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THERE IS NO RELIGION HIGHER 1'HAN TRUTH,
[Family motto of the Makarajaks of Benares.]

The Editors disclaim responsibility for opinions expressed by con-
tributors in thelr articles, with some of which they agree, with others
not.  Great latitude is allowed to correspondents, and they ulone are
accountable for what they write. The journal is offered as a vckicle
for the wide disseminution of facts and opinions connected with the
dsiatic religions, philosophies und sciences, AIl who have anything
worth telling are made welcome, und not interfered with, Rejected
MS8S. are not returned.

NOTICE T0O CORRESPONDENTS.

R%5 The Correspondents of the Turosornistare particularly requested
to seid thelr manuscripts very legibly written, and with some space
Left between the lines, in order to fucilitate the work of the printer, und
to prevent typograplical mistakes which are us veratious to us as
they must be to the correspondents themselves. Al communications
should be written on one side of the paper only,

OUR FOURTH YEAR,

The end of the third year of publication has come
(Volume III ends with the September number), and still
the THEOSOPHIST exists and thrives, despite its enemics.
A large number who subscribed for it at the begiuning are
still 1ts patrons and, better yet, its friends. Its healthy
influence upon Asiatic thought is greater than at any
previous time, as the responses from all parts of India to
the President’s Circular, which appeared in the July
number, plainly show. Time, which has torn the masks
from so many false friends, has but made more evident
the fact that the THrosOPHIST and its founders are the
staunch champions of cvery man and every movement
whose object 1s to improve the intellectual, moral and
spiritual condition of the Aryan and Iranian races. The
broad eclectic policy, promised for the magazine, has been
rigidly adhered to, and to the extent of our ability we
have tried to lay the truth about the world’s archaic
religions before an impartial world. This has been donc
at the heavy cost of a series of public attacks upon our
good faith, and ungenerous misrepresentations of our
motives, which, forseeing, we might have easily avoided if
we had been false to our convictions. The Asiatic public
has given us the proofs of its sympathy in a support of the
magazine as gencrous as perhaps we could have expected
under the circumstances. Far more might have been doue
if our warmest friends had exerted themselves as a body
to get new subscribers ; but still the publication has more
than paid its way as it is, and the entire profits have been
given by the Proprietors towards the expeuses of the
Theosophical Society, as they will be, no doubt, in future.
We never set ourselves up as teachers of Aryan plilosophy
and science, but promised to give out, for the benefit of
phis inquiring age, such facts of interest s might come

under our notice. Our great desire has been to foster a
school of native students of, and writers upon, those
majestic themes, and to arouse into vital activity the
lateut talent which abounds in the Indian race cspecially,
Such will continue to be our endeavour, and as time runs
on, this development must of necessity take place. Already
it is most apparent that the seed we have sown is germinat-
ing ; Sanskrit schools are springing up, the long-nceded
Catechism of Hindu Ethics is being advertised for publica-
tion, the esoteric meaning of the ancient religious books
and ceremonial rites is being enquired into, societies to
promote national culture are being organised, both as
Branches of our Parent Society and independently ;
translations and commentaries multiply, and there is a
larger demand for works by native authors than there ever
was before. Thereis also noted animproved moral toncamong
Indian youth, and a warm and unprecedented intercst
among University graduates in their ancestral literature,
All this is most cheering to the projectors of this
magazine, and they assume the publication of its Fourth
Volume with the greatest pleasure, seeing the happy
results of past labour,

The Proprietors of the THEOSOPHIST have never touted
for it, nor adopted the usual commercial expedients
to secure for it a large circulation. They will not do
so now: the merits of the publication must serve as
its sole recommendation, If its friends, and especially
the Fellows of our Society, can recoucile with their
sensc of duty to abstain from helping it, we shall not
reproach theul All -that need be said is, that the
wider its circulation, the more will be done for the
moral regeneration of India, and the more liberal will
be our donations to the Socicty of our creation and our
love. It would also be a kindly act if journals, friendly to
us, were to announce our new Volume,

There will be no change, cither in the terms of sub-
scription or the system of prepayment—hich latter three
years of expericnce has now shown to be incomparably
the best for all concerned. As regards the geographical
distribution of the THEOSOPHIST it may be rewarked that,
as with Volumes. L and IL, it goes to every mnook and
corner of India, and has gradually found its way all over
the world. Tlere are the most substantial reasons for
knowing that there is a growing interest in Theosophy
in the Madras Presidency, since the number of our sub-
scriptions there has already outstripped that of Bombay,
Bengal is not far behind, but the North-West Provinces
are pushitg it close. As regards membership, our new
Branch at Madras is the largest, numerically, but one
(the Colombo, Buddhist, Branch) in Asia, To facilitate
the registration of names and the prompt despatch of the
October number (No. I. of Volume IV)) it is requested that
intending subscribers will at once send in their remitt-
ances to the MaNAGrr, Theosophist Office, Breach
Candy, Bombay. For terms, see the Manager’s advertise«
ment on the last page of this number,
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A CIS-TIBETAN RAMBLE.
BY CAPTAIN A. BANON, 39TH N, 1, F.T.S.

During the month of May, I was in the Gungotri
Valley, and wish to relate a few things, that struck me
as very curious while there ; and if any of your readers can
explain them, so much tlie better. There is a tradition,
that after the five Pandava Princes abandoned their king-
dum, they proceeded to Gungotri, and thence to Thuling
in Tibet. Here they are supposed to have left all their
weapons, which are still shown. Among other things the
bow of Judisthir, so strong, that now-a-days no one can
bend it, much less use it.

There is a great Lamasery at Thuling, belonging to
the Dugpas, or red-capped Tibetan monks: it is, how-
ever, falling into disrepair. Also an iron chain bridge
over the Sutlej River. In a cave on the side of a
hill facing the Lamasery, there lives a Rakshasin (a
female demon), they say, who is eternally engaged in
weaving cloth, Each passage of the shuttle is supposed to
take a year, and to travel round the world. When the
garment is woven, the world comes to an end. The door
of her cave or cell remains fastened ; but opens, of its own
accord, at intervals of six months, when the red-capped
Lamas bring her food. Were she to look at any one, he
would instantly die. Can any of your readers tell me
more of this Rakshasin ? The Thuling Lamas are great
sorcerers ; and can kill people at a distance by simply
willing it* At times they get very drunk and riotous;
ond lately some young Lamas polished off their guru in a
drunken frolic. One of these Lamas also, quite recently,
demolished a bridge, and levelled a hill at Nilang. My
informant, who was an eye-witness, says he saw a ball of
fire strike the hill and bridge, and demolish them instantly,
This vindictive Lama had an old score to pay off against
the Jads of Nilang. '

Birihith is a place of some sanctity on the Bhigirati.
In one of the temples, there is a very curious trident,
or trishul, over one of the gateways. Are any of your
readers acquainted with this trishul? Some of the
Bramhans there are great astrologers, and the predic-
tions u their Janmapatris, or horoscopes, are wonderfully
correct. A little beyond Barahath 1s a temple named
after the Pandavas. If any one encamps under it at
night, showers of stones are thrown against his tent.
The Bramhans of the Gungotri temyple are called Pandas,
perhaps, because, they are descended from the Pandavis,
At Mukbs, in this connection, there i8 a curious kind of
obsession, which perhaps some of your readers can throw
light on. The obsessing spirits are supposed by the
Pandds to be the Pandavis and their retinue, in fact,
but I believe them to be only Piscchas, fond of self-glory,
Judisthir does not obsess any one; but Arjun obsesscs
a man called Oodinoo ; Bhim obsesses one Dhan Sing ;
Sahadev obsesses Gung-yell; Nakul obsesses Bhowiu
Panda ; and Draupadi, @ woman called Bilmati; and so on,
I had a long conversation with one named Ruttunoo,
who is obsessed by Kulwar, who pretends he is own
brother to Draupadi. Among the obsessors are a son and
daughter of Bhim, ‘called Bubba-reekha and Bubba-
reckbie, and a son and daughter of Arjun called Nakar-
juna and Nakarjunee, Can any Pandit inform me if
these names are correct 7 The names of the Pandavas’
retinue would take too long to enumecrate ; suffice it to
say, their mustree (Iron worker or Carpenter) was called-—
Sankariya, and their Lotwal (police-chief)-~Chureeya. The
obscssed persons fall into a trance, and dance and shout
as it they were these historical personages. They can
also handie red-hot iron with impunity, After the trance,
they have no recollection of what has occurred. Tlese
obsessions take place at their annual melws, or fairs, which
appear to have been instituted from time inunemorial by
the Pandavas themselves. Ruttunoo calls Kulwar a

* That they are possessed of great mesmeric powersis a fact.
A month passed in their edifying company is conducive neither
to spiritual enlightenmment, nor purification of morality.—Ep,

devata (angel or god) ; but I said he was a pisach ; for the
Pindavas were in the devalok (place of Devas), and were
not likely to come fooling round at Mukba. At the next
trance Kulwar-Devata (7) expressed himself very hurt, at
my remarks, and vowed vengeance ! Will any Theosophist
of the first or second section go for Kulwar-devata (?) and
oblige the writer. Ruttunoco is very frequently obsessed,
when le is ready to answer questions on any subject. He is
generally right ; but occasionally amuses himself by telling
a whopping big lie. He always insists on getting a present
if he answers right. Kulwar-devata (?) has a small temple
to himself at Mukba. During my stay at Gungotr I
made many enquiries from Tibetan traders. There can
be no doubt that, in Tibet, there are an immense
number of Lamas, who can do the most wonderful
miracles. Of these, many were witnessed by my informants,
But it would take too long to describe them ; and it would
be still more difficult to find any one to believe in them.
Tibet, I was told, is infested with a race of thieves, or
rather armed banditti called Chakpas ; they bring trade
to a stand-still, and render travelling dangerous. This
year there is a tremendous mela going on at Lake
Manasarowar, and people from every part of Central Asia
will attend it. The place is not far fromn Kumaon ; those
attending would probably be rewarded by seeing many
miracles performed by the Lamas* The people of Tibet
are much oppressed, as the eldest son in every family
is made a Lama+ When officials or others use the people
of the country for begaree (forced labour), they never
remunerate them. Rather it is their babit in passing
through the country to loot the people.} The people are
kind, gentle and humane; and though giants in physique,
they subinit to all this patiently. In spite of the miracu-
lous powers of the Lamas, the country 1s misgoverned, and
they seem a helpless lot.§ At the beginning of the pre-
sent, century, they could not prevent the Nepaulese army,
sacking and pillaging the great Lamasery of Teshu-

Lumbol]| A year or two ago, three Chinese (?) Lamag
came to Nilang, and, after being well-treated, commenced

to kill and eat the cattle, and ended up by ravishing some
Jitid women. This was too much for the Jads of Nilang,
who killed the three Lamas and afterwards compounded
with the Chinese governor at Chaprang for three thou-
sand rupees.

