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.:oSOPHY AND ITS EV ID E N C E S
TUI

L u )  more difficult work could be proposed, perhaps, 
N U) any body of people, than the understanding 
I Theosophy and the effectual carrying on of its 

propaganda. Its philosophy is more abstruse than  
/hat of Hegel, while it is also far more subtle, and 
many of its evidences require so much study and self- 
denial ere they can be estimated, that they will certainly 
remain hidden from the majority, not because they are 
in themselves incomprehensible, but because average, 
easy-going people have not the capacity of working 
them out. Yet the ethical teachings rest finally on the 
philosophy, and those who cannot, or will not, study 
the philosophy are reduced to accepting the ethics by 
themselves; they can, indeed, be shown to be useful, 
by that most potent of all arguments, the argum ent 
from experience; for they are most effective in pro
moting morality, t'.e., in inducing social happiness. On 
this utilitarian ground they can be taught, and can 
there hold their ground against any rivals in the same 
held. There they can use the conditional, but not 
t-he categorical, Imperative ; the categorical remains 
veiled, the ultimate authority can be found only on 
the metaphysical heights, and those heights can be 
scaled but by the strenuous efforts of the patient and 
undaunted student. Each such student can, indeed, 
hear his testimony to what he has seen and known, 
but to all, save himself, his evidence remains second
hand. Personally won, it remains a personal possession, 
priceless indeed to him, but of varying value to those 
who hear it from him. Not on such evidence can 
'Theosophy base itself in an appeal to the cultivated 
intelligence of the West, intelligence trained in the 
sceptical habit, and cautiously guarding itself against
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It is then necessary, if Theosophy is to make its way in 
the West, and to give to it the much-needed basis of the 
scientifically spiritual, that Theosophists should present 
to the indifferent, as to the enquirer, sufficient prima 
facie evidence that it has something valuable to impart, 
evidence which shall arouse the attention of the one 
class, and attract the other into the investigation of its 
claims. The evidence must be such as can be 
examined at first hand by any person of ordinary 
intelligence, and it need not seek to establish anything 
more than that Theosophy is worth studying. Let the 
study be fairly begun, and the student capable of 
mastering its initial difficulties, and its acceptance is 
certain, though the period of that full acceptance will 
depend on the student’s mental characteristics and the 
type of his intelligence. As Madame Blavatsky sa)s.
“ Once that the reader has gained a clear comprehen
sion of them [the basic conceptions on which the Secret 
Doctrine rests], and realised the light which they throw 
on every problem of life, they will need no further 
justification in his eyes, because their truth will be to 
him as evident as the sun in heaven ”— (“ Secret 
Doctrine,” vol. i. p. 20). In order, however, that the 
study may be begun, this prima facie  evidence must be 
given, and these basic conceptions of Theosophy must 
be roughly outlined. Only when this is done, can 
anyone decide whether or not it is worth while to enter 
on the study and the deeper evidences of Theosophy.

The value of this evidence is a point to be decided ere 
serious study is commenced. Often, in our Lodo-es when 
the members are engaged in a consecutive course of 
study, a casual visitor, admitted by courtesy, will o-et 
and suddenly ask, “ What is the evidence on whirh 
Theosophy is based, and of what use is it ? ” as though
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I . jn any science, save that of Theosophy, 
y"'on who expected a class of students to stop, while 
^  reasons for their study were explained to a stranger 
„-fio knew nothing of their subject, would be recognised 
as taking up a foolish and irrational position : but in 
Theosophy we are always expected to break off our 
work in order to prove that we are not fools for doing 
it. And if we show any unwillingness to do this, it is 
at once taken for granted that our position is unsound, 
and that we are afraid of investigation. As a m atter of 
fact, we have not time to justify ourselves to each 
>uccessive visitor who may be led by curiosity to obtain 
from a member an introduction to our Lodge meetings ; 
rf. If Is tjle purpose of this paper to present, once for 
all, some of the evidences which have determined us to
see - m Theosophy the light which, elsewhere, we have 
failed to find.

The word “ Theosophy ” often leads people wrong 
at the outset, giving the idea that the “ W isdom- 
weJigion as it is sometimes called—postulates a 
personal, and, therefore, a limited deity. This is not 
Te case. “ Divine Wisdom, Theosophia, or wisdom 

^ e  Gods, as Theogonia, genealogy of the Gods.
I he word Theos means a God in the Greek, one of the 
divine beings, certainly not ‘ God ’ in the sense attached 
m our day to the term. Therefore, it is not ‘ W isdom 
of God,’ as translated by some, b u t  D ivine power, such 
as that possessed by the Gods”—(“ The Key to Theo
sophy,” p. i). The name is not ancient, dating only 
from the third century, being used first by Ammonius 
Saccas and his school. But the teaching itself dates 
back many a thousand years, unchanged in its main 
features taught to-day in England to truth-seeking 
students as it was taught when Buddha wandered over 
Indian plains, or earlier still, when ancient Rishis guided 
their chelas along the path which leads to Wisdom.



