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THERE IS NO RELIGION HIGHER THAN TRUTH.

[Family motto of the Maharajahs of Benares.]

4 NEW YEALR AND NEW ERA.

On the sixteenth day of last month the Theosophical
Society completed the ninth year of its existence, and
entered a new and important era. Founded on the 17th
November 1875, at New York, its career has been, thongh
chequered—sometimes stormy—on the whole a highly
snccessful one. Within this {brief period it has expanded
to many countrics, conquered a foothold among many
peoples’; won the devoted loyalty of a large number of
intellectual persons ; formed a literature of its own ; re-
vived interest in the ancient philosophies ; and created a
taste for higher psychological researcl. Opermiug on
lines exclusively traced by itself, it has, especially,
aroused among the Asiatic descendants of the Filtl{()l‘ﬂ of
Sanskrit learning, a new and deep appreciation of their
ancestral literature, and inflnenced tliem to reopen the
ancient scliools, long closed, print and cireulate ancient
works, and re-examino the elaims of Aryan Philosophy.
By tracing the underlying basis of all faiths and the
necessary identity of science and religion as components
of a sole and universal Absolnte Truth, the Society has
given this enquiring age a neutral ground upon which
men of all groups und all minds may stand for co-opera-
tive rescarch.

The above are nndeniable facts—facts demounstrable
upoa evidence outside and independent of the statements
of any prejudiced witnesses. As such, they vindicate the
judgment of those who founded the Society under the

conviction that it was a necessity of the times. Bub we
have seen only the beginning of this movement. What

1s sure to come will be vastly greater than what has been
secn during these first nine years. A great idea like an
inert huge physical mass is long in acquiring momentum,
but when once in motion its force is cumulative, like that
of a body descending an inclined plane. Theosophy had,
first, to be tested by known methods, like every other
unfamiliar idea, aud has been and is now, more than over,
going through this plase. The Materialists have tried
to put it down, and failed : failed because, as a philoso-
phy, it stands the severest scrutiny of those who insist
upon the rejection of all hypotheses not resting upon ex-
perimental research. Its natural enemiecs are, of course,
the sectarian theologians, who would monopolise the
Absolute Truth and “coin it into drachimas.” They have
also failed to stem the movement or shake the Socicty,
though thoy have omployed every crafty resource and
begrudged neither mcney mnor trouble. ~ At this very
time of writing we are encountering, at Madras, the
most desperate resistance ever yet offered to our work by
the Missionarics, who have gent to every carner ofthe

earth a tissue of slanderous assaults upon the character
of the Hditor of this magazine. This plot will be as fruit-
less as its predecessors, and its malicious authors will be
driven to some other desperate scheme to keep up for
awhile their selfish, intolerant and un philanthropic org:-
nisztion. Theosophy and Sectarianism are at opposite
poles : the one contemplates the evolution of mankind
through the spiritual development of the individnal ; the
other, the aggrandisement of a faction by the subjugation
of the world to dogma. Our century, which is righting
the wrongs of past ages, will settle this also, and anti-
quity will have its hour of vindication hastened by the
labours of our Society.

The present attack upon the aucient philosophies tukes
the form of an incidental denial of the possibility of any
psychic phenomena, hence of any truth in what is known
as Ocenlt Science. This is the mistake of fatuity. There
never was a time when such a great body of fresh proof
of the dignity and serious importance of this branch of
scientific inquiry was offered. The Spiritualists have
been collecting such evidence in mass for more than
thirty years ; the Mesmerists have been at it a full cen-
tury ; it is forty-four years since Professor Buchanan
discovered the psychometric faculty ; and, finally, the
Society for Psychical Resenrch alote has, within the past
two years, gathered together and sifted some three or
four thousand enses showing the reality of trans-corporeal
psychic action. Tt has, for ono thnig, proved scientifi-
cally and through men of high rank in science, the
transfer of thought as a dynamic action from brain
upon brain. As for there being a place in nature
for men like the Mahatmas—which the poor conspirators
of Madras would have us belicve but confections of
bladders, muslin and masks— cither it must bo 30 or the
theory of evolation must b abandoned and science
must revert to that of miracle. The signs of the times:
point, most unmisiakably, to the gradual spread of Theoso-
phy over the whole world, and the consequent rectifica-
tion of modern ideas as to both Science and Religion.
This 1s the future that we are cnabled to contemplate,
and before the momentum of tho movement oxhausts.
itself, those who survive its originators—upon the lower
and external plane—may bo in a position to compare it,
as a gociological evolution, with that other which dates
from the gigantic and =udacious labour of Luther and
his contemporaries. Certainly the inhorent power of the
idea represented in tho Theosophical movemnent could
not be better shown than in the constant growth of our
Society despite the limited experience of the two Found-
ers. A weak cause must have succiunbed to cither one
of a dozen crises through which we have safely passed.

The ninth year, just completed, has beon one of frait-
ful trial. Tt has always been the wish of Col. Olcott—
one cxpressed in many public addresses—that so far and
rapidly as possible a plan of government should be per-
fected which would place the Society beyond the possibi-
lity of extinction upoun the death of the Founders. This
was his main idea in purchasing the Adyar property as
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a permanent home and head-quarters for the Society.
When he left India in February last for Europe. he pro-
vided against all accidents by forming the Board of Con-
trol and giving it supreme charge of the Society’s affairs
during bis absence. In like manner, Mme. Blavatsky
temporarily entrusted the editorial managementofthe Theo-
sophist to other hands and has written little or nothing for
its columns since. As it happened, the period of this in-
terregnura has been stormy and trying in an exceptional
degree, and, since both the Society and magazine have
weathered this gale, the important fact has been demon-
strated that the deaths of onc or even both the Founders
would not of necessity break np the Theosophical move-
ment, however it might suffer from the deprivation of
their enthusiastic and devoted services. 'This discovery
has rejoiced the President more than any oue else, and
is cause for mutual congratulation among all our mem-
bers. At the same time it must not be denied that Col.
Olcott’s return to Head-quarters on the fifteenth of
November relieved hLis colleagues of an enormous strain
of responsibility, since they all felt that he was better
able than any of them to save the situation and burst

through the toils that our enemies have been weaving’

about us. This seems to bo also the idea of the entire
body of Theosophists throughout India, for telegrams
and letters of welcome have been pouring in upon him
from every part of the country, and at Bombay, on the
12th, and at Madras, on the 15th of November, he was
publicly greeted by monster meetings at Framji Cowasji
and Patcheappa Halls. On both these occasions every
allusion he made to the public services of Mme. Blavatsky
and her answerving and unselfish loyalty to Indian inter-
ests, was cheered [to the echo! It now but remains for
her to answer her accusers and show up the conspirators,
and, as she is expected at Head-quarters early in the pre-
sent month, this will not belong delayed, This done,
our Society will pass into the mew epoch which dates
from its tenth year, with the brightest and most oncour-
nging prospects for a long career of dignified usefulness.

[E
OCCULTISM IN MODERN LITERATURE.
Parr IL
By Miap Hovo-ra Kora-1on.

As Jonx Inglesant’s master told him, * Do not talk of these
things, but keep them in your heart ; hear what all men say,
bhut follow no man: there is nothing in the world of any
value but tho Divine Light,—{ollow it !’ No more suitable
qunotation could be found with which to finish my remarks
upon Mr, Shorthouse’s book, and to head a new chapter for
the Theosophist.

In obedience to a request of our respected Chief, I have
enlarged the scope of these jottings, and I hope my readers
will accordingly pardon my reverting to a period by some
decades anterior to tho time of Lord Lytton, whom I
mentioned before, as practically the first writer of modern
fiction to present occult science in the light of a reality.
Lord Lytton's own works I propose to discuss on 2 future
occasion.

In the review of a recent work of fiction, the reviewer
agserted “ That the Scotch have an almost equal inclination
for the canny and the uncanny” (be it known to my native
readers that the latter word stands for supernatural). This
1look upon as a compliment, as I consider tho writer to
admit thereby that my countrymen’s minds are less materi-
alistic than those of his own. Be this as it may, it has been
o matter of frequent remark that sceptical as most Scotch-
men are, in ordinary matters, there lurks somewhere deep
in their minds a vein of quaint belief in * wraiths,” and
second sight, not to mention other occult phenonena of a less
common description, This no doubt is engendered by the
vast amonnt of legendary lore that is scattered through the
Janguage and literature. Our nurses tell us about the
“ Brownies,” and fairies; our national poets have embalmed
for ns the stories of all manner of occult doings in their
undying verses, which are the common property of both pen-
sant and peer; and within a few months I have seen more
than one long newspaper article gravely deploring that the

popular belief in witcheraft is by no means extinct. These too
were actually referring to instances occurring at the present
day, under their reporters’ very cyes.

The following sentence from one of them will be found
interesting from its gunging, in a manner, the present belief
of the Rural (Highland) population, on the subject. * While
many believe that witchcraft is still ag prevalent as ever,
there are others who believe that, though it did undoubtedly
exist at one time, there is no such thing now, and that
witches are extinct. Others there are who belicve that
though not nearly so prevalent as formerly, a veritable
witch is still occasionally to be met with in the flesh.” (Glus-
gow Ierald, July 23).

In one of these articles, it is said that Cervantes, by his
famous book, destroyed chivalry; and, by idealising witch-
craft in such characters as * Norna” in “ The Pirate” and in
his “ Meg” of the south of Scotland, Sir Walter Scott helped
to clear the popular mind of serious belief in figures best
fitted for fiction.

