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THERE IS NO RELIGION HIGHER THAN TRUTH.

[ Family motto of the Maharajohs of Benares.]

SPECIAL NOTICE TO CORRESPONDENTS, .

Adverting to articles and correspondence
destined for the pages of the Turosoruist, we
would call the attention of intending contri-
butors to the following instructions :—

(I) No anonymous documents will be accepted for insertion,
even thouglh they may be signed *“ A Theosophist.”

(IT)  Any contributor not desiring his name to be made pub-
lic, should give the vecessary intimation to the Bditor when Jor-
- warding his contribution,

(IIL) Contributors are requested to forward their articles,
in the early part of the month, s0 as to allow the Editor plenty
of time for correction and disposal in the pages of the Tukoso-
PHIST.

(IV.) All correspondence to be written on one side of the
paper only, leaving clear spaces between lines and a wide nargin,

The Editors disclaim responsibility for opindons expressed by
contributors in thetr articles, with some of whick they ayree, with
others mot.  Great latituds is allowed to correspondents, and
they alone are accountable for what they write. The journal is
offered as a vehicle for the wide dissemination of facts and
opinions connected with the Asiatic religions, plilosophies and
sciences. Al who have anything worth telling are made welcome,

and not interfered with. Lejected MSS. are not returned,

4 MISTAKEN NOTIONS.

The Psychological Leview, kindly taking notice of our
misguided journal, has the following in its November
number. ““The present number (of the Tisosopmsy for
August 1882) is rich in interesting matter, whicl
whether one agrees with it or not, is good reading. The
letters of ¢ A. P. S.’ originally contributed to ¢ Light,
are reproduced.”  The words in italics call for an expla)-
nation.  “ A. P.S.’s” Letters, written at the express
desire of his friend and Teacher, ¢ Brother"” Koorroomi,
with a view to disseminating esoteric Arhat doctrines and
giving u correcter insight into the said abstruse philo-
sophy, were not * originally contributed’’ either to Light
or the Theosophist alone, but simultaneously sent to hoth,

to London and Bombay. They appeared in our Magazine
three or four weeks earlier than in our English contem-
porary, and were so timed as to avoid interference with
each other. Thus, since ““A. P. 8.’s” Letters under
notice appeared in Light nearly at the same time as the
Thevsophrst reached London, they could not have been
“ reproduced” from that paper (though, certainly, much
of the Light reading is worth copying), but were printed
from the writer’s original manuscripts. Had it been a
question of any other article, we would not have gone
out of our way to contradict the statement. But since it
concerns contributions doubly valuable owing to the
source of their original emanation, and the literary emi-
nence of their writer—a most devoted and valued
Theosophist—we feel it our duty to notice and correct
the misconception.

Another and still more curious mistake concerning our
paper is found ir the same excellent periodical. Among
the advertisements of Works published by the Psychologs-
cal Press Association, we find a few lines quoted from our
Journal’s review of ‘“ The Perfect Way,’” and, after the
title of our publication, an explanatory parenthesis in
which our periodical is described as a—¢ Buddhist
organ |” This is a puzzle, indeed. As every reader of
our Magazine knows, of all religions Buddhism has been
the loast discussed in the THrosopHIsT, mainly from
reluctance to seem partial to our own faith, but in part also
because Buddhism is being more elucidated by Western
scholars than any other ancient religion and has there-
fore least of all needed our help. The Northern Bud-
dhist, or esoteric Arhat doctrine, has little in common
with popular, dogmatic Buddhism., It is identical—
except in proper names—with the hidden truth or esoteric
part of Adwaitism, Brahmanism, and every other world-
faith of antiquity, It is a grave mistake, therefore, and
a misrepresentution of the strictly impartial attitude of
our paper to make it appear as the organ of any sect. It
is only the organ of Truth as we can discover it. It never
was, nor will it ever become, the advocate of any particular
creed. Indeed, its policy is rather to demolish every
dogmatic ereed the world over. We would substitute for
them the one great Truth, which—uwherever it s, must of
necessity be one—rather than pander to the superstitions
and bigotry of scctarianism, which has ever been the
greatest curse und the source of most of the miseries in
this world of Sin and Evil. We are ever as willing to
denounce the defects of orthodox Buddbism as those of
theological Christianity, of Hinduism, Parseeism, or of
any other so called “ world-religion.”” The motto of
our Journal ““ There is no Religion higher than Truth,”
is quite sufficient, we think, to put our policy outside
the possibility of doubt. If, our being personally an
adberent to the Arhat school be cited, we repeat again
that our private belief and predilections have nothing to
do whatever with our duty as editor of a Journal, which
was established to represent in their true light the many
religious creeds of the Members of the Theosophical
Society ; nor have we any more right as a Founder of that
Society or in our official capacity of Corresponding
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Secretary—with which office we have been invested for
life=to show greater partiality for one creed than for
another. This would beto act upon false pretences. Very
true, we sincerely believe having found the Truth; or
what is only, perhaps, all of the I'ruth that we can grasp;
bat so does every honest man with regard to his religion
——whatever it may be. And since we have never set
ourself up as infallible ; nor allowed our conceit to pufl out
our head with the idea that we had a commission, divine
or otherwise, to teach our fellow-men, or kuew more
than they ; ner attempted a propagandaof our religion ;
but, on the contrary, have always advised people to
purify, and keep to, their own creed unless it should be-
come impossible for them to make it harmonize with what
they diseovered of the Truth,—in which case it is but
simple honesty demanded by a decent sense of self-res-

oct to confess the change and avoid shamming loyalty to
defunct beliefs—we protest most emphatically against the
Psychological Review’s making our Magazine an organ
for Buddhist priests or any other priests or pedants to

lay their tunes upon. As well call it a Russian Journal
Eec&use of the nativity ofits editor!

————
* A PERSONAL AND AN IMPERSONAL GOD.”

By T. Sussa Row, (8. A, B.L)F.T.S.

A 1erTER signed by H. X. has appeared in the Decem-
ber issue of the Theosophist under the beadingabovemen-
tioned containing some observations on ““ the T'heoretical
Questions of Personal, Impersonal, and No God.” Any
thing like an intelligent discussion of these questions is
beset with almost insurmountable difficulties; and it is
not likely that any one, who has not exactly defined to
himself what is knowable to man and what is unknow-
able by a careful examination of the nature of man and
his latent powers, will ever be profited by devoting any
portion of his time to speculations concerning
these sobjects. Jesus declared that nobody had
ever seen the father ; Buddha was silent when he was
questioned about the nature of the Absolute and the
Infinite, and our Sankarachariar said that all that was
written on these questions only revealed the depth of
human ignorance. But mankind have never ceased to
speculate on these questions. Thousands of conflict-
ing hypotheses have come into existence by reason of
these speculations : disputantshave never ceased quarrel-
ling about them and the human race has divided itself
into hundreds of warring seots on account of their diffe-
ronces of opinion in theoretical Metaphysics. 1f, as is
stated by H. X, differences of opinion on matters “ Spiri-
tual’’ are inevitable, there must be an irrepressible
desire in the human being to grapple desperately with
the unknowable and unknown without knowing any-
thing about the real capabilities of his own powers. The
generality of the public (at least in this country)are
accustomed to associate every religious and social
movement with some particular belief regarding the
subject under consideration. In Yhéir opinion every
system of philosophy, science, or ethics which ~doos not
inculcate some particular doctrine with respect to the
problems in question is necessarily imperfect. T'he
importance of every religious movement, the usefuluess
of every association and the valuec of every philosophical
system is always estimated by them in connection with
such belief or doctrine. An association, like the Theo-
sophical Society, composed of various religionists and
established for the purposes of religions and scientifie
enquiry, is a novelty to them. Consequently, enquiries
are constantly being made regarding the views of the
founders of the Theosophical Society and ocur great
Teachers of the Himavat about the questions under
consideration. It is represented to them by some people
that they are Nastikas. When the great mass of the

people are unaccustomed to philosophical enquiry and pre-
cise modes of thinking, the charge of Atheismis sufficient
to lower in their estimation any particular individual or
association. When any man’s Atheism is condemned
slmost without hearing no particular connotation is hard-
ly ever attached to the word ; but it is associated with
alarge cluster of vices and deformities. Jtis highly
desirable therefore to state to the public in clear langu-
age the doctrine of the Arhat philosophy regarding the
problem in question and point out snch misconceptions
as are likely to arise from a perusal of the létter under
review. Before proceeding further, I beg to inform my
readers that in his letter H. X. speaks of the doetrine.
under the heading of impersonal God and introduces
the Arhat doctrine under that of Atheism. It would
have been better if he had referred to these two sys-
tems of philosophy under their proper designations.
The general public have not yet accepted any oune
definition of the so-called impersonal God, and
the word atheism, as above stated conveys but a very
vaguo idea. Without attempting, therefore, to ascer-
tain the significance of the same, I shall state the
general privciples of the Adwsita and the Arhat doc-
trines on the subject under consideration and leave it to’
my readers to decide whether they indicate a belief in a
personal or an ympersonal God, or whether they amounnt
to Atheism. '

I shall here reqnest my readers (such of them at least as
are not acquainted with the Cosmological theories of the
Idealistic thinkers of Europe) to examine John Stuart
Mill’s Cosmological theory as explained in his examina-
tion of Sir William Hamilton’s philosophy, before at-
tempting to understand the Adwaita doctrine ; and I beg
to inform them beforehand that in explaining the main
principles of the said doctrine, I am going to use, as
far as it i3 convenient to do 8o, the phraseology
adopted by HKwoglish psychologists of the Idealistic
School of thonght. In dealing with the phenomena
of our present plan of existence John Stuart Mill
ultimately came to the éonclusion that matter or
the so called external phenomena are but the
creation of our mind ; they are the mere appearances of
a particular phase of our subjective self, and of our
thoughts, volitions, sensations and emotions which in
their totality counstitute the basis of that Ego. Matter
then is the permanent possibility of sensations; and the
so called Laws of matter are, properly speaking, the Laws
which govern the succession and co-existence of our
states of conciousness, Mill further holds that proper-
ly speaking there is no nominal Ego. The very idea of
2 mind existing separately as an entity distinct from
the states of consciousness which are supposed to inhere
in it, 18 in his opinion illusory, as the idea of an external
object which is supposed to be perceived by our senses.

Thus the ideas of inind and matter, of subject and
object, of the Ego and external world, are really evolved
from the aggregation of our mental states which are only
realities so far as we are concerned.

The claim of our mental states or states of conscions-
ness is ““a double-headed monster” according to
Professor Bain, which has two distinct aspects, one objec-
tive and the other subjective. Mr. Mill has paused here
confessing that psychological ansalysis did not go any
farther, the.mysterious link which connects together the
train of our stutes of.consciousness and gives rise to our
Ahankaram in this conditibn of existence, still remains
an incomprebensible mystery to Western psychologists,
though its existence is but dimly perceived n the
subjective phenomena of memory and expectation.