What this teaching is may oc briefly outlined-
Theosophy regards the Universe as a transitory i < •

festation of Eternal Existence, the summer-dayy fi"?"! 
of an eternal unknown Root. That Root is the (lm- 
Reality, the only Permanent among the myriad ami 
fleeting phenomena which surround us on every hand 
and among which we ourselves are numbered. Frotn 
that Unity proceeds all diversity ; into that Unity all 
diversity again returns. It is manifested in the atom 
as in the man, in what is spoken of as the non-living 
as well as in the living. It, “ the infinite and eternal 
Cause—dimly formulated in the ‘ Unconscious’ and 
‘Unknowable’ of current European philosophy—is the 
rootless root of ‘all that was, is, or ever shall be” '— 
(“ Secret Doctrine,” vol. i. p. 14).

Periodically the aspect of the Eternal Existence that 
we call Life radiates as source of the manifested L in
verse, the Universe being but “ the variously differen
tiated aspects” of the One Life. Thus, to the I heoso- 
phist, the most differentiated forms are essentially one.
“ matter ” and “ spirit ” are but the two poles of the 
one magnet, inseparable, not thinkable as existing apart 
from each other. To use clumsy phraseology, spirit is 
the One Life in its early manifestations, matter is the 
One Life solidified : the objective Universe “ is, so to 
say, held in solution in space, to differentiate again and 
crystallise out anew ” during a period of manifestation.

The “ spirit,” the “ divine soul” in man is a spark of 
the One Life, undifferentiated from its parent Fire, and 
therefore alike for every human being ; it is the fate of 
this “ spark ” to win self-consciousness by passing 
round the cycle of forms, and in man reaching and 
finally perfecting self-consciousness ; the fully human 
stage once reached, all further progress is a matter of 
personal endeavour, of conscious co-operation with the 
spiritual forces in nature : “ the pivotal doctrine of the 
Esoteric philosophy admits no privileges or spe .;a] 
gifts in man, save those won by his own Ego throu<rh 
personal effort and merit throughout a long series 0f 
metempsychoses and re-incarnations ”—(“ Secret £)0c_
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. . _ l7) This “ pilgrimage of the E g o ” is 
idea. SO to  speak, of Theosophy: this

[he p self.consciousness is the very object and out 
^ of the Universe: for this it was manifested, for 
f^it exists, g roaning  and travailing in pain to perfect 
-d bring forth the  self-conscious spirit.
 ̂This bald statement must suffice as to the teachings- 

0f Theosophy, for it is not the purpose of this paper to 
rfpound Theosophical ideas, but to set forth some prim a  
facie evidence that Theosophy is worthy attention. 
let us then turn to the evidence, and ere dealing with 
it in detail, let us consider the general nature of the 
proof that may be fairly demanded by anyone who is 
willing- to study Theosophy, if it can be shown to him 
that the study is likely to be fruitful.

Evidence must, speaking generally, be congruous 
nith the position which it is sought to demonstrate. 
Ihc aspect of the subj’ect under consideration must 
genern the nature of the evidence to be submitted. 
Problems of physical life must be demonstrated by 
physical evidence : problems of intellectual life must be 
demonstrated by intellectual evidence: and if there 
, sP*ritual life which Theosophy posits, it must be 
demonstrated by spiritual evidence. That the proof 
must be suited to the subject is taken for granted, save 
where the spiritual is concerned : to seek to prove to a 
blind man the existence of colour by holding up 
coloured objects before his unseeing eyes would be 
considered absurd ; but any suggestion that there may 
be spiritual eyes which are blinded in some, and that 
the use of those spiritual eyes may be needed for the 
discernment of certain classes of verities, is scouted as 
superstitious or fraudulent. Every psychologist recog
nises the difference between the Object and the Subject 
World and in studying the subjective he knows that it 
is idle ’to demand objective proof. The methods suited 
f the extended world are not suitable to the un
b e n d e d  : and a proof addressed wholly to the reason 
is none the less cogent because it has neither form nor 
colour And, in verity, to the trained intellect the
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• Inly evolved and trained, it speaks with a certainty as 
much above that of the intellect, as the intellect speaks 
with a certainty above that of the senses: it judges the 
conclusions of the intellect as the intellect judges those 
of the senses, and utters the final word on every question 
presented for adjudication.

