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TRAVESTIED TEACHINGRS.
THE ELOHISTIC KOSMOGONY.

HAS the last word been said about the Elohistic Kosmogony ?
Hardly. Nor will it be until the form in which the
Kosmogony was originally handed down has been realised, That
form was pictorial. The several stages of terrestrial evolution
were presented to the mind of the seer as visions. 'I'hese he re-
produced as pictures. The depicted visions needed interpretation.
This interpretation was given orally and transmitted by tradition.
Hence for the right understanding of the pictures the oral tradi-
tion was necessary. Now this oral tradition was liable to change,
and should the pictures it interpreted be lost sight of for a time
would simultaneously disappear. ,

- But nothing was more likely in the unsettled state of the earlier
races of mankind than that this should happen. And then on the
recovery of the depicted Kosmogony, probably from the walls of
some ancient temple, the pictures would be re-interpreted in
accordance with the then accepted views.

Such a re-interpretation in ideographic form is the authentic
Elohistic Kosmogony. And by the authentic Kosmogony I mean
the original or unpointed Hebrew copy, which still maintains its
official character as the only text authorized to be publicly read
in the synagogues.

But this ideographic re-interpretation, owing to its vowelless
structure, itself required interpretation, and had to be read
through an oral tradition. Now history shows that the Pentateuch
was lost sight of on at least one occasion (2 Kings xxii. 8, 2
Chron. xxxiv, 14) for a considerable time; and the necessity for
pointing the unpointed text more than suggests that, its traditional
interpretation having been lost, an ingeniously devised reading
was affixed thereunto by the vowel points. And it was through
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the pointed Hebrew text that the Elohistic Kosmogony gained
the restrictive teaching value it has so long transmitted.

The original kosmological pictures, misrepresented and misinter-
preted as they remain, are not difficult to recover in their more
characteristic features.

1. First, there is a gathering of storm clouds, which increase in
density as they approach the centre of the group, with flashes of
lightning passing between them.

2. From this proceeds an unilluminated watery globe, whose
surface is roughened by the action of wind.

3. This globe is next seen enveloped in flames, produced by
fire acting from within.

4. Then it appears surrounded by, but not in contact with, a
ring or belt of clouds.

5. After this it is shown, still within the encircling clouds,
divided as to its surface into land and water.

6. Thereupon the land is covered with the several kinds of
vegetative growths.

7. The thus developed globe is next depicted with the sun
shining on its upper, the moon and stars on its lower surface.

8. Then fishes, of which only the larger kinds can be delineated,
are shown in the water, while birds hover over it.

9. Next animals are seen roaming over the earth, or seeking
repose in its secluded spots.

10. Finally man is represented, surveying the whole.

These pictures necessarily required an interpreter : not that the
leading idea thus graphically depicted was far to seek. Nature
working by generative processes was assumed, by their delineators,
to have so worked in its earlier, in its earliest conceivable operations.
Henoe the originators of the pictorial Kosmogony, who were
necessarily the givers of the primary oral tradition which defined the
meaning it was intended to convey, limited their teaching to a con-
densed account of the dynamic, the physical and the physiological
evolution by which the creation, as it came to be considered and
termed, was produced. In it they sought to give a simple genea-~
logy of creation or genealogical view of evolution; and as long as
their tradition survived their method justified itself. They were

! evidently keen observers and close followers of nature. By them
evolution was attributed to the continuous action and reaction of
natural forces and materials mutually interacting and inducing
a steady advance in a definite direction, until in the advent of
man the aim of dynamic, physical and physiological evolution was
achieved.

The views of these primitive evolutionists so nearly approach
the conceptions of a more recent science in their simplicity and
directness, that it is evident they had laid a solid foundation for the
knowledge they were developing. They did not grandiloquently
agsert that ““ In the beginning God created the heavens and the
earth.” They were too truthful to assume a knowledge they did
not possess. They simply stated to what they believed the evolu-
tion, whose processes they were about to delineate, pointed. Hence
they commenced their oral teaching with the simple statement,

| =
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“ To create a vesture Elohim created the heavens and the earth.”
They had no knowledge of God. Did not pretend toany. Hence
to them Elohim was not God. That which was designated by it
represented and was what the word signified, ¢ Energizing force.”
This energizing force, which they could not and therefore did: not
attempt to define, was, as they believed, making a vesture for itself
in the evolution it was carrying on. And to the expression of
this belief they limited their affirmation.

