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C 77/-^ . .

LIGHT ON THE PATH.
I.

These rules are written for all disci
ples : Attend you to them.

Before the eyes can see they must be 
incapable of tears. Before the ear can 
hear it must have lost its sensitiveness. 
Before the voice can speak in the presence 
of the Masters it must have lost the power 
to wound. Before the soul can stand in 
the presence of the Masters its feet must 
be washed in the blood of the heart.

i . Kill out ambition.1

1 A m b it io n  is the first curse: the great 
tempter of the man who is rising above his 
fellows. It is the simplest form of looking for re
ward. Men of intelligence and power are led away 
from their higher possibilities by it continually. 
Yet it is a necessary teacher. Its results turn 
to dust and ashes in the mouth ; like death and 
estrangement it shows the man at last that to 
work for self is to work for disappointment. But 
though this first rule seems so simple and easy,

A
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do not quickly pass it by. For these vices of 
the ordinary man pass through a subtle trans
formation and reappear with changed aspect in 
the heart of the disciple. It is easy to say : “ I 
will not be ambitious ” ; it is not so easy to say : 
“ When the Master reads my heart, He will find 
it clean utterly.** The pure artist who works 
for the love of his work is sometimes more firmly 
planted on the right road than the Occultist who 
fancies he has removed his interest from self, 
but who has in reality only enlarged the limits 
of experience and desire, and transferred his 
interest to the things which concern his larger 
span of life. The same principle applies to the 
other two seemingly simple rules. Linger over 
them, and do not let yourself be easily deceived 
by your own heart. For now, at the threshold, 
a mistake can) bd corrected. Fut carry it on 
with you and it will grow and come to fruition, 
or else you must suffer bitterly in its destruction.

2 . K ill o u t desire of life.

3 . K ill o u t desire of com fort.

4 . W ork  as those  w ork  w ho are  am b i
tious. R espect life as those  do w ho d e
sire i t .  B e h a p p y  as those  a re  w ho live  
fo r happiness.

Seek in  th e  h e a r t th e  source o f evil
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an d  expunge it. I t  lives fru itfu lly  in  th e  
h e a r t of th e  d evo ted  disciple as w ell as in  
th e  h e a r t of th e  m an  of desire. O nly  th e  
stro n g  can  kill i t  ou t. T he w eak  m u st 
w a it fo r its  g row th , i ts  fru ition , i ts  d ea th . 
A nd  i t  is a  p la n t th a t  lives a n d  increases 
th ro u g h o u t th e  ages. I t  flowers w hen  th e  
m an  h as accum ula ted  u n to  him self 
innum erab le  existences. H e  w ho w ill 
e n te r  u p o n  th e  p a th  of pow er m u st te a r  
th is  th in g  o u t of h is h e a r t. A nd th e n  
th e  h e a r t w ill bleed, a n d  th e  w hole 
life of th e  m a n  seem  to  be  u tte r ly  
d issolved. T h is o rdea l m u s t b e  e n d u re d : 
i t  m a y  com e a t  th e  firs t s te p  of th e  
perilous lad d er w hich leads to  th e  p a th  
of l i f e : i t  m ay  n o t com e u n til th e  
la s t. B u t, O disciple, rem em ber th a t  
i t  h as  to  be endured , an d  fasten  th e  
energies of y o u r soul u p o n  th e  ta sk . L ive 
n e ith e r  in  th e  p resen t n o r th e  fu tu re , 
b u t  in  th e  E te rn a l. T h is g ia n t w eed can 
n o t flower th e re  : th is  b lo t u p o n  ex istence
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is w iped o u t b y  th e  v e ry  a tm osphere  of 
e te rn a l th o u g h t.

5 . K ill o u t all sense of se p ara ten ess . 2

9 Do not fancy you can stand aside from the 
bad man or the foolish man. They are yourself, 
though in a less degree than your friend or your 
Master. But if you allow the idea of separate
ness from any evil thing or person to grow up 
within you, by so doing you create karma, which 
will bind you to that thing or person till your 
soul recognizes that it cannot be isolated. 
Remember that the sin and shame of the world 
are your sin and shame ; for you are a part of i t ; 
your karma is inextricably interwoven with the 
great Karma. And before you can attain 
knowledge you must have passed through all 

. places, foul and clean alike. Therefore, re
member that the soiled garment you shrink from 
touching may have been yours yesterday, may 
be yours to-morrow. And if you turn with 
horror from it, when it is flung upon your 
shoulders, it will cling the more closely to you. 
The self-righteous man makes for himself a bed 
of mire. Abstain because it is right to abstain 
not that yourself shall be kept clean.

6 . K ill o u t desire for sensation .
7 . K ill o u t th e  h u n g er fo r g row th .
8 . Y e t s ta n d  alone an d  iso lated , because
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n o th in g  th a t  is em bodied, n o th in g  th a t  
is conscious of separa tion , n o th in g  th a t  is 
o u t of th e  E te rn a l, can  a id  you. E ea rn  
from  sensation  an d  observe it, because 
on ly  so can  y ou  com m ence th e  science of 
self-know ledge, an d  p la n t y o u r foo t on 
th e  firs t s te p  of th e  ladder. G row  as th e  
flower grows, unconsciously, b u t  eagerly  
anx ious to  open  its  soul to  th e  air. So 
m u st you  press fo rw ard  to  open y o u r soul 
to  th e  E te rn a l. B u t i t  m u st be  th e  E te r 
n a l th a t  draw s fo rth  y o u r s tre n g th  an d  
b ea u ty , n o t desire of g row th . F o r in  th e  
one case you  develop in  th e  luxu riance  of 
p u r i t y ; in  th e  o th e r  y o u  h a rd e n  b y  th e  
forcible passion  fo r personal s ta tu re .

9 . D esire on ly  th a t  w hich is w ith in  you.
1 0 . D esire on ly  th a t  w hich is beyond  

you .
1 1 . D esire on ly  th a t  w hich is u n a t ta in 

able.
1 2 . F o r  w ith in  yo u  is th e  ligh t of th e  

w orld— th e  on ly  lig h t th a t  can  be shed
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u p o n  th e  p a th . I f  y ou  are  u n ab le  to  
perceive i t  w ith in  you, i t  is useless to  look 
for i t  elsewhere. I t  is beyond  you , b e 
cause w hen y o u  reach  i t  y ou  h av e  lost 
yourself. I t  is u n a tta in a b le , because i t  
for ever recedes. Y ou  w ill e n te r  th e  
ligh t, b u t  y o u  w ill never to u ch  th e  F lam e.

1 3 . D esire pow er a rd en tly .
1 4 . D esire peace ferven tly .
1 5 . D esire possessions above all.
1 6 . B u t those  possessions m u s t belong 

to  th e  p u re  soul only, an d  b e  possessed 
therefore b y  all p u re  souls equally , an d  
th u s  be th e  especial p ro p e r ty  of th e  w hole 
only  w hen u n ited . H u n g er fo r such  p o s
sessions as can  be  held  b y  th e  p u re  soul, 
th a t  yo u  m ay  accum ula te  w ea lth  fo r th a t  
u n ite d  sp ir it of life w hich is y o u r on ly  
tru e  self. T he peace y o u  shall desire is 
th a t  sacred  peace w hich n o th in g  can  d is
tu rb , an d  in  w hich th e  soul grow s as does 
th e  ho ly  flower u pon  th e  s till lagoons. 
A nd th a t  pow er w hich th e  disciple sha ll
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cove t is th a t  w hich  sha ll m ake h im  a p 
p ea r  as n o th in g  in  th e  eyes of m en.

17 . Seek o u t th e  w ay . 3

3 These four words seem, perhaps, too slight 
to stand alone. The disciple may say, “ Should 
I study these thoughts at all did I not seek out 
the way ? ” Yet do not pass on hastily. Pause 
and consider awhile. Is it the way you desire, 
or is it that there is a dim perspective in your 
visions of great heights to be scaled by yourself, 
of a great future for you to compass ? Be 
warned. The way is to be sought for its own 
sake, not with regard to your feet that shall tread 
it.

There is a correspondence between this rule 
and the seventeenth of the second series. When 
after ages of struggle and many victories the 
final battle is won, the final secret demanded, 
then you are prepared for a further path. When 
the final secret of this great lesson is told, in it 
is opened the mystery of the new way—a path 
which leads out of all human experience, and 
which is utterly beyond human perception or 
imagination. At each of these points it is 
needful to pause long and consider well. At each 
of these points it is necessary to be sure that the 
way is chosen for its own sake. The way and 
the truth come first, then follows the life.

1 8 . Seek th e  w ay  b y  re tre a tin g  w ith in .
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1 9 . Seek th e  w ay  b y  advancing  bo ld ly  
w ith o u t.

2 0 . Seek i t  n o t b y  a n y  one road . T o 
each  tem p eram en t th e re  is one ro ad  w hich  
seem s th e  m ost desirable. B u t th e  w ay  is 
n o t found  b y  devo tion  alone, b y  religious 
con tem p la tion  alone, b y  a rd e n t p rogress, 
b y  self-sacrificing labour, b y  s tu d io u s o b 
se rv a tio n  of life. N one alone can  ta k e  
th e  disciple m ore th a n  one s te p  onw ard . 
All s teps are necessary  to  m ake u p  th e  
ladder. T he vices of m en becom e ste p s  
in  th e  ladder, one b y  one, as th e y  are  su r
m oun ted . T he v irtu es  of m an  are  steps 
indeed, necessary  —  n o t b y  an y  m eans to  
be dispensed w ith . Y et, th o u g h  th e y  
crea te  a  fa ir  a tm osphere  a n d  a  h a p p y  
fu tu re , th e y  are  useless if th e y  s ta n d  alone. 
T h e  w hole n a tu re  of m an  m u st be  used  
w isely b y  th e  one w ho desires to  en te r  
th e  w ay. B ach  m an  is to  h im self abso
lu te ly  th e  w ay , th e  tru th ,  an d  th e  life. B u t 
he  is only  so w hen he g rasps h is  w hole indi-
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v id u a lity  firm ly, an d  b y  th e  force of h is  
aw akened  sp iritu a l w ill recognizes th is  
in d iv id u a lity  as n o t him self, b u t  th a t  
th in g  w hich he  h as  w ith  p a in  c rea ted  for 
h is  ow n use an d  b y  m eans of w hich he  
purposes, as h is g ro w th  slow ly develops 
h is  intelligence, to  reach  to  th e  life b e
y o n d  ind iv iduality . W hen  he  know s th a t  
for th is  h is w onderfu l com plex, se p ara te d  
life ex ists, th en , indeed, an d  th e n  only, he  
is upon  th e  w ay. Seek i t  b y  p lung ing  
in to  th e  m ysterious an d  glorious d ep th s  
of y o u r ow n inm ost being. Seek i t  b y  
te s tin g  all experience, b y  u tiliz ing  th e  
senses in  o rder to  u n d e rs ta n d  th e  g row th  
a n d  m eaning  of in d iv id u ality , a n d  th e  
b e a u ty  an d  ob scu rity  of those  o th e r d i
v ine frag m en ts  w hich are  struggling  side 
b y  side w ith  you , an d  fo rm  th e  race to  
w hich  y o u  belong. Seek i t  b y  s tu d y  of 
th e  law s of being, th e  law s of n a tu re , th e  
law s of th e  s u p e rn a tu ra l ; an d  seek i t  b y  
m ak ing  th e  p ro found  obeisance of th e
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soul to  th e  d im  s ta r  th a t  b u rn s  w ith in . 
S tead ily , as yo u  w atc h  an d  w orship , i ts  
lig h t w ill grow  stronger. T hen  y o u  m ay  
know  y o u  h av e  found  th e  beg inn ing  of 
th e  w ay . A nd  w hen  y o u  h av e  fo u n d  th e  
end , i ts  ligh t w ill sudden ly  becom e th e  
in fin ite  lig h t .4

4 Seek it by testing all experience; and 
remember that when I say this I do not say : 
“ Yield to the seductions of sense in order to 
know it.” Before you have become an Occultist 
you may d this ; but not afterwards. When 
you have chosen and entered the Path you cannot 
yield to these seductions without shame. Yet 
you can experience them without horror : can 
weigh, observe and test them, and wait with the 
patience of confidence for the hour when they 
shall affect you no longer.* But do not condemn 
the man that yields ; stretch out your hand to 
him as a brother pilgrim whose feet have become 
heavy with mire. Remember, O disciple, that 
great though the gulf may be between the good 
man and the sinner, it is greater between the 
good man and the man who has attained know
ledge ; it is immeasurable between the good man

* [That is, if these seductions are felt, they should be calmly 
analysed, impersonally judged, that the lesson conveyed by 
them may be learned. But to yield to them is shame,—Ed.]
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and the one on the threshold of divinity. There
fore be wary lest too soon you fancy yourself a 
thing apart from the mass. When you have 
found the beginning of the way the star of your 
soul will show its light; and by that light you 
will perceive how great is the darkness in which 
it burns. Mind, heart, brain, all are obscure 
and dark until the first great battle has been won. 
Be not appalled and terrified by the sight; keep 
your eyes fixed on the small light and it will 
grow. But let the darkness within help you to 
understand the helplessness of those who have 
seen no light, whose souls are in profound gloom. 
Blame them not. Shrink not from them, but 
try to lift a little of the heavy karma of the 
world; give your aid to the few strong hands 
that hold back the powers of darkness from 
obtaining complete victory. Then do you enter 
into a partnership of joy, which brings indeed 
terrible toil and profound sadness, but also a 
great and ever-increasing delight.

2 1 . L ook  fo r th e  flower to  b loom  in  th e  
silence th a t  follows th e  s to r m : n o t ti l l  
th e n .

I t  sha ll grow, i t  w ill shoo t up , i t  w ill 
m ake b ran ch es a n d  leaves an d  fo rm  buds, 
w hile th e  s to rm  continues, w hile th e  b a t 
tle  lasts . B u t n o t till th e  w hole person-
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a lity  of th e  m an  is d issolved a n d  m elted—  
n o t u n til  i t  is held  b y  th e  d iv ine frag m en t 
w hich h as  c re a te d  it,  as a  m ere su b jec t 
fo r g rav e  experim en t an d  experience— n o t 
u n til th e  w hole n a tu re  h as  y ie lded  an d  
becom e su b jec t u n to  its  H ig h er Self, can  
th e  b loom  open. T h en  w ill com e a  calm  
such  as com es in  a  tro p ica l co u n try  a fte r  
th e  h ea v y  ra in , w hen  n a tu re  w orks so 
sw iftly  th a t  one m a y  see h e r  ac tion . S uch  
a  ca lm  will com e to  th e  h a ra ssed  sp irit. 
A nd  in  th e  deep silence th e  m ysterious 
ev en t w ill occur w hich  w ill p ro v e  th a t  
th e  w ay  h as been  found. Call i t  b y  w h a t 
nam e y o u  will, i t  is a  voice th a t  speaks 
w here th e re  is none to  speak—it  is a  m es
senger th a t  com es, a  m essenger w ith o u t 
fo rm  or s u b s ta n c e ; o r i t  is th e  flower of 
th e  soul th a t  h as  opened. I t  ca n n o t b e  

described  b y  a n y  m etapho r. B u t i t  can  
be  fe lt a fte r, looked for, an d  desired, even  
am id  th e  rag ing  of th e  sto rm . T h e  
silence m a y  la s t a  m om ent of tim e o r
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i t  m ay  la s t a  th o u sa n d  years. B u t i t  
w ill end. Y e t y o u  w ill c a rry  its  
s tre n g th  w ith  you . A gain  an d  aga in  
th e  b a t tle  m u st b e  fo u g h t a n d  w on. I t  
is on ly  for an  in te rv a l th a t  N a tu re  
ca n  be s ti ll . 5

6 The opening of the bloom is the glorious 
moment when perception awakes : with it come 
confidence, knowledge, certainty. The pause 
of the soul is the moment of wonder, and the 
next moment of satisfaction, that is the silence-

Know, O disciple, that those who have passed 
through the silence, and felt its peace and 
retained its strength, they long that you shall 
pass through it also. Therefore, in the Hall of 
Learning, when he is capable of entering there, 
the disciple will always find his Master.

Those that ask shall have. But though the 
ordinary man asks perpetually, his voice is not 
heard. For he asks with his mind only ; and 
the voice of the mind is only heard on that plane 
on which the mind acts. Therefore, not until 
the first twenty-one rules are passed do I say 
those that ask shall have.

