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FRETACLEL.

| have written thiz short sccount of the life of sur
Revered Usted-Sshob Behramshah Nowraji Shraff with » desp
teeling of respect for the sacred knowledge of “Khthnoom',
which he brought from the Sd'ni:-l-ljjk of lren. My attempt
principally has been to give an ides, so far as | could Hnd it, cf
the pious sshebs of the "Firdos”, their ways of life and their
methods of tesching. Itis apparent that it wes almost impossi-
ble for me to do full justice to this great subject but iF | have
weeeeded in giving some idea of how » pious community of the
true Followers of the ancient religion of Zasthushtra, sven
to-day in their strict seclusion guard ovér their Fold and kelp to
maintain their religions Faith, then | shall bow in sincere gratitude
to Ahuia-Mazds, | request my reader's attention to the chapter
on the mysteries and the marvels of Khshnoom, pages (35 81),

20d Maich 19k, Nanabhoy F. Mama,
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A Mazdaznan Mystic.

By Mr. Nanablioy Framji Mama,
B. A., LL. B,, Advooats,

BIRTH AND BOYHOOD.

Bshram bin Nowros bin Pesholan lakbe Shroff was born
in Bumbay of well-to—do snd respectable Mazdaznan parents
on the 3rd day of August 1857, and died st Sural siter an
eventful and o loog Lile of sevenly yesars less twenly-ssven
days on the Tth day of July 1927. From his mother's side
he belongs to the fumily of the “Tarachands” and from his
father's side to the family of the “Surtis”. He was an
“ Athravan " ( priest, Brahmin ) by caste and his ancestors had
actunlly practised that profession in the Fire-Temples of
Bombay snd Surat, DBuat the last of these in the person
of his father having taken up the business of a * Shroff”
(moneylender) he had come o be known by that surname,
Ho was thoronghly chaste in his private life, stalwart in
build like an lranian soldier, and by inhevitance he was
over enthusinstie and high-spirited in watters religious
and spiritusl, He had preached Truth and practised it too,
and possessed n memory which was marvellously retentive
(Hafeza), His long life divides iteoll into three periods ofa
rather uneven and contrasted carecer. The first of these was
his boyhood till he wos about sixteen to eighteen years of
age, the second the most vitally important period of his life
was the period of about three years and a balf, which he bad
spent in the eumpany of the great Maazdazuan ( Lilpat or
Saheb-del) Masters in the precinets of the * Firdoa” in the
Iran-e-Bilen (unseen ); sud finally the third and the Iast,
which deals with the period after his return to worldly life,
and which again subdivides itself into two parts, the first of
silence and seclusion which was thirty yesrs, and the next of
publie activities which was twenty years,

His childhood and primary education takes one brief
séntence to dosoribe, wiz, that in his studies he had not gone
much farther than u mere span after the lust letter of the
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Qujrati alphabet, and even this insignificant little ho could
stutier and stammer with diffenlty. To have reached the
age of eighteen years with ouly so much of resding mnd
writing sod no more, does not display any unvsual abilities
or any precocions intelligenee in the boy; but he was all the
samo destined to record Lis services as a landmark of consi-
dorable importance in the history of Avestun research.
Inserutable are the ways of Nature which work - ever for the
good of man, snd it is the only mysterious agont that exhi-
bits the rare power of bringing forth good even out of evil.
A dispute between a mother and her son is the wost lamen-
table feature of o wan's life on earth but the one which
befell Behram, though lamantable, was yet destined for the
necomplishment of a specifie purposs the most important and
thoroughly blessed, Youug Hebram disagreed with his
mother, and left his hearth wnd his home in & temper, bo it
a spirit of adventuee, or be it a feeling of dissppointment or
disgust, but he rambled wnd rambled away till the rustic
limits of his native village sink bsueath the horizon behind
him. If thers issny tangible and touchable and feslable
indieation of the I}ivine presepee mmong material surround-
ings, then it is to be folt sud experienesd in the mother's
love and the love for the mother. At the same time, il there
in any proof or indieation of an uneeen hostility floating about
in the air, causing a temporary sberralion of his intellect,
then the best proof of that sinister presance is in that same sd
phenomenon made manifest in the moment of u man's dis-
agreement and  disccrd with his desr mother. Under every
and all circumstanees, the mothor and-the-child sontiment is a
double demonstration on Earth, which when correctly appre-
cinted suffices, first, to baifle all atheistie speculations, and
seocndly to stabilize in reasoned faith many an agnostic swing-
ing between ignorancs and knowledge. Angro Mainyus is as
essential for the preservation nnd continuanes of that eon-
stant motion pervading the Universe as Spenio Muinyus is:
And the balanee between the two is maintained by the life-
giving conviction noted above, that Nature ever works for
the good of man, Thers is to be a * Bhukri-Khuda” (Thanks
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be to God) for all that happeans. Man is mads of “elay ", says
the holy Koran; but from the same venerablo sourge, aleo
comes the gladdening news that within that same clay made
furm is the breath of God. 1f the clay therefore in the boy
Bohram temporarily made him insensible to a mother's
affection, and harried him away from lier, the breath of God
rovived in him that noble sentiment Iater oo snd pulled him
back to her as we ahall presently see.

The Ramblings of Behram and his Meeting

with Rasheed :—

The boy was going northwards. Ahmedabad, Kathinwad,
Punjab, and finally to thes frontier provinces of Peshawar he
eame. Here, he met his nnele (his mother’s brother) and
balted. Peshawar is a city of Pathaus, a ferocious and a
warlike tribe, and young Behram had been warned to be
very eareful in his associstion with them As the predestina-
tion of past “ Karma " would have it, however, the bay in his
loitering oua day accidentally came up to p place where »
carnvan of foveigners had eneamped. He had just answerad
the eall of Nuture and in striot conformity with the Masz-
daznan religious rites und ceremonies of his forebears, ho had
washed his hands and faes and other opon parts of his body:
had unwound his *Kusti" and was mumbling his prayers
for the re-winding of it. This was enough,—the Mazdaznan
had been recogmised by his kin of tle ecaravan Two stal-
warts from the camp soon approashed him with an invitation
from their chisf.  he uncle’s warniug was the element that
eronted n doubt and hindered its acceptance, Thers wos a
fealing of fear in him, the boy wos afesid, Nabure however
over works for the good of man. Human physiogoomy
has both an attracting and a repolling fores, and works in a
manner, natural and forosful ““ Features—the great soul's
apparent seal. (Bryant)—It diseloes the kind and the
wicked, the simple and the shrewd, and ever is it that in-
stinel more than expert skill is able sharply to diseriminate
The saintly serenity of the now comers had already won the
boy’s heart, nnd the little awkwardness and hesitation, thay
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still lurked behind, weakening the attraction, was soon dis-
pelled when the good strangers pulling aside the folds of
their outer garments showed the 'Sudreh and the Kusti™
they were themselves wearing. The traces of doubt and
hesitstion in the boy's mind, therefore, were thus swept
elean out, and he followad the strangers to their ehief in the
camp with the joyful willingness of “The Mary's lamb",
The name of the chisf was “ Rashsedji Saheb.” The very
look of the man wassa mute command to-bow, He was o
“Baheb-Dil", The great Swami Vivekaoand has somewhers
said that the forehsads of the “ Rishis" and the ** Mahatmas"
display & sparkle which earries a voiceless command to the
onlooker, to say... "Bow!” Here was a perfect “Mazdaznan
Mahatma" and the halo round s head voiced the same order
to the astonished boy. The details of what happened at Lhis
mesting are not on record. But it seems the sudness that
haunted the boy for the rocantly cansed absence of a mother's
love, was nearly compensated for by the fatherly treatment
given him by this great Athravan and his assosintes, He be-
came attached to his host and was even unwilling to retara
to his unele Behram {or the first tims# io his life felt his
heart throb to the rhythm of an indescribable feeling of
surprise blended with joy. But the “glad tidings" of tho
meeting hud to be related to the unele, (the Gujarati word for
a mothar's brother is, Mama) The old man naturally grew
quite nervous over the incident, and when the young man
streaight off told him that the strangers were desirons of
taking him to Iran along with them, he loft no devise untried,
honest or otherwise, to dissmade him from that rashness,
The old man reading the determination on the boy's face
resorted to the extreme of inventing a lis, which of course

could well be exensed him. e told the boy Behram, he had
received an urgent telegram from Bombay intimating shag
his mother was on her death-bed and that he shoald there-
fore raturn to her. The love of and duly towards o mother
is an unexplinable problem for sll mankind and so was it
for the hero of onr story. The effsets of the sad news had
really been inteasified by the long distance betweaen  hia
mother and himself snd also by her long absenge,
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“Just that one word, Mother,

Comypare it with no other ;

The first word of the infant

And the last word of the brave—

So gentls and forgiving,

Oh, prige her while she's living.

No troer friend than Mother

From the eradle to the grave,”

( American Muzdaznan Magazine, Nuvember 1937,
page 37.)

For the hoy, Rasheedji had already become s solace in his
porrow, and a companion of his joy. He was the oracle
which Behram conld never afford to neglect. He therafore
ran up to this man of wisdom and related the whols story of
the telogram. The master just closed hiz eyes for one brief
moment and simply and serenely suid, ** My Son | the story
of the telegram is not trus, As Ican see, today is the
anniversary of your mother's birth-day and she is sitting
with her neighbours, chatling and gossipping with them and
enjoying the dainties peculine to that day,” Swift as a flash
the boy remembered the “roz” (duy) snd the “mah” (month) .
of his mother's birth and was convinesed of the truth of
Rasheedji's words, Here was n genuine instance of what
“Mazdazuan Truth" is really like; it is ever the siriotest Truth;
il ig ever the whols Truth; and it 48 ever nothing but the Truth.
The effects and the infloences of such a “"Mazdaznan Truth”
have n conrage ahout them that will defy a waorld’s opposition.
And the baseness of a lie shall make a coward of the most
viliant soldier. Here was Behram, every little musele of his
boyish frame emanated the sparks of an invineible resolve.
A resnlve it was not to mest or to go to his Mama anymors.
Untruth even must and ever does defeat iteslf: And in rever-
entinl love and undoubting confidence lies ever the Lriumph
of Truth, Belram went boldly te his onela and told him
ilasheedjee’s explanation, The cld man steeped in ast nish-
ment was compelled to accept the truth of the statement of the
Great “Dilpat” It was still somedays before the earavan
would start on its return journey and these few days helped
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to erystalise the boy's resolve to the rigidity of an unbending
rook, The day of departure soon serived: It was the last
day when Behram's uncle had waited in vain for the boy's
retarn. He had left. The earavan was dos to return, and
it had already started on its homeward joorney, Behram
" on board.”

Nature knows no accidents:

Sow and reap Is its one rigld law:

Avestan religion is the Study of Nature's Laws; the laws
that explain all phenomena described as accident by the limited
intelligence of Man, It has mnch of a mystery which must
satonish the uninitialed generality of the human species,
nay, it may even appear as somathing absurd and ludierous
There is no inexorable destiny, but the deeds (in Khahuoom
terminology Keshish; Sanskrit Karma ) of men make it so.
Lat the doubting mind think but for one moment, whethar
the whole story of the boy Behram, eommencing with his
disngreement with his mother, Lis loaving her in a temper,
his ramblings over hill and dals, his arrival at Pashawar, his
stay at his uncle’s house, his nimless loiterings in the street,
his fesling for a Natore’s eall, his performance of the
“Khusti-Padixb” ceremony on the open roud, and the coinei-
dence of the caravan being then just in the position to
observe it, and all that followed, could possibly have been
but mere accidents? The hardest doubler too must pause
for n reply. The law of “Keshash” had been hard at work :
the drama that had Jong eommenced was coming to its
denousment. The rare fortune of a visit to the “Balen Iran”
that had fallen to the lot of the hoy Behram was only the
hardest of all that he had sown perhaps centuries ago.
“ Agha™” the Urder that pervades every atom of the Universe
and which is the unmistaksble exhibition of divine Justics,
proves the convietions of the Theist and establishes the truth
of the Gathic law :—

*Akem Akie Vaughuheem Ashesm Vanghave "
( Ha, XLIII, V., &)
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Good shall beget good, and evil evil, Let not the
reader prejudge and be prejudiced nguinst a phenomenom
rure enough to be ordinarily observed, but let him consider
same with reverence and faith wnd there shall surely be much
for him that is new and worth koowing.

The Story:—

Ustad-Saheb one day in & merry mood explained that
many many years ago, there lived in the country of Irana
s great “abed” (a learned and a pious priest ) and a great
general of the Iranian army. If it is oot uoususl in the
soeisty of men, to find sin and ignominy disearded and hated,
it is also not rare that piety and learning too sometimes
comes across n similar fate, There will be many that hate vice,
yet there are not less that find feclt with virtue as well
So it was and strange as it moy seem that even the pisty of
this pious priest had somehow displeased some ignorant
fanatie of his times, No doubt the hardest enemy to contend
with is the ignorance of man: and just as knowledge of the
right kind lands to enlightenment, opens up brighter visions
to view, and snables one to hear the vuice that floats down
to him from the houvens, @ doss the darkening ignoranes not
only limit the vision but positively makes one blind to light
and deaf to all healthy admonition, The ocutburst of ferocity
ngninst virtue has a stronger urge than the one aguinst
viee, and the enemy of the Abed-Saheb hed therefore
planned and schemed his vengeance to do its worst. The oppor-
tunity scon came, and be was there, Lhe unsheathed weapon
in his hand snd ready to strike the fatal blow. The propo-
sals of man however are not always fulfilled. The wvaliant
Iranian general, as if shot oot from the mother earth,
appeared on the scens., HEver propared as he was to do his
duty, brave and forgetful of self, saw the sinister motive of
the assailant, few at him with all the fierceness and
of m lion"s leap, and lo 1 the assaulter lay disabled in his limbs
and frostrated in his motives The Abed was safe. The

Irapian general had saved his life. It was sn obligation not
casy to vepay. There must have been tlunkm.ving: and
rejoicings galore,
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Yoars and genorations and perhaps centuries muost have
passed by and the time had begome ripe for that obligation
to be repaid by o fisting reward. The pions priest of yore
had now been reborn as the “Shroshavaros-saheb.Marzbanji”
the Heverend Grand chief of the eolony of the “Saheb-Dils"
of the Kuhe-Demavand: and the waliant general too had
been reborn in the stalwart person of our young hero Belvam.
The former had by his elairvoyance sesn snd loeated Lho
existence of the boy, and eager to repay his debts of those
days of many centuries ago, had contrived the drama of
Rashsedji's earavan to trace him in Peshawar and to feteh
him to Iran. He was to be instructed in the science of
“Khshunoom” which means Esoterie knowledge which leads
tu beatitude and silvation, There eould not have been s
better repayment of the obligation conferred. 1t had been a
body-saving cobligation and it was now sought to be repaid
by u life-saving reward.

Such was the explanation of the revered Ustad-Saheb
himself, We who cherish his memory, respect and believo it
For such as hesitate no harm sball come: but let none lose
himself so s to ridicule and treat it as a lis. A pious doubt
is s virtue of great merits, but an impious one ls a
cardinal sin.

The Homeward March of the Caravan ' —

To resume the thread of our narrative, the earavun
started on its return journey, The route was long and besst
with dungers, dangers of highwaymen, and dangers of attack
from religious faostics. 'I'he travellers were all Zarathush-
trians of the I:ligheut. order: but they dared not to disclose
their identity. They had to be cautious and careful. It was
a caravan of lioly men, and many & time must it have
happened that it bad come to elose quarters with the roughest
of men, and the wildest of robbers: merciless marauders nnd
heartless men of ferocious animal propensities, But Ra-
sheedji the ieader was u man of piety and when he and his
comrades conld command retrospective vision over centuries
gone by, end could as easily fortell events presrranged by
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Nature's lawe, it does not hecome diffienlt to believe whiat
Ustad-Sahab related, that on ocessions of such imminent and
grave danger, Rasheedji eould make himsalf and his company
invisible to hostile eyes, and they would pass by such gungs
quits within touching distance aud yol remain unsesn by
them. All marvels and every mystery are a8 much in
accordance with the Iaws of Nature as wis the apple that
fell on Newton's hend : bat ignorance it is thut makes the
miragle The simple villager, when he first saw a flood of
the most brilliant light shoot out of a bull of glass not
mueh bigger than 8 marbla at the townsman's mere touch of
n button somewhere, believed the latter to be & devil-inspired
magicinn  and became guite nervous over it. The perfor-
manes of & miracle is mothing more than an exhibition of the
knowledge of laws unknown to the generality of men.

The city of Peshawar and even the frontiers of India
weord soon lost view of, The first halt was at Kafristan, from
there to / fganistan's upper border, and thenes towards the
northern part of the famous conntry of Khorasan, which is s
provines of Tran and which in its days of prosperity had for
long shielded the Irani fugitives from the persecntion and
tyranny of their Arab congoerors. Prom Khorassn tha
caravan proeeeded in w north westerly diroetion till they all
reached the eity of Azarbaizon, the troe birth-place of
Zurnthoehtra the fivet prophet on Earth  The easravan was
now in the north-western provinses of Irun  Thenes they
startad afresh for the final sbage of the blessed journgy and
soon came o sight of the longed-for destination and goal,
the “Kuh-s-Demavand” in the Albruz range of the moou-
tains of Iran. The trunk roads and side roads that lead up
to the pluins in the valley of the Demavand mountains are
open and known to all ; but the pnths that lesd thence to the
vity of Firdos are what may be spoken of as the mystery
mareh of the teavellers, Thess paths are gusrded by talis-
mans and are invisible to uninitinted eyes. In this beautifal
plain on the open sida of the Demavand, the Caravan, quite
unaoeountably, divided itself into two parts, oune of which
left for & destinntion no one koows anything about, perhaps
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for *Chaishasta”. Tha other, whiesh had Bshram with it,
procesded in a particular direction towards the hills, The
narrative is studded with events and oeeurrences which
distinguish (hemselves as unusual, und one more of such was
that Behernm's friends when they bad gone bat a few paces,
quile suddenly and unexplainably und unexpoctedly found a
venarable Dastoor very comfortably reclining ona rock in
the uninhabitable wilds of that place. It seemed as if he had
been informed of the approsch of the carmvan by & telepa-
thatie telegram, and that he had therefore come out to
roceive Lhem. This mystery, whatever its solution may
be, most certainly connctes a perfect organisation and
s perfeck system of eommunication, which, though as
sure lly wireless, yet had its transmitters in the homan
minds, and its receivers in the homan hearts, The Dastur
led the way for Behram's friends Theay soon came to
o place where the loose boulders had bscome heaped
into s hillogk. The Dastur removed a fow of them to dis-
eover a deep dark tunnel; and entering therein, unce more
led the way, It was utter darkness, but there wan trust,
and faith and confidence. The flock was fear-fres. They
are wrong who say darkness inspires fear. No: it is dis-
trust that does it.  And troe it is what St John has said :—
“ Perfect love castelth owt fear™. It was not long before a
hopeful ray of Khorshed peoped through the gloom onece
more, and joy stirred afresh the hearts of all The blessed
light grew brighter They were iu the abode of Love and
Liberty: The Firdos, the monsstery of Masdaznan monks
the “Salieb-e-lils" the masters of self and the servants
of God.