In this evolution, times and seasons were lost sight of in phases
and conditions. It could not have entered their minds so palpably
to contradict themselves as to say that the luminaries were creat-
ed when they were first delineated, and that they were created
for signs and for seasons and for days and years; or to affirm
that Elohim rested after the appearance of man upon the scene.
‘I'hese statements were simply accretions to the text—accretions
made for a purpose. »

Their first conception was that of dynamic evolution.

This they pictured to themselves as a long continued storm in
space—the Tohu and Bohu of the Hebrews, the chaos which pre-
ceded the Kosmos of the Greeks,—from whose cataclysmic violence
order was eventually to proceed. The agency of the energizing
force working here was electricity. Its agents were Tohu, the
active force, Bohu, the resisting matter, and Khoshec, the inertia
resulting from the equilibrium of the two in the combined state.
Their work was the bringing together of certain elements and
forces diffused in space and the combining of these in a primary
matrix for the physical evolution about to follow. The three
phases of this evolution—in which there is an ingathering of fluids
and solids into an electrically forming watery globe, whereby they
are brought together in the order in which their physical evolution
subsequently takes place—with their outcome, the fully formed
watery globe, are thus attributed to electrical action.

Their second conception was that of physical evolution. '

The starting point of this evolution was the fully formed
watery globe, acted on by a strong wind. The agency of the ener-
gizing force working here was fire acting from within. Its three
agents were expansion, subsidence and elevation. The presence
and action of this agency was revealed by volcanic eruptions and
earthquake shocks, which recur from time to time to the present
day. Its eventual effect was a diminution in bulk of the water by
evaporation and subsidence, and an upheaval of the land—the
division of the primary watery globe into, or the evolution of the
three physiological elements, water, air, earth—with their outcome,
vegetation, by which a matrix was prepared for the physiological
evolution about to follow. The three phases of this evolution—
in which there is an outpouring of the previously ingathered ele-
ments—with their outcome, an organizable and organizing globe,
are thus attributed to volcanic action, which has at any rate been
their great promoter ; while the ensuing abundant vegetation will
have been a powerful instrument in the purification of the atmos-
phere from the products of combustion so profusely poured into it..

Their third conception was that of physiological evolution,
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The starting point of this evolution was the organizable and
organizing globe. The agency of the energizing force working
here was the incubating action of the sun. Its three agents were
life in the water, life in the air, life on the earth. Under the
fostering influence of this agency the water teems with fish, the
air with i:'owl, and the earth with animals and reptiles, of which
only typical forms are indicated—and each of the physiological
elements is quickened with life in the order in which it was evolv-
ed. And then man by his advent crowns another series of three
phases, as their outcome and fruition, himself to become the start-
ing point and matrix of the psychical evolution about to follow.

It would thus appear that the scientists whose teaching the Elo-
histic Kosmogony represents, held the view that, given a primary
chaos electrically produced, an energizing force, using three agen-
cies acting consecutively as different modes of a single agent, in-
troduced three serieg of evolutions, each comprising three successive
phases of development ; and that each agency in this way and by
these means produced a matrix as the starting point for the action
of its successor. But this teaching long ago passed behind the
philological veil which has ever since concealed it from view, though
the triune force and mode of action it inculcated, the trinity of trini.
ties as it has been termed, may have been the starting point from
which the doctrine of the Trinity took its origin.

. How far the original pictorial Kosmogony may have been modified
and qualified by incidental touches cannot now be determined.

- As was to be expected, a time arrived when their ideographic
re-interpretation, misunderstood and misrepresented as it had
become,was separated from the pictures it professed to describe, and
accepted as an independent original document.

: Then it was placed at the head of the Jewish Law as the com-
mencement of the Pentateuch, and interpreted—that is misinter-
preted—in the Jewish sense.

Under these changed relations sundry remarkable transformations
were made in its teaching value. Thus, first and foremost, Elohim
(the creative forces) was transformed into God—a personal God ;
and, as a consequence of this, the wind of Elohim into the spirit
of this personal God. Then volcanic action became light, inertia
darkness, and expansion an expanse or firmament; while the Joms or
phases of activity, each, with its accompanying action and reaction,
passing from inertia through activity back to inertia again, were
changed into ordinary days, with their evenings and their mornings

—though the sun was supposed not yet to exist—the nights not

being taken into account.

