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When we look at the situation that exists 
in the world today, we cannot help con
sidering what could be done to alleviate or 
change it completely. But no amount of 
organizational change, however desirable 
it may be. will work the miracle.

Organizations, such as the various 
national states—they are also organiza
tions—all conflict and compete with one 
another. Whenever there is an organiza
tion, there are always some persons who 
want to get control over it. 1 think it is 
most important to realize that without the 
right spirit in the individual no system will 
work. We, in India, have supposedly an 
ideal Constitution, which was drafted with 
very great care by a Constituent Assembly, 
with very eminent people to advise and 
guide its deliberations. But then, what does 
this proclaimed democracy mean? It 
merely means competition for power, the 
degradation of all values, the increase of 
corruption, and so on. You can see that 
the same observations hold good in very 
many countries of the world at present, in 
the United States of America, in Russia, 
and in the nc wh' erc™St?,tes in 
So it comes to this: unless the individual 
has the right spirit, a sense of responsibility, 
an understanding of his duties and respect 
for others, no organization, whether com
munist, capitalist, socialist or any other 
“ist”. will work satisfactorily. But if there 
is love and a deep seated moral sense, if 
there is a sense of brotherhood, a feeling 
of care for the other person, respect for the 
rights of other people, then irrespective of 
the system we will find that it produces 
happy results.

We find in the world of our days that 
along with the extraordinary increase in 
knowledge of the world around us and the 
technical capacities, there has been an 
appalling deterioration of values. If you 
read the journals about all that is happen- 
ing. you see that wharever feeling people 
had of morality, in the true sense of right 
behaviour or the right kind of relationship 
between one man and another, has gone 
into the background. There has been an 
increase in force of the pleasure instim, 
and the instinct for power. Actually these 
are the two instincts which have bc< 
referred to by psychologists in recent tin 
as lying at the base of human nature in 
unregenerate or unawakened state. Frc 
traced all human motives to the desire 
pleasure, and Adler, who succeeded hi 
thought the primary motive was to ass 
on* own importance and also assen 
fv ’ -ui measure of power control o.

first thing to realise is that if is j t 
to bring about a political chai 

.onomk change or a change of a <y 
rt without bringing about a change 
ititude of the individual, his under- 
g. his outlook, bringing about in 

h u. nc realization of what is good and 
wi. > right, Of course* his mind is an 
exiiu oidinariiy clever entity, But we must 
realize dial there is also the inadequacy of 
the human mind. Its cleverness and opera" 
lions have not brought peace or happiness 
to mankind. We cannot say that the sum 
total of human happiness is greater now 
than it has been before. As a matter of 
fact, the cleverness and the activities of the 
human mind have made war more terrific, 
have brought humanity to the verge of 
self-destruction. The result of this clever
ness or mental increase, as H.P B. cal’L it

in The Secret Doctrine, has been to sup
press the more beautiful instincts in man.

I think that the Theosophical Society 
has it as its duty to point to a different way 
of life. Not only that: the individual, that 
is to say yourselves, myself, need to realize 
the importance of a change in ourselves. 
Whenever anything is wrong, it is always 
the human tendency to blame another 
person for it, or blame circumstances and 
conditions. There is always an alibi for 
one’s own fault, for one’s wrong doing. So 
I feel that we must realize this need for a 
radical change in our own outlook, in our 
lives, in our attitude towards things, and 
that can come about only through an 
understanding of ourselves.

The mass of occult facts which are given, 
in The Secret Doctrine and other books, 
can be of Value only if man has discrimina
tion, insight and wisdom. Without these 
qualities one will not understand the 
essence of what if to be found in The 
Secret Doctrine or any other similar book. 
We can collect facts, we can load our 
brains, we can become very learned, 
whether in science or occultism, so-called 
but all that learning will make no difference 
to our lives which will continue to be the 
same monotonous, stale, difficult affair as 
they have been.

The Lord Buddha, when he spoke of the 
eightfold path, mentioned the fest step as 
‘‘right insight”. One must see the true as 
true, the beautiful as beautiful, the good as 
good, and not think the ugly to be beautiful 
or the evil to be good, not look at some
thing vulgar and think it is wonderful. A 
man may have very little learning, yet he 
may be greatly wise, and a man may have 
a fund of learning, but he may lack 
wisdom.

Without clarity in one’s own mind, 
without purity in one’s heart, without 
love neither science nor occultism can 
nourish a person’s soul. It cannot remove 
the emptiness that is there. So when we 
use the words purity and love, we refer to 
that side of man which we call the heart, 
rather than the mind, although they are 
interrelated. H.P.B. says somewhere that 
humanity will enter a new way only when 
(I don’t remember her exact words) the 
possibilities of the heart are unfolded, not 
till then. But the heart and the mind are 
always interrelated.

There is a quotation: “Great thoughts 
spring from Ihe heart". That means that 
great thoughts are not the mere coinage of 
ihe mind. They have a certain heart quality, 
they express u universal truth or they have 
a certain quality of beauty.

In ihe theosophical literalure wc often 
use ihe word Manas, Manns covers both 
ihe mind and the heart. In fad, in the 
Hindu philosophy in the Vedantic system, 
Manas is always taken along with the 
emotions, not separately, because the two 
work together so closely, and we can all 
see thai Manas or mind, is dual in iW 
nature, it can turn upward, or it can turn 
downward. Downward means that the 
mind instead of being free, instead of going 
forward. is drawn back, is attracted, and 
therefore it becomes vacant, so that it 
cannot mow forward, fwoihmg that 
belongs lo the past exercises a giu\national 
pressure. What the past means for us. is 
our animality. Man is supposed to have an 
animal heredity. Possibly that is coned. 
And there are the memories of pleasure

(Coniinurd on puge cohonn J)

Reviewing the different spiritual activi
ties in which I have been concerned in my 
i ’ ^1C different spiritual centres and all 

the different experiences, I feel that 
ultimately the real key-note of a spiritual 
centre has a twofold aspect: one the 
development of a centre itself for spiritual 
purposes, and the other the development 
of oneself.

The development of a centre depends 
on the type of activities we have. I mean 
activities that are intended to benefit other 
people, not activities that merely occupy 
our time. The reason for an activity is 
because of an urge within to do something 
that will be of inspiration and of benefit to 
people and to life in general. I would call 
those activities spiritual activities. To be 
spiritual, first and foremost unselfishness is 
the key-note. Therefore, unless we have 
activities that represent the desire or the 
urge to give something of ourselves that is 
best, there is no spiritual activity. If we 
have a lodge because we have plenty of 
time, and we wish to do something, and it 
will give us pleasure, it is right, we may do 
Ft. But in reality it can only be spiritual 
[when you feel that it will fulfil a great 
purpose and an inner desire within you 
for the life to flow through. Of course, it 
doesn’t mean that all of us who may have 
activities, even if it is for the benefit of 
humanity, necessarily benefit humanity. 
This depends on the power, and on the 
unselfishness of character which is within 
and the ability to inspire others. It might 

[inspire us, but it may not inspire others.
if you have inspired others, then your 

| activity must be such which knows exactly 
‘ what the others need, and if you have that 

intuition, and you give that which people 
| need, then they derive inspiration. There- 
| fore, spiritual centres which depend upon 
■activities, primarily depend upon an un- 
I selfish urge. I use the word urge specially, 
I because I feel very often that when people 

want to do some good, they think that by 
doing good they will be good. This is a kind 

I of satisfaction of their own conscience. 
11 n reality, you can only do it when there is 
I that urge, a force that is from within, which 
I says, I must, it is there, and it is natural for 
I me. Therefore each one, or each group has 
t to discover itself in order to do this in the 
k right way, beginning at the source.

