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The Editors discluim vesponsibility for opinions expressed by con-
tributors in their articles, with some of whick they agree, with others
not.  Great latitude is allowed to correspondents, und they alone are
aceountable for what they write. The journal is offered as a vehicle
for the aide dissemination of fucts and opinions connceted with the
dsiatic veligions, philosophies and sciences, Al who have anything
worth telling are made welcome, and not interfered with,  Ijected
MSS. are not returnced.

NOTICE 170 CORRESPONDENTS.

€25 The Correspondents of the Turosormstare particularly requested
to send thedr manuscripts very legibly written, and with some space
left between the lines, tn order to fucilitate the work of the printer, and
to prevent (ypographicul mistukes which are «s vecatiovus to us s
they must be to the corvespondents themselves. Al communications
should be written on one side of the paper only.

A “LIGHT” SIIINING IN DARKNESS.

Our respected contemporary, Iight, catches at an express-
ion in a recent letter, from one of the Secretartes of our
Society, to its Editor, transinitting a copy of a Bombay

paper for his information, and lectures us in a fatherly’

way upon our Dbitterness towards Clristianity. In a
circular letter, addressed, by order of our Society’s Council,
to several Spiritualistic newspapers, a loose expression was
used by the writer—a Hindu,—namely, “ Cliristianity,”
instead of “ dogmatic or exoteric Clristianity,” which
would have been better. This omission of adjectives is
made the occasion for a severe admonition. Well, had a
Christian, in writing to Light, said that it seemed a pity
that Western Spiritualists could not...realize that they
(the Christians) are their natural allies against “ orthodox
Buddhism or Brahmanism, or any other heathenism”—
we doubt whether the expression would lave
provoked such rebuke. Our severe critic dislikes
the idea that men of the Rev. Coox stamp should be
taken as representatives of that religion. “Men of this
type,” le says, “do no injury except to the cause which
they may elect fer the moment to advocate. The only
surprising thing is that so discerning a man as Epes
Sargent should have taken any trouble about him,
Colonel Oleott says that he is going to answer him, which,
oun the whole, is a pity. Such persons live and gain
notoriety by misrepresenting the answers of those
who are indiscreet enough to notice them.” This is very
sensible as u generalisation, but scarcely applies to the
present case. Mr. Cook had been not only adopted as
the champion of Christianity, but heralded as such
throughout all India and Ceylon; his lectures were
looked for as the long-expected death-stroke to Hinduism
~and  kindred superstitions; the Christian eomnunity
turned out en masse to hear him ; eminently respectablo
Anglo-Indian officials served as his Chairmen; and lis
coarse and false diatribes against the Theosophical Society
and its Founders were applauded vociferously by Lis
Cliristian ﬁ:iends. If we had kept silence, we should have
done great injury to our standing throughout Asin, and

the imploring appeal of the Rev. Spaar to God to send
the roaring and plank-crushing Cook to shut our mouths
would have been regarded as answered. Another reason
why we could not treat this contemptible coward with tlie
scoruful silence he deserved, was that he laid his impious
hand upon the religions of our Asiatic brothers, talked of
havingthe Government force Christianity uponthe pupils in
the Govermment schools; andusedthe strongest expressions
to signify his personal loathing for the Vedas and other
Asiatic sacred books. This was so gross an insult to the
feelings of people whose interests arc our interests, whose
cause 1s our cause, that we took up the challenge on their
behalf quite as much as our owin. And now let this
wretched agitator pass out into the oblivion he deserves,
One word in this connection must be said. We know
quite as well as Light that, in point of fact, the Cooks
and Talmadges of Christendom do not represent the
sweet doctrine of the Master they audaciously
pretend to follow. If our contemporary will honour
us by reading the preface to the second volume of
Isis Unveiled, he will sec our real sentiment expressed
upon this point. We know hundreds, no doubt, of men
and women whose lovely lives reflect a charming beauty
upon their professed faith. But these no more represent
the average—or what may be called the practical, execu-
tive and real Christianity—than an  Averroes or a
Djellal-Eddeen reflects the tone of executive and popular
Mobammedanism. If our contemporary were to put lis
fingers in the missionary vice along with ours, he would
know Low it was himself, and perhaps not lecture us in so
paternal a tone. The test of Pliilosophy is always best
made under circumstances which “ try men’s souls” : one
can be charmingly serene when far away from the field of
battle. Let any one, who aspires to the martyr’s crown,
come to India and Ceylon, and lhelp us in trying to
establish a society on the basis of Tolerance and Brother-
hood. He would then find of what stuff the average
Christian is made, and might well be pardoned if, in the
rush of his righteous indignation, he should even talk as
though a religion that had hatched such vermin and be-
gotten a Torquemada, were itself an enemy of the whole
human family. Certainly it is not that, and most
assuredly it is far better than the general run of its
professors. We do accept Christians as members of our
Society, and, in fact, a Christian clergyman was one of its
Founders. We do believe thut a Christian is as much
entitled-—though no more entitled—to the undisturbed
enjoyment of lus belief, as any other;and, as Colonel Olcott
very emphatically sald in his address at our recent
Anniversary Meeting at Bombay—“ From the day when
the Claistians will live up to thetr so-called * Golden
Rule....... .. Tou will never lLear a word spoken or sec a

line written by wus against the missionaries or their

religion.” We do not need any proplet to tell us that we
are getting no more than was in the eontract ; and that
theoretically we have no right to even wince when the
missionary party call us adventurers, liars, and all that
sort of thing. We try to be humble, but our humanity is
volcanic and rebellious ; still, we are not without liope that,
in time, we may be able to rather enjoy a run through
the “ upper aud nether millstones” of the Padris. Mean-
while, we implore our equanimous friend of Light, who
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lolds the torch amid the London fogs, to remember that
Shakspere wrote :
. “Let the galled jade wince an’t will,
Our withers are unwrung ”
—and draw the obvious moral therefrom.

Our circular letter was written in the most friendly

spirit.  In our innocence, we had believed that we were
doing our duty in warning the Spiritualists of the vilifica-
tions poured on their and our heads by a common enciny
—tho sophomeoric Cook who was shouting through India
as o Christian champion.  We did not even dream  that
our letter would havo provoked such a very unfriendly
answer., 1o one portion of that answer patticularly we
must positively take exception. What we said scven
ryears ago in regard to Spiritualisin, we say now, We never
_described Spirttualism “in terms: of almost unqualified
‘reprobation,” nor, are we likely to modify our ferms even
temporarily on “ 1emonstrance.” But we always regarded
mediumship asa peril.  Apart from this, it is all well and
good. Our alliance and friendly overtures may unot be
needed, but wliy break chaits over our heads ?

« 71118 PIIILOSOPIIY OF SPIRIT”

Lramined from the Fsoteric and Brakmanical Stand-Doint.
BY T. SUBBA ROW, B.A, B.L., IT.S,

"I'se book bearing the above title, and professing to
expound “ the philosophy of spirit” contained in the
Dhagavatgita, has already been introduced to the readers
of thie “ Tnwuosornist” by thereview that appeared in the
December number, and the author’s reply thereto published
in the copy of March. Considering the inportauce of the
issues raised by the author’s publication, and the two
articles above referred Lo, I persuade myself that I shall be
justified in sifling, with some minuteness, tho conclusions
arrived at by the author regarding the authorship and
philosophy of the Bhagavatgita and its esoteric basis  or
foundation,  As the anthor has not merely published his
own speculations regarding the subjects dealt with in that
ancient work, but informs the public that his speculations
are in perfect accordance with the ancient philosophy of
Vyasa, 1 believe I have a right, as a Hindu, to 'ongect to
the position taken by bim, if, in my humble opinion, his
views should be at variance with those of the orthodox
pundits and the initiates of ancient Aryavarta, as much as
with those of modern Iudia. And I hope the learned
gentleman will be good enough to excuse me, if, iu this
article, I may be under the painful necessity of diwelling
longer on what I conceive to be the defects of his work than
on its merits.  Though the author does not seem to bo a
Spiritualist in the sense in which that term is used by the
so-calledd modern professors of that name, still he has
attempted to give a philosophical shape to their crude
notions about “ disembodied spirits”; and any intelligent
and profitable discussion of the real points of difference
between Theosophy and Spiritualism 1s only possible with
writers like M. Oxley.

In this article I shall first examine the author’s theory
about the real origin of sacred writings in geueral and of the
Bhagavalyita in particular, and next, his remarks, sc:»ttcrqd
thironghout the book, about what he calls the Astro-Masonic
basis of the said treatise, and his views about some of the
doctrines therein explained.

At the outsct, it 13 necessary to apprchend correctly
Mr. Oxley's opinions about the constitution of man and the
progress of what the lcarned author is pleased to call
“Jife-principle” after death. The author recogunizes the
triiity of man, and names the threc entities that
constitute him—Dbody, spirit and soul. e calls “ Soul”

the “inmost of all”  “eternal, incorruptible, un-
changeable and inseparable from the grand Life, called
(God” while describing « Spizit” asthe “inner or inter-
mediate active  agent  which guides, - propels  and
usies as its iustrument the body, or that covering which
is exterior toitself” (p.221), From these explanations it ig

apparcnt that the adthor means by “soul” and “ spirit”
the same cntitics as arc denoted by the two' Sanskrit
terms Atma  (7th principle) and Sookshmasariram, or
Lingasarivam, respectively. The author is at liberty to
attach any connotations he pleases to these words, as no
definite meaning has yet been attached to them by Ing-
lish writers,  But 1 do not think he has used the word
spirit in the sense above indicated throwghout his book ;
for, lic further says that there are 12 degrees or stages of
ascent (p. 40), which the life-principle in man has to pass
through in its spiritual progress; and weare also informed
that, on reaching the 12th stage, man becomes an angel.
Further progress from angelhood upwards or inwards is
admitted, though the author does not undertake to
describe it. He further proceeds to say (pp. 53, 56, 181, &c.,)
that particular individuals are in some mysterious way
connected with particular spiritual communitics “ receiv-
ing their life-influx” from them and imbibing their influ-
ence.  Aud-every human being will, in the course of his

- progress, become an angel of some particular description or

other.

