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THERE IS NO RELIGION HIGHER THAN TRUTH.

[Famaly motto of the Maharajahs of Benares.]

TO THE “ DISSATISFIED.”

‘WE have belief in the fitness and usefulness of impar-
tial criticism, and, even at times, in that of a judicions
onslanght upon some of the many creeds and philoso-
phies, as we have in advocating the publication of all
such polemics. Any sane man acquainted with human
nature, must see that this eternal ¢ taking on faith’ of
the most absurdly conflicting dogmas in our age of
scientific progress will never do, that it is linpossible
that it can last. - Our journal being devoted to the pre-
sentation of every creed in all its naked truthfulness, and
resolved to favour none in preference to another, its
columns are therefore open to writers of all and nearly
every creed known—at least on hear-say—to the civilized
world. Thus there is some chance for all, of getting,
by comparing notes, to the bottom of more than one
nystery, and of eliminating a few truths out of this jun-
gle of more or less philosophical and metaphysical con-
cepts. We have seen the folly of the system of favour-
itism and sectarianism to the exclusion of all other opi-
nions prevalent among most of the periodicals in India ;
and we are resolved that in the management of the Theoso-
phist the rule of religious impartiality shall be strictly
observed. We form the circle of its contributors from
the ranks of Heathen and Christian, of Materialists and
Spiritualists, Theists, Atheists and Polytheists, nen of abi-
lity, in short, wherever to be found, without enquiring
into their faith and without the smallest preference
given to personal partialities or antipathies. Never-
theless, we have not hitherto been able to satisfy all
our readers, nor, our correspondents either. In the opi-
nion of the former, our columns and editorials which are
expected to acquaint our subscribers with every new-fan-
gled doctrine, with the exposition of every religion old
or new for the necessity of comparison, has, at the same
time, to remain “ goody goody,” never treading upon the
toes of the creed under analysis, nor expressing an honest
opinion upon its professors. With our contributors it is
still worse. We are either to be deluged with the rub-
bish that can find admission to the columus of no other
periodical, or stand accused of ‘ favouritism,” something
we have altogether and strenuously avoided. To those
contributors whom the present cap will fit, we can answer
but the following : “ Gentlemen, our Magazine is by no
means intended to be a refuge for the destitute, an
omnium gatherum for those who have to satisfy an old
grudge ; nor is it a receptacle for any and every thing
which may not be able to find hospitality even in its own
sectarian journals. The Theosophist does not take for its
fonndation-pringiple the idea that bhecause an. atheistical
article has been vejected by a paper conducted by a
theist, it must, therefore, find room in these impartial

columns, in order that justice be strictly dealt out ; but
it rather proceeds to have the MSS. handed to it for pub-
lication, opened, and carefully read before it can consent
to send it over to its printers. Anable article has never
sought admission into our pages and been rejected for
its advocating any of the religious doctrines or views to
which its conductor felt personally opposed. On the
other hand, the editor has never hesitated to give any
one of the above said religions and doctrines 1ts dues,
and speak out the truth whether it pleased a certain fac-
tion of its sectarian readers, or not. We neither court
nor claim favour. Nor to satisfy the sentimental emo--
tions and susceptibilities of some of our readers do we
feel prepared to allow our columns to appear colourless,
least of all, for fear that our own house should be shown
as ‘also of glass.””’

.

TIIE BUDDHIST MOVEMENT IN ENGLAND.

Tue frequent publication of books on the subject, in
England, of recent years, has evidenced the strong inter-
est now felt by the cultivated classes in the study of
Buddhism. That this interest grows rather than declines
is plainly indicated by the following report of a meeting
of the Royal Asiatic Society in London, held quite
recently with distinguished people present, which we
reprint from an English paper :—

At the last meeting of the Royal Asiatic Society, Sir Bartle Frere,
prosident, in the chair, His Royal Highness the Duke of Connanght,
K. G., Sir Thomas DBrassey, M, P., and Mr. Cassels were elected resi-
dent members, and Her (?) Highness the Maharanee of Oodeypore,
Licutenant-Colonel C. Maclean Smith, and Mr, W. M. Ramsay, non-
resident members. Mr. Arthur Lillie, M. R. A. 8., read a paper “On
the Buddhigm of Ceylon,” in which lie combated the idea advanced by a
scction of writers, headed by Mr. Rhys Davids, that the ancient books of
Ceylon teach nothing bat annihilation, non-existence of the soul, and
atheism. 1le cited the “ Tevigga Sutta,” in which Buddha is questioned
on the sabject of that union with Brahma which it was the great object
of the Brahmin ascetic, in Buddha’s day, to gain. Buddha, instead of
answering that the Supreme Bralima is non-existent, and that those who
gought nnion with him were unwise, proclaimed distinctly the contrary
proposition. Mr- Lillie then urged that the charges of annihilation, &c.,
brought agninst Bnddha by Mr. Rhys Davids were fonnded on an erro-
neous reading of the Buddhist ideas about Karma and the Skandas,
These, he stated, cease not on the death of the individnal, but on his
attaining spiritnal awakonment. A passage in the Brahma ¢ Jala Sutta,”
much relied on by Mr. Davids, was thon compered with its context, and
it was shown that the doctrine of the anuihilation of human beings was
pronounced ag lerctical as that of future conscious existence. Mr,
Lillie, in -conclusion, expressed the opinion that the northern and
gouthorn sysiems should be compured together, ag by these means alone,
the archaic and true Boddhism could be detached from its later
accrotion.

This paragraph correctly indicates the antagonism
between the views of the two great representatives of
Buddhism in-modern English literature. Both Mr. Lillie
and Mr. Rhys Davids have struggled to divine the real
meaning of Buddhism from the exoteric books and papers
to which they lave had access, and, broadly speaking, Mr.
Davids has come to the conclusion that Buddhism must
mean to teach anuihilation and non-existence of the soul,
because it entirely ignores the idea of a personal God,
while Mr. Lillie argues that because it certainly does
not teach annihilation, but, onthe contrary, says a quantity
of things that dircctly relate to a continued existence of
the soul in otlier “states of being after this life, therefore
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i reality it woust intend to preach a personal God,
however little it may say on the subject.

On these lines this very pretty controversy may go on
for ever without either party being in the least danger
of defeat at the hands of the other. Mr. Lillie will never
dig up from Buddhist literature any declaration of the
existence of a personal God with which to crush Mr.
Davids, and Mr. Davids will never find chapter, and verse
for his theory about the nihilistic significance of Buddhist
doctrine with which to crush Mr. Lillie.

The futility of the argument turns on the ground-
lessness of the assumption that the question about the ex-
istence of a Supreme Being in the sense of an intelligent
eutity, whether with limbs and features or without, con-
sciously willing the Universe to come into shape and
activity out of nothing,—has any thing really to do with
the question whether human souls have a conscious sur-
vival after death. We are now concerned, in these few
lines, merely with what Buddhism thinks,—not with the
tremendous questions involved themselves. And surely
Mr. Davids must see if he will look at the matter in that
light, that Buddhism cannot deny. this life, even on his
assumption as to what it thinks about the question of a
God. On that assumption the Buddhist believes that
without the agency of a God human physical life goes
on: then why not human soul life also, on a different
plane of being ? In the same way surely Mr. Lillie must
admit that right as he certainly is in deducing from
Buddhist scriptures the doctrine of continued existence
for the higher principles of Man after his physical death,
that correct deduction affords him no justification for
imputing to Buddha, theories about the Supreme Brahma,
which most assuredly he never held.

Meanwhile it is very pleasant to see eminent men in
Europe endeavouring to hammer out the meaning of
Buddhism, even though they may miss the correct inter-
protation of several points at first. The only way -in
which they will solve the problems raised, will be by
paying attention to the direct teachings of the Secret
Doctrine which are now being given out to the world
through the columns of this. Magazine for the first tine
i the history of the subject. It is by the application of
these teachings, as a key, to the exoteric Buddhist serip-
tures that Oriental scholars will be enabled to unlock
their real treasures.

Wse acknowledge, with thanks, the receipt of Mr.
Lillie’s ¢ Buddha and Early Buddhism.”” The subject
of the work being one to which the greatest interest is
attached, it was sent by us for careful review to a Bud-
dhist scholar, a gentleman who has thoroughly studied
both the Southern and Northern systems of Buddhism,
and who is the most fitted person to give an impartial
view upon the vexed question that now divides such two
eminent scholars like Mr. Rhys Davids and Mr. Lillie.
We will not anticipate mnch the opinions of the learned
pandit, by saying that those who think that the doctrines
of the Lord Buddha do not form a system complete in
themselves, but are a modification of Brahmanism—make
a singular mistake. Theso doctrines are not a modification
but rather the revelation of the real esoteric religion of
tlie Brahmans, so jealously guarded by them from the
profane, and divulged by the ‘ all-merciful, the compas-
sionate Liord,” for the benefit of all men. It is only the
study of HEsoteric Buddhism that can yield to scholars
the real tenets of that grandest of all faiths.

———
MEDICAL MAGNETISM AND THE HEALER
MAGNETIC. .
By Sgrra Nate Grose.*
 Health and Disease are but the two phases of
. Magnetism only.”

Tuar the health and the disease of human beings are

but the two phases of Magnetism only, is one of the

* Physician and Superintendent of the Electro-Medical Treatment
Rooms, 56, Beadon Street, Calcutta. -

greatest truths that have hitherto unfortunately escaped
the notice of medical men of almost all countries. For
want of this truth alone, immense quantities of drugs are
brought down from the remotest recesses of the globe,
manufactured into tinctures, extracts, powders, globules,
triturations, oils, plasters, and ointments, and are ad-
ministered within and without the human bodies when
indisposed, no matter however unpleasant they might be
to the senses. This truth at first came to light from the
observations of some of our Indian sages, and is now
making way for us to discard henceforth all gross matter—
solid, liquid or gaseous—from the treatment of diseases
which our frame is liable to. The dilatation of this truth
has laid the foundation of a new system of treatment
which I like to term Magnetopathy or the Magnetic
system of treatment of diseases. :

Before proceeding to elucidate and illustrate the theory
of the Magnetic system of treatment, it seems necessary
to give the public a succinct account of the origin and
progress of the theory in my mind. While I was a boy,
I invariably found my mother rebuking her children and
others of the household, who lay down in their beds with
their heads placed towards the north. Gradually I also
came to know that not only my mother but old men
and matrons of almost every family were generally in
the habit of observing the same rule. For a long time I
held this as a superstitious practice and did not therefore-
care much about its observance. But when in the course
of time I grew up, I met with two slokds in the Anhika
Tuttwa, a part of our Smriti Shdstra, enjoining the said
practice. From that time forwards I ceased to look upon
it in the light I had viewed it at first, and began to
ponder on its mysterious import. The following are the
two slokds I found in the Anhika Tuttwa. '

(1) The most renowned Gurga Rishi (sage) says:—Man
should lie down with his head placed eastward in his own
house, but if he long for lohgevity, should lie down with
his head placed southward. In foreign places he may
lie down with his head placed even westward, but never
and nowhere should he lie down with his head placed
northward. (2) Markandaya, one of the much revered
Hindoo sages, says :—Man becomes learned by lying
down with his head placed eastward, acquires strength
and longevity by lying down with his head southward,
becomes troubled with distressing thoughts by lying
down with his head placed westward, and brings upon
himnself disease and death by lying down with his head
placed northward.*

For a long time my mind was seriously engaged in
meditating upon the real objects of these two injunc-
tive slokas, as well as those of a few other time-honored
practices which I found in vogue amongst most of our
countrymen. Those practices are as follow :—(1} Iron
or copper rods are inserted at the tops of all temples.
(2) Mandulies (metallic cells) made of either gold, silver,
copper or iron, are worn on the diseased parts of bodies.
(3) Seats made of either silk, wool, Kusa grass or hairy
skins of deer and tiger, are used at the times of prayer.
After a continued course of meditation and experiments,
I came to the conclusion that all the practices mentioned
above have great electrical and magnetical importance. It
vividly appeared to me that the sages who by laying down
particular injunctions in the Shastrds, bound allmen of this
country to carry on those practices, were most probably
conversant with the science of Electricity and Magnetism.
They had not only an amount of fair knowledge of that
science, but facts combine to prove that they wisely appli-
ed it for the purpose of averting dangers and damages
arising from thunderbolts and hail-stones, and for curing
the diseases of human bodies in an easy way, and for pro-

%] have recently found another slokd. in Bish#iu Purana,. a reliable
anthority, which expressly corroborates the two slokds above quoted,

- It is thig :—

O King! It is beneficial to lie down with the head placed eastward or
gouthward. The man who .always lies down with his head placed in
contrary directions, becomes diseased.—S..N. G. - <.

