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* HINDU THEISM,

Old readers will recollect our desire, long ago expressed,
that some respectable Brahmo would undertake, in these
columns, a candid exposition of the views of his Samaj,
Friends, in both Europe and America, have asked for some
authoritative statement of Brahmoism, that the West
might intelligently study the present drift of Asiatic
thought in the channel opened, half a century ago
(A. D. 1830), by the religious fervour and bright genius of
Ram Molan Roy. Their desire, and ours, is at last grati-
fied. In the present number is printed the first instal-
ment of a discourse upon “Hindu Theism,” by aman whose
spotless private character aud pious sincerity have won
the respect and coufidence of multitudes of his country-
nien, even of those who do not at all sympathize with lLis
views, or bis sect’s, upon religious questions. The Brahmic
Church of India was, as 'is known, founded by the late
Rajah Ram Mohan Roy on the lines of a pure Theism,
though not announced as a sect. No country can boast
a purer or holier son than was this Indian reformer, The
Raja died in England in 1831, and, for the next few years,
his movement languished nnder the leadership of a very
noble-hearted man, Pandit Ramchandra Vidyabagish. In

1838, the leadership fell into the hands of Babu Debendra

Nath Tagore, a Bengali gentleman of high family, and of a
swectness of character and loftiness of aim equal to that
of the lateRaja. In everyrespecthewas worthy to wear the
mantle of the Founder and able tn taze upon himselif the
chief burden of the herculean work lLe had begun. Of the
bright minds who clustered about them, the most conspi-
cuous and promising were Babus Raj Narain Bose, Keshab
Chander Sen, and Sivanath Shastri.  For years they
worked together for the common cause without discord,
aud the Brahmic Church was a unit. But the infirmities
of human nature by decgrees opened breaches
which resulted in the setting wp of schismatic Samajis,

and the primitive Brahmoism was first split into two and,
later, into threec churchies. The first and, as claimed,
original onc is known as the Adi Brahmo Samaj, of which
the now venerable and always equally revered Babu
Debendra Nath Tagoreis theoretically,but Babu Raj Narain
Bose practically—owing to the retirement of the former to
alife of religious seclusion at Mussooree,—the chief. The
latter gentleman may also be ulmost said to be in retire-
ment, since he lives at Deoghur, Bengal, an almost exclu-
sively contemplative life. The second Samaj comprises a
small group which has followed the lead of Babu Keshab
Chaunder Sen out of Lis “ Bralimo Samaj of India”—as his
first sehism wascalled—down the slippery road to the quag-
wmire of Infallibility, Direct Revelation, and Apostolic
Succession, where he has planted the gaudy silken flag of
his New Dispensation, beside the pontifical banner of the
Pope of Rome. At Caleutia, we were told that of actual
disciples he can scarcely count more than fifty-five, though
his marvellous eloquence always commands large audiences
of interested hearers. It was also the unanimous testi-
mony to-us of his friends, as well as foes, that Babu
Keshab's influence is rapidly dying out, and that, after his
death, not cven the marked ability of his cousin and
chief assistant, Babu Protab Chandra Mozumdar, is likely
to bold the Samaj together. The third branch of the
original Brahmo Samaj of Ram Mohan Roy is” called the
Sadharan Bralino Somaj, and headed by Pandit Sivanath
Shastri who is a gentleman of unblemished character,
modest disposition, a well-read Sanskritist, and a good,
‘though not exceptional, orator.

We have had quite recently the great pleasuve of
reading a pamphlet by Pandit Sivanath Shastri, in which
the history of the Brahmic movement is clearly and ably
sketched, and which the reader would do well to procure
from the author.* Our Western friends, especially who
have such ineorrect ideas of Babu Keshab’s character and
relationship with contemporary Brahmoism, will be startled
and shocked to read Pandit Sivanatl’s judicially calm
analysis of the career of his quondam colleague towdrds
tlie worst abomination—from Ram Molian Roy’s point of
view—of personal leadership and reckless egoism. And one
thing, as bad as bad can be, is not given in this
pamphlet, viz.: that on the day of the last annual celebra-
tion of an idolatrous festival at Calcutta, Babu Keshab
allowed Dis disciples to bathe Lis person, bedeck it with
garlands, and put him in » swing as the Hindus put their
1dols, and swing him as though he were a divine being,
Beyond this, there is scarcely any extravagance of childish
vanity to be guilty of. The intelligent reader will easily
deduce for it what fate isin store for this branch of a once
noble tree.

The discourse of Babu Raj Narain Bose, now to be given
in these columns, though delivered in Bengali in the year
1872, has never until now appeared in an English dress,
The learned and 1most esteemed author has generously
revised his translation and placed it at our disposal. As
tlie portions successively appear, they will be put into type
at the Samaj Press, in Bengal, and when our last instal-

* To be had of Mr. M. Butchiah Pantulu, Madras, and of the Sadbaran
Brabwo Samaj, 13, Mivzapore St., Caleutta, Price, 3 anuas,
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ment is pnnted tlxc author will pubhsh the entire lcctmc
in pamphlet form.  The Adi Bralimo Samaj is nearest of
the three to being orthodox, and least revolutionary as
regards Hinduism, Its managers wisely keep a good deal
of \\hat is excellent in their national religion, instead
of flinging, so to say, the fumily treasures out of the
windows and clamouring for new lamps.  They find
Hinduism to be a pure and essential Theisin, and have
laid down their new church on that foundation. Tt is
not our provinee to cxpress an outside opinion upon a
subject whose exegesis, we conceive, should be left to its
own anthorised teachers. The “ THrosorHist” was orizin-
ally anuounced as a tribune from which all religions mmht
be expounded by their best meun; and so it will ever be.

In conclusion, we must note the coincidence that, upon
the very lheel of the Swami’s defection, cotnes A most
cordial grecting fromn Babn Raj Narain Bose, leader of
avother Hindu socicty, and a man whose approbation and
friendship is worth having. In a letter (of date April 3rd)
to Colonel Oleott, he says :—<1tis the marvel of marvels,
that a stranger shonld come to India from the far, far
West to rouse her from the sleep of ages, and work
as a Hindu with ITindus for the regencration of the
Hindu nation. 1lad the system of Purana writing been
still in vogue, this strange cvent would have been
narrated in striking allegories, &

( I'ranslated tnto Luglish by the Author.)
SUPERIORITY OF HLINDUISM 10 OTHER
LXISTING RELIGIONS : AS VIEWED FROM
THE STAND-POINT OF THEISM.

BY BABU RAJ NARAIN BOSE,

Dresident of the Addi Dralino Sumaj.

“1 ouly hand on, I cannot ereate new things, I believe in tho ancieuts

and, therefore, I love them.” —Confuctus.
Prerace.

On the U )th day of September, 1872, 1 delivered, at a
very erowded meeting of the National Socicty of Bengal
an exfempore lectwre in Bengall on the “ Superiority of
Hinduism te other ]'x1stm(r Religions,” considered {rom
the stand-point of pure Theisin. The, mecting  was pre-
sided over by the Venerable Debendranath lngom the
leader of the Adi Bralnno Samaj, or the Original Chureh
of Brahimos or Hindu Theists, founded by Rajah Ram
Mohan Roy, and the Chief Minister of the Brahmo Samaj
in general. Two smmmaries, of what I said on the occasion,
appeared respectively in the National Puper of Bengal
and the Times of London. I give those swimaries below
to enable the reader to form an idea of the contents of the
work before its perusal, as well as to serve as an abstract
for refreshing the memory after the same. I also cite below
what Rajah Kali Krishma Deb Babadur, the late highly
respected President of the Sandtana Dharma  Rakshini
Sabli#, or the Society of Orthodox Hindus, established for
the prescrvation of the ““Eternal Religion” (Hinduism),

said, with reference to my lecture, at a meeting of the
National Socicty held after its delivery, and what the world-
renowned scholar, Professor Max Miiller, of Oxford, observes
about it in his introduction to the “Science of IR ellglou.

RrEroRT OF A LECTURE ON THE “ SUPERIORITY OF
HINDUISM TO OTHER PREVAILING RELIGlONS.”

(From the National Paper, 18th Scptember, 1872.)

The lecturer began with defining  Hinduism as  the
worship of Brahuna, or the one Supreme Being, whose knowledgo
and worship oll the Hindu Shastras agree in asserting to be
the sole cauge of salvation, and other forms of Ilindu worship
and the observance of rites aud ceremonies as preliminary meaus
for nscending to that knowledge and worship,  For a knowledge
of Hinduisw, the lecturer said, we should consult the Ilindu
seriptures, which are—1st, the Srutig, or the Vedas ; 2nd, the
Swritis; 8rd, the Puranag, including what ave ealled the Itilidsas,
namely, the Rdmdyana and the Mahdbharat ; aund, lastly, the
Tantras, - He gaid he cannot include the Darshanas in the
canon of Ilindu geriptures as they treat of philosophy, and not
pf religion, lle then gave a brief descriptiou of euch of these

Ile then spoke of the grosser aspect of IIimluism,
namely, Ist, idolatry 3 2ud, pantheisin 3 3rd, asccticism and auvstere
mortification 5 4th, the system of caste 5 and proved that they are
not sanctioned by the bigher teachings of the non-Vedie serip-
tures, much less by the Vedie seriptures. The lecturer then
plou,cdul to refute the charges brought against Ilindoism—
firstly, that it does not ln(,nl("\lt' the 11('(‘(,~~|ty of repentance as
other seriptures do ; sccondly, that it does not worship God ns
the IFather and Mother of Universe; thivdly, thet it does not
treat of Divine Love, the highest point of development of every
religion 3 and fourthly, that it does not inculeate forgivencss
towards cuemies as the Christinn seriptures do.  In corrobora-
tion of what he =aid on the suljeet, he cited numerous texts
from the Ilindu scrviptures. The lecturer then showed the
superiority of Ilinduism to other prevailing religions in these
respects » —

I That the name of the Ilindu religion is not derived from
that of any man as that of Christinnity, Mahomedanism, or
Buddhism is.  This chows its independent and  ecatholic
charaeter, Tt is calied the Sandtana Dharma, or Eternal Religion,
by its followers.

IH. That it does not acknowledge a mediator hetween the
object of devotion and the worshipper. The Hinda, worshipping
Shiva, or Vishou, or Durga, as the Supreme Being, recognises
no mediator between him and the object of his worship. The
iden of Nubee, or prophet, is peculiar to the Shemitic religions,

IIL. That the 1lindu worships God as the soul of the soul,
ag the heart of heart, as nearer and dearer to him thau he is to
himeelf.  This idea pervades the whole of Iinduism.

IV. Tt the ideaof holding intimate communion with God,
even at the time of worldly business demanding the utmost
attention of man, is peculiar to the Ilindu religion.