To read, in the occult sense, is to read with 
the eyes of the spirit. To ask is to feel the 
hunger within—the yearning of spiritual aspira
tion. To be able to read means having obtained 
the power in a small degree pf gratifying that
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hunger. When the disciple is ready to learn, 
then he is accepted, acknowledged, recognized. 
It must be so, for he has lit his lamp, and it 
cannot be hidden. But to learn is impossible 
until the first great battle has been won. The 
mind may recognize truth, but the spirit 
cannot receive it. Once having passed through 
the storm and attained the peace, it is then 
always possible to learn, even though the disciple 
waver, hesitate, and turn aside. The Voice 
of the Silence remains within him, and though 
he leave the Path utterly, yet one day it will 
resound, and rend him asunder and separate 
his passions from his divine possibilities. Then, 
with pain and desperate cries from the deserted 
lower self, he will return.

Therefore I say, Peace be with you. “ My 
peace I give unto you,” can only be said by the 
Master to the beloved disciples who are as him
self. There are some even among those who are 
ignorant of the Eastern wisdom, to whom this 
can be said, and to whom it can daily be said 
with more completeness.

A Regard the three truths. They are equal.

These w ritte n  above are  th e  first of th e  
ru les w hich are w ritte n  on  th e  w alls of 
th e  H a ll of le a rn in g . Those th a t  ask  
sha ll have . Those th a t  desire to  rea d
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sha ll read . T hose th a t  desire to  le a rn  
sha ll learn .

P E A C E  B E  W IT H  Y O U .
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Out of th e  silence th a t  is peace a reso 
n a n t voice shall arise. A nd  th is  vo ice  
will s a y : I t  is n o t well, th o u  h a s t rea p ed , 
now  th o u  m u st sow. A nd  know ing  th is  
voice to  be  th e  silence itse lf th o u  w ilt 
obey .

T hou  w ho a r t  now  a  disciple, ab le  to  
s ta n d , able to  hear, ab le to  see, ab le  to  
speak  ; w ho h a s t conquered  desire a n d  a t 
ta in ed  to  self-know ledge ; w ho h a s t  seen  
th y  soul in  i ts  bloom  a n d  recognized  i t ,  
an d  h ea rd  th e  Voice of th e  S ilence— go 
th o u  to  th e  H a ll of T eam in g  a n d  re a d  
w h a t is w ritte n  th e re  for th e e . 6

6 To be able to stand is to have confidence ; 
to be able to hear is to have opened the doors of 
the soul; to be able to see is to have attained 
perception ; to be able to speak is to have 
attained the power of helping others ; to have 
conquered desire is to have learned how to use 
and control the self ; to have attained to self- 
knowledge is to have retreated to the inner
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fortress whence the personal man can be viewed 
with impartiality ; to have seen thy soul in its 
bloom is to have obtained a momentary glimpse 
in thyself of the transfiguration which shall 
eventually make thee more than m an; to 
recognize is to achieve the great task of gazing 
upon the blazing light without dropping the eyes 
and not falling back in terror, as though before 
some ghastly phantom. This happens to some, 
and so when the victory is all but won it is lost. 
To hear the Voice of the Silence is to understand 
that from within comes the only true guidance : 
to go to the Hall of Learning is to enter the state 
in which learning becomes possible. Then will 
many words be written there for thee, and written 
in fiery letters for thee easily to read. For when 
the disciple is ready, the Master is ready also.

1. S ta n d  aside in  th e  com ing b a ttle , 
a n d  th o u g h  th o u  lig h tes t be  n o t th o u  th e  
w arrio r.

2 . T ook  fo r th e  W arrio r, a n d  le t  h im  
figh t in  thee.

3 . T ak e  h is o rders fo r b a ttle , an d  obey 
th em .

4 . O bey  h im , n o t as th o u g h  h e  w ere a  
general, b u t  as th o u g h  h e  w ere thyse lf, 
a n d  h is  spoken  w ords w ere th e  u tte ra n c e
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of th y  secret d e s ire s ; fo r h e  is th y se lf , 
y e t  in fin itely  w iser a n d  s tro n g er th a n  th y 
self. T ook  for h im , else in  th e  fever a n d  
h u rry  of th e  fight th o u  m ay est pass h im  ; 
an d  he will n o t know  th e e  unless th o u  
know est h im . I f  th y  cry  m eet h is  l is te n 
ing ear, th e n  will h e  fight in  thee , an d  fill 
th e  du ll vo id  w ith in . A nd  if th is  is so, 
th e n  ca n st th o u  go th ro u g h  th e  figh t cool 
an d  unw earied , stan d in g  aside a n d  le ttin g  
h im  b a t t le  for thee . T hen  it  w ill be  im 
possible for th ee  to  s tr ik e  one blow  am iss. 
B u t if th o u  look n o t fo r h im , if th o u  p a ss  
h im  by , th e n  th e re  is no sa feguard  fo r  
thee. T h y  b ra in  w ill reel, th y  h e a r t  grow  
u n ce rta in , an d  in  th e  d u st of th e  b a t t le 
field th y  s ig h t an d  senses w ill fail, a n d  th o u  
w ilt n o t know  th y  friends from  th y  enem ies.

H e is thyself. Y e t th o u  a r t  b u t  f in ite  
an d  liable to  e r r o r ; he is e te rn a l an d  is  
sure. H e  is e te rn a l tru th .  W h en  once 
h e  h as  en te red  th ee  an d  becom e th y  W a r
rio r, he  w ill never u tte r ly  desert th e e ; an d
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a t  th e  d a y  of th e  g re a t peace h e  w ill b e 
com e one w ith  thee.

5 . L is ten  to  th e  song of life . 7

7 Look for it, and listen to it, first in your own 
heart. At first you may say, “ It is not there ; 
when I search I find only discord.” Look 
deeper. If again you are disappointed, pause 
and look deeper again. There is a natural 
melody, an obscure fount in every human heart. 
It may be hidden over and utterly concealed and 
silenced—but it is there. At the very base of 
your nature you will find faith, hope, and love. 
He that chooses evil refuses to look within him
self, shuts his ears to the melody of his heart, as 
he blinds his eyes to the light of his soul. He 
does this because he finds it easier to live in 
desires. But underneath all life is the strong 
current that cannot be checked; the great 
waters are there in reality. Find them, and 
you will perceive that none, not the most 
wretched of creatures, but is a part of it, 
however he blind himself to the fact and build 
up for himself a phantasmal outer form of horror. 
In that sense it is that I say to you : All
those beings among whom you struggle on are 
fragments of the Divine. And so deceptive is 
the illusion in which you live, that it is hard to 
guess where you will first detect the sweet voice 
in the hearts of others. But know that it is
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certainly within yourself. Look for it there, 
and once haying heard it, you will more readily 
recognize it around you.

6 . S to re  in y o u r m em ory  th e  m elody  
you  hear.

7 . L ea rn  from  i t  th e  lesson of h a rm o n y .
8 . Y ou  can  s ta n d  u p rig h t now , firm  as  

a  rock  am id  th e  tu rm o il, obeying  th e  
W arrio r w ho is thyse lf an d  th y  k ing . 
U nconcerned  in  th e  b a t tle  save to  do h is  
b idd ing , hav in g  no longer an y  care  as to  
th e  resu lt of th e  b a t t l e ; fo r one th in g  
on ly  is im p o rta n t, th a t  th e  w arrio r sh a ll 
win, an d  y ou  know  he is incapab le  o f d e 
fe a t ; s tan d in g  th u s , cool an d  aw akened , 
use th e  h earing  y o u  h av e  acqu ired  b y  
p a in  an d  b y  th e  d es tru c tio n  of p a in . O n ly  
fragm en ts of th e  g rea t song com e to  y o u r  
ears w hile y e t  y ou  a re  b u t  m an . B u t if  
y o u  lis ten  to  it, rem em ber i t  fa ith fu lly , so  
th a t  none w hich h as reached  y o u  is lo s t, 
an d  endeavour to  learn  from  i t  th e  m e a n 
ing of th e  m y ste ry  w hich su rrounds y o u .
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I n  tim e y o u  w ill need  no  teacher. F o r  
as th e  ind iv id u al h as  voice, so h as  th a t  in  
w hich th e  ind iv idual ex ists. l i f e  itse lf 
h as  speech an d  is never silen t. A nd  its  
u tte ra n c e  is n o t, as y o u  th a t  a re  deaf m ay  
suppose, a  c r y : i t  is a  song. L ea rn  from  
i t  th a t  yo u  are  p a r t  of th e  h a rm o n y ; learn  
from  i t  to  obey  th e  law s of th e  harm ony .

9 . R eg ard  ea rn estly  all th e  life th a t  
su rro u n d s you.

1 0 . L ea rn  to  look in te lligen tly  in to  th e  
h ea rts  of m en . 8

8 From an absolutely impersonal point of 
view, otherwise your sight is coloured. There, 
fore impersonality must first be understood.

Intelligence is impartial: no man is your 
enemy : no man is your friend. All alike are 
your teachers. Your enemy becomes a mystery 
that must be solved, even though it take ages: 
for man must be understood. Your friend 
becomes a part of yourself, an extension of your
self, a riddle hard to read. Only one thing is 
more difficult to know—your own heart. Not 
until the bonds of personality are loosed, can 
that profound mystery of self begin to be seen. 
Not till you stand aside from it, will it in any way
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reveal itself to your understanding. Then, and 
not till then, can you grasp and guide it. Then 
and not till then, can you use all its powers, and 
devote them to a worthy service.

1 1 . R egard  m ost ea rn es tly  y o u r ow n 
h eart.

1 2 . F o r th ro u g h  y o u r ow n h e a r t com es 
th e  one ligh t w hich can  illu m in a te  life 
an d  m ake i t  clear to  y o u r eyes.

S tu d y  th e  h e a rts  of m en th a t  y ou  m ay  
know  w h a t is th a t  w orld  in  w hich  y o u  
live an d  of w hich y o u  w ill to  b e  a  
p a r t .  R eg ard  th e  c o n s ta n tly  chang ing  
m oving  life w hich su rro u n d s you , fo r i t  is  
fo rm ed b y  th e  h e a r ts  of m en ; a n d  as y o u  
lea rn  to  u n d e rs ta n d  th e ir  c o n s titu tio n  a n d  
m eaning, y o u  w ill b y  degrees be  ab le  to  
rea d  th e  la rger w ord  of life.

1 3 . Speech com es on ly  w ith  know ledge. 
A tta in  to  know ledge an d  y o u  will a t ta in  
to  speech . 9

9 It is impossible to help others till you have 
obtained some certainty of your own. When 
you have learned the first twenty-one rules and
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have entered the Hall of Learning with your 
powers developed and sense unchained, then you 
will find there is a fount within you from which 
speech will arise.

After the thirteenth rule I can add no words to 
what is already written.

My peace I give unto you. A
These notes are written only for those to 

whom I give my peace ; those who can read 
what I have written with the inner as well as 
the outer sense.

1 4 . H av in g  o b ta in ed  th e  use of th e  
in n er senses, h av in g  conquered  th e  desires 
of th e  o u te r  senses, hav in g  conquered  th e  
desires of th e  ind iv idual soul, an d  h av ing  
o b ta in ed  know ledge, p rep a re  now, O 
disciple, to  en te r  u pon  th e  w ay  in  rea lity . 
T h e  p a th  is found  : m ake yourself read y  
to  tre a d  it.

1 5 . In q u ire  of th e  ea rth , th e  air, an d  
th e  w ater, of th e  secrets th e y  ho ld  for you . 
T h e  developm ent of y o u r inner senses 
w ill enab le y o u  to  do th is .

1 6 . In q u ire  of th e  H o ly  O nes of th e  
e a r th  of th e  secrets th e y  ho ld  for you.
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T h e conquering  of th e  desires o f th e  
o u te r  senses w ill g ive y o u  th e  r ig h t to  
do  th is .

1 7 . In q u ire  of th e  inm ost, th e  O ne, o f 
i ts  final secret w hich i t  ho lds fo r y o u  
th ro u g h  th e  ages.

T h e  g rea t a n d  difficult v ic to ry , th e  
conquering  of th e  desires of th e  in d iv i
d u a l soul, is a  w ork  of a g e s ; th e re fo re  
expect n o t to  o b ta in  i ts  rew ards u n til ages 
of experience h av e  been  accu m u la ted . 
W hen  th e  tim e of learn ing  th is  sev en 
te e n th  ru le  is reached , m an  is on th e  
th resh o ld  of becom ing m ore th a n  m an.

1 8 . T he know ledge w hich is now  y o u rs  
is on ly  y o u rs  because y o u r soul h as  b e 
com e one w ith  all p u re  souls a n d  w ith  
th e  inm ost. I t  is a  t ru s t  v es ted  in  y o u  b y  
th e  M ost H igh . B e tray  it,  m isuse y o u r  
know ledge o r neg lect it ,  a n d  i t  is possi
b le even now  for y o u  to  fall from  th e  h ig h  
e s ta te  y o u  h av e  a tta in ed . G rea t ones fa ll 
back , even  from  th e  th resho ld , un ab le  to
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su s ta in  th e  w eight of th e ir  responsib ilty , 
u n ab le  to  p ass on. T herefore look fo r
w ard  alw ays w ith  aw e a n d  trem b ling  to  
th is  m om ent, a n d  b e  p re p a re d  fo r th e  
b a ttle .

1 9 . I t  is w ritte n  th a t  fo r h im  w ho is on  
th e  th resh o ld  of d iv in ity  no law  can  be 
fram ed , no  gu ide can  ex ist. Y e t to  en 
lig h ten  th e  disciple, th e  final strugg le  
m a y  b e  th u s  e x p re s se d :

H o ld  fa s t to  th a t  w hich  h a s  n e ith e r 
su b stan ce  n o r existence.

2 0 . L is ten  on ly  to  th e  voice w hich is 
soundless.

2 1 . L ook  on ly  on th a t  w hich is inv is i
b le  alike to  th e  in n e r a n d  th e  o u te r  sense.

P E A C E  B E  W IT H  Y O U .

A



COMMENTS.
i.

B efore the  e y e s  can s e e  t h e y  m u st

BE INCAPABLE OF TEARS.

I t  shou ld  be v e ry  c learly  rem e m b ere d  
b y  all readers of th is  vo lum e th a t  i t  is a  
book  w hich m ay  ap p e a r to  h a v e  so m e 
lit t le  ph ilosophy  in  it,  b u t  v e ry  li t t le  sense , 
to  those  w ho believe i t  to  be  w ri t te n  in  
o rd in ary  E nglish . To th e  m an y , w ho r e a d  
in  th is  m an n er i t  w ill be— n o t caviare so  
m uch  as olives s tro n g  of th e ir  sa lt. B e  
w arn ed  a n d  read  b u t  a  l i t t le  in  th is  w ay .

T here  is an o th e r  w ay  of read ing , w h ich  
is, indeed, th e  on ly  one of a n y  use w ith  
m a n y  au th o rs . I t  is read ing , n o t b e 
tw een  th e  lines, b u t  w ith in  th e  w ords. 
I n  fac t, i t  is deciphering  a  p ro fo u n d  
cipher. All alchem ical w orks a re  w r i t te n  
in  th e  cipher of w hich  I  s p e a k ; i t  h a s  
been  used b y  th e  g rea t ph ilosophers a n d
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p o ets  of all tim e. I t  is used  sy s tem a ti
cally  b y  th e  A dep ts in  life an d  know 
ledge, w ho, seem ingly g iv ing o u t th e ir  
deepest w isdom , h ide  in  th e  v e ry  w ords 
w hich fram e i t  its  ac tu a l m y stery . T hey  
can n o t do m ore. T here  is a  law  of N a 
tu re  w hich insists  th a t  a  m an  sha ll read  
these  m ysteries fo r him self. B y  no  o th e r  
m e th o d  can  he  o b ta in  them . A  m an  w ho 
desires to  live m u s t e a t h is  food h im s e lf ; 
th is  is th e  sim ple law  of n a tu re — w hich 
applies also to  th e  h igher life. A  m an  
w ho w ould  live an d  a c t in  i t  ca n n o t be 
fed  like a  b ab e  w ith  a  spoon ; he  m u st e a t 
fo r him self.