On the other hand the great physicists of Europe are
gradually coming to the conclusion* that mind is the
product ofmatter, or that it is one of the attributes ofmatter
in soma of its conditions. It would appear, therefore, from

* See Tyndall’s Belfast Address.—S5. R,
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the speculations of Western psychologists that matter jg
evolved from mind and that mind is evolved from mattey,
These two propositions are apparently irreconcilable,
Mill and ‘I'yudall have admitted thut Western -science is
yet unable to go deeper into the question. Nor is it
likely to solve the mystery hereafter, unless it calls Hast-
ern occult science to its aid and takes a more compre.
hensive view of the capabilities of the real subjective
self of man and the various aspects of the great objective
universe. The great Adwaitee philosophers of anciens
Aryavarta -have examined the relationship between
subject and object in every condition of existence in this
solar system in which this differentiation is presented.
Just as a human being is composed of 7 principles,
differentiated matter in the solar system exists in 7
different conditions. 'These different states of matter
do not all come within the range of our present ob-
jective consciousaess. But they can be objectively
perceived by the spiritual ego in man. To the liberated
spiritnal mind of man, or tothe Dhyan Chohans, every
thing that is material io every condition of matter is an
object of perception. Further, Pragna or the capacity
of perception exists in T different aspects corresponding
to the 7 conditions of matter. Strictly speaking, there are
but 6 states of mattor, the so called 7th state being the
aspect of Coswmnic matter in its original undifferentiated
condition. Similarly there are 6 states of differentiated
Pragns, the seventh state being a condition of perfect un-
conscionsness. By differentiated Pragns, I mean the con-
dition in which Pragna is split up into various states of
conscionsness, Thus we have 6 states of consciousness,
either objective or subjective for the time being as the
case may be, and astate of perfect unconsciousness which
is the beginning and the end of all conceivable states
of consciousness, corresponding to the states of differen-
tiated matter and its original undifferentiated basis which
is the beginning and the end of all Cosmic evolutions. It
will be easily seen that the existence of consciousness is
necessary for the differentiation between subject and
object. Hence these two phases are presented in
different conditions, and in the last state there being no
consciousness asabovestated, the differentiation inquestion
ceases to exist, The number of these various conditions
ie different in some systems of philosophy. But whatever
may be the number of divisions, they all lie between per-
fect unconsciousness at one end of the line and our pre-
sent state of consciousness or Bahirpragna at the other
end. To understand the real nature of these different
states of consciousness, I shull request my readers to
compare the consciousness of the ordinary man
with the conscionsuess of the astral man, and agsin
compare the latter with the consciousness of the
spiritual Bgo in man. In these three conditions the
objective Universe is mnot the same, But the differ-
ence between the Ego and the non-Igois comwmon
to all these conditions. Consequently, admitting the
correctness of Mill’s reasoning as regards the subject and
object of our present plan of conscionsness, the great
Adwaitee thinkers of India have extended the same reason-
ing to other states of consciousness, and came to the con-
clusion that the various conditious of the Ego and the
Non-Ego were but the appearances of one and the same
entity—the ultimate state of unconsciousness. This entity
is neither matter nor spirit ; it is neither Ego nor non-
Ego; and it is neither object nor subject. In the language
of Hindu philosophers it is the original and eternal com-
bination of Purusha and Prakriti. As the Adwaitees hold
that an external object is merely the product of our
mental states, Prakriti is nothing more than illusion, and
Purush is the only reality ; it is the one existence which
remains eternal in this universe of Ideal. This entity
then is the Parabralmam of the Adwaitees. IEven if
there were to be a personal God with any thing
like a material wupadi (physical basis of whatever
form), from the stand-point of an Adwaitee there
will be as much reason to doubt his nominal

existence as there would be in the case of any
other object. In their opinion, a conscious God cannot
be the origin of the universe, as his Ego would be the.
effect of a previous cause, if the word conscious conveys
but its ordinary meaning. They cannot admit that the
grand total of all the states of consciousness in the
universe is their deity, as these states are constantly
changing and as cosmic idealism ceases during Pralaya.
There is only one permsnent condition in the universe
which is the state of perfect Unconsciousness, bare chida~
kasum in fact. '

When my readers once realize the fact that this
grand universe is in reality but a huge aggregation of
vurious states of conscionsness, they will not be surpris-
ed to find that the ultimate state of unconsciousnesg
is considered as Parabrahmam by the Adwaitees. :

Theidea of a God, Deity, Iswar, or an impersonal God
[if consciousness is one of his attributes] involves the
idea of Ego or non-ligo in some shape or other, and as
every conceivable ligo or non-Ego is evolved from this
primitive elemeunt [I nse this word for want of a better
one] the oxistence of an extra-cosmic god possessing
such attributes prior to this condition is absolutely in-
conceivable. Thongh I have been speaking of this ele-
ment as the condition of unconsciousness, it is, properly
speaking, the chidakasam or chinmatra of the Hindu
philosophers which contains within itself the potentiality
of every condition of *“ Pragna,”’ and which resolts as
concionsness on the one hand and the objective universe
on the other, by the operation of its latent chichakti
[the power which generates thought]. :

(Lo be continued).
s s
THE BUGBEARS OF SCIENCE.

Tae fanaticism of blank negation is often more tena-
cious, more dangerous, and always far harder to deal with,
and to comnbat, than that of mere assumption. Hence—
as a result justly complained of-—the gradual and steady
crumbling of old and time-honoured ideals ; the daily
encroachment, and growing supremacy of the extreme
physico-materialistic¥ thought; and a stubborn oppo-

* The expression “physico-materinﬁsm," as well as its pendant
* gpirito ’ or ¢ mebuphysico-munerinllsm," may !Je newly 'coined
words, but some such are rigorously neccessary in o _pubhcabion
like the Theosophist and with 1ts present non-English editor. If they
are not clear enoughb, we hope C. C. M. or gome other friend will
suggest better. In one sense every Buddhl.st. as well ag every
Ocacult.ist., and oven most of the educated Spirl.tuali.st.s,. are, strict.
ly speaking, Materialists. The whole guestion lies in the ulti.
mate and scientific decision upon the nature or essence of Forcr.
Shall we say that Force is—Spirit, or that Spirit is—a force ? Is
the latter physical or spiritual, Malter or'SPIr.uI_‘P If the latter
is something—it must be material, otherwise it is but a pure ab-
gtraction, a no-thing. Nothing which is capable of producing an
effect on any portion of the physical,—objective or subjective—
Kosmos can be otherwise than material. Mind—whose enormous
potentinlity is being discovered more and more with every day,
could produce no effect were it not material; and believers in a
personal God, bave themselves either to admit that the delby in
doing its work has to use material force to produce a physical
offect, or—to advocate miracle, which is an absurdity. As A. J.
Manley, of Minnesota, very truly observes in a lettor : —

“1t has ever been an impossibility with me to realize or com-
prehend an effect, which requires motion or force, as being
produced by ‘““nothing.” The leaves of the forest are stirred by
the gentlest breeze, and yet withhold the breeze, and the leaves
cease to move, While gas continnes to escape from the tube,
apply the match and yon will have a brilliant hg)bt. ; cut off the
gupply and the wonderful phenomenon ceases. Place a magnet
near a compass, and the ncedle is attracted by it ; remove the
former and the needle will resume its normal condition. By
will-power the mesmerist compels his subject to perform various
feats, but who becomes normal again when the willis withdrawn.

“T have observed in all physical phenomena, that when the
propelling force is withdrawn, the phenomena invariably cease.
From these facts, I infer that the producing causes must be
material, though we do not see them. Again, if these pheno.
mena were produced by * nothing,” it would be impossible ta
withdraw the producing force, and the manifestations would
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sition to, and ignoring by, the major portion of Western
society, of those psychological facts and phenomena
advocated by the minority and proved by them as con-
clusively as a mathematical equation. Science, we are
often told, is the necessary enemy of any and every
metaphysical speculation, as a mode of questioning nature,
and of occult phenomena under all their Protean forms ;
hence—of Mesurrisn and Homaoraruy among the rest.

It is grossly unfair, we think, to lay the blamne so
sweepingly at the door of genuine science. T'rue science—
that is, knowledge without bigotry, prejudice, or egotisim
—endeavours but to clear away all the rubbish accu-
mulated by generations of false priests and philosophers.
Sciolism—that is, superficial learning, vain, narrow-mind-
ed and selfishly bigoted—unable to discern fact from false
appearances, hike a dog barking at the moon, growls at
the approach of everything outside the limits of the
narrow area of her action. True Science sternly enforces
the discrimination of fact from hasty conclusion, and
the true man of science will hardly deny that, of
which the remotest possibility has once been demonstrat-
ed to him. It is but the unworthy votaries of science,
those who abuse her name and authority and degrade
her by making of her a shield behind which to give
Tree sway to their narrow preconceptions, who alone
ought to be held answerable for the suppressio veri that
is so common. To such is it that applies the pungent
remark, recently made by a German physician. ¢ he who
rejects anything @ priors and refuses it a fair trial, is
unworthy of the name of a man of science; nay, even of
that of an honest man.” {G. Jaeger.]

The remedy best calculated to cure an nnprejudiced man
of science of a chronic disbelief, is the presentation to him
of those same nnwelcome facts he had hitherto denied
in the name of exact science as in reconciliation with
that science, and supported by the evidence of her own
unimpeachable laws. A good proof of this is afforded
in the list of eminent men who, if they have not alto-
gether passed ¢ with arms and baggage” to the ‘‘ ene-
my’s” camp, have yet bravely stood up for, and defend-
ed the most phenomenal facts of modern spiritualism,
as soon as they had discovered them to be a scientific
reality. It needs no close observer, but simply an
unbiassed mind, to perceive that stubborn, unintellectual
scepticism, that knows no middle ground and is utterly
unamenable to compromise, is already on the wane.
Biichner’s and Moleschott’s gross conceptions of matter,
have found their natural successor in the ultra vagaries
of Positivism, so graphically dubbed by Huxley as “ Ro-
man Catholicism minus Christianity,” and the extreme
Positivists have now made room for the Agnostics. Nega-
tion and physico-materialism are the first twin progeny
of young exact science. As the matron grows in years
and wisdom, Saturn-like, she will find herself compelled
to devour her own children, Uncompromising physico-
materialism is being driven to its last entrenchments.
It sees its own ideal—if an insane desire to convert
everything that exists within the area of our limited
vistble universe into something that can be seen, felt,
tasted, smelt, measured, weighed and finally bottled
by the aid of our physical senses may be called an
£¢ ideal”’—vanishing like a mist before the light of

never cease. Indeed, if such manifestations ever existed, they
must of necessity be perpetual.”’

Concurring fully with the above reasoning,it thus becomes of the
utmost necessity for us, and under the penalty of being constantly
accused of inconsistency, if not of flat contradictions, to make a
well marked difference between those materialists who, believing
that nothing can exist outside of matter in however sublimated
a state, the latter yet believe in various subjective forces un-
konown to, only becanse as yet undiscovered by, science; rank
pceptics and those transcendentalists who, mocking at the majesty
of truth and fact fly into the face of logic by sayiog that “ nothing
is impossible to (God ;” that heis an extra-cosmic deity who
created the universe out of nothing, was never subject to law,
and can produce a miracle outside of all pbysical law and
svhenever 1t pleases him, &c,—Ed.

awkward fact, and the daily discoveries made in the
domain of invisible and intangible matter, whose veil
is being more and miore rent with every such new
discovery. The grim ideal is receding farther and
farther; and the explorers into those regions where
matter which had been hitherto made subject to, and
within the scope of the mental perceptions of, our
plysical brain escapes the control of both and loses
its name—are also fast losing their footing. Indeed,
the ligh pedestal on which gross matter has hitherto
been elevated, is fairly breaking down. Dagon’s
feet are crumbling under the weight of new facts
daily gathered in by our scientific negators; and while
the fashionable idol has shown its feet of clay, and its
false priests their “face of brass,” even Huxley and
Tyndall, two of the greatest among our great men of
physical science, confess that theyhad dreamed a dream,
and found their Daniel (in Mr. Crookes) to explain it by
demonstrating ‘“Radiant matter.” Within the last few
years a mysterious correlation of words, a scientific
legerdemain shuffling and shifting of terms, has occurred
8o quietly as to have hardly attracted the attention of the
uninitiated. If we should personify Matter, we might say
that it awoke one fine morning to find itself transformed
into Force. Thus, the stronghold of gross physical
matter was sapped at its very foundation ; and were Mr,
Tyndall thoroughly and unexceptionably honest; he ought
to have paraphrased by this time his celebrated Bellast
manifesto, aud say, ‘“In Force I find the promise and
potency of every form of life.” From that time began
the reign of Force and the foreshadowing of the gradual
oblivion of MaTTER, so suddenly obliged to abdicate its
supremacy. The Materialists have sileutly and unosten-
tatiously transformed themselves into Energists.

