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THE DIVINE METHOD.

“ Think not that I am come to destroy the law or the prophets: I am not 
come to destroy but to fulfill.”—Jesus.

A very common error prevails among reformers, or those 
calling themselves such, as to the true method of reform. They 
think their first work is to destroy everything in which a latent 
evil is supposed to reside. They are not careful to distinguish 
between that which is evil, and that which is the result of evil. 
Hence they are often found earnestly combating results while 
they themselves cherish the evil. This species of error is latent 
in almost every class of reform movements, and is manifest in 
the outworkings of the spirit of almost every reformer.

The tendency of this error is to lead the reformer to exercise 
and, hence, cultivate a wrong class of faculties. Who has not 
observed the combative and destructive spirit which is often 
generated during our reform discussions. Who has not seen 
injustice and wrong practiced under forms of law, upon the sup
posed wrong done, with a sort of pleasure, as though retaliation 
had something to do with the administration of justice. The 
family of the rum-vender has been made to suffer all the priva
tions of the family of the rum-drinker, through the prosecutions 
of temperance women, imprisoning the father, and selling his 
property to pay fines and costs.

In the same manner anti-slavery men frequently exhibit feel
ings toward the slave-holder which áre as remote from the true 
workings of love to man, as is the character which they condemn. 
Sometimes, in the midst of their heated discussions, we hear 
denunciations and imprecations which can proceed from no other 
source than an excited combative and destructive spirit; and 
which, for the time being, must exclude love to God and love to 
man from their bosoms.

Man is naturally under the rulings of his selfish and sensual 
nature. We say naturally, because the physical nature is the 
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6 THE DIVINE METHOD.

first developed into consciousness both with respect to the per
ceptions, and also the affections. The first law of this physical 
individuality is to provide for and defend its physical existence. 
It is first seen in the instinct which causes the new-born to take 
its mother’s breast: and next seen, in its resentment when any
thing obstructs its will. The babe early exhibits signs of anger, 
which certain of the clergy think an indication of “ total deprav
ity.” It is nothing, however, but the outworkings of that law 
of preservation, so essential to the continuance of the physical 
existence, preparatory to the development of a higher and better 
nature.

This necessity of appropriation for the development of the 
physical nature, together with the necessity for the defence of 
the individual against the attacks of that which would defeat its 
existence, lie at the basis of this selfishness, which, when intensi
fied, outworks such mischief, producing vice in the individual, 
and crime in society. When not intensified by the workings of 
an intenser life, this selfishness is legitimate and proper, and does 
not lead to evil. It is only when the life and power which should 
lift us above the physical, and bring us into a spiritual and relig
ious state, is diverted into the physical, that these faculties are 
intensified, and lust is begotten, producing sin and death.

In view of the foregoing considerations it is, that we say, 
man is naturally under the rulings of his selfish and sensual 
nature. The faculties of this nature are the first called into 
exercise, and the tendency of exercise in any of the faculties, is 
to call the life and energy of the system into such faculties, 
thereby developing them ; so that the tendency, unless properly 
guarded, is to develop unduly, these physical faculties by bring
ing the spiritual energies to outwork themselves in that direction. 
We have made these passing remarks, to avoid the inference that 
we were in any manner indorsing the old dogma of “ total 
depravity.”

Masf, being under the rulings of his selfish and sensual nature, 
and such nature being exceedingly liable to undue development 
through the presence of a higher life and power, is naturally in 
a state of selfish antagonism in respect to his fellow man. In
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this state, he is to himself, the centre of all use, and everything 
is valuable or not as it ministers to that selfish use. Appropria
tion to the uses of self, lays in him the foundation for a desire for 
acquisition—self-gain. The instincts of a higher life and need, 
awaken in him a sense of luck, a state of dissatisfaction and 
unrest, begetting in him a desire for gratification. TIence it is 
that the desire for gain and gratification rule predominant in the 
heart of the selfish and sensual man. And out of these arises all 
the vices and crimes known to man.

The necessary result of this impulse in the individual, unin
fluenced by the moral or religious natures, must be, that the 
weak will become the prey of the strong; the simple of the cun
ning; from which will arise oppression and every species of 
crime. Combinations of individuals will be formed to aid each 
other in frauds and oppressions, and power will be the only 
known rule of right. According to its maxim—“ might makes 
right.”

Hence arises the necessity of governments to restrain men 
from the exercise of lawlessness and brute force; and hence also 
the necessity of laws, regulating their intercourse with each other. 
In the order of unfolding, man is under such an impulse to 
action, that these governments of force become essential to his 
existence. Without them, he could not livelong enough to have 
a moral perception, or religious aspiration. These governments 
of force or external law, are the first approximations to order. 
They are, so to speak, the first manifestations of the divine pres
ence, bringing humanity out of chaos, described in the poem of 
creation, “ As the spirit of God brooding over the abyss ”— 
bringing matter out of its void and shapeless condition, prepara
tory to the development of its highest and best functions.

Man, being under the rulings of his selfish desire for gain and 
gratification, must be governed or he will destroy himself. But 
how shall he be governed ? It is a self-evident principle, that to 
govern any being, we must rule that which rules such being. If 
man is under the rulings of that nature which is governed by 
considerations of gain and gratification, whatever governs him, 
must extend to those considerations. Must address his hopes or
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his fears. Hence the laws governing the selfish man, must
appeal to his selfish nature through its penalties. These penalties
must be such that man will prefer obedience to the law, rather
than to suffer the infliction of its penalties.

Here then we have the characteristics of .those laws which 
are necessary for the government of man in his first or selfish 
estate. They are those which demand “ life for life,’’ “ blood for 
blood,” “ eye for an eye,” and “ tooth for a tooth.” These laws, 
with these sanctions, are designed to secure the same results to 
society through man’s obedience of them, which would be 
attained by the outworkings of man’s moral and religious affec
tions. Hence the fulfillment of these laws, or the consummation 
of their use, will be accomplished, when man is brought up into 
his moral and religious nature, and caused to do that, from a 
pure and holy delight, which he now observes, through his selfish 
hopes and fears.

Therefore it is, that these first governments of force and of 
blood, are as necessary and proper for man, while under the 
rulings of his selfish and sensual nature, as are the higher moral 
and religious governments adapted to those higher natures. 
Hence the doctrines that these governments are “ ordained of 
God,” and that the magistrate is an instrument of divine power, 
however wicked and selfish he may be as an individual, are not 
without foundations in truth. The terms of the law are neces
sary to deter the evil doers; and the magistrate to execute the 
law, is as necessary as the law.

All laws designed for the government of man as a selfish and 
sensual being, must be based upon such selfish and sensual con
siderations. They constitute the “ first dispensation ” of God’s 
dealings with man, as a social being: and hence, are according 
to the nature and spirit of the “first covenant,” of which Moses 
and his institutions are a type and an exemplification. The civil, 
social and religious institutions of the Old Testament, are a very 
exact revelation of man, as a social being, under the rule of his 
animalism. The idea that God sanctioned the selfishness and 
sensualism of those saints, that he approved of their intemper
ance, licentiousness and oppression, is ridiculous and degrading
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to the character of God, and demoralizing in its influence upon
the character of man.

Those records of the lives of Noah, Lot, Abraham, Isaac, 
Jacob, David and Solomon, etc., have a vastly higher mission to 
perform, than to excuse intemperance, slavery, polygamy, war, 
licentiousness, etc. They are a revelation of what man is, after 
the law of force and blood has done its best. They are a demon
stration that this law of force, as a means of reform, will never 
“make its comers thereunto perfect;” that restraining man 
through an appeal to his hopes or his fears, does not lay the axe 
at the root of the evil that is in him. That a mere external faith 
in the existence and power of God, and spiritual beings, does not 
purge the conscience, and purify the affections.

All these and many other things are demonstrated by the 
record we have of the lives of the Patriarchs. Their external 
faith and trust; their external communion with spiritual beings, 
are set forth: their external obedience of the ceremonial law: 
their strict observance of religious rituals, etc., etc., are strongly 
mingled with their intemperance, their licentiousness, and general 
depravity. Well might Paul say, “For if that first covenant 
had been faultless, then should no place have been sought for the 
second.” Well might he affirm, that the was but a type 
and prophecy of that which was to come : and who cannot see, 
that its imperfections^ as revealed in the lives and characters of 
its subjects, demonstrated the necessity of a new government, 
based upon a higher nature.

It is passing strange that men of sense can, after reading the 
history of the workings of the laws of force, in the Old Testament, 
as well as in the universal history and experience of the race, 
mistake the nature, use and limit of such governments. A little 
reflection would show them, that such governments, only appeal
ing to man’s hopes and fears, and, hence, to his selfishness, could 
not, from the nature of things, unfold his higher and better 
nature. That nature must be called out by the cultivation oi 
another and different class of faculties.

The Old Testament record is just what is needed. There is 
not one vice or crime too many recorded in its pages. And they
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belong just where philosophy would teach us to look for them; 
to the characters and lives of those most eminent under the work
ings of such a system. Said Jesus, “It must needs be that 
offences will come; but, alas, for those through whom they 
come.” The same principles are observable in respect to all 
governments of force. Those who are most prominent in them, 
and who administer them, are most corrupted by them. The 
most corrupt places on earth, are probably those where politicians 
most do congregate. Falsehood, fraud and bribery are in the 
very atmosphere they breathe.

This “ first dispensation,” or “ covenant,” as it is called, 
then, is characterized by its appeal to the selfish and sensuous 
nature of man; and in its highest use, it can only restrain the 
expression of the evil within, not eradicate it. It does not lay 
the axe at the root of the trees bearing evil fruit. The laws of this 
government, both civil and religious, are those enforced by all 
external governments and institutions. The “ Mosiac dispensa
tion” belongs to no one age or people. It belongs to all ages, 
and to all people, who are under the rulings of their selfish 
natures : and that “ dispensation ” cannot be measured by years 
in the calendar, but by conditions in the soul.

It is a sad mistake the theologian makes, when he cheats 
himself into a belief that spiritual conditions in man and 
society are measured and determined by the revolutions of the 
earth, and the counting of the years; that Christ’s coming 
depends upon time in history, rather than upon condition in 
spirit. Such belief and action keeps such an one continually 
under the rule of Anti-Christ, crying, Lo here! and lo there! 
looking for some strange and marvellous manifestations in the 
world of sense, to the entire neglect of those internal and spiritual 
states, which will let Christ into the soul.

Such being the character and mission of these outward 
governments, and their administrators called, “ the law of the 
prophets,” in the text, what is the true mission of the Reformer, 
who seeks to become a Messiah to his brethren; a teacher and 
ruler in a higher and better sense? Is he to attack and destroy 
these institutions of force and blood, leaving man still under the
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rulings of that nature which has made them a necessity, and 
from which necessity, these governments have arisen? We 
answer, No ! by no means ! Nothing would so directly tend to 
anarchy and misrule as such a course. Nothing would more 
surely defeat the very end the true reformer seeks. Take off 
those restraints which these governments of force impose upon 
the reckless and dissolute, and what would become of life and 
liberty and personal security ? That is not the divine method.

These governments of force are a necessity, based upon man’s 
selfishness and sensualism. Therefore, the first mission of the 
true Messiah is to remove the necessity, by lifting man above 
his selfish and sensual nature. Hence, according to the declara
tion of Jesus, who perceived his true work, “ He came not to 
destroy the law,” or the administrators of the law ; but he came 
to consummate its use, or fulfill its purpose in a higher and diviner 
way. He came, not to take the law away from man, but “ to 
redeem man from the law,” by unfolding in him that spiritual 
condition, which should make him delight in the requirements 
of the law, after the “ inner man.”

Here we have unfolded the majesty and beauty of God’s 
method of salvation, as revealed in the life, character and teach
ings of this divine man. Here we find chart and compass : all 
the problems solved, all the propositions demonstrated—the 
nature, use and influence of these governments of force ; and the 
true method of superseding them. Man is to overcome the evil 
of force, not by force, not by the exercise of those faculties of 
combativeness and destructiveness, which are called forth when 
we seek to destroy ; but by the cultivation of those other faculties 
which must unfold in us opposite states, and thus, by their 
unfolded strength and life, cause the weakness and death of their 
opposites—or that which before ruled in us.

Starting with this proposition, that opposite states could not 
rule in man at the same time, that “ Christ,” or the divine pre
sence, and “Belial,” or the evil presence, could not dwell 
together ; Jesus first sought to cast out the evil, not by strife or 
fighting, but by the cultivation of the good, the holy, and the 
pure ; not by exercising combativeness and destructiveness,
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which strenghtens the evil we seek to overcome ; but by earnest 
aspiration and prayer: by cultivating a spirit of meekness, gentle
ness and peace; by “ hungering and thirsting after righteous
ness,” etc., by seeking unto our Father in heaven, which always 
constitutes the soul’s best effort to attain to its best state.

IIow simple the proposition ! How exactly adapted to the 
true unfoldment of the spirit, in every one of its moral and relig
ious faculties! and, consequently, how certain “ to overcome 
evil with good ! ” Observe the law of action ! Those faculties 
which are called into exercise are strengthened and developed 
thereby. Hence, if our labors and efforts are directed to destroy, 
destructiveness is developed and strengthened thereby. If we 
exercise the faculty of hate, even though the devil be the object of 
hatred, we develop and strengthen such propensity. Man can 
form an ideal devil, and then practice hating him, until in spirit, 
he himself becomes hateful as the devil. It is a necessary law 
of our existence, that exercise should strengthen the faculty or 
propensity exercised.

Now there is no occasion for the exercise of these combative, 
destructive and hateful faculties, in our moral, spiritual and 
religious work. Everything pertaining to the unfoldment and 
perfection of these higher qualities and powers of the soul, must 
be acquired by the exercise and cultivation of a very different 
class of faculties. Hence the true Messiah must repudiate this 
destructive method, when he seeks the introduction of “ the king
dom of heaven ” into his own soul, or into society.

See how simple and divine is the - method. Well might 
admiring angels sing, “ Glory to God in the Highest, and on 
Earth, peace and good will among men.” Man’s lusts are 
begotten and born of the misdirected energies of his spiritual 
nature. He would never have intensified any of his faculties, 
begetting propensities for evil, had he been employed in supply
ing the needs of his social, intellectual, moral and religious 
natures. His neglect of those higher needs, and their call unto 
him for supply, have created in him that state of dissatisfaction 
and unrest, which cause him to feel the need of something, and 
to seek after pleasure to supply such need. Hence arises

I
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“ pleasure-seeking,” as an execution of cruel time, which hangs 
so heavily upon the dissipated and dissipating soul. Here is 
the real disease, gnawing like a canker at the heart of rest and 
peace. The higher nature is famishing, and calling for help ; 
but its call is answered only by administering to, and intensify
ing the lower—increasing, rather than mitigating the evil—like 
the thirsty mariner, drinking the brine to slake the thirst, but 
intensifying it instead.