This place of mystery, which has upto now defied all
archwological and geological ressarch and axeavation, is locas
ted somewhere on an uoseen peak of Demavand, and ita
physieal boundaries, are that the town of Tabriz is on its
west; the eapital eily of Tehoran on its south-west; and the
conntry of Khorasan to its east, These places of mystery
are like the storage-lntteries of the forces of the All-Good
and have therefore to be scrupulously guarded against
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nnfriendly or eurions intrusion, On the strategic points of
its ubmost limits, they say, there keep goard by torns during
the duy the highest ndvanced souls, the resl ' Ashnvans”
who, »o to say, watah from their fowers, Whenovar u sus-
picions approach is sighted, they use the highly developed
powera of their soul, to so influensa the approaching Lroops
as to unconscionsly load them away from the direction of the
Firdos Whether it is belisved or disbelieved, for them that
have faith, it is s fact, and for them that have not, it isa
legend. Faith to a large extent is the result of knowledge,
and the absence of it may otherwise ba deseribed as
ignorancs We have said Natare knows no aceident; and it
may be added that Natare knows no miracles either. Every
phanomenon, of whatever character it be, happens in obedience
to n law of Nature, and there is nothing beyond that.

THE FIRDOS : NOT A MYTH :1—

That eoming svents east their shadows beforahund is a
vory signifieant saying : but thay are only s chossn few who
ean koo them appronch. 1t is & portent to be prepaved, The
countey of lean is an ancient land of numberless saints aud
sages,  Aund they are the ovelved progeny of ancestors trained
by centuries of the strictest of spiritual discipline. They can
claim the eapabilities to verily the poet's words and display
the power to ** see and tell of things invisible to mortal eyes ”
(Milton). The more advancad of thess had seen the shadows
looming lsege over the horizon and had correetly interpreted
their significancs to sugur the coming catastrophe, a full
hundred years before its time. They koew their duly it was
to warn, and they knew as well, their warnings would be
disregarded, They had but ons decision to make for the
preservation of their ' Din" religion till “the elouds roll
by " and that was to isolute themselves from the helter skeltar
of the existing disorder, into a place of safety whenee they
coald by their forcoful meditation do the better serviee to
Iran nod jite religion and also to bomanity at large. The
clouds and the shadows were the vanguards of that violant
disaster which moon overtook Iran and destroyed all that was
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dear to it  Enlightened Iran, the mother of the then world
noademies, was to be run over and strangled by a horde of
mere barbarians, A righteous sigh must arise, but let not
bhe justics of the dispensations of the Lowrd be, for all that,
looked upon with distrost. One such floel of “Abeds” had
thus loft Iram for an unkuown place & hundred years before
the invasion by the Arabs, and a second oue had similarly
loft some filly years later for the same noble purpose. There
were othars which had similarly departed as time and
pirogmstance had fsvoured them. These are the onknown
and unseen guardisns of the Mazdazusan religion and the
Masdasnan people: but to their broad and humanitarian
view the Mazdaznan religion is mot a ssotarian gult, but an
all-embracing Beience of the Laws of Nature, whenos nono
are oxeluded: And to them the humsaily at large is the
Mazdaznan flock. Lt recognises no distinetions of easte, eolour,
or creed; the one thing it knows is the grades leading to
perfoetion of the good, the better nnd the best. Ustad.sahel
ueed to say, many sach congregativns of holy men exist
to-day, the one that left Iran the fiest in looated st o place
known in the Avesta as “ Ohaiohasia”, the other wis at the
Kuh-e-Demavand in Iran itself, & third one settled some-
whoro on the borders of Eavopean Hassia, and =0 were thess
gronps of holy men seattered over wide areas, wheneo they
mainlain an organiesd and scientific system of exmmunieation
and help to protees the ponce of the world. The former has
been identitieg with what is known in modern goography as
the Caspian Sea. Some ficts about the * Chaichnsta” :—
The latest and the most authoritative gocgraphical Publioation
(Atlas of the World: Times of India, Bombay ) says under
(nzotoer Index that the Caspinn Sea is ** the largest inland
son in the world, T80 miles long, 115 tu 280 miles wide, 26
to 600 fathoma deop, 84 feet below the lovel of the Black Sea.”
The latter las eommuoniestion with the Moeditersanesn Sen
through the Sea of Marmora, snd therefore its level can be
takon aus the same ad the ordioney sen level, Ordinarily
therefore there is no seentific explanation for the curious
fuet « f the waters of the Caspian ses being B4 feet below tho
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soa laval of the outside world, Mazdaznan mysteries however
have an explanstion to give, and as the revered Ustad-Saheh
would explain, the lower level is accoanted for by the proxi-
mity of the subterransan colony of ** Magave " vumbering »
million sonls, who hy some devise of their own draw the
wators of the sea for their uss, agricultnrsl, architectural,
domestic, nnd indastrial, This explanation not only necounts
for the difference of the level, but also hslps to prove the
existenoe of the * Firdos " at Ohaichasta. The Magavs of
this ealony are spiritually of s higher grade, than those of
EKuh-s-Demavand: but they both are in constant intercom-
munication by telepathetic methods of concsntrated contem-
plation whieh they call “ Shizds." These Magavs have their
own Fire-Tomples and Towers of Silence, and have preserved
themselvas in & stale of great spiritosl perfection. Thoss
scholars who have studied and knowa of the ** Var™ eon-
structed by Shalh Jamshed and deseribed in the Vendidad,
(o plage very often identified with Noah's Arc), will readily
understand, thess places ars also a “Var”, ( which word
means, o naturally probeted plaes), which unfriendly eyen
can never seo, and uofriendly bands can never harm, [he
entrances bo these secladel places are mysterivusly puarded
and the one for the * Chaichasta” ecolony is deseribed as
“ Abi™, which means " watery or through the waters”;
whereas the word used for the entrances of the eolony at
Demavand, sad perbaps also the other coguate wocietios is
“ Khiiki*, which means ** mude of earth, or through a cave ",
Besides our Ustad-Sahob, there is only one more instaves of
un outsider having entored the “Var" on record This
instanee is of one by name * Rustowm Nasmoomie” who had
sbiar & period of instruetions at the Firdos, roturned to the
vatside world and had distinguished himself in Iran as a
“ Nazoomi * or nstrologer  The second ono was our rovered
Ustad-Sahib bimsell, Ho preached and propagsted the ssots-
vies of Magdnaoon in Indis and has immortalized his osme
there, Ouor rovered Ustad-Saheb was s diseiple of Magavs
of Demavanil: Rustom Nazoomi perhaps was nlss from the
same place. But a third iustance which resches us from
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beyond the Aryan lands of Indin and Iran, is of the late
Roverend Doctor Otoman Zaradusht Hanish, who, as I am
informed by Ur. Framroz Chiniwalla, the pressnt Exponent
of Khshnoom, had been the disciple of other Iranian sages
who had their “ Firdos " on the borders of European Hussia.
He emergel therefrom a Mazdaznan of a Prophet's dignity ;
spread the knowledge of Mazdaznan precepts nad principles
in the continonts of Americs and Europe, and thers left an
undying name for himself. Of him can be said, he went nbout
* doing good ™.

1t is not unnatural that many will cast very grave donbts
on the existence of such mysterions colonies: but besides
the several proofs cited above there are others equally worth
eonsidering. A Khshnoom devotes of considerable reputation,
Mr. Dinshah Shapurjes Masani, B, A , tells me personally of
a friend of his Mr. Nagerwanji Dorabji Post-mister having
read in an English newspaper printed in Bombay an aeconnt
publisherd thersin by a European Major, who had gone to
Iran in o sarvey expedition and of having there met with a
wonderful and a strange society of men. The Major had also
mentiona| that the encounter was sudden, and that once he
was out of their limits, all his attempts again to identify the
plase and find an entrance proved vain. The name and the
date of this newspaper are unfortunntely missing. There is
yet one more proof of the existence of these holy men and
their holy eolonies which is to be found in the world famous
poarrs of the Iranian poet * Hafez". He has su feelingly
sung of the * Saheb-Dils” and of the ** Pir-e-Mogan ", from
whose esoteric teachings he had learned so much. Thess
exXperiences are a record of the fourteenth contnry, experinces
of truth, trathfully narrated. The high inspiration of Hafez,
whieh the divina areangoment of his words displays, goes to
prove his assogintion with the Abeds of Iran, There is yet
ona more and that is the advent into India in the sixteenth
century of the great Dastoor Azar Eanivan, The record is
that he was actaslly one from among the members of that
Society of Iranian magavs, Hehad come to Indin under
gertain circumstances, and by his learning and piety had
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distingunished himself to such an extent as to have had & large
following for himsslf, the descendants whereof continue to
this day. He had written many mysterious hoolks in Parsisn,
which are all available to-day. Let so muoch sullice for the man
of feith and revevencs, to confirm his beliefs that the isolnted
societies of the holy man of Iran are not a legend but a fact,

The Firdos at Demavand :(—

The country of Firdos is essentially an agricultoral one,
with & vast territory of land, justly and equitably partitioned
for the use of man and beast. It is an unending vista of fialds
undnlating with Nature’s sparkling green: where the lambs
graging and the eattle lowing proclaim o fesling of unique
oonfidencs and seearity, greater and stronger to be sure, than
what our children can ever hope for in the engine-infested
streats of our modern city, Agrieulture has been the firet of
Mazdaznan virtues, and the whole of Fargard 111, of the
Book of Vendidad has besn devoted to ite activities, Itis
there #nid, the earth feels most happy, “ where one of the
faithful sows most eorn, grass and frait,—where there ia most
increass of flocks and herds” (S. B. E, Vol. IV, page 23-24),
The high esteem for agricullure as & profession, and the high
dignity of an ngrienlturist is further testified to in the same
Fargard, where it is said:-"'0 Maker of the material world,
thou Holy One! What is the food that fills the Religion
of Mazdu 1"

Ahors Mazda answered: It is sowing corn again and
again, O Spitama Zarathushtra:

He who sows corn sows righteousness (5, B, E, Vol, IV,
pnge 30).

No stronger recommendation of an agriealtural life can
be imagined : and naturally, where such a simple and noble
life is followed by all, nothing can be farther from their God-
guided mentality, than the un-Godly snd inhuman idea of
avimal slanghter, The beast knows full well, that there never
shall be & carnage: and the men do pride themselves on their
knowledge of the legitimate use of the mother earth, and her
quadruped offsprings. The ox and the cow, the goat and the
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lamb snd the horse, with their humsan masters, form bat one
family. This great exhibition of Mazdazoan Love, reminds
me of that famous puinting ealled " One of the family ”. In
that pieture its highesouled paiuter has depicted the scene of
the humble interior of & farmor's hut: the rosy childron are
seated round a home-mnde table, where tho simple fare of
broad and milk is spread oot for breakfast: and through ouve
small window close by, the farm horse has pat in his head for
his share of the repast. He is the beloved. “one of the
family”. Take the picture as typical of & daily seens in the
Firdoa They areall happy and contented in one another's
company. From the cow there is milk, from the lamb there
in wool, indispensable for saered thread-girdle Kasti, nnd the
horse is for manly sport.  Wo all know that in the vegetable
kingdom, there nre plants which serve as food, and there are
plants that. act as poison; thore are plauts that have heating
offiets and there are othees that have cooling effects. In
short, and in genoral it may be said that there are sowe
plants which are health.giving and others which are of a
contrary effect. These plants, the Avesta scisnce has divided
into two parts: the beneficial ones, it has clussified as having
the  (Fava ” qualities, and the rest as baving the * Vohdna "
qualities. Among the " Oespandy " ( cattle ) of the earth, &
particulsr type of the lumb has a highly discrimiuating sonse
of smell, and it uses it to perfection in the selection of its
food. It chooses the leaves and the roota of wuch planis ouly
which have the largest proportion of *Gava " qualities, yield-
ing wool for the Kastis of Sihebdils. The word *Gava™ may
take long to explsin, but it is thoroughly workable to my it
denotes the qualities of * self-scrifice’; whereas the word
* Vohdna * oarries the sonse of having the qualities of selfish-
pess. The former rejoices in the good of others, and is willing
even to saerifiee its own happiness for it: whersas the latter
rejoices in the migfortunes of olhwrs, if it brings him o wee
bit more of materinl comfurt.  The philosophy of the Mazdaz-
pan rale—"* d¢ a man thinketh in his heart, so is he; as a
man soteth, so ke thinks v thus wade clear and well-
explained in the two Avesta words, “CGava” and ** Vohuna*,
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The lamb therefors is the wisest sater, and the lamb therefore
is the most suited to prodnee the hest material for the use of
men, There nre many spocies of lambs, und there are grades
in those speeies, which depend upon the refined quality of
the food they consurie; and it is just therefors that the
Mazdazoan Kusti, has to be woven out of a Ismb’s wool only.
The kindness towards eattle is & duty imposed by the Masdas-
pan religion, and it ean very confidently be asserted that
that duty is nowhers so serupuloasly earried out asin the eolony
of the Firdos, * Gavei veresydtim tdm ne bharethdi fahoyo."”
(Gatha H. A XLVIIL verse 5)“ Yoa, for the kine {O Armaiti:)
let (thy) toil be given, and may'st thou cause her to prosper
for our life,” (Rev. L, I, Mill's translation.) 'The horse too
is for the Irauian an animal of great importance and useful-
ness, and jost the same an the Irunian breed of a lamb is the
finest in the world, it may be that the horses bred and trained
in Muzdasnan discipline in the Firdos, must also be of a very
high quality, Iran from times immemorial Las loved the
hores, and the training of every Iranian ehild was based on
the threefold disgipline of Trath, Horsemanehip und Archery.
This noble rule, though not eontinued with enthusiasm in Ll
ooutitry of Iran st the present day, yot, within the boundaries
of the Firdos, this theeefold diseipline is enforced withall the
rigoar, o8 it used to be in the days of Iran's world-wide
Empire, The Hom-Yusht has o very significant passage about
the horse, which elearly shows the magoificent sportsmen the
Iranians have been wt a time when the rest of the world koew
very little about it. The teainer of a horss is one among
many, who receives the blessings of Haoma:—

“ Hoomo aeibeesh yoi urvauto bit takhshenti erenaum

snvare aojaoschn bakhshaiti,”

( Hom Yasht para 22 )

“ Haoma grants (strength and courage) to those who
would ron bridled Lorses on race course a course which spans
both apeed and boltum (in their horses )" ( Rev. L H. Mills
translution 8. B, E, Vol, XXXI. p, 237.) |

Further in the sume Yusht, (Yasna X1, para 1), the cow,
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the horge, and the Haoma are deseribed as being the ' three
clean creatures (full of blessings ) (1bid p. 244). Such is the
family relationship of men and caltle in the country of Firdos
1t should be noted that the aforesaid eitations from the Hom
Yasht bear mystical significance.

It is however unfortunate that there is no eottou growing
on and no iron ore found in the fields of the Firdos. The
land is defigient in its minerul products, and to snsgh an extent
that metal currency of ooins is entirely unknown, Tt is all
barter, both within and without the colony. There is no
killing there, neither for food, nor for sport, sud much Jess
therefore for war, Milk and wool are of the best quality,
because of the pure vegetable food which the cattle got, and
ars also climatically essential for the maintenance of human
life. And the horse being equally essential for the physical
calture of the inhabitants, and it beisg their unshakable
belief that all kinds of bodily training and exercise, thmt of
horsemanship and archery, are the best means for the promo-
tion of man's spiritunl advance as well, there has coms to be
doveloped a condition of mutual dependance between man
and besst; this has evolved into mutual love, and all there-
fore is peacs awd prosperity and contentment The streets
of Firdos are a row of rock-hewn caves (rooms), whers thay
dwell in peace unknown in our engineerved cities tormented
with noise and smoke, Ewvery street has o rivulet of nectar-
like wuters flowing past, and the whole eountry is also
studded with wells and other streams of life-giving waters in
blessed profusion.

