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SPIRITUALISM. — WOAT LT IS NOT.

L ord  M a x s f ie l d  used to say, that a good 

Saxon statement o f a case in court was lhe 

best argument for it or against il, as ils meritsO O 7
might be. Such is pre-emiuently thc fact re- 

spectiug Spiritualisai. For tbe praclical pur- 

poses o f sober meu, the case lies in a uutshell.

1 . Spiritualisai is uot science. It Iris uever 

yet assumed the order, the self-consistency, or 

the diguity o f a science. Open its authorities, 

and what do you find that will bear the search- 

ing o f such investigation a 3  that whieh lias 

built up astronomy, chemistry, geology, or eveu 

thc more mobile science o f political economy ? 

In comparison witli thcse, Spiritualisai plauges 

us headlong into “  chaos and old night." Spe- 

cially, its laws o f evidenee arc not those which 

science is wont to honor in other thiugs.
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4  S p i r i t u a l i s m .  —

The first thing which repels a sober iuquirer 

who dips into it, if he is able to suspend his 

moral sense and his æsthetic taste the while, is 

the "lariutr substitution o f ultra-inundaue testi-O C
mouy in place o f that which common sense com- 

merids to men o f afFairs. Take the question of 

the personal ideutity o f “  spirits, ” for example. 

H ow  eau you answer it? W h o  is wise enough 

in the laws o f spiritual being to tell us what is 

logical evidence o f spiritual ideutity? IIow  do I 

know the resourees of chicanery in otherspheres 

of existence? I  bave tolérable means o f protec

tion against the trickery o f tliis world ; but, 

when it cornes to the possible trickery o f the 

“ seven spheres, ” woe is m e! Nothing but 

downricdit miracle can settle tliis elementaryO *

question of ideutity. Yet, till tliis is determiued, 

we bave not the first cobblc-stone for a founda-

tion of sucli a superstructure a 3  shall deserve
«

the name o f scieuce.

Ilave Bacon, Newton, Franklin, their mes

sages for my privatc car? V ery  well : my vanity 

is liugely pleased at the uotion o f a call from his

torié dignitaries ; but the ideutity o f the per-
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sons, —  how about that? Tbey corne in ghostly 

fashions to me who bave no ghostly tests. Y  ou rC mf

credentials, gentlemen, if you please ! T ill you 

corne solidlv withiu r a o ire o f mundaue laws o f

évidence, I must ask for sorae celestial token, 

équivalent to the huraan face, voice, gait, figure,

; determinedby which questions o f identity 

in earthly courts. A m  I referred to tlie internai 

evidence o f the message? W orse  aud vvorse. 

Bacon I  know, aud Franklin I know ; but who
?are you

D r. Frauklin, timed exactly by good chro- 

nometers, with allowance for the différence o f  

longitude between the two cities, lectures to 

wouderiug circles at the same moment in A l -  

bany and in Chicago. IIo w  is this? W e  are 

told, in answer, that “ spirits hâve power to as

sume any appearauce at w ill,” and that it is the 

u E id o lon  o f Franklin ” which appears. W h at  

is that? There is a cheat here at any rate. 

W hich  of hira is it ? W h o  would stand a lawsuit 

on the testimony o f wituesses who should swear 

to such au astonishiug a lib i?

Yet it is amazing that multitudes o f iuquirers,
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quick-witted in other thiugs, iguore tliis whole  

question of’ spiritual identity, in testing the Rev- 

elation o f the Séance. M en not used to the 

meltin" mood break down in tears at the assu-O
rance that a departed mother, wife, child, is ad- 

dressing them in tbe harangue o f a medium ; 

but, when pressed for the proof o f identity, 

they point to thiugs which they would laugli at 

if used as evidence of fact in the sale o f a horse. 

They would not buy so much as a jack-kuife on 

8 uch évidence.

The late Jeremiah Mason was once eugaged

in a famous trial, in which sorne good Methodist
*

brethren were coucerned. One morning when 

the court opeued, an over-zealous frieud o f bis 

clieut came to him, aud in soletrm whispor said, 

“  Mr. Mason, M r. Mason, I had a vision la.st 

night. Gabriel appeared to me, aud told me 

that Brother A . was innocent. N o  mistako 

about il.” —  u Very well,” said the man of law , 

not so much as lifting lus linge head from over 

the table on which lie waswriting, —  “  very well ; 

botter bave Gabriel subpccuaed immediately.” 