'flic u average man ” is apt to regard a physical 
demonstration as the most convincing that can be 
given : it appeals to the senses, and “I  must believe 
the evidence of my senses” is a phrase that often drops 
from the lips of the slightly instructed person. One of 
the early lessons learned by the student of physiology 
is that the senses are very easily deceived, and are 
subject to various illusions and hallucinations. An 
instructive illustration of this fact was given^ by the 
ingenious Americans who saw the famous basket- 
trick ” performed by a wandering Indian : one of these 
gentlemen drew what he “ saw,” while the second 
photographed the various stages of the scene.  ̂ the 
artist’s drawing showed the well-known succession or 
Startling events, the camera showed nothing. The 
senses had been led astray by “ glamor,” and their 
testimony was unreliable. Still, for demonstrating 
physical facts, physical experiments are the most satis
factory, and, with certain precautions, may be taken as 
trustworthy proof.

But physical phenomena are not relevant as proofs 
of intellectual and spiritual truths. No physical 
u miracle ” can demonstrate a moral maxim. The 
doctrine, “ Love your enemies, do good to them that 
hate you,” is neither more nor less true because Buddha 
and Jesus could, or could not, cure certain diseases by 
means not understood by their followers. The demon
stration of a problem in Euclid is in no way assiste 1 
by the teacher being able to levitate himself, or to dra °
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,  table to his hand without contact a box o f  
; instruments. He m ight be able to per- 

»athei “ e feats and yet make a blunder in the work.ng 
' r f  his demonstration : and he m ight be totally 
Capable of such performances, and yet be a competent

I 1 i 1   1 A m  o n l  n r / v i f cmathematical teacher. Mathematical and logical proofs 
need no physical phenomena to accredit them : they  
stand on their own ground, are tried by their appro
priate tests. Many people cannot follow a mathemati
cal proof; it is impertinent to dazzle them into acquies
cence by the display of some irrelevant physical ability ; 
if they cannot appreciate the force of the demonstra
tion, they must either suspend their judgment on the 
conclusion, or accept it at second-hand, t\e.} on 
authority. They will be very foolish if they deny the 
conclusion because the evidence for it is beyond their
"̂a?P V rUt ^ ey are Perfectly justified in withholding 

t eir belief where they cannot understand. If some 
important line of action depends on their acceptance 
or rejection of the conclusion, then they must make 
trnir own choice between acting on authority or 
suspending action until able to understand : the
responsibility is theirs, and the loss of non-action, if 
oss follow, is theirs also. The propounder of the pro
position may fairly say : “ This is true : I cannot make 
the proof any easier for you than I have done. If you 
cannot see it, you only can decide whether or not you 
will act on my assurance of its truth. Such and such 
consequences will follow your rejection of the conclusion, 
but I have neither the right nor the power to enforce on 
you action founded on that which I personally know to 
be true, but which you do not understand.” In
Theosophy, the student will often find himself in such 
a dilemma: he will be left free either to proceed, 
accepting the authoritative conclusion provisionally or 
fullv as a guide to action, or to decline to proceed, until 
iW  steps as well as the conclusion lie plainly before 
I .  will never find himself driven, but if he

. ^ ons vmtil he has personally demonstrated a 
erclusion he wUl often find himself losing what he
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every oilier science,  ̂ ft in not the blind faith of tĥ  
rengiomsi >u propositions that cannot lx; verified that i- 
a /.ed from tin; flieosopliical stu d en t; it is the reason
able trust of a pupil in his master, the temporary 
ao>;}ytar»o; of conclusions, every one of which is to 1% 
demonstrated the moment the pupil’s progress makes 
the demonstration intelligible. 1 he study carries tlie 
p/pil tht/) the physical, the intellectual, the spiritual 
worlds, and in each the appropriate tests and proofs 
will be forthcoming ; as physical proofs are out of court 
in the intellectual world, so physical and intellectual 
proofs are not available in the spiritual. But here 
again The*/sophy demands nothing differing in kind 
from that which is freely granted to our logicians and 
mathematicians by the physicists; as the io ru M  are 
.cable te grant to the latter experimental physical 
evidences, so the spiritual adept is unable to grant to 
the logic,ian and the mathematician proofs couched in 
their special intellectual forms. N ot therefore is his 
science superstition, nor his knowledge folly ; he stands 
in the realm of the Spiritual, as secure, nay even more 
secure, than they stand in the realms of the Reason and 
of the Material. He can justify himself to them in 
their own worlds, by showing in the Material that he 
knows more than the physicist of the powers latent in 
m a t t and in the Rational by showing that he knows 
more than the intellectual giants as to the workings and 
capacities of the Reason ; but in his own sphere he is 
judged of none; he answers but to his Conscience and 
his Destiny.

