A MONTHLY JOURNAL DEVOTED TO ORIENTAL PHILOSOPHY, ART, LITERATURE AND OCCULTISM:
EMBRACING MESMERISM, SPIRITUALISM, AND OTHER SECRET SCIENCES.

Y

VOL.V5. No. 7.

MADRAS, APRIL, 1884

No. 55,

A1 ARG T g |
THERE IS NO RELIGION HIGHER THAN TRUTH,

[Family motto of the Maharajahs of Benares. )

THE DISCOVERY OF ANCIENT FABRICS.

To those who boast too freely of our modern civilization,
its arts, sciences and complicated machinery, it may
be somewhat humiliating to hear of the discovery by
our modern Kgyptologists and Assyriologists of tex-
turcs wade thousands of years before our era,—
whose “‘ incomparable beauty leaves far behind it
that of the most delicato texture so proudly dis-
played in our international exhibitions.” Just now,
one may see in Vienna the archaic fabrics worn by the
ancient Greeks and Romans. They were found in Egypt
by Mr. Groff. Herr Georg Ebbers, the well-known Lgyp-
tologist, has an article in Allgem Zeitung about that
interesting discovery. Among other textures, he mentions
beautiful linen cloth woven by a process hitherto elaimed
as one of the latest and the most perfect. The Roman
dignitary of the fifth century, B. C., wore a tunic made out
of such nen—moreover Groff discovered in the same lot, a
real, so called ““ Gobelin web.” And this shows, as seve-
ral papers now remark, that the well known tapisseris do
haute lisse,” as the Gobelin work is called in France, the
precious tapestry that decorated only the abodes of
klugs——is n0 invention of the I'rench artists at all. It
came to Europe, as nearly every other art did, from the
Bast, imported probably by the Crusaders of the twelfth
century. Mr. Bbbers concludes hig paper in the follow-
g words :—

Repoated in various quarters, wo often hear an opinion ex-
pressed, to the offect that our daily life differs entirely at the
lu.)t.mm of it, from that of the ancients, Yet, it is most worthy
of note that the deeper I dive into Lhe long bygone lives of the
]ubper. the more the vestigzes of the life of the sucients appeat
before me, the clearer becomes in me the conviction that even in
158 _smallest details their iuterior ag much as their cxterior life
differed in no wuys from our own!

S ——
IS BUDDHISM PESSIMISTIC ?

Mg. F. L. Oswarp writes in an American Contempo-
rary that Buddhism is pessimistic. He says i—

The hope of earthly happiness, according to the ‘theory of
Buddha Sukyamuni, is a chimera, a phantom that lures us
from error to error through endless toils, and robs even the
grave of its peace; for he who dies uncured of his delusion
must return to earth, and continue the hopeless chase in an-
other life. Quietism—. o,, annihilation of desire—is tho only
hoFe of emancipation ; and that gosl of peace can be reached
on y‘by total abstinence from earthly pleasures. All worldly
b)essmgs are curses in disguise, and he alone who has lifted
the veil of that disguise has entered the path of salvation. To
bim, gelf-denial becomes the highest wisdom, and self-abhor-
rence the supreme virtue. He must court sorrow and disup-
‘Pointment a8 others woo the smiles of fortyne, he myst ayoid

everything that could reconcile him to life and lure him back
to the delusions of worldly pursuits. ... The highest goal of the
future is the Nirvana, peace and absolute deliverance from the
vexations of earthly desires. All human knowledge is vain, the
great object of life being tlie suppression of our natural in-
stincts. Self-affliction is the only rationsl pursuit. The love
of wealth is folly : the sluves of covetousness forge fetters for
their own fect, ‘I'rue believers should seek temporal peace by
curtailing their wants and cultivating the virtue of indifference
to the vicissitudes of fortune, He who strives after higher
merit’ must renounce all earthly possessions, live on alms,
dress in rags, shuve lhis lead, and nbstain from marriage,
merry-makings, and the use of animal food, He must have no
fixed habitation, and must even avoid to sleep twice under the
same tree, lest an undue sffection fur any earthly object should
hinder his spirit in the progress of its” emancipation from the
vauities of life ! .

-..But this quietude of the sunset hour Buddhe Sakyamuni
attempts to enforce in the morning of life, his disciples are to
seek refuge in sleep before their day’s work isdone, he gathers
dry leaves to bury the budding Hower,.... Pessimisin s
precocious senility. . .. Young pessimists resemble the fruits
that rot before they ripen.  Monastic tendencies imply au
abnormal condition of the human mind, Only a defented
warrior, a man without hope and without courage, can find
solace in contemplating the approach of u premature night.

Buddhism and its dauglter-creed can flourish only in a sick-
ly soil....... Buddhism has been expelled from the homes of the
Aryan races and relegated to the moral pest-house of the South
Mongol empires......... Disease, crashing misfortune, mental
derangement, whatever disqualifies a man for the healthy busi-
ness of life, qualifies him for the reception of anti-natural
dogmas,,,

We regret to notice that the erudite writer has based
his conclusious upon two erroneons premises. In the first
place, he mistakes popular Buddhism for<tho teachings
of Gautama Buddha, and, in the second, he has miscon-
ceived even popular Buddhisin. Yven Rhys Davids,
who treats of the Southern Doctrino which difters widely
from that of the Northern Church, has not dared to
arrive at such preposterous conclusions, The learned
critic hag evidently not paid that atteution to tho Bud-
dhistic literature which it deserves. Otherwise he
would not have fullen into tho ervor of saying that the
Aryans did not tolerate Buddhism on account of its
ascetic practices, which he is pleased to place in the cate-
gory of pessimistic dogmas. The truth is that such
practices were in existence long before tho Prince of
Kapilavastu unfurled the banner of hiy Religion, and
they are still maintained and aro even strongly recom-
mended by those sects whicl) are the declaved enemiey
of Buddhism. Tho antagouism to that faith in this
country is thercfore to Dbe traced to some other causes.
Moreover, as every reader of the Light of Asia knows, it
was Gautama limself who denonnced in no measured
terms such foolish physical tortures as those of Hatha
Yoga, It is thercfore amusing to see how certain writery
and thinkers will presume to decide questions they have
not thoroughly studied. So much for popular Buddhism.
As regards Gauntama Buddha’s real teachings, every
occnlt student is well awarve that they are identical
with those of Srimnat Sankaracharya, who is held in the
highest estimation and reverence by three-fourths, if not
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more, of the people of India. Every Vedantin, be he
of whatsoever sect, adinits the philosophical doctrine of
Maya—illusion. A wisconception of the true signifi-
cance of this doctrine leads a superficial aund careless
student to put forth such inferences as we have now to
notice. The learned critic supposes that since all this
world is called an illusion, therefore the followers of this
teaching are required to torture their physical bodies.

The philosophical Buddhists are well aware that a
healthy body and a healthy mind are the sine qua non for
a student of the csoteric science, one of whose most pro-
minent and illustrious expounders was Gautama Buddha
as the studeut of the historical development of occultism
well knows. As regards the assertion that only those,
who do not prosper in the world, turn their attention to
this Philosophy, we simply deny the assertion.

" The other misconceptions of the teaching of the
Philosophy arise out of a misunderstanding of the mean-
ing of Nirvana. It is not annihilation, as commonly
understood. The highest ideal of a ¢rue Buddhist is to
rise up to perfection and thus to realise the perfection of
spiritual wisdom. He recognises that the phenomenal is
all transient, misleading, and that therefore if he wishes
to bo “ immortal”’ he must enter the world of noumena.
Ho knows the dangers of being connected with an objec-
tive life which must end in dissolution, and to save him-
gelf from such a catastrophe he draws himself out of the
transitory world and puts himself en rapport with the one
absolute reality which is Bodha as Sankara said. This
suvcly cannot be accomplished by mere physical absti-
nence.

The relation that the {nner man bears to the inner world
of noumena is intimastcly connected with his own subjective
sclf, and therefore he who would live in a higher sphere
alter the dissolution of the physical body, must so change
his surviving tnner nature as to befit it to the plane of
existonce ib hias to enter upon. It will thus be seen that
there is no room for pessimisin in tho Philosophy of
Gautama Buddha, 1t may perhaps be urged that that
Philosophy is not so understood by the generality of tho
Buddhists. But that is no argument against the original
teaching in its purity, When steam engines and tele-
graphs were first introduced here, there were some unlet-
tered, ignorant people who looked upon the machines as so
many goddesses. Are we on that account to denounce,
without a proper investigation, the inventors of these
useful machines ? Iiven “The Light of Asia,’ which
lays no pretensions to being a completo exposition of the
Esoteric Philosophy, as taught by Gautama Buddha,
will yield the meaning put forth in these remarks. The
student will, no doubt, find corroborative facts and srgu-
ments wero ho to turn to the philosoplical literature on
the subject. The learned critic moreover falls into
an unpardonable error when he says Buddhism is con-
fined to tho “sickly’”” soil, for some of the heal-
thiest and the most vigorous imninds of Kurope and
Awmerica have accepted Buddhism as a ¢ perfect system
of thought and rule of life.”

BrArcavA SARMA.
———at
THE EBREW LETTER NUN ; OR 13.
ESSAY 11,
(BY Eripmas Levi.)

‘WE have come to Number 13, the fatal number, from

the word funus, funeral. It is the sacred number of
death.

Verily Death conquered at the Calvary has turned her
sting against herself. Ero mors tua O mors—said the
coming Messiah through the voice of a prophet of a long
bygone day, Death  swallowing herself up in her vie-

“of - Death.

tory.” Death and Hell will be ‘¢ cast into the lake of
fire.” Death—‘ the last enemy, that shall be destroyed.”
All these sentences belong to the apostles, for they and
the prophets have announced the ultimate triumph of
life.  Creavit Deus hominem inexterminabilemn.

Parturition is death—hence the suffering, But that
death is followed by birth. The child dies in its vegeta-
tive life and is born unto the human life ; then he will
die in the human (the embryonic life of the soul) to be
reborn to a more perfect life of freedom and intelligence :
thus dying or rather being reborn from one sphere into
another from one planet or world into another planet or
world. Every limited or conditioned life is a gestation,
every death a parturition, the ascending periods of life
succeeding each other like so many days* = Every night
we fall asleep to awake the next morning. The divine
sun gets never old, and the soul of the just is made in
the image and likeuess of that sun.t

The absolute existence of Life is the formal negation
‘When the Deity said to man: * Thou shalg
surely die,” he threatened him only with the oblivion of
life and the terrors of the unknown, The dreadful face

of Death is the mask of the abyss, but the abyss is—life -

eternal.