£
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moting the capability of human body and mind for prayer
and devotion. I then availed of the little knowledge I had
acquired of the European electrical science, to explain the
mysterious meanings of the slokds and pragtices allud-

" ed to above, and after encountering manifold difficulties
in the way, was at last successful in accomplishing the
end. The more I advanced in my investigations, the
more fully was I impressed with the electrical and mag-
netical importance of the same,

- In the summer of the year 1871, at the request of
some of my friends, I delivered two consecutive addresses
at the National Society’s meetings of Calcutta Training
Academy’s Hall, on the ideas I conceived about the
electrical and magnetical importance of the said practices,
partially illustrated by some simple electrical experi-
ments. The meetings were attended by alarge nnmber
of educated gentlemen, who, being satisfied with the ex-
planations I gave, encouraged me with requests to publish
them in the form of a pamphlet. Afterwards,when in the
year 1872 I was engaged in editing the Tuttwa-bodhini

+ Pathrika, a respectable Bengali journal belonging to the
Calcutta Adi Bramho Somaj, I did not lose the opportu-
nity of systematically writing out those explanations in
the form of essays and publishing them in the Nos. 351,
352, 853 of the Journal of 1872, and No. 365 of that of the
following year. The essays were illustrated by four
engraved plates, viz : (1) A temple with an iron T'rishool
or a kind of trident inserted into its steeple. (2) A naked
man with a long trifurcated iron bar in his right hand,
and a buffalo horn bugle on his left shoulder, making
in fact the picture of a silary or hailstone-preventer.
(8) An asthmatic patient with a manduli (metallic cell)
worn on his chest. (4) A man lying down on the surface
of the northern sphere of the earth with his head placed
southward. The singularity of the explanations, combin-
ed with the oddness of the plates, excited, as I learnt,
laughter and ridicule amongst the ordinary readers, and
applause and admiration mingled with doubt, amongst
the more intelligent class of readers.

Now instead of referring the readers to the pages of
that journal, it becomes mnecessary to give here the
substance of the explanations of the two slokds quoted
above, which prompted in me the theory of magnetic
treatment of diseases. The explanations I gave of the
other practices in that journal having very little connec-
tion with the subject under discussion, deserve no notice
here.

In order to enable those of my readers who are not
acquainted with the elements of the science of Electricity
an‘(ll Magnetism, to comprehend the explanations in
question, a few words relating to the production and the
properties of Electricity and Magnetism are necessary.

(1.) If a plate of zinc and a plate of copper be partially
dipped into a glass cup containing diluted sulphuric acid,
and two ends of a piece of copper wire be attached or
goldered to the two upper ends of those two plates, a
current of electricity issuing from the chemical decompo-
sition set up in the liquid, will pass along the wire from
the end soldered to the copper plate to the end soldered
to the zinc plate. This is the simplest form of a galva-
nic instrument. That a current of electricity really passes
along the wire, can be felt by the peculiar burning sen-
sation produced, if on breaking the wire asunder at any
part, the two newly formed ends be applied to the sides
of the tongue. Such a current of the electricity is
technically termed a galvanic current. The ends of the
two pieces of wire attached to the two plates of zinc and
copper conducting the current of electricity, are also
technically called the poles of the instrument. The wire
attached to the copper plate is called the anode pole,
while that attached to the zinc plate is called the cath-
ode pole. ’ -

(2.) 1If one end of a substance (usually of the mineral
kingdom) be heated and the other end made cold, a cur-
rent of electricity will flow from the hotter to the ¢older

end. This fact may be made evident by attaching two
pieces of wire to the two ends of that substance, and by
connecting a sensitive Galvanometer with the other two
ends of those two wires. In that case s spontaneouns
deflection of the needle, which is placed within that
Instrument, will prove the existence and working of the
elective current in question. This is technically called
a current of thermal electricity.

(3.) If along piece of silk-covered wire be wound up
spirally round a magnetisable body, such as iron, and a
current, either Galvanic or Thermal, be made to pass
along that wire, the iron becomes magnetised and
remains in that condition so long as the current of electri-
city continues to pass along that wire. The iron agaln
loses its magnetism as soon as the current of electricity
ceases to flow. A piece of steel also can be magnetised
by the same process. Unlike iron, steel has the peculiar
property of retaining the magnetism when once induced
In it,"even after the cessation of the current of electricity
passing round it. A piece of steel thus magnetised is
generally termed an artificial magnet.

(4.) There are some substances which are naturally
highly magnetic, such as cobalt, nickel, oxygen gas and
a few other substances. The earth we live in, is also a
very great magnetic body. But although in common
language some substances in nature are termed magne-
tic, and some non-magnetic, yet, strictly speaking, there
is no substance on our globe which is entirely devoid of
magnetic properties. The opinion of the professors of
the science of magnetism is, that every substance in
nature is more or less magnetic.* The property of a highly
magnetic substance is generally made evident by its
attracting pieces of iron towards it, while the magnetic
property of an apparently non-magmetic substance can
be made evident 1if it be suspended freely between the
two opposite poles of two powerful magnets, when the
substance in question will place itself either axially or
transversely between those poles. This is one of the
proofs of the diffusion of magnetism throughout nature.t

(5.) A magnet, whether natural or artificial, has two
poles, of which one is called the north pole and the other
the south pole. Suspend a long piece of magnetised
steel horizontally by a thread, and there will be no diffi-
culty in recognising its poles. In that case, that end of
it which turns towards the south pole of the earth is its
north pole, and that end which turns towards the north
pole of the earth is its south pole.}

(6.) If two pieces of bar magnets be placed horizon-
tally upon pivots close to each other, the north pole of the .
one will attract the south pole of the other, and the south
pole of the one will attract the north pole of the other.
On the other hand, the north pole of the one will repel
the north pole of the other, and the south pole of the one
will repel the south pole of the other. The rule of attrac-
tion and repulsion between magnets may be briefly laid
down thus : dissimilar poles attract, while similar poles
repel each other.

(7.) When a current of electricity -passing along an
insulated wire wound up spirally round a piece of iron or
steel, turns the same into an artificial magnet, the north
pole is formed at that end of it which lies towards the
right hand side of the direction of the current, and the
south pole is formed at that end of it which lies towards
its left hand side. Again, when one end of a piece of
iron or steel is put into contact with any pole of a power-
ful magnet, the whole piece of iron or steel becomes
magnetised, and that end of it which lies in contact,

* Sach is also the axiom of occultism.—Ed.

t Bee cbapter IV of the General Principles of Magnetical Science, by
Sir W. 8now Harris, F. R. S.; &o.

1 There is a great anomaly regarding the names of magnetic
poles both in England and France. That pole of the compass needle
which torns towards the north pole of the earth is called north pole in
England but south polg in France, so is the case with the other pols of
the needle also, As the French denomination is the correct one we are
in favor of it.
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acquires a polarity contrary to that of the magnetising
pole, wlile the distant end of the piece of iron or steel
necessarily acquires a polarity similar to the magnetising
pole. Suppose AB to be a piece D

of iron lying in contact with the '
magnet CD, which has its north

pole at C and south pole at D. C
Now the piece of iron ABbeing A~ B
magnetised by the contact, the end B acquires south
polarity and the end A in consequence acquires north
polarity.

(8.} The power of a magnet is most intense at its poles
and it is more and more feeble towards its centre. At
the centre of the magnet, which is technically called the
magnetic equator, the power is altogether nil. Every
naguet, either natural or artificial, has all the properties
of north polarity in that half of its length which ends in
the north pole and all the properties of south polarity in
that half of its length which ends in the south pole.

(9.} If two magnets be arranged in a place in.such a
maunuer that their dissimilar poles may be presented to,
or in contaet with, each other, their powers would remain
unaltered on account of their attraction for each other.
Their powers in this condition would not only be pre-
setved, but would be augmented to some extent. Again,
if two magnets be arranged in such a manner that their
two similar poles may be presented to, or In contact with,
each other, their powers would be diminished or rather
destroyed on account of their repulsion for each other.
Maguetism is also destroyed when a ‘magnetised body is
superheated.

(10.) Although articles made of iron and steelare easily
maguetised either by passing an electric current round
them, or by putting them in contact with powerful
magnets, yet the induction of magnetism in them cannot
be made to an unlimited extent, There is a limit beyond
which no substance can be magnetised. Though by
applying powerful measures a little more magnetism may
be induced in a substance than what it is capable of retain-
ing, yet in a short time the superfluous quantity of
magnetism disappears, leaving the snbstance in its normal
state. The capability of retaining the magmetic power
induced, varies with every article of iron or steel. It
is in direct ratio with the amount of temper or hardness
of the body of the article magnetised.

(11.} The passage of an electric current from one
object to another, can be entirely obstructed by glass,
silk, shell-lac and similar other non-conducting substances.
While the passage of magnetic power from one object to
another, cannot be intercepted by any kind of non-con-
dncting substance yet found in our globe. It can pass
wmore or less through every substance we are acquainted
with.

Now, it would be easy for every one to understand
clearly the meanings of the two slokds quoted before.
According to what has been just now said, it is not very
difficult to couceive that the body of the earth on which
we live, is being always magnetised by a current of ther-
mal electricity produced by the sun. The earth being a
round body, when its castern part is heated by the sun,
its western part remains cold. In consequence, a current
of thermal cleetricity geuerated by the sun, travels over
the surface of the carth from east to west. By this cur-
rent of thermal electricity, the earth becomes magnetised,
and its geographical north pole being on the right-hand
gide of the direction of the current, is-madec- the magne-
tic north pole, and its geographical south pole being on
the left-haud side of the samo current, is made the mag-
netic south pole. That the earth is a great magnet, re-
quires no proof more evident than that by the attractive
and repulsive powers of its poles, the compass needle in
whatever position it is placed, is invariably turned so as
to point out the north and thie sonth by its two ends or
poles: In the equatorial region of the earth, the compass
needle stands horvizontally on account of the equality of
attraction exerted on its poles by those of the earth ; but

in the polar region the needle stands obliquely, that is,
one end is depressed and the other end is elevated on ac-
count of the inequality of attraction exerted on its poles
by those of the earth. Such a position of the needle in
polar regions is technically termed the dip of the needle.

It has been found by experiments that the human body
is a magnetisable object, though far inferior to iron or
steel.* That it is a magnetisable object is a fact that can-
not be denied, for in addition to other causes, there is a
larger percentage of iron in the blood circulating through-
out all the parts of the body. o

Now, as our feet are for the most part of the day,
kept in close contact with the surface of that huge
magnet—the earth—the whole human body there-
fore becomes maguetised. TFurther, as our feet are
magnetised by contact with the northern hemisphere
of the earth wherc exist all the properties of north
polarity, south polarity is induced in our feet, and
north polarity, as a necessary consequence, is induced in
our head. In infancy the palms of our hands are used in
walking as much as our feet, and even later on the palins
generally tend more towards the earth than towards the
sky. Consequently south polarity is induced in them as
it 1s in our feet. 'The above arrangement of poles in the
hnman body is natural to it, and therefore conducive to
our health and happiness. The body .enjoys perfect
health if the magnetic polarity natural to it be preserved
unaltered, and it becomes subject to disease if that pola-
rity be in the least degree altered or its intensity dimi-
nished. .