The word ““ Furdos" is the Iranian equivalent of the
Biblical word © Paradise . But the latter for its being
Biblical is no less Iranian than the former, In fact the iden
of Heaven is a Zarathustrian discovery, whenee it permeated
into Judsism, nod thence into Christianity and Islum, The
two words have bob ‘one ¢ommon root, the Avesta word
¢ Pairidae: " where * dus” signilies a ciladel or un enclo-
sure, and * Pairi " indicates a conduct of life in accordunce
with and in obedienco to the laws of Nature, Even the latest
and the most authoritative of English dictionaries derivas the
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word # Paradise ' from the old Persian “ Pairidaes " meaning
enolosure, (The New Standard Dictionary, Vol. 1IL, page
17589). A Paradise or a Firdos is therefore a fortified or a
guarded epelosure or a city where God's will is being ho-
nonred and obeyed and Ffalfilled ;: wheare men have faith in
(Jod and honour his lawe. Not thersfore is it that Paradiss
always is & post-mortem expsrience only; it is also an expe-
rienca connagted with man's life on earth whenever itis in
fall sympathy with Nuature's order, Oh! Airyana-Vaeja,
the mother-land of the Aryans, thy hallowed ruins have never
ceased to bless: and for him whoss “ Hvarshta ** has earned
for himself the privilege of a touch of thy sacred soil, let him
but onee with a measured step and s measared breath go
round the Kuh-e-Demavand, the mountain abode of the
Mazdaznan Mahatmas, the guardians of the spirit of Mazdss-
nan, whosa sinleas and sanctified lives breathe blessings on the
world at large; and the serenity of that holy void shall press
all his #ins out of him and shall permeate his person with the
virtues of an Avestan Ashavan Just the same that a flower-
ing garden inepires songs of love and fealinga of happiness,
g0 shall the sanctity of this vast emptiness awaken in the
sincere wanderer an inguiring thought of his whence, where-
fore, and whither, and shall lead him to find the solution of
it all in the music of that " still emall voice” which he then
shall hear. Lot the tonr be accomplished, with the mind
centersd on Sahab-dil saints who arve thare somewhere abont,
and who though unseen, see, and who though unknown, know
and bless, '

The Magav of the Demavand and his
ways of life :—

The *“ Magav * is a pastor, a spiritual agriculturist, He
understands the spirit of that ones Avesta sentence of the
Yendidad, which says, “He who sows corn sows righteonsness.”
(Vendidad Fargard IlI, Chapter III, para 81.8. B. E, Vel,
LV. pugs 80.) The “Magav" sows righteousness, He thinks
of his Muzda, and by his** Humata " {good thoughts) sanctifies
the atmosphers all around : the Magav preaches words of
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truth, gnidancs and admonition, and by his “ Hukhta " (good
words) the listeners are charmed and blessed : and the Magaw
sows corn and by his * Hvarshta' (good deeds) incites imitation
thereof by all. The sanctifying of the atmaspheve, the
blessing for the listenors, and the ingiting imitation are each
an act of sowing righteousness: and thus it is that the
Magav is & spiritual ngriculturist, The eolony at Demavand
is but two thousand strong, men, women and children : and
this entire population of the ** Var " divides itself into three
classes, the good, the better, and the best in spiritual ndvanee-
ment, ag we have already observed, They are all, howaver, the
“Saheb-e-Dils" where the word ' Saheb " is fraught with the
sublimest of coneaptions. First, it is commonly used to mean,
(1) Almighty God Himsalf, as in expression, * Sahab-ni-marji”
(His will bs done.) Secondly, it is of every day and every hour
use,as & reminder of God's blessings that rain constantly, in the
oriental word of greeting ** Sahebji.” The orientals use this
word, where the Europeans use their ** good mornings and
good evenings” Thirdly, it is used for the one who is above
the others in sany particular place, a private institution or a
Government office, us when we speak the  Office-no-Saliab
the head of the Office, and fourthly, as used in the phrase,
“ Saheb-e-Dil *, whore "' Suheb" means master; ‘¢’ means of ;
and “Dil" means heart or mind, He who is the master of his
own mind, he who has gaived, snd tries to gain, eomplate
control over the passions of his flesh, he is the ** Saheb-e-Dil"
or a “Dil-pat” where “ pat* stands for the Avesta word
“ paiti " meaning master. He who has conquered self and
serves God, is the Saheb-dil.

Of the class of the best, is the Magav proper, and includes
both men and fewer women, They are the eelebates, of
perfected births : and present to the world grand specimens
of the evolved and angsl-like forms, which the whole huma-
nity is destined to reach in due time. They are the “Khasth-
vadathas ” of the Avesta, perfected, nsexual souls, thoroughly
prepared and only waiting for the * Great Morning” to
appear. They have reassembled and merged within them-
solves the sparks of their own soul, that lay seattered in the
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mineral, the vegetable, the animal creations of the world :
and even assimilnted into themselves the masculine and the
faminine ingradients of humanity itself so as to emerge a
perfectad and a completed being, the * Khaethvadath " of the
Aveatn literaturs, This fact explaina their celebacy and
proves them eongenitally sinless and passionless, Jesus was a
o Mazdaznan Saheb-Dil ”, and Zarathushira led them all. Their
prineipal occupation is desp contomplation and introvision of
the Truths in Nature (Seada) and ceaseless prayers, whieh halp
the spiritual progress of the world according to the Will of the
Lord (AhunaVairyn.) Let it not surprise the reader to know,
these Magav Saheb-Dils never sleep. The Avesta has ib:—

«Him thon shalt call an Athravan, O Holy Zarathushtra :
who thronghout the night sits up and demands of the Holy
wisdom (4, 2. studies the Law, nnd learns from those who
know it) which makes man free from anxiety, and wide of
heart, and easy of conseience, at the head of the Chinvat
Bridgs, and which makes him reach that world, that holy
world, ihat excellent world of Paradise” (Vendidad, Far-
gerd XVIII, Chapter L. Verse 6. 8.B.E. Volame IV. page
194.)

Their diet is s very well regulated affair, so that all
may gob just the ingredients that their bodily frame most is
in need of, Those in the elass of the best, subsist only upon
the quantity of milk drawn from specislly bred cows of noble
breed: such as we in a modern sense wonld eall “pedigres
cows.’ It can be said that thess subsist mainly or only on
the millk of cows bred by them. For each of them the food
is praseribed both for its quality and quantity by the higher
myatics who manags and organisa the dieteties of the entire
colony, Just the same that milk is obtained from specially
bred cows, so aleo the vegetables are grown on plots of land
specially prepared by prayoers vecited over them. The idea
is to raise both suimals and planis on the prineiples of
“ruv® wnd * vohun”, 50 that thers may be as large s guan-
tity of the formor and as little of the latter as possible, The
diet of the second and the middle class of the inhabitants of
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Firdos, ia a mixed one of milk and vegetables, but yet more
of milk than vegetables, and the dies of the third and the last
class is nlso & mixed one of milk and vegetables, but there the
proportion of vegetablos is larger than that of milk. The
ancients not only balieved in cooking their own loxd them-
selves but also used their best abilities in the very production
of it, The former usage still exists among many s higher
esste Hindus, who will only eat the food esooked by them-
selves, for them even a tongh of & stranger makos the food
“taboo™ for them. The latter unsage has been forgotton
becanse of the changed conditions: but in the secluded and
ideal country of Firdos, both have been preserved suod are
being acted up to even to-day.
The Activities of the Magavs :—

Their outlook aod their anxioty and eagernoss s for the
good of undisinguished humanity. The whols human species
is their “ ward” and they are its * guiedinns”, Tho "Magav
Sahebs " are therefore ideally tolerant. In fact, the way they
explain the blossoming forth of the different prophets on
earth in differont ages, makes it practieslly impossible for
them Lo be otherwiss. The guiding principle is the law of
“Jiram" w1 which as ordioarily understood implies that
the religions of the world are differsutisted from one another
in no other way than are the graded classes of & University
College. They all ultimately lead to the Dooctor's degree:
and the same that the principal of s college regards the
stadenta of all classes as his 50 many sons, so do the Sahebs
regard, the Hindu, the Moslim, the Jew, the Christian and all
others as an undistinguished flock of their own children,
varying ' inter 82" in age, development and inherent wisdom,
That every religion or every kind of warship ultimately leads
to union with the same Highest One, is besutifally expressed
in » Sanskriv couplet, which says:—

*“ Akashat Patitam toysm yaths gachehsti sagaram

Sarvin devo nsmaskaram Keshavam pratigachhati®,

It says, Behold the rains that come down to the earth in

floods nod torrents, every drop thereof ultimately reaches the
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soa; 50 sball the prayers and the worshippings of mwan to
whomsoever addresssd, —Allah, Magda or Jehovah, shall and
will nltimately reach the * Keshava"” who is the All-Highest.
On a worldly and a practical comparison, we see that man
reaches the highost be aims at, not ulways throngh the same
channel: The routes that led Napoleon to the emperorship
of France, nod practically of the world, were so different
trom the routes that led Abraham Livdoln to the President-
ship of the United States of Amories. The habits, the
temperaments, the likes and the dislikes may be different for
every individunl, and because of this fundamental differsnce,
their routes nnd their ways take different directions, but lead
ultimatoly to one and the same goal: so wre the different
religions of the world, eome into existence to snit the needs
of the varying circumstances of the times and the changsd
temparaments and differently constituted souls of men, and to
provide them with the routes and ways that are most conda-
civa to their quicker progress to the goal, Thess routes and
ways are what the Avesta science calls  Jirama". The word
in akin to the English word “germ ¥, perhaps the latter isa
derivative of the former: They both express the same root
thought:—"The sabstance that is to develop a new individual
Figuratively, the primary source of any thing, that from
which a thing may ba developed as from a seed”. (The New
Standard Dictionary Volams II, page 1026), Who then will
doubt that these mieroscopic beginnings and their subsequent
wighty influences all eome from the eternal Heavens, where
the sugelio co-workers manage and organise and arcangs in
obedience to definite laws. The study is not enay, it involves
the consideration of facts which many will be unwilling to
admit. Somoe faith, some sobriety and soma pationce shall
and will ultimstely win and all shall be understood, In
Avestan spiritual scienes these primary influences which start
the Universe in its progressive motion are ealled * Bagam
Staram”, Tho result is the blessed appearancs in space of
the countless solar systems that decorate the eloudless summer
sky and admonish man to remember wod respect his Creator,
These primary influences permeate through the Universe and
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when they resch our system, their influence is felt in th

differentiation of the ideas of men secording to the grades o
their purity and intelligence and thus give rise to what the
Avestan spiritoal science bns called “Jirams”. Thus it w

that the influence of the planet Mercury brought about the
“Thradi Jiram* of the Hindus and the Buddhista; th

influence of Venuos gave birth to “Nibeedi Jiram" of Judiasm
and the Jews; the influenve of Mars gave rise to the *“Hishami
Jiram* of Muhamedanism and the Muhamedans; the influence
of Jupiter criginated the “Barjis Jiram® of Zarathushtrs and
Masdaznan, and the inflnence of Saturn created the “Kaivini
Jiram " of Jesus and Christisnity. Thus have they all come
from the mame celestial source, emanated aceording to definite
laws and were spread and promulgsted sccording to the needs
of the times, It is always an Atheism that Theosophy
germinates, and it is always in the dispensation of Natore
that when the condition of men sinks down to a regretbable
depth, thata forerunner, n wamer, a prophet is born, Of
such were 1, Ruslom Nasoomi® for the land of Iran, 2,
Otomsn Zar Adusht Henish for America and Europe, and 3
Beramshah Navroji Shroff for the ancient land of India. But
unfortanate and lamentable has it been that competition has
been eonceived where cooperntion snd ecoordination should
bave been. The differsntintion which was intended by the
Angels of Heaven to bulance the deficiencies of the times and to
remedy the defects of understanding, was interpreted to
mean & race to get on to the front ranks, and & race to use
nll one's strength to impose one's views of things on all others:
forgetting for the moment, how nud why these differentiations
had originated, and that it was for the purpose of preserving
the harmony of man's dealings with one another: aud also
forgetting at the same time that to impose one man's likes
and dislikes on another by foree or even by persuasion was
to ereate a most damaging disharmony in the society of man,
Buat it was the call of #elf: it wns the love of that vain—

®* Never worked for publie. He wasonly given necess
to Firdaus.
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ious,—*1 did it* This process is the one we call “pro-
ual;}rtisiﬂgr” It has ereated strife where previously peace had
vailed; it has brought diseord, where originally unity had
reigned, snd it has caused bloodshed, where a cordial embrace
would otherwise have been, Well und truly Las Dr. Framroz
Chiniwalls, our present p:rum.infnt Exponent of the Im-s-
Khshnoom said that “Vatldvvun-e-Kero-sini-nd-prabhiv-
che" i, e, Proselytizing is of the inspiration of the Davil,
Masters of the “Jirams' have from time to time appeared on
enrbh, not to disturb but to pacify, and noi to compete but to
co-ordinate. If world-peace is the aim and object, let not the
peace Paluce at Hague delay the advent of it by discussing
rules and laws and holding confarences, but lot it hurry up
to recognise the genuine inter-national importance and merit
of the mazdazoan law of "Jiram” and preach and propagite
ita truth to the world., This shall destroy all envy and all
animosity and race superiority, and the Prinee of Peace shall
prevail against the Demon of Discord. i
In the colony of the Firdos there are 72 such Magav
Athravans of the highest elnss, towering above all other
Athravans or Priestly Order of Yaozdathregars headed hy
Dastars, This namber of 72 is preserved without an inereass
or & deercass, thevein, Each individual is a stalwart seven
feet high, handeome beyond comparison, with pointed noses,
complexions hallowed and fair, wtih locks of love and lear-
ning, wisdom and piety, 'The whole colony of Saheb-Dils is
under their leadership aud guidance for every matter concer-
ning births, marringes, and deaths, and even for arbitration
in cases of all differences, which are never of a grave character.
The result is that there is ideal peace followed by ideal
plenty, Nature is luxurisnt in its sparkling green, and so is
society most happy and joyful in its profusion of prosperity.
Men and women are all on equal footing and there does mnot
exist & task which is “infra dig” for any man or too complax
for uny woman. The men all wear long hair that flow down
to their pecks and maintain venerable beards. Just the sameg
that there are men-magavs, there are women-magavs as wall
but only few, High souls they all are, who have reached

4
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the perfection of the “Khaethvadatha”. They are the guar-
disns and the guides of all the women folk in the **Sahebdil™
colony. Ina true Masdazoan fashion, the dsy and the night,
the full pericd of the earth’s one complete rotation on its
axis, 24 hours is divided into five " gnhs*, The "Aivisruth-
rem Gah" (sunset to midnight) is the time for sermons,
when every individual must atteod, The *Ushain-Gah™
(midnight to sunrise ) is the time for the personal prayers of
the Mapgny Athravans: and the Meher-o-Hivana and early
Havana is the time for their rest. The * Ujiran-Gah" (after-
noon 8 P M. to sunset) is khe time when they examine and
control the organization of society, issue orders, and maintain
diseipline. Everyone of the magav-Athravans is a tested
individua!. He is a ‘' Rubdo-Bishie.” The head of the
monnstery has an extea title of “ Shroshiivarez” who guides
the destinies of all entrusted to his eare, and beneficially
influences the cuter world as well.  Every child born in the
eolony is brought before him, and he examines the sigus from
a spiritual pcint of view, and decides whether the child will
turn out to be n magav or not.  If the signs augur that the
child shall be » magav of the future, then its education is at
onee transferred to specially appointed persons, and s carried
vut in a determined manner: every other child is returned to
its parents. All this discipline and rigvur and piety used to
be the daily routine of the Iranian people before their fall:
and it was also the source of all their vitality which bad
earried them to the climax of power. But with the laxity of
that diseipline, came the downward journey, and Iran lost its
all, its royalty, its treasures, its religion, its philosophy and
its learning, But Iran is an ancient land: its atmosephers is
charged with the scent of the mighty deeds of valour and
mightier acts of selflessness, and these in its times of troubls
yet breatho into the souls of its sons o hopeful courage; and
the voice of the Unseen reverberates to fortify them in their
fullen condition—"Lament Not' This was the high voice
from the Heavens that enlivened and sncouraged the valinng
sons of Irsn nud helped the disconsolate ones to bear it all np
with & calmuess unprecedented in the history of bumanity,
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Mrite valonr manifests itsslf in the conduet of a soldiér when
e fearlessly faces the runs; bat true walour also manifests
tself in thal passive yet oourngeous stand against tyrsony
whan that eondition of dominanee and rule is no more, and a
ohanged eondition of dependence aud misery takes its place.
T latter stage gives grester opportunitios for the exhibition
of that ancestral nobility of behuwviour. The sons of Iran
were testod with both these and were found as valoroas in
war and victory, as they were noble in dependenes and
defeat.  With the fall of the ampire, came in untold snd
unthinkable ntrocities showerad on the conguered sons of the
woil. But for snch of them as had dared to remain faithful
to the traditions of their forebears thers was sbundance of
propitious signs, demonsteating but one message—Lament
Not. The Tranian kuows and ean read the will of the Lord
in evary phanoinenon of the sarth, and he his therefore also
learnt to be patient and ssdate in the strong convietion that
all ia baing jusily done, The royalty of Iran is, they say,
preserved in their descendants who reside in the safe vaults
of the Firdos to-day: They think of peace, and peace pre-
vails: They pray to Mazda and their prayers are heard,
The treasures of Iran too are talismanieally stored in the
wonderful museums of the Firdos, the exhibits delying
human comprehansion by their complexity, and enchanting
all by their beauty, The philosophy and learning of ancient
Iran too s stored in these God-guarded places. The libraries
of the Firdos are the places whare the angient and even the
modern literature that relates to Masdaznans is to be seén
intaet, unbouched by hostile hands, and uninterpolated
and unsbridged by interested mischiof-mongers. As an

.instance of this, Ustad Saheb used to speak of the original

and the true copy of the * Shah-Nameh” even as Firdausi
wroke it out himself, which ho had seen in the library of
the “Firdos” These blessed poople await the coming of

- the “Shoshiant”, Varjavand (Bebram i e. Invineible) and then

will they all emorge from their fastnesses, enrich the world
with their treasures, and bless the wurldlliy their Jpresence
and rilfr- That will be the '*Great Morning® of the
P earth,
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(t) The second elass—viz,, The Yemddthrogars—Priestl
class engaged in performing ecremonies headed by Dastur
under the direction of the Magavs. Mazda has intended
the priest shall be the pillar of the society, and wherever
priest maintaing himself with pisty and learning,
follows prosperity of the highest kind: bub where the pri
has fallen short of the standard of moral and spiritusl effici
ency expected of him, the society round about too
dogenernte and seatter away. Within the enclosures of
Firdos, the priesthood is of the idesl standard of perfecti
and the society round aboulb him therefors in also ragulut.c
and maintained in an equally ideal efficioncy, s mot
proved beyond doubt by the manner in which the Firdos
not only conducted ils own administration for centuries
but has also succeeded in mnintaining its aloofuess from the
world undetected by the most inquisitive. They had witnessed
that the fall of Iran’s Fmpire had started with the sad
change that had come over ité priesthood, and they therefore
well knew that tho integrity of their smoll eolony and the
safety of its inhabitants all depended directly on their per
sonal behaviour of truth and sincerity, The Yozdithregars o
Firdos are a noble elass of prieats, who vnderstand their
duties towards their God and their responmibilities towards
man. They are the pillars of the society of the Firdos,

(e) The third class ia the main portion of the population
and these are the shepherds, agriculturists, warriors and
artisans, It is unfortooate that shore is not moch metal in the
Inad of the Firdos, and consequontly there is also no motallie
currency to trade with: it is all barter. The eolony sleo
lacks eotton and iroo: but the Firdos can boast of its wool,
tha like of which the outside world will ever strive in vain
to produge, When therefors, at appointed periods the caraven
comes out, they bring oub their exquisite wool, and exchange
it for such commodities as they have need of, They rear
sheop and cattle: the former for their wool, and the latter
for the supply of milk nnd its attendant products for their
food. 1t s the very kind snd truly eympathetic trestment
which the lambs recaive and the pure vegetablas which they
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ot that bocomen the eause of the very superior quality
of their wool. The lambs instinctivaly koow their masters,
oven as children know their parents Thur!url- m
is their bealth, and their health determines the quality of
thair wool. OQut of such pure wool culy, the Kasti is made
for all: very often is it that they make the “ Kusti” from
the wool of a particulsr pet lamb, and only change it when
the animal is dend; The kusti made of 72 single filaments of
wool has an esoteric wesning of its own apart from iis
efficacy in peayors. Thore sre 72 chapters of the Yasna:
73 magay Atheavans in the Firdos: there are 72 steps or
grades of Ashoi which lead to the Abode of Light, the
Garodemdoa; and there are 72 atiributes of God in (he
Hormasd Yasht, The sclonce of numbers (1lm-e-Aidad) is bat
a ohapter in the Book of ** Khshnoom™, If the digita carry
any mystieal significance, then says the Ilm-e-Aidad, the
“digit "9~ representa perfection : and the number 72 is 7+2=9,
The wonders of this digit if eolleeted would £l & volome.
One ab least will today saffice, for the corions to ssek more
for himself, The digit " 0" has & magic touch Jast the
sama that the touch of sugar makes everything sweot, so does
the toueh of D" mankes auy and avary number in the waorld,
also “0% As an iostance, take any random number, my
BB157. Qive this oumber a touch of *§" :

BD15T x 0=802413

Total up the digits of the muliiple 8+0+2+4+148=18
Total up again 148=9.