By glancing at a few of Sir Walter’s books, wo will seco
how well his idealisations are adapted at once to decide
‘“ superstition,” and reecall to the minds of his readers the old
adage which says * there is no smoke without fire!” The
novels in which he has most made use of his extensive
knowledge of folk-lore to illustrate occultism from his point
of belief,—viz., cither as wilful deception, or self-delusion,—
aro tho Pirate, Gyy Mannoring, the Antiquary, A Legend of
Montrose, The Monastery, and The Abbot. In his idealisa-
tions of * Norna of the Fitful Head” and “ Meg Merriloes,”
we find characters bearing some rescmblance to one another.
In the case of the first, Norna believes herself to have
obtained command over the elements by invoking a Frodd,
(earth elemental) and learning from him tho Norse Runes
(Mantras) necessary for that purpose,

It is voteworthy that the author gives the following
particulars of her family and personal pretensions. *‘ If the
natives of Thule admitted that one class of magicians per-
formed their feats by their alliance with Satan, they devout-
ly believed that others dealt with spivits of a different and
less odious class. . . . .. Amoug those who were supposed Lo
be in league wilh disembodied spirits, this Norna, descended
from, and represeutative of, a family which had long
pretended to such gifts, was so cminent that the name
assigned to her, which signifies one of thoso fatal sis-
ters who weave tho web of hnman fate, (Valkyri) bad
been conferred in honor of her supernatural powers. ...
...... In those times tho doukt only occurred whether
her supposed powers were acquired by lawful means. In
our days it woald have been questioned whether sho was an
impostor, or whether her imagination was so deeply impress-
cd with the mysteries of the supposed ark, that sho might bo
in some degree a believer in her own pretensions to super-
natural knowledge. Certain it is, that she performed her
part with such undoubting confidence, and such striking
dignity of look and action, and evinced at the same timo
such strength of language and energy of purpose, that it
would have been difficult for the greatest sceptic to have
doubted tho reality of her enthusiasm, though he might
smile at the pretensions to which it gave rise,”

Now, it may be questioned, if Sir Walter Scott never be-
lieved in the existcnce of the “supernatural,” how did he
come so near the truth in investing the natives of Thule
with the belief in lawful, and unlewful, means of obtaining
magic powers ?  And, what coincidence was it that led him
to give, to this character, two such real requisites for the attain-
ment and exercisc of them, as, hereditary bias towards the
occult ; and “undoubting confidence’ in the power of, as
well as passionate vehemence, aud “ energy of purpose” in
declaiming her Runes ? Truo! he portrays her as half
mad woman, and half impostor; but is it the half-mad, im-
postor, or the Reim ‘ Reunar,’ with lher majestic and com-
manding form, chanting in a tonc of dauntless enthusiasm
her evocation to the

¢ Btern eagle of the far North-west; )
that most impresses the mind of the rcader ? If Sir Walter
Scott’s description does not delineate in Norna a member of o
class that has traly existed, then the intuition of the many
artists, who have adopted her as the very trpe of the wind
compelling enchantress, have been curiously at fault.

Sir Walter seems to have been quite cognisant of the be-
Yief that exists in the North-—particularly in Iceland—that
there is a system of Runes (spells) which, if pronounced in &
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particular way, is supposed to have the power to evoke and
dismiss spirits, &c. &e. There is great probability that the
British Druids had also a system allied to this, and I do not
think I go far astray in suggesting that, were some of tho
Runes to be recovered in their integrity, they would be
found identical,—not, perhaps, in the meaning of the words,
but,~-in the rise and fall of pronunciation (which causes
vibration in the Akash), as the Sinskrit mantris devoted to
the same purposes.

In the second case ““ Meg Merrilees,” in ¢ Guy Mannering’
was a gypsey woman who pretended to the very common art
among her people, of palmistry, helped by clairvoyance.
Gol. Mannering himself is represented in his youth—as a
dabbler in astrology, and at least one of his predictions turns
out correct. Meg Merrilees, though consorting with smug-
glers and thieves, has a no less potent belief in her powers
than Norna in hers, of commanding the elements. DBut,
practising them as she does, for gain, they arein .a great
measure subordinated to her other phases of character, as a
half-crazy, drunken, and wholly disreputable gypsey.
Hence, the strongest suspicion is thrown upon ler, aud tho
small power, she claims, is purposely presented in a very
doubtful light; but all this failed to make her power ridicu-
lous with all the personages in the book, and no reader has
ever found in it a single efficient argument against the
existerice of such powers or arts.

In the preface to ¢ The Pirate,” Sir Walter Scott refers to
an old Scottish belief, which apparently has a close connec-
tion with a certain Indian ceremony still in daily practice.
This belief was that, in the case of a betrothed lover killed,
the survivor, in order to prevent post mortem visits from
the deceased, “in the event of lher bestowing on any living
saitor, the faith which she had plighted to the dead,” had to
touch the hand of the corpse, and formally resume the truth-
plight she had bestowed. The same belief in the possibility
of lovers, or “ plighted” persons, paying visits after death,
appears to exist in other parts of Europe. The Hungarian
belief in the “ Willis,” is & case in point. The “ Willis” are
the religuw of brides who die on their wedding day, before
the consummation of mariage; and they are credited not
only with the habit of visiting their bereaved husbands oc-
casionally, but also of dancing in bands in certaiu places
on moonlight nights. Something similar exists in some
parts of Germany, and the poem, “The DBride of Cor-
inth,” is said to be founded on the story of a case in which
sach visits took place. The cause of such events is palpable
enough, and the possibility of their occurrence has been
abundantly proved by what happened at certain spiritnalist
seances referred to in a former number of this journal. It
may be noticed in confirmation of M. D’Assier’s theory,
that these beliefs or superstitions, without exception, refer
to sudden or violent deaths, and it is by no means unlikely
that the majority of the personsso visited were mediumistic,
In the opinion of the writer it is only in cases similar to

these, that the reliquae of deceased persons cam fruly ma- -

terialize, that is to say, by means of the residue of their
own unexpended vitality, somctimes (generally) aided by
that of medium, but, without that assistance from elementals
which is such a powerful factor in most of the few secance-
room appearances, not attributable to the astral form of the
medium.

In the * Bride of Lammermoor,” Chap. 23, Sir Walter
Scott has described the appearance of a Lingasarira,—not
tlhe ¢ astral form’ projected by adepts and others, but the third
prineiple,—~and has even given the real cause of its appear-
ance, in a manner which an cceultist, describing an actual
occurrence of the sort, could not but admire. Iere, there is
no suggestion of imposture or even self-delusion.

The Master of Ravenswood is riding home through the
Park, when suddenly his horse snorts, rears, and refuses to
proceed ; then he perceives a figure, which Le believes to be
that of Lucy Ashton (his betrothed)seated on the grass; this
figure he disnmcunts and addresses, He then finds it to be
that of an old and blind female retainer of his house.
“Tho singularity of her dress, which rather resembled a
shroud than the garmeut of a living woman—the appear-
ance of her person, larger, as it struck him, than it usunally
seemed to be—aboveall, the strange circamstance of a blind,
infirm, and deccrepit person being found at a distance from
her habitation (considerable, if her infirmities be taken into
account) combined to impress him with a feeling of wonder
approaching to fear. As he approached, she arose from her
seat, held her shrivelled hand up as if to prevent his coming

more near, and her withered lips moved fast, although no
sound issued from them, Ravenswood stopped, and
as, after a moment’s pause, he again advanced towards
her, Alice, or her apparition, moved or glided back-
wards towards the thicket, still kecping her face towards him.
The house-room hid the form from his sight, and yielding to the
strong and terrific impression that the being he had seen was
not of this world, the Master of Ravenswood stood rooted to
the ground, whereon he had stood when he caught his last
view of lier, At length summoning up his courage, he advanced
to the spot on which the figure had seemed to be seated ;
but neither was there pressure of the grass, nor any other
circumstance, to induce him to believe that what he had seen
was real and substantial,”

...... The DMaster of Ravenswood walked back,......and he
found his horse sweating, and terrified asif experiencing that
agony of fear, with which the presence of a supernatural
being is snpposed to agitate the brute creation. The master
mouunted and rode slowly forward, soothing his horse from
time to time, while the animal secmed internally to shrink
and shudder, as if expecting some new object of fear at
the opening of every glade. Therider, afterr a moment’s con-
sideration, resolved to investigate the matter further. **Can
my eyes have dcceived me,” he said, *“ and deceived me for
such a space of time P—or are this woman’s infirmities but
feigned in order to excite compassion P—and even then hex
motion resembled not that of a living person.”...

...Ho went to the hut of the old woman and there found her
still warm corpse ; from a little girl, her servant, he learned
“ that upon the first attack of the mortal agony the deceased
had seut a peasant to the castle to beseech an interview of
the Master of Ravenswood, and had expressed the utmost
impatience for his return......Meantime, her anxiety of mind
seemed to increase with the agony of her body ; and to use
the phrase of her only attendant, *she prayed powerfully that
she might see her master’s son once more and renew her
warning.” She died just as the clockin tho distant village
tolled one ; and Raveuswood remembered with internal shud-
decring that he had heard the chime sound through the wood
just before he had seen what he was now much disposed to
consider as the spectre of the deceased.”

In this instance the Linga Sariva or ¢ wraith,” as it is called
in Scotland, is presented withoui the qualification that the
person geeing it ig either a Labitual impostor, or one labour-
ing under a sclf-delusion. And surely if tho incident was
given with the intention of holding up to scorn the “supersti-
tious’ idea of all such occurrences, the fact that the true
cause of the appearance,—viz,, tho woman’s vehement desire
tosee her master, at the moment of death,—as given, goes
to assist the opposite conclusion in the mind of the reader.

The graphic description of the cffectsof the apparition onthe
horse, which, as is not uncommon, saw it first, instead of
making the event more ineredible, on the contrary only fur-
ther attracts the mind to the possibility of such appearances
rendering themselves objectively visible.