Now what is the remedy? To attack the symptom? pull 
down the flag of distress ? resist the gnawings and cravings of 
lust, to see how strong and courageous we can be ? Sit down 
and guard the sepulchers of our higher natures, by holding in 
check our appetites, and yet continue to neglect the supply of 
those needs of our higher natures by cultivating those qualities 
and faculties of the spirit essential to its perfection, which has 
caused all this evil with which we are contending ?

If, for lack of necessary food to supply your physical needs, 
you hunger, what is the remedy? To fast it out? That you can 
do. Try it long enough and nature will become exhausted, and 
her voice will fail. But what will be your condition? Your 
success will be your death. No : rather seek the needful supply. 
Give to the body that which is needful, and it will bless you. 
Hunger will cease, but it will cease through your life, not in your 
death.

Observe the law. You feel the demands of your lusts. What 
is your remedy? to gratify them? By no means. That only 
increases the evil. It may silence them through weakness. But 
they will gain strength and renew the demand. Are you to 
fight them out ? Bring all your energies to crush them ? That 
can be done, as you can fight out hunger. A monastic life, and 
plain living, if determinedly observed, can conquer any propen
sity. But what is your state when you have conquered ? You 
are a shrunken, lifeless spirit: a mere ghost of immortality. 
What then is the remedy according to the divine method ?

Since your lustful state is the result of the misdirection of 
your spiritual forces, through the neglect of the needs of your 
higher natures, return to obedience and supply those higher 
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needs. You have not a lust which is not born of the inversion of 
that life and power which should be occupied in unfolding in you 
those states and conditions called virtues, and which must be so 
directed before you can be redeemed. Therefore, feeling the lust 
or vice calling you away, know of a surety that a virtue is 
languishing and ready to die. Seek it out; nourish it; bind up 
its wounds and bruises, and let the life of your affections flow 
into it; bring it, as an Isaac, and offer it unto God, and a divine 
power will flow into your soul, and the lust that tempted you 
will be dead ; for you have withdrawn its life, which is now a 
living presence in your virtues. During all this time there has 
been no conflict; no effort at destruction. On the contrary, your 
effort has been one of lite, of development, of virtuous construc
tion ; and, instead of being weakened and exhausted from fight, 
you are strengthened and invigorated by the inflowing of a 
broader and deeper life into your spirit. You feel the life-giving 
influence of a new point of union with God and his angels; and 
a new fountain of power is opened up in your soul.

“ Think not,” said Jesus, “ that I am come to destroy the law 
or the prophets.” His motive, as a true reformer, was not one of 
instruction, but of construction. The law should continue to 
stand in every iota of its power and use for those, who, living 
under the rulings of their selfish and sensual natures, could not 
dispense with it. And it should continue in its force over every 
individual, until the uses of the law were accomplished in the 
individual. Hence, there was no other escape from the law, but 
to be redeemed from that condition which made the law necessary 
and gave it its power.

What were the uses of the law called, c£ its fulfillment ” or 
“ consummation?” To require every one to regard the dictates 
of truth, purity, justice and holiness, in respect to his neighbor. 
To require every one to fulfill the duties incident to every rela
tion in life. To owe no man anything; but to render unto all 
their dues. To maintain integrity, purity, and justice in Social 
life; these were the highest aims of the law, and when these ends 
were attained the uses of the law were fulfilled. Therefore, 
when Jesus, leaving the law standing to perform its uses, com-
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menced his work with those “ who were under the law,” to bring 
them up into their moral and religious natures, that they might 
obey through love and delight, not through force and fear, the 
requirements of justice, fidelity, and love, and thus have the “ new 
covenant ” established in their hearts, whereby “ God would put 
his law into their minds,” (understandings) “ and write it in their 
hearts,” (affections) and be indeed the God of their love and not 
of their fears, he was, in the highest sense, fulfilling the law; 
and not one jot or one tittle of it was failing until it was fulfilled. 
There was no interregnum, no season of anarchy and disorder, 
such as must and will follow all revolutionary or forcible attacks 
upon such government. The work was like all of God’s methods 
—silent as the dew upon the mountains, and sure as the earth in 
its orbit.

Said he, “ Whosoever shall break the least of these command
ments, and shall teach men so, he shall be called the least in the 
kingdom of heaven.” Nothing plainer. Let our thundering 
reformers and iconoclasts look to this. That spirit with which 
they attack and seek to overthrow the form or the institution, 
is the very spirit of destructiveness and antagonism which the 
form and institution were designed to correct and repress. Were 
it not for that and a similar spirit, the form and the institution 
would not have been necessary. Therefore, standing out in open 
rebellion to the principles of this government of force, seeking 
to weaken its power and influence, disregarding its necessary 
requirements, and teaching others to do the same, is a violation 
of divine order — is a hindering, rather than helping on the 
divine kingdom among men—is a misdirection of our own forces, 
involving ourselves and others in evil and only evil, making us 
lowest in the ranks of those seeking good.

By this, it is not meant that the corruptions of a wicked and 
oppressive government are to be countenanced and sustained, 
by our voice and influence. By no means. But it is meant that 
all wise and proper measures to secure order, justice and right 
in community, are to be countenanced and encouraged, though 
the governing power, in every other respect may be wicked and 
at fault. We should obey where obedience does not involve a



16 THE DIVINE METHOD.

wrong, and we should teach others to do the same. Hence said
Paul, ££ Let every soul be subject unto the higher powers.” “ For
there is no power but of God.”

This obedience of the laws of these governments of force, in 
all things right and just, lends a sanction to such laws, and is in 
no sense inconsistent with the duties we owe in a higher relation. 
While Jesus was teaching the doctrines of the heavenly kingdom, 
and claimed for himself the title of king, ££ not of this world,” 
not where his ££ subjects would fight” for his deliverance,—but 
of that inward and spiritual kingdom, which had given him au
thority and power over the flesh, he was the humble and obe
dient subject of even Pilate and Herod’s government. He 
avoided offence. He obeyed all just requirements and taught 
others to do the same: and he did more. He sought to unfold 
in each individual those principles of fidelity, purity and love, 
which would make obedience a pleasure rather than a duty. He 
indeed was great in the kingdom of heaven.

Whenever we learn a new truth, or strengthen our affections 
for that which is pure and good in any object, we are feeding 
our souls with that which will endure forever. We are “ choos
ing the good part which cannot be taken from us.” When we 
are forming attachments, we should see to it that our affections 
are for the undying properties and qualities,—those which will 
attend the purified and perfected spirit. In this way, we ££ lay 
up our treasures in the heavens.”

TnAT which cannot endure forever must be left behind by 
the spirit. Hence the folly of placing our affections upon such 
objects. Whenever there is a separation between us and the 
objects of our affections, we experience pain and sorrow; and 
the intensity of it is according to the strength of our affections. 
Hence if we place our affections upon perishable objects or rela
tions, we are preparing for ourselves a bed of pain. Hence said 
Jesus, “ Lay not up for yourselves treasures upon earth.”
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THE RELIGION OF REASON.

A DISCOURSE BY GERRIT SMITH.

In Peteeboeo, Jan. 23, 1859.

A year ago I gave you a discourse in favor of the religion 
of reason. To-day I give you another. That discourse, wher
ever it circulated, was severely criticised, and this will probably 
experience no more tender treatment than did that?:

Were men but mere machines, they could reflect but little 
honor on their Maker. It is because they are free agents—free to 
choose to know God, and free to be ignorant of Him—free to grow 
either in likeness or unlikeness of Him—that they are capable of 
doing Him large honor. That day, if it shall ever come, in which 
all the intelligent creatures of His universe shall choose this divine 
knowledge, will realize our present conceptions of the highest pos
sible glorification of God. For the power of this knowledge is to 
produce in all who choose it likeness to Him: and likeness to 
Him is the greatest honor that can be rendered to Him. Indeed, 
so far as we can see, is not the making of this likeness perfect and 
universal, the one work of God and of all who through His reno
vating grace become ££ workers together with Him?” The pro
phet says: “ And He shall sit as a refiner and purifier of silver.” 
A beautiful fancy connected with these words is, that as the sil
versmith has sufficiently purified the metal when it is brought 
to reflect his face perfectly, so God will be satisfied with the 
progress of a human character when He shall see in it his own.

As, then, our likeness to God is the highest honor we are 
capable of yielding Him, so, to grow in this likeness, should be 
our incessant and absorbing aim. That it is also our own highest 
enjoyment is manifest. Though of this we are to make compar
atively trivial account. Since there is no other way in which 
we can so unequivocally and fully testify our regard for our 
earthly friend, as in studying His character, and copying His 
virtues, so the best praise we can offer God is that likeness to 
Him which results from our deep interest in his character through 
our knowledge and love of it.
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That the one great duty of life is to grow in resemblance to 
God, was deeply felt by the Psalmist, when he exclaimed, “ I 
shall be satisfied when I awake with thy likeness.” Nor less 
deeply was it felt by the Apostle, when prompted to say: “ Wc 
know that when He shall appear, we shall be like Him.”

The law of our assimilation to the ruling interests of our 
hearts operates no less surely and rapidly in upward than in 
downward directions. All see how certain and swift is the 
miser’s process for shriveling his soul. All see that the sensual
ist sinks his whole nature to the level of his sensuality. All see 
that the character of the ambitious man derives its color and cast 
from no higher obj ects than those which come within the range 
of his ambition. But no less true is it that he who makes God 
his study and desire becomes godlike. He discerns, compre
hends and conforms to the divine principles. Thankfully and 
joyfully doe's he fall in with the divine methods and arrange
ments. Habitually and impressively does his life reflect much 
of the divine wisdom and beauty. Thus does he go forward, • 
fulfilling the one grand purpose of his existence—assimilation to 
his heavenly Father—until, at length, his heart freed from all 
evil, and his intellect emerged from all darkness, he stands like 
the Angel of the Apocalypse in the very sun.

That likeness to God results from knowing Him, is taught 
by the Apostle when he says: “We shall be like Him, for we 
shall see Him as he is.” To know God is to love Him; and we 
cannot love Him without being like Him. How, then, we can 
best study the Divine character to the end that our own shall 
most resemble it, is the great problem which every man is to 
solve, and with the practical solutions of which he is to make 
beautiful and blessed every day of his life.

The sun, moon, and stars, and the globe we inhabit are all 
witnesses for God. Innumerable other sources are there which 
flow with divine knowledge. The whole course of providence 
testifies that God is strong, and wise, and good. Very emphatic 
is such testimony through those men and women who, here and 
there in all ages, have by their large partaking and faithful illus
tration of the Divine Spirit taught the world the character and 
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excellence of that Spirit. Prophets there have been whose 
mighty words and sublime lives were rich manifestations of God. 
High above them all i’s his “ beloved Son,” Jesus, “ full of grace 
and truth,” Jesus, “filled with all the fullness of God,” eJesus, 
such an incarnation of the divine wisdom and goodness and love
liness, such a matchless exhibition of the divine character, as 
made it no exaggeration in the Apostle to call him “ God mani
fest in tire flesh.” “ Looking unto Jesus,” unto this brightest 
and fullest expression of God, is preeminently the means for in
creasing in knowledge, love and likeness of God.

Thus abundant are the means for acquainting ourselves with 
God. We cannot remain ignorant of Ilim if we are disposed to 
study Him. We may know Him, if we will, and as we have 
already said, to know Him is to love Him, and be like Him. 
The diligent and honest student can learn “ by the things that 
are made,” what is that perfect law that converts the soul. But 
in the words and lives of prophets, and above all in the words 
and life of Jesus, he can learn it more surely, comprehensively 
and accurately.

Such are the circumstances of men. Now, which in these 
circumstances is the religion best adapted to promote their like
ness to God? There are but two religions in the world. One 
is that of nature or reason ; and the ten thousand varieties of the 
other, all come properly under the name of the conventional or 
doctrinal religion.

I made preeminent the “ looking unto Jesus.” I might with ’ 
truth have said that it surpasses the sum total of other means 
for producing likeness to God. But alas, the religious world, 
instead of “looking unto Jesus,” is chiefly busy with the doc
trinal systems and questions which sectaries and creed-mongers 
have coupled with His name! Immeasurably more important 
do they count it to have orthodox views in regard to the Trinity, 
the atonement, and the future life, than to imbibe the spirit of 
Christ and to submit all the relations, and departments, and 
duties of life to the sway of his principles.

The prevalent idea is that Jesus introduced a new religion, 
and made essential to salvation faith in his Godship, the atone-
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ment, and in other doctrines peculiar to that religion. But he
did not.

The religion which Jesus so perfectly illustrated with his lips 
and life was no other than the religion of reason—that one and 
only true religion which is adapted to all ages and all peoples, 
and which stands opposed to all those fabrications of the cun
ning, and all those superstitions of the credulous, which are 
called religion. These fabrications and superstitions, and, in 
short, every other religion than that of reason, Jesus confronted. 
No cabalism or mysticism found any favor with him. The relig- 

k ion he taught was so obviously true as to make its appeal to 
natural sense and universal intuition. So simple was it that he 
found no occasion for sending men to books and priests to acquire 
an understanding of it. On the contrary, he put them upon their 
own convictions for the solution of its problems, and asked them: 
“Why even of yourselves judge ye not what is right?” He 
found reason outraged by monstrous claims in the name of relig
ion : and the one work of his ministry—the one work which, 
amid all the storms of passion, and prejudice, and bigotry he 
pursued unfalteringly, and calmly, and sublimely—was to rees
tablish the dominion of reason. He found common sense reduced 
to a ruinous discount by its concessions to religious tricks and 
fooleries; and he undertook to restore it to par. Such was then 
and is now the whole of the religion of Jesus. It is a common
sense religion. Wide as is its realm, it is but commensurate 
with common sense, and one with it. To bring the whole man 
and the whole life under the reign of reason is its sole office. 
The true religion is nothing more nor less than a “ reasonable 
serviceand wherever there is the most reasonable man, there 
is the most truly religious man.

We denied that Jesus made faith in certain doctrines essen
tial to salvation. Nor is it true that he made faith in his literal 
self thus essential. What he means by faith in himself is faith 
in the Christ principle and Christ character. Hence, salvation 
may come to him who has never heard of Christ. Cordially to 
believe in that principle of divine goodness, and truly to possess
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the character which grows out of this cordial belief, is the suffi
cient, aye, and the sole salvation.