Although the earth is the chief source whence the
magnetism of the human body is derived, yet it is no less
due to the action of oxygen. Oxygen gas being natu-
rally a good magnetic substance, and being largely distri-
buted within and without the human body, helps the earth
a good deal in magnetising it.

Though every human body is placed under the same
conditions with regard to its magnetisation, yet the in-
tensity and permanance of the magnetic polarity of one,
are not always equal to those of another. Those two
properties of human body are generally in direct ratio to
the compactness of its structure and the amount of iron
particles entering into its composition.

Now, it is very easy to conceive that if you lie down
with your head placed southward and feet northward,
the south pole of the earth and your head, which is the
north pole of your body, and the north pole of the earth
and your feet, which are the two branches of the south
pole of your body, being in juxta-position, will attract each
other, and thus the polarity of the body natural to it will
be preserved. While for the same reason, if you lie down
with your head placed northward and feet southward,
the similar poles of your body and the earth, being in
juxta-position, will repel each other, and thereby the natu-
ral polarity of your body will be destroyed or its intensity
diminished.¥ In the former position, the polarity your
body acquires during the day by standing, walking and
sitting on the ground, is preserved intact at night during
sleep ; but in the latter position, the polarity which your
body acquires during the day by standing, walking, and
sitting on the ground, is altered at night during sleep.

Now, as it has been found by experiment that the
preservation of natural magunetic polarity is the cause of

¥ 1t is one of the great errors of physical science to so assert; and
occult science provoes it.—Fd.

+Thongh Baron Reichenbach recommends strongly the ocontrary
course (i e, to place your head always north) and the initiated adepts
generally do so, yet, since the Baron’s convlusions are based solely upon
his experiences with sick sensitives—whose bodies are in a state of mag-
netic perturbation—and that the physical organisms of adepts, owing to
long years of peculiar physiological training, can in no way be compared
to those of the average mortals (see Elizir of Life)—the explanation
given by the distingnished author is perfectly logical and clear. But it
is only in cases of perfect health that we must sleep with our heads
southward. There are abnormal temperaments and cases of nervouns
digoases when the opposite is necessary. Perfect knowledge of the mag-
netic state of human bodies—a state which varies incessantly, canbe
dcquired only by the supplementary study of occult science in addition
to the physical.—Ed, . . :
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health, and any alteration of that polarity is the cause of
disease, no one will perhaps deny the validity of the
slokas which instruct us to lie down with our heads placed
southward and never and nowhere to lie down with our
heads placed northward.

Now, why in those two slokas, the eastern direction is
preferred to western, for placing the head in lying down,
1s explained thus :—It has been established by experi-
ments in all works on medical electricity, that if a current
of electricity pass from one part of the body to another,
it subdues all inflammations in that part of the body where
itenters into and produces some inflammation in the part
of the body whence it goes cut. This is the sum and
substance of the two great principles of Anelectrotonus
and Catelectrotonus, as they are technically called by the
authors of medical electricities.

Now, iu lying down with the head placed eastward,
the current of thermal electricity which is constantly
passing over the surface of the earth from east to west,
passes through our body also, from the head to the feet,
and therefore subdues all inflammation present in the head
where it makes its entrance. Again in lying down with
the head placed westward, the same current of electricity
passes through our body from the feet to the head, and
therefore produces some kind of inflammation in the head
whence it goes out. Now, because a clear and healthy
head can easily acquire knowledge, and an inflamed, or, in
otler words, congested head is always the laboratory of
vague and distressing thoughts, the venerable sage Mar-
kandaya was justified in saying that man becomes learn-
ed by lying down with his head placed eastward and is
troubled with distressing thoughts by lying down with his
head placed westward.

(To be continued).
[ —
THE TREE OF MEDITATION.
By J. Lar, F. T, S.
(Bxtract from Yoga Vashishtha*)

Ramit asked Vashishtji— Bhugwan (God) what is
that peace-giving tree in the world forest under whose
shade the deer which wanders about will find rest ? What
sort of blossom, fruit, branches does it bear ¢ Where is
the tree to be found ? Kindly tell me all.”’

“Ramji”—answered Vashishtji—*“Hear how the peace-
producing tree is planted. Its leaves, blossoms, branches,
&c., all wear the form of tranquillity. All men should plant
it to obtaln Mukti. I now tell you how it is planted.
‘Will and exercise beget this peace-producing tree of
meditation in the land of the thinking principle in the
forest of Mahatmas. Its seedisrenunciation, which is of
two sorts, resulting as it does from either pain and suffer-
ing,or from a pure and holy heart undisturbed by desires.
The seed of renunciation should be sown in the land of
the thinking principle, which ought to be ploughed by
will and watered by the pure, sweet and affective com-
pany of Mahatmas and study of spiritual science. The
rubbish of wordly experience should be removed from the
land by the sweep of practice. .The heat of the sun-
eams of spirit-discrimination should be allowed to the
land. The land should be fenced in by resolateness. You
should set on the mound of devotion, charity and pilgrim-
age, and protect the seed from burning being, pecked
by the bird of wordly desires and by the old ox of inclina-
tion, which will often try to effect an entrance into the
land. Let contentment and its wife, happiness, both be
companions of yonr watch. Take care the seed is not
carried away into the gulf of wealth, children and women,
There are two means to prescrve the seed, one
ordinary, and the other special. The ordinary means i
to weaken the senses by devotion, to compassionate the
poor, and to repeat and recite prayers. The special and

¥*We beg to draw the attention of the reader to this: Vasishtji—a Rishi,
still a mortal man, is here called “ God”—* Bhugwan.” This is suggestive,
a9 it shows the enormous margin left for the various fanciful interpre.
tations by subsequent commentators of the Shastras,—kd,

superior means is the company of Mahatmas, the study of -
spiritual science, and the repetition, meditation and com-
prehension of ¢Omkar,’ called the ¢ Pranab Jap,” be-
cause the repetition takes place involuntarily with the
breath. "When the seed is protected from all its above
enumerated enemies, it then bursts open into the young
plant of meditation, which, if watered by the company of
Mahatmas and reflection in spiritual study, will increase
and expand day by day. Excessive light is the sign of
the appearance of the plant. The seed will first put forth
two leaves—(1) total renunciation of the world and all its
false pleasures ; and (2) discrimination. You will then
see that the Shasters are right when they say that only
the spirit is a reality and the world is all a false decep-
tion. Ramji, you know, that monkeys get on a tree and
break and destroy it when its branches are tender. So
there is fear in the beginning of this tree being destroyed
by the two monkeys called Attraction and Aversion.”

Sy ay
THE CHOSEN “ VESSELS OF ELECTION.?

A FRIENDLY correspondent 8111, has sent to us a
severe rebuke embodied in a long letter. Received after
the 20th of last month, it could not appear in our April
number. Better late than never. We give it now the
respectful and serious notice it deserves.

It is not very often that an editor is found ready to
publish remonstrances whether to his personal address or
that of the policy pursued by his publication. The
general reader being little concerned with, and still less
interested in individual opinions about the conductors
of magazines and papers he subscribes to, the first duty
of an editor before the public is to remain entirely im-
personal. Thus, when a correspondent takes exception to
tliis or that article or editorial, unless his objections have
a direct bearing upon some topic interesting the public
geuerally, the opening of polemics on that account has
no ratson d'etre. Offering on the wlole, we think, such
a feature of general interest—at any rate in India—we
give room to, and answer willingly ¢« 8111’s” protest.
Only our friend must pardon us if instead of publishing
his long letter in unbroken form we prefer to give it,
so to say, piece-meal, quoting from it by fragments and
ag occaslon requires. This is done for the following good
reasons :—Frstly, for the convenience of answering his
objections as they come ; secondly, because to give all
would be tedious to the reader—much in his protest be-
ing addressed rather to the individual called Madame
Blavatsky and the Founder of the Theosophical Society
than the editor of the Theosophist ; and thirdly, because,
as already shown, the above named three characters
though blended in one and same personage, have to keep
themselves entirely distinct from each other—the per-
sonal feelings of the ¢ Founder,” for instance, having no
right to encroach upon the duties of the impersonal
editor. With these few preliminary remarks we proceed
to quote the first lines from “8111’s” letter.

““In the two last numbers of the Theosophist, you have taken poor
Babu Keshaob Chunder Sen severely to task, apparently for no other
reason than that he has the misfortune to hold different religious
opinions from your own.”

Is our critic in a position to find throughout the
whole series of the four volumes of the Theosophist one
single passage in which there is one word said against
any other prominent member or teacher either of the
¢ Adi” or even the ‘“ Sadharan Brahmo Samaj ;”’ or any
other mystic, whether Jewish, Christian, Mahomedan or
Spiritualist ridiculed and lunghed at, although each and
every one of the said personages holds opinions guite
different from our own ? If not, then his opening
remark—he must pardon us—is as illogical as it is
uncalled for. It would have been only fair in the absence
of such proof that our critic should have sought for a
more likely, if not a more dignified reason for our taking
“ 5o geverely to task’ the minister of the New Dispensa-
tion.

f9)
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And now, after quoting a few more sentences from

¥ 8I1I'S” letter, we will, with his permission, show to

him the true reason why we think it our duty to criticize
the Calcutta “ Seer.”

“That narrow-minded sectarians, trne to the bigotry of their
creed, shonld sneer at and revile him (Keshub C. Sen.) is not to be
wondered at ; but it cannot fail to pain your friends and admirers to
find you descending from the lofty platform on which you have taken
your stand, to swell the insensate cry against the distinguished Brahmo.
His religious views may be peculiar, wild, if you like, and may fail to
find universal acceptance ; but the thorough earnestness and sincerity
whioh pervade his acts aud ntterances are beyond question and cannot
bnt enlist for him and forthe cause he has espoused the appreciative
sympathy of all troe lovers of humanity. Let others laugh, if they
fvi.ll, at his so-called extravagances; it ill-becomes you (pardon me) to
Join the chorus, holding as you do, on things beyond mortal ken views
which, to the large world ontside the influence of your teachings, appear
equally extravagant and fanciful.”’* i

The “ lofty platform” is very flattering, though our
modesty urges us to regard it as a mirage developed
within the limitless area of our kind ** friends and admi-
rers’ ”’ fancy, But, supposing it had any independent
existence of its own, we would far rather descend fromn
and abandon it for ever, than accept the passive rile of a
dumb old idol, alike indifferent to tlie happiness as to the
misery and woes of the surrounding world. We de-
cline the exalted position if we have to secure it at the
price of our freedom of thought and speech. Besides,
not only the “ large world outside’ but even those with-
in the influence of our ¢ teachings,”’ (though we deny
having ever assumed personally the duties of a teacher)
are cordially welcomed to their own opinions, being as
much at liberty to express them as any one else. Those
who regard our views as ‘“ extravagant and fanciful”
need lose no time over them. The Theosophical Society
* representing no religious creed, being entirely unsec-
tarian and including professors of all faiths,” there is a
vast choice in it for one who would learn something new
besides the inerely personal fancies of one of its founders,
But, since the present question involves but the res-
pousibility of the editor of this magazine, perhaps, the
‘““friends and admirers” may derive some consolation
in their “ pain” upon being assured that the said editor
i only doing a duty in exposing and showing in its
true light one of the most coolly 1impudent and absurd
claims of this age-—that of proclaiming oneself, upon
one’s own authority, and with no better warrant than
blind fatth—the chosen vessel of election, thz direct
mouth-piece of God! Our magazine was started with
the distinct and well defined policy as expressed in
the Rules of the Society : to uplold and advocate
only facts and Truth, and nothing but the Truth whence-
soever and from whomsoever it may come. Its motto is
“ There is no Religion higher than Truth ;”” and it
““appeals for support to all who truly love their fellow-
men and desire the eradication of those hateful bariiers
created by crecd, etc.;” and, as no officer of the society,
nor any member, has the right to preach his own sectarian
views and beligfs,” so no oflicer or member has the right
to ignore and pess over in silence such monstrous out-
bursts of sectarian fanaticism as the New Year’s Procla-
mation, by the self-assumed “ Apostle of God’’ Babu K,
C. Sen, the more so since the latter is one of the decla-
red enemies of the T. S, Nor is “ 8111’s” parallel between
Keshub C. Sen’s and our own views, a happy one. The
¢ Minister’’ would force his new sectarian doctrines—
every one of which is evolved out of hisown feverish brain
—as a direct revelation and a command to him from God ;
while our expositions belong to a doctrine as old as
the world. They are simply the rendering in a 1nore
clear and comprehensible language of the tenets of the
esoteric science as once universally taught and practised ;
and which though we do claim to receive them from
adepts and initiates, yet, as we call neither the teaching,