The source is the inspiration that we 
derive from within ourselves, and of course 
in our Theosophical movements the inspi^ 
al ion has been derivevi from our eontacr 
with the inner world, with the great Masters 
of Wisdom, with those who haw folb 
blossomed out as wonderfol and spiritual 
expressions of that life upon earth. It is the 
contact with those, not only physically, 
because physical contact is less muxut»uu, 
but spiritually, which is the “root'Cauw 
of that life or that urge which flows through 
us. If combined with that contact, there is 
devotion and uiuclluhness and low. then
that love flows through us in a very pure 
way. But if that devotion and that contact 
with the inner world vs mixed with a cctiam 
amount of desire to do good, this thought 
of oneself which Is selfishness, then, even 
though the urge is there, the flow become* 
immuc It may be good up to a point, but 
it doesn’t folly xewe the putjuwe. because 
you are not giving only that which t* 
wanted by others oi by the world or 
around you, but you me also giving that 
which you youtsell wmu to give So the “I 
is theiv mid plays an important part

When we think of spiritual centres- that 
flow, that acti vity which h of importance, 
is obviously so much linked with the 
individual and the personality, that st is 
not only composed of activity,
but also of individual selfwhneM The 
purpose is served, but *e always come 
back to personalities. As long as we arc 
born in a human body, as long as we are
on earth, the body, the personality, the 
individuality plays a tremendous part m 
life and in the life around us And that 
where the idea of self-preparabon or the 
thought of “self" comes hl Whar is it to 
know yourself, to discover yoursdf. to be 
your real self? J somehow feel whar « bcM 
is to forget yourself. Of course, in aS rhe 
great teachings, when they say. you mast 
know the self, it is wife the uif atr 
purpose of forgetting the seif, and the aim 
should be. when you think of the sct. 
ultimately not to think about it any more 
That sounds coctradirfory. b^ re»y. 
when the transmutation of the peno—hp" 
the changing of the persooahty aad the 
renewing of oneself ia sack a w?
there is no personality left- takes knscc 
there is a perfect blend of the coatrhutKio 
of a centre and the contribeiboa af » 
individual, and it is otaaMaefy the 
vidual who has to make the

Without the individual, there is no 
in doing anything. We aaght as weL leave 
it to Nature, we night leave it to the D^aa, 
they can create very good ceaares 
us. Sometimes they find us great
We can leave it to the Ekiers, rhey doa t 
need us. But we are there, and 
are there, there is also the iga-iww er w 
individual, the individuality- 
persoaalitv. There is the dtKO'-ery < 
reali by’which we can attune 
to that reality and beeva^ * --
Nature itself, so much a 
that the flow from within 

Thatbut to change 
impottam thu 

(hut happe 
whethei it is a s 
is the oppvM tun 
which we can t 

u4»gc our at«» 
u*}t miseiablc- 
in torwa of the 
f a coBective

what can we 
» our altitude 
in Theosophy 
the objects are 
teauutuL but 
ymphcitv that

ludv to things, we aie no 
Therefore we have to think । 
mdixidual cvnuubmion K*1 
work fhe problem is aiway 
be, what can we Jo. what ■ 
this s the seal ch ku I ruth
The wachiw m 
twauul'ul, foe । the
„ out «liwd« and our l^ ^manltv 

AU ths greatest le.nwr4 . , ..
great Saints and spintua
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When we look at the situation that exists 
in the world today, we cannot help con
sidering what could be done to alleviate or 
change it completely. But no amount of 
organizational change, however desirable 
it may be. will work the miracle.

Organizations, such as the various 
national states—they are also organiza
tions—all conflict and compete with one 
another. Whenever there,is an organiza
tion, there are always some persons who 
want to get control over it. 1 think it is 
most important to realize that without the 
right spirit in the individual no system will 
work. We. in India, have supposedly an 
ideal Constitution, which was drafted with 
very great care by a Constituent Assembly, 
with very eminent people to advise and 
guide its deliberations. But then, what does 
this proclaimed democracy mean? It 
merely means competition for power, the 
degradation of all values, the increase of 
corruption, and so on. You can see that 
the same observations hold good in very 
many countries of the world at present, in 
the United States of America, in Russia, 
and 42 tht newly created States in .AfA-z. 
So it comes to this: unless the individual 
has the right spirit, a sense of responsibility, 
an understanding of his duties and respect 
for others, no organization, whether com
munist, capitalist, socialist or any other 
“ist’\ will work satisfactorily. But if there 
is love and a deep seated moral sense, if 
there is a sense of brotherhood, a feeling 
of care for the other person, respect for the 
rights of other people, then irrespective of 
the system we will find that it produces 
happy results.

We find in the world of our days that 
along with the extraordinary increase in 
knowledge of the world around us and the 
technical capacities, there has been an 
appalling deterioration of values. If you 
read the journals about all that is happen
ing, you see that wharever feeling people 
had of morality, in the true sense of right 
behaviour or the right kind of relationship 
between one man and another, has gone 
into the background. There has been an 
increase in force of the pleasure instim: 
and the instinct for power. Actually these 
are the two instincts which have bet 
referred to by psychologists in recent tinu . 
as lying at the base of human nature in 
unregenerate or unawakened state. Fret 1 
traced ail human motives to the desire 
pleasure, and Adler, who succeeded hi 
thought the primary motive was to ass 
om ■ own importance and also assert 

;h measure of power control o

first thing to realise is that if is r ( 
to bring about a political chai 
onomic change or u change of u.jy 
rt without bringing about a change 
ititudc of the individual, his under- 

hit outlook, bringing about in 
h i. realization of what is good and 

right. Of course, his mind is an 
exi>.i idmuriiy clever entity. But we must 
realize that there is also the inadequacy of 
the human mind. Its cleverness and opera
tions have not brought peace or happiness 
to mankind. We cannot My that the sum 
total of human happiness is greater now 
than it has been before. As a mallei of 
fact, the cleverness and the activities of the 
human mind have made war more terrific, 
have brought humanity to the verge of 
self-destruction. The result of Illis clever
ness or mental increase, as H.P.B. calls n 

in The Secret Doctrine, has been to sup
press the more beautiful instincts in man.

I think that the Theosophical Society 
has ft as its duty to point to a different way 
of life. Not only that: the individual, that 
is to say yourselves, myself, need to realize 
the importance of a change in ourselves. 
Whenever anything is wrong, it is always 
the human tendency to blame another 
person for it, or blame circumstances and 
conditions. There is always an alibi for 
one’s own fault, for one’s wrong doing. So 
1 feel that we must realize this need for a 
radical change in our own outlook, in our 
lives, in our attitude towards things, and 
that can come about only through an 
understanding of ourselves.

The mass of occult facts which are given, 
in The Secret Doctrine and other books, 
can be of value only if man has discrimina
tion, insight arid wisdom. Without these 
qualities one will not understand the 
essence of what if to be found in The 
Secret Doctrine or any other similar book. 
We can collect facts, we can load our 
brains, we can become very learned, 
whether in science or occultism, so-called 
but all that learning will make no difference 
to our lives which will continue to be the 
same monotonous, stale, difficult affair as 
they have been.

The Lord Buddha, when he spoke of the 
eightfold path, mentioned the first step as 
“right insight”. One must see the true as 
true, the beautiful as beautiful, the good as 
good, and not think the ugly to be beautiful 
or the evil to be good, not look at some
thing vulgar and think it is wonderful. A 
man may have very little learning, yet he 
may be greatly wise, and a man may have 
a fund of learning, but he may lack 
wisdom.

Without clarity in one’s own mind, 
without purity in one’s heart, without 
love neither science nor occultism can 
nourish a person’s soul. It cannot remove 
the emptiness that is there. So when we 
use the words purity and love, we refer to 
that side of man which we call the heart, 
rather than the mind, although they are 
interrelated. H.P.B. says somewhere that 
humanity will enter a new way only when 
(I don’t remember her exact words) the 
possibilities of the heart are unfolded, not 
till then. But the heart and the mind are 
always interrelated.

There is a quotation: “Great thoughts 
spring from the heart". That means that 
great thoughts are not the mere coinage of 
the mind. They have a certain heart quality, 
they express a universal truth or they have 
a certain quality of beauty.

In the theosophical literature we often 
use the word Manas. Manas covers both 
the mind and the heart. In fact, in the 
Hindu philosophy in the Vedantic system, 
Manas is always taken along with the 
emotions, not sepurutely, because the two 
work together so closely, and we can all 
see that Manus or mind, is dual in its 
nature, it can turn upward, or it can turn 
downward. Downward means that the 
mind instead of being free, instead of going 
forward, is drawn back, k attracted, and 
therefore it becomes vacant, so that it 
cannot move forward, Everything that 
belongs to the past exercises a gravitational 
pressure. What the past means for us, is 
our animality. Man is supposed to have an 
animal heredity. Possibly that is correct. 
And there are the memories ot pleasure 

(Continued on pone J, column »

Reviewing the different spiritual activi
ties in which I have been concerned in my 

। different spiritual centres and all 
the different experiences, J feel that 
ultimately the real key-note of a spiritual 
centre has a twofold aspect: one the 
development of a centre itself for spiritual 
purposes, and the other the development 
of oneself.