But the old fogies of Conservative Science will not be
so easily entreated into new ideas. Having refused for
years the name of Force to Matter, they now refuse to
recognize the presence of the former—even when legiti-
mately recognized by many of their eminent colleagues,—
in the phenomena known -as Hypnotism, Mesmerism,
and Homaopathy. The potentiality of Force is sought
to be limited in accordance with old prejudices. With-
out toucling that group of manifestations too mysteri-
ous and abnormal to be easily assimilated by the majority
of the generally ignorantand alwaysindiiferent public,
(thougli vonched for by those lights of Science, named
Wallace, Crookes, Zollner, &c.,) we will only consider a
few of the more easily verifiable, though equally rejected,
facts. We have in mind the above-named branches of
psycho-physiological science, and shall see what several
savants—outside the Royal Society of London—
have to say. We propose to collect in these notes a few
of the observations of Dr. Charcot, upon Hypnotism—the
same old Mesnierisin under its new name;—and upon
Homaopathy, by the famous Dr. Gustave Jaeger,
together with certain arguments and remarks therenpon,
by competent and unbiassed French, German and Russian
observers. lere, one may see Mesmerisin and Homao-
pathy discussed and supported by the best medical and
critical authorities, and may find out how far both
“ sciences’”” have already become entitled to recognition.
To call an old fact by a new name, does not change the
nature of that fact, any more than a new dress changes an
individnal. Mesmerism, for being now called ‘“ Hypno-
tism,” and ‘“ Electro-biology,” is none the less that same
animal magnetism hooted out from all the Academies of
Medicine and Science at the beginning of our century.
The wondevful experiments recently produced in the
hospitals by the world-famous Dr. Charcot, of Paris,
and by Professor Heidenhain, in Germany, must not
remain unknown to our readers any more than the new
method of testing the efficacy of Homceeopathy—called
Neuralanalysis, invented by Prof. G. Jaeger, a dis-
tinguished zoologist and physiologist of Stutgardt.

But are any of these sciences and facts strictly new ?
We think not, Mesmerism as well as Dr. Charcot’s
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Metaloscopia and Xiloscopta were known to the ancients ;
but later on, with the first dawn of owr civilization and
enlightenment were rejected by the wiscacres of those days
as something too mystical and impossible.* -As to
Homaeopathy, the possible existence of the law of similia
stmilibus curantur, had already occurred in the earliest
days of medicine, Hippocrates speaksof it, and later on
Paracelsus, Haller, and even Stall with several other
renowned chemists of his time more than hinted at it,
since some of them have absolutely tanght it and cured
several patients by its means. As alchemy has become
chemistry, so mesmerism and homeeopathy with all the
rest will ultimately become the legitimate branches of
orthodox medicine. The experiments of Dr. Charcot
with hysterical patients have almost revolutionized the
world of medicine. " Hypnotism is a plienomenon that is
exercising all the thinking minds of the day, and is
expected by many distinguished physicians—now that the
key-note has been so loudly struck by that distinguished
Parisian physician—to become in the near future a
sclence of the greatest importance for humanity. The
recent observations, in "another direction, by Profes-
sor Heidenhain, in what he calls the ¢ telephonic experi-
went,” is another proof of the gradual discovery and
acceptance of means hitherto part and parcel of the
occult sctences. The Professor shows that by placing
one hand upon the left side of the brow, and the other
upon the occiput of the subject, the latter when suffi-
ciently hypnotized, will repeat words expressed by the
experimenter.” This is a very old experiment. When
the High Lama of a Collego of Chelas 1n Tibet wants to
force a pupil to speak the truth, he places his hand
over the left eye of the culprit and the other on his head,
and then—no power in the world is able- to stop the
words from - pouring forth from the lad’s lips. He has
to give it out. Does the Lama hypnotize, or mnesmerize
him? Truly, if all such facts have been so long rejected,

* To such “impossible” facts, belong the phenomena of Hypno-
tism, which have created such a new stir in Germany, Russia and
France, ns well a3 tbe manifestatious (belonging to the same
kind) produced aud observed by Dr. Charcot upon his hysterical

atients. With the latter phengmena we must ¢lass those induced
Ey the so-called metaloscopy and ziloscopy. Under the former
aro meant in medicine the now firmly established facts prov-
ing the characteristic influence on the animal organism of
various metals and of the maguet, through their simple contact
with the skin of the patient : each producing a different effect.
As to ziloscopy, it is the name given to the same effects produced
by various kinds of woods, especially by the quinine bark.
‘Metaloscopia has already given birth to Metalothenrapia—the
science of using metals for curative means. “The said “impossi.
bilities” begin to be recognized as facts, though a Russian
medical Encyclopedia does calls thern *“ monstrous.” ‘The same
fate awaits other branches of the occult sciences of the ancients.
Hitherto rejected,they now begin to be—~although still reluctantly
—accepted. Prof., Ziggler of Geneva as well nigh proved the
influence of metals, of quinine and of some parts of the living
organisms (the ancient fascination of flowers) upon plants and
trees. The plant named Drosera, the quasi invisible hairs of
which are endowed with partial motion, and which was regarded
by Darwin as belonging to the insect-eating plants, is showu by
Ziggler as affected even at-a distance by animal magnetism as
well ag by certain metals, by means of various conductors,
And a quarter century ango M. Adolpbe Didier, the famous
French somnambule and author, reports that an acquaintance
of his met with much success in the experimental application of
the mesmeric aura to flowers snd fruits to promote their growth,
color, flavour, and perfume. Miss C. L. Hunt, who quotes
this fact approvingly in her useful “ Compcendinm of Mesmerio
Information,” meutions (p. 180, foot-note) that there  are persons
who are unable to wear or handle flowers, as they begin to
wither and droop directly, as though the vitality of the plant
were being appropriated by the wearer, instead of being sns-
tained. ‘o corroborate which foregoing observations by Western
authorities, our Brahmin readers need only be reminded of the
imperative injunction of their ancient Sutras that if any one
should even salute a Brahmin when on his way to the river or
tank for his morning puvja (devotions), he must at once throw
away the flowers he is carrying according to the ritualistic
custom, return home and procure fresh flowers. This simple
explanation being that the magnetic current projected towards
him by the salutor taints the floral nura and makes the blossoms
no longer fit for the mystical psychio ceremony of which they
are necessary accessories.—Id, -

it is but on account of their close connection with occult
sciences,| with—Maarc. Still accepted they are, however
reluctantly. Dr. Riopel, of the United States, speaking
of Hypnuotism, and confessing the subject to be ¢ so
replete with interest, that metaphysicians have strong
grounds for encouragement to continue their researches,”
concludes nevertheless his article with the following extra-
ordinary paradox : . :

A subject, first brought to light by Gall, who desired to
establish the fact that the organ of speech bad a definite position
in the brain ; then later by Marc Dax, and Bonillaud ; and still
later by Brocas, and many other distinguished observers, has
now come forward to brush away the mysteries of spiritualism
and its pretended relations to psychology under the name of
“hypnotism.”’—(Phrenol. Journ.) B

The * pretended relations” seem to be a felicitous
remark and quite to the point. Tt is too late in the day
to try to cxclude transcendental psychology from the
field of scierce, or to separate the plienomena of the
spiritualists from it, however erroneous their orthodox
explanations may appear. The prejudice so widely ex-
tant in society against the claims of Spiritual phenomens,
Mesmerisin, and Homeeopathy, is becoming too absurd
to give it here a serious notice, for it has fallen into
1diotic stubbornness. And the reason of it is simply this; a
long established regard for an opinion becomes at last
pn habit; the latter is as quickly transformed into a
conviction of its infallibility, and very soou it becomes
for its advocate a dogma. Let no profane hand dare
to touch it ! .

‘What reasouable grounds are there, for instance, for
disputing the possible influence of the Will-impulses of
one organism over the actions of another organism,
without that will being expressed by cither word or
gestures ? “ Are not the phenomena of our will”’—asksa
well known Russian writer— and its constant action
upon our own organism as great a puzzle as any to
Science ! And yet, who has over thought of disputing
or doubting the fact that the action of the will brings
on certain changes in the economy of our physical
organism, or, that the influence of the nature of certain
substances upon that of others at a distance is not as sci-
entifically recognized a fact. Iron, in the process of getting
magnetized, begins acting at a distance; wires once
prepared to conduct electric currents, begin to interact
at a distance ; all bodies heated to luminosity send forth
visible and invisible rays to enormous distances, and
so on. Why then should not wiLL—an impulseand an
energy—huve as much potentiality as heat or iron?
Changes in the state of our organism can thus be proved
as scientifically to produce determined changes in ano-
ther organism.”

Still better reasons may be given. “Itis a well known
fact that force can be accumulated in a body and form
a store, so to say, of what is termed potential energy ; to
wit, the heat and light given ont by the process of com-
bustion of wood, coals, &c., represent sinply the emission
of energy brought down upon the earth by the solar
rays and absorbed, stored up by the plant during the
process of its growth aud development. Gas of every
kind represents a reservoir of energy, which manifests
itself under the form of heat as soon as compressed, and
especially during the transformation of the gas into a
fluidic state.”” 'The so-called “ Canton-phosphorus (to the
practical application of which ave due the luminous clocks
which shine in darkness) has the property of absorbing
the light whicl it emits, later on, in darkness. Mesmer-
ists assure us—and we do uot see any valid reason
why it should not be so—that in the same manner their
Will-impulses 1may be fixed upon any material object
which will absorb and store it until forced by the same
will to emit it back from itself.”