While on this subject, I wish to draw the attention of that
praiseworthy body, the Psychical Rescarch Association, to the
fact that both horses and dogs appear in their normal state
to be frequently capable of pereciving things in the ¢ astral
light,” while it may be, that their owners, if' present, do not
notice anything unusual. Probably their committee on
“«Haunted Houses,” have heard of more than one case in which
similar incidents occur, and it is to be hoped that they will
be found worthy of investigation, If not thought presump-
tuous, the writcr thinks the suggestion of a mode of testing
this may not be unacceptable. Perhaps the readiest way
would be for a party to takc dogs with them when they
visit some place known to bo haunted, _anq to mnotice
how they were affccted. But a more scientific manner
would be for a sclect party, composed partly of some mem-
bers of their committee on “ Mesmerism,” to appoint one of
their number, (who should be & strong mesmerist,) to draw a
charcoal, or chalk, mark upon the floor (after the fashion of
M. Du Potet) willing at the same time this mark to represent
the form of a tiger or somewild beast, and then introduce some
dogs into the house, when the effect might be secn. The
writer has had moro than oue experience with horses, bué
although convincing to himself, they might scarcely be so to
the P, R. A., and in any caso, they are rather beyond the
scope of these articles. . .

Tarning again to Sir Walter Scott, we find in his Le-
gend of Montrose,” an illustration of the National Taiserugh,
or second sight ; & hereditary development of & phase of con-
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scious clairvoyance. Here Sir Walter pounrtrays a fact in
psychology as one of the many hallucinations of a High-
lander, suffering from mental aberration. But he also
shows that the belief in this power was almost universal in
the Highlands, and that its possessors were regarded with
no smalldegree of reverence. In the ¢ Bride of Liammermoor,”
a woman possessed of this power is made to foretell the
early death of a young lady, becanse she appeared to the
eyes of the seer with a shrond up to her neck—it apparcnt-
ly being the rnle in some places to sce © fey " people (those
about to die) more or less enveloped in a shroud, according
to tho time they had to live. Another instance of this is
to be found in ““ Waverly.”

When we understand by the word ¢ shiroud,” a particalar
disposition in color and shape, of the personal magnetic
aura, the phenomenon,—at lenst for an occultist, is not
difficult to comprehend.

In the “Legend of Montrose,’’ there is mentioned a tra-
gedy, which cansed the chatelaine of the castle of the Ma-
caulays for a time to go out of her mind; and the young
Highlander in the story, who is credited with tho power of
second sight, was her son, born whilc she was in that con-
dition. It is a curious comment on Sir Walter Scott’s sup-
posed powers of superstition-exploding, to bo told to-day,
that the ruins of thc castle described under that name are
still haunted by the ghost of the unfortunate lady !

In “The Antiquary” is given a most excellent word-pic-
ture of a Dutch or German charlatan, who professes to be
an adept of ceremonial magic, and to have the power to
find treasure, &c., by the “divining rod.”” This person, on
whom the author bestowed the appropriate name of Don-
sterswivel, i1s by no moans the least successful of his ideali-
sations, and in the scene where hc and his patron, baving
drawn the magic circle, proceed to evoke sowe spirits, his
profonnd terror at the thought that his incantations have
rcally had effect, is in its way inimitable. .

This is perhaps tho only instance in Sir Walter’s works
where the supposed possessor of occult power exercises it for
gain, knowing it all the while to be false. Yet, it is remark-
able, that even this charlatan thoroughly believes in magic ;
and that be performs his incantations purposely in a garbled
way, lest, by chance, real consequences should ensure.

In ‘ The Monastery,” and ‘The Abbot,” a totally dif-
ferent phase of the oceult is dealt with ; and there is no
attempt to exhibit the appearance ofthe “ White Maid of
Avenel” as an imposture, bnt rather as, a thing, like a
family ghost, to be prond of. 1leve the truc attitude of Sir
Walter Scott’s mind—saturated as it was with the purest
essence of the Romantic National Legeunds, which, thanks
to his loving pen, have come down to us elothed in no
meagre garb,—towards things occult, may perhaps be best
comprehended. Although practically not believing in the
existence of occult powers, the poetic vein, which was so
strong within him, led him to see what a strong coustituent
part of Scottish Liegend they are, and this, in all probability,
was the cause of the, introduction of such incidents so
fequently in his prose and poetical works. No one who
has read his works can fail to sce that it was more in the
delineation of such figures as the storm commanding Norna,
and the no less poetical,—thongh even more imaginative,
and mystical, —While Maid of Avenel, than in holding up for
pu!)hc inspection, and derision, the buffoonery of Douster-
swivel—that his prolific pcu was best pleased.

. Not that the great Father of Romance was less at home
in degscribing the armour clad knights and other striking
historical figures, than in picturing the smuggler, the
gypsey, and many other chavacters that belong to tines
much nearer our own. But, his best sympathies seem to
Lhavo gone back to that time, whence any picture of the
steel, or Tartan clad, warrior, seems incomplete, without
that.qf the hooded monk, the highland seer, or the weird
magician,

. In * The Monastery” we find a family guardian spirit
introduced ; and, not ome, that, like the Irish Banshec, by
s appearance, or voice, presages misfortunc; or the Bodach
glass, who heralded the deaths of the MacIvors in * Waverly’;
but one that more resembles that ¢ Lakshmi,’ the tatclary
genius of the Royal Family, we read of, in the third story of
the Vetal Panchvisi, whose very existence was bound up in that
of the family, It does not seem, however, that Sir Walter
on this occasion incorporated a pre-cxistent legend into his
romance, but rather invented to suit his purpose & gracefun]

creature, owning, appavently in almost equal proportious, the
nature of the Rosicrucian Sylphides, and Salamanders, and
the Scottish Shiannan Uske (water-fairies). She wag sup-
posed to inhabit a littlo sprinug ncar a holy tree where
she allowed herself to be scen by many people ; and where she
was,—strange to say,—to be evoked at mid-day, by bowing
thrice to the tree and well, and repeating some simple verses,
when she wonld appear and speak, or even produce material
articles.

At times she was not above shewing that she was related
to the tricky water elves, as, for exawple, her nearly frighten-
ing to death the unfortunate sub-prior and Sacristan, of the
monastery, and at the same time bespoiling them of the
“ Black-book.” Usually she contented herself with answer-
ing questions proposed to her, but, on one occasion, she
¢ took charge’ of Halbert Glendinning, who had evoked her;
and carricd him bodily underground in a very mysterions
way. There she amused herself by letting that young géntle-
man at once display his courage, and bura his fingers, in
rescuing the abovementioned precious ¢ black-book’ from a
fire that was unable to consnme it, and over which she seemed
to have unlimited power.

Unfortunatcly this lively and beautiful being does not
afford us anything more instructive than an insight into the
fact that, while Sir Walter Scott on the one hand * helped to
clear the popualar miud of serious belief in figares best fitted
for fiction,” on tke other, he was in no way averse to creating
new ligures of a like sort to amuse his readers, At the visk
of being considered disloyal to his memory, I am compelled
to state that the ‘superstitions’ he has incorporated in his
works from older sources are much more suggestive to an
occultist, than his inventions, however graceful and poetical.

One fine example of this may be found in his * Lay of the
last Minstrel.” 1n that beautiful poem the dread magician,
whese tomb was rifled by Sir William of Deloraine, was the
celebrated Michael Scott, whose occult renown is 8o often
referred to in Scottish Story. Again in his ballad of ¢ Thomas
the Rymer’, he tells part of the story of a wan, wlho, perhaps
even more than the Merlin of ancient lnglish fame, secms to
have approximated to the character of an adept in the theo-
sophical scuse of the word,—and [ hope at no distant time
to sce in these pages a contribution which will elucidate, as
far as known, some particulars of the real historics of those
two cclebrated old world Occultists.

Errata vy Part 1.
Page 258, Col. 2, line 33, for ¢ Clayoméne,’ read Clazoméné.

—————e
PRACTICAL INSTRUCTIONS FFOR STUDENTS
X OF OCCULTISM.

h VIIL.

Tur REAL AND TuE UNREAL.

S AlUah ! Bi—' mi— blah !’
 There is no god but God.'—KORAN,

EverYwHERE in the broad expanse of the universe we
see an almost iufinite variety of forms, belonging to
different kingdoms and exhibiting a variety of appear-
ances, ‘Ihe substance of which those forms are com-
posed may—for aught we know—essentially consist
of the samo material, as tho basis of their constitution,
although its qualities, such as density, weight, chemical
action, etc., may differ. We do not see the substance
itgelf, we only distinguish the forms by the peculiarities
of their attributes which come to the eognisunce of our
senses and by which we distinguish one forn from
another, and for purposes of distinction and reference
give it a name. If we, for instance, look at = tree, we
have mno scientific proof that the thing we see is a
tree, and if we had never scen atree before, we
would nobt kvnow what it is; but having scon simi-
lar things before, which were called trees, our intui-
tion tells us that what we see before us must be
o tree and can be nothing else. Whatever may find
expression in one form or another is called a thing,
and a thing may change its form and yet the sub-
stance remain the same. Water may be frozen into solid
ico or be transformed by heat into vapour, its substance
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assumes different attributes, bnt remains essentially the

same, even after it has ceased to be visible to the human'

eye. : Its attributes may disappear and it may still exist
as an idea. : A material thing is only the symbol or
ropresentation of an idea, we may give it a name, bat
the thing itself remains forever hidden behind the veil.
We may by a well-known experimeut arrange conditions
8o as to mnake a thing perceptible alternately by one
sense or another without changing its form, but that
which constitutes the thing itself camnot be perceived
nor imagived. If wo could separate a simple snbstance
from 1ts attributes and cndow.it with others at will, then
one body could be transformed into another as for
instance base metals be transformed iuto gold.