Now I beg to submit, with all due respect to the author's
gurw, that these views do not harmonize with the
teachings of Vyasa and theother Rishis of ancient Aryavarta.
The difference between the doctrines of the ancient
Aryan esoteric science and the propositions above laid
down, will not be properly apprcciateg unless the meaning
attached by the author to the word angel is first ascer-
tained. Though the said word is no-where defined in
his book, yet from a foot-note in page 93, it can be casily
scen that an angel means Devata. Those, who are
acquainted with Sanskrit mythology, know very well that
there arc scveral classes of Devate ; that these classes
perish at the end of cach Manwantara* and that new
classes or tribes (Gapams) come into existence at the
beginning of every subsequent Manwantara. 1t will also
be seen, from the Hindu Puranas and the Mahabhirata
itself, that neither the individuals of these various tribes,
nor yet the tribes collectively, undergo any change,
transniigrations or translations into a higher state, or a
higher planc of existence. No Hindu has ever hLoard of a
Yaksha or Gandharve | becoming a Deve, and of o Deva
becoming a higher being.  The really important difference,
liowever, between the author’s theory and the doctrines
of the ancient Rishis, consists in the view taken of the
various degrees or “ states-being” in man and their esoteric
significance.  The author's desiro to find some referenco to
tlie 12 sigus of the Zodiac in almost everything connccted
with the ancient Aryan religion and philosophy, has
probably led him to the belief that there are 12 degrees
i man corresponding to the 12 signs of the Zodiac ; and,
it would also appear that such was his gure's teaching,
The author, however, hias no right, it scems to me, to
import into the Aryan doctrine cither his guru’s teaching
or liis own fancics, unless lic is in a position to show that
tlicy are in accordance with the teachings of the ancient
Rishis. I shall now state what the Aryan doctrine really
teachies as regards these states or degrees, as far, of course,

as Lam permitted to say in an article intended for publi-

cation,

The seven-fold classification in man was alveady promi-
nently brought to the notice of the readers of tho
“Tueosormst” in the article headed “ Fragments of Oceult
Truth,”$ and in a subscquent article, referring to and
completing it, published in the January number of the
said journal.§ These seven entitics in man represent the
7 principles that constitute him. But the Rishis also
recognized 16 stages of ascent--not 72 as the author has
erroncously supposed—from Prithwi Tatwam up to_ “the

* The periotl of Regenoration, or tho active lifo of tho universo botweoen
two Praluyas or universal Destructions : tho former being callod the *day”
and tho lattor tho *“ night” of Brahma —Eb.

t Yaksha, tho oarth-spirit or Guome j tho Cunharva, akin to the Christian
chorub or sinzing sevapl. Theve avo, says .ltharve Teda (XL, 5, 2,), 6,333,
Uandharvas io their Lokae —En, - e

T 'Turosormsr,” Octoher, 1881.

M.S, "”’l‘ho Aryan-Arbat Esotoric ‘Conots on tho Seven-Fold Prineiple in
au. St

I . e
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cternal and infinite monad”—the Angorides that over-
shadows every man, the blazing star at the end ot Shoda-
santum (cnd of the 1Gth stage of ascent). Busiris himself,
when in human form as Kvishna Dwypayana (1), spoke of
Shodasantum, as may be scen from the mnany sacred
writings attributed to Vyasa. From the stand-point of
Aryan philosophy, the author is right in saying that a man
becomes perfect on reaching the 11th stage, but he is
wrong in saying that, on attaining the next higher step,
he becomes an “ angel” or Deva.
5 stages, spoken of by the ancient Rishis, is not clearly
understood even by the ordinary initinte.* Tt is not
surprising, then, that an author, like Mr. Oxley, who
attempts to interpret the ancient Avyan doctrine without
knowing cither the Sanskrit language, the Hindu systems
of mythology, the Eastern modes of allegorizing spiritual
truths, or the physiology aud psychology as taught by
the ancients, should have misunderstood the meaning of
the 12th stage. No one, who correctly understands the
meaning of the 8th Adhyaya (chapter) of the Bhaguvatgite,
and compares the original with the anthor’s translation of
the said chapter, will bo inclined to doubt the correctness of
our assertion. In thatchapter, Krishna, speaking of the
future state of the human being after death, says that,

encrally speaking, “the life-principle” in man (the

e y sl g I

Naranasariram  probably ) assumes the shape and
\

nature of that beiug or entity on whom, or on which, the
human being concentrates his attention deeply. There-
fore, and as it is not desirable for a human being to con-
template any other spiritual entity or being than Krishua
himself, he advises Arjuna to centre his thonghts in him.
But, who is Krishra ? The Blagavatgita does not leave
us in any doubt about this question. In giving an account
of his Vibhawti (as it is called in Sanskrit) Krishna com-
mences by saying “ Ahamatma’t (I am Atma—the 7th
principle in man).  To use the anthor’s plirascology, he is
the “ soul”—the inmost principle in man. The anthor
admits this view in certain portions of his book, though,
for the purpose of establishing the claims of Busiris to the
authorship of the « Mahabharata,” a different interpretation
would perhaps be necessary. And, in recommending the
coutemplation or Dhyan of one’s own atina, Krishna points
out two different modes of doing it, in the 9th, 12th, and
13th Slokwms of the chapter above mentioned, The
author’s translation of the 9th Slokam is cnongh to con-
vince me that he has no definite idea about the esoteric
meaning therein found, and that he mistook the spiritual
being or entity described inthe said Slokam for his favourite
angel. He translates the significant Sanskrit adjective—
LPuranam, as if it meant « Lhe Ancient Angel” 1 shall
be very happy iudeed to learn in what Sanskrit Lexicon
is this meaning given, or what are the Sanskrit words
used in the Slokam that could ever suggest that idea of an
“angel.”  From this instance of mistranslation, as well as
from other similar instances, which will be noticed further,
T am justified in thinking that the author’s theoties were
formed before he had carefully ascertained the esoteric
meaning ofthe Bhagavatyita ; and that he simply attempted
to find support for his individnal speculations in it, and to
identify modern Spiritualism (however advanced) with
what he is pleased tocall “ Ancient Yoginism” (p. 87).

In fact, in the Slokam, or verse in question, there 18 no
reference whatsoever to any angel, Deva or God. The last
five stages in the ladder of ascent have ecxactly the same
meaning that is given by the esoteric Buddhism to the
four celestial “ Dhyan-Buddhas” and “ Adi-Buddha.”
Krishua significantly alludes to the Dhyan-Buddhas in
the Oth and 10th Slokas, and speaks of “ Adi-Buddha”—the
state _or condition represented by DPrancra—in  the
succeeding verses.?  While he applics the word Purusha
to these “ Dhyan-Buddhas” he speaks of Adi-Buddha, as if

* Aninitiate of tho preliminary degroos. ’

K 'l"’ho “Tam, Trar T am” of tho Biblieal Jehoval, tho “1 AM wio
I ay,” or “ Mazlae” of Ahuramazda in tho Zeud Avesta, ke, All these nro
namos for the 7th prineiple in man.—En.

T Menco, tho great vonoration of the Buddhists for Blagavatyita.—FEp.

The nature of the last

it were mercly a state or condition.* The two expressions,
Anusasitarum and Aditya-Varnam, in the 9th wverse,-
may give the author a clue to the mystery connected

with these “Dhyan-Buddhas.” I am not permitted to

state in an article the views of tho ancient Rishis

concerning these 5 stages—the spivitual counterparts

of the &5 chwmnbers of construction above the King's'
chamber in the -great Pyramid of Egypt—or the

philosophy undetlying tha Buddhist doctrine regarding

these 5 Buddhas, But it is enough for my present purpose -
to state that these celestial “ Dhyan-Buddhas” came into®
existencoe (according to Vyasa) before the last worle of

creation or evolution commenced, and consequently, before

any Deva or Angel was cvolved, Therefore, they are to

be regarded as occupying a higher position (in a spiritual

sense) than even Brahma, Vishnu and Iswara, the ‘thrce

highest gods of the Ilindu Panthcon—as they are the
direct emanations of Parabrahmam. The author will’
understand my meaning clearly, when he cxamines the

accounts of “ creation” given in the Hindu Puranas, and-
comes to comprehend what the ancient Rishis meant by

Sunaka, Sanenwlana, Sanathwnare, and Senatsujata.

From the teachings of Krishna himself, as disclosed in
the chapter under examination, it is clear that the trans-
formation into an angel after death’ (even into a Busiris,
the light-giver) is not a state or position which is so
devoutly to be wished for, by any true Yogi.  T'he ancient
Rishis' of Aryavarta have taken considerable pains to
impress upon the minds of their followers that the Tuman:
spirit (7th principle) has a dignity, power and sacrediess
which cannot be claimed by any other God, Deva or
angel of the Hindu Pantheon ;J and hnman beings aro
stated in the Puranas to have performed actions which all
the 33 croves of Devas in Swarga were unable to perforn,
Rama, in human shape, conquers Ravana, agiant, who
drove before him all the angel-bands of Heaven.  Krishna
again, in havman form, conquers Narakasura, and several
other Rakshasas whom even Indra was unable to oppose.
And again Arjuna—a man significantly called by Vyasa
“Nara,”—succeeds in destroying the « Kalakayas” and tho
“ Nivatakavachas” (two tribes of Ialshas or demons) who
were fonnd invineible by the “ Devas,” and actually defeats
Indra himself with the help of his friend, Kvishna, If
the Jearned author is pleased to read between the lines of
our Puranas and to ascertain the grand idea which found
expression in such myths and allegorics, ke will be in
a better position to know the opinion of our ancient
teachers regarding the uman spirit (7th principlo) and its
supremacy over all the angels of Swarga. Iiven on “ this
mundane planc of existence” a Hindu “ Yogi” ora Buddhist
“ Arliat” alins at a result immeasurably -higher than
the mere attainment of Swargam :—namely, a state of.
eternal rest, which even the Zevas do not comprehend.
And T can safely assure the author that an castern adept
would not consider it a compliment if lie were told that ho
would reach Swargam after death, or that he would become
an “ angel.” Krishna goes to the length of saying (chap. 8)
that even residence in Brahma Loka is not desirable for a
man who cares for Swaswarupagnenam—the KNOWLEDGE
OT SELT, .

Under such cireumstances, it 13 with considerable
astonishment that every Ilindu will receive the author’s
astounding assertion that ‘¢ Dusiris, the angel’—(viewing
him absolutely in the sense that the author would have
us view him)—made an announcement sometime ago in o
séance-room at Manchester or London to the cffect that he

* C Adi-Buddha” ereates tho four celestial Baddhas or ¢ Dhyans,” in our

osoteric philosophy, It iz Lut tho gross misinterpretation of Furopean
Oriontalists, éutirely ignorant of tho Arhat-doetrine, that gave birth to tho
absurd idea that tho Lord (autama Buddha iy alleged to have crcated tho
five Dhiyan or colestial Buddhas, Adi-Buddhe, or, in ono sonso, Nirvana,
“ereating” the four Buddhas or degrees of porfoction—is pregnant with
moenning to him who has studicd even tho fundamental principles of tho
Brahmanical and Arhat esotoric doetrines —En,

T Tun view of this, Gautama Buddha, after his initiation inte tho mysferics
by the old Brahman, IHis Guru, renouncing gods, Devas and personal deity,
feeling that tho path to salvation Iny not in vaingloriouns dogmas, and tho
recoguition of a deity outsile of oncsolf, ronounced cvery form of theism
and-- beeamo Bunnity, thoe ono enlightened. “ Alam ova param Brahma,” I
am myself o Brahma (o god), is tho motto of overy Initiato. -1,
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was the author of the Mahabharata ! If the author's
declaration or announcement means that the entity
or “life-principle,” which was represented by Vyasa
on the mundane plane of existence 5,000 years ago,
is now represented by Busiris on the Angelic plane
of existence, or, to express the same thing in other words,
that Vyasa is now an angel called Busiris—his Hindu
readers will not be able to reconcile it with the teachings
of their ancient Rishis; unless they are willing to admit
that Vyasa, instead of being, during Lis life-time, a great
Rishi on carth, was neither an adept, nor even aun nitiale,
but merely a worshipper of a particular Angel or Deva,
who spent his life-time in the contemplation of that Deva
longing all the while for’ “angelliood,” a dwelling in
Swargam (or paradise) after death.