The development of a centre depends 
on the type of activities we have. I mean 
activities that are intended to benefit other 
people, not activities that merely occupy 
our time. The reason for an activity is 
because of an urge within to do something 
that will be of inspiration and of benefit to 
people and to life in general. I would call 
those activities spiritual activities. To be 
spiritual, first and foremost unselfishness is 
the key-note. Therefore, unless we have 
activities that represent the desire or the 
urge to give something of ourselves that is 
best, there is no spiritual activity. If we 
have a lodge because we have plenty of 
time, and we wish to do something, and it 
will give us pleasure, it is right, we may do 

Ft. But in reality it can only be spiritual 
Iwhen you feel that it will fulfil a great 
purpose and an inner desire within you 
for the life to flow through. Of course, it 
doesn’t mean that all of us who may have 
activities, even if it is for the benefit of 
humanity, necessarily benefit humanity. 
This depends on the power, and on the 

I unselfishness of character which is within 
and the ability to inspire others. It might 

I inspire us, but it may not inspire others. 
I If you have inspired others, then your 
[■ activity must be such which knows exactly 
| what the others need, and if you have that 
I intuition, and you give that which people 
[need, then they derive inspiration. There- 
| fore, spiritual centres which depend upon 
I activities, primarily depend upon an un- 
| selfish urge. I use the word urge specially, 

because I feel very often that when people 
want to do some good, they think that by 
doing good they will be good. This is a kind 

। of satisfaction of their own conscience. 
I In reality, you can only do it when there is 
I that urge, a force that is from within, which 
I says, 1 must, it is there, and it is natural tor 
I me. Therefore each one, or each group has 
I to discover itself in order to do this in the 
I right way, beginning at the source.

The source is the inspiration that we 
derive from within ourselves, and of Cvnirse 

I in our Theosophical movements the inspir
ation has been derived from our contact 
with the inner world, with the great Masters 
of Wisdom, with (hose who have t\dl\ 
blossomed out as wonderful and spiritual 
expressions of that life upon earth- h u the 
contact with those, not onb ph\\tcalb> 
because physical contact is less imp^utant, 
hut spiritually, which is the “tool-cause" 
of that life or thm urge which flows through 
us. If combined w ith that vontacl, there o 
devotion and unselfishness and lose, then 
that love flows through us in a very pmc 
way. But if that devotion and that contact 
w ith (he inner world is mixed with a certain 

■ amount of desire to do good, this thought 
of oneself which is selfishness, then, even 

| though the urge is there, the flow becomes 
I impure It may be good up to a point, but 

it doesn’t fully serve (he punvosc, because 
you arc not giving only tHat which is 
wanted by others or by the world or Hie 
mound you, but you are also giving that 

- which you yourself want IQ give. So the “I 
I is there and plays an importaiu pail.

When we think of spiritual centres, that 
flow, that activity Much M importaacc. 
is obviously so much finked with the 
individual and the personality, that it is 
not only composed of unselfish activity, 
but also of individual teifisliAem. The 
purpose is served, but we always come 
back to personalities. As long as »e are 
born in a human bodv. as long a* *< are 
on earth, the body, the personaht? the 
individuality plays a tremendous part in 
life and in the life around us. And that is 
where the idea of self-preparatM>« or tbe 
thought of “seir* comes in W hat » it M 
know yourself, to discover yourself, to be 
your real self? I somehow feel what is best 
is to forget yourself. Of course, m all the 
great teachings, when they say. you must 
know the self, it is with the ultimate 
purpose of forgetting the seif, and the aim 
should be. when you think of the self, 
ultimately not to think about it any mote. 
That sounds contradictory, but realy- 
when the transmutation of the perwn^icy. 
the changing of the personaiicy and the 
renewing of oneself in such a way that 
there is no personality left, tales pirr 
there is a perfect biend of the canrriboteoa 
of a centre and the coocnboDoa of the 
individual, and it is akaaateiy the mti- 
vidual who has to make the comribstioa..

Without the mdmdaaL there is no pcist 
in doing anything. We might as wd leave 
it to Nature, we might leave «to the Devat, 
they can create very good ceatees aiibiM 
us. Sometimes they find as great
Wre can leave it to the Elders they don’t 
need us. But we are there, and because we 
are there, there is also the quesnon ef the 
individual, the individuajity. aad 
persaawhty. There is the drscovery ot a 
reality by which we can mcudc .
to that reality ami become a part ot 
Nature itself, so much a part of Xi:— 
that the flow from wth-n ss easy sad 
without obstacles.

Of course, the greatest eSaaclc > 
oneself. It is very easy io realize t. because 
so many of us would like to change the 
woi Id and other people. I do no: kno* 
we set ourselves such an impossible 
but we can trx. and k our duty to try
Whoa I say. “duiy’\ I n^ean it the 
of “we can't help it" •=* lhcre
and by doing so, we cvwr^te to .y •- 
total of the goodness m the world But to. 
each as an individual, the eas-’cst thuig 
the wx'rld to Jo is not to expect to change 
circumstances, at «ea^ wuma ou । si
but to change ouoelves. Ihat the nuwt 
hnport&m thing. ** o^o.’> in
om tUib life, became *' every thing 
that u happemng m our dauv uvex 
whether n is a xmaU ^ a Kg i^tcdy. there 
is the oppoitumty toi that adiustment 
which we can be euhei bapp> oi peace u 

tude to things- we are 
rherttiue we have io tnmk 
individual contribution to 
w ot k I he problemi » alw 
be. what can we Jo. what । 
Thu is the veavch for Huth 
The teachings are beauuiui. 
beautiful, the ‘dea* 
ultimately we come to the 
is our altitude and our piac

All the greatest Teacher 
the great Saints und spmu 
about this search but we hav

in terms of the 
t a eoBective 
is what can we 
o our attitude, 
m Theosophy, 
the objects are 
beautiful, but 
simplicity that

iif humanity.

expei



2 THEOSOPHY IN ACTION, MARCH, 1972

THE THEOSOPHICAL SOCIETY 
IN EUROPE

Federation of National Societns
Theosophy in Action

CAN WAR EVER BE JUSTIFIED?

In human affairs people are commonly 
divided into realists and idealists. Realists 
are said to decide matters according to 
events and circumstances in a practical 
commonsense way rather than by ideo
logical notions or idealistic theories. 
Idealists are thought to be guided by 
imaginings of perfection, often without 
much reference to actual facts and con
ditions. Such visions are the inspiration of 
the reformer and the revolutionary. But 
if their gaze is so fixed on the goal that 
they do not see the present situation, their 
fanaticism is apt to lead to self-defeating 
action. For when did violent revolution 
achieve more than a change of names and 
of men doing the same things as before? 
It is never possible to start all over again. 
The future can only spring from the 
present, as the present is the fruit of a 
long past.

The realist avoids these dangers, yn too 
often the human activities he tries omect- 
ively to observe turn him into a nic, 
and cynics cannot create a better fi ure. 
Only those with ‘fire in the belly7 ca i do 
that. The realist, too, is equally conditioned 
by upbringing and outlook as the idealist. 
Here, again, as always for a Theosophist. 
is a razor-edge. The perpetual difficulty is 
to combine practical good sense in dealing 
with people arid affairs with the vision of 
what those people and affairs ought to be.

How should we then, from a theoso
phical point of view, regard the recent war 
between India and Pakistan; or. for that 
matter, the wars between the Arabs and 
the Israelis? A person with no dependants 
could decide to lose freedom and maybe 
life rather than resort to violence, whatever 
the provocation. (Even so, what about his 
relationship with the group into which 
actions in past lives have drawn him?) 
But for those whom Karma has placed in 
positions of responsibility for the welfare 
of others, and who do not shirk that 
responsibility. no simple solution is pos- 
sibie. One may not throw away the liberty 
or lives of those in one’s charge without 
some effort to preserve them, unless indeed 
their full consent had been given. Someday 
perhaps nations may be so spiritually 
advanced as collectively to risk enslave
ment or death rather than offer resistance. 
Our problems, however, are current md 
practical, not hypothetical future ones. 
Immediate social and political duties and 
obligations must, while not losing sighi of 
ideals, he related to immature human 
hemes •' the imperfect institutions that 

.mession.
>^y the ultimate expression of 

n? -.ri qil .jnee which seeks to pro- 
uh hi interests if one nation at the 

■ ethers h is the explosion that 
abi. p isure; and the ‘aggres-

< ly the one that starts 
i .A spirit of aggression is built 

Wb fac ors, and unless both 
j someuting to relieve the 

ml tension, war becomes inevil able 
.etrfore 'justified’. War will be 

ted when diplomacy becomes co- 
.. live instead of selfish, which means 

ti .a nanons must gain that attitude- The 
whole message of the Theosophical Society 
is directed to that end. The principles of 
Theosophy, practically applied among 
mankind, would resolve all conflict. Mean
while, none can escape a proper share of 
the group liability of the society in which 
Karma has with unerring justness and 
correctness put him. Acceptance of that 
responsibility, together with decisions on 
the right course of action, must remain 
with the individual.