The words “  Teachers,”  “  Masters,”  “  A d epts ”  
imply that Theosophy, like all other philosophies and 
sciences, has its authoritative exponents ; these form  a 
Brolherhood, consisting of men and women of various 
nations, who by patient study and purity of life Jrjtve 
acquired exceptional, hut wholly natural, powers ltid
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I,,, The Hindus speak of them as Mahatmas, 
Great S o u ls”— great in their wisdom, great in

f r  lowers great in their self-sacrifice. They are the cus- 
' I f s  of a body of doctrine, handed down from genera- 

t0 generation, increased by the work of each. Into
this b o d y  of doctrine, this vast collection of cosm ological 
and historical facts, no new statem ent is allow ed  
en tran ce  until verified by repeated investigations, 
re ite ra te d  experiments by different hands. T his forms 
the “Secret Doctrine,” the “ W isdom -R elig ion ,” and o f  
this, from time to time, portions have been given  out, 
and have been made the basis of the great philosophies, 
the great religions of the world. B y these we m ay 
essay to track our road through history, gaining, as we 
go, the evidence for the existence of this body of doc
tr in e  from ancient down to modern times. W e will seek 
(tf) evidence from h istory; (b) evidence from world- 
religions ; then we will glance at (c) the evidence from 
experiment; and (d) the evidence from analogy. Thus 
may we hope to show that Theosophy is worthy the 
attention of the thoughtful, and so perform the duty 
placed in our hands.

(tf) As to the existence of such a Secret D octrine, no 
doubt was felt in the ancient world. W h a t were the  
famous “ Mysteries ” whether in India, in E gypt, in 
Greece, or elsewhere—but the unveiling to the selected 
lew of the doctrines so carefully hidden from the outer 
world? As said V o lta ire : “ In  the chaos of popular 
superstitions, there existed an institution which has 
ever prevented man from falling into absolute bar
barity : it was that of the Mysteries ” . So Dr. W arburton 
also: “ The wisest and best men in the Pagan world 
are unanimous in this, that the Mysteries were insti
tuted pure, and proposed the noblest ends by the 
worthiest m eans” . These Mysteries, we learn from 
Cicero were open only to the upright and the good :
U An In itia te  m ust practise all the  virtues in his power : 
iustice, fidelity, liberality, m odesty, tem perance . 
O rig inating  in India in pre-Vedic tim es, the M ysteries 
were there! as later in more W estern  lands, reserved as



tlx; reward of virtue and wisdom: “ Kesi 
aJ;t ^ n d erin g  g<«xi f,m e v i l ; temperance; pCo’bity 
'i.a  t i l y;  repression of the physical senses; the In,™ 
Idlge of the 1 JoJy Scripture* ; that of the superior 
( pirith  worship of truth ; abstinence from anger;’’ such 
were the virtues exacted from all candidates for initia
tion, They are the ten virtues prescribed Jater in the 
Institutes of Manu, and “ No one who has not prac
tic'd, during  his whole life, the ten virtues which the 
divine Manu makes incumbent as a duty, can be 
initiated into the Mysteries of the Council”. In Egypt 
the same strict rules of conduct were inculcated: ere 
the neophyte could become a “ Khristophoros ” and re
ceive the sacred cross, the Tau, he must know and 
observe the rules: “ never to desire or seek revenge; to 
be always ready to help a brother in danger, even to 
the risk of his own life ; to bury every dead body; to 
honour his parents above all ,' to respect old age and 
protect those weaker than himself ; ever to bear in minf 
the hour of death, and that of resurrection in a neu and 
imperishable body'’. The very names of the great 
Initiates of Greece are eloquent as to the intellectual and 
moral heights attained by these m ighty men of the elder 
world : Pythagoras, Tfiales, Democritus, Euclid, Solon,
t . a i -f • , 1 . f 1 '* 4 ATPlato, Archytas—these, with others like Apollonius of

~ ib ir ...............................  ' ’ rTyana, lamblichus, Porphyry, give us some idea of the 
stature of the Initiate of old.

Now, it is beyond doubt that in ancient time the dis
tinction between exoteric and esoteric teaching was 
strictly observed. In Buddhism we find the “ doctrine 
of the Kye” and the “ doctrine of the Heart,” and we 
read bow Gautama, the Buddha, entrusted the secret 
teaching to his disciple Kasiapa, and how A nan da 
preached abroad the doctrine of the Fve while tin* 
“ Heart” was left in the possession of the Arhats-the  
Masters of the Hidden Wisdom. Pythagoras divided 
Ins students into two classes, for the reception of hi 
exoteric and esoteric doctrines. Ammonium s ac<a. , ,
bis “ higher doctrines,” and those who receive,! co received tK 
were bound by oath not to divulge them to the r, m
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The ..B ooks of T hoth ,” in the keeping of the 
*°rld; of M em phis, were the treasury from which 
X e o r a s  and Plato gathered their intellectual nches, 
;i Thales and Democritus culled their knowledge. 

