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A SKETCH OF THE AUTHOR'S LIFE. 

The following sketch of the author's life is pre
sented, so that all who are interested in Baptist mis
sionary work, and all who have been her pupils 
since she began to teach, in r853, may know that it 
is indeed she who has become a Spiritualist and a 
worker for the cause of Spiritualism. 

Abby A. Judson was born in Maqlmain, Burmah, 
October 31, 1835· Her parents were Dr. Adoni
ramJudson, and Mrs. Sarah Hall Boardman Judson, 
both missionaries to what was then called the Bur-
mese Empire. . 

In r84r, the family took a sea-voyage for their 
health, and her little brother Henry, tenderly spoken 
of as "little Henry of Serampore," passed to spirit
life in Serampore, near Calcutta. Early in 1845, 
her mother's health steadily declining, she accom
panied her on a coast voyage to Tavoy and Mergui, 
the former place being the home of the two mission
aries, fondly called Uncle and Aunty Wade, by all 
the children who knew them. (See page 262). 

April 26, r845, the whole family, except the three 
little ones, embarked for America. At Port Louis 
Mrs. Judson penned the affecting stanzas, two of 
which are quoted on page 91. 
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On Sept. r, Mrs. Judson passed to spirit-life in 
the harbor of St. Helena, and her dear body was 
interred on that island. On Oct. rs, 1845, Dr. Jud
son, with his children Abby, Adoniram, and Elna
than, reached Boston. The following year, having 
married Mrs. Emily C. Judson, he sailed for Bur
mah, and passed in his turn to the other side of life~ 
April r2, r8so. 

Abby was educated at Bradford Academy, Mass.; 
at the school of Miss Anable, Philadelphia; of Mrs. 
Hubbard, Hanover, N. H.; of Miss Bucknall, New 
York City; and of Mrs. Buel, Providence, R.I. 

From 1853 to 1854, she was a governe~s in New _ 
York City; from 1856 to 1859, she taught at the 
Female College in Worcester, Mass.; from 186o to 
1861, at the Seminary in Warren, R. I.; from r86r 
to 1864, at Bradford Academy, Mass.; from 1864 
to 1868, she was governess in families in Albany, 
N. Y., and in Fall River, Mass.; from r868 to r8~, 
she-had a private school in Plymouth, Mass,; and 
from 1869 to 1876, she taught in the High School 
in the same place. 

After a year of travel in Europe, she taught from 
1877 to 1879 in College Hill, Ohio. She then went 
to Minneapolis, and founded Judson Female Institute, 
which she carried on from 1879 to 1890. In the 
autumn of r887, she became a Spiritualist. In 1890, 
she disposed of her Seminary, and has since de
voted herself somewhat to giving private lessons, 
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not dead. The same spirit of self-sacrifice, the same 
energy of nature, the same force which made him 
the pioneer missionary here, the same burning love 
for his fellow-creatures, the same devotion to the 
Infinite Source of all being, characterize him there 
as here, for they formed the essential elements of 
his nature. Though eternal ages will bring added 
development, he will always be the individual spirit 
that we knew him here. And one day, if we are 
akin to him in aspiration, we shall meet him there. 
Let us imitate him in all the points in which he re
sembled the Son of God; and so shall we be wel
comed to his ennobling society when God shall call 
us to his heavenly home. With love to all who 
are one in the spirit of Jesus Christ, I am 

Your sister in faith, 
ABBY A. Juosox. 



11tl'it00t1CrtON. 

3.1&e ~ Loeturea were dlftllla. ~ 
tt;Mi~Ue •• befOre the ~ of~ 
...... dMttwelve weeQ. ~ from N~. ~ 
~ ... .Feb. ~s. 1~. 8peakfDg iD public wu 
........ DeW worit to the lnitc!r; hat, wi(h the d. ---aid &om above. At-. cmbradiJJ Spiritualiam, Mile JudaoD wu 
laYorec1 byleuoaa frOm Dr. H. W. Abbott. who 
---d~directed hia papi1a to afollow their impre&
~- Tbia motto, eeemiogly 10 aimple, hal been 
the kq.note of the efforts 01 which tbia book is 
kreslalt. 

Nhlr ~from the inspiring Camp.meeting 
lia.CiintoD, Iowa, in ~~ 11he "had an impreaaion" 
to oqpulize a new .AaaOciation in Minneapolis. This 
,.. .-, and members of the Associaton contribu-
Jiid their labors and made the addresae~~ for two 
...... It beiag clifficult for the most of them to coo

ill public, because this effort interfered 
other epiritualistic work, it was felt that 

JUC!Iolll. who was not a healer, nor engaged in 
.. ..,.. aa a medium, llhould be the one to as-

burden of giving the addresses. She un
thc work with 110me trepidation, but relied 

- ··- pomiae of the Spirit-world that they would 
mouth." 

~a¥Jillt!' given one lecture, she feared she could 
a~ and had the same experience after 
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giving that one. But, necessity knows no law; and, 
as time passed on, she found that there was always 
more to say, and what was undertaken with a trem
or, became a pleasure. 

As her method of putting herself in condition to 
receive spiritual aid is very simple as well as effect
ive, she will describe it, hoping it may benefit be
ginners in similar work. 

Sunday's lectures were prepared on Saturday af
ternoon, and after dinner on Sunday. On these 
two afternoons, when ready to write, she dead
ened her door-bell, darkened her study with close 
curtains, "entered her closet and shut to" the 
curtain, and there played on her organ in the 
dark, until she saw beautiful waves of magnetic 
light, resembling the aurora borealis shimmer
ing over the Arctic sky. She ·then went to her 
desk, raised a curtain just enough for her to see to 

' write, and then wrote notes, heads, and sometimes 
whole sentences, without any conscious effort. The 
impetus lasted perhaps three-quarters of an hour, 
when she repeated the process, and two-thirds of 
the lecture was ready for delivery. It was easy to 
finish it on Sunday afternoon. 

When in accordance with her mother's direction, 
given Feb. ro, 1~1 (see page 263), she began to 
write out the lectures for publication in this book, 
she followed the same method. All of these lect
ures, with one exception, were written in three after
noons each, working from two to three hours each 
time. Thus, each lecture was wholly written out 
and prepared for the compositor in six or seven 
hours. 

Those who know the manual labor, besides the 

~ 
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LECTURE I. 

WHAT IS SPIRITUALISM? 

In answering this question, let us first consult the 
dictionary. 

In Webster's Unabridged, we find three defini
tions. The first is, "The state of being spiritual." 
This notion of the meaning of the word rests on 
the common opinion of English speaking people; 
and all will admit that if spiritualism be not the state 
of being spiritual, it is not what it should be. 

The second definition· is the philosophical one, 
and first declares that spiritualism is the opposite of 
materialism. A materialist believes that matter is 
all that there is, and that spiritual substances do not 
exist. He thinks that the soul of man is the result 
of a particular organization of matter in the body. 
Spiritualism is the opposite of materialism, and is 
the doctrine that all that exists is spirit or soul. 
Two philosophers, Berkeley and Fichte, advocated 
spiritualism in the philosophical sense given in the 
dictionary. Berkeley believed that the external 
world consists in impressions made on our minds by 
Deity; while Fichte claimed that it is a mere educt 
of the mind. Plato also believed that spirit is the 
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only real existence, and that the external world is 
but the shadow of eternal realities. He illustrates 
hie famous doctrine of ideas in the following way. 
He says that while we dwell in thla physical world, 
we may be compared to men sitting in a cave, bound 
by the feet and neck, eo that they cannot move nor 
look behind them. Back of them, where they ca... 
not see it. is a great light. Behind them, but be
tween them and the great light, is also a raised 
causeway. On this causeway real objects are pass
ing along. The light behind the causeway throws 
the shadows of these moving objects in front of the 
men. They see these shadows; and, as they have 
never seen anything but shadows of things, they 
take these shadows for the realities. In this way 
does Plato explain to us his doctrine that while we 
are chained in our physical bodies, we see only the 
shadows, while in the spiritual world ar~ the real 
things, of which the physical eyes see but the 
images. So much for the philosophical definition of 
the word spiritualism. 

The thlrd defmition given by the dictionary is that 
which specially applies to what is now known as 
Modem Spiritualism. According to this, spiritual
ism consists in frequent communication of intelli ... 
gence from the world of spirits, by means of physi
cal phenomena, manifested through a person of 
special susceptibility called a medium. 

All these three definitions enter into our concep-
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the minister is brought in to tell the shrinking in
quirers that the whole thing is from Satan himaelf, 
and that their COUI"R w111 probably land them in an 
insane asylum, and ultimately plunge them into the 
lowest deeps of bell. Many succumb to the pres
sure, cease to investigate, and tell Spiritualistic 
friends that they have decided to have nothing to do 
with Spiritualism. 

But some do not give up the quest. They have 
already found so much that is genuine in the mani
festitations, so sweet has become the thought that 
the dear friends in spirit life can return to bless, that 
they will not give up Spiritualism. It begins to be 
known that they are Spiritualists. Friends sigh, and 
foes exult. Acquaintances whisper to each other 
that they always thought them somewhat odd, that 
there was a streak of insanity in the family, that 
they are surely a cross between an idiot and a luna
tic. Society looks askance on them, business de
creases, friends fall off, the church frowns on them, 
and at last excludes them. Does it not indeed re
quire some courage to avow one's self a Spirit
ualist? 

Well, why is Spiritualism regarded by many as a 
disgrace to those who profess it? Let us look again 
at the three defmitions of the dictionary. 

The first one is, "being spiritual." All will admit 
that there is nothing disgraceful here. The philo
sophical one is that it is opposed to materialism. 

• 
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and so~ not onl~- belie1o·es that his soul is immortal, 
though the carbon, hydrogeu, OX)·gen, and nitrogen 
of his physical body be decomposed, but he also be
lieves that "there is intelligent communication be
tween the living and the so-called dead." 

But, dear friends, in our delight at finding that 
our dear ones can and do return to bless us, let us 
remember that Spiritualism embraces far more than 
this consoling fact. Let us keep in mind the philos
ophy that rests on the phenomena, and let us e,·er 
remember that the phenomena and the philosophy 
wm not avail to better our condition in spirit life~ 
unless we have begun to be truly spiritual here. 

It seems to us that a candid examination of what 
Spiritualism is, according to so plain and un-ideal a 
book as the dictionary, has already placed it on a 
loftier eminence than is occupied by any other re~ 
ligious body of the day. Let us see. 

Is the term Presbyterianism as broad as is Spirit
ualism? Presbyterian is derived from the Greek, 
presbus, an old man, and means a body ruled by 
elders. A Presbyterian, judging by his denomina
tional name, is far narrower than a Spiritualist, who 
derives his name from what many believe to be the 
all of the universe, matter itself being only a shadow 
of spirit. A Baptist assumes that special designa
tion because he claims that only believers should be 
baptized, and that only immersion of the whole body 
is a true baptism. Now compare the name Baptist 



~--to the t1tritariaDa, that name dainil 
lll!twlect tJae UDreataDilble uotioa that there 
ldati.-.sllite beiap included in one penoa•r..t• ~belief of the UDiverea6m 
W•IIMwill be bellowed on aU in the end, 
IJRIJCJ;.t~tbat emaaatecl from God ahaB be 

W.e are often aeked by Unitariant 
JJii ... lliiU why Spiritualists do DOt coaleace 

- ltiJt1itq aay that we believe aa they~ ••It· ~ 10 frequently aaked, we 
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say that while Spiritualists do reject three infinite 
gods mysteriously combined into one infinite god, 
and do believe that no soul in God's universe can be 
irrecoverably lost, yet Spiritualists know and pro
claim far more than Universalists and Unitarians 
would dare to proclaim from their pulpits. We are 
pleased to coalesce with all who have the courage 
of their real convictions; but we are sorry for the 
weakness of those who are secretly Spiritualists, 
and y~t masquerade in the liberal churches. 

"Dare to be right, 
Dare to be true." 

With regard to the Swedenborgians, they take 
their name simply from the name of the man who 
made an exposition of the doctrines of Jesus that 
comes nearer to Spiritualism than has been done by 
the other sects of Christianity. 

The Roman Catholics claim to be the true church 
of Christ, and the very expression church excludes 
those who are not of that distinctive body. The 
Greek church, again, is another division of Christen
dom. The religion we seek is the heritage of the 
whole human race, and belongs of right to those 
who never heard of Christ just as much as to those 
who call themselves his followers. God is the fa
ther of all, and all men are brethren. 

All the above named are divisions of what is gen
erally called Christianity. But this term, though 
broad, is limited as compared to Spiritualism. It is 
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taught reaches the heart of humanity better than 
the doctrines of Buddha. 

Taoism, one of the three great religions of China, 
is the religion of reason, and therefore tallies some
what with Spiritualism. It is however less warm, 
and has not the settled basis of facts to rest upon 
that our system possesses. 

All these religions have their limitations. These 
limitations arise from narrowness of doctrine; from 
a servile deference to one man, its founder; or from 
race restrictions. Spiritualism, on the other hand, 

, is utteriy comprehensive. It is 'a cult, or rather a 
knowledge, that reaches all men in all conditions, in 

all countries, and in all ages of the world. Yes, it 
goes beyond this physical woild, and embraces in 
its divine sway, all spirits out of the body, and all 
spirits in all the universe. It is all-embracing, and 
everywhere adaptable. In a subsequent lecture, we 
shall show that Spiritualism is the corner-stone of all 
the religions, and that what is really good in each is 
an integral part of Spiritualism. The religion of 
·olir abused Indians was a spiritualism adapted to 
'their untutored condition. They worshipped, not 
idols, but a Great Spirit; and their medicine men 
were mediums between the spirit-world and this . 

. But, as the human race develops, Spiritualism will 
'develop; for it is in us, and for us, and of us. And 
when man reaches in the distant future the highest 
development possible in physical conditions, he will 
be more truly than ever a Spiritualist. 
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century, some persons now say that communica
tions from disembodied spirits, through physical 
phenomena, are impossible, Utopian, and foolish. 
But, facts are stubborn things; and an opinion 
that a thing is impossible has no weight whatever, 
when that thing is shown to be a fact. 

Our skeptical friends may say, "You tell me of 
facts. Where are they? Show me a fact, and I 
will believe it." Our reply is, "Do as Columbus 
did." Scoffers said to him, "You cannot get to 
India by sailing west. The thing is impossible." 
What did he do? He investigated the regions 
beyond. At last he went to Spain, and there 
Isabella, a woman, she-"Put up the flag the men 
had hauled down." Well, she got him the three 
little ships, he sailed west, and discovered America. 

In the public square in Genoa, there is a mag
nificent monument to the persevering and inspired 
discoverer. On one side of the square is the 
house where he was born. More thrilling than 
the sculptured monument even is the simple in
scription running along the face of the roof, 
"Cristofero Columbo, Genevese, scopre America." 
"Christopher Columbus, a Genoese, discovered 
America." Up to his time, they had only the 
Eastern Continent. He gave to the Old World 
a New World, never dreamed of before. 

Investigate with the same patience, determina
tion, and sagacity that Columbus used, and you 





, 

elevated spirits guided his conduct, and the EJDaDoo 
cipation Proclamation was eoe of the direct resolbl 
of spirit influence. 

Many begin to investigate Spiritualism with 
bright hopes for the future. But ftndiag that some 
who have adopted this belief are vulgar and igno-
rant people, they become disgusted. WeD, my 
honest objecting &iend, I suppose that Paul, be-
fore his conversion, found that many of that new 
belief were vulgar and ignorant persons. Paul 
was accustomed to the very best jewish society. 
He was polished in his manners and refined in his 
tastes. His robes were of the best material, and 
wom in a style that bespoke the high-bred geode
man. He noticed that the followers of the Naza
rene wore the garb of plain workmen, and that they 
spoke and acted in a way that suggested their 
lowly origin. Paul was learned in both Jewish 
and Greek lore. He had sat at the feet of Gama-
liel, and his logical mind had been drilled in the 
best training-school in Palestine. These Galilean 
fishennen had had no such adYantages. Th 
could barely read and write. Their leader hey 
been just a carpenter who supported hims lf ad 
his trade, until he began to be a healer and te ~y 
his plain talks to the people. He was a tn ° gl"V'e 
walked all over the country, accompanied ~ Who 
ermen and men of like station. He ha.dY' ~sh
from hand to mouth, and had at last di d h"V'-=c:l 

e a 
lt\ost 
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Let us do the same. If we find that some Spir
itualists are coarse and unrefined and ignoran~ let 
us with all the more energy work for the cause 
that we find to be true, and thus, like Paul, 
"strengthen our brethren." 

Spiritualism embraces all, it comprehends all. 
God, force, life, infinite spirit, call it what you 
will, is everywhere, and permeates every indi
vidual spirit in the universe. Spiritualism makes 
spirit the vital power that informs all matter. 
Without Spiritualism, we would have a dead 
world, a dead universe. Many deny that they 
are Spiritualists. But indeed, we are forced to 
be Spiritualists in reality, if we are alive. And 
Spiritualism embraces e\·ery class of spirits, high 
or low, embodied or disembodied. There are 
lofty, seraphic spirits. There are aspirational and 
lm·ing ones. There are undeveloped, earth-bound 
ones, both in the body and out of the body. Alas! 
there are malicious and greedy spirits. There are 
selfish and hateful ones. All such exist in the uni
verse; in this universe we find ourselves, and in 
this universe we must lh·c. 

What shall we do then? Will it do any good 
to say, "I will not be a Spiritualist, for I will have 
nothing to do with Spiritualism?" Offshoots of 
the Infinite Spirit, destined to continue to be indi
vidual spirits forever and ever, there is but one 
safe path for us to tread. Let us each one, for 
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ourself, aspire to be a good spirit. If that be our 
true wish, evil or undeveloped spirits cannot harm 
us, nor drag us down to their level. All spiritual 
existence is destined by eternal force and law to 
progress. If we aspire for ourselves, and at the 
same time, reach down the helping hand to those 
below "us, we aid them to rise, and, in so doing, 
we further our own advancement. Our disem
bodied friends who are aspirational know this and 
practise this, and by imitating their example, we 
shall become better fitted to join them by and by, 
when, by the gateway of death, we shall enter the 
free!" life beyond. 
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TRIUMPH. 

" Shout I for the morning breaks. 
Rosy and clear and bright; 

A glory to:>ches the sleeping lakes ; 
The valleys are bathed in light; 

The great world stirs at last, 
Putting its bonds away I 

Out of the shadowy ages past 
Comdh a golden day I 

Echo it, rivers and rills I 
Herald it, steeples and spirea I 

Kindle anew on a thousand hills 
Liberty'• beacon fires I 

A long and dread eclipse 
Has held the world in thrall, 

And pressed unto feeble and fainting lipa 
The wormwood and the gall; 

But out of the depths, a voice 
Is saying, "Let there be light!" 

0 waiting souls, behold I rejoice ! 
The mountains are capped with white. 

Echo it, rivers and rills I 
Herald it, steeples and spires ! 

Kindle anew on a thousand hills 
Liberty's beacon fires! 

They broke the arms of the weak, 
And strengthened the hands that were strong, 

Exalted the proud, and humbled the meek, 
And deluged the land with wrong ; 

But lo ! in the Coming Age, 
The Beautiful Dawning Day, 

Shall deeds of love and mercy engage
Haste to prepare the way! 

Echo it, rivers and rills ! 
Herald it steeples and spires I 

Kindle anew on a thousand hills 
Liberty's beacon fires l " 

MARY F. TUCKER, 

Omro, Wisconsin. 



LECTURE II. 

WHAT IS THE GOOD OF SPIRITUALISM? 

How shall we best answer this question? For, 
"What good will it do?" is a question that must be 
met, in this age, in regard to every new proposition, 
and every 'ism of this prolific nineteenth century. 
When the human mind · was in its infancy, such 
questions were not raised, for man had not then be
gun to inquire into the end and aim of existence. 

Let us watch a little child for a moment. Awak
ing from the deep, refreshing sleep of healthful 
babyhood, the play impulse seizes him; and under 
the tuition of Mother Nature, he vigorously uses 
his limbs, and thus develops his physical powers. 
Becoming hungry, he asks or seeks for food, and 
satisfies eagerly his craving for something to fill the 
aching void. He plays and eats, and when weary 
he falls asleep, and Nature recuperates the little 
system for new efforts and new development. To 
play, to eat, to sleep, fills the round of his unthink
ing little life. He has no governing purpose, save 
to follow each impulse as it arises; no end to attain, 
save to satisfy each desultory desire. His immature 
brain is not puzzled by the question, "What is the 

31 
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good of all this?" As it was with this little unde
veloped child, so was it with the human race in 
general, in the earlier stages of its development. 

But look at the little fellow by and by, when he 
has reached a more advanced stage of life. To ful
fil a momentary impulse, to satisfy a temporary 
physical craving, is not enough for him now. More 
thoughtful grown, he asks such questions as "What 
am I really living for? What course of action will 
help me best to attain my ends? How will it be with 
me when I come to die?" He who was once a 
thoughtless little boy may tum out a practical phil
osopher, and inquire with Jeremy Bentham, "What 
course of conduct may accomplish the greatest good 

. to the greatest number?" He may become a deep 
religious thinker, and inquire with the exalted and 
sublime Jonathan Edwards, "What line of life will 
make me most happy, never so many myriads of 
ages hence?" Such inquiries into the object of ex
istence beset the human race as they enter more 
advanced stages of development. 

In earlier ages, man lived at hap-hazard, as it 
were. Each man got what he could, made the most 
of it for himself and his family, and expected his 
neighbor to do the same. Opinions and thoughts 
travelled very slowly from one tribe to another. 
As life became more settled, and the struggle to 
hold his own became less severe, he had more time 
to think, and began to theorize. If the theory 





34 WHY SHE BECAME A SPIRITUALIST. 

above priestly authority. And the time is fast slip
ping away into the "dead past" for even members 
of "Orthodox" churches, in good and regular stand
ing, to allow their ministers to do their thinking for 
them, fortified though those ministers may be by a 
book, the last word of which was written nearly two 
thousand years ago, and yet claimed by them to con
tain the very last word that God will ever give to 
the human race. 

Irrespective of church dogmas and pastoral au
thority, the vital question for each one of us is, 
"What good is Spiritualism?" If Spiritualism is 
good for man as an individual, and for the human 
race, it will be accepted, it will universally prevail, 
though apprehensive clergy and timid parishioners 
fear that it be the veriest exhalation from the lowest 
deep of hell, and that those who accept it will be 
consigned to a very bad place therein. 

Well, dear friends, if we do find ourselves in hell 
on leaving the body, we shall be there because we 
shall deserve to be there, for our own ill deeds, and 
not because the clergy sent us there. And, thanks 
to the reasonable information given us by Spiritual
ism, we shall know that we are not to remain there 
forever, but shall in time have an opportunity to 
work out of that condition. 

We alluded a few minutes ago to Jeremy Ben
tham and Jonathan Edwards. Living near the same 
time, though the English philosopher was but ten 
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Jonathan Edwards, on the other band, was brought 
up under the most rigid in1luences of New England 
Puritanism. Duty, with him, was Heaven's first 
law. His piety was deep and pure, his one purpoee 
was to make the very best of the eternal existence 
vouchsafed to him, his intellect was clear, compre
hensive. profound, and strong. Before he was 
twenty years of age, he had composed for the guid
ance of his life seventy resolutions, which seem to 
us the most remarkable exhibition of deep moral 
character ever manifested by one so young. And 
yet, thottgb steeped in Puritanism, indoctrinated 
from infancy with the idea of duty, rigidly held 
in by the tenets of the old theology, we find 
that the first of these seventy resolutions is as 
follows: 

"Resolved, that I will do whatsoever I think m be 
most to the glory of God and my own good, pro_Pt 
and pleasu~~e, in the whole of my duration, whether 
now, or never so many myriads of ages hence." 

In spite of stern theology, Edwards sought for 
happiness, because he saw clearly that goodness and 
happiness were one. A thousand circumstances of 
life, as well as the broad Atlantic, separated Ed
wards and Bentham in earth life. Had they met 
here, doubtless in the eyes of the other, Edwards 
would have seemed stern, dogmatic, and narrow; 
and Bentham, worldly, superficial, and insincere. 
But in spirit life, the walls that might have separ-
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hath said in his heart there is no God." A foolish 
thought indeed, and one that better be hid away in 
silence and secrecy, as a thing to be ashamed of! 

The germ of which we speak is within each one 
of us; and the answer to the first question in our 
catechism is, "Man's chief end is to develop to the 
utmost the original germ of his being." That germ 
is an offshoot of infinite life, and has enfolded in it 
infinite possibilities. These possibilities are not 
added to it subsequently from the outside world, but 
they are enfoldt:d in the original germ; for, as 
George Dana Boardman has felicitously remarked, 
"You cannot unroll what was not inrolled; you can
not unfold what was not infolded; you cannot de
velop what was not enveloped." And we will sup-. 
plement his statement by saying that there are in
finite possibilities in each individual entity, because 
it is originally and perpetually a part of infinite life. 

In the process of being, there are two distinct 
actions: first, the act by which the germ is individ
ualized; and, second, the act of development, by 
which that germ is gradually, and, in spiritual exis
tences, perpetually unfoided. With regard to the 
first act, the original separation of that germ from 
the infinite source, we are not dealing at present. 
We are now considering the second part of the pro
cess, that of development; and our object is to show 
that unhindered development produces the extreme 
of happiness. 
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Shut a plant up in a confined alley, where it has 
but little air and light.. The soil is poor and dry. 
It grows, to be sure, for there is life in it. But it is 
pale and puny. Transplant it to a meadow, warmed 
in tl•e sun and refreshed by the breeze, give it 
moisture, and its life seems renewed. The little 
plant is now happy, and it becomes a thing of beauty, 
for its development is unhindered. 

It is the same with the bird and the animal. 
Do you think that your little canary, hatched aud 
bred in a cage, deprived of freedom, can be the 
glad, beautiful thing that sports in the groves of 
the Fortunate Isles of the Atlantic Ocean? You 
give it enough to eat, you hang its little prison 
in the sun, and let refreshing zephyrs breathe on 
it. But there is one thing wanting to the com
plete and happy development of your little pet. 
Freedom is wanting. You try to make it happy 
and the little thing is happy to a degree, for it 
does not know what freedom is. But its being 
is undeveloped. It is not the bird it might have 
been if all the conditions of perfect growth had 
been supplied, thoqgh it is not sad, for it knows 
no better existence. 

Neither did you, my Spiritualist friend, feel sad, 
twenty-five or thirty years ago, when you were 
nested in the Methodist, or Baptist, or Presbyterian 
church. You did not then know what freedom was. 
So you were contented, though freedom, as weli as 





42 WHY SHE BECAME A SPIRITUALIST. 

from the natural relation that exists between the 
physical and the psychical worlds. Swedenborg 
points out the correspondences between the two 
states; Spinoza acutely maintains that the relations 
between thoughts are precisely the same as the re
lations between things; and the master idealist of 
them all, the almost divine Plato, has told us that 
the physical world is the shadow of the soul world. 
We shall therefore infer that spiritual entities, 
whether embodied or disembodied, require for their 
full development, such nutrition, freedom, heat, and 
light as will be adapted to the psychic state. 

Now, bearing in mind that perfect development is 
the same as perfect happiness, it remains to show 
that Spiritualism gives to the soul of man just the 
elements required for a true and perpetual growth. 
Developing aright will make us happy; and as hap
piness and goodness are one, we shall in that pro
cess be so very happy that it will be easy for us to 
be good. In fine, if Spiritualism supply the best 
conditions for soul growth, it will make us happy 
and good at the same time; and will be the philoso
phy, or the religion, or whatever you may choose 
to call it, for human souls eternally. 