Dear Fellow Members,
Now that we are well into 1972 the 

Sections will be busy planning theii 
summer activities and even looking for 
ward to the work next autumn and winter

More especially we shall be making 
arrangements for summer schools and 
conferences. 1 hope to be able to join 
many of you at these gatherings and to 
learn more of the differing activities and 
problems of the Sections. For we all have 
problems, both individually and collect
ively . . . today’s problems which arc 
reflections from the past and whose 
solution must lie in the future.

This faculty of mankind of relating the 
future with the past is one of the ways in 
which the mind of man differs from the 
thinking mechanism of the animal. Like 
all faculties it has its light and its dark side 
and we have to learn to control and direct 
it rightly. Looking ahead means facing 
hope and fear and coming to terms with 
both. Looking back requires an under
standing of the past on which our present 
is built but keeping a freedom of judgment 
so that we are not unduly bound to the 
traditions and limitations of the past. We 
have in the present to make plans and 
decisions in relation to a past we arc 
powerless to alter and a future we can 
only guess at.

But it is these very problems which give

{Continued from page f column 2) 
which bind us. We do not want to move 
away from those memories. Sb downward 
means for Manas really backward towards 
the past, and not towards freedom, and 
upward means freedom from all this. Tn 
the one case there is the spell of desire 
over Manas, and that is what in Theo
sophical literature is called Kama-Manas. 
Kama means desire of every sort, and 
Manas is the mind which is influenced by 
desire; and as opposed to this there is 
Buddhi-Manas, which means the mind of 
pure enlightenment.

Then we have to realize the inadequacy 
of the mind. It is only a part of one’s’! 
consciousness which reasons, which is I 
mentally active, and that is why, however j 
clever a person may be intellectually. I 
however active he may be in his (.mind, he I 
doesn’t have a feeling of vitality. He feels I 
that his life is unsatisfactory, because his 
whole nature does not come into action, j 
large areas of his nature remain as they I 
were before, It is only in a certain area that 1 
he is really active.

But then there can be times when the 
whole being of man is engaged. In love,? 
which is not the seeking of pleasure, the! 
entire being is in action. The whole body I 
of consciousness, which is really the man, I 
is suffused with its cult. The pictures in the I 
books Thought Forms and Man, Visible! 
and Invisible show that when there is an I 
emotion of love, the colour of the rose of a I 
beautiful red suffuses the whole heart, the I 
whole being of man is pervaded by that I 
feeling. That is a case when it is not a part | 
of one’s nature which is brought into I 
action, but the whole of one’s nature is I 
transformed.

Krishnaji says: “Love is the only revolt I 
tion. All other revolutions are so-called. I 
They are revolutions of violence, they are I 
merely reactions to the regime which I 
previously existed”, There was a new sys I 
tem brought into being after the French I 
Revolution, Lifter the Russian revolution I 
and the various smaller revolutions; their I 
has been a new set-up, hut (he same forces I 
operate in the new system as operated ml 
the previous system; the same greed, tho| 
same haired, the same envy, intnlerniue | 
the desire to dominate. So we have to I 
realize the fact that the true revolution is j 
within oneself, and thm revolution is 
brought about really through love and not I 
through force, not through love of power 1 
love of Im porta nee, mid so forth. .And 
what does this love mean? It really means 
giving, the giving with the heart, not merely 
with the hand ; in fact, giving ourselves and 
all that constitutes ourselves. There can be j 
a kind of giving of whatever is in the 
deepest part of yourself, your whole nature J 
what you inwardly are, without holding’ 
back anything. That is really love, it 
altruism, it is philanlropy. it is’ selL J 
abnegation. It is really a flowering liom 
the divine root in ourselves: here I ani 
putting forward the idea that (here is ihm

From thd Chairman In Perspective
us, as human beings, opportunities im
possible to more primitive forms of life. 
It is this power to plan and choose 
consciously that modifies our present and 
forms our karma for lives to come.

As Theosophists we have greater oppor
tunities and responsibilities than many 
other people. For we arc able to look at 
our problems against the background of 
our knowledge (small though it may be) of 
Theosophy. We can look at our problems 
in relation to the basic theosophical 
principles and try to make our decisions 
accordingly. Honest mistakes are less 
disastrous than inactivity for fear of 
making mistakes. Much has been given us 
and much is expected of us. Courage, 
goodwill, generosity; these are some of the 
qualities that will carry us forward to a 
better future.

In all our efforts we should, however, be 
aware of the enveloping brotherhood of 
the Society to which we belong. We are 
apt lo think of brotherhood only in terms 
of outgoing goodwill, but it is also that 
quality reflected back to us from others 
which can support us in all our efforts for 
the good of our fellow men. And this 
two-way traffic of brotherhood will I am 
sure be increased and strengthened in our 
international gatherings in the coming 
summer.

Madeleine Leslie-Smith

WHO WROTE
THE SECRET DOCTRINE

By Boris de Zirkoff
From a talk at Huizen

The remarkable thing is that The Secret 
Doctrine is not a book about something 
written by an individual as a result of his 
study. The Secret Doctrine is a combina
tion of several things; some of it is the 
result of direct dictation to H.P.B. by her 
Teachers. That language is not Blavatsky’s 
at all; it is the language of her Teachers. 
Some other parts .of the book come from 
the inner self of Blavatsky as an initiated 
disciple, and the results are very grand and 
noble. Then there is the lesser part of The 
Secret. Doctrine which is Blavatsky com
menting upon various things from her own 
personal mentality, and remember, in that 
part there may be many mistakes, because 
every human being is apt to make mis
takes. The Secret Doctrine is not a bible, 
in the Christian sense, written by God. 
You see here pronouncements which to a 
large extent are a setting down in words 
of facts in nature from direct spiritual 
clairvoyance, the direct spiritual insight, 
of initiates. Even if you cannot completely 
disregard the fact that Blavatsky herself 
was an initiate, forget it. Still, the text was 
being dictated to her at times through her 
frail constitution, by high initiates and it 
was probably very difficult for them to 
express these ideas in a modern language 
like English, which is not rich in meta
physical terms. The remarkable part about 
The Secret Doctrine is therefore that it is a 
formulation in human language of certain 
facts regarding the universe und not the 
theory of any man about these facts. All 
the portions of The Secret Doctrine that 
said: ‘Occultism states’ or 'the Esoteric 
philosophy declares’ or ‘it is a tunda- 
menlal proposition of occultism that 
are ex-cathedra statements of a fact in 
nature. And we have already seen that 
many of these facts have been subsianuatexi 
by physical or psyehoh'gical science. 
Therefore it is a lit conclusion to make that 
a thousand oilier statements in that book 
will probably also be substantiated b\ 
scionce in the I'm are.

divine root in all its freshness and sensiti
vity. rhal is really the state ol lo\e, that is 
really the state that is the revolution most 
devoutly to be desired, so that e\cr> 
moment is a complete moment it is like a 
perfect flowed a flowering lYom within, 
fem the divine root which is the unity. 
The person will know that it is there when 
the mind which is restless and scheming, 
it out of the way. Il is only then that he 
will know for himself that there is that 
principle of divinity or root in himself from 
which there can be a constant flowering, 
and that root is really in the unity ol the 
aoh^iousness,

{Reprinted Inttn HuDcn Centre Yciva)

From Six to Ten
LL the indications are that in a
matter of months now there will be 

[ ten members in the European Com- 
mtnity. From six to tert is a big change, 
not only numerically but also in character. 
Itt quality can be gauged from the nego- 
tiAions that led to eventual agreement. 
When nations plan to work together, there 
is ’bound to be divergence of opinion and 
conflicting interests have to be recon
ciled, A conspicuous example of this was 
seen in the relationship of the United 
Slates and Britain over many decade* 
Similar problems had to be repeatedly 
overcome by the member States during all 
the years of the Common Market Though 
there were occasional deadlocks, common 
interest always overrode mcompatiMe 
interests. Again, in the prolonged talks 
that preceded the present agreement, the 
varying economic concerns of Denmark. 
Norway and the Republic of Ireland, as 
well as those of Great Britain, had to be 
related to the several affairs of the Six. As 
was expected, agriculture and fisheries 
were the biggest problems. These difficul
ties were resolved, or provision made for 
their future solution, because all the 
nations in volved wanted to get agreement 
That purpose lay behind all the necessary 
hard bargaining and ensured the outcome

The four new members will not be 
joining a club with fixed rules, but one 
whose rules they will have a hand in 
shaping. This was the only posible way of 
progress, and it says much for all the 
negotiators that it was taken. The enlarged 
Community will be deeply concerned with 
Western Europe, but not exdus;'-eiy. It 
will increasingly be involved with wider 
interests and relationships—from the other 
countries of this continent to many more 
distant parts of the world. A conscuitiy 
expanding vision will be needed to keep 
the Common Market a In mg oreanization. 
It could then well provide the >Hrr» for 
final international cooperation by volun
tary agreement instead of enforced col- 
lab 6 rati on derived from confhct and far. 
At any rate, the new dt i dm—ri Lu 
Europe will be fascinating to wick The 
one certain thing is that it win not be easy.