With these preliminary remarks, I shall now proceed to
consider the claims of Busiris to the authorship of
the Muhablarate, The various passages, roferring to this
subject, in Mr. Oxley’s book, may point to either of the
following conclusions :—

(1) That Vyasa is now an angel, called “ Busiris,” as
explained in the foregoing, and that, in writing his epic
poem, he was inspired by the angels—collectively called
Busiris,

(2) That, even supposing Vyasa has already attained
Moksha, or Nirvana, and reached a higher planc of exist-
ence than that of an angel, still he is charged with having
composed the Mahabharata and the Bhagavaigita, through
inspiration received from the band of angels or Devagancm,
now collectively represented by “ Busiris,” the light-giver.

Taking either of those two propositions, oune may
naturally expect that some evidence will be found either
in the BHAGAVATGITA or the remaining portions of the
BHARATA in support of them. And, as the author assures
us (p. 181) that the individuals, who collect the utterances
of angolic intelligences and reduce them to written form,
very “wisely keep their own personalities in the shade,”
we are led to believe that this expectation is likely to be
realized, But the whole of the internal evidence, gathered
by the author on behalf of his angelic liero, amounts ouly
to this :—

I. Vyasa means a “ Recorder :” therefore, the word was
purposely applied to Krishua Dwypayana to indieato his real
position as regards the authorship of the MANABIIARATA.

Now I beg to submit, in reply to this argument, that
Vyasa does not exactly mean a recorder ; but that it means
onewho expands or amplifies* The thing or doctrine
explained or amplified by him, is a mystery tothe uninitiated
public. This term was applied to the Hrcorrst Guru in
India in ancient times; and the aunthor will be able to find
in the “Linga Purana” that the author of the MAITABHARATA
was the 28th Vyasa tn the order of succession. I shall not
now attempt to explain the real meaning of the 28
incarnations therein mentioned,t but I shall only say
thattheentity, amplified and expanded by these MATATMAS}
for the instruction of their highest circle of disciples was
Pranava (see “Kurma Purana”), The author will be
able to loarn something about this mysterious amplifica-
tion of PRANAVA only in the sacred region where
Swedenborg advised his readers to search for the “ Lost
Word,” and in a few unexplored and unknown localities
in India, :

1I. Sanjaya—according to Mr. Oxley—was purposely
introduced into the story to give to the reader an indication of
the way in which divine truths were communicated by

® In no caso can the torm Lo translated as “ Rocorder,” wo should say.
Rather a  ‘‘Rovealer,” who explains the mystories to tho noophylo
or zandidate for initiation by expanding and amplifying to him the mean-
ing.—En.

-gl- "o one, who has even a vague nation how' the mysterios of old woro
conducted, and of the prosent Arhat system in Tibet vaguely termed tho
“ Re-incarnation Systom’ of the Dalai-Lamas, tho meaning will be clear,
The chief Hierophant who imparted the ‘‘ word” to his succosszor hed to die
bodily. Even Moscs dies aftor having laid his hands upon Joshna, who thus
becamo ¢ full of the spirit of wisdom of Moses,”"” and—it is the ¢ Lord” who
is said to have burioé’ bim. Tho reason why ‘ no man knoweth of his
sepulchre unto this day,” is plain to an Occultist who knows anything of the
supreme initiation. Thero cannot be two *‘ Highest” Gurus or Ilierophants
on earth, living at the samo time.—En.

+ “Grand Souls” in Lteral trauslation; a name given to the great
adopta,~Ep,

SESREEESSIRIE AR o P e e e

“ Busiris” to Vyasa. On page 61 the author writes, in this
couneetion, as follows's—* Sunjaya means n messenger, (and,
if interpreted by modern Spiritualist experiences, refers to the
communicating spirit or angel) wlho is gradaally absorbed into
the individuality of the organism of the recorder who assumes
the name or title of I{rishua.”

It will be wvery interesting to know on whose
authority the author says that Sanjeya in Sanskrit means
« messenger - No one would feel inclined to quarrel with
hiim, if he only gave fanciful names to imaginary angels.
But is it fair, on the author’s part, tc misconstrue Sanskrit
names without possessing any knowledge of that language,
and to represent, to the Knglish and Indian publie, that the
“erude notions” of modern Spirvitualists and his own
speculations completely harmonize with the teachings of
the sacred books of the Aryans 2 The author says (p.53)
that—

“ An understanding of the grand  Law of Influx (but Lttle
dreamt of anl still less comprehended by the mass) ,enables us
to receive the statement of the new Angel Busiris, that ke was
the author of the Mahabharata.”

Though I do not know much about the author’s “ grand
Law of Influx,” I know of a particular Law of effuz (but
little dreamt of by authors and still less comprehended by
their readers) which enables me to perceive that mere
fancies are often mistaken for realities, especially when the
said authors think that they are “inspired.”

If Sanjaya really represented the angelic intelligence
which communicated the truths embodied in the Bhagvat-
gita to Vyasa, it is surprising to find in the last chapter—
the very chapter, in fact, whicl, in the opinion of the -
author, contains the key for the clear understanding of the
whole phitosophiy—Sanjaya informing Dhrutarashtra that
by favour of Vyasa (Vyasa prasadana) he was able to Liear
the ystic truths revealed Dby Krishna. Sanjaya’s
meaning would be rendered clear by the account of the
arrangement made by Vyasa for getting information of the
war between the Pandavas and the Kouravas to the blind
Dhirutarashitra given at, the commencement of Bheeshima-
parva, Vyasa, in fact, endowedSanjaya, for the time being,
with the powers of Dooradrishti and Doorasravanam,
and made him invuluerable, so that ie might Le present
on the battle-ficld and report everything to the blind
old man. These facts recorded in the ¢ Mahablharata” are
quite incousistent with the author’s theory unless we are
prepared to admit that Vyasa has published deliberate
falsclioods, with the intention of concealing the real
anthorship of the “Mahabharata” But the author
informs us that “ recorders,” like Vyasa, “very wisely keep
their own personaliticz in the shade.” I must, therefore,
assume that the author's suppositions about Sanjaya and
angelic intelligences are ecrroncous until the facts are
proved to be incorrect.

IIL  Again in page 54 of hisbook, in giving his interpreta-
tion of the words Arishnea and Dwypayana, he says tlat
Krishna means black, and Dwypayana, difficult to atéain, which
“ gpiritually interpreted symbolises the states of mankind to
whom the revelation was made.” .

The author evidently means to suggest, by this passage,
thiat the appellation given to Vyasa contains sone evidence
of the revelation made by Busiris. And here, again, the
author is misinterpreting the Sanskrit word “Dwypayana”
to create a fresh evidence for his favourite theory. This
name was given to Vyasa, because he was born in a
Dweepam or island (on the Ganges) as will be seen from
the “ Bharata” itself. Unless the author can successfully
demonstrate that all the Sanskrit words he has miscon-
strued really belong to the mysterious language to which .
the two words Lie has selected— Osiris” and * Busiris”—
belong, and which he alone can understand, mistakes, like
these, cannot but produce an unfavourable impression
upon the mind of the Hindu reader.

This is the whole of the internal evidence brought to
light by the learned author in support of the claims of
Busiris, If such cvidence is really worse than useless, for
the reasons above-mentioned, on what other grounds are
we to admit the truth of the alleged declaration made by
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Busiris in England ? The author is likely to take up his
stand on his theory about the composition of sacred books
in general, and on the direct evidence supplied by the
claimant Limself, '

As regards the first of the two propositions above-
mentioned, T have already shown that, to the Hindu mind,
the fact that Vyasa was an adept and a MA"ATMA in his
life-time,and thatotherfactthat lie is now an angel or Deva
—are irreconcilable. T admit that there is no primd facie
improbability in the fact of an angel giving information
to a mortal, although my opinions, regarding the nature of
the so-called “angels,” differ vastly from those of the
author, But no one, I venture to affirm, who is acquainted
with Eastern adepts and the powers possessed by them,
will be wilhng to admit that an adept like Vyasa wonld
ever be under the necessity of learning spiritual truths
from an angel or a Deva. The only infallible source of
inspiration with respect to the highest spivitual truths,
recognized and respected by an Eastern adept, is the
eternal and infinite MONAD—his own Ating, in fact. He
may make use of the assistance of the clementals
and the semi-intelligent powers of nature whenever
he is pleased to do so. But his own inlicrent powers
can give him all the information, or instruction
which angels like Busiris can ever give him. I do not
profess to say anything about the way in which spiritual
truths are being learnt by the “adepts” of France, the
“adepts” of America, and, probably, also the adepts of
Patagonia and Zululand alluded to by « Alif” in his review
of the author's book in the TFebruary nnmber of the
“ Psychiological Review” ; but Vyasa was an Eastern adept ;
and, it must be presumed that he possessed at least the
powers now exercised by adepts in Tibet and India. In the
Hindu Puranas, there are, no doubt, instances recorded of
initiates having received information and instruction
through the assistance of intelligent powers of nature,
But there is very little resemblance between such powers
and angels like Busiris.  When the author succeeds in
finding out the mode in which an adept commnunicates
with these powers, and obtains a clue to construe the
cipher which nature herselfuses, he will be in a better
position to understand the difference between spirit-
communion in a sdance-room and the way in which
initiates of Ancient Aryavarta gathered their information
on various subjects. But what necessity was there for
anything like special revelation in the case of the Mana-
BHARATA ?  As rcgards the facts of history mentioned
therein, there could not be any need for Vyasa’s “ interiors
being opened” ; as he had nferely to record the events
occurring before his very eyes. He was, in fact, the
“father” of Pandu and Dhrutarashtra, and all the events
mentioned in the Mahabbarata took place during his-life-
time. Asregards the various philosophical discourses such
asBHAGVATGITA In “Bheeshmaparvam,” “Sanat Sujatyam”
i “ Udyogaparvam” and Utteragite in “ Amsasanika-
parvam,” many of the learned pundits - of India
are of opinion that originally they were not included
in the MamrasaaraTa.  Whatever may be the strength of
the reasons given by them for saying so, it is clear to those;
who are acquainted with the recal history of Aryan
thought, that all the esoteric scicnce and philosophy
contained in the MAIIABHARATA existed long before Vyasa
was born.  This work did not mark the advent of a new
era in Aryan philosophy or introduce iuto the Aryan
world a new Dispensation, as the author has imagined.
Though  Vyasa is generally spoken of as the
founder of the Vedautic Doctrine, it was not for the
Mahabharata, or anything contained in it, that he obtained
this title, but on account of his celebrated Brahmasutras
which arc supposed to contain a complete cxposition of
the doetrines taught by the Vedantic school. This book is
particularly referred to in the 5th yerse of the 13th chapter
of the BuagvaTcirs, where Krishna informs Arjuna, that

the nature of Ashatram and Ashatragna las been fully
definedin the Bhralumasutras. Notknowing anything about
the existenc of this great philosophical work, the author

thought that the Sanskrit expression Brakmasutras mercly
meant “ precepts tanght of truths divine.” If the author
had known anything about the importance of the work
n question, Busiris would, no doubt, have announced him-
self by this time the author of the Brakmasutras also. If
these Sutras were composed by Vyasa before Krishna
revealed the truths of the BIIAGVATGITA to Arjuna, as we
are led to infer from the words used in this Slokam, there
was no necessity whatsoever for the assistance of Busiris
in composing the BHAGVATGITA, as the * philosophy of
spirit” contained iu it was already fully contained in the
satd Sutras. .