Ustad-Saheb brought the news that the Sahebs of Firdos
knew the llm-e-Aidad and that the digit “9" with them was
symbolic of perfection. This experiment is bat one grain
from the mewsureless heaps that constituts the “Ilm” and
then this llm-e-Aidad iteell is but & grain in the Sshars
Sands of the ** llm-e-Khahnoom ",

To retarn to our subject, the whole eolony is mainly
agricultaral and solf-supporting in the matter of food; grow-
ing their own corn, vegetables and froits, snd breeding their
own eattle, all with a spiritual outlook sad striel cleanliness,
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physieal, moral and spiritanl. The ground to be eulti
is primarily divided into portions, which the sages of
colony oall n * Hash *, which means & talismanie ring dra
to the Lune of rituslistic incantations aad in definite propo
tions. The idea being to make the land fruitful and
from haemful parasites, which not only destroy the vegetation
bat aleo enuse opidemics among mon, Thus helpad and
nasigted in their development and growth, snd protected from
ontside dumaging influonces by thess talismatic rings deawn
to the nooompaniment of tuneful prayers, the vegetabl
grow Bp strong and healthy with virtus-acoslorating and
lust-killing qualities of the “‘gava”™ fally developed within'
them. The food of man makes his charnctér: lot him there-
fore grow wise by experience snd first choose and then make
his own food as the snints of the Firdos do. “ I thou wil
bo gentle like n lamb and non-resistant and docile, so that
thou mnay'st obtain great knowledge, feed thou uponh herbs,
and fruits and oereals and thy blood shall be pare and cool,
and charged with food for thy spirit in pence and love”,
(Oahspo: Book of Inspiration Chapter XII. verses 10, 11,
page 800). They know the ecience of diotetios to perfection.
They know and are aware of vegetables values (Calories), not
only for food and medicine, but also for their use in Zara-
thushtrian coremonials which help spiritus! advancement,
They understand the heating and the eocoling inflaences of
the various harbs on man's lower passious, distinguish them
s the “Vohuan" plants, snd restrict, forbid or regulate their
use by proper instructions. In Avestan science of diotetics,
the word * Nabitdt" represents the wholo of the vegetable
lkingdom; and the words “Vohuna" and “Gava" represent
respectively the injurions and the beneflcinl effects, from the
spiritunl point of view of the vurious plants when used as.
food for man  They know the scienes of vegetarinnism and
recommend it to the world at large us nn nbeolotely essontisl |
anxiliscy to the nbmost veracity of the tongue (Truthfulness)
as man’s univorsal religion, sod as the basic first step for the
advancement of the spiritual sspirants of all religions. The
inadvisbility of animal food is decided by more than one
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and mors] copsideratione.  * 1L is the conlsmination
of the blood of man, by mmmniu_-cﬂ. whereon thou shalt
: . (Oahspe : Book of Inspiration Chapter X11. verse
19, page 800). The fiest of these is, cruelly; the seoond says,
it exoites Lho passions of the Oesh: and tho third s Lhat it
involves the dostr uction of an importaut help-mate to human
labour  All these nre true snd are nceapled, But the Sabebs
have one wore to give which has as wusch scinntific aconracy
in it as any otbors, The Sahebe sy that when un aoimal is
aboub to be slaughtored, and blood red eyes and the fearful
distortions of the physiognomy of the brutish operator and
the other grim surroundings cause a {ear in its beart, this
foar becomes the causs of & “Bad-Mithra"” or a “Bad-Duid”
which the helpless victim then breathos out. The word “Bad”
means "bad”; “Mithra” means thought: and “Duk” means
s peayer or & wish, “Oh! ungrateful men” sighs the frigh-
tened beast, 'lor all the food that ye recsived from me, is
this the reward 1" The sigh, though it doos not sve, yet
sproads itself on the waves of ether, gathers togetber to form
a cloud of hideous hue, aud when ripe, raios its showers of
dire visitations. “Boeause thou csnst not feed on fish nor
flesh but through destruction unto death, oven so, destruction
unto death shall come upoa thy soul”, (Oashpe: Book of
Inspiration chapter XI11, verse 14, page 800). Thos it is that
ignorant man in his hurry for the gratifieation of his barbaric
pleasures inndvertently sows the sinister seeds, whence in
due time shall spring forth, war and famine and pestileucs
and plague and earthquakes and fires, It is sometimes
counber-argued that vegetable food also involves a species of
life-killi The answer to thisas Ustad-Sabeb brought it
from the Firdos is, Yes, the fact is admitted: but, there iss
noteworthy differonce between the two, The former ie.
snimal food may bo deseribed as man’s attitude, of being
“eruel to be welfish”; whereas the latter, i.e, vegetable food
may be describoed as man’s aftitude of being “eruel to be
kind". The former is comparable to a sigh, the latter to »
emile, The opsrations of & buteher's knife and a farmer's
scythe bave opposite eifects. The former causes pain, the
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Iatter causes pleasure. The killing arrests the propaga
of the species: the reaping helps to forwnrd it Have we
experienced the contrary offvels of & sigh and » smile | Ea
bas its own radius of inflasncs. The sigh of suffering spreads
sorrow and strikes down all progress: bul the smile and ¢
laughter of exultant joy can even bring the dead to life,
Such exactly is the antithesis of animal and vegetable food.
Lot every one think for himself.

The colony of Firdos is self-supporting beeanse of the
fewness of its needs and the chastity of ils pleasures. The
mon grow their own eorn, weave their own clothes, even
drag their own ploughs, cook their own food, never eavy or
covet their neighbour’s fortunes or goods, nor even imagive
a scandal for sny one. Women wear veils and keep their
heads covered. It is a coveriug specially contrived to keep
tho head closed. Horodotus and the other Grecian historisns
have made mention of this headgear in their works, This
real ancient dressis preserved perbape in the Firdos only.
The men too keep their heads covered with & white cap. The
diguity of the gentlemen and the beanty of the ladies have
an inspiring charm of their own. The secret of the whole
lies in the fact of their mastery over self, their preserved snd
sanctified physical strength, their pure vegetariau diet, (pure
beeause it is grown under the boly influences of the talismauic
rings, called the “Kash" as oxplained above,) their coustant
practice of good thomghts, and their ever active anxiety for
the good of the world at large. In short their ways of life
are strictly in sccordance with the Mazdaznan law called
“Rathavis chakra,” which is & sort of a sanctified curriculum
of prescribed rales of eonduet, drawn and dictated by the great
“Ratu,” leader, called “ Zarathosbirotemo® the wman next
o the Lord Zarsthushtrs,

The present bead of the colony is the “Srishaveres
Saheb Marzbanji * assisted by » committes of 72 pious and
selfloss assistants, all Magavs, chiel amoog them being the
Nuib (deputy) Sroshavurez Rasheedji Saliob, Sheheryar Saheb,
Aspandiar Saheb, Khidadad Sabeb, sud Khidamurad Saheb,
and also by Bant Tannas Sabebs se the hoad lady-Magav of
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the colony, It is essential to analyso the word *“Shrishd-
weres” for the reader’s botter understanding, The word is
derived from the root " Srd”, which means to listen or to
make others listen to the commandments of the Lord, It
therefore practically means a “‘confessor™ of sins, as also one
who can make the sinner repent and reform and be able him-
polf to listen to the guiding wvoies from the Unseen. In the
word *Shrosha” there again is the same root, Those therefore
who live with “Shrisha," behave according to the dietates of
“Shrisha” and who are at one with "Shrisha” they alone can
be ealled “Sroshiivarez-Siheb; and to such high-souled priests
alone can the layman confess his sins and receive his direc.
tions thereon. The practice of confossion of sins now prevalent
amony our brother Christisns of the Roman Catholic fold ia
s rempant of this ancient Mazdaznan custom. The Eoman
Catholic priest is very often a very learnod man, and as olten
o man of piety nlso, May bo therefore, the sinnor's confes.
sions often encugh fall on worthy ears but » * Sroshivares
Sahob” answering the Avestan requirements must remain a
rarity now, as it was in ancient times Thos it is that many
& Mazdazuan custom now entirely forgotton in the fold itself,
has kept itself alive by a manifestation in other

This proves that Masdaznan is sll pervading and sll-permeat.
ing. Horein is the proof of those lamous words of the fsmous
orientalist Dr. Maxmauller when be said “Mazdasnan is the
religion back of all religions.” In passing it may be noted
that “Srisha” is 4 “Yazata” which word mast not be con-
founded with the English word “Angel” The letter being
# lower grade, so that an angel may evolve and dovelope into
# “Yozata®, The Srdshivares Sibebs are the "Zarathush.
trdtemos” who guide the destinies of Mazdazaans in lieu of
Zarsthushtrs himself.

The child of the Saheb Dils grows into youth, trained
first in the habits of the strictest truth, secondly on the taste
reared from infaney to excel in horsemanship both for the
boy and the girl, and thirdly, on the longing to posscss a
steady hand and s sare eye for arehery, The life of the
l"":““h of the Firdos, therefore, commences with the
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throafuld primary eduestion : and ss horseranship sod archery
aro sssentinl for the spiritoal advancement of man, the pro-
gross of his life and the evolotion of his sonl are but the
higher and the stronger developments of these throe eardinal
virtoew. 'We have mentioned before the “Hathvia chaklra”
or the curriculum of Maslsznan education, It bas five
principal directions of edueating the people which in ita own
technology it ealls the “Kivat” which means “strength.” Aill
the five “Kfivats” are complimentary to each other and the
teaining is not eomplete until the pupil is efficient in all of
thom 1—

1. Riding and archery forms but one item of the long
course of sdueation known as “ Kivate Tani”, where “Kiivat”
means strength, and “Tani”, from “Tan" body:—physical

2. Tolling the Truth forms bat one item iv a lengthy
course of that education called the “Kivate Ekhidki” where
“Ekliki*” means peaceful social and othipal relations: rules
of polite soiety.

8. ‘Strictest faith in the " Daena' religion is one item in
the science known as “Kivate-Zamicl” where “Znmirl” from
Zamir means, pertaining 0 true understanding and ettain-
ment of spiritoal knowledge.

4 “Kuvate-Hamkheeshi” is one more branch of the
weiencs of men’s social relatiomhip: whore “Ham™ moans
one's own and “Kheesh” means relations. Man's eonduct
with hin near relatives ina prior consideration for him, to
ki duties towards society at large : Family relations

5. Thestrictest olmervanceof the laws, relating to thesoal
developement including such powersas telepathy, elairvoyance,
elairaudience, souls’ flight in unseen leaving the body behind
is known as “Kivate-Rihini,” Be good yoursell, aund there
shall be goodoess all around. Envy starts in the love of self:
covetonsness begins in greed; and it isin one’s own sins that
the seandal of others originates. Guard against thess and the
“.W lh‘" l.'l# at hlla-

';'.l'hrnl:h the pure life of one man, a whole nation
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rocsives amnesty " ( Ainyahita Posrl XV. Chapter L. para 16,

The Mysteries and the Marvels of
Khshnoom.

If it is the end sad aim of life to reach that ovensss,
wherein all is Joy, Love and Peace and Knowing, and if there
ix & nolenoe to find it, then that seience is “K hshnoom”, Deri-
vation: Thers are other words in the Avests and Pahlavi,
cognate to ib,—such e, — ' I hshmadthra, Khehniddd, Khah-
ndman, sta,,—which are all derivad from & sommon Fool,—
Khshnoo whieh csvries the idea of doing something which
would advanos the aims of the Creator of the Universs sod

thus please Him
To plesss Ahura Maada the Creator, and to share His
joy of perfeeting the Universe, is the basiec idea., There ia no
more pleasing, and no joy more enjoyabls, than tha
ons that follows the convietion that Mazda has bean pleased
by our eo-operation in His work, and if thoughts, words and
decdn here nocossary to achievo that highest of sims hava ever
bean sodified, then it is the perfected scienes of Khehnoom
which has aceomplished it

“Khshnoom " and drink it deep.

When in his search for the highest, the discipls with
Faith, yoarns to know the troth that reconciles the contra-
dietionn of life, and justifies their existonce for a noblor end,
Lt finds it all wrapped in a veil that defies his attempl to
plares b, his diseomfort is the intensest known to man.  T'he
thickest fog is less opaque and less tantalizing than the
mysmory which unshroods the unanswered longing of Lhe
hoart 1% in & speciox of tortare: so that aven we have wseen
the maddening anxiotios of a man of the world, drive him to
the vorge of self-destruction and the dissppointments of

- man of hope maks bim a raving lunatie; yot both these shall
Inll whort of the undesirable, unsxplainable and unbearable
torment that attends the ery of the heart uttered to the
‘winds, without an answer or even an scho, The diseiple has
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sot u riddle for himself and is out to solve it. This suspense
in ita ferocity, is like unto a storm: and in its effects of
dejection and depression far ont-mensures those of the sharpest
CATASTROPHES of the WORLD. [tisthe “Season of
Darkness,” when the * Fidd-s-Hag,” (the devotes and searcher
of Truth,-God)-experiences untold pangs of the body and mind,
all enagted, in the dispensation of natare, to test his patience,
his parseverance, and his sinesrity, When the riddle there-
fore rises to this piteh of embarrassments, thers germinates
in it the first beginning of that joy, which gathers strength
with every step and bursts forth with the loudest and the
brightest eclat, when the solution thereof is gained. It is
the joy that exceeds all worldly happiness, It is the joy that
distinguishes itself from all the unreal and evansscent mani-
festations of worldly gladness firstly by its trath and then
by its infinity. It connotes that econdition of the mind,
where all questionings have been solved, exist no more, when
all rightsons desires have been attained and the journey
comes to o joyous peaceful end. Thisis the joy, the beatitude
of tho westerners, and the “Anandom” and the "Ushtd” of
the Aryansof the East, If you would have it, eome to
“K hshnoom™ and feust it.

“Khshnoom” and its root meaning :—

In the whole range of Avesta literature, the word
“i hshmoom” occurs but twice. First in GathA Ushtawniti-Ha
XLVII verse 12, and naxt in Githa Vahishtoista-Ha LITI
verse 5. Italso ocears inanother form in Zamyad Yushe, where
the word Powru-Khkshnootdo is used. The full text runs
thos:—'* Raokhshni-Khshnootom ishionghasta, athairine ho
ritanim; Pourn—Khshnootem ishflonghaeta athatieiine ho
ritanbm——implying "“"He acyuires the Right Gifts of Athor-
nans namely the Light of Khshnoom and the Proficiendy of
Khshnoom "

To svery scholar of ancient literature, wo far us Avesta
is concerned, it is an establishe 1 fact, thut the Yasua pertion
is the most revered part of i, and of the Yasna,~the Gatha
portion has o dignity of iks own, which is higher still. asa
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3 further, it may eafely be said that in this almost perfec-
; s of the most sacred text, the finest word to be
suad is *Khehnoom."”