Industrial Strife
Agreement similar to that achieved by 

the Ten must sometime also be maiir in 
industrial relations. In almost all lands 
there is unrest, often strife, because of 
uncompromising attitudes of workers and 
employers, staff and manageiest. Whe» 
the two sides of industry re^y want to 
find a way of peaceful and harmoniocs 
production, it will be found. But where 
there is no will there can be no way. How 
much longer must men in all ranks of ’ /e 
harm each other and the whole cc mini 
ties before they come to their senses and 
see what folly it all is?

Nature Coasenatiua
A scheme to associate young people 

more closely with the Council of Europe's 
nature eonsenation campaign was recently 
launched in Paris by Mr. Robert Poujade. 
the French Minister for the Environment 
"Young Nature Conservation VoluiH-o?rs" 
will get a special membership card issued 
by the "Alliance Inter—ttotmle de Tour- 
isnw" Here is an excellent idea for all 
EuroiXNAn MuuxHk's of the Emicoumetu

Holders of the card pledge to protect 
nature and to obey the follow ing ten rules:

I To respect plants and wild Aowecx 
crops, the countryside and natural 
beauty spots

- To respect forests and to observe fire 
re ecaui ions meuculo^wly

.1 Vo be a u umd of buds and piotcct them
4 To recognise the ught of wild animals 

to live, and to protect dssappeanng 
species

S Not to eontaminare springs, rivers 
lakes or the seaside.

h Not to leave refuse around, and to 
MrtK'ipab) m elcaning-up operations.

’ Not to disturb the silence of Nature.
S Vo pay pa’tK'ulai attention to natural 

reserves and historical and archaeo
logical sites.

9. To enlighten those who act out of 
ignorance or error.

10. To support actively all initiatives to 
to protect nature.

L.H.L-S.
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Hidden Wisdom
By Beate Mattern

The Mystery and Splendour of 
Man’s Inner Sources

Since 1 began three years ago to study the 
symbolic language of the Bible. 1 have felt 
myself compelled to examine everything 
that I have experienced or have read in 
addition to Holy Writ for its symbolic 
content. With my waking consciousness 
as well as with my subconscious mind 1 
have continually sought to investigate the 
inherent meaning of environmental appear
ances. During this pondering I have, 
without having planned it, realised that a 
quotation from the Bible that has been 
with me from my earliest years, in the 
Lutheran translation “Ich lasse Dich nicht, 
Du segnest mich denn . . in the 
Authorised Version “1 will not let thee go, 
except thou bless me”, exactly corresponds 
to what I practise, that is to say a kind of 
permanent meditation, which could also be 
described as developing awareness or 
attitude, or as a “Yes” to fate.

I am certain that here 1 have discovered 
that rhe “Thou” here addressed cannot be 
another being, but that this “Thou” is to be 
understood as the Self, as the Monad, as 
the Divine Spark, as Fohat, as Life, that 
again and again to possess and to traverse 
is after all a blessing, even in the most 
unfavourable circumstances, if blessing 
means enlightenment, or if blessing means 
encounter with the Master whom one 
stumbles to meet half-way.

There is an early Christian text that 
today is regarded by initiated occultists as 
the law of the Aquarian age. It runs 
“Love God and do what you will.”

Undoubtedly this sentence "Do what 
you will”is the whole law and is completed by 
a second phrase, “Love is the law, love 
subject to will”.

The keys of wisdom are always placed 
in man's hands, as long as he learns to use 
them. Thus from around the year 1.000 
another highly misunderstood sentence 
comes down to us that simply runs “With 
will thine own”. Ln the exoteric sense it 
was used as marriage vow, sanctimoniously 
in the period in which marriages were I made fronrcohsciouspess. of class or .price 
of rank and above all for economic 
considerations, where often there was only 
pressure from both families in place of free 
will qr even love.

If one combines these two keys. now. 
after another 1,000 years, according to the 
theme “1 will not let thee go. except thou 
bless me**, the occult wisdom can be 
wrung out If one has it, it can even be 
employed quite practically.

Everybody, male or female, wishes to 
mould his offspring beyond the instinctive, 
animal raising of the stock, and if possible 
tp order and determine their life in 
advance. We are also only too willing to 
interfere in the lives of our fellow men, 
criticising and instructing. But seldom do 
bur earthly imaginations correspond to the 
law under which our children or fellow 
men have appeared. We never completely 
grasp the all-penetrating law of Cause and 
Effect.

The specific problems of the individual 
and the problems of his times are no more 
than the working out of causes that he 
himself has sown in past lives. Every 
human being has incarnated in this time 
and in his special environment so that the 
present situation should give him the 
chance now to take in hand the effects of 
earlier causes, the unfinished tasks the 
rooks of which possibly lie in ear! r

without questioning as
reward, recognition or even

to success or
thanks.
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Exactly seen, the challenge is one's own 
chance to self-realisation or to the living 
of one’s own life to the full, for our will to 
help is hardly more than a tentative at- ( 
tempt, yet this attempt can carry one ; 
forward considerably.

Do what you will—that means, do not 
speak, do not analyse, do not theorise, do 
not discuss—but act.

Bo what you will—live your life, pay 
off the effects of your causes that you had 
sown, earlier, find your you in yourself, 
your higher self, your immortal monad, 
namely the part of your I that remains, 
that is the bearer of memory and experi
ence through all time. It does not mean 
that 1 do what I like or what suits me, it 
means Do what you wilh

Do what you will—not what you must 
or believe you must. Follow your very own 
judgment and follow your talents which 
are attributes of the monad, also those won 
on a long path, also those results of earlier 
experiences that will be realised, deepened 
or spiritualised.

He who has not understood for himself 
what it is all about, in time and eternity 
cannot help his offspring or his fellow men 
out of the chain and interweaving of the 
“family”, and that would be the only 
really effective help of all.

He who does not recognise the law, the 
“Do what you will”, will do exactly that 
which he wills not, he will squander his 
life, he will prolong his way of unfulfil
ment, to remain finally behind somewhere 
or other, to be completely cut off from 
those he feels he belongs to.

Everybody to whom illumination has 
befallen (in the Piscean age it was called 
ecstasy), or has achieved cosmic conscious
ness (as it is described in the Aquarian age), 
everybody who, once or repeatedly, in a 
flash or continuously, has seen the relation
ship and the conformity to law of all life 
and the immortality of his self, who has

By Georges

Many people develop only by means of 
doubt. They doubt everything, in block 
or in detail!

They are sceptical when one speaks of 
God or a force which is conventionally 
called God. In any case, they cannot 
accept the definition which religions give 
of God. The divide attributes found 
commonly in religious books arc in general 
acceptable taken in isolation. They are no 
longer acceptable when confronted with 
each other or when they arc tested with 
life as a criterion.

Some examples:
(a) God is just. Yes, but just in His own 

way I Wc do not all begin our life at the 
same time: some arc rich, others poor; 
some are white, others black; some are 
clever, others stupid; some die young, 
others die old, etc.

(b) God is omnipotent, but he creates 
or at least tolerates evil, cunning, wickcd- 
ness.

Such is the reasoning of the sceptics who 
do not know or will not admit evolution, 
free will, karma, reincarnation, everything 
that gives meaning to life, everything that 
gives a superhuman perspective.

Sceptical people as a consequence doubt 
life before birth, life after death, the 
existence of superhuman beings., evolution 
itself.

