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they are not. I must say that among those whom I know are 
some of the most truly Christian people in the sweetness and 
unselfishness of their lives, in what I may even call a consecra
tion to all that is good, that I have ever known. Vet my 
knowledge of the mass of Spiritualists is very limited. What
ever they are in fact, they are most utterly failing to apply their 
own principles, if they are allowing themselves to live below 
the highest standard of virtue.

We must remember that God reigns—that all power rests 
with Him—that to Him we must give account. But we may 
comfort ourselves with the thought that He is our Father—ever 
ready to help us—asking for our trust and our love. And after 
we have wandered in imagination over the whole universe, we 
ought not only to be able to say, but to love to say, “ Whom 
have I in Heaven but Thee ? and there is none upon earth that 
I desire beside Thee.”

N o t e .—I wish to add a few words upon a point that I had not time to dwell 
upon in the foregoing address. I have repeatedly heard it charged against Spirit* 
ualism that the believers in it are often immoral men. I think there may be a 
basis of fact for the charge. But it is no more of an argument against Spirit
ualism than it would be against Christianity that many men believe in it and 
are yet immoral in their lives. In neither case has the thing believed in 
wrought its legitimate work. It is obvious that a man may have an intellec
tual belief in either without its affecting his moral character. It ought to do 
so. but it does not. The belief in spirit communication is wholly an intel
lectual belief, founded on evidence—on an investigation of facts. One may 
reach that point and be wholly unmoved by the great truth that it teaches 
him. It does not discredit the cause that he has come to believe in, that the 
belief has failed to do its proper moral work on him. It is to his own per. 
sonal discredit, and that is all. Look at Paul's description of the Corinthian 
church, especially in the 5th chapter of his first epistle to the Corinthians. Their 
conduct was a disgrace to themselves, but it did not prove Christianity false.

A singular argument against Spiritualism was addressed to me by a clergy
man in a recent conversation. He said there were a great many more non. 
religions people, than religious, that believed in it. I said to him that, in the 
first place, a fact could not be any more or less a fact from the character of the 
persons who believed or disbelieved it. In the next place, that with the 
clergy condemning it, and the constant assertion that it was a demoralizing 
belief, it could not be expected that church members would very largely look 
into it, or be ready to accept it, and where they had come to believe in it 
that they would make proclamation of the fact, though I believed there were
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a great many more than he suspected who were really believers in it. And 
finally, that it would naturally be so with any new truth that was not accept
able to the churches. I adduced the case of the discovery by science early 
in this century that the world was not created in six days, by so many suc
cessive fiats of God, as we had been taught to understand the Bible as teaching. 
The church was shocked at this attack upon the Bible, and threw itself into 
antagonism to it. In thirty years from that time it could probably be truth
fully said, that there were ten believers in the new theory outside of the 
churches where there was one within them. Vet these outsiders had the truth 
with them and the insiders had the delusion. And this truth that the 
“ infidels,” as they were regarded, were championing, was God's truth, and is 
now accepted as such by all the Christian world.

The church I believe is making a great mistake in denouncing Spiritualism, 
and doing what it can to bring into discredit and odium those of its members 
who come to believe in it. It made the same mistake in its treatment of the 
early anti-slavery movement. The writer came upon the stage soon after Gar
rison had begun to strike his first blows at the system of slavery. No one much 
younger than he can have a conception of the position of the churches at that 
time towards him and his followers. It has been well said by a writer on the 
subject that “ it was a few fanatics on one side and all the churches and society 
on the other.” Yet these hated and ostracised abolitionists were in the right, 
and the churches and society in the wrong:. If the churches as a body had 
stood by the abolitionists instead of denouncing them, they would never have 
become a hostile organization, denouncing the unfaithfulness of the churches. 
They did many extravagant and offensive things. But so do all reformers. 
The world would never move if there were not some men so zealous as to go 
too far. It is the more the duty of men who have some leaven of conservatismor

in their constitutions, to join in the reform, that they may secure a better 
average of decorousness in the conduct of its advocates. Benjamin Du Plan, 
the “ Gentleman of Alais,” who lived in the South of France a hundred and 
fifty years ago, was a noble specimen of a true reformer in the highest social 
position joining with extravagant zealots because he knew they were on the 
Lord's side. The Hartford Courant, in an editorial notice of his life, recently 
published, says: “ To be a Protestant was to be an outcast in every way. 
It was this lot that young Du Plan chose for his worldly portion. The reader 
will not be surprised to learn that there was Protestant fanaticism as well as 
Catholic bigotry, and that there were abnormal developments of religious zeal. 
Many women and girls took up the character of prophetesses and preachers, 
fell down in ecstacies, and went through all the scandals of fantastic demeanor 
and imposture. Du Plan was deterred from his choice neither by the extrava
gance of some of the sect nor by the persecutions. It is largely owing to his 
labors that the French Protestant Church is alive to day.”

Truth almost always.makes its first appearance in a despised form. Christ 
was born in a stable. When lie began to preach he was called a glutton and 
wine-bibber. The old prophets with their long hair, their heads covered with
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ashes, their garments of sack-cloth, and their denunciatory proclamations 
in the market-places, were the “ cranks " of their time, and very repulsive 
ones, too; yet God made them his mouth-piece. What more uncouth than 
John the Baptist, wearing a goat skin and living on locusts and wild honey as 
he wandered about, and yet he was the forerunner and herald of Christ. So 
it is through all history. The question with every soul is, shall I espouse the 
cause of God's truth in its poverty and shame, or shall I wait till it has 
made its way to public recognition and “society" has put its stamp of ap
proval upon it ? Christ was willing for the sake of truth to become “ of no 
reputation." Are we ? I believe no soul is dearer to God than the one which, 
whatever religious or non-religious name it bears, stands fearlessly for God's 
despised truth, and that our Lord's warmest welcome is given to such a soul 
as it enters the spirit world.

“ In that world Truth clasps her adorer to her breast,
Saying— Remember that on earth I was thy guest."

“ Not many wise after the flesh, not many mighty, not many noble, are 
called; but God hath chosen the foolish things of the world that He might 
put to shame them that are wise; and God hath chosen the weak things of the 
world that He might put to shame the things that are strong; and the base 
things of the world and the things that are despised, that He might put to 
naught the things that are." I Cor. i. 26, 27, 28.

What more humble instruments were ever employed than those whom 
Christ chose for his apostles!

Shall we stand with those whom the world counts wise and mighty and 
noble, or with God and those despised ones who, perhaps in a very imperfect 
way, perhaps half blindly, are yet the bearers of his truth, and his commis
sioned messengers to men ?
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