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W I S D O M  OF T H E  S A G E S

SH A L L  we say th a t u n to  some m en by selection has come all the Light, all the W isdom  of the 
ages and th a t a fe w  m en  are possessors of knowledge not common to all nor even com pre

hensible by all ?
N ot w ith o u t m odification can such a statem ent be made.
By w hom  selected? w ould be the logical question,— and w hy?
C om prehensible k n o w led g e! Com prehension presupposes a basis of understanding and then a 

complete conscious realization . But. the basis o f understanding  is dependent upon relotivetw  and 
this upon the p resen tm ent o f  facts.

A nd, here is the key-note, the solution, possibly, o f the problem ,— the presentm ent of facts.
O u r education  from  the first conscious m om ent of existence to the last comprehension of ex ist

ing th ings, is based upon varied  and vary ing  m ethods of presenting facts, plus beliefs, theories, hopes 
and aspirations.

W e are told, academ ically, th a t knowledge is "the state of being or having become aw are of 
fact o r  tru th  ; intellectual recognition o f o r acquaintance with fact or tru th ; the condition of know ing.”

d he em phasis and re ite ra tion  is upon fact and tenth. It is the possession of these— essentially 
one— th a t constitu tes knowledge.

E ducation, we are told, is : “ the im parting or acquisition of knowledge.”
Sum m arizing , we find tha t our education should consist o f the presentm ent o f knowledge, that 

we m ay acquire know ledge consisting o f fact and truth.
As the first ray  o f L ig h t from  the torch of the M ystic let him state what lie holds in this regard.
“ K now ledge, says the M ystic, “ is the sum of facts and 'truths, and nothing but these, gleaned 

from  experience, education o r com prehension, w ithout prejudice as to the channel through which 
the influx o f know ledge m ay come, the source of the education, its nature, or the objectivity of the 
com prehension.”

Bacon sa id : “ F o r know ledges are as pyram ids, w hereof history is the-basis: so of N atural 
Philosophy the basis is N a tu ra l H is to ry ; the stage next the basis is Physic; the stage next the vertical 
po int is M etaphysic.”

S ir  W . H am ilton  expressed the same idea in these w ords: “The knowledge of a cause of a 
phenom enon is d iffe ren t from  the knowledge of that phenomenon sinfply as a fact; and these tw o 
cognitions o r  know ledges have, accordingly, received d ifferen t names. T he latter is called historical 
o r  em pirical know ledge; the fo rm er is called philosophical, o r scientific, or rational knowledge.”

T o  the M ystic all phenom ena deserves unbiased and careful observation, while the cause of each 
phenom enon com m ands and dem ands the most rigid investigation and study that it may he properly 
classified and re la ted  to  o ther causes o r the great prim ary and fundam ental cause.

T h e  days are  gone w hen the M ystic is considered to be “one who holds to  the possibility o f 
d irect conscious and unm istakable intercourse with God by a species o f ecstasy,” unless such ecstasy 
includes every sane, conservative and rational m ethod or process of analysis, investigation, study and 
reasoning.

T h a t the M ystic does have w hat he, in all sacredness and reverence, calls direct and unm istak
able in tercourse w ith God, is true. I t is only when such intercourse is interpreted in the light o f 
m ateria l o r objective possibilities that the M ystic’s claims seem  to lie unscientific or irrational.

I f  the existence o f God is assum ed,— and the M ystic substitutes his positive knowledge for the
com m on assum ption— then the M ystic sees and feels no strangeness in his communion with God 
th ro u g h  the m edium  o f all phenomena. T o  him intercourse with God is not only possible but a 
constan t reality  th rough  the observation and study of the m ost m inute form of cell life. T o  the 
M ystic, the conciousness o f existence, the consciousness o f self, the consciousness of colors, heat and 
m otion, the d iscrim ination  and selection, the subjection to law and the obedience of God speaking 
to m an and m an ifestin g  to  m an ’s objective senses.

But, to  the M ystic com prehension  is fu n d am en ta l; he comprehends where others do not. H e 
u nderstans w here o thers cannot. I f  the basis of understanding is relativety, the M ystic is m ost per 
feet in his understand ing , fo r he is a M ystic only because, in the nature of things, he has discovered 
o r becom e conscious o f the true  relation of all things, all laws, all principles and all phenomena.