The author will probably say : “TI see no reason why
I should not belicve the statement made by Busiris.” He
may argue that he knows for certain that ¢ it was made by
an angel; and as an angel cannot, under any circumstances,
utter a falsehood,” he has to believe that “ the Mahabharata
is really the production of Busiris.” \

The learned author has informed the public in page 51 of
his book, that, after making the important declaration that
e was the author of the Mahabharata, Busivis proceeded “to
give an interesting account of the civilization and man-
ners and customs of the inhabitants in his day, long
antecedent to the system of caste which now prevails in
India.””  Unfortunately we do not find the whole of this
interesting account published by the learned author for
the benetit of the public.  But the only statement of an
listorical importance countained in the sentence above
quoted—that the system of caste did not prevail at the
time when Busiris was in India in human form—is snch
as to make cvery oune who is acquainted with Indian
Listory doubt the veracity of Busiris. Rig-veda speaks of
the four castes of the Hindus (see Max-Miiller’s Leetures,
&c.), and, as the author admits that Rig-veda existed long
before the composition of the Mahabharata, the system of
caste must have also existed before Busiris had appeared
in human form in this country. Again, “ Santiparvam”
and “ Anusasanikaparvam” of the Mauanitarara will dis-
tinctly show to the author that the system of caste existed
when Busiris was living here as Vyasa. And, morcover, in
the 13th verse of the 4th chapter of the Bhagvatgita itself,
Krishna says that he had already created the four divisions
of caste (“ Chaturvarnam maya srushtam”). This state-
ment of Busiris, then, is clearly wrong. It is very surpris-
ing that an angel should lose his memory in tho course
of his transformation from man to angel, or should
wilfully make false statements with reference to well-
known facts of history. Under such circumstances, no

“one will be prepared to admit that Busitis was the author

of the great poem, if there is no other evidence in support
of it, but the value of his own.statements,

We have thus seen the degree of reliance that can be
placed on the revelations from angels, who delight in
giving now and then sensational news to the public through
their friends and admirers in  séance-rooms. So long
as the so-called celebrated * Historical Controls” con-
tinue to give incorrect information regarding the events
and factsin History, thepublic in general, and the Ilindis
in particnlar, ought to be excused for not giving eredence
to dll that is claimed by Spiritualists on behalf of the
“ disemibodied spirits” and  spirit communion.”

I have purposely abstained from saying any thing about
the real agency at work in producing the so-called spirit
manifestations, and from testing Busiris and his pretensions
by examining the very basis of modern Spiritnalism from its
first principles.  Unless the real points of divergence be-
tween Spiritualismi and Theosophy in their fundamental
doctrines are first settled, there will be little or no profit
in stating mercly the conclusions arrived at by
Theosophists about the séance-room phenomena,  Con-
clusions based on the systematic investigation and
discoveries made by the brightest intellects of Asia, for
thousands of years, are liable to be often mistaken for idle
speculations and whimsical hypotheses, if the ground, on
which they rest, is masked from view. I can hardly be
expected to undertake a complete discussion of the subject
within the limits of one article. T have alvcady given
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a brief and general statement of my views about Spiritual-
Ism in a paper published in the January nubmer of the
“ TIROSOPHIST.” _

As the present review has already reached an inordinate
length, T shall now bring it to aclose. The author’s views
about the Astro-Masonic basis of the Bracavararra and
his elucidation of some of its important doctrines will be
examined in my next paper.

Triplicane, Madras, 22nd March, 1882.

(Lo he continued.)

THE RECLUSES OF TIE HINALAYAS.

[ The following interesting communieation was received by an
influential Officer of the Government of India, from a native
genfleman, abont 18 months ago, and kindly handed over to us
then for publication in the “Trrosormst.” For certain reasons,
we thought it belter to withhold its publieation, as it expressed
feelings of disrespeet to and criticiem upon one whom we con-
sidered in those days yet as a friend.  Ag, however, since then
we have become wiser, and feel more respect, than we have
hitherto felt, for orthodor Bralimang,—notwithstanding still our
divergence of opinions,—we now give publicity to tho letter,
The reader will observe that onr statement as to the existence
of real Yogis aud adepts, elsewhere than in Duddhistic Tibet,
namely, in Southern and Northern Indin, in our own day, is
lierc supported by the testimony of an eye-witness.—Iin. ]

Sir,—Thavecarcfully examined the“Trirosopiist” which
you kindly lent me to-day. Mr. N. C. Paul, whose treatise
on Yoga Philosophy is referred to, was a Bengali gentleman,
and a native of Calcutta, of the Kdyastha caste. His full
name was Babu Nobin Chander Paul. He was at one
time Sub-Assistant Surgeon of Benares under Doctor
Leckie.  He prepaved that treatise with the assistance of
a Sanmdsi, or ascetic, and had it published then at the
late Benares Recorder Pross,

I think the Russian Tady (Madame Blavatsky) is in
search of a famons Togi of these Hills. That Yogi is
generally known by the appellation of Siddlj7, and when T
saw him last yeer in a Phad below Senjowli, I took him
to be a common man.  His accents and mode of speaking
led me to regard him as a native of Orissa.  The Ranas of
these Hills venerate him as a man gifted with the most
miraculous powers. I liave Leard some hill-men say that
on one and the same day, and at the same hour, he was
seen in two different places situated at a areat distance
from each other.  People maintain that during niglt-time
he flies like a bird from one hill to another.  This power of
“flying” (levitation) is acquired, as alleged, by resorting
to certain Yoga rites after swallowing a mixture made from
the red serpent. Such red serpents may be found in the
compoundd of “ Windsor Clastle” at Koossoomtce, on the
other side of Chhota Simla, now occupied by Diwan Gobind
Sahay, the representative of the Mahavajah of Cashmere.

The greatest Yogee of the present age in India, is Babu
Bharat Das, now residing in acave at the village of Samaly,
7 miles north of the town of Akhmoor in the Jammu
Territory.  This Yogec seldom comes out of his eave, and
lives on milk alone which is daily supplied to him by a
Braliman, who was before a very poor man, but is now
very -vich by the blessing of the Tholy ascetic as
people think, 'The Mabarajah goes every year to Samah
to pay his respeets to the ascetic. One of his most
famed miracles was that, in a very dry part of the
country where there was not a single stream of water to be
found, and people used to go to a great distance for it, he
caused, one day, a stream to flow from a hillock. Spring-
ing from the flank of a Lill, it runs down a small distance,
and then disappears inside another hillock.  This stream
has been called Samraoti by the ascetic. I have secen
both himself and the stream so miraculously produced by
hin. A trip to Jammu and thence to the village of
Samah will be very interesting to the Russiau Lady, if she
will undertake it.

I am not a Theosophist, nor do T wish to ever become
one, as Tam an orthodox Hindu and an opponent of Daya-
nand* whose great admirver our Theosophist Lady is.
«....But Tam ready to give her every assistance in my
power in her enquiries about the Hindua Yoga philosophy.
As soon as T feel o little batter, I shall not fail to see her.

I also wish to tell the Russian Lady that the name of
the great Tantrik philosopher of Cashmere is Bidh Kol
IHe.i3 an old man and lives at Srinagar.

There lives also near Ghulami-ka-Bagh in the vicinity of
the town of Jammu, a Yogee, named Harhallabh Gir who,
some of the Jummuwites toldme, performs great plhienomena
now and then. .

I alsn wish to inform her that the greatest Aryan astro-
loger of the present age, is Jai Bhattachary, of Jam Baree,
in the town of Howral on the other side of Caleuttad He
is a wonderful secr and prophet. T have scen even
European gentlemen  and ladies consulting  him and
receiving from him appropriate answers. )

Yours obccliently,

Simla, October, 1880. G...... D...... C......

(Continued from the April Number.)
BISIIOP VWEURIN AND TIE BOMBAY
CATIHOLIC DEBATING SOCIETY.

Parer No. 11.

I am much obliged to your Lordship” for the explanation
aftorded with reference to my paper submitted at the debates
lnst. Wednesday.  Ifiom the explanation given T am g¢lad
to observe that your Lovdship admits that tlie non-cternity
of the universe cannot be demonstrated by experience
but that the sources from which we derive certainty are,
besides experience. evidence from intnition and authority.
It will have been observed that the issue raised was not
so much, whether the universe, or rvather *matter of which
the wuniverse consists, s or is not cternal, but whethoer
we have any reason for sapposing it to be the one or
the other. The suceession argument attempts to prove that
matter is non-eternal.  DBat as the major premiss of the
syllogism employed in the argmment, it is shown, contains a
fallacy, wiz., that all movements can he numbered, whereas, in
fuct, all movements, from the nature of the case, it isimpossible
to number, for cvery movement ave may point to is only the
effect of a prior movement ; the conclusion sought to he drawn
therefrom must, therefore, necessarily eontain a fallacy too ;
and, if admitted at all, must be admitied only asa conclusion of
the illegitimate order.  The syllogisin, properly stated, is really
nothing more or less than as follows :—

1. Iverything moveable has a beginning which is brought
about by a cause which, in its turn, is the effect of a prior cause,

2. This world is moveable ;
therefore, this world must have a beginning, which is, &e.
This is all what the syllogism warrants; and, under the
circumstance therefore, T must heg to e excused if T differ
from your Lordship in the statement that the existence of the
changeable world furces onr reason to admit a first canse, which
is in itdelf unchangenble and immutable.