So we say to the Spiritualists, “  W ith ail due



respect to your iutuitions, \ve would like to hâve 

Lord  Bacon aud the rest subpœuaed, aud put 

iuto the witness-box. Y ou rcra ft is uot a scieuce 

till it can stand a trial by ju ry .” The rnost 

scholarly o f Ainericau defenders ot’ Spiritualism  

is evidaatly staggered by tins questiouing of 

identity. H e honestly says, “  I f  spirits hâve 

the powers attributed to thein by mauy secrs, o f 

assuming any appearance at w ill, it is obvious 

that some high spiritual seuse must be developed 

in us before we can reasonably be sure o f tho 

ideutity o f auyspirit, even though it corne bear- 

ing the exact resemblauce o f the persou it may 

claim to be.” A ud  agaiu, “  it may be that we 

must bc in a spiritual State before we can really 

be wisely confident of the ideutity o f auyspirit.” 

But this seems to us to yield ail that we atfirm 

as to the daim s of Spiritualism to science. If, 

where identity is asserted, it can bc neither 

trusted nor tested, except by some uuknown 

spiritual seuse undeveloped in ordinary mortals, 

wliat is ail the rest good for? Bardou us, il, in 

ourpoverty o f “  spiritual sense,” we hâve to l’ail 

back ou oui* common seuse.

S p i r i t u a l i s m . — W h à t  i t  i s  n o t .  7



8  S p i r i t a a l i s m .  —  W h a t  i t  i s  n o t .

2 . Spiritualism is not re lig ion . It commends 

itself as feebly to the religions instinct as to sci- 

entific research. A  System o f religion, to be 

worthy o f a sane man’s faith, must, in the first 

place, be a System. It must bave conciunity. 

It must bave a beginuiug and a muidle and 

an end. A  jum ble o f incohérences commauds 

as little houor from faith as from rcason. 

Then it must also be from God. It must 

be worthy o f G od  iu its aims ; it must be 

worthy of God in its internai évidences ; it 

must be worthy o f G od  in the occasions o f 

its révélation ; it must be worthy o f God iu the 

choice of its instruments ; it must be worthy 

of God in its methods o f working. Above  

al!, it must be cousonant with othcr révélations 

of God to mankiud. God cannot coutradict

God.

The modem soothsayiug does not bear auy 

one of these tests. A s  a source o f religions 

knowledge, its wituesses coutradict each other.O 7
The bcst that eau be said o f it, eveu ou the 

crédit of its own authorities, is, that it is a  

discordaut mutteriug o f voices from over the
I *
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g u lf  which secludes us from tlie dead. u W e  

are taught that God is a persoa ; tliat lie is im- 

persoaal ; tliat everv tliiug is God ; that there is 

uo G od ; that we are gods. W e  are taught that 

the soûl is eterual ; that it commences its exist

ence at conception, at birth, at maturity, at old 

âge ; that ail are immortal, that some are im- 

mortal, that noue are immortal ; that the soûl 

is a wiuged monad, in the centre o f the brain ; 

that it gets tired, and goes dovvu iuto the stomach 

to rest ; that it is material, that it is immaterial ; 

that it is uuchangeable, that it changes like the 

body ; that it dies with the body ; that it develops 

the body ; that it is developed by the body ; that 

it is in but one place at a time ; that it is in 

ail places at the same time ; . . . that ail spirits 

progress, that some progress, that noue progress ; 

that ail spirits are good, that some are bad ; . . . 

that there is uo high, uo low, no good, no bad,” 

and so ou.

Moreover, it patters about things iufiuitesimal- 

ly small ; yet eveu in these it laids crumbs for 

wrangliug betweeu lying spirits and true, o f 

whorn we mortals hâve uo means o f determining
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which is \vhich. The song o f the witches iu 

Macbeth, —

“  Black spirite and white,

Bine spirite and gray,

Mingle, mingle, mingle,

You that mingle may,” —

is a symbol o f much of the material which tlie 

modem uecromautic oracles furnish as food for 

religious thought.
O  c5

W ho, iu any sober, not to say prayerful mood, 

eau tiud any thiug like G od  iu the peculiarities 

of tlicir teaching? W ho or wliat is there iu them 

to worship? W h at tliey borrow is uothing to tlie 

purpose. That they recognize a spiritual world  

goes for nothiug. W h y  make so much ado about 

that? W e  kuew it before. A re  we to be 

wheedled iuto the belief that it is a discovery just 

uow hursting upou our astonished vision? I f  

we hear not Moses and the prophets, are we to 

be persuaded by one risen from the dead, and 

capering in the fashion o f thèse modem gliosts? 

In the thiugs orig ina l to Spiritualism, who feels 

the présence o f the God-like? Is  it like G od to 

reveal himself iu dancing tables, battered w iu -



dows, uneasy pokers, tlie rattling o f kuuckle- 

bones, and the falling o f turuips from the sky? 