* Not by the high Lamas, or ¢ Yellow-(,‘aa)s,” who will never
perform anything Lefore a protniscuous crowd. But there will be
“ religious mysteries” in every great and small Lamasery, and tho
“ Ban-chhen-rin-po-chhé” or the Iigh Lama of Teshu-Lhumpo
with all his gen-dun (clergy) will be investing newly-initiated
gylungs with ngo dhiib, or spiritual powers : for this year marks
the end of an important cycle. But this is never performed
publicly, but only behind  the im}mssahle barrier of the private
sanctnaries of the Lamascries, the Lha-khang, or tnner temple.--Eb,

+ Our friend and correspondent was misinformed, This custom is
a religions one, and weighs upon the Tibetans less than that of
the Hindus in the performance of their caste and religious duties,
They would not give it up, if they could.—Eb.

1 True; but only in regard to Chinese officials, not to Tibetans,

§ Iow does our correspondent kuow? Is it by relying on_the
information of & few illiterate native traders he ight have
talked with —Epn.

{| Again, an error, hased upon the European ignorance about
the real state of affairs in Tibet. In the first place, the Gylukpes,
or Yellow-Caps, would rather submit to any sacrifice thun zo 44l
people—even their greatest enemles s such brutality is left to
the Dug-pe sorcerers, Then it was not “at beginning of the
present century,” that the Nepanlese ariny sacked and pillaged the
grent Lamasery of 'I‘eshu=LLumPo, but in 1792; and m that
year the Teshu Lama was a child hardly ten years old, and
his Regent, Chan-tyu Kusho, the Lrother of the late Teshu Lama,
was no  “miracle-producing” Lama, but a layman; and, in the
presence of a  “ Reincarnation,” or a reincarnated Bodhisatwa
(such as was the Teshu Lamma’s successor) no subordinate Lama,
however lLigh may be his powers, can, under their laws, take the
reslponsibility of any initiatory step in a difficult political medley,
unless the Teshn Lama gives personally his orders—and the little
Lama did not give any.
reasonus plain—En.

4 Again, these Lamas were probably of the Dug-pa sects and
were not Tibetans, since they were Chinese ; and our belief is that
it_would be difficult to find any ¢ Yellow-Cap” guilty of such &
crime, Therefore, this i3 no case in point,—ED,

The details are well-known, and the
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A TREATISE ON SUFISM: OR MAIOMEDAN
MYSTICISM,
(Extract from a Paper written in the year 1811,)

Although much has been said on the celebrated, though
little known, subject of Sufism, yet there is an ample field
for further discussion on this curious and Important head ;
for, though Sir William Jones* explained a nunber of their
tenets, yet it does not fully convey the notions of this
peculiar sect, which could not have been done without
much digression, nor was primarily intended, D, Loyden, ¥
again, was similarly sitnated, by being confined to
Bayezid Ansari and his seet, which was ovidently Sufi,
or a species of Sufism. There are anecdotes of this
wonderful order, though the greater part of them strangly
bordering upon the marvellous,

1.—On the Meaning of the term Sufism or Sufi.

In the first place, the word suf implies wise, devout,
spiritual, &c,, derived from sefa, meaning purity, clear-
ness ; lence saf, pure, clear, sincere, candid; and sef,
pure, clear, bright, just, upright, sincere. Again, by
some the word sufi is supposed to be derived from
suf, wool, on account of this peculiar order wearing
woollen apparel, thereby evincing their contempt of
luxury and worldly grandenr, and inuring themselves to
a rigid austerity of manners ; and, from their exemplary
life of wisdom, piety, and devotion, the term became
transferred to an epithet implying the above.

The meaning of the tean Swfism or Sufi in this case
may be wisdom, piety, fervour, ardent devotion ; but from
the doctrines and tenets, subsequently explained, it will be
admitted that the terms mysticism, or quietism, will be
more applicable, as comprehending the whole system in
one word, and being in some degree explanatory of the
doctrine.

2.— On the Religion or Doctrine of Sufism.

With regard to the religion, or rather doctrine and
tenets, of the sect of Sufis, it is requisite to observe, first,
that any person, or a person of any religion or sect, may
be a Suzi. The mystery lies in this:—A total disengage-
ment of the mind from all temporal concerns and worldly
pursuits; an entire throwing off not only of every
superstition, doubt, or the like, but of practical mode of
worship, ceremonies, &c., laid down in every religion, which
the Mahomedans term Sheryat, being the law or
canonical law ; and entertaining solely mental abstraction,
and contemplation of the soul and Deity, their affinity,
and the correlative situation in which they stand, In fine,
it is that spiritual intercourse of the individual with the
universal soul that disregards and disclaims all ovdinances
and outward forms, of what sect or religion soever; such
as observances of feasts, fasts, stated periods of prayer,
particular kinds of meat to be eaten, ablutions, pilgrim-
ages, and such other like rites and ceremonies which come
under the head of practical worship (Jismani Amul), being
the deeds of the law, in contradistinction to mental or
spiritual worship (Rookani Amul), that is, as I take it to
be, grace or faith. Thus, by words of the Apostle St. Paul,
in his Epistle to the Romans, chapter iii, ver. 28:
“ Therefore we conclude that a man is justified by faith
without the deeds of the law.” Such being the case,
their sentiments and effusions are expressed in that
enraptured and ecstatic style; in some places, apparently
speaking, disrespectfully, or at least disregardingly, of the
institutes of their former persuasion, and very appro-
priately alluding to, firstly, the little fervour used in
performing that practical or pharisaical mode of worship,
and those ordinances regarding external observances laid
down and enjoined as highly requisite, which men most
generally execute for the sake and name of acquitting
themselves of the duty enjoined, and thus satistying
their consciences by the mere performance of the

v * See Mystical Poety of the Persians and Hindus, Asiatic Researches,
ol. I1.

+ See Asiatic Resoarches, Yol, II,

injunctions and precepts of religion. Secondly, the
inefficiency of such performance of worship to material
bodies, or holding in veneration material bodies and
subjects, which are but transitory like our own
bodies ;—in fact, it is from our too strong attachment
to material substances that all our sin arises: thus,
our concupiscence and covetousness after wealth and
other people’s goods, the satisfying our desires, indulging
our senses ; and thus also our passions arise from sensible
and material objects. The Sufi divests his mind of all
these ; he regards not the possession or loss of wealth,
if given him by one and taken away by another; his
sentiment is that first and beautiful one of Job, « Naked
came I out of my mother’s womb, and naked shall I return
thithor,” The Sufi conceives himself and all natyre to be
an emanation from the Deity ; the soul to be a portion or
ray of his own blessed divine essence ; animation to be
the effect thereof, and matter to be produced from the
Almighty by this omnipotent. Fiat-koon fee-koon, “Be,
and it is.” He may be said, in the words of a great
Western poet, “ To look through nature up to nature’s
God” He conceives that, by intense meditation on the
divine perfection, and by totally abstracting the mind
from every other consideration, he may see the Deity
mentally, thereby have a knowledge of the essence and
nature of his own soul ; know things intutively, past,
present and future : in fine, be possessed of omniscience
aud omnipotence. This is the wonderful systen of the
Yogi, or Indian ascetic, and Dnani, or person possessing
divine wisdom or omniscience, from whomn the Sufis are
supposed by sone to have borrowed their doctrine.

Man, when he arrives to this ultimate state here below
(previous to which he has to pass through three others to
render limself that pure and perfect image of the,
ALI-SOUL), then enjoys that supreme beatitude, ecstasy,
and absorption of mind in contemplating the Deity, his
own origin and essence ; the intelligent soul is then
supposed to collect together its pervasive power and
power of ubiquity, to abstract itself from every terres-
trial object, and to concentrate itself in the Brekmrundhrer®
or pineal gland, where it is absorbed and dissolved in
supreme bliss ; and remains in this voluntary trance, which
is called in Sounscrut Semadheet This union of the sonl
with the Deity, or ineffable Deatitude, is also termed in
Sounserut] Moksh, signifying literally “release” (from
bondage and the dominion of sin), and in Persian, or
1ather Arabic, Wasil, literally “union” or “ meeting.”

By a series of practices, and the most rigid austerities
and mortification, it is believed to be attainable—several
learned men of the latter age have believed in this. We
know very well that the Christian fathiers or saints of the
third and fourth centuries, such as St. Jerome, St. Chry-
sostom, St. Anthony, and others were strongly tinctured
with this in all their thoughts and actions, and to have
supposed that the scripture itself authorizes a belief of
the nltimate union of the soul with the Deity (vide St.
Paul's Epist. to Eph,, ch. ii., ver. 18, 19, 20, 21, 22; also
ch. iv,, ver. 6; and again, Cor., ch. vi,, ver. 17; and Heb,,
ch. iv,, ver. 9, 10) ; and it evidently says, “ God isin all”
and that “Ye arc the temples of the living God.” This
is the doctrine, too, which the Sufis hold forth, Nor
were the ancient philosophers of Greece, ag Plato, Soc-
rates, Aristotle, Plotinus, &c., ignorant of thisin the very
height of idolatry. 1 will adduce two very remarkable
passages in support of this from the latter author and
Platonic philosopher — He passeth from himself ag
the image to the archetype, being already in possession or
enjoyment of the end of his earthly pilgrimage.”  Such
is the life of gods, and of godlike, happy, highly-
favoured men ; adeliverance and separation from the low
cares of mortality. Itis a life which receives not its
pleasure and satisfaction from the things of this world ;

an ascent or flight of the soul, which is one, simple and

* Bramharandhra,-—Eb.
1 Sanskrit,

+ Samadhi,—Eb.
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uncompounded, to that being which is one and alone in

an eminent and incommunicable sense.”

I will conclude for the present upou this head with
one more quotation, and that from the Koran :—* O thou
soul which art at rest, return into thy Lord, well pleased
with thy reward, and well pleasing unto God : enter among
my servants and enter my paradise.”

S8.—FElucidation of the foregoing ; or on the different States
and Stages towards perfection, attainable by Man as
approaching Divinity.