. Man is immortal, and men pass like shadows ; they
wither like the hay on the fields, but the shadow itseif
never passes away ; it is only shadows that disappear :
hay neither dies, nor does it dry up ; it is ouly dry grasses
that wither out and die. A rose is plucked, there are other
roses on tho rose-bush. The rose-bush, or rather a rose-
bush, withers and forthwith the soil produces other rose-
bushes. When winter has .caused all the flowers to dis-
appear from one hemisphere, it is then on the other thag
the presiding genius of the lowers reappears ; for flowers
are immortal in their types, and immortal also in their
brilliant realisation that makes theuw, emigrating from
place to place, to go like tho lark, around the world.
It is becauso types are always alive that they are for ever
absorbing and rejecting new substances. Withered roses
are no longer roses. ‘Ihey are, if I may be permitted
this expression, the dung of the rose, which ever lives.

What is here said of the corpses of roses applies to the
corpse of every thing else, thus affording us the standard
value of the cultus of relics. One can preserve a dried
rose—the remembrance of a friend—it matters little so
long as it is well understood that the dried flower per se
is nothing,

Do you know why honours are rendered to the dead ?
Why one takes off his hat before a corpse thut passes ? It
is the salutation made to the mould of the immortal
Adam, to the human figure still impressed upon that
clay that will disintegrate. That sacred shape is the

great pentacle of life, and we bow to inmortality in
death. .

Would we live for ever ? Let us realise then within
ourselves the iinmortal type, let us shape our soul in the
tmage of the true human figure.

When the bronzo of the sculptor or rather of the
caster fails to fill up the prepared mould, producing in-
stead of a statue a formless ingot to be thrown back
into the metal in fusion... what happens ? Nature ig the

’ *Rend Esoteric Bnddhismlnnd.compm:;a botﬁ the phraseology used
and the doctrines taught.—Ed. . P 8y

$The ‘“central sun” whenco emanates and whither returns
infelligence  scattered throughout tho universo. It is the one
oternal universal focus, the central point ‘ which is everywhere and
nowhero’’ outbreathing and inbreathing its ever radiating rays, The
! Soul of tho just” is Avalokiteswarn ‘' madd in the image and like-
‘ness” of Adi Buddha, Parabrahm.—Ed. - - = -



April, 1834.]

THE THEOSOPHIST.

157

«caster and her furnace is never extinguished. It is this,
the true five of hell.¥ . '

God accomplishes creation through types that his will
maintaing after his intelligence has, so to say, imprinted-
them in the (astral) Light. Life, working out the uni-
versal (primordial) substance, pushes it into such moulds,
where she specifies herself in accordance with the distri-
bution of forces which the independent but well regulated
will of the Creator can alone produce, and which cannot
be the result of chance, the latter having never had any
existence. God produces the cause and Nature works
out tho effects. God creates the types and Nature works
out the individuals. Hence our Masters say that God
created Adam immortal ; the Adam Kadmon, the primi-
tive Adam, the Microprosopus whose arms extend from
the West to the Fast, whose brow reaches the zenith,
and whose heel casts a shadow on the disk of the sun.
It is the type of humanity glorious and all powerful:
ever immortal, sin notwithstanding, but whose scattered
limbs have fallen under the shadow of death, because
fominine weakness prompted by the astral serpent
eansed it to face the Science of good and evil. This
sin . was foreseen by the Creator, whose will it was
that the earth should be fecundated with the putrefac-
tion of the peelings (shells) and the manure made of
the royal corpses—of those seven Kings who could not
live for the reason thut they had become antagonistic
to each other—three on one side and four on the other,
instead of placing one in the middle, thus constituting
a perfect balance.......t

What is the shapo or form of a beautiful soul? Are
there ugly souls f No. The soul is beautiful from its
birth and does not admit of any defects; a defective
soul cannot yet be called properly a soul:1 it is an ele-
mental spirit, a spiritual larva. Every defect is a wound
through which life must escape. Thus there are no
other than beautiful souls. This word alone ought to
show it immortal as well as beautiful,

Beaunty is the radiance of the true; and truth is eter-

nal. Beauty formless and changeless is the light of the
etornity. To believe in beautiful souls is to admit

eternal life.

There aro two kinds of defective souls ; the imperfect
and the mutilated. The former are guilty only when

*Hore the annikilation of ““ personality” is clearly hinted at, though
the Fronch Kabalist would have never dreamt, nor dared to declare the
“ bitter” truth as plainly as we arc doing. Had we from the begiuning
assumod tho policy of panderiug to people’s prejudices and undoveloped
ideasand given the name of “ God” to the spiritual sido of nature and
of Creator to its physical potencies and called Spirit—=Soul and vice
versa, as necessary for concealing the nnwelcome foatures of the doc-
trines taught—we would have had nearly all oar present enemies on
our side. Honesty, however, does not seom always the best policy,—
not in the teaching of Truth, at any rate. Wo know of Western Occult.
ista—smong them pupils of Eliphas Levi—who oppose the ocenlt doe-
trines of theKast as outlined in Esoteric Buddhism imagining them oppos-
od to tho Kabalistic dootrines and far more materialistic, atheistic and
unscientific than thoso of their masters—tho Judeo-Christian Kabalists,
Let them understand well the veal meaning of tho comparison made by
Eliphas Levi, and sce whether it is not in other words a perfect corrobo-
ration of the Eastern doctrine of tho ‘‘ survival of the fittest” in its
application to the human personal soul. The “furnace of Natnre” is
the eiyhth sphere, When man fails to mould his soul *“in tho image and
likeness of the great Adam’—we say of —Buddha, Krishna, or Christ
(according to our respectivo creeds)—he is “ a failure of nature” and
nature has to romonld the cast before it can launch it again on the
shoreless Ocean of Immortality. * Statuos—die,” in the words of E. L.
—the metal of which they are cast “ the porfect statuo” never dies.
Tt is a pity that Natore should not have consulted the sentimontal
prejudiees of some people, and that so many of hor great secrets and
facts ave so rudely opposed to human fictions.—Ed.

T Easy enough to perceive that E. L. hints at the 7 priuciples of man,
bnt very difficult for ono, nnacquainted with Occalt terminology, to
make out his meaning. The * middle” King is the body of Desire,
the 4¢h principle, Kama-rupe. Had “ Adam” or man, equilibrized the
two triads by putting that bedy or hig desires aside and thas triomphoed
over the ovil counsel of his lower, animal triad, he wonld have cansed
tho death of all oxcopt the 7th. This has reference to the psycho-
physiological “ mystery of tho birth, life and death” of the lst race
in this Round.—Ed.

$ And since it ig a trite axiom—* liko cause, like results,” then it
necessarily follows that every bad resalt or effect has to be traced to
the producer of the first cause—in other words to the * personal” god.
Wo would rather declino for our deity such an imperfect Beoing.—Ed.

they neglect to perfect themselves ; the latter those who
have wounded themselves with their sins. .

Nothing imperfect can enter eternal life ; nothing mus
tilated can pretend to the eternal reign of life and beanty.

The means of the imperfect and the mutilated are—
labour and penance—penance is the orthopedy of
souls.

Labour and penance cannot fail spirits so long as they
are alive, it matters not however much their surroundings
many chauge, providence is everywhere the same for them.

There are hosjpitals in heaven for sick souls: it i
what we (the Roman Catholics) call purgatory. The
latter has been compared to fire, because fire purifies
metal. This has to be taken figuratively. Who can believe
that men can be made better by being roasted over &
small fire ? ' '

Life is the progressive motion of Being. Being is
being analogous to being, conformable to being.

The same of Life. Forms arce the phenomenal appear-
ances of life. Lifeis progressive—hence the ever chang-
ing forms. :

No form, however, is ever destroyed ; if the imprints
are effaced, their types are immntable.

Behold that lovely fair-haired child whether he lives
or dies, seven years hence ho will be no more. The
seven years old boy will have disappeared making room
for the adolescent of 14 springs, If you would see again
the child, look for him elsewhere ; perchance you may
find a second imprint of the type. .

It is precisely thus that we shall or shall not seo those
who have left us for a higher life.

Our souls are made for a triple life—physical, meta-
physical and divine ; respectively known to the Kabalists
under three names: Nephesch, Euach, and Nescha'ma.h;
or Psyche, the Nous and the Logos, as the Alexandrian
philosophers termed them.

It is through Psyche that we have a hold on eur phy-
sical body ; througlt the means of that plastic mediator
which, properly speaking, is neither body, nor spirit, but
serves as an insérument for both.*

What you call death is the sudden ruptere of the
exterior envelope and the enfranchisement of Psyche clad
in her mediator,t or her fluidic body. Spirit (uach) and
Soul (Mens) know nothing of death and can conceive of
it but through Psyche. These two are so indifferent to that
phenomenon, that people often die without being in the
least aware of it, and that amidst the joys of real life,
the just man is under the impression that the bliss that .
has Just commenced is but the continuation, the remem-
brance of eternal felicity.

Death is brutal and even violent for those who have
lived but & physical, sensual life. In dying they
imagine that every thing is perishing and the world ends
together with them. They find themselves suddenly

‘plunged in a palpable and, so to say, fluidic darkness

that can be compared to liquid mud. )

In fizus sum, in limbo profundi et non est substantia.
Such dead can live neither in the eavth’s atmosphere nor
higher. Their unenlightened imagination conceives
horrid nightmares, and theve are such, who, to escape
the unbearable terror, have fled back, and taking refuge
in their own corpses, have reanimated them in the tomb,

These wretched souls are drawn, and fly in despair,
toward thoir second death. Slowly they weaken and
sink, like a wounded man who is losing his life blood
drop by drop, and then lose all consciousness and re-
membrance to pass into the state of larve, stryges and
gools, often of vampires, according to the vicissitudes
and the mysteries of an unexplained embryogony.

®A sheath os it is called in Senskrit—and in the Vedanta philosophy
Kama rupa i tho sheath of Mayavi rupa, and that alsc of tho body fox
the realization of its desircs.—Ed. ‘

+Mayavi rupa, the objective porticn of it.—Id.
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Nature destroys all tbat she does not perfect. The
corpse 18 a horror to life, hence putrefaction sweeps b
out of sight. Dead souls have also their decay, and hell
is a tomb wherein reigns the eternal worm.
~ But even decay can never be eternal, for it is a palin-
genesical labour. Dried leaves falling froni the tree to the
ground decay and manuve the earth. The same with
these abortions of human life : they servo to nourish and
‘manure the field of universal life. Those creatures,
that I have designated under the name of larvee, ghouls
and voanpires, are the venomous mnshrooms, the
putrefied cortices of life. For human souls are unablo
to live isolated from others, and so long as they live
-they attach themselves to each other : the sonls of the
just—to tho good, those of tho sinners to tho wicked
souls.