Is it like G od to set goiug the machinery o f the 

supernatural world, for the sake o f recoveriug a 

lost ear-ring? Is it likc God to send ** spirits 

from the vasty deep,” as in the case o f one of 

the afflicted, to discourse upon pumpkiu-pies?

A re  there more respectable phcuomeua than 

these among the divinations o f the new faith? 

Very  truc. But these are a véritable part o f its 

vagaries. I hâve as mueh reasou to accept 

these as the rest for a divine révélation. A ud  

as for the rest, vvlmt am I  to do vvith my old 

Bible? It bas doue sonie service to the world. 

A  good mauy men aud vvomen hâve died for it. 

It deserves a respectful, if not a reverent hand- 

ling ; but the hostility o f Spiritualism to the 

Scriptures is boastful and truculent. U sing  

vvlmt it pleases o f the Christian oracles, it scouts 

the remaiuder as only the relie of au eifete su

perstition. W e  hear one of its prophets gravely  

questioniug whether the world would not hâve 

been happier aud botter if  Jésus Christ had 

uever been boni. In another of its tangents, it

S p i r i t u a l i s m . —  W h a t  i t  i s  n o t .  i l
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flics ofF in a déification “ of the forces of Nature, 
formerly called God.” A Parisian gendarme, 
in the fury of au atheistic révolution, lias shocked 
ns with sorae sucli blasphemy ; but it bas been 
left to Spiritualism to makc worship ont of it. 
Excuse us, gentlemen. Whatever else tliis may 
be, it is not religion. It boots at our grand 
Biblical theology. It dégradés our beautiful 
Christian idéal of lieaven. It bedraiîirlcs ouroo
inost sacred liopes of immortality.

3. Spiritualism is not <jood viora ls Good
men and womeu are amoii" its believers, noO 1
doubt. Afflicted ones seek in it communion 
with their sainted dead, with no thought of 
wrong. Restless inquirers search it for some 
wiser adjustment of nature to the supernatural 
than they hâve fourni elsewhere, with uo profane 
ciu iosity. Christian believers, of pure lives aud 
Biblical faitli, tliink they eau accept a fragment 
of it herc and there, in an eeleciic fashion, with- 
out damage to their holier expérience. But 
after ail, and to thèse exceptional believers it 
should be said in sad faithfulness, the drilting 
of tliis modem theurgy is to loosc morals.
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Sonie of the “ spirits ” teach, in tbeory, the 
siulessness of revoltiug crimes. Whatever is, 
is right. Man is a machine. Responsibility is 
a ûctiou. Puuishment is tyrauny. Siuuer or 
saint, it makes no différence : bot h are ouly 
working ont the destiny of’ development. 
Thieves, drunkards, liars, murdercrs, are ouly
victims uow, and augels in the end. We arc 
ail augels, if we can ouly thiuk so. The eternal 
mill must griud out just sueli augels. In their 
place, nothiug clse would do as well. Repent
ance, atonement, rédemption, are rnyths ; for 
there is nothiug to repent of, nothiug to atone
for, nothiug to redeem. The world is outgrow-7 0  O
ing théologie whiras : Spiritualism is the herald 
of its manhood ; and Jésus Christ was ouly the 
Prince of médiums.

We fiud, therefore, as such a theory would 
lead us to expect, a huge vein of practical im- 
morality rimning up and down and across this

lu this respect, it is siugularly 
like the old mythologies.

Profaneness is onc of the piquaut éléments iu 
its despatches from tlie other worlds. The

now religion.
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corne chattering about us with aspirits
great deal of impish talk. They jeer, with old- 
fashioned iufidels, at the sacreduess of the sab- 
bath. Their inspiration shows a inaligu bear- 
ing towards the restrictive morality of the Bible. 
More tlian ail else, they breathe a deadly autip- 
atliy to the Christian theory of the relations of 
the sexes. Where else do denunciations of the 
servitude of marriage find so congenial a home“  O
as in a spiritualistic library? Where else such 
loose théories of divorce? Where else so mucli
nonseuse about uafïiuities,” “ spiritual unions,” 
“ twin-spirits,” and the like?