Mingling and cleaving are the actual meanings of the Hebrew
words translated evening and morning; and mingling was sus-
ceptible of being transformed into evening, because the twilight
thereof is a mingling of darkness with light, while cleaving could
be as readily changed into morning, because the cleaving of the
light through the darkness represented the dawning day. ‘
- It will perhaps not be deemed out of place to notice here how
an early and singular misconception, which led to a curious arti-
ficial division of the evening into two parts, was introduced in this
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regard through' the misapprehension of the phrase rendered “ be-
tween the two evenings.” The Jews had two vesper services, said
at appointed times with an interval between, as is the case in the
Roman Church—the arrangement of whose offices is not without a
strong resemblance to that of their Jewish prototypes. This
custom led to the introduction of the phrase ‘ between the two
vespers” into their scriptures, and then what was appointed to be
done in the interval between these services was .understood as
commanded to take place “ between the two evenings,” as though
a physical instead of a devotional division had been contemplated.

A somewhat analogous error has been fallen into in the literal

interpretation of the command (Ex. xxxiv. 26, Deut. xiv. 21),
“Thou shalt not seethe a kid in its mother’s milk,” in which “a
sucking kid” is obviously indicated. This mistake has led to
troublesome complications in the arrangement and management of
Jewish kitchens. : .
. Another and far graver error is found in the misinterpretation
of the command (Ex. xxii. 18) rendered *Thou shalt not .suffer
a witch [sorceress] to live.” The correct reading here is, “Thou
shalt not suffer a seducer to live,” by which an habitual seducer is
of course meant. The way in which the meaning ““ seducer” has
here passed through ¢ charmer” to “ sorceress”or  witch” is very
suggestive.

Notwithstanding the strange misconceptions and misrepresenta~
tions of its more recent interpreters, the philological veil behind
which the primitive teaching long since passed and by which it is
hidden, is a marvellous structure when viewed as the outcome of
intelligent ignorance struggling to regain a long lost knowledge.
But its developers went to work in the wrong way, striving, under
the guidance of preconceived ideas, to requicken a misapprehended
teaching apparatus in a sense it had not been intended to bear,
instead of appealing to the sources from which the teaching com-
mitted to that apparatus had been originally drawn. They
thought the teaching embodied a supernatural revelation—the re-
velation they had themselves received ; and this was their mistake.
But it was a mistake fraught with evil results from which the
Western mind still suffers,

Studying the ancient chronicle under thisimpression, it would have

been strange had they not found therein the teaching they sought.

To them the first cause had become a personal being, a god—
God. Hence Elohim was assumed to be the designation of this
god, and has had the significance thus acquired imputed %o it
ever since. And yet Elohim, or rather Alevm, indicated, as the
meaning of the Hebrew word-sign shows, the natural forces carry-
ing on the work in hand. It did not even indicate the force from
which these derived their energy—the One Force; for.this- was
designated El Elohim (4l Aleim), the Force of the forces.

To make it clear to all that Elohim was the personal Creator
into whose designation they were transforming the word-sign, they
g;oceeded to identify its bearer with their own proper and peculiar

ity, Jehovah, who had become to them the Creator of all things.

And here they were singularly helped in their conscious.or uncon-
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scious efforts to promote a confusion of ideas, for in Gen. ii. 4, at
the close of the Elohistic Kosmogony, the word-signs were found
in association. Hence all they had to do was to continue this
association as Jehovah Elohim, the Lord God, in order to famili-
arize their disciples with the conjoint usage they were introducing
and thus establish the identity of the one with the other. But
here (Gen. ii. 4) the word-sign seue was used as a verb, to express
the sense “ caused to be,” in the sentence which carries the reading
“ By a cycle [or succession] of evolutions Elohim caused earth and
heaven to be”’—a sentence to which the unfortunate rendering has
been given, “ In the day that Jehovah Elohim made the earth and
the heavens,” under which the six days creation is compressed
into a single day, in utter disregard of the flagrant contradiction
thus introduced. And here it may be noticed that the Hebrew
word-sign Erets (4-rts) “ Earth,” signifies “ I run” (revolve), and
thus suggests that it was used to show that the motion of the
earth was known to the earlier teachers, and indicates the doc-
trine they held on the subject—a doctrine of which their later
interpreters were wholly ignorant. :