M uch is said by the M ystics of L ig h t— using the word as a term  peculiar to  their beliefs and
understand ing . T o  the casual m ind the w ord seems synonym ous with knowledge, or indicates a d is
tinct fo rm  o f education. But to the M ystic, true L IG H T  m eans a conscious comprehension daw ning 
upon the  objective realization because o f its firm establishm ent and conviction within the mind and 
soul. T he daw ning  of this L igh t, the slow realization of any comprehension acceptable to the 
M ystic, is m uch like the daw n o f day when the Great L ight rises :n the East and reveals to t e



eyes in darkness the w onders o f n a tu re  and  the beauties o f the  w orld  su rro u n d in g  us. F or th' 
reason, perhaps— and only  perhaps— does the M ystic  assoc ia te  the S u n  o f th e  H eavens in his sym' 
holism  w ith  the D ivine W isdom , the G reater L ig h t  o f u n d e rs ta n d in g , an d  the  M ind  o f God.

Essentially , then, the  M ystic is one w hose com p reh en sio n  is based  upon a d ivine understandin 
o f th ings fu n d a m e n ta lly ; and  all th a t he perceives, observes, analyzes an d  stud ies m ust reveal factsg 
and these facts being absolute and  true , co n fo rm  w ith  h is u n d e rs ta n d in g  an d  com prehension, and 
associate them selves w ith  the fundam en tals  well estab lished  in his conciousness.

T heories and m ere abstractions can find no place in th e  know ledge o f  the  M ystic. From  the 
day 'the G reat L ig h t first daw ns fo r  him  un til the las t h o u r  o f  conscious com prehension , each offered 
principle o r law  m ust be dem onstrable, and  each m u st fit n icely  in to  the  p erfec t scheme of things 
as revealed to h im  th ro u g h  his un ique com prehension  and  know ledge.

Can we n o t say, then, th a t  un to  a few  m en com es th a t w isdom  w hich is n o t com m on to all ? and is 
no t the law  o f selection as consistent, as logical and  as ju s t  as all o th e r law s o f n a tu re?

T he very  first com m and in the  decalogue o f the L aw  o f  Selection  is :

TH O U SH A L T  D E S IR E  W ISD O M  W IT H  A  H E A R T  F R E E  FROM 
DOUBT!

D oubt is, and alw ays has been, the  poisoned spear o f the E vil O ne. w ith  w hich  he prods us on in 
our inquiries and searches, bu t to rtu re s  us so g re a tly  th a t n a u g h t is finally desired  bu t relief from 
the poison o f the specific anxie ty . D oubt leads us th ro u g h  a  long, d a rk  passagew ay  tow ard  that 
door w here we an ticipate  finding light, and  re jo ices in the fac t th a t  it keeps us in darkness and pre
vents us from  perceiving the m any, m any doo rw ay s w hich w e pass unno ticed  and  unknow n.

T he second com m and o f th is decalogue i s :

TH O U SH A L T  NOT B E  C R E D U L O U S!
C redulity  is defined as “a w eak o r ig n o ran t d is reg a rd  o f  the n a tu re  o r  s tren g th  o f the evidence 

upon which a  belief is fo u n d ed ; in general, a d isposition , a r is in g  fro m  w eakness o r ignorance, to 
believe too readily, especially im possible o r absu rd  th in g s .’’

W herein  do doubt and credulity  essentially  d i f f e r ?  In  doub ting , do  we n o t d isregard  offered 
evidence? do we n o t show  a d isposition  to  believe? do w e no t su b s titu te  one belief— o ften  o u r own 
precious credulity— fo r th a t w hich som eone else possesses?

T he M ystic ne ith e r doubts, no r is he credulous. H e  dem ands p ro o f  and seeks it. H e believes
nothing, but e ither know s o r  does n o t know.

T he th ird  com m and o f the decalogue i s :

TH O U  SH A L T  SE E K  W IT H  A N  O P E N  M IN D !
H ow  simple— because logical and  th e re fo re  easy — th is seem s. B u t we v en tu re  to  say th a t the aver

age business m an does n o t open his m o rn in g  paper w ith  the  desire  to  lea rn  ce rta in  facts, n o r opens 
his m orn ing  m ail w ith the purpose o f learn in g  o th e r  facts, w ith o u t a ce rta in  d e term in a tio n  to  find 
there in  'that which he m ust find to  v e rify  his p re d e te rm in ed  ideas, o r  s tren g th en  h is doubts and 
credulity.