Not that the majority of its adhérents are at- 
tracted to the uew gospel by this obliquity, but 
that the thiug itselfsomehow wallows by instinct 
iu this kiud of inire. Whoever else may dabble 
with it, iree-lovers are sure to do so. Set it 
going in any community, and, if there is a inan 
of scusual life or prurieut imagination there 
who lias braius euough left to feel intellectualO
curiosity about any thing, lie is sure to fîud bis
wiiy to the séance, and to get from it sonie
nuietus to lus conscience. I fling no charges
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broadcast ; but, as a ‘*looker-ou iu Ventce,” I see 
this fact, and make a note of it. Is lhere any 
other development of modem thought which 
mcn of easv virtue and a certain trushing, erotic* CT O 7
temperameut take to with sueh loviug spouta- 
ueity as to this?

4. Spiritualism, taken as a whole, is not 
sense. Not that the admission of a certain mod- 
ieum of fact in its alleged phenomena is unreas-* 
ouable. A man is not to be browbeaten out of 
trust in bis owu eyes. A belief iu phenomena 
as historié facts, explaiucd or unexplained, is 
oue thing ; religious faith iu those pheuomcua, 
as the vauguard of a uew and revolutionury dis- 
closure of truth from heaven, is another. This 
faith, and nothing less, is Spiritualism. And 
this, I repeat, takcu as a whole, is not good 
seuse, whatever may be true of aD cclectic dose 
of it.

Ilere should be observed, in passiug, a singu- 
lar stretch iu the reckoning of the apostles of 
this faith, by which they multiply enormously 
the numbers of their alleged foliowers.. Their 
arithmetic is as marvellous as that of polit ica 1
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bulletius beforc élection. They bave a cool 
way of appropriating, as prosélytes, ail lookers- 
on who admit the phenomeua iu question as 
facts of which tlrey attempt no explanation. 
Physicians, scieutists, clergymen, statesinen, 
noblemen, kings, emperors, are claimed as be- 
lievers, siinply because tliey hâve not deuied the 
evidence of their owu seuses to physical facts. 
In the statistics of the new sect, tlie numbers 
are thus swelled to millions. Not a teuth part 
of them probably would concédé more than that 
tliey hâve seen what they hâve scen, and heard 
what they hâve heard. Multitudes thus claimed 
hâve, like Lords Lyndhurst and Brougham, ex- 
plicitly deuied the charge. In Spiritualism, as 
a révélation of scientifie and religious truth, they 
hâve no more faith tliau iu alchemy. Their good 
seusc revolts when they are asked to accept the 
sinn total ofthe thing, as set forth by its devo- 
tees and scers.

It is not good sense to accept as science that 
which eau bear the tests of no other science : 
we miglit as seusibly believe iu astrology. It 
is not good seusc to trust religiously that which
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seorns or burlesques sorae of the deepcst reli- 
gious instincts of mankiml : we might trust 
Mormonism as well. It is not good sense to re- 
ceive the rhapsodies and incohérences of clair
voyants as a substitute or a supplément of the 
Christian Scriptures. It is not good sense to iu- 
terrogate a modem witch of Eudor, to get some- 
thing botter tliau Paul’s testimonv to the irnrnor-O J
tality of the soûl. It is not good sense to ask or 
answer the irreverent question whether Jésus 
Christ avas any tliiug more than a spiritualistic 
medium, aud whether his miracles were like the 
table-tippings. Is the whole history of Christi- 
anity for eighteen centuries to go for nothiug to•/ O O O
the judgment of a man of sense? More than ail 
else, it is uot good sense to be eozened by that 
which is uot Sound in the grain of its moral 
alliuities. If a mau is kuown by the company 
lie keeps, a sensible man will judge of a System 
by the company it draws. A certain m ental ob- 
liquity is implied in a faith which ignores such 
tests as these. The links of logic in a nmn’s 
mental constitution are unriveted by such a faith. 
The vagrant whimsies of the brain are set to
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capering by it, iike the muscœ of a
eick-headache. It is not compatible with tbat 
fuil, hearty, balanced licaltli of the mental fac- 
ulties, which Locke calls “ large, round-about 
seuse.” Spiritualism, therefore, builds ou the 
road to the mad-house. Let it become perva- 
sivc and chronic in the social tempérament of a 
country, and one might say, as Mr. Pettigrew 
said of South Caroliua at the outbreak of the 
rébellion to a etranger iuquiring tlie way to the 
insane asylum, “ Go anywhere, sir : you can- 
not go wrong.o c