But there are less intricate and purely scientific phe-
nomena requiring no human organism to experiment
upon ; experiments which, finding themselves within ag

2
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easy reach for verification, not only prove very forcibly
the existence of the mysterious force claimed by the
Mesmerists and practically utilized in the production of
every occult phenomenon by the adepts, but threaten to
upset absolutely and for ever to the last stone of that
Chinese wall of blahk negation erected by physical
science against the invasion of the so.called occult
phenomena, We mean Messrs. Crookes’ and Guitford’s
experiments with radiant matter, and that very ingenuous
instroment invented by the latter and called the electri-
cal radiometer. Any one who knows anything of them
can see how far they carry out and corroborate our asser-
tions. Mr. COrookes in his observatiohs on molecular
activity in connéction with the radiometer (the molecules
being set in motion by racans of radiations producing
heat offects) makes the following discovery. The electric
rays—produced by an induction spark, the electricity
radiating from the negative pole and passing into a space
containing extremely rarefied gas—when focused npon
a strip of platinoum melted it! The energy of the current
is thus transferred to a substance through what may be
fairly called a wvacuum, and produces therein an intense
elevation of temperature, a heat capable of melting
metals. What is the medium that transmits the energy,
since there is nought in space bnt a little gas in its most
attenuated condition ¥ Aud how much, or rather how
little, we see, is needed of that substance to make of it a
medium and cause it to resist the pressuve of such an
enormous quantity of force or energy ? But liere we see
?;ite the reverse of that which we should expect to find:
Here, the transmission of force becomes only then pos-
sible when the guantity of the substance is reduced to
its minimum. Mechanics teach us that the quantity of
energy is determined by the weight of the mass of the
sitbstance in motion, and the velocity of its motion ; and
with the deérease of the mass the velocity of the motion
st be cohsiderably increased if we want to obtain the
Bame effedt. From this point of view, and before this
mfinitesimally small quantity of atténuated gas, we are
forced—to be énabled to explain the immensity of the
dffect—to realize a velocity of motion which transcends all
the limits of our conception. In Mr. Crookes’ miniature
apparatus we find ourselves face to face with an infini-
tute as inconceivable to us as that which must exist in
the very dépths of the Universe, IHcre we have the infini-
tnde of velocity ; there—the infinitude of space. Ave
thiese two transcendent things spirit ¥ No ; they are botli
MarTER ; only—at the opposite poles of the same Lter-
nity. '

(To be continued.)
[ G—

MATTER AND ITS FORCES OR MODES OF
MOTION,

A Reriy sy Heniy G. Arkinsow, F. G S.*

* ‘Bacow, and Tyndall in our own day, seem to agree very
neaily .with the ancient I’hilosopher Democritus, whom
Bacon désignates the Father of Xxperiniental Philosophy
#nd who for his zeal for scienée and knowledge, declared
thiat 1te tvould rather be the discoverer of one of the laws
of nature thian postess the diadem of Persia.

Democribtis explained the universe by means of space
and atoms,—thie empty and the full. The atoms, irfinite
in jtiumber, moving in infinito space, give rise to infinite
worlds, These atoms are eternul, and they are imperisli-
able. There is no real creation and no real destruction ;
nothing comes from nothing, and what is ultimate in
anything never ceases to be; what is called creation is
wmerely combination, 'what is called destruction is merely

* A “Réply” and a Corkoboratién': Sed Theosophist, Vol. It No. 12,
artiolés —* In Eléctricity Force or Mattek p” and ¢ Wliat id Matter and
What'is Force P &d, ) ' . ' I .

separation. The quantity of matter in the world, and
consequently the quantity of force—for force is merely
matter in motion—can neither be increased nor dimin-
ished, but mist be ever the same, &c. Bacon in his
illustrative instance of induction takes heat for his
test, and his conclusion wag that heat is a mode of
motion, Sir W. Armstrong was tle first aniong men of
science to point this but as the right conclusion; since
which we liave had Tyndall’s fambus work “ On Heat as
a mode of Motion.”” All the otber so-called forces are
but changes in the modes of motion and interchangeable ;
as wlien a stone falls to the earth the motion, on being
arrested, goes off, so to speak, in the motion of heat.
This change of the mode of motion may be prettily
illustrated in marble works where steam is the force used
ot mode of motion of heat transferred ; in one plade you
have a dozon saws at work sawing a great block of mar-:
ble into slabs ; a little further on the force takes a circular
course in the formation of a rosette ; #gain, we have a very
different motion in the polishing of the slabs of marble ;
then again, in running a bead or moulding &c. &c. Hence
Bacon refers to matter and its ‘“ Principle of Motion™ as
fundamental to all phenomena whatsoever, and warns
you of the danger of separating the motion or force
from the substance itself in which resides the power or
ability as its inmost nature, property or function. Tiewes
in Lis * Problems of Life aud Mind,” ridicules the
idea ‘ of Forces playing about like Sprites amid
Atoms that are at once contradictorily indivisible and
infinitely divisible,”” &c. Professor Flint in his léarned
work on ‘“ Anti-Theistic Theorfes,” after relating the
strangely contradictory views of force of the most emi-
nent sclentists, says, Professor Balfour Stewart uses the
word force as mearing ¢ that which changes the state of
a body, whether thiat state be one of rest or of motion.”
But Professor Barker mcans by it ‘‘ motion itself;’ and.
Dr. Bastian understands by it “a mode of motion.” If
all professors of natural philosophy would use the word
Force, and I may add the word Energy, in- the same
definite, intelligible, and self-consistent way as Professors
Stewart and Tait,Clerk-Maxwell and SirWilliam Thomson,
a vast amount of mental confusion wounld speedily pass
away. In this reference, a perusal of Chap. 11T of “The
Unseen Universe” cannot be too strongly recommended,

Prof. Flintgoeson to saythat ‘It is much tobe regretted
that professional eritics and popular writers should have
so generally gone to Mr. Herbert Spencer’s chapter on
“The Persistence of Force’” for enlightenment as to the
subject on which it treats, although probably in no other
eight consecutive pages in the English language are there
§o'many physical and metaphysical errors combined. Many
of these persons, not having had their senses educdted by
appropriate scientific instruction to discern between good
and evil in such matters, have bee¢n under the delusion
that in porusing the chapter indicated, they were refresh-
img themselvds with witér drawn froin the fountain of
pure truth, when théy were really intoxicating themselves
with < the wine of the Borgias.” ~The dreadful conse-
quences which have sdmetimes resulted from this mistaké
may be scon cxemplified in the case of Physicus.” A
number of Mr. Speficer’s errors regarding Force are well
refuted by Professor Birks in his “Modern Physical
Fatalism,”pp 159—196. On the natutre and relationship of
matter and force the three following works are important:
Harins’ «“ Philosophische Einleitung in die Encyklopeedie
der Physiks ;> Hubers’* Die Forschung nach der Materie;”
and Dauariac’s, “Des Notions deMatiére et deForce dansles
Sciences de la Nature.,” Of these works I know nothing,
but 1 think if in place of force and motion we use the
terms power and action, e may better comprehend and
refer the abilify and results to matter itself,

Hotel de la Gare, :
B’a'ulogne-'s wr-Mer, Franice. }
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THE BRAHMINICAL THREAD.
By & Sarman. (P. T. 8))

* 1. Tue general term for the investitnre of this thread
is Upanayana ; and the invested is called Upanita, which
gignifies brought or drawn near (to one’s Guru), 4. e, it
is the symbol of thé wearer’s privilege.

II. One of the names of this thread is Yajna-Sutra.

Yuajna means Brahma,or the Supreme Spirit, and Sutra,
the thread, or tie. Collectively, the compound word
signifies that which ties a man to his spirit or god. Tt
consists of three yarns twisted into one thread, and three
of such threads formed and knotted into a circle. = Every
Theosophist knows what a circle signifies and it need not
be repcated here., He will easily understand the rest
and the relation” they have to mystic Initiation. - The
yarns signify the great principle of ‘“ three inone, and
one in three,” thus :—The first trinity consists of A¢ma,
which comprises the three attributes of Manas, Buddhi,
and Ahankara: (the mind, the intelligence, and the ego-
tism). The Manas, again, has the three qualities of Satva,
Raja, and Tama : (goodness, foulness, and darkness).
Buddhi has the three attributes of Prafyaksha, Upa-
mitt and’ Anumiti (perception, analogy and inference).
Ahankara also has three attributes, viz., Jnata, Jneya,
and Jnan (the knower, thq known, and the knowledge).
- III. Another nagne'of tjll'g sacred ‘thread is Tridands.
Tri means three, and 'Danda, chastisement, correction, or
conquest. Tliis reminds the holder of the three great
“ dorrections” or conquests hehas to accomplish. These
are:—(1) the Vakya Sunyama* ; (2) the ManaS anyama;
and (3) the Indriya (or Deha) Sanyama. Vakya is speech,
Mana, mind, and Deha (literally, body) or Indriya, are
the passions. The three conjuests therefore mean the
control over one’s speech, mind, and the passions.

This thread is aﬁ)so the reminder to the man of his
secular duties, and its material varies, in consequence,
according to the occupation of the wearer. Thus, while
the thread of the Brahmans is made of pure cotton, that
of the Kshatriyas (the warriors) is composed of flax—
the bow-string material ; and that of Vaishyas (the
traders and cattle-breeders), of wool. From this 1t is
not to bé inferred that caste was originally meant to be
hereditary. In the ancient times, it depended on tho
qualities of the man. K Irrespective of the caste of his
parents, a man could, according to his merit oy otherwise,
raise or lower himgelf from one caste to another; and
instances are not Wa;ntiin'g in which a man has elevated
himself to the position of the highest Brahman (such as
Vishvamitra Rishi, Paragara, Vyasa, ng.tyakam,and athers)
from the 'very lowest of ‘the four castes. = The sayings of
Yudhishthira, on this subject, in reply to the questions
of "the great serpent, in the Arannya Parva of the
Mdha-Bhdrata, and of Manu, on the same point, have
already ap'a)eare‘df—o'n page 285, of the 'I}imosonms'p
for August 1882, in the valuahle contribution by Babu

Raj Narain Bose. Nothing further is therefore necessary
than to refer the reader to the same, Rig Veda makes no
mention of caste, and both Many and Maha- Bharata—the
fulernms of Hinduisp—distinctly affirm’ that man can
translate himself ‘from one caste to another by his merit,
irrespective of his parentage.

The day is fast apprpaching when the so-called Brah-
mans will have to show cause, before the tribunal of the
Aryan Rishis, why they should not be divested of the
th’rehd which they do not at al] deserve and are degrading
by misuse, unless they should work to deserve the privi-
lege of Wearing it. Then will be the time for people to
appreciate if. .. ‘

There are many exsmples of the highest distinctive
insignia being worn by the unworthy. " C%he aristocracies
of Burope and Asia teem with such.

*Dgnda 8nd Sanyama are synonymous teyms.—A, §.

Sy

FROM KESHUB BABU TO MAESTRO WAGNER
via THE SALVATION CAMP.

Bur a few days since the Friend of India and States-
man gave room to the reflections of a reverential corres-
pondent, deploring the disrespectful familiarity with
which the average swash-buckler of the Salvation Army
speaks of his God. The reader was told that it—

“is not so easy to get over the shosk caused by the very un-
ceremounious way in which these men speak of the most sacred
things and names, and their free and easy manner of addressing
the Deity.”

No doubt. But it is only as it should be ; and in fact, it
could hardly have been expected otherwise. Familiarity
breeds contempt—with ““ the most sacred fhings” equally
with the profane. What with Guiteau, the pretended
dutiful son and agent of God, who claimed but to haye
carried out his loving Father’s will in murdering in cold
blood President Garfield ; and Keshub Babu, the Minis-
ter of the New Dispensation, who in marrying his
daughter to a popular, rich and highly cultured young
Rajah, gives us to understand that he only blindly followed
the verbal instructions received by him from God, there
is but a temperamental difference in the results of their
common cause of action. The wsthetic feelings of the
Statesman writer, therefore, ought to be quite as much,
if not more, rufled by finding that the Almighty has
been degraded in public printinto the kihtmatgar, ayah,
cook, treasurer, munshi, and even the bhisti (water
carrier) of Babu K. C. Sen,* ag by learning from the
American papers how, coquetting with his Parent under
the shadow of the gallows and with the rope around
his neck, Guiteau—innocent-babe |—crowed and lisped,
addressing his  Father in Heaven” as his ‘“ Gody” and
“ Lordy.”