With reference to the statement that the non-eternity of matter
cannot be proved by the experience and testimony of anybody,
except of him who was present at its beginning, and that no
man was present when God made the world, I beg to say that
T do not hold it indispensible that the actual coming into
existence of the universe should come within the experience
of man, but only whethier we can, by any avgument or analogy
based upon experienee, arrive ot such a conclusion, 1f we can
do =0, is all that T require to be shown.

Your Lordship asks me to refute the arcuments based on the
impossibility of a ruceessive exhaustion of an iufinite number of
changes ; and intimates that as long as they ave unot refited,
the non-eternity of mafter remaing a proved fact. To this T
may say that, to my mind, the eternity of matter is mnthinkable.

* The Reformer who turned upon those who were his friends and allies,
just beeause they wonld not limit the membership of their Society to
Arya Samajists alone, but aceepted into their Brothorhood orthodox Hindus
as well, respecting them as mnach as they did any other member.—En.

'+ We have been informed that this old astrologer died a  few_ months
ago, —Iip.
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Self-existence neeessarily means existence without a beginning ;
to furm a conception of self-existenco is to form a conception of
exisience without a beginning. Now by no mental effort can wo
do thiz,  To conceive existence through infinite past time,
implies  the  conception  of iunfinite past time which is an
impossibility. 1t the Atheistic hypothesis is untenable, because
it involves the impossibie iden of sclf-existence, the Theistie
hypothesis must, perforee, alzo be admiited to bo untenable if it
contains the smme impozsible iden. It is not a question of
probability or eredibility, but of conecivability, Iixperiment
proves that the clemments of these hypotheses eannot even be
put together in consciousness, and we can entertain  them ouly
as we entertain such pseudo-ideas as a square fluid and a moral
substance—only by abstaining from the cendeavour to render
them intd actual thoughts, ‘

With vegard to the statement that the sources, besides
experience, fromwhiclh we are said to derive certainty, aro
evideuce from intuition and authority, it may be said—

Ist. Thatauathority, at this stage of our debates, may weli be
dispensed with, the only guides we may appeal to being reason
and experience.

2nd. Thatman posseszes no such thing as infuition, All
Lis ultimate or innate ideas, or so-called recognition of first
principles, are, on close analysis, found (o be derived from
experience. If the existence of a Creator, ov the non-cternity of
matter, were a fact of intuition, Z.e., sclf-evident to every body,
we should not have assembled in this hall to-day to debate
it out, .

Rerry No. IT.

T do not know nor adinit that any body has shown that the
major premiss of my syllogism contains a fallacy. The wajor
premiss substituted by Mr. “G.” for the oue used in the lecture
“On the Bxistence ot God,” is quite different and unsatisfuctory.
The lecture exhibits this major premiss : “nothing moveable can
have existed from all eternity,” and this is proved by the
impossibility of a gradual exhaustion of an indefiuite, and much
more of an infinite, number of changes, whicl are implied in the
supposed actual cxistence of a changeuble being from all
cternity.

If we consider the substituted syllogism, we cannot admit the
major premiss as it stands, because the ¢ prior eause” may be
moveable and temporary itself, so as to require again a prior
cause ; but may alse be immoveable and eternal, so as not to
require nor even to admit again another prior cause.

Coming to tho minor premiss of the syllogisin which has been
left intact by Mr. G., the term used there,—* the world,”—hadl
been expressly stated to comprise all possible previous transforma-
tions of the universe as it i3 now constituted ; whereby also

Mr. Gs chain of canses and eflects was duly included, and -

proved to be non-cternal.

If Mr. G. wislies to speak in pacticular of matter, here is my
gyltogisn—

1. Nothing unchangeable can have existed from all eternity.

2. Matter is changeable ; therefore, matter cannot have
existed from all eternity.

With reference to the statement that the cternity of matter
is unthinkable, T grant the impossibility of thinking an eternal
matter, because matter was subject to changes, and changeable-
ness was contradictory to the immuatability of eternity. I grant
Jikewise the impossibility of conceiving an infinite past time,
becanse timo denoted suecession, and succession was con-
tradictory to the simultanconsness of the infinite past, called
eternity.  But I do not grant the impossibility of thinking an
unchangeable Being existing from all cternity ;3 beeauso
immutability was not only no contradiction to eternity, but
rather its necessary condition. Granting, therefore, with pleasure,
Mr. G.s admission that the atheistic hypothesis was untenable,
becanse it involved the hmpossible idea of an eternal and sclf-
existing changenble matter, I do not grant that the theistic
theorem of an eternal, immutable, self-existing Deing must
bo ndmitted to be also untenable, precisely because it did
not contain the samo  sclf-contradictory, and, therefore,
impossible idea. The theistic doctrine is not a mere Lypo-
thesis, but a theorem, irrefutably proved by the impossibility
of a gradual exhaustion of the past cternity, which fmpossibility
Mr, G. justly points out against the materialists, who rather
admit an impossible and self-contradictory idea, than the exist-
enco of God, the most reasouable of all possitile ideas,

The remainder of Mr. G.’3 valuuble paper treated on psycho-
logicul questions which are fully considered in my new lecturo,

“On God's Onmniseience,” of which the fiest part, on the cogni-
tion of the animalsoul, I read to you to-day, the rest being
kept over for the next meeting.

Bombay, 21ih November, 188C.

(To be Continued.)

MEDIUMS AND YOGEES.
WIIAT IS TIHE DIVFERENCE BETWEEN TLE TWO ?
BY * % %

A Yogee is a man who has prepared Limself by a long
discipline of body and spirit, and is thereby rendered
capable of dealing with plienomena, and recciving occult
communications at will, the theory being that he, so to
say, paralyzes Lis physical brain and reduces his mind
to complete passivity by one of the numerous modes at his
command, one of which is the magnetization of the second
set of facultics pertaining to and exercised by the spiritual
or inner man.  The soul is inducted by the body, and, in
its {urn, is used to liberate the spirit, which is thus placed
into direet vapport with the object desired. For example :—
A telegraph line at stations A, B, C, D, E, in ordinary
cases, sends messages from A to B, B to G, and so on ; but,
when the several stations are connected, the message may
be received dircet at 18 from A without the intermediate
stations being made aware of it. In the same manuer,
thie uerves becoming passive, the “ Yog” power controls
the other faculties, and finally cnables the spivit to receive
a communication, which, in the other case, it canuot,
beeause it must act thirough several mediums,

As the maguctic power is directed to any particular
faculty, so that faculty at once forms a direct line of
communication with the spirit,* which, receiving the
impressions, conveys them back to the physical body.t The
spiritcannot graspatthe communicationsit desives to receive,
unassisted by the physical organization, just as, in the
case of a lunatic, the spivit is present, but the faculty of
rcason is lost, and, therefore, the spirit cannot make the
man sanc ; or, as in the case of a blind man, the spirit
and reasoning powers arc sound, but the faculty of
sight is destroyed; licnce the soul of the blind man cannot
realize the impressions which would be conveyed to it
by the optic nerves and retina,

The spirit is an immortal cther (principle ?) which
cannot be impaired in any way, and, althoueh it is, to a
certain extent, subservient to the body and its facultics
during the life-time of the body it is attached to, it can,
thirough their agency, be so liberated in a ligher or lesser
degrce as to be made to act independently of the other
priuciples. This can be achicved by magnetic power or
nerve power, if preferred, and thus the spiritual man
be enabled to receive communications from other spirits,
to traverse space and produce various phenomena, to
assume any shape and appear in any form 1t desires.

The sccret of the theory is this, that the Yogee, posscss-
ing the power of sclf-mesmerisation and having a perfect

* Sixth principle —spiritual seul.

+ In the uormal or natural state, tho scnsatious aro transmitted from
the lowest physical to tho highest spiritual body, ce, from tho tirst to the
Gth principle {tho 7th being no organized ov conditioned body, but an infinito
hence unconditioned principlo or state), the facultivs of each body having
to awakon the facultics of the next higher one to trauswmit the messago in
succession, until they reach the last, when, having receivsd tho impression,
tho latter (the spiritnal soul) seuds it back in an iuverse order to the body.
Henee, tho faculties of somo of the ¢ bodies” (we use thiy word for want
of a botter term) being  loss developed, they fail  to  traunsmit  the
mossaze correctly to the highest princisle, and thus also fail to produce the
right impression upon tho physicil senses, as a telegram may have started,
from the placs of its destiuation, fanltless and have been bungled up and mis-
interpreted Ly tho telegraplh operator at some intermediate station. This
is why some pooplo, othorwise endowed with pyreat intellectual  powers and
porceptive facultics, ave often uttorly unable to appreciato—say, tho beautios
of nature, or some particular moral quality ; as, however perfoct their physi-
cal intelleet,——unless thoe original, material or rough physical impression
conveyod has passed in a civcuit through the sieve of every ¢ principle "—
(from 1, 2, 3,4, 5, 6, up to 7, and down again from 7,6, 5, 4, 3, 2, te No. 1)—
and that  every “sieve” is in good.order,—tho spivitual porception will
always Le imyperfeet The Yogi, who, by a coustant training and iucessant
watchfulness, koeps his septinarvy instrument in good tune aud whose spirit
has obtained a pavfect control over all, can, at will, and by pavalyzing the
functions of the ¢ intermodiato priuciples, commuuicate from body to
spirit aud cice versd—direct,—Eu,
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control over all his inner principles, sees whatever he
desires to see, rejecting all elementary influences which
tend to contaminate his purity.

The medium reccives his communications differently.
He awishes for “ spirits;” they are attracted towards him,
their magnetic influences controlling his facultics in pro-
portion to the strength of their respective maguetic powers
and the passivity of the subject ; the nervous Huid conveys
their impressions to the soul or spirit in the sane manner,
and often the same results arc produced as in the case of
the Yogee, with this important difference that they arc.n_ot
what the medium or spiritist wishes, but what the spirits
(clementary influences) will produce ; hence it is that some-
times (in spiritism) a question ou one subject is asked, and
arcply ofa different nature received, irrelevant to the
point and more or less after the * Elementary’s” disposi-
tion. The spiritist cannot at desire produce a fixed
result,—the Yogee can. The spiritist runs the risk of
evil influences, which impair the facultics the soul
has to command, and these faculties—being more proue to
evil than good (as everything having a great percentage of
Impure  matter in 1t)—are rapidly influenced. The
Yogce overcomes this, and his facultics arc entirely
within his control, the soul acquiring a greater scope for
working them and keeping thewm in check ; for, altliough the
soul is their ruler, yet it is subservient to them. 1 -will
give a familiar illustration :—Abattery generates electricity,
the wires convey the current, and the mechanism is put in
motion. Just so, the soul is the generator or battery, the
nerves the wires, and the faculties the mechanism made to
work, The Yogee forms a direct connection between his
spiritual soul and any faculty, and, by the power of his

trained will, that is by magunetic influence, concentrates.

all his powers in the soul, which cnables him to grasp the
subject of his enquiry and convey it back to the physical
organs, through the various channels of communication.*

If the Yogee desires to sce a vision, his optic nerves
receive the magnetic fluid ; if an answer to a question is
wanted, the faculties of thought and perception are charged
by him ; and so on. Ifhe desires to traverse space_in
spirit, this is casily done by him by transferring
the faculty of will+, and, as he may have acquired more or
less power, so will hie be able to produce greater or minor
results.