In order to lead atheists and sceptics 
not tp a dogmatic conception of God but 
to the wonderful and attractive but myster
ious reality of the universe, we must change 
our definition of the supreme power—we 
must give it another countenance.

Doubt leads man to seek, not necessarily 
in a religious, philosophic or metaphysical

Tripi t (11)
humanity which man senses when he 
moves towards a new style of diet, new 
medicine, intuitive psychology etc,, when 
he has a high ideal, mystic, scientific, 
“ritualistic”, religious or artistic, when he 
forgets his own development, when he 
seeks to go beyond himself, when he is 
able to create his happiness, when “to 
know, to dare, to be silent” and “There is 
no religion higher than truth” become his 
motto.

By tills incompetent enumeration 1 
wanted to show the diversity, the breadth 
of science, but also its unity.

As for the theosophists, they have a view
of the plan as a 
show them God 
would open our 
would feel! And 
fill us as a result.

whole, but science can 
in manifestation. If we 
eyes, what delight we 

what enthusiasm would

lations. perhaps to master them, t 1 
in so far as he is aware—to avcid

-g too many new causes that in tl 
ould burden so many new bin 
lain of incarnations is a link / 
■. an interweaving with a group of 
ich always incarnate in differ at 
hips to one another but at appro.u- 
he same time, for they are and 
he causes one of another and are 
i experiences, remove and work 

rakes and failings, or to aid and 
one another. Not everybody has 

mng to work out with others, only

discovered his own true self and his very < 
own law in one unique, clear moment 
knows that he is a duality, a person and an 
ego, an I and a self, Man and God in 
agreement.

Most of them have, from the “illumina
tion”, held a dialogue with their eternal 
monad, and the “you” in “With will thine 
own” refers to this immortal, eternal 
essence, to the higher self. It means exactly 
the same as “Do what you will”.

He who accepts the law and makes his 
higher self his partner has consummated 
the alchemical marriage and is intention
ally his own, and then the marriage vow 
makes sense.

The completion of the first of the two 
key sentences “Do what you will is the 
whole law” by “Love is the law, love 
subject to will” has a direct reference to 
the second key sentence that we have 
considered, which runs “With will thine 
own”.

The connecting words between the Mb 
‘‘keys” are Love and Will. The two keys 
were given to us at intervals of approxi
mately 1,000 years. Today after another 
1,000 years it is more than ever one of the 
unsolved human problems, whether to put 
the question of free will or to formulate 
the opposite question of the conformity 
of all life.

The keys are given to us so that we 
should turn them seven times in the lock. 
That means that we should raise our 
consciousness to the highest level attain
able to us; will and love or will with love 
are then united. Further questions are 
then superfluous. We then do that for 
which we were really for ever willed.

direction. Seeking is indispensable to 
scholars of all kinds, from the point of 
view of evolution.

I would not have completed this theme 
if I did not speak of faith, unlimited faith 
and narrow faith. You know the latter to® 
well for it to be necessary for me to linger 
on a description of it. You know as well as 
I do what ostracism it generates. The very 
mention of it evokes the troubles in 
Ireland, the narrow-mindedness prevalent 

| in Spain as well as in Sduth America and, 
! in <the past, the wars of religion, the 
Inquisition, the Crusades, the persecutions, 
the fate of Giordano Bruno, Michel Servet 

i and so many others.:.
But all those negative events cannot 

efface the fact that that faith, for ail its 
blindness, has held back millions and 

I millions of beings from the worst fate in 
I that, but for it, they would have given in 
I to their worst instincts and would not have 
f had that little light of Bethlehem, or the 
I Ka’fBa in Mecca, or the image Of Krishna, 
|or the Bodhi Tree, which “canalise”, if I 
[may say so, their strength for the best, 

until some day their consciousness will 
| blossom out beyond the physical, the astral 

or the lower mental.
To the four imperatives which 1 have 

indicated there can be added the inner 
I sources of which one thinks most often, 
I which inspire the world, which give it 
I oxygen and which, in the future, should 
| dominate it and replace the personality 
i and selfishness. We have kept so far to the 
। sphere of the personality and now we are 
| going to rise to the level of the Ego and 
I the Monad.

These higher imperatives are science, art 
। and, crowning all, pure spiritualitw sister 
| of intuition.

From the imperative of knowledge, let 
us pass to that of art.

My incompetence allows me to project 
only a few beams of light on a wonderful 
and mysterious world, to murmur a few 
passwords to enable us to enter the 
kingdom of painting, music and dancing.

Which discipline can we prefer when all 
of them spiritualise us if we can study, be 
silent, listen, see and feel?

Sculpture, dancing and painting when 
not merely a concession to fashion, 
bring one the same subtle joy. They are 
often the reproduction of a world which 
is not mortal.

When art is independent, it is a source 
of spirituality for the artist as well as 
for the spectator. But the artist must 
choose his subject; he must be sensitive 
to nuances, to contrasts, to volumes. He 
must have a moral, spiritual superhuman 
dimension when he prays, for his prayer 
is a picture, expression of his joy or his 
suffering, his faith and his doubts.

Then, of course, there is rhe voice. 
Words change their meaning according 
to intonation, context, knowledge of their 
etymology, the silences framing them, the 
look accompanying them, the language too 
—Sanskrit, Hebrew and Latin have a 
consonance which calls down heavenly 
vibrations. Let us think in this connection 
of the words of power of the Church and 
the Sacred Word of the Hindus.

Certain words should never cross our 
lips^or our pen 1 We should learn to make 
words rhythmic. We should also learn to 
keep silence, to listen to the poems of ihe 
soul and the songs of the heart.

Musicians and composers have the 
privilege to create harmonies through an 
instrument or a stave. What a pity that 
there are so few who can hear and under
stand the magic of vibrations, the music 
of the spheres, the music of the coming 
age, the music of the zodiac, of the spirit. 
Do they realise the inspiration w hich they 
could draw from spirituality and from an

certain "families”, that have nothing to do 
with earthly families.

A prepared and advanced human being 
can sometimes intervene in the law of 
cause and effect if he is conscious of that 
law and if he will apply it selflessly. A price 
is demanded for the “correction”—abso
lutely unconditional effort, without second 
thoughts or ulterior motive. Complete 
devotion without ambition is demanded,

HEINRICH NAGEL
We learn with regret of the death of this 
former lecturer and General Secretary ol 
the German Section, at the age ol 84. He 
will long be remembered with gratitude 
for his steady work for Theosophy In 
Germany.

FRITZ SCHLEIFER
This dynamic member has died alter a 

short illness in his 80th year. A former 
General Secretary in Austria, he was also 
the organiser of the annual Summer 
School in Pichl, and will be remembered 
for his enthusiasm.

pensable; (hey all have a positive and a 
negative side.

Physics shows us the principles and law's 
governing the universe.

Geology, mineralogy, chemistry show us 
Ihe laws which preside over the formation 
of our globe.

Botany, agriculture, horticulture, forestry 
make us think of the second outpouring, 
ol u new round.

at man,biology medicine, psychology, psycho- 
analysis, psychiatry; in sociology, in 
Paritculiir, wc go beyond the domain of

n]dividual and reach that of the muss. 
° then arrive al ihe kingdom of supor-

effort to enter into contact with beings 
from higher worlds? When the siolinist 
takes up his bow, he constructs a pro
tective wall which isolates him from human 
contingencies. He is in the w orld of the gods.

We do not have the right to betray that 
world. If we do so. we betras God and 
man. We must feel the privilege which we 
have in bringing down joy, compassion, 
serenity. hope, courage, strength, love, 
enthusiasm. All this means transcending 
human love, creating a mysticism, satis
fying in a special way our need to know.

Do I need now to speak of the last 
impulse, the last imperative; the most real 
source with which my talk was meant to 
be impregnated: spiritualiiy?

What does it consist of. if not of all the 
action taken, all the impressions, all the 
achievements, deep and inspiring faith?

What does it consist of, if not of all the 
concentration, all the imaginings, all the 
seeking, all (he consecrations?

What does it consist of, if not of all the 
sufferings, all the joys, all the impetus, all 
the dreams, all the interior explosions, all 
the inspirations, all the contacts, all the 
enthusiasms?

Spirituality is nol only an incursion into 
that world which is called inaptly the world 
of intuition- -as if it existed only sporadi
cally - but it meansentering into possession 
of that world, by Will.