Let us see how this is. To begin aright, what is 
a human being? He is while in the body composed 
of body, soul, and spirit, to use the language of 
Paul: he is composed of physical body, spiritual 
body, and soul, according to the language of many 
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whom till the middle of the fifteenth century, that 
it contains contradictions and errors mingled with 
much that is good, all go for nothing with these 
credulous adorers of ancient writings. If they can 
find a passage in proof of their dogma, the dogma 
must be true. "It is unreasonable," we say to them. 
"It is a mystery," they reply. "This statement 
can't be true," we tell them. "you'll be damned 
for doubting it," is their triumphant answer. How 
is it possible for the soul to develop in reasoning 
power, when hampered by such fetters? 

Spiritualists claim that the spiritual nature is sub
ject to the same laws of development as the physi
cal part of man. We maintain that our trinal na
ture, physical body, spiritual body, and soul, comes 
from a germ. This germ, issuing from the fountain 
of eternal perfection, is essentially and eternally good; 
and, while dropping whatever it may outgrow, will 
continue to advance, forever and forever. But, be
ing inc.ividualized, no matter how long the process 
be continued, it will of course never attain to infinite 
being, from which it came. This application of de
velopment from a germ to the spiritual part of man 
is reasonable and natural. It is worthy therefore of 
an infinitely reasonable being, whose acts are the 
expression of those natural laws of which that being 
is the author. 

Now, does Spiritualism help the development of 
our bodies, of our spirits, and of our souls? If its 
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immortal part; and you can become sensitive to the 
highest spiritual intelligences. Being that kind of a 
Spiritualist, the physical body will be in harmony 
with the happy development of the physical and 
spiritual part of that composite being we call 
man. 

To promote growth of the spirit, the correspon
dence between the physical and the spiritual world 
leads us to infer that the same conditions obtain in 
spirit as we pointed out as necessary to physical 
development; viz., nourishment, freedom, heat, and 
light. If these develop the germ of physically or
ganized bodies to their perfection, may we not ex
pect that analogical conditions will develop soul 
germs to the extent possible to that sort of exis
tence? The only difference will be that as physical 
organisms are temporary, they develop to perfec
tion, and then give place to new ones. But, as the 
spirit is immortal, its perfection is not subject to 
limitations, and will continue ad infinitum. 

Well, what nourishment is suited to the needs of 
the soul? 

Knowledge will feed the soul and cause it to ex
pand. How is this knowledge to be attained? Is 
the highest knowledge to come to us from beings 
who are hampered by the same physical fetters as 
ourselves? Clearly, the best teachers for us will 
be those who were once children of the earth like 
ourselves, but who, having been freed from the 
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flesh, have soared to the natural home of the spirit, 
the glorious spirit world beyond the oxygen and 
nitrogen of this terrestrial atmosphere. Brought 
into \ontact there with spirits who have long dwelt 
there, and yet linked to us by near remembrances 
and ties of love, these freed souls can bring to us 
the knowledge of the life beyond that will de
velop our souls aright. Our thoughts will expand, 
we shall see the true aim of existence, and we shall 
get glimpses of the ideal beauty, truth, and good
ness, which are the eternal realities of the universe. 
The best that the world knows has come to us from 
those ideal realms. Drops have come to us from 
those eternal springs that have vitalized the thought 
of the world; and if these drops are such, what must 
the fountain be! Let us open our souls to spiritual 
refreshment, and let them grow. 

But suppose the little plant had nourishment 
enough, and yet was shut up in a glass box and thus 
deprived of freedom. It needs room to grow. Do 
not let us box up our souls, and thus prevent the 
truths from the spirit world from enlarging our soul 
nature. Let us drop the shackles of creedal bond
age. Let us dare to trust Infinite Love, and In
finite Goodness, and Infinite Knowledge. Let us 
not allow old prejudices, nor dread of an artificial 
and wrathful god, to bind our souls in servile chains. 
Let us cast away fear and mistrust, those shackles 
of the soul. Did you think that Godcould be angry 
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with you, that He needed to be propitiated towards 
you? You were misinformed. Believe in beauty, 
truth, and goodness. Believe in them, and then 
aspire after such a share of them as your nature is 
able to appropriate. By and by, when you have 
assimilated the present portion, your soul will 
have grown, so that you can appropriate yet 
more. Thus your soul plant will climb towards 
the infinite. 

Besides nourishment and freedom, the physical 
organism requires heat and light. Is there a heat 
and a light appropriate to soul growth? 

The warmth that is essential to material organ
ized existence finds its correspondence in the spirit 
world in the love that binds all together. Our souls 
live because Infinite Being is love. A spirit leans 
in love and helpfulness to one who is less developed, 
it clings in confiding and appropriating love to one 
who is more advanced. 

"Love is the golden chain that binds 
The happy souls above; 

And he's an heir of heaven that finds 
His bosom glow with love." 

And is light an essential of soul growth? We do 
not believe as the old religionists that God sits on a 
throne of light unapproachable and remote. We 
know God is infinite life, and that it is everywhere. 
But we also know that a soul, embodied or disem
bodied, which sees immortal realities more clearly, 
has a corresponding increase of that light which is 
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a condition of its development. Some one has 
beautifully said, 

"God dwelleth in a light far beyond human ken, 
~me thyselfthat light, and thou shalt see him then." 

We say, less poetically, but more truthfully, that 
as we become more beautiful, true, and good, we 
are not getting any nearer to God, for God was a 
part of us before, and will always be a part of us; 
but, as we become more beautiful, true, and good, 
we are climbing up to that infinite beauty, truth, and 
goodness, the germ of which was laid in our origi
nal individualization. As we see more clearly, as 
we love more profoundly, we shall approximate the 
condition which is "most for our own good, pleas
ure, and profit, whether now, or never so many 
myriads of ages hence." 
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PROM " TH£ S2ASONS." 

Should fate command me to the farthest verge 
Of the green earth, to distant barbarous climes, 
Rivers unknown to song; where first the sun 
Gilds Indian mountains, or his setting beam 
Flames on the Atlantic isles, 'tis nought to me, 
Since God is ever present, ever felt, 
In the wide waste as in the city full, 
And where He vital dwells, there must be joy. 

When e'en at last the solemn hour shall come, 
And wing my mystic flight to the Spirit-world, 
I cheerful will obey; there with new powers, 
Will rising wonders sing .. Where'l!.r I go, 
'Tis universal Love that smiles around, 
Sustaining all yon orbs, and all their suns; 
From seeming evil still educing good, 
And better thence again, and better still, 
In infinite progression. But I lose 
Mysell in Him, in light ineffable! 
Come, then, expressive silence, muse his praise. 

JAMES THOMSON (Altered.) 



LECTURE III. 

DO SPIRITUALISTS BELIEVE 1:!\l GOD? 

There are many cultured, refined, and intelligent 
persons who become interested in the disclosures 
of Spiritualism, but, being devout both by nature 
and by education, they are repelled from further in
vestigation by finding that some Spiritualists say 
that they do not believe in God. When making so 
sweeping a statement, we could wish that such 
Spiritualists would explain in what sense they do 
not believe in God. If they would tell what kind of 
a God they do not believe in, and not be quite so 
afraid of a word because of its wrong applications, 
they would not cast opprobrium on Spiritualists by 
declaring that they themselves are atheists. They 
are so afraid of being hampered by church beliefs 
that the word God has become obnoxious to them. 
But the most radical persons must acknowledge that 
there is power and life in the universe. If any pre
fer to call that power God, we think it is their right 
to do so. Do not let us claim to be radicals, and 
then fight about a word. All reasonable beings 
know that there is something that makes the uni
verse go. The dear apostle of "sweetness and light" 
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declared that there is a "power not ounelYel that 
makes for righteousness." If a good Spiritualilt 
wishes to call that something by the name God, why. 
my dear belligerent radical friend, do you acom bim 
for so doing? Must we discard a good word, be
cause the so-called Orthodox people attach a wroDK' 
conception to that word? Let us rather teach them 
a higher and larger conception of its meaning, aacl 
lead them by sweet attractive power to embrace the 
light and the glory and the beauty of Spiritua1i8!ft. 

We admit that there are some Spiritualists who 
are so absorbed in the affairs of this world that the 
spirit-world to them is precisely like this one. The 
most progressed spirits seem to them just like them
selves. Such men are not aspirational, for they are 
unconscious of anything beyond them that they as
pire to reach. Such Spiritualists may have to linger 
long in the border-land, after leaving the body. 
But, thanks to the power that does make for righte
ousness, they will in time soar to a nobler clime. 

Spiritualism embraces all grades of intellectuality; 
and, within certain well-defined limits, all shades of 
belief. As in Geology we find that many strata 
make the rocky surface of the earth, so we find all 
grades of Spiritualists. Some Spiritualists express 
themselves by the Indian ghost dance, or by the 
wild frenzies of negroes in process of conversion. 
Shakers, who claim that they are the "most radical 
Spiritualists of the day," practice a monotonous 
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the indefinite article, is an adjective. It is placed 
before singular nouns denoting an individual object, 
and before collective nouns. Is God either of these, 
according to any church definition? The idea of 
infinity being always attached to the word God, we 
see what an absurdity it is to talk about "A God." 
Not long ago, we heard a church member say, "l 
don't believe in a God who will not punish sin for
ever." 

I low is God defined in the Westminster Cate
chism? That famous assembly of divines met at the 
Abbey, eleven hundred and sixty-three times be
tween 1643 and 1649, for the purpose of formulating 
into words what people should believe and what 
they should not believe. A remarkable fact is that 
at that very time the spirit world was making their 
first great united effort to communicate with mortals, 
but thousands of their poor mediums were tortured 
and murdered as "witches." The Long Parliament 
issued decrees condemning what they were pleased 
to call witchcraft, in the same years that they sum
moned these divines to construct the "Shorter Cate
chism" and the "Larger Catechism." One of the 
first problems to be wrestled with was the definition 
of God. The opening words of the prayer uttered 
by the youngest divine present were adopted by the 
convention as their definitiOn of God. "God is a 
being, infinite, eternal, and unchangeable, in his be
ing, wisdom, power, holiness, justice, goodness, and 
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add that though their word for lnhnite Being repre
sents a broa:1 conception, they soon dropped the 
true meaning. Contradicting the notion expressed 
by the original word, they narrowed down the glori
ous idea of infinity, an idea of course beyond all 
space and time. Instead of that grand ideal, they 
began to worship a special personal indh;duality of 
the spirit world. This tutelar di'-inity was thought 
by them to have selected the Jews out from all 
other nations for his speci?l fa,·orites. Prejudiced 
by a blind partiality for the~ this Hebrew god took 
frightful vengence on their enemies by the weapons 
of the Jews. Sometimes he employed the powers 
ot nature, and slew thousands by pestilence, or en
gulfed tribes in a flood of water, because these Gen
tiles were hurtful to his darling Jews. As their 
tutelar divinity intended that they should have 
Canaan for themselves, because it was the most fer
tile country then known, the original inhabitants, 
who had occupied it from the time that Xoah's 
brrandson Canaan went there, must be e~1:ermi
nated. Bran:ly did they fight for home and native 
land. But they were slaughtered, men, women 
and children. E,·en the poor beasts were killed. 
And so maniacal was this Hebrew divinity in his 
determination tv murder the rightful owners of Pal
estine, that it any Hebrew showed a wish to spare 
any Canaanite, he was also to be killed as a rebeL 
One king, who tried to save his inherited lands, had 
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By the way, since coming into the enlarged views 
of Spiritualism, we have learned to wonder that 
thinking persons are so careless as to apply the 
words "he" and "him" to Infinite Being. When 
we have applied the pronoun "he" to an intelligent 
entity, what have we done? We have conceived of 
that entity as being male. By that conception we 
have excluded the notion of female and of offspring, 
and if we are speaking of absolute being we have 
been guilty of the contradiction involved in placing 
a limitation on the Infinite. Conceiving of God as 
only father is trying to set bonds to Infinity. 

The Roman Christians have done better than 
this, for they have introduced the mother element. 
Their attempt is however a crude one. An infinite 
father (itself a contradiction of terms), a finite 
mother, a son both finite and infinite, and an infinite 
holy ghost proceeding from both the father and the 
son! 

Friends, the simplest statements are the nearest 
to the truth,. That the finite cannot comprehend 
the infinite is self-evident. In treating of what our 
minds cannot possibly comprehend, let us make the 
simplest statements, and let us use the simplest 
words. A multiplicity of notions and words clogs 
our conceptions. "Infinite being," incomprehensible 
to the finite mind, and yet bearing the stamp of sim
ple truth! 

The original notion of God, entertained by the 
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ancient Atlantis may have beell the oripal hoWerll 
of those conceptions of the Abeolute, whida 1ie 
esoteric priests of Egypt expreased by the three 
principles: active, passive, and result. In like ..... 
ner, liberal theologians like Beecher, have aougbt to 
idealize the persons of the Trinity, and tried to eave 
themselves and their followers from the absurdity 
of a.peraonal and yet infinite god, formed by a com
bination of three and yet infinite persons. 

Well, in the lapse of ages, these Egyptian prie1ta 
sought to make the common people apprehend thele 
three principles, by the special personificatioaa: 
Osiris, father; Isis, mother; and Horus, son or re
sult. So then the common people of Egypt had 
three deities; though no doubt the priests, in their 
esoteric and spiritual circles, held to the worship of 
infinite being, manifested by the three principles. 
In process of time, many more deities were added, 
and a pagan idolatry was the result. The priests 
themselves deteriorated, and lost the conceptions of 
the early, pure religion. Infinite being was merged 
in many limited personalities, and the spiritual be
came material. 

Moses, nine hundred years before Solon, learned 
in Egyptian lore, developed in spirit communion by 
forty years of shepherd life in Midian, seized the 
highest conception of God. His simple and sub
lime statement is that "In the beginning, God 
created the heaven and the earth." He conceived 
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Pharisees and materialistic sceptics hate the spiritual 
teachings that are the legitimate outcome of the 
precepts and the life of Jesus of Nazareth. We dis
tinctly make the claim that the persons in this age 
who best comprehend and best follow the real teach
ings of the Nazarene are pure and progressive 
Spiritualists. We do not now speak of gross, sen
sual, money-grasping Spiritualists, for they take the 
name and not the substance of true Spiritualism. 

Do true and progressive Spiritualists believe in 
God? They do believe in God. They do more. 
They know God, for they know that infinite life 
permeates every atom of matter, every organized 
physical being, whether plant or animal, as well as 
every individual, spiritual entity. Infinite life, infi
nite being ever creates new forms, and develops al
ready existing forms into higher states of advance
ment. 

Some constantly reiterate the formula, "God is 
good." They claim that God was named from his 
goodness, because god and good are spelled alike in 
Anglo-Saxon. But the words do not correspond in 
any other language. It is also unphilosophical to 
impute an attribute to infinity, thus excluding the 
opposite. "God is life" is better than "God is good." 
Life acts. Infinite life is progressive, for such is its 
inherent nature, not its attribute. Infinite life pro
gresses forever. We may call it by the name God, 
if we so choose. 
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Need we fear God? Do we fear life? Certainly 
not. It is death, not life, that we fear. In infinite 
life, we live, and move, and have our own finite 
being. We love the enthusiastic expression of Sir 
Thomas Browne, "Ready to be anything, in the 
ecstasy of being ever." During two centuries of 
what we call time, he has rejoiced in the freedom of 
disembodied existence. 

Life is positive. Death is negative. Life pro
gresses and becomes better. What was good in 
bygone ages is bad now. What we call good will 
be thought evil after we attain a more advanced 
state. Life is good, but the goodness is only com
parative, not absolute. 

Death stops improvement. It is negative. Goethe 
had a true thought when he made Mephistopheles 
acknowledge that he is the spirit that denies. He 
is not inherently evil, but he represents a condition 
in which good is undeveloped and remains negative, 
because life does not urge it to progression. When 
we speak of death here, of course we do not mean 
the death of the body, which only frees the spirit to 
go into a more glorious life. We mean simply the 
absence of life. Death is not God. God is life. 

How can we, finite beings, hampered by this phy
sical frame, get a glimpse of infinite life? Can we 
get it by looking through the two optical instru
ments we call our eyes at the physical objects of 
terrestrial creation? They bespeak a creative 
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power to be sure. But looking .at them is not 
loolting at God. God is spirit, or the life that made 
and infonns all physical objects. To get a glimpse 
of infinite spirit, we must look at the spirit that 
comes within our observation. What spirit is that? 
Assuredly our own spirit. Then, to get a glimpse 
of infinite spirit, we must look within. Let us 
study our own spirit, and then we see a finite por
tion of the infinite spirit, whose child we are. 

This looking within to examine the working of 
one's own spirit is not easy at first. We must sep
arate ourseh·es from the eternal world. In dark
ness, in quiet, in seclusion, we look within. We 
learn how active the mind is, we find that we can 
distinguish the mind from what the mind does, and 
we become conscious of the strange fact that it is 
the mind that examines its own self. David meant 
this when he said, "Commune with your own heart 
upon your bed and be still." The darkness and qui
et of night, the absolute seclusion created by being 
awake when others sleep, brought to him favorable 
conditions for mental study. Such mental intro
spection gives stronger proof of the independent 
existence of the mind than can be realized by those 
who live wholly in. the outside world. The con
sciousness we gain of our own spirit existence aids 
us to realize the glorious fact of disembodied spirit 
existence, and prepares the way for getting some 
faint notion of infinite existence. Instead of adoring 
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Our so-called Orthodox friends may say, "How 
can ~-ou dare to be happy, unless you haYe accept
ed the sacrifice of Christ, and know that your sins 
have been washed away in the blood of Jesus?" 

~ry friends, I know whereof I speak. I once 
beEcved in the limited, partial, "Tathful, and unrea
sonable god of the old orthodO::\.")·· I thought my 
nature was corrupt, that there was no good thing 
in me, that my corrupt nature was inherent in me, 
and that I had intensincd it by millions of "Tong 
thoughts, words, and deeds, and that my only hope 
was in ha,·ing Jesus bear my sins, and save me by 
his blood. E,·en after I was com·inced of the phe
nomena of Spiritualism, the old notions would recur, 
and make me wonder if I were on a sure founda
tion. I shall neYer forget the quiet hour when all 
alone, so far as mortals are concerned, but surround
<:d by invisible influences, the mists were wholly 
rolled away. All false foundations, man made, but 
esteemed because long adopted, crumbled away, 
and my soul found the unchangeable rock on which 
to build for eternal existence. These truths came 
clearly to my mind. "I am alive, because of infinite 
life. I came out from that infinite fount of life. 
That infinite life mO\·es by law. If I do not seek to 
find out those laws, and adapt my doings to them, 
it will not be well for me, I shall not get on. H I 
try to Ji,·e by those laws of physical and spiritual 
}ife, I must be safe, and I must get on. Infinite life 
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loves; in other words, it desires all its creations to 
progress. I surely want to be good. That desire 
will draw aid from above. And what is true of me, 
is true of all." These considerations rest on no 
Bible, on no Savior. They apply to all men, of all 
nationalities, of all religions. They rest on the laws 
of being, and are to be depended on. This glorious 
knowledge removes all doubts, all fears. We float 
in an ocean of infinite life and infinite love. · God is 
life. God is love. For love is life. God, love, life, 
the same, and infinite forevermore! 

" Mortals that would follow me, 
Love Virtue; she alone is free. 
She can teach you bow to climb 
Far above yon sphery chime; 
Or, if Virtue feeble were, 
Heaven itself would stoop to her." 
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FROM POPE'S" ESSAY ON MAN." 

" All are but parts of one stupendous whole, 
Whose body Nature is, and Cod the soul; 
That changed through all, and yet in aU the same, 
Great in the earth, as in the ethereal frame, 
Warms in the sun, refreshes in the breeze, 
Glows in the stars, and blossoms in the trees, 
Lives through all life, extends through all extent, 
Spreads undivided, operates unspent, 
Breathes in our soul, informs our mortal part, 
As full, as perfect. in a hair as heart, 
AR full, as perfect, in poor man that mourns 
As the rapt seraph that adores and burns: 
To him, no high, no low. no great, no small: 
He li!ls, He bounds, connects, and equals all." 



LECTURE IV. 

PERSONAL EVIDENCES OF SPJR.ITUALISM. 

Before taking up the personal evidence that laid 
the foundation of Spiritualism for my own mind, let 
us first get a clear notion of the system, of which 
the phenomena form the evidence. 

First, then, what is a Spiritualist? We will 
answer in two ways, negatively and positively. A 
Spiritualist is not a materialist. A materialist denies 
that spirit can exist independently of the body. He 
thinks that when our body dies, we exist no longer. 
Neither is a Spiritualist an agnostic. An agnostic 
knows nothing beyond physical existence, while a 
true Spiritualist knows of spirit existence even more 
surely than be knows physical and material facts. 
A Spiritualiat does more than think or believe. He 
ftlnzJs that life is continuous after the dissolution of 
the physical body. In short, the evidence proving 
Spbitualism will prove three things: first, that the 
eoul can exist and manifest itself without being in 
aa organized form of matter heavier than the air; 
aecoad, that life does not cease with the death of 
oar present material bodies; and third, that there is 
JDteJligent communication between the living and 
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the so-called dead. If these three points can be 
proved to my mind, I must be a Spiritualist; if they 
<.'an be proved to yours, you must be a Spiritualist, 
unless you prefer to be the thrall of prejudice. 

But, what is e\·idence? What is proof? And 
how far can they have weight in questions like 
these? We prove material existences and acts by 
material proofs; while in regard to intellectual or 
moral facts, we depend more on what is called evi
dence. Still, legally speaking, all proofs and testi
mony, taken together, form evidence. And so the 
object of the present lecture is to give some of the 
things that were evidence to me that Spiritualism 
is true. And I hope that the proofs I shall adduce 
will make it evident to your mind that I at least 
ha,·e good reason for being a Spiritualist, even 
though the evidence be not of such a character as to 
force you to be one yourself. 

Some may say that if the evidence be strong 
enough, it will be sure to convince all; and, con
versely, if others be not convinced, the cause is to 
be found in the defective nature of the evidence. 
But this is not always so. Many may hear abso
lute proofs that an act has been committed, and yet 
go ~way from court doubting the same. Absolute 
proof does not convince all minds. Some minds 
are so constituted by nature that they do not readily 
accept the testimony of another. Like Montaigne, 
they naturally antagonize every proposition that is 
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brought before them. This original bias of mind 
has strengthened with years, until their scepticism 
has become abnormal, and incapable of receiving a 
n~wly presented truth. Their early teachers did 
not study the mind that they attempted to guide, 
and the original twist in the tender sapling has be
come an enormous and gnarly projection that pre
vents normal development. How carefully should 

•we train a forming mind to judge things fairly, 
openly, and without prejudice! 

When a case is to be tried in open court, how 
careful are the parties concerned to secure an un
biased jury! If a man has already formed an opin
ion on the subject, we think he is not fit to sit in the 
jury-box. He is challenged, and in important cases 
sometimes days are spent in finding twelve men 
who are at all fit to weigh the truth, and nothing 
but the truth. A biased juryman is incapable of 
deciding aright on evidence. Prejudice, from pre, 
before, and judicare, to judge, blinds him, for he 
has made up his mind beforehand. 

Many persons are prejudiced against Spiritual
ism, and therefore judge it before getting evidence 
in regard to it. This is unjust to those who are 
Spiritualists; and it is also unfair towards them
selves, for they miss a great light and a great good. 
Hume would not accept a miracle on any evidence 
whatever, and said that the testimony of every liv
ing person in the world could -not convince him of 
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a miracle. We Spiritualists do not blame Hume 
for refusing to accept a violation of the laws of 
Nature. But when we bring testimony regarding 
facts that are in exact accordance with the laws of 
nature, now better understood than in the time of 
Hume, we do ask for an unprejudiced consider
ation of that testimony. But persons that make 
their judgment of Spiritualism without any evidence 
at all have put their minds in a poor condition for 
judging clearly. There is but little use in bringing 
evidence to them, for "There are none as blind as 
those who will not see." Still, we hope that grains 
of truth will little by little work into the joints of 
their armor, for the light becomes clearer with each 
revolving year. When the world is bathed in sun
light, we pity the few who hide in a damp dark hole 
in the trunk of an old moss-grown tree. There is 
plenty of light for all. Let us all enjoy it! 

With deep interest in all, I yet bring my evidence 
mostly for unprejudiced minds, because such are 
the only ones that are fit to judge aright on any 
question. 

To be sure, there are some fair-minded persons 
who judge fairly on subjects connected with this 
present life, but who in regard to Spiritualism will 
not allow evidence that would be taken as con
vincing proof on other questions. They are so 
constituted, or so educated, that it seems to them 
quite impossible that disembodied spirits can com-
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by telegram to the funeral. I did not mention what 
I had seen, but I learned from her sister that, at the 
hour above named, my step-mother lay uncon
scious. I knew her spirit came to me, and I sup
posed her lo,·ing anxiety for me led her to me. I 
have since learned that her spirit guides brought 
her to me, in order to gain from me some magnetic 
force that aided her spirit to free smoothly from the 
worn physical body. 

In 1864, and somewhat later, I had three succes
sive experiences with an im·alid relative, who is ex
ceedingly endeared to me. Though separated 
forty or several hundred miles, at each access of 
painful suffering on the part of this dear one, I 
spent a night of agony on his behalf. The coinci
dence of time was exact in each case; so that on the 
third occurrence, I awaited a letter with certain 
foreknowledge. The expected letter came, and the 
third seizure was at the time I suffered with him, 
though he was near Boston, Mass., and I in Skane
ateles, N. Y. 

Thus was I shown that mind does impress mind, 
though widely separated. But I had the odd no
tion that it was only embodied souls, only those 
that we call the living, that could thus do. It never 
once occurred to me that disembodied souls could 
come to us and influence us. 
bodied spirit seemed farther 
sun of the starry universe. 

To me, the disem
away than the central 
Thts odd opinion of 
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some thoughtful soul. If the penon were llllld.t 
religious, I saw the painful chill that my want. .._ 
parted. If the friend were sceptical like m~ 
it y·as but sorry comfort to find that anotber IO(al 
was plunged in the same slough of uncertaiuty ttiat 
engulfed me. 

But I kept these painful feelings moetly to _, .. 
self. A teacher, and therefore thrown much with 
the young, I was very careful not to say a IIDp 
word that would deaden their faith in a life to come. 
To them, I spoke of God's love, of the perfectica 
of the character of Jesus, of the truths of the Bible, 
of the influence of Christianity. Thus did I try to 
water tlfe soil of other hearts, while my own heart 
was a desert, parched and perishing for the 1lltl#r 
of life. I should have thought it very wrong to sap 
belief in other minds, especially in the youag, 
though I could not believe myself. Thus my 
double life went on. Outside, devotion to church 
and missionary enterprises; inside, a gulf of uncer
tainty opening into a sea of despair. 

For, alas! the religion taught in my church did 
not make me long for immortality. Supposing the 
mind did continue to exist after the death of the 
body, what comfort could I take in being ''saved" 
mysdf, when th~ greater part of the human race 
had not heard of the "plan of salvation" and must 
be plunged into hell forever? Besides, according 
to the tenets of the "orthodox" church, the mi11ioDs 
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this made life beyond the grave a horror rather 
than a boon. 

\V ell, the years went on and on. "The young 
may die soon: the old must," came with ever in
creasing power to my despairing self. Weighing 
what real evidence I then had, looking at the pro's 
and con's, I thought it more than probable that 
when the body died, we knew no more. Of course 
reason testified to a spirit power working in the 
universe. I thought that power animated our 
bodies for a little while, and that when the body 
dissolved, its portion of power returned to the uni
versal source, and, destitute of all individuality, 
knew no more. This, my friends, formed the sad 
undercurrent of my thoughts, up to the autumn of 
1887. 