In elucidation of the foregoing, the Mahomedans have
some traditions of their prophet, which they entitle Hudees
Nebooi : thus:—“The law (Sheryat, canonical one, enjoined)
is (like) a vessel ; the true path, direction (Tureequi) is
(like) the sea; the perception and truth of things (Hugeequt)
is (like) the shell ; and the knowledge of the Deity him-
self (Marifut) is (like) the pearl (therein) ; but he who
wishes to obtain the pearl must first go on board the
vessel,” (meaning hereby that that knowledge is only to be
obtained progressively). There is another tradition

relative to these four states :—“ The law (Sheryat) is my.

precept (or commandment, as in the Pentateuch) ; Tureequt
is my action ; Hugeequt is my state ; and Marifut is my
mystery.”

This is to be considered as of the Almighty, although
the Mabomedans will wrest the meaning of this also to
their leader.

The cclebrated Dr. Leyden has given a passage, or
tradition, of a nature similar to the preceding in his
admirable treatise on the Roshenidh Sect and its Founder,
page 411,* where he says that the law is like night, &c.
Although the Doctor has so ably and fully described these
states, together with four more of Bayezid’s system, I
will enter into some further explanation of them: I will
endeavour to give an etymological definition of the
meaning and purport of the words implying cach Magam
or state, and also of four other terms called Menzil or
stages, being simply in the nature of the above, but assist-
ing considerably in the elucidation thereof.

The first of the terms indicating one of the four states
is Sheryat, which signifies, as before remarked, the law, or
that observance of precepts, rites, customs, &c., of religion,
which, the Sufis say, is a very salutary ordinance, as a
restraint on the minds of the vulgar, I might add, hence
the derivation of “religion,” as Servius says “wt religet
mentem (that it may bind again, bind fast the mind).”
It hereby prevents a deal of anarchy and confusion ; it is
requisite to keep men better employed than in enter-
ing into cabals, refined disquisitions, and speculative,
or rather contemplative, and abstracted ideas regard-
ing the immensity and counection of God and the
soul ;—to teach that to illiterate and vulgar minds
would be like throwing pearls before swine ; while the
same doctrines, if taught to those who were capable of
comprehending the sublimity of the doctrine, yet were
naturally of a depraved, or, at least, not of a serious and
thinking disposition (of which description the major part
of mankind are), would act as the very worst bane, would
lead them to all manner of licentiousness and contempt
for every sort of religion, and thereby set a bad example
to those of a weaker and more easy mind, given up to
every species of credulity : it is the canonical law which
keeps all ranks in due order and restraint, and whicl: the
Maliomedan doctors agree upon as above, and deem so
highly essential. The second or next state is Tureequt
derived from Tureeq, a way, road, direction ; it means also
a mode, institution, order, religion, &c. This state implies
mental or spiritual worship, abstracted totally from the
observance of the above, or all forms, rites, ceremonics, or
deeds of the law ; this is like justification by faith (vide
St. Paul’s Epist. to Rom., ch. 1v,, ver. 28). This may be
termed the first state of Suffism. After complete know-
ledge and due reflection upon the former state and also
upon this, after comparing the two systems and compre-
hending them perfectly, it may then be adopted, if the

* Asiatic Researches, Volume, XI.

mind can enter upon it sincerely with ardour and fervour
ils object is an inculcation of piety, thanksgiving, praise,
and effervescence towards tho great and the good solely,
and of virtue and morality towards man, Thus, when by
tuition and due reflection the mind is properly nurtured
and become matured, it may throw off those things which
it was at first taught to revere, and enter into the view of
asublimer system. When man arrives to a knowledge of
his own nature, of the affinity he bears to the universal
Deity by his soul being an emanation of that essence, and
has attained that state, and knows how to appreciate that
knowledge, he may himself then look upon those outward
prescribed forms as nugatory. It may not be unworthy
of remark, especially in this place, that we are, generally
speaking, at least in this country, looked upon as a species
or one kind of S»fi, from our non-observance here of any
rites or forms, conceiving a worship of the Deity in the
mind, and adherence to morality, sufficient. In fine, the
present free-thinker, or modern philosopher of Europe,
would be esteemed a sort of Sufi, in the world and not
the one retired therefrom. This has occasioned another
Hudees Nebooi, or tradition of the Prophet, As Sufi lu
yemiizhiboo, © The Sufi has no religion.*

By a series of worship, praise, and thanksgiving to the
Highest Principle and meditation thereon, the mind
becomes so wound up and abstracted that it is supposed
to dive into the nature and perception of things, and truth
in its logical acceptation as Akenside expresses it, or, T
might say, becomes acquainted with the fundamental
principles of the laws of nature. This state, which is the
third, is called Huqeequt, or the state of truth: hence it
also signifies reality, or, statement of any circumstance.
It is derived from Hnug, meaning “truth,” an epithet of
the “ Supreme Power,” it is the state of inspiration or
preternatural knowledge.

The fourth, or last and grand, state is “ Marifut, a term
for knowledge, wisdom,~—from the Arabic word Orif, to
know. This state is that of union of spirit and soul with
God, and is the occasion of another Arabic saying of their-
prophets, « Unity (union with God) is reality, or the
state, truth, and perception of things, where there is
neither lord nor servant,” both being united and oue and
the same, the adorer and the adored ; of whicl: there are
some instances afterwards related in this cssay.

Turthermore, as explanatory of these four states, I now
come to the Chehar Menzl, or four stages, which act in
unison and correspond with the above four. 1st, Nasoot,
humanity or human nature, that is man in his simple
state and stage according with the first state or Sheryat,
when he acts in obedience and conformity to the rules and
ordinances of the canonical law. 2nd, Melkoot, empire,
magnificence, the contemplative and intelligent world :
it is derived from Mélik, an angel. Man is here arrived to
that degree of knowledge that enables him to hold
communication with the angels: this stage corresponds
with Tureequi, the second state. 3rd, Jebroot, power,
dominion, heaven. This stage in its natural order agrees
with Huqeequt : it is derived from Jeber, power, Man

- here possesses much knowledge and power. 4th, Lahoot,

divinity, corresponding with Marifut : it is derived from
la, not, and hoo, he, that is, “ he is not,” God is not as a
separate essence or being from the person, and in a
particular place (this is called also le Mukan, “ Having no
abode”), but pervading everything and everywhere. How
applicable to this are these words of Luucan, “Jupiter est
guodeunque vides :” man is not only now supposed to
possess an entire and intimate knowledge of, and to be
united with, the Deity, but to have his portion of power and
knowledge : yet he is not to proclaim himself God, or as
God, as one Moonsonr Halaj did ; nor is he to be considered
separate and distinct from God by this distich: “ The man
of God is not God, but he is not separate from God.”

® That is te say, ne external, ritualistic and dogmatic religion. The
same may be said of every Mahatmi, or any one whu seriously strives to
become one. Ho is a Theosophist and must strive after  divine,” not Auman
wiedom,—ED,
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THE MNEMONIOAL PRODIGIES.

At Madras, during last May, the public were summoned
by the liberal advertisement of a Vakil of the High
Court, the patron of the hero of the day, to witness an
extraordinary performance,

“Therc was a large gathering at Patcheappal’s Iall to
witness the most admirable feats of mnemonical skill by
Sathavadbanam  Kistnama Chariar, of Conjiveram. Several
Sanskrit Pandits and two of the interpreters of the Iligh Court
gave out to the Avadhany, at Uroken intervals, isolated words
and sometimes letters of Sanskrit stanzas, while Mr. Scharlieb,
Acting Chief Prosidency Magistrate, gave out to the Avadhany
words in irvegular order from certain Latin scutences at various
Intervals between 5 and 8 v, Mr. Scharlieb gave the Bramhan
one word at o time, stating also the position which the word
would occupy in the sentence by saying that it is the fifth
word, or the tenth word, and so on. Meanwhile, Mr. Dunhil,
Attorney-ut-Law, gave out at intervals words from an Fnglish
entence, one word at a time. The Avadhany’s troubles did
not end here. Mr. Begbio, Manager on the Appellate Side of
the Iigh Court, read out sentences in French, in irregular
order. The Avadhany had further to respond to the ecalls of
other gentlemen, who put him questions on various subjects
and others tried to disturb the Bramban’s mind by keeping Lim
engaged in discussions. To the astonishment of all, the
Bramhan, a few mivutes after 8 p.u., gorreetly and in regular
oi'dcr, delivered the sentences given in the Iinglish, Latin,
Freneh, and Snnskrit languages Ly the gentlemen above named,
and the feat vendered is truly admirable when it is observed
that the three languages of English, Freuch and Latin are
perfectly foreign to him. Of course, as was expected, the
Pl'onuncintion in the foreign tongue was incorreet ; but there
15 no doubt that the words were carefully retained and
. redelivered in their proper order, when they were called for,
three hours after they were delivered.”
At nearly the same time-—i.e,, in May, 1882, at Guntoor,
a small town in the Madras Presidency—Colonel Olcott
and Madame Blavatsky, at a large gathering of native
Theosophists were witnessing astounding facts of a similar
character. Theextraordinary man, who was theobjeet of their
investigations on that night is a well-known character in the
Presidency, a Sanskrit scholar residing—as so many other
great Indian geniuscs do—in an obscure poor village ; both
himsclf and his native place being entirely unknown to
the rest of the world. The easy and short name he rejoices
in is—Sriman Madabhooshi Vidwan -Abhinava, Pandita
Raya Venkata Acharyar Garu, and his powers of memory
are as wonderful as lis ability to cateh the pronunciation
of tongues entirely foreign to him. Thus, in the latter
gift, he surpasses his rival, Mr. Sathavadhanam Kistnama
Chariar, of Conjiveram. The modus operandi of testing
the muemonical skill of our Guntoor Pandit was the same
as the one described above : a dozen of persons tried their
best to confuse Lim by asking questions n reference to the
most unexpected and various subjects. A piece of Russian
poetry by the great popular bard of Russia, Nekrassoff, was
recited for him by Madame Blavatsky, and, then, one word
after the other, cliosen at random, and one at a time, was
given to him. And so, until all the 23 words of the six
lines of poetry were exhansted (the corresponding number
in their order of sequence being invariably given with
every separate word). All this time a varicty of ques-
tions was offered him by several persons upon all sorts of
topics, from the most abstruse metaphysical query down
to the prevailing gossip of the day. Nothing scemed to
affect or ruffle in the least the mechanical action of that
supernatural memory. The difficult Russian words
with their corresponding numbers, though pronounced at
random, seemed, when once conveyed to his brain, to en-
grave themselves there ineffaceably and to be marshalled
in perfect order. After an hour or so, being asked to
repeat the stanza, to the great surprise of all present, and
the positive astonishment of Madame Blavatsky, the only
person who could appreciate the feat of the pronuncia-
tion at its true value, the flowing famous stanza of

Nekrassoff beginning with .the words :—“ Volga,
- Volga vesnoly mnogovodnoyii...... ;7 &e., was repeated

by the Pandit word for word to perfection ! There was

not an accent missing, not one phonetic difficulty left un-
conquered. Tt was as if a born Russian, from the shores of
the great mother-river, was repeating the well-known verses.
Once impressed upon his memory, it is alleged that nothing
can ever fade out from it. He then repeated several pieces
of poetry and a few difficult sentences given him some
twelve years ago, by some English officials at Madras,
in French, German, Swedish, and Englisll. The pronuncia-
tion of the latter was good, of the former—(the French)—
defective, being repeated by him just as the average
Englishman would be expected to pronounce the, to Lim,
intractable tongue of his (fullic neighbour.