* We hold no views at all on any thing “ beyond mortal ken.”” Claiming
the posscssion of onr full senses, we can neither prove nor disprove that
which is beyond the knowledge of mortal man, leaving all specalations
aud theories thereon to emotional enthnsiasts endowed with blind faith
that creates self-delusion and hallucinations,—Ed.

nor the Teachers absolutely infallible—the comparison
falls to the ground. Our “ views’’ have to stand or fall
upon their own merit, since we claim neither divine reve-
lation nor infallibility, and that no one of us regards
bis MASTER as an Almighty God. The following tirade
therefore, though very impressive, lacks entirely legic—
we regret to say :—

‘ You who advocate the wonders of oceultism, and the ineredibly large
powers which adeptship confers ; you who believe in the temporary dis-
enthralment of the spirit from its fleshly prison, and in the possibility of
its soaring aloft into anknown regions to drink of the forbidden know-
ledge of life and death at fountains inaccessible but to the favored few ;
yon who believe in the existence of Makatmas, who, to credit all that is
said of them, are little short of Gods in human form; isit open to you,
to doubt that this man, so good and great, so eternally wedded to virtue,
and so avowed an enemy to vice, has really secn and heard the sights
and sounds, which he publishes to the world in such evident good faith #'»

Now it so happens that we do not in the least doubt
that the Babu ““really sees and hears the sights and
sounds,” nor that he publishes them in ‘ good faith.”
“The way to hell is paved with good intentions” says a
very brutal nevertheless a very just proverb. Every
medium, nay every delirious patient, really sees and hears
that which no one else near him does, and sees and hears
it in ““ good faith.” But this is no resson why the world
should be expected to receive the said sights and sounds
as coming from God ; for in such case it would have to
regard every lunatic ballucination as a divine revelation ;
or that we should be bound to preserve a solemn silence
upon the salleged ““revelations’” and utter no eriticism
tipon them under the peualty of being kicked off our
““lofty platform.” They too have to stand or fall upon
their own merits, and it is this merit that we claim the
right to criticize as freely as are our own views. Let it
bo well understood that we neither quarrel with the per-
sonal religious views of the Babu nor doubt their “ ear-
nestness.”” The “ distinguished Brahmo”—who by the
way is no more a Brahmo, being denonnced and most
vehemently repudiated by the Sadharan Brahmos—has
as good a right to publish his opisions as we have o
publish ours. But he has neither the right nor the com-
mission to denounce the views of all those who disagree
from him as “ imposture’ and “ blaspliemy against the
holy ghost,” and that is precisely what he is doing. We
are asked : “why not leave the poor persecuted Salvation
Army and the gifted Babu Missionary of Culcutta alone ?”’
We avswer. Let both leave their aggressive pclicy and
their insulting ways of forcing upon people their respective
sectarian views, and we promise never to pronounce their
names. But so long as they will do it so long shall we
denounce them. Indeed, toaskus to ““leave alone’ both
Keshub and Tucker, is equivalent to expecting that we
shall give up all search for truth and yield our tacit if
vot expressed consent to the unimpeded propsgation of
what,—at any rate in one of the two cases under consider-
ation—must be hallucination if not direct imposition. Is
“ 8111” prepared to show which of the two, Major
Tucker or Keshub Babu, is less ““ good and great” ; and
whether, it is the Salvationist or the Dispensationist who,
though “eternally wedded to virtue and so avowed an
enemy to vice,” bamboozles himself and public the most ?
Suffice for us to know that both, claiming to act under
the direct divine command of what they proclaim the one
and same living God, preach at the same time two
diametrically conflicting doctrines to have the right to
denounce one of them, at any rate. Bekold, the ‘* distini-
guished Babu’’ making the pompous anoouncement from
Calcutta that he, the chosen apostle of God, is command-
ed by the Almighty to preach to the whole world the
truths of the New Dispensation ; and Major Tucker pro-
claiming before the Court and Chief Justice *“that he
had received the Divine command to preach in the streets
and lanes of Bombay, the Gospel.” Who, of these two
paragons of virtue is labouring under a fit of religious
enthusiasm, can ““8111”" tell ? or shall he defend them
both, and say of Major T'ucker alro, that it is not open to
us ‘“ to doubt that this man so good and great, etc.. . . .
has really seen and heard”—God commanding him to
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parade in masquerade dressés in the streets and lanes of
Bombay ?

The said accusation being flung at us, “in the name
of many of our readers” it is time we should answer
them explicitly. Being prepared to face the whole
world, and as convinced of the necessity and the un-
deniably good results of our Mission—a self—imposed
oneand having naught to do with Divine command—as
the Babu and ,the »Yalvationist Major are of theirs, we
are resolved to meet every charge and answer every ac-
cusation. We care little for the opinion of masses. Deter-
mined to follow but one voice—that of our conscience and
reason—we will go on searching for truth, and fearlessly
analyzing and even laughing at every thing that claims
to be divine truth notwithstanding thut it is stamped, for
all but the incurably blind, with every sign of falsifica-
tion. Let the wily Christian Missionary who, while never
scrupling to insult the gods of the poor, the uneducated,
and especially the helpless ‘ heathen,” (conveniently for-
getting that from the strictly Christian stand-point Baba
K. C. Sen is as much of a heathen as any other idolater)
—curry him high above the heads of his brethren—the
Hindus. Let him, we say, encourage in his Clristian
lectures and his missionary periodicals the vagaries of the
highly intellectual and cultured Babu—simply, because
those vagaries are so strongly peppered—not with
Clristianity but only—with the name of Jesus strung on
with those of Durga and Chaitauya. Let him do so by
all means on the very equivocal principle of Paul as
announced in Romans, chap, iii, v. 3—7* we shall
not follow the pernicious example. We will not serve
God (or Truth) and Mammon {the Lie) at the same time.
Methinks, had oot the ¢“ saintly Minister”” been allowed
once upon a time to interview the Queen Empress, and
were he, iustead of being the welcome visitor to palaces
but a poor, unknown man, those samme padris would not
find words of curse enough in their vast encyclopedia of
clerical abuse to fling at the presumptious heathen who
would thus mix in hig religious parodies the sacred name
of their Jesus !

Then why should we, who thirst and hunger but for
trath, and claim naught but our birth-right, that of every
biped—to think for himself, why should we alone, be
treated as an iconoclast for daring to lay a sacrilegious
hand upon those tinselled rags of human workmanship
all called “ divine iuspiration,”” all muatuvally conflicting,
aud whether they be revealed and declared to the world
by a Moses, a St. Augustine, a Luther or a Keshub. Is
the latter, in the words of Macaulay defining Southey’s
opinion about toleration—the only one ‘ that everybody
is to tolerate, and be is to tolerate no body ?’’ And why
should we not be permitted to laugh at the thousands
of self-evident errors of the human brain ¥ Most, if not
all, of them are the fruits of innate human selfishness,and
of that irrepressible ambition to rule over one’s fellow-
men under the convenient—if self-delusive—mask of reli-
gious fervour. Most decidedly we do advocate ““ the won-
ders of occultism,” 4. e., the search into the hidden laws
of nature—advocating them, therefore, as a science, based
upon experimental research aud observation, not as a
knowledge to be acquired through ‘¢ divine icspiration,”’
direct revelation from God or any such supernatural
means, ‘Thus, when we are asked:—

*“ And can you find none but words of ridicule for the imposing spec-
tacle of this frail haman creature, (for the best of us are frail) rapt in
silent communion with the Holy of Holies, leading hundreds of his fel-
low mortals, by the hand, out of the darkness of nnbelief which kills,
unto the saving light of Faith P
—we answer most emphatically in the affirmative;—
and, true to the principles of Theosophy, we certainly
fiud the pretentious claim supremely ridiculous! We
do not oppose the saintly procession of the “Lundreds of
his fellow mortals” being led by the Babu by the hand.
1t he can really show us that it is into light and not into

. * ¢ Let God be true but every man o lar,” ag it is written (verse 3)—
For if the trith of God hath more abounded throngh my lie unto his
glory, why then am I also judged as o sinner ?  Romans, Ch. iii. (v. 7.)

darkness tenfold intensified that he leads them—we will
be the first to join the procession, but this is precisely
what he can never do. Hence, we prefer “ unbelief which
kills”—(only credulity) to the “ saving light of Faith,”
which may save agreeably to methodist gush, but in re-
ality transforms people into idiots. We take nothing on
Jaith, and would feel extremely mortified were any of our
Theosophists to accept the smallest phenomenon on
second-hand evidence. The * saving light of Faith”
13 respounsible for fifty millions of martyrs put to death
during the Middle Ages by the Christian Church. Human
nature has hardly changed since the days of the op-
ponents of Christ who asked him for “ a sign.” We too
want a sign and a proof that the Babu’s “silent com-
munion with the Holy of Holies” is not an effect of the
moon, or worse than that—a farce. We invite ¢ 8111’s”
attention to the Bubu’s last device—that of proving the
existence of God by conjuring tricksin his dramatic per-
formances: See further Art (The Magic of the New Dis-
pensation.) The world teems with prophets, and since
we neither tolerate nor believe in them, it is as false as
it is unjust to say that we—

““aro so intolerant of this great scer, Babu Keshub as to discredit
all he sees beyond the veil, simply because his revelations do not fit in
with your (our) notions of things, or perchance becaunse you (we) will
have no prophets ontside the pale of your (our) society.”

