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By revolving his leaf forms in a beam of strong light let into a dark-
ened room, Mr. Betts has sncceeded in obtaining some remarkablo
coloars, We should be glad if he would send us diagrams of his apparatus
and n few cat out forms that we might repeat his experiments.

The present volume owesits production to Miss Louisa Cook, who,
thongh separated from Mr. Betts, whom she has never even seen; by
some thousands of miles of sea, has, as the result of months of corres-
pondence (rendercd all the more difficult by the fact that Mr. Betts
seems to have so identified his own forms of thought with those of his
symbols that he finds it extremely difficult to make himself understood
by others) after considerable labour succeeded in giving some shape to

“Mr. Betts’ theories. The greatest creditis due to her for the excellent
manner in which she has accomplished her task. We hope that others
who can appreciate the value of symbols will take np Mr. Betts’ ideas
and assist in working them out still more completely. Weouly wish
we could have more diagrams and more definitions of what Mr. Betts
considers the factors of consciousness on each plane with their corres-
ponding modes of representation. We fear bat fow will have the patience
to master even as much of the system as is contained in this book, and
that it may be long ere we shall see the completion of one of the most
remarkable mental edifices of modern times.

Le Lotus.

Tx the person of Monsieur F. Krishna Gaboriau, of Paris, the Theoso-
phical Society possesses'a most enthusiastic and unselfish member, A
short time ago he published at his own risk a translation by himself
into French of Mr. Sinnett's Oceult World ; and he has now rendered the
furtherimportant service of foundinga theosophical monthly journalunder
the above title, and, as the cover informs us, “ Under the ingpiration of
H. P. Blavatsky,” He has all along been the loyal disciple of our col-
league, and when other admirers have turned her the cold shoulder, heo
pluckily nails her colours to the mast-head of his new journal, His pnb-
lication takes the place of M. Réné Cailld's Revue Des Hauwtes Ttudes,
which it has absorbed. Some of the cleverest pens of France will con-
tribute to its pages, and its appearance is one more augury of that
awakening of European interest in the Aryan philosophies which the
thoughtful have so long awaited as the natural reaction against modern
materialism, Among the interesting features connected with our new
sister journal is alist of eighteen important French periodicals and
daily newspapers which have been recently discussing the topics most fami-
liar to our readers; a fact most significant of a change in continental
thought. It is to be hoped that Le Lotus will be edited in so tolerant,
frank and amiable a spirit as to make it a power for good, and ensure
it the success which the moral courago and generous intentions of its
Founder, no less than the unquestioned abilities of its contributors;
deserve. - :

H.S. 0.

We regret that owing to the absence from Madras of Mr. T. Subba Row, we are unable
to publish his last le¢ture on the Bhagavat Gita and the continuation of his article on
the Constitution of the Microcosm in the issue of this month,—Ep.

ait

THE THEOSOPHIST.

Vou. VIII. No. 94.—Juny 1887.

c

qeag A W oa: |

THERE IS NO RELIGION HIGHER THAN TRUTI.
[ Family motto of the Maharajahs of Benares.]

HA-KHOSHECAI :
A vision of the Infinite.

(Continued from page 547).

classes.

The self-sccker hardened in self-seeking, or impenitent,

The self-secker who, under a foolipg of remorse for the conse-
quences of his self-indulgence, seeks in expiation the assuagement
of his remorse.

The self-secker who, sorry for the suffering he has cansed by
his acts of sclf-indulgence, endeavonrs to atono for these by
giving satisfaction to those on whom the suffering was inflicted.

I had noticed at first that the matured spirits occupicd them-
selves by seeking to influence the life of man. ‘I now perceived
that these matured spirits, reflecting as they did the classes of
men from which they had been derived, sought each to react on its
own clags. And further that the spirits acting on the remorscless
and hardened self-seckers were moro or less opaque, accord]ng to
the degree of selfishness they bad attained to or were sceking to
promote. While the spirits influencing the remorseful self-seckers
wore moro or less translueent, according to the use they had mado
of their self-sccking impulses. ‘

Passing from the remorscless self-seckers, with the class of
spirits acting on them, as I had previously passed from the class
of retrograding spirits, with the retrograding animal forms theso
had introduced, as having no further bearing on the inquiry I wasg
pursning, I now directed my wholo attention to the remorseful
sclf-seckors and the spirits influcncing them,

I THUS saw that mankind was actually resolvable into three
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The first thing that struck me hero was, that while the spirits had
great influence over those seeking to expiate their acts of self-
indulgence, and to appease their remorse, their influence over those

endeavouring rather to atone to others for the pain they had given,’

and the suffering they had caused, was but slight, and tending to
become weaker and weaker until it was absolutely evanescent.