U Sais, Lycurgus and Solon were trained in the prin
ciples of legislation, going back to their own lands as 
Initiates, to lay the legislative foundations of ancient 
Greece. In the Hebrew nation are manifold traces of 
the same traditional hidden wisdom ; Abraham, its 
founder, was a great astronomer and arithmetician, 
according to  Josephus, who also declares as a reference 
to him the passage in Berosus about a Chaldean “ skil
ful in the celestial science ” ; and the great Jewish 
Kabbalist Maimonides declares that the true meaning of 
the Hebrew Scriptures is esoteric. “ W hoever shall 
hnd out the true meaning of the Book of Genesis 
uiigit to take care not to divulge it. This is a maxim 

a a oui sages repeat to us, and above all respecting 
it work of the six days. If a person should discover

M UC of ^  by himself, or by the aid of
ano iei, then he ought to be silent ; or if he speaks, he
oug to speak of it but obscurely, in an enigmatical 
manner> as I do myself, leaving the rest to be guessed
fh nKi% Ŵ °  Can un( êrstand me.” Origen deals with 
he Old testam ent in similar fashion : “ If we hold to the 

letter, and must understand what is written in the law 
arter the manner of the Jews and common people, then 
I should blush to confess aloud that it is God who has 
given these laws ; then the laws of man appear more 
excellent and reasonable.” And again : “ W hat man
of sense will agree with the statement that the first, 
second, and third days, in which the evening is named 
and the morning, were without sun, moon, and stars, 
and the first day without a heaven. What man is 
found such an idiot as to suppose that God planted 
frees in Paradise, like a husbandman. . . . . 1
\ r  re tha t every man must hold these things for 
belieI  under which a hidden sense lies concealed.” 
linages, eaks Jike manner, saying of the two sons of 
A b r a h a m  : “ which things are an allegory : for these are
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exoteric side  of Christianity then  swamped it,
Europe w as concerned, and we only catch glim pses of 
its c o n tin u e d  transmission by the occasional d ivu lg ing  
of secrets o f  nature—“ great discoveries ”— by wise and 
learned men who, by the ruthless persecution of th e  
Churches, were compelled to hide their lights carefully 
under bushels. But wherever in the Middle Ages we 
hear of “ alchemists,’’ “ magicians,” “ atheists,” “ learned  
heretics,” from whom impulses came towards rational 
learning, towards the investigation of nature, we 
diall generally find, on enquiry th a t they have some 
co n n ex io n  with the East, whither had retreated  for 
jafety , under the tolerant rule of Buddhism, the guardians 
o t i c  Hidden Wisdom, to be in security un til the storm
0 Christian persecution had exhausted itself by its 
ow n f u r y .

The knowledge of physical nature was indeed part of 
tie instruction received during preparation for the 
higher initiations. The wonderful astronomical calcu-
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neophyte’s experience as he treads “ the
“ Master,” he was at- once teacher and hTn 

t?—4-u_i__ j t . . u neaie

in?-. ^

As
others of the Brotherhood, and it is curious To

is

certain members of creation ? for they prevent, as we

. . .  . ’ --- -- ouiIOUS to I
Justin Martyr, in the second century, asking: “ Ho 
it that the talismans of Apollonius have poweT J

see, the fury of the waves, and the violence of the winds 
and the attacks of wild beasts ; and whilst our Lord’s 
miracles are preserved by tradition alone, those of 
Apollonius are most numerous, and actually manifested 
in present facts, so as to lead astray all beholders”. A 
strange testimony from an opponent, although Apol
lonius worked no “ miracles,” but only utilised purely 
natural powers, which he understood, but which were 
unknown to the people around him. Is it without 
significance that the disappearance of the Mysteries 
coincides with the beginning of the intellectual darkness 
which spread over Europe and deepened into the night 
of ignorance of the eighth, ninth, and tenth centuries.
Is there nothing strange in the contrast between the 
literary, scientific, and philosophic eminence of Hindu
stan, Persia, Chaldea, Egypt, Greece, and the arid waste 
of the early Middle Ages ? The dead letter triumphed 
over the living spirit ; the crust of dogmatic religion 
hardened over philosophy and science ; the exoteric 
symbol took the place of the esoteric truth, and the 
latter—though hidden unregarded, as is its image, the 
heart in the human body—the very Heart of civilisation 
and of knowledge, whose unfelt beatings' alone circu
lated the life-blood in the veins of human society, that 
Heart was paralysed in Europe, and the piaralysis 
spread to every limb of the body politic and social. 
Yet from time to time a throb was felt : Roger Bacon, 
the marvellous monk who mastered mathematics and 
astounded Europe by his chemical discoveries who 
made gunpowder and predicted the use of steam as a 
motor, drew his knowledge from his study of the 
ancients. Paracelsus came back from his captivit 
Tartary a learned physician and “ magician,” Cu -̂ 1 
as at Nuremberg, “ incurable” cases of elephanti10'^’
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• furonc the foundations of the practical use 
in curing disease, writing on medicine, 

ll anatomy, chemistry, astronomy, as well 
philosophical doctrines and “ magic”. H e 