For years the combat has been deepening between
religion and science, priestcraft and lay radicalism; a
conflict which has now assumed a form which it would
never have taken but for priestly interference. The equili-
brating forces have been their intolerance,ignorance and
absurdity on the one hand, and the people’s progressive
combativeness, resulting in rank materialism, on the
other. As remarked by somebody, the worst enemies of
religion in every age have been the Scribes (priests),
Phariseces (bigots), and Sadducees (materialists)—the
latter word being applied to any man who is an anti-
metaphysician. If theologians—DIrotestant casuists as
well as Jesuits—had left the matter alone, abandon-
ing every man to his own interprctation and inner
light, materialism and the bitter anti-religious spirit
which now reigns supreme among the better educat-
ed classes—could have never gained the upper hand
as they now have. The priests embroiled the question
with their dead-letter, often insane interpretations en-
forced into infallible dicta ; and men of secience, or the
go called philosoplers, in their attempts ta dispel the
obscurity aud make away with every mystery altogether,
intensified the obfuscation. The ‘‘ distinguos” of the
former—which Pascal held upto so much ridicule,~—and
the physical, often grossly inaterialistic explanations of
the lattor, ruined every metapliysical truth, While the
Pharisees were tewpering with their respective Scrip-
tures, the Sadducees were creating ““infidelity.”” Sucha
statoe of things is not hikely to come to a speedy end, the
conflagration being ever fed with fresh fuel by hoth
sides. Notwithstanding the near close of a ecentury
justly regarded as the age of enlightenment, truth seems
to shine as far away as it ever did from the Lo¢ polloz of
humanity ; and falsehood—lucky all of ug, when it can be
gshown but simple error !—creeps out hideous and up-
abashed in eyery shape and form from as many brains as
are capable of generating it. This conflict between Fact
and Superstition hasbrought a third clagsof ““interpreters”
to the fropt—mystical dramatic authors. The latter are

*Vide New Dispensation for 188}; Art: “ What Ged is doing fer
me,” by Babu K. C. Sen.—(Ed.)
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a decided improvement upon the former, in so far as
they help to transform the crunde anthropomorphic fictions
of fanatical religionists into poetical myths framed in the
world’s sacred legends. We speak of the recent revivals
of the old Aryan and Greek religious dramas, respectively
in India and Burope ; of those public and private theatri-
cals called «“ Mysteries,” dropped in the West ever since
the Medimval Ages, but now revived at Calcutta, Ober-
ammergay; and Bayreit. Unfortunately, from the sublime
to the ridiculous there is but one step. Thus, from
 Parsifal’—the poetical new opera of Wagner, per-
formed for the firsttime in July last, at Bayreit (Bavaria),
before an audience of 1,500 people, composed of crowned
heads, tlieir scions and suite,—we tumble down into the
Bengali “ New Dispensation’” Mystery, In the latter
religious performance, the principal female part, that of
the “ mother-goddess,” is enacted by Babu K. C. Sen.
The Brahmo Public Opinion represents the inspired
ministet as appearing on the stage clad in the traditional
sarl, with anklets, armlets, nose-rings and jingling bangles;
dancing as though for dear life,” and surrounded by a
cortege of disciples, one of whom had adorned his
person—as a sign of devotion and humility, we should
think—with a necklace of old shoes. Farce for farce,
our personal preference inclines toward “ General” Booth
and““ Major’’ Tucker, fencing on the Salvation army stage
with ¢ Mr.” Devil. As a matter of aesthetics and choice,
we preler the imaginary smell of brimstone and fire to
the malodorous " perfumes of old shoe-leather from the
cobbler’s shop. While the naive absurdities in the «“ War
Cry” make one laugh to tears, the religious gush and
cant generally found in Lnberty and the New Dispensation,
provoke a sickening feeling of anger at such an abuse

of 4 human intellect mocking at the weaker intellects of

its loss favoured readers.

. And now, to ““ Parsifal,” tho now Christian opera-
drama of Maestro Wagner. From a musical stand-point,
it may be indeed  the grandest philosophical conception
ever issued from mortal brain”  As to the subject and
its philosophical importance, our readers will have to
judge for themselves.

As the musical world is aware, Professor Wagner is
nuder the special patronage of the Bavarian King—the
greatest melomaniac of Iiurope, who has spent millions
upon his eccentric protegé for the privilege of baving him
all to himself. At every first performance, the audience
is composed of the King alone, his selfish majesty not
allowing even a confidential chamberlain, or a member
of his own family to come in for a share of artistic
-enjoyment. Parsifal is not the first, nor—as to the
subject of the drama upon which it is built—the best
opera that has becn produced by the Maestro.. Indeed,
it is childish in the extreme. Why then did its libretto
alone, which appeared far in advance of its performance,
and could give no idea of its musical merits, attract
such an extraordinary concourse of nearly all the crowned
heads of Euvope? We learn that, besides the old
Ewmperor Wilhelm, there were among other guests the
‘Grand . Dukos of Russia, the Princes of Germany and
Eugland, and nearly all the potty sovereigns, the
Kings and Queens of Sweden, Denmark, Holland, Wiir-
temberg, &c.  For the last forty years, Wagner has
fought tooth and nail with tliv conservative musjcal lights
of Tlurope for the recognition and acceptaiich of his new
atyle of operatic music—the “ music of the future,” ds itis
called. Yet his revolutionary ideas have hitherto found but
a partly responsive echo in the West. The author of «“ The
Flying Dutchman,”” ¢ Rienzi,” “‘Tannhaiiser,”’anid “Tiohen-
grin,” seemed doomed to present failure, his interminable
apotheoses breaking the patience alike of .the sanguine
Frehchman .and the phlegmatic Englishman. This
string of failures culiinated last year, at Liondon, in the
gigantic fiasco of liis “ Great Tetralogy,’”’ the ¢ Ring des
Nibelungen,” Bubt ¢ Parsifal” has now saved the
situation.

Why? The reason for it, we think, lies in the subject
chosen for the new opera. While ‘“ Lohengrin,” ¢ T'ann-
haiiser,” the “Ring des Nibelungen,” are productions
based on popular heathen myths, on German legends
conceived 1n, and drawn from, the days of paganism and
mythology, when Jupiter and Venus, Mars snd Diana,
were under their Teutonic names the tutelary gods of
Germania—* Parsifal’’ is the hero around whom centre
the New Testament legends, accepted by the audience
as forming a portion of the State-religions of Chris-
tendom. Thus the mystery of the extraordinary success
lies in a nut-shell. 'What is our own fiction, must be,—
nay, ¢s HISTORY ; that of our beathen neighbours, the
‘““devil-worship” of the Gentiles,—fables. The subject-
matter of ‘“Parsifal’” is the theatrical representation of
good and evil, in a supreme struggle : it is our universe,
saved through atonement ; it is sin redeemed through
grace ; the triumph of faith and charity. = All that is fan-
tastical in it, is mixed up with, and built upon, (thus Bay
the Christian papers)—the purest revelations of Chrigtian
legends. We will give a brief sumnmary of .the subject.
- The events of the drama occur in the dreary
solitude of the mountains of Spain, during the supre-
mncy of the Saracen 'conquerors. Spain boasts of
the possession of the “ Graal”’—the cup in which Christ,
during the Liast Supper, is said to have performed the
mystery of the Transubstantiation ; changing the bread
and wine into flesh and blood. Into this very cup, says
the legend, Joseph of Arimathea had also collected; the
blood that streamed from the wounds of the Saviour.
After a ceortain lapse of time the angels, who, by some
mysterious ways not mentioned in the pious tradition,
had got hold of the cup, preseuted it along with the
spear that had transpierced the side of the Crucified, to
a certain saint by the name of Titourel. With a view of
preserving the priceless relics, the Saint (who, being a
Saint, of course, had plenty of cash) built a fortified
palace and founded the ¢ Order of the Knights of the
Holy  Graal;” recouping himself, for his trouble, by
proclaiming himselt the King and High-Priest thereof.
Becomivg advanced in age, this enterprising saint
abdicated in favour of his son Amfortus; a detail,
proving, we love to think, that the saint was possessed
besides the said genuine relics, of an equally geouing
legitimate wife. Unfortunately the junior saint fell a
victim to the black art of a wicked magician named
Klingsor; and allowing the sacred spear to pass into
the latter’s hands, he received therewith an incurable
wound. Henceforth and on to the end of the piece,
Amfortus becomes a moral and physical wreck.

“This Prologue is followed by a long string of acts,
the sacred ““ mystery”’ being full of miracles and .alle-
gorical pictures. . Act I begins with the rising bun,
which sings a bymn to itself from behind a fringe of
aged oaks, which, after the manner of trees, join in
the chorus. Then comes a sacred lake with as sacred
a swan, which is wounded by the arrow of Parsifal,
At that period of the opera our hero is still an
innocent, irresponsible idiot, ignorant of the mission
planved for him by Providence. Later on, in the play,
he becomes the ¢ Comforter,” the second Messiah
and Saviour foretold by the Atonement. In Act 1I
we see a vaulted hall, under whose dome light bat-
talions of winged and fingerless cherubs sing, and play
upon tkeir golden harps. Then comes the mystic cere-
mony of knights at their supper-table. At each boom
of a big bell, the holy knights pour down their throats
gigantic goblets of wine and eat big loaves of bread.
Voices fiom above are heard shouting: ¢ T'ake and eat
ofthe bread of lifel—Take and drinkof my blood !”’—the
second part of the injunction being religiously carried
out by the knight-mooks. The ceremony comes next of
the opening of the relic-box, in which the (‘‘ Graal’)
shines with a phosphoric light enough to dazzle the
pious Brotherhood, every member of which, under the
effect of that light, (or perchance of the wine) falls pros-
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trate before the relic-box. ¢ Graal” is acup, and yet a
singing and reasoning creature in the miraculous legend.
Withal, it is a forgiving onej; since, forgetting the crime
of Parsifal, who is guilty of the death of the sacred swan,
it chooses that man, simple in heart and unburdened
with intellect, as its weapon and agent to conquer Kling-
sor, the wicked sorcerer, and redeem the stolen spear.
Hence the supreme struggle between proud Intellect,
personified by the magician—the Spirit of Evil and Dark-
ness, and simple Faith-—the embodiment of innocence,
with its absence of all intelligence, as personified by the
half-witted “ Parsiful,” chosen to represent the spirit of
Good and Light. Thus, while the latteris armed for
the ensuing combat but with the weapon of blind Faith,
Klingsor, the sorcerer, selects as his ally Koondry, a fallen
woman, accursed by God and the embodiment of lustand
vice. Strangely enough Koondry loves good—by nature
and in her sleep. But no sooner does she awake in
the morning then she becomes awfully wicked. We
have persoually known other persons who were very
good—when asleep.