The soul of the medium does not become the generator

Itis not the battery. It is a Leyden jar, charged from the -

magnetic influence of the “spirits.” The faculties are
put in action just as the spirits so-called, make them work
from the jar they have charged with their own currents.
These currents, being maguctic, take after the invisibles’
own good or evil disposition. The influence of a really
good spirit is not left upon the earth after death, so that,
in reality, there are no good spirits, although some may not
be mischievous, while others may be full of real devilry,
The question arises, how the influences of the bad ones are
left behind, when the soul exists no more on earth after
death 7 Well, just as light from the sun illumines an
object, which reflects certain invisible active rays, and
these, coneentrated in a camera, produce a latent image on
a photographic plate ; in like manner the evil propensities
of man are developed and from au atmosphere around
him, which is so impregunated with his maguetic influence
that this outer shell (as it were) retains the latent Impress-
lous of good or evil deeds. These, after death, arcattached to
certain localitics, and travel as quick as thought wherever
an attractive influence is exercised the stronger, they
being less dangerous as less attracted to men in general,
but more to spiritists who attract them by the erratic
power of their will, Z.e, their own ill-governed magnetic
power.  Have not many experienced coming across a man
unknown to them, whose very appearance has been
repulsive, and, at the sight of whom, feclings of distrust and
dislike spring up in them spontancously, although they

* Or--directs which is oftener the case, we believe.—En.

T From the physical to the Spiritual bédy and eoncentrating it there, as we
understand it—Ep,  °

" ness, and expired at two the next morning.

knew nothing of or agaiust him ? On the other hand, how
often do we meet a man who, at first sight, scemns to attract
us to him, and we feel as if we could make a friend of him,
and if, by chance, we become acquainted with that person,
how much we appreciate his company.  We scem lost in
hearing him speak, and a certain sympathy is established
between us for which we cannot account. What 18 this,
but our own outer shell coming in contact with his and
partaking of the magnetic influences of that shell or
establishing a communication between each other.

The medium is also influenced by Lis own  spirit some-
tinies, the reaction of Lis nerves maguetizing some faculties
accidentally, while the elementary spirits are magnetizing
the other senses ; ora stray current reaches some faculty
which their magnetism has not reached, and @1113 leads to
some of those incomprehensible messages, which are quite
irrelevant to what is expected, and a frequent occurrence
which has always been the great stumbling block at all
séances, :

“TIIE FAKIRS CURSE”

In the “Review column” of a London Weekly of
December Jast we find a curious story given by an Indian
officer, entitled—

“ The IFakir's Curse,” which treats of the scandalous manner
the feelings of Indian natives are so frequently outraged by
arrogant and insolent puppies in scarlet.  The author tells us
the story is true in every respect.

Tur Cursk.

Lleven years ago I was serving with my reginient in Indin,
nud we were quartered at P———. AtN , the nearest mili-
tary cantonment, were the 44th Native Cavalry and a Euaropean
regiment. It was a comparatively new station, consisting
only of barracks and a small native town, and, being cntu‘qu
deficient of nmusement, we snw a good deal of the oflicers of its
garrison, P——— being within a few lours’ ride or dak, and, for
India, decidedly gay. One of the officers of the 44th Cavalry,
Pattison, was a great friend of mine, and was universally popu-
lar with my regiment, having been attached to it at F—— for a
long time ;5 and, through him, we got to know Arden and Walker,
two of Lis brother officers. The Government of India, at' that
tinie, when forming a new cantonment, was in the habit of
granting a plot of ground and advancing a sum of. money to
officers wherewith to build bungalows, the rupees being repaid
by ecasy instalments. Pattison, Arden, and Walker had takgn i
piece of ground at N——, not far from C—— 1iver, and decided
to build their house on that spot. One day the three went to
inspeet their new property, when they were accosted by a ragged,
dirty, emaciated Fakir, who first begged them humbly mnot to
carry out their project of building there, but to select another
tite, a3 the ground was sacred. Needless to say, they laughed
at him, whereupon he became terribly excited and angry, and,
raising his hands, eursed them, and said they would all die violent
deaths, and that the bungalow should be razed to the ground.
They treated the wlole affair as utterly absurd, aud thought no
more about it.  Shortly afterwards the garrison polo team of
N-—— came up {0 P—— to play amatch wersus the selected of
that station. "L'he field, in which they played, adjoined the mall.
Arden was onc of the players for N I'was driving down
with our doctor to look at the match, and, just as we arrived at
the gate of the field, we met n sister of Arden’s, a Mrs, Parker,
who had come for a similar purpose. We were talking to her
when interrupted by ashout, and, looking towards the players,
we eaw acrowd collecting, and it was very cvident that sowe-
thing serious hLad ocurred. Mrs. Parker exclaimed, * Ol, my
poor brother, I am certain that something has happened to him!”
Dr. Thompson handed me the reins and ran off to the crowd.
A few words sufficed to cxplain everything.  Arden’s pony
had “cannoned” against another, throwing his rider heavily on
his head.  Poor fellow ! hie was removed in his sister’s carringe
to her house, under charge of Dr. Thompson. All that medical
skill could do was unavailing ; he uever recovered conscious-
All the officers,
who were able, attended his funeral the day after. Some of
the more superstitious thought of the Iakir’s curse, and shook
their heads, but were laughed at and  pooh-poohed.  * Why, of
course, it was an accident, aud might have happened to you or
me had we bean playing polo,” was the auswer.
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Tue Cursk REALIZED.

That cold weather I went iome for duty at the depdt, my
regiment proceeding to N , where the 44th Native Cavalry
was still quartered. The whole affaiv Liad fuded from my mind,
when one day I received a letter at Dublin from a brother
officer, and was fairly startled and taken aback to lLear that
poor Walker, whilst out deer-hunting, had met with his death,
his horse having fallen, throwing its rider on his hLead, aud
killing him on the spot. Now, indeed, the Fukit’s curse
scemed to be working with a vengeance, only Pattison auld the
bungalow remaining, A year pnssed by, both my regiment
and the 44th Cavalry moved ¢ down country” to A , on the
river Ganges. In March, 1873, I went to St. Patrick’s ball at
Dublin Castle, and a most brilliant affair it was, every descrip-
tion of uniform in the British army being represented. I had
just finished a valse, and was taking a turn through the rooms,
when I felt a tap on the shoulder, and was saluted with, “ Well,
old boy ; deliglited to see you once more ! Ilow are the old
44th ? Rather better fun than heing in the gorgeous East,
iswt it 7 It was my old friend Pattison, Liome on a year’s
leave. Tintroduced him to wny partner, and we had a long
yarn about ol times and the fellows out in India, ** Ilave you
Leard from the regiment lately ?” ¢ Yes ; heard from Davidson
last week. 1le has had some first-class pig-sticking. A——
scems to bo a good sort of place ; lots of shooting and fun
going on.”  And the usual sort of talk that goes on between
men in the service who haven’t met for some time, and have
a good deal in common.  We sepurated, he having promised to
dine with me next guest night. My partner was much
interested in the beau sebrewr, and asked me all about him,
why Le wore such o curious nniform, &c., &e. So I told her
the whole story about the Ifakir’s eurse, and how two ont of
the three were already dead. A few nights afterwards Pattison
dined with e, aud a great pleasure it was to introduce him to
the 2ud Battalion of the regiment hie had knowu so well in
India.  During the cvening I asked him about Walker’s
untimely death, and bLe told me all particulars, having bean
present. Lle said it was cortainly a most curious coincidence,
and, at the time, ho felt it very much ; but now that his regi-
ment had left N—— aud hLe was home, he could afford to laugh at
the curse, and considered himself perfectly safe from Fakirs and
cvery description of * black.”” T saw him frequently whilst he
was in Dublin, and, when he took his departure to retarn to
India, almost the last words hie said to me were, * Well, old
chap, T hopo we shull soon meet again,  As to all that nonsense
about the curse, I don't put the slightest fuith in it ; do you ?”
Of course I said “ No,” and off he went in capital spivits. My
story isuncarly at an end. I heard of him frequeuntly, as my
regiment was again quartered in the same place as his, until,
in 1876, I was horrified to receive a copy of the Pioneer and a
letter from India giving a detailed accouut of how poor Pattison
had at length wmet with his death. Ile was a first-rate

swimmer, and one day he was boating with a friend on the
river Ganges, and by some aceident the boat was upset. 1lis
friend was but au indifferent swimmer, so Pattison said, ¢ I'll
stay behind you, in case you get tired ; but you will soou be
within your depth.” As indeed he soon was, and, turning
round to look for Pattison, saw no signs of hiuw
peared for ever,

ITe had disap-
Whether he sank through cramp or was
sucked under by one of those eddies so common in Indian rivers,
no one will ever kuow. At the
next breaking up of the snows in the hills, the river becamo a
roaring torvent, overflowing its banks, and the ill-fated
bungalow wuas swept away,

Ile was lever  seen ﬂgllill.

- LEARNING CONTRIBUTES BrAUTY TO TIIE DEFORMED;
it is an undying, indestructible and inexhaustible treasure ;
itis o friend that enriches you; it isa help-mate that
confers on you wealth and renown; it is a teacher of
teacliers ; it is nearest and deavest relative that accom-
panies you to the farthest lands;itis o supreme deity;
it will cause kings to adorc you ; hence a man destitute
of learning is assimilated to a beast—Ihe Oriental
Moralist, '

MORE ANECDOTES OF HASSAN KOAN DJINNI.

[While Col. Oleott was at Lucknow, he ways enabled to collect some
more items of personal testimony from respectable persons who had
witnessed the phenomenal feats of the remarkable Mussaliman
sorcerer Iassan Khan, nicknamed “ Djiuni” from his alleged power
over some of the “ Elemental-Spirits” which go under that nawe

- among the Mohammedans.—Eb.}

STATEMENT OF DR. ABDUL RAHMAN KuaN (LUCKNOW).