The year before, a youth of nineteen passed 
away after suffering two years with consumption. 
I had been intimate with his mother's family during 
seven years, and had known him well from his thir
teenth year. During his long illness, I visited him 
often, and he had great confidence in my friendship 
for him. Knowing that he could not get well, I 
spoke many times to him of the love of Jesus, and 
tried to have him accept the plan of salvation. I 
wanted him to be safe, in case Christianity were 
true. He was patient, loving, and thoughtful, but 
gave not the slightest evidence of conversion. He 
heard all I had to say, listened kindly through love 
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died. He was at least four feet away from the Qlhl.. 
net, with his back to the cabinet, and hJIIDOIJiet 
stood facing him and was talking with him. B• 
was also talking. I stood by his aide, in auch a poli
tion that I saw how far he was from the cabinet. I 
was so close to him that my dress touched tbe lower 
part of him. It was indisputably my friend George. 
He was quite tall, as in life. He talked with hill 
mother. I was looking at him, and listeaing to 
each word. Suddenly he became much shorter. 
Then, he bowed, a1J wc11i inJo nothit1gness 'flliiAMt 
g01i1g back ;,to the cabinet. I was never so utoa
ishcd in my life. "Where is he?" I e.u:laimecJ. 
Dear in mind that I recognized him, that he waa 
palpable, that he was talking, and that he demate
rialized then and there, and that he did not go back. 
into the cabinet, where the medium was. 

My friends, this wonderful occurrence demoo
stratcd to me that beings do exist, under different 
conditions from our own; and that the so-called 
dead boy was not dead, but alive; that he still loved 
his mother, and that he could return. And if this 
George retained his identity after his physical body 
had died, then surely my father, with his strongly 
marked individuality, and my whole-souled mother, 
were alive too, still loved me, and might sometimes 
come near their child. 

This occurrence not only demonstrated spirit e»o 
istence without our kind of a body, and spirit return. 
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hanged for murder on the testimony of a person 
who saw the murder committed? Again, if there 
were a person on the jury who had made up his 
mind beforehand that no testimony whatever could 
prove the guilt of the accused, would you think that 
person fit to sit in the jury-box on this occasion? 
The testimony of a sane and truthful person will be 
taken as evidence by all persons, except those who 
have deprived themselves of the power of judging 
fairly, by making up their minds before they have 
heard that evidence. 

With regard to the testimony on the facts that 
prove spirit return, we hear church people or mate
rialists remark, "0h! I presume you think you saw 
this thing." A person who allows himself to so 
speak makes himself a slave to prejudice, and 
stultifies his mind. Supposing a man says to his 
wife, "l saw Mr. A. to-day." She replies, ccQh! I 
presume you think you saw him." Would not that 
man feel somewhat insulted? Supposing you attend 
a concert and say on your return, "l heard Miss B. 
sing at the musicale." Your friend replies, ccQh! I 
presume you think you heard her sing." Would 
you feel that you were treated fairly? 

My friends, Francis Bacon in his "Novum Or
ganum, speaks of the dens and caves in which the 
human mind may be shut up. Some of these dens 
are almost unavoidable, as they are made by the 
century in which a man lives, or the race to which 
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he belongs. When these dens are brought to our 
notice, it behoves a man who prides himself on hia 
reason and his clear judgment to get himself out of 
theoi just as far as possible. Let us be ready to 
receive the truth, if it be the truth, no matter what 
prejudice it may otfend, and no matter what tenet 
of the old theology it may dispro,·e. If the dead 
return, we want to know it. If they can manifest 
their love to us, and influence our lives for good, it 
is a blessed thing. And remember that no pre-con
ceived opinion against a fact can have any possible 
weight, when that fact can be proved by the same 
evidence that you would consider reliable if you had 
110 prejudice against the fact. 

Was that form my friend George? I knew him 
well, the light waa good, my eyes are good, I was 
dose to him, and I declare that it waa George. 
Did the body of the aforesaid George, whom I rec
ognized to be George, dematerialize at my feet, in 
a way that our physical bodies can not demateralize? 
Yea; it did so dematerialize, in the light and under 
the conditions aforesaid. Will my bigoted Baptist 
frieacl or my skeptical materialistic friend now say, 
tcOhll presume you tAinle you saw him." Well, 
whether another take my testimony or no, what I •w and heard convinced m6 at least that the so
~ dead are not dead, that they can return, and 
tJuat thole who do not accept Christ as a Savior are 
aebut up in bell. 
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I had gained much, for I now knew that oae a 
leaat who had died retained hia separate~ 
And if George, a feeble boy, did eo, 8DI"ely .-y 
idolized father and my precious mother ..._ 11e 
alive somewhere. And if George could mm~ 
cate with his mother, could not my pareatB. tbottall 
much longer in spirit life, communicate with their 
child? I began to hope that they could, but llow 
this could be accomplished was the queetioo. How 
could they communicate thoughts to me that woaW 
prove that it was they, and no one else, that wu 
dealing with me? 

Fri~nds, let us first inquire how on~ of our minds 
gives its thought to another mind? My uUnd Ia 
shut up in my body. You cannot see my miod. 
How can my mind give you its thought? We am 
conceive of but two ways. One way is for my 
mind to impart its thought to yours, without any 
physical agency at all,-in other words, exactly aa 
if your mind and mine were wholly freed from out" 

\lodics. I say we can conceive of that way. And 
by and by, when we shall be in spirit life, we sbaJl 
not only conceive of that way, but we shall practice 
it. And as a Spiritualist, I know that my spirit 
friends do often give me their thoughts in this way, 
by pure impression, their spirit impressing my spirit. 

What is the only other way by which my miud 
can give your mind its thoughts? Our reply is, by 
the use of some physical sign which may represeat 
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that thought. Suppose I look at you and smile. 
You know by that that I am pleued in my mind. 
Did you see my mind? You saw the movement of 
certain portions of my physical face; and those 
movements, producing what we call a smile, formed 
a physical sign, by which you knew that I, w!lom 
yot1 eannol see, was pleased. You ask me a ques
tion. I wish to reply in the affirmative. I bow my 
head, a mere physical sign of what my mind feels. 
Or I say "yes," a sound made by particular move
ments of my vocal organs, which set waves of air in 
motion and affected your organs of hearing in a par
ticular way; and by these physical acts, your mind 
1eama that my mind assents to your question. Or, 
I write "yea" on paper or sla~, and you see those 
sips with your eyes, and you know that those 
marks that you see with your physical eyes mean 
that my mind assents to the question of your mind, 
which you had asked of me by some physical means. 
And, is there anything in the sound of the word 
":yea," or anything in the way it looks, that makes 
it mean assent, any more than the word ''no" would 
cJo? A Frenchman expresses assent by a totally 
different sound, "oui ;" and an Italian, by the word 
4l8i." And ''oui" and "si" do not look like assent, 
wheft written, any more than our word "yes." 
Words, then, are arbitrary signs of thoughts or 
ideal. And yet it is by these arbitrary and physical 
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sounds and sights that our minds communicate 
thoughts to one another. 

Supposing now that my mind is in New York 
and yours in London. You want me to know that 
you, that is, that your mind in your physical body, 
reached the other side of the Atlantic in safety. 
You send a telegram by sub-marine wires. How 
is this done? By intermitting the flow of the elec
tric fluid by longer or shorter periods, another sys
tem of arbitrary physical signs, the operator gets 
words, puts them on paper by written words; the 
paper is carried to me; I read these written signs 
with my physical eyes, and then my mind learns 
that you reached London in safety. 

Is it not evident that while you and I are in the 
physical body, our minds must communicate thought 
to one another by some physical means, some facial 
expression, some gesture, some spoken or written 
words? And are r.ot these thoughts given by arbi
trary signs? 

Now, let us suppose that I am still in the body, 
and that I have a friend who is freed from the physi
cal body, but who loves me, and wants to communi
cate to me that he still lives, and cares for me. 
How can he do it? There are two ways. He may 
give me impressions on my pure spirit. But I am 
not yet advanced enough to know that when I have 
a vivid thought and at the same moment a flash of 
remembrance of my friend, it is probably his mind 
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us? Then making noises with tongue and lips aad 
vocal chords and air, in order to communicate 
thought, is silly too. 

But I must hasten. The mother of George, an
other lady, and myself, began to set this simple tel
egraphic machine for operation. We eat every 
Saturday evening. The week's work done, with 
true hearts, with prayer to the Great Spirit for aid, 
we set the door ajar for our loved ones to come. 
We invited no mediums. We each knew that the 
others wanted the truth. We sat, and with lovfng 
uplifted souls awaited the results. Tiny raps aune, 
that we knew we did not make. George came, and 
by gentle and cl~ar raps gave answers to the que.
tions of his happy mother. 

One blessed evening, the fifth time we sat to
gether, my father came. By loud, firm, strongly 
individual tips of the table, our hands lightly resting 
on it, and the table always tippingfrom me, so that 
I might know that I did not do it unconsciously, my 
father came. In answer to my eager questions, he 
gave unmistakably and decisively, names connected 
with our life in Burmah, names totally unknown to 
my two companions. In one case, the name was 
unknown to me, and I verified it afterwards by 
searching in his Memoirs. He even gave the last 
sacred words of my mother,• in reply to his ques-

• "She rcpii...S In the affirmative, by a peculiar ap1'CI81on ofher owa.•• 
Pages :145 and &j6of"Mrmoir of Sarah B. Judson," by Emily C. JudMIA. 
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tion whether she still loved him. These words, too 
sacred for publication, were never given to the 
world, but have lived all these years in her daugh
ter's heart. 

And how inexpressibly happy was I made by this 
blessed houri Yes; my father yet lives. He loves 
me. He cares for me still. He teaches me and 
guides me. And when God shall call me to leave 
this mortal life, my father has promised me that he 
and my mother will be the first to meet me and 
guide me in the new spirit life. No more death, 
but "life forevermore !" Ah I my friends, has not 
Spiritualism made me happy indeed? 

"The music of thy daughter's voice, 
Tbou'lt miss for many a year; 

And the merry shout of thy ooldoor boys, 
Thou'lt list in vain to hear. 

"But who shall paint our mutual joy, 
On yon celestial plain, 

When the loved and parted here below 
Meet, ne'er to part again." 

MRS. SARAH B. JUDSON. 
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THERE IS NO DEATH. 

"There Ia no death I The stars go down 
To rise upon some fairer shore; 

And bright in heaven's jewelled crown 
They shine forevermore: 

"There is no death! The dust we tread 
Shall change beneath the summer shower~~ 

To golden grain or mellowed fruit, 
Or rainbow-tinted flowers. 

"The granite rocks disorganize, 
And feed the hungry moss they bear; 

The forest leaves drink daily life, 
From out the viewless sir. 

" There Is no death I The leaves may fall, 
And flowers may fade and pass away; 

They only wait through wintry hours, 
The coming of the May. 

" There is no death I An angel form 
Walks o'er the earth with silent tread; 

He bears our best lo\·cd thin;;s away; 
And then we call them ' dead.' 

" He leaves our hearts all desolate, 
He plucks our fairest, sweetest flowers; 

Transported into bliss they now 
Adorn immortal bowers. 

"The bird· like voice, whose joyous tones 
Made glad these scenes of sin and strife, 

Sings now an everlasting song, 
Around the tree of life. 

"Wh~re'er He sees a smile too bright, 
Or heart too pure for taint and vice, 

He bears it to that world of light, 
To dwell in Paradise. 

" Born into that undying life. 
They leave us but to come again; 

With joy we welcome them the same,
Except their sin and pain. 

" And ever near us, though unseen, 
The dear, immortal spirits tread; 

For all the boundless universe 
Is life. There are no dead." 

-EDWARD BULWER-l,YTTON, 
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family who lost their senior member by death, a few 
years ago. This old man was rich, and he waa 
often generous to those in need. He was a coasid
erate and loving husband and brother, and a kind 
and just father. He was strictly honest in aU his 
dealings, and was highly respected in the city in 
which he lived. His wife, his sister, his son, and 
all his relatives, so far as we know, were members 
of the Calvinistic Baptist church. But this old man 
was different from all the rest. He was a &ee
thinker, an agnostic. He did not pretend to believe 
any of the "saving" doctrim:s of the church, had ao 
settled belief in a life after the death of the body, 
and died unsaved, as far as Jesus and blood-washing 
are concerned. He had, however, no anxiety about 
the future. He knew that he had been honest and 
kind, and on the strength of just that, and no more, 
he went alone into eternity. He never professed 
conversion. He did not want conversion. 

Now, what effect did the death of this old man 
have on the surviving members of his family? If 
they really believed as they professed to believe, 
the husband, brother, father, and friend had refused · 
salvation through Jesus, and had gone to hell to stay 
there in agony forever. Did these surviving frienda 
show any anxiety? Did they feel any anxiety? 
They manifested none. If they felt any, they 
calmed it by the thought that it must surely be weD. 
somehow, with their husband, father, brother, and 
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Such instances, which might be multlp1ied bJ tea 
thousand, show us that many church memben ckt 
not in their hearts actually believe the teacblap ol: 
their particular church. 

An original thinker has written a book on "Re-o 
ligion and Dogma," the title of which c::oaveya the 
thought that the "pure and undefiled" religiolt or 
which the apostle James speaks, is a very different 
thing from a dogma. While wu all know that • 
true religion is founded on absolute truths, we m111t 
distinguish those absolute truths from mere dogmas.. 

How does a dogma differ from a truth? The 
ordinary meaning attached to the word dogma Ia 
that of something declared to be true by some set• 
tled and indisputable authority. And the authority 
which has laid down religious dogmas for us is the 
church. The long existing and still continued coa
troversy between reason and authority lies in the 
question whether a thing is true because it is rea
sonable, or because the church has said that it ia 
true. The life-long controversy between those two 
great lights of the twelfth century, Abelard and St. 
Bernard, was on thi:J point. 

St. Bernard contended for the authority of the 
church. Under the influence of his worderful elo
quence, the Second Crusade was undertaken by 
France and Germany. Even those who did not un
derstand the French tongue in which he spoke, 
were moved by his looks, his tones, and the cto11 
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he bore. He founded one hundre.d and amy monas
teria SQ faithful was he to the Church that Dante 
places Will high in the ninth heaven of his Paradise, 
''robed m glory." What the chW'Ch had decreed, 
Bernard held to; what the church anathematized, 
Bemarc1 condemned. Sincere, fervid, devoted, he 
yet placed the decision of church councils higher 
than human reason, and thus bound faster yet the 
fetters of the mind. 

Very different were the views of Abelard. (Poor 
fellow! One never sees the "Saint" prefixed to Ais 
name 1) Abelard did not dare, in the twelfth cen
tury, with Medieval darkness at its depth and the 
power of the Papal See at its height, to separate 
from the church. Probably the thought of doing 
so never once occurred to him. But Abelard did 
veoture to suggest that it might be well to inquire 
somewhat into the reason of things. He did ven
twe to hint that the authority of the church was not 
an that should be considered. His powerful mind 
laid ~wn the principle that "nothing is to be be
lieved but what has been first understood," while 
the church held that we must believe in order to 
uoderstand. Bernard, on the contrary, said inquiry 
sbould be altogether banished from the province of 
Je)igion.. 0£ course the two were opposed to one 
~; and, as Bernard had the church to support 
1iiit aide., ~ ha.f the satisfaction of seeing Abelard 
l~d for heterodoxy. 
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\V ell! Dante does not put Abelard high in heaven. 
He makes no allusion whatever to him. If he had 
put him anywhere, we fear it would have been in 
the sixth cirde of the Inferno, along with the arch
heretics, in tombs of fire, the covers of which were 
to be forever closed after the day of judgment. 
Such horrible retribution did the Medieval church 
prescribe for those who presumed to set human rea
son abo,·c her authority. But, thanks to the infinite 
source of life and light, the Dark Ages have gone 
by; and in this free United States, towards the end 
of this pregnant nineteenth century, men, and wo
men too, may think for themselves, and may also 
dare to express their thoughts to the world. 

Abelard may be considered the earliest rationalist. 
He first dared to assert the supremacy of reason. 
The tiny seed he ventured to plant in the minds of 
thousands of disciples sprouted into a vigorous sap
ling in Luther, who builded so much "better than 
he knew;" sprang into a magnificent tree when 
Thomas Paine gave his "Age of Reason" to the 
world; and will before very long shelter all nations 
with its shade, and feed all people with its fruit. 
Bless the angel-world for Abelard! He did good 
work for them, in spite of certain imperfections, 
which were incidental to his physical nature; and he 
is now in a brighter, freer sphere than the limited 
and partial heaven pictured by Dante. 

Well, a dogma is something that may or may not 
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be true, though it is declared to ~ true by some 
establilhed authority. This being the case, we ap. 
prebend the meaning attached to the words dogm:.
tism and dogmatic. To show how a dogm:. and a 
truth difter fro:n each other, it may be said that 
aome of the dogmas of the church are true, while 
some of them are not true: also, that while some 
truths have been embodied in the dogmas of the 
cbun:h, yet it is equally true that some underlying, 
imperishable, and everlasting truths have never yet 
heeD embodied in the dogmas of any church that 
hal ever existed in this world. The religion of the 
the future may have some of these truths expressed 
in form. But the great religion now developing 
jato existence will have one cardinal feature. It wiU 
DOt be creed-bound. It will be ever ready for new 
trathe and for broader views of old truths. It will 
be forever progressive. 

Now, what is the criterion by which we are to 
judge of any view or statement regarding spiritual 
life, that ia brought to our notice? We know of but 
two ways. We may compare it with the dogmas of -.e church-creed or system, or with the statements 
CDIIde in some special book that was composed by 
1Uilf dllerent men, in Asia, many hundred years 
.... That is one way of judging any statement 
pertaiailag to spiritual life • 

.Aaather way is to bring this proposed view or 
t1 s...a under the light of human reason, to 
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examine it by that Ught, aad to pnDDU .. ., iN
truth or falsity, according as it ltaDdaiatbll~ 

But, the ministers will exclaim, •tfhat ill 'liiQl a 
safe thing to do. Human reason ia btiDclec1; ad~ 
ble to err." Well, friends, if we cannot cJepen4 • 
our reason, really what have we to depencl Oft1 W.o 
depend on our reason, in deciding matters tbat luive 
to do with daily life; and, if we make mittab., it fl 
because we follow the impulses of paasioa aatl-'
fishness, and shut our eyes willfully to the deu tfio. 
tates of reason. 

How may we know what is the right? Siapl.y 
by finding out what is reasonable. Is thia UIIMfe, 
unorthodox doctrine? If it be, we have aome 'flflrY 
orthodox thinkers to bear us company. We sup-. 
pose that Amherst College, Mass., would DOt hlw.e 
an unsafe man for its President. Let us aee what 
President Seelye considers the standard of ultima~ 
right. This orthodox New England divine, J'reai. 
dent of an orthodox college, in the co-operative ,... 
vision of the "System of Moral Science," written by 
Dr. Hickok, another orthodox divine, agrees with 
him in taking the following as the standard of the 
ultimate right: "A reasonable being ought to act 
reasonably." Thanks to these good men for dariag, 
with Abelard and Thomas Paine, to go to re88QQ 
itself, rather than to any book, or council, or 
Almighty God himself, in order to know what ia 
right I Right are they on this point; and, wheat 
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vour own reason. What! cannot I ask God what 
is right? Certainly. But how will you ask infinite 
~pirit? Only by looking into your own finite spirit 
and seeing what it says. Use your oum reas011. 

But, you fear that your own reason is not to be 
depended on. Then, whose reason are you going 
to depend on? On somebody else's? If you wish 
to walk, and haYe poor legs,. do you try to walk 
with the legs of somebody else? No: you walk as 
well as you can, with your own. And using them 
will make them improve. 

The reason of all of us who are yet on the earth 
plane is more or less prejudiced by our country, our 
age, our race, our surroundings, our own physical 
condition. But with all these disadvantages, it is 
our reason, it is ours to use, and it should be our 
guide. Where did it come from? It came from 
the fount of infinite reason, of which it is an individ
ualized portion. It is in the deepest sense our own 
birth-right. Let us then free it from its shackle~ 
let us develop and strengthen it by use, let us obey 
its dictates, instead of the dictates of unreason and 
folly, and it will lead us aright. 

It is impossible to predicate the conclusions of 
minds that are enthralled by prejudice. But we 
know that all others will admit that religious and 
spiritual statements should be tested by the reason. 
So we will proceed to consider some of the dogmas 
of the church. Which of them are reasonable, and 
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therefore may be true; and which of them are un
reuoaable, and therefore false? The existence of 
infinite being, embracing all finite being, was treated 
of in a previous lecture. To deny such an existence, 
whK:h accounts reasonably for all individual and 
finite beinp, would be unreason. AB David said, 
BUCh a denial could be made only by a fool. With 
churchea that rise to such a conception of God as is 
expressed by the term, "Infinite Being," we ha\·e 
no quarreL Rather does the consciousness of such 
a common source bind lovingly together all the 
happy souls who share it. This consciousness be
loaga to the most spiritual followers of all the great 
religions of the world, among which we may name 
Buddhism, Christianity, and Spiritualism. 

Bllt, let us consider the basic dogma which be
loap exclusively to Christianity, the dogma on 
which rests the authority for all the rest. We 
mean, of course, the dogma that all the books of the 
Olcl and New Testament were directly inspired by 
God himself. One of the recent supporters of this 
theory writes as follows: "Every verse of the Bible, 
e-ruy word of it, every syllable of it, every l~tter of 
It, 18 the direct utterance of the Most High." Can 
t1aia 'View~ or even the more moderate views of the 
:ialplratioo of the Bible by God, be shown to be rea
aoaable? If shown to be unreasonable, it is not 
.rJgJst, aDd is therefore not a true statement. Ia tbia 
...... reaaonable, or ia it not ao? This dogma, 
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that Infinite Wisdom, Light, and Life, inspired this 
Bible is unreasonable, from the following considera
tions. 

The Bible directly contradicts itself, as in the two 
accounts of the circumstances attending the death of 
Judas. According to Matthew 27: 5-10, Judas 
hanged himself, and the chief priests took the thirty 
pieces of silver that he had earned by betraying his 
master, and went and bought the potter's field. 
But in Acts I: IS, we are told that Judas himself 
bought the field with the reward of his iniquity, and 
died by a fall which ruptured him. Which account 
is true? One account says that the priests bought 
the said field after the death of Judas. The other 
account says that Judas bought it himself. Can 
both these propositions be true? Instead of identi
cal, it seems to us that we have contradictory state
ments, and it is impossible that both be true. 

Again, we are told in Matt. IO: 10, that Jesus 
told his disciples not to take any staves with them, 
when they went on their missionary journey; while 
we are told in Mark 6: 8, that they must take noth
ing but a staff. Which account is correct? Both 
cannot be right, as they contradict each other. It 
may be said that these are unimportant circum
stances. Granted: but do we not teach our children 
to be truthful in all their statements, in small as well 
as in large? A slight circumstance may still make 
all the difference between a truth and a lie. Com-
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himself in verse five, that a table is prepared before 
him in the presence of his enemies. 

The loving Nazarene taught that a very different 
state of heart is right. But, according to the Old 
Theology, all the Bible is inspired by God. 

We have not time to linger on this prolific sub
ject. We all know that in some passages the Jews 
were commanded to take revenge by murdering 
enemies who had already submitted. It is unrea
sonable that such commands were inspired by the 
infinite source of love and light and life. It is also 
unreasonable that to one nation alone should be 
given the only Bible inspired by God himself. God 
made ali men, all are the offspring of infinite life, all 
are the objects of infinite care. God would not give 
his word to one nation alone, and not to others, be
cause that would be a partial act and not right. 
Ought not infinite reason to act reasonably? 

We do not wish to be misunderstood. The Bible, 
in spite of its errors, its inconsistencies, its some
times inadequate presentation of the acts and com
mands of infinite reason, in spite of its many inequali
ties, is still probably the best of all compilated 
works, so far. But, that it was all inspired by In
finite \V isdom is unreasonable. 

The Spiritualistic view of the inspiration of the 
Bible is wholly reasonable. What is that view? It 
is that the writers of the Old and New Testaments 
were all what we now call mediums. In other 
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Nature, he voiced to mortals the sublime conception 
of a Deity manifest in all h1~ works, as in the 19th 
and the 104th Psalm. 

"Like attracts like," is one of the laws of the 
spiritual world, and an inspirational medium who 
wishes to elevate the race should keep his heart so 
loving and his aspirations so pure that only the best 
inspiration can be expressed through his medium
ship. Jesus \vas an almost ideal sensitive, and nearly 
all that is recorded as coming from his lips is fitted 
to elevate and bless mankind. 

\Ve cannot dwell longer on this, the true view of 
the inspiration of the Scriptures, but vie are sure 
that it ''"ill commend itself to the thinking, the un
prejudiced, and the fearless mmd. 

We must hasten to show the unreasonableness of 
a few other dogmas of the church, and also show 
how the Spiritualistic view of the subject is the rea
sonable view, and therefore likely to be the true one. 
\V e will first consider the fall o.f man. 

"In Adam'sfall, 
We sinned all." 

This doctrine.means that at first man was made sin
less and perfect. He knew nothing whatever of 
evil, being forbidden to taste even of the tree of the 
knowledge of good and evil. An ideal man, he was 
placed in a beautiful garden, with an ideal woman. 
They were then allowed to fall, and became totally 
depraved, involving all their posterity to the end of 



WHY SHE BECAME A SPIRITUALIST. 109 

time in their own depravity, said cognate and innate 
depravity making them the fit subjects of eternal 
woe. This doctrine is unreasonable, because "a 
reasonable being ought to act reasonably." We are 
taught by it that an infinitely reasonable and power
ful being made a mistake in his method of creation. 
He meant to make "very good," and alas! it came 
out very bad. Having made a mistake, he then had 
to contrive some way of undoing his own work, for 
a small portion at any rate, of the billions of created 
human beings. This method is called by some ''the 
plan of salvation." 

The doctrine of the fall of man is also unreasona
ble by analogy. Everything else in creation, from 
nebube to worms, begins low down in the scale, 
and. is gradually developed. But, according to this 
doctrine, man was, against all analogy, created per
fect at once, and then descended from ideal perfec
tion to a very low condition, with a heavy stone 
chained to his neck, that would hold him forever in 
the depths of perdition, unless a separate miracle be 
wrought for each individual. My friends, if we en
gaged some one to construct a thing for us, and he 
made such wretched work as this, we should not 
employ him the second time. 

What is the Spiritualistic view of thia same sub
ject? It is that the life of every human being is an 
individualized drop from the ocean of infinite life. 
It is in its origin but a germ. But, that germ has 
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infulite pollibilities in it. CirCUIDitaDC:el may delay 
the development of that gemi. But, ebariag ka io
finite life, it can never die, it can never be "1oeL" 
Sometime, somewhere, it will have opportuaity for 
development. The germ is "very good," aDd ita 
full maturity will be still better. This development 
view is in accordance with the general laws of oa
ture, it is eminently reasonable, and is therefore far 
more likely to come from Infinite ReiUIOil thaD the 
old and pernicious dogma of the fall of mao. 

Is the doctrine of the Deity of Jesus reuoaable? 
Is it reasonable that the finite be infinite, and that 
the infinite be finite? We are told that it is a mys
tery and beyond our comprehension. Of COUI'R the 
infinite is beyond our comprehension. But we can 
at least see that it is not finite. If Almighty God 
should tell us that two and two made five, should 
we be bound to accept that statement because it ia 
called a mystery? There are things that are mys
terious to us, hemmed in as we are by flesh limita
tions; but do not let us make a mystery out of an 
absurdity. The Spiritualistic view of Jesus is nat
ural, reasonable, and true. He was the most per
fect medium between mortal man and the spirit 
world that we know of. Pure, candid, and unselfish, 
he was filled with the spirit of good to his full, 
though finite capacity, and was indeed a manifesta
tion of the God Spirit in a human being. He 
claimed that, when he said, ••I and my father are 
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each soul will ha,-e an eternity for its de,·elopment. 
The rapidity of that den~lopment will depend on the 
efforts and the earnestness of each soul. Each 
spirit will gradually become aware of the laws on 
which spiritual progression depends, and each will 
in its own good time adapt its conduct to those laws, 
and enter on the eternal and upward path designed 
bv its Creator. 

Is not this knowledge of progression more rea
sonable, and therefor.! more worthy of God, than 
the old doctrine of onlv two fixed states of the dead? 