V. ‘Thatthe seriptures of other nations inculeate the practice
of piety and virtuo for the sake of eternal happiness, while
Hindwsm maintains that we should worship God for the suke
of God alone, and practise virtue for the sake of virtue.

V1. That the Iindu scriptures inculeate universal benevo-
lenee, while other seriptures have only man in view,

VII. Thatthe idea of a future state, entertained by the
Ilindu religion, 1s superior to other religions, as it allows an
expintory process to sinners by means of transmigration, while
Christinnity and  Mabomedanism mdintain an cternal heaven
and an eternal hell. The Hindu doctrine of a future state is
alzo superior to that of other religions inasmuch ns it maintaing
higher states of existence in consonance to the law of progress
prevaleut in nature.

VI1I. That Hinduism is pre-cininently toleraut to all other
religions, and believes that each wan will obtuin salvation if he
follows his owu religion.

IX. ‘Thot Hinduism maintaivs inferior stages of religious
belief'in its own bosom in harmony with the nature of man who
caunot but pass through several stages of religious developmeut
before being able to form a true idea of the Slll)l( me Being:

X. That tho Hindu maintains that - religion chould guide
every action of Jife. It has been truly said ¢ that the tiindu
eats, drinks, and sleeps religiously.”

\I Lhat the Ilindu religion is of & very comprehensive
character ns graspiug, within its embrace, all human knowledge,
all eivil polity, and all domestic economy, impeuetrating every
concern of human life with the sublime influence of veligion,

XIL  Theextreme autiquity of the Ilindu religion as existing
from before the rise of - history, thereby showing that there is
mueh in it, which can sceare o permanent hiold_over Llle mind
of man,

The lecturer then proceeded to k¥hiow the especial excellenco
of Gyau Kanda, or the superior portion of Hinduism, as testified
in its ideas of tlm nature of God and ot revelation, its disbelief in
incarnation aud mediation, its rejection of all ritual observances,
the stress which it lays ou Yoga, or divine communion, as tran-
scending the inferior offices of prayer and praise, and its huving no
appointed time or place of worship and recoguising no pil-
grimages to distant shrines.  The lecturer then showed that
Bralimo Dharma, or Bralunism, is the highest developed form of
Iinduism, and, as such, is ot distinet from it, though it is, at
the same time, entirely catholic in its character.  Theo.
lecburer then gaid we nved not borrow any thing from olher
religions, "The IHindu religion contains, like the ocean that
washes the shores of Iudin, gems without nwnber, aud will
never perish us long as that country exists, The lecturer
concluded with an eloquent exhortation to the audience not to
leave off the name of Hindu which is conuected, in our minds,
with a thousand sacred and foud associations, caod

scriptures.
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. (From the Times, 27th October, 1872.)

A lecture, the mere title of which will startle a great
many people in Englind, was delivered in Calcutia Inst week
by the wminister of the Adi Sumaj, the elder body of the
Brulimos.  Tho leaders of this section of the Brahmos .are
a highly respectable body of men, well educated, generally
calm and thoughtful and thoronghly  respected by all’
classes of their countrymmen,  The minister of this body startled
Calenttn, at least the religious part of it, by announcing a lecture
on *The Superiority of Hindaism to every other Existing
Religion,”  This was meeting Christians in a very unusual
way. »

The lecturer held that Ilinduism was ** superior,” becayse it
owed its name to no man; because it acknowledzed no medintor
between God and man 3 hecause the [Tindu worships Goid at all
times, in businessand pleasure, and every thing ; beenuse, while
other seriptures inculeata the practice of piety and virtue
for the sake of eternal happiness, the Ilindn scriptures alone
maintain that God should be worshipped for the zake of God
alone, and virtue practised for the sake of virtue alone ; because
Ilinduism inculeates nuiversal benevolence, while other faiths
mevely veferto man; beennse Hinduism is non-seetarian believing
that all fuiths are good), non-proselytizing, pre-eminently
tolerant, devotional to an abstraction of the mind from time
und senze, and the concentration of it on the Divine, of an
antiquity running back to the infuney of the human race, and,
from that time till now, influencing, in all particulars, the
grentest affuirs of the state, and the most minute affairs of
domestie life.

These are some of the points insisted upon hy the lecturer
and many a long day will it Le, I fear, before we shall alter tho
people’s faith in these points which they can reason about as
cleverly as any Eaglishman amang our best theologians hero
and with a swrprising power of illustration from the general
history of untions,  "T'lie lecture was replied to on another
evening by the DPrineipal of the Free Church College, in
the College Iall, and he was met there by several dizputants
on the previous lecturer’s ground, by whom his views were
roundly questioned. This  of itself will show how necos-
gary it is to have an able and thoroughly educated class
of men as missionaries in India. The Chvistinn lecturer
(nu able and  gentlemanly scholar) claimed  to  include,
among the sacred books of the ITindus, the “Tantrag”* A young
Hindn, writing immediately after, asked, why then do not
Christians include smony thoir sacred seriptures the works of
Duns Scotus and Thomas Aqninns ? Be tho point discussed
what it may, it will not be donbted that, in dealing with such
per=ons, tho only weapon of the slightest use is reason.”

Orivton or Rasa Kavir Krisuva Dep Bamapoow, Presi-
DENT OF THE SaANaTANA Duarva RAKSHINI SapHa.

“ It gnve me great pleasure to read the summary of Baboo
‘Ruj Naruin Bose’s beautiful leeture on Hinduism, which ap-
peared in the colamns of the National Paper, and to mark
the profound wisdom and tho real gentlemanliness which lie
has displayed in the treatment of the question. For this he i3
deserving of high praise.”

Reaark or Prorrsson Max MULLER, oF OXrorp.

¢ With all the genuine documents for studying the history of
the religions of mankind, that have lately been brought to light,
and with the areat facilities which a moare extensive. stady of
Oriental languages has afforded to scholars at Iavge for investi-
gating into the dcepest springs of religious thought all over
the world, n comparative stndy of religions has become a necessity.
If we were to shriuk from it, other nations and other creeds would
take up the work. A lecture was lately delivered at Caleuttn
by the Minister of the Adi Samaj, 7. e, the Old Church, on the
“Superimity of Hinduism to other Existing Religions.” The
Iecturer held, &e. (ITere follows the suwmmary of tho leeture
given in the Times and guoted above),” ‘

Some time after the delivery of the aforesaid lecture, T
put in writing so much of it as I could call to rememn-
: brance from notes talcen down on the spot by my pupil
and friend, Baboo Ishan Chandra Basu, now Minister of
the Allahabad Brahmo Samaj, and published it in the
‘form of a pamphlet. The present publication is a transla-
tion of that pamphlet into English made by myself with
" the assistance of my worthy and amiable young friend,

. This is a mistake of the writer in the T'imes. He claimed the “Darshanas”
I(}).hillosophic'ul works), and not the ““Fantras,” ameny the sacred books of the
indus,

Baboo Akshaya Charana Datta Choudhari, M. A., Graduate
of the University of Calcutta, I have annexed three
appendices to the translation, there being only two in the
original Bengali edition. The first of these appendices
contains selections from the Hindn Shastras, These selec-
tions contain extracts from the Vedant or the Upanishads
held in the highest veneration by all classes of Hindus
as the sum and the conclusion of the Vedas (the literal
meaning of the word “Vedant”) as well as from other
Shastras.  In making the selections from the “Upani-
shads” T have availed myself, with little alterations here
and there, of the translation of the late Dr. E. Roer, of
Hoonburgh, in tha Libliotheca Indica published by the
Asiatic Socicty of Bengal, instead of my own translation
of them published in the Taltwabodhint Puatrica, the
organ of the Adi Brahmo Samaj, so far back as the
year 1846, and referred to as an authority by Dr, Réer
himself in the DBibliothera. 1 avail myself of this
opportunity to mention incidentally the feelings of decp
resnect and regard, which T entertain towards the memory
of Dr. Réer on account of the kind treatment which I
recetved at his hands when he was for some time
Inspector of Schools in Beneal, and mvself Tead-
master of the Government Zillah (county) School at
Midnapore. Tn making sclections fromn the other Shastras
T have derived material assistance from the “ Bralimo
Dharma CGrantha,” or “ The Book of the Religion of the
One God,” compiled by Babu Debendranath Tagore, and
the “ Hindu Dharma Nitl,” or “Book of Hindu Morals,”
of Babu Ishanchandra Basu whose name has been previous-
ly mentioned in this preface. Both are excellent comptla-
tions from the Hindu Shastras, the former especially so,
I have not hesitated to include moral precepts taken from
the “IMitopadesha,” in the first appendix, which coutains
selections from the Shastras only as the “ Hitopadesha,”
though a book of moral fables, contains sayings taken
from all the Shastras. The second appendix containg
the opinions of European writers on Hinduism, collected
by a friend of mine connected with the Adi Brahmo Samaj,
The third appendix contains a controversy which took
place in the year 1872, between Mr. James Rontledge, the
then Editor ot the Friend of India, and the Tilitor of the
Nutional Paper who is a Brahmo of the Adi Samaj, on
the subject of the comparative merits of Christianity and
Hinduism,

Tn conclugion, I would request my European readers
in general to be fair and impartial in their examination
of other religions, especially of Hinduism which has
unfortunately been always an ill-judged and ill-repre-
sented religion, and take into consideration the follow-
ing observation made by Professor Monier Williams in
his “Indian Wisdom” :—

« Surely we should study to be absolutely fair in our
examination of other religions, and avoid all appearance
of a shadow of misrepresentation in owr description of
them, endeavouring to take a just and comprehensive
view, which shall embrace the purest form of each
false system, and not be confined to those corruptions,
incrustations and aceretions, which, in all religions, tend
to obscure, and even to conceal altogether what there is
of good and true in them,”

RAJ NARAIN BOSE,

‘aleutta, May 15, 1874,

Decoghur, May 1, 1882,

(7o be continued.)

THE MAN IS A FOOL WHO DEEMS ANYTHING RIDICULOUS

except what is bad, and tries to stigimatize as ridiculons

any other idea but that of the foolish and the vicious, or
employs himself seriously with any other end in view but
that of the good.—Pearls of Wisdom from DPlutonic
Sources, .
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“A FRIEND IN NEED, A FRIEND INDEED.”

We copy the following letter from the Bombay Gazette
of April 4th, not for its bearing upon the recent
“unpleasantness,” but to preserve, in our record, the evidence
of au act of true unselfish loyalty to the cause of
Theosophy. The public position of the writer of the
letter might well have been made a pretext to keep
silence—if silence could, in any such case, be ever excusa-
ble. But chivalrous natures like this do what is right
first, and then only think what expediency might have
demanded. These are the men to make a good cause
succeed : tho strength of our Society lies in their allegiauce.