^Continued on page 4, column 2)
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Selig Sind, Die Reines Herzens Sind: 
Denn Sie Werden Gott Schauen

By Reinhard Flemming (II).

FQr viele verbindet sich mit dem Herz’ 
das physische Organ. Dassel be ist der 
zentraie Punkt im Leibe, wodurch sich die 
LebensstrOme im Kbrper verteilen. 
Christus wird den physischen Exponcnten 
weniger.gemeint habcn. Oder vielleicht nur 
als Sinhbild fur die wichtige und bcherr- 
schende Stellung im Leben des Kbrpers. 
Er meinte eher die geistigc Entsprechung. 
die im feineren Kbrper des Menschen 
ihren Sitz hat und von dieser gchcimen 
Stellc aus Leib und Seele regieri und leitci. 
Wenn dieser geheime Sitz von unreinen. 
sclbstsiichtigen Gedanken und Gefuhlen 
umlagert ist, kann der wahre Lebensgebcr 
und Herrscher der Individuality! nicht in 
Erscheinung treten und von der Herr- 
lichkeit und Schdnheit gbtllicher Werke 
Zeugnis ablegen.
Eine aufschlussreiche Stcllc linden wir in 
der Chandogya-Upanishad die hierauf sich 
bezieht. Es heisst dort:

“Im Innern der Stadl Brahmas, namlich 
des Leibes, ist das Herz, und hier im 
Herzen ist ein kleines Haus. Dieses 
kleine Haus hat die Gestalt einer 
Lotusblute, und in ihr weilt das. was 
wir suchen, was wir erforschen, was wir 
erkennen so lien ...”
“Wenn auch das Alter fur den Korper 
nahL der Herzenslotos altert nicht. Er 
stirbt nicht, wenn der Kdrper stirbt. 
Der Herzenslotos, darin Brahman in 
seiner ganzen Glorie weill—er, und 
nicht der Korper ist die wirkliche 
Stadt Brahmans . .
Der indische Weise Sri Ramana Maha

rishi gibt einem seiner Schuler in einem 
diesbeziiglichen Gesprach einen Wink 
(Heinrich Zimmer, Der Weg zum Sc bsf): 

“Der Schuler: Du sagtest, das ‘Herz' 
sei die Statte des Selbst?
Der Meister: Ja, es ist eine hbchsle 
Statte des Selbst daran zweifle nicht: 
das wahre Selbst wohnt dort im ‘Herzen' 
hinter dem Jiva oder Tch-Selbsf.” 
“Der Schuler: Sag mir. ich bittc dj ch, 
wo im Leibe ist das?
Der Meister: Mit deinem Denken wirst 
du es nicht erkennen. Mit deiner 
Phantasie kannst du es dir nicht 
vorstellen, wenn ich dir sage: die Static 
ist hier (damit wies der Meister rechts 
auf seine Brust)—der einzige unmittel- 
bare Weg, es zu erfahren, ist, dass du 
dir gamichts vorzustellen versuchst. 
sondern es selber zu erleben trachtest. 
Dann erfahrst du es und fiihlst ganz von 
selbst, dass die Statte des ‘Herzens' 
hier liegt . .
“Der Schuler: Wenn du sagst, das 
‘Herz’ sei hbchste Statte und Mitte des 
Ewigen Wesens, des Atman, dann 
besagt das, es sei keines der sechs 
Lotoszentren, die der Kundalini-Yoga 
lehrt.
Der Meister: Die sechs Lotoszentren 
des Yoga von der Tiefe des Leibes 
aufwarts bis unter die Hirnschale si nd 
obensoviele Zentren des Nervensystems. 
Sie bezeichnen verschiedene Stufen. an 
denen unterschiedliche Krafte oder Erk- 
enntnisse sich auftun, die zum tausend- 
blattrigen Lotos zuhochst geleiten, in 
dem die hdchste Weltkraft wohnt. Aber 
das Selbst, das den ganzen Gang dieser 
Kraft, vom tiefsten Lotos hinauf zum 
h&chsten tragt. wohnt nicht in ihm, 

F sondern tragt das Ganze vom Herzen 
her .
Soweit die Gedanken des Maharishi 

fiber d • • ses The ma.
Es gib: viele rcligidse Bewegungen, 

deren zet-rales Anliegen die Erweckung 
der Hcrzkr r» isi. )ie Mystik des Mittel- 
aher .,ter S' liegenannt;deswegen 
weh .c > der grossen hcrrschffiden 
cxoirr ‘4 bristh^ien einen paral clen

•hr- Strebens ins Leben 
rief - ersten Anzeichen eines
ver hriftentums—abgeschen
vo Jahrhunderten—in die
Wcge e ja auch in der Stimme
der Si.. /i Augenlehre’ und einer 
‘Herat p Rede ist; von einer
Lehre, . . Intelkkt von aussen 
anzieht,. .... Lehre, die von innen zur 
Weisheit fuhn. Der rosenkreuzerische 
Gedankc is< nur die FortfUhrung dieses 
mystischen Sirebens des friihen MilloL 
alters, und hatle die Aulgube. die nach 
aussen dringenden. erweckten Jch-KHHte

in harmonische Kandle zu leiten, so dass 
eine schopferische Periode des Abend- 
landes sich anbahnen konnte. Die Zweihcit 
der Ich-Form wird durch das Kreuz 
ausgedriickt: mhnnlieh als senkrechter 
Balkcn und wciblich als waagcrechter 
Balken; erst in ihrem harmonischcn 
Zusammenklang ieuchtet im Mittelpunkt 
ein kleiner sonnenhafter Lichtfunke auf, 
der oft als kleiner Kreis oder als Rose angc- 
deutet wird; was nichts andcrcs besagen 
will, dass die hbhere Triebfcder des 
Menschen—das hbhergeistige individuclle 
Selbst—auf die Handlungen der nieder- 
persbnlichen Ich-Form Einfluss gewinnt, 
Ausserdem gibt die Darstellung der Rose 
oder der Sonne—wie bei Gichtel—eine 
Beziehung zum Herz-Zentrum, das durch 
seine Mittellage alles iibrige im Gleich- 
gewicht zu halten hat. Auf diesem Wege 
wird auch der tiefere Sinn der Einche 
offen bar.

Die christUche Ostkirche ken nt aus 
jahrhundertalter spiritueller Erfahrung das 
‘Herzgebet’ als Mittel zu Erweckung 
geistiggottlicher Krafte, die dann harmon- 
isch zum Segen der Menschheit wirken.

Es ist nun eine frohe Verheissung, wenn 
uns Christus sagt, dass wir zur Anschauung 
Gottes kommen, wenn wir unser ‘Herz’, 
unsere niedere Ich-Kraft reinigen, von 
dem Niederen transmutieren und in das 
Reine, Edie, Gute und Selbstlose erhdhen. 
Das Wesen Gottes bleibt uns dann kein 
Schemen mehr, es dringt in uns ein, nimmt 
Wohnung bei uns, und seine Kraft und 
sein Licht nimmt uns die Schleier von 
seinem Angesicht. Wir schauen Gott in der 
Offen barung seiner Werke, die Wunder der 
Natur schaffen uns ein ganz neues Ent- 
ziicken, unsere Sinne erhalten neue Aus- 
drucksmdglichkeiten, wir erleben un- 
geahnte Schdnheiten von Form, Farbe 
und Ton. Unser physisches Auge wird 
transzendent, sieht mit dem Auge eines 
Gottes, der im Herzen sichtbar wird. Di® 
irdischen Masstabe treten zuriick, dasi 
gestaltende Urwesen des Schopfers spiegelt 
sich im Brennpunkt im Herzen, <ie 
geistigen Ur-Formen leuchten auf, der 
geistig-gdttliche Wille wird uns einge- 
driickt, so dass unser individueller Wille 
ganz eins damit wird, und nur das eine 
Streben kennt, den gbttlichen Ur-Bildem 
nahe zu sein. So schauen wir Gott als 
Schopfer-Geist im Prisma seiner Ur 
Bilder. da ein ewiges gestaltendes Feuer 
im Herzen sie uns sichtbar macht. Wind 
ein machtvolles Drangen treibt uns an. 
nicht nur Zuschauer zu sein, sondern den 
Schaffensprinzip Gottes Ausdruck zu 
geben. Wir werden zu Kiinstlern in der! 
Hand Gottes, zu Kampfern fiir die 
Schonheit seines Werkes.

Continued from page 3, column 4
Of course when I speak those words I 

express only what 1 feel personally, but the 
reality is much vaster, more luminous, 
universal, transcendent, angelic. Help me 
mentally to find the word which applies 
to that state of consciousness.