And now considering these spirits, which were all cloud-liko
ghadows, without personality, or rather with an impersonal indi-
viduality—though they could assume a temporary personality nupon
occasion, and even maintain the same for a bricf period,—I found
that they were acting under the control of a single spirit which
actuated all, though each worked in its own way and according to
its own views.

This spirit was tho Spirit of the Earth—for the Earth was the
planet whose evolution I was now studying—which I thus learnt
;)va.s a living body, with a life proper to itsclf, though not a living

eing.

This spirit, as the Spirit of the Earth, was void of personality
and had no individuality apart from that of its body, of which it
was the energizing principle. Hence it was so far like unto God that
it was incognisable of man. Indced it conld only be apprehended of
him as a centralizing focus of terrestrial activity, which—developed
with the activities of which it was the concentrated expression—
used these as its agencies.

The intelligential and volitional energy of this spirit was derived
from and represented the sum of the intelligence and volition of
"the matured spirits, its offspring, just as its physical energy was
derived from and represented the sum of the molecular energics
of the mass of its body, the Earth—so that in it evolution reaches
.another phase ; for it receives a constant recruitment from tho
spirits of men, as these return to it on the completion of their
developing carcer and become its stimuli, its organs, or its agents.
.In this way the reflection of an intelligence acquived, developed
.and matured in one sphere of activity passes into another, to
react therefrom on the sphere in which it originated.

The spirits through which this reaction was effected were teach-
‘ing spirite. They acted in union with and under the Spirit of the
-Earth, and wero used by it to train men in the course of life it
-desired they should pursue. :

As the Spirit of the Earth this spirit was virtually the god of
‘this world. '
¢ Itself produced by the action that had engendered the world,
‘and itself through the world; and limited—in its action, to the
world, its body : in its knowledge, to the experience it had gained
"by its action on and through the world, its body, and by the uses
of its own existence in that body—it was ignorant of any existence
higher than its own.

his spirit, fecundated by solar action, had produced the teem-
ing life of the world out of 1ts own body, the Earth ; and, conscions
‘that it had developed that life in conformity with its own will,
and that it had absolute control over its offspring, considered
itself the creator of all. And, as the creator of all, desired tho
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well-being of that which it had created ; according to its own idea
of that well-being. :

Itself a spirit but loosely attached to the body through which it
was acting, it did not know how absolutely dependent it was on
that body for its own cxistence. Aud seeing that its offspring
passed, as spirits, from body to body, and that they were developed
by this process, imagined that it was creating spirits destined to
pass a spivitnal existence in and with itself.

Hence it desired to make these spirits perfect—perfect spiribual
beings according to its own ideas of perfection,—and therefore,
secing that a large proportion of the spirits it was creating tended
to imperfection; perceiving that, by and through continued self-
indulgence, these contracted appetites in the flesh which they
carvied with them into the spirit, it sought in their human and
ultimate emhbodied life to detach them from the flesh, in which
they were being trained ; and, to this intent, urged them to contra-
dict their carnal appetites while yet in the body, and to substitute
spiritual longings for these, so as to subject the {lesh to themselves
stead of being brought into subjection by it—that on quitting the
body they might find themselvesfree from all carnal appetites, from
all affection for or arising from the body, and so be wholly spiritnab.

The Spirit bf the Farth had observed that in man a fecling of
remorse followed certain acts of self-indulgence.

It did not stop to ask itself the meaning of this remorse, or to
what it was due.  Ignorant of the process by which itself had
been fecundated, and enabled to produce the offspring it seemed
to be creating, it was not surprising that it should be also ignorant
of the process by which in man the animal was changed into the
human ; and that the feeling of remorse it observed was duc to a
disturbance of the harmony of his being, and was the natnral
expression of his consciousness of that disturbance, produced hy the
coutinued action of the humanising energy.