On the day following the unexpected denunciation of us,
at a public lecture, by our ex-friend and ally—whom we
had always in America, England and India defended
against his enemies—when, like Scapin in the play, he, so
to say, rolled us up in a sack and laid on lustily, the
Bombay Gazetle, in a long editorial upon the unpleasant
event, mnrocently remarked—......“ The assurance that the
Theosophists (read “Colonel Olcottand Madame Blavatsky”)
know nothing of occult science is depressing. What will
Mr. Sinnett say? Was not his valuable work on the
¢ Occult World’ founded wholly on the occult information
he obtained from them ?”

The gentleman, so unexpectedly dragged into the

treacherous “ play,” made at once the following answer :—
[TO TIE EDITOR OF THE “ BOMBAY GAZETTE.”]

Sir,—As younsk thequestion, “ What will Mr. Sinnettsay ?”
In reference to certain remarks, by the Swami Dayanund
Sarnswati, quoted from some papers he has sent you, I have to
gay this :— : .

I was already sure, when I wrote The Occult World, that
the Theosophical Society was connected, through Mndame
Blavatsky, with the great brotherhood of adepts 1 deseribed,
I now know this to be the case with much greater amplitude of
knowledge. T had already been wituess, in Madame Blavatsky’s
presenct;, of vurions phenomenn which were clearly due to causes,
or produced by methods, which ovdinary science hns not yet
mastered. I have since been witness of other such phenomena,
produced when Madame Blavatsky has not been present {nor
in that part of [udia where they have occurred), which were
equally incompatible with any limited conceptions of possibility
due to tho simple belief that the physical science of the day has
exhausted the resources of nature,

But T do not write to argue the reality of occult phenomena.
The two divisions of society must agree to laugh at each other—
across the boundary of thie common-place—in reference to their
respective beliefs in this matter. I find it pleasanter to laugh
at ignorance from the point of view of knowledge, than at know-
ledge from the pointof view of ignorance ; but this is a wero
personal predilection. The subject is not yet ripe for the news-
papers at any rate.

But when ecither to delight the groundlings, or to give vent
to private animosity, or simply from having a bad case as
regards the main question at stake, the representntives of incre-
dulity take to * abusing the plaintiffs Attorney,” a few words

on the other side may oceasionally be called for. You have
asked what I think of all this, co T tell you that I think
as highly of Madame Blavatsky  and Colonel  Olcott

and_ the Theosophical Society as ever; that the reality
of the grent occult organisation which the Theosophieal Society
has revealed (though hampered by restrietions that no outsider
can understand at first) is plainer to me than ever ; that it is
no fault of the Theosophieal Society if the indications it gives
at first, about the occult brotherhood, are slight and fragmentary :
for people capable of appreciating slight indications and of
following up n clue, these will, or, at all events, may lead to
largn revelations ; and. finally, that until people can work
through the Theosophieal Society to something higher beyond,
they cannot do better than work in it, for it is entitled to the
respect and sympathy of all wha aspire to render ecither them-
selves or their fellow-creatures better or wiser than they are.

A, P. SiNNETT,
Vice-President, Theosophical Society.

DISCOVERY OF PRECIOUS BUUDHIST
RELICS. =~ '

The Bombay papers announce that— :

“ Mr. J. M. Campbell, C.S, the editor of the Bombay
Gazetteer, has made a most intcresting discovery which is
likely to make a stir in the antiquarinn world. There is a
pussago in some old MS. describing how at one time the
fragments of Duddhba'’s begging bowl were buried at various
centres by a pious Tndisn prince.  The bnrial places nand the
way in  which the relic was preserved were elaborately
described, but hitherto the sites have not been identified.” -

The Times of India tells us that—

¢ Mr, Campbell was led to thiuk that a mass of ruins near
Bassein corresponded very exncily to one of the descriptions.
Ile commenced exeavating, and came at once upen a stone
shaft, full of rubbish. On digging through this he reached,
ns he expected, a large stone coffer decorated with a dozen
images of Buddba. Oun opening this, a number of caskets were
discovered, like a series of Chinese boxes, and fiually in the
centre, nlittla casket of pure gold, containing some frugments
which seem to be the veritable relies of Buddha’s begging
bowl, for which he sought...... A singular necklace was fouud
close by, and, just beneath the stone coffer, Mr. Campbell dis-
covered a living frog, which, weare asked to believe, had existed
there placidly for the last eighteen hundred years or so.
‘The frog, who differed from the modern species in an extraordi-
nary length of back, was carefully eecured, and unfortunntely
expired on Saturday while he wns being medically examined.
e was given a drop of chloroform, and this proved fatal to an
animal who had already slumbered on for eighteen centuries
without any ecientific nid.”

The account sent in by Mr. Campbell of the discovery
is reprinted and widely commented upon. We publish
extracts from his paper :—

“ Ahout Christmas last, Mr. W. W, Loch, C.S.. noticed that,
in Sorira, a mound, locally kuown as the Burud Rajak’s
Killa, that ig, the Bamboo-working King’s IFort, was too small for
a fort, and was shaped like a Buddhist burial mound. In
February I went with Mr. Pandit Bhagvanlal Indeaji, the
well-known scholar and antiquarian, to Sopara, and, with Mr.
Mulock, the Collector, examined the ¢ fort.” Mr. Bhagvanlal
was satisfied that it wasa Buddhist tope or relic mound, and
that it had not been opened. We nccordingly arranged, with Mr,
Mulock’s help, to open it during the Easter holidays. 'The
mound stands like a knoll or hillock with steep lower slopes, a
terrace about two-thirds of the way up, and, in centre of the
terrace, domed top. Round the mound is a well-wooded plot of
garden-ground. and from the sides and terrace of the mound grow
geveral big brab palms, and some ten or twelve feet high karenj
trees and bushes. The mound measurcs about fifty yards round
the base. The lower slope is seventeen feet high, the breadth of
the terrare fifteen feet, and thie height of the dome, whoso top
has been flattened and has lost nhout four feet of its original
height, is ten feet. The outsido couting of brick has been
gradually pilfered awny by the villagers, and the mound is now
s solid heap of brick and earth. Round the mound are the
foundations of a brick and stone wall, which enclosed
a rectangular plot about 180 feet by 250. Under Mr.
Bhagvanlal's gnidance four gangs of men were set to work, two
at the east and west ends of the base of the mound, and two at
the east and west ends of the domed top. A pussage was cut
through the mound about four feet broad rising, towards the
centre, ahout twelve feetabove thelevel of the ground outside,
Inthe eentrs, about a foot below the surface of the terrace, or
about twelvo feet below the top of the dome, the bricks were
found to be built in the form of a small chamber about two feet
nins inches square. Three feet from the top of the chamber was
found a dark ecirculsr stone coffer or box, about a foot-nnd-a-
half high, and two feet across the top and bottom slightly
convex. Itlooked like two grindstones with bevelled edges.
Below the box, the chamber, filled with bricks and earth, passed
down about twelve feet to the foundation of the mound. Ahout
six feet below thie relic box, was found a live frog which
apparently had been there since the burial mound was made.
The relic hox is formed of two equal stones, the lid and the box.
They fit closely, aud the lines of the box are so sharp and true
that, in spito of their great weight, the stones reem to have been
turned on n lathe. On lifting thelid, there was, thick with
earth and verdigris, a central somewhat egg-shaped copper

I et
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easket about six inches high and eighteen inches round the
middle. Abont two inches from the casketthere wasa circlo
of eight copper imanges of geated Buddhas, ench about four inches
high and two inches aeross. The enrth-like substance, which lay
about two inches deep, proved tobe the sweet-smelling powder
that is known as abir, spoiled hy damp. Inside of the copper
cnsket was a silver casket ; inside of the silver easket a stone
casket ; inside of the stone ensket a erystal casket ; and inside of
tho cryetal easket a little round dome-topped gold box. In the
gold box, covered with wold flawers as Lright as the day they were
luid, there were thirteen small ehreds of carthenware, perhaps
gpecies of Buddha’s begging bowl.  Between the copper ensket
and silver casket was n space ahout half an inch deep. This
was filled with about 300 gold flowers, much dimmed by damp
and verdigrig, a hundful of caked abir powder, thirty-four
precions stones, amethysts, heryls, carbuncles, and crystals,
and somo picces and beads of blue and greenish glass, none of
them of any market value, perhaps about Rs. 10 for the whole
of them. Execept eiyght or nine undrilled stones, they formed
the left half of o necklaco. One or two of them weve cut iuto
Buddhist symbols, among them a #rishul. or trident, a pair of
fizhies, and, perhaps, an elephant goad, Besides the stones thero
was a small thin gold plate (about an inch square) with a
pressed-out figure of a seated Buddha, There was also a littlo
bit (about two inches) of silver wire and a tiny pateh of gold
leaf, probably symhalic efferinge.  Last and most important was
a small silver coin, a Ilindu eopy of a Greek or Baetrian
model, very fresh nnd clear, but struck from a faulty die.  Ona
or two of the letters are doubtful, but Mr, Bhagvanlal is nearly
sntisfied that it is a coin of one of the Shatukarni kings,
Gautamiputra I, who ruled the I{onkan in the latter part of
the second century after Christ.  This would make the relics
seventeen hundred years old,

 Besides the relics, we were fortunate enough to find, about a
mile from the relic monnd, aninseribed  frngment (about a foot
gquare) of rock which Mr, Bhagvanlal finds to record pare of tho
eighth of Ashok’s (B. C. 250) ediets. This stone secins to have
come from a holy knoll or hillock about a mile to the south-west
of Sopaia, which is known us Brakma Tekri, ov Biahma’s TIilL
The mound has many low cairns from nine to twelve feet
neross, of busalt boulders, among which four smooth-topped
bincks have been found engraved with Paliletters of shout B.C.
100. These Mr. Bhagvanlal has deciphered, and thinks that
the boulders are the grave-stones of lay Buddhists.  Mr.
Blingvanlul is, T belicve, preparing a paper to be read at the
Asintic Society, giving an account of the Sopdra Mound, the
Bralima I1ill, and a curions bare-topped dome of trap in the
bushland to tho east of Goregnon station, anhout ten miles
porth-east of Bundorn. This dome of trap is loeally kuown
as the Padan, or Cattle Tryste, and has many quuint Buddlist
symbols and several writings, varying from the first to the
sixth century, carved on its bald top. These discoveries have
been due to the help given by Mr. Mulock, the Collector of
Thana, who, besides drawing attention to the Sopdira Mound,
the Bralima and Padan Hills, bas, within the last yenr, gathiered
twenty old (A.D. 500-1300) Hindu land grant stones, fifteen
of 'which Mr, Bhagvanlal has deciphered. A brick Buddhist
mound, that crowns the eastern summit of Elephanta Island
and is visible from the Apollo Bunder, was lately brought
tonoice by Mr, G. Ormiston, the Port Trust Inginecr, and
identified by Mr. Blingvanlal, Tt is soonto be opened by Dr.
Jurgess, the Archweological Surveyor to Government.”