Pic “discoverer” in Europe of hydrogen, and it 
l''1 asserted that a knowledge of oxygen is also 

jown in his writings. Van Helmont, his follower
J disSpie^? described by Deleuze as creating 

i-opochs in the histories of medicine and physiology ” ; 
Aml indeed from Paracelsus came the great impulse that 
started medicine, chemistry and the study of electricity 
and magnetism on the lines along which such trium phs 
hare been won in modern times. Closely interwoven 
with his wonderfully suggestive theories on these 
sciences, were his philosophic teachings—teachings 
uhich are fundamentally identical with those of Theo- 
'Ophy. His language and his terminology, adapted to 
the conditions of his times, may often prove misleading 
and disconcerting ; but if his ideas are studied, rather 
than the dialect in which he clothes them, it will be 
fount] that he was in possession of true knowledge, and 
fad been instructed by the wise, passing, as Madame
JUavatsky says, in “ Isis U nveiled,” “ th rough  the  true
initiation”.

It may be said the proofs of the  existence of a g reat 
body of philosophic and scientific doctrine in the past, 
demonstrate nothing as to its existence in the present.
I hat is so ; but if it adm ittedly once existed ; if it was 

taught in schools, held in temples, and handed down for 
thousands of years from generation to generation of 
hierophants ; if glimpses of its continued existence can 
he caught in Mediaeval Europe ; is it likely^ is it reason
able to suppose, th a t it disappeared wholly in the course 
of a few centuries after enduring through m illennium s; 
that the long succession of faithful men came suddenly 
to an end, leaving no inheritors ; tha t the vast mass of 
a c c u m u l a t e d  knowledge, so loyally guarded, so carefully 

t  ilherl suddenly went down into nothingness; all the 
garnered^ experience of hum anity vanishing hke the 
•“ baseless vision of a dream .

I
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ll is this h oly  of doctrilio that .. 
hands of the Matters of Wisdom V ''Inti,, 
Hierophants of the Past, and that wu allege’ ,  1'n 
readied hy those who are strong cnouah o, , , 1)1
themselves the old obligation of the V m lJ i!^  r  
k n o w ; todakk ; to w iu ,; and to SiiU-, " 

b V  T*‘« »tudy of comparative mytlmloeV (i;i» doi,
much to prove the assertion of the 1’ficosopJiist, tfiat it,. 
(treat world religions liavc, as basis, the same Wjl|t' 
truths. The Kosmic Trinity, the “ Father-Mother-Son,” 
with its correspondence, the human trinity, Atma* 
Buddhi-Manas, and its reflection on the material plane— 
so brutalised in the comparatively modern degradation* 
of phallic worship—is the “ Church's one foundation," 
by whatever name the “ Church " may be called. 
As Dr. Hartmann puts it:

“  The doctrine of the Trinity iff found in all the principal religious 
systems: in the Christian religion, as Father, .Son, and .Spirit; 
among the Hindus as BrahmA, Vishnu and Siva; the BuddlmU 
fVedantins, A.IJ.J call it Mulaprakriti. Prakriti, and Purush; the 
Persians teach that Ormuzd produced light out of himself >y 
the power of his word. The Egyptians called the first cause 
Ammon, out of which all things were created by the power of its 
own will. In Chinese, Kwan-shai-yin is the universally rnanifeste 
Word, coming from the unmanifested Absolute by the power o 
its own will, and being identical with the former. the jree s 
called it Zeus (Power), Minerva (Wisdom', and Apollo (beau yh 
The Germans, Wodan (the Supreme Cause), Thor (Power), an 
Freia (Beauty). Jehovah and Allah are Trinities o f  Will, Know
ledge, and Power ; and even the Materialist believes in Causation,
Matter, and Energy.”

The subject is too familiar to be enlarged on ; it is 
the stock in trade, these myriad trinities, of every 
student of religions. Note further how these trinities 
always spring from One, and mystically continue One.
The Persian Trinity has as its forerunner Boundless 
Time-and-Space. 'The Hindu are but aspects of the 
supreme Brahma. The Vedantin has Parabrahm, the 1 
Absolute, whereof Mulaprakriti is as a veil. The 
Greeks had Kronos, greater than Zeus. The trinity is- 
ever the creative aspect of the O n e . Even in  Chris
tianity, with its uncompromising anthropomorphism

r I

if
. Sob

tW r,
the , t),ere

sS»* A
Self leai-mn
universe.
and by jts
from an nn 2 
could assii 
into its o\v
grimage w
neophyte
cruciform
dead, to r 
“ risen Kl 
has been 
Mithra, b 
name has 
they igno  

The s} 
used in i 
or cross 
head of 
ness, im; 
in th e  si 
and an£ 
All, al! 
College 
eye of 1 

W he 
origin ’ 
the E
ta u g h t
th e y  v 
js inst 
i‘ Pag.' 
will



d1

assert is .•
;,rs the "«>* 
,ejfe »  stiu f '  