"Shall not the Judge of all the earth do right." 
Can we, dare we believe that a soul will be eternally 
tortured, because it had no chance to deYelop aright 
here? Bigots may assert it, but as \Vhittier says, 

" Xothing can ~good in Him, 
Which would~ n-il in me." 

God is good. God made us right. He made all, 
that they may progress. \\"hat is the religion des
tined to be the religion of the human race? :My 
friends, the name of that religion is "Progressi\'e 
Spiritualism." 
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THR PROBLEM. 

"I like a church; I like a cowl; 
I love a prophet of the soul; 
And on my heart monastic alalel 
Fall like sweet strains, or penaive smiles; 
Yet not for all his faith can see 
Would I that cowled churchman be. 

"Why should the vest on him allure, 
Which I would not on me endure? 

" Not from a vain or shallow thought 
His awful Jove young Pbidias brought; 
Never from lips of cunning fell 
The thrilling Delphic oracle; 
Out from the heart of nature rolled 
The burdens of the Bible old; 
The litanies of nations came, 
Like the volcano's tongue of flame, 
Up from the burning core below,
Tbe canticles oflove and woe; 
The hand that rounded Peter's dome, 
And groined the aisles of Christian Rome, 
Wrought in a sad sincerity; 
Himsell from God be could not free; 
He builded better than be knew;
Tbe conscious stone to beauty grew. 

" Know'st thou what wove yon wood-bird's neat 
Of leaves, and feathers from her breast? 
Or how the fish outbuilt her shell, 
Painting with morn each annual cell? 
Or how the sacred pine-tree adds 
To her old leaves new myriads? 
Such and eo grew these holy piles, 
While love and terror laid the tiles. 

"These temples grew as grows the grass; 
Art might obey, but not surpass. 
The passive master lent his hand 

113 
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To the Ta.St soul that o'er him planned: 
And the same power that ~ the abriDe 
lkstrode tbe tribes that kDelt within. 
Eftr the fiery Pente<:o&t 
Girds with one flame the countless boat, 
Trances the heart through chanting choirs, 
And through tlte priest the mind inspira. 
The word unto the prophet spoken 
Was writ on tables yet unbroken: 
The word by seers or sibyls told, 
In groves of oak, or fanes of gold, 
Still ftoats upon the morning wind, 
StU! whispers to the willing mind. 
One accent of the Holy Ghost 
The heedless world hath never lost. 
I know what say the fathers wise,
Tbe Book itself before me lies, 
Old Chrysostom, best Augustine, 
And he who blent both in his line, 
Tbe younger Golden Lips or mines, 
Taylor, the Shakespeare of divines. 
His words are music to my ear, 
I see his cowled portrait dear; 
And yet, for all his faith could see, 
I would not the good bishop be ... 

-RALPH WALDO EKBaso.-. 





church has mainly taught theee may h1IDCirecl ~ 
or did he apedally teach the very thiap ._.die 
church has either whony jgDorec1, or eJ.e hu JUCit 
quite subordinate to what it calls the ._...,.-. 
trines? 

To understand more clearly how it came abaat 
that the church has so miacooatrued bia tfMM;hiPfp. 
we will cooaider the religious views of m. aatiGII ap 
to his time. Later, we wi11 see what he ftldly 
taught; and afterw~ how the teachiap Of S. 
church since his time differ from his own. 

Well then~ to begin with, what were the reJiaioaa 
views of the Jews? Jesus was himself a Jew. tbat 
is, in parentage, in education, and perhaps in .... 
surroundings. What were the religioue viewa of 
the Jewish nation? The Jews had been in e'deteace 
as a separate nation for about two thousand yean.. 
Their founder, Abraham, was a Chaldee, and tJurre,. 
fore of the old Semitic race. Raising the vel that 
hides the remote past, we find there were three 
primitive communities: the Aryan, the Semitic, 8li4 
the Turanian. The migrating Aryans settled Eu
rope, Persia, and Hindostan. The St!mitea ace. 
pied the valley of the Tigris and Euphrates aucl the 
adjacent regions. The Chaldees were a mixecl 
race, having both Semitic and Turanian blood, with 
a preponderance of the former. Abraham beioJ a 
Chaldee, the Jt:ws are mostly Semitic. We,~ 
descended from the Aryans, are of a separate I'IICiJ. 





The posterity of Abraham weat tlnap ~ 
vicisaitudes. A train of maolfatatiaaa --~ 
Jewish mediums by the spirit worJcl Je4 them,._ 
Egypt, and after a residence there of four h.._.. 
years, brought them to Canaan, the aaat1y to 
which Abraham had migrated long before. 

The four hundred years in Egypt had their~ 
on the religious notiona of this remarkable raee. 
The original pure religion of Egypt had clegeaerate4 
to the worship of many deities. The chief 4eky 
was Osiris, the representative of the ancleat piMi1lk 
worship, and he was worshipped moatly in the for.a 
of a buD. So the Jews became familiarized with the 
notion of worshiping a being in that form. We are 
not surprised then to find that when they !ap.etl 
into idolatry they were prone to make an idol of 
that form, as when Aaron made them a calf of gold 
at the time they thought that Moses had beeD dQ.; 

strayed by the eruption of Mt. Sinai. Jereboana, 
too, pandered to the notions gathered during their 
residence in Egypt, when he set up the calves in 
Dan and Bethel. 

Moses, that remarkable medium of communica
tions from the spirit world, and the first great writer 
of the Jewish race, was familiar with the learning CJf 
Egypt. This great man recorded his own viaioaa 
of the creation, wrote up the historical traditions of 
his people, led the Jews from bondage, gave them 
their system of theology, religious ritual, and jur*. 
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that were eatea by the prieet~, that a !Ire 'WM~ 
burning in the valley lOUth of the ......... ~ 
sume the refuse. This fire WM ...... ..,._.., 

day in the spot called Gehenaa', aacl It Wll'l06 
familiar fact that Jesus alluded, whee ._.,... .. 
evil things being burnt up in the place where.._ 
fire is not quenched." Every day iD 8"'7 ,.r. 
then, the Hebrew was familiar with the IIOtiea 4 
blood being shed, in order to propitiate ~ 
Deity. It was a fundamental notion of hie ntr.,s.-

Did Jesus accept all this? Did Jeaua think Ga4 
was to be propitiated by a blood ofteriofl Be 
taught exactly contrary to this. He said itw•..,. 
less to carry a gift to the altar while the gi\tef tiW 
not love his neighbor. When he was broulfat at 
the age of tweln! to see the offerings at the temple. 
he asked questions of the learned J ews that they 
were unable to answer. Later, it was in the temple 
that he displayed a passionate anger that aeemed 
foreign to his nature. Its ritual displeased him, lor 
he thought that a man's conduct in dally life wu a 
better sacrifice than that made by slaughtering • 
animal. I le dro,·e the mont>y changers out of the 
temple, and said that it ought to be a house of prayer 
for all nations, thus recognizing the universal broth· 
erhood of man, instead of the narrow Jewish exclao
siveness. See Mark I I : I 7. So opposed was he 
to what the typical Jew considered most importalll. 
that he awoke their bitterest anger. 
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by blood, Jesus taught God's goorl will to -.a 
that we should love one another. 

The forerunner of Jesus, John the Baptiler,~ 
repentance-another word aadly m~ lit 
the "orthodox" clergy. The Greek word,~ 
translated "repentance" in Proteataot Bih1el, IIIII 
''C:Jo penance'' in the Douay version, meaaa, ... 
ing to Greek scholars, not sorrow for slo, bat ~ 
change of one's mind or go,·eming pw'pOI& Ta 
repent, then, is to change one's purpose in the~ 
duct of one's life. Jesus also told them to repe~~te 
meaning to change their life. 

Matthew gives us ~he longest report of auy ~ 
of the discourses of Christ to the people. We '*I 
it the "Sermon on the Mount," and it is fouDd io 
the fifth, sixth, and seventh chapters of Matthew 
So clearly did this discourse embody the leaclio~ 
opinions of Jesus on the conduct of life, that he re
peated it on a plain in Galilee, as recorded io the 
si,."th chapter of Luke. What did Jesus teach Wa 
this memorable discourse? He taught that tbe 
blessed or happy ones were the poor m spirit, the 
meek, the mercifu1, the peace-makers, the pure ia 
heart, and those that long or hunger to be good. 
He taught that it was wrong to feel anger, to hat.et 
to lie, to think lustful thoughts, and to resist evil. 
He taught that men ought to love their enemieat 
that they should do charitable deeds unknown to 
others, and should pray in secret. He does not..,. 
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one word of shedding his blood, and of saving them 
in that way. He commanded men to be perfect, 
just like the father in heaven. He thus left them to 
infer that auch perfection was possible, and he 
makes no auggestion that his own goodneas was to 
be applied in order to make up for their moral de
ficiencies. He says distinctly that men are to be 
known by their own fruits. He does not say that 
they can be jWitified by having the righteousness of 
some other being imputed to them. And what he 
aaic1, he aaid with the authority of one who knew. 

When persons who had heard of his healing power 
came to him to be cured of their bodily diseases, he 
required from them or from some one connected 
with them the belief that he had the power to effect 
their cure. ccBelievest thou that I am able to do 
tbiiP" uAccording to your faith be it done unto 
you."' were among his words to those who sought 
hill aid. Their belief that he could cure them was 
aA ellelltial element. Their faith madt! him able to 
do it. Cooversely, when faith on their part was 
waoting, he could not cure. In one place, he did 
IIOt IIWlY mighty works because of their unbelief. 
1:1ii1Mmevolence would certainly have Jed him to re
IIIIDft aD euftering, if the proper conditions could 
t.ye been supplied. This remarkable medium be
IIMea the material and the spiritual word could draw 
_.,power from above in proportion to the faith 
....._. by those who wanted help. There were 



124 WHYSHB.BCAIIBA~ 

two conditions then to the ncc:eea 11l111e 1i8ldi 
power poured into him from above, IDClbeiW•* 
part of the mortal. Evidently, his OWil po'lht ._ 
not enough. In fact, he had no power at Ilia on
It was imparted to him from above, wbea the lld8l 
was supplied from below. Thole who .......... *' 
healing effected by mediums in our owa .,. .,;e 
aware that it is now the same as in the timet of."'
great healer of Nazareth. 

Jesus was firm and courageous, and tried to ... 
spire his followers with the same spirit. He .W 
they must give the world what he taught them, .__ 
mindful of consequences. He said they m111t e 
good on the Sabbath day, even though work wecre 
involved in the act. He taught hia followers to cJie;. 
tinguish between the good and the bad, and ial4 
that the bad would all be eliminated in time, and be 
burned up. 

Many have thought that his statement that the hid 
in us shall be burned up meant an everlastingtonDent 
by fire. Such an inference could be made only iD a 
barbarous and cruel age. What is the uae of fire • 
an element in nature? Is its object to give tormenti 
Is not fire rather the great purifier? Its power il 
exerted in nature, not with the object of giving pe.ia, 
but with the intent to transmute what is hurtful intD 
new and beneficent forms. Fire burns up the~ 
and lea,·es the pure metal. Fire does good. The 
pain that comes from a violation of law, in either thit; 
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Mtunl or the spiritual world, is reformatory, and 
aot pmaitive-theologians of the old school to the 
eontraryl Jesus said the tares in our nature will 
be burned up, while the wheat in us will be aaved, 
and we are glad that it is to be so. 

Jena was a radical, and went against the teach
inp of the Jewish religionists of his time. He was 
aware that they were becoming more and more 
angry with him; and he, like Savonarola, foresaw 
hie own judicial murder. If he had lived now, the 
church religionists of our day would acorn and hate 
him. They would despise a man who told the rich 
to give away all his money to the poor. Many of 
them would miaconstrue the motives of a physician 
who could cure hundreds of dreadful diseases, and 
aever charged a dollar for it. The church of to-day 
ftlue8 matenal good, and pays the highest salary to 
the des-gyman who can draw' the best paying au
dieace. Jesus taught that we should not desecrate 
tplritua1 things by bringing in the question of mak
iagmaney. 

Ira. comprehensive mind summed up the ten com
'"Mdmenta of Moses by two directions given to the 
Jleart of man: Love God, and Love your neighbor 
• yoaraelf. By the parable of the Last Judgment, 
a .,....ble wroagfully taken to be a prophecy regard
IOfr a future event in the history of the world, he 
llloM tbe reault of showing love or hate to our 
.,,....... He pictures men as standing before 
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him aa before a judge, in order to lhow die ._ 
of their conduct to other peniGIIL AcconliQs ta 
Calvinistic theology, thoae who bad beea Wlllbe4fa 
the blood of Jesus would be put oa the riP* ...., 
and those who had refused to be •vecl ia that tn)'t 
on his left hand. Does he cliUIIify mea acconJial to 
any such narrow and arbitrary standard? By 110 

means. Those who fed and clothed, aad 'Vilil4MI 
when ill and in prison, those who did .. je8'U a 
would be rewarded by happiness. Those woo !laid 
neglected to do these benevolent and loviag aca 
were to suffer for ages and ages. 

Whether Jesus intended to teach that penoae 
would suffer eternally is doubtfuL He c:ertaialy 
said that those who did not expreu a loving apidt 
by their actions would suffer a very long time. We 
are uncertain whether he thought the aulerJiW 
would be eternal, because the Greek language, by 
which he expressed his thoughts, has no word or 
words equivalent to our expressions, "eternal" aDd 
"everlasting." He said in Greek that they would be 
in pain for eons on eons. Our word "forever .. " aad 
the German "ewigkeit," convey an idea that c:aaaat 
be conveyed by any Greek or Latin word& Aa 
eon is certainly a limited time, for the word can be 
made plural; and no multiple of a limited period c;11n 

be synonymous with eternity. jtsus evideQtly 
thought the pain would be very long. But the peil 
was the consequence of an unloving spirit, and DOt 
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he waa that dream of thea&opml. Ill ~".fff 
infinite God; but becauae he wa a-, .tlllll0ta4 
what a man could be. 

Well, what took place after the cleatllcl*!M 
He appeared to his diaciples a few timel ~ _... 
rializatioo or etherealization, to1d them w teach • 
the world what he had taught them, aad tllredtal 
them to stay in Jerusalem until they lboalcJ recei-. 
the same powers of healing and doing otbar..._. 
ders that he had possessed. They foUowed 'tlil._ 
rections, and on the day of Peotec:oet, when al • 
tiog quietly together, the power was manifeeted bf 
a strong breeze and a light sitting on the llead vf 
each. Endued with the promised power, they ._.. 
gan to preach. The burden of their preadling wa1 
to repent, or change the £ourse of life, and by..,.. 
tism avow acceptance of the teachings ofJesu., wlio 
had died, and then arisen from the dead. The 
mediumistic powers conferred on these clisc:ipkll 
caused many to accept their teachings, just a da 
same powers are now causing many to accept the 
teachings of Spiritualism, which is in truth the ..._.. 
ond coming" of the "Christ" spirit. 

But these early disciples were Jews, and ianlNed 
with the notion of propitiating the Deity by: the 
shedding of blood. Besides, a natural and patriedc 
pride made them desire that the new doctrines sbr:d4 
be in some way combined with the ancient aa4 
glorious ritual of the Temple service. Jesua W 
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...-.••• _.the o1d political freedom ferwhidt tlaef 
Wbp& He bid died a cruel ad hloodJdeath. 
llliglat it - be tbat his abed hloocl wu to be takea 
M U. ~'eat aaifice to propitiate 8Dpred Deif:y, of 
which 1M 11aapter of mjJljone of IDimals waa the 
CJPel Tbia thought happily recoocilecleuda iacoo
..... elements u the failure to establish the kiac
dam; the bamiMtiag aad bloody death of their 
leader, aad til! old jewish ritual. 

'nm came the convenion of the apoetle Paul, 
tJae ID8D who bad the strongest mind atnd the dee~ 
eetleaming of all the early disdples. Coaverted by 
a epiritual manifeltatioa, he was forced to accept 
Cbn.t. Educated at the feet of moat learned 
B.abbil aad steeped in Jewish 1~ familiar with the 
.M.aic ritual and therefore with the notion of ex
piatiag aiD by the shedding of blood, endowed with 
rare power of reUOII and generalliatioo, he formed 
tlae eyatem known as the Pauline theology. Its 
ODf'Dei'«ODe of proof rested on the fact that Jesus, 
.wbo batt died, had manifested himself as alive. In 
hit eyttem. Paul combined with a belief in Jesus, the 
oW Jewiah notion that blood must be shed for sin. 
I» bla letters, especially the one addressed to the 
Bebrewt themselves, he claims that all the millions 
GJIDimal& slain were typical of Jesus slain, and that 
~ aacrificea culminated in the death of Jesus. 

1lae aiDe time, the thought crept into the 
,__.~JIIJjlj!ltCIJI the dilciples that the man Jesus was really 