The papers are full of descriptions given of the
enchanting scenes of the second act of Parsifal, which
represent the fairy gardens and castle of the magician
Klingsor. From the top of his tall tower he sees
Parsifal arrayed as a knight approaching his domain
and—the wicked sorcerer is supposed to shew his great
intellect by disappearing from sight through the floor
of his room. The scene changes and one sees every
where bat the encbanting gardens full of women, io
the guise of—animated flowers. Parsifal cuts his way
through and meets Koondry. 'Then follows an unholy
bsllet or nautch, of women-flowers, half-nude and in
flesh-cdloured tights. The daunces are meant as lures
of seduction, and Koondry—the most beautiful and
fascinating of those animated plants, is chief daughter
of the Wagnerian “ Mara.”” But even her infernal powers
of seduction fail with the half-witted but blindly believ-
tng knight. The ballot ends with Parsifal snatching
the holy spear out of the hands of Klingsor, who has
joined by that time in the general tamasha, and making
with it over the whole unclean lot of the bowitched
nautches the sign of the cross. "Thereupon, women-
flowers and Koondry, imps and sorcerer, all disappear
and vanish under ground, presumably into the tropical
regions of Christian Hell. After a short rest, between
two acts, during which time forty or fifty years are
supposed to elapse, Parsifal, armed with the holy
spear that travelled over the whole world, returns
as great a simpleton as ever—but a giant in a
strength developed by bis blind, unreasoning faith.
Once back on the territory of ¢ Graal,” he finds
the Order abolished, the knights dispersed, and Awmfortus
as seedy as ever from the effects of his old wound.
“ Qraal,” the communion cup, bas hidden itself in the
vast coffers of the monastery of some inimical and rival
sect. Parsifal brings back the holy spear and heals there-
with on the homwopathic principle of similia stmilibus
curantur, the incurable wound of the old king-priest once
made by that same spear, by thrusting it into his other
side. As a reward the king abdicates his throne and
priesthood in his favour. T'hen appears Koondry again,
well stricken in years, we should say, if we had to judge
of the effects of time according to nataral law, but, as
fascinating and beautiful as ever, as we are asked to
believe by tlie Christian legend. She falls in love with
Puarsifal, who does not fall in love with her, but allows ber
to wash his feet and wipe themn Magdalene-like with the
tresses of her long hair, and then proceeds to bap-
tize her. Whether from the effects of this unexpected
ceremony or otherwise, Koondry dies immediately,
after throwing upon Parsifal a long look of love which
he heeds not, but recovers suddenly his lost wits!
Faith alone - has performed all these miracles. The
“Innocent” had by the sole strength of his piety,
saved the world: Evil is conquered by Good. Such is the

philosophico-moral subject of the new opera which is
preparing—say the German Christian papers—to revolu-
tionize the world and bring back the infidels to
Christianity. Amen.

It was after reading in a dozen papers rapturous
acconnts of the new opera and laudatory hymns to its
pious subject, that we felt moved to give our candid
opinion thereupon. Very few people to the Westward will
agree with us, yet there are some who, we hope at lesst,
will be able to discern in these remarks something more
serions than journalistic chaff upon the ludicrous events
of the day. At the risk of being once more misunder-
stood, we will say that such a handling of the ‘“most
sacred truths’”’—tor those for whom those things and
names are fruth—is a sheer debasement, a sacrilege, and
a blasphemy. Whether presented in the poetical garb of
an operatic performance on the stage of a royal theatre,
with the scenic accessories of all the modern parapher-
nalia of Kuropean luxury and art and before an
audience of crowned heads ; orin the caricatured repre-
sentation of fair goddesses by old men, in Hindoo
bungalows, and for the persoral delectation of Rajahs
and Zemindars ; or again—ns done by the Salvationiste
before ignorant mobs—nunder the shape of grotesque
fights with the devil ; such ‘“ a free and easy manner”
of treating subjects, to many holy and true, must appear
simply blasphemous harlequinades. To them  truth ig
dragged by its own votaries in the mire. Thus far,
Pilate’s “ What is truth ?’’ has never been sufficiently
answered but to the satisfaction of narrow-minded
sectarians. Yet, truth must be somewhere, and it must
be one, though all may not know it, Ience, though
every one ought to be permitted unmolested to search
for, and see it in his own light; and discuss ag freely
the respective merits of those many would-be truths,
called by the name of creeds and religions, without any
one taking offence at the freedom, we cannot help
showing a profound sympathy for tho feelings of
“ Observer,”” who has a few remarks upon the Salva-
tionists in the Pioneer of December 21. We quote a
paragraph or two :— -

“That this eccentric religious deformity will, =ooner or later
vanish into the ample limbo of defunct fanatici<ms, is, of course,
a conclusion which need not be demonstrated for educated
people. But meanwhile it might be well if applications for help
from the leaders of this vulgar crusade were decliined by that
numerous class who are ready to subscribe money for any
organization whose professed aim is to “do goud,” but who ara
too indifferent, or too indolent, to investigate tho principles and
methods of such organization,

“At one period in the history of Christendom one of the central
features in palpit teaching was the presentation of Satan in
every imaginable shape which could inspire terror.

‘% But, in proocess of time, in the religious plays, Satan came to
be represented by the clown. And the association in the popular
mind of the grotesque and ridicalous with what had once sug-
gested awe and terror, resulted in widespread disbelief in the
reality of Satan’s existence. To what extent this scepticism was
an indication of the emancipation of the human mind from
ecclesinstical terrorism need not bo discussed here. But the
power of association of ideas in moulding belief is the point
emphasized by this reference.

% And if the founder [of tho Christian religion is presented to
the imagination of the populace surrounded with the images of
the modern music-hall, if crowds are roused up to emotional
display by means of a Bachanalian chorus which proclaim that
* He’s a Jolly good Saviour,” and by Christy Minstrel manipula.
tions of the tambourine and the banjo, it does not need s very
profound insight to forsee that the utter degradation of that
sublime ideal which, amidst all the changes of beliefs and opini-
ons that have convulsed Christendom for eighteen hundred
years, still appears to the view of the world’s best men, unbeliev-
ing as well as believing, a spectacle of unapproachable moral

beauty, must be the result in the case of those who are brought
under the action of such a demoralizing influence,”

These wise words apply thoroughly to the casesin hand,
If we are answered,—as many a time we have beenanswer-
ed—that notwithstanding all, the Salvationists as well
as the New Dispensationists are doinggood,since they help
to kindle the fast extinguishing fires of spirituality in
man’s heart, we shall answer that it is not by fencing

3



112

THE THEOSOPHIST.

[Febrﬁary, 1883.

and’ tslancing in grotesque attire, that this spiritnality
can ever be proserved ; nor is'it by thrusting one’s own
special belief down # neighbout’s throat that he can ever
be couvinced of its truth. Swmoke also can dim the solar
rays, and it is well known that the most worthless mate-
rials, boldly kindled and energetically stirred,
throw out the densest masses of murky vapour. Doubt
is inseparable from the constitution of man’s reasoning
powers; and few are the men who have never doubted,
whatever their sectarian belief; a good proof that few
are qiite satisfied—say what they way to the contrary—
that it is their creed and not that of their brother which
has got the whole truth. Truthis like the sun; notwith-
standing that the blackest clouds may obscure it tempora-
rily, it 1s bound, ever and anon, to shine forth and dazzle
even the most blind, and the faintest beam of it is often
sufficient to dispel error and darkness, Men have doue
their best to veil every such beam and to replnace it with
the false glare of error nand fiction ; none more so than
bigoted, narrow-minded theologians and priests of every
faith, casuists and perverters through selfishness. It
is agaitust them, never against any religion, or the sincere
belief of any mnn in whatsoever he chooses, that we have
and do protest. And here we will take the opportunity
of ‘apsweting our innumerable detractors. ‘

By these we have been repeatedly called ¢ Nastika’
and atheist. We are guilty, in their opinion, of refusing
to give 8 name to THAT wlich, we feel sure, ought never
to have received a name; nay-——which cannot have an
appellation, since its nature or essence is absolutely in-
comprehensible Lo our human mind, its stnte and even
being, a8 nbsolnttly 'a blank, and entirely beyond the
possibility of wny proof—uonless simple and unphiloso-
phicdl assertions be such. We are taken to task for
confessing our firin belief in an infinite, all-pervading
Principle, while relusing recognition of a personal God
with haman attributes ; for advocating* an ‘“abstrac-
tion,” nameless and devoid of any known. qualities,
hence—passioiless and inactive, . How far our enemies
are right in their definition of our belief, is something
we may leave to some other occasion to confess or
deny. For the present we will limit ourself to declaring
that if denial of the existence of God as believed in by
the Guiteau’s, Dispensationists and Salvationists, covsii-
tutes a Nastika, thon—we plead “ guilty’’ and proclaim
ourself publicly that kind of artueisr. In the Aleim
addressed by their respective devotees as ¢ Father-God,
or God-Brabma, or God-Allah, or God-Jehovah :” in those
deities,in a word, who, whether they inspire political
nmurders, or buy provisions in the Calcutta bazars; or fight
tho devil throngh female lieutenants to the sound of cym-
bals and a base drum at 30 shillings the weck, or demand
public worship and damn eternally those who do not accept
them we have neither faith nor respect for them ; nor do
we hesitote o express our full Gontempt for such figments
of ecclesiastical imagination. On the other hand, no true
Vedantee, Adwaitee, nor genuine esoteric philosopher
or Buddhist, will ever call us Nastika,sinceour belief doeg
not dilfer oné iota from theirs. Except as to difference in
names,upon whatever nppellation allof thesemay hang their
beliof, our§isa philosophicil conception of that which a true
Adwaiteo would call ““Naroyana.” 1t is that same Principle
which may be understood and realized but in our inner-
most thought, in solemn silence and in reverential awe.
It is but during such moinents of illuminntion that man
may hayé a glimpse of it, as from and in the Eternity. It
broods in (not over) the Waters of Life, in the boundless
chaos of cosmic Ether as the manifested or the unmani-
fested universe—a Paramanu as it is called in the Upa-
pishads, ever present in the boundless ocenn of cosmic
matter, embodying . within self the latent design of the

* Which we do not, nor ever will; claiming but the right equnl
Iy with every other responsiblo or reasoning human being, to
biHeve iv what we think preper; and reoject the routineg ideas of
cthorpois

often

whole Universe. This Narayanais the7th principle of the
manifested Solar system. It is the ‘“ Antaratma”, or the
latent spirit every where present in the five tanmatras,
which in their admixture and unity constitute what is
called by Waestern occultists the  preadamite earth,
This principle or Paramanu, is located by the ancient
Rishis of India (as may be seeu in Maha Narayanum of
Taittiriya Upanishad) in the centre of astral fire. Its name
of Narayana is given to it, because of its presence
in all the individual spiritual monads of the mani-
fested solar system. This priociple, is, in fact, the
Logos, and the one Eqo of the Western Occultists and
Kabalists, and it is the Real and Sole deity to which
the ancient Rishis of Aryavarta addressed their prayers,
and directed their aspirations. If neither believers in a
butler-god, nor those who fight the battles of their
deity with Satan, nor yet the rut-running sectarians,
will ever be capable of understanding our meaning,
we have nt least the consolation of knowing that it will
be perfectly clear to every learned Adwaitee. As to the
unlearned ounes, they had better join the ‘“ Dwaitees, or
the  Salvntionists” who invoke their Fetish with the
clanging bell und the roll of kettle-drums.

———

THE PRIMEVAL RACE DOUBLE-SEXED.*

By Arvexanper WiLper, M.p., Vice-Prest. TEos. Sociery,
New Yorkr.