It is a great pity that Hindus, endowed with such
phenomenal memories should, as a rule, be ignorant of
the English language. Nor can we lelp deploring tho
fact, that after Death—that great leveller of intellects
who brings down the brain of a Shakespeare and that of
an idiot to the same intellectual plane—has laid his icy
hand on suck a brain, science is prevented from making
the best use of it. Whether his body be burned or
buried, no Hindu Pandit’s relatives are likely to offer,
or even permit, the desecration they see in a post-inortem
examination. And yet, when we remember that, whercas
Europe and America may produce one such plhienomenal
memory in a century, India had at all times an ample
harvest of such ; in fact, never was for one day without
a dozen of like mmuemonical giants scattered broadeast
over lier vast territory; men who generally live and
die unknown, outside the small circuit of their native
villages—we cannot help regretting that Phrenology
should be debarred from the chance of closely studying the
inevitable difference there must be between this and an
ordinary head,

TAMBLICIIOS : A TREATISE ON THE
MYSTERIIS.

A NEW TRANSLATION, BY ALEXANDER WILDER, F.T.8.
(ParT I— Continued from No. 24)

V.—Let us proceed in due order next to answer the
questions which you have submitted.

There is, then, the Good; both the good which is
beyond Essence and that which is with Essence. I am
speaking of the Essence whicl is most ancient and vener-
able and not contained by a body. Itis a distinguishing
peculiarity of divinities, and extends through all tho
orders that existed among them, preserving their proper
classification and arrangement ; and they are not severed
from this essence, but remain the same equally through
the entire series.

Neitlier the essence of Goodness nor the Cause of
Good, which is prior to Lssence, is present, however, in
souls that rule in bodies, that take care for them before
every other consideration, and that were assigned to them
in the eternal world before the earth-life.  But a certain
restraint and habit derived frowmn it are present, just as we
may notice that the sharing of excellence and merit is
very different from what we observe among liuman beings.
In composite natures this exists as something of a two-
fold character, and acquired from elsewhere. But the
former coudlition is established unchangeable and constant
in sonls. It is neither removed at its own iustance, nor is
it taken away by any other agencies. Such is the begin-
ning and ending in the various orders of divinities.
Consider, then, the two intermediates between these high
elevations. The order of half-gods may be exalted higher
than that of souls by inherent faculty and merit, excellence
and dignity, and, indeed, may excel in all good endow-
ments belonging to souls. Yet it cleaves tenaciously to
them, being closely united by the kinship of a life-
principle absolutely similar. But the order of tutelary
spirits is connected with that of the deities, although 1t
is far inferior. It follows, as not being before in activity,
and attends like an assistant upon the good pleasure of
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the Gods, 'It {x]so, by copying after their goodness, which
was otherwise Imperceivable, brings it to l‘ight in action ;
and by so producing its likeness it also perfects their
opemjcl(.)ns. It renders utterable the facts pertaining to
the dlvmp good which were otherwise arcane: it causes
that Wll.lcll was without form to become n’mnifest in
forr_ns ; 1t exhibits in open speech that principle of good
which wag ot.llel:\visebeyond all expression, It received,
at the begmmng, o participation in the supernal
excellence, and freely imparts it to the races which are of
lowgr mnk._ In this way these intermediary orders,
having received the sotrces of all these things from the
Gods alqn?, 'ﬁ.ll out the conneetion which is cgmmon alike
to the dl_vnntles and to the psychical essences ; make tho
bond which unites them indissoluble ; ally the superior
to the last of these orders in one continuous succession,
and make the entire communication to be indivisible ;
and cause every individual essence to have the most
}:el‘fect' blendlng and continuing with the whole series.
'.lhey. 111(]}10(3 an outflow of energy from the nobler to
the lllferlqr orders, and a recfproenl influence from
the subordinate races to those above. In some peculiar
way they establish among the more undeveloped
spirits ameans and measure for the proper and equal
distribution of the benefits which are transmitted from
thp nobler and intermediate orders, and so make all
things from the divine source to be addressed and
adapted to all,

" ‘IDO. nOt..lll_lagine, tlu?refore, that this diversity is a
chnacteristic of potencies or energies, or of essence,” nor

consider any one of them singly, taking it up separately.
“xtend your inquiry, instead, to all of them equally.
You w1!l.obta1'n completely the answer in regard to the
Pecularities of the  deities, tutelary spirits, half-gods,
and ensouled entities, concerning which you mado
Inquiry,
DEITIES AND SOULS DISTINGUISHED.

Again, however proceeding from another starting-point,
it is necessary to ascribe to the deities all these things
worthy of notice; as, everything which exists as a
unit, such as it may be and of whatever kind; every-
thing which is duly fixed in itself as a principle, and
is the origin of indivisible [immaterial] essences; the
immovable, which is to be considered in this case as
the cause of all motion [or changes], and which is
superior to all things, and has nothing in the least in
common with them, namely, that which is commonly
considered as unmingled and separate in essence, potency,
and active energy.

Meanwhile, on the other hand, everything that is
divided into groups; that is able to impart itself to
others; that receives limitation of its operation from
others ; that is capable for distributing of divisible things
so as to make themn complete ; that partakes of the first-
operative and life-imparting motion ; that has common
participation with all things existing and coming into
existence ; that receives an admixture of qualities from
all, and imparts a diffusion of its own elements to all ; and
that extends these peculiar influences and characteristics
through all the potencies, essences, and active energies,
by its own operation—ALL tHIS we will concede to the
Souls, declaring truly that it is inborn.

TUTELARY SPIRITS AND HOLY GODS,

VI.—What, then, shall we say concerning the inter-
mediate Orders 2 T may infer that they have been made
clearly manifesttoeveryone from the thingswhicli havebeen
already explained. They make complete the connection
between the extremes, which may not be broken. It is
certainly very proper, however, to set forth this subject
further. I maintain, therefore, that the race of tutelary
spirits as a unit is numerous, closely interblended together
with no foreign admixture, and only associates with the
other more imperfect races as their superior. But the
race of half-gods is more readily associated with division

and increase, as well as motion, intermingling, and
matters akin to these things, and is so placed from above.
It has likewise received boons of a nobler character—
such as are concealed within. T mean unity with the other
Orders, stainless purity, and a permanent condition, an
indivisible identity, and superiority to other natures.
Each of these intermediaries is next to one of the extreme
Orders ; one next to the very highest and the other to
the last. Hence it follows, as a matter of course, that
the onec which takes its starting-point from the most
excellent proceeds in a continuous chain of relationship to
the lower Orders ; and-the other, having its first connec-
tion with the last and lowest, maintains also, in some way,
a connection with the superior races. Hence, any
one may perceive the complete intercommunication
of the highest and lowest orders through these interme-
diaries, and that this is a complete adhering together,
equally in essence as in potency and active energy.

Thus in these two ways we have set forth the complete
distinction of the four Orders of superior beings. We
deemn it sufficient, therefore, in our other endeavours, to
exemplify the peculiar powers and endowments of the
Extreme grades alone. This will be done for the sake
of brevity, and because that which remains, the compre-
hending of the intermediate Orders, is to some degree
already clear. So we will omit the intermodiaries, already
known from the others, and make our definition of the
latter in very short terms.

(To Le cantinued.)

“THARANA” OR MESMERISM.
BY N. CHIDAMBARAM IYER, ESQ, B.A.

Tn the June number of the THrosormisT, Babu Purno
Chandra Mukerjee enumerates certnin processes resorted
to by persons practising Tharana, in their treatment of
sick patients. T adopt a certain method of curing persons
suffering from sprain, and I wish to know whether the
cure thus effected can be regarded as effected by mes-
merism,

I cause the patient to be seated at some distance before
me,and on learning what part of his body is affected, I simply
rub with my hand the corresponding part of my own body,
pronouncing a mantram at the same time. This rubbing
I continue for less than five minntes. The patient finds
bimself perfeetly enred in less than six honrs after he leaves
me. It is now four years since I learned the maniram
and, if I may trust my memory, I think I have success-
fully treated about 20 cascs, having failed in only one
instance, in which I have had reasons to suspect that there
had been some serious injury to the part affected. Some of
the cases treated by me have been rather acute ones, and,
in some, the patients had suffered for over a fortnight
before they came to me. In only two cases, have Ihad
to treat the patients for two or three consecutive days.

If any credit is due to me for possessing any Innate
knowledge of mesmerism, the following will show that T
never for a moment sat down to practise the art to become
successful in it :—

Four years ago, a Bramhan offered to teach me the
maniram if 1 would teach him in return a mantram for
the cure of scorpion-bite, in which I was considered an
adept. Tagreed to do so; but when the Bramnhan said
that I should not expect to achieve anything like success
if I did not, as a preliminary measure, repeat the mantram
a hundred thousand times, I told him that I should like
to learn it only if he would kindly make over to me the
effect’of a hundred thousand of his own repetitions. This
he did by pouring into my hand a quantity of water—a
process by which, according to the Hindus, gifts are
effected, From this time forth I have been successful in
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curing persons suffering from sprains without touching
or even approaching them.

Now two questions will naturally occur to the reader:
firstly, whetber I may be considered to have acquired any
knowledge of mesmerisin in the case stated above ; and,
secondly, whether the effect or the power which one acquires
by practising mantram is really transferable.

All that I havestated is perfectly correct, and I make no
secret of the affair, but am perfectly willing to teach the
mantran to any one wishing to learn it.

In one place you say that, when a cure is effected by a
mantram, what really effects the cure is what you call the
“will-power.” T wish to know whether, in the described
case, I exercise any “ will-power” unkunown to me, and
whether I can at all be considered to exercise such power,
when it has not been acquired, but only transferred to
me by another person. Will you kindly consider the
subject and render some explanation as to what has taken
place.