The notion, for instance, that our old philos- 
ophy is to be uprooted, our medical science to be 
shelved, our jurisprudence to be reconstructed, 
our Biblical religion to be antiquated, and our 
practical outlook upon life in this world and 
the uext to be revolutionized by the “ circles ” 
and the “ médiums” and the “ clairvoyants” 
and the “ psychomctricians ” and the “ proph
ète ” and the “ seers” who go up and down 
in the earth in these days, — what is it 
but the fantasy of au addled mind? Ignorant 
men may believe it till they kuow better. Silly
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womcn may be led captive by it till they are 
wiscr. Sick nerves may dance to such music 
till thcir possessors get more protoxide of irou 
into their blood. Minds of ecccntric orbit, tan- 
jrential minds, iniuds afflieted with achronic iu- 
ability to believe with majorities, may naturally 
enough form an intellectual cornet of this sort, 
the tail of wliich shall be very large aud propor- 
tiouately thia. To these may as naturally be 
attracted a certain proportiou of idle minds, aud 
of those whose iutellectual processes are taugled 
by their moral obliquities. But solid, sober, 
sensible men and women, whose fathers and 
mothers were of healthy stock, and who hâve 
inherited a right to large, well-balauced brains, 
“ lookiug before and aller, ” bave no proper 
place in that assemblage.



S P IR IT Ü A L IS .M  P R O B A B L Y  OF

S A T A N IC  O R IG IN .

P robably, we say, because it is one o f those 

auoinalies iu history o f whieh we may be able 

to forin ouly a hypothetical theory till titne bas 

sifted tliem, and cleared tbem o f excrescences.

At this poiut,caudor rcquires some concessions 
to Spiritualists on the part of their opponents.

W c must concédé to tbem a certain basis of 
phénoménal facts. Precisely how niuch must 
be yielded may not yet be certain ; but fair 
criticism will grant sometbing. Bad and foolisb 
as the modem necromancy is, it is not an un- 
mitigated humbug. Bees do not swarm upon 
notbing. Neither do believers pluuge in crowds 
into au absolute vacuum.

We âbould be unreasonable, for instance, in a
déniai intolo of the crcdibilify of testimony as

20
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applicable to the phenomeua iu question. Be- 
lievers iu Biblical miracles ou the evideuce 
of testimony must uot question the possibility 
of crédible testimony to necromautic marvels. 
The Egyptiaus did somethiug with their euehaut- 
mcuts. The spectators saw what they saw. 
Corne what may of it, eyes and cars and fiugers 
are tougrh witnesses to facts. The eves and cars“  v

and fingers of a lniudred other meu are of m ore

value thau the solitary evideuce of vours or 
mine. We practise an unconscious évasion of 
the poiut iu logic wheu we say, “ I will believe 
wheu I see.” We lose vastly more thnn we 
gain by auy a p r io r i reasouiug, or by auy very 
rccondite reasouiug, agaiust the blunt testimony 
of the senses of a régiment of meu.

As little reason hâve we to cavil at the char- 

actcr of a certaiu portion of the testimony by 
wliich the toughest facts of Spiritualism are sup- 
ported. Some of that testimony, so far as it re
spects the sanity, the culture, the integrity, and 
the opportuuities of the witnesses, would convint 
a murderer in any court iu Christendom, out- 
side of New-York City. <
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It is loo late also to set down the spiritual
isme phenomena as only a re-vampiug of old, 
or an invention of nevv, f'eats of jugglery. 
Their advocates are not to be censured, if tliey 
décliné to argue vvith a man who cornes to them, 
as frora the détective police, with the logic of in
visible wires, and of sleight-of-hand, and of 
leaden plummets concealed under crinolines. 
We might hâve beeu excusable for such inno
cence twenty-five years ago ; but it will not do 
now. Signor Blitz, who probably knows as 
much as raost raen of the capacitiesof jugglery, 
lias beeu hcard to say, that uothing on record iu 
the history of his profession could account for 
that class of facts on which Spirituaiism chiefly 
builds. Robert Houdin also, who daims to be 
the inventor of most of the tricks performed by 
the frateruity of modem jugglers, bas dedared 
his inability to equal or to account for the so- 
called spiritual occurrences which lie lias wit- 
nesscd. Similar testimony is borne by M. 
IIamilton,a Parisian expert in legcrdemain, and 
by M. llhys, a maker of the conjuring imple- 
ments used by Houdin.
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Moreover, the théories of scieutists thus 
far amiouneed eanuot fairly be hehl to cover ail 
the facts of the case. Electricitv. magnetism,
odic force, uervous disease, uucouscious cerebra-