I  p ropose to  p u t  in to  new  an d  som e
tim es p la iner language p a r ts  of T ig h t  o n  
t h e  p a th  ; b u t  w hether th is  effort of m ine 
w ill rea lly  be an y  in te rp re ta tio n  I  can n o t 
say . T o  a  deaf an d  d um b  m an  a  t r u th  is 
m ade no m ore in tellig ib le if, in  o rder to  
m ake i t  so, som e m isguided linguist t ra n s 
la te  th e  w ords in  w hich i t  is couched  in to
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every  liv ing o r dead  language, a n d  sh o u ts  
these  d ifferent ph rases in  h is  ear. B u t 
for those  w ho are  n o t deaf a n d  d u m b  
one language is generally  easier th a n  th e  
r e s t ; an d  i t  is to  such  as th ese  I  add ress 
m yself.

T he v ery  firs t aphorism s of T ig h t  o n  
t h e  P a th , inc luded  u n d er P a r t  I , have , 
I  know  well, rem ained  sealed  as to  th e ir  
in n er m eaning  to  m an y  w ho h av e  o th e r
wise followed th e  purpose of th e  book.

T here  a re  fou r p ro v en  an d  c e rta in  t r u th s  
w ith  reg a rd  to  th e  en tra n ce  to  occultism . 
T he G ates of G old b a r  th a t  th r e s h o ld ; 
y e t th e re  a re  som e w ho p ass th o se  G ates 
a n d  d iscover th e  sub lim e an d  illim itab le  
beyond . I n  th e  fa r  spaces of T im e all 
w ill pass  th o se  G ates. B u t I  am  one w ho 
w ish th a t  T im e, th e  g re a t deluder, w ere  
n o t so over-m asterfu l. T o  th o se  w ho 
know  a n d  love h im  I  h av e  no  w ord  to  
say  ; b u t  to  th e  o th ers— a n d  th e re  a re  n o t  
so v e ry  few as som e m ay  fancy— to  w hom
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th e  passage of tim e is as th e  s tro k e  of a  
sledge-ham m er, a n d  th e  sense of space 
like  th e  b a rs  of an  iron  cage, I  w ill t r a n s 
la te  a n d  re -tran s la te , u n til  th e y  u n d e r
s ta n d  fu lly .

T he fou r tru th s  w ritte n  on  th e  firs t 
pag e  of L ig h t  o n  t h e  P a th  refer to  th e  
tr ia l  in itia tio n  of th e  w ould  be O ccu ltis t. 
U n til h e  h as  passed  it ,  h e  ca n n o t even  
reach  to  th e  la tc h  of th e  G ate  w hich  a d 
m its  to  know ledge. K now ledge is m a n 's  

* g rea te s t in h e r i ta n c e ; w hy, th e n , shou ld  
he n o t a t te m p t to  reach  i t  b y  every  pos
sible ro ad  ? T he la b o ra to ry  is n o t th e  
on ly  g round  for e x p e r im e n t; science we 
m u st rem em ber, is derived  from  sciens 
p resen t p a rtic ip le  of scire, “  to  know  
its  origin is sim ilar to  th a t  of th e  w ord  
“  d iscern ,” “ to  k en .” Science does n o t 
therefo re  deal on ly  w ith  m a tte r , no, n o t 
even  its  su b tles t an d  obscurest form s. 
S uch  an  id ea  is b o m  m erely  of th e  id le  
sp ir it of th e  age. Science is a  w ord
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w hich covers all form s of know ledge. I t  
is exceedingly in te restin g  to  h ea r w h a t 
chem ists discover, an d  to  see th e m  find
ing  th e ir  w ay  th ro u g h  th e  densities of 
m a tte r  to  i ts  finer f o rm s ; b u t  th e re  a re  
o th e r  k inds of know ledge th a n  th is , an d  i t  
is n o t everyone w ho re s tr ic ts  h is (s tr ic tly  
scientific) desire fo r know ledge to  ex p e ri
m en ts  w hich are  capab le  of being  te s te d  
b y  th e  physical senses.

E v ery o n e  w ho is n o t a  du lla rd , o r a  
m an  stupefied  b y  som e p red o m in an t vice, 
has  guessed, o r even p erh ap s d iscovered  
w ith  som e ce rta in ty , th a t  th e re  a re  su b tle  
senses ly ing  w ith in  th e  physical senses ; 
th e re  is no th in g  a t  all ex tra o rd in a ry  in  
th is  ; if w e took  th e  tro u b le  to  call N a tu re  
in to  th e  w itness box  w e should  find t h a t  
every th in g  w hich is percep tib le  to  th e  
o rd in ary  sigh t h as  som eth ing  even  m ore  
im p o rta n t th a n  itself h idden  w ith in  i t  ; 
th e  m icroscope h as  opened  a  w orld  to  u s , 
b u t  w ith in  those  encasem ents w hich th e
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m icroscope reveals, lies a  m y ste ry  w hich 
no  m ach inery  can  probe.

T he w hole w orld  is an im ated  an d  lit , 
dow n to  i ts  m ost m a te ria l shapes, b y  a  
w orld  w ith in  it.  T h is inner w orld  is 
called  A stra l b y  som e people, a n d  i t  is 
as good a  w ord  as a n y  o th er, th o u g h  i t  
m erely  m eans s t a r r y ; b u t  th e  s ta rs , as 
L ocke p o in ted  o u t, a re  lum inous bodies 
w hich g ive lig h t of them selves. T h is 
q u a lity  is ch a rac te ris tic  of th e  life w hich 
lies w ith in  m a t t e r ; for those  w ho see i t  
n eed  no  lam p  to  see i t  by . T h e  w ord  
“ s ta r ,” m oreover, is derived  from  th e  
A nglo-Saxon “ s tir-a n ,” to  steer, to  s tir , 
to  m ove, a n d  u n d en iab ly  i t  is th e  inner 
life w hich is m a ste r  of th e  o u te r, ju s t  as 
a  m a n ’s b ra in  guides th e  m ovem ents of 
h is  lips. So th a t  a lth o u g h  A stra l is no 
v e ry  excellen t w ord  in  itself, I  am  con
te n t  to  use i t  fo r m y  p rese n t purpose.

T he w hole of L ig h t  o n  t h e  P a th  is 
w ritte n  in  a n  as tra l c ipher an d  can
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therefo re  on ly  be  deciphered  b y  one 
w ho reads as tra lly . A nd  its  teach ing  
is chiefly  d irec ted  to w ard s th e  cu lti
v a tio n  a n d  developm ent of th e  a s tra l 
life. U n til th e  firs t s te p  h a s  been  
ta k e n  in  th is  deve lopm en t th e  sw ift 
know ledge, w hich  is ca lled  in tu itio n  
w ith  ce rta in ty , is im possib le to  m an . 
A nd  th is  positive  an d  ce rta in  in tu itio n  
is th e  on ly  form  of know ledge w hich  
enables a  m an  to  w ork  rap id ly  o r reach  
h is tru e  an d  h igh  es ta te , w ith in  th e  
lim it of h is conscious effort. T o o b ta in  
know ledge b y  experim en t is to o  ted ious a  
m eth o d  for those  w ho desire to  accom 
plish  real w ork  ; he  w ho ge ts  i t  b y  ce r ta in  
in tu itio n  lays h an d s  on  its  various fo rm s 
w ith  suprem e rap id ity , b y  fierce effort o f 
w i l l ; as a  de term ined  w orkm an  g rasps h is  
tools, ind ifferen t to  th e ir  w eight o r a n y  
o th e r  d ifficulty  w hich m ay  s ta n d  in  h is  
w ay. H e  does n o t s ta y  for each  to  b e  
te s ted — h e uses such  a s  h e  sees qxe fittest;.
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All th e  R ules co n ta ined  in  L ig h t  o n  
t h e  P a th  are  w ritte n  for all disciples, 
b u t on ly  for disciples— those w ho “ ta k e  
know ledge.” To none else b u t  th e  s tu 
d e n t in  th is  school a re  i ts  law s of a n y  use 
o r in te res t.

T o all w ho are  in te re s te d  seriously  in  
O ccultism , I  say  first— ta k e  know ledge. 
T o  h im  w ho h a th  sha ll be  g iven. I t  is 
useless to  w a it for it .  T he w om b of T im e 
will d o se  before you , a n d  in  la te r  y ea rs  
you  w ill rem ain  un b o rn , w ith o u t pow er. 
I  therefo re  say  to  those  w ho h av e  a n y  
hu n g er o r th irs t  for know ledge, a t te n d  to  
th ese  R ules.

T hey  are  none of m y  h an d ic ra ft o r in 
ven tion . T h ey  are  m e rd y  th e  ph rasin g  
of law s in  su p e r-n a tu re , th e  p u ttin g  in to  
w ords tru th s  as abso lu te  in  th e ir  ow n 
sphere , as those  law s w hich govern  th e  
co n d u c t of th e  e a r th  a n d  its  a tm osphere .

T h e  senses spoken  of in  these  four 
s ta te m e n ts  are  th e  as tra l, o r in n e r senses.
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* N o m a n  desires to  see th a t  lig h t w h ich  
illum ines th e  spaceless sou l u n til  p a in  
a n d  sorrow  a n d  despair h av e  d riv en  h im  
aw ay  from  th e  life of o rd in a ry  h u m a n ity . 
F irs t  h e  w ears o u t p leasu re, th e n  h e  w ears  
o u t p a in — till, a t  la s t, h is  eyes becom e in 
capab le  of tears .

T his is a  tru ism , a lth o u g h  I  know  p e r
fec tly  w ell th a t  i t  w ill m eet w ith  a  v e h e 
m e n t den ial from  m a n y  w ho a re  in  sy m 
p a th y  w ith  th o u g h ts  w hich sp rin g  fro m  
th e  inner life. To see w ith  th e  a s tra l  
sense of s ig h t is a  fo rm  of a c tiv i ty  w h ich  
i t  is difficult for u s to  u n d e rs ta n d  im m e
d ia te ly . T he sc ien tist know s v e ry  w ell 
w h a t a  m iracle is ach ieved  b y  each  c h ild  
th a t  is b o rn  in to  th e  w orld, w hen  i t  f irs t 
conquers its  eyesigh t an d  com pels i t  to  
obey  i ts  b ra in . A n equa l m iracle  is p e r 
form ed w ith  each  sense ce rta in ly , b u t  th is  
o rdering  of sigh t is p e rh a p s  th e  m o s t 
stu p en d o u s effort. Y e t th e  ch ild  does 
i t  a lm ost unconsciously, b y  force of th e



UGHT ON THE PATH. 37

pow erful h e re d ity  of h ab it. N o one .now 
is aw are th a t  he h as  ever done i t  a t  a l l ; 
ju s t  as w e ca n n o t recollect th e  ind iv id u al 
m ovem ents w hich enab led  u s  to  w alk  u p  
a  h ill a  y e a r  ago. T h is arises from  th e  
fa c t th a t  w e m ove an d  live a n d  h av e  ou r 
being  in  m a tte r . O ur know ledge of i t  h as  
becom e in tu itiv e .

W ith  o u r a s tra l life i t  is v e ry  m uch  
otherw ise. F o r  long y ea rs  p a s t, m an  h a s  
p a id  v e ry  li t t le  a t te n tio n  to  i t— so l it t le  
th a t  he has  p rac tica lly  lo st th e  use of h is  
senses. I t  is tru e , in  every  civ iliza
tio n  th e  s ta r  arises an d  m a n  confesses, 
w ith  m ore o r less of fo lly  an d  confusion, 
th a t  he know s him self to  be. B u t m ost 
o ften  he  denies it ,  an d  in  being  a m a te r i
a list becom es th a t  s tran g e  being, a  being 
w hich can n o t see its  ow n ligh t, a  th in g  
of life w hich w ill n o t live, an  a s tra l an i
m al w hich h a s  eyes, an d  ears, an d  speech, 
a n d  pow er, y e t w ill use none of these  
g ifts. T h is is th e  case, an d  th e  h a b it  of
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ignorance h a s  becom e so confirm ed, th a t  
now  none w ill see w ith  th e  in n e r v ision  
till agony  h as  m ade th e  physical eyes 
n o t on ly  unseeing, b u t  w ith o u t te a rs— th e  
m o istu re  of life. T o  be in cap ab le  of te a rs  
is to  h av e  faced an d  conquered  th e  s im 
ple h u m a n  n a tu re , an d  to  h av e  a t ta in e d  
an  equ ilib rium  w hich  ca n n o t be sh a k en  
b y  personal em otions. I t  does n o t im p ly  
an y  hardness  of h e a r t, o r an y  indifference. 
I t  does n o t im ply  th e  ex h au stio n  of so r
row, w hen  th e  suffering soul seem s pow er
less to  suffer acu te ly  a n y  longer ; i t  does 
n o t m ean  th e  deadness of old  age, w hen  
em otion  is becom ing du ll because th e  
s tr in g s w hich  v ib ra te  to  i t  a re  w earing  
o u t. N one of these  cond itions a re  fit fo r  
a  disciple, an d  if a n y  one of th e m  ex is t in  
h im , i t  m u st be overcom e before th e  P a th  
ca n  be  en te red  upon . H ard n ess  of h e a r t  
belongs to  th e  selfish m an , th e  ego tist, t o  
w hom  th e  G ate  is fo r ever closed. I n d if 
ference belongs to  th e  fool an d  th e  fa lse
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philosopher ; those  w hose lukew arm ness 
m akes th e m  m ere p u p p ets , n o t stro n g  
enough to  face th e  rea lities of ex istence. 
W hen  p a in  o r sorrow  h as w orn  o u t th e  
keenness of suffering, th e  resu lt is a  le th 
arg y  n o t un like  th a t  w hich accom panies 
o ld  age, as i t  is u sua lly  experienced  b y  
m en an d  w om en. S uch  a  cond ition  m akes 
th e  en tran ce  to  th e  P a th  im possible, b e 
cause th e  first s te p  is one of difficulty  an d  
needs a  s tro n g  m an, full of psych ic an d  
physical v igour to  a t te m p t it.

I t  is a  t r u th  th a t ,  as E d g a r  A llen P oe 
said , th e  eyes a re  th e  w indow s for th e  
soul, th e  w indow s of th a t  h a u n te d  palace  
in  w hich i t  dwells. T h is is th e  v ery  
n ea rest in te rp re ta t io n  in to  o rd in ary  la n 
guage of th e  m ean ing  of th e  te x t. I f  
grief, d ism ay, d isap p o in tm en t o r p le a 
sure, can  shake th e  soul so th a t  i t  loses 
i ts  fixed ho ld  on  th e  ca lm  sp ir it w hich 
insp ires i t ,  a n d  th e  m o istu re  of life b reak s  
fo rth , d row ning know ledge in  sensation ,
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th e n  all is b lu rred , th e  w indow s are  d a r 
kened, th e  ligh t is u se less . T h is is as 
lite ra l a  fac t as th a t  if a  m an , a t  th e  edge 
of a  precipice, loses h is nerve  th ro u g h  
som e sudden  em otion  he will c e r ta in ly  
fall. T he poise of th e  body , th e  balance, 
m u st be p reserved , n o t on ly  in  dangerous 
places, b u t  even  on  level g round , a n d  
w ith  all th e  assistance N a tu re  gives u s  
b y  th e  law  of g rav ita tio n . So i t  is w ith  
th e  soul, i t  is th e  lin k  betw een  th e  o u te r  
bo d y  an d  th e  s ta r ry  sp ir it b e y o n d ; th e  
d iv ine sp a rk  dwells in  th e  s till p lace  
w here no  convulsion of N a tu re  can  sh a k e  
th e  a ir ; th is  is so alw ays. B u t th e  sou l 
m ay  lose its  ho ld  on th a t ,  i ts  know ledge 
of it ,  even th o u g h  these  tw o are  p a r t  o f 
one whole ; an d  i t  is b y  em otion, b y  sen 
sa tion , th a t  th is  ho ld  is loosed. T o  suffer 
e ith e r p leasu re or p a in  causes a  v iv id  
v ib ra tio n  w hich is, to  th e  consciousness 
of m an, life. N ow  th is  sensib ility  does 
n o t lessen w hen  th e  d isciple en te rs  u p o n
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his tra in in g , i t  increases. I t  is th e  first 
te s t  of h is s tre n g th  ; h e  m u s t suffer, m u s t 
en joy  o r endure , m ore keenly  th a n  o th e r  
m en, w hile y e t h e  h as ta k e n  on h im  a  
d u ty  w hich does n o t ex ist for o th e r  m en, 
th a t  of n o t allow ing h is suffering to  shake 
h im  from  h is fixed purpose. H e  has, in  
fac t, a t  th e  first s te p  to  ta k e  him self 
s tead ily  in  h a n d  an d  p u t th e  b it  in to  h is 
ow n m o u th ; no  one else can  do i t  for 
h im .