T knew Hassan Khan Djinni in Luckuow in the year
1876, during which year he passed some months here,
and, in the presence of many witnesses, performed many
feats of sorcery or magic. Besides those already described
in the “ THEOSOPHIST —such as the bringing of ripe fruits
out of season and from IKabul and other distant places
instantancously—he did a feat which T will describe. One
day he entered my dispensary where I had been occupied
at iy worx for sometime. He seated himself, and suddenly
a large brick fell just close to my feet. I was much
startled, for there were no bricks in or about the place,
and no reasonable way to account for the phenomenon. I

- walked out with him into my garden, when suddenly a

number of bricks and clods of clay began dropping from
the air all about us. I told him that, if this sort of thing
were to go on, I should certainly leave him, for I had no
desire to have my lLiead broken. He laughed, - looked up
at the sky, made a deprecatory gesture, and said in
Hindustani—* Stop ! Stop !—that’s enough " We walked
on for some paces, when other bricks fell. IHe again made a
gesture and said,— Bas, bas ! ”— that will do,”—but his
djins evidently did not agree with him, for tliere began to
fall a shower of dust or sand upon our heads. Then he
stemed to get angry, and peremptorily ordered the thing
to stop :—and it did stop.*

" The same thing occurred on another occasion when ho
camo to my liouse for a medical preseription. The brick-
shower ceased afterhic had twice commanded the invisibles
to stop their nousense. The missiles did not seem to fall
according to any attractive force proceeding from lis own
person ; sometimes they dropped very close to him, and
sometimes at a distance. Their fall was sometiuies
vertical, sometimes diagonal, and sometimes in a parabola.

STATEMENT oF BABU JwarnAa PRASADA SANKIIDIUAR,
F.T.S., (SHAHJAHANPUR).

T knew Hassan Khan in Bareilly in 1869-70. He
lived at the Tnsane Asylum, whetler as a patient or not I
do not know—(I was quite young then)—but he certainly
had the full freedom of doing as he pleased during the
day. When my father wanted him, he would go for him
with a carringe, and no objection was made to his leaving
the establishment. I have a distinct recollection of four
of these occasions, The first time it was about 8 or 9
o'clock in thie evening. About fifty persons were present
in my father’s reception-room. My father asked him if he
could show any phenomena, The sorcerer replied that lie
was not sure, as it was late in the night, and his master
(Malik) might be otherwise engaged. But, if my father
should write his request on a piece of paper, he would see
if he could get an_answer ; the “ Malik” employed two
secretaries, one for Urdil and the other for English, (The
“ Master” in question was, of course, Liis director or teaclier
in Occult Science, and was then residing insome distant
place.)) Accordingly my father wrote in Urdu and English
the following :—«Can you get me a sarda (a peculiar kind
of melon) from Kabul 2”  Hassan Khan called me and told

* This highly interesting particular should recall to the reader the
article on “ Stone-showers” which appeared in the “ ‘Turosormist”
for August, 1881, In that connection we protested against the
theory of the Spiritualists that this class of phenomena are due to
the agency of t{isembodied Lhuman spirits, and suggested that they
went to prove the existence of prankish nature-elementals. The
Djianat or Djinns of the Oriental demonology are of this class, as
the reader of the Arabian Nights will remember, They can be
made subservient to one who has learnt the secret of their sub-
jugation by occult means. Only those who would believe that we
eonsider them as beings of any sort—least of all intelligent beings
—will be very much mistaken,—Ep,
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my father to give the paperin my hand, Urnder the stair-
casc was a small cupboard or closet used for luinber. He
asked if it were empty and if there were any loled
communication with the outside of the building. Upon
being told that there was not, he ordered me to go and put
the paper inside and close the cupboard. I did so, and
took my stand at the door for about ten minutes. Mean-
while he sat with closed cyes and repeated a gesture
which he always made when he produced his phenomena—
that of moving the index-finger of the right hand from
and towards his nose. Then he told me to open the door,
and, without entering into the closet, to observe if anything
fresh had been written upon the paper. By the dim light
I fancied there was, and, upon telling him so, he bade me
bring the paper. Upon approaching it to the light, we
saw that 1 Liad been mistaken. So he instructed me to
return it to its place. After a few minutes more, he told
me to get the paper, and then, besides what my father had
written, we found added the words in Urdu but in Avabic
characters :—Is vakt hamlo plursut nali hai, Zeudah
Selam !—(I have no leisure just now, Good-bye.) The
ink of the writing was still wet.  We got no niore pheno-
mena that evening ; he replying to all importunities that,
without his master’s help, he could do nothing.

The next experiment was at the hounse of Moonshi Jivan
Sabai. e had met Hassan Khan at my father’s house and
taleen lLim over to his own. We went with him. The
Moonshi had a large family of children and he asked
llassan Khan to show them some phenomens. He said
that, if hie could be allowed to talk with his Malik, he could
then answer the question.  This being agreed to, he went
into a small adjoining room by himself, with a lamp, and
fustened the door after iim.  He remained there for about
five minutes ; and, when he came out, he said he had
obtained the permission, Ie then asked some gentleman
prescnt to lend a clean handkerchicf for the experiment,
1ie did not touch it himself, but had it given to a young
son ol the Moonshi.  The boy was told to stand by onc of
the pillus that supported the ceiling, aud, facing the
company, to pass his hand, covered with the handkerchief,
behind the pillar, Hassan Khan sat at least six yards
from the boy. He made his usual gesture with his hand
and uttered the words :— Dal do, Dal do uske hath par :
dal do” (Uive it, give it into his hand, give it). e asked
the boy it he could fecl auything coming into lLis hand.
11e said, he did; and, being ordered to produce it, we
found that from some unknown source he had received a
Kabul pomegranate. As we were all sitting and talking
over the matter, there suddenly fell a large stone, twice as
big asa man'shead ; striking at first in a unicho in the
wall, and thence tumbling to the floor.

At the third interview I myself was made to assist at
the phenomenon.  Hassan  Khan was  very friendly
towards me, and I, boy-like, went up to him and com-
plained that he had given a pomegranate to the Moonshi’s
boy the other time, but had given e nothing.  Very well,
he replied, this time I would have my share. And so, he
made me cover my haud with a handkerchief, and, as therce
was no pillar in the room, he made me stand with my
back to the door of a dark room adjoining and pass the
covercd hand within, out of sight. Presently I felt some
light weight upon my Land, and, upon withdrawing it,
found I heal received a present of a dram of fresh Kabul
grapes. He did not appro_ach me at all during the
experiment, nor, either ou this or any other occasion, did
he move from the spot where he was seated.

The incident at the last séance—to borrow a Western
expression—vas as follows :—He requested onc of the
geutlemen present to collect three or four rings from  the
company, anl to wrap them in a piece of paper. Ie
peither furnished the paper, nor touched the rings him-
sclf.  Then lie ordered the same gentleman to throw them
into the house-well.  All this being done, he ordered the
samne party to briug fruits from the gacden, and the fruit
to be given to cach gentleman who had supplied the ring.
11e then told one to cut his fruit open, e did so, and

found his ring inside the pummel he held in his hand !
The next gentleman had an orange, and, cutting it open
by the Djinni’s orders, he also found his ring inside. The
third gentleman, without waiting for orders, cut open the
orange that had been given to him, but the fruit contained
nothing, and, as he exhibited much dismay at the supposed
loss of his property, Hassan IKhan directed Lim to make a
search under the carpet. At the distance of at least
eight or nine yards from where the sorcerer sat, the
gentleman found his ring.

THE GREAT SADOUS OF INDIA,
By thr Hon. GoraLrao HURRY DESHMOOK,
Lresident of the Bombay Theosophical Society.

There 18 a number of Marathi books called Blakti
Vijaya, Bhakti Lilamrit, Sant Vijaya, &e.,in which miracles
performed by different Sadhus (saints) are narrated.
These wmiracles are believed, throughout the Deccan, by
large masses of the pecople, and are sometimes more
wonderful than those mentioned cither in the Bible or the
Koran. 'These are recited by a class of beggars called -
“ Hardass” who keep up the memory of these Sadhus
among the people who consider them as incarnations of the
great Rishees deseribed in the Pooranas, The place ab
which a Sadhu lived and died, or performed a miracle, is
licld sacred, and pilgrimages and repasts take place on
appointed days in the year. The former Governments
have endowed these places with lands and allowances for
the celebration of the anniversaries. Most of these
Sadhus were poets and have left works of instruction and
stories drawn from the Pooranas and Shastras. These
books arc read by all castes in temples, streets and regi-
ments. They are much liked by the common people who
prefer them to Sanskrit books. Some of the Sadlhus have
followers who form themselves into sccts. Some of
these sccts hate each otlier, but hold their own tecacher
in great veneration, I give below, in an alphabetical
order, thie names of those Sadhus who lived within
about the Jast thousand years :—

1 Amnrit Row.—Ile lived at Aurangabad in Shahoo
Raja’s time and is celcbrated as a poct.

2  Atmaram Swamce.

3 Annand Moorti.—He lived in Bralunanal near Miraj,

4 Bliartri Humee.—He is said to be a king of Ujan.
Ile has followers who sing his story and beg ahus.

5 Bhanoodass.—He is an ancestor of Eknath of Paitan.
He brought back the idol of Pandharpoor from Anna
Gondi in a miraculous manner.

6 Bajeet Pathan.—IHe is said to be a piousnan.

7 DBodlay Bawa.—His place is in the Nizam’s country.

8 Chundirane Bawa.—His place is in Khair near Poona.
He is said to be a Yogi. e lived about forty years ago.

9 Chokha Mahar—He is the founder of a sect among
Mahars. His place at Pandharpoor was claimed by the
Bralinans, but was given to the Mahars by the Iligh
Court a few years ago.

10 Chaitanya Guroo.—He is knowu as a very pious
man in Bengal, and is revered by Babu K, C. Sen’s scct.

11 Changdev.—He is known as a great Yogi who
lived for a period of 1,400 years by the power of Yoga.
Ile died several times and rose again. Iis tombs are
several near Ahmadnagar and in Khandesh. He used to
ride on a tiger; and was contemporary with Dnyaneshwar.

12 Dhana Bhaut.—He is known as a pious and charit-
able man,

13 Dadoo.~—He is the founder of a sect called
Dado Pauth, Nischaldass, the autlior of the cele-
brated work called Vicharsagar was a Dado Panthee,
This work is in Hindi, but has been translated into Gooja«
rathi by Mr. Mansukhram Soorajram ; and it has also been
translated into Marathi, The great Vedantist of Bombay,
Mr, Shaik Salley Mahomed, a Khoja, has published a series
of works on Vedaut, and Vickarsagar is one of then,
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14 Dnyaneshwar.—He is said to be a great Yogi and
g)eb. His Samadhi or tomb is situated in Allandi near

oona on the river Indrani, a few miles from Poona. The
Maharaja Scindia has endowed the temple of Dnyan-
eshwar by a grant ot the revenues of the village for the
celebration of his anniversary. The pilgrimage takes place
in the month of Kartic annually. He has left a great
commentary on Gita in the old Marathi language. He
is the founder of a sect. He was early put out of caste by
Brahmans in the thirteenth century when he convinced
them by makinga buffalo recite the Vedas. He made a
wall to walk, and this wall is still standing at Allandi.