}gh to take be 
Neophyte? &

- SILENT.
0 ,°g y  has done 

iph ist,that the 
" same occult 
-Mother-Son,,f 
rinity, Atma- 
tterial plane— 

degradations 
foundation,n 

y be called.

icipal religious 
if and Spirit; 
he Buddhists 

P u ru sh ; the 
h im self by 

; first cause 
power o f its 

manifested 
e  pow er o f  
Vhe Greeks 

(Beauty).
>wer), and 
11, K now - 
Hausation,

; i t  is 
every  

rini ties 
: One. 
ndless 
f  th e  
, th e  
T he  

ty  is 
hris- 
ism .

tltf
the

. g o t te n  ” by, the Spirit “ proceeds" from, 
f e h e r  •• although outside tim e and space _ rela-

I  There is vet a gleam of the idea of the originalI [ions! inuc y &

Uihainn Inwall religions “ G o d ” incarnates. Theo- 
Lphy teaches of the “ P ilg rim ” incarnating throughout 
countless cycles, the divine entity  which is the hum an 
Self’ learning its lessons of experience in the school of th e  

(universe. This Self was the Khristos, crucified in matter,, 
[and by its voluntary sacrifice redeeming the lower selves 

from animality, saving 6uch part of the personalities as 
could assimilate themselves to it, and weaving these 
into its own immortality. In the Mysteries this pil
grimage was dramatically shown in the person of the  
neophyte passing his initiations, until at last, stretched 
cruciform on floor or altar of stone, he lay as 
dead, to rise as the H ierophant, the Sun-Initiate, the 
men Khristos,” or Christ. In  many a form this story 

been related as religious dogma, but whether 
Ahthra, Krishna, Bacchus. ‘ 
name has been but ne., v
t ? , ign0rantly worship, him declare we.

he symbols of the creeds are but esoteric glyphs, 
n>cd m modern times without understanding. The tau, 
oi cross ; the waters of baptism ; the ringed light round 
head of saint ; the serpent, whether of light or dark
ness, image of God or devil ; the virgin Mother, clothed 
m the sun and the moon about her fe e t; the archangels- 
and angels ; the recording angels and the book of life. 
All, all, from the Hidden Wisdom of the Sacred 
College, legible in their entirety only to the trained 
eye of the Seer.

W hence all this similarity if there be no identity of 
orio-in ? Clement Alexandrinus very frankly said of 
the& Eieusinian Mysteries, that “ the doctrines there 
tmerht contained in them the end of all instructions, as 
C v  were taken from Moses and the Prophets “ This 

instructive, as showing the identity of the Jewish, 
v and Christian Mysteries, though Orientalists

the priority of the JewisK^^a^j^n|p ̂  ^
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^deration of these obscure and little

S w h i c h  will'draw them into rational relaUon 
1  ,vith the rest of a universe of law, which will

. i„ the cotisiQerduuu ui , . r  .

&  n - s s i  g r f e a
Correlate them, and present them as the normal working 
i( Mtural causes. This great service to the intelligence 
is done by Theosophy, and, accepted only as a working 
hypothesis, as a temporary guide in experimentationr 
it will be found to speedily justify its hypothetical 
acceptance, and will be seen to be verified by its align- 
ment with facts.

(d) The evidence from analogy needs, of course, to 
be worked out in detail, step by step, and it is impos
sible to do more here than hint at the kind of use to 
which this tool may be put. Let us take as example 
W ti\e sevenfold planes of the universe, and (ii) the 
doctrine of re-incarnation.

fi) In studying the material world of w hich w e are a 
part, we find the constant em ergence of the num ber  
seven * split up a beam of w hite light, and we find the  
>e\en colours of the spectrum ; take the musical scale, 
a n d  we have seven distinct notes in progression, and 
then the octave ; take the periods of gestation, and w e  
tm d  them occupying set numbers of lunar m onths, t.e., 
of multiples of seven ; take fevers which run a definite 
course, and we find that course to be a m ultiple of 
seven; crises of madness show this recurring seven ; 
the moon marks its changes in sevens, and has served as 
the basis for our seven-day week ; and so I m ight go  
on, for a page or two. A ll these sevenfold periods can 
scarcely be matters of mere chance, mere coincidence ; 
in a universe of law they are surely likely to be the 
outcome of some deeply-seated principle in nature ; 
reasoning by analogy, the sevenfold division is likely 
to exist tn  the universe as a whole, even as in its parts, 
ttevond this, for the mom ent, we may not be able to 
(JO for the bearing out of the analogy by the observation 

’facts on the cosmic planes is work beyond the facilities 
.V  the ordinary man as at present developed ; it is 
c l a i m e d  that there are men so highly evolved that they



but w e are not now concerned win* , 
be obtained by years, nay by lives. 
and study. p cni