T he first fou r aphorism s of L ig h t o n  
t h e  P a th  refer en tire ly  to  a s tra l develop
m en t. T h is developm ent m u s t be ac 
com plished to  a  ce rta in  e x te n t— th a t  is to  
say  i t  m u s t be  fu lly  en te red  upon— before 
th e  rem ainder of th e  book  is rea lly  in 
tellig ib le excep t to  th e  in te l le c t ; in  fac t, 
before i t  can  be rea d  as a  p rac tica l, n o t a  
m etap h y sica l trea tise .

I n  one of th e  g rea t m y stic  B ro th e r
hoods, th e re  a re  fou r cerem onies th a t  ta k e  
p lace  ea rly  in  th e  year, w hich p rac tica lly
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illu s tra te  an d  e lucida te  these  aphorism s. 
T hey  are  cerem onies in  w hich  on ly  n o v 
ices ta k e  p a r t, for th e y  are  sim ply  se r
vices of th e  th resho ld . B u t i t  w ill show  
how  serious a  th in g  i t  is to  becom e a  
disciple, w hen  i t  is u n d ersto o d  th a t  th ese  
are all cerem onies of sacrifice. T h e  firs t 
one is th is  of w hich  I  h av e  b een  sp eak 
ing. T he keenest en joym en t, th e  b i t te r 
es t pa in , th e  angu ish  of loss a n d  despair, 
are  b ro u g h t to  b ea r  on  th e  trem b lin g  
soul, w hich h as n o t y e t found  lig h t in  
th e  darkness, w hich is helpless as a  b lin d  
m an  is : an d  u n til these  shocks can  b e  
en d u red  w ith o u t loss of equ ilib rium  th e  
a s tra l senses m u st rem ain  sealed. T h is  
is th e  m ercifu l law . T he “ m ed ium ,” o r  
“ sp ir itu a lis t,” w ho rushes in to  th e  p sych ic  
w orld w ith o u t p rep a ra tio n , is a  law -b reaker, 
a  b reak er of th e  law s of su p e r-n a tu re . 
T hose w ho b rea k  N a tu re 's  law s lose th e ir  
physical h e a l th ; those w ho b rea k  th e  la w s  
of th e  inner life lose th e ir  psychic h e a l th .
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“ M edium s ”  becom e m ad , suicides, m is
erab le c rea tu res  devoid  of m oral s e n s e ; 
a n d  o ften  en d  as unbelievers, d o u b te rs  
even  of th a t  w hich th e ir  ow n eyes h av e  
seen. T he disciple is com pelled to  b e 
com e h is ow n m a ste r  before he  a d v e n 
tu re s  on  th is  perilous p a th , an d  a t te m p ts  
to  face those beings w ho live an d  w ork  
in  th e  a s tra l w orld, a n d  w hom  w e ca ll 
M asters, because of th e ir  g rea t know ledge 
a n d  th e ir  ab ility  to  con tro l n o t on ly  th e m 
selves b u t  th e  forces a ro u n d  th em .

T h e  cond ition  of th e  soul w hen  i t  lives 
fo r th e  life of sensation  as d istingu ished  
from  th a t  of know ledge, is v ib ra to ry  o r 
oscillating , as d istingu ished  from  fixed. 
T h a t  is th e  n ea res t lite ra l rep rese n ta tio n  
of th e  f a c t ; b u t  i t  is on ly  lite ra l to  th e  
in te llec t, n o t to  th e  in tu itio n . F o r  th is  
p a r t  of m a n 's  consciousness a  d iffe ren t 
v o cab u la ry  is needed. T h e  id ea  of “ fixed" 
m ig h t perh ap s be tran sp o sed  in to  th a t  of 
“  a t  hom e."  I n  sensation  no p e rm a n en t
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hom e can  b e  found , because  ch an g e  is 
th e  law  of th is  v ib ra to ry  ex istence. T h a t  
fac t is th e  first one w hich  m u s t be le a rn e d  
b y  th e  disciple. I t  is useless to  p au se  
a n d  w eep for a  scene in  a  ka le idoscope 
w hich h as passed.

I t  is a  v e ry  w ell-know n fac t, one w ith  
w hich  B ulw er L y tto n  d ea lt w ith  g re a t  
pow er, th a t  an  in to lerab le  sadness is th e  
v e ry  first experience of th e  N eo p h y te  in  
O ccultism . A  sense o f  b lan k n ess  fa lls  
up o n  h im  w hich m akes th e  w orld  a  w as te , 
an d  life a  v a in  exertion . T h is  follow s 
h is firs t serious co n tem p la tio n  of th e  
ab s tra c t. I n  gazing, o r even  in  a t te m p t
ing  to  gaze, on  th e  ineffable m y s te ry  o f 
h is ow n h igher n a tu re , h e  h im self causes 
th e  in itia l tr ia l  to  fall on  h im . T h e  osc il
la tio n  betw een  p leasu re  an d  p a in  ceases 
fo r p e rh ap s an  in s ta n t  of tim e  ; b u t  t h a t  
is enough to  h av e  c u t  h im  loose from  h is  
fa s t m oorings in  th e  w orld  of sen sa tio n . 
H e  h as experienced, how ever briefly , th e
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g rea te r  life ; a n d  he goes on w ith  o rd in ary  
ex istence w eighted  b y  a  sense of u n rea lity , 
of b lank , of h o rrid  negation . T his w as 
th e  n ig h tm are  w hich v isited  B ulw er 
L y tto n ’s n eo p h y te  in  Zanoni ; an d  even  
Z anoni him self, w ho h a d  learned  g rea t 
tru th s , an d  been  in tru s te d  w ith  g rea t 
pow ers, h a d  n o t ac tu a lly  passed  th e  
th resh o ld  w here fear an d  hope, despair 
an d  joy , seem  a t  one m om ent abso lu te  
realities, a t  th e  n e x t m ere form s of fancy .

T h is in itia l tr ia l  is o ften  b ro u g h t on  u s 
b y  life itself. F o r  life is a f te r  all, th e  
g rea t teacher. W e re tu rn  to  s tu d y  i t ,  
a f te r  w e h av e  acqu ired  pow er over it ,  
ju s t  a s  th e  m aste r in  th e  ch em is try  learns 
m ore in  th e  la b o ra to ry  th a n  h is p u p il 
does. T h ere  a re  persons so n ea r th e  
door of know ledge th a t  life itse lf p re 
p are s  th e m  for i t ,  an d  no in d iv id u a l h a n d  
h a s  to  invoke th e  h ideous g u a rd ia n  of 
th e  en trance . T hese m u st n a tu ra lly  be  
keen  an d  pow erful o rgan izations, capab le
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of th e  m ost v iv id  p le a s u re ; th e n  p a in  
com es a n d  fills i ts  g re a t d u ty . T h e  m ost 
in ten se  form s of suffering fa ll on  such  a  
n a tu re , till a t  la s t  i t  arouses from  its  
s tu p o r  of consciousness, a n d  b y  th e  force 
of i ts  in te rn a l v ita l i ty  s te p s  over th e  
th resh o ld  in to  a  p lace  of peace. T h en  
th e  v ib ra tio n  of life loses i ts  pow er of 
ty ra n n y . T h e  sensitive  n a tu re  m u s t su f
fer s t i l l ; b u t  th e  soul h as  freed  itse lf a n d  
s ta n d s  aloof, gu id ing  th e  life to w ard s i ts  
g reatness. T hose w ho a re  th e  su b je c ts  
of T im e, a n d  go slow ly th ro u g h  all h is  
spaces, live on  th ro u g h  a  long  - d raw n  
series of sensations, a n d  suffer a  c o n s ta n t 
m ingling of p leasu re  a n d  of pa in . T h ey  
do n o t d a re  to  ta k e  th e  sn ak e  of self in  
a  s te a d y  g rasp  an d  conquer i t ,  so b ecom 
ing d iv ine ; b u t  p re fe r to  go on  f re ttin g  
th ro u g h  d ivers experiences, suffering b low s 
from  th e  opposing forces.

W hen  one of these  su b jec ts  of t im e  
decides to  en te r  on  th e  p a th  of O ccu ltism ,
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i t  is th is  w hich is h is firs t ta sk . I f  life 
h as  n o t ta u g h t i t  to  h im , if he is n o t 
s tro n g  enough to  teach  him self, an d  if 
he  has  pow er enough  to  dem and  th e  help  
of a  M aster, th e n  th is  fearfu l tr ia l, de
p ic ted  in  Zanoni, is p u t  u p o n  him . T he 
oscilla tion  in  w hich h e  lives, is for an  in 
s ta n t  s t i l le d ; a n d  he h as  to  su rv ive  th e  
shock  of facing w h a t seem s to  h im  a t  
first s igh t as th e  abyss of noth ingness. 
N o t till h e  h as  learned  to  dw ell in  th is  
abyss, an d  h as  found  its  peace, is i t  pos
sib le  fo r h is  eyes to  h av e  becom e in cap 
ab le  of tears*



I I .

B efo re  th e  ear  can h ea r , it  m ust

. HAVE I/OST ITS SENSITIVENESS.

T he firs t fou r ru les of L ig h t o n  t h e  
P a th  are, u n d o u b ted ly , cu rious th o u g h  
th e  s ta te m e n t m ay  seem , th e  m o st im 
p o r ta n t  in  th e  w hole book, save one on ly . 
W h y  th e y  a re  so im p o r ta n t is th a t  th e y  
co n ta in  th e  v ita l  law , th e  v e ry  c re a tiv e  
essence of th e  a s tra l m an . A nd  i t  is o n ly  
in  th e  a s tra l (or se lf-illum inated) co n 
sciousness th a t  th e  ru les w hich  follow  
th e m  h av e  an y  liv ing  m eaning . O nce 
a t ta in  to  th e  use of th e  a s tra l senses, a n d  
i t  becom es a  m a tte r  of course th a t  one 
com m ences to  use t h e m ; a n d  th e  la te r  
ru les are  b u t  gu idance in  th e ir  use . 
W hen  I  speak  like th is  I  m ean , n a tu ra lly , 
th a t  th e  firs t four ru les a re  th e  ones 
w hich  are of im p o rtan ce  a n d  in te re s t to  
those  w ho read  th e m  in  p r in t  u p o n  a,
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page. W hen  th e y  are  eng raved  oh  th e  
m a n ’s h e a r t an d  on  h is life, u n m is tak ab ly , 
th e n  th e  o th e r  ru les becom e n o t m erely  
in te restin g , o r ex tra o rd in ary , m e tap h y s i
ca l s ta te m en ts , b u t  ac tu a l fac ts  in  life 
w hich  h av e  to  be g rasped  an d  experi
enced.

T h e  four ru les s ta n d  w ritte n  in  th e  
g re a t ch am b er of every  ac tu a l lodge of a  
liv ing  B ro therhood . W h e th e r th e  m an  
is ab o u t to  sell h is  soul to  th e  devil, like 
F a u s t ; w h e th e r h e  is to  be w orsted  in  th e  
b a ttle , like  H a m le t ; o r w h e th e r he  is to  
pass  on  w ith in  th e  p rec in c ts  ; in  a n y  case 
th ese  w ords a re  for h im . T he m an  can  
choose betw een  v ir tu e  an d  vice, b u t  n o t 
u n til  he is a  m a n ; a  b ab e  o r a  w ild 
an im al can n o t so choose. T h u s w ith  th e  
d is c ip le ; h e  m u st first becom e a  disciple 
before h e  can  even  see th e  p a th s  to  
choose betw een . T h is effort of c rea tin g  
h im self as a  disciple, th e  re b ir th , h e  m u st 
d o  for him self w ith o u t an y  teach er. U n til
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th e  four ru les a re  learn ed  no  te ac h e r ca n  
b e  of a n y  use to  h i m ; an d  th a t  is w hy  
“ th e  M asters ” are  referred  to  in  th e  w ay  
th e y  are. N o rea l M asters, w h e th e r 
A dep ts in  pow er, in  love, o r in  b lackness, 
can  affect a  m an  till these  fou r ru les a re  
passed.

T ears, as I  h av e  sa id , m a y  b e  called  
th e  m o istu re  of life. T h e  soul m u s t h av e  
la id  aside th e  em otions of h u m a n ity , m u s t 
h av e  secured  a  ba lance  w hich  ca n n o t b e  
shaken  b y  m isfortune, before its  eyes ca n  
open upon  th e  super-hum an  w orld.

T he voice of th e  M asters is alw ays in  
th e  w o r ld ; b u t on ly  those  h ea r  i t  w hose 
ears are  no longer recep tive  of th e  sounds 
w hich affect th e  personal life. L a u g h te r  
no  longer ligh tens th e  h ea rt, anger m ay  
no longer enrage it ,  te n d e r w ords b ring  
i t  no balm . F o r  th a t  w ith in , to  w hich  
th e  ears are  as an  o u te r  ga tew ay , is a n  
u nshaken  p lace of peace in  itse lf w hich  
po person  can  d is tu rb ,
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As th e  eyes a re  th e  w indow s of th e  
soul, so a re  th e  ea rs i ts  ga tew ays or 
doors. T h ro u g h  th e m  com es know ledge 
of th e  confusion of th e  w orld. T h e  g rea t 
ones w ho h av e  conquered  life, w ho have  
becom e m ore th a n  disciples, s ta n d  a t  
peace an d  u n d is tu rb e d  am id  th e  v ib ra 
tio n  an d  kaleidoscopic m ovem ent of h u 
m an ity . T h ey  ho ld  w ith in  them selves a  
ce rta in  know ledge, as w ell as a  perfec t 
p e a c e ; an d  th u s  th e y  are  n o t roused  o r 
exc ited  b y  th e  p a r tia l  an d  erroneous frag 
m en ts  of in fo rm ation  w hich  are  b ro u g h t 
to  th e ir  ears b y  th e  changing  voices of 
those  aro u n d  them . W hen  I  sp eak  of 
know ledge I  m ean  in tu itiv e  know ledge. 
T h is ce rta in  in fo rm ation  can  n ever be 
o b ta in ed  b y  h a rd  w ork  o r b y  e x p e r im e n t; 
fo r these  m ethods are  on ly  app licab le to  
m a tte r , an d  m a tte r  is in  itse lf a  p erfec tly  
u n ce rta in  substance , co n tin u ally  affected  
b y  change. T he m ost abso lu te  an d  u n i
versal law s of n a tu ra l a n d  physical life,
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as understo o d  b y  th e  sc ien tis t, w ill pass  
aw ay w hen  th e  life of th is  u n iv erse  h a s  
passed  aw ay, an d  on ly  its  sou l is le ft in  
th e  silence. W h a t th e n  w ill be  th e  va lu e  
of th e  know ledge of i ts  law s acq u ired  b y  
in d u s try  an d  o b serv a tio n  ?

I  p ra y  th a t  n o  rea d er o r c ritic  w ill 
im agine th a t ,  b y  w h a t I  h av e  sa id , I  in 
te n d  to  dep rec ia te  o r d isparage acq u ired  
know ledge, o r th e  w ork  of sc ien tists . O n  
th e  co n tra ry , I  h o ld  th a t  scientific m en  
are  th e  p ioneers of m odern  th o u g h t. T h e  
days of l i te ra tu re  a n d  of a r t ,  w hen  p o e ts  
an d  scu lp to rs saw  th e  d iv ine ligh t, a n d  
p u t i t  in to  th e ir  ow n g re a t language—  
these  days lie b u ried  in  th e  long p a s t  
w ith  th e  a n te -P h id ian  scu lp to rs  an d  th e  
p re-H om eric poets. T he M ysteries no  
longer ru le  th e  w orld  of th o u g h t an d  
b e a u ty ; h u m a n  life is th e  govern ing  
pow er, n o t th a t  w hich  lies b ey o n d  i t .  
B u t th e  scientific w orkers a re  p rog ress
ing, n o t so m uch  b y  th e ir  ow n w ill as b y
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sheer force of circum stances, tow ards th e  
fa r  line w hich  d iv ides th in g s in te rp re 
ta b le  from  th in g s u n in te rp re tab le . E v e ry  
fresh  d iscovery  d rives th e m  a  s te p  on 
w ard , the re fo re  do I  v e ry  h igh ly  esteem  
th e  know ledge o b ta in ed  b y  w ork  an d  ex 
perim en t.

B u t in tu itiv e  know ledge is an  en tire ly  
d ifferen t th ing . I t  is n o t acqu ired  in  an y  
w ay, b u t  is, so to  speak , a  fac u lty  of th e  
s o u l ; n o t th e  an im al soul, th a t  w hich 
becom es a  ghost a f te r  d ea th , w hen  lu s t 
o r lik ing o r th e  m em ory  of ill-deeds holds 
i t  to  th e  neighbourhood  of h u m a n  beings, 
b u t  th e  d iv ine soul w hich an im ates  all 
th e  ex te rn a l form s of th e  ind iv idualized  
being.