Before pronouncing an off-hand denunciation against
the possibility, or conceivability, of a connection between
cause and effect in cases like the above, sceptics will do
well to give the matter a trial themselves by learning some
mantram and observing its effect on patients,

Editor’s Note.~1t is extremely difficult to say, after hearing,
for the first time, and so superficially, a case like the one
in hand, whether it is, or is not, * mesmerism,” and * will-
power.” Tt is a well-ascertained fact that, by means of the
former, hundreds of thousands have been cured, and by using
the latter, people, given up for years by physicians as incurable,
have gone on living, despite professionsl prognosticntions. As
to the recitation of mantrams producing au immediate relief]
this is quite o different thing. We cannot call their cfiect
 mesmerism”—since the curative agency in that is an animal
nurs, force, or fluid in one person, by means of which a pecn-
liar action is set up in the physical system of another—
whether without or with direct contact. We confess, we do
not see, how anything of that kind—we mean a nervous fluid
or force—can be said to reside in & mantram, even as a potenti-
ality, since a mantram is simply a recitation of certain verses
held sacred among the Hindus. Yet, if repeated loudly aud
after a certain rule of phonctics, i.e, chaunted in a peculiar
way, we do not know why the resultant sound could not possess
as curative a power in itself aga mesmerie  force.” The Intter is
neither more ponderable, nov more visible, than the former,
and is certainly not audible, which sound iz. If the dulcet
tones of & flute have been known to soothe, and in many instances
to arrest for a considerable time the throbbings of the nerves
in fits of sciatica—why not the rhythmic sounds of a Sanskrit
mantram 2 The forcfuthers of many Bramhans,—if not the
latter themselves—must have certainly known more of the
mystery of sound than Professor Tyndall, even though that
learned gentleman hus succeeded in  drawing musical sounds
from fire and imponderable gases. It is, the God Sabda
Bramham called also Aala Bramham Gouri—one of themystic
names for Agasa, which gives rise to occult sound—the
initintes say. And the ancient Greek mystics, equally with the
Western occultists and the ndept Bramblans, agreed all in
teaching thnt sound emnnated from the Astral Light, ov Akasa,
in its purest essence, 'Thie Hindu occultist, or devotee, while
practising Ruja Yoga, hears the occult sounds as cmanating
from his own Moola Adharam—the first of the series of six
centres of force in the luman body (fed at the inexhaustible
source of the seventh or the Uniry, us the sum total of all)
and Anows that it emanates from there, and from no where else.
But, before our correspondent cun reunlise fully our meaning, he
will have to lenrn thoe iwportant difference between Astral Fire
and Astral Light. Does he know it ? Ilas he assnred himself
personally of this difference 7 It is not sufficient to know
a thing theovetically, as it will be only leading to eternal
confusion, even *“ by learning some mantram, and trying ity
effects on paticnts,” unless one kuows the philosophy—so to
suy, the rationale of the cure. Even success is uno proof that
it may not turn out very injurious some day. Thercfore, before
one becomes a practitioner, he ought to become a student.

And now arises the question : Did the Bramhan—who
transferrved the gift of curing by a certain mantram to our
correspondent—know himself anything of the power he was 5o
wausferiing, ov did he simply do that mechanically ?

If he was an initiate—well and good ; but, in such case, how
happened it that Le asked one, who was not an adept, to teach
kim invreturn ? Such are not the ways of initiates. An adept,
acquaivted with one CenTrE, knows them all—since thereis but
oune centre, of QOccult Force in nature. He knows that in the
centre of the Astral Fire must he cearch in nature for the
origin of every sound—and it 7s sound—the Vach—that iz the

curative agent in o mantram, Such & man  knows
that it is from this centre alone, mnever f{rom the

circumference of the SHATKoNA Citaxrai,* that the sounds
transmitted (even by the external currents of Astral Light or
Ether) procecd, while the six diverging points (which represent
thie radiations of this central poiut), but convey and echo them
Jrom within without, and vice versa, in every occult process
of nature. It is within and from a given point in space
(which must always be central, wheresoever it is pluced) that the
forco which is at the basis of any phenomena, in whatsoever
element, proceeds from ; for this centre is the ¢ seat” of the
unmanifested deity,—says the esoteric Bramhanical doctrine—
of the “ Avyaktabralm,” and stands for the seventh principle
within the six points of the chakram. All the forces in nature,
whether great or small, are trinities completed by quaternaries ;
all—except the ONE, the Crown of the Astral Light. If we
say that nature has in reality sever, not five or cven four,
elements, some of our readers may laugh at our ignorance, but
an initiate would never do so, since he knows very
well what we mean. 1le knows that, in the case
in point (the power of a mantram), it is through occult sounds
thut the adept commands the clemental forces of nature.
Saspansranman’s veliicle is called Shadjam, and the latter is
the basic tone in the Hindw musical scele. It is only after
reaching the stage called ¥'ribeni and passing through the
study of preliminary sowunds, that a Yogi begins to see Kala
Bramham, i.c., perccives things in the Astral Light. When
our correspondent will have mastered the nadis and niddhis
of the Raj-Yog, and reached at lcast the above named stage,
then will Le comprehend what we mean in  saying,
that a gradual developmeat of the mental and physical occult
faculties is the method used by the true sdept in studying the
Ruj-Yog. The practice of blindly “transferring” and
“ receiving”™—is that of sorcerers, whether they are so
consciously or unconsciousty. Moreover, the ignorant practice
of Hatha-Yoga leads one invariably into that undesirable
acquisition, The Iatha-Yogi cither becomes a sorcerer, or learns
practically nothing ; or more frequently yet, kills himself by
such an unjudicious practice.  The mantram iguorantly
employed may, and often has, proved a trencherous weapon, whove
mystical power hus caused it to turn and sted the user.

PROFESSOR LIONEIL BEALL, F.R.S, ON
MODIEN SCIENTIFIC THOUGHT.

A crowded meeting of the members of the Victoria
(Philosophical) Institute,—a Socicty founded to investi-
gate all scientific questions, including any said to militate
against Religious Belief—took place at No., 7, Adelphi
Terrace, London, on the I5th of May, when Professor
Lionel Beale, F.R.S., President (1881) of the Microsco-
pical Society, read a paper. He commenced by alluding
to the varied opinious that existed among scicntific nen,
as to wliether the hypotheses upon which modern scientific
opinions in favour of some form of the physical
doctrine of life were based are worthy of acceptance. He
himself confessed that Lie was among those who held “that

. no form of the hypothesis which attributes thie phenomena

of the living world to mere matter and its properties has
been, or can be, justified by reasorn.” He added,—« I
would draw attention to the declaration again and again
repeated and now taught even to children, that the living
and the non-living differ vnly in degree, that the living
has been evolved by degrees from the non-living, and that

* The hexagonal wheel, or six-poiuted star—the wheel of Vishnu
with the Hindus ; Solomon’s seal—with the Western Kabalists. Tt
is, in this case, the representation of the Astral Kire, the seventh
being represented by the central point. In this conmection, one
would do well to study the article ou the five and six-pointed star
in tho 26tk nunber of the Tunosoruiss (for Novewher, 1681, )=Eb,
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the latter passes by gradations towards the former state.
No one has adduced any evidence in proof of these con-
clusions, which are, in fact, dictatorial asscrtions ounly, and
no specimen of any kind of matter which is actually pass-
ing from the non-living to the living state, or which can
be shown to establish any connection between these
absolutely different conditions of matter, has been, or can
be at this time, brought forward. Between purely vital
and purely physical actions, not the faintest analogy has
been shown to exist. The living world is absolutely dis-
tinct from the non-living world, and, instead of being a
necessary outcome of it, is, compared with the antiquity
of matter, probably a very rccent addition to it,—mnot, of
course, an addition of mere trausformed or modified
matter and energy, but of transcendent power conferred
on matter which controls, regulates, and mapages both
matter and its forces according, it may be, to laws, but
not the laws of inert matter. It is not only one or two
of the positions assumed by the materialist that are open
to doubt or objection. Facts completely controvert all
materialistic views which have been put forward. To be
condemned as untenable is the doctrine that there is a
relationship between non-living and living matter, or that
the term 1nolecular mechanisin can be applied to the
former.  The simple truth is, that the essential pheno-
mena of all living beings cannot be explained without
recourse to some hypothesis of power totally different
from auy of the known forms or modes of energy. Any
oue who allows his reason to be influenced by the facts
of nature as at present discovered, will feel obliged to
admit the cxistence of vital power as distinct from, and
capable of controlling, the ordinary forces of nou-living
matter. Ithasbeenconclusivelyshownthat the laws of vital
foree or power are essentially different from those by which
ordinary matterandits forcesare governed.” Theauthorthen
referred to Nature as explained by the Materialist : < A
Nature whiclt was really a blind, insatiable, irresistible
fate, falsely called law, destitute of intelligence aud reason,
devoid of mercy and justice, is the Nature held up for our
admiration, with the consoling assurance of dictatorial
authority that it sprang from chaos in obedicnce to ever-
lasting self-originating (?) law, aud that it will return to
chaos, in obedience to the same,—all life, and work, and
thought being but the undulationus of cosmic nebulosity,
and dependent upon the never-ceasing gyrations of infi-
nite, cverlasting atows, as they bound through the ages
from void to void. This, the dullest, the narrowest, the
most superficial of all creeds,—materialism, which includes
gonie mixture of antitheism and atheisin of various forms
and hues,—has been half accepted by hundreds of persons
during the last few years. I believe all materialistic doc-
trines, vary as they may in detail, will be found to agree
in accepting as a truth,—if, indeed, they are not actnally
based on it,—tlie monstrous assumption that the living
and the non-living arc one, and that cvery living thing
is just as much a machine as a watch, or a windmill, or
a hydraulic appatatus.*  According to the material con-
tention, cverything owes its existence to the properties of

the material particles out of which it is constructed. But
is it not strange that it never scems to have occurred to
the materialistic devotee that neither the watch, nor the
steam-engine, nor the windwill, nor the hydraulic appa-
ratus, nor any other machine known to, or made by, any
individual in this world, is dependent for its construction
upon the properties of the material particles of the matter
out of which its several parts have been constructed ”

e

* The assumption Is “inonstrous” indeed, as presented to us
Ly ntodern materinlism which rejects with the idea of a personal
creator, every other entelligent priuciple in nature. But i3 it more
“ monstrous” or less illogical to attribute the creation of r boundless
universe out of nothing and to father the same wpon a finite aud
vonditioned personal deity 7 There is much to sny ou both sides ;
pud very soon it will be saidi—Ln,

PRIORITY OF CIVILIZATION.

BY PESTONJI N. KHANDALAWALLA, C.E., F.TS.