‘I'his explains the phenomena of obsession and posses-
gion. The wicked spirits who possess themselves of
people are souls imperfectly dead seeking death once
more, and aspiring to find in the agony of a second
‘death a new nnpulse towards life.

It is out of respect for the human figure that we must
bury our dead ; and it is out of respect for the soul-form

that hell must cover up and hide its corruption. But
where is hell ? Kverywhere and nowhero. It is not

a locality but a state. It is the latent and hazy state of
souls that are disintegrating. This hell is silent and
shut in like a tomb.*  Weeping and the gnashing of
toeth precede it, but within it—there are no tears, as
nothing lives in it save Death ; and death is tearless for
it is pitiloss.

We know that death is composed of a series of succes-
sive deaths.t

God creates eternally, Creation is always beginning,
and always ending in a rolative sense. And as crea-
tion 1s eternal in all that is created, we must be also
eternal...Adam, tho protoplast, that i3 to say, humanity
is the verb, the only son of Godi of whom it is said—
ex-utero ante luciferum generi. This explains the pre-
existence of souls. If wo have sinned in Adam, it must
have beon becaunse we were existing iu him; for to sin
is to act, and to act it is absolutely necessary to exist.

-Whom does God address, when he is made to say (in
Latin) faciamus hominem. He speaks to man himself,
to the man who is pre-existing in his creative thought,
and who clamonrs for life. Why have we no recollec-
tion of our anterior lives? It is because we have
hitherto failed to realise in oursclves the unity of the
remembrance. But wlhen that remembrance once re-
turns, it will be eternal :|| in memoris eterno erit justus.

To die, is to awake from a dream, the tcmporary
dream that ushers us into life real and eternal, where
there is no more room for dreaws, for in the eternity
there exists neither present nov past, neither a ¢ before”
mor un “after.” No; for eternity cannot be divided, and a
portion of the eternity shall be still eternity.

So that after death we shall find ourselves alive with-
out beginning, without end. Without beginning, but not
without an origin. Eternal creatures of an eternal
Creator, living blossoms of the immutable will, ever
re-born and dying but once—of penal death.......

Second death is not, properly speaking, a penal death,
but a fatal death necessitated by the voluntary negation
of life, Suicide is a crime but it is not pain. That

* And this is the Eighth sphere.—Ed.

t The successive stages through which n doomed sonl passes to final
annihilation are here roferred to. Some of these stages aro undergone
on this earth, and then tho disintegrating entity is drawn foto tho
attraction of the eighth aphere, and thore remoulded to start on
another journcy through life with a renewed impulse. The stages
above referred to are, according to the teachings of onr philosophy,
sizteen in number—the last two being, however, the different aspocts
of one and the same condition, the final extinction and ro.formation.—

1 On this, our Earth, of courso.— Ed,

§ Yes; on the day of Nirvanic Rosurrection,

dhsam,— Ed. ) See Fsoteric Bud.

which constitutes the grandeur of this crime is that
man changes the penalty that saves for a penalty thaé
kills. He turns into poison the dose destined to cure him
and breaks in the bands of Providence the saving rope
of his soul.

If man after death ro-entered eternity in an absolute
way, he would be absorbed by it. - Between the finite
and the infinite there is always an infinite separation.
Man carries away into eternity his notions of time, which
to him is but a relative idea, but he preserves the con-
sciousness of a divine life for which there exists no time.
Man has to live ages upon ages, but these ages, grouped
together, will still present durations with beyinning ns
with end, measured by remembrances and terminated
by forgettings.

Au absolute consciousness of Eternity would be the an-
nihilation of all ereated personality. 'I'hus man will never
cease to dream of time, though knowing and realising
more and more that in supreme reality there can exist
1o time,

Creation 1is a circle which begins and ends at all the
points of the civcumference, but which, in truth, does
ot begin and could not end since it is the product of
eternal life, MaN-Gop, This is the last word of Huma-
nity, The finite in eternal commnunication with the
Infinite is liko our eye—with Light and Space.

—_———
THE WAYS8 OF PROVIDENCE.

A 1ona gushing article appears in a religious Italian
paper sigued by a theological student. He was going
by rail to hold his examination. Getting giddy, while
standing on the platform, he lost his balance and fell
under the wheels of an approaching engine. Crying
out loudly he appealed in his agony to the Virgin “ our
blessed Liady,” lost his scnses, and instead of awaking
““a glorified, martyred soul,” he arose unlurt and none
the worse for the little fit of excitement. 'To recognise
the “ timely interference of Providence,” he made a vow
to devote lus life to selling, and otherwiso advertising
tho particular Madonna on whose name he had called for
to intercede on his behalf with the ““ Divina Providenza.”

[u another paper we read : —

A terrible catastropho is reported from ThHirois. The QOon-
vent of t,he_ Immaculate Conception canght fire, Thirty inmates
perished, including the lady superior and four sisters, the rest
being mostly papils.

The poor victims must have been terrible siuners, or
else why should they not also have called upon the blessed
Virgin ? 1t is more than probable that being R. Catho-
lics—they did. What is the explanation given? Of
course none, for only such solitary cases of providential
interference as the oncabove, are given, while thousands
of other cascs, where it has not pleased Providence ta
kelp poor wretches in danger, are nover noticed.,

_—.——
(Continued from the last Number.)

LIVING VAMPIRES AND VAMPIRISM OF THE
GRAVE IN OUR SOCIAL INSTITUTIONS,

By Dr. Forrin, Presipent, TrEOsOPHICAL SocieTY
or Tig Occurrists oF FRraNncE.

Second Observation,

Ix 1868 thero was at Paris in the rue Rochechuart, g
woman, whose old age was a.mystery. Every one, who
knew her, noticed, that she alwaygs had sowme young girl
with her as ¢ Demoiselle de compagnie,” and thut she
changed those companions very often. Those girls were
seen to enter into the old lady’s service in perfect hexlth,
but soon they showed signs of withering, which always
affected their health and often caused their death, When
the parents complained, they were quieted by some
preseuts or by money. '

In spite of all this generosity, public opinion - began to
speak, and the old lady was said to eat the girls 1o
prolong her own life. She was declared to be a veritable
vampire. The last young girl in her service was the
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daughter of a coachman. The father seeing his daughter
“losing her health, and having heard the accounts of the
fate of the other girls which preceded her in that service,
complained to the * Commissaire de Police.”’

An examination was held, the physicians gave evidence
that 1t would be dangerous to let children or young girls
stay with the old lady. She was therefore fined a sum of
money as indemnity to the coachman’s daughter and
then died a month afterwards.

Shall we draw the conclusion from these two observa-
tions that the Vampirism is alaw of nature ¢ Man must
learn to assist his evolution by science.™

The subjects which can be affected by vampirism are
of different classes. The lowest order (sorcerers and
pythonesses), when they are left to themselves withoat
guidance, may fall in a state of catalepsy, whose special
character is its eminent resemblance to death. Buried
in such astate of death-like trance, the phenomenon of
« dédoublement”’ (or division of two sets of principles)
results. The principles which constitute the animal soul
(Kama Rupa)t impart to the vampire two characteristics.
He will go to where he is attracted and feast on the blood
of his friends or his parents, to sustain the vital principle
of his body, which is imprisoned in the grave.

There are also vampires which form a class of elemen-
taries. They are the assistants of men in the performance
of black magic. To speak in general terms ;—all the
blood which is spilt can attract those phantoms. '

This is & method employed by necromancers to evoke
the dead.f Sacrifices made by the shedding of the
blood of animals are a part of the ceremonies of black
magic. In olden times sacrifices were made in the regular
places of worship according to prescribed religious rites,
and the selection of animals was an exact science.

* At the Court of King David there were enough of young girls,
Nevertheless the Bible says : * The King, having grown old and unable
to warm himself, search was made throogh all the tribes for a young
virgin, Abissay-Seunamito was selected ag able to furnish the requir-
ed physiologioal conditions, which wera then known. She was taken
to the King, ¢ who knew her not.” She never left the King and slept on
David’s bosom.” We cannot explain this fact without admitting that
this was an act of vampirism by which the old King prolonged his life,

t+ That which remains, after the separation of the higher principles
from the lower ones by the process of dying is complete, consists of the
fourth principle and the lower parts of the fifth. This—the animal
soal—has still & more or less indistinct consciousness of its own, and
its actions resemble those of & person walkiug in his sleep. It has also
a remnant of will, in a more or less latent condition., But as the higher
priuciples have left this, will is no more guided by any moral considera-
tions and cannot exert itself in" any other way than by following its
attractions. Its lower passions, animal desires and material attractions,
still remain, and in proportion as they have been more or less developed,
nursed or fortified, during earth life, in the sawne proportion will they
act more or less powerfully after the death of the physical body. No-
thing likes to starve :—each body as well as each principle has a power-
ful attraction and craving for those elements which are necessary for
its subsistence. The principles of lust, gluttony, envy, avarice, rovenge,
intemperance, etc.,will rosh blindly to the placeto which they are attract-
ed and whore their craving can be temporarily gratified ;—either
directly as in the case of vampires, by imbibing the emanatious of fresh
blood, or indirectly by ostablishing magnetic relations with sensitive
persons (medioms), whose inclinations correspond with their own.

If there is still 8 magnetic relation existing botweon the vampire
(elemontary) and its buried physical body, it will return to the grave.
If there is no such rclation, it will follow other attractions.

It craves for o body, and if it cannot find a human body, it may be
attracted to that of an animal. The gospel account of the swine into
which Jesns drove the ‘¢ evil gpirits’’ may bea fable in its historical ap-
plication, but it is a truth, not only a possibility, with reference to
many such parallel cases.—Trans.’

1 The physicians at Paris prescribe at present fresh blood to cure the
anm:mic couditions of chlorosis and other cases of loss of power. It
is a strange sight to witness every day the rush of a groat number of
people for the slanghter housges, where young women and girls drink
the warm blood of butchered animals. It is all the rage, it is the
fashion. Nevertheless it is certain that the blood in all its parts does
pot assimilate with the human system. It is difficult to digest and
prodnces horrible night-mares, but it is the fashion.