A n open m ind? T h e  sh iftin g  o f m em bership  in the  av e rag e  d en o m in a tio n a l church  is accounted 
for, by those w ho knozv, as a d irect resu lt o f the d e te rm in a tio n  o f  the  seeker fo r  B iblical tru th  or 
H oly L ig h t to  have only such revelations m ade to  h im  as coincide w ith  h is p red eterm in ed  ideas or 
m eet the changing beliefs o f  his vascila'ting m ind.

A n open m ind? T h e  average p a tien t v isiting  his physic ian  expects  and  secretly  dem ands that 
the learned doctor, to  m ain ta in  his repu ta tion  as wise an d  experienced , m u st  finally  conclude his ex
am ination and consideration o f the sym ptom s w ith  a d iagnosis  w hich com pletely  verifies and  substan
tiates the patients own beliefs as to  the n a tu re  o f the tro u b le  and  its cause and  rem edy.

An open m ind? 'lh e ja v e ra g e  seeker fo r L ig h t— unusual know ledge— dem ands o f  the one who 
o ffers the key to  the cham ber o f learn in g  an  ou tline o f w h a t m ay  be expected  th ere in . T ru th  must
first establish her ability  to  resem ble the ch a rac te r o f  th ings w ith in  th e  seek er’s m ind , o r, forsooth,
the inquirer will not en ter the cham ber and  learn.

T he fourth  com m and o f the decalogue is :

THOU SH A L T A SK  W IT H  H U M IL IT Y  A N D  S IN C E R IT Y !
t îe humble all th ings are possible. T h is  is no t an  ab strac tio n  n o r  a tru ism  w ith  the M ystic;

or he know s  it to be so. T he h isto ry  o f m an ’s p ro g ress  and  the  h is to ry  o f n a tio n s a re  fraugh t
w ith the events th a t have b rought chaos and  d isa s te r because m an  has believed th a t m ig h t vuikes
n g h t, greatness gives dom inion, and  ag g ran d izem en t conquers. T h e  field o f evo lu tion  is covered
wit t e s 'eletons o f \a in -g lo rio u s attem pts to  m aster n a tu re  and  rev o lu tio n ize  sta id  sim pleness 
by egotistical world-pow er.



H um bleness is not m eekness in the sense th a t meekness precludes the existence o f character 
m oral streng th  and personal m agnetism ; it ra th e r directs these into the most efficient channels and 
tends to  give m ore free expression to  the personality  w ithin while the outer cloak is silently dropped

One m ust learn, th a t the soul is but a p art of the infinite, tem porarily resident w ithin a  m ortal 
body; and th a t com prehension and attunem ent w ith perfect. Harmonious understanding is dependent 
upon the realization  o f  the soul’s hum ility  and divine association, free from  wordly titles and honors 
o r m ateria l pow ers o f any kind.

S incerity  seems an obvious qualification; yet. like an open mind, it seldom exists to that degree 
which is necessary to  fulfill the dictum  of th is com m and. L ord Lytton said : “ Enthusiasm  is the 
genius o f s incerity” , and  unless one’s sincerity m an ifests  itself in the nature o f enthusiasm , with 
an a ttend ing  degree of w illingness to m ake sacrifices in behalf of the quest— the search for any- 
th ing  like the L ig h t w hich revealeth itself only to the humble and sincere, is w ithout fruition.

T he fifth com m and o f the decalogue i s :

A P P R O A C H  W IT H  R E V E R E N C E  TH AT W H IC H  IS HOLY!
In the sense th a t th a t which is sanctified is Holy, we can agree with the M ystic’s statem ent: I 

sanctify  th a t w hich is purified and purged and m ade free from  moral, physical and spiritual erro r 
and sin ; and th a t w hich is elevated in character, pure, inviolable and proves to be an efficient means 
fo r soul-happiness and  sp iritual blessing, is tru ly sanctified.

In  this reg ard  D r. A ndrew  Pattison , P ro fesso r of Logic and M etaphysics in the U niversity o f 
E d inburg , says th a t the philosophy o f the M ystics “appears in connection with the endeavor o f the
hum an m ind to g rasp  the divine essence o r u ltim ate reality of th in g s   The thought that is most
intensely presen t w ith  the M ystic is that of a supreme, all-pervading, and indwelling power, in 
whom all th ings a re  one.”

T he tru th  is th a t the M ystic newly initiated or profoundly learned is ever conscious of the 
fact (n o t th eo ry ) th a t in God and through God are all things. In the w orking o f every law and 
the evolution o f every principle th roughout all natural (no t supernatural) phenomena, the M ystic 
sees the m ind o f God and  recognizes divinity. T o  the M ystic all is sacred and holy by its very 
n a tu re  and because it ex ists a t all.