In the hands of such interpreters it is hardly surprising to find
that ‘volcanic action” became *light;” for in their eyes this
was the first necessity of the case; that wind became spirit,
inertia darkness, action day, expansion an expanse, and so on.
And it should be noted here_ that jom did not then or in
these relations mean day, since Adam did not die on the day that he
ate the forbidden fruit, nor indeed till some 930 years later (Gen.
v. 5). Hence the reference in the decalogue is but a part of the
process by which a Jehovistic sense was given to an Elohistic teach-
Ing, a solid basis for which was secured by the addition to the
Elohistic Kosmogony that Elohim rested on the seventh day. This
statement the Elohistic teacher could not have made. It was in
direct contradiction to all that had gone before and opposed to
the principle on which his teaching was grounded, as was indeed
the whole idea of a six days creation. But even under the Jeho-
vistic interpretation a six days creation was impossible, since days
and nights with their evenings and their mornings are absolutely
dependent on the position of the sun with regard to the horizon.
Hence they could not have existed before the coming into being
of that luminary, which under the Jehovistic interpretation is held
to have been the work of the so-called fourth day. :

But indeed the aim of the decalogue was far wider than the
mere giving of commandments. Its object was the exaltation of
Jehovah as the Law-giver, and the absolute identification of that
deity with the Elohim of the primitive Kosmogony, even as the

Joms of that genealogy were simultaneously identified with ordi-
nary days.

“ Elohim spake all these words, saying, I am Jehovah” (Ex. xx.
1,2). So commences the Mosaic decalogue. Could an affirmation
be more directly made ; a claim be more formally enunciated ?

- Who was this Jehovah who made this claim, and who by making

it showed that the pretensions thus advanced were nmot as yet
generally admitted ? . ‘ S -
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- The statement of the claim, as though a.nticjpa.ting the question,
continues—*“I am Jehovah, thy Elohim, which lzfought thee out
of the land of Egypt, out of the house of bondage” (Ex. xx. 2).

But presently this Jewish deity makes an important admission—
“ Thou shalt have none other gods before me” (Ex. xx. 8)—for
thereby it avows the existence of other gods ; of other gods which
entered into competition with itself ; of other gods of whose wor-
ship it was jealous. And yet any such acknowledgment on its part
leads up to the inference that hitherto it has been but one of &
Pantheon of Hebrew divinities, as was indeed the case.

But even this declaration and commandment were inadequate to
the purpose, as the history of the children of Israel shows; and
the solemn declaration (Deut. vi. 4) with which every Hebrew
commences and closes his daily devotional exercises—* Hear, O
Israel, Jehovah is our Elohim, Jehovah alone,” admits the existence
while renouncing the service of other gods.

In the course of time this declaration was supposed to be and
interpreted as an affirmation of the divine unity—of the unity of
Jehovah with Elohim, which was the doctrine primarily held and
enforced by the Jews; and then, the verbal symbol remaining the
same and being applied to the same daily use, it wasunderstood, said-
and repeated in the sense, ““ Hear, O Israel, J ehovah our Elohim,
Jehovah one.” But, as to the Jew the name of Jehovah is ineffable,
it was uttered.* the Lord our God, one Lord,” and held to affirm’

e Divine unity in the Jewish sense. _
1;hThe reason fgr and the meaning of the ineffability of the name
of the God of the Jews deserve, nay demand, a few moments’ con-

ideration. o
i The ideogram of the name is treated as Jahveh by modern philo-
logists. But this is due to a misapprehension of the Jewish point
of view. ' L. . .

Regarded simply as a word-sign it is a verbal inflection of the
primitive Eua, ““ he.” ) , .

As a verb this root-word signified “to be,” and the form eis
(hajah), which has supplanted it originally sprang from it.

As aname its derivative in its primitive form comprised the four
inflecting letters I. E. U. A., which were the formative letters of
the ancient Hebrew, and thus were to its words what the Being it
designated was held to have been to the things they represented,
their Creator. But this form was modernized into J. H. V. H.
Here the final Aleph was changed into He, because the original
verb eua had become eie and the E or He was transformed into H
under the impression that the Hebrew letter He, represented by
the Greek Eta (H), was the Latin H. ] )

. As a designation Jeue signified the cansation of existence through
its verbal sense, and therefore designated the Causer of existence.