We hope that Science, which is ignorant of the effects of blood-
drinking, will soon ceaso to advise people to drink -the blood of
animals. : :

All throngh antiquity science and the greatest legislators have pro-
hibited the drinking of blood on account of its pernicious consequences.
T bave had a young lady under treatment, who became insane in con-

sequonce of visions which horrified her, Having drunk blood on three

Human sacriﬁc@es were of two orders, either voluntary
and by consent of the victim, or involuntary, when they
attempted to resist.

At Babylon, where compulsory human sacrifices were
a national institution, where black magic was taught like
any other official science, those pracuices attracted bad
{nﬂuences, which soon transformed that city of wonders
nto a fated place. Thencefurward Babylon was doomed
to destraction. ‘

Here we see the action of the inexorsble law. These
sacr}leglous immolations were a double crime. First the
a.c:t 1n itsel{ whose consequences react upon its authors in
life and in death, and next as being an outrage of the
divine laws.

A voluntary human sacrifice is a human holocanst.
Man may give his life by  devoting himself to whut he be-
lieves to be useful to humanity, or it may be demanded
by our social institutions. There is a holocaust. The
Druids sacrificed 7irgins in the island of Sayne, because
those virgin priestesses of high seership by spilling their
blood gave divine revelations for the salvation of their
country. This means the collectivity ; the mystery of
blood, the mystery of revelation. This is the science of
the Druids.

The modern world, being unable to grasp the spirit of
antiquity, will say that nothing was found. This is an
error. An evolution has been accomplished, a halting
place on the grand route of humanity has been reached.
Gaul has become I'rance. None can avoid the law of
transformation. Stability would be death. Modern
science seems to become more and more neglectful as to
the world of causes and the principles of transcendental
metaphysics. Our highest scientific authorities study
Matter 1n its various states, to utilize its forces for the
benefit of man.. Will this laudable object be accomplish-
ed, and do the results justify the efforts used to obtain
them ?

Is the individusl more happy now ? Is the family better
situated ? I leave others to answer these questions.*
It seems to me that modern science is going inan un-
fortunate direction. While she denies the vampirism of
the graves which sucks the blood of the living, shg organ-
izes an official vampirism ;—a vampirism of sentiments,
a vampirism of physical forces, and a vampirism of the
grave. Modern life has created a sociul condition, in which
solitude, so salutary to spiritual meditation, cannot be
realized ; it is a human whirlpool to which vampirisw has
becomse allured.

, Woe to the people of Europe, who could not find
another method of educating and saving their children
(the Future) than by shutting them up in colleges and

occasions, she saw after the third time enraged oxen and shcep rash
upon her. No more pitiful sight could be scen than to behold this poor
young lady. Two-more such cases werc mentioned to mc by a friend,
a physician. From thesc observations’ we must conclude that blood
can produce dangerous results, cspecially whon the patients have the
gitt of clairvoyance, Bat in all cases we ought to desist from drinking
it, S, ]

1 know an executioner at Alengon (Departement de I’ Orno), who was
sick beforo cach execution. I saw those phantoms throwing themselves
apon the blood of the guillotine, nd what the most terrible thing way,
that amongst tliem hLo recognised his deceased friends and parents. L
have attempted to obtain information amongst the butchers, "Armongss
fifty whom I interrogated, four hiad been forced to quit their occupa-
tion of killing animals. ‘They too'saw those phantoms como to gorgo
themselves with blood.

Although the exuberant healthy appearanco of butchers generally is
said to be due to tho vapors of bloud, butchers usually do not reach
an old ago. Amongst tho Israclites secry werc so ninerous that the
legislators cstablished tho office of sucrificers in consequence.

We froquently meet with peoplo today, who becomo i1l at the sight
of blood.

* A new danger appoars on the scientific horizon in the form of a
proposed inoculaticn of carbon in the animaly “{hose flesh is eateu.
Official science shows that the virus may remaln In a latent stato for-
an unlimited time without apparently manifesting itsclfs Weo are
therefore in danger of having poisoncd meat to eat

2
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boarding schools which make them victims of vampirism™*
by this monastic seclusion.

Nature punishes terribly those who transgress her
laws. Science does not belong toany particular person,
sheis the transferrable inheritance of every member of
the great human family. Occult Science beckons to us
from the East to reascend her mountain-beights. There
we shall find the corner stone npon which humanity will
build her charch, against which error and immobility
will battle in vain.

[ —
SCRAPS OF ANCIENT HISTORY OF THE
ISLAND OF JAVA,
(A Popular Version from Notes furnished by
Barow TenawacerL, I, T. 8,)

WreN the Emperor of Rome had been informed that
a great island named Java was in existence, and that it
was not yet inhabited, he selected several families, pro-
vided them with all the necessaries of life, and sent
them to that country to colonise. But unfortunately the
information which had been received by the Emperor
from certain merchants was not correct. Java was pot
a desert island, but inhabited by giants and spirits,
who, by the supernatural powers they possessed, caused
in the course of two mounths the destruction of all the
cmigrants, with the exception of twenty families, who
returned to Romme. The Emperor then went to consu.lt
some ancient sages, who advised him to use certamn
powerful charins. He followed this advice, and thanks
to the efficacy of the means which he used, land and
sea were overturned, the spirits and giants left, and the
twenty families, going again to Java, were able to
re-establish themselves.

For three hundred years did the inhabitants live
without a king, but afterwards the Supreme God select-
cd one who became very powerful. 1n about a century
God gave a King to Wiratha, and three hundred years
later created Kings for Negastina, Madaera and Dwara
Wati. Still a hundred years later the Supreme Being
appointed again another King, who came from Tocsen,
and after this one died, there arrived at Java a colony
of Brahmans and invented the twenty Akshara. (Letters
of the Japanese alphabet.)

This legend, which is told with different variations,
forms the beginning of the history of Java, while our
chronological researches do not go back further than
78 years of our era, At that time arrived from Hindos-
tan a saint named Adji Saka (a colony of Brahmans ?)
and invented the alphabet. Although it may be very
difficult to say to which part of Hindostan this first
colony belonged, still various indications made Mr.
Crawford and A. V. Humboldt suppose that they arrived
from the Koramandel Coast.

During the following four centuries numerous emigra-
tions took place, and the power of the Hindus became
stronger in that country. The first historic information
to which science gives credence, dates from the year 525
of the Japanese era, 603 B. C. and not much is said
about them. Adji Saka left to his successors a record
of various prophecies concerning the future fate of Java
and his works were known in Hindustan. It so hap-
pened that a prince named Kaesoemo Tjitro reigned at
Nagastina, to whom the future of his kingdom had been
predicted, and ho made up his mind to send his son
Savelo Djelo with a strong colony to Java. This prince
established the kingdom of Mondhang Kamsmlan and
acquired great power, because Arve Banda, who arrived
in Java from the Molucca Islands with a powerful army,

* The young ladies, shut up in boarding schools, are vampirising ench
other.
daring their enforced common seclusion, the menstrual flow, by which
function tho girl becomes a woman and .8 mother, does either not
appear or is scanty, or ceases and reappears only during vacations
whea they are visiting their families, to disappear again when they
roturn to school, Lot legislators aud mothers think over that question,

An irrefutable proof of this assertion lies in the fact that.

submitted himself to Tamelo Tjelo, who understood better
than himself the works of Adji Saka, and also because
somo old prophecies promised the empire to an Indian
prince. Under one of his successors the kingdom took
the name of Brambanam. :

After this civilisation and religion took a new start
during the reign of Dewa Kaesoemo, who transferred the
capital to Tjenggalo (where Soerebaja resided.) Under
his successors the prosperity of the kingdom nade
a continnal progress and reached its highest culmina-
tion during the reign of Pandji, whose namme is even at
this day greatly honored in the epic poems of the
Javanese.

The kingdoms of Singo Sari (now Malang) and of
Padjadjaran existed contemporaneously at Java ; but
their history is almost entirely lost. At the end of the
year 1301 (Javanese era) the kingdom of Padjadjaran was
destroyed and the empire of Madjapalit established,
The ruins of the capital of the former name exist still
in the Wiro-saba district, the residence of Soerabaja.
The princes of Modjopahit extended their authority
over the greatest part of Java, over almost the whole of
the Sunda Islands, a part of the Moluccas, BBorneo and
even the Plilippine Islands. At that timo Java arrived
at the summit of its prosperity, and it was especially
during the reign of these princes when those magnificent
Hindu temples were built, whose remains are still an
object of admiration at Singo Sari, Brammbanan, Dijeng
and especially at Boeroe-Boedoer.

But this noble civilisation, this eminent power, this
sublime religion, were all destined to disappear; for in
1313 an Arab named Moelana Ibrahim began to preach
the Koran, and in 1400 the Mohammedans having con-
tinued to preach the Koran with sword in hand, went to
destroy the empire of Modjopahit and took possession
of the capital. Soor Islamism began to exert its paraly-
sing influence on that civilisation, and destroyed not only
its source, but caused it almost entirely to disappear,
The advent of Islamism was the more to be regretted,
as the religious sentinient became nearly extinct. The
Javanese were made to pass for Mohammedans ; but the
great majority of them did neither knmow nor observe
anything except a few ceremonies, intermingled with
ancient Hindu rites. Their literature is dead, and what
little of it is left, dates from the time before Islamism
made its appearance. Sciences do not exist, and only
o few exceptional chiefs are found, who have a faint
idea of them.

The Europeans are Christians or pass for such, but
if T can trust to my experience of twenty-five years,
indifference in religious matters and materialism are
the dominant convictions.

There is in Java like everywhere else a lot of Pro-
testant missionaries, but the results which they obtain.
are so small, that it i1s not worth the while to mention
them. The Javanese people.are plunged in the deepest
ignorance, and an immense labour will be necessary to
bring this unfortunate people again up to the state of
civilisation, which they had attained in the fourteenth
century.

The Government looks upon these colonies only as
being farms, which must bo made to yield as much as
possible. Such words as magnetism, spirituality, theo-
sophy, etc., are almost unknown. ,

Such is the Java of to-day. May a better future be in
store for it, and may the Orient again shed its brilliant
light, for which all mankind is instinctively attract--
ed again over this unfortunate country.

Mythical account of the invention of letters by Adji Saka.