It was sufficient for it that the feeling of remorse cxisted and
might be made to serve its purposes.

The true meaning of this remorse was to check man in the
abuse of that whose use was wholesome, necessary and natural.

But this use was a'use through the flesh, and use through the
flesh produced attachment thercunto, and developed a capacity
for living in, and with this a dislike to, and dread of, being out of
the body, whercas the Spirit of the Earth sought to develop detach-
ment from the bedy by reducing the use thereof to the lowest
point consistent with life: that it might thus give countenance to
and encourage the desire to live a wholly spiritual life.

To do this it impressed the remorseful with the beliof that their
remorse was due to the use, and not to the abuse, of which they had
been guilty.  And that certain of the uses of the body were detri-
mental to advance in the higher or spiritual life to which all were
called.

The effect of this impression was that individuals here and there
took to leading self-denying and ascetic lives; by their cxample
influencing others, and at death giving spirits to the Spirit of
the Earth that it could use in the way it proposed,
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These ‘were the first teaching spirits. Their teaching was an
oxtonsion of their practise during their human lives.

"Bub a motive was given to their teaching, an impulse imparted
thereunto. They had discovered how superior they were as spirits
to those who had led self-indulgent lives; for these were gross
and opaque, whereas they were refined and translucent. The
appetites of these were sensual; whereas their desires werc
wholly spiritual. These were excluded from the presence of their
God and shut outin the outer darkness; whereas they had freo
access to him, and shared the enjoyment of his spiritual kingdom.

Hence the motive they set before all was the claim of their
God upon them. MHe was their creator, their sustainer, their
all.” Without him they would fall back to the original nothing-
ness from which he had raised them. e had created them to be
happy with himself forever as spiritual beings showing the spiritual
life—the only true life—which was his.

But he only gave access to this life, to this happiness, upon
conditions. Those aspiring thereunto must acknowledge him as
their God. Must serve, must worship him. Must live so as to
bring their bodies into subjection to their spirits, so as to destroy
their carnal appetites. And to do this must lead self-denying, self-
sacrificing lives, and excite in themselves spiritual longings and
aspirations.

"Tothose whosoacted, that they mightattain to theeternal spiritual
happiness promised them as the reward for lives so passed, this
happiness was assured. And these were taught to look npon and
consider themselves as the “ Saved”—because saved from the de-
gradation to which the carnal-minded were reduced, in contradis-
tinction to the ¢ Lost”—those lost to the happiness promised to
themselves, because they followed the instinets of their nature.

And then, because it was necessary that they should do battle
with the instincts of their nature, and resist that nature through-
out their natural, which they thus made unnatural lives, they were
taught that this nature was a fallen nature, and that they must
resolutely endeavour to lift themselves out of and place themselves
above the same, in order.to emancipate themselves from influence
which would otherwise be fatal to all their aspirations, hopes and
expectations,

Moreover, to impress these teachings more vividly on those

whom they were thus training, these spirits occasionally appeared
to them, made revelations to them—revelations explaining the
past and pointing to the future; gave them distinct and
explicit promises—some of which they from time to time fulfilled,
a8 guarantees for the truth of their whole teaching; worked
 miracles’”’—produced phenomena in apparont contradiction to
the recognised order of nature, to show that they were outside and
above it; and so made their doctrinal method not only spivitual but
supernatural.
- Ina word, these spirits were the instigating founders of religion.
And as their ranks were being constantly recruited from the ranks
of those they were teaching, their intuence was as constantly
receiving extension, : : ‘
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But these spirits could only communicate through mediums,
Lience to their action mediation was necossary.  And that this
might not bo wanting they appointed teachers, ministers, leadors
inthe religions they fonnded. And these were later made sacri-
ficers and priests, because mediation was facilitated by the shedding
of blood.

And the assembling together in circles or congregations was
commanded, because in gatherings actuated by a common motive,
and wrought to enthusiasm by singing or otherwise, amore complete
mediation was possible. '

And upon occasion, as on Mount Sinai, the Spirit of the Earth
solemnly confirmed the teachings of the spirits, and itself gavo
laws amid awc-inspiring surroundings, obedience to which was
required under pain of death, to be followed by eternal punish-
ment.

And the breach of these laws constituted sin.