T o  approach the threshold  o f m ystic knowledge with reverence is like unto approaching the pres
ence o f God w ith  holiness o f  h eart and mind.

T h e  s ix th  com m and o f  the decalogue is:

NOT B Y  R IG H T  B U T  B Y  P R IV IL E G E  SHALT THOU ENJOY  
K NO W LEDG E!

It is so easy to  believe th a t know ledge should be the common property of all men by right. It 
is tru e  th a t God ha th  given us eyes w ith which to  see, ears with which to hear and a brain with 
which to  understand  and rem em ber. B u t.th ese  g ifts are privileges, and all that is retained in the 
brain  o r consciousness as a resu lt o f the functioning of the eyes and ears and other faculties is a 
priv ilege and cannot be claim ed as a right. So, says the Mystic.

T he acceptance o f a  g if t  carries with it no g reater obligation of appreciation and reciprocity 
than  the use o f a priv ilege obligates us to realize the unselfishness of our benefactor. Therefore, 
w ith logic and ra tiona l reasoning, the M ystic finds agreem ent with the next command of the 
d eca lo g u e:

W IT H  A N  U N S E L F IS H  H E A R T  SH ALT THOU D R IN K  OF TH E  
W IN E  A N D  P A R T A K E  OF TH E B R E A D  AT TH E FEAST OF TH E  
M Y STIC  SA G ES!

T h e w ine which fills the body w ith the spirit o f life, and the bread which strengthens the tis
sues o f m o rta l being : o f  these the M ystic partakes with an unselfish heart.

U nselfish? to  seek know ledge th a t one m ight become greatly  learned and boast of the power 
thus a tta ined  o r acquired, o r  to  use such unusual knowledge as a means solely for self advancem ent 
in any channel, o r to  w ithhold  from! others w hatever service or assistance m ight be properly render
ed th ro u g h  the advantages such knowledge gives one,— all this in its entirety or in part constitutes 
th a t selfishness which m ust be purged from  the h ea rt and mind before the illum ination from  the 
divine m ay m an ifest itself in com prehension of the g reater tru ths and laws.

T h e  eigh th  com m and o f the decalogue is:
T H O U  SH A L T  LOVE T H Y  FELLOW  B E IN G  FOR TH E LOVE THAT  

GOD H A T H  G IV EN !
I t  m ay seem purely philosophical to  say tha t all Love is o f God. If we qualify the term  Love 

and in te rp re t it as being the principle o f sym pathetic o r pleasurable attraction in sentient am 
th ink ing  beings which is good, pure, free from  sin and lust, and inspiring to nobleness and kindness,



— tnen we m ay  safely agree w ith  the  M ystic th a t L ove is o f God and is  God  in rnanifestation to 
us on ea rth .

W ith  th is  Love from G od— the L ove th a t G od h a th  given to and  insp ired  in us— should we love 
o u r  fe llow  beings.

T h e  M ystic  realises, a long  w ith  m any  o th e r rea lizations of a sim ilar n a tu re , how  impossible 
it is practically  an d  in  the  circum stances o f  h um an  w eakness and  fra ilties , to  love his neighbor 
as h im self. B ut it  is possib le , as the life  and  ev e ry  act and  th o u g h t o f the tru e  M ystic proves, to 
love h is fellow  m an  w ith  th a t in sp ira tion  to  be kind and to leran t, fa ir  and  considerate , tender and 
helpfu l, w hich each m an  expects  G od to  m an ife st to w ard  him , because o f the L ove th a t abides in God.

T h is  is the essence, th e  seed, o f  th e  bond  w hich m akes fo r the g rea t un iversal b ro th erh o o d  existing 
betw een a!1 .ru e  M ystics, T o  them  th ere  is no  o th er need o r necessity fo r the estab lishm ent of an 
un iversal b ro th e rh o o d  th an  th e  l^ove o f God w hich is, po ten tially , in the h ea rt o f  all hum ans. As 
the  d aw n in g  o f  m ystic consciousness com es to  the neophyte m ystic, there  com es a realization , never 
to  be a ltered  o r  rem oved, th a t  all m ankind  constitu tes a hum an b ro th erh o o d  divinely united  by an 
infinite bond.

T h e  n in th  com m and o f the decalogue i s :

T H O U  SH A L T  P R E P A R E  T H Y S E L F  FO R  T H E  M ISS IO N  OF TH Y  
E X IST E N C E !