Adji Saka stopped after his arrival at Java, for a
while in the mountains of Khendang. e then departed
for the kingdom of Mendhang, and before he left he
gave orders to his servant Sembada, to wait for him and
to keep his knife, and he especially forbade him to
return this kuife to any one but himself, He then took

——
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with him his servant Dora, and Sembada remained alone
in the mountains. When Adji Saka arrived at the
frontier, he asked the villagers whether this was the
Kingdom of Mendhang. They answered aflirmatively,
and wanted to know from whence he came? He then
told them, that he came from Hindostan, and that
it was his intention to offer his services to the King of
Mendhang. The villagers then said to him: “If you
wish to enter the service of the King of Mendhang, you
will expose yourself to the most imminent danger ; because
he is a man-cater, and for this reason a great many of
the inhabitants bave left; for every day the King com-
mands a child to be brought to him, and every stranger
that arrives has to deliver his children to the King.”
In spite of these terrible news he was not frightened,
but, moreover, he transformed himself into a young and
beautiful child, and went to the Patih (prime-minister)
of Mendhang, and requested to be presented to the King
to be devoured. The Patih was extremely surprised on
hearing such a request, but finally consented and pro-
mised to him that if he should succeed to free the
people from this tyrant, he would give him as much land
as he could cover with the handkerchicf which he wore
on his head (daster).

When the King returned from his hunt, he was exceed-
ingly pleased to sce that Patih had procured for him
- such a beautiful child. He seized Adji Saka and put
his head into his big month, but at that moment Adji
Saka took again his natural form, seized the King’s lower
aud upper jJaws, and tore bis mouth in two in such a
manner that he immediately died. He then went to
Patih and told him about the result of his mission. The
Patih was very much astonished that such a weak
child could kill such a monster, and desirous of reward-
ing him for the extraordinary service which he had
rendered to the country, he said to him :

“ The reward, which I promised to you, is entirely too
swall, Ask for two or three villages, and I will give
them to you.”

Adji Saka, instead of giving an answer, retook his
natural form, took his handkerchief from his head and
unfolded it, and when it was unfolded, it covered not
only the whole kingdom of Mandhang, but the whole of
Java. When the Patih saw what supernatural powers
Adji Saka possessed, he did not dare to resist him and put
him in possession of the whole kingdom of Mandhang,
which during his reign enjoyed great prosperity.

Adji Saka then remembered that it had been his
intention to make the alphabet, and needing his knife
for that purpose he sent Dora to the mountains, to re-
quest Sembada to return it, without thinking of the
former orders he had given to him, Sembada therefore
refused to deliver up the knife, and as Dora insisted,
they came to Llows and killed each other. Adji Saka
becoming suspicious at the prolonged absence of Dora,
went himself to the mountain and was very sorry to find
both of his servants dead. He then called to his mind
the contradictory order which he had given to each of
them, and regretted his own carelessness very much ; but
he consoled himself by thinking that such must have
been the will of God, and that by this misfortune he had
been permitted to make the twenty Javanese letters, by
which he composed the following sentence : “ I had two
ambassadors, who fought and resisted. Their valor was
equal, and they killed each other.”

We have absolutely no information about the person-
ality of Adji Saki, but if we remember that Saka is the
Sanskrit name for each ruler with which a new era
begins, and that this word usually designated Salivahana
with which in the year 78 of the Christian eraa new
era commences ; then Mr. Crawford and A. V. Hamboldt
may be right in their opinion that Adior Adji (vuler)
Saka does not signify a certain person, but only the era
during which the first colonists arrived from Hindostan,

(To be continued.)

CHASTITY.
By ax AwmericaN Bupbpuisr.

IpEAL woman is the most beautiful work of the evolution
of forms (in our days she is very often only a beantiful
work of art)., A beautiful woman is the most attractive,
charming, and lovely being that & man can imagine, I
never saw a male being who could lay any claims to
manly vigour, strength or courage, who was not an
admirer of woman. Only a profligate, & coward or a
sneak would hate women ; a hero and a man adinires
woman and is admired by her. '

Women’s love belongs to a complete man. When she
smiles on him hig human nature becomes aroused, hig
animal desires like little children begin to clamour for
bread, they do not want to be starved, they want to
satisfy their hunger. His whole soul flies towards the
lovely being, which attracts him with alinost irresistibla
force, and 1if his higher principles, his divine spirit, ig
not powerful cnough to restrain him, his soul follows
the temptations of his physical body. Once again tho
animal nature has subdued the divine. Woman rejoices
in her victory, and man is ashamed of his weakness; and
instead of being representation of strength, he becomes
an object of pity.

To be truly powerful a man must retain his power and
never for a moment lose it. To lose it, is to sur-
render his divine nature to his animal natare ; to restrain
his desires and rvetain hLis power, is to assert his diving
right, and to become more than a man—a god.

Eliphas Levi says : ¢ To be an object of attraction for
all women, you must desire none;’—and every one
who has had a little experience of his own must koow
that he is right. Woman wants what she cannot get,
and what she can get she does not want. Perhaps 1t is
to the man endowed with spiritual power, that the Bible
refers, when it says: ‘To him who has much, more
shall be given, and from him who has little, that littlo
shall be taken away.”

To become perfect it is not required that we should
be born without any animal desires. Such a person
would not be much above an idiot ; he wonld be rightly
despised and langhed at by every true man and woman ;
but we must obtain the power to control our desires, in-
stead of being controlled by them; and here lies the
true philosophy of temptation.

If a man has no higher aim in life, than to eat and
drink and propagate his specics ; if all his aspirations
and desires are centred in a wish of living a happy life in
the bosom of his family ; there can be no wrong if he
follows the dictates of his nature and is satisfied with his
lot. When he dies, his family will mourn, his friends will
say he was a good fellow ; they will give him a first class
funeral, and they will perhaps writo on his tomb-stone
something like what I once saw in a certain churchyard :

¢ ITero is the grave of John McBride,
He lived, got married and died.”

And that will be the end of Mr. John McBride, until in
another incarnation he will wake up again perhaps as
Mr. John Smith, or Ramchandra Row, or Patrick O’Flan-
negan, to find himself on the same level as he wag
before.

But if & man has higher aims and objects in life, if ho
wants to avoid an endless cycle of reincarnatious, if he
wants to become a aster of his destiny, then must ho
first become a master of himself. How can he expect
to be able to control the external forces of nature, if ho
cannot control the few little natural forces that reside
within his own insignificant body ?

To do this, it is not necessary that a man should run
away from his wife and family and leave them uncared
for. Such a man would commence his spiritual career
with an act of injustice,—an act that like Banquo’s ghost
would always haunt him and hinder him in his further
progress. If a man has taken upon himself respansibis
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lities, he is bound to fulfil them, and an act of cowardice
would be a bad beginning for a work that requires
courage.

A celibate, who has no temptation and who has no
one to care for but himself, bas undoubtedly superior
advantages for meditation and study. Being away fiom
all irritating influences, he can lead what may be called
a selfish life ; because he looks out only for his own
spiritual interest ; but he has little opportunity to
develope his will-power by resisting tomptations of every
kind. But the man who is surrounded by the latter,
and is every day snd every hour under the pecessity of
exercising his will-power to resist their surging violeuce,
will, if he rightly uscs these powers, becomeo strong ; he
may not have as mnch opportunity for study as the
celibate, being wore engrossed in material cares; but
when he rises up to a higher stato in his next incarna-
tion, Lis will-power will be more developed, and le will
bo in the possession of the password, which is ConrI-
NENCE.

A slave cannot become a commander, until after he
becomes free. A man who is subject to his own animal
desires, cannot command the apimal nature of others.
A muscle becomes developed by its use, an instinct or
habit is strengthened in proportion as it is perwitted to
rule, a mental power becomes developed by practice, and
the principle of will grows strong by exercise and this is
the use of temptations. To havo strong passions and to
overcoine them, makes mana hero. The sexual instinct
is the strongest of all, and he who vanquishes it, becomes
8 god.

The human sou]l admires a beautiful form, and 1s
therefore an idolator,

The human spirit adores a principle and is the true
worshipper,

Marringe is the union of the male spirit with the
foemale soul for the purpose of propagating tho species;
but ifin its place there is only s union of a male snd a
female body, then marriage becomes merely a brutal act,
which lowers man and wowan, not to the level of animals
but below them ; bocause animals are restricted to certain
seasons for the exercise of their procreative powers;
while man being a reasonable being, bas it in his power
to use or abuse them at all times.

But how many marriages do we find that are really
spiritual and not based on beauty of form or other con-
siderations ? How soon after the wedding day do they
become disgusted with each other? What is the canse
of this? A man and a woman may marry and their
characters may differ widely. They may have different
tastes, different opinions and different inclinations. All
those differences may disappear, and will probably
disappear ; because by living together they become
accustomed to each other, and becomo equalized in titme.
Eacl influences the other, and as a man may grow fond
of a pet snake, whose presence at first horrified him, so
a man may put up with a disagreeable partner and
become fond of her in course of time.

But if the man allows full liberty. to his animal
passions, and exercises his “legal rights’” without res-
traint, these animal cravings which first called so pite-
ously for gratification, will soon bo gorged, and flying
away laugh st the poor fool who nursed them in his
breast. The wife will come to know that her husband
is & coward, because she sees him squirm under the lash
of his animal passions; and as woman loves strength
and power, so in proportion as he loses lis love, will
she lose her confidence. Ho will look upon her as a
burden, and she will look upon him in disgust as a brute,
Conjugal happiness will have departod, and misery,
divorce or death will be the end.

The remedy for all these evils is continence, and to
show the scientific necessity for it was tho object of thig
article,

« ifAGICON, OR THE SECRET SYSTEM OF A
SOCIETY OF UNKNOWN PHILOSOPHERS.’

Sucun is the title of an old book,—printed in the Ger-
man lavguage in the year A. D. 1784, and published in
the city of Leipzig by one who calls himself “ An Un-
known of the Quadrilateral Light.” The book containg
many startling and extraordinary ideas, which, although
they may not appear new to the modern Theosophist,
are nevertheless interesting to the lovers of Occult lore.
Notwithstanding the fact that the said book was print-
ed just one hundred years ago, it speaks in an unmis-
takable manner of the “Fourth Round,’ (the present
Round of tho Septenary Evolution spoken of in Esoteric
Buddhism,) wentions clairvoyance, predicts psychome-
try, and gives o satisfactory explanation of the occult
meaning of numbers. ‘

The unknown editors of this work were evidently a
number of Theosophists in Paris, and must have been ini-
tiates. The public called them ‘ Martinists,”” and they
were looked upon by the ignorant as a mysterious sect,
communicating with spirits, and supposed to be in posses-
sion of some awful secrets.