But in giving their teaching the spirits perpetuated the views
they had carried with them out of the human—each still clinging
to its own ideas, methods and practices.

Moreover their power of making themselves understood was
limited by the intelligence of those they were teaching ; for they
could only communicate what the taught were capable of receiv-
ing.

Thus there was a limitation on either side; tho teachers and
the taught being hemmed in by their own capacity or lack of
capacity for intercommunication.

Hence miscomprehensions could hardly be avoided.

Owing to this there was a constant tendency to change in the
doctrines, and through these, of the religion revealed to or deve-
loped by man.

Moreover, from time to time, spirits, associating themselves with
suitable mediums, originated wholly new forms of religion—forms
suited to the needs or inclinations of certain classes of men, since
they rapidly extended themselves, and energized those on whom
they acted, making them fanatical zealots.

Indeed there seemed to be a necessity for successive changes
in religion, seeing that each in turn after a time lost the influence
it originally possessed, as though some natural canse were fighting
against the religionizing principle, and gradually making each
successive manifestation thereof inoperative.

The consequence of this weakening of the insensible influence
of religion was a tendency in individuals to think themselves reli-
gious, to believe themselves to be living up to the principles of
religion, and carrying out the practice thereof, when only perfunct-
orily doing the same, the religion having no real hold on tho life,

Owing to this, very complicating influences wero acting simul-
tancously on mankind, producing very mixed and perplexing
results ; not the least of which was a very general conviction of the
uncertainty of everything connected with the religious life, with
a desire, on the part of man, to know the meaning of the infln-
eiices and surroundings working on and in him, the intent of tho
creation, and of his own existence as a unit in that creation,
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But this knowledge was' withheld from him. It seemed as
though an important principle in his training was that it was to be
carried on in uncertainty : this, although the aim of the supernatural
and spiritual revelations from time to time made to him was to turn
this uncertainty into semblance of certainty by professing to teach
him all he so earnestly desired to know.

- At any rate man’s training was carried ‘on in uncertainty—an
uncertainty only made more palpable by the contradictory teachings
of successive teachers—all claiming to teach with divine authority ;
all affirming that their own teaching alone was divine.

- But this uncertainty had its advantages. It left room for faith
and trust; and these were all man necded to support him on his
onward path. These and love—love with a definite object.

Generation after generation was plunged into this tangled web
of teaching. And the uncertainty in which man found himself
became so great, that he came to doubt the very existence of the
spirit-state; of anything outside himself; outside the natural
world in which he passed his life.

This he studied experimentally ; developing a science of hypo-
thesis to explain the results of observation; a science as full of
uncertainty as the religious teachings it opposed; as complicated
and contradictory as those religious teachings. And this science had
its fanatics. Fanatics as fanatical as the religious fanatics. And
the struggles of these several orders of fanatics with cach other
and amongst themselves made the position yet more difficult for
those whose only desire was to know the truth.

But even in this war of teachings, and asits outcome, ounly two
classes of men were found, each with a corresponding class of
spirits cooperating or working on and through it. And even these
were actuated by a common impulse; for all were self-scckers—
only the one class was remorseless, the other remorseful in its
self-seeking..

The .-class I was considering was that of the remorseful self-
seekers. - The condition and course of the other, with its ultimate
issue, were obvious and inevitable.

- Considering these more closely I fonnd that they comprised two
classes, actuated by a common principle—for all were self-sacri-
ficing. - C '

B\i, while by far the greater part wore self-sacrificing for their
own sakes, or that they might be saved, some were self-sacrificing
for the sake of others—out of affection for them, and to atone to
them for the suffering they had caused by acts of self-secking.

_ I had noticed that the advancing spirits, those that had not yot
entered but were progressing towards the human form, were divi-
sible .into two classes—the self-agserting or aggressive and their

victim spirits ; though owing to interblonding the division between

them was not very distinct.

- I'now noticed that the aggressive spirits formed in the human
the remorseless self-seekers. ' Their victim-spirits the remorseful
self-sacrificers. et ‘
- I thus saw that tho principlo which came ont so distinctly in
the end was manifesting itsclf from the beginning; that the being
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in process of creation was making itself thronghout by the use it
made of its successive lives ; and that the victim spirits were pre-
pared by their victim lives to enter the class of choice spirits from
which the chosen werc ultimately selected.