To illustrate, let us look at a stick. It is made ont
of wood, but that is not essential, because wood is not
stick, it might be made out of something else and still
be a stick. - We do not perceive the stick itself, wo only
gsee its attributes, its extensionand color and density, we
feel its weight and we hear it soand if we strike it,
Bach of these attvibutes or all of them may be changed
and yet it may remain a stick for all that ; becanse that,
which constitntes it a stick, is an idea. Let us burn up
the stick, and its snbstance and form will have changed.
Asg astick it exists no more in the physical plane, hut
the idea of a stick is not lost, the -stick still exists ns
an idea;- although it -has as such mo definite - forimn.
Tietus now endow that formless idea with uew attributes
and clothe the new-born idea with matter, and we will
have transformed our ideal stick into anything we choose
to make, To do this on the physical plane requires the
power of an Adept. DBnt on the'intellectual -plane it is
different. We daily transfor our desires, our aspirations
and tastes by the omnipotent power of will, and there-
by make of man—even on the physical plane—a differ-
eut being.

Nobody ever saw a real man; we only perceive the
qualities which he possesses. Man cannot see himself, he
speaks of his body, kis soul and hls spirit, it 1s the com-
bination of the three which constitutes what we consider
a Man, it is this which gives him his character ; the real
ego, the embodiment of the Absolute is a formless idea
for which we have no conception. As a formless idea
and yot an individual unit he enters the world of matter,
evolutes a new personality, obtains new experience and
knowledge, passes through the pleasures and vicigsitndes
of life, and through tho valley of death he enters aguin
that realm where 1n the course of ages his form will cease
to exist, and when his hour strikes his essence reappears
upon the scene. Iis form and personality change, his
real ego remains tho samne and yet not the same, becanso
during life it acquires new attributes and changes its
characteristics.

What can this real ego be, which issaid to be the only
reality, unless it is T'he dbsolute itsclf, obtaining relative
consciousness by coming into contact with matter ? Is
any man certain of his own existence ¥ All the proof wo
have of it is in our cousciousness, in thoe feeling of a real-
isation of an existenco. But oue moment of consci-
ousness differs from that of another momentaccording
to the change which takes place in the conditions
which hourly surround us and according to the im-
pressions which we receive.. We are craving for
change; to remain always the same would be torture.
If it were possible that two or more persons were born
aud educated nnder exactly the same conditions, receiving
at all times identical impressions, they would have all
the same thoughts, the same feelings, their conscionsness
would be the same and they would collectively form only
olue person.

Under whatever form life may exist, its existence is only
relative. Good and evil are relative terms, because
what may be good for one may be bad for another, The
word existence itself iy a relative term, because it implies
a state opposed to non-existence. Truth is a relative
term, because what may be true in one sense may be

false in another, To distinguish between the true and
the false our senses cannot be trusted. We see the sun
rise in tho East, see him travel along the sky .during the
day and disappear again i1 the .West; but every child
now-a-dsys knows that this appsrent movement is- only
an illusion, caused by the turning of the earth. At night
we seo the ‘‘fixed” stars above our head, they look
ingignificant, compared with the wide expanse of the
earth and ocean, and yet wo kuow thatthey are blazing
sung, in comparison with which our mother Earth is only
a speck of dust. Nothing seems to be more quiet and
tranquil than the solid ground under onr feet, and yet
the earth, whereon we live, whirls with tremendous velo-
city through space; the mountains seem to. be
everlasting, but continents sink beneath the waters
of the ocean and rise again over its surface.
Tides secin to rise and sink, but the discovery seems to
be near, that it is the harmonious heavings of the bosom
of our’ wother Larth, which produces the illusion. A
stream of light seems to flow from the sun to our planet,
and yet between the sun and the eartl’s surface is dark-
ness, because no meteoric dust is theve to cause reflection;
while again we are surrounded by an ocean of light of a
higher order, which appears to ns darkness, because the
nerves of our bodies arc not yet sufficiently developed to
react under the influence of the Astral-light.

The image reflected in the mirror seems a reality to
the unreasoning mind, the voice of the echo may be
mistaken for the voice of a man ; the elemental forces of
nature may be loaded unconsciously with the products of
our own thoughts and we wmay listen to their echo as
being tho voices of spirvits of the departed ; we may
dream while awake.

If we turn from the world of forms to the ideas of
relative space and time, we perceive the same difficulty
in acknowledging their rcality. We find that their
qualities change according to our standard of measure-
ment, and according to ounr mode of perception. To an
animalcunla iu o drop of water that drop may appear ag
an ocean, aund to an insect living on a leaf that leaf may
constitnte a world. If during our sleep the whole visible
world would shrink to the size of a walnut or be expand-
ed to a thousandfold its present dimensions, on waking
we would perceive no change, provided that change
would have affected cverything, including onrsclves,
in propovtion. A child has no conception of space
and tries to grasgp the moon with its hands, and a persou,
who lias been born blind and is afterwards made to see,
cannot judge distances correctly.  Onr thonghts know of
no intervening space when they travel from one part of
the globe to another in au almost imperceptible moment
of time. Our conceptions of space are based upon expe-
rience and nmremory, acguived in our present condition.
1f we wero noving awmong entively different conditions,
onr experience and consequently our conceptions would
be entirvely different. Protessor Zillner called the phy-
gical plane three-dimensionsl space ; the mental plane
would represent the fourth dimension, spivitual aspira-
tions the fifth and still higher, until we arvive at a plane
where velative space ceases to be, but where principles
are nevertlicless material in a metaphysical sense of
the term.

As our conception of space is only relative, so is our
conception of time. It is not time itself bnt its measuru
of which we are conscious, and time is nothing unless in
councetion with our association of ideas. The human
mind can only receive a small number of impressions pov
second ; if we wounld only receive one lmpression. per
hour, our life would scem exceedingly short, and if'we
wero able to receive for instance each single undulation
of a yellow ray of light, whose vibrations npmber 509
billions per second, n single day in our lifé would appear
to us an etornity. To a prisoner in a dungeon ‘who
has no occupation, time may seem extreniely long, while
for him, who is actively engaged, it passes quick. Duriug
sleep we have mo conception of time ; but a sleepless

9]
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night passed in suffering seems very long. During a few
seconds of time we may dream to pass through experi-
ences which would require a number of years in the re-
gular course of events, while in the unconscions state
time does not exist for us. A man, while speaking, re-
ceived asudden injury on the brain by a weight that fell
on his head. The accident interrupted the sentence he
was uttering and made him unconscious. Weeks after-
wards; when in consequence of a surgical operation he
recovered his conscionsness, he continued the sentence
where it was interrnpted. A spiritual entity in Devachan
or Swarga receives no impressions, and has no concep-
tion of time while it revels in the products of its own
imagination, which are to the dreamer not less real than
our day-dreams to us, and the impression collected by
his senses during life unrol themselves so to say, creat-
ing new suggestions and new combinations and varieties
until the force is exhausted. Persons fully in the sub-
jective state receive no impression from the objective
world. If they are only partially in that state, for instance
during an unessy slumber, the sensations carried to
the half conscious brain produce caricatures and distor-
tion of ideas, and in the same manner we may, while we
are 1(lila.lf awake, behold caricatures from the spiritual
world. 4

Everything is either a reality or a delusion according
to the stand-point from which we look at it. The words
real and unreal are only relative terms, and what may
seem to be real in one state of existence, appears unreal
in another. That which we realise is real. If my imagina.
tion is powerful enough to make me firmly believe in the
presence of an angel, then that angel will be there for
all my practical purposes, no matter how unreal it may
be to another. Ifyour imagination is strong enough to
create for you a paradise in a wilderness, then that
paradise will have for you an objective existence. A
lunatic, imagining himself to be a king, may be not less
bhappy than a genuine king and besides have less trouble
than he would have if he were a genuine king, and he
who is afraid of the devilis really haunted by him.
There is however an immense difference between the
morbid fancies of a lunatic and the endnring products
of the creative power of the imagination of an artist or g
magician. In the case of the lunatic the imagination is
merely passive, ho mistakes the meaning of the symbols
by which he is surrounded for want of power of discrimi-
nation, his senses betray him and his judgnent is insufii-
cient to make himn sec the imposture ; but the man of
genius exercises an active crentive power, ho selects what
he wants and his imagination calls it into existence
which is to him real. Looked at in this light, the crea-
tions of an active imagination are surely more real than
the delusive impressions whicli we receive from external
objects throngh the senses, and no man can be said to be
perfectly sane as long as he looks upon the delusions of
the senses as absolute realities.

Matter and form, space and time, such as we know
them, are only existing relatively to our mental percep-
tion. Form in the absolute is a word without meaning,
and matter and space in the absolute are non-existent for
us, because we cannot conceive them. If some philoso-
phers speak of The Unknowable .Absolute, this term can

have only a relative meaning and implies that the Abso-.

lute is unknowable to us in our present condition.
Nothing is unknowable to him who has reached a state
in which lie is able to know ; but spiritual verities cannot
be grasped by the mere intellect ; to know them requires
a certain degree of spiritual perfection. To conceive
correctly or know, three factors are necessary: Know-
ledge, the Knower and the Known. If they exist on
entirely different planes, they cannot assimilate and there
will be no result. Absolute Knowledge means perfec-
tion, and to obtain it man must become perfect,— Eritis
Deus. Imperfect man cannot know T%he Absolute, he can
only witness its manifestations,

The Absolute, independent of relations and conditions,
is said to be the original cause of all phenomena. If
we perceive the manifestations of wisdom, justice, order,
harmony, unity, &c., we may conclude that it must be
itself absolute wisdom, justice and unity. It must be
only one, there can be no other, although its aspects
may differ. Whatever exists can be only a mode of its
manifestation.

An attempt to intellectually grasp The Absolute or to
describe it, is equivalent to an attempt to describe a
thing without attributes. Describing a thing means to
give an account of its qualities, and a thing which has no
qualities can neither he imagined nor described, bocause
to describe it we must invest it with attributes and it
then ceases to be The Absolute and becomes relative.
Therefore all theological discussions about the nature of
God (who is The Absolute) are useless ; because God has
no nature, but Nature is His manifestation. To deny
God is to deny existence, because all existence is only a
wanifestation of God. To declare a belief in God
is to declare a belief in something of which we in our
present state of evolution can have no intellectval con-
ception, and is therefore an intellectual absurdity. God
can only be spiritually known, and the squabble about
Deists and Atheists is a mere fight about words without
any definite meaning. Every man is himself a manifesta-
tion of God, and as each man’s character differs from that
of another, so each man’s idea of God differs from that
of another, and each one has a god (an ideal) of his
own. We speak of God as ‘ He,” because He is the
ever-active creative energy—the male principle—which
manifests itself through Nature.