The Church and priesthood will nevertheless long continue 
to hold that this faith in doctrines is essential. For, beside the 
force of habit in the case, they will hardly be insensible to the 
fact that their surrender of the necessity of this faith would in
volve the surrender of themselves. When the true religion shall 
prevail, and men shall be judged by their life and character 
rather than by their adoption or rejection of creeds, the Church, 
in the common sense of the word, will have disappeared, and 
the priesthood have lost its vocation. When there shall be no 
more battles to fight concerning the doctrines, there will be no 
more occasion for sectarian churches; and when religion shall 
require only a good life and a good character, the learning pecu
liar to a priest will be superfluous for the care of souls as is that 
of a geologist to teach the farmer how to hold his plow, or that 
of a lawyer to negotiate the simple exchange of a bushel of wheat 
for a piece of meat. Every other religion must have its priest
hood, for a scholastic training is necessary to unravel its knots. 
Every other religion must have an order of men capable of ex
ploring its mysteries. But in the religion of Jesus there are no 
knots and no mysteries. I admit that both heaven and earth are 
full of mysteries. Paul, in writing to Timothy, refers to some 
of them. But I deny that any of them come within the range 
of the true religion. All its essential teachings are intelligible 
to common sense. Nay, simple love is the fulfilling of its whole 
law. Hence, this religion needs no priesthood, unless it be that 
“ royal priesthood” in which there are no grades, and to which 
every disciple, however learned or unlearned, belongs. How 
different this religion, the disciples of which are each his own 
priest, from those religions which require a sacerdotal caste to 
study their volumes, their legendary and mystic lore! How 
different from those religions which require a class of magicians 
because the religions themselves are magic !

Nothing can be more absurd than to make faith in the doc
trines the pivot of salvation. For this is to make such faith the 
test of character, since it must turn exclusively upon our charac- 

vol. v.—3.
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ter whether we are saved or lost. But such faith is not abso
lutely subject to our control, and therefore cannot be a test of 
character. To the unqualified proposition that men cannot, and 
are not, bound to govern their beliefs, I confess I do not assent. 
Every man is bound to believe that goodness is goodness, and 
wickedness is wickedness—for this he can do if his moral affec
tions are right, and it is in his power to have them right. But 
when the question is one of the understanding rather than of the 
heart, then owing to constitutional or educational differences, 
one man will believe and another disbelieve; one man will come 
to one conclusion and another to another. Hence, while a per
son must not be excused for saying he cannot believe it wrong 
to lie and steal, he may be for not seeing sufficient evidence to 
warrant the popular view of the atonement of the Trinity. Un
belief in the one case is necessarily connected with a wicked 
heart. In the other it may exist in connection wTith the holiest 
heart.

The conventional or doctrinal religion is not adapted to make 
men good. It teaches that we must believe the doctrines in 
order to be good, and that it is illegitimate and vain to seek to 
become good in any other way. Hence they who receive this 
teaching instead of trying to be good, try to believe the doctrines. 
Hence, too, they are not expected to be good, and do not them
selves expect to be good until they have believed them. Again 
many may never be able to believe them ; and again many give 
abundant proof in their lives that the doctrines may be believed 
without making the believer good. Moreover, whatever the 
goodness of those who are so strenuous for the doctrines, there 
is generally coupled with their strenuousness the uncharitable 
condemnation of all who are unable to believe them ; and this in
tolerance is, to say the least, a great blemish and drawback upon 
their type of goodness. Only here and there is it that the good
ness of these excessively doctrinal religionists rises above this 
intolerance.

Absurd, indeed, is it to require men, on peril of perdition, to 
subscribe to certain explanations of certain facts in religion. The 
fact that Christ died for us, all agree to. But it is held that we
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are as much bound, and that it is as important, to agree to cer
tain speculations about it, and to certain systems of faith buib 
upon it, as to the fact itself. Again, we are agreed that Christ 
spoke the words of his Father. But it is held that we must 
perish unless we can bring ourselves to the conclusion that he 
•was, in respect to all the essential attributes of Deity, one with 
his Father. The fact, too, that we shall in the next life find it 
well with the righteous and ill with the wicked, and that all 
should cherish a deep and abiding sense of their accountability, 
is denied by none of us. But in vain, too, is all this, unless we 
subscribe to certain views of heaven and hell.

As well may it be said that a man must not plow, nor sow, 
nor reap, until he can understand how his crops grow, as that 
he must not enter upon a religious life and expect to be good, 
until he can comprehend the doctrines and philosophy of religion. 
At many points in them the most learned, wise and holy differ 
widely. Hie masses, of course, do. Indeed, it is not expected 
that they should comprehend these things. Their faith in them, 
as all honest theologians will readily admit, is not expected to 
be comprehensive and intelligent, but only narrow, superstitious, 
blind.

I have not been arguing that the prevalent doctrines and 
philosophy of religion are false and worthless. There is much 
of truth and value in them. All I insist on is that the import
ance of a full and precise knowledge of them is overrated; and 
that mistakes in regard to them are not necessarily fatal. For 
instance, a man may be good, and yet not see that he who “ in
creased in wisdom and in favor with God,” and who confessed 
his ignorance of the times of future events, is the allwise and 
unchangeable God. A man may be good, though he cannot see 
the reasonableness of the theory of the twofold nature of Christ, 
and consequently cannot be able to reconcile with absolute 
divine perfection, either this want or this growth of knowledge. 
Again, a man may conceive that God can delegate to Jesus or 

.another agent power enough to enable him to build a world; 
and he may acquiesce even in the giving of the name of God to 
him who wields this great power of God. Nevertheless he may 
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shrink from admitting the agent to be the very God. So, too, 
he may feel it proper to worship Christ although unconvinced 
that Christ is the one God. For he. may hold that truth, wher
ever it is, is worthy to be worshiped; and that in Christ is its 
perfect personification. Now, I do not say that this man is right 
in all or even in any of this. But I do say that however wrong 
he may be in it, he may nevertheless be good. Another thing I 
would say is, a man may be good, and yet not fall in with all 
the popular views of the atonement. lie may see that suffering 
one for another, even to the laying down of life, is altogether 
reasonable. But that God should be angry with his children, 
and should require an innocent victim to appease his wrath, may 
strike him as an exceedingly unreasonable part of the ecclesias
tical machinery. It may strike him as turning the loving Father 
into a bloody pagan deity. A man may be good, and yet be
lieve that the hearty repentance of the sinner is of itself sufficient 
ground for his forgiveness. He may even believe that Jesus 
teaches this in the parable of the prodigal son.

That the early Christians interpreted the atonement as a ma
jority of modern Christians do, is perhaps true; for such inter
pretation would be a very natural outgrowth of Jewish education. 
Beautiful and impressive to the Jew must have been the analogy, 
however real or fanciful, between the literal sacrifice and Christ 
—between the lamb slain for the sin of an individual or a family, 
and “ the Lamb of God which taketh away the sms of the world.” 
The argument for receiving and relying on Christ derived from 
this analogy must have been very imposing to the Jewish mind.

But it is said that all this philosophy and all these doctrines 
were taught by Jesus. If they were, it does not follow that our 
misapprehensions of them would make our salvation impossible. 
But how can we be sure that they were all taught by him? The 
Bible cannot make us entirely sure of it. For it is, at the most, 
a record of but the substance of what Jesus spoke—certainly not 
always of his precise words. He did not write them. Nor were 
they written as they fell from his lips; nor probably until manyt 
years after. Hence we may not have so much as the substance 
of what he said in every recorded instance. The idea that the 
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authors of their respective parts of the Bible were moved by
God to write, word by word, and that by a perpetual miracle, 
every word has been preserved from all possible change in itself 
and in its connections, is quite too superstitions and absurd to 
be entertained by any reasonable mind. Another fact of great 
account in interpreting the Bible is that Jesus was a poet, and 
that few poets have ever spoken so figuratively and hyperboli- 
cally. They who mistake his picture language for words of phi
losophical precision will be liable to construe him very absurdly. 
Let me not be taken as underrating Jesus by calling him a poet. 
The poet is the superior being. Ide deals with the essence and 
soul of things — common minds with but their body and phe
nomena.

But to return to the chief duty inculcated in this discourse— 
growing in likeness to God. In saying that this is to-be attained 
by “ looking unto Jesus,” I did not mean that superstitious look
ing, which expects in return the magic transformation of the 
looker, but that rational looking to his principles, virtues, spirit, 
life, which is accompanied by the deepest yearnings of the soul 
to make them all our own. It is in this wise that we become 
like Christ; and likeness to Christ is likeness to God. For not
withstanding his repeated acknowledgment of inferiority to the 
Father, he claimed that he is one with Him. If he is not the 
Father, nevertheless he has the Spirit of the Father. That he is 
not the Father otherwise than in spirit and character, is, perhaps, 
inferable from his prayer that his disciples may become one even 
as he and the Father are one. But the oneness of his disciples 

• can be no further than in spirit and character.
How insulting to God and degrading to man is this sacred 

sorcery which is put in the place of the religion of reason! How 
false every view of the new birth, (which I admit whoever is 
saved must experience,) that makes it either more or less than a 
new character! How foolish and fanatical every expectation 
of a salvation, which does not consist and prove itself in a new 
and good life! But that a new character and a new and good 
life are not what the mass of religionists understand by the sal
vation of which they profess themselves to be subjects, is mani
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fest from the fact that in character and life they are undistin- 
guishable from others. They are no less enslaved to party than 
are others; and such enslavement is among the very strongest 
proofs that the subject of it moves upon a low plane of being, 
and is unfitted for a higher. It has often occurred to me that 
as the palaeontologist has his Silurian and Old Red Sandstone 
periods, his Carboniferous and other formations in which to pur
sue his study of fossil plants and animals, so they, who thousands 
of centuries hence shall write the history of man, will also break 
up the past into large divisions. Instead of the petty distinction 
of a Greek or Roman age, they will grasp under one name ten 
thousand and twice ten thousand years. What name will they 
give to our times? What else can it be than the age of party? 
It promises to be a long age. It has already run through several 
thousand years; and judging from the present sway of party, 
there is a much longer race before it. How the palaeontologists 
gloat over their discoveries! But far greater will be the joy 
of these historians when, in digging for their fossils, they shall 
strike upon such a rich specimen of party architects and party 
magicians as a Van Buren, a Buchanan, or a Douglas! or upon 
an eminent Presbyterian or Methodist, or other sectarian leader!

Hasten, O God, the coming of the age of individualism!— 
that age in which men shall scorn to work for party, and to be 
helped by party; in which’ they shall identify themselves with 
all mankind and work for all mankind, and aspire to no better 
lot in life than their individual merits under Heaven’s blessing1 
can earn for them!

I said that our religionists are generally the slaves of party. 
Ask them, for instance, to help you put a stop to sectarianism; 
to help you overcome that monster who drags down and dwarfs 
so large a share of the whole human family—and you ask in 
vain. They prefer adhering to their religious parties, and re
maining in their Baptist, Episcopal, and other sectarian inclo
sures, to identifying themselves with all the friends of righteous
ness. In a word, they prefer gratifying a narrow and party 
spirit, to one that is broad and catholic. Entreat them to help 
you elect lawmakers who will shut the dramshop, and thereby 
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dry the tears of tens of thousands of wives and mothers, and 
make murder, and the blasphemies of drunken lips and other 
great crimes, comparatively rare, and in the face of your en
treaties they will cling to their political party, and vote for rum
drinkers, and rum-sellers, and rum-makers. Or if you entreat, 
them to take pity on the fugitive slave, and wield their political 
power against kidnappers, you will find how much stronger is 
their attachment to party than to freedom and justice and mercy; 
and how much more ready they are in this case, as well as in 
others, to go with the majority against Christ, than with the 
minority for him. These who are doctrinal rather than Christ- 
like Christians, have a great horror of minorities. Their pro
fessed Master, when hanging on the cross, and deserted by all 
TIis disciples, was reduced to a minority of one. But these doc
trinal Christians have no taste for this lonely condition. Indeed 
they will steer as wide as possible of all minorities, and for the 
surest majority. Christians bent on being in the majority! 
What a solecism! The Bible says, “ Thou shalt not follow a 
multitude to do evil.” It might say more. In this world of 
abounding wickedness, the multitude cannot be followed without 
doing evil.

What a sad exhibition of party spirit among professing 
Christians was there at the last election! The religious Press 
and the temperance Press called on the people to vote for candi
dates who were willing to let the dram-shop continue its work of 
death, and the kidnapper prowl after his prey through the whole 
length and breadth of our State! I recollect that one of the 
religious newspapers made an especial and very urgent call on 
praying men to vote for them. The excuse of the religious con
science for voting for such candidates is, that they can be elected, 
and that candidates who stand up for God and humanity cannot 
be ! Will Christians never learn that, instead of voting for Can
didates who are on the side of wrong, they are bound to do all 
they honestly can to cripple the power and reduce the influence 
of such candidates! Have I a bad neighbor ? Then it should be 
as much my object to contract the sphere of his injuriousness, as 
to enlarge my good neighbor’s sphere of usefulness. All this is
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obvious in the light of a reasonable religion. But, alas, the cur
rent religion is divorced from reason !

A sad spectacle, indeed, was that to which I have referred. 
So far as our State was concerned, all interest in freedom and 
temperance had nearly died out. Their professed friends had, 
with very few exceptions, gone into the political parties. They 
were no longer professing to abolish Slavery; but they were con
tenting themselves with idle talk against its extension. They 
no longer proposed to shut up the dramshop; and though they 
did not altogether cease to speak for temperance, yet were the 
words of most of them vague and heartless, and more fitted, and 
doubtless more intended to veil their apostacy, and mitigate their 
consciousness of it than to accomplish any good for the great 
reform. In these circumstances a handful aroused themselves to 
save, if possible, these precious causes from utter extinction. 
They taxed themselves heavily to hire halls and presses in which 
to make their appeals to their old fellow-laborers. But all in 
vain. The dram-shop and kidnapping were never before so 
triumphant. The Christianity of the State took the side of these 
institutions. It went exultingly with the sweeping majority, 
and laughed at and despised the little minority. But, thanks to 
God, such a Christianity is a counterfeit. If it were not, then 
would the real Christianity be as poor and detestable a religion 
as was ever imposed on human credulity.

I referred to the fact that these professed friends of temper
ance, even while stabbing it to the heart, had the effrontery to 
talk for it. They talk for it still; as much since the election as 
they did before it. They hold meetings and resolve in favor of 
the suppression by Government of the sale of intoxicating drinks. 
All this, too, with as much of an air of sincerity and solemnity as 
if their votes had always corresponded with those talks and 
resolves.