This class was that of the remorseful self-seckers, changed into
self-sacrificers. For all were self-seckers at first.

The distinction between the remorseless and the remorsefnl self-
sceckers, which resolved itself into the distinction between the self-
seckers and the self-sacrificers, had enabled me at once to sco
which of these two classes was the class of choice spirits, and so to
concentrate my attention on this class. Andit nowscemed tomethat,
since this class was itself resolvable into two classes—those who
weroe self-sacrificing for their own sakes, and those who were sclf-
sacrificing for the sake of others—this analysis might be carried
further; and thab it was time to consider whether the process of
elimination was not being thus carried further ; and whether those
who were sclf-sacrificing for tho sake of others were not the cho-
sen of the choice under process of creation.

These were by far the smallest class, which was itsell a reason
in favour of this view. But then they were the class on which
the religious principle was inoperative. For, observing them, I
found that even those who seeemed to be religious were so littlo
subject to the religious principle that it produced no visible effect
on their lives.

Watching them I discovered that the great differcnce between
these two classes was, that the one led natural lives—nsed the natu-
ral without abusing it ; whereas the other devoted its whole ener-
gies to contradicting nature. So that, while the one was strug-
gling after a spiritual existence—striving to make itself wholly
spiritual in order to prepare itself for and descrve tho spiritual
existence for which it was looking in a future state, the other was
content to be what it was, what its natural life made it ; looking
for nothing but the affection it hoped to carry with it into what-
ever future state it might hereafter be called to.

The differenco between the two classes of beings was a difference

‘which influenced their whole lives which gave them different
-and opposed motives for action ; different and opposing impulses.

But these motives and impulses reduced to practice, and express-
ing themselves in thelife, were the creativo agencies; and as
creative agencies were building up their subjects in different and

-opposite directions, or making two widely different classes of

beings. ~ .

This was very apparent. And this being the case I now turned
my attention to the beings created by these several lives, when
what was my surprise to find that those who had been contradicting
nature, in order to spiritualize themselves, passed from their bodies
at death as spirits—refined spirits, it is true, but still mere spirits.
"Whereas those who had been leading natural lives, cultivating their

‘natural affections, and Jooking to the future in the full trust that

flows from faith and hope and love—with the assurance a full trust
imparts, that they wonld at death enter a state where, re-nnited

to the objects of their affection, this affection would becomo
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enduring, eternal—passed from their bodies at death as luminons
images of the human they had been clothed with, which at once
vanished from my view.

This luminous figure I recognized at length as the human soul,
and I thus learnt that the human soul was the being under creation.
And that those who failed so to live as that their creation could
be completed, and themselves pass from the earth as hnman souls,
had lost the true end of their being, and would be ultimately and
finally lost, if that condition can be so termed which results from
dissolution and return to the state which is neither life nor death,
neither existence nor annihilation, neither being nor non-being,
from which all originally sprang.

I thus perceived that the human soul was the outcome of the
life—of the successive lives of the being under creation. And
that a process of eliminative selection, carried on through the
whole series of successive lives through which this being passed,
was the process by which the creative forces were guided in their
operations.

The necessity for some such process was evident, if tho intent of
creation was to convert the perishable into the imperishable,
to transform the temporalinto the eternal. For, unless a seclection
was made of those beings only which proved themselves fitted for
the conditions of the life for which they were preparing, and
capable of happiness under the same, all not so fitted must have
passed to a state of unhappiness—of enduring misery; and tho
consciousness of their misery could not but have taken from the
happiness of the rest. - ’

Under such a process of eliminative selection only those spirits
could enter the elective orders in succession which had fitted them-
selves, in and by their lives, for that next in succession to the life
through which they were passing—each in its own, hardly any two
in the same serial line of advance. '

All others at once dropped out of the line of creative evolution,
to enter the class of retrograding spirits, and thus formed the
first series of the lost. So that each elective order, as passed
through, becoming virtnally a selective order, diminished the
number of expectants, of unconscious candidates for the next order
in advance above its own, until, in the order immediately pre-
ceding the human, these were reduced to their smallest number,
vast as that number remained. And all which fell out of the
ranks, until the human ‘was reached, became retrograding spirits
and entered the first series of the lost. : '
" The second series of the lost was constituted of the - self-assert-
ing and aggressive spirits, which in the human became remorseless
self-seekers ; and, remaining such till the end, were necessarily
unfitted for a life in which self-seeking could have no part.