T h is is, of course, a  fac u lty  w hich in 
dwells in  th a t  soul, w hich is inheren t. 
T he w ould-be disciple h as  to  arouse h im 
self to  th e  consciousness of i t  b y  a  fierce 
an d  reso lu te an d  indom itab le  effort of 
will. I  use th e  w ord  indom itab le  for a
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spepial reason. O nly  he  w ho is u n ta m 
able, w ho can n o t be d o m ina ted , w ho 
know s he h as to  p la y  th e  lo rd  over m en, 
over facts, over all th in g s  sav e  h is ow n 
d iv in ity , can  arouse th is  facu lty . “  W ith  
fa ith  all th in g s a re  possib le.” T h e  scep
tica l laugh  a t  fa ith  an d  p ride  them selves 
on its  absence from  th e ir  ow n m inds. 
T he t r u th  is th a t  fa ith  is a  g re a t engine, 
an  enorm ous pow er, w hich, in  fac t, can  
accom plish all th ings. F o r  i t  is th e  cove
n a n t o r engagem ent betw een  m a n 's  d iv ine  
p a r t  an d  h is lesser self.

T he use of th is  engine is q u ite  necessary  
in  o rder to  o b ta in  in tu itiv e  k n o w led g e ; 
fo r unless a  m an  believes such  know ledge 
ex is ts  w ith in  him self how  can  he claim  
an d  use i t  ? .

W ith o u t i t  h e  is m ore helpless th a n  an y  
driftw ood or w reckage on th e  g re a t tid es  
of th e  ocean. T h ey  are  ca s t h ith e r  an d  
th ith e r  indeed  ; so m ay  a  m an  be b y  th e  
chances of fo rtune. B u t such  ad v en tu res
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are  p u re ly  ex te rn a l an d  of v e ry  sm all a c 
coun t. A  slave m ay  be d ragged  th ro u g h  
th e  s tree ts  in  chains, an d  y e t re ta in  th e  
q u ie t soul of a  philosopher, as w as well 
seen in  th e  person  of E p ic te tu s . A  m an  
m ay  h av e  every  w orld ly  p rize in  h is pos
session, an d  s ta n d  abso lu te  m a ste r  of h is 
p ersonal fa te , to  all appearance, an d  y e t 
he know s no peace, no c e rta in ty , because 
he is shaken  w ith in  him self b y  every  tid e  
of th o u g h t th a t  he touches on. A nd  these  
changing  tides do n o t m ere ly  sw eep th e  
m an  bod ily  h ith e r  an d  th ith e r  like d r if t
w ood on  th e  w a te r ; th a t  w ould  be no 
th ing . T hey  e n te r  in to  th e  ga tew ays of 
h is soul, an d  w ash  over th a t  soul, an d  
m ake  i t  b lin d  a n d  b la n k  an d  void  of all 
p e rm a n en t intelligence, so th a t  passing  
im pressions affect it.

T o  m ake  m y  m eaning  p la in e r I  w ill use 
an  illu stra tio n . T ak e  an  . au th o r  a t  h is 
w riting , a  p a in te r  a t  h is canvas, a  com 
poser lis ten ing  to  th e  m elodies th a t  daw n
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upon  h is g lad  im ag ina tion  ; le t a n y  one 
of these  w orkers pass h is d a ily  h o u rs  b y  
a  w ide w indow  looking on  a  b u sy  s tree t. 
T he pow er of th e  an im atin g  life b linds 
s igh t an d  hearing  alike, a n d  th e  g re a t 
traffic of th e  c ity  goes b y  like n o th in g  
b u t a  passing  p ag ean t. B u t a  m an  w hose 
m ind  is em p ty , w hose d ay  is objectless, 
s ittin g  a t  th a t  sam e w indow , no tes  th e  
passers-by  an d  rem em bers th e  faces th a t  
chance to  p lease o r in te re s t h im . So i t  
is w ith  th e  m ind  in  its  re la tio n  to  e te rn a l 
t ru th .  I f  i t  no  longer tra n sm its  i ts  fluc
tu a tio n s, its  p a r tia l  know ledge, its  u n re li
able in fo rm ation  to  th e  s o u l ; th e n  in  th e  
inner p lace of peace, a lread y  found  w hen  
th e  first ru le  has  been  learned— in  th a t  
in n e r p lace  th e re  leaps in to  flam e th e  
lig h t of ac tu a l know ledge. T hen  th e  
ears begin  to  hear. V ery  d im ly, v e ry  
fa in tly  a t  first. A nd, indeed, so fa in t a n d  
te n d e r are these first ind ica tions of th e  
com m encem ent of tru e , ac tu a l life, th a t
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th e y  are  som etim es pushed  aside as m ere 
fancies, m ere im aginings. B u t before 
these  are capab le  of becom ing m ore th a n  
m ere im aginings, th e  abyss of n o th in g 
ness h as  to  be faced in  an o th e r  form . 
T he u t te r  silence w hich can  on ly  com e 
b y  closing th e  ears to  all tra n s ito ry  sounds 
com es as a  m ore appalling  h o rro r th a n  
even  th e  form less em ptiness of space. 
O ur on ly  m e n ta l conception  of b la n k  
space is, I  th in k , w hen  reduced  to  its  
b a re s t elem ent of th o u g h t, th a t  of b lack  
darkness. T his is a  g rea t physical te rro r  
to  m ost persons, an d  w hen regarded  as 
an  e te rn a l a n d  unchangeab le  fac t, m u st 
m ean  to  th e  m ind  th e  id ea  of an n ih ila 
tio n  ra th e r  th a n  a n y th in g  else. B u t i t  is 
th e  o b lite ra tio n  of one sense o n ly ; an d  
th e  sou n d  of a  voice m ay  com e a n d  b rin g  
com fort even  in  th e  p ro foundest d a rk 
ness. T h e  disciple, h av in g  found  h is w ay  
in to  th is  blackness, w hich is th e  fearfu l 
abyss, m u s t th e n  so sh u t th e  g a tes  of h is
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soul th a t  no  com fo rter ca n  e n te r  th e re  
n o r an y  enem y. A nd  i t  is in  m a k in g  
th is  second effort th a t  th e  fa c t of p a in  
an d  p leasu re being  b u t  one se n sa tio n  
becom es recognizable b y  th o se  w ho h a v e  
before been  un ab le  to  perceive i t .  F o r  
w hen  th e  so litude of silence is reach ed , 
th e  soul hungers so fiercely a n d  p ass io n 
a te ly  for som e sensa tion  on  w hich  to  re s t, 
th a t  a  p a in fu l one w ould  b e  a s  k een ly  
w elcom ed as a  p le asa n t one. W h e n  th is  
consciousness is reached  th e  cou rageous 
m an  b y  seizing an d  re ta in in g  i t  m a y  d e 
s tro y  th e  “ sensitiveness ” a t  once. W h e n  
th e  ea r no longer d iscrim inates b e tw een  
th a t  w hich is p le asa n t o r th a t  w h ich  is 
p a in fu l i t  will no  longer be affec ted  b y  
th e  voices of o thers. A nd  th e n  i t  is sa fe 
an d  possible to  open  th e  doors of th e  
soul.

“ S ig h t ” is th e  firs t effort, a n d  th e  easi
est, because i t  is accom plished  p a r t ly  b y  
a n  in te llec tu a l effort. T he in te llec t ca n
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conquer th e  h e a r t, as is w ell-know n in  
o rd in ary  life. T herefore th is  p re lim i
n a ry  s te p  still lies w ith in  th e  dom inion 
of m a tte r . B u t th e  second s te p  allows of 
no  such  assistance n o r of an y  m a te ria l 
a id  w hatever. Of course, I  m ean  b y  
m a te ria l a id  th e  ac tion  of th e  b ra in , o r 
em otions o r h u m a n  soul. I n  com pelling 
th e  ears to  lis ten  on ly  to  th e  e te rn a l 
silence, th e  being  we call m an  becom es 
som eth ing  w hich is no  longer m an . A  
v ery  superficial su rv ey  of th e  th o u sa n d  
an d  one influences w hich  are  b ro u g h t to  
b ea r on  us b y  o th e rs  w ill show  th a t  th is  
m u s t be so. A  disciple w ill fulfil all th e  
d u tie s  of h is m a n h o o d ; b u t  h e  w ill fulfil 
th e m  accord ing  to  h is ow n sense of r ig h t, 
a n d  n o t according to  th a t  of a n y  person  
o r bo d y  of persons. T his is a  v e ry  ev i
d en t resu lt of follow ing th e  creed of 
know ledge in s tead  of a n y  of th e  b lind  
creeds.

To o b ta in  th e  p u re  silence necessary
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for th e  disciple, th e  h e a r t an d  em otions, 
th e  b ra in s  an d  its  in te llectualism s, h av e  to  
be p u t  aside. B o th  are b u t  m echanism s, 
w hich will perish  w ith  th e  span  of m a n ’s 
life. I t  is th e  essence beyond , th a t  w hich  
is th e  m o tive  pow er, an d  m akes m an  live, 
th a t  is now  com pelled to  rouse itself a n d  
ac t. N ow  is th e  g rea tes t h o u r of danger. 
I n  th e  first tr ia l m en go m a d  w ith  f e a r ; 
of th is  first tr ia l B ulw er L y tto n  w ro te. 
N o novelist h as  follow ed to  th e  second 
tr ia l, th o u g h  som e of th e  p o e ts  have . I t s  
su b tle ty  an d  g rea t danger lie in  th e  fa c t 
th a t  in  th e  m easure of a  m a n ’s s tre n g th  
is th e  m easure of h is  chance of passing  
beyond  i t  o r coping w ith  i t  a t  all. I f  h e  
h as  pow er enough  to  aw aken  th a t  u n a c 
custom ed  p a r t  of him self, th e  sup rem e 
essence, th e n  h as h e  pow er to  lif t th e  
G ates of Gold, th e n  is h e  th e  tru e  a lche
m ist, in  possession of th e  elix ir of life.

I t  is a t  th is  p o in t of experience t h a t  
th e  O ccu ltist becom es se p a ra te d  from  a ll
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o th e r  m en an d  en ters  on  to  a  life w hich 
is h is  o w n ; on to  th e  p a th  of in d iv id u al 
accom plishm ent in s tead  of m ere obed i
ence to  th e  genii w hich ru le  ou r ea rth . 
T h is raising  of him self in to  an  ind iv idual 
pow er does in  rea lity  id en tify  h im  w ith  
th e  nob ler forces of life, a n d  m ake h im  
one w ith  them . F o r  th e y  s ta n d  beyond  
th e  pow ers of th is  e a r th  an d  th e  law s of 
th is  universe. H ere  lies m a n 's  on ly  hope 
of success in  th e  g re a t e f f o r t ; to  leap  
rig h t aw ay  from  h is p re se n t s ta n d p o in t to  
h is  n ex t, an d  a t  once becom e an  in trin sic  
p a r t  of th e  d iv ine pow er as he  h as  been  
an  in trin sic  p a r t  of th e  in te llec tu a l pow er, 
of th e  g rea t n a tu re  to  w hich  h e  belongs. 
H e  s ta n d s  alw ays in  advance of him self, 
if such  a  co n trad ic tio n  can  be  u n d e r
stood . I t  is th e  m en w ho adhere  to  th is  
position , w ho believe in  th e ir  in n a te  
pow er of progress, an d  th a t  of th e  w hole 
race, w ho are  th e  E ld e r  B ro thers, th e  
p ioneers. E ac h  m an  h as  to  accom plish
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th e  g rea t leap  fo r h im self a n d  w ith o u t 
a id  ; y e t i t  is som eth ing  of a  sta ff to  lean  
on  to  know  th a t  o th e rs  h av e  gone on  th a t  
road . I t  is possible th a t  th e y  h av e  been  
lost in  th e  a b y s s ; no m a tte r , th e y  h av e  
h a d  th e  courage to  en te r  it. W h y  I  sa y  
th a t  i t  is possible th a t  th e y  h a v e  been  lo s t 
in  th e  abyss is because of th is  fac t, th a t  
one w ho h as  passed  th ro u g h  is un recog 
n izab le u n til th e  o th e r  a n d  a lto g e th er 
new  cond ition  is a tta in e d  b y  b o th . I t  is 
unnecessary  to  en te r  u p o n  th e  su b je c t of 
w h a t th a t  cond ition  is a t  p resen t. I  on ly  
say  th is , th a t  in  th e  ea rly  s ta te  in  w hich 
m an  is en terin g  up o n  th e  silence, h e  loses 
know ledge of h is friends, of h is lovers, of 
all w ho h av e  been  n ea r a n d  d ear to  h im  ; 
a n d  also loses s ig h t of h is  T eachers an d  
of those  w ho h av e  p receded  h im  on h is 
w ay. I  exp la in  th is  because scarce one 
passes th ro u g h  w ith o u t b it te r  com plain t. 
Could b u t  th e  m ind  g rasp  befo rehand  th a t  
th e  silence m u st be  com plete, su rely  th is
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. com plain t need  n o t arise as a  h in d ran c e  
on th e  P a th . Y o u r T eacher o r y o u r p re 
decessor m ay  ho ld  y o u r h a n d  in  his, an d  
g ive y o u  th e  u tm o s t sy m p a th y  th e  h u m a n  
h e a r t is capab le  of. B u t w hen  th e  silence 
a n d  th e  darkness com e, y ou  lose all know 
ledge of h im  ; y o u  are  alone an d  he ca n 
n o t help  you , n o t because h is pow er is 
gone, b u t  because y o u  h av e  invoked  y o u r 
g rea t enem y.

B y  y o u r g rea t enem y I  m ean  yourself. 
I f  y o u  h av e  th e  pow er to  face y o u r ow n 
soul in  th e  darkness an d  silence, y o u  w ill 
h av e  conquered  th e  physical o r an im al 
self w hich dwells in  sensation  only.

T h is statement*, I  fear, will ap p e ar in  
volved, b u t  in  rea lity  i t  is q u ite  sim ple. 
M an, w hen he  h as  reached  h is fru ition , 
an d  civ ilization  is a t  i ts  heigh t, s ta n d s  
betw een  tw o  fires. Could h e  b u t  claim  
h is  g re a t inheritance, th e  encum brance of 
th e  m ere an im al life w ould  fa ll aw ay  from  
h im  w ith o u t difficulty. B u t he  does n o t
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do th is , an d  so th e  races of m en  flower 
an d  th e n  droop, an d  die, a n d  decay  off 
th e  face of th e  ea rth , how ever sp lend id  
th e  b loom  m ay  h av e  been. A nd  i t  is le ft 
to  th e  ind iv idual to  m ake th is  g rea t e f f o r t ; 
to  refuse to  be  terrified  b y  h is g rea te r  
na tu re , to  refuse to  be  d raw n  b ac k  b y  h is 
lesser o r m ore m a te ria l self. E v e ry  in  
d iv idua l w ho accom plishes th is  is a  re-* 
deem er of th e  race. H e  m ay  n o t b lazon  
fo rth  h is deeds, h e  m ay  dw ell in  secret 
an d  silence, b u t  i t  is a  fac t th a t  h e  form s 
a  link  betw een  m an  an d  h is d iv ine p a r t ; 
betw een  th e  know n a n d  th e  unknow n - 
betw een  th e  s tir  of th e  m arke t-p lace  an d  
th e  stillness of th e  snow  - cap p ed  H im a; 
layas. H e  has n o t to  go a b o u t am ong 
m en in  o rder to  form  th is  l i n k ; in  th e  
a s tra l he  is th a t  link, an d  th is  fa c t m akes 
h im  a  being  of an o th e r  o rder from  th e  
re s t of m ank ind . E v e n  so ea rly  on  th e  
ro ad  tow ards know ledge, w hen  h e  h as  b u t  
ta k e n  th e  second s tep , h e  finds h is  foo ting
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m ore ce rta in , an d  becom es conscious th a t  
he is a  recognized p a r t  of a  whole.