They were said to be people of imposing figure and
distinguished by superior education, who desired neither
fame, nor power, nor riches, but only truth.

They were kind, good-mannered and virtuous, seeking
only the way to perfection. For the information of our
Eastern Theosophists who may know nothing of the
Founder of the Theosophical sect of the Martinists,
Martinez Pasqualis, we append a short biographical
sketch of hinself and his disciple—Louis Claude, Marquis
de St. Martin. '

Martinez was born about 1700 in Portugal, of a Mus-
sulman mother and a Portuguese father. Proficient in the
Kabala and tho secret sciences, he travelled far and wide,
and getting initiated in the East he came to Paris in
1768, and soon after founded reveral Masonic Lodges,
called Martinistic, and died finally in St. Domiogo in
1779. From its very origin Martinism was a sect of
mystics, who not ouly “believed”” in sub and intra and
supra-mundane Spirits, but who evoked them adding to
the Elemental Kingdom of apparitions regular necroman-
tic rites. Later on, when De St. Martin had become his
disciple and successor, this distinguished French meta-
physician reformed the “lodges’” and imparted to thewmn
a far more philosophical character. The latter, who
went by tho name of the “ unknown philosopher” (phtlo-
sophe inconnu) was born at Amboise, Jany. 18, 1733,
and died in Aunay, near Paris, in 1808. Having be-
come dissatisfied with the necromantic character of Mar-
tinism, he infused into it much of the Swedenborgian
spirit, and finally becoming enawmoured of Jacob Boéhme,
he worked out a perfect system of mystical masonry.
Heis tho.author of several remarkable works—¢ On
Error and Truth” (Liyons, 1775), directed ageivst the
sceptical negation of the Bucyclopadists ; “The Man
of Desire” (1790) ; “ Ecce Homo I ; * TheNew Man,”” &c.,
&c. It is, perhaps, erroncous to attribute wholly his
conversion to either Swedenborg or Boélime. His mind
was first of all strongly influenced by the writings of
another, earlier and still inore rewmarkable theosophist,
whose works:are now very little extant and whose name
—hardly known, John George Gichtel was nevertheless
a very famous theosophist, and Rosicrucian and the pub-
lisher of J. Bo¢hme’s works—born at Ratisbon (1638).
The son of very wealthy aund inflnential parents, be be-
came hated by the priests, who could never forgive him
the disclosnres he made about the immoral life led by
the clergy in Germany. As ho would not recant, the
clergy persecuted him, and drove him finally into exile,
foreing him to fly to Holland, where he died in 1720 at
Amnsterdam in great poverty. St, Martin gives enthu-
siastic accounts of Gichtel. Like Boéhwe, he says,
be was a born theosopbist, wedded from birth to death
to Sophia, the Eternal Bride (Wisdom). He studied
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diligently the Three Principles and the Seven Forms of
Nature, and having fathomed their weaning, found the
true philosopher’s stone. In a letter to Baron Kirchber-
ger from St. Martin, who tells the story, we gather that
the occult and psychological powers of Gichtel were of
a far higher order than those of Swedenborg, transcend-
ing them in almost every particular. ““In 1672, when
Louis XIV laid siege to Amsterdum, Gichtel, by the power
of his will, is reported by his disciples to have exercised
influence enough to cause the raising of the siege, and
aftorwards the names of the very regiments and squa-
drons he bad seen in his vision were foand in the papers.
V’rinces of Germany anid even Sovereigns consglted him,
and ladies of all classes, old and young, rich and poor,’
fell in love with him, songht his acquaintance and his hand
and were rejected by him.” St. Martin tells a very extra-
ordinary anecdote of him. An enormously wealthy
widow offered to marry him, but he gave lier no hopes
and withdrew into solitude, remaining shut in in his
chamber for over a month. One day, as he was pacing
about his poor abode, he saw a hand appearing as though
from heaven, which joined his hand to that of the rejected
widow whose form appgared by his side—and a voice said:
“You must have her.””  Instoad of accepting this as an
indication of divine will, Gichtel saw at once ‘“ that it was
only the widow’s spirit, which, in the fervency of her
prayers, had penetrated the outward heaven (Kama loka,)
and reached the astral spirit.” Mo this St. Martin adds:
«¥rom that moment, he gave himself altogether to
Sophia, who would have no. divided heart ; ho saw that ho
was called to the priesthood of the highest order.”’
Gichtel’s marriage to the heavenly Sophia (tho Divine Wis-
dom) is related by St. Murtin in the following allegorical’
terms : —* Sophia, his dear Divine Sophia, whom he loved:
8o well aud had never seen, came on Christinas day, 1673,
and made him her first visit : he, in the third principle
(““ linga sharira”) saw this shining, heavenly virgin (was
initiated) . . . and the muarriage was consnmmated in in-
effable deiight. She, in distinct words, promised him con-
jugal fidelity—that she would never leave him . ., She
gave him to hope for a spiritual progeniture, etc.”—a lan-
guagoe which is too likely to lead any one who kuew nothing
of Sophia into supposing that Giclitel was really married,
but the meaning of which becomes plain to any occultist,
especially whea one learns further on that ‘ Sophia
gave lor husband to understand that if he desired to
enjoy her favours without interruption, he must abstain
from every earthly enjoyment and desire,”” and Gichtel
did so scrupulously. ‘“ At the beginning of his union
with Sophia, he thought he might rest there......but she
ghowed him that this conld not be, and that he must
fight for his brothers and sisters (humanity) ; that he
ought, us long as he remained under the earthly cover-
ing, to employ the time for the deliverance of those who
have mnot yet obtained their inheritance and inward
repose.”  (3t. Martin's Clorrespondence, pp. 99 & 170).

The following is an attempt to extract the substance
of St. Martin’s teachings in a compact form.

I.—pEITY.

All that onr Theosophists teach, in regard to the foun-
tain of all Dbeing, is based upon the conception of tho
divine uniry of the sacred « Three.” The highest being,
considered as a nniby, is the eternal and continuous spring
and sourco of all thinking and Immaterial principles,
the root of all universal anmbers, the first and only cause,
the centre from which all life and the powers of all be-
ings continually emanate and to which they return.

The Trinity are not one in Three, but Three in One;
contaiving in itself Action and Reaction, Christ—which
meaus the divine prineiple of Wisdom and a pure sub-
stance, flowing from tod to Man and called in the holy’
writ the Spirit of God, or the Holy Ghost.

The infinite snm of divine powers aund: qualities i3
based upon a number, for which man has no quotient,
their exprossions aro the hook of visible and 1nvisible

nature. Two of these necessary qualities are Goodness
and Freedom. According to the first one he cannot be
the cause of the existence of she Bad, and according to.
the lutter it is its own Law, and consequently its own,
freedom differs entirely from that of the creatures.

) 'lfhe diviue action is not creation out of nothing ; but an:
indivisible and continuous Emanation or Eragdiation out:
of itself, Ilach of these emanations is indestructible,.
because the 1eity emanates only principles and not com-
pounds. All principles emanato frow the same source
either direct or indirect. '

The direct emanations are the thinking, the indirect,
the unthinking cnes.

The whole activity of the Deity consists in revealing’
its attributes, which are infinite, like numbers or powers,’
Independent of time it reveals itself by those who dwell in’
it ; dependent on timo by those who,althongh emanating
trom it, are not iself.

II.—THE UNIVERSE. i

The whole system of our Theosophigts is based upon
a threefold division ; T'he Divine, the Intellectual, and the
Sensuous. They speak of three squares of equsl signifi<
cation. The divine square, the seat of divinity, the
intellectual square, encompassing the various ‘orders of
spirits, and the sensual square, containing all tltat belongs
to the visible world.* :

I. 'The living chain of Beings which form the Unaverse,
and their inter-relations. ]

From the source of all life to the smallest germ of
Inatter exists an uninterrupted progression,a radiation of
primitive light, a chain of potencies, which flow from
unity, the basic root of all numbers.

Beings are generally divided into thinking and non-
thinking beings. Tho first oues are either only intellec—
tual, that is pure spirits, or also of an animal nature,
which means, they are conscious of life and activity ; or
they may be ouly active like the principles of sensuality.

I1st. TuinkiNe Beinas are the first and second potentia-
lity of tho all-creating universal terminus and possess
a common affinity ; because thought can only be com-
mon to one class of beings, and the whole realm of the
Intellectual consists, like tho prophetic raiubow around
the throne of God, of so many radistions and reflections
of the divine light. ‘

They are divided into three classes :—

A. Divine Beings, of which man in his primitive con-
dition was one. Their activity suffers no suspension,
they are above the laws of timne.

B. Pure Spirits without a grossly material covering—
formerly, man’s servants, now his superigrs and bene-
factors.” They govern man by their pure influences, and
they snffer suspensions, being subject to the laws of
time. They are the second class of being and it is the
highest aim of earthly man to become one like them
(Dhyan Chohans ?) 1t is diflicult for them to approach
man, but man can find thew at every step he makes
in his upward progression,

C. Mized Deings. Besides man, who is the last link
in the chain of intellectnal beings, there are still other
beings, who have a double nature, an intellectusl and a
sensual ono and who, more than pure spirits, are a\da.pted
to approach mwan in his state of degradation (Elomen-
tuls ?) The anthor does not consider it advisable to speak
of those in detail.

opd. Uxrminkine Beinas, whose life and activity is
limited to the sensunl. They have no intcllect, ond all -
thoir actions tend ouly to the acquirement of r.nqterxal
comfort and well-being. (Animals, playts and minerals.)

i g e which i one
* Had thoy spoken of two triangles nnd. one square W e,
they would bg nearer to the real occult classification and—Truthi—Kd,
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- II. The Constitution of these Deings.

. All bodies are &n expression of the thrée primitive
elements, which are earth, watéer and fire (in their
oczult reaning.) '

Each being hias a separato principle by which it exists
and acts. All principles are ioherently indestructiblo
and simple, and after fulfilling their destiny retura to
the source from whence they came; but the forrps,
which are only the senstous ropresentations bf the actior
of theso principles, vesss to exist after the- principle
which caused them ceases to act. 'Ihers remams no
original matter. - '

Each principle is the generator of its corporcal form,
and as each has its peculiarity of character, an individual
or a species cannot change its nature, but must retam
the original number, which deterwines its character.