The third series of the lost comprised those victim spirits which,
as remorseful self-seekers, ‘sought to expiate their solf-seeking
acts by leading self-sacrificing lives, but were self-sacrificing for
their ‘own sakes ; for these also remained self-seckers to the end,
self-seekers seeking their own salvation ; and, as self-seekers, were
. mecessarily unfitted for a lifein which self-sceking could haveno part,
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Thus the principle of self-seeking had to he eliminated, as aw
actuating impulse, from the lives ot those who were to pass from.
the perishable to the imperishable state. :

And yet sclf-sceking, as the all-powerful incentive to functional
action in tho living organism, was the indispensable instrument
of the perishable, the means by which it attained its coveted
cnjoyment of life; and was, moreover, the agency by whicly
progressive advance in the evolution of natural, perishablo bodies
was secured, as matrices for the developing imperishable, and, in
so far, was a creative impulse. -

But then it was an 1mpulse that required to be constantly
checked and restrained. And it was restrained—restrained by
eliminative selection, which ceaselessly thinned the ranks of the
advancing spirits by throwing out the fruits of a too pronounced
self-seeking. :

Self-secking, morcover, was the cause of all the evils attendant
on and growing out of natural life; of all the cruclty, the pain,
the suffering and the sorrow in which the perishable is enveloped.

And this was why the too pronounced self-seekers were succes-
sively rejected as creation advanced. Why the principle of sclf-
secking was rigidly excluded from the imperishable state.

But, since sclf-sceking was in itself a creative impulse, the self-
seckers were permitted such enjoyment as self-seeking can attain
to—the suffering they caused by their self-secking advancing
their victims in the creative order. And then, when their own
ultimate dissolution, with the destruction of the world to which
they owed their origin, andin whose evolution they had participated,
shall have closed the perishable carcer from which they had, by
their self-seeking lives, made it impossible for them to bo raised,
infinite justice, tempered by infinitec mercy, will be found to have
been the handmaid of infinite love thronghout the thus completed
terrestrial evolution.

Contemplating these commingled relations and their expected
issue, I learnt that the work of (iod and the work of the Spirit of
the Earth went on together ; that the one was carried on throngh
the duly controlled natural, the other throngh the unduly control-
ling supernatural ; and that even the introduction of the religious
principle was not without its uses, since it aided the process of
elimination that was going on. '

But each one (born of parents who brought np their offspring
in subjection to an organized church) was called, through the
instincts of his nature, from the supernatural to the natural way
of life. And each one who responded to this rccall to the natural
wag aided in extricating himself from the supernatural and spiritual
toils in which he had been involuntarily entangled—aided by an
inner gunidance. And in proportion to his earnestness in following
this guidance was the necessary light given to him; and facilities
for hig disentanglement set before him. And each one so made freo
longed to draw others from the nets of the spiritual snarer; but
was virtually powerless in any such attempt, since example was
the only available influence, all efforts at teaching being foiled in
many ways. I'or in the natural order action iwsthrough the life,

2
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and inflnence flows from the life—that each may realizo in tho
ond that he has worked out his own carcer, and has only reaped
as he has sown.

And now I perceived that cvery organised attempt to build n
f:hurch whose towers should reach to heaven, or to found a teach-
ing and practiso which should lead its subjccts thither, failed—
was found to fail, through a confusion of tongues.

But this confusion of tongues, this misunderstanding of teaching,
I quickly saw, led rather to the formation of sects than to the free-
ing of the individual ; and even when the individnal was ultimately
freed, if he was followed by disciples who sought freedom through
his freedom, only too often the teaching of his example was misre-
presented, his words distorted, and the influence of his name
misapplied, until at Jast he was made out to have refounded, in a
modified shape, that which it had been the aim of his life to
overthrow.

Closely considering the relations thus unfolded to me, I dis-
covered that religion can only act upon and influence those not
fitted to pass from the perishable to the imperishable state. In
this way I perceived that its bearing on, its function in creative
development, is simply that of an eliminating agency ; and that
as such, takes its place in the terrestrio-spiritual selective evolution
as an elective factor. And indeed such a factor was needed to
complete the processof psychicevolution,and make of the functional
elective method a perfect system.