The peculiarity of the name JEUE (as distinguished from its sup-
planters JEHOVAH or JARVEH) is this, that when treated as the
inflection of a verb it signifies, according to the vowel-sounds with
which it is pronounced, either * He caused to be,” ¢ He causes to
be,” “He will cause to be,” and thus unuttered comprises the past,
the present and the future in a single formuls, itself constituted
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by an arrangement of the formative letters. And the reason why
its utterance was forbidden was this, that the act of pronouncing
limited the significance to the time then and thus attributed
thereunto. To avoid this when the Messiah, that is the high-priest,
evoked this name in the Holy of holies on the great day of
atonement, the only occasion on which he was permiited to give
it vocal expression, he did so by intoning the separate letters in
consecutive order, Jod, He, Ouav, He. In this way he avoided any
limitation of its representative attributes.

Owing to this thus acquired unutterable character the ineffable
name was abridged in the formula IE, Jod-He or Jah; and then,
owing to an imputed sanctity to this combination of letters, when
they were so used in the Hebrew numerals as to denote 15, which
was their enumerative value, the letters Teth Ouav (9 and 6=15),
were substituted for them and are so used to this day.

In the course of time the ineffable name gained its final abridg-
ment and was represented by its initial letter Jod, under which
word, used as a substitute for the name, Jehovah was now referred
to or addressed. :

But Jod is God, so that this designation (God) represents and
is the last abridgment of the name of the Jewish deity, Jehovah.

It is worthy of note in this regard that when the angel of
Jehovah (afterwards spoken of as Jehovah and Elohim on the
same occagion) appeared to Moses in the burning bush at Mount
Horeb, and was asked by what name he was to be called to the
children of Israel, he first said, with reference to the redemption
he was then initiating, I shall cause it to be, I who cause to be.”
But, as the word-signs by which this utterance is expressed were
also capable of being read, “I am that I am,” they have lost
their true meaning in this rendering (Ex. iii. 14). '

But in this interpretation the whole point of the utterance dis-
appears, as well as the deeply suggestive promise contained in the
message to be delivered to the children of Israel, * I shall cause it
to be”’—shall cause this my promise to be fulfilled—* hath sent me
unto you,” in which instead of vaunting his own existence as “I
am,” he appeals to the future fulfilment of his promise as the
voucher that he is what he claims to be, Jehovah, the Elohim of the
patriarchs. : - :

- Bingularly enough, with reference to this claim he is made to'say,
only alittle further on (Ex. vi. 3), “ I am Jehovah : and I appeared
unto Abraham, unto Isaac and unto Jacob as El Shaddai, but by my
name Jehovah I was not known to them.” It would thus appear
from his own admission that Jehovah was a personating spirit which
absorbed the Hebrew pantheon into its own individuality, claiming
the names and functions of the subordinated deities as represen-
tatives of its own attributes.

- But if this personating spirit was not known to the patriarchs by
the name Jehovah, then was it not the spirit that revealed itself to
them ; norwasthe name Jehovah its proper and peculiarname. Every
one familiar with the book of Genesis would be aware of this were
it not that the word-signs Jehovah and Elohim are respectively

——— e = -
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translated “ Lord” and “ God,” and in this way identified with
each other and with others of the gods of Israel. v

It is Jehovah who commands Abram to abandon his country,
kindred and home under promise (Gen. xii. 1). Who appears unto
him (xii. 7) as El Shaddai (xvii. 1), and as three men (xviii. 1).,
To whom he builds an altar (xii. 7, 8, xiii. 18). Whom he invokes,
by name (xii. 8, xiii. 4), and as Kl Gholem, ““ God of the world”
(xxi. 23). By whom he swears (xiv. 22), and causes his servant
to swear (xxiv. 3). Who makes a covenant with him (xv. 18).
Whom he believes, when it is accounted to him for righteousness
(xv.6). It is Jehovah who is entreated by Isaac (xxv. 21).
Who appears to Isaac (xxvi. 2,24). Towhom Isaac builds an
altar, and whom he invokes by name (xxvi. 25). It is Jehovah
who announces himself to Jacob (xxviii. 13). Whom Jacob invokes
by name (xxxii.9). To whom he vows a vow to make him
(conditionally) his Elohim (xxviii. 20). Who commands him to re-
turn to the land of his fathers (xxxi. 3). To whom he appeals
before his death (xlix. 18). And after whom Abraham calls Mount
Moriah ¢ Jehovah-jireh” (xxii. 65).

There is a flagrant contradiction here.