Had ¢ 8111 said that we will have no prophets either
within or without *“ the pale” of our society, then would the
sentence have a ring of truth init, Ever impartial,
we reject both the old as the modern Balaam, and
would as soon believe his ass talking Latin to us, We
have no faith in divinely inspired prophets, but if «“8111”
has, he is welcome toit. We firmly believe in the reality
of clairvoyance, prevision and even spiritusl illumination,
from its highest degree of development—as in adeptship,
down to its lowest form—as found in mediumship. But we
as firmly discard the idea of infallibility. It is our inalter-
able conviction that there never was such a thing as
an absolutely infallible prophet, not since the beginning of
our race, at any rate—not even among the highest
adepts, a limitation they are always the first to confess
to, and this is one of the reasons why oar Society was
established. We are all liable to err, all fallible ; hence no
religion, or sect, least of allone isolated individual however
superior to others, has a right to claim recognition for his
doctrines only, and reject all others on the fallacious and
arrogantclaim,that he holds hisparticular tenets from God.
It is the greatest mistake to assert that because we oppose
and criticize the New Dispensation—the latest folly, and
missionary or dogmatic Christianity—the earlier one,
we, therefore, exhibit hostile feelings to Brahmoism and
the Christianity of Christ. Brahmoism proper, as taught
by Raja Ram Mohun Roy, or the respected and venerable
Babu Debendronath Tagore, we have never ridiculed or
deprecated, nor ever will. Our correspondent has but to
refer to the earlier portion of the Theosophist to find a
corroboration ia it of what we say. Nor had we ever one
word to say against the pure ethics of the Founder of
Christianity, but only against the mutilation by his pro-
fessed folluwers, of the great truths enunciated by him-
self. But then between the primitive Brahmoism of
Rajah Moliun Roy and the New Dispensation on the one
hand, and the said ethics of Christ and the political
gigantic sham now sailing under the false colours of
Christianity the world over on the other, with its per-
secution of free thought and its Salvation Armies—there
is an impassable chasm which we refuse to bridge,

‘¢ Do-unto others, &e., although a christian troth, may be stadied
and followed by others than Christians with advantage—"

~—we are sentenciously told. We regret to find that our
critic only preaches but does not practise that saying,
at any rate not in the present case, We may leave un-
noticed his mistake in calling it ‘“a Christian truth’
(since it was pronounced by Confucius 600 B. C. and by
others still earlier) ; but we cannot pass in silence the
evident fact that he judges and condemns before having
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thoroughly tested and examined. Moreover, ““8111”,
does not seem to be aware that our articles against the
Calcutta Apostle were the legitimate results of the most
unprovoked and unmerited attacks upon ourselves and our
Society—in the Liberal and still earlier in the defunct
Sunday Mirror, The Babu was never called in our jour-
nal ‘“ an impostor™” or an * adventurer,”’ not even a * pre-
tender ;" and this man, so good and great, so eternally wed-
ded to wirtue claiming, perchance, to have received a
direct command from God to that effect—has not
scrupled in the least to daub us with such and even worse
appellations in his Liberal organ. Let it not be understood,
however, that our articles were written in any spirit of
retaliation and revenge unworthy of the cause we advo-
cate for ; they were simply and entirely due to a direct
necessity of, and were penned in perfect accord with, the
declared policy of our Society and paper: war to death
to every unproven human dogma, superstition, bigotry and
intolerance, Our Society 1s a nucleus, around which
cluster only those who, besides appreciating the the-
oretical importance as the philosophical significance
of the Idea of a strongly united intellectual Brotherhood,
are ready to carry out this idea practically: to concede
to others all that they would claim for themselves;
to regard as a brother any man, whether he be white,
black or yellow ; heathen or christian, theist or atheist ; to
show, at lesst, an outward regard for the respective
religions not only of our members but of any man; and,
to protect, in case of need, the creeds of the former from
the unjust assault and persecution of other religionists.
Finally, never to preach to, or force upon an unwilling
ear our own personal, least of all sectarian, views. The
success of our mission depends upon the crushing down,
and the complete extirpation of that spirit of intolerance.
And those who know any thing of the New Dispensation
and its organ the Liberal—a wisnomer like the rest—
need not be reminded of the disgusting spirit of dogma-
tism wpon which it is based. Keshub Babu may preach
and be—

‘“ doing all ho can to establish a universal brotherhood and to harmonize
the different scriptures of the world”—

—it isall in theory. In practice, that Brotherhood exists
for him ouly within the small area of his followers; the
Brahmos of the Sadharan Somaj are there to tell, how
even they, theists and lis late co-religionists, have been
treated by their self-appointed Pope, for refusing to accept
his dicta and bulls as the word of God. Therefore, our
Brotherhood being possible only when men are gradually
made to rise above any personal ambition and that narrow
minded sectarianism that dwarfs the area of their mental
vision, and keeping man aloof from man gives birth only
to a host of Cains pouncing upon the weaker Abels—it
becomes the imperative duty of us, who ave the professed
leaders and pionecrs of the inovement to smooth the path
for those wlio may succeed us in our work. Tolerant for

every thing, in every otherrespect we are uncompromising- -

ly intolerant of—Inéelerance snd—aggression.

Such is our programme and the simple secret of our
apparent—

¢ ineonsistency which has appeared strango and unaccountable even
to your (our) warmest friends, 1. e., that rejecting of the roligion of Christ

alone as worthless, accepting every other system under the sun, as
deserving of study.”

The accusation being already answered, we can only
express our regret that “8171’’ should not have read Isis
Unuveiled, half of which, at least, is devoted to explanations
in the light of esoteric philosophy of the otherwise absurd
and meaningless texts in the Bible. Nor has he, it seems,
appreciated the delicacy that forbade us out of pure
regard for the foelings of our Christian members to au-
topsize and dissect too much the .Gospels as often as
we do other Scriptures ; for while giving us carte blanche
to expose Missionary dogmatic Christianity, they feel
pained whenever they find the name of Christ handled
merely for literary and scientific purposes,

Thus, we see that it is our “ best friends”” who oppose
and try the most to impede the progress of our movement.
It is they who- remain the most blind to the necessity of
breaking jthe outward shell that is represented by the
dogmas of every religion, in order to get at its kernel—
the concealed truth; and who obstinately refuse to
understand that, unless the outward covering is removed,
no one can tell whether the fruit is a healthy one, or but
a “ Dead Sea fruit,” the apple of Sodom, the outward ap-
pearance of which is bright and attractive, while within
all is bitter rottenness and decay. Therefore, when our
friend “ 81117’ assures us that both Colonel Olcott (or his
Society rather) and the Babu ‘ are striving, although in
opposite directions, to reach the same goal,’’ #. e., Univer-
sal Brotherhood, it certainly only ¢ appears” to bim and
no more. For while our Sooiety is open to every sincere
honest man, regardless of his religion, the New Dispen-
sation would view even a Brahmo from another Samaj
as an heretic, and never admit him unless he subscribed
blindly to all and every decree of the ¢ Minister.”” Let us
bear in mind that hardly a year ago, the Sunday Mirror-
in an editorial, every line of which breathed bigotry and
intolerance, prided itself of its adhesion to blind faith in
the following strains: “ We, the new Apostles, attach
very little weight to the testimony of our reason, for rea-
son is fallible”” And again, ** We did not care to consult
our intellect when we accepted tho New Dispensation.”
Bvidently not, and this is perhaps the greatest truth ever
uttered in their organ. Having thus stigmatised the
Nitesastra or the “ Science of Reason,” how can Babu
Keshub be said to pursue the same gosl as a Society
which takes nothing on faith, but seeks for natural
causes to be explained by reason and science in every.

henomenon in nature ?

“ What is truth ?”> was the passionate demand of a
Rowman procurator on oneof the most momentous occasions
in history. And the Divine Person who stood before him
made no reply—unless indeed, stlence contained the reply.
Often and vainly had that demand been made before—
often and vainly has it been made since. No one has yet
given a satisfactory answer. (Conflict between Religion and
Science, p. 201-2), And we are asked to suppose it in the
hands of a Babu Keshub, ora Major Tucker!

Then comes the Parthean arrow :—

¢ Like your own Col. Olcott, the Brahmo Missionary is aiming at

proving the ‘ common foundation’ of all known religious systems ; and
he docs this in & more comprehensive mnanner and in a more catholic spirit
than yon”
—adds our severe critic. The ¢ catholic spirit”’ of the
Babu is news indeed. While his aim ‘‘at proving the
common foundation of all known religions” may be
admitted from the fact as given by the Dharma Tattwa
(their recognized organ), that in their temple ““on a
table covered with red cloth are placed the four chief
Shasters of the world—the Rig-veda, the Lalitavistar,
the Bible, and the Kuran,”” we fail to see how or when
such areconciliation was ever achieved by the Babu.
With the exception of making the Vedas ¢ dance” with
the Bible, tho Kuran with the Jatakas, and Moses with
Chaitanya, and Durga in the great “ mystic dance,” the
Quadprille of imperishable memory, we are not aware that
the said reconciliation was ever demonstrated by the
“mighty Prophet before the Liord,” A tree is never better
known than by its fruits, Where are the fruits of Babu
Keshub’s constant ¢ interviews’” and dialogues with God ?
Colonel Olcott has never had any such heavenly visits, nor
does le boast of being divinely inspired; yet the living
fruits of his labour and untiring efforts are there in over
three score and ten of cripples cured, of deaf men restored
to hearing, of paralytics having the use of their hitherto
dead limbs, and of young children saved from the jaws of
death, aye, more than that—from years of agony. But
enough of this lest we should tire our readers’ patience.

And now we must be permitted to conclude with the
following observations. It is not because we reject
personally that much-abused terin—* God’’ or that we
ever claimed to possess the whole truth ourselves that
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we object to the claims of the holy Calcutta choregrapher
or thoge of Major Tucker. Nor is it simply to carry
out our combined duties of a Theogophist and the
editor to whom this magazine is entrusted that we record
their combined eccentricities expressing our honest opi-
nion thereon. That which forces us to such an expres-
sion, is rather a kind of morbid shame for the moral
cowardice ¢of mankind, for its weakness—that weakness
which ever needs a prop and a screen, something to
support, and atthe sume time to hide itself behind in
days of temptation and sin. It iy that weakness that
is the true creator of such abnormal characters, the real
cause that the recognition of such supernatural claims is
yet considered possible in our century. Heuce our
objection to those.self-made ¢ vessels of election” and ¢ of
divine grace.” We Lave the greatest contempt. for the
so-called “mopdern prqphets’” of race and tribal gods, that
remain themselves so far an unproven and unprovable
hypothesis. “God” is here but a pretext, but another name
for human SeLriSENESS ; and Selfishness and Ambition
liave been ever since the first dawn of history the greut-
est curses of Humanity. Plenty were the avatars since
the first man looked up into empty space fov help, instead
of trying his own inteliect, and relying upon his awn
omnipotent spirit. Has any one of those * prophets”
ever benefitted mankind, assuaged its social wrongs and
miseries, alleviated its mental and physical woes, or
liglitened in any way for it the heavy burden of life?
No ! Oun the contrary, each of them has dug for those who
belivved on him one more deep chasm which had to
litherto separate his own followers from their brothers,
the Apostles of some other rival prophet ; each chasm
weakening still more mankind, breaking it up as a strong
unit into isolated weak units, dividing it into inimical
ever fighting factions. And thus it went on until humanity
is now absolutely honey-combed with such chasms—
regular pit-falls for the weak in intellect, full of sectarian
gall and bitterness, prolific of hatred, every group ever
ready to pounce npon its neighbours to cither exterminate
or drag them down into its own pit-fall. Who will fill up
those accursed pits ? How wany are thore of absolutely
unsectarian, unselfish reformers, who having neither
personal ambition, nor any other aim in view but the
practical good of mankind, areready to sacrifice them-
solves for the great and holy task? At one end tho
blood-handed anarchists, nihilists, the so-called socialists,
and at the other—religious sectarian bigots, intolerant
enthusiasts and dogmatists, each and every one of those
»n enemy to any man but his own co-workers. Verily,
it is easy to undergo any sacrifice and physical torture
of limited duration to secure to one-self an eternity.
of joy and bliss. It is still easier especially for an
immortal God to die to save maukind. Many were the
so-called Saviours of Humanity,.and still more numer-
ons the pretenders. But where is he who would damn him-
self for ever to save mankind at large ? Where is that being
wlho, in order to make his fellow creatures happy and
free on earth,-would cousent to live and suffer hour after
hour, day after day, seon upon @on, and never die, never
get release from his nameless sufferings, until the great
day of the Mahapralaya ? Let such a mun appear; and’
then when he does and proves it, we shall worship him as
our Saviour, the God of gods, the only Trur aND Living
Gon.
————e
MATERIALISM AND ITS LESSONS.