T h is is one of th e  con trad ic tio n s in  life 
w hich occur so co n s tan tly  th a t  th e y  afford 
fuel to  th e  fiction w riter. T he O ccu ltis t 
finds th em  becom e m uch  m ore m ark ed  as 
he endeavours to  live th e  life he  h as  
chosen. As h e  re tre a ts  w ith in  him self 
an d  becom es se lf-dependent, h e  finds 
him self m ore defin itely  becom ing p a r t  of 
a  g rea t tid e  of defin ite th o u g h t a n d  feel
ing. W hen h e  h as  learned  th e  firs t lesson, 
conquered  th e  hu n g er of th e  h e a r t, an d  
refused to  live on  th e  love of o the rs, h e  
finds him self m ore capab le  of in sp iring  
love. A s h e  flings life aw ay, i t  com es to  
h im  in  a  new  form  a n d  w ith  a  new  m ean 
ing. T h e  w orld  h as  alw ays been  a  p lace 
w ith  m a n y  con trad ic tions in  i t  to  m a n ; 
w hen  he becom es a  disciple h e  finds life 
is  describab le as a  series of paradoxes. 
T h is  is a  fac t in  n a tu re , a n d  th e  reason  
fo r i t  is in tellig ib le enough. M an’s soul

M
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“ dwells like a  s ta r  a p a r t ,” even th a t  of 
th e  v ilest am ong u s ; w hile h is conscious
ness is u n d er th e  law  of v ib ra to ry  an d  
sensuous life. T h is alone is enough to  
cause those  com plications of ch a rac te r  
w hich are th e  m a te ria l for th e  n o v e l is t ; 
every  m an  is a  m y ste ry  to  friend  an d  
enem y alike, an d  to  him self. H is  m otives 
are  o ften  undiscoverable, an d  he can n o t 
p robe to  them , o r know  w hy  h e  does th is  
o r th a t .  T h e  d iscip le 's effort is th a t  of 
aw aking  consciousness in  th is  s ta rry  p a r t  
of him self, w here h is  pow er an d  d iv in ity  
lie sleeping. As th is  consciousness b e 
com es aw akened, th e  con trad ic tions in  
th e  m an  him self becom e m ore m ark ed  
th a n  ever ; an d  so do th e  parad o x es w hich  
he  lives th rough . F o r, of course m an  
creates h is ow n life ; an d  “ ad v en tu res  a re  
to  th e  ad v en tu ro u s ” is one of th o se  w ise 
p ro v erb s w hich are  d raw n  from  a c tu a l 
fac t, an d  cover th e  w hole a rea  gf human 
experience. __
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P ressu re  on  th e  d iv ine  p a r t  of m an  
reac ts  up o n  th e  an im al p a r t .  As th e  
s ilen t soul aw akes, i t  m akes th e  ordinary- 
life of th e  m an  m ore purposeful, m ore 
v ita l, m ore real an d  responsible. To 
keep to  th e  tw o instances a lread y  m en
tioned  : th e  O ccu ltis t w ho h as  w ithd raw n  
in to  h is ow n citade l h as  found  h is s t r e n g th ; 
im m ed ia te ly  he  becom es aw are of th e  
dem ands of d u ty  u pon  h im . H e does n o t 
o b ta in  h is s tren g th  b y  h is ow n rig h t, b u t  
because he  is a  p a r t  of th e  w hole ; a n d  as 
soon as he  is safe from  th e  v ib ra tio n  of 
life an d  can  s ta n d  unshaken , th e  o u te r  
w orld  cries o u t to  h im  to  com e an d  la b o u r 
in  it. So w ith  th e  h ea rt. W hen  i t  no  
longer w ishes to  take , i t  is called  upon  to  
give ab u n d a n tly . L ig h t o n  t h e  P a th  
h as  been  called a  book  of paradoxes, an d  
v ery  j u s t l y ; w h a t else could  i t  be, w hen 
i t  deals w ith  th e  ac tu a l personal experi
ence of th e  disciple ?

T o h av e  acqu ired  th e  a s tra l senses of
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sig h t a n d  h earing  ; or, in  o th e r  w ords, to  
h av e  a t ta in e d  percep tio n  an d  opened  th e  
doors of th e  soul, a re  g ig an tic  ta sks, an d  
m ay  ta k e  th e  sacrifice of m a n y  successive 
incarna tions. A nd  y e t, w hen  th e  w ill 
h a s  reached  i ts  s tren g th , th e  w hole m ira 
cle m ay  be w orked  in  a  second of tim e. 
T hen  is th e  disciple th e  se rv a n t of T im e 
no  longer.

T hese first tw o s tep s a re  n eg a tiv e  ; th a t  
is to  say , th e y  im p ly  re tre a t from  a  p rese n t 
cond ition  of th ings, ra th e r  th a n  ad v an ce  
to w ard s an o th er. T he n e x t tw o  a re  
active , im ply ing  th e  advance in to  an o th e r  
s ta te  of being.



I I I .

B efo re  th e  voice can spea k  in  th e

PRESENCE OF THE MASTERS.

S p eech  is th e  pow er of com m unication  ; 
th e  m om ent of en tra n ce  in to  ac tiv e  life is 
m arked  b y  i ts  a t ta in m e n t.

A nd  now, before I  go a n y  fu rth e r , le t m e 
exp lain  a  l i t t le  th e  w ay  in  w hich  th e  ru les 
w ritte n  dow n in  L ig h t o n  t h e  P a th  
a re  arranged . T h e  firs t seven  of those  
w hich  are  nu m b ered  are  sub-d iv isions 
of th e  first tw o  u n n u m b ered  ru les, th o se  
w ith  w hich I  h av e  d ea lt in  th e  p reced ing  
pages. T h e  nu m b ered  ru les w ere s im ply  
an  effort to  m ake  th e  u n n u m b ered  ones 
m ore intelligible. “  E ig h t ”  to  “  fifteen  ”  
of these  nu m b ered  ru les belong  to  th is  
u n n u m b ered  ru le  w hich  is now  m y  te x t.

A s I  h av e  sa id , these  ru les a re  w ritte n  
fo r all disciples, b u t  fo r none e l s e ; th e y  
are  n o t of in te re s t to  an y  o th e r  persons.
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T herefore I  t ru s t  no  one else w ill tro u b le  
to  read  these  p ap e rs  a n y  fu rth e r. T he 
first tw o ru les in d u d e  th e  w hole of th a t  
p a r t  of th e  effort w hich necessita tes th e  
use of th e  surgeon’s knife. B u t th e  dis- 
d p le  is expected  to  deal w ith  th e  snake, 
h is low er s d f , u n a id e d ; to  suppress h is 
h u m a n  passions an d  em otions b y  th e  
force of h is ow n will. H e  can  on ly  d e
m a n d  assistance of a  M aster w hen  th is  is 
accom plished, or, a t  all even ts, p a r tia lly  
so. O therw ise th e  g ates an d  w indow s of 
h is soul are b lu rred , an d  b linded , an d  
darkened , an d  no know ledge can  com e to  
him . I  am  no t, in  these  papers, p u r 
posing to  te ll a  m an  how  to  deal w ith  h is 
ow n s o u l ; I  am  sim ply  giving, to  th e  d is
ciple, know ledge. T h a t I  am  n o t w riting , 
even  now, so th a t  all w ho ru n  m a y  read , 
is ow ing to  th e  fac t th a t  su p e r-n a tu re  p re 
v en ts  th is  b y  its  ow n im m u tab le  laws.

T he four ru les w hich I  h av e  w ritte n  
dow n for those  in  th e  W est w ho w ish to
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s tu d y  them , are, as I  h av e  said , w ritte n  
in  th e  an te-ch am b er of every  liv ing  
B ro th e rh o o d ; I  m ay  ad d  m ore, in  th e  
an te-cham ber of every  liv ing  o r dead  
B ro therhood , o r O rder y e t  to  be  form ed. 
W hen  I  sp eak  of a  B ro therhood , o r an  
O rder, I  do n o t m ean  an  a rb itra ry  con
s ti tu tio n  m ade b y  scholiasts an d  intellec- 
tu a lis ts  ; I  m ean  an  ac tu a l fac t in  su p e r
n a tu re , a  s tag e  of developm ent tow ards 
th e  abso lu te  G od o r G ood. D uring  th is  
developm ent th e  d isciple encoun te rs h a r 
m ony, p u re  know ledge, p u re  tru th ,  in  
d ifferent degrees, and , as he  en ters  these  
degrees, he  finds him self becom ing p a r t  
of w h a t m igh t be roughly  described as a  
lay er of h u m a n  consciousness. H e  e n 
coun ters  h is equals, m en  of h is ow n self
less ch a rac ter, an d  w ith  th e m  his associa
tio n  becom es p erm a n en t an d  ind issoluble 
because founded  on  a  v ita l likeness of 
n a tu re . T o th e m  he becom es p ledged b y  
such  vow s as need  no u tte ra n c e  o r



\f2 LIĈ HT ON THE PATH.

fram ew ork  in  o rd in ary  w ords. T h is is  
one aspec t of w h a t I  m ean  b y  a  B ro th e r
hood.

I f  th e  first ru les a re  conquered , th e  d is
cip le finds him self s ta n d in g  a t  th e  th re sh 
old. T hen , if h is will b e  sufficien tly  
reso lu te h is  pow er of speech c o m e s ; a  
tw ofold  pow er. F o r, as h e  advances now , 
he  finds him self en terin g  in to  a  s ta te  o f 
blossom ing, w here ev e ry  b u d  th a t  opens 
th row s o u t i ts  several ray s  o r p e ta ls . I f  
he  is to  exercise h is new  g ift, h e  m u s t u se  
i t  in  i ts  tw ofold cha rac te r. H e  finds in  
him self th e  pow er to  speak  in  th e  p re 
sence of th e  M a s te rs ; in  o th e r  w ords, h e  
has  th e  rig h t to  dem and  co n tac t w ith  th e  
d iv inest elem ent of th a t  s ta te  of con 
sciousness in to  w hich he  h as  en tered . 
B u t he finds h im self com pelled, b y  th e  
n a tu re  of h is position , to  a c t in  tw o w ays 
a t  th e  sam e tim e. H e  ca n n o t send  h is  
voice u p  to  th e  he igh ts  w here s it th e  gods, 
till h e  h as  p e n e tra te d  to  th e  deep  p laces
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w here th e ir  lig h t shines n o t a t  all. H e  
h as  com e w ith in  th e  g rip  of an  iron  law . 
I f  he  dem ands to  becom e a  N eophy te , he  
a t  once becom es a  se rv a n t. Y e t h is ser
vice is sublim e, if on ly  from  th e  ch a rac te r  
of those  w ho sh a re  it.  F o r  th e  M asters 
a re  also se rv a n ts  ; th e y  serve, an d  claim  
th e ir  rew ard  afte rw ards. P a r t  of th e ir  
service is to  le t th e ir  know ledge to u c h  
h i m ; h is first a c t of service is to  g ive 
som e of th a t  know ledge to  those  w ho are  
n o t y e t fit to  s ta n d  w here he s tan d s. 
T h is is no  a rb itra ry  decision, m ade b y  
a n y  M aster o r T eacher o r an y  such  p e r 
son, how ever divine. I t  is a  law  of th a t  
life w hich th e  disciple h as  en tered  upon .

T herefore w as i t  w ritte n  in  th e  in n e r 
doorw ay of th e  Lodges of th e  old E g y p tia n  
B ro therhood , “  T h e  lab o u re r is w o rth y  of 
h is h ire .”

“ A sk a n d  ye shall h av e ,” sounds like 
som eth ing  to o  easy  an d  sim ple to  be  
credible. B u t th e  disciple ca n n o t “ ask  ”
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in  th e  m ystic  sense in  w hich th e  w ord  is 
used in  th is  scrip tu re , u n til he  has  a t ta in e d  
th e  pow er of help ing  o thers.

W h y  is th is  ? H as  th e  s ta te m e n t to o  
dogm atic  a  sound  ?

I s  i t  too  dogm atic  to  say  th a t  a  m an  m u st 
h av e  foo tho ld  before he  can  sp ring  ? T h e  
position  is th e  sam e. I f  help  is g iven, if  
w ork  is done, th e n  th e re  is an  a c tu a l claim  
— n o t w h a t we call a  personal claim  of p a y 
m en t, b u t  th e  claim  of co -na tu re . T h e  
d iv ine g iv e ; th e y  d em and  th a t  y o u  also 
shall give before y ou  can  be of th e ir  k in .

T h is law  is discovered as soon as th e  
disciple endeavours to  speak . F o r  speech 
is a  g ift w hich on ly  com es to  th e  disciple 
of pow er an d  know ledge. T h e  sp ir itu a l
is t en ters  th e  p sych ic-as tra l w orld , b u t  
h e  does n o t find th e re  an y  ce rta in  speech, 
unless he  a t  once claim s i t  a n d  con tinues 
to  do so. I f  h e  is in te res te d  in  “  p h en o 
m ena,” o r th e  m ere c ircum stance a n d  
acciden t of a s tra l life, th e n  he  en te rs  no
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d irec t ra y  of th o u g h t o r p u rp o se ; he  m erely  
ex ists  an d  am uses him self in  th e  a s tra l 
life as h e  h as  ex isted  an d  am used  h im self 
in  th e  physical life. C erta in ly  th e re  are  
one o r  tw o  sim ple lessons w hich  th e  
psych ic-as tra l can  te ac h  h im , ju s t  as th e re  
a re  sim ple lessons w hich  m a te ria l an d  in 
te llec tu a l life can  te ac h  h im . A nd  these  
lessons h av e  to  b e  le a rn e d ; th e  m an  w ho 
proposes to  e n te r  up o n  th e  life of th e  d is
ciple w ith o u t h av in g  learned  th e  ea rly  
an d  sim ple lessons m u st alw ays suffer 
from  h is ignorance. T h ey  are  v ita l, an d  
h av e  to  be s tu d ied  in  a  v ita l m an n er ; ex 
perienced th ro u g h  an d  th rough , over an d  
over again , so th a t  each  p a r t  of th e  n a tu re  
h as  been  p en e tra te d  b y  them .

To re tu rn . I n  claim ing th e  pow er of 
speech, as i t  is called, th e  N eo p h y te  cries 
o u t to  th e  G rea t One, W ho s ta n d s  fo re
m ost in  th e  ra y  of know ledge on  w hich 
he  h as  en tered , to  g ive h im  guidance. 
W hen  he does th is , h is voice is h u rled
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b ack  b y  th e  pow er h e  h as  ap p ro a ch ed , 
an d  echoes dow n to  th e  deep  recesses of 
h u m an  ignorance. I n  som e confused  a n d  
b lu rred  m an n er th e  new s th a t  th e re  is  
know ledge an d  a  beneficen t pow er w h ich  
teaches, is ca rried  to  as m a n y  m en  as  w ill 
lis ten  to  it.  N o disciple ca n  cross th e  
th resho ld  w ith o u t co m m un ica ting  th is  
news, an d  p lacing  i t  on  reco rd  in  som e 
fashion or o ther.

H e  s ta n d s  h o rro r-s tru ck  a t  th e  im p erfec t 
an d  u n p rep a red  m an n er in  w hich  h e  h a s  
done t h i s ; an d  th e n  com es th e  desire  to  
do i t  well, an d  w ith  th e  desire th u s  to  
help  o th ers  com es th e  pow er. F o r  i t  is a  
p u re  desire, th is  w hich  com es u p o n  h i m ; 
h e  can  gain  no  cred it, no  g lory , no  p erso n a l 
rew ard  b y  fulfilling it .  A nd  th e re fo re  h e  
o b ta in s  th e  pow er to  fulfil it .

T h e  h is to ry  of th e  w hole p a s t, so fa r  a s  
we can  tra c e  it ,  show s v ery  p la in ly  th a t  
th e re  is n e ith e r c red it, g lory, n o r rew ard  to  
be  gained  b y  th is  first ta sk  w hich is g iven
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to  th e  N eophy te . M ystics h av e  alw ays 
been  sneered  a t ,  an d  seers d isb e lie v e d ; 
th o se  w ho h av e  h a d  th e  ad d ed  pow er of 
in te llec t h av e  le ft fo r p o s te rity  th e ir  w rit
te n  record , w hich to  m ost m en appears 
unm ean ing  a n d  v isionary , even  w hen th e  
a u th o rs  h av e  th e  ad v a n ta g e  of speak ing  
from  a  far-off p as t. T he disciple w ho 
u n d e rta k es  th e  ta sk , secretly  hop ing  for 
fam e o r success, to  ap p e a r as a  teach er an d  
apostle  before th e  w orld, fails even  before 
h is  ta sk  is a tte m p te d , a n d  h is h id d en  
hypocrisy  poisons h is  ow n soul, a n d  th e  
souls of those  h e  teaches. H e  is secretly  
w orsh ipp ing  him self, an d  th is  ido la tro u s 
p rac tice  m u st b ring  i ts  ow n rew ard .