Philologiste have found that the Avesta and the Sanskrit
re sister languages having & common grammar snd resems
lanoe between them, Sanskrit root renders great help to
eplsin many Avesta words; in fact it is Sanskrit that has
rolved out of the primary pristine Avesta language, thereby
avealing the stnges of Aryan evolution. A striking instance
f this role is now before us, Just the same that the Gdihd,-
mera strip of the larger text of the seventy two chaptered
Fasna, is the most reverced of the whole literature: so too the
Gita”, » mere strip of the almost endless "“Mahabharata,” is
he most revered in the Sanskrit language. Enjoyable theree-
pre it really is that both the “Gutha,” and the “Gita,” have
gommon Sanskrit Avestan root in “&d" which means “Lo
ing divinely.” They both are something more than mere
ongs. What a simple description of the most marvellous
roduction of the human intellect! It isa lesson in true
implicity and unostentationsness, preached many o thousand
penes ngo. This self-effacing modesty is preserved in the
yard “Bible" and the “Koran", Ths former is derived from
he (resk word—'Biblion” which means nothing more than
“Book™, and the latter is derived from the Acabic “Karan”,
o read; and very traly indeed, it only mesns that which is
vorth reading,

Returning to the principsl word *Khshnoom” we find,
. has its root in “Nhshnoo" ( Sanskrit “Khshnd” ) which
neany to know, to appreeiate, to understand, or to be one in
pirit with, (The modern lranian word “Shanfkhtan” is
rom the same source). The above is the interpretution of the
ute Erwad Sahob Kawasji Edulji Kangn. European savants
: .nra-htﬂ it differently. Rev, Mills ealls it,~"Contenting-pro-
pitintion" ; Mr., Moulton,—“Pleasurs;” Mr, Spiegal,—*“Wis-
Hom;"" —Mp, Gathris,—Satisfaction™ — Mr. Harlez,—“Know-
edge” and Mr, Darmestater,—“Joy.” None of these is
Frang: and yet, even all of them put togather do not eaomplete
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the interpretation ""Khshnoom” is an “[lm" —a scienee
so. It is the scienes of salvation, a discourse whish hegi
with the beginning and ends with the end of man. [bex
from the stage when the “Urvans,” souls were first ar
with the offensive and defonsive weapon of wisdom and di
erimination, to prepare them for their deseeat throngh
to the “Nisti”,—(the nether world); to the moral and t
ethieal code, to regulate their behaviour on Earth, and finall
the laws of spiritual knowledge to help them reassured

and reach the blessed dominions of the “Hasti" ones mo
These three stages correspond with the “Utpabi-prakaran,
“Sthiti-prakran”, and the “Laya-prakran®, of the Sanykri
philosophy. The “Khshnoom" of the Avesta ia therefore som
what identical with the “Tatva-joana” of the Sanskcritias It i
this knowledge that makes s man realizs, that he is an integr
portion of the Infinite, nay, it is the knowledge which prov
unto a man that he willone day merge in the Infinite himself 1
tells s man, how he began; it guidess man as to his functions
Earth, and finally it nnites a man to his Maker, This is ““Khsh-
noom”. It is the same as the ‘Sal Chit Anand”, of the India
Shastras: “Saf"=Trath is the Avestan *Hailhya", ""Chit
knowledge is the Avestan “Chishi” and “Ananda™=Joy is t ;
Avestan “ Ushid”,~(The correet inlerpretation of the Christis
trinity as well, is not inconsistent with this). The “Troth
indicates the fact of a man's begioning and his source; th
“Knowledgo” regulates his behavionr on Earth; and the “Joy
is n man's reunion with his Maker. There is yot o deope
afluity between the two: The *Veda" and the “Avesta” ara
but ona word from the common root “Vid“sto know,;

tively, transistad the word *Avesta’,—as the *living worl®
and in that most charming of interpretations, has ool
deseribed "Khshnoom”, Ve, i is the Word that lives a
miakon live, The very first thought of St. Jolin, too, was &h
samo, Mo said, “In the Lepinning was the Word and ih
Word was with God, and the Word was God.”

( 5t. John Ch, | Verss |
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. There is *Khehnoom,” in all religions, In it thers is
regoncilistion of the differont absurdities of life; in it there

s the conmolation for every priek consequent on apparent
. fn it is the praise of the Good, and even the justi-
tion of the existence of every evil as & means 40 & nobler
lend: and, in it is the colminating Joy” for all and under all
cirenmstances, The essence of the whole is concentrated in
he marvollons words of Maxdaznan seriptures, which sy 1—
Ar Aol Kborshande Hom," (Patet)—a free translation
whersof would be “1 rejoiev at the advent of misfortunes, for
harein too is the germ of Joy", “Khshnoom" therefors is the
Tim®,—~the science that first roveals by iutuition, then proves
by practios, and finally establishes by realizstion, the sbsolute

y of all Universe.

This is the legney left behind by our revered Usiad
[Saheb Bebiramabah Nowroji Shrofl of blessed memary. The
moy is specifie, but there is no legstee specified. “To
hom r bas faith and sincerity, “Khshooom® shall yield

its secredn.” K hshnoom™ i mot o riddle, but it is the solution
f 14, roachied by the education and elevation of the tempora.
at by the piety and selflessness of the hesrt and by the
ind made ready to appreciate the justice of every pheno-

B, and to realize the balanes of Nature's Elementa,

“Khshnoom"”,—the Lost Chord.

The “llm"—science of *“Khahnoom” does not consist in
ho more remombrance snd ropotition of sncient texts, bat in
o understanding of the essonco and the acting up to it i
Yeryday lifs, rom one point of view, “Khshnoom,” in

86 the Westorners to-day know as ‘“Hermenentios,”—

0 of interpreting ancient text). The rules of “Khshnoom™
etation Ustad-Sabeb would sy, were contsined in the

3 “Staot Yamus,” which is now regarded as lost, If
28 word “Stact” means vibrations, and if on principles of
the ancionts could molve their life's paxzles and
= e the joys of Heaven, then it is certain, the “Staot
v Was 0ot lost befors it had its most formidable twange
0d had aleo theroby caused o sympathetic skir in the human
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heart, which has not yet completely died out. To
mind, the idea of solving life’s puzzles by the sounding
serene note of music, may seem doubtful. To them Ip
the story of & most unique exporience of an English lad
her own noble words :—

The Lost Chord :—
“Seated one day at the organ, I was weary, and ill st
And my fingers wandered idly over the noisy koys:
1 know not what 1 was playing, or what 1 was drea

But 1 strock one chord of music, like the sound
grand Amen, like the sound of & grand A

Flooded the erimson twilight, like the close of an
And it lay on my fevered spirit with a touch of ‘in

It quitted pain, and sorrow, like love overcoming stri
It seemed the harmonious echo, from our discordant
It link’d all perplexed meaning, into one perfect peacs
And trembled away into silence, as if it wore loa

1 bave sought, but I seck it vainly, the one lost
di
Which came from the soul of the Organ, sud entered

It may be that Death’s bright Angel, will speak in
chord o

It may be that canly in Heaven, 1 shall hear that
A
{ Adelnide A.

«Khshnoom,” as we have learnt to understand it: Is it
sihe Lost Chord,” of Adelaide A Proctor? Isit mot w
had done for the ancients, that Proctor experienced but
ssoond 1 “Khehnoom” lies coneealed in “Staot” of Av
words, It has been sounded before, and it hax since been
Onge more it appesred in “The Grand Amen,” and aga
it been lost, 1s not the “Nid” ( Atmosphorie undulsti
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the Lord's Will, (the Ahuona Vairya), responsible for the
— of the immeasarable Universa? and in fact,
what is there that exists and does not owe the birth to the
pronagciation of the “Word,” Music. 1t has all been sweet or
discordant, uplifting or demoraligsing. The scream of an
njured dog, and the bow.wow of the ssme dog, when
be meects his master are the most common, sud the most
impressive instances of the offects of a “Staot”, on the hnman
disposition. The nolesof sn organ, and the screamsof a
dog are both music in their own way and the noblest and
the highest, the celestinl form of it, is “Khshnoom™ on the
one band, and the lost chord of *the Great Amen” on the
other, Justthe samo that the high will of the Lord has
been eaught in the tune of the Ahuna Vairys, sod just
the same that the “Falaki" (Dlue) unduolations of the
Heavens have been reduocad Lo sound in the “Stact”s of Ashem,
and jost the same that all thess chiords of union between man
and his Maker have ever boen sounded and lost: so was the
angient "Khehnoom,” onee more sounded in the "Stacts” of
tho Great Amen and losb sgnin, But it is o life-sustaining
oonsolation to know that, thot which is lost still exists: it is
undying, and cannot die, A sound not heard, is not non-exis-
tent, nor is it ineffoctual, There are so many cntrances and
80 many exils in Man, wherein “Khehnoom” can pass through;
and music is one of the mightiest, rarest, and best,. Why was
“the Lost Obord” of the “Great Amen,” Khshnoom for
Adelaid A. Prostor! The unconscious words dissolve the
sogret. The ‘lost chord’ bad “flooded the crimson twilight,”
and had soothed “like the close of an Angel's Paalm.”
. The worries of the world had found an antidote, had
found & oure, s forgetfulness; it had lain on the “fevered
ﬁﬁt.‘!ﬂiﬂll touch of iofinite calm.” “It quisted pain and
sorrow.” It was “like love overeoming strife” and it indeed
wus *“the harmouious echo from oue distordant strife.” Was
not all this, what “Kbhshnoow” promises to do for the one
who will find 67 Has not that “Grest Amen” functioned
Gxncbly and warvellously like the “Khshnoom”, when it
; ' Al porploxed menning into one perfect peace” and
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then it trembled away into sillence, aaif it were loath &
ceass,” [oos not the comparison develop into an identity
The words, “losth (o cease,” sre very significant, Ignoras
man has been pessimistic, and deplores the loss, some of th
“Khshnoom”, and Adelaid Cooper of the *“Chord” she says
“T have songht, but 1 seek it vainly, That one ‘lost eha
divine; which came frowm the soul of the Organ and entere
into mine,” No, nothing has been lost, neither the Khshnoor
nor the “chord diving” these only have “trembled away ing
silence™ bul have not ceased to resound. To be desponde
would be wrong for ourselwes and ungrateful towards Ge
Remomber the encournging words of Jesus *Search and ¥
shall find" The words of the song are an evidence th
Khshnoom had eome to life ones more, proving thereby th
it has never died or disappeared or lost. Each and everyon
of thess words is a masterful and marvellous description of
“Khshnoom,” and its attributes. The mastor organist pls
on “impromptu.” She sounds a chord and lo! it sets her h
a-throbbing in union with the rhythm of the spheres, S
had experienced her omeness, with the only One Who id
Her pain and sorrow she found quieled: her strife v
changed Lo peace: the discordance of life had come back
her transformed as ite **harmonious echo. *And above all:
had solved all hor riddles of life; answered all the queries g
ignorance, soothed all the rufflings of thought, and broug
in penes, wherein lay the highest realization of life, the Oo
ness with Hormazd, How? The answer is in the song itsell
It had “linked all perplexed meaning into one porfect pesced
Every thought and every sound isa forco of Himitle
power, Evory thought which is pious and solfless aud eve
sound that has onught the cadence of Nature, becomes ¢
“Chinwat" in itself, to carry the humble to the High an
make them one. For every man, with his likes and disliki
thore is n note reserved on the scale of an oclave, the twangi
whereof awakons the dormant condition of hissoul to o
activity of realization, That vibration of one's own indiv
dual wave-length, so rare to find, rarer still to strike wh
found, gives the taste of the Unknown and the Unknowable
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. #Knhshnoom” in Hamazor:—
455 ‘qhat doos the stadent of “Khshnoom” yearn for, long
for, and ultimately sttsin to? Ho ssoks the “Hamlzoe™
qﬁﬁfﬂhﬂl Mazds, If this word were rightly understood
\ad Ap tad it would not be 8o frequently and so vainly
. 1f we have seen ons form of “Khshnoom" sss
40 note from an organ which was sounded and waa lost,
orh we have a divine word, attered in ignoranee sud wnstad
mﬂ winds. 1 interpret “Khshnoom”, snd I interpret
#Hamiadr,” as disclosed in the spirit of that great exprossion
in the “Afreen-e-Ardd-fravesh” which says:—
_ oHamAsde bdd Didir Hdrmazd, Raydmand Kborehdmand.”
1 say, “Khahnoom” is this “Hamasdr”, becauss they are both
the apex wherein all is One. In the apex and calmination of
man's progresa and perfoction, there is this ‘HamAzdr’, snd
thio vory same apox and culmination of man's progress and
perfection is the ultimate end and aim of “Khshnoom” oneness,
" ‘Buch In the seientifie logical and rational identification of
"Hamlede’ and “Khshooom.” Mazdaznans do the “Hamazdr,”
bat onge on the Now Year's Day (Navroz) Thoy do it by a
olasp of the hands, and with a feeling of mutual goodwill. It
hﬂnnhim unfortunate though a curiosity that Parsis,
the smallost community in the world, have throo New Year
Days, all wilhin but one period of the Earth's revolution
round the sun. This ancient antosuggestion has come down
E‘z‘h the westornor's custom of “"Shake-hands” seen every-
Wi Tt is the phytieal symbol of that spiritual or “Mindi.
Hamflede,* spoken of in the “Afreen and simod at by the
__l'ﬁibf "Khahnoom.” It is this “Shake-bands” with his
ker, losing and blonding himself in the all—pervadin
oneness, that man yearns for, and strives his utmost to l‘ﬂl-li.lf.
The physical or earthly shake of the hauds, is accomplished
by the partios strelohing out their hands townrds each other,
‘bat if one attends to the psychology of a man, when he is
feryently at prayers, it will be seen that he displays his soul's
%0 find the hand toueh divine of God, by instinetively
his hands towards the sky: He then waits in
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that posture, and in rars eases only n radiance spreads on
face,—the sanctifying tough is experienced. It is an insti
developed into an intuition but it is the gift common to 8
mankind wherever and whatever he is, black or bro
yellow or white. We paint the devil black, or the Afriog
Negro paints his devil white, but whatever the dictates
man's mentality may be, both raise their heads, hands, n
eyes high up towards the sky, when they are in a sober

and thiok of their Creator. Just the same, thata new-
duekliog will run to the waters, much to the consternstion,
its hen mother, 50 will man, when in a prayerful mood, I
stinctively raise his hands to the sky and wait for a respo
Ten thonsand years ago, was this foroefully expressed in

very opening words of the AhQinavad Githd :— '

“Abniyd Yoed Nemanghf Ustbne-zastd Hafiedrai
These are the most ancient of Avesta words, and almost
very first Zarathushtra uttered, when he appeared before
public. This ome word, ‘‘Ustdna-zastd,”—(hands rai
high) proves once more the universality of Mazdaznan,
all-inclusive and all-pervading. [f by » clasp of the hands,
Mazdaznan does the Himazdr, with his [riends and relati
whon  he evolves further, he develops hia instinet into
intnition, he feels the air for a toueh of his Creator, the m
fuithful of his friends “Urvathio,” and the most aflestion
of his relations, “Hamkheesha". In the rising stage of &
“Hamhzdr’, wo sen that the “HamAsdr'* with the *“D
(religion) precedes the “Hawmfwor” with ‘Hormazds’, H
again is the “Khshnoom"” its methods and its science so sk
fully wud so effectively illustrated, The Mazdaznan ‘Din’
nothing other than the four stages of “Khshnoom’, by w
tho student of faith will advance towards the goal. The
one of Tarikat (laws of life-leading), the second one
“Mirefat” (laws of nature's agoney), the third one of ‘Shar
(laws of righteons behaviour) and the fourth one of “Haki
(laws of the one Reality), leading up to the *“Vehedinia

(the losing oneself in the effulgence of the One, Whoerented &
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- 'The first one of ** Tarikat,” (study and attainment of
the Ph’“mml and moumenal, or working of Natare in her
m purity in which, Man, Animals, Vegetable, and

Minerals show their ganaml snd special behaviour, in all:
their mphn diversities,—in the midst of which Man has to

o | life in & prescribed way, which will profitably condaet
the ‘mbove said Natural Workers with & good result,
(Iﬂ]’yﬂﬂ Frashokersti, i. e. wholesale salvation of the
d;utlun..)

‘Mhe seeond one of Miaréfat of the study and sttainment of
 vehicle ; the Natural Agencies of diverse kinds, which
nt.ln motion the above said Natural Phenomenal Working;
whigh {i.&. the vehicle) is sot forth in gonsonance with
ﬂukrl of Jnstioe aud Limits, The man who leads his life
l.up:dmg to set rules of Tarikat, becomes the nabural heir
to itious Natural Agencies, both of whom ie. the man
lﬂl;ﬂ propitions Nutural Agencies becoming of one mind,
ring about the ultimste end of Common Salvation

( Frashogard ) soonor.

. The third, of Hakikat i.e Study and realization of the
one Reality in her diverse phases, arranged in diverso stations,
forming the great White Brotherhood, gressing so to say the
machine of MAréfat,

! The Man of Tarikat who becomes fortunats in attaining
the Natural Woerking of Mardfat, enters as o member in the
guht White Brotherhood of the one Reality of diverse phases

'I'hu fourth one * Mithre-barin," i, 0. knowledge and

jenge of the attainmont of the Common Salvation
(m‘&mh,} which in her onward march, is l:lrl.llﬂd

w1 @ losing Conscionsness in the great ocean
qf,rﬂlulity,—-hnmuung merged in the Reality.

- There is tho philosophy of the Afrecn, made manifest to
mankind, that * HamAzor’ with the Din' is the condition
precodent to the ‘Hamfzor with Hormazds'. It is the

A9riest route to Sulvation. The “Patba” (road) of
~Asho] Righteonsnossits geomatric-graph being but one
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straight line, defined as the shortest distanes between an
two points: (here betweah the man and his Maker ).

The word “ Hambsor" is a bi-syllabic word, whe
“Ham” moans “one in spirit or feeling, or in perfec
union, and * Zor " somes from the root “Zd,” which means
“to be strengthened by.” With this etymology the
Eaglish equivalent of the word seoms to be * Union i
strength,” and the best interpretation of the
“ Khshnoom™ is to be found in the Pazend words of

There is also ono more beauntiful sentence in the Avesta
which &0 graphically describes the perfection attained through
“ Khshnoom ., They are words of prayer which say:- -
Y& Vardno Ahura-Mazdao th varenfehil tkaeshichd” (Naisimi
Daevo, or Yosna HA X11)—* May 1 attain to the perfection
of Ahuro-Mazda." Frow the Avesta this high idea ha
permeated the world, Plato has said somoewhere | ** Try to
be like God.” And the famous words of the Holy Bible
say—"* Ba ye therafore porfect, even, ns your Father, which
is in the heaven, is perfoct”. (St. Matthew; Oh. V. verse 48,)
The = Khehnoom* thereforoe is everywhore; and therein
its steength and its truth, The Zarathostrian and &
Mnzdazoan religions are not different from, or independent
of, cach other. They are bul supplements which when put
together form one whole, which again can beealled by either
of the names. It is the Avesta religion, the religion of the
knowledge of Nature and Nature's God, From the * Hasti™
to the “ Nisti,” is the “Din-§ Mazdagnan"; and from the
“ Nisti” back to the “ Haeti” is tho " Din-8-Zarthoshti™;
any one of which singly, would be coly balf of the whole,
This whole is * Khshnoom,"”

The Mazdayasni Zarthoshti Dasn is one showing the two
great paths in Nature ;—one of Involotion; i.e. the making of
the Corporeal Body,—the othor is Evolution—i, o. elevation
of the Corporen! body to tho level of all light.