TIHARHNA, OR MESMERISM IN INDIA.

By Banu PoorNo CuanDRA MoOKHERJEE, F.T.S.

Tlarhnd is a vernacular term, often used to express
approximately what is understood by mesmerism in
Europe, but, translated correctly, would rather mean self-
induced trance or self-mesmerisation. Its literal meaning
is sweeping or dusting away ; as Thdrhan wmeans duster,
and Tharkn, the broomn. In its application to the curative
art, Tharhnd means the sweeping or driving away of one’s
bad or unlealthy magnetism, Bloot, by the healthy influ-
ence or aura of the operator. So that it will be easily
seen that this common Hindu word expresses better its
natural attributes, than the far-tetched and forced meaning
given to mesmerisin, a term derived from the name of the
discoverer, or rather 1ts re-discoverer in Europe.

“used by the Pundits and Moulvies of Hindoostan,

For curative purposes, certain processes are resorted to.
These, so far as my experience goes, are (1) slow
blowing or breathing on the patient from head to foot;
(2) rubbing by or placing of the hands of the operator on
the affected parts of the patient, such as shampooing; (3)
fixed gaze or the staring process; (4) indirect processes,
such as mesmerising through water; and (5) complex
processes done with poojah and mantra, (worship and
incantation),

(1) Blowing orslow breathing is an operation commonly
They
generally do it three times; first they recite a Mantra or
incantation,—then blow very slowly over the sick person
from head to foot. This they repeat twice more,—incanta-
tion followed by slow breathing. They continue doing
this process for some consccutive days,—thrce, eight aud
sometimes more. That depends on the circumstances and
nature of the disease to be treated. Every evening, chiefly
on Friday, you might see here many women standing with
their sickly children at the gate of a musjid; and the
Moulvi of the mosque, coming down, after the prayer, and
giving each his blessing by first reciting some verses from
the Koran, and then breathing over the child.

(2) Rubbing by, or placing of, the hands of the operator,
on the diseased or affected part of the sick man :—This
rubbing process is often resorted to, during the heat of
fever ; and such complaints as headache and other local
pains are often known to be alleviated, if not altogether
cured, by the continuous touching of the soothing hand of
an affectionate person.  Shampooing is also well known for
its properties to restore the normal circulation of the blood,
to re-invigorate thoroughly fatignedlimbs,and toinduce sleep
of the soundest kind.  When one bends down in the act
of Pranam before his spiritual superior, the latter blesses
him by placing his right hand on the head of the
suppliant. This Prandn system is nothing more tl}all
a reciprocal state, objective and subjective, passive mind
and active will of Dblessing, in which one rcceives, the
other gives the healthy influence. The same holds true
with regard to Poojak or worship, the outer form of self-
mesmerisation,

There is another form of blowing, which is done through
horns,—Singd-Fooxn@. There is here a class of low
women who are professionally quack doctors in the art.
They are always to be seen in the strects. When called
in, they—two of them at a time—fix their small horns on
the middle of the two arms of the patient, and begin
pumping out his bad humour by their mouths. The
horns are removed lower down, as the operation proceeds,
until they come to the palm of the hand. After this is
done, they recommence the same proceeding on the two
legs—from knee-joints to the soles of the feet of the
patient. The halims, or Maliomedan physicians here,
generally recommend this mode of treatment, in order to
heighten the effect of their prescribed medicines and to
give immediate relief to the patient, while suffering from
high fever. )

(3) TFixed gaze, or the ¢ staring process,” as techni-
cally called :—Under this head, T know only of one class of
examples. When a new child is born, its mother, or _the
nurse keeps her eyc fixed constantly on it, especiaily
during nights when it is asleep. This incessant watching
is persisted in for a weck or more after its birth, in order
that no Bhont or evil influence should attack it. A mnew-
born child often catches cold during the night while it is
asleep, which is dangerous for it in this province. Hence
the “ staring process” is kept on as an antidote for cold
and other infantile maladies. }

I have heard and read much about but have not seen
any of the wonderful results produced by the fixed
gaze of the fukirs—which are to be classed under this head.

(4) Indirect processes :—The above-mentioned processes
are what may be called direct processes, asthe patient and
the operator are in direct communication, that is to say,
en rapport, they being in the presence and immediate
vicinity of each other, But when the mesmeriser—I
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would call him Ojah, a vernacular word, meaning the same
idea, but iv an extended and definite sense,—lives at a
distance and cannot come to see the paticut, or when tho
patient cannot conveniently go to him, sonie vehicle is
chosen through which the influenre inay be communicated.
For this purpose, water is generally used. The Ojul
recites some Mantra, and breathes over the water, and
sends it to the patient to drivk. This is ealled Jal-
Larling, literally water read-over. Of this nature and its
wonderful results, the doings of the Jownpur Moulvi at
Calcutta, a few months ago, are known to the readers of
the local papers and of your jowrnal. Sometimes sinall bits
of papers, with astrological diagrams written upon themn,
are sent to be worn, or washed and the water druuk by
the patient. But this, I think, cannot be a case of pure
mestmerism,

(5)  Complex processes :—These are done in extreme
cases, with Poojul, IHoma, (sacrifice at the altar of fire), &e.
When a person is (¢) possessed by a Pisacha (evil spirit),
or (b) bitten by a snake, the Ojah comes and prepares some
sacred ground, and with many paraphernalia, makes or
draws an imaginary figure of the devil or snake, and
begins to exorcise it by different Mantra-infused Dans.
Under this class evidently falls the case of your last
mounth’s  (April) contributor, who had Dbeen the
favourite of a spirit-woman, or Pretinee, as properly called
in Sanskrit. A friend of mine, then a boy, was once
posscssed by a Pisacha, at Ponihatee, near Calentta. He
was taking his tiffin by the road-side in the afternoon, and
the evil influence entered his system with his food and
made him a “medium.” An Ojal being sent for, he came and
used all the appliances of his art for the expulsion of the
evil genius. I was present there ; but cannot remember,
nor did T understand the details of his proceedings.
Ultimately a vessel—Tandi—of water was made use of as
an infallible mystical test to discover whether the genius
had really left the person of my friend. The cvil spirit
could not, on any account, be induced to look into it. At
last, after about two hours’ hard labour on the part of the
Ojah, she was forced to leave her victim, which she did
after making him bring a big brass jar full of water from
the neighbouring pond, by holding it simply by the teeth ;
and this very difticult feat done, my friend fell down sense-
less. He was aroused and ordered to look into the charmed
water ; he did so without inconvenience ; and then the Ojdh
declared he was dispossessed. The Pisacha had previously
feiened flight by leaving the medium perfectly quiet
but was immediately detected by the above-mentioned test.

Fov.physically curative purposes, as in cases of enlarged
spleen, twomethodshavebeen witnessedby me; one, cutting
a clod of earth with a knife, accompanying the act with
the recitation of Mantra, the patient squatting in front of
the operator, and pressing the spleen with the left hand;
he is now and then told to remove his hand, and imme-
diately after to press it up again. The sccond is done in
this way : a thin rope is entwined round the back of the
paticnt and is bound, or rather knotted near the affected
part to Tdnt, catgut, twisted eight or more times.
These strands are cut one by one by the operator, by the
simple friction of very thin cotton thread. This operation
is continued for eight or more days, until the spleen rveturns
to its normal condition. Cotton thread is never used
which has been polluted by the touch of water.

While upon this head, I beg to record a curious instance
of a duel by Mantra. In my boyhood, I saw at Balli,
near Calcutta, a snake-charmer and a common Bunniah
shop-keeper, standing against eacli other in opposition,
the former blowing his flute all the while. Taking some
dust and reciting Mantra inandibly, the latter infused
into it his will-force and threw it (now called Bdan,
literally arrow) on the person of his foe. Tmmediately
the blowing of this flute ceased, and the snake-charmer
whirled around as though giddy. Aftera few minutes, how-
ever, he regained his self-possession, resnmed the blowing
of his flute, aud, in his turn, infused his influence into some
mustard-seeds which he threw over his antagonist, The

Bunniah lost his balance, and, for some moments, was
wandering about the arena, as if possessed by some devil.
But, shortly after, he mustered his will-force, which he
propelled, with greater impulse, into some spices of a kind
I do not now remember. He flung the new Zdn on the
now jubilant snake-charmer, who was immediately smitten
to the ground, rolling over in the dust hither and thither,
until froth and blood appeared in his mouth.  Ultimately
he vecovered, aml the battle grew hot with increasing
bitterness. The Bunnial was at last victorious, and the
hitherto vaunting snake-charmer was humiliated before
us all, Bialli was once a famous seat of the Tantrik
religion, and of astronomy and astrology.

ANTIHROPOMORPHISH.

BY POLINTO.*

THE BIRTH, GROWTI[, AND CHARACTERISTICS OF WHAT IS
TERMED A GOD.—HOW THE S0IL, THE WINDS, THE SNOWS
AND THE SIGHING PINES AID IN THE CREATION.—THE ’
JEHOVAH BORN INTO THE LIFE OF A HUMAN UNIT ; AND
HIS PECULIARITIES.—A TRINITY, A HEAVEN, AND A HELL
WIIICH IIAVE A PRE-RAPHAERLITEISH FIDELITY.—A
HIDEOUS DEMON WHAN FHAS USURPED THE FUNCTIONS OF
THE “ GREAT FIRST CAUSE.—An ISOTHERMAL RESULT
WHO VARIES WITH THE RANCE OF THE THERMOMETER.—
THE GENESIS OF A GOD DEPENDENT oN THE NATURE CF
THE SOUL IN WHICII THE GESTATION OCCURS.

1
DRIFTING INTO THE UNKNOWN.,

I am about to commence a labour which will end, I
know not where. There is a current of thought flowing
by me: 1 shall embark on it and drift wherever its waters
may float me. :

A voyager, standing on the bm‘der§ of a 'bro.ad 1a};e
which he wishes to cross, knows that his destination lies
somewhere on the other side. This further shore 1s a
bauk of gray, lying low on the !mrizon, without 1pnd-ma1’k
or distinguishing featurc in 1ts snnkep outlines. He
lannches bis craft and rows away, trusting to chance to
find a landing somewhere in the dim and ashen distance.

So T, not knowing any landing beyond, shall loose
myself from the banks, hoping to discover some defined
point of debarkation on the hueless and spectral, thither
shore,

IL
AN AREA OF THE STERILE.

In eastern New York at a distance of a score or two of
miles this side of its confluence with the Hudson river,
the north shores of the Mohawk swell up in tumultuous
confusion. Creat ridges rise skyward like the earlier
waves of a coming tempest. Ledges of limestone crop out
at intervals: where the forests are cleared away, thgre
are revealed fields strewn with bowlders, black, grum,
expressive only of solid endurance, - .