I confess my alarm at these things. For, manifestly, this 
machinery of Temperance Societies and Temperance Agencies, 
by which these cunning men have served party purposes at the 
expense of corrupting the great body of temperance men and 
ruining the cause of temperance, is to be kept up. And, what is 
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more, these cunning men, who study and understand the public 
mind, would not have dared to persevere in their impositions 
upon it, had they not been persuaded of its boundless credulity 
and deep degradation. How, for instance, could a gentleman, 
who spent his time last Fall in electioneering for a rum ticket, 
and in decrying the soundness on temperance of the temperance 
ticket, be bold enough to go from town to town in our country 
with his proposition for shutting up the dram-shop, unless he had 
first convinced himself, that the people are as ready to be duped 
as he is to dupe them ?

Whence comes it that these professedly religious men can 
behave so unreasonably and wickedly in an election? It is 
largely owing to the fact that they are misled by their religion. 
Among them are good men, who are really better than their 
religion—their adopted religion—for no man is better than his 
real religion. But in the case of all of them religion has been 
taken on trust; and is, therefore, an unreasoned and unreasonable 
thing, instead of being the precious product of their free and 
sovereign reason. Such persons are for the most part, enslaved 
to the Church instead of being “ the Lord’s freemen idolaters 
of the Bible rather than worshipers of God. Whither the Church 
leads they almost universally follow. What its authorized ex
pounders of the Bible say is the Bible, is sufficient to satisfy their 
conscience.

Every man’s religion, to be worth anything to him, must 
stand in his own judgment. By his own judgment must his life 
be regulated. The one standard by which he is to try his re
ligion must be within and not without him. To that standard 
must he bring the Church—-yes, and the Bible also. Gladly 
must he let them inform his judgment; but he must never let 
them override it. Even the Bible was made for man, not man 
for the Bible. Even the Bible is the servant, and not the master, 
of human reason. I must receive nothing at the expense of my 
reason. To honor it, is at all times my highest religious duty. 
For reason is the voice of God within me, commanding what is 
right, and forbidding what is wrong. By my reason only can I 
know Him.
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I do not forget the plausible objections to making reason the
standard in religion. They are only plausible, however:

First: The reason of many a man, if not of most men, and 
indeed of all men, is incompetent to ~be the standard. Then is it 
necessarily incompetent to choose the standard. For, how, if it 
cannot decide for itself what is religious truth, can it be capable 
of choosing the church, or creed, or man, or book that shall de
cide it ? May I make the Bible the standard ? Certainly not 
until after my reason has passed approvingly upon the claims 
of the book, and that too in the light of the book itself, and not 
merely nor mainly in the light of what is said about it. But if 
after this process I make the Bible the standard, is it not all one 
with making reason the standard ? I add that no man can be a 
Christian whose reason is inadequate to decide what is Christi
anity.

Second: ^Taking reason the standard of religion would make 
as many religions as there are persons—reason having in every 
mind a more or less different play from what it has in every 
other mind. I admit that there would be a great diversity of 
religious views, though the religion of all holy hearts would be 
substantially the same. But what of this diversity ? Is not such 
a result of the workings of free intelligence infinitely preferable 
to a conformity which is arrived at by holding reason in abeyance? 
O, how much longer must men, for the sake of avoiding this 
diversity in religious faith, continue to “go it blind?” But, 
beside that this ecclesiastical policy results in the degradation of 
reason, and of the whole man, there is but little harmony secured 
in return for all this expense. For, brimful as is the religious 
world of efforts to establish a common standard outside of reason, 
and to enforce conformity, it is also brimful of diverse faiths and 
of relentless quarrels.

An error as great as common, is that we honor God by sur
rendering our judgment to the Church and the Bible. We deeply 
dishonor Him by it. Unswerving fidelity to our convictions is 
the highest service we are capable of rendering Him ; for in our 
convictions is our highest possible present sense of God. The 
Bible or Church view of God may surpass our owm immeasur
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ably. But we cannot claim the credit of it by simply adopting 
it; nor until it has become our own by being wrought into our 
convictions, and made a part of ourselves. We may adopt the 
religion of the Bible and the Church, and yet be atheists. Bor 
the adoption may simply prove our enslavement to authority, 
and that we are more willing to be the subjects of an unquestion
ing and blind faith, than to do and suffer what is needful in 
order to become intelligently and truly religious. For this very 
reason, that their religion is not their own—is adopted and super
ficial instead of inwrought—the mass of religionists are atheists.

But I shall be asked if I do not believe the Bible. I do. I 
believe it to be incomparably the best of books. Daily should 
it be studied and commented on in every school. Daily should 
its pages be pondered in the closet. Every morning and every 
evening should its precious lessons be repeated in the assembled 
family. The purest and sublimest morality is that of the Bible. 
Abundant proof is there in many of its pages that they who 
spoke or recorded the great words had drunk deeper of divine 
inspiration than any other men. It is because they had, that we 
always derive from this blessed book a deeper sense of holiness 
and a deeper sense of wickedness than from any other source. 
What words so fire our hatred of oppression as some which pro
phets spoke? When, too, do we so much appreciate goodness 
as while our hearts are melting over some of the lip and life
utterances of Jesus ?

Nevertheless there are portions of the Bible which are worth 
very little; and which, were they found elsewhere, no one would 
deem worth much. Moreover, if we are shocked at the supposi
tion that there are mistakes and untruths in it, it is only because 
of our false and superstitious education. We must pass upon 
the Bible just as freely as upon any other book : and nothing in 
it that is repugnant to our reason must be allowed to come into 
our faith. We are not to reject whatever in it is above our pres
ent comprehension. That would be most unreasonable. But, 
whatever is clearly counter to reason, we owe it to reason, to 
ourselves, and to God to reject. If, for instance, there is any 
passage in the Bible, (I do not say there is one,) in which God is 
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represented as being partial—as being guilty, it may be, of the 
monstrous partiality of loving one unborn child and hating ano
ther—we must not, for the sake of saving the reputation and 
authority of the book, acquiesce in a representation that outrages 
all our just conceptions of God. To save these conceptions is 
infinitely more important than to save the book. If, too, we 
find that Paul, (I do not say that we do), represents woman as 
inferior to man, or as having lower and less rights than man, we 
must not, to save Paul, sanction his wrong against woman. 
Justice must be accorded to her claims at whatever expense to 
his speculations.

I am not in these remarks, denying aught of the value of the 
Bible. Incomputable is that value, if for no other reason than 
that it contains the life of Christ. But I may be asked how, 
since I am not confident that the Bible is all true, I can be con
fident that it gives the true life of Christ ? My answer is, that 
such a life could not be fabricated. It must have been substan
tially what the Bible represents it to be. Such a reality trans
cends all the possibilities of fiction. It cannot be the coinage of 
the imagination. It cannot be a picture without an original. 
Besides, had it been within the compass of a good man’s ability 
to invent such a life, his goodness would have prevented his 
palming it on the world as a reality. I scarcely need add that 
any approach to such a life lies wholly without the range of a 
bad man’s conceptions, and can find no place among his possible 
inventions. And what if it were admitted that such a life could 
be written at this day by Charles Dickens or Mrs. Stowe, or other 
persons of their fertile genius, nevertheless it must not be forgot
ten that it would be written by the light of the actual life of 
Jesus, and would therefore be substantially but a copy.

Unspeakably happy fact is it that men are outgrowing the 
religions which have afflicted and debased them. An ignorant 
age very naturally submits to a religion of authority; but an 
intelligent age, which demands and realizes progress in every 
other direction, will not be content to have the dea<f past con
tinue to furnish the religion of the living present. Signs are 
rapidly multiplying that the time has come for everv man to 
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have liis own religion: not to adopt it from his neighbor, his 
priest, his church ; but to construct it for himself. In the pro
vince of reason, -when pervaded by Divine influences, and 
especially in the life of Jesus, who was the perfect impersonation 
of reason, because lie was filled with those illuminating, holy, 
and sweet influences which can alone preserve the freest and 
fullest exercise of reason—there are abundant materials for such 
construction. Indeed, as in effect I have already said, what a 
man has to do to answer the calls of the true religion, is to keep 
all his appetites, passions, and interests in subjection to his reason. 
I admit that he cannot do this without help—the help of that 
same spirit which dwelt in Jesus—and which, by the way. is as 
free to us as it was to Him. In a word, all he has to do is to 
keep his reason in the ascendant. Then he will be like God. 
For to obey reason is to obey God. To obey it is to bring our
selves into harmony with Him, and to make ourselves partakers 
of His character. To disobey it is to prefer the character of 
rebels and atheists.

The religious, including even that called Christianity, but 
which is not Christianity, have proved themselves false, by their 
failure to overcome the great crimes and abominations. War, 
slavery, drunkenness and the various oppressions of woman still 
abound. Give, however, reason its full play—true reason, I 
mean, and not the mixture of passion and prejudice, which they 
who have stifled the Voice of reason, are wont to confound with 
it—and these crimes and abominations would fast disappear. 
That they are still making hell on earth is chiefly because relig
ions of authority put in pleas for them, and justify or apologize 
for them in the name of their sacred books and churches. Exalt 
reason, however, to the place of religion, or rather religion to the 
place of reason, and these crimes and abominations will depart. 
But they will remain, and be rife just as long as there is religious 
authority to keep them in countenance; just as long as men 
suffer others to decide religious questions for them ; to be the 
keepers of their conscience and the molders of their minds. So 
long as rum-drinkers and slaveholders have a religion distinct 
from reason, they will run to it for permission to continue to 
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drink rum and to be slaveholders ; and they will not fail to get 
it. But once cut them off from their doctrinal or conventional 
religion, and throw them back upon their reason, and they will 
find it difficult to remain rum-drinkers and slaveholders. The 
South is full of the common religion, and hence the impossibility 
of peacefully dislodging her slavery. It is true that the religion of 
France was not essentially different from that of our own country. 
But so slender was its hold on the public mind, that it could not 
prevent the reason of France from abolishing slavery. The 
abolition of French slavery was largely owing to French infidelity. 
Had that nation been more religious and less rational, her slavery 
would have continued to this day.

It was the policy of Jesus to cut off the Jews from their 
spurious religion, and throw them back upon their convictions, 
and upon themselves. “ And why,” says he to them, “ even of 
yourselves judge ye not what is right! ” The like policy should 
be pursued by the modern reformer. It is as indispensable now 
as it was then to get reason into the place of the current religion.

Our likeness to God! The religion which has this God
honoring and man-ennobling aim is to be our religion. Never 
does a man’s dignity appear so great as when seen in the light of 
his capacity for resembling his Maker. It is in this light that 
he is “ the temple of God,” and is never to be defiled by rum, 
tobacco, nor any sensuality. 'And who, viewing man in this 
light, can be guilty of degrading him in thought, word or deed ? 
Who, having drunk in the spirit of this true religion, and, there
fore, opened his eyes upon the grandeur of man, can put upon 
his brother’s limbs the chains of slavery, or consent to see him 
sunk to the guilty uses to which war sinks its hirelings ? Or 
who, having, under the influences of this true religion, felt how 
great is man, can look with patience on his bondage to apolitical 
or ecclesiastical party ?

This religion, then, which recognizes man’s capacity for 
resembling his God, and which inculcates the duties growing out 
of that capacity—this is the only religion which can rid the 
world of the crimes that crowd it and the vices that have con
quered it. This alone can shut up the dramshop, and put an
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end to slavery and the other outrages upon the high nature of
man.

But 1 must proceed to notice some of the charges against 
those who hold the views taken in this discourse.

We are accused of disparaging Christ because we refuse to 
be tested by certain mystic doctrines. Subscription to these 
doctrines is held to be essential to his honor. But they make 
most of Christ who, whatever their errors of doctrine, cherish his 
spirit and live his life. On the contrary, they make least of him 
who war upon his spirit and life—free, however they may be, of 
these doctrinal errors.

The faith in Christ on which most rely is not that intelligent 
and cordial faith in his principles which good men alone can 
possess. But it is a faith of which wicked as well as good men 
can be the subjects—for it is superstitious, unintelligent and 
blind.

We hold that they must honor Christ who believe that the 
religion he taught is the religion of simple reason ; and who also 
govern their lives by it. Let me add that I would have Christ 
honored in observing the rites and institutions as well as in espous
ing the comprehensive and essential principles of his religion. 
Let the principles be cordially adopted, and the rites and institu
tions carefully conformed to. For one, I would have the friends 
of Christ baptised with water, and in the manner in which he 
was. For one, I would have them partake of his appointed sup
per, and around a table, and with conversation as did he and his 
disciples. For one, I would have them observe a Sabbath, and 
choose for it the same day of the week which he and his disciples 
did. Even in things which are counted among the unessential, 
it is safer and happier to walk in his steps than to depart from 
them.

It is charged, too, that we are not Bible men. I admit that 
we are not any further than we live according to its great and 
everlasting principles. They are Bible men whose lives are in 
harmony with those principles ; not they who trample upon them, 
at the same time that they make great merit of their pretended 
or imagined faith in the Bible.
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. Another complaint is, that we would abolish the ministry. 
But we would not. We would have the gospel preached tenfold 
more abundantly than now. To this end, however, no clerical 
order of men is needed. So simple is the true gospel that he who 
loves it is well able to preach it, even though he may have no 
more than common sense and a common education. Here and 
there arise men of rare power for preaching it. Let such be 
encouraged and enabled to itinerate as did Paul and Barnabas 
among the churches. At the same time let the members of every 
church feel that, however few or unlearned they may be, they 
are, under the divine blessing, able through the proper exercise 
of their gifts to edify each other.

I admit that a cultivated intellect adds immensely to the 
power of the preacher. But it need not be cultivated in the 
theological school. On the contrary, far more power to preach 
the common-sense, practical gospel of Jesus Christ is to be found 
in that general knowledge which the lawyer, or statesman, or 
enlightened merchant acquires in his intercouse with the world, 
than in the training of those institutions where religion is taught 
as a trade, and years of apprenticeship are spent to gain an 
understanding of its mysteries.

We are charged, too, with being Spiritualists. Some of us 
are and some of us are not Spiritualists. But what if we all were 
—still might we not all be Christians? To be a Spiritualist— 
that is, to believe that spirits can communicate with us—is no 
proof that a man is or is not a Christian. His cordial reception, 
as evidenced in his life, of the great essential moral truths which 
come to him, whether in communications from spirits or from 
any other source, this and this alone proves that he is a Chris
tian. If Spiritualism has been the occasion of harm to some, 
nevertheless there are others in whom it has wrought good. We 
have neighbors, whose religious life has been greatly improved 
by their interest in Spiritualism. I cannot deny that Spiritual
ism is fraught with great evil to those who are foolish enough to 
welcome it as a new religion and a substitute for Christianity.

A favorite, and certainly a very winning doctrine of the 
Spiritualists, is, that a wicked man attracts wicked spirits and a
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good man good ones. How protective, purifying and every way
happy must be its influence on him who truly believes it ! IIow
efficient the motive it furnishes to avoid a bad and pursue a good
life !