1t therefore ingludes the knowledge of how and why the
“ Urwan " of man was sent down to the Earth: o knowledge



(47)

woapon of defonco and offence provided for it to
‘ih{m influence of Angra, who existed, nnd shall exist
' z end of time: & knowledge of his wicked ways and his
Inﬂﬂll. machinations.
i 'mtlﬂ socond stage is the practice of this knowledge in
the life on Earth to recognise the superiority of * Ashoi,”
over all othor virtuos of the world; to be confident of
limitloss potentislities, nnd to be hrl-w: and courageous, to
wet up to it ndu- all and overy circumstances; and therefore
4he final slage of n ro-ascont to the “ Hasti"'; & foretaste of
4he * joy™* that awnits the good, and the training that most
fall to the lot of the not good: wo that, in the Infinite Merey
of Mazda, they sll may be prepored, soouer or later for the
ab * Bun-clothed Day,”—the " Frashokirdti,” the day of
on, t.hc day of Joy, when questions shall no longer be
R- p,udnH doubts shall have been radicslly dﬂatrufal.l
;qd lun the words of the " Afreen™;—

= =1 il

“ Hamiisor bil Disdde  Hormaezd,  Rayomand,
hﬁnﬂhnmml " shall be Aually fulfilled : and all shall ba One,
the start of the * Urwan's * downward journey to the
L Hhﬂ," its Lold and confidout sland against the varied inﬂm.u
glr'l’hm there, sud its finnl trivmphant return to its sonree, is
‘one complote cyele, the knowledge whereof is “Khshnoum.”
o " Khshonoom* is a river of Dlessedness :—* Khshnoom *
s like unto a rivor that comos llowing down in floods, spreading
‘bappiness wherever it goos sud yob remains unpolluted and
~undiminished, and evon ovor growing stronger, we all can
flock to ite banks and bave our fill as we all may individually

.* “RAm-o-Nadi, 6ka Smfin: Sub-kohikd-dét,
!f."" B-kumbh jaish jisks,—Vihisihi bhar-lot,—

b Ty and the River: of their gifts a fres distribution

sily But asis tho hand jug, so each one doth take.

ﬂh‘ Em'l of Ram and River are akin to the gifts of

Khshnooom;” and the sywbolie “ Hitha-Kambh" the hand jug,

m‘uﬂ comparison to ite coinpletion in the “Bish-Pish”
of ibi administeation, :
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“Bigh" earries the idea of not teaching mare than th
disciple ean digest, and “Pish” has the idea of not teaching
prematurely or before the disciple is ready to receive.

Ench one selects his Jug, in terms of his needs;no on
should earry a jug bigger than his needs, or no one shoul
go to the waters, unless he is thirsty; for, he must bear
waight of it and oo one should esrry a jug that is smalle
than his needs; for, he then must thirst. From the Blessed
River of “Khshuoom,” is meted oot a portion, not morg
than the disciple can assimilate, nor sny, before ho is pre
pared to receive it. Notb too much, and not too early, is
essence of “Bish-Pish,” or also, the philosophy of the Jug;

“ Khshnoom?” and Charity. *

“Khshnoom” is charity in the true sense of the term
The English word “Charity,” doss not always mean a
monetary gift  As o matter of fact, o monetary gift is buk
the result of Charity; it is one of il legitimate consequences
it is one of the forms it takes, or it is but one of the ways
in which Charity makes itself manifest to the Worldy
“Charity” io its root, means “Dearness.” A word or an
of kindness therefore is a more genuine exhibition of Oharity
than many an individual sct of seliishly inspired monetary
gifts, A word of guidance to the ignorant, a helping hand
to & brother, disabled by the road-side, o caress to the siok
and the ailing, are superb exhibitions of “Charity”—all these
snd many more are cpitomized in the third line of the
“Ahuna Vairya”. It is the Will of God which says;
“Khshathremehi- Ahiirii"—&-Yim-Drégibyd - Dadat- Vi
rém”—I interpret it in my own way to men;—“He alone
shall realize Hormazd, who uoto the needy shall streteh ouf
a helping hand.” The realization of Hormaszd is “Khshnoom®
and it is therefore in the stretching out of a belping hand
to & neady brother, and if this sympathy for the deserving
is Charity, then certainly the practice of Charity is th
precise knowledge of “Khshnoom®,

Khshnoom is Joy.
Any essay on “Khshnoom” would, from it stark to i'
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finish soally ba a dissertation devising a reply to the
b qnm.'—ﬁ What is ‘Khshooom'”. As s pom, ibs fupes
are beyond count; 8s a book of Science, its chapbors are
unnumbered; s & treatise on Ethies, it exhauata wll the
virtuos of the world; and finally as the portal to the alde
of light, it is a dalight that has lost all s2nse of surrow dod
gaffering, it is a delight that enjoys both a cub and & earess
snd takes it all as for the good of man.  All this length and
breadth and depth, are undor high eompression redaced to the
seripture words, :(—

#Ag Aphi Khorshend Hom *'

#"Khshnoom" is a blessing, not a carse; it is wisdom,
not ignoranes; it is foresight, not narrowmindedness; it is not
a riddle, but a solution of all riddles, whera tha dapression
and discomfort are all dissolved into Joy--""Khshnosm" is the
Truth and the Joy of all Mazdaznan Scriptures,

There is nothing in the world, wholly good, or wholly
bad;—and a condition of unmixed good or unmixed evil
perhaps is also not to be wished for, Itisall to be s pro-
gress towards the Good, the Greater Good; and the Highest
Good; —with a corresponding retreat from the evil, even
from the lesser evil, and thence to the absence of evil,
The day of such o blessed clearance shall have to be postponed
till the “Great Morning” shall appear to usher in the
“Sun-Clothed” day. But “The Pilgrim's Progress” to that
goal shall be a hard journey indeed.

It shall be s journey over perilous heights, and along
more perilous deeps, through wviolent blizeards and
mlﬁ.’ll’nu, but the end shall be worth more than all
the risk, encountersd, When therefore, the top is reached
its perfect panorama solves all problems; its majestic height
d"ll_'fﬂll the surroundings into thoir legitimate insignificance,
ond itg ‘u_ﬁ“ﬁng light leaves no dark cormers unrevealsd.
:‘::'im‘i"d I?ﬂnnhinwr of to-day, may be likened unto
2 sbudent of “Khshuoom.” We hear of his feats of COUTAZS

very day, he hangs over dizzy height, he balances himself

o -;ﬂh-lw'mﬁ roeks, and considers nothing too valuable to
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risk,—to reach the top of the erag. He neglects the danger
and the risks because he is aware of the Joy that awnita hi
on top. This comparison of a physical venture, stretehed ou
to its apiritual counterpart, roveals the law, that the path
the pleasures of the Soul runs throagh dismal darkness,
which helps to” sanelify and to eleanse the mortal frame
its damaging and obstructing attachmeat, dispels ignorancs
and oducates by experience, There is no teacher in t
World that ean excel arperioncs. Shakespeare knew
valae of experience and realized it, and the proof of it li
in his words;—

“Bweet are the uses of adversity which liko the toad
ngly and venomous, wears yet a precious jewel in its head.
“Khshooom” is the Secience and solution of the Worl
Problems of good and evil, pleasure and pain, joy and
BOrTOW,

“Khshnoom ” and the “Staot Yasna.”

K hahnoom® teaches thal vibration isat the root of all
naturs and that conseionsness pracedes all thought or Plan of
nature and that Plan reveals or expresses itself in Staota or
Nature-language of colourful thought-vibrations genera
by the pristine conseiousness for building up the Cosmos.

“Stact” isthe Avesta word for vibrations and “Khshnoom
claims to interpret Avestan scriptures on rules of phone-
tics, It is Avestan hermeneulios based on the Science
sound and colour. That sound even when it is inarticula
carries o meaning in our common experience. The bark of
house dog is clearly indicative of its pleasure or pain. Nay
the bleeting of lamb eonveys to msn, its feeling of satisfao-
tion or loneliness or fear. The voice of s Patti or a Mel
has helped hondreds to experience the ecstacies of heave
Sound therefore with its harmony, its mslody, its rhythm, can
acoomplish all. The Avestan phraseclogy was all for
on principles of phoneties first to charm the soul by i
measure and its melody, and then to translate iteelf into t
practice of Humats, Hukhts, Hvarhshta. That the sound i
also eolour is & proved problem of Science. The Avestan kne
thie it is come down to us that the colours or the 'Staot’




(51)

ge. The Iranian words for the three primary
w‘:f;mlh:muu; Surkhi=Red; and Zardi=Yellow,
‘Stsot: Yasna is & lost Nask though some ssholars
have bried to identify it with cortain passages of the extant
Avests; and others have maintained that the three pre-
fZarsthushtrisn prayers of the **Ashem,” the “¥Yaihd-Ahd.
Vairyo,” snd the “Yenghhe HAtAm" put together would
make up the “Stact Yama.”
~  1¢ used to be the key to the correct interpretation of the
Avestn toxts: but as a Seienoo of hermeneutics it is lost,
Untad Babib as s true Masdaznan, and pledged to his masters
ab the Demavand, would not tell us clearly whether he knew
it himself or not; but he proved ita existence and its knowledge
within the precinets of “The Firdos” by giving the interpre-
tations of many Avesta words, which simply astounded
tho scholurs and made them conscious how meaningless were
the meanings they had hitherto relied upon, Ustad Ssheb's
intorprotation had charms which almost hypnotized his
hearars, with its newness, It was a marvel in itself, and the
truth disclosed so different, that the old one looked like dead
mutior compared to the vitality with which the new one had
come to life itself, and even re-vitalizsed all others who eame
in touch with it. Ustad Saheb’s sermons and lectares gave
Avesta literature a new significance, » new importance, a new
moaning, which not only so radically set aside the dull, and
insipid, and some without, and others with wrong meaning,
% that the new interpretations pressnted the old texts as so
many revelations of seientific value, of spiritual truths, and
seleutial light, To quote one such instance would be enough.
The lﬂﬁ word “Yazamuide” used to be understood as
“praise, laudation, or worship,” the Qujarsti word being
"_lﬂl_u! With this me wing, it had become a riddle to
wolve for the sympathisers and & handle to work up an

opposition for the opposars. 1t is the most used word in
Avonta libsrature: and it hae boon usad with Ahara Mazda

ﬁ‘mf “"L His Assosintes on the one hand, and with the
SIS mountains and rivers and oceans on the other. In
fact the whole areay of the varigty of ite uses is beyond
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ealenlation, and with its ordiparily accepted meaning of
praises or worship, it had beeome perplexing and unintelligible.
Buot “Yazamaidd” has much more in it, than mere praise or
worship. To have used this word with that mesning in
juxtaposition with Ahura Mazda snd His Associates would be
possibla, but the same word in the same sense, by the side of
A mountain or n river is not easy to explain. Mazdazuan has
never interpreted worship to mein & joining of hands snd &
bowing of heads, nor has Mazdnznan ever stooped to flattery.
1t is ont of its essence, the basis of the whole being Trath,
Mazdaznans, they say, have lost millions begause they would
not flatter; but if Mazdaznans have stood agsinst centuries of
unnihilating vicissitudes, the sturdiness of the whole is
traceable to the same virtue, Mazdazoana have not flattered
even Ahara Mazda, Their basic edueation of Trath and
Indspendence has saved them from it, They have only been
“Yegamaidé” with Hormazd, as they have been with His
Good Creations. Oostad Saheb derived the word from the
root “ Yax® which meaus to be one with. Far from the idea
of n false praise or an ignorant worship, it carries in it the
iden of study, It is a course of study where first the
attributes are searched for and ascertained, Then follows the
investigation of their effacts on the eonstitution and affairs
of man, and finally the at-one-ment with it, to atilize it for
the ndvancement of the Good Creations of Horwmazd. Every
invention is first a stady snd o discovery of a law of
Nuture, and secondly a co-ordination with it to help Man
evolve quicker and batter, Man’s evolution shall be advanced
or rotarded in exact proportion, as he either shall co-operata
with or contradiet and oppose the Order of Natare that prevaila
“DaAmim Yazwuaidé,"—( Hormazd Yasht ), used to be
interpreted as * | praise wisdom;” it is insipid and meaning=
less. The sentence has the following import: “I shall strive
to gain knowledge, kuow where to eo.operate and where to
contradict, and shall lead my life accordingly so that my
neighbour and myself both mny advanes easier and sooner,”
T'o be *“Yuzamaidé” therefore with Ahura Mazda, is
firat to know what His will is and then to do it, To be
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«Yazamaidd” with the mountain both physieal and ultrsphy-
gical and also in their complete physieal and spiritual
eonstitution—** Aom Gairim Yazamaidé” is to study and -
Jenrn their functions in nature, to acoelerate the
benefits of their wuses, to prevent the waste of their
virtue, and o be *Yaz" sttuned with it all, so as to bring the
greatost good to the greatest number. Ustad-Saheb was the
first to teach the esoterics of “Yazamaidé,” the beauty
whereol will become apparent, when it is compared with its
first interpretation,—“1 praise the mountain,”

Other Avesta words which received such scientific
explanations, are 1. Abunavar. 2. Hosh Bam. 8. Fravashi,
and & great many others: too numerons indeed for the man
of thought to appreciate and enjoy the ten thousand year old
seriptures of Zarathushitra, as the revealing lawe of Sciences,
which the diseoveries of the modern world confirm, and the
laws of social and moral Science, which the modetn humanity
regret having neglected to ohserve,

Ustad Saheb had learnt it from the Sahebs of Demavand.
The Boy Behram was receiving this type of edocation in the
Heliools of Firdos, and it was his good fortune to recaive it
for more than three years.

Such be the Marvels of “Khshnoom,"

The Boy Bshram's education at the Firdos.

Duying his stay at the Firdos, Behram had been a good
boy, The Sahebs loved him well and ealled him by the pet
name ‘Behram.” He had learnt lis lessons with zesl and had
honoured and respected the diseipline of the sacred enclosure,
An anegdote relates that an agrienlturist within the enclosure
who had appreciated the worth and virtnes of the Boy had
offered his daughter in marriage to him, 1 have no data to
describe the physical appearanc: of that girl of the ‘Pairidaes’
on Earth, but my imegination shall not have erred when I say
that her charms muost havo been superb and vhere must have
been a halo of brightness around her person to which an
ordinary Earth-born individual would be attracted with an
irresistible force, Her virtues must have shaped the corves
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and contours of her person, and must therefore have been
faultloss, her colour must have been the genuine white of the
. Arysn race made whiter still by the innocenoe of her heart.
The girls of Firdos are lovers of truth and exocel in archery
and horsemanship. - The last two demonstrations of plysieal
jpowers ere in fact the true tLrainers of spiritual excellence:
Riding the horse without » saddle and governing the animal
b,hnldhq itse mape are scientifically an electrieal contact
l!,: helps the unfolding of higher virtues and the exactitude
eye as developed by archery is a great promoter
of understanding sud discrimination. Her ways and habits
snd temperament s trained must indeed have made her
words sound sweeter and her acts look more blessed and
attractive. The flowing folds of her garment, made not to
expose but to protect the modesty of the wearer must have
added the final touch of perfection to that picture of Iranian
maidenhood, If therefore the prospects of relationship with
the damsel made Behram feel himsell in the highest heaven;
indeed the master’s refusal to permit the wedloek must havo
made him experience the sharpest dissppointment bebhr.m's
obedience however was ideal, Behram’s future was to be
beyood the limits of the Firdos, and anything therefore thit
would keop him in was disallowed in his own iuterest

The Boy Belram had entered the Firdos with a marked
stammer on his lijs, be was now going cut nan *HAfzA* of
Avesta and Pabalvi literabures. Here wasa living preof of
what an Avesta ‘Nirang' can do, when pronounced by the
pious lips of an Abed Dastr. The stammering had gone and
memory of extraordinary relentivencss had been bestowed
on the young msn. There is nothivg that an ‘Avesta Nirang'
eannst sccomplish, when pronoaneed by pious lipn An
‘Avesia Nirang' isa selection of passsges from the larger
Avesta of the 21 nasks. Itis a selection wmade Ly Lhose
Abeds who knew smd understood Lhe laws of the ‘Stact Yasna'
(the law of vibrations). These selected passages are appended
to the recitation of the Yashts and other prayers of the mnaller
or the Khordeh-Avesta. In our ordinary experience of life
the effeats of & song and a sereech are thoroughly well known
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and these as well are botthe lawsof the *Stact Yasa,’
exemplified in practice. A sound vibration ean bring joy
or sorrow to the human mind, it can uplift a Isllen soul, can
alter the physical constitution of man by curing defects snd
by improving upon or strengthening into positive excellence,
the existing weakness, It can remedy and remove all
physical defocts, ¢ g stammerivg or deafness or s dull memory
or even change a man's nature from habits of selfishness to
the landable deeds of self-sacrifies, In the reslms of nature an
‘Avestn Nirang' rightly selected nnd piously recited can help
man to grow a erop of vegetation, can help man to raise or
lower the level of large undergroand reservoirs of waters, On
these principles the words of an ' Avesta Nirang' are selocted
and utilised to obtain desired results, These are buta few
of the powers of the Tlm-Ism-Nirang of the Avestan days;
but the unsurmountable diffieulty for the present generstion
in spite of its possession of the mighty formulas, is the want
of pious lips to pronounce them and the high snd practised
souls to know and understand their powers, Such pious lips,
pious by the practice of truthfulness (Meher) and pious by
the obwervance of Nature's laws of behaviour (Tarikat); men
of unshakable faith and convictions based on experience of
life, sueh are the Saheb-Dils of Damavand. An English poet
deseribes though unconsciously the attribates of such blest ones

Ho says:

" who are the blest?