Was the Jehovah who said to Moses that he was not known by
the name to the patriarchs a lying as well as a personating spirit ?
Did divers spirits, each ignorant of the others having done so, take
the name to glorify themselves ? S

Who shall say ? I leaveit others to solve the difficulty thus rais«
ed—if they can. : N =
- The Elohistic Kosmogony has been made responsible for much;
of which even in its present shape it was wholly innocent, and
which the original kosmogonists most certainly did not include in
their definitions. - . . .

It could not have entered their minds to suppose that the diet
of all the animals of the earth was to be of vegetable production,
for the carnivora abounded then as now. Moreover there is no
evidence that they included the subject of diet within their kos-
mogoric teachings. :

It did not even enter the minds of their reinterpreters, who did
attempt to deal with the subject, so to stultify themselves ; for these
declared that vegetables, fruits and the vegetable feeders were to
constitute.the food of man. C
- That they included the vegetable feeders in the human dietary
will of course be questioned. And yet it is stated very plainly in
Gen. i. 30— and of every beast of the earth, and of every fowl
of the air and of every thing that creepeth upon the earth, where-
in there is life, every vegetable feeder is for meat.”” But those
who gave the teaching of these its present interpretation thought
differently, and therefore read this passage—‘ and to every beast
of the earth, and to every fowl of the air, and to every thing that
creepeth upon the earth, wherein there is life, I have given every
green herb for meat”’—which the existence and: continued exist-
ence of the carnivora proves to be not true. .

- The Elohistic Kosmogony is the text of which the exposition
was to be the life of man on earth, . . S ‘

0 .
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Hg was at once the outcome of the therein recounted dynamic,
physical and physiological phases of evolution, and the matrix on
and through which the psychical evolution was to be accomplished.

The agency, means and method, as well as the outcome of this
evolution are more than suggested by the agency, means, method
and outcome of the successive phases which have gone before.

The discovery of these should be the object of individual research
to those who realize the depth of the meaning so long withheld
from view.

HENRY PRATT, M. D.

" Note.~In Dr. Pratt’s Ha-Khoshecah the following corrections should be made.
Page gﬁ, line 32, for spiritual read the spiritual,

» y w4, energies ,, energy.
» 044, ,, 29 ,, opressure ,, presence.
» 690, ,, 156 ,, showing ,, sharing.
» 690, ,, 36 ,, influence ,, influences.
»n 596, » 7 » Jound ” bound.
,» 096, ,, 22 5 ot takes.
HIMALAYAN FOLK LORE.
II1.

ALL through the Himalayan valleys, at every few miles, are to
be found the ruins of old forts, and, according to popular
report, they all contain untold buried treasures. As a rule there
can be no truth in these traditions, for the Himalayan valleys are
miserably poor now, and must always have been so. But still
much wealth, no doubt, is buried in the neighbourhood of the more
celebrated Himalayan shrines; for both in ancient and modern
days, no rich man dared to make the pilgrimage with empty hands.
Then as the Brahmans of the celebrated shrines accumulated
wealth, they hid it away for better security, and often died with-
out being able to make known the secret of their hoards. And
this applies to all India, where there is probably more wealth
buried under ground, than there is in circulation above ground.
Above Derili there are four small lakelets, by name Charkiya,
Jahlya Herochha, Bahmanthal, and Mardfinga, of which the first
is the largest, though not of any great size. The second, Jahlya
Herochha, is flagged throughout under water with paving stones,
thereby proving it to have been artificially constructed, probably
88 a secure treasure vault. The third, Bahmanthdl, is in no way
dmtmgmshed, while the fourth, Mardiinga, is honoured with the
following legend. Not so very long ago lived a Brahman of Derali
by.name Roop Chandra, who owned seven large fields, and seven
pair of hullocks, and seven men-servants, and seven maid-servants,
besides great wealth in gold and silver, and flocks and herds. In
the middle of the largest of these fields was Mardfnga, and within
this lakelet again was a fairy island, and thereon fairy trees and