Forests of hiemlock crown the heights, and stand with
their inflexible outlines drawn against the sky, motion-
less, unsympathetic, puritanical. Ehus, gray with moss,
greet one in the openings—their drooping branches sug-
gestive always of mourners bending above a grave.

The fences are piled-up stones, whose rigidity and
severity harmonize perfectly with the other features of
this grave and sombre landscape.

The farm-houses are few in number, and in no window
of them are there plants or flowers. A wmean church
occasionally lifts a weather-beaten spire, while, all around
it, lie the serried ranks of graves with the tumbling tomb-
stones and their gloomy suggestions,

The people whom one meets are grave of aspect. - Often
their shoulders are bent, showing that the lifting ¢f many
burdens has drawn them toward the earth. The children

f This graphic confession comes to us from America where it was just
published. We print itin full, a3 itlays bare somo of the terrible results of
religious hallucinations. - 2n, THEO,
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have anxious faces, and. scem to have begun life at its
remoter end, :

Upon these high nplands the whirling snows come

“down in November, They etface the roads and fences, anid
pile huge drifts in every ravine and angle. It is only in
April—long after the birds are singing and the heavy
grass 1s green in the lowlands—that these sullen drifts
melt away, leaving behind them an ocean of mud and the
dry stubble of the meadows submerged with water.

Life, in this region, is no amusement. Men, women, and
children rise with the dawn, and labour till the shadows of
night envelop them.

Tho parsimonious soil responds grudgingly to the
carnest and incessant wooings of labour.

To the cast, on the horizon, mantled with blue, sleep,
in eternal quietude, the mountain ranges of Vermont.

There are, in these upland swells, groves of pine clad in
unchanging green, as it to commemorate some permanent
sorrow. Chilly and sad are the penitential strains which
the winds of winter chant among their branches,

- In the spring, roaring and turbid torrents sweep with
relentless force along the channels of the streams. Tlesc,
in summer, dry up to sluggish rivulets, and, anon, dis-
appear, leaving an arid desert behind. Great fissures arc
torn by the relentless heat in their thirsty surfaces ; and
to the gray and visous bowlders which line their beds
there cling the dry and dusty filaments of fungous growths.

When the solemn night, in the summer, falls upon this
region, hinman speech, motion, life, are lethargized. Then
strange and plaintive voices cery out, in sorrow, as it were,
into the darkness, Infinitely, inexpressibly lonesome and
mournful are they ; never strident; always shrill and far
reaching, and, yet, ever pathetic as the chords in a
coronach, '

Ignorant of the laws of hygiene, of modern sanitary
discoveries, the men and women of this region are often
seized by strange and deadly illnesses, against which they
sometimes struggle tor years, and, at Jast, die. Then there
are long lines of farmers’ wagons ; a liouse about which
there may be secn solemn, whispering groups; and, a little
later, another mound, in the old churchyard—a mound
of fresh-turned ecarth which stands in ghastly contrast
to its fiattened neighbours, with their iuclining marbles,
and their long, and unkempt grasses.

There is a week or two in the antumn when the leaves
take on hues of scarlet and gold, when the dark purple
clusters of the sumach stand out through their ragged
wilderness of leaves, when all the ecarth seems glorified
with a rare and startling beauty. _And yet, even here, one
can but feel a supreme sadness, knowing that these are
but the hectic lush which is the precursor of near dissoln-
tion, It will be but a day or two ere they will be hurled
to the ground, and over their ruddy beanty winter will
perform a final sepulture,

I speak of this region as I first saw it some forty years
sgo. It was thesame a hundred years ago; it is the sume
to-day.

ITL.

LOWLERING ' RELIGIOUS SKIES,

The religious faith prevailing in such a region must ne-
cessarily partake of the character of its swrroundings., A
majority of the residents (I now speals of forty years
ago) were Scotch Presbyterians,  The remainder were
Methodists of a primitive kind.

These two accurately mirrored the environment. In
the former were the severity of the walls and ledges of stone,
the enduring rigour of winter, the rigidity of the unchange-
ableness of the knotted and rugged hemlocks and pines.

In the latter were the fierce, intolerant heat of the
summer aund the periodical rush and clamour of turbid
“ revival 7 torrents which bore every thing before them,
and then subsided to a condition of ariduess, leaving
parched . and gaping channels, and dusty, filamentous
memories of a fungous religious growth,

The two were the strophes of the religious lyric in which
they took their parts.

With all of them, rcligion, like their labour, was severe,
unremitting. It had no holiday ; it admitted of no dece-
ration ; no fowers broke its monotony with their tender,
fragrant Dblossoms.  They were religious as they were
workers—from day to day, from year to year, from the
cradle to the death-bed.

The Sabbaths came like the drifts of the dreary winters.
They dawned in gloom, they obliterated all that was
green and sightly ; they covered the soul with a glacial
waste. Through this wintry expanse projected only leaf-
less and sapless growths, whose ice-bound branches hung
rigid and lifeless in the frozen air,

It was a day of sunless cternitics. Men moved about,
if at all, as if they feared motion to be a deadly sin. The
hilarity of childhoud was uunsparingly  punished and
repressed. A longing glance through the windows into
the green ficlds was wvisited as a desecration of the holy
day.

The clang of tlic bell of the church, on the hill, rang
out asif it were tolling for the dead. Itwent echoing
from hill-top to hill-top, and innundated the valleys with
its ficree, imperative menace. The tones did not wou;
they threatened ; they commanded.

In the pews, with their square wooden backs, the
worshipers sat, erect, solemu, with eyes fixed upon the un-
pretentious wooden pulpit. The psalm, droned in loug-
drawn, lugubrious tones, was always one of abasement, of
Liumiliation, of appeal against some apprehiended, fiery
judgment,

The sermon extended through two cternal hours ; was
dialectic, dry, and savagely assertive of some doctrinal
point in which the predestination of the many to eternal
damnation formed ever the dominant thought. An hour
of solemn loitering in the plethoric graveyard, with all its
sombre suggestions, furnished a recess ; and then another
denunciatory demand from the vindictive bell summoned
the worshipers to the afterncon service. The oue was a
counterpart of the other. The congregation crawled in
the dust as they sang the imprecations of David and the
awful denunciations of Jelhiovah, aud sbhrauk within them-
selves in indescribable horror as they studied the problem
as to whether they were among the many foredoumed to
cternal death,

At mtervals the circuit-rider, grim, gaunt, with immo-
bile face fixed in everlasting severity, visited the seclusion
of this section and gave a weck or so to “ revival”
meetings.

How often, when a mere child, have I sat under these

men, while my soul shrank and withered in agony and
Lorror under their frightful and passionate utterances ! I
could feel, as plunly as one feels the rush of
the winds in winter, the hot blasts of the infernal
abyss, pouring over me like a scorching simoon. [
could sce its yellow flames leaping high up wto the smoky
canopy which overhung it. 1 could see, asif I stood on
its brink, thie sulplhurous billows of fire rolling and rolling
on like an endless tide. I could see the souls of the in-
numerable damned tossed about by these turbulent waves,
now tloating on their crests, and then disappearing as they
were engulfed in the ravenous vortex.
- The lorrors of infant damuation were thien insisted on,
and “ that the babes nota span long were writhing iu
Lell” is an atrocity which T'have again and again had
thundered into my frenzied ears, till my soul shriveled
and Hamed in a torture like that of the eternally lost.

1V,
THE BIRTH OF A GoD,

It was during this period that there was born an anthro-
pomorphism, concerning which I am about to speak in
detail. When it canie, assumed shape and finish, 1 know
not. I canrecall no period in my childhood when the
completed idea of this God was not present as a veritable
reality, '
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Not ouly this, but Christ, the Holy Spirit, heaven, hell,
all took form, distinct, tangible, and ineffaceable.

What these shapes are, I shall endeavour presently to
describe. 1t is not a labour which I covet. It may secm
like irreverence ; for, so far as I know, the attempt is with-
out a precedent.

In essaying this, I am actuated by several motives.
One of thicse is that inquiry may be directed to the
influence which surroundings and carly education may
have in the shaping of the Deity whom a man
recognizes. Another is to invite attention to the dwarf-
ing ctfects of a certain class of religions teachings upon
childhood ; and still another is that I may ascertain if
there be others who have any such intolerable experience
as myself, in this direction.

Tl ineradicable effects of carly training are to be scen
in the fact that to-day although many and many a long
year lias since passed, 1 sec always the same God, Son,
Spirit, heaven, and hell that were shaped in the conscious-
nessof my infantile life. No amount of reading, of thought,
of evidence, can remove these creations or alter one * jot or
tittle” of their outlines as I saw them in ecarliest life and
as I see them now,

It is curious, if not instructive, to note how this God aud
his surroundings are the reflex of the region, the people,
and the influence I have just described.

Heaven took form in my early consciousness as a level
foreground, as a middle distance of rolling uplands and a
background of blue mountains sleeping on the horizon.

This location secws suspended or to exist at some point
above, and just beyond, so to speak, of the edge of the world,
but not far away. I recognize no foundation upon
whicli it rests ; but in fancy I can stand upon it as upon
firin ground. At the back of the foreground, upon a dais,
is seated the God born into my early life.

AY
BEFORE TS THRONE,

He sits with his back to the west. In the region where
I wasborn, thunder-storms roll up the western slopes of
thesky.. Their heavy detonations, their fierce lightnings
concentrate & vast volume of power which seems to Dbe
launched toward the cast.  Like any other young savage,
I believed the bellowing thunder to be the voice ofJehovah,
and the electric discharges to be the liot expressions of his
indignation at the offences of men., These exhibitions of
a tremendous, resistless, and destructive energy associated
itselt with an.equally potent personal energy; and the
onc thus gave formand dimensions to the other.

My God is incarnated thunders and lightnings. Be-
hind bim is the dim west ; before him is the limited fore-
grounid of heaven ; and in front and just beneath hiui, in
full sight, spins this doomed world.

To his left, at a distance which appears to be a lhiundred
yards, perhaps,—this distance is intenscly real and well
defined—there runsa line which is drawn directly to the
west, which cuts through the blue range of mountains,—
obliterating all of them to the northward,—and then pushes
on and on, as Ishrinkingly feel, forever and ever. This
line marks the boundary of heaven in this direction. Be-
youd it lies the smoking-pit ; and above this area there are.
black, swirling masses like unto a drifting wmidnight.
Through these, lance-shaped flames dart incessantly as
if flung from some infernal engine below.

The northern limit of heaven terminates at this line ;
and theu the wall of hell drops down like the face of a
precipice. The wall seems to have been constructed by
human hands. It is of vast masses of granite which have
all the regularity of the work of & mason. I can see the
lines of contact as well defined as in the surface of the
foundations of a building. All over this tremendous
barrier there are stains of smoke, and there trickle down
its face rivulets of a glutinous and pitchy fluid—distilla-
tions from the chemistry of the undying flames.