%lion.— do not auyorall of them exhaust the de- 
mands of candid science iu explauation of the 
phenomena ? Tliey are adéquate causes of tnauv 
of them. IIow mauy is yet au opeu question. 
Its decisiou^vill dépend largely upon the intelli
gence of the observer, and probably still more 
largely upou bis tempérament, and bis prédis
position iu the matter. The history of Spirit- 
ualism illustrâtes signally the tendency of the 
humau miud to believe wliat it wishesto believe. 
We may uot say, witli Sir David Brewster, 
“ Spirit is the last thiug I will give iu to ; ” but 
a temperate thinker, accustomed to judge by 
weight of évidence, and not givett to gaping at 
the marvellous, will probably attribute the im- 
meuse rnajority of these pheuomena which are 
not impostures to the workiug of disease and of 
the cléments and laws of nature. To this view, 
the more cousiderate Spiritualists give their as- 
sent. One of their authorities admits (liât
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“ seven-tenths of the alleged spiritual phenomena 
may be of mundaue origin.” Aq intelligent com- 
mittee of Spiritualists, who met at Clevelaud iu 
18C7, reported, that “ what at présent passes for 
spirit-commuuiou amoug tlie people is a mixed, 
and, for the most part, unanalyzed mass, render- 
ingthe identiry of spirit-preseuce very uucertain. 
. . . Mauy, if uot ail, of the disorderly manifes
tations your committee deem wholty uuspiritual, 
haviug their origiu iu half-controlled diseased 
nerves, poor digestion, torpid liver, and general 
discord of mind and body. . . We cannot suppose 
that a majority of the phenomeua under considér
ation is projected and directed by spirits.” So 
much, theu, is clear.

But the case which Spiritualism as a religions 

System présents to us concerna chiefly a certain 

residue o f facts, aller very abundant déductions 

from its daims as a whole. Take the crude 

mass of the phenomena alleged, and set aside 

a certain proportion, large or small, as you 

please, to the accotait o f the rascality which the 

System somehow attracts to itself as a ship’s 

bottoin does barnacles. Strike olF auother por-



tion, as probably due to the houest e x a g é ra 

tions o f  credulous or prejudiced observers. Cau- 

cel auother sectiou, as explicable by electric 

laws, or by principles o f the animal economy, 

and spccialiy by laws o f disease well kuown to 

science. Ignore, i f  you must, every thiug else 

which is purcly physical, as likely to be oue day 

explaiued by physical laws yet to be discovered. 

Eliminate sometliiug more for the incertitude o f 

psychological research, when pressed beyond the 

facts o f tlie general consciousucss. A fte r  ail 

these déductions, Spiritualism is apparently 

right in claiming that a residuum o f fact ro

mains, which goes straight to the point o f  prov- 

iug the présence and activity o f extra 

telligence. For one, 1 must concédé this, at least, 

as a plausible hypolhesis.

The uumauageable dillieulty with auy purcly 

naturalistic theory o f the case is, that éléments 

and laws o f nature canuot create miud. 1 must 

deuy tliis power to occult principles o f matter, 

as well as to those uow kuown to scieuce. If, 

then, the spiritual theory explaius this otherwise 

inexplicable residue o f fact, why should L uot

S p i r i t u a l i s m .  —  25
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admit it uutil physical or mental science, or 

botli in concert, suggest somc more probable hy- 

pothesis wbich commauds the situation as well? 

I must do so on the saine priueiple ou wbich, i f  

I  reçoive au intelligent message at one end o f a 

télégraphie wire, I  iufer, even i f  I kuow nothing 

about electricity, tliat tbere is an intelligent 

mind at the other end.

Tw o  things sbould bere be specially noted by 

Cbristiau inquirers. One is, tliat it w ill not do 

to overlay t h is wbole subject with a scepticism 

wbich begins and ends in metapbysics. W hen 

you talk o f the possible workings o f buman 

iniuds beyond and beneatb t lie consciousness o f 

everybody coucerned in them, you talk o f tliat 

o f wbich nobody kuows any tbing at ail. It is 

a practical nullity. You and I  ktiow as little 

o f it as the most illiterate disciple o f Jackson 

Davis. W e can never bang np bis illiterate 

faith on tliat crudité born o f the dilemma. Il 

tliat is ail tliat we bave to offer him, the com

mun sensc o f the world will side with him radi

er tliau with us. The other fact is, tliat no very 

attenuated bypothesis o f any kiud, in ex plana-
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tiou o f the phenomena iu question, can meet the 

case as it présents itseif to the popular mind. 

Shadowy conjectures ou the suhject w ill seem so 

glaringly inadéquate, that they w ill only shift 

the charge o f credulity to ourselves. W e must 

see to it that we do not swallow the eamel ou 

our own promises.

But we are perfectly safe in conceding, at 

least as a probable theory, that o f  extra-human 

intelligence. W h y  should we not stand upou 

the admitted priuciple o f philosophy, that we are 

not bouud to go beyoud a suj/icient cause for a 

given effect? W e  may push to the front, theu, 

the old Biblical doctrine o f a personal devil. 