They who have kept their sympathics awake, .
And seattered joy for more than custom’s sake-
Steadfast and tender in the hour of need,

(Gentle in thought, benevolent in deed,

W hose looks have power to make dissension cease—
Whose smiles are pleasani, and whose words are peace:
They who have lived as harmless as the dove,
Teachers of truth and ministers of love;

Love for all moral power-all mental grace—

Love for the humblest of the human rece— . =
Love for that tranquil joy that virtue brings—
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Love for the Giver of all goodly things;

mm“ii; Hd’! "l LRI LRI R R L e R T
—{Prinoe},

These Sahebs sent us unimpeachable proof of the powers
of an “Avesta Nirang” in the person of our reversd Ustad
Saheb, transformed from a stammering Iad into s fiery and
a Muent orator, and from s lad of about (ifteen who had not
goune beyond his ‘Bal-Pothi,” transformed into » “Hifesi' of
Avesta and Pahalvi literatures, I)id not Jesus cleanse the
unclean by the simple "Nirang," “Be thou clean”/ and did
not the Mahatmas and Rishis of old give all the world eould
bestow by their ‘Nirang® of but one word ‘Kalydn'?! The
Boy Behram emerged from the Firdos, equipped as a healer
of the ill and ailing: a tator of philosophy and an interpretor
of ancient texts which astonished the Paodits and Professirs,

He knew: Ilm-e-Tib which wos the seience of medicine,
lim-e-Nazoom which was astrology; llm-e-Fil which waa nlss
sumething similar: Ilm-e-Zafar which was the art of
inflaencing the mind of man, so a8 to make it better,
untruthful into truthful and selfish into salfess. Ilm o-Ramal
or fortune telling and many other arts nod seiences, such as
electricity (KhAstar), Radiom properties (Ridum) ete, ete,
It is important to kuow that Behramshah's edaeation in the
Firdos commenced under the guidance of a fomale Magava,
Banu Tannidz who was a lady professor in the sacred enclosure
and ended with the fatherly guidance of Marzbanji the
Shracshivares. Behram's edueation was thus eommenced,
continued and completed on principles of ideal perfection and
purity. The dbeds began by the pious recitation of 'Avesta
Patels’ the ‘stots’ (vibrations) whereof, when sung with true
faith and love, bave the effect of inspiring contentment,
desire for the performance of good deeds, sud utter humility:
o that when the training of the boy was begun he already
was wonderfully possessed of these very essential virtues of a
disciple’s life. The Sahebs by the recitation of ‘Avesta
Nirang,’ gave the boy robust health, which be possessed and
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maintoined till the end of his life, Behramshah was &
stalwart, six feet high, and ever healthy and active as a
young man. Behramshah bad Athravan blood in his veins,
and he had an Athravan temporament for the love of matters
spiritual. These the Sahebs had [oreseen and by proper
prayers, properly recited had accelerated and even perfected
the development of these phases of the boy's character.
When the physical side of the boy's training had been
attendod to and made ready, the Sahebs turned their atteation
to the moral and the spicitoal side of it. They knew that
when the health of the body was un aceomplished [met
( Tan-darosti ) it was time to turn to the health of his mind
nnd speach ( Man-darosti and saban-darosti ) and lastly to the
health and the strength of his conscience. The boy was
trained to know and to apprecinte the value of balanee
(PatmAn) in every matler, and primarily in thoughs, A
balanced thought that will mot run riot either by outer
influence or temptation, and o balsnced thought that does not
stagnate either for fear from wilhout or ignorance from
within, is an ssset impossiblo to estimnate in terms of worldly
value, The thonght that remaine undisturbed when
sttackod and undisturbed when flattered is a balanced
thought, The mind that remains steady, above influence,
and unmindfal of surrounding cirenmstances is the mind
that will give birth to s balanced thooght and which when
onoe established shall be difficalt to dislodge from
its troths. Bebramshab Shroff displayed this impregnable
strength of ‘Patmin’ (balance) on many an ocecasion of
jealous opposition and unholy suimosities. Behram's educa-
tion was about the most perfect it was possible to impart.
He was edueated in the philosophy of human life, from its
seed to its end, (ita Ebteddh to its Intehi) and all that would
intervene between the two; the compound charaeter of life
which is s mixture of good and of evil sud the principles on
which the good wan to be loved and increased and the evil
not to be hated but werely to be reduced or transformed. The
necessity of evil for the preservation and increase of the good
was as we have seon a strong faetor of Behramshah's education
4
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in the Firdos. The instruclions wore not ene sided only, in the
preaching of the professors, but it was very rigorously a double
prooess where the exertions of the boy torespond to the prayers
of Afreenghiin, Daham-ifrostes were required to be obeyed to
by the cbeervance of strict preeadure. (Tarikats), The boy
was 8 willing worker, first by truth, then by tempersment
und lastly by determination of Nature, Heo responded with
harmony and rhythm and & will to achiove. This was enougls;
he nchieved, he preached and he made his name immortal in
(he history of the progress of his Mazdaznan religion. He
knew the mysteries and the murvels of ‘Khshooom,' he had
received the knowledge *Bish-Pish' and ‘Bish-Pish’ he gave
it unto others.

The Professors of Firdos.

Just the same that a flower bocomes the cause of
admiration of the tree, it happens that the high atlainments
of u diseiple become the cause of inquiry about the proficiency
of his gurus, The life of Behramshah was a brilliant
instance, which stirred up universal curiosity regarding his
tenchers at the Firdos, Balhramshah's gratitude towards
them was very outapoken, and the same was always declared
by him in unmistakable terms. He wonld so often say, and
sy it with assurance for himself wnd his hearers that his
Sahebs of the Demavand would help all us they helped him,
if there was for them and him faith and love combined with
a disinterested desire to learn and to teach. His deseription
of their charscter and learning and piety were an interesting
and wonderfol ss the best tales of adventore und romsnee.
Apart from us all who honoured and believed what our
Ustad Saheb had to relate, there is a very large number,
who disbelieved and scoffed at it. It is the mentality of man,
it is his faith, and it is his love, which always guides and
oven determines the direction of his likes and dislikes and the
presence therefore of those that scoff is from a philosophical
point of view just as essential for society and for the advance-
ment of learning as is the presence of those who revere and
respect the same. Herein is the eorrect understanding and
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interpretation of the Avesta philosophy of duality. There is
the inseparable and the most essentinl co-existence ol the
“Angra” and the “Spenta” in every noticeable phenomenon of
the whole of the Universe; be it in the domain of its physical,
moral or spiritual activity, There is no-l:hiug traly hateful
in the idea of the “Angra,” but that there is in its existence an
appreciable and an inevitable importance quite indispsnsabla
!‘nr the regulation of the world's affuirs. Without the “Angra,”
the “Spenta” would be practically inert; nnd without the
“Angra” thers would be no impetus to evolve and to conquer.
The best proof that in the heart of Hormazd these two factors,
ever so opposing they may seem, are equally beloved, is, in
the uss of the word, * Mino," made common for the deseription
of both of them. For the advancement of man to his goal,
therefore there shall be love for *Spenta’ for he is a Mino and
thore shall not be any hatred for the “Angra’ for he too is a
Mino, and without its existence the earthly life of man
would be like unto a pool of stagnating water instead of a
brightly flowing river ruoning to it blessed destination,
Advance the “Spenta” and reduoe the “Angra" so that the
former may ever grow and inerease nud, compress the Iatter so
that it may cxist no bigger than a point in mathematies.
The Saheb-Dels of Demnvand are a band of Zarathushtrian
Mystics, who live unseen by and unknown to the world,
They sre like the guardian spirits of Mazdsznan, and they
are the holders of the seerets and true esoterics and who also
hold with themselves the true science of Avestan hermeneu-
tica, the ‘Stot Yasna,” The Saheb-Dels are the true Servants
of Mazdnznan Soeioty, Their service is in the strength of
their thoughts, They hold the Humata ns s weapon of
offense nnd of defenee and when the Mazdaznan soeiety
aitains excellence in any direction whatever, it is the
thought power of these dbeds that has worked for it
The blessedness of o thought sent out from a devout and a
pious hieart is ever creative and omnipatent. The philosophy
of “Humsta,” that Zarathushtrs first revealed to the world
though pronouneed by and known to every individual is not
an easy thing to conceive, It is the mightiest force imagi.
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nable by men and it is therefore also the most diffieunlt virtus
to attain, The professors of the Firdos are the best mastors
of their own Humata. They can conceive the good thought
sod they ean wield its utmost strength, The fortune that
befell Belirnmshah to be in their company for over three
yoars and to be instructed by them in the marvels of
Mogdagoan was one really to be envied, It was the result of
his *Keshits' good deeds of former lives when too he was good
and obliging, that the recompense for the same came to him,
in the form of this tutelage. Within the precinets of the
Firdos these high souls are working for the good of mankind
in goneral, They have their grade of dignity not according
to the wvaloe of their possessions, bul sccording to their
personal development of piety and learning. The higher
grade is known as the 'Khis’ and the other as the ‘Am.’
The former grade bas in itself one group of perfected souls
known as the ‘khis-ul-kbdls* which group always consists of
72 meon, whom the Avesta distinguishes na the *Magava.'
Above all these masteg-minda is the ‘Shroshiivarez'-Saheh,'
He gots his name from the arch-angel ‘Sracsha,’ with whom
ho is in perfoct tune, the rhythm of his holy breath keeps
him attuned with the emanation of “Sracsha.” These saints
of Firdos have their bodies, mind, brain, speech and
conseionce all atbuned to ideal truthfulness and sincerity,
and love which enables them to know sll nod to see all,
They are much more than what we ordinarily understand as
clairvoyants. They have power and capacity to turn all ovil
into good whatever it is, and for all their worth they are
known us the ‘Saheb Dils! It was Behramshab's rare
fortune to have learnt this law under sueh professors. The
Sahobs are ever sverse to waste of any kind, a rule that has
come down to this day to the Mazdaznan; to whom every
species of waste, large or small, is o sin, The commonest and
the most practieal illustration of it is revealed to us to-day in
the Mazdaznan annoyance at the sight of water runming to
waste from an open tap. The Sahebs are sincere believers in
the ‘Had-Insdf’ of Ahuramazda and they never interfere
where they see the limitations prescribed by nature, and
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when they see that justice has prevailed, This rule ns well
has come down to the Mazdaznans who on oceasions of dire
distress only say ‘Let the will of Ahuramazda be done.’ This
resignation to the divine dispensation has permeated Islam,
and the very word ‘Muslim’ means nothing more than the
one who is resigned to the will of Allsh. The sawme prineiple
enn alwo be seen in the verses of the holy Bible, where we
find the words “Thy will be done,’ so emphatically impressed
on the reader's mind. The sihebs are followers of angelic
virtues, they imitate ‘Armaiti' and always maks mighty scts
of self-sacrifice their first and only pleasures. The good of the
neighbour is the first coneern, and the good of the neighbour
ia the last congern, Sell-sacrifice is the breath of their life,
and the contrary iden is unknown and non-existent in Firdos,
This virtue as well has survived to this day in the lifs habits
of Mardagnan, for whom it has practieslly beeome their
ditferentia, and has marked them out from humanity at large,
The Mazdazoan has always looked first to his neighbour and
then to himself. He Joves his neighbour as himself and his
pleasures are regulated on the principle eontained in that
Gem of Avestan thought, the first line of the first verse of
the *Ustavaity Gstha'

‘Ushift Abmii, yahmii Ushtd, Kahmai chit.’

“I'rue pleasure shall be his throngh whom true pleasure
has been bronght to a neighbour.'

The Boy Behram leaves the Firdos.

The Boy Behram had now been at the Firdos for more
than three years. On the prineciple of ** Bish-Pish,” he had
learnt so much as he had the strength to nssimilate, and as
much ms he had become ripe to receive. It was now onoe
ngain' the mother's love that worked, In the inserutable
dispenstion of Nature it was that same motherly affection, »
temporary aberration whereof had led to an estrangement
and had pushed him away from homse, now reacted to stir in
her the contrary fecling of a longing to see her son. The
same Master who had once seen her enjoy gossip with her
neighbours on the anniversary of her birth, now saw ber a
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second time waiting and feeling lonoly and miserable becanse
of the absence of her son. It was a coincidence which the
Master rightly foresaw and understood to be the proper time
for the return of the Boy to the world oulside the Firdos.
Naturally enough when the Mastor had so televized for
himsell the scene of the sad eondition of Bohram's mother and
had communicated ssme to him, it excited in the Boy a
spontanecus pull of filial love. The Iranian word for what
we know as television is " Sexds:” and the difference
between the two is that according to Mazdaznan beliefs the
former is the result of an act of a Scientific cutrage on the
elaments of Nature, whereas the latter is the natoral ooteome
of the inherent powers of the Soul developed by s person
through individual piety sud spiritual advancement, That the
former is really an outrage on Nature is explained and
proved by a very recent discovery of Seience, which rocords
that na the direet result of the tremendous stmospheric
disturbances enused by the radio and other serial waves,
lunscy smong men bas considerably increased. The “Sexds™
is froe from all such sinister consequences. It is a condition
of life sequired by those high souls, who have purged
themselves of all sins, who have disearded the lusts of Jife,
who bave lived solely for the elsvation of others, who have
believed in sell-sacrifice and sell-eflneeinont s pleasure, and
who have eo-ordinated with the vibrations of Nature, To them
time and spaco stand annibilated; to them distance does not
disturb and the time it takes to twinkle an eye bzoomes
enongh for the accomplishment of their heart's desire, The
true condition of & “Sezda’ is nothing but the genuine
realization of the fabulous looking ** Musio of the Spheres.”
It is the adjusting of the wave-lengths of one’s thoughts to
thie undulations of Nature. Of this there are two stages, the
one lower and the other higher. The former is the
‘o Segdn-o-Nimreo,” which requires for its successfyl
operntion the presence of the master (Guru), and the latter
is the " Shesda-e-Amroo,” where the pious man can officinte
independently relying on his own psychic & spiritual
sttainments, ‘lhe ‘Sezda’ isin [act a result of the super-
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development of an individual, which evolves his personsl
powers and potentialities through spiritual exercises (Tarikat)
and personal piety ( Asha). It is & stage of perfeetion which
enables the Abed to feel and to see and to hear all that an
ordinary mortal iv his ordinary life can never hope to feel,
to see or to hear, Let not the materialist scoff at this idea.
If he does, let him read what sightless John Milton prayed
for & sincerely believed he would get, and he did get.
He eaid;

""So much the rather thon, Celestial Light,

Shine inward and the mind {hrough all hér powers,

Irradiate; there plant eyes, all mist from thence

Purge and disperse, that I may see and tell,

Of things invisible to mortal sight."

(Milton's Paradise Lost; Book 111, Lines 51 to 55 ).

It ia not the eyes that see; nor the ears that hesr: nor
the tongue thut tastes. There is a power and a spirit
behind these senses who is the true enjoyer and worker of
all, and in the proportion that an individual by his own
spiritunl advancement comes closer t3 that indwelling Atom of
Light, that he is able to feel independent of the burden of all
his physical senses. The Saheb-Dils of DemiAvand were very
advanced souls, possessed of super-normal powers, and they
really could *see and tell of things invisible to mortal sight.”
The television on the other hand is that koowledge of
materinl Science, which spreads violence in the silence of
Nature, disturbs its rhythm to a degree snd shows a result
whieh looks mighty and marvellous only in its outward
appearance. It acts and there is reaction to balance it, It
is the reastion that neutralizes the goodness of the show, and
for the short-lived plensures of the science-made marvels
there follow a series of unthinkable and unremediable
disasters, which leave humanity and the world more
miserable than before.

To continue the thread of our story, there is in Nature
a balanced reciprocity of affection between the mother aund
her ¢hild. 1t holds good for the whole of the human family
on Earth,—be the child born on the ice slabs of frigid
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Gregnland or be the child born under the scorching rays of
the Bun in Torrid Mid Afriea. God made man the sune
everywhere in his primary likes and dislikes, but man
himsalf yielded to the influences of his individual circum-
stanocss and surronndings and suffered himself to be segregated
into clans, castes, and creeds, nnnatural and repugnant in
themselves to the canons that govern the Universe, Nature
exemplifies hor laws for the guidance of man on Earth and
wlso for his progress towards his goal in regions beyond,
But it is his own negligence to obey, that leands him astray
and delays his salvation. It is one of the teachings of
“Khshnoom,” that there is not a single principle of human
life, the truth and the virtne whereof is not oxemplified in
the exuberance of inanimate Nature: and that there is no
ceremonial on Earth which is not s counterpart and the
reminder of the activities of higher entities in the regions of
heaven, One such instunce of the regulation of the love of a
child for its mother is so beautifully illostrated by a great
poet, who observed and disclosed the spirituality that lay hid
behind the behaviour of a banyan tree. The really inspired
words of the poat are:

*“They tell us of an Indian tree,
Which, howsoever the sun and sky
May tempt its boughs to wander free,
And shoot and blossom wide and high,
Far botter loves to band ita arms,
Downward again to that dear Earth,
From which the life that fills and warms
Its grateful being, first had birth,
It is thus, though woced by flattering friends,
And fed with fwwe (if fame it be),
Thas heart, my own dear mother, bends,
With lova's brus wnstingt, back (o thes"
—Moore.
The Boy Behram now suceambed to a different feeling.
It was the remembrance of his ‘ Home Sweet Home,” He for
n time at lewst became unconscious of the joys and the

;i
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comforts of the Firdos and became unsupportably impatient
to return to his saddened mother and onee wmore o see
himself in the humble and rngged rooms of his residence in
Bombay. It was indeed “The Mother's love ealling® It
was all wonderfully in the dispensation of things that the
end of Behram's education at Firdos eoincided with the
endearing impatience of Behram's mother to ses her long
absent and dearly beloved son. He must go back to his
mother and to his friends and relatives, and to preach and
propagate the grand Science of Khshnoom, that was being
overspread every day more and more by the heaps of rank
and spurions misinterpretations snd misunderstandings born
of ignoranee and fanaticism. The prospects of the return
journey were indeed more grim than the ones that had led
him to the Firdos, When he came to Firdos, there had besn
friends with him more loving than a parent, more knowing
than the best of guides, and more reliable than the best of
friends; but now on the return there was none to accompany
the Boy, none to be friend and none to protect or guide the
youth through the hazards of the arduous travel. The ways
of the Sihebs are inscrutable, yet perfect, and though
apparently carcless, yet full of love and sympathy and
guardianship. The value of & pious man’s blessings is beyond
measure, and the potentiality of that utteranee is uncongue-
rable by the worst of world's evils. 1t becomes the guiding
voies of a friend, the protecting love of & mother, and the
instructing wisdom of & * guru,” These blessings, the Boy
Behram had received to their full: with these, he was armed
to defend himsell when attacked, and himself to attack when
surrounded by a danger. These blessings were an inspiration,
to embolden the boy to undertake the journey home alone,
He became brave, trusting to higher powers with sincere faith;
he also beecame self-confident and eeli-reliant, The sahebs
saw the courage of the youth, his cagérness to return to his
mother, and in these feelings of a man, they also saw the
successiul working of the words of blessing they had =o
piously and devoutly pronounced on him. young man
was ready to depart. It must have been s moment of pain
for all concerned, for the youth had been of good behaviour,
obedient to his superiors, willing to work snd willing to
9
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please, willing to learn and willing to nndertake the grand
mission he was destined to fulfl. All changes of times and
circumstances have to be surrendered to, Preparations for
the ardusues return journey were made and completed. It
was obvious the young traveller wonld long be in unknown
and unfriendly land before he reached his destination, and
dering all that period & thousand nocessities would have to
be answered. It is on record and wo who honour the
memory of oor Ustad Saheb believe that the Sahebs of
Demivand had given him a phial of *Aksiré-Azam* with the
most definite and the most rigorous and strict instructions for
its use, It was & solution of ehemicals which had the power
by mere application of turning copper into gold, It was to
provide him with t money just enough to keep him out
of ordinary difficulties and no more He had used and he
bad never had to beg for his existence, When this ineident
became an established fact, mmny a jonlous one started
unplensant  indinostions against  the life incidenls of
Bohramshah Shroff snd  impnted motives and  procticss
which would hurt him asa men of honour wnd learning.
Bebramehah Shrofl was a good man,  learned man, a man
of ideal humility and & man who bélieved in giving whenever
he could find a receptacle worthy to reeeive,  When he left
the neademy cof esoteric Avestan ressarch of the Demsvand,
he was blind-folded for a while, and let out by a relisble and
loving guide for a certain distance away, when the folds
ware removad, he was blessed once more and left to Tollow
his own way home. The strength of the blessings received
on this return _journey though apparently unprotected and
without & guide he could with perfeot sfoty travel over the
whole of Iran, the whole of u India and eould sven pene-
trate into the wysterions llnm{ Tibet right upto Bahows.
(The friendship of the Sahebs was not broken by Behram's
departure from the Firdos; he could tell his mind to the
wasters of the Firdos and he could hear their replies thereon.
He bad been instructed in the mysterios of the * Sezda,”
and he understood its intricacies, His immedinte disciples
in Indis know he eould televize with his grand master
Marzbanji and solve the difficulties which were too great for
his individual intelligence). He returned vin Pesbawar,
where he once more met his dear unele and thenee to his

dear mother,
— S By —




The Boy Behram Returns Home.

