












































































































































































































78 BIIAGAVAD-GiTA. CHAPTER THE EIGHTEENTH, 

But that action which is performed with great exertion, by one who 

desires some pleasant object, or, again, is egotistical, is called a bad one. 
One undertakes an action from folly, without regarding the consequences, 
the loss, the harm (it may do), and his own power (to carry it out),--that 
is called indifferent. (One who acts) free from self-interest, without self
praise, with perseverance and resolution, and unchanged in success and 

failure alike, is called :;i, good agent. (One who acts) with passion, who 
is desirous of the reward of his actions, covetous, cruel by nature, impure, 
liable to joy and grief, is proclaimed to be a bad agent. (One who acts) 
without ability, without discrimination, who is obstinate, negligent, 
slothful, desponding, and dilatory, is called an indifferent agent. Hear 
the distribution of intellect and also of perseverance into three parts, 
according to the qualities, explained in full and separately, 0 despiser of 
wealth! The intellect which comprehends the nature of action and of 
cessation from action, and what should be done and what not, danger 
and security, and understands implication by actions and liberation from 
it, is a good intellect, 0 son of PritM ! That intellect by which one 

takes a wrong view of right and wrong, of what should be done and what 
not, is a bad intellect, 0 son of Pritha ! The intellect which thinh 

wrong to be right, enveloped in obscurity, and believing all things to be 
just the contrary (of what they are), is an indifferent intellect, 0 son of 
Pritha l The perseverance by means of which one resists the actions of 
the heart, the breath, and the senses, with exclusive devotion, is good 
perseverance, 0 son of Pritha ! But the perseyerance with which one 
cherishes, from self-interest only, duty, pleasure, and wealth, bein°· de
sirous of their fruits, is bad perseverance, 0 son of Pritha ! The per
severance by which one fails, with foolish mind, to shake off sleep; fear, 
anxiety, despondency, and also rashness, is indifferent perseverance, 0 
son of .Pritha ! But now learn from me the three kinds of pleasure, 
0 chief of the Bharatas ! That in which one experiences delight, from 
being habituated, and arrives at an end to pain-whatever is first like 
lloison, but in the end similar to ambrosia, is called good pleasure, sprung 
from the serenity of one's mind. Whatever is at first Jike ambrosia, 
from the connection of the senses with the objects of sense, but in the end 
is like poison, is called bad pleasure. And that pleasure which, both at 

first and in its consequences, is a cause of the bewilderment of the sou], 
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ari, ·ug from slerp, sloth, or carelessness, is called indifferent pleasure. 

There i no nature on earth, or again among the gods in heaven, which 

i free from these three qualities, which are born of nature. The offices 

of Brahmans, Kshatriyas, V aishyas, and Shl1dras, 0 harrasser of thy 

foe-! are distributed according to the qualities which predominate in the 

dispositions of each. Tranquillity, continence, mortification, purity, 

patience, and also rectitude, spiritual knowledge, and spiritual discern

ment, belief in the existence of another world, comprise the office of a 

Brahman, sprung from his di~po ition. Valour, glory, strength, firm~ 

ness: ability in -warfare and also keeping one's ground, liberality, and a 

lordly character, are the office of a Kshatriya, sprung from his disposi

tion. Agriculture, herding of kine, and commerce are the office of a 

\ai hya, sprung from his disposition. Servitude is the peculiar office of 

a Slnidra, sprung from his disposition. Each man who is satisfied with 

his own office attains perfection. Now hear how he attains perfection, if 

satisfied with his own office. If a man worship him from whom all 

things have their origin, and by -whom all this universe is created, by 

performing hi~ oTI"n duty: he attains perfection. It is better to perform 

one' · OTI"n duty) e\en thou..,.h it be dernid of excellence, than (to perform) 

another' duty TI"ell. He who fulfils the office obligated by his own 

na nre doe- not incur ...,in. One should not reject the duty to which one 

i:: born, even if it be associated with error, for all (human) undertakings 

arc im-olnd in error, as fire is by smoke. He whose thoughts are not 

attached (to the world), who is self-governed in everything, and free 

from desires, attains, by means of renunciation, the highest perfection of 

freedom from action. Learn from me, merely briefly, how one who has 

attained perfection attains to the Supreme Being, which is the highest 

condition of spiritual knowledge. Gifted with a pure mind, and restrain-· 

in..,. himself with perseverance, having rejected (the charms of) sound and 

the other objects of the senses, and cast off love and hate, frequenting 

solitary places, eating little, having subdued his body and his heart, 

intent on the practice of contemplation, always endowed with apathy

whcn he has cast away egotism, violence, pride, desire, anger, and 

avarice, and is free from selfishness and calm,-he is fitted for the 

condition of the Supreme Being. When he is in a condition for the 

Supreme Being, and his spirit is serene, he neither regrets nor hopes. 
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heard all this, 0 son of Pritha ! with thoughts fixed on this only ? Is 

the delusion of ignorance dispersed for thee, 0 despiser of wealth ? " 

COMMENTARY. 