I must not fail to add, in this connection, that the Spiritual
ists I met in my tours through the State, last Fall, were nearly 
all reformers. They had broken off from both political and 
ecclesiastical parties, and were earnestly and openly devoting 
themselves to the abolition of sectarianism, slavery, intemper
ance, and other wrongs. I have no doubt that, in proportion to 
their numbers, Spiritualists cast tenfold as many votes for the 
Abolition and Temperance ticket as did others. Surely such a 
fact is highly commendatory of the influence of Spiritualism.

It is also said that we are opposed to revivals. We believe 
in revivals of true religion, and rejoice in them. But we confess 
that of revivals in general we are very suspicious. And why 
should we not be? It is true that they serve to fill up the 
churches ; but do they increase the sum total of humanity and 
holiness and happiness ? The revival of last year was preeminent 
for extent and commended character. But I am yet to be con
vinced that it has proved a public blessing. Survey the length 
and breadth of our State. Is not sectarian and party spirit, that 
power so mighty to shrivel and sink the soul, as rampant as ever? 
Was there ever a year in which the use of tobacco increased 
faster, or in which there was a more rapid multiplication of dram
shops ? In no one year among the last thirty, has so little inter
est been taken in the cause of temperance. Indeed, at the last 
election its professed friends seemed to delight in pouring con
tempt upon it. They were as eager to vote for rum men as they 
formerly had been to vote against them. And although there is 
still much talk (part sincere and part hypocritical, and nearly all 
nonsensical) against the extension of Slavery, yet has there never 
been a year since the dauntless young hero, William Lloyd Gar
rison, first summoned the nation to abolish it, in which has been 
evinced so little purpose to abolish it.

That there was a very unusual amount of religious tenderness 
and susceptibility the last year is not to be denied. Heaven be 

vol. v.—1.
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thanked for it; and may Heaven forgive the poor use men made 
of it! Oh, had the right stamp been present for making the 
right impression upon the molten metal! Had but the religion 
of Christ and reason—the religion which in a land of Slavery and 
dram-shops calls on its new-boni disciples to make their first 
demonstration against those greatest enemies of God and man— 
had but that religion been offered to the tens of thousands of 
hearts that were then open to receive it—what an array of prac
tical Christians would have been the fruit of the revival! But, 
alas, instead of this priceless blessing, the revival was perverted 
to the propagation of that worthless doctrinal or conventional 
religion which keeps on good terms with Slavery, and flourishes 
among the dram-shops!

The City of New-York was the great centre of the revival. 
But when I was there, two or three weeks ago, I heard that the 
use of tobacco and strong drink was increasing rapidly; and 
several times I saw what I never see without sickness of soul, 
deep shame, sorrow and disgust,city cars labeled: “Coloredpeople 
allowed in this car.” What an insult to our equal brethren! What 
an insult to our common Father ! What a blasphemous denial 
of His right to color as He will the varieties of the human family!

Now, these abominations exist in that city, because her re
vived, augmented, multiplied churches acquiesce in them. Every 
one knows that were her pulpits and pews to speak and vote as 
they should, all her cars would be open as readily to people of one 
complexion as another. Every one knows that the dram-shops of 
New York could not withstand the combined testimony of her 
churches. But her churches are not churches of Jesus Christ 
any further than they are actively against her dram-shops and her 
outrages upon the colored man.

Peterboro, as you remember, shared in last year’s revival. 
But, is she the better for it ? Has she less sectarianism ? Much 
more. Has she proved herself more true to temperance and free
dom ? Much less. Have even her pastors, who were so active 
in the revival shown their own profiting by it ? Of only one of 
them can I speak. I well remember how earnestly at former 
elections he called on the people to vote the abolition and tern- 

I
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perance ticket; but I am told that he was never known to open 
his lips tor it at the last election. It was a sad change in my old 
triend and pastor. Was it the revival or something else that 
wrought it ? True, he is of late much taken up with the doctrines 
of religion. But does he hold that he is, therefore, excused from 
its practice? True, he is of late very busy in dealing damnation 
among those who dissent from his interpretation of these doctrines. 
But is the merit of this work so great as to atone for the neglect 
at the ballot-box of the bleeding slave and the bleeding cause of 
temperance? Oh, when will these doctrinal religionists learn 
that the promise of heaven is to him that “ worketli righteous
ness ? ”—“ that he that doeth righteousness is righteous,” and that 
“ whosoever doeth not righteousness is not of God, neither he that 
“ loveth not his brother! ”

Finally, we are charged with being infidels. Now, although 
I would advise that this and all other false charges against us be 
borne with good temper, I am, nevertheless, of the opinion that we 
should quit the defensive, and pursue our assailants. When they 
charge us with being infidels because of our defective creeds, let 
us charge them with being infidels because of their wicked deeds. 
And this we are to do, not in the spirit of revenge, but for the 
purpose of putting them upon juster thoughts of themselves, and, 
as may perhaps follow, upon a needed condemnation of them
selves. A very large majority of those who have the impudence 
to bring this charge against us prove themselves atheists by their 
treatment of their fellow men. All persons are atheists who do 
not honor God by honoring his children. Hence, all are atheists 
who refuse to eat with their colored brethren, or to sit by their 
side in the carriage or the pew. And if there are Christians that 
vote for men who recognize the legality of Slavery, and wield 
the power of their office to perpetuate the bondage of the slave, 
none the less atheistic is such voting. And so, too, voting for 
those who recognize the sacred rights of property in intoxicating 
liquors, when offered for sale as a beverage, and who are in favor 
of keeping up the dram-shop, is none the less atheistic, because 
there are Christians who are guilty of it.

But I must bring my too long discourse to a close. This is 
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an unsaved world. Superstitions have been employed to save 
it, and of course unsuccessfully. A misinterpreted and corrupt
ed Christianity has been found inadequate. It will remain ail 
unsaved world until trial shall be made of the true Christianity 
—of that religion of nature and reason which- tests men not by 
their doctrines, but “ by their fruits,” and which makes it the 
one great work of every person to elevate himself and all within 
his reach to the very highest resemblances of God that humanity 
is capable of attaining.

Shall we, my neighbors, have a part in bringing the world 
under the power of tins only saving religion ? Let us remember 
that we cannot have it, unless we bring ourselves under its 
power. We cannot be instrumental in spreading abroad this 
only true religion unless we have made it the treasure of our own 
hearts and the attraction and glory of our own lives.

------------------♦-----------------

THE TRUTHS OF THE GOSPEL REVEALED TO THE 
SOUL BY ITS OWN ADVANCEMENT.

BY MBS. L M. WILLIS.

The truths, denominated Gospel-truths, have had their varied 
interpretation by individuals and sects. The doctrines deduced 
from writ, made sacred by association, have been controlling 
just according to the interior, or spiritual standard. All cruelty 
could be perpetrated in the name of truth, when men were 
savage and cruel; an easy morality could find its standard in 
interpretation, and hence piety has become only a name for an 
expression of religious emotion. But to measure the power and 
influence of truth, it will not serve to narrow it to sects or 
dogmas. Those minds termed religious, or those that are 
governed by emotion, may lack the recognition of truth that 
many who have less of sentimeut possess, even of the sublime 
truths denominated religious. The thoughts of God that fill the 
soul of him whose daily care is to outwork his highest standard, 
may lack the triune doctrine, and yet the truth that his soul
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gives birth to, accomplishes what the esteemed salvatory faith
fails to accomplish.

Philosophy stops short of satisfying man because his intellect 
cannot deny his heart. God is love; or, the affections proclaim 
the highest truth the human soul can grasp.

In the heart of man, lies his hope and liis promise. As that 
is swayed, so man becomes subject to feeling, but as that inspires, 
man loecomes the revelator of all truth. The sublime doctrines 
taught by Jesus, or rather, the glorious truths by him uttered, 
each human soul that accepts, truly lives. And each one that 
lives them, accepts them. The utterance was sublime because 
he who uttered them was the word—he was the truth, and thus 
the revelator of truth, but a revelation only to him in whom the 
truth already lived. The spoken word has power because the 
mind accepts thus an external revelation. What thought more 
inspiriting than this? Faith thus becomes knowledge, and aspira
tion promise. The truths of a spiritual philosophy, whether it 
be termed religious or not, lie within man’s spirit, and their con
firmation can only come from his spiritual recognition. The 
inspired word of heaven fails to satisfy man, unless its inspiration 
accords with his sentiment; thus feeling is the revelator of, or 
creates the standard by which to measure truth, feeling is 
the only expression of leing, or man’s attainment gives birth to 
all sentiment.

Religious emotion, while it seems to be often but an excite
ment from external causes, results from a mental sympathy with 
that which creates it; and when it is sealed by earnest convic
tion, then the soul first grasps its external faith through its 
interior life. The awakened soul first knows what God’s love is, 
though it may long have sung his praises in hymn and song ; it 
first knows what the foot of the cross means, though it may have 
kneeled daily at a shrine. Thus it is that rationalism fails to reform 
the world or to sway men with the power of a religion, however 
much of error it may have manifestly to the rational mind. 
There is something in man superior to his reason—his instinct. 
God-like, it proclaims truth spite of reason. When reason 
accepts and perfects its declarations, then the intellect and the 
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heart are both satisfied, and the great marriage-feast is celebrated, 
the soul then is one and God-inspired, and knowledge results. 
When men shall perceive how utterly vain it is to war against 
God, or the soul’s instincts, then will they cease to sway men by 
aught besides those instincts. High and holy emotions will not 
then be made the servants of a false philosophy, or a religious 
bigotry, but be guides to lead men unto the true kingdom of 
Heaven, where all holy emotions become not merely aspirations, 
but creations, and produce holy, God-like action.

The divine power is esteemed by men as specially recognised 
in any great religious excitement, whereas it is man’s first 
consciousness, that comes into truer relations to that divinity. 
When the little seed lying through the cold and darkness of the 
winter, first felt the light and warmth of the sun, it was as if 
the sun had been created to bring forth its wondrous power. 
The little seed might perhaps have lain many seasons in unpro- 
pitious places; and yet the life was in it, and the sun’s warmth 
was the same. God, the ever-present light and heat, how can 
he know of change or seasons ? Is His love not the all-giving 
love ? But the human heart, how cold it may be, how lifeless, 
how unknowing of God’s ever-shining light, ever-warming love! 
But let a wave of feeling pass over it; let it be tossed in new 
currents, be brought under new influences, and then its birth 
into a new life, seems as God’s created power. Oh, teach the 
human soul but this, that its own estimate of God is not the 
divine, but the human, and we shall learn no more of religious 
controversy; but there will be an awakening of that brotherly 
love which seeks alone to create emotion, not belief.

The grand truth that God is love, whence came it to be pro
claimed? From a human soul kindled with divine life, express
ing the highest, holiest emotion. It is not an appeal to the 
intellect that can make man comprehend God; his heart must 
know him ; and precisely as men come more and more into the 
divine love, or become Christ-like, so do they more and more 
recognise that truth, and their own souls feeling the inspiration 
of that love, actualise their highest sentiment, and devotion and 
praise express their recognition. No more faithfully does the 
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little flower lift its head to the light of heaven, than man turns 
to the source of all life and light. It needs no learned divine or 
theologian to teach the flower; neither man, when the pure glare 
of religious feeling enkindles his soul; instinctively his soul rises, 
and his emotion is as the awakened life in the seed; the out
growth is beauty and holiness. But when we speak of the means 
of grace, so termed, we then come to that which man’s reason 
rightfully asks of—the spirit power that enkindles feeling.

Jesus announced to his disciples that lie would not leave them 
comfortless, but would send the Comforter unto them, even the 
Spirit of truth, who should reveal all truth. This grace or spirit 
then was to be sent, or to descend by spiritual power. Yet what 
made its descent possible? Was it not the oneness of the disciples 
with Jesus? Was not their affection for him, and their recogni 
tion of his attainment by their own, and their aspiration by their 
desire to complete his work, what created the link to that higher 
life which he had entered and from which he would mediate to 
them ? The spiritual power flowing from such a bond, could 
only result as did that, in many mighty works and proofs of gifts 
bestowed. The beautiful truth, that affection is the power that 
most readily creates the purely religious emotion, makes so plain 
the workings of the spirit upon the hearts of men, that none who 
perceive it can fail to perceive that God’s love, expressed in every 
thrill of human sympathy, is also manifest in the spiritual power 
that moves mankind. But we thus perceive that God’s love as 
an emotion, is also the life of the soul by actualising its desires, 
and thus the soul, born into a recognition of that love, must also 
actualise it. The uttered word is not faith, the spoken vow is 
not the bond, the prayer is not the devotion ; affection demands 
more. See God’s love outworked in every living thing; see the 
beauty of the spring-time; see the infinite promise of the buds ; 
see how all nature outlives the inflowing life. God’s love in the 
human soul must thus outwork truth, beauty, holiness, perfection. 
The mere recognition of a power above and beyond the human, 
that holds all things and is the life of all material forms and 
spiritual beauty, is the first declaration of the soul that God is 
its life and support. But when the soul, enkindled by its sym- 
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patliy, feels stirring within its depths the consciousness of the 
divine; when it knows itself not in harmony with it, then the 
conviction of sin, or of that inharmony, is the avenging angel, is 
the day of judgment, is the righteous judge before whom all its 
wants are shown, its imperfections unconcealed ; then it is that 
the terrors of the law seize him, or, the recognition of the penal
ties of that life of inharmony ; then God’s love and pity are the 
refuge of the soul, or its own recognition of what would be 
love and pity to the erring ; the inflowing of the higher spiritual 
life has called the soul from its depths, even unto the mercy
seat, or its own sympathy with suffering. It is in vain to tell the 
soul thus awakened that this is emotion; it is knowledge. All 
that can be felt or known seems culminated ; the test is not yet 
called for if the strong sympathy hold the soul. So that it fall 
not back, but obey this higher current of feeling, then will the 
test be given, and the former life will lose its attractive power; 
but if that have the strongest hold upon the affections, then 
emotion is followed by no newness of life, and there was no 
attainment of that condition which only just dawned upon the 
soul by its sympathy.