To treat of the destinies of humanity, and to have no
place aceorded to India or China with their vast civilisa-
tions ! How strange ! What an imperturbable assurance
on the part of those writers for whom these two do not
exist under the Sun !  Aund their name is Legion. For
them - '

« All that Egypt's learning wrought,
“ All that Persia’s magian taught,”

was concentrated within the heathen walls of Athens and
of Rome. The test was all barbarism. And yet great
civilisations and brilliant empires existed in Asia when
Egyptian Curops founded Athens and the she-wolf’s
nurslings nursed that monstrous beast in Tiber’s fen.
Even at that epoch a civilisation eclipsed, or rather annihi-
lated, by Rome shone in Latium. The Umbrians, the
Ligurians, the Volsques, and, above all, the Etruscans do
not merit the name of barbarians. Their monuments, now
discovered, bear witness to a high degree of civilisation
ere Rome lhad a name. The first Assyrian empire fell,
when Rome was scarce in her cradle. The Orient was
then old. It had old monarchies in decadence. It had
run over all phases of civilisation. The Occident was
then steeped in dense barbarism. And yet they would
date everything from Athens and Rome, language, reli-
gion, the arts, and philosophy. Nay, more ! They would
that the moral idea, which dominates modern society, was
but recently brought into the world ;and that all the large
portion of humanity, which hasbeen, and is still, represented
in the East had been disinherited of it. Can absur-
dity go further? The very facts give this doctrine the
lic. And even, were it not so, our good sense would not
admit of such blasphemy to the most High, Heaven pre-
serve us from all Religious Tract Book Society manuals !
How grossly have facts and figures been mutilated { How
ancient history has been made one mangled heap of  the
distorted and disfignred dead !

Nothing is more dangerous and difficult of cradication
than the errors and false facts propagated by illustrious
names, Historiaus of philosophy, like Hegel and H.

. Ritter, of whoin we would cxpect otherwise, have run into

the same error. Speaking of Confucius, the first says
“ We have the conversation of Confucius with his disci-
ples. A popular moral is expressed in it. Thisis to be

found everywhere and with all the nations, perhaps better
with some. It is but vulgar. Confucius is a practical
philosopher. There is nothing speculative in his writings.
His moral doctrines are good, but they are cominon-
place. Nothing special is to be learnt from them. The
De Officiis of Cicero teaclies us better than all the works
of Confucius. DBetter they liad never been translated.”*

The other says “ With regard to the writings attributed
to Confucius, and which are for his compatriots the
source of wisdom, we can say that the Chinese regard
wisdom as cvery other thing than what we call philosophy.
These rules of conduct and these moral sentences have
been repeated ad nauseam. Those who would give import«
ance to these maxims deserve a smile.”} .

Not so Leibritz and Wolff, and Brucker on the subject
of Confucius, These German writers too have occupied
themselves with the history of philosophy. It is doubtful,
Liowever, whether the high speculative doctrines of Messrs,
Hegel and Ritter have had, as civilised, extended and
durable an influence as the moral doctrines, so vulgar, of
the great Chinese philosopher.

* Voreslungoen iiber dioc Geschichte der Philosophie,
+ Histoira de Ja Philgsophie Ancicum, f raduction Krangaise de M, Tissobk
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Tff[’ JIIYSTER) or LEV]'ZAI 'TON.
WHY DO BIRDS FLY, AND FISHES SWIM ?
By W. R. Frink.

About four years ago, T took quite an interest in spiri-
tualism and pmsned my investigations, in Philadelphia,
with the two mediums, Mrs. Bliss and Hcmy Gordon ; at
lenu Haute, with Mrs. Stewart and Laura Mmgan for

“materialisation,” so called. At St. Louis, I held sdances
with a Mrs. S.l\vyel for tipping, raps, clairvoyance, &c., I got
communications from persons whom I then thou011t “to
be dead, but in a short tine learned that they were still
living. Never being very credulous, this made me doubt,
not so much the integrity of the medinms, as the forces
that produce the phenomena. I soon came to the
conclusion, that there was more fraud with the invisibles
than with the mediums. T then got Isis Uneeiled, read
and re-read it, and pondered on the Yoga-philosophy,
which interested me very much, as it opens to the trained
power of man, a ticld not even hinted at in our Christian
teachings. I have since followed your writings and teachings
in the TurosoriisT from first to last, and the powers
of the Yogi still seem to me most important and
mysterious.  1f it is a fact, that man can, by study and
training, become able to project his  simulacrum, or
astral body, to any distance and make it visible at his
pleasure, or can walk on the suiface of water, levitate him-
self at pleasure, or throw himsclf into a cataleptic state at
will and remain in it for months without food—it certainly
opens up to the minds of the Western peoples, an idea of
the capabilitics of man, in an entircly new light. And, if,
as yon say, it is in accordance with natural law, we
certainly should find  somewhere in mature parallel
phenomena.  In regard to the cataleptic state, we find
that in frogs and other hybernating reptiles and animals,
As to the overcoming of gravity, I have often wondered
at the flight of birds, the philosophy of which las never
been C\phmod satisfactorily to my mind. I lave often,
when at sea, watclied birds, and seen them sail in the air
twice the length of the ship, or more than a
thousand feet, without the slightest motion of their wings,
and changing in many directions by a simple motion of
their heads.  Yet those birds will weigh ten pounds or

more. What overcomes gravity 2 Often, too, we will
sce them rise from the water against the wind, without

any sufticient visible motion of the wings to propel them,
if 1t werc only a_question of mechanical action. But if
we take the position that birds have the power to make
themselves light or heavy af will, the phenomenon of their
tlight Decomes easy to Complehend

Tuke, forexample, the bird, called by sailors, the man-of-war
hawk. Heis seen leisurely sailing high in the air, as though
he were meditating on the vanities of this world, like a good
philosoplier, but when he sees a labouring bird wlich
lhas been fishing, return with his wages in his mouth, this
monstrous eagle scems to drop with the velocity of a
leaden ball, the fisher-bird drops the prey from its mouth,
and it is caught by the thief before it strikes the water,
1f the cagle were shot dead in the air, he would not fall
with nearly the volocity that he does. Naturalists say he
only folds his wings, so as to causc the least resistance

Arom  the atmosphere, he does not propel himself
with them. A fat turkey, that will weigh twenty
pounds, will fly with the samc ease as a lean oue,

that will not weigh more than five or six, and yet the
breadth of wing 1s as great in the one asin the other, and
apparently the muscular exertion is no greater with the
fat one than with the lean onc ; whereas, if flying is merely
mechanical, the one should exert more than twice the force
of the other. There is a little animal herc in America
called the flying squirrel. The Scientific dmerican, of
December 24, 1881, gives a beautiful cut and  deseription
of him, and says he will “climb wp fifty or more fect,
and project himself off towards an objective point ecighty or
a hundred yards distant, without any motion of lis
expanded membrane, or, in other words, he floats off in a
¢urve and lights ascending”  The wiiter fails to give the

scientific explunation of the animal’s ﬂoating t]u'ough the
air in an ascending curve. With the hypothesis that the
animal can make himselt hicavy or light at will, all Lis
motions are consistent. Whales will come up to breath
after spouting, one-lalf of their ponderous bodies will be
above water, but after filling their capacious lungs with
air they will sink at will. D E K. Kane, the Arctic
navigator, says it is hard to account fol the walrus being able
to break Hu, ice for breathing-holes, in the Arctic se‘ms,e).cept
upon the theory of their buoyancy. An eagle will take
up alamb that will weigh ten pounds; hawks will cary
off chickens that arc as heavy as themselves, Can you
explain the mysterics of birds flying? If the power of
Yogis arc what they are reported to be (and there is little
room to doubt without discrediting all human testimony),
the Christian miracles are only Yoglsm, in a perverted
dress ; and, in fact, all the gods of history must have been

* types of ancient Yoga. Establish the fact that an adept

can control a medium, and show his material apparition in
Australia or America, and it relegates thie theory of human
spirits of the dead to the realms wheve credulity reigns
trimmphant. ~ In my observations aud experiences I lhave
come to the conclusion that mediumship is very common,
but the invisible forces need testing.

Among the Mormons here, half of them arec mediums,
controlled by all sorts of invisible forces which they
attribute direct to God. Mormonism is made up, from
first to last, of crank minds controlled by Diakas (Pisaclas)
with an underlying motive of percentage of selfishness and
a desire to rulc or ruin. I take great pleasure in reading
the THErosopnisr—as it opens the door to a realm of
thought beyond auything Litherto taught Ly Western
plnlnsoplmls. What surpriscs me most_ s tlic learning
aud crudition of your native writers. We have nlway.s
been led to believe that the climate was against deep
study, and that the so-called learned were not really
students. *But their writings have created here a different
fmpression. As mct'\phybmns, they excel us, Westerns, in
my judgment.  Their minds scem to be more free to grasp
a wider range of thought. I have always been by nature
alinost a thicosophist. My motto Las ever been, that “a
new fact is worth more than an old ciror” I have always
desired to live free from creeds and the narrow restraints
of dogmas. Two ycars ago I was in Japan, and, among
many strange things I came across, were the so-called
magic mirrors—of which I have two—wherein the figures
on the back are retlected from the bright pollslned sur-
face. I presume you have secu them., rlhey are an cuigma
to ne—and all the scientists, that I have shown them
to. The Mormon Bishop, priests and prophets are equally
unable to cxplain them. Are they a Yoga ¢ miracle”—
or can you explain them in any way ? I would be glad to
see in the TrEosorwIsT the explanation given by occult
philosophy of the tlight of birds,

Salt Lake City, Utah, U.S.A., April 23, 1882,

Cditor’s Note.—We would fuin answer the friendly voice

from the Mormon metropolis, to the full watisfaction of
the writer, did he but deal with problems  demanding
less elaborate explanaticn.  In view of the fact that

oceult ecience cxplaing  the mysferies of bird-tlying and
fish-swimming on principles entirely opposed to the accepied
scientific  theory of the day, oue might well lesitate
before putting out the true explanation.  Ilowever, since
we already stand so low in the favour of the orthodox scientists,
we will say a few words upon the subjeet ;5 but they must be
few indeed. “If,” writes our correspondent, ¢ we take the posi-
tion that bivds bave the power to muke themselves light or
heavy at will, the phenomenon of theiv Hight becomes easy to
comprehend.”