<K| O nce again, in studying the material world «  
no te  th e  frequent co-relation of the relatively permane 
and  the  transitory . A  tree will last for a century 
p u ttin g  fo rth  yearly  its crop of leaves, leaves which 
w ither as the  finger of autum n touches them ; the leaves 
pass, b u t the tree endures. So the fern stem or the 
bulb will send up year by year its seasonal growth of 
frond or flowers ; the seasonal growth perishes with the 
season, but the plant dies not. Tree and plant live 
through their periods of manifestation, giving birth to 
innum erable lives, the outcome of the central individual. 
So is it, Theosophv teaches, with man. -As an individual 
he endures throughout his period of manifestation, 
putting forth the leaf-crop of innumerable personalities, 
which die while he remains. But, it may be said, 
the leaves perish: they do not revive when the breath o 
the spring-tide awakens nature ; they are rotting in the 
ground, and it is their successors, not they, that ccuer 
the tree with its glory. So, in very truth, is it u ith t e 
personalities likewise; they perish, and for them there 
is no resurrection. But just as the leaves, living their 
life through spring and summer and autumn, gather 
from air and draw up from soil substances which the\ 
fashion into materials for the growth of the parent-tree 
from which they spring ; and just as these elaborated 
materials are drawn from them by the parent, and the 
virtue and the use of them are over ere they are cut 
off by the keen knife of winter’s frost : so does the 
personality gather knowledge and experience from its 
contact with the world, and transmute these into forms 
that can be drawn from it into the individual which 
endures; so that when the knife of death severs it 
from the parent trunk, all that it has gathered of true 
materials for the growth of the Ego shall have Pas<e 1 
over into its keeping, each life ere it perishes thus add) 
its quota of nutriment to the Man who does not die. 11lS
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h this fashion, did tim e and space p erm it, I m ig h t  
v tin u e ! gathering hints of th e u nseen  from  th e  seen, 

Aching’ whispers of the E ternal M other, m usical w ith  
the t r u th s  hidden beneath her veil. B u t th is  paper is 
intended to incite to study rather th an  to  teach  th e  
student, t o  suggest rather than  to  con vin ce, to  w in  
audience for Theosophy rather than  to  expound its doc
trines. Science tells us how a m yriad cords m ay be 
stre tched  and mute, as a note of m usic com es pulsing  
th ro u g h  the empty air, m aking m otion where there was 
stillness, sound where silence reigned. H ere and there, 
as if in  answer, from among the m any silent, past w hich  
the music swells unheeded, w ill sound out a note in 
harmony, in rhythm responsive to the master-tone. It 
comes from those few cords that have the same vibra
tion-frequency, and that are therefore set throbbing as 
th e  note peals by them, and give it back in music deep 
and melodious as its own. T hat all do not answer lies 
not in the fault of the note as struck, but in the incapa
city of the strings to vibrate in unison. And so among 
human souls in every generation, many will remain 
dumb as the organ-note of Theosophy thrills out into the 
silence, and for them it will die away unheeded into 
empty air. But one here an d  there will feel the throb 
of the music, and give back in clear full resonance the 
chanted tone. For such the note is sounded, the call is 
given. Let those who can hear, respond .
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who once stoo 

derstand th at aspe< 
We have, w e  b e l1' 
fuller tru th s, a p p r 
ground v a c a te d , ai 
mented b y  w h a t  v  
what w as o u r fo rr  
was con sisten t wil 

E v e r y  ‘ ‘ o rth o d  
convictions: 1s t,
—the C h ris tia n ; 
true w hich  a re  in

T h e  L e g is l a t io n  o f  F e m a l e  S l a v e r y  in  E n g l a n d , id .  
T h e  R o o t s  o f  C h r i s t i a n i t y . 6 d .
W h y  I  a m  a  S o c ia l is t , i d .
T h e  E v o l u t i o n  o f  S o c i e t y . 3d .
W o m a n ’s  P o s i t i o n  a c c o r d i n g  t o  t h e  B i b l e , id .  
E l e c t r i c i t y  a n d  i t s  M o d e r n  A p p l i c a t i o n s . 4d. 
P h y s i o l o g y  o f  t h e  H o m e . 4d.
T h e  N a t u r a l  H i s t o r y  o f  t h e  C h r i s t i a n  D e v i l , id .  
T h e  F r e e t h i n k e r 's  T e x t - B o o k  on C h r i s t i a n i t y . T 6 
L e g e n d s  a n d  T a l e s  (a book fo r  ch ild ren ). 1 ... *

L on do n  :
R. F o r d e r , 28, Stonecutter Street, E .C .

sp iritu al system  < 
re lig io n s as varia  
fa ls e ; an d  4th, tl 
in opinion, bu t a 

\ the 3d  and  4th c 
re v e a le d  one rel 
po w er, an y  othe 
su m es either to 
o n ly  erred , he h 
is im m ediate.

vntur

B u t th e re  a re  
C h r is t ia n  a n d  

I ^«iirhter
X