1878—1908.

Physical courage and physical ondurance had come to
the Boy Bebram as the nataral and expected result
of his education at the Firdos: And therefors when he
loft that saered enclosurs, his boldness and his bardihood
enabled him to wander through the vast countries of Iran,
Burma and India, before he reached Home. Ever so weleome,
and pleasursable this new surrounding may have.been to him,
yot, it must bave seemed to him something unbelievably
different from the one he had left behind., The charms of the
Firdos were unforgettable, and with the sudden vanishing of
that enchanting vision he must have experienced a dullness
very difficult to shake off. This is true, but the psychology of
the humap mind works marvels, when it comes to its climax
in its exhibition of the [eeling of filial love and affection,——
s son ocoming back to hin mother's embrace after a long
absence, The physical part of the first joy as to what Behram
and his mother may have said and done to each other, is casy
to imagine; but what thoir throbbing learts and panting
breath had to preach for the permanent uplift of their soul is
beyond the power of the pen, even faintly to translate into
articulate words. The mother's love is a mighty mystery both
for its strength and its meakness, The love of the Mother, who
beara the ehild, who nourishes it with the very essence of bor
own life, and who, to present it to the world, suffers the
throes of child-birth, the very extreme of physical pain known
to nature, that love is the most faithful reflection of that
divine emanation, whose spark pormeates the Universe and
whose effulgence shelters the entire creation through all space
and through all time, It is well said:—

“God could not bo everywhere and therefore he made
mothers." (A Jewish proverb.)

Of the protecting and ever watchful Light, that is God,

the mothor’s out-spread arms that yearn to close around her

8-
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child, is but » diminutive, yet faithful symbol. There are
many & recorid of the spontancous display of a mother’s love;
one ntleast of which deserves to be truthfully recorded. Onee
“upon a time, it so bappened that u good mother had for long
been soparsted from hor dearly beloved son, Docades had
pagsed and she had received no news from him. Bhe had
always hoped and waited, and in so doing had become old and
shrivelled to the bone.

“Years to a mother bring distress
But do not make ber love the less,”

(Wordsworth, The afflictions of Margare,”)

She bad made it a habit of her life ever to sit at the window
of hor humble hut, and ever to keop gasing at the vast and
unanswering oxpanss of barren land in front of her, and ever
had she nurtured within her beart the undying expectation, to
sto o spock appear on the distant borizon, which as it drew
nearer, would transform itsell into the image and person of
_ hor dear son. Of the mother alons can it be suid with absoluta
appropristuess, and as of & rule without exception that,
“Absence makes Lhe hoart grow fonder.” Betweon the mother
and her son, it is wonderfully trus. The waiting and the ever
hoping mother of our story was & marvellous illustration of
this great rule. . She had soffored, bher sufferings had alwayn
inereased, and she was being enfeebled the more with the close
of each day, as “Khorshed” the source of all light sank beyond
the horizon and dissppeared. The patient mother, was now
feoling ber end draw near; and she prayed unto the Lord,
that she would welcome the angel of Death, and would
without a murmur accompany him with joy and conléntment,
if only before the arrival of that great moment she could have
s sight of ber sou, and feel him well in her motherly embraee.
1t is often the lament of ungrateful man that his prayers are
neither heard nor answered, This is not true. The acceptance
and the rejection of the prayer, is regulated, first, by the
righteousness of the supplication made, snd secondly, by the'
faith aod sincerity of mind, and the sinlessnoss and the piety
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of the hioart of the one who prays. (Ses the Avesta Absn Yast.)
No prayer, breathed out with faith, sincerity and piety, and
the same being righteous in its purpose, was ever left an-
answered, None and never. Of this let man be sver sure:
“And all things whatsoever ye shall msk in prayer,

believing, ye shall receive,”
(8t. Matthow Oh. XX, verss 23.)

The prayor of the good mother, righteous as it was, and
henvad out in faith and piety was bheard and answered and
granted. The withered form once more wns at the window
one day, staring vacautly as ever she had done. Whenlo! &
fast moving form disturbed the monotony of that faunltless
lins beyoud; The speck drew near; the fast-ebbing life-breath
of the mother, rose atonce into s ragiog flood. A scresm of
rapturous joy escaped her lips,——it was the son come back
to his mother, They met and the records say that in the
tumult of the moment's high emotions, the mother sprayed
forth in unbelievable profusion, the most precious of all floids,
——the milk of her breasts, The scens indood was sanctifying,
The happiness of Beheram’s mother conld not have been diffe-
rent nor conld it bave been less. We narrate this story, not
for its novelty, but, as we have just said, for its ennobling
influenee, The mother's embrace and the mother's joy are a
potent fastor in the formation and development of the son’s
character and ideals, A three and a hall yosr's stay ot the
Firdos with its uplifting and emboldening influcnce, snd added
on to this, the one single incident of the mother’s embrace, had
well combined to transform Behram from n stammering youth,
into & stalwart orator, from an illiterate youngster into a veri-
table Ustad or Gurn, and from a erude unpolished individual
into & man of humility and humanity., His edueation and his
kenowledge hud boen consummated into perfection at the Firdos,
but his personal inclinations, his marvellons tolerance, and his
ideal love both for man and beast, his sedate bearing, and the
solemn dignity of his geners] behavior, were the direct result
of that overwhelming sentiment of his mother's embrace, The
Boy Belwram had retarned a Ustad or Guru from the Firdos,
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and now the Pandit Behram had been transformed into a
ﬁ:hnthmphm. The mother’s love had done it, It had gone
p into every limb of his, and had changed its action [rom
ordinary self-seaking proelivities, into o selflesa bebaviour
of an ll{iuﬂudlug ;mﬂgmn
Thuns reformed Behram had yet a full fifty years of life
before him, wherein to exhibit the knowledge, which would
revaal Lo tho world, the esotaries of Lhe Zarathushirian tenets
and teschings as an unchallenged proof of his stay at the
Firdos; aud also to exhibit his perfect humanity and humility
a5 an unchallenged proof of the marvellous alchemy of the
mother’s embrace, This half & eentury divides iteell into two
periods of thirty and twenty years each: during the first of
whiech Beliram remained inactive and incognita, Lill an secident
discovered him. And the second period of twenty years of
extremo aclivities of preaching, of practise, and of the
founding of werious religious literary associations, and
sooieties, The first period of apparent wilence and seeming
inactivity is the theme of the present chapler, The reader
must appreciate the fact that this period was a payehologie
necossity, and even though it may look like m species of
lothargy, yet, at the samne time that it was physical inertness,
it also was a period of great mental gestation and exertion,
The youth was assiduonsly eschewing and digesting the rich
banquet of high religious lore that bad been foreed down
into him during his short stay st the Firdos. He was practi-
eally regurgitating the heavy meal, and recapitulating the value
of every individual item of the precepts and prineiples, ho had
been bleesed with. He indeed was preparing for practise. He
yot was a boy of but tweanty years of age, and though he had
within him all the requisites of u fully evolved “Pandit”, yet
he knew he was too young to declare himself ns such. A true
Pandit Lins been defined to be the one whose hands and heart
eo-ordinate in perfect unison with his head, Here was the
young disciple stendying himself to withstand the expected
osoillations that would inevitably come, He hud » message to
ive, the message his Magav Masters hnd entrustod him with,
@ was to preach humility and praetise it. He was to manifest
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by exnmple, the true seript of Mazdasnan self-sacrifice. He
was to unfold the highest philosophy of Nature's genesis, of
Nature's Order, nnd of Nature's eschatology with relation to
all ereated beings. e was not to be a teacher of time-worn
precepts, but he was to be s teacher with forensio necuracy
and logieal exactness, supporting every statement he made,
nay, every word he uttered, by the undisputed authority of
ancient Avesta and Pahlavi texts. Hs was to reveal the
secrets of those ancient treasures, which hitherto lay either un-
interpreted, or only balf-interpreted, or even misinterproted.
He was destined to bring to light (for lndia.) the marvellous
knowledge of “Khahnoom”, of whose salutory and life-giving
rays, the world at large had yet remained woefully un-
conseions, The word “'Khshnoom" ocourrs but twice in the
whola Avesta literature. It is to be found, first, in the GAthA
spentomad. A 48, verss 12; and secondly in the CAthA
Vahishtoishta HA, 53, verse 2, It would be a difficult and even
o vain search to find a similar instanes in any other literature
of the world, This rather rare phenomenon, perhnps is res-
ponsible for its remaining unnoticed by the acholars of India,
but so far as the professors of Firdos were concerned, it was
the very breath of their life, and the one goal of their lifo's
study. It was to them an unending source of joy, and it was
for them the path of salvation. Just the same that “Khshnoom*
is & word which but a [ew can correctly pronounce, so also is
it a sciencs which but a few can understand and appreciale.
It is bat natural therefore, that from amongst us, there be
only & few who revere, and many who rail at it: aod even
from among the few that revere, there are fewer still who
can look at the Light without being dazzled. Is it then any
wonder that our Ustihd-Saheb himself, after he had learnt the
theories first-hand, took thirty long years, to sssimilato the
great trutha, and to put them forth in balanesd thooghts and
words for the enlightenment of those who were located in
darker cornors | This was Behram’s mission in life and he
fulfilled it in a manner that agreed with the rhythmic pulsa-

tions of Nature's Laws. Behram was a great believer in the
-
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doctrine of the fitness of times for the accomplishment of any
undertaking, and in Iater life, when pressed by his disciples,
either to take a definite stap towards a futare venture, or for
the explanation of some mystery word, he would often pur.
suade the impulsive spirit of yonth to have patience, and
would in & fatherly mannper, tell them, “QvtiSi-sai-«{1"
(my children, the time is not yet ripe for it). He was not »
fanatic fatalist, nor would he suffar himself to be the victim
of the moment’s urge: but he would ever consult the voice
that would coms to him from his Masters (Sézdd.) That voice
would either encourage him to action or bid him be quiet, till
s better opportunity offered itself. The silence period of his
life, was an unmistakable proof of this great principle. He
controlled himsslf to remain obseare, he gave a practical
demonstration of studisd patience, and proved himself
thoroughly deserving and worthy of the honoarable appellation
of “Ustdd-Saheb” which his appreciative disciples subsequen-
tly gave him. Every endeavour sball bear fruit, provided it
is laanched forth in right time, and no one will deay that an
untimely offort most needs lead to dimsster. The genios of
man revails itself in the eorrect selockion of the time to begin.
Behram indeed was correctly constitoted and abundantly
blessed. He had the support aud Lhe sympathy of his masters
and he thoroughly understood and apprecisted the signifieance
and the necessity of his own initial insetivity, He knew the
juetice and wisdom of Nature’s Dispenaations,

The transifion from wilence indo speech:—

It may happen that a precions jewel hangs round a
buffalow's neck for days and wooks: but the time shall surely
come when an apprecistive jeweller will pass by and recognise
its worth. “The Boy Behram was aleo s rare jewel lojtering
about unrecognised, till the connoisseur passed by and saw
its valna, Though silent, he had interviewed Pandits mnd
Molvis, and such of them as were pious and unprejudiced,
they had recognised the merits of the Boy. The One however,
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who had & diseerning eyo, and who waa eapable of appreciat-
ing the true worth of & true jewsl, even though it dangled
round a buffalow’s neck and to whom the fall merite of first
discoverning the latent genius of the Boy Behram must bo
awarded was Mr, Munchershaw Pulonji Kaikobad (Master),
He was s man of sincere and genuine love for the sacrod
literature of Iran. He wa shimself a man of learning, and he wag
8 true philsnthrophist as well. His orthodox nctivities in Surat
‘were being counteracted by the Reformist movement in
Bombay. The Reformists of Bombsy lsid primary importance
on philology as the most potent instrument for religions
research: where.as the orthodox workers of Surat had been
attracted by inherent merits, which under the guidancs of the
Ustid-Baheb subsequently formulated itself as the hermeneu-
tics of the “* Stot Yasna [t was indeed s divine intaition
that hadl prompted Mr. Kuikobad, to found in Surat the
*“Basmb Bogd Hormazd.” It was an Institution for the stady
and search of the religious liternture of the Parsis. Here
indeed took plaee the grand transition of the Boy Behram into
Usthd-Saheb Bebramshaw, as also the change from the Boy's
period of preparatory silence into that of the Ustid-Sabeb’s
masterly orations. It must have been a happy day, and auspi-
cious too, when one day young Behram, went for his morning
prayers at the Adaryan Saheb of the Big-e-Parsd. Tt wan
hore that the said Bazma was also having its classes of religions
study sud re-search. Behramshaw, on that day, when he had
finished his prayers before tho Keblid, just tarned to an
adjoining room to see what was going oo there. It was the
room where, as we have jost said, the Bazma was holding its
classes: and where, just on that day, s member of the
Chiniwalla family was lecturing oo the subjeet of Atash-o-Vobu
Frian, Behramshaw when he was seen at the door was wel-
comed in and given s seat, The day's work was duly coneluded,
and Behramshaw oafter the tlass was over sand when the
mombers were about to disperse, said that he bad heard with
gincere interest the discourse of the Vohu Frian, Fire, and
adlded, that there were also many other k‘i..'ud of Fires deseribed
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in the Avesta literature vis,, Atash-o-Vaziscta, Atash-e-Speni
shin, Atash-o-Dars, Atash-e-Néryosangha, otc. And ho then
guestioned whether the gentlemen there present knew any-
thing about them. These words were just enough for
Mr, Eaikobad (Master) to scent in the speaker, a sintly
scholar, Mr. Kaikobad frankly admitted, they did notl. They
both became frisnds This was the beginoing of the
Professorial part of Beramshaw's life, and let os not miss the
auspicions aspect of the whole, which was that he had begun
his first discourse, on the subject of Fire just after he had
offered his heart’s devotion to that sacred element, The futare
preaching of “Khshnoom™ had thus received its auspicious,
happy and firm foundation. Mr, Kaikobad introduced
Behramshisw to Mr. Kaikbashru Barjorji Choksi, who brought
Mr, Behramshaw to Bombay. With Mr. Beboramshaw's
eoming to Bombay the transition bad been completed and the
last and the blessed preaching period of hislife had commenced.
No lifo nccount of Ustid-SBaheb Hehrnmshaw Nawroji Shroff
would be complete without the gratelul remembrance therein
of these two great names,——Mr. Munchershaw Pallonji
Kaikobad (Master) who first discovered the gevius that
sparkled bihind the very simple looks of our Ustid-Saheb;
and the name of seth Ksikhshru Barjorji Ohoksi without
whose selfless and to a wery large extent thoroughly self-
scrificing philanthrophy, Ustid-Sabob would bardly have
been able so lavishly to shower the blessings of “Khshnoom®
on all. Thess two pames must ever be remembered wiith
Masdaznan gratitude by every studentol “Khshnoom” as
being next only to that of Usthd-Saheb himself. These two
‘Mmlﬂlhhgmtnﬁurummtmllj have bean in
right time, becanse they suceeeded in securing the heart-felt
eo-operation of the pillar-like sorvices of the other four equally
great equally selfless, and equally sclf-sacrificing gentlemen
of stirling sioeerity and rarc learning. These gentlemen
go-workers are first, the present Ustid-Sabeb of *Khshnoom”,
Dr. Framroz Sorabji Chiniwalla, B, A,, L. M. & 8., a master-
mind of wonderful frankpess and spirituality, Secondly,
|
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Mr. Jehangir Sorabji Chiviwalls, BA,, LL B,

] ml-.n of m.mw‘u-h“‘ beai wﬂ"_‘ IL.

Frasho-Gard, qwmly jumul of tln mm

revelations. He is & seholar of Lv-uudmﬂﬁw
uﬂ‘mhr.ll&ullnthlnthnrnlmyuﬁm
Book o the esoterics of Avestan lore. And fourihly, stands

mlhipnﬂuﬂmlhlhrdmhdﬂﬂ
intellect of Mr. Dinslmw Shapurji Masani, B.A. He is

an impressive preacher, a doep student and s good and an

enthusisstic worker in the cause of “Khshnoom™. May Masds

pressrve them all for long. Amen. With this body-guard
battalion of six stalwarts Bahramshaw started the last and

the proaghing period of hiv life which contintad for nearly
thirty years.
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