The Kabalists say that everything that exists is God
and there is nothing which is not God. They only
allude to The Absolute when they speak of Keter
(the crown); because the representation of & crown
refers to the existence of aking to whom it belongs.
According to occult science this universal principle or
the One Life has different modes of manifestation, It
may be compared to a horse-shoe magnet, whose two
poles represent two different modes of manifestation, the -
maleand the female activity. The Cosmos may therefore
be regarded as the manifestation of one principle, whose
lowest is Matter and whose highest is Spirit, but no
sharp line can be drawn which divides the two, and
between the two poles live the innumerable gradations of
latent or active life in the seen and the unseen worlds.
Therefore it is said that everything that appears to exist
independent of the One Life is an illusion and the One
Life is the only absolute reality.

To him who does not believe in the existence of
God, God docs not exist and His existence cannot bo
demonstrated. To him who feels the presence of God,
God exists and it is useless to deny His existence to him
who knows God. The materialist cannot conceive that
which to him has no existence, but the religious enthusiast
whose soulis filled with high aspirations and holy emo-
tions, perceives God with his spiritual sense, no matter
to what church the worshipper may belong or by what
name he may call the Infinite ; and no amount of reason-
ing from the lower intellectual plane will dispute away
that which to him is a fact and an eternal reality ; becanse
he can realise it and identify himself with it and to deny
God would be denying himself.

The caricatures of gods set up by the various churches
as the only true God, are only the creations of an imper-
fect imagination. As every man has a god of his own,
which is a symbol of the sum of his aspirations, so every
church has its peculiar god, which is an outgrowth or s
product of evolution of the ideal necessities. of that col-
lective body of men, called a church. They are all true
gods to them, because they answer their needs, and as
their requirements change, so are their gods changing.
As long as men are imperfect, their gods will be imper-

fect, as man becomes perfect, his god will become per-

fect, and when all men shall be perfect, they will all have
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the same perfect God, the same highest spiritual ideal,
and the samo universal reality, recognised "alike by
science and by religion ; because there can be only one
absolute truth, whose realisation is Wisdom.

' ' A. B.

—_———
THEOSOPHY IN THE PULPIT,
(By Epxonp W. Wapg, r. 1. 5.)

Tre writer of the interesting article in the August
number of the Theosophist, entitled ¢ Occultism in
Modern Literature,”” draws attention to the increasing
tendency of writers of fiction in the present day to make
use of occultism as a means by which they may, with
more certainty, fix the interest of their readers. But
whilst interest in the occult is undoubtedly spreading in
one direction, in another, a wave is as certainly rising
which will, in process of time, obliterate the old land-
marks of orthodox theology, and completely transform
that, which ; up to the present time, has been a waste of
thistles into a flowering Eden. The manner in which
the fundamental truths of Theosophy are silently, though
surely, permeating the theological thought of the pre-
sent age, caunot but attract the attention of those who
feel the importance of making some effort to awaken
the portion of humanity now lying lulled to sleep under
the lethargic influence of a system which is altogether
destructive of effort towards self-emancipation.

It is therefore a very significant sign of the times,
when a minister of a creed, which has hitherto inculcated
the belief in the utter depravity of the human heart and
the hopelessness of salvation except through a vicarious
atonement, boldly teaches a purely theosophicusl doctrine
such as ‘“Never can you have a more heavenly form of
humanity than you have, unless that more heavenly
form be evolved from within you.”” The above quotation
is extracted from a sermon by the Revd. Jno. Pulsford,
published in the Christian World of September 11th,
1884, and to justify the belief in the progress of theolo-
gical thought, it may not be out of place to give n few
passages from the same sermon. ‘ What are all loveliest
forms, compared with the warm, living, loving, speaking
human face? Isit flesh? Yes; but it is the Shadow
of the only begotten manifold, son-daughter, ‘ Image
of God.” TItis well that the precious, and altogether
" lovely children of the Eternal, should dwell for a time
in the weakness of the flesh, that they may be ground-
ed ni humility, and come forth from the flesh all the
lovelier and stronger for their endless years. The Divine
race, the offspring of God, who show themselves succes-
sively here in the frail and bewitching flesh, will show
themselves hersafter in much more bewitching forms.
Humanity has endless unfoldings, involutions and
evolutions, because it is God in manifestation, God, in
the Family of God.

““1f the Divine Nature of which we are partakers hag
gone under, if flesh has come to the front, and becloud-
ed, stifled, buried your essential, everlasting Linmanity,
nevertheless, every teacher sent from God is required to
cheer and assure you that it can be quickened anew,
again come to the front, and give evidence of its noble
origin and destiny. By mingling so deeply with the
flesh, and with the anima mundi,-—the animal spirit
of the world,—man loses theknowledge of the Divineness
of his Nature. But by blending again his spirit with
the Father of his spirit, after the example of Christ, he
awakes once more to the. consciousness of himself, as
a real son and heir of Eternal God.

“ The animal-human is very obstructive to the Divine~
human ; but the obstructions can be overcome, till af
length, like a thick clond, it disappears, and the Divine-
human, the true Son, rises to inherit for ever the king-
dom which the Father prepared for him before flesh and
time began. Permit me to speak from knowledge and
experience. The man of flesh in me, who once thought
himself very real,is becoming unreal, ‘a shadow that

declineth;’ and the Diviner man, that slept so deeply in
me, that was as if dead in me, is risen from the dead,
and, shaking himself free from the chains and vapours of
the flesh, is looking forth into the clear of the endless life.

¢ And now I must congratulate you on your susceptibi-
lity of being transmuted, changed, into tncorruptible na-
ture. Your present visionary frame s flesh, but the seed
of God is in you, waiting to be evolved. All that is
asked on your part is your cooperation with God, in 1its
unfoldment, and upbuilding into an incorruptible eternal
creature. You all know that thereare in you very wonder-
ful powers. What thoughts, what fears, what hopes,
what forecasts and imaginations occupy your most silent
hours! The human breast is an arch built over unutter-
able powers. When you see nothing, hear nothing, speak
nothing, when you are wholly inactive, marvellous
activities are stirring in the depth of you. It is hard for
you at such times to escape God’s influence. His spirit,
as literally speaks and breathes within you, as the
spring breath peuetrates sown seed; and nothing but
your own cold unwillingness can hinder you from being
new born. Never can you have a more heavenly form of
humanity than you now have, unless that more heavenly
form be evolved from within you.

“Think of Christ’s immortal Humanity as representing
what is forming in you. Then all the sad and saddest
things of mortal existence, will fulfil a very valuable
service, in helping you to transfer your thoughts and
affections from yourflesh-begotten to your Word-be-
gotten, and incorruptible humanity. Flesh, and all
things coveted by the flesh, are but phantoms ; we shall
soon make that discovery; but our deeper nature, and
the home and kindred of our deeper nature, and God
the Source and the Scope of our life, are realities,
eternal realities.”

These extracts are typical of the whole disconrse and
do not suffer in their isolation ; for there is nothing in
the context which would modify the teaching which isso
apparent in them. .

Whether the preacher is fully conscious of the deep
truths underlying his teaching, 1t is difficult to say, but
it is sufficient to know that any one, within the charmed
circle of the Christian Church, can be found to utter euph
truths without being ostracised by those listening to him

———y——
THE EVIL EYE.
(Translated from the  Psychische Studien.”’)

Dr. Mordtmann in Pera, one of the cities which compose
Constantinople, gives an account taken from the Sana’a,
the offiicial gazette of Yemen. He says: There are
many sorcerers and witches in Yemeu, who do some ex-
traordinary things. There are some old women who are
called Buda’s, whose exterior is very repulsive and of
whom a single look is sometimes sufficient to kill a per-
son. These Budas are to be found especially in the dis-
tricts of Abu-Avrish, Lohela, Zeydie, Babel and Zebid.
Ouly a short time ago a Buda in Zebid stood in front of
a shop and kept looking intensely at the merchant. The
poor man laid down and died in a few minutes and the
Buda ran away. The inhabitants however caught her
after a while, punished her severely, and prohibited her
from re-entering the town.

During the last year, Abd el Vedud, a merchant of Lo-
heia and a member of the municipal council, was celebrat-
ing the marriage of his daughter. A Buda had secreted
herself in the Harem and began to stare at the bride,
who, in the midst of her relatives and friends, there and
then dropped down and died. The Buda confessed to
have killed her by her look from a motive of spite and
revenge. The Buda escaped. '

Sheik Aissi Nassir Effendi in Loheia was attending to
the marriage of his daughter with the son of Seid Tzze-
din. The harem was filled with invited guests and
everybody was gay. But suddenly a Bunda, whose pre-
sence had not been noticed hefore, directed her poisonous
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look upon the daughter of Nagsir Effendi: The victim
as if struck by lightning fell down 4nd exclaiming “ Vac
ébil” expired. The guests were horror-stricken = and
fled. ' ' B

Recently a Buda came into the house of a custom-
house officer, Malinud Effendi, and began to stare at his
daughter, who immediately became sick. The mother of
the girl, seeing what was happening, cilled for help and
caused her female-slaves to Eeab the old wowman wmer-
cilessly. The Buda begged for mercy, promising to res-
tore tlie daughter to health. She was then released and
began to blow upou the young lady and to pray over
her. A soldier with a drawn sword stood by, ready to
kill the witelu if her prayer should have no effect.. But
all was in vain; the poor girl died, and the old woman

was permitted to escgpa,

- Norr.—Several moro similar instances are given, but the above is
suflicient to illustrate tho action of the Ewil Fye. Sceptics will bo rondy
to attribiite the chuse of such deaths to the nction of superstition and
fear, bat the fact that certain porsons have the power to kill small ani-
mals dntl even birds during their flight in the air, By a comcehtration
of their mirderous will, divected by the look, proves that the Evil Eye
is something niore than a fable.—7ransl. :

R e o)
STUDIES IN SWEDENBORG.
By . C. Vereeroive, M. D,
TI1.-—THE CHURCHES.