The truth of spirit power which has been plainly observable 
throughout the land, when recognized as this birth of light 
within men’s souls, through their sympathy with a higher sphere 
of life and light, becomes a glorious proof of the ever-present 
spiritual life, and its infinite means to reach men’s hearts, both 
to purify and ennoble,, and to debase and degrade. For as 
spirits of love and wisdom obey the laws of the human soul, so 
do those of evil and ignorance; and as the higher or lower sway 
men through their emotional natures, the erring and weak will 
be lifted nearer the sphere of holiness or dragged to greater 
misery, to lower depths of degradation and woe. Within man’s 
soul lies his interpretation of truth, his recognition of holiness, 
his attainment unto perfection; yet it is not within his isolate 
soul. With myriad chains is he linked to the human and divine, 
both to individual souls in sympathy with his, and spheres of 
attainment in accordance with his. ITis upspringing desire finds 
its ever-present recognition. Love, and beauty, and holiness, 
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and truth, but wait his call, the call of his desire; even attain
ment is not necessary to bring the sympathetic aid ; desire is its 
prophecy, and desire takes fast hold of the chain of love that 
unites with the divine. Truth after truth dawn upon the soul 
that aspires for the only true; for the aspiration lifts the spirit, 
and it becomes more and more at one with all truth. No one 
can withstand this influx of light; no impurity can live in this 
inflow of divine life; and as the soul learns more of its indepen
dent and individual existence, it learns more of its dependent 
and God-sustained life. While as an individual it seeks to 
actualize all its conceptions of truth and purity, it knows then- 
source and that God is alone the revelator.

To present truth to mankind then, needs no new words or 
arranged phrases; to bring man to the condition of holiness 
waits no new appeal, but only the spirit inspired with the one 
desire to reveal the truth. If this take form in words and men 
proclaim the way of salvation, then as men’s hearts are moved, 
will they recognize the word by the word written on their own 
hearts. But if this desire inspires to noble deeds done in silence 
and unknown, then too shall humanity know more and more of 
the certain love of God. That love revealed in the human is the 
world’s Saviour; its redemption awaits but that. Oh, as each 
individual soul knows this grand truth, knows that he is to pro
claim the glad tidings of salvation, that he is to represent the 
divine, will not his being glow with the desire to perfect that 
proclamation and that representation till indeed the spirit of 
truth and holiness descend, and all things be declared by a 
voice that never errs, the voice within the soul—the word that 
was in the beginning, is now, and ever shall be the light of the 
world.

Dissimulation.—It is no small fault to be bad, and seem so; 
it is a greater fault to seem good and not be so. The cloak of 
dissimulation is a main part of the garment spotted with the 
flesh ; a vice thus covered is worse than a naked offence. There 
is no devil to the hypocrite.
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MORMONISM.

Mormonism, as known in its present existence, under the 
teachings of Brigham Young and his co-laborers, is distinguished 
for its general immoralities, vices and crimes. It seems to be an 
effort at reviving the customs, laws and practices which prevailed 
among the Jews in the days of the Patriarchs. Its leading doc
trines are such as are well pleasing to the sensualist, and at the 
same time, are designed to impose upon him a theological faith, 
which shall quiet his religious conscience. Mormonism, in its 
moral and religious character, is an illustration of the moral and 
religious state of the Jews under the laws and institutions of 
Moses, which are revered by so many as being an express and 
literal revelation of the Divine character and will.

The Mormons of Salt Lake regard as of high authority the 
books of Moses, and refer to them in vindication of their system 
of polygamy. They have introduced a new principle into their 
philosophy as an excuse for polygamy, which perhaps was 
unthought of by the Jews. They affirm themselves and those 
of their faith to be the “ chosen of God.” They teach that they 
arc “ the saints of the latter day ” spoken of in the Bible. They 
are the ones who are to “ possess the earth,” and to bring in the 
“ millennial reign.” That all who are not of their faith are 
“ Gentiles ”—“ enemies of God ” and the truth, and are destined 
to be destroyed. That the earth is to be peopled by the offspring 
or seed of these saints. That their souls are already made, and 
are awaiting bodies that they may appear on the earth. That 
these bodies are to be prepared exclusively by the Mormon 
saints. Therefore it is among the greatest virtues in the Saint, 
that he procure as many wives and beget as many children as 
possible, that he may thus furnish bodies for these pre-existing 
souls.

The honest portion of these believers are under the rule of 
authority for their faith. They, like the orthodox believers of 
our churches, revere the institutions and teachings of Moses and 
the Patriarchs, as being direct from God, and as expressive of the
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divine character and will. Moral and ethical philosophy has no 
force with them, against the letter of the Bible. “ The saints of 
old, while walking with God, had many wives and concubines, 
and enjoyed their use with the knowledge and approbation of 
Qod. This God would not have permitted, had it been wicked, 
or, in any manner, displeasing to him. God is the same yester
day, to-day and forever, and therefore, if it was not displeasing 
to God then, it is not displeasing to him now. If David, as a 
man after God’s own heart, could have hundreds of wives and 
concubines, I may have the same, and please him ; for he is no 
respecter of persons.” In this way the honest Mormon reasons, 
and, if his premises be true, who shall gainsay what he says.

The Mormons do not engage in any practices which they 
cannot, in principle, justify by the examples and practices of the 
saints of the Jewish Church. The most righteous of them 
were as licentious, oppressive and bloody as the worst of the 
Mormon faith. The saints of old, under the institutions and 
teachings of Moses, had no more respect for humanity, truth, 
justice, purity and holiness than Brigham Young or any of his 
followers.

This form and character of Mormonism are the legitimate 
and inevitable result of our orthodox mode of teaching re
ligion ; and, as much as the popular church and priesthood 
profess to despise Mormonism, it is one of their own children, 
begotten and born of their own faith, within the bonds of 
their Jewish wedlock. So long as they teach that Juda
ism, in its moral, social, civil and religious character is, 
or ever was, an expression of the divine will and pleasure, 
they teach that which must ultimate, in the individual and in 
society, in producing the spirit of modern Mormonism. The 
examples of Noah, Lot, Abraham, Jacob, Judah, David, and 
Solomon, and a host of others revered by them,-cannot be held 
up for study and admiration without breathing out an immoral 
and impure influence, which will unfavorably affect the minds 
of those influenced by them. You cannot associate vicious tastes, 
habits, and practices with great names, without lending a kind 
of sanction to them. The thought in the minds of the young is,
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men and women may be great and good, and yet be guilty of
such and such practices. Therefore, why not I ?

It is a suggestion worthy of thought and of serious consider
ation, as to how much influence the examples of Lot, Abraham, 
David, and Solomon have in leading so many of our clergy to 
be guilty of the crime of licentiousness. It is a fact not to be 
questioned, that an astonishingly large number of the clergy are 
detected in the practice of these crimes; and we may suppose 
that as large a number are in the practice, who have not yet 
been detected. Now do they not reason in this wise ? The vice 
of licentiousness is nothing new or strange. It is a part, of our 
carnal natures, which we do not get rid of in this life. The 
saints of old did not overcome it, and yet they walked with God, 
and God was pleased with them, and blessed and saved them. 
And they can begin with Lot, and come up all the way through 
the Old Testament, and And abundance of proof in the examples 
of those early saints. Therefore, think they in their minds, God 
being no respecter of persons, he will deal with me as leniently 
as he did with David, etc.

Our clergy and their followers may not go through with this 
process of reasoning consciously to themselves, but the spirit of 
it is upon them, while they are contemplating the examples and 
characters of the Old Testament worthies : especially if they are 
at all subject to the influence of their lustful natures. The tend
ency to apologize for, and to seek to excuse our short-comings, is 
incident to the imperfections of humanity. Adam and Eve 
acted the part of human nature when they attempted each to 
throw the blame of their disobedience on to others. A strong 
desire is satisfied with a feeble excuse, for obeying its inclin
ation.

Mormonism being so compatible with the lustful inclinations 
of man, can accomplish much with a very poor and feeble phi
losophy. Especially can it do so, when it can plead the author
itative examples of recognized religious saints. Mormonism 
could not have arisen as a religious power in this age of enlight
enment., had it not been for the principle of authority taught and 
recognized in the church, and the examples of those upon whom 
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the authority is based. No man or woman of ordinary under
standing and of common moral and religious proclivities, can be 
made a Mormon through the exercise of their intellectual and 
moral faculties. They must first become the disciples and dupes 
of religious authority, before Mormonism can have the slightest 
weight with them. But when man becomes an irrational being 
through the surrender of his intellectual faculties, and submits 
to the blind teachings of authority, he makes himself a fool, and 
soon becomes a bigot. There is no nonsense or folly to which 
he will not subscribe; no vice or crime which he will not prac
tice in the name of religion, and flatter himself that he is doing 
God service in so doing.

Mormonism is but one of the many offshoots of this doctrine 
of religious authority, which have arisen since the Christian era. 
And it is not the last one. There will arise new forms of faith, 
new modes of administration, and new exemplifications of the 
old ways, so long as men are held in bondage to authority. 
Natural language, when applied to spiritual states and conditions, 
is at best, only symbolic and figurative: and its symbolic and 
figurative sense will vary according to the imagination and 
poetic genius of the translator. Now to suppose that any form of 
words used in a symbolic and spiritual sense can become author
itative as applied to all classes and conditions of mind, is simply 
ridiculous. No one possessing ordinary sense, and daring to 
exercise it, can be so duped.

Mormonism, like all other forms of authoritative faith, makes 
no pretensions to rationality. “Thus saith the Lord,” through 
his prophet Joseph Smith, Brigham Young, etc., is the height 
of all reason and authority, to which all true believers must 
submit. No matter how irrational or revolting may be the 
requirement, God’s power and authority are sufficient to excuse 
it, and woe to him or to her who doubts or cavils. There is 
a school of authoritarians, holding the religious sway in the land, 
in which the disciples of the Mormon faith have been educated, 
and from which they graduated into Mormonism. It is worthy 
of note, that the Mormons make their converts mostly from our 
orthodox churches. Liberal Christianity has too much ration
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ality in its system of education to furnish candidates for their 
faith. But the devout admirers of Lot, Abraham, Jacob, Judah, 
Samuel, David, and Solomon, and the implicit believers in then- 
sanctity, arc easily indoctrinated with tlieir views of polygamy, 
slavery, war, etc.

During the past winter we have investigated thoroughly the 
origin of Mormonism so far as its advent into this world i.s con- 
cerned. We were personally acquainted with Martin Harris, 
the real father of earthly Mormonism. He was the first associ
ated with the Prophet Joseph Smith, and the one most intimate 
with him at the time the revelation commenced. Mi-. Harris 
had conversed with us many times upon the subject, giving us 
the history of its earthly development, and desiring us to write 
it from his lips. It is but simple justice to Mr. Harris, that we 
should state that he is still an earnest and sincere advocate of the 
spiritual and divine authority of the Book of Mormon. He does 
not sympathize with Brigham Young and the Salt Lake Church. 
He considers them apostates from the true faith; and as being 
under the influence of the devil.

Mr. Harris says, that the pretended church of “ Latter Day 
Saints,” are in reality “ latter day devils,” and that himself and 
a very few others are the only genuine Mormons left. He is 
living in the expectation that the time is at hand when his faith 
will be in the ascendant, and all other modes of faith will be 
overthrown. Mr. II. is a great expounder of the Bible, espe
cially of all its dark sayings. He is the greatest stickler for its 
authority as the word of God; and he proves to his own satisfac
tion, the genuineness of the Mormon Bible from it.

“ Thus saith the Lord,” is, with Mr. IL, the highest of all 
authority; and the end of all further question. He recognizes 
as of supreme authority, the letter of the Bible, only interpreting 
it by the Spirit of God that is upon him. Ilis common expres
sion when conversing upon the subject is, “ the Lord showed me 
this,” and “ the Lord told me that.” Observing that he fre
quently used such expressions, we inquired of him, How we were 
to understand the Lord showed to him certain things, and in 
what manner He spake with him ? He informed us that these 
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revelations came by way of impression. That lie was “ impressed 
by the Lord.” We suppose Mr. Harris speaks by the kind of 
influence and authority with which individuals since his reveal- 
ment.s, have been “ impressed to speak ” and declare “ mighty 
truths.”

As to the origin of the Mormon Bible, we have been and 
still are of the opinion that spirits of a peculiar character had 
something and perhaps much to do with it. The reasons for 
this opinion will appear as we progress with its history. But 
while we thus believe in its spiritual origin, we also believe it to 
be a romance of a very low order, destitute of philosophical, 
moral, and literary merit. We do not believe there is any sub
stantial truth in its historical statements.

(To be continued.)

------------- ♦---------

ROMANISM.

We have upon our Table a work recently published by 
Delisser & Procter, (late Stanford & Delisser), 508 Broadway, 
N. Y., entitled “Pope or President; Startling Disclosures of 
Romanism as revealed by its own writers.”

We have read the work with much attention and interest. 
It takes strong ground against Romanism, and fortifies its posi
tions by quotations from their own writers. The work is devoted 
to an exposition of the abuses and corruptions of the Romish 
Church and Priesthood. It points out their power and the dan
gers with which they threaten society. The book should be 
attentively read, and the facts therein set forth ascertained. 
We have prepared an article upon the subject of Romanism for 
our next issue, to which we call attention.
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3 We all within our graves shall 61eep 
A hundred years to come;

No living soul for us will weep
A hundred years to come ;

But other men our lands will till,
And others then our streets will fill, 
While other birds will sing as gay, 
And bright the sun shine as to-day, 

A hundred years to como.
From “ Anniversary Book, No. 4,” by permission of Horace Waters, Publisher, No. 833 Broadway, N. Y.



MUSIC STORE IN CHICAGO

Messrs. HIGGINS BROTHERS,
Dealers la Masse and Musical instruments, 

No. 45 LAKE STREET, Chicago.
They havo by far the most extensive Establishment in that city. They are enter

prising business men, just suited for their position. They cannot be called “ Fast,” 
yet they are always up to the times.

Their Sale Room is in the large Iron Block, No. 45, Lake Street, and is 165 feet 
deep by 24 feet wide, and 17 feet high, and it is thoroughly tilled with everything 
pertaining to their business.

Pianos, Melodeons, Guitars, Violins, Flutes, Drums, etc., etc., without end, and of 
the best quality and most modern styles. Persons wishing Music or Musical Instru
ments, can not do better than go direct to

IIIGGINS BROTHERS,
45 Lake /Street, Chicago, 

AND MAKE TnEIR PURCHASES.

E. WATERS, TROY, N. Y.,
Manufactures the best INK of everjr variety and description, we have used. Wo 

tried almost all kinds in market, and wo shall use no other when his can be obtained. 
We have used his for three years, and lind it perfect in every respect. He manufac
tures BLACK, BLUE and CARMINE, and puts them up in every variety of style. 
Fie also manufactures
INDELIBLE INK, to be used with or without preparation. The Best.—Also, 
LIQUID HAIR DYE—instantaneous—with Preparation. Warranted better 

and cheaper than any other in the United States.
FILTERING CONES, the points secured with cloth to prevent breaking, which 

renders them the most durable and perfect article. They filter fast and fine.

WATERS’ PATENT BREAST CUP —Perfect and indispensable to Women 
needing anything of the kind. It is a superior and perfect article.

PULMONIC SYRUP. —Will Cure nine cases in ten; pleasant to take, and should 
be kept in every family.