I Io w  stands the case now? W hat are the facts 

o f our faith on thig doctrine? Ou the saine testi- 

mony ou which we hold other Scriptural facts, 

we hold these : that a maligu beiuiî exists in theO O
universe, who is distinct in his pcrsonality ; that 

he is at the hcad o f a vast organization o f sub- 

ordiuate kiudred spirits ; that they hâve a 

limitcd, yet immense, spiritual power ; that they 

are especially malignant lowards the persou and 

doctrine o f Jésus Christ ; that they hâve pccu-
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liar ammties with the raost grovelling o f  humanC O
■vices ; tliat to a certain extern the éléments and 

laws o f nature are subjeet to their use ; tliat 

they hâve access to the abodes and hearts o f 

meu ; tliat a prescribed range o f  freedom is per- 

mitted to them, to tempt and to afflict mauhiud ; 

that they hâve been, and that the Biblical évi

dence does not affirm that they are uot now, cou- 

cerned iu certain pathological affections o f the 

human body, even to the exteut o f  persoual pos

session ; that this possession is evineed by at least 

a partial surreuder o f the miud to their control, 

its thought answering to their thought, its w ill 

to their w ill, and its speech au écho, therefore, to 

their words ; that, by the potversaud liberties thus 

permitted to tliem, they are able to work mar- 

vels resembliug miracles ; that they work largely 

by fraud, assumingthe disguise o f human grâces ; 

that they thus extend a colossal empire over the 

wliole earth, by which the probation o f mau is 

intensified ; and that some periods in history hâve 

been, and some iu the future are to be, sigualized 

by their infernal campaigns. Such are the well- 

known facts o f the Biblical doctrine o f evil auirels.
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N ow , do they not fit in with admirable corre- 

spondence to the facts o f the case iu hand ? 

What more do we need to aceouut l'or thosc 

phenomeua o f Spiritualisai which are iuexplica- 

ble by uatural and mental science? AVhat is 

more probable than tliat, under such a System o f 

things, the facts o f the Biblical demouologyw 9  CW
should be coufusedly iutermingled with the facts 

which are coguizable by science? Why should 

it be thought fucredible that evil augels ma y

and disuse, intermitteutlv, diseased or abnormal 

States o f the liuman body, or peculiar condi

tions o f the muudane atmosphère? Such instru

ments thus used should seem, as they do scem, 

to be endued with extra-h 11 man intelligence. 

A t  other times, when not thus used, they sliould 

fall, as they do, iuto dormaucy ; or should frisk

iu meaningless phenomeua, as the lightning plays 

with the telegraph in a thuuder-storm.

Hâve we not, then, iu the “  devil and his 

angels,”  of wliom the Scriptures forewarn us, 

the “  sufficient cause ” w'hich philosophy requires 

for ail that there is iu Spiritualisai which science 

cannot othenvisc explain ? Are we, ou the oue
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hand, asked to imagine unkuown and unknowa- 

ble laws o f mind and o f matter? W hat for ? 

A re  we, ou the other haud, required to muddle 

ourselves with extra-biblical conjectures o f  the 

organisation o f Ilades? What for? Must we 

be set trooping through the “  splieres ”  o f Swe

denborg? W hat for? I f  the old Biblical faith 

cxplaius ail that we know to be true in these 

modem soothsayiugs, aud a good deal more, 

why not be content with it? Enough is enough 

iu ail good logic.

But it is claimed that Spiritualism is not 

devilish iu its moral spirit. N ot only do some 

good meu aud womeu believe it, whicli is nothing 

to the purpose, but some inspiriug truths, it is 

said, are affirmed by it. Some beuign sensibili- 

ties are cultivated bv it. Some bcuevolent deedsW

are fostered by it. The spirits themselves say 

and do some very worthy and beautifui thiugs : 

they are really génial and comfortiug fellows. 

Ilence the claim that they arc good spirits. 

Very cloquent they are too, —  what sublime 

ell'usious ! what poetry ! what music ! what 

art !
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W ell, tastes differ ; but be it so. Adm it that 

the query is a pertinent one, “  I f  evil augels 

corne, why not good angels?” "VVe answer, 

they do. “ A re they not ail miuistering spirits ? ” 

But not after this table-tipping, lyiug, sweariug 

fashiou. The evidence o f evil iu the phenomena 

is superabuudant : the evidence of good is no 

more than a device of temptation jnust hâve. Do

you suppose that Satan would aim at any thing 

less than tliis, i f  lie sliould set about creating a 

wide-spread delusiou for the capture o f soûls ?