T h e  disciple w ho h a s  th e  pow er of en 
tran ce , a n d  is s tro n g  enough  to  p ass each  
b arrie r, w ill, w hen  th e  d iv ine  m essage 
com es to  h is  sp irit, fo rge t h im self u tte r ly  
in  th e  new  consciousness w hich  falls on  
h im . I f  th is  lo fty  co n ta c t ca n  rea lly  rouse 
h im , h e  becom es as one of th e  D iv ine in
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his desire to  g ive ra th e r  th a n  to  ta k e , in  
h is w ish to  help  ra th e r  th a n  be  helped , in  
h is reso lu tion  to  feed th e  h u n g ry  r a th e r  
th a n  ta k e  m a n n a  from  h ea v en  him self. 
H is  n a tu re  is transfo rm ed , a n d  th e  selfish
ness w hich  p ro m p ts  m en’s  ac tio n s in  o rd i
n a ry  life sudden ly  d eserts  h im .



IV .

B efore the voice can speak  in  the

PRESENCE OF THE MASTERS, IT MUST 
HAVE EOST THE POWER TO WOUND.

T h o se  w ho give a  m ere ly  passing  an d  
superficial a tte n tio n  to  th e  su b je c t of O c
cu ltism — a n d  th e ir  nam e is legion— con
s ta n tly  inqu ire  w hy, if A d ep ts  in  life 
ex ist, T h ey  do n o t ap p e a r in  th e  w orld  
an d  show  th e ir  pow er. T h a t  th e  chief 
bo d y  of these  W ise O nes shou ld  be u n d e r
stood  to  dw ell beyond  th e  fastnesses of 
th e  H im alayas, appears to  be a  sufficient 
p roof th a t  T hey  are  on ly  figures of straw . 
O therw ise, w hy  p lace  T hem  so fa r  off ?

U n fo rtu n a te ly , N a tu re  h as  done th is  
a n d  n o t personal choice o r a rrangem en t. 
T here  a re  c e rta in  sp o ts  on  th e  e a r th  
w here th e  advance  of “ civ ilization  ”  is 
u n fe lt a n d  th e  n in e tee n th  c e n tu ry  fever is 
k e p t a t  b ay . I n  th ese  favou red  places
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th e re  is  a lw ays tim e, a lw ays o p p o r tu n i ty ,  
fo r th e  rea litie s o f l i f e ;  th e y  a re  n o t  
crow ded o u t b y  th e  doings o f a n  i n 
choa te , m oney  - lov ing , p leasu re  - se e k in g  
society . W hile  th e re  a re  A d ep ts  u p o n  
th e  e a r th , th e  e a r th  m u s t p re se rv e  t o  
T h em  places of seclusion. T h is  is  a  f a c t  
in  N a tu re  w hich  is  o n ly  a n  e x te rn a l e x 
pression of a  p ro fo u n d  fa c t in  su p e r-  
n a tu re .

T h e  dem and  of th e  N eo p h y te  re m a in s  
u n h ea rd  u n til th e  voice in  w h ich  i t  is  
u t te re d  h as  lo st th e  pow er to  w o u n d . 
T h is is because th e  d iv in e -astra l life  is  a  
p lace in  w hich o rder reigns, ju s t  a s  i t  
does in  n a tu ra l life. T h ere  is, o f co u rse , 
alw ays th e  cen tre  a n d  th e  c ircum ference  
as th e re  is in  N a tu re . Close to  th e  c e n 
tr a l  h e a r t of life, on  a n y  p lane, th e re  is  
know ledge ; th e re  o rder reigns co m p le te ly  ; 
an d  chaos m akes d im  a n d  confused  th e  
o u te r  m arg in  of th e  circle. I n  fac t, life  
in  every  form  bears a  m ore o r less s tro n g
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resem blance to  a  ph ilosophic school. 
T here are alw ays th e  devotees of know 
ledge w ho forget th e ir  ow n lives in  th e ir  
p u rsu it of i t ; th e re  are alw ays th e  flip
p a n t  crow d w ho com e an d  go. O f such  
E p ic te tu s  sa id  th a t  i t  w as as easy  to  te ac h  
th e m  philosophy  as to  e a t c u s ta rd  w ith  a  
fo rk . T he sam e s ta te  ex ists  in  th e  su p e r
astra l-life  ; an d  th e  A d ep t h as  a n  even  
deeper a n d  m ore p ro found  seclusion th e re  
in  w hich to  dwell. T h is p lace of re tre a t 
is so safe, so sheltered , th a t  no  sound  
w hich h as d iscord  in  i t  can  reach  H is 
ears. W h y  should  th is  be, will be asked 
a t  once, if H e  be a  being of such  g rea t 
pow ers as those say  w ho believe in  H is 
ex istence ? T he answ er seem s v ery  a p 
p a re n t. H e  serves H u m a n ity  an d  id e n ti
fies H im self w ith  th e  w hole w orld  ; H e  is 
read y  to  m ake vicarious sacrifice for i t  a t  
an y  m om ent—by living, not by dying for 
it. W h y  should  H e  n o t die for i t  ? B e
cause he is p a r t  of th e  g rea t whole, an d



one of th e  m ost valuab le  p a r ts  of it. B e
cause  he  lives u n d er law s of o rder w hich  
H e does n o t desire to  b reak . H is  life is 
n o t h is own, b u t  th a t  of th e  forces w hich  
w ork  beh in d  H im . H e  is th e  flow er of 
H u m an ity , th e  b loom  w hich  co n ta in s  th e  
D iv ine Seed. H e is, in  h is ow n person , 
a  trea su re  of th e  un iversa l N a tu re , w h ich  
is g u arded  an d  m ade  safe in  o rd er t h a t  
th e  fru itio n  shall be perfected . I t  is on ly  
a t  definite periods of th e  w orld ’s h is to ry  
th a t  he is allow ed to  go am ong th e  h e rd  
of m en as th e ir  R edeem er. B u t fo r th o se  
who h av e  th e  pow er to  se p a ra te  th e m 
selves from  th is  herd , H e  is alw ays a t  
han d . A nd for those  w ho a re  s tro n g  
enough to  conquer th e  vices of th e  p e r
sonal h u m a n  n a tu re , as se t fo rth  in  th ese  
four rules, H e  is consciously a t  h an d , 
easily  recognized, rea d y  to  answ er.

B u t th is  conquering  of self im plies a  
d es tru c tio n  of qualities w hich m ost m en  
regard  as not on ly  in d estru c tib le  b u t
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desirable. T h e  “  pow er to  w ound  ”  in 
cludes m uch  th a t  m en  value, n o t on ly  in  
them selves b u t  in  o thers. T h e  in s tin c t 
of self-defence a n d  of se lf-p reservation  
is p a r t  of i t ; th e  id ea  th a t  one h as  an y  
rig h t o r righ ts, e ith e r as citizen , o r m an , 
o r ind iv idual, th e  p le asa n t consciousness 
of self-respect an d  of v irtu e . T hese a re  
h a rd  say ings to  m any , y e t th e y  are  tru e . 
F o r  these  w ords th a t  I  am  w riting  now, 
an d  those  w hich I  h av e  w ritte n  on  th is  su b 
je c t, a re  n o t in  an y  sense m y  own. T hey  
are  d raw n  from  th e  trad itio n s  of th e  Lodge 
of th e  G rea t B ro therhood , w hich  w as once 
th e  secret sp lendou r of E g y p t. T he ru les 
w ritte n  in  i ts  an te -ch am b er w ere th e  
sam e as those  now  w ritte n  in  th e  a n te 
cham ber of ex isting  schools. T h rough  
all tim e  th e  wise m en  h av e  lived  a p a r t  
from  th e  m ass. A nd  even  w hen  som e 
tem p o ra ry  purpose o r ob jec t induces one 
of th e m  to  com e in to  th e  m id s t of h u m a n  
life, H is seclusion an d  sa fe ty  a re  p reserved
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as com pletely  a s  ever. I t  is  p a r t  of H is  
inheritance , p a r t  of H is  position , H e  h a s  
an  a c tu a l t i t le  to  i t ,  a n d  ca n  no  m ore p u t  
i t  aside th a n  th e  D uke  of W estm in ste r 
can  sa y  h e  does n o t choose to  b e  th e  
D u k e  of W estm inste r. I n  th e  v ario u s 
g re a t cities o f th e  w orld  a n  A d ep t lives 
fo r a  w hile from  tim e  to  tim e, o r p e rh a p s  
on ly  passes th r o u g h ; b u t  all a re  occasion
ally  a ided  b y  th e  ac tu a l pow er an d  p res
ence of one of th e se  m en. H ere  in  Iyon- 
don, as in  P a ris  an d  S t. P e te rsb u rg , th e re  
are  m en h igh  in  developm ent. B u t T h ey  
are  on ly  know n as m ystics b y  th o se  w ho 
h av e  th e  pow er to  rec o g n ize ; th e  pow er 
g iven  b y  th e  conquering  of self. O th e r
wise how  could  T h ey  ex ist, even  fo r a n  
hou r, in  such  a  m e n ta l a n d  psychic a tm o s
ph ere  as is c rea ted  b y  th e  confusion a n d  
d iso rder of a  c ity  ? U nless p ro te c te d  a n d  
m ad e  safe. T heir ow n g ro w th  w ould  b e  
in te rfe red  w ith , T heir w ork  in ju red . A n d  
th e  N eo p h y te  m ay  m eet a n  A d ep t in  th e
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flesh, m ay  live in  th e  sam e house w ith  
H im , an d  y e t b e  u n ab le  to  recognize H im , 
a n d  u nab le  to  m ake  h is ow n voice h ea rd  
b y  H im . F o r  no  nearness in  space, no  
closeness of rela tions, no  d a ily  in tim acy , 
can  do  aw ay  w ith  th e  inexorab le  law s 
w hich g ive th e  A d ep t H is  seclusion. N o 
voice p en e tra te s  to  H is  in n er hearing  till 
i t  h a s  becom e a  d iv ine  voice, a  voice 
w hich  gives no u tte ra n c e  to  th e  cries of 
self. A ny lesser appeal w ould  be  as u se
less, as m uch  a  w aste  of energy  a n d  
pow er, as for m ere ch ild ren  w ho are  
learn ing  th e ir  a lp h ab e t to  be ta u g h t i t  b y  
a  professor of philology. U n til a  m an  
h as becom e, in  h e a r t an d  sp irit, a  disciple, 
he  h as  no  ex istence for those  w ho are  
T eachers of disciples. A nd  he becom es 
th is  b y  one m e th o d  only— th e  su rren d er 
of h is  personal h u m a n ity .

F o r th e  voice to  h av e  lo st th e  pow er to  
w ound, a  m an  m u st h av e  reached  th a t  
p o in t w here h e  sees h im self on ly  as one
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of th e  v a s t m u ltitu d e s  th a t  l i v e ; one of 
th e  sands w ashed  h ith e r  an d  th ith e r  b y  
th e  sea of v ib ra to ry  ex istence. I t  is sa id  
th a t  every  g ra in  of san d  in  th e  ocean  b e d  
does, in  its  tu rn , g e t w ashed  u p  on  to  th e  
shore an d  lie for a  m o m en t in  th e  su n 
shine. So w ith  h u m a n  beings, th e y  a re  
d riven  h ith e r  a n d  th ith e r  b y  a  g re a t fo rce, 
an d  each, in  h is  tu rn , finds th e  su n -ra y s  
on h im . W hen  a  m a n  is ab le to  re g a rd  
h is ow n life as p a r t  of a  w hole lik e  th is , 
h e  w ill no longer strugg le  in  o rd er to  
o b ta in  an y th in g  fo r him self. T h is is th e  
su rrender of personal righ ts. T h e  o rd i
n a ry  m an  expects, n o t to  ta k e  equa l fo r
tu n e s  w ith  th e  re s t of th e  w orld , b u t  in  
som e p o in ts  ab o u t w hich  h e  cares, to  fa re  
b e t te r  th a n  th e  o thers. T h e  disciple does 
n o t expect th is . T herefore, th o u g h  h e  b e  
like E p ic te tu s , a  cha ined  slave, h e  h a s  no  
w ord  to  say  ab o u t it .  H e  know s th a t  th e  
w heel of life tu rn s  ceaselessly. B u m e  Jo n e s  
h as show n it, in  h is m arvellous p ic tu r e ;
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th e  w heel tu rn s, a n d  on  i t  are  b o u n d  
th e  rich  a n d  th e  poor, th e  g rea t an d  th e  
sm all, each  has h is m om ent of good fo r
tu n e  w hen th e  w heel b rings h im  u p p e r
m ost ; th e  k ing  rises an d  falls, th e  p o e t is 
feted an d  fo rgo tten , th e  slave is h ap p y  
an d  afte rw ards discarded. E ac h  in  h is  
tu rn  is crushed  as th e  w heel tu rn s  on. 
T h e  disciple know s th a t  th is  is so, an d  
th o u g h  i t  is h is d u ty  to  m ake th e  u tm o s t 
of th e  life th a t  is his, h e  n e ith e r  com 
p la in s of i t  n o r is e la ted  b y  it,  no r does 
h e  com plain  aga in st th e  b e t te r  fo rtu n e  
of o thers. A ll alike, as he  well know s, 
are  b u t  learn ing  a  le s so n ; an d  he sm iles 
a t  th e  socialist an d  th e  reform er, w ho 
endeavour b y  sheer force to  rea rrange 
c ircum stances w hich arise o u t of th e  
forces of h u m a n  n a tu re  itself. T h is is b u t 
k ick ing  aga in st th e  pricks, a  w aste  of life 
an d  energy.

I n  realizing th is  a  m an  su rrenders h is 
im ag ined  in d iv id u al r igh ts, of w h a te v e r
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so rt. T h a t  ta k es  aw ay  one k e e n  s t in g  
w hich is com m on to  all o rd in a ry  m en .

W hen  th e  disciple h as  fu lly  reco g n ized  
th a t  th e  v e ry  th o u g h t of in d iv id u a l r ig h ts  
is  on ly  th e  ou tcom e of th e  v e n o m o u s  
q u a lity  in  him self, th a t  i t  is th e  h is s  o f 
th e  snake of self w hich poisons w ith  i t s  
s tin g  h is ow n life an d  th e  lives o f th o s e  
ab o u t h im , th e n  h e  is rea d y  to  ta k e  p a r t  
in  a  y early  cerem ony w hich is o p en  to  a ll 
N eophy tes w ho are  p rep a red  fo r i t .  A ll 
w eapons of defence an d  offence a re  g iv e n  
u p ; all w eapons of m ind  an d  h e a r t  a n d  
b ra in  an d  sp irit. N ever ag a in  c a n  a n 
o th e r  m an  be regarded  as a  p e rso n  w h o  
can  be criticized  o r c o n d e m n e d ; n e v e r  
aga in  can  th e  N eo p h y te  raise h is  v o ice  in  
self-defence o r excuse. F ro m  th a t  c e re 
m ony  h e  re tu rn s  in to  th e  w orld  a s  h e lp 
less, as unp ro tec ted , as a  new -bo rn  ch ild . 
T h a t, indeed, is w h a t he  is. H e  h a s  
begun  to  be b o m  again  on  to  th e  h ig h e r 
p lane of life, th a t  b reezy  an d  w ell-lit
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p la te a u  w hence th e  eyes see in te lligen tly  
an d  regard  th e  w orld  w ith  a  new  insigh t.

I  h av e  said, a  l it tle  w ay  back , th a t  a f te r  
p a rtin g  w ith  th e  sense of ind iv idual righ ts, 
th e  disciple m u st p a r t  also w ith  th e  sense 
of self-respect an d  of v irtu e . T h is m ay  
sound  a  te rrib le  d o c tr in e ; y e t all O ccul
tis ts  know  well th a t  i t  is n o t a  doctrine, 
b u t a  fac t. H e  w ho th in k s  h im sd f  holier 
th a n  ano ther, he w ho h as an y  p rid e  in  h is 
exem ption  from  vice o r folly, he  w ho b e
lieves h im self w ise, o r  in  a n y  w ay  superio r 
to  h is fellow-m en, is incapab le  of d isd p le- 
sh ip . A  m an  m u st becom e as a  lit tle  
child  before h e  can  e n te r  in to  th e  k ing
dom  of heaven .