There are general as well as special principles of
matter, for even tho smallest particle of matter contains
= principle, which is an indivisible homogeneous unity,
General principles differ only from special principles ac-
¢ording to their quantity and duration of action. 'l'héir
action 18 only ove.

Each Being has the character of its special principle
jmpregoated on its form and action, and moreover each
being has a certain inherent number, and all beings,those
that are thinking as well as those that are only active,
interrelato and corrolate according to numeric laws. All
their principles are ouly either higher or lower potencies
of the all-creating unity of infinity, and their natu}'al
position and time of action depend on their respective
proximity to or remoteness from the same.

TiI.—THE CONSTITUTION OF THE DNIVERSE.

. The life and existence of all beings are dependent oun
a continuous influx of the infinite, and the %niverse is
based upon seven invisible primitive motors or primitive
forms, amongst which are divided the variovs divine
powers. They are the seven colors of primitive light,
or eo called seven stars around the throne of Deity,
wlsich will at the re-establishmentof Divine unity bereunit-
ed and produce a light whose power will be seven times
stronger. In the rcalm of tho spiritual everything
is good and pure, in the realm of the sensual governs the
evil. All evil is caused by one ovil principle, but this
evil principle is neither infinite nor eternal. It was ori-
ginally good and emanated from the infinite good. By
atteinpting to establish a unity of its own it becamo dark,
because it deprived itself of the nocessary influence of the
divine light by a perverted use of its will, and became
the cause of sensuality to which its influence is limited.
By this priociple and its ¢outinuous antagonistic action
fcoutraction), the intellectual world becomies purified and
the great work of regencration accomplished. Its power
never affects the pillars of creation, and its whole activity
consists in combating the pure agents of the divine light
indide the orbit of sensuality, like a beavy mist, which
impedes the rays of the sun without preventing the pro-.
jection of his rays. :

Iixtension of tho supremacy of the infinite, and concen-
tration in nnity is tho object and aim of nll divine, spiri-
tual and- physiocal action. Divinity manifests its perfeo-
tion to individunal beings to withdraw them from desth,
by iufusing them with life, and all individuals manifest
their tendency to nnity in the same manner, by exorcis-
ing their own powers for the good of other beings exte-
rior to themselves, and thersby assisting in the great
work of regeneration.

. Everytbing in Nature has a certain Number, Measure
and, Weight. Number appoints activity, Measure deter-
mines the same and Weight gives it the impulse for
realigation. According to theése are oonstituted the un
changeable and characteristic marks of distinction of
individual existences with their appropriate organs. The
realm of the Intellectual contains not only the original

types of everything sensuous, but there is also contained
in it (and in it only) the pure, unmixed and unchange-
able truth, such as can be comprehended by the reason of
man. As the visible and invisible are intinately connect-
ed, thereforo trvth aund error in the intellectual plane
are necessarily combined with truth and error in the
realm of objectivity. '

There is no actual procreation in the reslm of the
intellectual, no fathers and others, which can enly be
found in the region of the sensuouns, and for this reason
the physical parent cannot be the father of the intellec-
tual germ of his children. In the intellectual sphere the
Above always verifies and attracts the Delow, so that
every one receives each of his good thoughts and aspira-
tions every day directly from the primitive fountain of
truth ; but in the realm of the physical the opposite law
holds goud. The earth like Saturn of ancient mythology
eats her own children.

Thero is no other sensnous world than the visible one.
Visibility, the periphéry of evil, came into existeuce
throngh the sensualisation of the invisible wniverse by
the action of certain germiunal principles. This invisible
world, which is still hidden in the visible one, could be
discovered by man if he were able to draw the veil from
visibility and to examirne the same. - The pbeuomenon
of sensuosity is not based upon a certain basic substance,
but upon certain priwal elements, which are immediately
counected with the higher powers of creation, or upon an
invisible and original firé, from which are evolved the
three wvisible elements of I'ire, Water and Forth; but
which cannot be derived from one single material essence
or be reduced to the same ; because the qualities by which
they are distinguished from each other are essentially
different. Five belongs especinlly to the animnl), water
to the vegetablo and earth to the mineral kingdom.
There can be only three elemeuts. If there were four,
the visible world could not perish; because its perish-
ableness is based upon this ternary of sensuosity. Air does
not belong to the material elements, but is a more potent
and powerful organ of the originally active fire and its
function is to transmit the vital forees to the bodies.
From the union and combination of those three elements
result bodies. Thereal ““ corporification® however requires
certain means for sensualization, in which consists the
link betwcen principles and sction, and they are called -
by the alchemists Mercur, Sulfur and Salt. They are in
exact proportion with the three elements and wure the
vehicles of their principles, and according to the pre-
ponderance of one or another element in the process of
corporification is it determined, whesher the resultaut
body will. belong to one kingdom or to snother.

. There are consequently three things necessary for the
process of creation or reproduction in the fealmn of
sensuosity. ' '

1. The united activity of two principles, of which one
acts from the interior to the exterior and aunother from
tho exterior to the interior. These active nnd reactive
impulses must meet together, if something ought to come
into existence, and they give us a necessary and nniversal
law for the whole cieation; because in the realm of
Intellectuality as well as Sensuosity, there is everywhere
the same antiphony to be found.

2. The action of an active as well as thinking cause
which governs the above double action. This is to our
reason the true “Principium reale,”” and the laws of-
sensuosity are the results of this action, and without a
consideration of these laws it is impossible to form a
clear conception of Nature.. This principle of Intelli-
gence does not furoish the germs of the bodies, but
vivifies tho same ; it does not invest man with physical
or intellectual powers, but governs and illuminates the
same ; and whenever this principle ceases to act, dissola-
tion begins.” This active and 1intelligent cause can be
known and is realized by everyone who hag sufficient”

purity to perceive the same.
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Al the changes in the visible universe are determjued
by the actions and counteractious of ‘its four cardinal
points, and the contentions of the elementary principles
are directed by the active and intelligent cause which is
its centre and circumference.

' (Lo be continued).
‘ A. B.
. o . :‘_-._‘ ,x
« TIIE PLANETARY CYCLES OF HUMANITY,
OR THE ASTRONOMICAL PROGRESS
OF OIVILISATION.”

By Liox LEcoNts.

A Suisse journal “ Lumiére ct Liberté” contains an article,
from which we make the following extracts :—

Civilisation seems to expand itself from East to West,
which is the opposite movement of that of the globe around
its axis. Sometimes it seems to recede a little, but it appears
to do so only to push more rigorously forward. 4s history
shows, it has at all times very little deviated to the North or
South. It has evidently followed the course of the sun, and
amongst all nations the sun is the symbol of intelligence,
science and progress. ' ’

This progress of civilisation has undoubtedly begun in
the Kast, in Asia, where, according to science, the cradle
of humanity stood. ¥rom there it went to Armenia,
Babylonia ; then to Egypt, whence it proceceded to Greece,
later to Italy and France, and as it marched onward, it left
behind it only a few traces of its presence. Before coming
to Burope it might, no doubt, have spread itself over the
great continent of Afria ; there was no want of room ; but
in obedience to some unknown law it turned westward, and
then traversing tle great Atlantic Ocean it srrea.d again iy
America, where it now follows the same impalse. .

May it not be that this law is also in operation on
other- planets, beside the earth, and that we may, perhaps,
be correct in saying: * The progress of civilisation on the
gurface of & planet is inverscly proportiouate to the rotation
of the planet.” :

What will. happen when tho march of civilisation has
arrived at the peint from which it started ? Will a race
superior than the present one appear, and starting once more
on its march, continue until the world comes to an end ?
Are there perhaps other cycles beside this (Adamic) one ¥
These are questions which we cannot answer at present;
but it may not be impossible, by taking into account the time
which it has required, for civilisation to arrive at its present
point, to calculate the duration it will take to accomplish
its round ; and to be consequently enabled to foretell how
many centuries our present humanity may yet have to live ;
provided that its existence is limited to the present round.

RBlitor’s Note.—1t would . be interesting to know whether M. Léon
Looonte has read Esoteric Buddhism, whose doctrines soem the prototype
of the above, and, at the same time, an answer. The question “ How
many centuries’” moro has our humanity to live--is a carious ono to a
student of Ocoult Scionce, and - how many more millions of years would,
perhups, be a moro uppropriate one—even in accordance with modern
scionce and tho calculutions of the goologists. But habit secms a
stubborn thing. :

. —_——
OCCULT PIIENOMENA.

Eyer since the advent of the Theosophical Society in India,
the occurrence of * Occunlt Phenomena” has been a thorn in
the flesh of those who do not know how to discriminate pro-
perly. Letters have been dropped unexpectedly from the
vacant air on apparently trivial occasions, invisible bells havo

been heard to ring, writing and pictures have been produced

from no visible material, jewelry has been reccived from

“ no where,” rings and other t,hings have been duplieated
and some persons have even received comparatively lurge
amounts of money for the avowed purpose of re-imbursing
them, for expenses voluntarily incurred, which, although
wade with the best motives, were the least to say unnecessary.
On the other hand, many an “ honest inquirer” has come
to Head-quarters for the purpose of * investigating,” and made
the most frantic efforts to obtain a ‘“ test,” without any other
result than that of being thoroughly disappointed. Some
bave vainly asked for advice from the “ Masters,” and their
assistance in what seémed to them most important personal
. affairs ;'but whicli on closer €xamination were fonnd to be
such as had best be left to the consideration of the applicauts

themselves, Others threatened seriomsly that they would
indeed refuse to believe in the existence of the ©* Masters,”
unless tho said ““ Masters” wounld comé and comply with their
conditions ; and others again have gone away, having their
vanity deeply wounded, and their sense of self-importanceé
stung to the gumick by the apparent negligence of ‘the
Mahatmas to take any notice of them or grant their re%ues'ts,
and it {s but natural that such should denounce the ¢ Occult
Phenomena” and cry their ruffled temper to sleep by yelling
“ humbuy,” because only in this way can they express their
indignation for having been disappointed and put their self-
conceit to rest. o

Some look at the “ Occult Phenomena” in the same manner
us the Spiritualist upon the message from the * dear departed
one,”” as a necessary ‘‘test,” and beliove that without thesp
phenomena Theosophy could not exist. They therefore extol
the ¢ Phenomena” to the skies and wonder why the Mahat-
mas do not come and perform a public exhibition in their
astral bodies, or convince the hardened sceptic by some knock-
down argument. Others, who are perhaps of a more gushing
and gentimental nature, and are taking a more exalted view
of the sanctity of every thing that they expect to come from
what they call the “ Spiritnal World,” denounce the ‘ Phono-.
mena”’ as frivolous and unnecessary ; they say that our ‘ holy
canse’ is materially injured by such trivial performances
which do not at all agree with their ideas of what the nature
of such a communication ought to be. All these show a
want of proper discrimination, ,

“There is only one step from the sublime to the ridi-
culons.” If we notice a phenomenon, which is not. within
our every day experience, we are liable to look at it as a
“miracle’’ and invest it with an air of solemnity and impor=
tance, which it does not actnally deserve, and which was
never claimed for it by its authors. Man in his present con-
ditioned state is now just as much ¢n the * Spiritual” World
as he ever will be, and-that what may be snbjective to one,
may be objective to another, ““ hence the natural distinction
made by his mnind—the analyst of bis physical sensations
and spiritnal perceptions—between an actuality and a fiction,”
which mind, boing trained by a false education to look at
every thing coming from the so called “ spiritual world”
with the greatest awe and respeet aud as something ‘ snper-
natural” and strange, forgets eutirely to apply to such things
the same manner of reasouing, which it applies to the
common occurrences of his every day life, and which is the
only advisable one.