Tn this talk I have tried to show how 
numerous the inner sources of man are 
and I am obliged to reach the conclusion 
that it is indeed life itself which 1 have tried 
to dissect in its different manifestations. I 
When one of our members in Basle, Mrs. 
Schaad, wondered, when studying this 
subject, whether, finally, man’s inner 
resources were not identical with thi<( 
force which is usually called God, she 
touched, I think, the very mystery of all ! 
our life.

Spirituality, in the last analysis, is the 
purification of the other impernlives, me I 
passage from selfishness to altruiBm, from 
awareness of multiplicity lo dial of Unity, i 
That purification results in understanding^1 
But this word has come Into everyday user 
and has lost its profound meaning, its ! 
savour. To my mind, to understand is to 
appreciate, to “live with’’, to be happy jn 
joy, without falling into vulgarity* it $ 
means to be contented in spite of sullei’ing, j 
one’s own and (hut of others, because one J 
transcends it und understands its value; it 
means to integrate mutually.

That understanding must he trnnshitcd 1 
in our everyday life, hiio respect and lovvv

Respect for the hide stone on the road J 
the blade of grass and die louse.

H Respect for those who resemble me and 
those who are different.

Respect, of course; for those who are the 
flower of humanity and of superhumanity, 
but also for those who, although they are 

I the dregs of humanity, have in their 
deepest being the seed of divinity.

And perhaps still more, respect for all 
those with whom 1 come into contact, 
which is translated into family life, as 
well as public and professional life, by 
a balance of duties and rights.

I think that when we confront death, we 
shall have to prove that we have used 
wisely all the sources put at our disposal.

I think also that we shall pass over the 
threshold of the sanctuary of initiation 
only if we have with us certain witnesses:

The Master Whom we have served or His 
reprcsentiHivo, 
The men and women whom we have 
helped,
Represenuuives of the animal, wgeiable 
anu mineral world who will come and 
atUrm (hat wc have understood the unity 
of life and (hat wc have put into 
practice, with all our heart, with all our 
soul, with all our enthusiasm, the 
teachings of our philosophy.
May wv always understand that the 

brain, the heart and the hands, the thinker, 
the Sage and the worker must always work 
together without one lacing more highh 
placed than the other.

May (he Masters help us to attain that 
stage.
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MAN’S INNER RESOURCES
Extracts from the Reports of (Jie Work 
Groups at the European Congress In Paris, 

. August 1971
Several groups pointed out that the Way 
of Life is different for each individual. It is 
an inner way which should be sought with 
all one’s strength, but to seek it for oneself 
alone leads nowhere. It is better simply to 
love than to seek to develop ourselves 
selfishly.

The basis of the spiritual path is ethical.
If we can as individuals create within 

ourselyes a unity of body, soul and spirit, 
humanity will also find its unity.

The resources of man are unlimited.
External stimulants, c.g, music, are 

useful at the beginning, but with time there 
must be a continual relationship between 
these and the internal resources,

The world is in a critical state, with the 
rich countries becoming richer and the 
poor ones poorer. It is necessary for us as 
theosophists to keep abreast of events and 
at the same time deepen our theosophical 
knowledge. As theosophists wc have a 
threefold responsibility: the inner and the 
outer and the responsibility for passing on 
the theosophical message.

Youth seeks to enlarge its consciousness. 
The best way of doing so is by loving all 
that has life.

Mary Anderson

BOOK REVIEWS 
THE CAUSAL BODY 

By Arthur E. Powell, T.P.H., 
London, £2*00.

First published in 1928, this book, like 
its predecessors, is based on the material 
on the subject written by Blavatsky, 
Besant and Leadbeater. The author spent 
many years on his research work, and the 
result is to help us to realise and experience 
the force of the inner life amid the trivial
ities and irritations of the outer one.

The reprint is excellent in every way.
G.E.

THE SOLAR SYSTEM
By Arthur E. Powell, T.P.H., 

London, £2 00.
A reprint of a book first published in 

1930, this might be described as a com
pendium of theosophical knowledge of 
the universe, the solar system, the evo- 
lution of man and the hierarchy which 
guides that evolution. The author com
piled this clear and informative work 
from the writings of Blavatsky, Besant 
and Leadbeater, mainly from the two 
latter, and it is the last in a series of five 
books, occasionally cross-referring to 
another of the series. The chapters are 
short and well headed, and there are 
numerous diagrams to assist the explan
ation.

(Continued top of column 4)

Xn a final modes! chapter the author 
writes of the inspiration to a greater fife 
given by these teachings. Tm present 
reviewer is grateful for the diligence and 
clarity which Lt.-Col. Powell brought 
to his task and cannot help but agree 
wholeheartedly with his conclusions.

IE.

EUROPEAN SUMMER SCHOOLS 1972 
Finland: 24th to 30th June.
Sweden: Ist to 8th July.
Denmark: 22nd to 29th July (Gammcl 

Praestegaard).
English-speaking Region: 29th July to 

5th August (Hoddesdon).
Germany: 7th to 14th August (Bad 

Homburg v.d. Hohej Council Meeting.
Pays Latins: 19th to 26th August 

fMontreux-Terrrtet. Switzerland).
German-speaking Region: September 

(Pichl. Austria).
Wales: I4th/15th October.
For further particulars apply to the 

General Secretary of the country con
cerned.
INVITATION TO THE SEVENTIETH 
anniversary OF THE german 
SECTION AND SUMMER SCHOOL 
at Kurhaus Hotel, D-638 Bad Homborg 
vor der Hohe, near Frankfurt from 7th tn

14th August.
Key Note: Steps Ahead.
Guests of Honour: Mrs. Radha Bar

nier, General Secretary. India.
Miss Joy Mills, General Secretary.
USA, Professor Ballak Ram Mulhk of 
Agra University.
Lectures will be in English and German- 

translated each way. Work groups will 
be in English or German without trans
lation.

For accommodation write to Verkebr- 
samt der Kunerwaltung. D-63S Bad 
Homburg v.d. Hohe. Postfach 259-

For registration write to Miss Ilse 
Heynen. D 2000 Hamburg 76. Hofweg 21

N'HESITEZ PLUS..,
Envoyez immediatement votre bufirfin 

d’inscription a 1'Ecole d'etc de Monirenx- 
|Territet qui aura lieu du 19 aa 2b aoftL

Mme. Madeleine Leshe-Smixh. la nou- 
velle presidents de la Federation des 
societes theosophiques en Europe, as- 
sumera la presideace cThoanesr de naive 
Ecole.

Vous serez entoures de M John Coats, 
ancien president de la dite fedcrariow. de 
Mme Nyssens et de M. Laocn. respecirie- 
ment secretaires generaux de Bdgiqne 
et de France, ainsi que des awrifs secre- 
taires generaux de Suisse et de Fnace. 
Melle Mary Anderson et Ie Dr Paul 
Thorin.

Et puis il y a beaucoup d'anes amis 
que vous re&contrerez et qm seroiK 
heureux de vous revoir Vooe cosjaKiL 
meme s'Q n'est pas member de la Societe. 
sera le bienvenu. G.T.

CHANGES
General Secretaries:
France: Monsieur S. I arnrri.
Iceland: Mr. Sigvakii Hjalmarssoa.
Switzerland: Monsieur G. Tnpet- 

Dunand, 29 Avenue Dumas. 120b Geneva.
Agent for Theosophy in Action:
India: Dr. A. Kannon. Theosophical 

Soeietv, Adv ar, Madras 20.
Holland: 'Mrs. B. L. M. Cardmaa: de 

Leet de Kanter. Kampsinge! Zevenaar
Denmark: Mes. 8 Bonde Jensen. 31 

Skanderborgxei 3rd floor, SOQO Aarhus C
ERRATUM

In the report in our last issue on the 
German'^peaking Regional Summer 
School the name of Prof. Peter Sedgwick 
was inad\ertentb» omitted from the list of 
lecturers.

W e max listen, but we have to know 
Therefore, it is so important for us to try 
occasionallx in our nuxtiuiton to discover 
and feel that individuality and come into 
harmony with the source of that life which 
flows both through us and through what
ever is the humanitarian work or activity 
in which we may be engaged

We will now thmk for a few moments of 
that great Source of life from which we 
draw our inspiration.

^Reprinted irom Huizen Centre Vcuw)
in Hntatu by F I lad

Htudim Fx.4kvsto.uv and Hastines,