V irtu e  a n d  w isdom  are  sublim e th in g s ; 
b u t  if th e y  c rea te  p rid e  a n d  a  conscious
ness of separateness from  th e  re s t of h u 
m a n ity , in  th e  m ind  of a  m an , th e n  th e y  
are  on ly  th e  snakes of self reappearing  
in  a  finer form . A t a n y  m om ent h e  m ay  
p u t on h is grosser shape a n d  s tin g  as
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fiercely as w hen h e  insp ired  th e  actions 
of a  m u rd erer w ho kills fo r gain  o r h a tre d , 
or a  po litic ian  w ho sacrifices th e  m ass fo r 
h is ow n o r h is p a r ty ’s in te rests .

I n  fac t, to  h av e  lo st th e  pow er to  w ound 
im plies th a t  th e  snake is n o t on ly  scotched, 
b u t  killed. W hen  i t  is m erely  stupefied  
o r lu lled  to  sleep i t  aw akes again , an d  
th e  disciple uses h is  know ledge an d  h is 
pow er fo r h is ow n ends, a n d  is a  p u p il of 
th e  m an y  m aste rs  of th e  B lack  A rt, fo r 
th e  ro ad  to  d es tru c tio n  is v e ry  b ro ad  an d  
easy, an d  th e  w ay  can  be found  blindfold . 
T h a t i t  is th e  w ay  to  d es tru c tio n  is evi
d en t, fo r w hen a  m an  begins to  live for 
self he  narrow s his horizon  s tead ily , till 
a t  la s t th e  fierce d riv ing  inw ards leaves 
h im  b u t th e  space of a  p in ’s h ea d  to  dw ell 
in. W e h av e  all seen th is  phenom enon  
occur in  o rd in ary  life. A m an  w ho b e 
com es selfish iso lates him self, grow s less 
in te restin g  an d  less agreeab le to  o the rs. 
T he s igh t is an  aw ful one, an d  people
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sh rin k  from  a  v e ry  selfish person  a t  la s t 
as from  a b east of p rey . H ow  m uch  
m ore aw ful is i t  w hen i t  occurs on  th e  
m ore advanced  p lane of life, w ith  th e  
ad d ed  pow ers of know ledge, a n d  th ro u g h  
th e  g rea te r  sw eep of successive in c a rn a 
tions !

T herefo re I  say , pause  a n d  th in k  well 
upon  th e  th resho ld . F o r  if th e  dem and  
of th e  N eo p h y te  is m ade w ith o u t th e  
com plete purifica tion , i t  w ill n o t p en e
tra te  th e  seclusion of th e  D iv ine A dep t, 
b u t  will evoke th e  te rrib le  forces w hich 
a t te n d  u pon  th e  b lack  side of o u r h u m an  
n a tu re .



V.

Before the soue can stand  in  th e

PRESENCE OF THE MASTERS ITS FEET 
MUST BE WASHED IN THE BEOOD OF THE 
HEART.

The w ord  Soul, as used here, m ean s 
th e  D ivine Soul o r “ s ta rry  S p irit.”

4 4 To be ab le  to  s ta n d  is to  h av e  confi
dence ” ; an d  to  h av e  confidence m eans 
th a t  th e  disciple is sure of him self, th a t  
he h as  su rrendered  h is em otions, h is v e ry  
self, even  his h u m a n i ty ; th a t  h e  is in 
capable of fear an d  unconscious of p a in  ; 
th a t  h is whole consciousness is cen tred  
in  th e  D ivine Life, w hich is expressed  
sym bolically  b y  th e  te rm , “  th e  M asters ; ”  
th a t  he has n e ith e r eyes, no r ears, n o r 
speech, n o r pow er, save in  an d  for th e  
D ivine R a y  on w hich h is h ighest sense 
has touched . T hen  is he fearless, free
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from  suffering, free from  a n x ie ty  or d is
m a y ; h is soul s ta n d s  w ith o u t sh rink ing  
or desire of postponem ent, in  th e  full 
blaze of th e  D ivine L ig h t w hich p en e
tra te s  th ro u g h  an d  th ro u g h  h is being. 
T hen  he h as  com e in to  h is in h eritan ce  
an d  can  claim  his k insh ip  w ith  th e  T each 
ers of m e n ; he is u p rig h t, he  h as  raised  
h is head , he  b rea th es th e  sam e a ir th a t  
T hey  do.

B u t before it is in  an y  w ay  possible for 
h im  to  do th is , th e  fee t of th e  soul m u st 
be w ashed in  th e  b lood  of th e  h ea rt.

T he sacrifice, o r su rrender, of th e  h e a r t 
of m an , a n d  its  em otions, is th e  firs t of 
th e  r u le s ; i t  involves th e  “ a t ta in in g  of 
an  equ ilib rium  w hich can n o t be  shaken  
b y  personal em otion .” T his is done b y  
th e  sto ic  p h ilo so p h e r ; he, too , s ta n d s  
aside an d  looks eq u ab ly  upon  h is own 
sufferings, as w ell as on  those  of o thers.

I n  th e  sam e w ay  th a t  “ te a rs  ” in  th e  
language of O ccu ltis ts  expresses th e  soul
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of em otion , n o t i ts  m a te r ia l a p p e a ra n c e , 
so b lood  expresses, n o t th a t  b lood  w h ic h  
is a n  essen tial of p h y sica l life, b u t  th e  
v ita l c rea tiv e  p rinc ip le  in  m a n ’s n a tu re , 
w hich d rives h im  in to  h u m a n  life in  o rd e r  
to  experience p a in  a n d  p leasu re , jo y  a n d  
sorrow . W hen  h e  h as  le t th e  b lood  flow  
from  th e  h ea rt, he  s ta n d s  before th e  M as
te rs  as a  p u re  S p irit, w hich  no  longer 
wishes to  in c a rn a te  fo r th e  sake of em o
tio n  an d  experience. T h ro u g h  g re a t 
cycles of tim e successive in c a rn a tio n s  in  
gross m a tte r  m a y  y e t  be  h is  l o t ; b u t  h e  
no longer desires th em , th e  c ru d e  w ish  
to  live h as  d e p a rted  from  h im . W h en  h e  
ta k es  u p o n  h im  m a n ’s fo rm  in  th e  flesh 
he does i t  in  th e  p u rsu it of a  d iv in e  
ob ject, to  accom plish  th e  w ork  of “ th e  
M asters,” an d  for no  o th e r  end. H e  
looks ne ith e r for p leasu re  n o r pain , asks 
for no heaven , an d  fears no  h e l l ; y e t h e  
h as  en tered  upon  a  g re a t in h e ritan ce , 
w hich is n o t so m uch  a  com pensa tion  fo r
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these  th ings su rrendered , as a  s ta te  w hich 
sim ply  b lo ts o u t th e  m em ory  of th em . 
H e lives now  n o t in  th e  w orld, b u t  w ith  
i t ; h is horizon  h as  ex tended  itself to  th e  
w id th  of th e  w hole universe.





KARMA.
C o n sid er w ith  m e th a t  th e  ind iv idual 

ex istence is a  rope w hich s tre tch es  from  
th e  in fin ite  to  th e  infinite, an d  h as  no  en d  
an d  no com m encem ent, n e ith e r is i t  ca 
p ab le  of being  b roken . T h is rope is fo rm ed  
of innum erab le  fine th read s, w hich, 
ly ing  closely toge ther, fo rm  its  th ickness. 
T hese th rea d s  a re  colourless, a re  p e rfec t 
in  th e ir  qualities of stra igh tness, s tre n g th , 
an d  levelness. T his rope, passing  as i t  
does th ro u g h  all places, suffers s tran g e  
accidents. V ery  o ften  a  th re a d  is cau g h t 
a n d  becom es a ttac h ed , or perh ap s is on ly  
v io len tly  pu lled  aw ay  from  its  even  w ay. 
T h en  fo r a  g rea t tim e i t  is d isordered  
an d  i t  d isorders th e  whole. S om etim es 
one is s ta in ed  w ith  d ir t  o r w ith  colour, an d  
n o t on ly  does th e  s ta in  ru n  on  fu rth e r  
th a n  th e  sp o t of co n tac t, b u t  i t  d iscolours 
o th e r  of th e  th read s. A nd  rem em ber th a t  
th e  th rea d s  a re  liv ing— are  like e lec tric
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w ire s ; m ore, are  like qu ivering  nerves. H ow  
far, th en , m u st th e  s ta in , th e  d rag  aw ry, be 
com m unicated . B u t ev en tu a lly  th e  long  
s tran d s , th e  liv ing  th rea d s  w hich  in  th e ir  
unb ro k en  co n tin u ity  form  th e  ind iv idual, 
p ass o u t of th e  shadow  in to  th e  shine. 
T h en  th e  th rea d s  a re  no  longer colourless, 
b u t  g o ld e n ; once m ore th e y  lie toge ther, 
level. O nce m ore h a rm o n y  is estab lished  
betw een  th e m  : an d  from  th a t  h a rm o n y  
w ith in  th e  g rea te r  h a rm o n y  is perceived.

T his illu s tra tio n  p resen ts  b u t  a  sm all 
p o rtio n — a single side of th e  t r u t h : i t  is 
less th a n  a  fragm ent. Y et, dwell on  i t ; 
b y  its  aid  y o u  m ay  be led to  perceive m ore. 
W h a t i t  is necessary  first to  u n d e rs ta n d  is, 
n o t th a t  th e  fu tu re  is a rb itra rily  form ed 
b y  an y  se p ara te  ac ts  of th e  p resen t, b u t  
th a t  th e  w hole of th e  fu tu re  is in  u nb roken  
c o n tin u ity  w ith  th e  p resen t, as th e  p resen t 
is w ith  th e  p as t. O n one p lane, from  one 
p o in t of view, th e  illu stra tio n  of th e  rope 
‘ 1 correct.
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I t  is sa id  th a t  a  l i t t le  a t te n tio n  to  oc
cu ltism  p roduces g rea t karm ic  resu lts. 
T h a t  is because i t  is im possible to  g ive an y  
a t te n tio n  to  occultism  w ith o u t m ak ing  a 
defin ite choice b etw een  w h a t a re  fam iliarly  
called  good an d  evil. T h e  first s te p  in  
occultism  brings th e  s tu d e n t to  th e  tree  of 
know ledge. H e  m u st p lu ck  an d  e a t ; he  
m u st choose. N o longer is he  capab le  of 
th e  indecision of ignorance. H e  goes on, 
e ith e r on  th e  good o r on  th e  evil p a th . 
A nd to  s te p  definitely  a n d  know ingly  even  
b u t one s te p  on  e ith e r p a th  p roduces g rea t 
k arm ic  resu lts. T h e  m ass of m en  w alk  
w avering ly , u n ce rta in  as to  th e  goal th e y  
a im  a t ; th e ir  s ta n d a rd  of life is indefin ite  ; 
consequen tly  th e ir  k a rm a  opera tes  in  a  
confused  m anner. B u t w hen  once th e  
th resh o ld  of know ledge is reached , th e  con
fusion  begins to  lessen, a n d  consequen tly  
th e  k arm ic  resu lts  increase enorm ously , 
because all a re  ac tin g  in  th e  sam e d irec tion  
on  all th e  d ifferen t p la n e s : for th e
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O ccultist can n o t be  h a lf-h ea rted , n o r  c a n  h e  
re tu rn  w hen he h a s  passed  th e  th re sh o ld . 
T hese th in g s a re  as im possib le as t h a t  th e  
m an  should  becom e th e  ch ild  again . T h e  
in d iv id u a lity  h as  ap p ro ach ed  th e  s ta te  o f  
responsib ility  b y  reason  of g row th  ; i t  
can n o t recede from  it.

H e  w ho w ould  escape from  th e  b o n d ag e  
of K arm a  m u st raise h is  in d iv id u a lity  o u t  
of th e  shadow  in to  th e  s h in e ; m u s t so 
e leva te  h is ex istence th a t  these  th re a d s  
do n o t com e in  co n tac t w ith  soiling s u b 
stances, do n o t becom e so a tta c h e d  as to  
be pu lled  aw ry. H e  s im ply  lif ts  h im self 
o u t of th e  region in  w hich  K a rm a  o p era tes . 
H e  does n o t leave th e  ex istence w h ich  h e  
is experiencing because of th a t .  T h e y  
m ay  be rough  an d  d ir ty , o r fu ll of r ic h  
flowers w hose pollen  s ta in s , an d  of sw eet 
substances th a t  cling an d  becom e a t ta c h 
m en ts— b u t overhead  th e re  is a lw ays th e  
free sky . H e  w ho desires to  be  k a rm a 
less m u st look to  th e  a ir  fo r a  hom e ; a n d
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a f te r  th a t  to  th e  e ther. H e  w ho desires 
to  'form  good k a rm a  w ill m eet w ith  m an y  
confusions, an d  in  th e  effort to  sow rich  
seed for h is ow n h arv es tin g  m ay  p la n t a  
th o u sa n d  weeds, a n d  am ong th e m  th e  
g ian t. D esire to  sow no seed fo r y o u r ow n 
h a rv e s t in g : desire on ly  to  sow  th a t  seed 
th e  fru it of w hich shall feed  th e  w orld. 
Y ou are  a  p a r t  of th e  w orld  ; in  g iv ing i t  
food y o u  feed yourself. Y e t in  even th is  
th o u g h t th e re  lu rk s a  g rea t danger w hich 
s ta r ts  fo rw ard  an d  faces th e  disciple w ho 
h as  fo r long th o u g h t him self w orking for 
good, w hile in  h is  in m o st soul he  h as  
perceived  on ly  e v i l ; th a t  is he  h as  
th o u g h t him self to  be in tend ing  g rea t 
benefit to  th e  w orld  w hile all th e  tim e he 
h as  unconsciously em braced  th e  th o u g h t 
of K arm a , an d  th e  g rea t benefit he w orks 
for is fo r him self. A  m an  m ay  refuse to  
allow  him self to  th in k  of rew ard . B u t in  
th a t  v ery  refusal is seen th e  fa c t th a t  
rew ard  is desired. A nd i t  is useless fo r
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th e  disciple to  s tr iv e  to  le a m  b y  m e an s  o f 
checking him self. T h e  sou l m u s t b e  u n 
fe tte red , th e  desires free. B u t u n til  th e y  
a re  fixed on ly  on  th a t  s ta te  w herein  th e re  
is n e ith e r  rew ard  n o r  p u n ish m en t, good  
n o r evil, i t  is in  v a in  th a t  h e  endeavours. 
H e  m ay  seem  to  m ake  g re a t p rogress, b u t  
som e d ay  he w ill com e face to  face w ith  h is  
ow n soul, an d  w ill recognize th a t  w hen  h e  
cam e to  th e  tree  of know ledge h e  chose 
th e  b it te r  f ru it an d  n o t th e  s w e e t ; an d  
th e n  th e  veil w ill fa ll u tte r ly , a n d  h e  w ill 
g ive u p  h is  freedom  a n d  becom e a  slave 
of desire. T herefore b e  w arned , y o u  w ho 
are  b u t  tu rn in g  to w ard  th e  life of occul
tism . L ea rn  now  th a t  th e re  is no  cu re  fo r 
desire, no  cu re for th e  love of rew ard , no  
cure fo r th e  m isery  of longing, save in  th e  
fixing of th e  s ig h t an d  h ea rin g  u p o n  th a t  
w hich is invisible an d  soundless. B egin  
even now  to  p rac tise  i t ,  an d  so a  th o u sa n d  
se rp en ts  w ill be  k e p t from  y o u r p a th . 
L ive in  th e  e ternal.
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T he opera tion  of th e  ac tu a l law s of 
K arm a are  n o t to  be s tu d ied  u n til th e  d is
ciple has  reached  th e  p o in t a t  w hich th e y  
no longer affect him self. T he in itia te  has  
a  r ig h t to  dem and  th e  secrets of n a tu re  an d  
to  know  th e  ru les w hich govern  h u m an  
life. H e  ob ta in s  th is  r ig h t b y  hav ing  
escaped from  th e  lim its  of n a tu re  an d  b y  
hav ing  freed  h im self from  th e  rules w hich 
govern  h u m a n  life. H e  h as  becom e a  
recognised p o rtio n  of th e  d iv ine elem ent, 
an d  is no longer affected b y  th a t  
w hich is tem p o rary . H e  th e n  o b ta in s  a  
know ledge of th e  law s w hich govern  te m 
p o ra ry  conditions. T herefore you  w ho 
desire to  u n d ers ta n d  th e  law s of 
K arm a , a t te m p t first to  free yourself from  
these  law s ; an d  th is  can  on ly  be  done b y  
fixing yo u r a t te n tio n  on th a t  which is u n 
affected by  those laws.