* D1scLoSING to man the stern and uniform reign of
law in nature, even in the evolution and degeneracy of
his own nature, it takes from him the comfortable but

demoralizing doctrine that he, or others can escape tho .

penalty of his ignorance, error, or wrong-doings either
by penitence or prayer, and holds him to the strictest
account for them. Discarding the nption that the ob-
served uniformity of mature {s but a uniformity of se-
quence at, will—which may be interrupted whenever its
interruption is earnestly enough asked for—a notion

which, were it more than lip-doctrine, must necessarily
deprive him of his most urgent motive to study patiently
the laws of nature in order to conform to them—it
enforces a stern feeling of responsibility to search out
painfully the right path of evidence and to follow it, inex-
orably laying upon man the responsibility of the future of
his race. If it be most certain, as it is, that all dis-
obedience of natural law, whether physical or moral, is
avenged inexorably in its consequences on earth, either
upon the individual himself, or more often, perhaps,
upon others—that the violated law cannot be bribed to
stay its arm by burnt-offerings nor placated by prayers
—it is a harmful doetrine, as tending directly to under-
mine understanding and to weaken will, to teach that
either prayer or sacrifice will obviate the consequences of
want of - foresight or want of self-discipline, or that
reliance on supernatural aid will make amends for lack
of intelligent will. We still pray half-heartedly in our
churches, as our forefathers prayed with their whole
hearts, when we are afllicted with a plague or pestilence,
that God will ‘accept of an atonement and command
the destroying angel to cease from punishing;” and
when we are suffering from, too much rain, we ask him
to send fine weather, “althongh we for our infirmities
have worthily deserved a plague of rain and waters.’
Is there a person of sincere understanding who, uttering
that prayer, now believes it in his heart to be the suc-
cessful way to stay a fever, plague, or pestilence ? He
knows well that, if it is to be answered, he must: clean
away dirt, purify drains, disinfect houses, and put in
force those other sanitary measures which experience
Lias proved to be efficacious, and that the aid vouchsafed
to the prayer will only be given when these are by
themselves successful. Had men gone on believing, as
they once believed, that prayer would stay disease, they
would never have learned and adopted sanitary measures,
any more than the savage of Africa who prays to his
fetish to cure discase, does now. To get rid of the
notion of supernatural interposition was the essential
condition of true Lknowledge and self-help in that
matter.”

Every intelligent, unbiassed mind of any religion will
endorse Prof. Maudsley’s above definition of the true
religion for humanity—which is taken from the Fort-
nightly Review. Every bigoted sectarian of them all
will denounce it as the blasphemous mouthings of infi-
delity. The Theosophists of all the creeds, that is to
say, every person in every Clhurch, who makes personal
efforts to attain the higher knowledge, whether or not
he calls himself such, or ever knows himself to be of the
class so denominated, will take Dr. Maudsley as a
faithful interpreter of a great interior truth. As for the
Buddhists, clergy and laity will alike say that the sub-
lime Doctrine of Merit could scarcely have been better
formulated by a Western materialist.

———p
ZOROASTER AND HIS RELIGION.

By Prsronsi Doranst Kuanvavravara, F. TV S,

Bactriana and Sogdiana were the cradle of several
white tribes. These, under the name of Aryans, emigrated
to the south-west towards the Indus, and under the name
of Iranians towards Media and Persia. The cause of the
geparation of that great race was perhaps a religious
schism, at least the Medes and the Persians carried in
their new country a doctrine profoundly different to what
obtained later on the confines of the Ganges, The glovy
of this grand religious reform attaches itsclf to the name
of Zaratlustra—Splendour of gold—better known under
the hellenised form of Zoroaster. All authors of anti-
quity agree in giving a place to this high personage in
the star-lit night of history. Pliny places him a thousand
years before Moses : Hermippus, who translated his works
into Greck, carries him as far back as 5000 years before
the fall of Troy, Eudoxus to 6000 years before the death
of Plato, and Xanthus of Lydia to but six centuries

' 3
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before Darius I of the Dynasty of the Achemenides.
Modern science, after the learned studies of Eugene Bur-
nonf and Spiegel of the original works on Zoroas-
trianism, rescued by Anquetil-Duperron, has arrived by a
series of proofs and deductions to the conclusion equally
formulated by Spiegel and Oppert ; that is to say, that if
it is not possible to fix the precise date when the founder
of the religion of dualism lived for want of the elements
of precision, that date is certainly far remote, and that
probability points it to somewhere about 26 centuries
before Christ.

We know nothing positive of the life of the great
Zooroaster—unless one of the illustrious MA STERS conde-
scended to enlighten us on the subject—except that he was
tlie author of that religious doctrine to which his name is
attached. Kven the place of his birth is a point in dis-
pute. DBut the theatre of his predictions and of the suc-
cess of his doctrines, is positively determined by the con-
cordance of testimony of the books of the Avesta, of
clagsic writers and of Mussulman authors of the Orient.
‘I'bis was Bactriana, then governed by King Hystasp (in
Zend Vistasp, in Persian Gustasp) son of Aurvadasp—
Lohrasp—son of Kava Ougrava (Kai Khoshru), son of

“Kava Ous (Kai Kaous), son of Kava Kavata (Kai Kobad),

founder of the dynasty of Kyanians.. The Persian
authors of the Middle Ages, last echoes of popular tradi-
tions and of myths, attribute to Zoroaster a series of pro-
digies and of miracles without end. At thirty he receiv-
ed in person his mission from Ormuzd, who conversed
with him in the eave of a mountain where he lived re-
tired for twenty years. He then presented himself at the
court of King Hystasp, and by force of miracles made him
a convert. Soon all Bactria professed his religion, but
a part of the Aryan population refused to acknowledge
him. The reformer perished at last in an invasion of the
Turanians, born enemies of this new worship who threw
themselves upon Bactria, took the capital by assault and
profaned the Fire Temples. But this is not the only
tradition that ran current in antiquity. A political chief
and a religious legislator, Zoroaster, it issaid, was like
Moses. The reliable critic and kistorian Troque Pom-
pey, whom we know through Justin, says that Zoroaster
governed the Bactrians after the death of Hystasp, and
at their head he preached the new religion, sword in hand,
seeking to impose it on the Aryans by conquest.

The life of Zoroaster is thus enveloped in darkness
which will always remain impenetrable. But we know
this religious legislator of Iran by his work which is
grand, noble and worthy of a profound admiration. The
doctrine of Zoroaster is without doubt the most puissant
effort of human mind toward spiritualism and metaphy-
sical truths. It is pure monothcism, and a lusty flight into
the region of eternal Truth. ““I'rue,” says the soul-saving
and soul-saved missionary, ‘“but deprived of the light of
revelation, Zoroaster runs against the formidable problem
of the origin of evil ; here his bark founders and unable
to clear it, he falls back upon the fatal conception of
dualism.”*

The religion preached by the legislator of Bactria is
called Mazdeism or universal science. It has been revealed

by the ““excellent, pure and efficacious word” which Zoro--

aster transmitted to men and which is ¢ the Good Law.”
That Law is named Zera Avesta, that is to say, “law and re-
form,” for Zoroaster has always presented his doctrine as
animprovement on what existed with the Aryans of pri-
mitive ages before the invasion and the tyranny of Zohak.
'The Zend Avesta, the ensemblo of writings constitnting
the religious law of the Mazdeens and attributed to
Zoroaster, comprised at the time of the Sassanide kings—
the most fervent adepts who ever possessed that doctrine—
twenty-one Nagkas or books. The greatest part of that
collestion perished in the infuriate persecution to which
everything connected with the former worship was sub-

* But so does the religion of the “soul-saving” missionary whose
wopld be explanations and childish fables to account for evil will never
be accepted by any philosophical or even cultured mind,—Ed,

jected by the Mussalmans after the conquest of Persia.
The only book that has come down to us in all its in-
tegrity is the Vidaevadata, ““ the law against the demons,”
in Persian Vendidad. The Yu¢na and the Vespered are
collections of fragments. T'he collection of the Vendidad,
the Ya¢na and the Vespered, constitutes the miscellany
called Vendedad-Sadi. Another collection of fragments
forms a second miscellany known as the Yescht-Sadi.
Here is the whole debris of Zoroastrian works which has
come to us in the original Zend text. The Boundehesch ;
or “that which has been created from the beginning,”
translated in the vulgar Pehlvi dialect, contains, as its
title implies, a cosmogony which sheds great light upon
many portions of the doctrine of the Zend documents.
The ideas which it contains respecting the first of ancient
sciences, astronomy, and the first of arts,agriculture, reflect
under this two-fold celestial and terrestrial relation the
intellectual condition of the mysterious lord of the Magi,
a sacerdotal corporation which was to Media and Persin
what the Bralinins have been to India.

This debris of Zend Avesta, as it'is before us, does not
carry us farther back than the age of the Sassanides,
when the antique law of the Mazdeans was written in a
new alphabet and submitted in consequence to the labour
of transcription like to what Esdras did with the Penta-
teuch. The text presents without doubt many vestiges
of interpolation and ot alteration, But the groundwork
and the essential parts point to a very high antiquity.
‘I'he proof of it is even in the language. Zend, the antique
idiom of the Bactrians, one of the family of the Indo-
Turopean languages, carries us back nearest to primitive
forms, more remote, for example, than the cuneiform Per-
sian inscriptions of the Achemenides. It has been ques-
tioned whether these fragments are the work of Zoroaster
himself. Modern critics have been known to be scep-
tical as to whether the Gathas or chants placed at the
end of the Yagna have directly emanated from the cele-
brated legislator. These offer a character of archaism
and of simplicity grander than thnt of the other pieces,
and where all the fundamental points of religion have
been clearly indicated.

The creation is the work of Ahourmazd (Ormuzd), the
sage spirit also called ¢ the saintly spirit.” Cpenta.
Maynious, the principle of good represented by light, by
Sun, by fire whom they call his son, is the veritable God
of the religion of Zoroaster. The legislator considered
him as single and sovereign master of all things. <1
invoke and I celebrate by pra‘se,” says the Yagna, ‘ the
creator Abourmazda, luminous, resplendent, very grand
and very good, very perfect snd very energetic, very
intelligent and very beautiful, eniinent in purity, who
possesses the good science, source of pleasure, he who has
created us, formed us, nourished us, he the most accom-
plished of all intelligent beings. Creator of all things,
Ormuzd himself is increate and eternal. He accomplished
his work of creation, in pronouncing the “ Word creator
which existed before every thing”’—Honover. This famous
and antique prayer of 21 words bas been thus conceived :
““ Bvean as the word of the Supreme will, so does the effect
exist because it proceeeds from truth. The creation of
what 18 good in thought or in action belongsin the world
to Mazda and the reign belongs to Ahoura whom his own
word has constituted the Destroyer of the wicked.”

Behold a noble doctrine, highly correct, which teaches
complete truth and tends directly to sbsolute monotheism.
But the blessed Christian sces here a strange failure, a
brusque departure from the dogma of divine unity which .
appears a necessary consequence of the conception of
Ormuzd. The problem of the origin of evil is the most
terrible of those posers to human intelligence which
makes one reflect upon the first causes, and bewilders
reason most. ¢ Philosophy,”” says lie, *“ giveo up to its own
forces, has always been impotent to solve it. The Jewish -
and the Christian doctrine alone illuminated by a ray from
on high, has the clue to it. This is the breaker a-head -
which the religious conception of Zoroaster cannot steer
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clear of.” Knowing himself raised above physical pheno-
mena, the contemplation of which had taken the lead
in ‘the estublishing of Pagan religions, and had led
Egyptians, Babylonians and Aryans to Pantheism, pre-
occupied first of all with moral and metaphysical order,
the reformer of Bactria could not fail to see before his
spiritual eye as a menacing and irreducible Unknown, the
question of the origin and of the existence of Evil. His
aspirations were very high, and highly moral for him to
have accepted the monstrous solation in which were rolled
up the pantheistic systems on the banks of the Nile and
the Euphrates, which Heraclitus renewed later on among
the philosophers of Greece : the fundamental identity of
contraries the Good and the Evil, different and opposed,
only in seeming. It was equally iwpossible for him to
admit that the God he conceived to be eternally good,
pure, just and perfect, had created Evil and had it
placed in the world. A supernatural aid alone could
have unriddled the difficult problem for Zoroaster, but
the succour failed him. Left to himself his thouglt
strayed on to the doctrine in the religion of old tribes,
that of the never-ending ever-beginning wrestle between
two rival principles, issues of the same source, with whom
antagonism rests, the existence and the continuance of
this universe. It was above all in the phenomena of
physical order that the ancient Aryans had seen this
struggle, but by a natural bent they had assimilated the
Good end the Evil. Zoroaster transported it in the
moral and metaphysical order, and it became the base of
his system of Dualism, As opposed to Ormuzd, the good
God and the principle of good, he admits the existence of
an adverse priuciple (against whom Ormuzd has to wage
a continual war to preserve his empire), a principle equal
to him in puissance and similar in nature “the Kvil
Spirit” Agra-Mainyous, in Persian Ahriman. It is this
spirit who has created moral and material evil and death.
The creation has gone out of the hands of Ormuzd pure
and perfect as his own-self; it is Ahriman who perverts
it by his fatal action, and who works every day to pervert
and overthrow it, as he is the destroyer—Pauromarka—as
well as the Bvil Spirit. Alriman has been eternal in the
past as Ormuzd, he has had nobeginning land proceeds from
no anterior essence.* But the moral instinct of Zorosster hus
not been able to determine to regard his strength as eter-
nal in the future, which would have been & logical conse-
quence of the manner in which he conceived it. That
being who has hud no commencement will have an end.
A day will come at the dissolution of ages when three pro-
phets, issues of Zoroaster, Oukhsyal-erema, “lightincreas-
ing,” Oukbsyal-eveta, ¢ truth increasing,” and Agtvad-
erota, ‘“ truth-existing,” will bring to the world the three
last books of the Zend-Avesta and convert all men to
Mazdeism ; then the evil will be definitely conquered and
annihilated, creation become pure as on the first day,
and Ahriman disappear off the face of the Universe.
Is this the veritable doctrine of Zoroaster that one can
with certainty consider as orthodox Mazdean? But how
conciliate the existence of the two beings, absolute, equal
similar, co-eternal 7+ Did Zoroaster avold the examination
of this new problem? Then whut is the doctrine of the
Zarvanians ? Is it a veritable corruption of the primi-
tive dogma of Zoroaster ? Did it commence with Alex-