And why not take up such a position 7 Whether by instinct
or will, whether an effect identical with another is produced
consciously or unconsciously, by animal or man, the cause under-
lying that invariable and identieal reswlt must Le one and
the zame, barring diversity of conditions aud exceptions as to
unimportant details.  The netion of certain fishes whicl, by
swallowing large draughts of niv, distend an internal bag and
thercby, becoming specifically lighter, flout ahove the supfueq
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of the water, docs not militate against the scientific theory of
swiniming, when it concerns such fish, man or a bladder filled
“with air.  But we are lcft as wise as ever, when it is a ques-
tion of rapid einking, to the bottom, whether by man or whale,
In the former case such sinking might be ascribed to volition,
But man’s inability to sink as rapidly and to such a depth,
even though a most experienced diver,—who Aas to sink himself
by n stone—proves that there must be something more than
blind instinct or conscious volition. What is it? Occult
science tells us the word : it is “a change of polarity and of
normal gravity,” not yet admissible by science. With birds
and animals—as instinctive n mechanical action as any other
they cxecnte; with man, when he thus defies the familiar
conditions of gravity, it is something he can acquire, in his
training as a Yogi. Though the former act unconsciously, and
he chauges his polavity a¢ 1weill, the snmne cause is made opera-
tive, and both produce an identical effect. T'here are certainly
alternating changes of polarity going on in the bird while
nscending or dropping, and a maintenauce of the same polarity
while sailing at any given altitude.

Covrespondence,

THEOSOPHY AND SPIRITUALISAL.

A Calcutta correspondent asks :—

(a) 1Is Occultisin o science akin to Spiritualism ?

(0) What are the principal points in which the Theosophists
and the Spiritualists difter 7

(¢) Can a Spiritualist call himself a Theosophist without
altering his faith ? and vice versa #

(d) I understand you do mnot believe in  Spiritualism—then
how is it that a Spiritealist has been elected President for
the Bengal Branch of the Zheosophical Society ?

To which we answer :—

(a) That Theosophy is a very ancient science, while Spiritual-
ism is a very modern manifestation of psychical pheuomena,
It has not yet passed the stage of experimental research.

(6) The diflerence is in our theories to account fur the
plhenomena.  We say they are mainly, though not alweys,
due fo the action of other influences than that of the dis-
embodied conscious spirits of the dead. 'T'he Spiritualists
aflirn the contravy.

(¢) Yes; wany excellent persons are both, and none need
alter his faith,

(d) We do believe in the phenomena, but not as to their enuse
—-as above remarked. There being no religious or other
test—-other than that of good moral character and sympathy
with the objeets of our Society, applied by us to those who
gseck for admission, the clection of the venernble Babu Peary
Cliund Mittra, as President of our Bengal Branch, was not
only most proper, but very desivable. He is certainly tho
most spiritual 'Theosophist and most theosophic Spiritual-
ist we have ever met.

QUESTIONS ABOUT ESOTERIC THEOSOPILY
ANSIVERED.
TO THE EDITOR OF THE THEOSOPHIST.

I have been studying the pamphlet on Esoteric "Theosophy,
and find the doctrines inculeated therein very beautiful indeed,
but after reading it 1 asked myself the question :—Is it veally
the ehiel end of man to live an ascetic do-nothing life, and then,
when dead, to loge his identity ?

In my humble opinion, the laws of nature which your
doctrine professes to teach are altogether against you, in proof
of which I would ask you the following questions, viz. 1—

1. Supposing we all tavned Esoteric Theosophists, how would
we coutinue our species ?

2. For what purpose were various organs given to us by
Nature, if they were not intended to be used ?

3. Supposing we were all good, whut would be man’s
mission upon earth ?

I should sy your religion is only intended for priests, and,
if we all turned into priests, there would be no one to preach
to, and the world would come to a stand-still,

I have no doubt that you would do a lot more good if you
only propounded your moral Juws to the public, keeping the

hidden Jaws of nature to yourselves until you had fitted mankind
to accept and understand them. I think you injure your cause
(a very good and high one, indeed,j by trying to dissuade
ordinary mortals from a belief in God, and what they counsider
the supernatural.

I myself belicve in you and Madame Blavatsky thoroughly,
but I am afraid to show your paper, the Turosornisr, to any of
my friends who are good Christians, (not ouly professing, but
behaving as such).

I am a Spiritualist, and try to be a Christinn.

Trusting you will not grudge me a few lines in explanation

of the three questions.
I am, dear Sir,
Yours truly,

w. . C. D.

Our correspoudent need not trouble himself as to what
might be the consequences, if all the world should turn
ascetics and cheles and train for adeptship. There are
enough realities in this life for us to look into, without
concocting such wild contingencies to vex ourselves withal,
There was never a tinmc yet, nor ever will be, while this
human race lasts, when anything more than a small
minority would devote themselves to the mighty task of
self-conquest and spiritual evolution. The adept is as
rare as the flower of the Vagay tree, which, the Tamil
proverb says, is most difficult to see. So what our friend
read in Lisoferic Theosophy referred to the ideal man,
living—and most necessary—type of human perfectibility.
The mere certainty that such rare powers—psychical and
intellectual—and such moral grandeur, as he exemplifies,
are within human reach, gives dignity to our common
nature and a worthy model to look up to, and, in some
degree, pattern after. The organs of our body were not
“given” to us at all—if we may credit modern science;
they developed themselves as occasion required ; and, when
disused, they gradually diminish and disappear: which
they would not if “given.” “What man’s mission upon
earth would be if all were good,” is more than we can say.
To mercly imagine such a state of things is beyond the
limnited range of our mental powers, But if they were
not oo good they might, perhaps, try to become better.
There is no “Theosophical religion,” and every member
professes the one he prefers.

We regret our inability to concur in the suggestion to
suppress discussion of the occult powers of nature, since
that is the only thing most needed to existinguish
superstition and sweep away false religionsfrom the face
of the earth. Our correspondent does well not to show to
any persons who are “ good Christians (not only professing
but behaving as such)” any copy of our magazine, which
may contain an attack upon professed Clristians, who do
not at all behave as such: our strictures are not meant
for the former, and it would only give them pain to see
how the bad conduct of the others provokes reprisal, and
brings disgrace upon the faith they misrepresent.

A DESERVED RETALIATION.
TO THE EDITOR OF THE THEOSOPHIYT,

Madame,—The occurrence, whiclt I am here going to
relate, may interest some of your readers, and I therefore
beg to request the favour that you woull, if you thiuk
it proper, allot it space.

Those who may be inclined to doubt the truth of the
statement which follows will be able to satisty themselves
by a glance at the Ukhbar-i-Hind, of the 28rd January,
1882, in the coluinns of whicli a correspondent has fully
detailed the circumstance I here narrate. Besides this,
any one so disposed may ascertain the exact truth by
enquiring at the chief town of the district wherein the
oflicer here referred to was posted.

In the district of Pilibheet (which borders on that of
Shajahaupur) there was, a few months ago, a Mahoinedan
gentleman who held an influential position in the police,
He one day wishied to talk to a fakeer who resided iu the
neighbourhood, and sent & mau to bring him. The fakeer
vefused to go to the officer who, thereat enraged, ordered
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four policemen to proceed to the spot where the fakeer
was staying, and to drag him hand-cuffed intohis presence.
The constables went to the fakeer and, having bound
him hand and foot, brougt him to the officer. The officer
then said to the fakeer: * Now, sir, do you perceive the
results of your rash disobedience of my orders 2 Did you
not know that I am in authority hero, and that all obey
me?’ The fakeer repliel: “I care not to know who
you are, nor do I know the signification of the term
“authority.”

This answer made the officer furious, and he ordered
the four policemen to beat Lim. They belaboured the
poor man till he was half dead. The officer then erdered
his men to desist, and said to the fakeer: “It is merely
out of pity for your being a beggar that I allow you to
go back alive; now go if you like, and complain against
me to my superior.” The fakeer said: “I have already
told that T know not the meaning of the term authority.
There is but one ruler above all, and that is God who 1s
omnipotent and omnipresent. Thinkest thou that He
even this minute notices not the fact, that thou hast
ordered me to be beaten without my being in the least
culpable 2 I Lave no oceasion to resent in the least what
thou hast done to me; if thy injustice be displeasing to
any one, it will be to God, who watches over and cares for
all. Rest not overconfident; the punishment of thy
injustice may follow shortly.” Having said this, the
fakeer went away.

In the night the four constables, that had beaten the
fakeer, fell ill and died. Next day news reached the
police officer that hLis som, who was a tehsildar some-
where, had expired.

On the third day the brother of the officer died ; and
on the fourth the officer himself. Three days after the
death of the latter, his wife, the sole surviving member of
the family, followed him to the grave.

The property of the officer went to Government, as no
rightful heir was left to succeed to 1t.

Subsequently, people searched for the fakeer, but he
could not be found.

May this mournful incident serve as a warning to those
who wantonly insult poor fakeers.

Yours fraternally,
JWALA PRASADA SANKHADHAR, F.TS.

Indalpur, May 30, 1882,

NoTE.—Wo cannot let this pass without protesting against the iden that any
such holocaust of innocent people comports with the idea of justico, human
or divino | T'he police magistrate was guilty---frank cruelty and injustico,
and deserved punishment in A{s own person ; but neither the subordinates,
who oxecuted only his orders, nor bis guiltless wife, son, nor brother,
deeorved tho doom whioh befoll them, Woe ropudiate suck a God.—LD.

ZOROASTER AND MESMERISM,
TO THE EDITOR OF THE “ THEOSOPHIST.”

Madame,—In the midst of a work on Animal Magnetism,
the thought occurred tome that Zoroaster might probably
nob have been unaware of the healing effects of what,
since his days, has come to be universally known as
mesmerism, For it used, years ago, to be the common
practice in most Parsi houses (a practice not quite
extinct even now) for a mobed to sit at the bedside of an
invalid, reciting prayers and making, while so engaged, a
Jized movement (somewhat in the nature of mesmeric
passes) with a handkerclief from the invalid's face
downwards. 1 have known of no remarkable cures effected
in this way, but the prevailing notion is that a fervent
prayer, recited in the manner I have described, serves to
drive away disease, the motion made with the handker-
chief being only an outward manifestation of what the
prayer is supposed to accomplish. Perbaps the practice,
m ats scientific  bearing, was better understood in
Zoroaster’s days, and those who then followed it knew
exactly the respective part played in it by the prayer
and the passes. But, as has happened in the case of
every religious system, the real meaning of the practice
in question, as of most of the other practices taught by

the Parsi prophet, has come to be lost sight of alto-
gether, and the practice is regarded by the so-called edu-
cated men of our days as a piece of superstitious mummery,
unworthy the serious consideration of a cultivated
mind. Until lately T was myself the victim of this short-
sightedness, but thanks to your journal and the collateral
reading which it has induced, I now consider nothing
go unworthy a cultivated mind as the hasty branding of
all phenomena, that one fails to understand or to account
for, as superstitious and absurd.
Yours faithfully,
July 15, 1882, H.