This seemingly complex yet very intelligible system is, as I thus
realized, fulfilling its course. Under it man passes his life. Sub-
ject to it ho developes either the spiritual or the psychical side of
his being. Through spiritnalizing impulses the Spirit of the Harth
calls him to the spirit state. Through the natural processes of
lifo the author of nature would, by functional action, lead him to
the soul state. Those who fail to attain this state, on the
completion of the spirit evolution of the Spirit of the Barth, mergo
in that spirit ag its naturally provided stimulus, to repass ultimately
with it, as duly renewed energy, to the divine substance miscalled
space, from which all originally proceeded and to which all will
finally return, but which it re-enters in the latent condition.

Deeply moved by all I had thus seen and considered, I now
tried more carefully to observe the course taken by the departing
souls ; when I found they invariably turned towards the sun. And
now, directing my attention to that glorious orb, I discovercd that its
relations weresuch as, I inferred, would proceed fromand provide for
continuity ; for the visible is not the true sun, but an incandescent
envelope which does more than surround and conceal it from view—
which repels or consumes the perishable coming within the range of
its activity, reducing it to the elemental state. Hence in the sun is
neither day nor night, but & uniform and continuous light. Hence
in the sun is no liabilty to change ; no subjection to the vicissitudes
which make up the sum of earthly discomfort and unrest. Ience
those called to an existence thereon passat once from the temporal
relations of the earth to that continuity of surroundings and to
that rest for which their hearts had longed. This rest is found in
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the tried and true affection they have carried with them—an
affection implanted and developed on earth, that it may be main-
tained and maturcd in their new home.

Whilo considering these relations 1 seemed to be drawing nearer
to the sun, And as I looked upon it a dark spot unfolded itsclf
before my wondering eyes, which I presently saw was an opening in
its blazing atmosphere; gazing through which, with awe stricken-
feelings, I saw—

* * * * * *

‘What, dreaming again! exclaimed a voice beside me; and, rou-
sing myself from a kind of stupor into which I had fallen, T found
that I was leaning over the bulwarks of the ship on which I was
sailing, looking vacantly into the decp blue waters of the Atlantic,
which still reflected the myriad stars shining above them.

Henry Prarr, M, D,

THE KABBALIST OF JERUSALEM.

WHILE T am not at liberty to give the real name of the per-
son whose remarkable experience in the search after ocenlt
truth is to form the subject of my present narrative, yet I may say
that he is personally known to me as a Hebrew merchant of res-
pectability and influence in one of the chief towns of Hindustan.
As he is of the priestly caste of the Hebrews, I shall call him the
Rabbi.

A native of Jerusalem, learned in our law, and in other respects
well educated, he was nevertheless a thorongh sceptic as regards
the future life. As for magic, whether black or white, his attitude
was one of scornful incredulity. The Kabbala, or mystical philo-
sophy of our people, he regarded as little better than a jumblo of
obscure phrases and old wives’ fables. This was his mood of mind
until his thirtieth year, when, at the Indian town above mentioned,
a certain very striking civcumstance befell him. Ile had to cross
the river in a boat, and his attention was attracted to certain mut-
tered threats made by a fellow-passenger at his side, who seemed
greatly incensed at some third party not present, and unaware
that he was speaking his thoughts alond. An expression of ma-
lignity was upon his face, his features worked nervously, and
between his clenched teeth, he said : “I will have my revenge!
e wants to ruin me, does he ? He would destroy my business and
ruin my character ¢ Well, we shall see what magic will do ! He shall
learn that there is a power that can crush him !” Saying so, he
struck his knee with his fist, and in doing so unintentionally
brought his elbow in contact with the person of the Rabbi. He
instantly apologised for his rudeness, and this led to a conversa-
tion betwecen the two.

“You will excuse my curiosity,” said tho Rabbi, ¢ but I over-
heard you make a remark just now which I cannot understand.
Do you really mean to say that a gentleman of your apparent
intelligenco believes that there is such a thing as magic in
this country of railways and telegraphs, and that it can employ
powers to affect people for either good or bad 7”


























































