There is a suggestion of the old church on the hill, in
the character of heaven. The dais is not unlike the-plat-

form upou which stood the preacher’s pulpit. Very dimly
outlined in the foreground—mueh shadow with but a hint
of substance—is something which is a faint repetition of
the old, high-bazked pews.

There are two figures which have all the intensity and
distinctness of life; there are others which are misty,
which suggest entities, and yet evade examination, or
recognition,

The prominent being is the one seated on the raised
platform. He is a man, and yet not a man. 1le is seated,
upon what, I know not. e has the shape, tlie appearance
of a man; but lie is broader and of greater stature. Not
a glant, but a being of massive dimensions. His arms
and cliest are bare ; and the great muscles swell out as
upon the trunk and limbs of an athlete.

He sits with his body thrown a little forward asif in an
attitude of expectancy. His head is dropped down till the
chin almost rests on his breast. His arns recline easily
and gracefully on his powerful thighs. His complexion
and body approach the swarthy ; His hair is black, and is
flung carelessly back from the broad, high forehead in
heavy masses which reach his neck.

The head is magnificently poised upon his stalwart
shoulders ; the face is a grand one in its proportions ; is
massive, and full of intensity and expression. The eye-
brows are heavy, and dark, and dominate eyes which are
large, of an unfathomable depth, and are possessed by a
cold and singular brilliancy. As He sits, His glance is
fixed upon the earth below Him with a frigid, gloomy,
unvarying stare. It is a look which seems to comprehend
everything ; to receive, without effort, the acts, the secrets
of all human kind.

The expression of the face is stern, pitiless, relentless.
It is more, it is vindictive, stormy, and revengetful.
He is motionless as a statue; MHis attitude and
gloomy concentration are those of one who is angered to
the very utmost verge of endurance. Upon His corrugated
brcw is defined a resolution which is full of deadly menace,

It is a face from which a puny mortal will flee in the
extremity of terror, calling, the while upon the rocks and
wountains to fall upon him to hide him from the direful
threatenings of this ireful presence.

There is but one slender hope that this awful embodi-
ment of power and destruction will not permit His palpable
wrath to instantly flame out and consume its objects—that
the fires of His face, converged on the poor earth below,
will not kindle it into a consuming conflagration. It is
that He appears to be listening to the other figure of
whom I liave spoken. He does not fix His gloomy eyes
on the other; but Hisliead is slightly inclined, as if He
were hearing what the other is saying.  He hears, however,
with apparent scorn and indifference ; and yet what is
said seemingly for the moment averts His fell purpose.

The other being stands before God in an attitude at
once full of reverence and supplication. I can not, alas!
see His face, for His back is turned toward me. Butl
kunow Him. e is tall, slender, willowy. His fair hair
falls adown His shoulders, and His skin 1s as white as that
of a woman. It is the Nazarene. He pleads: “Yet a
little longer, oh, My Father 1”

(To be continued.)

et B

THE MAGIC OF SCIENCE.
An Anglo-Indian paper of Madras speaks thus of the
telephone :—

The wonders of science bid foir to grow more wonderful,
The latest additicen, to the marvels of electricity, is a telephone-
which mukes a conversation distinctly audible even when it is
not connected with any wire,  All that is necessary is that this
marvellous instrument should be held within a few feet of the
end of n wire connccted at its other end with a transmitter,
Then. when the cur is applied to the telephone, the words, which
are being spoken far away, iustantly become audible, aud, as if
by magic, the silent room is filled with the sound of distant
voices. 'The fact that the telephone can thus, without auy
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immediate connection with the electric wire, bring to life again,
as it were, the waves of sound which have died away into
silence, is & remarkable one, and eeems to suggest that we are
merely at the beginning of the achievements of this marvellous
little instrument. It ought certainly, we should think, be easy
for a persan provided with a telephone of this kind to liear a
speakerat a much greater distance in any publie room than is
possible now.

Were we to remark to this that there are other and
still less bulky and objective apparatuses in existence as
yet unknown fo seience, which cenable a person to hear any
speaker he likes to choose and at any distance, and even
to see him—the Madras Standard would scoff at the idea.
And yet, hardly ten years back, the bare mention of the
possibilities of the telephone and the phonograph—Dboth
bringing back to life again “ the waves of sound which
have died away into silence”—would have been regarded
as the fiction of a lunatic!

FRIENDLY CHASTISEMENT.
To Tue Ebpiror oF THE “THEOSOPHIST.”

MADAME,—From time to time I have been grieved to
notice, in the “ THE0OSOPHIST,” notes, and even articles, that
appeared to me quite inconsistent with the fundamental
principles of our Society. But of late, in connection with
Mr. Cook’s idle strictures on us, passages have appeared,
alike inthe “T11E0soPHIST” and in otlier publications issued
by the Society, so utterly at variance with that spirit of
universal charity and brotherhood, which is the soul of
Theosophy, that I feel constrained to draw your attention
to the serlous injury that such violations of our principles
are inflicting on the best interests of our Society. \

I joined the Society fully bent upon carrying out those
principles intheir integrity—determined tolook henceforth
upon all men as friends and brothers and to forgive, nay,
to ignore all evil said of or done Zo me, and though I
have had to mourn over lapses, (for though the spirit be
willing, the flesh is ever weak), still I have, on the whole,
been enabled to live up to my aspirations,

In this calmer, purer lite, I have found peace and
happiness, and I have, ot late, been anxiously endeavouring
to extend to others the blessing I enjoy. But, alas!
this affair of Mr, Cook or rather the spirit in which
it has been dealt with by the Founders of the Society
and those acting with them, seems destined to prove an
almost hopeless barrier to any attempts to proselytize,
On all sides I am met by the reply—* Universal brother-
hood, love and charty ¢ Fiddle-sticks ! Is this” (point-
ing to a letter republisbed in a pamphlet issued by the
Society) “ breathing ingult and’ violence, your vaunted
Universal Brotherhood ? Is this” (pointing to a long
article reprinted from the Philosophic Inquirer in the
April number ofthe “THEOSOPHIST”) “instinct with hatred,
malice, and contempt, this tissue of Billingsgate, your
idea of universal Love and Charity 2 Why man, I don’t
set up for a saint—I don’t profess quite to forgive my
enemies, but 7 do hope and believe that I could never
disgrace myself by dealing in this strain, with any
adversary, however unworthy, however bitter.” '

What can I reply ? We all realize that, suddenly
attacked, the best may, on the spur of the moment, stung
by some shameful calumny, some biting falsehood, reply
in angry terms, Such temporary departures from the
golden rule, all can understand and forgive— Errare est
humanum,—and caught at a disadvantage thus, a moment-
ary transgression will not affect any just man’s belief in
the general good intentions of the transgressor. But what
defence can be offered for the deliberate publication, in
coll blood, of expressions, nay sentences, nay entire
articles, redolent with hatred, malice and all uncharit-
ableness 7

® Qur esteemed critic, in biy desire to have us forgive oy encmies, and so
come up to the true Theosophic standard, unconsciously wrongs us, his
frionds and brothers, Most undeniably, there is great uncharitableness of
spivit ronuing through our dofonce of the Seciety and our private reputa

Is it for us, who enjoy the blessed light, to imitate a
poor unenlightened creature (whom we should pity and
pray for) in the use of violent language ? Ave we, who
profess to have sacrificed the demons of pride and sclf
upon the Altar of Truth and Love, to turn and rave, and
strive to rend every poor rudimentary who, unable to
realize our views and aspirations, misreprcsents these
and vilifies us ? Ts this the lesson Theosophy teaches us 2
Are these the fruits her divine precepts are to bring forth 2

Even though we, one and all, lived in «ll ways strictly
in accordance with the principles of the Society, we should
find it hard to win our brothers in the world to join us in
the rugged path. But what hope is there of winning
cven one stray soul, if the very mouth-piece of the Socicty
is to trumpet out a defiance of the cardinal tenet of the
association ?

It has only been by acting consistently up to his own
teachings, by himeelf living the life he preached, that
any of the world’s great religious reformers has cver won
the hearts of his fellows.

Think, now, if the Blessed Buddha, assailed, as he passed,
with a landful of dirt by some naughty little urchin
wallowing in a gutter, had turned and cursed, or kicked the
miserable little imp, where would have been the religion
of Love and Peace ? With such a demonstration of his
precepts before them, Buddha might have preached, not
through one, but through seventy times seven lives, and
the world would have remained unmoved.

But this is the kind of demonstration of Buddha’s
precepts that the Founders of our Society persist in giving
to the world. Let any poor creature, ignorant of the
higher truths, blind to the brighter light, abuse or insult,
nay, even find fault with them,—and lo, iu place of loving
pity, in liew of returning good for evil, straightway they
fume and rage, and hurl back imprecations and anathemas,
which even the majority of educated gentlemen, however
worldly, however ignorant of spiritual truths, would
shrink from cmploying.

That the message of Theosoply is a divine one, none
realizes more fully than myself, but this message might as
well have remained unspoken, if those, who bear it, so dis-
regard its purport as to convince the world that they have
no faith in it.

It is not by words, by sermons or lectures, that true
conviction is to be brought home to our brothers’ liearts
around us, but by actions and lives in harmony with our
precepts. If I, or other humble disciple, stuble at times,
the cause may nevertheless prosper, but if the Society,
which should sail under the Red-crossed snowy flag of
those who succour the victims of the fray, is, on the
slightest provocation, to run up at the mast-head (and that
is what the THEOSOPHIST is to us), the Black Flag with
sanguine blazonry, Public Opinion, will, and rightly so,
sink us with one broadside without further parley.

I enclose my card and remain

‘ Yours obediently,
ALETHEIA,
April 27, 1882,
WE REPLY.

We very willingly publish this epistle, (thougl it most
unceremoniously takes us to task and, while inculcating
charity, scarcely takes a charitable view of our position,)
first, because, our desire is that every section of the Society
should be represented, and there are other members of it,
we know, who agree with our correspondent ; and secondly,
because, though we must hold his complaints to be greatly
exaggerated, we are rcady at once toown that there may
have been, at times, very good grounds for ALETHEIA’s
protest.

But he overdoes it. He takes the part not of judge,
but of the counsel for the prosccution; and he puts every

tions against tho aspersions of Mr. Cook. But wedeny that there has been
any inspiration in us from the evil demons of ¢ hatred” and “malice” The
most, that can be charged against us, is that we lost our tempers, and tried
to retaliate upon our calumniator in his own language—and that is quite bad
enough to make us deservo a part of our friend’s castigation,—(Sco our reply
to'' Alethaia”)~ED,
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thing in the worst light and ignores every thing that can be
advanced for the defence. We know that he is sincere—
we know that to him Theosophy has become a sacred
reality,—but with “ the fiery zeal that converts feel” he
takes an exaggerated view of the gravity of the situation.
He seems to forget that as he himself says “to erris
human,” and that we do not pretend to be wiser or better
than other mortals. Overlooking all that has been well
and wisely done, fixing his eyes solely (surely tkis is not
charity) on every shadow of an error, he denounces us as
if we were the worst enemies of that cause for which, be
our shortcomings what they may, we have at least sacri-
ficed everything.