“ Oftcntimes, to win us to our harm,
The instruments of darkness tell us truths,
Win us with honest tri fies, to betray us 
In deepest conséquence.”

The devil and bis subordiuates may do a great 

mauy silly things, but they are not fools. l ie  

w ill uever concoct, nor they execute, a System 

o f temptation wliicli is ail falsehood or ail vice 

or ail uouscuse.- I le  w ill uever organize a set 

o f agencies which shall show ihemselvcs up at 

the outset as pure maliguauts. That would 

tempt uobody, aud would make liini the laugh-
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ing-stock o f the uni verse. I le  kaows better thaa 

to paint himself with horns and hoofs.

N o :  i f  Spiritualism be the vvork o f Satan, it 

must be socontrived as to work in human ways, 

by human modes o f thought, through human 

affections, and very largely with the help o f hu- 

man weaknesseg and vanities, in order to ac- 

complish any thing. It must make some show 

o f goodness, o f truth, o f beauty. It would be 

unlike Satan i f  it did otherwise. Specially, i f  lie 

would succeed in it on any broad scale o f num- 

bers, he must aim low in h’13 i*ange o f expédients. 

I le  must set his minions o f the rank and file at 

■work ou a certain fantastic level o f character, at 

wkich men are won by the childish, the petty^ 

the silly, if  sugared with a eoating o f the mar- 

vellous. Men who would feel no interest in the 

cure o f a blind mau will stand agape at the feats 

o f a juggler. Lord Rosse’s telescope, ou Boston 

Common, on a Fourtli o f July, would stand no 

chance by the side o f Punch and Judy. So the 

fooleries and antics of u (he spirits ” beguile a 

volatile classof men and woineu who could uever 

be caught by a lofty or a recoudite delusion.
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Spiritualism, then, we daim, on the hvpoth- 

esis, that, so far as it daims religious authority, 

it is o f Satauie origiu, is cunningly adapted to 

its end. Seuseless as it seems to sedate and 

Christian logic, it is very crafty as a compound 

o f temptations. Look at the ingrédients. V ’ hat

are they? Ilere are some trnths for the houest 

oncs, —  converse with the dear departed for the 

bercaved, gushing messages for the affectiouate, 

inarvels for the curious, révélations for the 

credulous, gossip for the idle, mummery for 

the frivolons, swelling words for the mystical, 

a looseniug o f marriage-ties for the impure, 

aud au auti-Christian superuaturalism for minds 

famished by life-long scepticism. Surelv, so 

far as it goes, it is a cunningly-laid snare. Very 

foolisli it may bc to be cauglit in it, yet it is 

a subtle thin<r in the hands o f the fou ler. Cou-O
sideriusr the material lie lias to deal with, is ito 9
not worthy o f the grcat hierarch o f evil ?

Let the case lie put plainly to tliose Chris- 

fian mcu and ivomea who are dazed by it ; is 

there any more in it o f truth, o f beauty, o f sub- 

limity, o f coinfort, or o f any thing clse wliich

3
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your soûls crave thau it is reasouable to suppose 

that Satan would put iuto it, i f  hc contrived itas 

a device o f temptation? Does it uot, iu the 

graver developments o f it, bear the marks o f 

oue o f those predicted delusious in which false 

prophets sliould “  show great signa and won- 

ders ” ? I f  auy thing more is to corne o f it, may 

it not be the precursor o f such marvels that, “  i f  

it were possible, they should deceive the very 

elect ”  ?

Wheu the late Près. Day, o f Ya le  Col

lege, first had h is attention called to Spiritual

ism, a quarter o f a century ago, said lie, 

“  Either nothing is in it, or the devil is iu it.”  

N o caudid mao, who knows its history during 

these twenty-five years, w ill uow affirm the first 

wiug o f the president’» alternative. The second 

is as philosophical as it is Scriptural.

It  is coufirmed also by the testimony o f mis- 

sionaries who hâve been long familiar with the 

old idolâtries. To  their couverts these modem 

prodigies, which are so novel to us, are an old 

story. They recognize them instantly, as the 

“  signs ”  of the old religions o f their youth.
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Dr. Gulick, late o f the Hawaiian Islands. 

says that American Spiritualism has no marvels 

which equal those o f the Hawaiian Paganism, 

testified to by eye-witnesscs o f them not long ago 

living, aud used by the Pagau priesthood as 

miracles in support o f the natioual religion. 

Th a t religion was distinctly recognized as 

worship. Hawaiian Christians o f to-day are be- 

ginning to inquire whether Am erica is about to 

re-establish it.