fairy grass. On this fairy isle Roop Chandra concealed his trea-

sure of gold and silver and jewels, and among the rest a pair of
bullocks and a plough fashioned out of pure gold. He was ever
warning his servants against going on the fairy island, and espe-
cially ordered them never to cut down the trees and grasses thereon,
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One day his servants, in their master’s absence, after ploughing all
the morning, were too tired and lazy to go any distance to cut fodder
for the bullocks. Then, after a while, one of the men went on to
the fairy island, and cut down the branch of a tree, which there-
upon began to exude milk, This frightened the man, who ran
away to where the others were, and told them ; but they only
laughed at his fears. Then another man went and cut down another
branch of a fairy tree, which thereupon began to drip blood. The
man alarmed, returned to the others, who only jeered at hisstory.
Then a woman went on to the island and began to cut the fairy
grass, whereupon the whole island began to tremble violently. On
this the woman fled and told the others, who only made fun of her.
Then they all, men and women, went on to the island, and began
to cut the fairy grass. Thereupon the fairy isle sank under water,
and the lakelet bubbling up, submerged the whole field, and the
seven men-servants, and the seven maid-servants, and the seven
pairs of bulllocks met with a watery grave. In this way the
Brahman Roop Chandra lost all his wealth.

Some thirty years ago at Bhabhee, in Bissahir, while one Mun-
gul Dass, a copper-smith, was working at his trade, a neighbour
of his came to the workshop, and after chatting a while, fell asleep.
Meanwhile the copper-smith went on with his work. Resting
after a while and watching the sleeping man, he saw a fly crawl
out of his nostrils, and alight on a pair of iron pincers, that lay
over a bowl of water in the middle of the room. When the fly
had walked from one end of the pincers to the other, it flew on to
the wall and disappeared from sight. After watching and
wondering for some time, the copper-smith saw the fly reappear
on the wall, then fly on to the pincers, and again enter the sleep-
ing man’s nostrils. He, awakening soon after, said, I have had
such a lucky dream. I was walking along and came to a big
stretch of water, which I crossed over on a great iron bridge.
Then I came soon after to a huge precipice on the side of a hill,
and clambering up I entered a cave. Inside I found a big brass
pot full of gold and silver. The copper-smith said it was a
wonderful dream, and that probably some day his neighbour
would find a buried treasure. When he left, Mungul Dass called
his wife Sirputtee, and told her all about the visitor and his
dream. She, woman-like, must needs go picking at the wall where
the fly had disppeared, and found a hollow place within. Then she
put in her hand and found a brass lotah full of gold and silver
coins. I don’t think they could ever have told their neighbour of
this discovery, for, in after years, the smith was often heard to
complain that dreams never came true. This story was told to me
by a grandchild of Mungul Dass, the copper-smith, .

One Jothoo Joowriya told me the following tale. Some eleven
years ago, while he and a man from Bissahir, by name Dalpattee,
were passing by Doondha, on the right bank of Bhagirrattee river,
they met a giant,whose knees were on a level with their heads. When
they stood amazed, the giant asked themp if they wanted any
thing. After they had said No, the giant volunteered the infor-
mation that he was one.of the retinue of the Pandava Princes, and
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had come from Siddhpur, on his way to Thibet, and that he intended
visiting en-route Gungatri, Kedarnatte, and Badri Narayan.
He then took his leave, and they saw nothing more of him. Some
five years afterwards, Jothoo- and three others, Pirdass, Jahlmoo,
and Gopéaloo, encamped on the same road, but higher up, between
Batwéiree and Barahatte. Soon after nightfall, they heard in the
'distance the tinkling of a big bell. Gradually the sounds came
nearer, and every dog in the neighbourhood began barking,
till at last a huge elephant, with a great bell round his neck, came
up to the fire round which they were sitting, and waved his trunk
thrice over their heads. Then he went off a little distance to a
cave, where about a dozen coolies were putting up for the night;
and they heard the coolies shouting out to drive him away. Then
by the sound of his bell, they heard him move away, and for the
next hour or two they heard his bell tinkling in the distance. In
the morning when they went up to the cave where the coolies
passed the night, they were told that no elephant had come there,
but an immense bull had, whom they had frightened away. The
two parties then began to quarrel, as to whether the animal was a
bull or an elephant ; and neither could convince the other. Jothoo
tells me he is certain that it was the god Gunesh (Ganpati)
returning from a pilgrimage to Gungatri. I, on the other hand,
think that the huge elephant must have been the property of the
giant Jothoo met with at Doondha five years before.