The Mahatmas have often enough assured us that they are
not Gods ; neither are they anything supernataral, They
claim to be ouly human beings (see Sinnett’s ““Occnlt World™)
and we must look upon them as such, although they are far
more advanced on the road to perfection than we are, and
they therefore know a great many things, which are still
unknown to our philosophy. Being men, they have evidently
the right to write letters to whomsoever they pledse and
about whatever subject they may choose, and if they have
means to do so, without making nse of the ordinary methods
used for that purpose, and if they can transmit those letterg
independently of H. M. Mail Service, it would be obviously
foolish to offer any captions criticisms on their methods.
They may ot coarse write to whom they please and whenever
they please and write in what manner and on what subject
they may find necessary, useful or convenlent. The only
thing that is astonishing to new investigators is the manner
in which those letters are written and the (to them incom~
prehensible) way in which they come, and the recipients of
such letters therefore consider it sometimes unseful to make
publie the fact of having received such letters, withont deem-
ing it necessary to reveal their contents in full, and the as-
tonished new investigator consequently often fails to see the
connection between the apparently insignificant character of
what little has been shown to him, and the imaginary solem-
nity and importance with which he invests the supposed
“miracles.” Those who see these phcnomena every day, look
upon them as they do upon other common occurrences. They
are wot any more awe-strnck, when they get a letter from a
Mahatma than they are in receiving one from another friend
or teacher, and they cease to be astonished abont them. If
we wounld apply the same standard to the occurrences of every
day, with which we judge these so called « supernatural” ¥he-
nomens, its absurdity would at once become cvident. If Iam
here in Tndia and have a friend in New York, who wounld
occasionally write me a letter, T would certainly be glad to

m
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get a letter from him, partly on account of. the information
which it wonld contain, and partly on account of its being a
symbol of the continuance of the relations exisling between
my friend and myself. I would not look mpon that letter
every time as being a * phenomenon” or go into extasis about
having the possibility demonstrated to me that letters can be
written and that they can be sent from America to India.
But if some ignoramuas, who had never heard of such things
as letters and mailes, were present, the mere fact of the arrival
of such a letter might appear almost incredible to him, and
if to convinee him that the letter did come from New York,
I would show him some very unimportant scutence in the
said letter, without letting him see the more important and
perhaps confidential contents of the same, he would un-
doubtedly be surprised that such (to him) abnormal and ex-
traordinary ‘“feat” as the sending of a letter from New
York to India would imply, should have been performed to
accomplish such a small resnlt. ,

This comparison may appear ridienlous; bnt it is certain-
1y trae, and the ignorance of tho above liypothetical ignora-
mus does not appear more pitifnl to ns, than our ignoraneo
about occult matters must appear to those who are in full
possession of occilt knowledge ; nud the same line of reason-

-ing may also be applied to the other phases of occult pheno-
menn, which are only “ Occult,” becanse the majority of man-
kind have not sufficiently progressed to understand the pro-
cesses by which they are produced.

+ Those persons who know neither the contents of letters,
said to have been received from the Mahatmas, nor the pro-
dess by which they have been written or * precipitated,” have
o right to-complain.about a * waste of powers,” etc., abont
which they know absolutely nothing, nnd which mnay exist
only in their imagination. They talk about our relation to
the Mahatmas not as it really exists, but only as they sap-
pose it to be, and’ the sooner they aeccustom themselves to
Yook upon our revered Masters as teachers and friends and
wise men, instead of looking at them yith the same feeling
of awe and superstition and fear with which the Iiji-
islander looks npon his Deity ; the soouer will they find that
the so-called *Occult Phenomena’™ are neither intended to con-
vert incredulous sceptics, nor are they produced for the pur-
pose of astonishing the public ; but are principnlly methods
of communication or instruction. To appreciate a thing
properly and according to its trne value, we must neither
depreciate its importance, nor over-estimate the same.

As to those persons who have been disappointed in their
cxpectations of obtaining letters or presents from the
Masters, they—unloss superior reasons existed for the non-
compliance with their demands—have probably only to blame
themsolves for not having made themselves sufliciently promi-
nert (in a spiritnal mcaning of the tecrm) to attract the
Masters’ attention or to deserve their consideration. No
amount of  tests’” conld possibly convince them, because
spiritnal things can only be grasped by our rising above the
sphere of materiality, and material natures can do that only
to such a limited extent as their limited powers will permit,
They may perhaps be surprised and startled by some (to
them) inexplicable fact ; but soon new dounbts will-arise, new
 tosts” will bo asked for, and:the ¢ honest investigator”
will only be perplozed and dissatisfied.

To arrive at the truth or to become worthy of the attention
of the Mahatmas, we most rise up to their sphere, instead of
attempting the impossible task of dragging them down to our
level. They cannot put that into us, which we have not the
power to assimilate ; they cannot grant any personal favours ;
because the fact of their doing so would imply an injustice and
be incompatible with the high standard of morality necessary
to constitute a Mahatma,

There is a general misunderstanding on the part of new
beginners, who ““ want to becomo Chelas” and force them-
sclves upon theattention of the Masters, instead of developing
their intellectnal facultics and waiting until Chelaship des-.
cends to them. High Spiritual development is impossible
without intellectual development, and a high degree of intel-
lcctual expansion is necessarily followed by a corresponding,
development of spirituality. To live in a cave or jungle, to
stand on one legor to stare at the end of one’s nose may deve-

lope n state of nseless scositiveness or insanity, but to developo.

spiritual powers the intellectual faculties must bé strength-
eued - first, because upon them as a basis rest and from
thence grow as a mecesgary result the Occult powers of the
spiritual man, '

- Ax Auericay Bupbuisr,

x

NOTICE.

Mgr. T. Sunss Row regrets that with all his good will, it
is impracticable for him to bring out a Catechism of
the nature mentioned in the advertisement of * A Collection
of Col. Olcott’'s Liectures.” Whatever may be his personal
views regarding the ‘ Ancient Brahminical ¥aith,” he
thinks it premaiure to put forth any particular form of
Hinduism as the “ most ancient Brahminical Faith.” Origi-
nally the advertisement was issued without Mr. Subba Row's
knowledge, and he endeavoured his hest to steer clear of all
the difficulties. e can of course write a Catechismn of the
Adwaitee, the Dwaitee or any such particular faith, but he
finds it impossible to comply with the promises of this very
vagne advertisement. He is therefore obliged to give up the
task.

. e
THEOSOPHY AND CHRISTIANITY.

By an American Buppnist,

Frow time to time articles appear in Indian, Earopean
and American papers, comparing Theosophy and Chris-
tianity, which show an entire misconception of thé
mweaning of the word “ Theosophy” on the part of the
writers. One such writer in an entirely friendly articlo
writes but recently : “ Theosophy seeks to develope the
power of spiritual vision ; Christianity presents to the
soul’s opened eye satisfaction for its sight. Theosophy.
is search for divine wisdom ; Christiunity is incorporation
into its very being.” :

What does the writer mean by the term ¢ Christiani-
ty 7’ Does he mean the Roman Catholic, the Episco-
pal, the Baptist, the Methodist, the Mormon Church, or ..
any other of the many denominations, each of which
claims to be in the possession of the only true doctrine;
or does he mean Christiabity in its highest aspect,
defined as “*The doctrines and precepts taught by Jesus
Christ.” Undoubtedly he means thelast. If 50, thenifl we
closely examine the matter, leaving aside the questi n,
whether or nqt the biblical Jesus ever existed, we will.
find that pure Christianity, divested of all extraneous
matter, is nothing else but pure Theosopby, Remove all
the ornaments (or disfigurements, whichever you please),
which in the course of time have been hlung around the
shining body of true Christianity by the prejudices and
misconceptions of unenlightened writers and the maked
truth will stand forth, proving that the real founder of
Cliristianity, wlatever his name may have been, cannoé
have been anything else but a being full of divine wisdom,
or in other words a real Theosophist.

Taken in this sense—and only in this sense can it have
any cousistent meaning,—T'heosophy aud Clristianity’
cannot be compared with each other, becanse Theosophy
is simply the complement or the perfection of Christianity
as well as of every otherreligion. Take away from Chris-
tianity the element of Divine Wisdom, and there will be
nothing left but a formless mass of unaunthenticated tales,
misandorstood allegories, myths copied from other and
more ancient systems, clerical dogmas and priestly as-
sumptions. “Theosophy” 18 the divine light (at least that
is what we mean by the word), without which no religious
system can exist, and every religion is more or less per-
meated by its rays, which can %e seen in spite of all the
“ theological” rubbish, wherewith priestly ignorance.
has covered them in its blind elfort to hide truth fromn
the sight of the unenlightened masses.

Theosophy 1in its highest aspectis Religion confirmed
by Science, and Science confirmed by Religion. The
uaion of Religion and Science produces knowledge and .
knowledge establishes Iaith. The highest development.
of the intellect leads to understanding and Faith;. but
Faith does not belong to the plane of mere Iutellect.-
Men of the highest intellect have their faith confirmed by
Reason ; but reasoning from the material sphere alone.
does not necessarily establish Faith. ' Faith belongs not
to the mere Intellect, it belongs to the spirit and can be
obtained to a certain oxtent by the ignorant as well as .
the wise., But in .the case of the ignorant; their, faith .
is always liable to be overturned by the injudicions use .


















































