Let it be conceded that we gave too much notice to Mr.
Cook—that we admitted,to ourcolumns,letters and articles,
that we had better have suppressed. Well, he was aggra-
vating, and we were angry—he made faces at us and we
boxed his ears. Very shocking no doubt,—we are not going
to defend it-—and we hope not to be taken unawares and off
our guard again. But surely this does mnot involve
“hatred, malice and all uncharitableness,” We cau truly
say that, having let oft the steam, we do not bear the poor
deluded man any grudge—nay, we wish him all possible
good in the future, and, above all things, “more light.”. If
he will turn over a new leaf and be honest ana truthful, we
will admit him into our Society to-morrow and forget, in
brotherly love, that he has ever been what he has been.

The fact is ALETHEIA takes trifles too much aw sérieuz,
and is—doubtless with the bestintentions—most unjustand
uncharitable to us. Let us test a little his anathemas!
He tells us that, if any one even so much as finds fault with
us, we straightway fume and rage, and hurl back impreca-
tious and anathemas, &c. ! Now, we put it to our readers,
whether ALETHIEIA's letter does not find fault with us—
why we have never been so magisterially rebuked since we
left the school-room, yet, (it may be so without our knowing
it) we do not think we are either fuming or raging, nor do
we discover in ourselves the smallest inclination to hurl
any thing, tangible or intangible, at our self-constituted
father confessor, spirttual pastor and master !

We most of us remember Leech’s charming picture—
the old gentléman inside the omnibus, anxious to get on,
sayirg mildly to the guard, “Mr. conductor, I am so
pressed for time—if you could kindly go on I should be
so grateful,” &—the conductor retailing this to the driver
thus, * Go on, Bill, here’s an old gent in here a’cussin’ and
swearin’ like blazes” Really we think that, in his
denunciations tof our unfortunate infirmities of temper
(and-we don*tcaltdgether deny these), ALETHEIA has been
taking a leaf out of that conductor’s book.

However, we are quite sure that, like that counductor,
ALETHEIA means well, his only fault being in the use of
somewhat exaggeratedand rather too forcible language, and
as we hold that it is fas ab hoste doceri, and a fortiori, that
it is"our bounden duty to profit by the advice of friends,
we gladly publish his letter by way of penance for our trans-
gressions and promise not to offend again similarly (at
any ratec not till mext time), only entreating him to
bear in mind the old proverb that “a slip of the
tongue is no fault of the heart,” and that the use of a little
strong language, when onc is exasperated, does not neces-
sarily involve either hatred, malice or even uncharitable-
ness.

To close this little unpleasaniness, we would say that
our most serious plea in extenuation is that a cause most
dear, nay, most sacred to us—that of Theosophy—was
being reviled all over India, and publicly denounced as
1 vile and contemptible” (sce Cook’s Calcutta Lecture and
the Indian Witness of February 19) by one wlhom the
missionary party had put forward as their champion, and so
made his utterances official for them. We wish, with all
our hearts, that Theosophy had worthier and more consist-
ent champions, We confess, again, we know that -our ill
tempers are most unseemly from the stand-point of true
"Theosophy. Yet, while o Buddha-like—that is to. say,
truly Theosophical—character has the perfect right to
chide us, (aud one, at least, of our *“ Brothers” has done s0),

other religionists have hardly such a right. Not Christians,
at all events; for if though nominal, yet such must
be our ecritics, the would-be converts referred to In
ALETHEIA'S letter. They, at least, ought not to
forget that, however great our shortcomings, their own
Jesus—meekest and most forgiving of men, according to
his own Apostles’ records—in a righteous rage lashed and
drove away those comparatively innocent traders who
were defiling Zis temple ; that e cursed a fig-tree for no
fault of its own ; called Peter “ Satan;’ and cast daily,
in his indignation, upon the Pharisees of his day, epithets
even more opprobrious than those we plead “guilty to,
They (the critics) should not be “more catholic than the
Pope.” And if the language of even their “God-man”
was scarcely free from abusive epithets, with such au
example of human infirmity before them, they should
scarcely demand such a superhuman, divine forbearance
from us. Is it not positively absurd that we should be
expected by Christians to even so much as equal, not to
say surpass, in humility, such an ideal type of meekness
and forgiveness as that of JESUS ?

WHO ARE THE HERETICS !

EXTRACT FROM A LECTURE BY THOMAS WALKER.

If a man is at all in advance of liis fellows, he is sure to
be pointed at by the world at large as a dangerous heretic,
But let me tell you who the heretics are. They are the
men who dare to be honest. They are those who dare to
carry on a pursuit for truth through the bitter storms of
hate and persecution. They are the men who have toiled
and struggled for the liberties of the human race, and who
have often given their life’s blood to consecrate their
sacred labours. Let the Orthodox be caretul how they
revile these noble men.  The Orthodox have not suffered
as they have done. They lhave not entered, amid the dark
and palling shadows of their brethren’s contemnpt, upon
the dreary pathway of early doubt. They have not done
battle with every form that met them upon this road until,
victorious, they have passed over the gloomy vale of
Credulity, and ascended the Mountain of Knowledge, only
to find themsclves alone—withont a word of sympathy or
cheer. They have not felt their dearest and earliest
convictions going one by one, until the early faith, con-
secrated by the lips of a dead mother, and the tenderest
associations of boyhood and of love, have gone from the
mind like some happy dream which fades away amid the
beams of morning! They have not been forsaken by
friends, deserted by velatives, and finally treated like out-
casts of society, The mother, whom they have loved, has
not closed her heart aud home against them, The wife of
their bosom has not betrayed them and sold them to their
priestly enemies. Their children have not joined the
cries of the heartless world in condemnatioun of their souls.
Their homes have not been broken up, their love despised,
their ambitions crushed, their prospects ruined, their cup
of life made bitter, by their sterling honesty, their daunt-
less bravery, their undying love, and their tireless pursuit
of the goddess Truth. No! This has been left for the
Infidel to suffer. For him has been reserved the hate,
the scorn and sorrows of mankind. For him lhas been
fostered the spirit of unceasing persecution, For him the
fagots have been lit, and implements of torture invented.
For him the thumbscrew and the rack ; for hiim the halter
and the sword, For him a life of loneliness and sorrow—
asoul alone in all the world, a heart that loves, but love
receives not in return. And yet, uncomplainingly, the
herctics have laboured. They have laboured for the good
of those by whom they have been hated and have marched
willingly to death that they might benefit their murderers,
Living, they have lelped us, dying, they have blessed us,
and now the memory of their noble deeds is the Pharos
upoen the storiny sea, shining with a kindly light, to cheer
and comfort us as we now do our own feeble struggle with
life's tempestuous waves,



June, 1882

THE THEOSOPHIST. 925

ARAAT PHILOSOPHY :
EXPLANATION WANTED.
By N. D. K....... F.T.S.

To many a reader of the “TurosoPRIST” the Frag-
ments pf Occulp T}‘uth,” published in the October number,
have given an insight into Arcane philosophy, such as few
articles, hitherto written in that valuable journal, have
done, A careful perusal of the « Fragments;’ raises, how-
ever, a number of questions which require explanation.
At the very threshold of the subject, we come across the
words “ matter” and « spirit,” and, unless these be clearly
defined, .there will always be a great deal of confusion.
}?oth science and occultism reject the proposition that

something could be made out of nothing,” and the latter
says that “ matter is nothing more than the most remote
effect of.the emanative energy of the Absolute.” Of course,
matter includes not only the gross, palpable substances
?hat our senses could take cognizance of, but also that
1mpalpab.le and sublimated substance known as Akasa or
ether which could only be perceived by means of soul-
power. We must begin somewhere, and we commence
with spirit -as the one “ pdmordial, uncreated, eternal,
infinite Alpha and Omega of Being” The finite human
mind cannot comprehend an infinite, eternal, and
uucreated Supreme, but, in spite of reason, the idea, vague
and shadowy though it be, somehow exists within us
as an unthinkable possibility. Spirit is said to beget
force, and force matter; so that force and matter become
but forms of spirit, and yet spirit is that which has no
form. Mattgr is said to be evil, and man is advised to abstain
from material desires and yearn after Lis spirit—a scintilla
of the eternal spirit, and, therefore, one with it—which
otherwise leaves him even in this world if all his inclina-
tions are earthwards. Matter, as an emanation from spiris,
Is an outbreathing of the spirit ; how then could the latter
sever 1ts connection altogether from the former ? It is,
therefore, very necessary to know how matter is differ-
entiated from spirit ; and what is meant by saying that
matter s an emanation from spirit, except it be
that matter has flowed out of spirit, and, therefore, is a
part of it.

Spirit, by itself, is said to be ever the same; it cannot
gain or lose any thing. It falls into generation and, ally-
g itself step by step with myriads of forms, ultimately
returns to its parent source. 1t completes its cycle of
necessity .and the being, with which it was in union, is
said to win its immortality. But what is it that gains
1mmmortality 2 The spirit, by itself, is immortal, and ever
the same. Is it the spirdtual comsciousness, the sixth
principle, that becomes immortal ? And if so, is the perpetu-
ation of this spiritual consciousness an acquisition for the
spirit ?  Spiritual consciousness is said to be a combina-
tion of Bralmam and Sakti,or spirit and force; and, therefore,
there seems to be nothing of matter in it. Spiri, in its
normal course of evolution through multitudinous forms,
seems to drop all matter and its combinations, what
need then of allying itself with a thing it loathes, and out
of which it wants to take nothing ? In the case of the
wicked and sensual, the spirit leaves the person, the
spiritual consciousness is extinguished, and the fourth
and fifth principles slowly disintegrate. In the case of
the righteous, the spiritual consciousness evolves a new
Ego, and the fourth and fifth principles (Kama Rupa and
physical consciousness) also disintegrate, but comparatively
with greater rapidity. In the latter case, the new Ego,
evolved out of the spiritual consciousness, is said to have
no memory whatsoever of its past life. In the former
case no spiritual Ego is left. What then is the merit of
Karma ? What matters it whether the spiritnal Ego is
extinguished or is re-born again blank of all past memory ?
Itis said that there is no salvation or damnation, but
solely the operation of the universal law of affinity or
attraction. But, whether by judgment or by affinity, we
went into a state or place, after death, according to the
actions of our life on earth, and were conscious of our good

or bad deeds, it would be a fit compensation ; when,
however, all past recollection is at an end, and there is
re-birth in blank oblivion, the case seems inexplicable as
one of Divine Justice. We might as well punish a man
for a crime by making him perform hard labour in prison
during mesmeric trance.