..... , ... 
~~~~~~--...... 
11.*...-"J SoL That Jo1ua .. 
n&~IMt-to t11ot1e '\Ybo ~ a lair 

--·~ .. ple worU. A Urakar(aa 
illi3!ft.MIIae that aJl. the Bible is apil_. 
•• cJilicialt to receadle John's WariJI da 
Mr-.-.;Jeeua. Ia Jobn'e extreme old..,. 
lfolii.:daat the woacletfu1 ID8II of Jwciea .. 
-.. ... w taba tina root in themurcflt..a. 
,~=~~fimaly= iD the foutth and Jut ftCOrd d aad tallght. 

IMiraet letter addreslecl to the church ja .... 

-~--- by lama. 8011 of Joaeph aad Mary, 
• .__.. -own brother of Jeaua of Nuareth • 
• ._. Jamea the Just, and was martyred by 
IRI,_ thirty years after his brother Jesus 

His epiat1e differs widely from thole 
c._ ......... _ aDd to my miftd he dinp more 
IQ'~tut Jesus reaDy taught'' than Paul did. 

worb, and eaya that true fajth is to be 
-~~I'J'l .our acts. He shows much of tbe 
Hliti, radical spirit of hie brother Jesua. 

~lildlll& that pw-e religion c:oasiata in be
D• CJDe elae'a good works can be laid 

lafa ~· that it consists in ••visitiag the 



brother, who was crucified for his radical &lldilllfllj~ 
he goes to the root of the matter and aya -: --'~' 
be good ourselves, and that nothing elle 

We have no doubt Paul thought he wu ....,. 
right when he constructed that gigantic and ~ 
cious system known as the Pauline tbeoloa:J. ~ 
Jew, his national prejudices made him wilk to~ 
bine the old sacrificial rites of the glorioaa ell ~ 
ple with the clearer, purer doctrines taught bJ~ 
What the Nazarene really taught was sl)ilrihlral.' 
and true. In combining with these pure tel41:11 • . 
the horrible, propitiatory notions, he creiBhicJ'.JU•il;v 
etrolity. The wrong and false graft 011 die 
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plant of the doctrines of J t:sus gave a wrong and 
false direction to the growth of the church. Paul 
meant well, but his perversion of the Christ teach
ings has prevented them from doing their proper 
work, for nearly two thousand years. But, thanks 
to the efforts of the spirit-world, a new light has 
dawned on this generation and the old wicked prej
udices are fast dropping away. The world is be
gi~ning at last to realize the truth of that comer
stone of "what Jesus really taught," "God 1s our 
father: all men are brothers." 

"Who fathoms the eternal thought? 
Who talks of scheme and plan? 

The Lord is God! He needeth not 
The poor device of man. 

"And so beside the Silent Sea 
I wait the mufBed oar; 

No hann from him can come to me 
On ocean or on shore. 

"I know not where God's islands liB 
Their fronded palms in air; 

I only know I ca~ttUJt drift 
Beyond His love and care." 
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ABOU BEN ADHEM. 

"Abou Ben Adh.,m-may his trib<o in.,...,.._.,! 
Awoke on., night from a d.,.,p dr<oam of P"IICe, 
And saw, within th., moonlight in his room, 
Making it rich, and like a lily in bloom, 
An angel writing in a book of gold. 

" Ex~ing P"ac., had made Ben Adhem bold, 
And to th., p,..,..,nc., in th., room h., said, 

• What writ<ost thou?' Th., vision rais<od its h<oad, 
And, with a look mad., of all sw.,.,t accord, 
Answ.,red, ' Th., nam<os of thos<o who lov<o th., Lord. • 

4 And is mine one?' said Abou. 'Nay, not so,' 
Replied th., ang.,l. Abou spok., more low, 
But ch.,.,rily still; and said, 'I pray th.,.,, th.,n, 
Writ., me as on., that lov<os his f.,llow·m.,n.' 
Th., angel wrot., and vanished. 

The n.,xt night 
It came again, with a great wak.,ning light, 
And showed the names whom love of God had blHI!ed, 
And lol Ben Adhem's name led all the rest." 

-l.BIGB HUitt. 



LECTURE VU. 

'niB 8PDUTUALIBM OP' .JB8t1L 

Befere .,.tUng directly of the Spirltualiam of the 
Naanae, it eeema necellal')' to c:ldr awaf a notion 
that Joag clouded our own mind, when tbinkiag of 1 

tho a&:te of tiUa remarkable being. This IIUDe no
tion permeates the Christian church, and deprives 
itt memben of a true view of his peraonality. We 
Tefelo to the opinion that Jesua was in any &eDBe au
petuatanl. We would not wish to be wantiag in 
raerence. We do with aU our heart reverence the 
Naareae. We only wish to point out clearly that 
lae wae not aupernatural. 

By dle word supernatural is meant the quality of 
lleiag beyond or outside of the forcea of nature. 
A book by a dear-seeing thinker of our day, Hen
ry Drummond, entitled "Natural Law in the Spirit
tatll World." bears on this point, that aU that hap
,_. ia the phyaical and also in the spiritual world, 
it 'IJDCier ::..·ature'a laws, and is therefore natural. 
'tiMt QMJeJderation that draws many minds irresistibly 
,WSpiiritaal• is the reasonable and beautiful doc

tllat aU things, both in the body and out of the 
ve nbject to Nature's laws. Ought we to 

135 
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like what is natural? Ought we to h"tewlulc\11._.. 
mal? A mother who ia cruel to her owa ......... 
awakens the disgust of alL We apleii'GUr ~ 
nance to her conduct by calling her .....atar& A. 
caucer, a tumor, a diphthentic membnee it a ,.a,;. 
normal or an unnatural growth tbat fiulyUDplicatw 
the whole system. A tw~headed calf il • ..., 
atroaity. It is against the lawe of Mhll'e, .. :ea-. 
not be aeen with pleasure by a pe1'1011 of ,......_ 
We are repelled by it, while what ilia 11Clr.oafrvw 
with law and order is pleasing to a ~ 
mind. 

A common superstition is that when we leave 'tiW 
body we at once become outside of and beyoad 
the laws of Mother Nature. Nothing can befutth. 
er from the truth. We Spiritualists have learM4 
that when we leave the body, we feel juat u aata. 
ral as we do now. Mrs. Oliphant's beautifullketdl. 
"A Little Pilgrim," brings out this fact ia clear re
lief. When we experience the change caUecldeadtt 
shall we feel as if we were dead? Not at alL Many 
who drop the worn body are astonished to find tbat 
they feel alive, and JUSt the same, except that~ 
are freer and relie,·ed from much that annoyed tblaa 
before. Feeling as alive as ever, and conacio. G{ 

a body, they are quite amazed that their frieDUJ8l 
in the flesh do not hear their votces, and do DOt W. 
their caresses any more. 

We once heard Joseph Cook say, "Nature ieo .... 



....... s. .......... .... 
•m ~ r ao.L." 



to pure and joyous circles whell he •••A 
spirit-world, for his vision of univenallaw ..... . 
and while he had his e:cperience in earth ..... ..,11\9111~ 
deavored to adapt his own conduct to that ,...rl>i·-

With regard to those things related Ia 
that seem strange, we Spiritualists claim -.r.~a• 
may be true, if they can be shown to be - ··-
ance with the laws of nature. A betteruaelealllld 
ing of those laws, and especially of those Ulll.•!llll 
em the spiritual world and its relatioaa to .. .,...~ 
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~~ e...,.. -of 11111111thinp Wt 111e11 

~~illfracWoat or euperaalural. 
How ..-Jeamed mea have piiUled themlehel 

a. 6J What Soratea lfteaat by his atteadaat spirit! 
ltft.,a bqwa that thi8 famoas Greek aid he .hid 
a *PMt tltat directed him in his eonduet. He called 
t1lii Mteadant hia &edaimoa," a word meaning41tpirilt" 
Iii the <InK. Philoaophenl have uked what Soc
,._ CHicl pmsibly have meant by such a clnim. 
SO.. of them think he meant his coaadence. Oth
eil _, lie meant fbe still, small voice of God in his 
1001. Some think that as Socrates thought he had 
•llttenclant spirit, he was, though aane on all other 
..., 011t of his head on this one point. We are 
fGri.ibly reminded here that some men in our own 
AJ* generation are considered of "sOund dis
.... miad't on all points exeept that they are 
~ WeD. we will not be discourag~ 
~and listers in Spiritualism. The tables will 
-by IIDd by. The time win come when those 
.,...,.. JllJI Spiritualists will be the ones that the 
.... will can \UUIOund. 

lJ.it. to return to Socrates. hia attendant spirit, his 
41111111111011," which has been such a puzzle to students 
• . :dillliiC lore, ia no puzzle to ua Spiritualists. Be
Jtlllllr;a·.MCNI JIUUl, and a spiritual man, and also medi

L~~.~~:<:~-.~ Socrates drew to himself a spirit of a high 
r•~,,;•jiiiR ceald manifest his individual existence to 

liMII~,, ·~.-.. clairaudiant, he could hear the voice 
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of thia spirit directing him GD impqrtut ~
The great mystery ia no mystery &all • .._._... 
have studied the aaturallawa thatgoQtll~ 
ifeatati0111. The absolute kDowJ.edae M Sao._ 
poesesaed of the immortality of the - ,_,. 
that he had something more than ~ .... 1tQ: 
give him that assurance. Read the "Krim" ... 'tl\t 
"Ph~do," and you will aee that this ~ vt: &t 
Greek philosophers was a Spiritualiat. HlfoW .. 
you wish us to bury you?" uked l.T.ito. -JUt ¥ 
you please," answered Socratea, quietly JaucNa.t 
and glancing at us, "if you only get hold of me,
do not let me escape you." Socrates knew "'
would live after his body died, becauae be bad ..,. 
spirits, and knew somewhat of their mode of &&r. 

The mystery of the "voices" and the '~ 
cations," and the "revelations" to Joan of An;~ 
pletely disappears under the light of Spiri~ 
According to "natural law in the spiritual worldt" 
she was clairvoyant and clairaudiant. BeiDg e»
ceedingly pure, simple, and patriotic, as weB u 
mediumistic, spirits of the same kind were drawn to
her. Through her instrumentality, theae dilem
bodied spirits of France did deeds for their loved. 
country that will cause the name of the holy MaJ4 
to be revered by patriotic Frenchmen to the eocl.of 
time. 

An unprejudiced study of spirit power and apiftt 
manifestations will show that many things that J_.. 
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he receiYed ...., ca.--
world. Isuc allo ._.,..,_, 
Jacob waa more medimDkdt-M 
the medial pta of hiiJ .,..,-.lbJittelil 
perhaps iacrealed. He .aw 111111•• 
on a ladder aDd l'eturlliDg ~ ..-..~ 

a materialized spirit. aad be Dec•t.:~-
spirit power. Joseph bad a 
and ''Coming events cut their IIUIIIo-~ 
him, in his prophetic dreams. 
wonderful medium. In additba to' 
powers of hia race, the Jaws of spirit •'*" 
known to the priests of Egypt wen. 1MIIilllll 
in his education at the Egyptian CGUit. 
great seer, and he recorded in Geaeeit 
the creation and the development of the ft•rJ 
saw the successive stages of creatioG ka a 
called these stages suceessive days, fmo 
to be days to him. Hia rod wu 80 clul~· 
01agnetism that spirits who desired to free 
from Egyptian bondage brought on the .plljM 
means of this rod when wielded by MOIIC!Iti. 
Red Sea was divided by the I8JDe 

manna was materialized for their IUI,tea81M:8J~ 

wilderness. David was an inapiratioaal 
All the old prophets spoke and prc:l~Mied: 
spirit influence, clear down to MalacbL 
about four hundred years, thia mediumiltia 
aeeme to have diminished, but it was revive4 
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ctf (.,_ ielh to- • utooiabiag degree. Ia that ..,..lltltiaila -age. wbea the powers of nature were 
1-.*tle:11Ddaatb0d, hill deeds aeemed ~ 
.a a proof of hie clime origin. 

Jesaa- )lad a pure aad healthful body. Befog a 
uateae &om hie birth, he had never taatecl fer

IDfatH liquor. The poison of alcohol bad never 
euterecl hil body, to dull his brain, inftame his stom
A aad interfere with the life proce18C8 of the 
....._ Tobacco was thea unknown, and the • 
"niiOpmeot of the mind and body of Jesua was not 
hilldered by ita use. Endowed with a magnificent 
aad yet a very IICDBitive physique, he never debued 
.- by the llighteat eensuality. In him the mind was 
Wy regnant over the body. He lived aJmo.t • 
wboUy out of doors; and his constant walking kept 
1iJat doee to nature, and in harmony with the mag
..SC currents of the earth. His mother was herself 
a asedham, for she saw angels and talked with them. 
She. wu rarely spiritual, and drew the beat sort of 
-~to herself. Jesus wa11 her first-born son, 
wlhe ~ gifts of Mary were transmitted to him 
ia d. their freshDeas and all their purity. His father 
J-eph WM a good man. He was a man of action 
.. ~ as well as accessible to spirit influence; 
~whee a spirit warned him of danger to his firat

"1-'til!~c:llld, he started in the night for distant Egypt 
;;.:11,'1W~1*~ym-.g wife and baby-boy. 

wat brought up in a pure, quiet, Jewish 



case. 
At nny rate, on reaching the age of dlittf• ...._ 

he was in Judea, the purest, the IDOit~tiild.. 
the most gloriously endowed man in • ~.-.. 
man Empire. His body was perfect; We ....... 
intuitional, clear, and strong; his spirit was.,......,.. 
ous and true, and had the power of lookiag .... 
all shams, down to the very root or ccwe .of. ...... 
subject that was presented to him. And he .,.. 
conscious of other powers of a spiritual aatal!e t11a 
set him apart from oth~r men. At thlrt:y1 • Wit 
powers, physical, mental, and spiritual, bad ~ 
their maturity; and the time came to him, u il 
comes to all, when he must decide what to clo ..ct'h 
his powers. To solve this vital questioa, be_.. 
eluded himself in a lonely wilderness for neult* 
weeks. He knew that he had rare powera af * 
spiritual nature. He was clairvoyant and ~ 
ant. He was a medium through whom matter coa1d 
be disintegrated and recomposed by spirits iD tbo 
spirit-world. He was endowed with magnetic._.. 
ing currents that sent new life through all with...._ 
he came in contact. "What shall I do with aiL .... 
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work on from point to point, till Tiberius himself 
be dethroned, and he, a Jew, hold the scepter of the 
Roman world? "No, no!" was his reply to these 
ambitious promptings. 

'Why did Jesus say no to such temptations? It 
was because he clearly saw, like Socrates and Plato, 
that this physical world ls but the temporary shadow 
of eternal realities. He clearly saw that the real 
world is the unseen one, beyond the ken of the 
physical eye. Instead of using his great powers for 
temporary and shadowy good, he chose to use them 
for objects that have a permanent value. His decis
ion was made to use his mediumship in order to 
lessen human misery, in order to teach men to build 
their permanent homes in spirit-land, in order to 
purify man, and to raise • him to a more spiritual 
plane. Then and there, Jesus decided to mould his 
life according to the principles laid down in his un
paralelled parable of the "Last Judgment." This is 
a story by which he illustrates the effect on our fu
ture state of kind and loving acts or those of an op
posite character. It is no more to be taken literally 
than the illustration of the maidens who were going 
to the wedding feast, or of the servants to whom 
their master had entrusted his money, that are re
corded by Matthew in the same chapter. In this 
fable of what men have called "The Last Judgment," 

· Jesus simply taught that the kind and loving ones are 
fitted to go into bliss on leaving the body; while the 













111 wwr ... ·•~•·•~•• 
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acienlllc .pilb wbD are "-1 ,.. .. ..,., ... 
.. 'WGIIdetfal tbiop • ... • 
1\lone. 8DCl EdiiOD, ia ibe Wy. 

Oae of the ~ clooe byjeeta.JMIJII~ 
paralleled by the materidaiaa ___._...._ .• ~ 
fer to the transfipratiora ~CeDe. 
in the presence of the multitude. Oil 111ttfllt'll~ 
mountaia, ac:compaaied by the tine _....__.,..._..1118"" 
istic diaciplea-Peter, James, IDCl lOiiiJoo-11*'41·"' 
ti'BIIIIfigured; anc1 Moeee and EHaa, wtao ~...:aw.;· 

in spirit Jife IiSO and 900 yean, we~re·11•••«~" 
10 that the three m~ums IBW them. ~ 
posed then and there to make three ~ 
for Jesus, and one for Moses and one foe~-
order to retain these delightful coadftioaL 

Aa to the resurrection of the phylical ~ 
Jesus, as claimed by the church, we object to-it 
the ground of materialism. We fail to eee k~ 
of a flesh body in spirit life. Moreover, if the 
that united his physical and his spiritual bocl7 
really severed, it could not be re-united ~ 
violating natural law. Of course, banginf • ..,_. 
cross a part of one day need aot oec:euuflr ~ 
caused the death of his body. But oa .._ ._ 
hand, John, who waa an eye-witness, aya ..... 
pierced in the heart with a spear, and a WOUIIfi,Jitig 
that inevitably separates the spirit &om the ~ 

We do not blame honest skeptics for •1iDI -..-•.u ·.
the body of Jesus, really dead, did not .-.w~-.t~• 
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ance of terrible physical suffering. No such trying 
drcumstances attended the transition of Socrates. 
I lis death was painless, and only the sobs and tears 
of his friends marred the ease with which his spirit 
parted from the body. Jesus, on the contrary, after 
a night of torment and insult, hung on a cross in the 
utmost bodily agony that that cruel age could devise. 
In excruciating pain, hounded by malicious enemies, 
and temporarily triumphed over by bad spirits, his 
faith in the future life held firm, and we rejoice to 
think that all this pain was at last ''finished." 

A matchless life! Let us imitate him in all. 
When his precepts are followed, and his life is imi
tated by all on the earth-plane, then will Spiritualism, 
pure and unadulterated, be the religion of the world. 
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TO HIS SOUL. 

"Vital spark of Heavenly ftame, 
Quit, ohl quit this mortal frame. 
Trembling, hoping, lingering, sighing, 
Ohl the pain, the bliss o{ dying! 
Cease, fond natnre, cease thy strife, 
And let me languish into life. 

"Hark! they whisper; angels say, 
'Sister spirit. come away. • 
What Is this absorbs me quite, 
Steals my senses, shnts my sight, 
Drowns my spirit, draws my breath? 
Tell me, my soul, can this be death? 

"The world recedes; It disappears; 
Heaven opens on my eyes; my ears 
With sounds seraphic ring; 
Lend, lend your wings. I mount! I fly! 
0 grave, where Is thy victory? 
0 death, where is thy sting?" 

-ALBXANDEII. POPB. 

Pope wrote to his friend Steele In regard to the composition of this 
poem, " It came to me the first moment I waked this morning." 



LECTURE VJU. 

SPJRJTUALISTIC MANIFESTATIONS TIIB ~"'""C* 

OF ALL THB RBI.IGIONS. 

In considering this subject, let us fintt eeek tQ _. 
tablish in our minds a clear notion of tbe aaeaalnf of 
the word "religion." The derivatiOD of 1he 1fCinl 
will aid us here. "Religion" is derived from -ret'' 
back, again, anew, and "Iegere," to gathet' what we 
read, speak, and think; or "ligare," to bind. We,... 
fer the latter derivation. According to thia. ~ 
is that which binds us back, or again, to 10111etJatoa 
to which we really belong. The church woutcltay 
that religion is that which binds us back again to tile 
Supreme Being. In Raphrel's painting of ..... 
school of Athens," he has 1-"'lato stand witb hUt haa4 
raised to heaven, in allusion to his doctrine that tro. 
God everything is derived, and to God it wiB &a.u, 
return. This thought of Plato is a noble ide.._. 
tion of the priestly view of religion. We Spirit\ud
ists accept that view in part, but we thiitk t.tiaC It 
savors too much of theology, and does not aWBdelitlr 
emphasize the everlasting personality and ~ 
ality of the h urn an soul. We add to the thought 411 
Plato, that religion, in its truest sense, is that whiirJJ 
binds the soul lovingly and indissolubly to all 

•S6 
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define a personal being, ·and they give the name of 
God to this personality. They make him separate 
from those he created; and, ha,·ing put him on a 
pedestal all by himself, they tell us to worship him. 
They think they know all about God, and they call 
this knowledge theology. This distinction between 
n:li~ion and theology explains the claim of many 
Spiritualists, that they do have a religion, while the 
true .Spiritualist refuses to accept such a thing as 
theology. 

Let us now go on to show that the same spiritual 
manifestations that form the basis of Spiritualism 
also form the foundation of all the religions of the 
world. And if it be shown that just such manifesta
tions form the original foundation of the religion 
preYalent in this country, then the attempt which the 
dmrrh makes to put down Spiritualism, the very 
prop on whkh Christianity itself rests, will seem ab
surd to the last degree. It would be somewhat like 
a rhild sitting on his father's lap, who tries to upset 
the ~:hair that supports his father. It is like a bird 
sitting on his nest, who tries to uproot the tree on 
which his nest is resting. 

Now, how docs a religion have its origin? We 
can con~o.-cive of two ways. What are they? One 
way may be that one man, or se,·eral men, put their 
r~.·asoning powers together, think out what elements 
\nmld be suitable for a new religion, and then form 
thl'Sl' clements into a system. The scheme being 



.,, 
-~"1"·· it. Gdaer ,...., ... 
-~~-~ltd it .. their 0 .... -

take it • the ground that it ia a 
~. reap.. How many penaai 

1'81181DQ· tbat waa presented to lhela 
•liiiNMf • .P.Wai Would 110t thole who were 

IM!IIIt~;Ml'.tlle lltew faith eay, .. y 011 waat me to 
.jiiM••IC!lllllcliiK'h things. How do you ifllnll 

••••• are true? What proof can you 
.••••~• truth?" The originators of the new 
<Ja.IM~Itt.•~·•.r·tbat they have thought it out, have 
.... *- the acheme what they thiak is true, 
'Mil~~';tMdllt oat the merits of the new rehgion. 
~lJiiAii::~J'bOaa tbey are trying to convert win natur
.~~Jr.~rt:hat if that is aU the ground that they have 
,..., . ._ •. "'ra.·they can themselves go to work to make 
;~~~~~EIOGthat will probably suit them better, as 

the product of their own minds, and will 
,,tW,IIl4_._ be better adapted to their own need& c--"die early apostles asked men to accept Chris

·~••r.·-.r ctid not ground the new religion on its 
•ra-.~· a coherent usemblage of good notions . 
. IIIM1r.•&IFOUII&~ it on certain spiritual manifestations 
.. t•IIJie,I'-V the founder, some of which they could 

:...~J-r.S..• reproduce. On account of these spirit
!IJM[Itllaena, they claimed that the new reltgion 

----dlll'iNI! origin. 
abe other way in which a religion may 

A man, or some men, find that under 
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certain cooditions or at certaia ..._ the; ...... a 
state during the continuance of wllk:b idMa ~ ,1a 
them regarding moral truth, or the Sopro~~e -.;f 
or future events, or the nature of the world ..,... 
the grave. which do oot come to ontiaart ...._,... 
to themselves under ordinary c:ooditiou. 'nM9 Jte.. 
themselves convinced that eome outBide tor.:e, dalt 
some outside spiritual power takee hold af .... 
and that they receive from this extenud ~ 
power, communications that are beyond lhe a11i1itf 
of man to produce in and of himself. ()Q tt._ 
grounds, they adopt these religio• views u the 
truth; and, being true and of vital importaac:e, die1 
wish to communicate them to other petaiOI'III. to • 
to induce them also to receive theae .,. • the 
truth. In this way is the religion begun, 8lld iii 
this way does it begin to spread. Ia it not~ 
ble that each religion of the world bas had ita orig• 
in in some such way as has just been deecn"beccl 

Of course those bigots who claim that their owa 
religion is the only true one, and that all who. 
not adopt it will be damned forever, think that lhe:lt 
special religion was given to its originatora by A)+ 
mighty God himself. This claim rests on the~ 
ion that God has chosen out one nation from aD tile 
rest, and that he has given to that natioo the aGit 
only true religion. This notion is a very ee1tWl 
one. It is indeed wicked, for it goes dir~ 
against the truth that every human being~ 
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·~from ia&aa Ute, tbat a1 are 
··:t~Mft•~-ra.a of tbat Ja&Ute 80UI"Ce, and that 
-~-•8•JM~~• are therefore llrothen. Jeaua 

~JII'*Ul4 1NI prioal aad comprebeoaift truth 
"AD p: are brethren: oae is 

J!lltli~*'~'" See Matthew 23: 8, 9-... ._.,of 10 aarrow aad partial a view, Ia it DO& 

likely that the Infinite Source of in
cllrila1 life baa .een fit in maay clilerent agea of 
.. ..W. in maay different natiooa, and under 
_,.;~circumstances, to come to penons who 
ee ...-e .pritual and more aenaitive than ordinary 
-.; llild. make them the vehicle of some great 
~ or .reJiaiou1, or spiritual truth? 

W•....W that the Infinite Sow-ce of being might 
.. 8t to do this. But ia it likely that theae truths 
ata ~ted directly, and without any finite 
...,_eatality? We think it more probable that 
iilllte IMdug inspires these spiritual thoughts into 
JiialiitMre ha.man individuals, by and through inclivid-
,..,~- tpirita who once dwelt in the flesh as we 

DOW out of the physical body. This 
--more tban likely from the following consid-

.. -.~:.-m that infinite life in general produces its 
~-~1~directly, but by the intervention of indi

h':I:. J)IJIMI•IDCI instrumentalities. And these means 
~il&r'tiiDICDta, when organized, reach a higher 
tlill••t in the process of being thus employed. 
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spirits, and not directly from the Infinite Source. It 
is this. If any one religion had come directly from 
Almighty God, it would have all truth embodied in 
it. Bigots will make such a cl<:!im, each one for his 
own system of belief. But is this true of any one 
religion? Does any one faith have all truth? We 
find on the contrary that different religions ha,·e 
different truths, and that all religions, even the low
est, have some truth. This fact makes it probable 
that each of them originated through the influence 
on some sensitive brain of some exalted · spirit·or 
spirits, who saw certain truths very clearly. Re
joicing themselves in the truths they saw, they were 
delighted to communicate them to their mediums. 
But they did not communicate all truth, because be
ing themselves finite, and therefore limited in view, 
they were not able to see all truth. 

Let us now consider a few of the great religions 
of the world, and show that some kind of spiritual 
manifestations forms the corner-stone of each. The 
originators or the upholders of these religions have 
been under the influence, or, to use a common ex
pression, under the "control" of some indi,·idual 
spirit or spirits; and so what is really spiritualism 
is the chief prop of each of them. We shall try to 
confine ourselves to those systems that ha,·e been 
adopted by the largest number of people, or those 
that were accepted' by the most remarkable nations 

. in history. 
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Let us first conaider the teBgioa of•itlll.._ 
Though this was one of the •aUeat Alitio~~~Jt.l~ 
ritorial extent, yet Greece had, and~ fi)lilife 
to the present day, more ioftueoce oa ewry ..... 
literature, on art, on ti&Ste, and on pbllcieopby,.
any other nation that has ever e:datecl. .,.... 
Rome triumphed over her materially and~. 
the writers, the philosophers, and the artiata of ....., 
never claimed to b~ more than imitatora • -
Greeks. Greek sculptors, Greek poet&, aad ~ 
orators were their models, and their highett*d 
to resemble them. The authors of Greece 'IM41a 
every department of writing. In philosophy.~ 
and Socrates still lead, though Bacon has ...... 
mankind to go far beyo~ the teachings of ~ 
in studying the facts of physical nature, iD cidef:to 
apply its laws to the w~ll-~ing of the hum111 taee. 

The Greeks had acute, active, and ~ 
minds. Their religion so impregnated their~ 
that their writings can not be wholly ~ 
without a knowledge of their mythology. While 
we know that their great philosophers pe it 
esoteric circles a meaning to the mythic talat:tblt' 
they hid from the multitude, yet the Greeks ill p 
eral believed their religion, and made its ~ 
a part of their daily life. The main object of tltt 
great tragedies of Aeschylus, Sophodeet -' 
Euripedes was to teach the principles of their 
to the common people of Greece. Their •atlj.i!,-
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fectly mediumistic qualities than man, we are not sur
prised that the best interpreters of the spirit world 
were priestesses. The horse-shoe magnet of priests 
harmonized the magnetic currents, and concentrated 
them on the chief priestess. These arrangements 
were in accordance with the instructions of most ad
vanced spirits at the present day, and we advise at
tention to the principles involved in these arrangl'
ments on the part of circles who assemble regularly 
in order to develop a special medium. We certainly 
advise the horse-shoe magnet, when that is their 
object, but there would be no objection to having 
men and women sit alternately. When the object is 
to develop one particular person, or to obtain man
ifestations through one medium, the persons pre
sent should certainly sit in a horse-shoe opening 
towards that individual. If a number of persons 
are together for the development of all, they should 
be arranged in a complete circle, with positive and 
negative persons alternating with each other. 

The priests at Delphi seem to have understood 
these natural laws of spirit influence better than 
those of other shrines. At any rate, they applied 
them more systematically, and t~e results were so 
fine that Delphi was the favorite oracle. 

The oracle of Trophonius was remarkable in that 
the person who sought counsel was his own medium. 
Having gone through certain rites, he descended by 
a ladder to the upper cave. The opening into the 
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lower ca,·e was Yery narrow. If courageous 
enough to go on, he lay down and put his feet into 
the opening. A force, like the current of a rapid 
river, then carried him down into the lower caYe. 
There, some became clairaudiant, and heard what 
they wished to know; while others became clain·oy
ant, and saw a vision. Some who went through 
this experienct: never smiled again. This process 
at Trophonius, though discredited by the ignorant, 
will be understood by all who have had experience 
as mediums. 

The priests of these ancient oracles were evidently 
Spiritualists. They knew the laws of spirit control 
and spirit communications. It is evident that the 
Greeks would not have relied on thdr oracles, if 
those oracles had not proved true. They might 
have depended on them a few times to begin with, 
but when they failed to give true answers, their 
faith in them would have waned, and at last have 
completely died away. But we find that the influ
ence of the oracle at Delphi continued ·for many 
hundred years. It was consulted in fact for more 
than a thousand years, and seemed at last to give 
place to the new Spiritualism taught by the N aza
rcnc. But while it lasted it was considered of the 
greatest value by the Greeks. In fact, the Am
phictyonic Council had for its main object the pro
tection of the oracle at Delphi. 

Egypt, too, had its oracles, the most famous one 
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- ---· lD fouacler, Mohammed. becalne •• Y ........ tmtity aboat ~A. D., ad made 
5llllll1lilli·~---~ apirituallife in 6J:Z. What 

Was he 8ll impoBtor, u IGCDC 

'tj!IWII*Jiifil~f;iJ-ianawould have ua believe? C.... 
•:JiJI~fi!Ciealth hour, hia words were, "I COIDflllOW 

~~-l\1illlillldane OQ high." Theae sublime worda 
• •jf!aMrw•,._all a coaeclentioue life, CODic:ious c:om
A!IIIlt'\:• •·.prits, and an IIIIUf1lllCe that he wu 
·AII•tiM'IIGIID them. Such words ia the supreme 

<:ri.J-~~Oi1Diit befit a Confucius, a Socrates, a Lin
do ~ befit an impostor. Ria wife 

~Q • • .. ~ be married from friendship and 
)JtOill•t. :wu the first to believe in his divine mil

who knew him best knew that he was 
,.,~.. Jlohammed was a trance medium. His
··~lfi\C)I'al:lt of the laws of spirit control believe 

1\1MJ!I1 .. d epileptic fits. Students of the new bi
..,~- that he went under spirit influence. 
l!l!~aiiOlitary vigils, he shouted, foamed at the 
~,.... .. .,. musical bells ringing, heard ,•oices, 

what he beard. These words were 
M M by his followers, and form the Koran. 



He taught good precepts to tbe ~ ......... . 
he dwelt. He found molt of thea~ .. .... 
taught them to substitute the wonldp lilt -~ 
God. He found them druakank _. .,_._. Al 
bade them abstain wholly from wiae. 11114 to .... 
little during forty days of each year. a.~ 
them to purify their bodies by a daly badr.; -~ 
keep in relation to the spirit world by Jitll)il« .,. 
God five times a day. Familiar with )~
Christian teaching, he incorporated much of itW!iit 
precepts. But the founder of ChristiaaiiJ W b.
in spirit life six hundred years. His teachinp W 
not penetrated Arabia to any esteat, aocl ~ 
med claimed that hia own teachinp ~ 
those of Jesus. The precepts of the N~W 
been so distorted during those six huadred ~ 
that we can hardly blame the spirit guicla 4 ,.._ 
hammed for claiming that their medium W 
brought a more perfect revelation to mankind. 

Mohammed was a grand man, m both ptil
and public life. He was abstemious in aU~ 
He was faithful to his aged Cadijah as loaiJ •• 
lived. When she ldt earth, he married & bealatlfMI 
young woman. When this Ayesha, m the pna._, 
youthful beauty, said to him, "Am I not better._ 
Cadijah?" "By God, no," said Mohammed. ":S.. 
er did God give me a better. When I W8l fhl
nounced a liar, she believed in me." 

The faith of Mohammed seems to be well ~ 



ed to western Asia and to Africa. It is now 
spreading with great rapidity in the latter continent. 
It is estimated that there are ten converts to Mo
hammedanism in the newly opened regions, to one 
convert to Christianity. Christian bigots have little 
notion of the power and the adaptability of its ten
ets to men just emerging from barbarism. Its be
lief in one God, instead of three, and its precepts of 
cleanliness and abstinence produce better results 
than European rum and profligacy. 

Brahminism, which was introduced into India by 
the Aryans, had the Aryanic mill-stone of a person
al god around its neck. Uniting with the creator 
Brahm the destructive Siva of the aboriginal race, 
and the much incarnated Vishnu o£ the Puranas, the 
religion of Hindostan became a monstrous cult which 
has never spread to any extent beyond that coun
try. The pure and simple Buddha revolted from 