* Very naturally, for Ahriman is—matter, the begettor of all Evil,
and the Destroyer, since matter—eternal per se and indestructible—
having to ever change form destroys its units, while Ormuzd or Spirit—
remains immautable in its abstract Unity and as a whole.--Ed.

t Nothing can have “no beginning and yet have an end” in the

literal sense. This is contrary to all metaphysical teaching and logic.
Abriman or Kvil “had no beginning,” because no more than spirit had
matter any beginning. Were they ** two coeternal beings”---this would
be a fallacy. But Matter and Spirit are one,—the former at the lower,
the latter at the highor polo of Being differentiated in degrees--not in
their essence. Ahriman “ will disappenr from the fuce of the universe,”
when “ creution” or rather matter in itsdiffereutiated condition, becomes
‘ pure as en the first day”--i. e, when matter gradoally puritied becomes
ouce more undiffercntinted, or returus to its primitive eondi-
tion in the 7th state of cosmic dissolution : and this takes place periodi-
cally at tho Maka Pralayus or the universal dissipation of objective
matter,

ander the Great and develope itself in the course of the
Middle Ages in contact with the Mussalmans and the pan-
theistic sects that swsrmed in Persia, a doctrine pow
professed by the Parsees, fag-end followers of the ideas
of the great Bactrian prophet? This supposes anterior
to Ormuzd and to Ahriman, and above them both a unique
principle source of all “ Time illimitable’” Zarvan-akarana
out of whose bosom there shot out by way of emanation
the two principles, which are to be absorbed anew one
day with the beings who poeople the globe.* This
moustrous (f) conception which would bring round
Mazdeism to absolute Pantheism, which substitutes
emanation for creation, and which reduces Ormuzd to
the role of a demiurge organizer of the universe
pre-existing in puissance, in the place of the réle of
veritable creator, who assimilates the being in himself,
the divinity to increate matter, to chaos supposed eternal,

-which destroys all distinction in the moral order between

the good and evil, emanates them both from the same
divine substance and destines them to be confounded
anew, being distinct in appearance only; is it absolutely
contrary to the spirit of reform of Zoroaster? Is the
doctrine of the Zarvanians as Baron d’Eckstein and Op-
pert have said, the result of an influence, of an adul-
terated infiltration of ideas of gross and materialistic pan-
theism of Chaldea in the religion of Zoroaster? Is it as
some would make us believe that a strange metaphysical
error in the veritable Zoroastrian doctrine permitted of
grafting easily upon that strange conception? Did not
Zoroaster understund that the notion of time necessarily.
implied a limit ? Has he confounded it with eternity 7+

Can any of your readers tell ? ' :

(To be continued.)

Baropa,
20th March 1883.
_—..‘—-——-
ANOTHER “ FAKIR’'S PROPHECY.”
CoMymuNICATED BY Suruma Harpar, F. T. S.

To those who have a dogged determination not to
learn or understand a truth, no amount of evidence is
convincing. This is especially the case in reference to
occult science and phenomena. I recently came across
a book entitled “ Sport and Military Life in Western
India,” by Lt.-Colonel T. G. Fraser (an odd place you
will no doubt think, to look for things occult), in which I
found the following remarkable narrative of a fakir's
prediction, which I send you; (1) because it is related by
a person who never heard and knew nothing of occultism
and who is described by the author of the book as ‘“of
unimpeachable veracity, strong-minded, and as little
under the influence of morbid or superstitious credence
as any one he ever knew ;”’ (2) because the author him-
self is a trustworthy man if we are to believe Colonel
G. B. Malleson, c.s. 1., who speaks of him as “ the
straightest man with whom it was ever his good fortune
to come in contact ;’’ and (3) becanse it may have escaped
the observation of most of your readers.

I may be permitted to add that on page 248 of the
same work an account will be found of “ A miraculous
trance’’ performed at the Court of the Paujabee Lion,
which probably alludes to the same remarkable Samddhi

*As beyond Brahma, Vishnu and Siva, the ‘‘ Creator,” the “ Preserver”
and the * Destroyer,” there is Parabrahmam, so beyond Ormuzd in his
““ dunl character of Aheur-mazda’” and Ahriman, is placed ‘“ Zarvan-
akarana”’-—tho ““one life” of the Buddhists, the Parabrahmam of the
Vedanta Adwaitees, and the En-soph of the Chaldean kabaliste placed
beyond and above the three trinitarian groups of the nine sephirotha.
Sephira, the mother of all-—being exoterically the 10th, but esoterically
the essence of the nine. Let us remember that Binah (Jehovah) is in-
cluded in the first group yct stands second to Chohma or wisdom.—Ed.

4+ “Zarvan-akarana” loosely translated Boundless time, means never-
tholess ETgrNiTY. Inounr limited languages with their limitations of
expression and as limited a dwration of life, “notiou of time implies
necessarily a limit.”” A difference ought to he made between “absolate”
and ‘“ apparent” time ; between duratiou and Eternity, Thus it is not
Zoroaster who confounded time with eternity, butrather his modera
followers, who, instead of reading his doctrives in Zend, read aad
interpret thom in English.—Ed, )
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of a Sddhu, of which we read in Dr. McGregor’s ¢ History
of the Sikhs.”
" CaLcuTTa,

. S. HALDAR, F.T. S.
27th March 1883.

Mgrs., W- ’S NARRATIVE.

“ On a sultry evening in April I was standing at the gate-way of the
compound, when ‘a Biragi or Hindu mendicant devotce of. middle age
with his person and long hair covered with ashes, passed mo along the
public road ; he looked at me earnestly for an instant without stopping,
however, or marking me by any recognition. On proceeding a few steps,
and turning round, he said, ‘ In the name of God, it is given to me to
say what will be your fate.’ I called to an orderly in the compound, and
told him to.give the man a rupee. ‘No! said tho man, ‘I ask for
nothing, but your fate is on your fore-head, and I, will, if you like, dis-
close it'to you.,” ‘I suppose,’ said I, langhing, you get your living by
doing so.” ‘ I'can do sb only,’ observed he, ‘ to a few persons, and you are
one.” ¢ Well,”'said I, ‘ begin. Tell meo who I am, and if you make o mis-
take, I will have you punished.” ‘ You are,’ said he, ‘ the wife of theo
G+—=-—1 Sahib, you hdve a son and a daughter.” ‘I had,’ I remarked, ‘ but
1 have litely lost the former.’ ¢ No,' said the man, ‘it is as I say.” ‘Well

go on.' *You are'about to leave this country and go to your own.'

(Now I must here remark my husband had repeatedly declared his in-
tention uéver again to leave Indin.) ¢ And.when is that to be P  Very
soon.’ ' ‘ Shall wo drrive safo? ¢ You will, but fourteen days after you
lehve this he will be in the hands of God! TUp to this point of the
dialogue I had listened listlessly to what had passed, but now thorough-
1y rouséd and alarmed, I exclaimed, < You wretch, what have you said ?’
*Itis hot I,” said the man, ‘but your fate that speaks. I tell you in
* eighteen days you will be on board, and will have everything here sold,
but one horse.” ‘Iloré,’ I exclaimed, ‘ is the stable with several horses,
show me the one wo won't sell.” Running his eyo rapidly down the
line, ‘ that one,’ pointing to a grey. It was a birth-day present from
the G 1 given the two years before. ¢ Well,” said 1, affecting to langh,
‘as you know so much, tell me, shall I get home and see ‘'my child P’
‘ Yes,’ said he, “you will sec your son as you are leaving this, but shall
not speak to Him ; hé will wave a cloth at a distance. You will arrive
in Edrope, remain there for a time, bubp your trouble for money will
compel, your retarn here, but you will again go back, and aftor a time
vour fnoney will come and you will be happy.’ .

“ Evory-thing up to this period has occurred exactly as the man pre-
dicted. That evening as wo were having tca, the G 1 who had so often
expressed his dislike to living in England and determination to live and
die in India, suddenly exclaimed, ‘ What say you to a trip home ? I have
spoken to F., and he has promised me a passage by the——if we can
manage it by the , 80 I have made up my mind to it.”

“I was 8o paralyzed that the cup fell from my hand. I gazed at my
husband, but it was too trne. Within & month all arrangoments were
made, every-thing was sold, except the grey Arab horse, which being a
birth-day gift, was given to . We embarked on the——of March in per-
feet health, and as we cleared the light-house, a boat was scen vainly
endeavouring to overtake ms. With the glass we could distinguish a
Fiuropean waiving a handkerchief; it proved afterwards to have been
my son, whose death in the Upper Provinces hiad two months previonsly
been reported to us, and whom, could I then have recognized, I should
in & manner have bcen prepared for what followed. In ten days more
the General suddenly fell upon the deck, was taken to his berth, and
on the fourteenth day was, as the mysterious mendicant had predicted,
in the hands of God. I arrived at home safely, and it remains to be
seon whether the rest will prove true. At all events you see here T am
back again in India to try and arrange my money affairs, and tho dis-
pute about the G 'g will, for F——would not advance me any more
money."”

Observes Colonel Fraser :—‘ Such was the story. It
speaks for itself. I shortly afterwards heard that my
kind friend Mrs. W had left for England.’
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READING A SEALED ENVELOPE.
By P. Sreexavass Row, F. T. S,

Brine asked to write an account of what I know ahout
persons who profess to read what is written on papers enclos-
ed in sealed envelopes, I give the following most authentic
narrative, without a word of comment or explanation as to
the philosophy of the phenoruena.

_Some years ago, a Brahmin astrologer named Venkata

Narasimla Josee, a native of the village of Periasamudram

in the Mysore provinces, came to the liftle town in the
Bellary District where I was then employed. He was a good
Sanscrit, Telugu and Canarese poet, and an excellent master
of Vedic, rituals ; knew the Hindu system of astronomy, and
professed to be an astrologer. Besides all this, he possessed
the power of reading what was contained in any sealed en-
velope, The process adopted for this purpose was simply
this :—We wrote whatever we chose on a piece of paper; en-
closed it in one, two or three envelopes, each properly gum-

med and sealed, and handed the cover to the Astrologer. He .

asked us o name a figure between 1 and 9 ; and on its being

-word.

named, he retired with the envelope, to some secluded place
for some time ;—and then he returned with a paper full of
figures, and another paper containing a copy of what was on
the sealed paper—oxactly, letter for letter and word for
I tried him often and many others did the same;
and we were all satisfied that he was invariably accurate, and
that there was no deception whatsoever in the matter.