It may be that the fifth principle (physical consciousness)
has recollection of the past life and suffers for its misdeeds
consciously, but we know nothing about it. The ques-
tion often arises—* What is the incentive to morality ?”
However remote it be, man must have some motive for
doing right. If the wicked and righteous are alike to be
oblivious of past acts, there is no inceutive left for doing
right more than for doing wrong, except fear of human
laws. What stimulus is there for following righteousness
for its own sake 2 I have no doubt that there must be
very satisfactory explanations on these points in occult
philosophy, and it would be no small benefit to the Fellows
of our Society, and to other readers as well, to get solntions
of these difficulties. The Theosophical Society aims at
breaking down materialism and unless occult science
showed satisfactorily that the moral law is supreme, and
that there arc the highest motives for practising morality
and contentment, it would not be able to make head
against the materialistic tendencies of the present age.

The extinction of desire or tanka, in every form, issaid to
be necessary to the attainment of final bliss or Nirvdna, and
this is said to be done by Yogis and Arhats through certain
methods during a single life; while, in the case of
ordinary persons, it is done through a series of ascending
births. According to the esoteric doctrine, material life,
whether in this or other spheres, is not to be desired ; why
then should spirit involve itself with such life only to get
disentangled again and leave all matter to re-disperse into
its ultimate particles ?

These and many others are the doubts of a large num-
ber of inquirers who would fain be enlightened on the
several points so imperfectly, and, I fear, confusedly stated
by me.

SEEMING « DISCREPANCIES”

To THE EDITOR OF THE “ THEOSOPHIST.”

I have lately been engaged in devoting a few evenings’ study
to your admirable article, * FraeymnTts oF OccuLt Truth,”
which deserves far more attention than a mere casual reading,
It is therein stated that the translated Ego cannot span the
abyss separating its state from ours, or that it cannot descend
into our atmospherc and reach us ; that it attracts but cannot
be attracted, or, in short, that no departed SpIRIT can visit us.

In Vol. 1., page 67, of “* Is1s,” I find it said that many of
the spirits. subjectively countrolling mediums, are human dis-
embodied spirits, that their being benevolent or wicked in
quality largely depends upon the medium’s private morality,
that ¢« they cannot materialise, but only project their atherial
reflections on the atmospheric waves.” On page 69 : “ Not
every one can attraet Awman spirits, who likes. One of the
most powerful attractions of our departed ones is their strong
affection for those whom they bLiave left on earth. It draws
them irresistibly, by degrees, into the current of the astral
light vibrating between the person sympathetic to them and
the universal soul.” On page 325 : “ Sometimes, but ravely,
the planetary spirits......produce them (subjective manifesta-
tions) ; sometimes the spirits of our translated and beloved
Sriends, &c.”

From the foregoing it would appear as if both tenchings
were not uniform, but it may be that souls, instead of spirits,
are implied, or that I have misunderstood the meaning.

Such difficult subjects are rather puzzling to Western
students, especially to one who, like myself, is a mere tyro, though
always grateful to receive knowledge from those who are in a
position to impart such.

Yours, &ec.,

CALEDPONIAN THEROSOPHIST,
9th January, 1882, :

Eprtor’s NoTE.—It istobe feared that our valued Brother
bas both misunderstood our meaning in “Isis” and that
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of the “Fragments of Occult Truth.” Read in their correct
sense, the statements in the latter do not offer the slightest
dlscrgpancy with the passages quoted from “ Isis,” but both
-teachings are uniform.

Our “ Caledonian” Brother believes that, because it is
stated in “Tsis,” that “many, among those who control
the medium suljectively, ave human disembodied spirits”
f}nd i the “ Fragments,” in the words of our critie, that

the Ego cannot span the abyss separating its state from
ours...... cannot descend into our atmosphere,...or, in short,
tl.mt' no departed SPIRIT can visit us”—there is a contra-
diction between the two teachings ? We answer—¢ None
at all” We reiterate both statements, and will defend
the proposition. Thronghout “ Isis"—although an attempt
was made in the Introductory Chapter to show the
great difference that exists between the terms “ soul” and
« s . .

spirit”—one the religuie of the personal Eco, the other
the pure essence of the spiritual INDIVIDUALITY—the
term “ spirit” had to be often used in the sense given to
1t by the Spiritualists, as well as other similar conventional
terms, as, otherwise, a still greater confusion would have
been caused. Therefore, the meaning of the three sentences,
cited by our friend, should be thus understood :—

On page 67 wherein it is stated that many of the
spirits, subjectively controlling medinms. are hnman disem-
bodied spirits,” &c., the word “ controlling” must not be
understood in the sense of a “spirit” possessing himself
of the organism of a medinm ; nor that, in each case, it is
a “ spirity” for often it is but a shell in its preliminary
stage of dissolution, when most of the physical intelligence
and faculties ave yet fresh and have mot begun to dis-
integrate, or fade out. A “spirit,” or the spiritual  Eqo,
cannot descend to the medium, but it can atiract the
spirit of the latter to itself, and it can do this only
during the two intervals—before and after its ¢ gestation
period.” Interval the first is that period between
the physical death and the merging of the spiritnal
Ego into that state which is known in the Arhat
esoteric doctrine as “ Bar-do.” We have translated this
as the “ gestation” perind, and it lasts from a few
days to several years, according to the evidence of the
adents. Interval the second lasts so long as the merits
of the old Fgo entitle the being to reap the fruit of its
reward in its new recenerated Egoship. It occurs after
the gestation period is over, and the new apiritual Ego is
reborn—like the fabled Pheenix from its ashes—from the
old one. The localitv. which the former inhabits, is called
by the northern Buddhist Occultists “ Deva-chan,” the word
answering, perhaps, to Paradise or the Kingdom of Heaven
of the Chuistian elect. Having enjoyed a time of bliss,
proportionate to his deserts, the new personal Bgo gets
re-incarnated into a nersonality when the remembrance of
his previous Egoship, of course, fades out, and he can
« communicate” no longer with his fellow-men on the
planat he has left forever, as the individnal he was there
kouwn tobe. After numberless re-incarnations, and on
numerous planets and in various spheres, a time will come,
at the eud of the Maha-Yug or great cycle, when each
individuality will have become so spiritnalised that, before
its final absorption into the One All, its series of past
personal existences will marshal themselves before him in
a retrospective order like the many days of some one
period of a man’s existence. '

The words— their being beunevolent or wicked in
quality largely depends upon the medium’s private moral-
ity”—which conclude the first quoted sentence mean
simply this : a pure medium’s Ego can be drawn to and
made, for an instant, to unite in a magnetic (?) relation
with a real disembodied spirit, whereas the soul of an
impure medinm can only confabulate with the astral soul,
or “shell,” of the deceased. The former possibility explains
those extremely rare cases of direct writing in recoznized
antographs, and of messages fromn the higher class of
disembodied intellizences. We should say then that the
personal morality of the medium would be a fair test of
the genuineness of the manifestation, As quoted by our

friend, “affection to those whom they have left on earth”
Is “one of the most powerful attractions” between two
loving spirits—the embodied and the disembodied one.

Whence the idea, then, that the two teachings are “not
uniform” 2 'We may well be taxed with too loose and
careless a mode of expression, with a misuse of the foreign
language in wuich we write, with leaving too much unsaid
and depending unwarrantably upon the imperfectly develop-
ed intuition of the reader. But therc never was, nor can
there be, any radical discrepancy between the teachings in
“Isis” and those of this later period, as both proceed from
one and the same source—the ADEPT BROTHERS,

THE TANTRIC AND PURANIC IDEAS OF
TIHE DEITY.

BY BABU KALT PRASANNA MOOKERJI, FE.T.S,

The religious belief of almost all the Indo-Aryan sects is
1dentical and similar, whether it be a Tantric, a Buddhist, a
Ved4ntic, or a Vaishnava, Almost every sect, except the
Buddhist, has two parts of their sacred books; the first,
whiclh they call “Karma Kédnda,” or themethod of worship-
ping ; and the second, the “ Gnyan Kénda,” or the portion
treating of the means of obtaining wisdom. The latter
portion is considered to be the only one from -which the
true knowledge may be derived ; while the former is said
to be suited only to the generality of the people who have
ot as yet arrived to that state of perfection of their minds
by which they can comprehend what is stated in the
“Gnyin Kéunda”; so that by “ Karma,” or religious acts,
they may gradually have that faith and purity of mind
that is requirerl to go into the “Gnyan Marga” or the
way to wisdom.  The doctrines laid in the “ Gnyan
Kénda” are called secret doctrines, and are supposed to be
known and nnderstood by “ Yogees” and “ Paramaliansag”
only. They appear unanimously to agree in considering
that the universe i3 not any thing separate, created by
God, but simply a manifestation of the “ Infinite” in
different shapes and forms perceived by the senses only
through “MAay4,” illusion ar ignorance, to which they attri-
bute the cause of the phenomenal world. This « M\ﬁyé” is
called the Primitive Force, the “ Adi Sakti,” “Prakriti,” the
« Adi Ndri,” or the first mother, and is supposed to be the
first emanation from the Infinite giving birth to the three

‘deities, « Bralumd,” « Vishnu,” and “Shiva,” the supposed

prineiples and causes of creation, preservation, and dissolu-
tion. Shiva, although produced from the first force, and
represented as “ K4l” (time), or Mahdkdl” (eternity), is
supposed to be again the husband of “ Adi Nari,” co-
operating with her in first giving rise to the world, and
then absorbing every thing into themselves. He is with-
out beginning, and his end isnot known, and from him the
revolutions of creation, continuance aund dissolution un-
intermittently succeed. The object of constant meditation

*of Shiva is « Byow,” akash (ether), the medium of sound,

the supposed body of the “Adi Nari,”—the first representa-
tion of Prakriti, or primary matter from which the other
varieties of matter,* air, light, water and earth, are supposed
to have been evolved, producing respectively the properties
of touch, sight, taste, and smell, each latter in succession
from the former having in addition the properties it had
in its preceding state. The deity in the form of “ Vishnu,”
the preserving principle, was floating on the surface of
the waters, (whence he is called “ Narayana”), when from
his “ navel lotus,” as it is called, “Brahm4” was born.
Having thus been born within the “ lotus” of the navel
of Vishnu, Brahm4, with the desire of ascertaining the
origin and cause of his existence, veduced his size by his
will, and having gone, as far as he could, through the small
hole of the lotus stem, arrived at its extreme end when
he was astonished to find himself within the lotus where he
formerly was.+ The delusive character of his own exist-

® (las, light, liquids, and solida. .
t Vide * Srimat Bhigeat.” ’





































