In the writings of the Jews we ave tanght that the des-
cendants of a few persous, there mentioned, aro the especial
favorites of the Almighty, and that all others aro _“_dqgs,"
placed beyond the pale of His notice. 'In thb ‘writings of
the Christians we ate tanght that the Almighty disdains all
that do not believe in the sacrifice of His Son, Jesus Christ{
that “ Jews,” “ Turks,” and * Heathens” are the ‘ children
of perdition.” But in the writings of Swedenborg we find
niore rational, more Jesus-like, teachings: amoung all men,
savago and civilized, in nll ages, under all zones, and on all
liabitable globes in the vast cxpanse of the Heavens, there
arc members of the Divine Church, the Creator’s Church,
El)enk<>1~s of truth, doers of good, lovers of the Divine. Never-
thelcss, there have been communities of men on this planet,
that have held principles and done works different from
thoso held and done by the magses, that have by internaland
external means served as the heart and lungs of the Universal
Body of Humanity, and have stood in closer communion
with God than the masses. It is these communitics or
“ Churches,” as deséribed by Swedenborg, that I purpose to
outline. To this cnd let ng intérpret a portion of the second
chapter of the Chief Magician Daniel’s Book :

“Thou, O king, sawest, and, behold, a grent image» Thia great imago,
whose brightness was excellent, stood beforo thee, and the form there-
of was terrible. This image’s head was of fine gold, his broast and
his arms of silver, hig belly and his thighs of brass, his legs of iron,
his feet part of iron and part of clay. Thon sawest till that n stono
svas cut out withont hande, which smote the image upon his foct that
wore of iron and clay and brenk them to piocces...... and the stone
became a great mountain and filled the whole cavth.”

This iinage represonts the five general churches or religions
that have cxisted on our Planet. In his spiritnal writingd
Swedenborg does not tell when and how man came into ex-
istence, bnt leaves his reader to speculate for himself: to
think that the Almighty created man in an instant, or by
degrees; or that He literally forined him of tho dnst and
breathed the breath of life into his nosbrils; or that He,
through countless ages, developed him from protoplasm to a
“ missing link,” ready for the reception of & human Ego.
One thing is certain, Swedenborg does not, a8 the majority
of his readors vainly imagine, teach that man’s first stateé
was one ol perfect morality and spirituality, and that, througlhi
sin he became immoral and unspivitual. Bat he teaches
that, on the part of many there was, in principle, an nscent;
r vest, and a descent. For in the .True Ohristian Religion
No. 39, we read : “ the most ancient pcoplo in. the Golden
Age, such as had any: religion, worshipped one- God.” I
¢ such as had any religion,” he medns such as had clevated
themselves ont of the. natural. state into which they werée
boin, und hard becotne ‘the “ children of light,” beholdery of
the ¢ faco of the  Father in the beavens,” the Divino Bun
radiating from the Ineffable One. These counsitituted thé

- on their hcarts;’

Most Anciext CHURCH,

‘The golden head of the image, seen in the dream of the
Babylonian king, represents this Church and its quality.
The head, the highest pdart of the body, répresents the high-
est-mental state attainable, the  celestial” state. Gold, the
most precious metal, represeuts the good of this state ; good
that is the result of entire liberation from the dominion of
the senses ; good void of selfishness.

The characteristics of the members of the most ancient
Church were * perception,” internal respiration,” * exter-
nal, tacit respiration,” ‘‘tacit speech,” and * speech of
expression.” '

¢ Perception,” says Swcdenborg, “is a sensation derived
from the Liord (the Almighty) alone, and has relation to the
good and the true,”"—Adrcand Celestia, 104.

“ Pergeption consists in seeing that a trath is true, and
that a good is good ; also that ai evil is evil, and a falsity is
false.”—1Ibid, 7680. . S ‘
. These statements may be paraphrased thus: Perception
is a faculty that enables man, without instruction through the
senses, to perceive instantaneonsly the nature and quality
of any supernatural mattcr presented.

The reider must be painfully aware that this faculty is
wanting ot this day, except with the AraHATs, and with a
few that have arrived at Christhood, For this seem& to bo
tho- faculty teferred to in the following words: * The
ARrapAT penebrates to the Yoot of whatscever subject hig
mind is applied to, Without following the slow process of
reaboning.”—DBuddhist Catechism, page 53.

As Swedenborg does not go into details, it is difficult to
understand how the ¢ intérndl respiration” and the * tacit
speech’” weve produced. . L give the following quotatiohs
and leave speculation for the reader:, . ‘ :

“ Internal respiration proceeded from the navel toward
the heart and through the lips without making any sound.
It did not enter the tympanum of the person communicated
with, throdgh the external, éhr, bdt thtough the Kustachian
tube.”—4. C. 1118, L

 Having only internal respiration, they did pot speak by
means of words, bat by ideas, which they expressed by
changes of face and countenance, especially by changes of tho
lips.” —1Ibid, 1118. _

““The first mode of speaking of man on every Planet has
been by means of the face and lips.” — Ib¢d, 8249,

“This modo of expression far exceeds in power the lan-
guage of words.'—Ibid, 607.

“The tacit speech wag porceived by the person addressed,
in his inner man,” Ibid, 1119,

“Internal speech prevailed so long as men remained
sincere and uptight, but, when self-love prevailed ,the langu-
age of words began, the face was graduallychanged, the interi-
ors became contracted, and the exteriors were prepared to
dissimulate,”’—1Ibid, 8250,

Instruction in matters of a supernatural character was
not communicated throngh the senses, but was impressed up-
on the mind from within, by the angels, and by Him that
“dwelleth in light inaccessible,” “The law was written
’ it was impregsed upon the will, and hence
upon tho understanding. The reverse holds good with
undeveloped and degencrate men ; for these learn throngh
the scnses, develop an understanding, and by ‘this control
the will. The will and the understanding, with their deri-
vative affections and thoughts, were n unit in this Church,
and the inmost life shone out through the outmost. The
relative importance of the innér and outer parts of man, at
that day and at this, may be made clear by the following
diagramnmatic scheme :°

In the Golden Age. In the Iron-Clay Age.

1. WILL 3. Will.
‘2, UNDERSTANDING, 2. U~DERSTANDING.
3. Senses. : 1. SENSES.

The membersof the Most Ancient Chnrch had opened inter-
course with the departed,tho angels. Devilsand Satansdidnot
yet exist, for man had not yet become abandoned. Veneration
was paid only to him that excolled in good and in trath. Their
worship -was performed in tents and tabernacles. Their
manner of living was unlike what we civilized (!) folk are
wont to regard a sign of culture, of high moral excellence,
Théy lived in tribes and : families, not in empires and
kiibgdoms. As an effect they were frce from the thousand-
and-one artiicial waints bhat keep civilized man bisy to sup-
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ply. “ They never ate the flesh of any beast or bird, but
only grain, especially wheat, fruits, herbs, milk, and butter.
To slaughter animals and to eat their flesh was considered vil-
lainous (nsfas) and like the nature of wild beasts (simile
ferarum), they took only service.and employment out of them.
~ But in course of time, when man began to be fierce as a wild
beast, nay fiercer (similiter ferox, esse acfera, tmo feracior),
hie then began for the first time to slanghter animals, and to
cut their flesh,”—1Ibid, 1002,

As a result of their humanized life, their love of the good
and the true, their inhalation of pure air, and their ingestion
of clean food, they did not die from disease, but old age.

“Tf man had lived agood life, he would have been with-
out disease, and he would have become an infant again, a
wise iunfant, in his old age; and he could have passed into
heaven,and have put on an angelic body, without suffering.”—
1bid, 5726.

(It is well to mention that by the word “ heaven,” onr
Author meaus a subjective state, not the * heaven” of the
pseudo-Cliristians).© The members of the Most Ancient

Church enjoyed *delightful dreams and visions,” which
were the sources from which they and their descendants
drew their representations of paradisiacal scenes and objects.

In the Jewish Scriptuves the different branches of this
church are described under the symbols of Adam, Seth and
linos. The elevation of mind, the purity of heart, and per-
teetion -of life in the Golden Age, are correspondentially des-
cribed by the life of Adam and Kve in the garden of Liden.
It was the morning of time and the members of the “ Ada-
mic Church” were the “sons of the Bast.”

" In course of time they devcloped in themselves the belief
that the Almighty created life and transcribed it into man;
that He transfused and transeribed himself into man, who
then became like Ilim. It'was the senses, the serpent, that
insidiously instilled this belief. And in the degree the sen-
ses became dominant, did the internal faculties become
sluggish and dorment. This process of detcrioration led to
the extinction of ¢ perception,” *internal respiration,” and
“tacit speech,” and finally tothe “ miraculous” separation of thie
Will and the Understanding, which made it possible to will
oue thing and to think and to speak another. It should not,
however, be thought that this deterioration of the mind held
pace with all; for with some there was, so to say, a halt, with
others, a heedless rush, "The * hells” (subjective states of
evil and suffering) were now created, not, indeed, by the
Almighty, as the pseudo-Christians would have it, bat b
the idolaters of the senses themselves. The “ Lells,” the nega-
tions of the good and the true, are the congregations of
the latter. From this it is evident that Swedenborg teaches
that “ good spirits,” “ang:ls,” “evil spirils” “devils” and
¢ Satans,” are not pre-human creations, but post-human, the
depavted good and bad.