Tue proposition that the human race at one time were
so formed that man and woman constituted but a single
person, may, at first thought, impress the mind as most
extraordinary. It will be supposed that the analogies of
the natural world tend to demonstrate the ideas as
absurd. The myriads and millions upon the earth of
human being; and their contemporaries of the animal and
vegetable creation, it may be thought, sustain the negative
view. Perhaps it is seemingly too absurd even to consider
with patience. We trust not; the world has spent much
of its youth in canvassing and supporting opinions far
less philosophical, far less rational, far less plausible, and
fur more whimsical.

That a large part of the vegetable creation exhibit the
phenomenon of bisexuality is patent to every one, In
the Linngen classification, all plants are so enumerated,
except the moncecious and dicecious, and perhaps the
mélange which the great naturalist set apart as crypto-
gamous. These exceptions, it is palpable, by no means
include the superior families. The pwwupkin, squash,
snd cucwunber, the maize-plant and some of our forest
treés are moncecious, having staminate flowers apart from
the pistillato blossoms ; and others, like the hemp, Lom-
bardy poplar, and ailanthus, have also duplicated bodies
one being male and the other female. But the great
mujority, the grasses and cereals, fruit trees, and garden-
lowers, all have the blossomns complete ; the germs, with
their styles, are beside the stamens as gallantly as
need be. As the evidenco of science indicatcs that plants
came into existence first, we cun easily perceive that
this mode of formation, self-perpetuation, was the fresh
first thought of Omniscience.

In the animal creation, the same idea still retains a
place. We have our sciences of heterogenesis and parthe-
nogenesis, showing that the field is yet open. 1In insect
life, the moth generates a worm, and the worm becomes
a moth, as in the Mysteries the great secret was express-
ed—Taurus draconem genuit, et Taurum draco. Tho
polyps, or coral-producing family, which, according to
Agassiz, has spent many bundreds or thousands of
years, during the present geological period, in build-
ing out the peninsula of Florida from the main land,
has never distracted itself about family and connubial
questions. Each individual is a part physically of
the entire house-hold, or ratler community, and

.

"'I‘hi,s Tisehy was published years ngo in the 1’]1r0110141yi6;1
Jeond T ' '
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they produce their offspring from themselves like the.
buds and ramifications of a tree. They have no family.
jars, like those of husband and wife, parentsand chxldren,
nor trouble with the traditional mother-in-law or sister-in-,
law.
by side, or dividing, and, whilo so multiplying, remain
united together, so as to forin a larger mass. Such.
examples of household unity would have delighted the
ancient psalmist if he had known much about polypods;
coral friendships are, indeed, ““like precious ointment”—
very adhesive. Nor is this mode of life all monotonous.
Each species of polyp has its own peculiar mode of bud-
ding, brunching, and ramifying; giving it as-distinct an
appearance as exists. upon different trees. The number:
of these different species is very great ; and they all have.
not only peculiar features and habits, but require different
positions in the sea. There are those which are only
found in shallow waters ; others again in water two fathomns
deep ; others are never found in waters which are less than.
five or six fathoms deep ; and others in waters at least
ten fathoms deop. ' The mere fact of the water being
more or less clear is enough “either to foster their growth
or cause their destruction. Glorious -illustrations of the
blessings of peace ! No wars, no long viking expeditions,
no civil dissensions, no peril but from the clements: Not
only families, but different races and species co-operate,
each complementing and supplementing the work of the
others. Though they make very slow progress; only about
an inch in fourteen years, and taking six thousand years to
build a single reef of sixty feet high, these peaceful animals
have thus steadily persisted, each builder and race taking
its own turn, relieving each other when ‘“ played out,”
till the structure is complete. Thus they have con-
tributed the territory for an entire State of the American
Union, and at the same time have illustrated the modern
idea of co-operation.

Bees are somewhat in the same line. The queens and
workers are pretty independent. They carry on the hive
very much asthe corul animals do their buildings ; and
the queen, producing eggs in immense numbers, asks
little odds of any other. The aphids, or plant-lice,
keep house like Amazons, and virgin parents perpetuate
the race for ten successive generatious.

The earlier traditions of the human race indicate a
period when bisexuality was an essential characteristic.
Plato, in the *“ Banquet,” has preserved to us the discourse
of Aristophanes on the subject. ¢ Our nature of old was
not the same as it is now. It was androgynous; the form
and name partaking of and being common to both the
malo and the female. The entire form of every individunal
was rounded, having the back and sides as in a circle, and
all the parts doubled. They walked as now;upright,
whithersoever they pleased. Their- bodies thus wero
round, and the manner of their running was circular,
I'hey were terrible in force and strength, and had prodi-
gious ambition. Hence Zeus (Jove) divided each of them
mto two, making them we"ku Apollo, uander his
direction, closed up the-skin.” With the old Persinns,
Meshia and Meshisne were bul. s single individual. They
also Laught that man was the product of the Treo of Life,
growing in androgynous pairs, till they were separated at
a subsequent modification of the human form. The inha-
bitants of Madagascar say that the first man was created
from the earth and placed in a garden, free from the ills,
wants, and appetites of  mundane life, anud that he was
strictly forbidden to eat or drink. The Great Enemy,
disguised as a shining angel, pretended to bring a
message from heaven, setting aside the prohibition, “He
then ate; ; a slight swelling appesred on his leg, and
enlarged to a tumor, which, finally bursting at the end of
six months, there emerged a beautiful gnl who became
at maturity the mother of the race.

The accounts given in the book of Genesis appear to
imply that man was created double-sexed. In the fifth
chapter it reads: “This is the book of the generations
(Uebrew, toleduth) of Adum : in the day that God crosted

They all grow up in the same way, budding side-

man, in the likeness of God made he him, male and female
(zachar va nmagkobeh) created he them, and. blessed them,
and called their name Adam in the day when they were
created.”  This passageis the copy and echo of Genesis i.
27 : “God created (bara, brought forth) man in his image,
the image of God created he him, male and female
created he them.”

The rabbis, many of them, agree w1t11 this idea of the
legitimate meaning of these texts. Eugibinus, among
Christian authors, and the rabbis Samuel, Menasseh ben-~
Israel, and Maimonides, especially, gave the weight of
their judgment in favor of this interpretation. ““Adam,”.
1t was said, “ had two faces and one person, and from the
beginning he was both male and female—male on one.
side and female on the other ; but afterwardsthe parts
were separated.”” The 139th psalm, by David, abounding.
with references to creation and embryonic life, was cited
in evidence. The rabbi Jeremiah ben-Rleazer, on the
authority of the fifth verse, *“ Thou hast fashwned me
behind and before,” argued that the prlmeval form of
mankind was androgynous.

Indeed, the phrase, “in the mnage of God,’ sustaing
rather than controverts this sentiment. Walvmg all
argument from the fact that the plural form aleim, and
the pronoun ys, are often used for God, with verbs in
the singular number, nevertheless the double sex, as an
essential attribute of the Deity, is a very early idea. It
is evident that the “male and female’” condition, or male-
female, is implied as constituting the ¢ imuge ” and
“likenpss’” of God. The ancients often depicted their
divinities in this form. ‘‘Zeus is a male, Zeus 18 an
immoytal maid,” is asserted in the Orphic hymn,
which was chanted in the Mysterics. Metis, devoured
by Jupiter, Pallas-Athené emerging from his head,
and the younger Bacchus inclosed in his thigh prior
to birth, were but symbolical expressions to denote this
female life. “The Mighty Power became half male, half
female,”” i3 the doctrine of the Hindoo Puranas. The Egyp-
tians blended the goddess Neith with Amon in the cread
tion ; as Iakmoh, or Wisdomis united with the Demiurge,
Jehovaly, in the eighth chapter of the Proverbs of Solomon.
Intho Hermetic booksintelligence is declared to be “God
possessing tho double fecundity of the two sexes,”’

Many of the Hindoo images, in conformity with the
same idia, are half malo and half female, and have four
arms. Some of the statues of Jupiter Liave female breasts,
and representations of Venus-Aphrodité give her a besrd
to signify the same thing. Even the first chapter of the
Apocalypse, tho personage appearing to John was “gir§
about the paps,”” or mastor not the mazoi or male breasts.
The Doity being thus constituted, bis image and likeness,
very logically, should be with attributes of both the man
and the woman, “ neither male nor female, but both one.

The name Adam, or man, itsclf implies this double form
of existence. It is identical with Athamas or Thomas
(Tamil, Tam), which is rendered by the Greek didumos,
a twin. If, therefore, the first woman was formed subse-
quently to the first man, she must, as a logical necessity,
be ¢ taken out of man.’ Accoxdmaly we read: “ And
the Lord God caused a deop sleep to fall upon Adam, and
he slept ; and He took one of his sides and closed up the
flesh instead thereof ; and the side which the Lord God
had takon from man made He a woman.” The Hebrew
word here used is tzala which bears the translation
which we have given. Itis easy to trace this legend in
Berosus, who says that Thalatth (the Omoroca, or Lady
of Urka), was the beginning of the creation. She was
was also Telita, the queen of the moon, as the first
woman, Aisel, was Isis,

The corollary of all this is, that the Adam or twin-man
was male on one sido and female on the other ; and thaé
one-half of him was removed to coustitute Eve; bué
that the complete man consists of the sexes in one.

The two memorable twin-births of Genesis, that of
Cain and Abel, and of Esau and Jacob, shadow the
same idea. The name Hebel i3 the same as Eve, and
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his characteristics seem to be feminine. * Unto thee
shall be his desire,” said the Lord to Cain ; ¢ and thou
shalt rule over him.” The same language had been
nttered to Eve. * Thy desire shall be to thy husband, and
he shallrule over thee.” So, too, the name Jacob signi-
fies a female—nakobeh being one form of the word, and
yakob another, from the same root. It was Isaac’s pur-
pose to place him under the rule of Esau; but when the
father was circumvented it became necessary to give
Jacob the masculine name of Israel,

Godfrey Higgins suggests, in his Anacalypsis, that
the Siamese twins represented the original androgynous
idea. There are similar instances on record of twins with
a ligamentary union, and a single umbilicus. The analogy
of Esau and Jacob seems to have lheld good in their case ;
Chang was masculine snd dominating, while Eag sub-
mitted and obeyed. (Whether their union was as vital
a8 has been asserted, we question. The liver appears to
have constituted it ; but although fluids passed from one
body to the other, sensation did not. Chang had been
dead for hours before Eng perceived any disturbing
agency ; and then it seems to have been only, or princi-
pally, alarm. If the ligament had been divided, and
some stimulant employed to distract the attention and
reduce the sensibility of Eng for several days, it appesrs
to us that he might have now been alive, Of course we
believe that a bold but sagacious operator might have
separated them safely many years ago., DBut this dis-
cussion is foreign to our present subject.)

Both the New Testament and the English common
law seem to accept this doctrine of the pristie bisexual
unity of the human race. Jesus, in reply to the caviling
question of the Sadducees conderning the future éxist-
ence of those who die, declared, ‘ In the resurrection
they neither marry nor given in marriage, are but are as
the angels or sons of God.” This cannot mean that
they &re unsexed, or monks and nung, as in a Roman or
Thibetan convent. To be like God and his angels, they
must be “children of the resurrection.” The resurrection
life, or anastasis, must be the complete reversing of the
fallor apostasis. If man began life in form as well as
apirit like God, the aleim, in the restitution of all things,
he will resume that life as it wag at the first.—ICor. xi.11.