LIQUID MIRROR BLACKING- will not injure the Leather, and equal to Day 
and Martin’s, or any other in the world.

E. WATERS IS ALSO THE PATENTEE OF THE FOLLOWING:
A NEW METHOD OF MAKING SQUARE BOXES.
ALSO, “ “ ROUND “
PATENT MATCH BOX.
PATENT HEAD REST FOR CAR SEATS.
PATENT DOVETAILING MACHINE, WORKED BY HAND.

In truth our friend Waters, of Troy, is an earnest and an honest man. What he 
does he does right, and there is no cheat in him, or about him. Whoever sends ordera 
for what he has will be promptly and honestly dealt by. We are not afraid to say so 
__and take the consequences—here and hereafter. He puts up the best, handsomest, 
STRONGEST and CHEAPEST

COLLAR BOXES
In the World. Whoever wishes anything of the kind, by addressing E. WATERS, 
'Troy, New York, will get all necessary information.



THE CEISTTHEY;
A National Newspaper of Politics, Commerce, Finance, Economy, 

Literature, Science and Art.
Tiie weekly edition of The Century is published overy Saturday. It will be follow

ed by the Daily and Semi-Weekly editions, on the completion of arrangements in 
preparation for that purpose.

The Century consists of Eight imperial pages, and is the largest journal of its class 
in the United States. It is designed that it shall not be surpassed by any other in the 
cxtnt and evarioty of its reading matter, nor in the efficiency of its Advertising and 
business relations.

The Century will not be the organ of any political party. It will endeavor to 
represent national and common interests. It will not hesitate to censure what is 
wrong in legislation and government, nor to maintain what is right, without respect 
to political or geographical divisions. The size of the sheet will afford ample room for 
the thorough discussion of all questions relating to the common welfare; and no res
traints will be imposed on the expression of opinions but such as are required by 
courtesy, or are necessary to conciseness.

Although not connected with any political party, The Century cannot be neutral 
when great issues are before the country; but it will aim to be impartial and truthful. 
It will especially endeavor to instruct the popular mind in the use of the elective fran
chise, by candid and fearless examination of the character of men and measures 
which may bo proffered for the public support; and it will resist the party manage
ment and drill by which corrupt leaders control nominations for office, and by which 
voters arc often left to such a doubtful choice between evils, as to make them indiffer
ent as to the result.

To the various social questions of the day, space will be allotted proportionate with 
their importance.

The collation and systematic arrangement of Commercial Statistics, including 
Finance, will be one of the leading features of The Century. This will embrace all 
departments of productive labor and enterprise—Agriculture, Mining, Railroads, Navi
gation, Manufactures, Mechanics, and generally whatever contributes to the material 
wealth of a country.

The arrangements for trustworthy Correspondents, both Foreign and Domestic, are 
in part already made. No effort will be spared to obtain early and correct information 
of events transpiring in other parts of the world.

The Editorship of The Century will be impersonal. Able and experienced writers 
will be employed in all the respective departments which are necessary to a First-class 
Newspaper, adapted to the Family Circle, as well as to the man of business.

The subscriber refers confidently to his long experience, as an assurance to tho 
public that the plan set forth in the circular will be faithfully carried out.

Subscriptions and advertisements are respectfully solicited.
Specimen numbers of The Century will be sent free of charge to any person in the 

city or county whose address may be furnished to the Publisher.
Editors noticing this Prospectus and desiring an exchange, will confer a favor by 

sending their papers at onco to The Century, New York.
TERMS:

Single Subscribers for one year, 62 50.
Two Subscribers, by mail, for one year, 8*4 OO.
To Clergymen, of all denominations, in advance, 81 OO.
In all places where there are no News’ Agents, clubs of five or more will be fur

nished at a reduced rate.
Subscriptions may bo remitted by mail at the risk of the Publisher—the attention 

of the Postmaster being called to the mailing of the letter.
Persons wishing to have The Century left at their residence or place of business, 

in NEW YORK or BROOKLYN, will please leave their address at the Office, 37 Park 
Row, or send it through the Post Office. The Carriers will collect the subscriptions 
monthly at the rate of FIVE CENTS a copy.

Bills of all specie paying Banks in the United States or Canada received at par. 
Address

THOMAS M’ELRATH,
No. 37 Park Row, New York.
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BAILBOAD LINE!
Forming a Direct and Expeditious Route from

Niagara Falls, Buffalo and Dunkirk to Cleveland—Columbus 
—Cincinnati — Toledo — Chicago—Milwaukee—Galena— 
Rock Island—Burlington—Dubuque—St. Paul—Madison— 
Cairo—St. Louis, and all Points in the West and South-West.

Until further notico, Trains will leave Buffalo, from Exchange Street Depot, as 
follows:

11-30 A. M. WESTERN EXPRESS MAIL. Daily, Except Sunday.
Arrives at DUNKIRK 1-40 P.M., [Dine,] ERIE 3-45 P.M., CLEVELAND 7-30 P.M. 

[Supper,] TOLEDO (via Clyde) 12-30 A. M., CHICAGO 11-40 AM., connecting 
with trains at Chicago for the West, North and South.

4-00 P. M. ACCOMMODATION AND EMIGRANT. Daily, Except Sunday.
Arrives at DUNKIRK 6 25 P. M., [Supper,] ERIE 9 00 P. M., CLEVELAND 5 45 
A. M., TOLEDO 3 15 P. M., connecting with Night Mail Train leaving TOLEDO at 
12 50 A M.

2-40 A. M. NIGHT EXPRESS. Daily, Except Monday.
Arrives at DUNKIRK 4 40 A. M., ERIE 6 50 A. M., [Breakfast,] CLEVELAND 

11 00 A. M., [Dine,] TOLEDO 4 38 P. M., CHICAGO 4 30 A. M., connecting with 
morning trains from Chicago by all the various lines.

The above Trains connect at
CLEVELAND FOR COLUMBUS, SPRINGFIELD, DAYTON, INDIAN

APOLIS, CINCINNATI,
And all Points South, Leaving Cleveland as follows :

Via COLUMBUS, at - - - 11 30 A. M. & 8 10 P. M. 
Via CLYDE & DRAYTON, - - 11 40 A. M. & 8 00 P. M.

Accommodation Train leaves CLEVELAND for SANDUSKY at 4 30 P. M. 
Returning leaves SANDUSKY 7 00 A. M., and arrives in CLEVELAND 11 IG A.M., 
connecting with the Mail Train for the East.

Connections are also made at Toledo with the
Toledo, Wabash and Western Railroad for Fort Wayne— 

Wabash—Peru—Logansport—La Fayette—Dan
ville—Springfild and St. Louis,

LEAVING TOLEDO AT 1 15 A. M. & 9 00 P. M.

BAGGAGE CHECKED THROUGH to Cincinnati, Toledo, Chicago, St. 
Louis, Milwaukee and all principal points West and South.

THROUGH TICKETS BY THIS ROUTE can be obtained at all the prin
cipal Ticket Offices in the United States, and in Buffalo, at the Company’s Ticket 
Office, Exchange Street Depot. Also, at the General Union Ticket Office, 17 Ex
change Street.

WILLIAM R. BARR,
GENERAL AGENT, BUFFALO.Buffalo, Jan, 3d, 1859.



MICHIGAN SOUTHERN
AND

NORTHERN USTIDI-A^TST^l. ^^TILZEIO-AJD.

WINTER ARRANGEMENTS.
On and after Sunday, Decembor 26th, 1858, and until further notice, Trains will 

run as follows:—
TRAINS WESTWARD.

TRAINS EASTWARD.

LEAVES— Chicago Ex, 
Passenger.

Mall and
Accora.

Tel. Express 
and Pas. Way Freight. :

| Toledo......................................... 4 45 P. M. 8 00 A. M. 12 50 a.m. 8 30 A.M.
9 Sylvania...................................... 5 12 8 29 9 30
R Adrian......................................... G 12 9 30 11 30
| Hudson...................................... 7 03 10 22 1 4G P.M.

Hillsdale.................................... 7 50 11 07 3 20
Jonesville.................................. 8 04 11 19 3 45

1 Allens......................................... 8 24 11 39 4 30
Ouincv......................................... 8 38 11 51 4 55

U Cold water.............................. 8 58 12 01 P.M. 5 30
| Bronson...................................... 9 29 12 43 6 30
I Burr Oak.................................. 9 48 1 02 7 30

Sturgis........................................ 10 05 1 21 7 45
White Pigeon............................ 10 35 ] 55 8 50
Middlebury................................ 11 08 2 25

m Bristol........................................ 11 24 2 41
Elkhart...................................... 11 55 3 05 7 00
South Bend................................ 12 43 a.m. 3 50 7 42
Carlisle........................................ 1 16 4 24 8 17
Laporte...................................... 1 55 5 05 9 07
Calumet...................................... 2 41 5 54 9 52
Chicago............................ arrives 4 30 7 50 11 45 11 10

JOHN CAMPBELL, Superintendent

LEAVES—
N. Y. Ex.
Passenger.

Mail and
Accom. Pas.

Buffalo 
Ex. Pass.

Stock Exp.
Freight.

Chicago...................................... 6 45 A.M. 5 00 A.M. 8 00 P. M. 9 30 A.M.
Calumet...................................... 8 26 6 58 9 59 1 30 P. M.

n Laporte...................................... 9 07 7 41 10 43 2 50
Carlisle...................................... 9 39 8 17 11 19 4 24

1 South Bend................................. 10 08 8 50 11 50 5 35
| Elkhart...................................... 10 42 9 33 12 32 A.M. 7 00
I Bristol......................................... 9 54 12 50 7 40

Middlebury................................ 10 08 1 03 8 10
White Pigeon............................ 10 35 1 20 8 50

1 Sturgis........................................ 11 05 1 51 10 05
Burr Oak.................................... 11 21 2 09 10 40
Bronson...................................... 11 40 2 26 11 20
Coldwater................................. 12 10 P.M. 2 54 12 20
Quincy........................................ 12 25 3 10 12 55
Allens......................................... 12 35 3 21 1 15
Jonesville.................................. 12 55 3 40 1 55
Hillsdale...................................... 1 07 3 52 2 18
Hudson...................................... 1 46 4 32 3 30
Adrian..................................... 2 28 5 15 5 00
Sylvania........................ 3 23 6 15 7 00

1 Toledo.............................arrives 3 50 6 40 7 45



CONDENSED TIME TABLE.

LAKE SHORE & HICHIGAn'SOUTHERN RAILROAD LINE.
ADOPTED JAN. 3, 1859.

WESTWARD TRAINS.

D
is. from

 
Buffalo. STATIONS.

| D
is. from

1 
C

hicago.

EASTWARD TRAINS.

W estern 
Exp. Mail.

Accommodation 
and Emg’t.

Chicago 
Night Ex.

Accommodation 
Trains.

New York 
Express.

Buffalo 
Night Ex.

11 30 A. M. 4 OO P.M. 2 40 A. M. — Depart.. BUFFALO.........Arrive 53S 12 30 P.M. 4 55 A. M. 9 20 P. M.12 10 P. M. 4 45 •' *3 17 “ 15 ............18 Mile Creek..................... 523 o 11 80 “ »4 17 “ 8 40 “
12 26 “ 5 00 “ ♦3 30 “ 21 .... “.........Evan’s Centre................... 517 7? 11 10 “ »4 05 “ 8 25 “12 46 “ 5 25 “ *3 4S “ 29 ....“......... Irving................................... 509 ia 10 32 “ »3 48 “ S 04 “

1 00 “ 5 40 “ 4 00 “ 81 ....“.........Silver Creek....................... 507 B 10 25 “ 8 40 “ 7 55 “
1 40 “ 6 25 “ 4 40 “ 40 ....“.........DUNKIRK...................... 49S pq 9 50 “ 8 16 “ 7 RO “
2 25 “ 7 20 “ 5 27 “ 57 ...."........ Westfield......................... 481 o 8 40 “ 2 80 “ 6 29. “
2 45 “ 7 45 “ ♦5 49 “ 65 ....“.........Quincy.............................. 473 * S 10 “ »2 07 “ 5 5T “
2 58 “ 7 55 “ *5 57 “ 6S ....“.........State Line........................... 470 © 8 00 “ *2 00 “ 5 49 “8 CT « 8 15 “ *6 12 “ 73 ....“.........North East......................... ‘S 7 40 “ *1 48 “ 5 R4 “ .
3 45 « 9 OO “ 6 50 “ 83 Arrive..ERIE............... Depart 450 *1 6 50 A.M. 1 10 “ 4 50 “3 30 “ 9 OO “ 7 OO “ 103 Depart....“.......................Arrive 435 10 10 “ 12 55 “ 4 30 “4 16 “ 10 20 “ 7 39 “ 103 ....“....... Girard.................................. 430 8 50 “ 12 20 “ R 51 “
•45.29 “ 10 45 “ *7 51 “ 115 . - -.“.........Springfield........................... 422 8 19 “ »12 07 A. M R R5 “
4 47 “ 11 52 “ g S 09 “ 123 ....“......... Conneaut............................. 415 ® 7 51 “ 11 52 “ 8 1S “

,5 04 ■“ 12 30 A. M. 8 26 “ 129 ....“....... Kingsville............................ 409 S 7 21 •* »11 86 “ 2 59 “
5 20 “ 1 27 “ 8 42 133 ....“........ Ashtabula........................... 405 3 6 59 “ 11 24 “ ?■ 41 “15 80 “ 1 52 “ 0 *8 58 “ 13S ....“........Saybrook............................. 400 o 6 84 “ *11 09 “ 9. 90 “
5 41 “ 2 14 “ g 9 04 “ 141 ....“........Geneva,............................... 897 6 17 “ »11 01 “ '? IQ u♦ 5 49 “ 2 80 “ g *9 12 “ 143 ....“.........Unionville........................... 895 'd 6 02 u »10 55 “ 2 1<1 “5 56 « 2 45 » « 9 19 “ 149 ..........Madison............................... 389 9 5 52 “ *10 50 “ 2 05 u* 6 07 “ 3 10 “ *9 81 “ 154 ....“....... Perry.................................... 884 5 31 “ *10 89 “ I 53 “6 24 “ 8 35 “ J 9 49 « 160 ..-.“.........Painesville........................... 873 g 5 15 “ 10 26 “ 1 40 “+ 6 87 “ 4 05 « »10 08 41 165 ......... Mentor................................. 873 o 4 53 “ *10 09 “ 1 22 u6 43 “ 4 2-3 “ -3 10 14 « 174 .Willoughby........................ 864 rt 4 85 “ *10 OO “ 1 11 417 07 “ 5 07 “ Q 10 86 “ 183 ....“.......Euclid................................... 855 4 02 “ *9 41 “ 19. 5A “
7 30 “ 5 45 “ 7 11 OO “ — Arrive.. CLEVELAND. .Depart 3 30 P.M. 9 20 “ 12 30 “8 OO “ 6 30 “ rg 1140 “ 196 Depart...........“..................Arrive 842 9 OO “ 12 05 “8 85 “ 7 82 “ © 12 16 P. M. 20S ....“....... Berea.................................. 830 *8 27 “ 11 20 “
9 02 “ 8 20 “ o 12 44 “ 216 ....“....... Grafton............................ 822 8 01 “ 11 01 “
9 26 “ S 58 “ Eh 1 OS « 221 ....“.......Oberlin........................... 817 7 40 “ 10 89 “
9 88 “ 9 18 “ q 1 20 “ 226 ....“........Camden....................... 812 ”7 30 “ 10 28 “
9 50 “ 9 88 “ ® 1 82 “ 281 ....“....... Wakeman....................... 807 7 20 “ 10 16 “