REASON. 

These words ref er to actions with beneficial or pleasing results. 
When a man altogether discards such, he practises renunciation; when 
he does them, but without any view to his own advantage, he is disin

terested. Some say, we must abstain from actions altogether; others, 
that action should only be in sacrifice, almsgiving, and mortification. 
These have reference philosophically to the special cleansings of the 
mind, of the heart, and of the flesh. A man must not discard an action 
from fear or laziness. A man must n'ot be affected by the result of his 
action. Man must act. Those who are disinterested have their reward; 
they attain the wise indifference of the wise ; they become heirs of the 
kingdom of heaven.* 

The soul, the universe, and knowledge are the three courses of 
action. That kno"'.ledge which teaches the identity of soul pervading 
the universe as an emanation from the Deity, is correct; that know
ledge which considers there are various principles of existence, is in
correct; that knowledge which neglects this subjec~, and attaches itself 
to what it considers to be the sole business of life, is indifferent. 

The disinterested action is good; the selfish action is bad ; the heed
less, or bird-witted action, is indifferent. 

The agent unchanged by success or failure, is good ; the agent 
liable to joy or grief connected with his action, is bad ; the slothful 
and dilatory agent is indifferent. 

Intellect understanding the limit of action, is good ; intellect having 

a wrong view of action, is bad ; intellect which takes a confused view, 

is indifferent. 

Perseverance in resisting Passfon, is good; perseverance in the pur
suit of self-interest, is bad ; perseverance after a vain shadow, is indif
ferent. 

Pleasure which is at first bitter but afterwards sweet, is good ; plea-

"' .A great portion of the text bas reference purely to doctrinal theology. 
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sure which is at first sweet but afterwards bitter, is bad; pleasure which 

arises from dreams is indifferent. 
It is advisable that each should follow his own nature, and not be 

guided by the nature of another. The division into castes is solely a 
division of labour, of the wisdom of experience, which knows and teaches 

that actions cannot be well done unless every man does that action which 
is peculiarly his own, sprung from his disposition. He thus attends to 
that action more, and from attention he derives facility and improvement 
of execution. The religious significance attached to this division by birth 
is a mistaken notion, already explained. A man doing his own duty is 
rewarded by satisfaction in himself and perfection in his work. Rational 
devotion brings about these results. All human undertakings are sur
rounded by error, as fire by smoke. Hence is the necessity of action, and 
perseverance after it. Wisdom is to be sought after ; and as the first 
step on the road thither, vanity is to be avoided, for vanity will cause 
destruction. In every condition of life seek after wisdom, and take 
refuge in me. You will thus obtain supreme tranquillity. It is idle to 

repeat what I have said to an unreasonable disposition incapable of 

reeeiving it. 
Is your ignorance removed ? 

TEXT. 

ARJUNA SPOKE. 

"My delusion is destroyed ; and by thy favour, Divine One ! I have 
recovered my senses, I remain free from doubt, and will do thy bidding." 

COMMENTARY. 

MIND. 

My ignorance is removed by your explanation. I have no longer any 
hesitation, and I am ready to act. 

TEXT. 

SANJAYA SPOKE. 

" Thus did I hear this miraculous and astounding conversation be
tween Vasudeva and the magnanimous son of Pritha ! By Vyasa'~ 

favour I heard this supreme mystery-devotion-from the lord of devo-
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tion, Krishna himself, who expounded it openly: and remembering 

again and again, 0 King I this wonderful sacred colloquy between 

Keshava and Arjuna, I am again and again delighted. And remem

bering again and ag!:l.in that very miraculous form of Hari, my wonder 
is great, and I am again and again delighted. Wherever Krishna, the 

lord of devotion, and wherever the son of Pritha, the archer, are, there 

are fortune, victory, and power certain. This is my opinion." 
Thus in the Upanishads of the Bhagavad-Git:1, in the knowledge of 

the Supreme Being, in the Book of Devotion, in the Dialogue between 

Krishna anu A1juna, (stands) the Eighteenth Chapter, by uame 

"DEVOTION AS REGARDS EMANCIPATION AND RENUNCIATION.'' 

COMMENTARY. 

TRUTH.* 

Thus Reason spoke openly ; and 0 Popular Opinion ! the memory 
of it delights me ; and especially when I consider the divine nature of 

Reason, I am delighte<l. and equally astonished. Wherever Reason, the 
lord of proper devotion and mind, is, there are certainly fortune, victory, 

and power. 

~ The little feeble child, whose tender hand 
Clutches his mother's clothes in fearful guise, 

Be thou: cling close to 'l'ruth, who leads to tho land 

Of Wisdom, the only heaven of the wise. 
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