the gross teachings of Brahminism, and formulated 
a system that is followed by about a third of the in
habitants of the earth. This man lived in the sev
enth century before Chnst. Lofty spirits, pained 
by some of the features of Brahminism, found in 
Buddha a fit instrument through whom to gi,·e 
purer doctrines to the world. Brought up in lux
ury, he abandoneq it for a life of austerity. Still 
unsatisfied and longing for more spirituality, hese
cluded himself for years, and at last becarr.e a per
fect medium for spirit forces. What did those pur-
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side of the other two religions adopted by 400,000,
ooo Chinese. These two religions are that taught 
by Confucius, himself a Spiritualist; and Taoism, the 
religion of reason, and one that embodies some of the 
features of Spiritualism. Confucius taught his fol
lowers to do right, because their arisen ancestors 
were with.. them, and saw all that they did. 

Buddhism, Confucianism, and Taoism stand side 
by side in China. The men of China have a large
ness of view that should put Christian nations to 
shame. When strangers meet in China and the 
conversation turns to religion, they inquire of each 
other, "Which of the sublime religions is yours?" 
Instead of trying to proselyte each other, it is good 
form for each to praise the religion of the others as 
better. than his own. These compliments ended, 
they all join hands, and unite in repeating the form
ula, "Religions are many, reason is one, we are all 
brothers." • 

The general population of China is not to be 
judged by those coast-dwellers who seek their 
fortune on foreign shores. The Chinese are a 
practical people, and their morals are good. Licen
tious novels having been introduced by "Christian" 
nations, nearly half a century ago, sixty-five book
sellers in Soo Chow went together to the city tern~ 
ple and made a vow not to engage in the sale of 

• See "Chinese E:mpire," in Chambers' Encyclopedia. 
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these boob. Can thia act be ,_... 1il .., 
Christian city? In the -naaae oi adl Jl*\~·· 
not let us carry fire--wata', JUUi ..,n-; .... ~ 
tious oovela to \"ast peoplea wh9 do aol a... .... 

The religion of the American ~ k a 
Spiritualism suited to their stage of adYaae•eat~ 
Their medicine-men were mediuma. They wor-
shipped, not idols, but the Great Spirit. 0D 1ea9-
ing the body, they passed to the happy ........... 
grounds of the Spirit-land. No white ll8lll'pfr aa 
drive them thence! 

We have spoken elsewhere of the fact that all lbte 
great writers of the Bible were inspiratiooal ~ 
and that Jesus himself was the moet l'ellllll'kable 
medium between the earth and the spirit world on 
record. Moses was obeyed because of the .prit 
power manifested through him. The Jud"ps of 
Israel ruled in the same way. The prophet8 were 
heeded because decamated spirits spoke tbroa.gh 
them. Christianity was directly baaed on ''Spiritual 
manifestations" made by the Nazarene and bfs fol
lowers. This power continued among the ~ 
for hundreds of years. When it ceaaed, the dlwds 
became corrupt and formal. 

Now what shall we say of those who fight Spilit
ualism with weapons dravm from the Old TeetaiDO!It.f 
Is the Old Testament true? The only proof 6at 
any of it is true is the Spiritualism in it. Moeee ,_. 
bade all wizards but himself. He preferred ,19.;~ 
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the only one. He did not want a "mixture of influ
ences." 

As to the remarkable power manifested by the 
pure Nazarene, let all mediums study the four gos
pels, and see what kind of a medium Jesus was. 
Let them try to do just as he did, and be just what 
he was, and then they will become endowed with 
the same loving and glorious power. 

" So low is grand.,ur to our dust, 
So clOS<o is God to man, 

When Duty whispers low. "Thou must,' 
All can r<oply, 'I can.' " 
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THF. PltTRIFI!tD FltRN. 

"In a vatt~y, centuries ago, 
Gr.,w a little fern-leaf, gr.,.,n and slmder, 
Veining ddicate, and fibres t.,nder, 

Waving wh.,n the wind crept down so low. 
Rnshes tall, and moso, and graos grew round it, 
Playful sunb.,ams darted in and found it, 
Drops of d.,w stole in by night, and crowned it; 
But no feet of man e'er trod that way,-
~arth was young and k.,eping holiday. 

H Monster fishes swam the silent main, 
Stately forests waved their giant branch.,s, 
Mountains hurled their snowy avH.laoches, 

Mammoth creatures stalked across the plain; 
Nature reveled in grand mysteries,-
But the little fern was none of thes.,, 
Did not number with th., hills and tr"""8; 
Only grew and waved its wild, sweet way; 
No on., came to note it day by day. 

" Earth, one time, put on a frolic mood, 
lleav.,d the rocks and changed the mighty ,motion 
Of the deep, otrong curr.,nts of the ocean, 

Mov.,d the plain, and shook th., haughty wood, 
Crushed the little fern in ooft, moist clay,-
Covered it and hid it oafe away. 
0 the changes! 0 life! bitter cost 
Sine., that useless little fern was lost! 

•· Uuless.' Lostt There came a thoughtful man 
~arching nature's secrets, far and deep; 
From a fissure in a rocky steep 

He withdrew a stone, o'er which t11ere ran 
Fairy pencilings, a quaint design, 
Veinings, leafage, fibr.,s clear and fin.,, 
And the fern's !if., lay in every line! 
So, I think, God hid~ some souls away, 
Sw.,etly to surprise us in Heaven's day." 

-MAllY L. Bt>LLES BlllANCB. 



LECTURE IX. 

HOW TO INVESTIGATE SPIRITUALISM • . 
There are many subjects for human beings to in

vestigate, and they are led to these various subjects 
by many different motives. Curiosity is a powerful 
spur in pushing one's inquiries. 

For many hundred years men have felt a deep 
cnriosity regarding the sources of the Nile, and the 
interior of Africa. To penetrate the secrets of the 
Dark Continent, many explorers have spent their 
money, wasted their health, and used unremitting 
toil and diligence. An anxious wish to solve the 
unknown has driven men to leave the temperate re
gions and plunge into the dreary realms of eternal 
ice. They wanted to find out whether there were 
land or water at the North Pole. They wanted to 
know if one could sail from Behring's Straits to the 
coast of Greenland. Sir John Franklin and many 
another man has left his bones to whiten under an 
Arctic sky. So eager were they to prove that nav
igable water borders the northern coast of Asia 
and America that they were willing to lay down 
their lives rather than give up the quest. 

And yet, was it curiosity alone that led these gal
'77 



1ant bands? Other motivee had their llhare,.. At. 
bition to accomplish what no other ... bad doae 
spurred them on. 

What were the first words of Greeley to the ta
cuers that found him dying of hunger, colcl lad 
pain? "Greeley, is this you?" t~Yea: 4id what I 
came to do-beat the best record," aid he • ..ct fell 
back exhausted. To get one mile nearer to the 
Pole than any one else was a triumph tbat paScl him 
for many an agony. 

A d~sire to add to the fund of acienti&c truth 
has also led on many an investigator. Once it -was 
thought that the laws of science had to do Oll1y With 
our life while in the body. In accordance wkh thiJ 
view, religious souls thought it almost wrong to cle
vote any part of life's short span to scientific pw
suits. They thought it be~er to devote one's ielf 
to Biblical and theological stndy. But the world is 
beginning to understand that scientific law• petD 
the spirit life as well as the present, and that an the 
knowledge we can obtain here will be useful to Ul 

in the vaster sphere which will soon be our home. 
The laws of what we call Nature prevail in aU the 
universe, and the study of them acqulree a ....,. 
and a value that they did not possess before Spirit• 
ualism broadened the scope of human thoUJht. 

But there is a yet higher motive to the irweltfpo 
tion of the unknown than curiosity, ambitioa1«* 
love of scientific truth. A desire to relieve ....... 
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humanity, and thus link our being in the golden 
chain of love that binda all spirits together, is a yet 
higher moth·e. It was all these motives combined, 
especially that of lessening the sum of human misery, 
that led David Livingstone through the pathless 
deserts of Africa. To put an end to the horrible 
traffic in slaves, carried on by the Portuguese traders, 
was his eager desire. Traveling through the Afri
can wilda, he often met bands of captives that were 
being forced to go to the coast. Tom from their 
home and loved ones, suffering acute pangs of hope
less home-sickness, they were also treated with 
great physical brutality by those who expected to 
make money by selling them when they should 
reach the ocean. They were forced to walk the 
huadreds of miles yoked in the following way, as 
deacn"bed by Livingstone. A trunk of a tree, with 
two forked branches, wa'!l prepared for each male 
captive. His neck was put in the fork and riveted 
there by a staple. Two such logs, to each of which 
a slave was fastened, were then tied securely to
cether. The two could not get apart, and the 
1ft1sbt of the logs made the captives secure. Those 
'Who could sustain the journey brought a good price 
• die coast. Tho8e who sunk were not released 
l'f tbele inhuman traders, and perished miserably 
lia tba wilda. Livingstone's heart was wrung by --iiDfi• coming to the dead bodies of captives 

/.~-~-I'DI!~:d to the cruel yoke. He relates that 
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oftenwhen he met these forba~~ 
singing had a note of triumph loit. ~~ 
what of their language, he kaew diem , ··w •• 
chant. The poor creature.a were ... '-W w~ 
their soW. should be freed froza the ~ -
would come back aod haunt their Q'llel oppr'>·
and thus repay their tyranny. Livia_..., OQAl 
take no rest while this ''open sore," • he ~~ 
remained. He loved those poor blacb,IIQ4 4if ail 
he could to help them. Thia motive, to '*
human pain, so brightly displayed io the ~ ot 
Livingstone and of Je~ is the higheet IUI\iftl of 
any we have named. It is angelic. Our~-.., 
gels, once subject to the pains we feel, stoop ~ 
their happy homes to help us. Do we wiell to be. 
like them? Then let us help all whom we DfiC!etJII' 
eyery possible way. Thus will the s~ ~il( 
us grow and expand. Thus shall we aid the ~ 
object of all good spirits-the progreaaioa of eaO. 
and all. The love of science is good. But whta 
science becomes the hand-maid of bene\·~ -
is helping the angel world in their great miaaioa,. 

These four motives of curiosity, ambition, lou" 
science, and desire to help other beinga, are ~ 
in many of the investigations we make. In in.v~ 
gating Spiritualism, we find that men are ap~ ~ 
the same, but let us remember that the deairy! to 
lieve the pain and to increase the happjneta ofc96 
beings is the most angelic one. 
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Now, are many persons investigating Spiritualism? 
We do not wish to exaggerate, but we believe that 
the majority of persons we meet in daily life are in
vestigating this subject. And of the minority who 
are not investigating it, a large portion desire to look 
into it, but are temporarily deterred from doing so. 
And, can there be anything more natural than this 
desire? What human being does not feel an inter
est in the coming years of this life? Whether he 
will be well, whether he will be happy, interests him 
greatly. And, if there be any possible way for him 
to lmO'Zll whether he will live after his body dies, and 
whether his dear ones who have already "died" are 
still alive, and love him still, then he cannot help 
taking a deep interest in the subject. The world 
has been to1d by the clergy for many hundred years 
that there was no possible way for us to know any
thing about the condition of the "dead," and that it 
was even wicked to think much about it. And now 
we meet persons every day who claim to have had 
communications from the "dead," who claim to have 
proof that thdr dear one~ are alive, and love them 
still. How is it possible for persons to help tak,ing 
an interest in this matter? How is it possible to 
keep them from investigating it? Men eagerly in
vestigate all matters pertaining to the present life. 
And they will investigate this subject, the most in
tf:teetiag., and also the most important, that can pos
aibly engage the attention of any human being. If 
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the husband, whose dear one has been tom from his 
life, can learn for a surety that she is alive and 
happy and loves him still, he will try to find it out. 
The mother who has lost her idol will do the same. 
All whose mothers are in spirit land will ask, "Is 
mother near me? Can she come to me and care 
for me with a mother's und\"in<" love?" If we call . 0 

know these things, we certainly wz?l know them, 
and the clergy cannot frighten us out· of it. They 
have told us that we can sdtishly enjoy heaven, 
while those we 10\·e are in misery in hell. They 
have tried to crush the family feeling, and the Ion! 
that binds friend to friend. The world is learning 
that the family tie \Viii continue, that lov~:: does last 
beyond the grave. Spiritualism can turn these 
hopes into glorious realities. ~Ve must and we will 
im.'estigate .Spiri'tua1ism. 

Well, as most persons will certainly investigate 
Spiritualism who have an opportunity of doing so, 
let us seek to know the b~::st methods of carrying on 
these inquiries. We should surely use our reason 
in this most important quest. 

Suppose a man wishes to look into the subject of 
electricity. Does he begin to practice experiments, 
and use the electric forces, before he has learned 
anything about their laws? Would it not be danger
ous to do so? Would he not run the risk of sepa
rating his spirit from his physical body? And if 
care and study are requisite in im·estigating electric 
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can get a message from Boston by any such means. 
The men who know the laws of electricity hint that 
perhaps he did not make the connections right, and 
that there was some scientific cause foc the failure. 
But he insists that this talk of "connections" and 
"conditions" is designed to cover the incapacity of 
the instrument, the fraud of its operators, and the 
deludt::d state of those whom they fool. "I havt:: 
investigated it," he insists, "and the thing is a hum
bug." What do we think of such a man? And 
yet, ha,·e we not known persons who have attended 
a ft::w seances, who. applied none of the proper con
ditions of im·estigation, and who then declare that 
they have looked into Spiritualism, and have found 
out that it is a gigantic fraud? 

Some, still more foolish, decide the value of its 
claims without looking into it at all. On no grounds 
whatever, they say that Spiritualism is false. Is the 
rt::ason, is the power of judging from facts, to be 
misused in this way? The same want of method in 
mental processes would make a man say that the 
Congo river does not have a horse-Shoe bend in it, 
because he had not seen it; and that Stanley is a 
humbug, because he did not accompany him in his 
wonderful journey through "Darkest Africa." Ba
con told us to examine facts, and find out laws and 
principles from those facts. His method has accom
plished wonders in two hundred and fifty years in 
earth investigations. Many in this age are wise 
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enough to apply his method to psychical and spirit
ual investigations, and the progress made is very 
gratifying to those who are prepared to accept the 
truth in these new fiel<ls of inquiry. 

What are the conditions of a right investigation 
of Spiritualism? Let us first consider the mental 
attitude of those who investigate. Our illustration 
of the man who could get nothing by the tele
graphic machine may help us here. Why did he 
not succeed? He did not try to understand the 
laws on which its action is based, he was dictatorial, 
and he was impatient. What qualities befit the 
successful seeker into any realm of science and 
thought? There should be close and persistent 
study, a docile and unprejudiced frame of mind, a 
desire to know the truth, the whole truth, and 
nothing but the truth, and, leavening the whole, a 
patient spirit. These qualities imbue a Morse, a 
Ne'wton, an Edison, and also the most successful 
im·estigators into the means of communicating with 
the spirit world. A few efforts are not enough. 
Many, many efforts must be made. 

"If at first you don't succeed, 
Try, try again." 

The seeker should look to his motives, and strh·e 
to be guided by the highest. If he is investigating 
just in the hope of developing a power that will en
able him to gh·e psychometric readings, or seances, 
at one dollar a head, his motive is a selfish one, and 
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he will draw selfish spirits to his aid. If he de\·elop 
the power desired, this class of spirits may help him 
to make. money, and he may succeed for a time, in 
a business way; but he thus excludes a higher grade 
of spirits, and will enter the spirit world as crippled 
as though he had not called himself a Spiritualist. 
If his moth·e be to astonish and dazzle the world by 
the display of remarkable gifts, he will draw to him 
those who manifest selfishness by their ambition. 
Spirits who desire to spiritualize mankind will seek 
another medium of communication. 

The bodily condition of the investigators, es
pecially those conditions that depend on their own 
habits of life, should be considered. All who drink 
alcohol, all who are steeped in tobacco, those who 
are intemperate in eating, and all who are licentious 
in act or in thought should be rigorously excluded 
from the circle of honest investigators. There is 
danger in sitting with any such. The reason is 
psychologic. Spirits who were addicted to such 
vices when on earth and have not yet progressed out 
of those conditions are naturally drawn to those 
who practise the indulgences they formerly enjoyed. 
They creep within the magnetic sphere of such, 
solace themsel vcs in the old sensual delights, and 
become a detriment to the pure seekers. These 
8pirits will stimulate the sensual human beings, so 
their investigations into Spiritualism will not help 
them. "First pure," said the brother of the ~aza-
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rene. ~ee James 3:17. The old proverb, "Like 
attracts like,'' is true of all spirit relations, and is 
never more applicable than in all our attempts to 
communicate with the spirit world. To draw the 
seraphic, rather than the undevdoped spirits, the 
seeker must be filled with the divine wisdom that is 
"pure, peaceable, gentle and easy to be entreated, 
full of mercy and good fruits, without partiality and 
without hypocrisy.'' Divine wisdom, as above de
lineated, will unlock the door into the higher spirit
ual realms. Indissolubly wedded to this wisdom is 
divine love, which links all souls together, be they 
high or low. 

A sound physical condition in those who sit is an 
advantage. Health facilitates the smooth flow of a 
magnetism that is in harmony with the terrestrial 
currents, and those currents are the vehicle used by 
our spirit friends in giving us their thoughts. Hence, 
it ha'!! been said that no person suffering from a 
chronic disease should be allowed to sit in a "circle." 
But, dear friends, let us not forget the divine, un
selfish love just alluded to. If a circle of pure per
sons, in good physical condition, do sometimes ad
mit a diseased one, they could no doubt greatly ben
efit such a one. And the unselfish love thus mani
fested would aid them spiritually to a degree that 
would more than compensate for the slight and tem
porary lessening of their own vital strength. 

What has been said of the mental attitude, the 
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motives, the purity, and the physical condition of 
the investigators, applies of course with yet greater 
weight to those who ha,·e already become what we 
call "mediums." If mediums possessing these de
sirable qualities be not at hand, it is better to sit 
without one. Persistent and regular sittings 
may in time develop a good medium in the circle. 
And if a person be so situated that he or she can 
find no suitable persons with whom to sit, we think 
it would be far better for him to sit alone. True, 
that person may never in earth life develop into a 
strong medium. But the very effort will ad,·ance 
him spiritually. We advise one so situated to try to 
take a half hour two or three times a week, on reg
ular days and hours, if possible. Let him sit quit.tly, 
in a restful position, freeing his mind as far as may 
be from his worldly cares. Let him lift his soul to 
the great Source of life, and to the loving dear ones 
who hm·e left the body. Let him invoke their aid, 
and invite their spiritual presence. Such aspiration
a! hours will prepare him to profit by more favora
ble circumstances that may yet be developed in his 
outer life. And even if the hoped-for opportunities 
never come to him in his earth life, these aspi
rations for a purer, more spiritual life will prepare 
him for that glad hour when the dear friends beyond 
will welcome his spirit as it leaves the poor, toil
worn body, and show him the shining way to the 
everlasting spirit-home. 
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lo aiiiYeJ throap...... . .. .,. Qt:lle-.., 
be a J'miOD 110 Qli•icaled ....t • ~raiDed..,._ 
can, wheo be choola, 110 t6lce .. cnw.wiiiWifll.. 
clivlduality•to allowtheimprrr"mto.-*'•DP 
him without being altered. Ia ...... to 'lbiiJMii;. 
tal quality, he must have that pb,.al ~11lbl 
of bodJ that will enable spirita to 111e hieOIJ iN 
in one or more of the phuee of •IIi whip. 
Wht:thcr he pouea thoee qualitis Cllll be boWa 
only by experiment, or by the ltatement of. ._. 
experienced epirit specially skiDed iD the w~ 
~icnce of communicating with Ul ia the bocly. 

Some inveatigatora fall into the error of t1Hn1cltar 
that any or all of their spirit friende can C6ale • 
them through any good medium. The truth ililiat 
•• 11 spirits, in the body or out of the body, have tiM& 
own magnetic aura, and these varying aura alinOt 
118"imilnh! with all. Allepiritscannotcome thtotagla 
all mcdiumt~, though probably all spirits C8ll com
munkatc throu~h some medium somewhere~ C.. 
tain of your spirit friends, for instance, come thraa&1l 
n medium. You call him or her a good meditliatt 
11nd you tell a fl'icnd about it. He goes to tke1lallie. 
p~rson, uets nothing, and thinks he must be a "fraaiL 
l .. l•t utt go to different mediums, whom we beU~iO 
ht• honcMt, and we shall in time receive COGUD ........ 

tion~t from ttolllt! spirit that will satisfy us. 
M.any who t'tnbracl! Spiritualism and ~ 

hRppy in knowing that the dead are alive .....o..;:~l\'.-. 
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daltiJiiiftfrieDcl be both aa adept ia thia means of 
COJJilll.._inf, aad cua aJao manipulate the organ
-of~ epecial medium. 

Take the woaderful art of spirit photography. 
Nat- all apirite bave 1eamed bow to expreu tht:ir 
fonp ia $hat special way that can impress the plate 
m the amera. When we go to have our a .. pirit 
pictwe" taken, it is most unlikely that the one 
whoiMt picture we most desire is an adept in this 
Jiae1 ancl caa present his picture on our plate. For 
tWa reuo11, many are disappointed in their experi
meat. "Do you recognize any of the faces on your 
picture? "No," is the doleful answer in almost 
every cue. And yet there are true spirit pictures 
with your own. If possible, the spirit control· has 
a preaeotatioa made of some who have been con
nected with you at some period of life. If that be 
DOt posanDle, good spirits who know how to be 
tak.eo present themselves, and it is a true spirit 
picture, though you be not able to recognize them. 

But the most disappointing of all the phases, that 
is, at ita present stage of development, is that of 
'1118terialiution. As materialization becomes better 
uaderatood, and is lifted out of the unreasonable in
to tbe poam'ble, it will become a yet grander proof 
to akeptics of the truth of Spiritualism than it has 
~ X. th'e past. The great error is that of think
lag that t6ll epirits have learned how to materialize 
10 • to be recognized. The truth of the case is 
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that but few epirita are lldepta ia till* w..arrwa 
Theapiritcoottole.of a .............. )\W 
derstandiog the ldentific Jawa JatsirltW" .. lilt 
form of manifestation, ha.e up~~iaalllllit ~ 
organism, he being ill a tnmee, unlll.., iJunie 
learned how to draw from him. aDd fnJm._ ,._. 
ent the elements which they make W.. ·---~ 
ized form. This form is artificiaJ, a 1e ••~h 
rily made up by the spirit adept& 'l'hele ~ 
controls enter this form, or 1hey aiel otheat ...., to 
enter it. Our spirit friend has a task w~ alit~~! 
difficulty we are not in coaditiop to fuly ..,.......... 
One spirit friend, when questioned u to pllll .. 
said, " I cannot tell. You know I am not 11/1 ~ 
(giving her own name). That epirit ll'11llil; ~ 

arily inhabit that form, hold it together wlidl'lltt 
assistance of the cabinet controls, re..,.,..., heir 
his body used to look and make thi8 fonli loot II; 

he used to look in earth life. Aod, • if d '* 
were not enough to do at one time, his earth ...... 
draws from his power by a suapiclous attittii.le .-1 
mind. He regards him as an impostor. _.,.._ 
mands dates, and names, and facti, that ~ 
that he is not a humbug. So difficult ia Dllla'411~. 

that it is probable that the forms at a lllllt.ells.li-ii 
seance are often manipulated by one Gf tiM! --lt 
controls. Our spirit friend is close by, tela the 
trol how he used to look and what he Dl\11& ~ 
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the control represents the loving, anxious spirit 
&iend as well aa he can. 

When materialization assumes its proper place. 
people will understand that the actual pre~tation 
of their own friends does not always occur; and that 
the formation and dematerialiution in a good light 
of any spirit whatever who can move and talk will 
be one of the best methods of demonstrating spirit 
existence to a materialist. Such a demonstration 
was made to me, as described in the Fourth Lec
ture. I have attended over sixty materializing 
a4ances. with five different mediums, thirty-five of 
them being with the medium through whom the 
aforeaaKI "George" demonstrated his spiritual exist
ence. And yet, in all those sixty s~ces, I .tid not 
eee many manifestations that could furce conviction 
oa a llkeptic. The reasons are not far to seek. 
Tboee who frequent synces expect too much, in 
that tlaey all expect to have their own spirit friends. 
The ~~UUU~ger keeps the room very dark, becauee 
light uses up the materializing power so rapidly that 
a form cannot be produced for each person in a 
large company, if it be very light. Each person 
pay a a dollar; and, the more persons present, the 
pater the pecuniary proceeds. We are not now 
speaking of those mediums who eke out genuine 
materializing power by the aid of soft white blankets, 
wip, veils, and other paraphernalia. We are speak
iDa of the natural results, with ordinary good 



mediums, of the mistaken notions of sitters and of the 
desire to make money-making subordinate to the 
ad\·ancement of Spiritualism. 

Well, what in general should be our maio objects 
in investigating Spiritualism? A desire to commu
nicate with dear ones in spirit life is natural and 
right. But that should not be our final aim. A 
11till higher object is the development of our own 
Kpirituality, so that we may be better fitted for the 
next life. And when to these we add the desire to 
reduce human suffering, by bringing news of loved 
departed ones to the mourner, and by removing the 
fear of death, we are then working in complete har
mony with higher spirits, for we are then working 
for human progress. Helping others in love will 
make us live in heaven while here in the body, and 
we thus become links in the glorious chain of love 
that binds all finite souls together. And this love, 
l:vcr increasing, ever progressing, will forever raise 
all finite souls to the infinite Source of all love and 
light and life. 
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IN MEMORIAM. 

The following letter is by the poet Tennyson, and Is dated Farring(ord, 
Preshwater, Isle of Wight, May 7, 1874· It was written to a gentleman who 
communicated to him certain strange experiences he had had when pass
ing from under the effect of anesthetics. Tennyson writes: 

"I have never had any revelations through anesthetics, but a kind of 
waking tra nee (this for lack of a better name) I have frequently had, quite 
up from boyhood, when I had been all alone. This has often come upon 
me through repeating my own name to myself silently until all at once, as 
it were, out of the intensity of the consciousness of individuality the indi
viduality itself ~emed to dissolve and fade a way into boundless being, and 
this not a confused state, but the clearest of the clearest, the svr~st of II•• 
_,,.,~st. utterly beyond words, where death was an almost laughable impos
sibility, the loss of personali~y (it so it were,) ~eming no extinction, but 
the only true life." 

This Is tbe most emphatic declaration that the spirit of the writer is 
capable of transferring itself into another existence that Is not only real, 
clear, simple, but that it. is also infinite in vision and eternal in duration. 

It is pointed out by Prof. Thomas Davidson. who has seen the letter, 
that the same conviction, if not the same experience, only with another, 
is described in "In Memoriam. "-Frollt tlu ChiCago Trihut~e. 

"By night we linger'd on the lawn, 
For under foot the herb was dry; 
And genial wannth; and o'er the sky 

The silvery haze of summer drawn; 

" While now we sang old songs that peal'd 
Prom knoll .to knoll, where, couch'd at ease, 
The white kine glimmer'd, and the trees 

Laid their dark arms about the field. 

" But when the others, one by one, 
Withdrew themselves from me and night, 
And in the house light after light 

Went out, and I was all alone, 
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"A huncer aeized my heart; I read 
Of that glad yomr that once had been, 
In those fall'n leaves which kept their green, 

The noble l"tter& of the dead: 

" And otran~ly on th" silence broke 
The siJ.,nt-speakin~t words, and strange 
Was tov.,•s dumb cry d.,fying change 

To test his worth; and strang.,ly spoke 

"Th" faith, the vigor, bold to dwell 
On doubts that drive the coward back, 
And k""n thro' wordy snares to track 

Sug~stion to h"r inmost cell. 

"So word by word, and line by line, 
The dead man touch'd me from the past, 
And all at once it $eem'd at last 

His lir•ing sowl uoasjlaslud o" ,;,,~, 

"And mine in his was wound1 and whirl'd 
About empyreal heights of thought, 
And can1e on that rc•lticla is, and caught 

Th" deep pulsations of the world, 

" .. +:mtialf Hlusic· measuring out 
The $leps of Time. the shocks of Chance, 
The blows of neath. At length my trance 

Was cancell'd, stricken through with donbt. 

"Vague words! but ah, how hard to frame 
In matter-moulded forms of speech, 
Or e,·'n for intell<oet to reach 

Thro' memory that which I be<:ame. 

"Till now the doubtful dusk re,..,a)'d 
The knoll once n1ore whC're, couchrd at ea..e, 
The white kine glimmer'd, and the trees 

Laid their dark arms about the field." 



LECTURE X. 

WHAT IS DEATH? 

Is death real, or is it imaginary? Spiritualists are 
said to claim that there is no such thing as death, 
and we often quote with delight Longfellow's beau
tiful lines: 

••There is no death; what seems so is transition." 

Still, there is such a thing as death. But a Spir-
. itualist differs from some other persons in apply

ing the term death very closely to only one part of 
the triple nature of a human being while on the 
earth-plane. To a materialist, whether confessedly 
or only unconsciously one, death is indeed death, for 
he thinks it means the total and final extinction of a 
human being, when the earth body falls into dust. 
Such must be the belief of an actual materialist. 
But this doctrine is so repu::,rnant to our nature that 
those who do not really know of a life beyond the 
death of the material body, either by revelation or 
by Spiritualism, prefer to call themselves Agnostics.· 
Like the friends of Socrates, to whom no spirit was 
able to manifest itself as his attendant spirit did to 
him, they think there is some reason to believe that 
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the spirit may sun·h·e the death of the body. They 
hope it may be so, but they do not actually luur.l/. 
One part of his nature being not yet completely de
veloped, Robert Ingersoll, so clear-headed, so noble
hearted, so patriotic, is at present an agnostic as to 
a future life. But in his case, it will take but a 
short experience in spirit life to bring him into the 
clear light of knowledge. That inexpressibly sad 
and doubtful woman, George Eliot, who said, "Let 
us be very kind to one another, for to-morrow we 
die," sank into the depths of agnosticism. The 
philosphical and conscientious John Stewart Mill 
could not, while here, feel sure of the continuity of 
life. In his agnosticism, we see the natural rebound 
of a sensitive and ideal nature, which had been 
cramped in its development by the narrow processes 
to which it had been subjected by a bigoted father. 
Because the elder Mill was narrow and fanatical, 
though earnest and sincere, he tried to bind his son's 
soul by the same shackles. But the psyche could 
not be held in chains, and the rebound that came in 
middle life made John Stuart Mill an abrnostic. Had 
he known something definite of the spiritual philos
ophy, had its sweet light dawned on him, he might 