About this time, one Mr. Theyagaraja Mudalyar, a supervi-
sor in the Public Works Department, an English scholar and
a good Sanserit and Telugu poet, arrived at our place on his
periodical tour of inspection. Having heard about the
aforesaid Astrologer, he wanted to test him in a manner the
most satisfactory to himself. One morning handing to the
Astrologer a very indifferently gummed euvelope, he said,
‘“ Here, Sir, take this letter home with you and come back to
me with your copy in the afternoon.” This loose way of cle-
sing the envelope, and thie permission given to the Astrologer
to take it home for several hours, surprised the Brahmin,
who said, “ I don't want to go home. Seal the cover better,
and give me the use of some room here. I shall be ready
with my copy very soon.” “ No,” said the Mudalyar, “tako
it ag it is, and come back whenever you like. I have the
means of finding out the deception, if any be practised.”

So then the Astrologer went with the envelope ; and re-
turned to the Mudalyar’s place in the afternoon. Myself and
about twenty others were the Mudalyar’s guests according to
previous arrangement. The Astrologer then carefully hand-
ed the cover to the Mudalyar, desiving hiin to see if it was
all right. “ Don’t mind that,” the Mudalyar answered. 1
can find out the trick, if there be any. Produce your copy.”
The Astrologer therenpon presented to the Mudalyar a paper
on which four lines had been written in Telugn ; and stated
that this was a copy of the paper enclosed in the Mudalyar's
envelope. Those four lines formed a portion of an antiquat-
ed poem.

The Mudalyar read the paper once, then read it over again.
Extreme satisfaction beamed over his countenance, and he
sat mute for some seconds seemingly in utter astonishment. :
But soon after, the expression of his face changing, he opened
the envelope and threw the enclosure down, jocularly saying
to the Astrologer, *“ herc, Sir, is the original of which yon
have produced the copy.”

The paper was laying open on the carpet, and was gquife
blank !! not a word, nor a letter on its clean surface,

This was a sad disappointment to all his admirers but; to
the Astrologer himself, it was a real thunderbolt. He picked
up the paper pensively, examined it on both sides, then
dashed 1t to the ground in fury; and suddenly arising ex-
claimed, “ My Vidya* is a delusion, and I am a liar!” The
subsequent attitude of the poor man was such that we becane
afraid lest this great disappointment should drive him to
commit some desperate act.  In fact he seemed determined to
drown himself in the well saying that he was dishonoured.
While we were trying to console him, the Mudalyar came
forward, got liold of his hands, and beseeched him to sit down
and be calined and listen to his explanation, assuring him that
Lie was not a liar, and that his copy was perfectly accurate.
But the Astrologer would not be appeased ; he supposed that
all this was said simply to console him ; and he was cursing
himself and his fate most horribly. However in a few mi-
nutes, he became calmer and listened to the Mudalyar’s ex-
planation, which was in substance as follows :—

“ The only sceptical way of accounting for this phenomenon,
is to suppose that the Astrologer opened .the covers so dexter
ously as to read their contents. Otherwise, there could be
no other way of his finding them out.—So” he said,—*“I wrote
four lines of old poetry on a paper with nitrate of silver,
which will be invisible until it is exposed to light; and this
would have disclosed the Astrologer’s fraud, if he had tried
to find out the contents of the enclosed paper, by opening the
cover, however ingenuously.  For, if he opened it and looked
at the paper, he would have seen that it was blank, resealed
the cover, and declared that the paper enveloped therein
bore no writing whatever; or, if he had, by design or acci-
dent, exposed the paper to light, the writing would have
become black ; and he would have produced a copy of it, as
if it wero the result of his own Vidya;—but in either case
and the writing remaining, his deception would have been
clear, and it would have been patent to all that he did open
the envelope.. But in the present case, the resnlt praved
conclusively that the cover was not opened at all.”

* Seoret knowledge, magio.—Fid,
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This explanation, which was satisfactory to many, was
nothing to the Astrologer. He was not acquainted with the
nitrate of Silver, or its properties. He wanted an ocular de-
monstration, and this was soon furnished to him. The paper
in question was taken to the open court-yard, and thero
exposed to the sun, when, lo! letter after letter, and word
after word, began to come out ; and upon the whole writing
thus developed, 1t corresponded exactly with what the As-
trologer had produced as the copy of the original.

If the “Astrologer was mad with grief at first, he now
becamo mad with joy. Tears of gratitude flowed from his
eyes, and he heaped praises on his Vidya and the Guru who
had imparted it to hinm. Of course his great skill in connce-
tion with this phenomenon was well rewarded by the Mu-
dalyar and all that were present; and from that day forth,
Lis fame became still more widely spread and his Vidya was
no more doubted. ’

I am told that there are now several persons who are
gkilled in such ocenlt matters in the Mysore Provinces ; and
that a Brahmin gentleman now occupying one of the verna-
cular professorships in the Presidency College at Madras,
knows this Vidya to perfection ; and that he cven practised
it for several years with great success.

Mabras, }
17th March 1883,

———

THE BUGBEARS OF SCIENCE.
(Continued form the April Number)
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Tue following is a summary of various reviews upon Dr.
Ywmger's Newralunalysis in connection with homceopathy.

The Neuralunalysis is bused upon the application of the
apparatus known among physicians as the chronoscope, whose
object it is to record the most infinitesimal intervals of time :*
one necedle making from five to ten revolutions in a second.
Five revolutions are suflicient for a neuralanalytical experi-
ment. This needle can be instantaneonsly set in motion by
the interception of the galvanic current, and as instantane-
ously stopped by allowing its flow again. So great is the
sensitivencess of the instrument, that a chronoscope with ten
revolutions in a second, is capable of calculating and record-
ing the time needed for a pistol ball in motion to cross the
space of one foot. T'he means used for this experiment is as
follows : during its transit, the ball, acting upon the wire,
shuts out the current, and a foot further on, it breaks another
wire, and thus stops the current altogether. During this
incredibly short space of time, the ncedle is already set in
motion and has crosscd a eertain portion of its circuit.

The Ncuralanalysis consists in the measurement of that for
which astronomers have a term of their own, but Dr. Yeger
culls Nervenzeit—* nerve-time.”

If, while observing the moment of the appearance of some
signal, one had to reeord that moment by some given sign—
say by the bending of his finger—then between the appear-
ance of the said signal and the bending of the finger, a
certain lapse of time willbe necded in order that the impression
upon the nervous tissue of the eye should reach through the
optic nerve the brain, and thence expand itsclf along the
motory nerves to the muscles of the finger. It is this dura-
tion, or lapse that is called nerve-time. To calculate it by
means of the chronoscope, one has to carcfully obscrve the
position of the needle ; and, never losing sight of it, to inter-
cept by a slow wave of the hand the galvanic current, and
thus set the needle in motion. As soon as the latter motion
is observed, the experimenter rapidly stops it by liberating
the current, and takes note again of the needle’s position.
The difference between the two positions will give the exact
“ nerve-time” in so wany parts of a second. The duration of
“nerve-time” depends firstly on the condition in which the
conduetibility of the nervous and muscular apparatus is at the

time : this condition being thoroughly independcnt of our’

will.  And sccondly, it depends on the degree of intensity of
the attention and the force of the will impulse in the experi-
menter ; the move energetic is the will or desire, the greater
the "attention, the shorter will be the ‘ nerve-time.” To
make the second condition ensier—an exercise is nocessary
by means of whieh is developed a habit—known in physi-
ology as the law of co-ordinative motions or of nearly simulta-
neous action. Then one single will-impulse will be sufficient

* Snch as the duration of luminous impressions upon tho retina of
tho oye—for instance.

to prodnce two motions—the act of intercepting and that of
releasing the galvanic current. Of these two motions which
appear both at first as deliberate, the second will become
through excrecise and habit involnntary, so to say instinctive,
and follow the first independently. "Once the habit acquired,
the ‘ mnerve-time” when caleulated by the chronoscope
becomes very little dependent upon will, and indicates chiefly
the rapidity with which the excitcinent is spread along the
nerves and muscles. . :

Hitlierto, only the mean quantity of “ nerve-time” was
gencrally paid attention to ; but Dr. Yeger vemarked that it
was liable to considerable fluctuations, one rapidly succeed-
ing the other. For iustance; taking one hundred chronos-
copical measurements of “ nerve-time” one after the other
and at short intervals, say, every 10 or 20 seconds, we get
rows of figures, considerably differing from each other, the
changes in the quantity of those figures, ¢. e., the fluctuations
in the duration of nevve-time being very charactervistic. They
can be represented in accordance with a certain graphic ne-
thod, by means of a curved line. The latter as showing the
results of all the measurements taken one after the other, Dr.
Yeger has called the “detail-curve” (Detailkwrve), Besides
this, he constructs another curved line, which shows those
figures, that will remain when, putting together all the subse-
quent observations ten by ten, the mean result is obtained out
of every decade. Tle latter resnlt of ten observations he cally
Decundenziffer or the * Decade figure.” Thus the Neural-
analytical curves give us a general view in figures of the.
state of owr nervous apparatus, in relation to the conductivity
of their excitation and the characteristic luctuations of that
conductivity. Studying by this means the condition of the
nervous system, one cau easily judge in what way, and to
what extent, 1t is acted upon by certain definite external and
internal influences, and, as their action under similar condi-
tions is invariable, then wvice versd, very exact conclusions
can be arrived at by the characteristic state of the conducti--
vity of the nervous system as to the nature of those inflnences
that acted upon the nerves during the said chronoscopic
measurement,

The experiments of Yoger and his pupils show that the
aspect of the neuralanalytical eurves—~which he calls
“ psychogrammes”—changes, on the once hand, at cvery in-
flucnce acting upon the organism from without, and on the
other,—at everything that affects it from within, as, for
instance, pleasure, anger, fear, huuger or thust, &e., &e.
Moreover, peculiar characteristic curves are formed, in cor-
respondence to every such influence or affect. On the other
hand onc and the same person experimented upon under the
same conditions, gets cach time, under the influence of some
definite substance introduced into his organism, an identical
psychogramme. The most interesting and important feature
of the newralanalysis is found in the fact, that the choice of
the means resorted to for the introduction of various sub-
stanees into the human organism, has no importance here
whatever : any volatile substance, tuken within, will give the
same rcsults when simply inhaled, it being quite Limmate-
rial whether it has or has not any odour.

In order that the experiments should always yield results
for purposes of comparison, it is strictly neecssary to pay a
great attention to the food and drink of the person experi-
mented upon, to both his mental and physical states, as also
to the purity of the atmosphere in the room where the ex-
periments take place. The “curves” will show immediately
whether the patient-is in the same newralunalytical disposi-
tion with regard to all the conditions as he was during the
preceding experiments.  No other instrument the world over
15 better calculated to show the extreme sensitivencss of
human organism, Thus, for instance, as showu by Dr. Yaeger,
it is sufficicnt of one drop of spirit of wine spilled on a var-
nished table, that the smell of varnish filling tlie room should
alter considerably the psychogrammic figures and impede the
progress of the experiment.

There are several kinds of psychogrammes, the olfactory
one being called by him the osmogramme from the Greek
word osmosis, a form of molecular attraction. The osmo-
grammes are the most valuable as giving by far the greater
and eleaver results. “ Iiven the metals”—says Ywger—
“ show themselves sufficiently volatile, to yield most sugges-
tive osinogrammes.” Besides whereas il is impossible to stop
at will the action of substances introduced in the stomach,
the action of a substance inhaled may be casily stopped. The
quantity of substance needed for an osmogramme is thi 208t
trifling ; and leaving aside the cnormous homeeopatY iv.: i



























































