10 00 “ 9 5S “ £ 1 44 “ 238 ....“........ Townsend......................... 800 "7 10 “ 10 05 “
10 18 “ 10 36 “ 2 00 “ 242 ....“.........Norwalk...................... 296 6 56 “ 9 46 “
10 85 “ 11 04 “ a 2 18 “ 250 ....“.......MONROEVILLE............... 2SS 6 42 “ 9 86 “
10 53 “ 11 88 “ a 2 8S » 257 ....“.........Bellevue......................... 2S1 6 26 “ 9 19 “
11 10 “ 12 10 P. M. S 2 56 « 265 ....“......... CLYDE........................... 273 6 10 “ 8 58 “
11 80 “ 12 42 “ fc 8 16 “ 272 ....“......... Fremont........................... 266 5 52 “ 8 87 “
11 40 “ 1 20 “ -a 3 86 “ 278 .... “........Washington........................ 260 *5 84 “ 8 23 “
12 02 A. M. 1 4S “ S 8 50 “ 282 ....“........ Elmore.................................. 256 5 23 “ 8 11 “
12 13 “ 2 12 “ H 4 01 295 ....“.........Genoa................................... 243 »5 13 “ 7 59 “
12 50 “ 3 15 “ 4 38 “ Arrive.. TOLEDO........... D epart 4 45 “ 7 25 “
12 50 “ 8 OO A. M. 4 45 « — Depart........ “......................Arrive 224 3 50 P.M. 4 OO “ 6 40 “

1 16 “ 8 30 “ 5 12 P. M. 805 ....“........Sylvania............................... 216 8 23 “ »3 89 “ 6 15 “
1 57 “ 9 17 “ 5 57 “ 822 ....“.........Palmyra........................... 211 2 41 “ ♦3 Ó5 “ 5 85 “
2 10 “ • 9 82 “ 6 12 “ 827 ....“.........ADRIAN.......................... 194 2 28 “ 2 52 “ 5 15 “
2 54 “ m 10 25 “ 7 08 “ 344 ....“.........Hudson................................. 178 • 1 45 “ *2 15 “ 4 34 “
8 38 “ S’ 11 io “ 7 50 “ 860 ....!*........Hillsdale.............. 178 1 0G “ 1 40 “ 8 57 “
8 45 “ .2 11 22 “ 8 04 “ 865 ....“....... Jonesville............................ 155 © 12 54 “ 1 29 “ 3 45 “
4 83 “ ■3 12 06 P. M. 8 58 “ 3S3 ....“......... Cold Water...................... 145 o 12 06P.M 12 49 “ 2 5S “
5 00 “ u 12 52 “ 9 29 “ 893 ....“........ Bronson............................ 18S Eh 11 8S “ *12 25 “ 2 2S ‘‘
5 17 “ o 1 10 “ 9 43 “ 400 ....“......... Burr Oak......................... 181 o 11 20 “ *12 11 P M 2 10 ‘‘
5 84 “ ** 1 2S “ 10 05 “ 407 ....“....... Sturgis.............................. 123 ■2 11 04 “ 11 53 “ 1 52 ‘‘
6 05 “ 2 2 00 “ 10 85 “ 41S ....“.........White Pigeon..................... 109 o 10 20 “ 11 IS “ 1 15 “
6 43 “ 11 24 “ 429 ....“......... Bristol.. 7........................ 101 M 9 52 “ *10 57 “ 12 50 “
7 04 “ o .3 03 “ 11 50 “ 437 ....“....... ELKHART 90 o 9 30 “ 10 RS “ 12 RO ‘‘
7 87 “ H 8 88 “ 12 80 A. M. 448 ....“........Mishawaka.......................... 86 2 9 08 “ +10 15 “ 12 01 A. M.
7 49 “ 8 51 “ 12 43 “ 452 ....“.........South Bend......................... 74 □ S 50 “ 10 05 “ 11 50 “
8 21 “ 4 20 “ *1 12 “ 464 ....“.........Terre Coupee..................... 73 S 21 “ 9 89 “ 11 24 “
8 25 “ 4 24 “ 1 16 “ 465 ....“........ Carlisle..."..................... 66 8 17 “ 9 86 “ 11 19 “
8 43 « 4 44 “ 1 82 “ 472 ....“......... Rolling Prairie................. 59 8 02 “ *9 22 “ 11 02 “
9 01 “ 5 01 “ 1 50 “ 479 ....“.........La Porte............................. 50 7 43 9 05 “ 10 42 “
9 25 “ 5 29 “ »2 17 “ 4S3 ...."......... Homesville.......................... 41 7 24 “ *8 4S “ 10 22 “
9 50 « 5 54 “ 2 41 “ 497 .Calumet............................... 12 7 00 “ 8 26 “ 10 00 “

11 01 “ 7 12 “ *3 54 “ 526 ....“.........Ainsworth............................ t5 40 “ *7 «I “ 8 40 “
1140 A. M. 7 50 P. M. 4 30 A. M. Mb Arrive. .Chicago.............. Depart — 5 OOA. M. 6 45 A. M. 8 OO

Trains do not Sto}) at Stations designated by a Star—thus*
WESTWARD TRAINS.

11 40 A.M. - - Leaves Daily, except Sunday
4 00 P. M. - - - “
2 40 A. M. - - ‘ “ Monday

EASTWARD TRAINS.
5 50 A. M. - - - - Daily, except Sunday
6 45 A. M. - - - - “ “
8 06 P. M........................................“ “ Saturday

Trains between Buffalo aud Erie, are run by “ Buffalo Time,” 
between Toledo and Chicago, by “Chicago Time.”

between Erie and Toledo, by “ Columbus Time, and 
Respectfully Yours,

WILLIAM R. BARR,
GENERAL AGENT.



SPIRITUAL AND REFORM PUBLICATIONS.
Tho subscriber keeps constantly on hand a full supply of works on Spiritualism and Reform, including those of the best thinkers of the age. He is also publishing, from time to time, in pamphlet and other forms, the writings and sayings of Spiritual Mediums, Lecturers, &c.Single copies of books or pamphlets, and catalogues, sent to any direction. Postage free. A liberal discount will bo made to wholesale dealers.

S. T. MUNSON,
Nd. 5 Great Jones Street, N. Y.

S. T. MUNSON-
Is agept for, and will receive subscriptions for the following Papers and Magazines: ' ■ • ■

PERIODICALS.
TIFFANY’S MONTHLY.................................... $2 00
THE SPIRITUAL TELEGRAPH, weekly - - 2 00
THE SPIRITUAL AGE, weekly - - - 2 00
THE BANNER OF LIGHT, weekly - - - 2 00
THE PRINCIPLE, monthly‘ - - - - 0 50

HOFFMAN & CO.
Practical! Lithographers, Braaghtsnxen, Bagravers

ON WOOD AND STEEL,

No. 452 BROADWAY, Second Floor, Bank of Albany, N. Y.

Checks, Notes, Drafts, Certificates, Business, Visiting, Wedding Cards, Show Cards, Portraits, Views of Cities and Hotels, Landscapes, Maps, &c.
THE SABBATH SCHOOL BELL.

A New Collection of choice Hymns and Tunes, original and standard, carefully and simply arranged as Solos, Duetts, Trios, Semi-Choruses and Choruses, and for organ, melodeon or piano. This Book contains nearly two hundred hymns and tunes, and is one of the best collections for Sabbath Schools ever issued. Among the large number of new and popular tunes may be found—“Kind Words can never Die,” „Shining Shore,” “I was a Wandering Sheep,” “Beautiful Zion,” &c. Price 12 cents, or $8 per hundred. Elegantly bound, 20 cents single; $15 per hundred. Just published by
HORACE WATERS,333 Broadway, N. F.

NTEW LNZTTSTCL
“I’m with Theo Still;” Ballad; words by Mrs. A. M. Edmonds—first published in The Mother's Journal—music by Augustus Cull, “The Wilds of the West,” “Kind Words can never Die,” “The Angels Told me So,” “Give Me Back My Mountain Home,” “Thoughts of God,” and “Ode to Liberty.” Price 25 cents each, mailed free. Just issued by

HORACE WATERS, Aqent, 333 Broadway, N. Y.

INSTRUMENTAL MUSIC.
“Tho Piccolomini Polka,” with beautiful vignette of M’lle Piccolomini. Price 35 cents. “Palace Garden, or Singing-Bird Polka,” with vignette. Price 40 cents. Both by Thomas Baker. “Tho Swinging Schottische,” with vignette. Price 35 cents. And the “Very Last Varsovienne.” Price 25 cents. Both by Augustus Cull. Beautiful vignettes of M’lle Piccolomini, for 25 cents each.



ENVELOPES FOR THE MILLION, &c.
AND WHAT IS BETTER,

A Serial Envelope filled with the best Moral & Religious Instruction.
BERLIN- <Sc JONES,

No. 134 WILLIAM STREET, NEW YORK,

Are Manufacturers of Envelopes of every variety, quality, etc., to suit customers. They 
publish a new and instructive kind. The inside of the Envelope is filled with the 
choicest reading matter—containing much valuable information. Food for the mind— 
incentives to thought. When the letter is removed, the Envelope remains a fountain 
of knowledge, dispensing its blessings freely. Who will not buy their Envelopes of 
Berlin & Jones, and help to circulate knowledge among the people ? Remember

BERLIN & JONES,
134 William Street, New York;

THE BANNER OF LIGHT.
Contains weekly reports of Beecher’s and Chapin’s Sunday Morning Discourses; 

Lectures and doings of Mediums, and a variety of interesting literary matter, includ
ing reports of the Conversational Meetings, of a philosophical character, of the highest 
importance to the practical Mechanic and Farmer. These meetings are conducted by 
Professor J. J. Mapes, whose practical knowledge as a chemist, has been of incalcu
lable service. This Paper is published by Colby, Foster & Co., 3 1-2 Brattle Street, 
Boston, Mass. New York office, 5 Great Jones Street.

Subscriptions ($5 per year, or in clubs of four and upwards, $1,50,) received by

S. T. MUNSON,
5 Great Jones Street^ M Yt

HORACE WATERS, Agent, 333 BROADWAY, N. Y.,
PUBLISHER OF

Dealer in Pianos, Melodeons,"Alexandre Organs, Organ Accordeons, Martin's 
celebrated and other Guitars, Violins, Tenor Viols, Violincellos, Ac

cordeons, Flutinas, Flutes, Fifes, Clarionetts, Triangles,
Tuning Forks, Pipes and Hammers, Violin Bows, 

best Italian Strings, Brass Instruments for 
bands, Piano Stools-, and Covers,

and all kinds of musical instruments.
Sheet Music, from all the publishers in the U; S.; Bertini’s, Huntin’s and Mo

dern School, and all kinds of Instruction Books for the above instruments; Church 
Music Books; Music ,elegantly Bound; Music Paper, and all kinds of Music Mer
chandise, at the lowest prices.

New Pianos, at $175, $200, $225, $250, and upto $800; Second hand Pianos 
from $25 up to $160; New Melodeons, $45, $60, $75, $100 and up to $200; Second 
hand 'Melodeons, from $30 to $80; Alexandre Organs, with five stops, $160, nine 
stops $185 and $225, thirteen stops, $250, $275 and $300, fifteen stops, $320 and 
$375’- Alexandre Organ Accordeons—a new instrument just imported—price $30 
and $35. A liberal discount to Clergymen, Churches, Sabbath Schools, Seminaries 
and Teachers. The Trade supplied at the usual trade discounts. Pianos and Melo
deons for Rent, and rent allowed if purchased within a specified time. Monthly pay
ments received towards the purchase of Pianos, Melodeons and Organs.



TIFFANY’S MONTHLY
FOR 1859.

We shall continuo the publication of our Monthly. We shall enlarge its size and 
diversify its contents. We shall continue to investigate the phenomena and philoso
phy of mind in the physical, intellectual, moral and religious planes thereof. We shall 
continue to urge as a necessity that a higher moral and religious standard bo taken 
by all Spiritualists and Christians. We ask the earnest co-operation of all who desire 
to sustain a liberal and spiritual Christianity.

»Single Subscription per annum,.......................... $2 00
Five copies for......................................... 8 00
Ten “ “   12 00
Twenty “   20 00
Single “ ......................................... 18

Office No. G Fourth Avenue, N. Y.
JOEL TIFFANY, Editor and Proprietor.

All Publications, Books, &c. in the city, can be obtained by addressing our office.

WILLIAM B. TILTON’S

* PATENT GUITARS AND VIOLINS
AT 459 BROADWAY, NEW YORK.

Tliis improvement succeeds in entirely freeing the Sound Board from all strain what
ever caused by the tension of the strings, and fully realizing the object which the old 
improvement accomplished only in part. The manufacturing of these Guitars, and 
improving of Violins, arc under the entire supervision of the Patentee, and made of 
the best materials, warranted to bo superior in quantity and quality of tone as well as 
workmanship, and to stand any climate, or they can bo returned, and the money 
promptly refunded.

PRICE LIST OF GUITARS.
No. 1—Fino Rosewood, -with Machino head, oval finger-board, good case.... $15 00

2— Ditto................................ ditto........................... ditto............with case.,.. 20 00
3— Ditto................................ditto........................... ditto............... ditto............  25 00
4—Ditto.............................. .ditto.............
5—Ditto.............................. .ditto.............
G—Ditto.............................. .ditto.............

beautiful Instrument, with case...

...........ditto................ ditto............ 30 00
...........ditto, .very handsome, do. 35 00

silver-plated, oval finger-board, a
.......................................................... 40 00

IMPROVED "WIOLTINrS-
From Twelve to Fifty Dollars—finger-board warranted not to settle.

Guitars and Violins improved or repaired at the shortest notice, and a liberal dis
count made to the trade.
Every one interested in Music or Musical Instruments, please call at No. 62 White 

Street, before purchasing elsewhere, and examine for themselves.