WHAT IS THEOSOPHY ?
BY A PARAMAHANSA OF THE HIMALAYAS*

1—Theosophy is that branch of human perfection, by
which one may establish himself with the cternal cause
of invisible nature ; to which this physical etfcct is a
visible bubble.

2—Theosophy is that knowledge which leads one from
animalism to Divinity,

83—Theosophy is that branch of human philosophy, which
theoretically teaclies one what he really is beyond mind
and personal individuality (Ego).

4 —Theosoply is that branch of chemistry, by which ono
begets IMMORTALITY,

5—Theosophy is that branch of painting (one’s self) which
Time cannot efface.

6—Theosophy is that branch of husbandry (agriculture)
by which one may presorve the seed without rearing
the tree,

7—Theosophy is that branch of optics, which magnifies
one’s view to see beyond physical nature.

8—Theosoply is that branch of human surgery, which
separates physical nature from the spiritual.

9—Thecosophy 1s that branch of Masonvy, which shows tho
universe in an egg.

10—Theosophy is that branch of music, which harmouises
physical nature with spirit.

11—Theosophy is that part of gardening, which teaches
one how to rear trees out of charcoal.

12—Theosophy is that branch of sapitation, which teaches
one how to purify nature by means of cause and effect.

13--Theosophy is that branch of engineering, which

bridges the gulf between life and death.

14—Theosophy is that warlike art, which teaches one
how to subdue (subjugate) time and death, the two
mightiest foes of man.

15—Theosophy is that food, which enables one to taste
the most exquisite sweetness in Lis own self.

16—Theosophy is that branch of navigation, which teaches
one the starting point and the final goal of human life.

17—~Theosophy is that branch of commerce, which maukes
one fit to select unerringly the cominoditics for both
lives,

18—Theosophy is that branch of politics, which unites
past and future into one present, and establishes peace
with the most tumnultuous off-shoots of debased nature.

19—Theosophy is that branch of mineralogy, by which
one may discover the source of eternal wealth, combin-
ing life, knowledge and eternal joy into one.

20—Theosophy is that branch of astronomy, which proves
that spirit is the only fixed star which sets not
throughout the revolutions of nature.

21 —Theosophy is that branch of gymnastics, which invi-
gorates the mind, expands the intellect, unites the
thoughts with the tie .of breatht removes the heat of
lust, and produces a balmy calmness, which is the
heart’s eyc, to penetrate the mysteries of nature,

® Paramahkansas are the order of the highest Yogi-Bannyasis, wbo
alone are allowed to throw off tho yoke of the Hindu caste superstitions,
While all the others havo to perform, more or less, the daily exoteric cecro-
nionios of their respoctive Ashruwme or ordors, no rules of action can be
assigned to theso,—tip.

t Thisrelates to occult practices,—-Tp,
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22—Theosophy is that branch of mental philosophy, by
whicli one may know the cxact centre of his individual
Self and its identity with the entity of the second
principle of the Vedantists, or the seventh one of the
present Theosophists,® or what i3 commonly known by
the name, God.

23——Theosophy is that branch of medicine by which one
may rid himself of his sins from time immemorial.

24—Theosophy is that branclr of natural philosophy, by
which one may watch and witness nature in her birth—
chastity—adultery and the present old age.

25—"Theosophy is that occult branch of the Christian
church, on which the ground-work of that church was
originally planned,— i.c., the essential non-difference of
God with the individual witness,

26—Theosophy is that branch of Christianity, which climi-
nates the spiritual Christ from the corporecal onc of the
orthodox generation. :

27—Theosophy is that part of the Clristian theology,
which shows that the present chuiclies of the West are
abusing the Bible by misinterpretations.

28—Theosophy is that part of the Aryan independence,
by which one may exist without the help of nature.

29—Theosophy (to be brief) is the sum total of .the wis-
dom of the Aryan Bramha—the happiness cternal—and
the life everlasting, It is Theosophy which taught
the Aryans how to soar far beyond the region of Shitkti
and to be in perpetual joy—(the play-ground of
Shikti). In short, it is the basis of all the knowledge
that exists in the eternity.

A PARAMAHANSA,

THE SISHATL AND BHUKAILAS YOGIS,

TRANSLATED FOR THE THEOSOPHIST BY BABU
RAJNARAIN BOSE,

[We are indebted to the kindness of the learned President
of the Adi Brahmo Samaj, for the following accounts of
two Yogis, of whom one performed the extraordinary feat of
raising his body by will-power, and keeping it suspended in the
air withont visible support. The Yoga posture for meditation
or concentration of the mind upon spiritual things, is ealled
Asana.  There are various of these modes of sitting, such as
Padmasan, &c., &e. Babu Rajnarain Bosze translated this narra-
tive from a very old number of the Z'atwabodhini Patrika, the
Caleutta organ of the Brahmo Samaj. The writer was Babu
Akkhaya Kumar Datta, then Lditor of the Pufrika, of whom
Babu Rajuarain speaks in the following ligh terms :— A very
truth-loving and painstaking man ; very fond of observing
strict accuracy in the details of a description.”—En.)

SISHAL YOGI,

A few years ago, a Deccan Yogi, named Sishal, was
scen in Madras, by many Iindus and Englishmen, to
raise his Asana, or scat, up into the air. The picture of
the Yogi showing his mode of scating and other particu-
lars connected with it may be found in the “Saturday
Magazine” on page 28. His whole body rested on the air,
only his right hand lightly tonched a deer-skin, rolled
up in the form of a tubé, and zttached to a brazen rod
which was firmly stuck into a wooden board resting on
fourlegs. In this position the Yogi used to perform his
Jape with his- eyes half-shut. At the time of his
ascending to his wrial scat, and also when he descended
from it, liis disciples used to cover him with a blanket.—
The Zatwabodhini Patrika, Chaitra, 1768 Sakabda,
corresponding to March, 1847, - :

THE BHUKAILAS YOGIL

The extraordinary character of the Mchapurushe, who
was brought to Bhukailas in Kidderpore, about 14 years ago,
(in 1833) may still be remembered by many. Tu the month
of Asar, 1754, Sakabda, (1834) he was brought to Bhukailas
from Shirpore, where he was under the charge of Hari
Singly, the durwan of My, Jones. He kept his eyes closed
and was without food and drink for three consecntive days,
after which a little quantity of milk was forcibly poured

" J{z:ﬂtnm, in the sense of the Vedantin, is the Soul of all life, m:l in that
of the Theosophists it is Jiva,— vital principle,~ED,

down his throat. He never voluntarily took any food but
only when forced upon him. He seemed always
without external consciousness. To break .11iS Yoga, Dr.
Graham applied anmonia to his nostrils ; it cogld only
make him shake his body, but did not break his Yoga
state. Three days went by before he could be made to
speak., He said that his name was Dulle Nabab, and

when annoyed, he exclaimed ** Eﬂs"_il.” From his langnagc'it
was Inferred that he was a Pnnjnbi. When he was laid
up with gout, Dr. Graham attended him; but he refu'sed to
take medicine cither in the form of powder or mixture.
He was relieved from the discase only by the application
of ointments and liniments prescribed by the doctor. He
died in the month of Chaitra, 1755 Sakabda, of a choleric
affection.*—7The Tatwabodhini Patrika, Chaitra, 1768
Sakabda, corvesponding to March, 1847.

RE-BIRTII

TO THE EDITOR OF TIIE TIIEOSOPIIST.

The ITindu Areane Philosophy inculeates the doctrine of re-
birthe, or Janmintram, aceording to merit or Karma, until the
final spiritualization—called Moksha or Nirvana, if the latter
term does not meau “a state of total wunconsciousness or
nothingness”—of the materio-spiritnal being is veached. 'The
laws of nature, as yet known to physieal scicntmts..do not,
objectively, provo this Jdoctrine, but there are at times, in ‘man,
states of thought which, from external association of ideas,
subjectively infer that such a thing may be veality ; and, of
this once convinced, many things, seemingly inexplicable .l»ef'or(",
are easily explained. Ilowever this may be, a believer in this
doctrine has as much reason to believe in it as a materialist
ot atheist to deny it. ‘To my point :—

2. The emotions in a human being of “ laughing’’ and “ cry-
ing” are peeuliar to him, or rather more unmistakably expressiblo
in his facial features than other animals. The eauses of these
eniotions are present experiences or recollections of past ones ;
in either ease, the experiences belonging to this world, —this
present life.  Fvery one will have noticed a child qnly ten or
fifteen days old Iaughing and crying alternately while sleeping
in the cradle. ‘T'his child has as yet had no (this) worldly
oxperiences to stimulate these emotions. May not the cause then
be recollection of the former ¢ Two,” and its acts—the I’ﬂ.rvn’-
janmam ? Our old mothers innocently declare that !Ehug\'un’
(God) makes the child laugh or cry—or is this explzunnble by
physical physiology,+ stating that the appearance to us‘of the
child’s laughing and crying is the spontancous relaxation and
contraction of the facinl museles, which of their own
accord train themselves in this manner. so that they might
readily obey when called up by worldly experiences to hie
gained hereafter ?

I an, yours fruly,
A. GOVINDA CITARL,

Camp Gubbi, Mysore Provinee, July 7, 1882.

“ON SPIRITUAL SELFISIINESS”

Such is the name of a paper written, a few months ago, in
the Spiritualist by the author of the very interesting * Lifo
beyond the “Grave” in whicli he attacks the oceultists,
robustly, to say the least,—whether quite wisely is another
matter.t Ilis argument is, that no practical good for the
benefit of humanity ever proceeds from the occultists, in which
assertion he rashly iueludes the Eastern Drotherhood of
Theoszophists and Madame Blavatsky. Now, it appears to me
from this inaceurate wording and eareless form of expression thut
the whole matter is one with which he is not acquainted.
Especially to be noted is his comparison between the miracles of
Christ. and those hie quotes. I think the whole of his papor is so
illogieal, that it would really be scareely necessary to notice it in
any way, did it not appear to me that this anthor yepresents a large
body of persons who think nseavelessly and inaccurately on this
matter, Thus it may be as well to call attention to  printed
criticisms they seem to ove look. The whole drifr of the
reasoning is to prove that the world would do quite ag well

* The above particulars of this Makepurusha have bLeon obtained on
unexceptionable festimony.—Ep. 7.1,

+ I use this  term  ““physical physiclogy” in  confradistinetion to
¢ metaphysical physiclogy” for, what elso than the latter is your © psych)-
logy” or “*eroteric philosophy -~ A. G, C.”—[and quito correctly. --Fn.}

1+ Written at the end of 188L.












































