Indeed, the English law, «“the perfection of reason,”
perhaps uuwittingly leads to the same conclusion. ““A
husband and his wife constitute but one person, and that
person is the husband.” Itis but this alternative, or
that of a common twin-life. ““As it was in the beginning
50 1t ever shall be.”

When Science becomes the complement of divine
revelation, the latter will disappear like a star in the
eftulgence of the sun.

L S

THE REMINISCENCES OF A CHELA.
By Brora Deva_SarMa.

1.

Tne manifestations of the impulse which now seems to
pervade the world embolden me to a narrative of facts
which, however true and palpable they be for the writer
himself, are yetinconceivable to many, The general ten-
dency is to cry down all that is ancient as ©“ superstition,”
and any attempt at a revival of any of the archaic sub-
limities, whether in art, science, religion, or philosophy,
is consequently denounced as the ingenious devices of
o lunatic or an impostor. Looking back into History, the
student is struck with the similarity in procedure adopted
by the so-talled leaders of society in all ages against
iustitutions whose express purpose was the study of an-
cient wisdom and the vindication of its importance. This
fact will become more evident about the close of the pre-
sent narrative. It seems never to have occurred to these
** learned men’’ that if the heart of man has through all
ages yearned after something higher than this ordinary

transitory world ; if, notwithstanding the persuasions,
torture, and the ridicule they have sought to shower
upon those whom they call enthusiasts and lunatics,
these latter have ever had the good fortune of being the
originators and ultimately supporters of scientific theories,
which were finally tested and adopted long after their
death,—that if this is the case there may possibly be
more underneath the mask of anciens religious than can
be seen at a superficial glance, Happily, however, the
much longed-for change in this arrogant attitude of the
so-called ““learned” men is slowly but steadily taking
place, and much of the praise for this accomplishment
of a task which had so long baffled the efforts of some
of the greatestintellects, is due to theTheosophical Society—
an Association which has been patiently and perse«
veringly working in our midst for the past four years. The
immediate effect of this success was, that persons, who
had waited till now for a favourable opportunity to give
the world the benefit of their knowledge and experience,
are gradually relinquishing her reserve and coming to
the front. It is looking to this grand achieveinent that
I feel confident that my humble contribution, with a view
of stimulating my fellow and country men to earnestly
and zealously enquire into their respective religions and
benefiting them by my experience—will not be entirely
tutile. Before, however, I proceed with my narrative, I
must ask my readers to remember what they may them-
selves have heard of such interesting stories as the one
found in that excellent work—The Rosicrucians, by Har-
grave Jennings.

The story is too long to be quoted here, nor does the
form in which it is presented by the author show it to be
so well authenticated as to justify its being brought for-
ward as historical instance. But the very fact that some-
times travellers find, in their solitary journeys, hermits
and hitherto utterly unknown and strange men, inhabiting
subterranean places dnd caves whose existence itself is
unknown to the outside world but is found out only by
chance—this very fact, I say, is not of so rare an occur-
rence, in Asia, especially in India, as to need great strain
upou one’s credulity. I would therefore request my
readers to coustantly bear these facts in mind in the
course of my narrative, as my own experiences have a
close connection with, and resemblance to, the subject of
Hargrave Jenning’s story of the Countryman and the
Rosicrucian.

1I1.

The instances herein given will, of course, to some
sound like a fiction, to others like the dream of an enthu-
siast, while a few will attribute all such cases to the
exaggerating fancy of an over-heated brain, My narrative
is not meant for the all-denying sceptics, but for that class
which is steadily growing—a class which is neither
superstitious, bigoted, nor dogmatic, but is ever open to
truth and conviction, from whatsoever source and in
whatever manner they may come.

We Indians are quite alive to the fact-that all our sacred
books, allegories and traditions, are full of accounts which
are more or less reliable ; and that even those that have -
the colouring of ignorant superstition about them, are a
mere external sywbolism in clothing splendid truths
destined to remain impenetrable, but to the superficial
observer or a vulgar intelligence. Every Hindu is taught
from his early childhood to believe in the traditions about
the fight between the Suras (Gods) and the Asuras (Giants)
or (Devils), as every Christian, especially the Roman
Catholic and the Christian of the Bastern Church is made
to credit the great struggle between the Archangel
Michael, and his host of angels and Satan or Lucifor and
his army of unclean spirits, Both regard, more or less,
their respective traditions ag sacred truths and the heroes
thereof as living entities, although the thinking student
knows the symbolical significations of the two, and is
well aware that they represent but the struggle of Goop
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nature with me. The Orthodox Pundits of our modern
days also tell us that all the seemingly miraculous accounts

we have of the Great Yogis, although strictly. true as-

events that occurred in the past ages, yet that, this power
is now lost, and no great Yogi lives in these dark days of
Kali Yug. My intuitions have always revolted against
such a preposterous assertion. If there were Yogis once
who could achieve results commonly considered to be
miraculous; if sguin, that power conld be acquired by any
one who underwent the necessary training and dis-
cipline ; and if again the said power was a self-acquisition,
T'could not be brought to perceive why there should be no
Yoyt living in our days. The laws of Nature, if immu-
table, must always produce tho sameresults under thesame
conditions. Wlat was practicable a thousand years ago
must be practicable now. Kither all tho accounts of the
ancient Rishis are an entire fictions or the present wild
assertion about the impossibility of such personages cx-
isting and living in our own times, is but an outcome of
the false teaching of those who were too lazy or too
cowardly to undertake the training and the discipline
required, themsclves, and too jealous and conceited to
admit thelr acquiremeut. by other people. To believe
that the Laws of Nature are anything but immutable is
ay absurd, unscientific and unphilosophical, as to be led on
to accept the existence of an Infinite God with finite
attributes. When I speak of the Laws of Nature I do not
imply thereby that I believe in a Personal Creator. 1 am
born an Adwaitce, and besides that, my personal beliefs are
utterly irrelevant to the story and do not concern the
general reader. By “Law” I simply here mean “ any
observed order of the course of Nature.” Certain condi-
tions are found to produce certain results, and the category
under which these fall form that particular Law of Nature.
As to whether these results are due to any self-caisting
tuherent impulse, or whetber this impulso is the working of
an extra cosmical Deity, I leave it to the reader’s common
sense and scientific perceptions to decide for himself.
We are st present concerned with finding out how far
man can obtain an experimental and practical knowledge
of all surrounding nature, and how far he can utilize the
powers and control which he acquires in gaining that
knowledge, over the Forces of Nature, rather than with
the “why,” the ‘“whence,” and the ¢ whither,” of this
original impulse. Throughout all ages, tho Shemites and
the Aryans have divided themselves into two distinct
groups, the former asserting the existence of an extra
cosmical God, the latter as vehemently denying it and
admitting of nothing outside the cosmos. The political
predominance of the followers of the former I'aith over the
latter, has however gradually and slightly coloured the
belief of the Indian Aryauns. The Parabrahmam of the
Vedas and tho Zervana-akarne of the Awesta, have had
the fate of 1in-Soph, who was made to abdicate in favour
of Jehovah. They are temporarily eclipsed by the Ishwar
of the Vedawtin and the Ormazd and the dhriman of the
modern Parses. The creative Impulse or Force is being
anthropomorphised into a finite personal God, and the
good and evil tendencies in nature are metamorphosed
into living, personal entitics, who gnide the two currents
of force. The only Aryan faith which has never yet been
forced into a compromise in this direction is the Buddhist,
although it has begun to gradually deteriorate, in other
ways, from its pristine purity. But let hiin but go to the
bottom of every ome of the current prevailing religions,
and the true student will find the same basis one common
foundation upon which all religions are based. These
convictions were graduuslly brought home to my mind
during my researches, and the more I thought and brooded
over the subject, the more forcibly did the beliof grow upon
me, that theré must be persous now living who could
expound all these truths, and who were infinitely wiser
in knowledge and superior in power—since KNOWLEDGE

All such beliefs were, therefore, my rightful’
inheritance ; and being naturally of a religious turn of’
wind, implicit faith in their truth became a sort of second”

- foot prints,

1s Power—than even the best and wisest of our scientific
men. It will thus betome clear how it could becomé
imperative for ong who was led to such a point not to
remain long without taking some bold stop in that direc-
tion, and push his way further and further into a research
of the claims-of some ancient sages to a superior know-
ledge and power. '
(To be continued.)

———e
CIS-TIBETAN RAMBLES.
By Carrain A. Banon, F. T. S.
(Continued from the August Number.)

Ix continuation of the narration of my wanderings in
the Himalayan regions (August number of the Theoso-
phist)—I wish here to correct a mistake: the three
people killed at Nilang were not Chinese Lamas, but
Cakpas ; or a class of thieves in Tibet. The hill people
call almost every Tibetan a Lama, and so the mistake
arose. In the village of Mukba, I came across'an old
Bissahiri gentleman, who, as he was educated in Tibet,
is known by the naine of Sukham Lama. He is quite
a considerable man for that part of the world, owning
some hundreds of goats and sheep, and a few thousand
rupees. Also Lieisa man of the strictest probity and
veracity ; and has traded over the greater part of North-
ern Tibet. He told me the following as witnessed by
Limself in that country. He was at a celebrated place
of pilgrimage, the name of which I have forgotten;
behind it rose a beautiful conical peak, covered with
perpetual snow. Owing to some natural causes, that
peak broke, and a great part of its upper portion fell
off. By this landslip the cave was quite disfigured.
When Sukham ¢ Lama” arrived there in the summer
time, a great and genuine Lamahad been summoned from
Southern Tibet to remedy the evil; and whilst there,
caused the snow to fall for seven consecutive days on the
pealk, until it again becane in outward shape, at least, o
perfect cone. Sukham Lama is a very public-spirited
man, He built at his own expense a road from Mukba to
Jangla,—a distance of five miles. These are the kind of
unobtrusive men, whom the Government should honor,
but never does. Another great traveller and trader in
Mukba is Mulla Ram. This man rescued two Govern-
ment surveyors in Tibet, from being clubbed to death as
spies, by his great personal influence ; but no more than
Sukham Lama has he ever been rewarded by Government.
Should any of iny readers wish to meet some great Tibetan
Lamas, I can tell them there are somo to be found in
that part of Bisahir that borders on Tibet; and that they -
can also meet there with many Bissahiri traders, who
have travelled over a great part of T'ibet, and who can tell
them many wondersof that very wonderful country. Mean-
while I return to the people of the Upper Bhagerutee,
whose superstitions and customs are very curious. They
believe that after death, the soul gocs into the inferior
animal creation. When an individuel dics, the house is
closed up complotely for the night; and the floor is
strewn over with ashes. Next morning, the house is
opened, and the ashes are carefully cxamined for
and from these, they preteud to tell,
into what sort of animal or bird the soul of
the deceused has entercd.* The Iindoos of these
ill-tribes who have never come into contact with
Mahomedans, have in  their inarriage relations a
curious mixture of polygamy and polyandry. All the
brothers have their wives and all the sisters their hus-
bands in common, Since the adveut of the British,
these peculiar customs are dying oubt iu Kumaon and
Gurhwal ; but the Raja insists on their being preserved
in Tehri Garhwal. An American Missionary, whom I
met on the banks of the Alakvanda, complained that he

*'The very same custom prevails to this day among the
aboriginal descendants of the ancient Peruvians, and is described
by Dr. Tschuddi in his Novels in Peru.” ‘he coincidence is most
interesting to anthropologists.—I4d,
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