have been a Spiritualist. Many of his thoughts and 
opinions trend that way. His essay on "Liberty" 
shov. s that he was prepared to do justice to the 
spiritualistic conception of individuality. And his 
essay against the "Subjection of Woman" shows 



\\'uy SHE BECAME A SPIRITUALIST. 20I 

that his logic did not blind him to the value of intu
Ition. But the great sad heart of Mill broke when 
his idolized wife left him. Let us quote some of 
the words he placed on her tombstone at Avignon. 
After summing up her noble traits of character, he 
says, "Were there more like her, this earth would 
already become the hoped-for heaven." He hoped 
there was a heaven for his Harriet in spirit land, 
but-he did not kllow. But a little while, and they 
laid his worn-out body beside hers, and the great 
agnostic entered on the knowledge of what he had 
longed for. Let us thank Infinite Love that Mill 
and his wife, and brave George Eliot now know the 
ecstasy of continued being, wholly freed from the 
uncertainty that perplexed them while in the body. 

Well, what is death? And, in what way, and 
with what limitations may the term ever be applied 
to the experiences of a human being? In other 
words, is there any part of us, in our present condi
tion, that is subject to death? To answer this ques
tion, we will first consider what death is, and after 
that we will note the constitution of a human being 
while he is still on the earth plane. 

Death is the total and the permanent cessation of 
all the vital functions in an animal or a vegetable 
body. Why do these functions cease? They cease 
because the life, whatever that may be, has gone 
out of this organic body. Of course as thinking 
Spiritualists we claim that generic or universal life 







ited, and material from the church notion of life in 
the spirit worU, we earnestly hope that all may 
grasp these newly re,·ealro truths. 'V e do not 
howeYer wish these reasonable ,;ews of spirit life 
to enter the church creeds in combination with all 
the other errors that find e:\.-pression there. Can 
we belie,·e in an amalgamation between truth and 
error? On the contrary, let those persons still in 
the church who ha,·e secretiy embraced Spiritual
ism and are trying to wed its free teachings \\-ith 
"orthodox" doctrines, come bra.Yely and truly out 
of the church. In other words, let them lea,·e all 
errors, and receh·e the truth, the whole truth, and 
nothing but the truth. 

Our second point of inquiry is the constitution of 
a human being while on the earth plane. Knowing 
that, we shall know which part, if any, is subject to 
death, and which parts are not subject to death in 
earthly conditions. 

1\{an, in this present earth condition, so far as we 
are able to formulate what we cannot now clearly 
comprehend, is three-fold, and is constituted of 
physical body, spirit body, and soul. A familiar il
lustration proYes the present existence of the spirit 
body. Persons who have lost a limb feel pains and 
discomfort in that limb just as if it were still joined 
to the body. In fact, the limb of the spirit body is 
still connected. Cases are familiar of mained per
sons whose limb felt cramped and suffering until the 
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..... ,~. fire of infinite being, a drop from the fount-
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scribed resting-place in the bosom of our mother, 
into a new world. We were alive there, but that 
life was narrow, and we would not wish to return 
to it. By and by, we shall be born the second 
time. As before, we pass from a narrow, circum
scribed life into a freer, brighter life; and, as before, 
we would not wish to return to the previous strait
ened existence. 

Clairvoyance has cast a new and glorious light 
on what is called death. A clairvoyant person is 
one in whom the eyes of the spirit body have been 
so developed that, though still in the physical body, 
he can see the spirit bodies of those in spirit life, 
and many other features of that existence. This is 
one of the most beautiful and desirable phases of 
mediumship, and should be earnestly cultivated by 
those who can obtain it. It was possessed by many 
of the early Christians and is called "discerning of 
spirits" in I Cor. I 2: IO. Persons who sometimes 
see waves of light, when they quietly repose in 
darkness, possess the germ of this most satisfactory 
power. It was increased, in the case of the writer, 
by putting herself habitually in harmony with the 
magnetic currents of the earth.* 

After the advent of Modern Spiritualism had re
vived this glorious clairvoyant power, it began to 
be hoped that persons thus gifted could really see 

• A work on this subject, giving full particulars and directions, will be 
published later by the author of this book. 





WHY SHE BECA:\IE A SPIRITUALIST. 2<>9 

lighter than the air, easily ascends in company with 
his rejoicing friends, who show him the way to his 
new spirit home. George MacDonald has beauti
fully remarked that the happy smile so often seen 
on the face of the dead is the last impress made by 
the vanishing psyche as she sees the bliss into which 
she is entering. "How happy he looks!" we some
times.murmur, as we look on the face of a dead 
friend. JVo wotzdcr that he looks happy I 

With regard to that silvery electric cord, Mr. 
Davis says that though it separates, a small portion 
of electricity remains with the body. He says that 
it is owing to this that disintegration does not take 
place instantly. This merciful provison gives time 
for the loving, tender rites of those who love that 
dead house of clay. 

But, does Spiritualism give us any information 
that may serve the interests of our friends who are 
about to leave this life? Communicating spirits tell 
us much in this connection that we wish to know. 

In the first place, those who love the dying one 
should try to facilitate the inevitable departure 
rather than to prevent it. The psychic power of 
reluctant friends makes it hard for the spirit to be 
freed from the body. Some of us remember how 
in Mrs. Browning's "lsobel's Child," the dying babe 
begs its mother to loose her prayer. "It bindeth 
me, it holdeth me," sighs the little one. 

The most truly loving friends are the unselfish 
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dear relative while still in the body, and the ••~:· 
ance that she went peacefully to her PeW . ._ .. iMJl 
her tender care. 

And does Spiritualism tell us how to --· 
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the deserted body, in a way to favor the interests of 
the arisen spirit? It does give us valuable informa
tion on this important point. A full enjoyment of 
the freedom of spirit life cannot be attained till the 
old physical body has begun to resolve into its origi
nal elements. Hence, it is unwise to put the body 
on ice, or to embalm it. These attempts to retard 
the disintegration of the body tend to hold the spirit 
in earth conditions. We suppose that the best 
method of all, so far as the ascended spirit is con
cerned, is that of placing the body on a platform up 
in some lofty tree, as was practiced by some of the 
Indian tribes. The spirit can hover near, as the 
body passes into its original elements, and the arisen 
one gradually and easily becomes acquainted with 
its new mode of life and new means of locomotion. 

Under the present conditions of civilized life, with 
the earth becoming more densely populated from 
day to day, we find that advanced spirits strongly 
advise the cremation of the body. Some who had 
been cremated have described their sensations in 
spirit. Of course they were conscious of no pain. 
The speedy separation into the original elements by 
the action of fire completely emancipated the spirit 
from all physical conditions. This was effected so 
quickly that these spirits testify that they came very 
suddenly into a blaze of light that almost dazed them. 
They soon became accustomed to it, however, and 



...... ..... -., ...... -·-· 

..-t caeeaof m .... '*i•~• 
Wteaaot. Byllborteallia.o~ .... ~~ 
life. they have deprincJ :Jdal,t&tiMI 

u.lltence that waa ~ct.. 
deJeteriou baciUi .... llllal"*ll411. 
IMIItatioa," cJeeaibecl 1Jt 
bit USevea Creatift Prildl-~iilll 
object to aeeiag th.- "tn.-1•• 
llpirit world advoaatea cnnDIIIIklil:l .... 
don of the germs of dill=u4•·pe•llliJ!'1(11 
aad so prolongs life. TheyilriiiW.ltliiR 
we do that we enter spirit life W~* 
having had the full meuure ol .. _. 
aad that whatever shortenat life ball'fdllili 
oar complete developmeut. 
Recurriogtowhat~ 

time a 1pirit is freed from the body,. 
eel of the experience of a lady 1Jho ·----=~ 
ol Spiritualiam. Her liltle daUJrhter 
•lay at the point of death. sa. 
cbiW. and her agony at loeiDg her 



WHY SHE BECAME A SPIRITt;ALIST. 2I3 

beyond endurance. In feeble health herself, she 
thought she could not survive the loss of her little 
girl. She gazed despairingly at her idol, and knew 
that the moment of separation was near. Suddenly, 
the walls of the room seemed to have disappeared. 
She saw the beautiful blue sky strewn with white 
:fleecy clouds. Amid the clouds was a large com
pany of little children. Stretching out their hands 
towards her little girl, with beckoning gestures and 
happy smiles they seemed to ask her to join them. 
Then she saw her darling rise from the bed, stretch
ing out her little arms to that rejoicing company. 
Her dress was pure white, her yellow curls floated 
behind her. Laughing joyfully, she floated up, up, 
till she joined those other children, and they all 
went together into the fleecy clouds up in the blue 
sky. The sky disappeared, the mother saw again 
the walls of her room, and the body of her little 
girl lay on the bed, but the spirit was not there. 
This comforting vision showed the mother that her 
darling still lived, and that she had gone with loY
ing little ones to a beautiful home. Her sorrow 
was deep indeed, but there was an element of con
solation, instead of stony despair, from this glorious 
glimpse into the Spirit-world. Later, she some
times heard the merry laugh and the word "Mama" 
in tender tones. The bright presence is gone from 
her daily life, but she knows that her precio~s one 
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speak the spirit language, by which all spirits can 
communicate with each other. We shall always 
love the memory of the earth, for it was there that 
we began to live. 

With such a glorious· prospect before us, can ·we 
not bear patiently the pains and losses of this fte.et
ing earth life? Every care, patiently borne; every 
temptation of the lower nature, bravely conquered; 
every unselfish act, every true word, every loving 
smile will develop our spiritual nature here, and make 
yet whiter the robes we shall wear there. Our 
friends in spirit may know what we are doing. All 
our acts here re-act on our condition there. Let 
these incentives influence our daily conduct, and let 
us liYe for the glorious life awaiting us in the Spirit
world! 
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FACE TO FAClt. 

The fOllowing poem, probably the best of its kind in the language, was 
writteD by Paul Hamilton Hayn" shortly before hia death. " I wish the 
world to k.Dow,•• he- aid." that this is my vi~w of death, as a dyinc maa ... 

" Sad mortal ! couldst thou but know 
What truly it means to die, 

The wings of thy soul would glow, 
And the hopes of thy heart beat high; 

1 Thou wouldst turn from the scepticalschoola 
' And laugh their jargon to scorn, 
As the babble of midnight fools, 

Ere the morning of truth be born; 
But I. earth's madness above, 

In a kingdom of storm less breath-
1 gaze on the glory or love 

In the un~iled face of death . 

.. J tell thee. his race is fair 
As the moon-bow's amber rings, 

And the gleam in his unbound hair, 
Like the flush of a thousand springs; 

His smile is the fathomless beam 
or the lltar-shine's sacred light, 

When the summers of Southland dream 
In the lap ofthe holy Night; 

For J, earth's blindness above, 
In a kingdom of tranquil breath

l gaze on the marvel of love 
In the unveiled face of Death. 

" In his eyes a heaven there dwells
But they hold few mysteries now

And his pity for earth's farewelb 
Half furrows that shining brow; 

Souls taken from time's cold tide 
He folds to his fostering breast, 
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And the tears oftheir grief are dried 
Ere they enter the courta of rest: 

And still, earth's madness above, 
In a kingdom of stormless breath

! gaze on a light that is love 
In the unveiled face of Death. 

" Through the splendor of stars impearled 
In the glow of their far-oft" grsce, 

He is soaring world by world, 
With the 110uls in his strong embrace; 

!,one ethers, unstirred by a wind, 
At the passage of Death grow sweet 

With the fragrance that floats behind 
The flash of his winged retreat; 

And I, earth's m&.dncss above, 
'Mid a kingdom of ~aceful breath, 

Have gazed on the lustre of love 
In the un,•ciled face of Death. 

"But beyond the stars and the sun 
I can follow him still on h1s way, 

Till the pearl-white gates are won 
In the calm of the central day. 

For the voices of fond acclaim 
Thrill down from the place of souls, 

As Death with a touch like flame, 
Uncloses the goal of goals: 

And from heavens of heavens above 
God speaketh with tranquil breath

My angel of~rfcct love 
Is the angel men call Death!" 



LECTCRE XI. 

'THJI- A;iTJc(JSfJ)ff<.:.\L JJJCATIOS OY THE SPIIUT WORLD. 

J n all age!t and among all races of mankind, when 
mt:n }.an: thr,ught of existence after death, they have 
wrmclt:rc:d where they were to be. ".,.ere they to 
"wing their flight from star to star;" or, being spirit, 
wt:re tlwy to be wholly destitute of existence in 
11pan: at all? The various mythologies have given 
varic:cl opinionH on this point. The sun-loving, happy 
( irc:c·k hacl a very sad notion of life after the death 
of tlu: holly. De!!titute of all covering, the souls 
c·vt:n of the good were to go below the surface of 
the (~art h. There in ~ades, with no sun nor moon 
nor Hlar, tlwy were to while away existence, longing 
forc·vc·rnwn: to n~vi!!it the dear sun-illumined earth. 
( )nly a \'C'ry fl·W mortals, specially favored by the 
god~, Wl~re twt Hubjcct to death, and went to dwell 
in 1 lu~ Ely~ian Fields west of the earth, beyond the 
lll'l':lll. 

Thl~ 1 lilllloo, Scandinavian, and Mohammedan 
uhodl'~ of the <h-ad were not located in any accord-. 
lllll'l~ with nw<h·rn astronomical or geologic science. 
Thl~ happy hunting g-rounds of the American In
dians ~in· a natural and n·asonable notion of what 
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would be heaven to them; and, as we shall see fur
ther on, accord with tht: true nature and locality of 
the spirit-world. 

When we turn to the Hebrew Scriptures, we do 
not find any more reasonable notions of the spirit 
world than those given by the other religions. As 
to the Old Testament, that maintains a nearly total 
silence on even the continuance of life after the death 
of the body. How gloomy are the words of eve~ 
the wise Solomon in Ecclesiastes 9: S, "The living 
know that they shall die: but the dead know not 
anything." He also says in verse ten of the same 
chapter, "There is no work, nor knowledge, nor 
wisdom, in the grave, whither thou goest." Solo
mon, though the Christian church claim that his 
words were inspired by Almighty God, seems to 
have been an agnostic and a positivist of the most 
pronounced type. We think that those who decry 
the skepticism of John Stuart Mill and Huxley better 
amend their Bibles and leave out the book of 
Ecclesiastes. 

So uncertain was the Jew regarding a world be
yond the grave that the teachings of the spiritual 
Nazarene were indeed a new revelation to him. 
Jesus never claimed to raise a person from the dead 
into the life of this world, but he was ever conscious 
of a life beyond and outside of this physical existence. 
Spirits attended him in his hours of solitude. When 
he was hanging on the cruel cross, from which he 
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John saw was of coarse a new Jentnln._ 
revival of the old capital of hia aadolit: 
ago, we heard Mr. Hull speak of tJda •• 
heaven by John. He remarked that 
then esteemed beyond all natural beaat.Yt~Iil 
ered the streets of the city with ~ -·~ 
the preaent notioa of heaven would be:t•* 



tNICt • Iowen. Yea: instead of gates of pearl 
.-..US of predoua stones, the heaven we know 
o1. wUl have DO walls at all, and the little children 
dna about everwhere, and we shan ha,·e all the 
1IIGit esquiaite Sowers ever dreamed of by a poor 
ilmdW IQ a crowded city hospital. John's heaven, a 
IIIJiid cube, walled in and covered with gold, accorded 
with the aotiona of hia time, but it does not accord 
with what ia taught us by Modern Spiritualism. 

It will DOt of course be expected that man should 
be able to locate the spirit-world, while the ancient 
erroaeoua aotiona of the earth and the heavt:nly 
bodia prevailed. To the primeval man, the earth 
was a flat plain, warmed and lighted by a fiery ball 
that paased at regular periods over it, and also light
eel by other balls or spots of light that took their 
courae with more or less regularity. As the reason 
of mao grew, an innate id~a of an efficient cause of 
each effect led him to query what the flat plain 
reswd on. Some of the old mythologies told him 
that it rested on the coils of a great serpent. If he 
•entured to ask what held the serpent up, probably 
the priesta told him that was a mystery, and that 
1010ething dreadful was sure to happen to him, if he 
ihould try to find out what was mt!ant to be hidden 
from human vision. Modern clergymen have met 
Ia the 1111me way the question bow a finite being can 
at the aame time be an infinite being. But the hu
IHil mind is no longer in its babyhood. It can no 
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\V e alluded a few paragraphs back. 
tion of a cubical heaven, measuring --~--
miles each way. That this notioo of ,_'l'll"!!I~R 
lidered a mere vision by the Chriltla --~ 
oot to be taken literally, is proved by ~ 

. Dante'• representation of beD. 
beaveq. In fact, Dante took many of 
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preached in the churches in his day, and welded 
them into one harmonious, though mistaken whole. 
His conception, though narrow and erroneous, is 
de~ply interesting to the student of astronomy, for 
it shows the progress the world had made toward 
the truth since Ptolemy taught in Alexandria in the 
second century after Christ. 

Dante, who was born in I 265, places the begin
ning of his journey into spirit-life in the year 1300. 

He was familiar with all the learning and all the phi
losophical speculations of his time. Those who 
think that everybody believed the earth was a flat 
plain and that the heavenly bodies moved around it, 
until Kepler gave the true plan of the solar system 
and Galileo proved it by his little telescope, have 
an incorrect view. Little by little did the true 
system of the universe creep into the mind of man. 
Three hundred years before Galileo, Dante present
ed a scheme of the spirit world that approximated 
the truth. He evidently did not believe the earth 
was a flat plain, for he places the mountain of Pur
gatory in a great ocean on the other side of the world. 

We will recapitulate his plan of the spirit world, 
pointing out the truth and the error of its astronom
ical features. Like Homer and Virgil, he makes 
hell below the surface of the earth. It is therefore 
unlighted by sun, moon, or star. He makes hell 
consist of nine circles, each one smaller and deeper 
than the preceding, and he places the ninth or lowest 
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circle exactly in the center of the earth. He places 
the entrance to the uppermost circle of hell not far 
from Jerusalem. Occasionally in going. down he 
meets rivers that had their origin on the surface 
of the earth. These special rivers flow downward; 
and, as there is nothing to prevent their doing so, 
their waters gravitate to the center of the earth. 
That Dante thought of the earth as a globe, with 
an attractive power at its center which acted equally 
in all directions, is evident from the disposition he 
makes of Satan. Those who had taken their own 
lives or tl"!e lives of others by violence were placed 
in the seventh circle. Those who had deceived 
were placed far below the violent, in the eighth cir
cle. And away below the eighth circle, at the center 
of the earth, are the traitors, who combined murder 
with fraud. At the central point, Satan the arch
traitor is placed. Now comes the proof that Dante 
was well aware of a center of gravity that acted 
equally in every direction. He and his guide Vir
gil creep down the gigantic body of Satan, until 
they reach the center of his body, at the center of 
the earth. At that point, instead of climbing down, 
they are suddenly obliged to reverse their own bod
ies completely; and, as they go along the legs of 
Satan towards his feet, they are forced to climb up. 
They continue climbing until in process of ascending 
they at last reach the other side of the world and 
"again behold the stars." 
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church of which ht! was a most devout member. 
Let us now see what effect the laws of Kepler 

and the telescope of Galileo had on the conceptions 
of the church, as voiced by the genius of Milton. 
What was Milton's plan of the universe? We will 
present it as clearly and as concisdy as possible. 

While it is true that Galileo's little instrument had 
not been able to give to the world the enormous di
mensions of heavenly bodies and their inconceivable 
distances from each other, as modern telescopes have 
enabled astronomers of our day to do, yet in Milton's 
time, the relations of the members of the solar sys
tem were wt>ll understood. We shall therefore find 
none of the crude errors that Dante fell into. Mil
ton's plan .was a grand one, and worthy of his genius. 

He considers that all that is, is embraced in a 
sphere with an infinite radius. Half this sphere is 
heaven, a region of light, beauty, and happiness, 
where God reigns. A solid crystal floor separates it 
from chaos, which occupied once all of the other half. 
When Satan and his angels rebelled against God's 
newly begotten son,* they were driven through the 
crystal floor of heaven, and through chaos. During 
the nine days they were falling through chaos, God's 
will was creating hell for their reception, at the 
other side of the infinite sphere, and as far as possi
ble "from God and light and heaven." Hell had a 

• See "Paradise I,ost," Book V, lines 6o3 and 6o4. 
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lake of fire in the center, and it was surrounded by 
~and that burned with solid fire. Outside of this 
was the frozen continent. Into this dungeon the 
rebds were shut. Nine days they lay wallowing in 
the lake of fire, and during these nine days, God 
was making the starry universe out of the part of 
chaos that was nearest to the center of the crystal 
floor of heaven. In the center of the starry universe 
he places our earth. · 

We see then that Milton's astronomical scheme is 
superior to Dante's. But alas! his God has the 
same terrible features as Dante's God, and both 
these great poets accepted the eternal abode of tor
ture that they had learned to believe in as members 
of the Christian church. 

Milton's notion of the spirit-world is open to the 
same objection as Dante's. He makes it all for God, 
angels, demons, and inhabitants of this world. They 
both leave wholly out of account the inhabitants of 
all the other worlds. In comparison with these 
other worlds, our earth is as one little drop to the 
Pacific ocean, and no view of the Spirit-world of our 
earth can be true, unless it be in harmony with the 
general plan of the universe, and unless it account 
for all the facts therein. 

Friends, it was claimed by the founders of Chris
tianity that the N azarent! was the logos of God. As 
the Greek word logos means word, this claim means 
that by Jesus, God spoke to man. So he did, for he 
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told men that God was spirit, and he forced his fol
lowers to believe. that life continues after the death 
of the body. Now, friends, this Greek word logos, 
meaning word, that was applied to Jesus, also means 
science. Did you ever count how many of the 
sciences of our day have the termination logy, which 
of course is derived from this very word logos? 
Perhaps a hundred sciences end in this same Greek 
word, as geology, philology, conchology, astrology, 
psychology, demonology, physiology. What does 
this mean? We think it means simply this. Long 
ago, when J ~us lived, and man was just emerging 
from a physical condition, he was taught the spirit
ual nature of himself and of God. At that time he 
knew but little of the laws of nature. Jesus 
knew how to apply natural forces, but the ignorant 
people who surrounded him called his acts miracu
lous. But in our age, since Bacon taught ·us to in
vestigate the forces of nature, in order to use them, 
and thus paved the way for all the modern sciences, 
it is by the sciences that God speaks to man. In this 
nineteenth century, therefore, the Christ of the age, 
in other words the manifestation of Deity, is in all 
these various sciences, or "logies," many of which 
Bacon foresaw in his "Prodromi." 

It is to the test of scientific truth that we now 
bring every statement. To this test we now apply, 
not only the material things we see and feel, but the 
immaterial substances, as psyche and spirit. Is 
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communication by electricity claimed to be possible? 
We apply to it the test of science. Is it claimed 
that the disembodied can communicate with us by 
the application of the laws of magnetism? We ap
ply the test of science. Is it claimed that spirits can 
temporarily materialize a physical body? We apply 
the test of science. Thus we find that even the 
Spirit-world is expected to be in harmony with 
what is already scientifically known of this earth as 
a member of the solar system. 

When the Apostle John lived on the earth, and 
when Dante wrote his poem, astronomical notions 
were so erroneous that it would have been impossi
ble for them to give a scientific locality to the 
Spirit-world. But since astronomy has been put on 
the right foundation, since its data have been proved 
by the invention of telescopes, and especially since 
spirits have been enabled to communicate what they 
know to us in the flesh, it has become possible for 
us to get a clear notion of the locality of the Spirit
world. To present this will be the scope of the 
remainder of the lecture. 

In the first place, let us rid ourselves of the no
tion that the Spirit-world is disconnected with this 
earth on which we now dwell. Let us cast aside 
the notion that there is one enormous Spirit-wurld, 
which is the home of all the spirits from all the 
worlds in space. This physical earth is our original 
home. I I ere we came into individual existence. 
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Here we had our experience in physical conditions. 
This earth is our home now; and by and by, when 
we leave the physical body, it will be in the spirit
world which belongs to our dear mother earth that 
we shall dwell. Of course a time may come in the 
remote future that we may visit other worlds. But 
in our opinion, that will not be until we shall have 
advanced so far in spiritual development that it will 
not be possible for us to communicate with those 
who will then be living on the surface of the earth 
in physical conditions. This explains why spirits 
do not tell us very definitely about life in the other 
worlds. Meanwhile, let us not expect to know all 
now, and let us rejoice that we shall have an eter
nity in which to go on learning of all the aspects of 
immortal life. 

Now to show where the spirit-world of our dear 
earth _is, and to show that it is amply large enough 
for all that have ever lived on this globe, and for all 
that will ever live here, we will refer to the simple 
facts of astronomy. Of course, our spirit-world 
must be very large-inconceivably large-to make 
room for all. Geo. A. Schufeldt estimates that at 
least I77,ooo,ooo,ooo persons must have lived on 
the earth, if man began only six thousand years 
ago. To show ample space for this tremendous 
number, we offer the following considerations. 

This earth seems so very large to us that we gen
erally lose sight of the immense spaces that sepa-
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be represented by another pea; and it will perform 
its revolution around this sun of two feet in diame
ter, at a distance of two hundred and .fifteen feet. 
Mars, the size of a pepper-corn, will be three hund
red and twenty-seven feet from the sun. Jupiter, a 
moderate-si~ed orange, will be a quarter of a mile 
distant. Saturn, a small orange, will be two-fifths 
of a mile away. Uranus, the size of a cherry, will 
be three-quarters of a mile away. And Neptune, 
the most distant planet yet discovered, will be rep
resented by a plum, and will perform its revolutions 
about this globe two feet in diameter, at the distance 
of one mile and a quarter. 

This illustration, clearly conceived by the mind, 
presents to us one surprising feature. We are 
amazed by the enormous disproportion e~;sting 

between the size of the planets and the distance 
each one is placed from the others and from the 
central sun. In fact, the thought of a pea, for in
stance, measuring hour by hour its great orbit, is 
almost ludicrous. It seems really ridiculous that a 
plum should perform this enormous revolution, at a 
distance of one mile and a quarter from its central 
body. And when we multiply these distances until 
they reach their true figures, how amazing it is to 
think that lonely Neptune is measuring his enor
~ous orbit at a distance of 2,8oo,ooo,ooo miles from 
the sun! And what a wondrous fact that V el?us, 
our nearest neighbor, excepting our dear own moon, 
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has an orbit about 25,000,000 of miles from our 
own; whilt! Mars, our nearest neighbor on the out
side, never comes nearer to us than does Venus. 

Friends, if these worlds th~t shine in space by the 
reflected light of the sun, were only the physical 
worlds that we see with these physical eyes, we 
might well inquire, "Why are all these enormous 
empty spaces between this worlds?" and, "Why 
docs all this space run to waste?" 

But learning what we have in the last forty years 
of the condition of those who have left the body, 
knowing that they can at timt!s revisit us, and that 
their spirit world is closely allied to our own, what 
conclusion do we inevitably reach? Is it not reason
able, and in perfect harmony with astronomical 
science, t~at the spirit-world of each planet envelops 
it, and extends away out into the ethereal space, and 
ever accompanies it, in its stupendous journey around 
the sun? In accordance with this teaching of our 
spirit friends, each inhabitant begins existence on its 
own globe, has his own physical experience there, 
in time leaves the body, and enters the spirit world 
conti~:,ruous to his own globe. There he finds those 
he used to know. For a period, he remains in the 
border-land between the physical world and the 
spirit-world. As he progresses, he becomes more 
freed from physical conditions, and passes further on 
in his own spirit-world. 

\Vhere then is the spirit-world of the earth? Is 
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the physical earth itself a part of the spirit-world? 
Most certainly. The proof of this lies in the fact 
that we are spirits, though our spirits are yet con
fined in the enswathing fleshy covering. Being 
wrapped in flesh, we are heavier than the air, and 
are held down to the surface of the earth by a pres
sure of fifteen pounds to the square inch. 

By and by, when we are born the second time, 
our spiritual body will be born out of this physical 
body. That spiritual body is lighter than the air, 
though it has its own ethereal substance. Being 
freed from the heavy flesh body, it will walk on the 
air, and naturally ascend to the regions beyond the 
dense atmosphere which is now our vital breath. 
We shall feel natural there. We shall feel alive. 
And when we become used to the means of locomo
tion, and to the mode of living, we shall find our
selves far better off than while we were going 
through our physical experience here. 

Do you think we shall forget our friends who will 
be still down on the earth? Indeed we shall not for
get them. We shall learn the laws by which we 
can reach them, and communicate to them the 
blessed truth that none of us will never die. We 
shall help them all we can, and prepare a home for 
them when they too will in their turn drop the con
ditions of physical life, and enter the beautiful Spirit
world which envelops what we shall always remem
ber as our dear Mother-Earth. 
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" • I hear thee apeak of a better !aDd; 
Thou call'at it. childreu. a happy band; 
Mother! Oh, where Ia that radiasat ahore,
Shall we not ~ek it a:ud weep no more? 
Ia It where the S.Ower of the ora:uge blows, 
And the fire-flies da:uce through the myrtle bougha?' 

':Sot there, not there, my child.' 

• Ia it where the feathery palm-trees rise, 
And the date cro- ripe nuder sunny akiea, 
Or 'midat the green isles of gUtterlnc -., 
Where fragrar,t forests perfume the breeze, 
And strange bright birds, on their •tarry winp, 
Bear the rich hues of all g1orlous thinp?' 

'Not there, not there, my child.' 

• Ia it far away in some region old, 
Where the rivera wander o'er aands of gold
Where the burnlnc rays of the ruby ahi:ue, 