The members of the most Ancient Church that did not
precipitate themselves into a state of utter negation of a
Supreme Good and True survived the “ Flood” of evil and
falsity that passed over the Church, and constituted the

Axcient Cuavren,

The various branches of this Church are in the Jewish
Scriptures culled Noah, Shem, Ham,and Japhet. The salva-
tion of Noah, his family, and the animals in the Avk, repre-
sents the preservation of a few good out of the “ Flood” and
the establishment of a new Church. This new Church was
represenied by the breast and armns of silver of the image.

Silver represents the quality of the good and the truo
of the Aucient Church, which was spiritnal.” The good
aud true of the preceding Church wus higher, *celestial.”
Tn the Adamic Church they were governed by a regencrate
will ; in the Noatic, by a conscience formed in and through
an enlightened understanding. The enlightenment of the
uuderstanding took place, not as in the Adamic Church from
within, from the will, but from without, from a written reve-
lation, in the understanding. This revelation is mentioned in
the Jewish Seriptures, as the Wars of Jehovah and the De-
clarations, Numbers xxi,, and must, if we judge from the
following statement of Swedenborg, have been much unlike
any known at this day :

“ The most ancient style.of writing was representative ; in
which things were represented by persons, and where ex-
pressions were used, by which quite different things were un-
derstood. The profane writers in those times composed
their histories thus ; and even the things of civil and moral
life were thus treated, so that nothing that was written was

altogether such as it appeared in the letter, and that some-
thing quite different was understood by their words. Yea,
they even presented all affections whatever in the forms of
gods and goddesses that were afterwards divinely worship-
ped by the heathens....., This mode of writing was derived
from the members of tlie Most Aucient Church, who repre-
sented to themselves heavenly and divine things by the vi-
sible things of the earth and in the world, and they thus
filled their minds and souls with delights and felicities in be-
liolding the objects of the nniverse, especially such as were
beautiful in form and order.”—Arcana Calestia, 1756. See
also, Thoms Taylor’s Eleusinian and Bacchic Mysteries, p. 83.
- What became of this written revelation of the Ancient
Church ? Swedenborg’s answer, published in 1771, is interest-
ing, especially to those that belicve in the existence of a
“ Wisdom Religion.”

“Concerning that ancient Word that had been in Asia
before the Israclitish Word, it is permitted to relate this
news, that it is still reserved there, among the people that
live in Great Tartary.,”—True Christian Religion, 279, Sec
also, Abbé Huc's Travels n Thibet. The Ancient Chureh
was versed in the “Science of Sciences,” the “Science of Corres-
pondences.” By ‘ correspondence’” is meant the relation
that exists between internal things and external; or between
spiritnal things and natural, :

“The ancients that were versed in the Science of Corres-
pondeuces made for themselves inages that corresponded
to heavenly realities, and were delighted with them, because
they signified such things as were of heaven and the Chureh ;
and therefore they put them wnot only in their temples, but
also in their houses; not for the sake of worshipping them,
but of calling to mind the heavenly realities signified.”—
Ibid, 207,

Swendenborg says the lgyptians were above all the other
Tastern nations skilled in the Scicnee of Correspondences
and Representations, and points to their temples and bicro-
glyphics for econfirmation. It is safe to say that the archaic
buildings of India, lgypt, Mexico, Peru, Yucatan and other
countries, mow in ruing or buried bencath a tropical
vegetation, are the results of a knowledge of these sciences.
It was the object of these scicnces to represent the affairs
of the super-sensual world in the sensnal, and to worship
them therein, Thus they worshipped what true men will
worship : eternal verities and realities, not “ imps and limbs
of Satan’’ on tyrannic thrones, or before blood-stained
altars. Our hero-worship with its mcnial slaver and our
bibliadolatry with its bypocritic reverence were unknowan
in this Church.

The Ancient Church, like its predecessor, had its *“ morning,
noon, evening, and night.” * By the morning” is significd the
rise of the Science of correspondeunces and Representations,
by the “mnoon’” the perfection of them, by the ‘‘evening,”
the gradual loss of them, and by the * night,” the worship
of the objects that served to represent. * Since the
representative rites of the Ancient Church, which
were correspondences, in process of time began to be turned
into things idolatrous, and also into things magical, theu
that science, by the providence of the liord, was gradually
lost.”—1'. C. R. 204.

On the deeline of the Noatic Church, a new Church, or
kind of exoteric worship, was established in Syria by Eber.
This system was permitted to be cstablished, because tho
Ancient Church had declined to idolatry and magic. It con-
sisted in exoteric worship in high places and groves; it
had priesthood, offcred sacritices, &c. It was called the
Second Ancient Church, and the Third that succeeded it
was the beginuing of the

Jewisi Crnuren,

represented by the belly and thighs of brass of the image.
Brass represents * natural” good, the good that results from
blind obedience.

The departure of the family of Abram from Ur of the
Chaldees, and the death of Terah, denotes the ¢nd of the
idolatrous Second Anecient Chureh, and the begiuning of the
Jewish Church by exoteric instroction. This Church, how-
ever, was of small significanee until the time of the Jewish-
Iigyptian -Initiate, Moses, whom Jehovah commanded to
liberate the children of Israel from the Kgyptian boudage,
that & Church might be established among them,

The most Ancient Church was established through the
Will, the Ancient through the understanding, and the Jew
ish through the genses. The last was, therefore, au- Exter

3
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nal Church. Signs and wonders or prodigies were the
means used to establish it, and to maintain it.  When these
failed, the Church failed. Swedenborg proves the ineffect-
ualness of “miracles,” and the want of rationality of “mira-
cle”-hunters, Let us hear him: “it cannot be denied that
miracles induce a belief, and strongly persuade that that is
true which is said and taught by him that performs them ;
and that this at first so occupies the external of man’s thought,
as In 2 manner to fascinate and enchain it: but the man is
heoreby deprived of his two faculties, rationality and liberty,
by which he is enabled to act in freedom according to reason.
-«...-Faith induced by mirales is not faith, but persuasion ;
for there is nothing rational iu it ; still Jess anything spirit-
ual, it being merely externaljwithout any internal prineiple.
...... The wicked may be driven into faith, and even into
worship and piety, by miracles, but only for a short time ;
for their evils being shut in, the lusts thereof and the de-
lights thence, continually act against the external of their
worship and piety ; and in order that these evils may escape
confinement they think about the miracle, and at length
call it a dolusion or an artifice, or an operation of pature,
and so return into their evils.”—Divine Providence, 129-133.

This is precisely what happened with the Tsraeclites. While
the effect of the wouders done by Moses and Aaron
lasted, they worshipped Jehovah, but when it ceased they
returned to the worship of the Eyptian idols. It is
ever so with the irvational man: “ Show us spirits:”
“ give us & message from the other World:” “ let a ManaTya
appear, and we will believe!” The readers of the Theoso-
phistare, T believe, familiar with these asseverations and with
the mental plight of the phenomona-hunters. In the days
of His incarnation Jesus rebuked them : *“ if they hear not
Moses aud the Prophets, neither will they believe if one
rose from tho dead.” The saying, * history repeats itself,”
13 not without foundation.

Although the worship of the Jewish Churcli was of an
idolatrous nature, they had commuunication with the angels
and Jehovah by it. What was required of them was nscrupu-
lous observance of tho prescribed rituals. The slightest
deviation fromn these causcd a rupture. Since the Jews
were at heavt idolators, worshippers o/ Jehovah throagh
persuagion, it is evident that the Chur:h with them was not
a genuine Church, but “representative of a Chnrch.” The
Ancient Church was a Representative Chuvch, because its
members understood the internal import of theiv cultus; the
Jewish Church was the Representative of a Chuch, becanse
jts members did not understand, or, rather, dic not know,
that internal realities were represented, but looked upon the
ceremonials as of themselves all-sifficient. Swedenborg
rays that the Tabernacle and Temple, with everything apper-
taining to them, represented heavenly verities that broaght
present the angels; and he says also that, “* the ritnal
of the Jews, in regard to themselves, was idolatrons, because
they were in externals separated from internals s nevertheless,
the gennine principle of the Church [the love of the good
and the true] could be represented, because representatious
have no respect to the person that represents, but to the
things rvepresented.”—d. C. 4208,

The conceits that the Jews were morally better than their
neighbours, and that the Almighty chose them to be His
people, are put to shame by Swedenborg: “The sons of
Israel are called the peoplc of Jeliovah, not because they
were better than other nations, but because they represented
the pepple of Jelovah [the spiritual-minded everywhere
and at all times]; for at least they did not believe in Him,
but in the gods of Egypt.”—Ibid, 7439. It was otherwise with
Moscs, the Initiate, that was “adapted to receive communi-
cations from the Divinity,” and to lead the idolators.

The establishment of the Representative of a Church with
the Jews lLad three objects in view : first, communication
hetween the heavens and the earth; second, the promulga-
‘tion of the Ten Commandments; and, third, the preparation
of the race for the reception of the Messiah, Jesus of Nazs-
reth, by the publication of prophecies concerning Him. These
prophecies are contained in certain of the books of the Bible,
are written according to the Science of Correspondences,
and have therefore an internal sense, and aroe divine. The key
to the interpretation of these divine writings is, according to
our Author, to be found in his theological writings. .

The Jewish Church continued until the coming of Jesus.
Its spiritual consummation took place when Jesus was cruci-
fied,—an act that represented the profanation of the Logos,

After His entrance into the Inner World, Jesus mado Himgelf
visible to His disciples and sent them to promulgate the
“law of love,” and to establish the

Curistian CHURCH.

The primitive Christian Church was represented by the legs
of Iron of the Image. Iron represents natural truth, truth
of a low, but heavenly order; truth held by chiidren and
simple-minded persons; truth founded upon appearances.
Swedenborg divides this Churchinto two epochs : The Apos-
tolic Church and the Post Apostolic.

Tue Arostonic CrurcH.