B orn  to  fulfill a  m ission in life ! T h is is w h a t is o ften  said o f  those w ho  accom plish some 
g rea t purpose q r in au g u ra te  som e unique and p ra isew o rth y  u n d ertak in g  o f an  a ltru istic , religious 
o r h u m an ita rian  natu re . B u t w hy should the use o f the w ord  o r te rm  be lim ited to  such accom plish
m en ts?  I t is n o t necessary  to  believe tha t each soul born into a physical body on ea rth  is so 
placed because o f a  p redeterm ined  m ission it m ust fulfill, to  believe th a t  each o f  us m ust perform  
th a t m ission in life w hich fate, destiny, coincidence, chance, luck, goodness, p lan e ta ry  influence or 
any o th er m otive o r accident a f fo rd s  an  o p portun ity  o r im pulse fo r p e rfo rm in g .

A s indicated  by the preceding  explanations we come in to  th is life  ig n o ran t an d  w ithou t power 
o r abilities, except those which God ha th  given us. W ith  these g if ts  we acqu ire  th ro u g h  privileges, 
o th er abilities and know ledge; and the privileges and g if ts  obligate us to  use them  fo r  the purpose 
th a t God has in m ind w hen they are given to  us,— and th is  becomes o u r m ission in l i fe :  to  do  that 
w hich will help and benefit o thers and  b ring  the  L ig h t o f know ledge and  the  peace o f  un d erstan d 
ing to  those who have them  not.

A nd, we a re  to  p rep a re  ourselves fo r this m ission. W e a re  to  learn  to  see w ell;  fo r  the more  
p erfec t we m ake o u r sigh t and the m ore correctly  we in te rp re t w hat we see. the b e tte r  will be our 
com prehension  o f our perceptions. W e are  to  im prove o u r hearing , tra in  it and  educate it, so  that 
we m ay m ore perfectly  and understand ing ly  in terp re t the m ultip lex  sound v ib ra tio n s reg istered  up
on th a t organ . W e are  to  increase o u r store-house of m em ory so th a t we m ay avail ourselves o f the 
facu lty  and  function  o f recalling th a t w hich will serve us o r  o thers w hen m ost desired . W e are to 
m ake ourselves acquain ted  w ith the law s o f n a tu re  th a t we m ay avail ourselves o f  the p o ten t pos
sibilities w hich are  ever about us and alw ays aw a it o u r application. W e are  to  p rep are  ourselves 
so th a t  when the opportun ity  o r com m and comes fo r the fulfillm ent o f the m ission, we will be ready 
and efficient in know ledge and experience to  do th a t th in g  which o u r p rep ara tio n  insp ires us to 
do as our m ission, individually .

T he ten th  and last com m and of the decalogue i s :

T H O U  SH A L T  A B ID E  B Y  T H E  T R IN IT Y : CO N SEC R A TIO N , CO
O PE R A T IO N  A N D  O R G A N IZA TIO N !

A nd, this last com m and reveals the purpose o f  this paper. It is to  o f f e r  you an  opportun ity
to en ter into ways and m eans o f ab id ing  by the com m ands o f the decalogue and . w ith  th a t p re
para tion  w hich can com e only to  the few, fulfill y o u r m ission in life ; and w ith  consecra tion  to  p rin 
ciple and ideals, cooperation w ith  o thers sim ilarly  inspired, assist in an  organ ized  w ay to  sp read  the
g rea t L ig h t in the  darkened  valleys of o u r country.

C onsider this, then, an invitation to inquire fu r th e r and to  obey the th ird  and  fo u rth  com 
m andm ents herein. And, having  digested well th e  m essage o f th is paper, you shall, in accordance 
w ith  the seventh com m andrrient, pass th is paper on and on to  those  w ho should  feas t w ith  you  and 
share w ith you the opportun ity  which has so free ly  com e to you.. In  th is  wrise th is m essage will 
come to  m any and not rem ain  in the h eart o f but one. Y ou shall consider y o u rse lf chosen to  select 
from  your acquaintances those w ho m igh t be in terested , and in  tu rn  they shall pass on to  o thers 
this sam e paper. In  silence and w ithout nam e o r  personality  it will reach som e w ho  a re  hoping  
and seeking; thereby the m ission o f a sim ple p rin ted  paper is fulfilled.

F or fu r th e r inform ation, address: ROYLR THURSTON. 361 W est 53rd St.. N ew  York. N: Y.