On the right bank of the Bhagiratte, near Nagénee, there are
some warm springs, and above them, some distance up the hill,
there is a small lakelet, whose waters trickle down into the hot
springs. Several years ago a Jogee and his chela while bathing up
above in the lakelet, were accidentally drowned. The soil of the
warm springs is a clay formation, and the people of Barahath use
this clay to plaster the walls of their houses, both outside and in-
side. ' Some two years ago, Samldr, the wife of Toolsee,a Brahman
of Barahath, went and procured some clay from the warm springs,
and plastered the walls of her house therewith. Next day she was
found to be obsessed by the Jogee,r who had some years before
been drowned in the lakelet above Naganee. He said particles of
his and his chela’s ‘bodies had found their way from the lakelet
above into the warm springs, and now formed part of the clay
plastered on the walls. On concluding his story, the obsessing
Jogee demanded bhang and datura, which being given, he left the
woman in peace. Next day the woman was obsessed by the chela,
who told the same story, and asked for meat. Since then the
Jogee and his ' chela take it in turn to obsess the woman ; the one
wanting bhang and datura, and the other meat. Meanwhile the
woman’s husband 'is anything but pleased at having to supply
bhang, datura,-and meat at such frequent intervals,

Neelang, on the Jit Gangs, is a half-way village between India
and Thibet, inhabited by a race of people called Jads, who are
great traders between the two countries. Here lived a Jad called
Madhyétoo, and his wife Garhee, who, however, died a few years
after her marriage. - Madhyatoo Jid some years after his wife’s
death was trading in Thibet, and at one of the villages where he
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had never been before, he was surprised at being called to by
his own proper name. Still more surprised was he when a
little girl of three or four years of age came up to him
and told him she was his wife in her last birth. .Finding
him incredulous, the little girl then entered into minute particu-
lars, which sufficed to convince him, and then told him where she
had hidden all her money and jewellery, of which he was ignorant.
On his return to Neelung, Madhyatoo searched for and found the
treasure trove the little Thibetan girl had told him of. Although
Madhyatoo is no longer alive, ample evidence in corroboration of
these facts can still be found at Neelang.

Colonel Harcourt in his book, ‘Kooloo, Lahoul, and Spiti,”
makes a great mystery of the Malauna people, and furnishes some
eighty words of their vocabulary. These words are almost all
Bissahiri ; and there can be no doubt that Malauna was peopled by
a colony from Bissahir. The fact that Kooloo was once conquered
by Bissahir would furnish another proof. But the local deity
whom Colonel Harcourt calls Jaemlu or Jumduggun, is a more puz-
zling subject. The Pandava Princes and Purus Ram figure in
the ancient history of Kooloo, much as the head of Charles the
First figures in all the memorials of Mr. Dick. Now Jumduggun
(Jamdagni) was the father of Purus Ram, whom Indra presented
with the cow Kamdhenu, which led to the subsequent slaughter of
the whole Kshattriya race. But local tradition here says that
Jumloo or Jumduggun was a magician from Thibet; and up to
this day the person obsessed by him speaks pure Thibetan, this
would lend a further corroboration. Many wonderful stories are
told of his exploits ; for instance, one day seeing a column of smoke
in the distance, he sent his chela, Jaimal, to beg food from thence.
The chela, on arrival, found a thousand Jogees engaged in
devotion. At his request they began to fill his wallet with food,
but though they poured in hundreds of maunds, the gourd still
remained half empty. Then said they to one another, this must
be the pupil of some great magician who is making fun of us;
come, let us kill and eat him, lest he go and tell his master. Then
they cut ap poor Jaimal into a thousand pieces, and each eat a
morsel. No sooner done, then Jumloo put in his appearance, and
called out—where art thou Jaimal ? 'Whereupon from the bowels of
each of the Jogees came a voice, Here am I, oh Master ! Then replied
Jumloo, Come forth, oh Jaimal! and the brain of each Jogee was
perforated to admit of the passage of the many morselled Jaimal.
Whereon Jumloo, making a mosaic of him, resusciated Jaimal,—
a feat of magic worthy of the great sage Jamdagni. ' o

According to another account, Malauna was founded in this
wise. A hunter and his wife used to follow their calling, and
snare the deer in the forests between the Byas and Parbuttee
rivers. One day they discovered a great cave, and found within
it a huge Sadhoo sitting motionless, wrapped in contemplation, so
that the birds had made their nests in his hair and beard. Con-
verted by the sanctity of the holy man, they abandoned their
calling and remained engaged in attendance on him. After three
years he disappeared, and the worthy couple built a temple in his


























































