The object of tho establishment of the Christian Church
was the elevatiou of the mind from the worship of matter to
the worship of All-father, in tho person of Jesus. For
All-father, ** as He is esse and substance, is unknowable
and wnapproachable;” but, as made manifest in the love,
the wisdom, and the work of Jesns, the divine trinity
of saving principles, He is knowable and approachable.
The worship of Jesus, not because of an imaginary Son-
ship of All-father, not because of mirific power, not because
of a cruel death on a cross, but because of a reflection hy
Him, a shining forth through Him, of All-father’s boundless
love for His poor, mixed children, was the simple, apostolic
worship.

But, this apostolic faith and practice waned, and in less
than three centuries perished. Murderers, adulterers, thieves,
and such-like, crowned and uncrowned, purpled and unpur-
pled, stalked about then as now, calling themselves * Chris-
tians,’”” foliowers and successors of the merciful, pure, just
and mendicant Jesus. The inconsistency had to be manipulat-
ed so as not to appear too glaring. To this end a Council
was convoked at Nice, in Asia Minor, in the year 325. Tho
refutation of the lieresies of Arius, a priest that denied the
Son-ship of Jesus, was the ostensible object of the Council.
However, all purposes were served, by the proclamation of
the doetrine that, ¢ Jesus, the Son of God, Second Person of
the Godhead, descended from Histhrone in Heaven, and died
forsinners, to assuage the wrath of the Father, the First Person
of the Godhead; snd that all sinners that believe in this
racrifice were pardoned, cleansed, and received into Heaven by
the Holy Ghost, the Third Person of the Godhead.” A very
comforting doctrine, fitting sixteen centaries of luxury,
brutality and profanity. It established

The Post-Apostolic Church,

represented by the feet of iron and clay mixed. Iron re-
presents Natural Truth; here, the truth concerning Jesus,
held and practised by the unknown few in the Christian
world ; clay represents the false doctrine established at Nice,
held and practised by the masses and their Spiritual and
Temporal Heads. The outcome of this doctrine is graphi-
cally and voluminously pictured by Swedenborg. A few
lines will suffice :

The Christians of this age appear to be very devout, in
asmuch ag they converse becomingly about religious affairs,
attend public worship, partake of the Eueharist, and live
with one another in the friendship of civilized life. But
tlteir charity and devoutness are far from genuine, far above
all nations under the sun, they are at heart treacherous,
lying, adulterons, murderous, and atheistic ; and the hells
got the majority of their inhabitants from them.—Areana
Calesiia, 3489, 6666, 9409.

) Tie Sroxe.

The stone, that smote the feet of the image and then be-
came a gread mountain that filled the earth, represents the
Truth that ig about to take the place of the theological
fiction. The wountain represents the Church of the Future.
Swedenborg emphasises the teaching that a new Dispensa-
tion of Truth is rarely —if ever—given to the members of a
corrupt Church; but to those that are outside the Chureh, the
Gentiles. We are therefore not to expect the establishment
of the Church represented by the stone and the mountain,
among the members of the Post-Apostolic Christian Church,
but among the Geutiles, the well-disposed of all nations.
That this is not an inferexrce, but the actual teaching of
Swedenborg, may be seen from these passages :

There is nothing spiritual remaining in the old Christian
Church ; it is full of blasphemy against the Lord.—Apocu-
lypse Revealed, 692-715.

The Lord’s New Charch is, at the present day, transferred
to the (entiles, because the old Christian Church has closed
heaven against itself by falsity and evili—d. C. 9256, 2986,
4747. ‘ ’
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The New or Second Christian Church will be raised up
in some region of the earth, while the present Church abides
in its worship, as the Jews do in theirs, in whose worship
there is nothing of charity and faith, i. e., nothing of a true
Chuorch.—Ibid, 1850,

Tre New Cuurcn.

This Church of the Future, described in the Revelation
under the name of the Holy City, the New Jerusalem, will
be unlike its immediate predecessors in this, that its mem-
bers will cultivate the sonl rather than the corporeal senses.
They will regard Jesus and His intimate disciples as their
patterns, As these, they will cultivate love, justice, mercy,
chastity, poverty, abstinence, and other positive virtues,
There are such now in the Christian world, a few * simple
good,” with loving, pure hearts, with clean minds and hauds
seeking Christhood, but who they are the ‘ Lord alone
knows,”’ —1Ibid, 3898,

[ —
THEOSOPHY.
‘Wuar tae Frencu taiNk oF Us,
Translated from “ La Nowvelle Revue.”

I1.

Norwitastanping all the objections which may be
raised against the theosophic doctrines as a whole, I
have been captivated by what has been told to me in
regsrd to the phenomena which the Adepts are able to
produce. 'These Adepts furthermore say that, as long
as the world is governed by egoism and ignoble desires,
they cannot give to humanity the immense and super-
Luman powers which they possess ; because if an average
wan were armed with the powers of an Adept, he might
in a fit of passion produce the greatest disasters, without
employing any of the forces of nature, such as are known
at present.

An aspirant for occult learning is obliged to pass for
at least seven years through the most severe, ordeals
which are uot only of a physical but furthermore of a
moral character, and before the powers of an Adejt are
conferred upon himn, he must continnally give proof, by
his manner of living, that no personal motive is under-
lying his actions, and that his moral development and the
spiritual interests of humanity are the only object of his
aspirations.

As far as the mode of living of the Adepts or the
aspirants is concerned, they are strict vegetarians. Be-
sides, asceticism is one of the rules of their order. They
do not assert that love on the physical plane is evil, but
they renounce it, because it leads to a loss of precious
psychical forces. A stute of asceticism is not suddenly
eutered, but arrived at by progressive development.
,Not only mnust amorous acts be avoided, but the desire
for such acts must cease. The will-power of the indivi-
dual is gradually developed by incessant culture, and
15 the stepping-stone to all powers. He concentrates his
efforts day by day, he governs all his interior instincts,
such as are not favourable to obtain the object in view,
he gives his energies a different direction and creates or
transforms hinself into a new person, according to the
type of the ideal perfection which he hopes to attain.
Probably those powers have a great analogy with what
we call magnetism. Here is an illustrstion:

Madame Blavatsky says that she was once in a forest
i India, and one of the * Brothers’ of Thibet was with
her, who gave her a proof of his powers over animals.
In one of the most solitary places of the forest, he caused,
by a whistling sound, in a very short time, a great num-
ber of serpents of various kinds to appear. They came
out of the rocks and the grass and formed a civcle around
the visitors, which moved in undunlations and horrible
contortions.

L“ Are you afraid ?”” said the Adept to Madame Blayat-
sky. :
She trembled, but she said: I have no fear, because
" you ar¢ with me.” '
The serpents came nearer and nearer, and the Adept
repeated his question, and Madame Blavatsky gave the

same answer. Seeing that she was filled with terror,
he made a sign, and the serpents disappeared like the
vision of a horrible dream.

I am the more inclined to believe in this manifestation
of occult power, as several very trustworthy travellers
told me similar experiences with snake-charmers in India,
I also have been repeatedly told of Arabs in ligypt, who
have a peculiar power to make serpents come out of their
holes without any other means than that of producing a
sound that seems to attract them.

One of the powers, which is attributed to the Adepts,
is their ability of corresponding with each other at a
great distance without having recourse to writing or
other material means ; by the use of their will-power and
by establishing a magnetic and spiritual current between
them. Still more : we are told that the Adepts, even if
separated from each other by thousands of miles, can
visibly manifest their presence to each other in their usnal
and apparently physical form. It 1s said that by the
effort of their will they are able to project their perispirit
or the ethereal astral bodies, which, similar to the spirit
of the clairvoyants, travels through space and reaches tho
place of his destination with the velocity of a thought.
This process is called the projection of the “ double”.

Mr. Sinnett, an Englishman, in a recent work on
Occultism, whose translation is not yet published, speaks
of such facts. He has been in India and in connection
with some ot the principal Adepts of Thibet, and explains
such phenomena in a paper, of which a translation was
made by one of the most distinguished Theosophists in
Paris :

“The most important point in speaking of occultism,”
says Mr. Sinnett,  is to bring out the fact that the soul
of man, although a great deal finer and cthereal and more
durable than the physical body, is nevertheless a ma-
terial reality. To say that a hypothetic substance cannot
be weighed, does not prove that it is not material. Those,
who believe in the existence of a universal efher which
transmits light, believo that it is material, bnt there is
an immense difference betwecn ether and the most rarefied
gas. 'The materiality of ether may be argued from our
observations of the action of light, the materiality of the
soul may be deduced from its control over certain
forces.”

Isthistheory given by the Brothers from Thibet unscien-
tific ? Certainly not. Can we not conceive of statesof matter
so superior to those which are known, that they may be
looked upon as pure spirit 7 Let us look at one of the
most recent and extraordinary discoveries, the discovery
of radiant matter by Faraday in 1816. This is what the
discoverer says:

“If we imagine a condition of matteras far removed
from the gaseous state as the gas is removed from a
fluid condition, we may, perhaps,—provided our imagina-
tion reaches so far—conceive of radiant matter, and as mat-
tor in passing from the liquid to the gascous state loses a
great many of its attributes, so will it correspondingly
change in this still higher transformation.”

This shows that Faraday conceived the possibility of
the existence of a fourth condition of matter. About
sixty years afterwards, the well-known Professor M.
Crookes studied the properties of that radinut matter,
which is so much more refined than gas, and his experi-
ments have led to the following conclusions:

Wherever radiant matter comes in contact with a
body, it exhibits phosphogenetic energy. Radisnt matter
moves in straight lines. Intercepted by asolid substance,
it throws a shadow. Its course can be made to deviate
by the presence of a magnet, If interrupted in its
course, it produces heat.

Edgar Poe in his startling Magnetic Revelation makes
some very scientific remarks and observations about the
possiblostates of matter, According to thewm there canbeno
actual immateriulity, but gradations of matter progressing
in rarefication and fineness up to a state in which it is so
to say wnparticled, without molecules, indivisible and














































