And the diamond ligbta up the secret mine, 
And the pearl gleam• forth from the coral strand, 
Is it there, sweet mother, that better land?' 

'Not there, not there, my child.' 

' Eye hath not seen it, my genUe boy! 
Ear bath not heard it. deep aonp of joy, 
Dreams cannot picture a world ao fair, 
Sorrow and death may not enter there; 
Time doth not breath on ita fadeleu bloom: 
For beyond the clouds and beyond the tomb, 

It Ia there, It ia there, my child.' " 

-MIS. HEMAl<L 



LECTURE XII. 

THE FUTURE RELIGI0::-1 OF THE "WORLD. 

It is sometimes laid to the charge of Spiritualists 
that they have no religion, and that they do not 
want any. We admit that there are such in our 
ranks, but they take this ground because some part 
of their nature is yet undeveloped. They are Spir
itualists of a low order, and they receive influences 
from decamated ones who still linger in the border 
land between the physical and the spiritual world. 
Such persons still rest in the phenomena. Provided 
they can go to seances, get raps and table-tipping, 
get good slate-writing, see persons under control, 
and talk with materialized forms, they are perfectly 
satisfied. Spiritualism with them consists wholly of 
these phenomenal manifestations. 

The phenomena certainly form the basis of our 
knowledge, for it is these tangible facts that prove 
the continuance of life and the return of spirits. 
Never shall we weary of receiving tokens of the 
love of our departed friends for us. Glad shall we 
always be to attend seances and glean information 
regarding spirit life, and receive messages of love 
and cheer from our dear ones who have been "hom 
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into that und);ng life." Gladder still are we if in 
solitude wt= be so fa,·ored as to hear the tiny tap 
and spirit voices, and see our angels hovering near. 
Without these phenomena, we should not be s11re 
of spirit, just as Mary Magdalene was not sure that 
jt=Sus was alive, until she saw him herself in the 
morning hvilight in Joseph's garden. But the phe
nomena, if they lead us to nothing higher, are not 
in themselves fitted to unfold our souls. If the 
basic facts on which Spiritualism rests do not be
come incentives to higher spiritual life, they are not 
really useful to our future existence. The phenom
ena form the basis of the fair structure of our phil
osophy. And all through the facts and the philos
ophy should be the religion of Spiritualism. 

Some of us say, "~o religion for me! I have 
had enough!" With regard to some applications of 
the term religion, we too say the same. We too 
have had quite enough of what some persons call 
religion. But we take issue, at outset, with all 
those who declare that they do not want any re
ligion. We speak on this occasion for those who 
want a religion, who discard that kind taught in the 
churches, and wish to ponder on the main features 
of the religion of the future, the one that will in 
time be adopted by all the human race. 

Religion in its essence is something that links us 
with that which is higher than ourselves, with the 
aim of elevating our nature. 
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The church says that we are fallen, lost, undone; 
and that religion will save us from sinking into ever-

' lasting destruction. We have before us the New 
England Primer, and will give a few extracts found 
therein from "Spiritual Milk for . American babes, 
drawn out of the breasts of both Testaments for 
their souls' nourishment." 

Q. What hath God done for you? 
A. God hath made me, he keepeth me, and he 

can save me. 
Q. How did God make you? 
A. In my first parents, holy and righteous. 
Q. Are you then born holy and righteous? 
A. No, my first father·s~ned, and I in him. 
Q. Are you then born a sinner? 
A. I was conceived in sin, and born in iniquity. 
Q. What is your birth sin ? 
A. Adam's sin imputed to me, and a corrupt 

nature dwelling in me. 
Q. How then look you to be saved? 
A. Only by Jesus Christ. 
Q. How are you the nearer to Christ? 
A. As I come to feel my cursed state and need 

of a Savior. 
On such teachings were our ancestors nourished. 

That the church has been forced the last twenty
five years to modify the extreme views given above 
is wholly due to communications made by disem
bodied spirits. These messages have penetrated 
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the tight joints of the old theologic armor. Think
ing men and women reject the old views quoted 
above. They refuse to believe that an infinitely 
powerful being made us so that we inevitably fell 
"in our first parents," so that from being good, we 
became wicked. They refuse to believe that this 
infinite being then planned a way to undo his own 
work, and by the death of his only son contrived to 
bring us up again, provided we were willing to ap
propriate the goodness of that son to ourselves, in
stead of being good on our ovm account. They 
refuse to believe that 

"Nothing either great or small 
Remains for us to do. " 

The religion of the future will have no such unrea
sonable, pernicious, and immoral features. The 
whole doctrine of "salvation" and "grace" is unbe
fitting an omnipotent and beneficent being, who 
knew what he was about in creating mankind. 
\Yhat! can a creature of God be lost·' How can 
he possibly be lost, and that forever? The clergy 
claim that we need salvation. What do we need to 
be saved from? From God, who made us? 

\V e are reminded of an incident related by Jenny 
B. Hagan. An Indian astray on the prairie met 
some white men. They said to him, "Poor Indian 
has lost his way." Straightening himself up with 
all the dignity of a sachem, he said, "No: Indian 
not lost. Wzgwam lost!" 



WHY SHE BECAME A Sf>IRITUALIST. 243 

Friends, progression is a better thing than re
demption or salvation; development is better than 
fall; and continued and ever advancing life is better 
than resurrection. 

The "religion'' doled out to "American babes" in 
the last century is a sort that a reasonable man, who 
thinks without shackles, does not receive. 

Such a religion has been taught for many hundred 
years, and it was claimed that the heathen must 
accept it or be damned. To-day the heathen world 
is increasing in numbers much faster than conver
sions to Christainity are made. Moreover, in Chris
tian lands the number of persons who become either 
Spiritualists or materilllists each year is larger than 
the number of persons who join the "orthodox" 
churches in the same period of time. Heathen na
tions do not adopt the scheme of religion above de
scribed, and millions in Christendom are discarding 
it as unjust and foolish. 

Some other form of religion than that. called 
Christianity is what mankind will want in the long 
run. When we say Christainity, of course we 
mean the system taught by the churches. We do 
not mean what Jesus really taught. Though spirits 
now have progressed in some respects further than 
he did, he really taught pure Spiritualism; and his 
teachings directly rested, as do ours, on spiritual 
manifestations. He taught that God is our father, 
that all men are brethren, that we must cultivate 



perfection of nature to the heart•s core, and that we 
5hall stand or fall according as we act here. He 
was 5Uilicient1)- tinctured ";th the old Judaic views 
to make the mi....uke of believing in eternal punish
ment, and he did not see clearly the infinite progres-
5ion that will 50metime become the law of life for 
all souls. His doctrines of morality, like those of 
Buddha, are unexceptionable. But the ,;ews of both 
Buddha and Jesus are inferior to the views revealed 
by the new and glorious light of Spiritualism. 

Buddha•s future state amounts to annihilation. 
:\lemory disappears ";th each new so-called incar
nation, and conscious indi,;duality is everlastingly 
submerged, as the Buddhistic soul is absorbed in 
:Xin-ana. Spiritualists know that our individuality, 
once realized, is consciously preserved through all 
development. Jesus taught eternal punishment for 
some. \\T e Spiritualists know that suffering will 
cease when it has done its purif};ug work, and that 
progression will be the happy lot of all. 

As was said before, the Christianity that has been 
taught by the churches is not acceptable to the mass 
of mankind, and it cannot be forced upon them. A 
standing problem with the clergy is how to regain 
the prestige once possessed. How to get people to 
attend church is the great question. Little by little 
has the church slipped from its old moorings. But 
the mass of mankind have gone too fast for it, and 
it will continue to be so. Ecclesiastical power can-
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not preserve the authority it craves without some 
holding-point, as a creed, or a sacred book. No 
doubt they will try to keep a following. If there 
be no other way to keep it, the church may try to 
seize Spiritualism itself, and try to formulate it by a 
creed, and legislate for it by a synod, and prescribe 
for it by sacred writings. But we need suffer no 
second bondage in this age of the world. The rise 
of ecclesiastical power after the time of Christ was 
founded on two erroneous claims. One of these 
claims was that the spiritual manifestations produced 
by Jesus and his followers were miracles, and effected 
by supernatural power. The other erroneous claim 
was that the Bible was inspired by Almighty God, 
and therefore infallible. Adhering closely to these 
two points, priests were able to control Christendom. 
Thus did they dominate over human reason, and 
bring the Dark Ages onto Europe. 

As the church becomes more anti more convinced . 
that the claims of Spiritualism are true, it will try to 
get control of it, and use it as an engine for tyran
nizing over human reason. But, if Spiritualists are 
true to its principles, they will not be able to accom
plish this subjugation. The reasons are manifold, 
and we will point out some of them. 

In the first place, the laws of Nature are now un
derstood far better than they were at the beginning 
of the Christian era. Jesus did what he did in ac
cordance with Nature's laws. Men, not understand-
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ing this, thought his deeds were miracles. The 
communications of the spirit world being made by 
the application of the laws of science by skilled 
spirits, these manifestations are not miraculous; and 
designing priest~ cannot make use of them to control 
mankind. All can form circles, and if they do it in 
accordance with spiritual laws, they can develop 
mediums, and communicate with the disembodied 
for themselves. The spirit world is working to lead 
the whole human race into that spiritual era when 
all can communicate freely with their friends who 
have passed into the life beyond. 

Again, the advance of the principles of Spiritualism 
will show the world that new and greater messages 
are constantly given to us by decarnated spirits, 
who are themselves learning all the time. Under 
their wise tuition, many have already learned, and 
all will sometime learn, that new truths will be re
vealed to us as long as existence shall continue; and 
that the claim of a Bible completed hu~dreds of 
years ago is an obstacle to human progress. The 
principles of Spiritualism also teach us that a formu
lated creed is a wrong and a useless thing. What 
is believed in one age of the world will be discarded . 
by a succeeding age, provided that mankind pro-
gress. Away with all cast-iron moulds! · 

" We must upward still, and onward, 
Who would keep abreast of Truth." 

So, friends, though the church itself should after 
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a time try to appropriate Spiritualism, and try to use 
her as an instrument to bind the human soul in chains, 
she will find it impossible to do so, if we remember 
how she has done it in times past, and guard against 
such methods in the future. By uniting with the 
Spirit world in applying the laws of Nature to a 
more general communication between the two 
worlds, we can prevent ecclesiasts from ruling the 
world by so-called miracles. By ever holding in 
view the truth that new and grander knowledge is 
constantly coming to us from advancing spirits, we 
can prevent dogmatists from hampering mankind by 
stereotyped Bibles and formulated creeds. 

Let us adhere closely to the main elements of 
spiritual freedom. What are those elements? They 
are the use of our individual reason, the acceptance 
of personal instruction from advanced disembodied 
spirits, and a determination to guide our own con
duct by the laws that govern the progression of the 
spirit in endless duration. As man becomes more 
spiritual, more and more persons can communicate 
for themselves with the other world, and drink indi
vidually from those fountains of true freedom. The 
shackles of creed and force will fall away, and he 
will, while here below, possess the truth that will 
make him free indeed. 

Let us now consider some of the features of the 
religion that accords with the higher phases of 
Spiritualism, and show it to be reasonable, adapted . 
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to the needs of the human race, and harmonious 
with a proper view of the infinite spirit. 

What is the origin of the religion of Spiritualism? 
It originated like all others in spiritual manifestations. 
But it has one great advantage over all the rest. 
While others rest on phenomena that took place 
long, long ago, and have to be taken on testimony; 
its manifestations are recent and present, and can be 
tested by all who will take the trouble to test them. 
Spiritualism is not founded, like Christianity, on 
phenomena that took place 1900 years ago; like 
Mohammedanism, on manifestations I 2 70 years 
gone by; like Judaism, on prophesies and so-called 
miracles, 2,ooo to 4,000 years ago. Unlike all 
these, its solid foundation is in manifestations made 
daily and hourly in enlightened and scientific nations. 
Our nation would smile at the thought of accepting 
a religion just originating among a people as unen
lightened as the Arabs in the time of Mohammed, or 
the Jews in the time of Herod ·or Abraham. We 
arc not called to do so. The religion we advocate 
has its origin in the best thought of our age, and it 
has elements that will enable it to keep abreast with 
all succeeding and advancing ages. 

This religion harmonizes with science, instead of 
contradicting it, as did the Christianity of the Dark 
Ages. Its phenomena are founded on laws of 
physical and spiritual science that we are just be
ginning to unde:stand, and that scientific spirits like 
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Faraday and John King are applying with more 
and more skill with each revolving year. Raps and 
table tippings are produced by the application of 
the laws of magnetism. Spirit telegraphy is used 
to communicate thought by disembodied operators 
who understand how to use electric forces. Celes
tial chemists have learned to give us photographs 
of the spiritual body; to write between closed slates; 
to disintegrate flowers in green-houses, and re-make 
them from their elements between closed slates; 
and, more surprising still, to make temporary forms 
from certain elements drawn from the entranced 
body of a medium, that can walk and talk and de
materialize while inhabited by a disembodied spirit. 
Spirit physicians, aided by bands of trained atten
dants, cure diseases of the mortal body, and ' also 
"minister to the mind diseased." We are just be
ginning to find out what can be done by the spirit
world. Each year brings new phases of manifesta
tion, and the most inspired of mortals would be sur
prised if brought face to face with the phenomena 
of fifty years to come. Let us do our part, and 
earnestly aid decarnated beings to prove to mortals 
that the soul does survive the death of the body, 
and that spirit is the real substance, of which this 
material world is only the shadow. 

Our religion is philosphical, as well as scientific, 
which is more than can be said of orthodoxy. Phi
losophy demand3 that each effect must have its cause, 
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in accordance with the laws of nature. It demands 
that acts shall produce their legitimate effects. 
Good acts shall produce advancement, per se-and 
not because the doer subscribes to some theological 
dogma. E,·il acts shall produce ill effects, in spite 
of a person's having laid that evil act on the person 
of Jesus. Spiritualism philosophically teaches that 
violations of the laws of nature will hinder our pro
gression, and that living in accordance with the laws 
of nature will further our progression, no matter 
what religious dogmas we accept or reject, no mat
ter whether we be Buddhists, or Spiritualists, or 
Baptists. Spiritualism is thoroughly natural. It 
discards all miracles, and all supernaturalism. It 
shows us that we shall feel just as natural out of the 
body as in the body, and that we shall be just as 
subject to the laws of Nature there as here. 

The true religion gives a view of God that is far 
superior to that adopted by the Church. The god 
of Judaism was wrathful, revengeful, and partial. 
Calvin's god had to be propitiated, because he had 
constructed us in such a way that we fell like Adam 
and Eve, or had the sins of Adam and Eve imput
ed to us, besides our own. Spiritualists believe in 
infinite life, that infinite life in motion gives the laws 
of nature, and that all the products of infinite life 
are destined to progress forever. They believe 
that the germs of individual being are originally 
good, because they are the offspring of infinite life; 



WHY SHE BECA:\IE A SPIRITUALIST. 25I 

that those germs are obliged, by the laws of their 
being, to develop as fast as their circumstances will 
allow, and that this development will go on more 
rapidly and more blissfully as the ages roll on. 

What is the chief end of man, according to Spir
itualism? Man's chief end is to find out the laws of 
the universe in which he finds himself an individu
ality, and to adapt himself to those laws, so that he 
may lay the foundation of progression here, and go 
on progressing forever and ever. 

Spiritualism is adapted to our present state, be
cause it teaches us to obey the laws of physical de
velopment. It tells us to keep our bodies clean, 
pure, temperate, and a fit temple for our spiritual 
body. Our immortal part is temporarily enshrined 
in this physical form, and if we develop it here by 
right actions, we shall not enter spirit life in a crip
pled condition. 

The true religion is good for us intellectually, be
cause it frees us from all prejudice, and thus enables 
us to receive pure truth from those whose greater 
knowledge fit~ them to be our teaehers. It is reas
onable, philosophical, and natural, and has progres
sion as its object. For these reasons, it satisfies us; 
and we find that the further we go, the more satis
factory does it become. 

It satisfies the heart, as well as the physical and 
the intellectual nature. Instead of teaching us that 
members of a family will be separated forever, be-
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cause they differed in regard to some theological 
doctrine, it proves to us that those who love each 
other will be together in the sweet by and by. In---, 
stead of trying to make us accept the notion that 
hundreds of millions will be swept into eternal per
dition because they did not "accept the righteous
ness" of somebody of whom they never heard, it 
shows us that the Chinese, the American Indians, 
the Abyssinians, in fact all men, of whatever race, 
or age, or nation, will have a chance to progress in 
the ne"1: life. The poor Hottentot, who prays de
voutly to his fetish, and loves his wife and child, 
will according to its teachings enter spirit life on a 
brighter plane than the "Christian" capitalist who 
grinds money out of the poor; than the married 
tyrant who allows his conjugal slave to commit 
murder by making conception abortive, so that he 
may gratify his physical lust; than ~he clergyman 
who veils a lascivious heart by the robe of sanctity; 
or a physician who misuses his skill, by murdering an 
unborn babe at the request of its unnatural parents. 

Persons whose reason dominates the body engage 
in the sexual act with a view to procreate offspring. 
And as all beings begin existence on the physical 
plane, such acts belong only to physical existence. 
Persons who find their chief pleasure in the indul
gence of sensual gratifications will find themselves 
unable to progress in spirit life, until they have rid 
themselves of that condition. 
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Spiritualism teaches humanity. It tells us to be 
kind to our dumb animals, our beasts of burden, 
and our pets, because if we fail to show loving care 
to beings who are dependent on us, we are hinder
ing the development of our own souls. It rebukes 
the pride of women who allow their horses' heads 
to be held up by the cruel overcheck rein, in order 
to satisfy their own vanity; and the cruelty of men 
who maim their animals by docking their tails-be
cause it is the fashion! 

It sternly condemns those who practice vivisec
tion on harmless animals, except in rare and extreme 
cases where one competent surgeon is actually find
ing out some definite fact that may lessen the suffer
ing of many. That vivisection be practised in or
der to instruct a class of students, or to gratify the 
curiosity of savants is outrageous in the extreme. 
In all cases, anresthetics should be administered, and 
the animal killed before regaining consciousness. 
Is science intended to brutalize human beings? 
The tendency of true science is to make us more 
humane, and more thoughtful for those who are 
weaker than ourselves. 

Especially does our re1igion teach us to be humana 
to little children. They should be welcomed into 
existence, and the principles of spiritual progression 
should be instilled into their souls by the authors of 
their being. Spiritualism goes to the root of the 
family system, and seeks to prevent marriages that 
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are not founded on a mutual love and friendship be
tween a man and woman which began in their no
blest and most spiritual hours. Such a marriage 
will not result in the murder of unborn children, and 
in the strife between husband and wife which harms 
the moral nature of their little ones. 

We believe that all individual spirits, in all worlds, 
began their existence on the physical plane. They 
were individualized from the infinite spirit in the 
physical body of their parent. Conception, gesta
tion, and birth from the body of the mother, attend 
the beginning of our personal existence on this earth. 
These acts do not then take place in the Spirit-world. 
They have no place there, for existence does not be
gin there. But, to the Spiritualist, these acts are 
fraught with a dignity and an importance that rests 
on his knowledge that the life here begun will con
tinue forever and will eternally progress. 

True marriage, between a good man and a good 
woman, who know that they are pro-creating a be
ing destined to eternal advancement, is a noble and 
a blessed thing. The union being one in which the 
conjugal affections are directed to but one person, 
the choice being reciprocal, free, for life, and pub
licly ratified,• we have the origin of the family. In 
this way only can the different family relations be 
clearly defined. A family, thus begun, will continue 

• See page 247 of" A System of Moral Science," by Drs. Hickok and 
Seelye. 
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its relations in the Spirit-world. And even where 
the family relation fails to reach ideal perfection, it 
will still continue. The parents will love their chil
dren, the children will love their parents, relations 
will be interested in each other, and friendship will 
continue, just so long as we shall remember our life 
in this world, and so long as we continue to cherish 
love for dear Mother Earth, where we began to be. 

As to Theosophy, it rests on theory, while Spirit
ualism rests on facts; those decarnated spirits who 
adopt it, take it theoretically and give no proof of 
it; some who passed to the other side of life long 
before the time of Moses know nothing of it; it 
takes away all consciousness of individuality by 
nullifying the memory -memory being the only 
proof of identity. Theosophy, in short, contradicts 
the facts of Spiritualism by dogmatic assumption; 
and it subverts the principles of Spiritualism, especi
ally that basic and most glorious principle--consci
ous individuality, and conscious progression. As 
Mrs. R. S. Lillie lately remarked, Spiritualists who 
try to ride at one and the same time on the three 
horses- Spiritualism, Theosophy, and Christian 
Science - will not be able to maintain a very 
firm seat. 

This religion teaches us to be true. By and by 
when out of the body we must be true, because de
ceit can exist only under physical conditions. If 
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false here, we shall not he happy there till we have 
learned to take pleasure in being true. 

Spiritualism teaches absolute and universal love 
and helpfulness, without bounds and without an end. 
We shall not get on there, if we do not try to help 
all whom we can help. Advanced spirits stretch 
tender, helpful hands down to those on a lower 
plane; they aspire with admiration and docility to 
those who have attained a greater height than their 
own. 

Becoming conscious that eternal progression is 
the object for which we were created, our life on 
earth is ennobled. Death loses all its terrors, for it 
is a garlanded gateway into a nobler life. Our 
heart swdls as we get faint glimpses of the heights 
that humanity is destined to attain. Some have 
these glorious thoughts and hopes, but they keep 
them shut up in their own breasts, for fear of offend
ing the prejudices of society. Ah! friends, let 
us lay by all such fears, and give these joyous hopes 
to all with whom we come in contact. Let us use 
every possible means to strengthen each other, and 
to bind in a helpful band all those who see the 
light upon the mountain tops. 

Church organization riveted the fetters of the 
human mind so fast, that some of us are afraid to 
organize in any way. Certainly we shall never sub
scribe to any form that can hinder progress. It is 
dangerous to formulate what we now believe, be-
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cause by and by new information may lead us to be
lieve quite differently. But, if we are Spiritualists, 
there are certain things that we k1zow. We KNOW 

that the spirit survives the death of the physical 
body, and that there is intelligent communication 
between the living and the so-called dead. We 
also know that progression is the law of existence, 
both now and hereafter. As Progressive Spiritual
ists, we accept all true spiritual manifestations as be
ing direct proofs of the continuity of life; and we 
desire by works of humanity, truth, and love, to de
velop ourselves while on the earth plane, so that 
our advancement may be more rapid, after we 
leave the physical body. 

We want no creed, for a creed soon wears out or 
grows too tight, and has to be cast off by a live, grow
ing body. But it seems to us that there are certain 
things that all Spiritualists know, that they reach 
after, and that this knowledge and these aspirations 
may readily form a basis of union that will cause 
Spiritualism to reach more souls, and do more effect
ive work for all humanity, both in the body and out 
of the body. For my part, I expect to be a Pro
gressive Spiritualist, both "now and never so many 
myriads of ages hence." 
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"I.ol the eeal of Death is breaking; 
Thoee who slept it. sleep are waking; 

Eden ope. her portals fair: 
Hark! the harps of joy are ringing; 
Hark! the seraph hymn is singing, 
And the living rills are flinging 

Music on immortal air. 

"There, no more at eve d~tining, 
Suns without a cloud are shining, 

O'er the land oflife and love. 
Heaven's own harvest woos the reaper, 
Heaven')! own dreams entrance the sleeper, 
Not a tear Is left the weeper, 

To profane one flower above. 

" No frail lilies there are breathing, 
There no thorny rose Is wreathing, 

In the bowers of Par .. dise, 
Where the founts of life are flowing, 
Flowers unknown to earth are blowing, 
Mid superber verdure glowing, 

Than is sunned by mortal skies. 
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"There the groftll of heaven, that nefti' 
Fade or fall, are green forever, 

Mirrored in the radiant tide. 
There along the sacred waters, 
Unprofaned by tears or slaughters, 
Wander earth's immortal daughters, 

And shall evermore abide. 

" There no sigh of memory awelleth, 
There no tear of misery dwelleth, 

Hearts will bleed or break no more. 
Past is all the cold world's scorning, 
Gone the night and broke the morning, 
With seraphtc day adorning 

Life's glad wave and golden shore. 

"Ohl on that bright shore to wander, 
Trace those radiant waves' meander, 

All we loved and lost to see! 
Is this thought, so pure, so splendid, 
Vainly with our being blended ? 
No! with time ye are not ended, 

Visions of eternity." 



PERSONAL COMMUNICATIONS. 

The following communications were given to the 
writer of this book, under circumstances that make 
their authenticity indisputable. They were given in 
connection with my que~tions and remarks, by an 
"independent slate writer." Some were written in 
my lap on the inside of a slate from which I had 
just rubbed out the previous communication. I had 
closed the slate and then I held it shut fast with both 
my hands in my lap. I heard and felt the writing, 
opened it myself, read it, and copied it on the spot. 
Stra1lge? Yes : but true. It was a bright morn
ing, the curtains were wide open, and the room 
as light as the sun could make it. 

Given Aagust 26, I 890. 
"I am glad to come to you. 

AooNIRAM J uosoN." 

"I come to my love. 1\!0THER." 

Giz•en Augusl27, I89o. 
"How best to unfold the soul is the question. I am 

anxious Edward should enjoy this truth. The spir
it of benevolence and truth is his. 

Your father, AooNIRAM JuosoN." 
26o 
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I had been remarking that I had learned that his 
first wife, Mrs. Ann H. Judson, is nearest to him in 
spirit life, and I was querying whether my own mother 
had found a soul mate, when this was written: 

"Dear child, in spirit I come, and watch ovt:r my 
children. I am as yet in oneness with them. 

MoTHER." 
I asked father who the man was with benignant, 

intellt:ctual face, whose ht:ad is close to my brain in 
my spirit photograph. He said: 

"You did not know him in life. It was Edwards." 
Further inquiry elicited the fact that it was the 

author of the "Freedom of the Will." I expressed 
my surprise that one like him should come to me, 
though I had been strongly interested in his charac
ter for many years. Father replied: 

"Surely, Jonathan Edwards. You had a drawing, 
because he was near you." 

Then came the following communication: 

"Dear friend, my mission to earth was to enlight
en the world. You have taught in your way. You 
are called to a higher school. EDwARDs." 

Remarking that timidity and a weak voice were 
in the way of my doing public work, he said: 

"Yes, child; you will speak and write. 
EDWARDS." 

"What," said I, shall I get up and face an au
dience, when I do not know what I am going to say?" 

"We will fill your mouth," was his reply. 
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I ask myself why one with so powerful an intel
lect and so exalted a character should aid one so in
ferior as myself. It can only be accounted for by 
the fact that I have a strong sympathy with and _lik
ing for his mind and character. It is as if a poor 
little autoharp were placed beside a Chickering or 
Steinway grand piano. The inferior instrument vi
brates in unison with the magnificent chords drawn 
from the mighty one. 

Gi'ven August 29, z89o. 
"My daughter, we are blest to have this meeting. 

It takes away the pain of parting. MoTHER." 
"And I am here with mother, dear child. Bless 

you. AuNTY WADE." 
"My beautiful boys! I am proud of them. I am 

glad they are leading the people, but I wish they 
would speak more understandingly of God's great 
love. MoTHER." 

"I want to speak to you of this new work of yours. 
We cannot make others come into our light until 
they grow there. There are many minds who have 
been educated in the world's lore, who may be as 
ibrnorant as the poor, benighted ones I taught, and 
who must be taught in the same way, with patience 
and love. AooNIRAM." 

On my asking him if he had been able to manifest 
to me at a certain seance, he said: 

"There are many pitfalls for you. Think well, 
and let reason balance the manifestations." 
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Given Augttst Jo, I89o. 
"There may be many days before I can talk with 

you face to face; but soul to soul, like the blending 
of light, will our soul~ mingle. FATHER." 

"I want to tell you why I came on that picture. 
Because I saw in you one who may do a good work 
with a class of peopie that others could not. 

E. v. WILSON." 

"Now, my little girl, I may not write you, but you 
know that mother's love is a shield and a comfort to 
you, that mother's lullaby is a sweet song of peace. 

MoTHER." 

"My student, I too am a student in the expression 
of truth. We will go on, learning and teaching to-
gether. J. EDWARDs." 

(In answer to a question.) 
"Yes; the real is not seen. The soul sends out 

buds that blossom to the external, only in the fulness 
of things. Go on brave and strong. 

G£z•e11 Feb. Io, I89I. 
Your father, A. J." 

"Look to the world at large, my dear daughter. 
SARAH." 
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