15 Damajee Pant.—He gave all the grain, collected for
the king of Bedar, to famine-stricken people. The king
was angry, but God paid the price in money and satisfied
the king. His temple stands in Mangalvedha.

16 Dev Mamlatdar Yashwant Row.—Ho is known as a
most benevolent man. He resigned the service but did
not accept any pension from Government. He is now at
Indore under the care of the Maharaja Holkar,

17 Eknath.—He lived at Paitan on the Godawari.
He has left many poetical works called Ramayan, Bhagwat,
Rookmini Swayanwar, &c. He iz said to have left no
mortal remains. His body disappeared. His family enjoys a
revenue of Rs. 30,000 a year from the Peshwa, Gaek-
war, Nizam, &c. He was noted for Lis piety and humility.
He evoked the deccased ancestors of certain Brahmans,
This room is still shown in his house,

18 Gora Koombhar.—This man is said to have raised a
dead child which had been trampled under his foot.

19 Goraknath—A great Yogi. He has left some
works on Yoga. ‘

20 Gopichand.—He is said to be a king of Bengal and
disciple of Gorak.

21 Ganeshnatl.

22 Hari Narayan.—His place i3 Asta ncar Ahmad-
nagar. He died and then rose and finally died again,
His tomb has a revenue of Rs. 5,000.

23 Jalandar.—He is known as a Yogi.

24 Juni Bai.—She was a maid-servant of Namdev.
She was a poetess and is known for her piety and devotion.

25 Krishna Jairam Swamee,

26 Kabir.—He was a Mahomedan weaver of Benares.
He is reputed for his great benevolence. He is generally
called Saheb, He is the founder of a sect called Kabir-
panth, or the way of Kabir. They do not worship idols
or kill any animal. They read Kabir's works which are
many.

27 Karripa.—He was a Yogi.

28 Keshav Swamee.—His place is in Ilyderabad
(Deccan),

29 Koormadass.

30 Kamal—son of Kabir.—Hec¢ was beheaded but was
restored to life by the father.

31 Kaniya Hardass.

32 Koober Bhagat.—He died five years ago. His place
is in the village of Sarsa near the station of Annand
on the B. B. & C.I. Railway. He is the founder of a
sect. He has written some books.

33 Lala Bhagat.—His place is at Soyla (in Kattiawar)
near Wadhwan, He has founded many charitable institu-
tions for feeding poor travellers throughout Gujarath,

34 Latif Khan, :

35 Machendranath.—A Yogi.

36 Madva Mooneshwar.—He was a poet.

37 Madvacharya.—He is one of the four Vaishnava
teachers who opposed the spread of Shankara’s doctrine and
maintained that soul was not god. Heis the founder of
a sect in Carnatic. They are staunch worshippers of
Vishnu by means of idols,

38  Malloo Pant.

39 Madhowgir.—He is the founder of a sect of
Vedantists in Gujarath, He died a few years ago.

40 Mookoond Raj.—A poet of Doulatabad. He has
written several works on Vedant in Marathi. Tt issaid that
Marathi literature began with him. The Brahmans, per-
ceiving that their importance would be lessened by Marathi

literature, strenuously opposed its rise and persecuted
every author who took into his head to write in Marathi,
Thus Duyaneshwar, Eknath, Tookaram, and others, wers
cruelly persecuted for setting themselves up as teachers
and expounders of religious doctrines, which privilego
from ages belonged to Brahmans wlo resented every
infringement of it.

41 Moro Pant.—A great poet who has translated several
Poorans into Maratln verse called Arya. Ilis works
are volaminous and are recited at every entertainment and
sermon. He was a Karada Braliman of great gift. Ile is
known for his great piety and was a devoutly religious man.

42  Mookta Bal.—She was the sister of Dnyancshwar.
Her other brothers were Nivritti and Sopan.  She is known
as a Yogini. She has written some poetry.

43 Mooktcshwar.—A great poet.

44 Mira Bal.—She was a princess of Rajpootana, but
became a devotee of Krishna at Dwarka.

453 Nira Bal.

46 Narharce Sonar,

47 Nago Parmanand.

48 Nivrittinath.—He was theelderbrother of Dnyanesh-
war, His tomb is at Trimbak where an anuual fair is
held. He was a great Yogi.

49 Namdev Simpl—He lived at Pandharpoor. 1le
composed some works in poctry. He is said to be born
again in the form of Tookaram to complete his works,
He was much devoted to the worship of the temple at
Pandharpoor. He is one of the five great Sadhus whoso
word is licld sacred by the sect of Warkarees, i.e, Namdev,
Eknath, Kabir, Dnyaneshwar and Tookaram. Namdev
is said to havo given a dinner to the idol of Vithoba. The
verse whicl is often recited to commemorate the miracles
of these five saluts is as follows :—

FHEFAT Y [ES T TG ||
qit i §UT 92ET ||

qreT Fafyer Ter asfer ||
TR gD g FF
@il et §o Sa[{s ||
Eqr GRT AW agara |

50 Nabhojee.—He has written a work called Bhulkti-
nal in Hindi. Tt is a favonrite work in Upper India.

51 Nimbark.—He isthe founder of a sect called Nuna-
vats.

52 Nanak.—IHe is the founder of a scct of Udasees and
Sieks in the Punjab. HHis book called Ghranth is well
known. This book takes notice of some of the saints of
the Deccan, particularly of Namdev. Nanak was followed
by ten Badshahas, some of whom obtained political power
by fighting against the Emperor of Delhi.

53  Nityanand.—[His place is in Vrindawan ; and he is
much respected in Bengal,  ITe s said to have been born
in 9189 or Java.

54 Narsinaha Saraswati—ITe is deseribed as an
incarnation of Dattdtraya Yogi who daily bathes in the
Ganges and cats in Kolhapoor and sleeps in  Mattapoor in
Berar, There are many temples dedicated to Dattdtraya
in the country. Heis considered a great Yoginext to Sluv,
His idol is made with three faces, as representing the
Hindoo trinity.

55 Rohidass Chamar.

56 Ramdass Swami.—His place is Chapul near Sattara,
and his tombis in the fort of Parbee. He was a Guroo or
preceptor to Shivajee, the founder of the Maratha power.,
He is said to have given life to dead men, turned stones
into gold and made of a very illiterate man a learned one.
His family has a revenue of Rs. 25,000 per annum. He is
the founder of a sect. He has left many works of poetry.

57 Rangnath.—His place is Nigdu ncar Sattara. He
wag a poet.

58 Ramanooj Swamee.—He is the founder of a sect
which is divided mto two brarches, Vadgalay and Tangalay



202 THE THEOSOPHIST,.

[May, 1882.

59  Sajna Kussal,

60 Sawanta Mali.

61 Sopandev.—His tomb is at Sagwad near Poona,

62 Shah Hoosain Khan.

63 Shaik Mohomed Bawa,—TITe lived at Chamargonda
near Alimadnagar.  Though a Mussalman, he worshipped
Vithoba, His descendants recite Hindoo sermons. e
was a poct.

G4 Swamee of Akkalkota.—He died abont four yecars
ago. He cured lepers and the sick, and foretold events.
Krishnanath Bawa Thakoordas alias Bappoo Bawa, trustee
of the Thakoordwar in Bombay, was cured of his leprosy.
During the Swam{s life, Akkalkota was full of pilgrims.

65 Shankara Charya.—He is the most reputed teacher
of Vedant Philosophy and the founder of Smarta sect. His
works are many. His commentary on Upanishad Sootra
and Gita are studied by scholars. He is said to have put his
soul in a dead body, and, after forty days, brought it back to
his own body which was kept in oil.

66 Swameo Narayan—He was Survanya Brahman of
Oude. He taught his doctrines in Goojarath and Kattia-
war and gained many followers, He is noted for putting
people in Samadhi or total sleep from which he
awakened them by command. IHis principal places are
Ahmedabad and Vertal in  Khaira zilla. e died
in 1832. He has founded a sect, anud lis followers
are called Sadhus and Satsangiecs. Sadhus do not
respect caste rules. Satsangees do. His sect is at enmity
with Wallub sect who persecute them in every way.
He is considered an incarnation of God, and his idols are
placed in temples along with Krishna and Vishnu.

67 Sowbhag Shaw.—His place is at Ahmedabad. His
followers wear a nose ring. He is said to have brought
rain during a famine,

68 Shreepad Shreewallabha.—An incarnation of Dat-
tatraya, ITis miracles are celebrated in a book called
Gooru Charitra which is read and held in great veneration,

69 'Tookaram.—He lived in the village of Dechoo near
Poona. Heis said to have ascended to heaven, and the
day of his ascension is celebrated on the 2nd Falgoon
amually.  He has left a poetical work called Gatha which
is very popular in the Deccan. It gives religions and moral
instruction,

70 Toolsidas.—A great poct whosc Ramayan is a
favourite book in Upper India. Iis village is Rajapoor
near Chitrakooti.

71 Vishnu Swamee—A Vaishnav teacher of great
repute.

72  Vallabacharya—A disciple of Vishnoo Swamee
and the foundér of a sect of Vaishunavas. His descendants
arc called Goswamee Maharaj, who have many mandirs
(temples) in Bombay.

73  Waman.—A Poet and Pandit,
works.

The works of these saints and poets were very scarce
when they were confined to manuseripts, but, owing to the
native press, they are now abundant and to be found in
every village. Selections from them are taught by the Edu-
cational Department in vernacular schools. They are
recited by Hardass and others who make them a means of
livelihood. By these mecans traditions are kept alive
among the people.

He has left many

SILVER, THE MOON AND THE ASIIES ARE SIMILAR IN
colour ; the water of the well is the same as the water of
the river ; the lion and the fox are both quadrupeds; a
liorse and a mule are similar beasts ; an elephant and a
camel are both huge animals; the learned and the
ignorant are human beings ; the honest people and the
dishonest thieves are men ; although all these are similar
in appearance, yet they can never be
compared,—~The Oriental Moralist.

intrinsically

THEOSOPHY DURING THL FIRST PHASE
OF MODERN PHILOSOPIY.

By Prstanst Donapsi Kuanpavawara, L.CE, FT.S.

As soon as man becomes distinguished from the animal,
he becomes rteligions. He sces in nature sometling
beyond thie phenomena, and for himself something beyond
death, Thissentiment is like the instinet of love. It
raises thie vulgar inan above himself—

“Tn den heitern Rigionen
“ Wo die reinen formen wohnen.”

Thus it was with the Arabian prophet. Far beyond the
confines of history, resting under his tent, free from the
taint of a corrupted world, the Bedouin patriarch prepared
the faith of mankind. The poetry of the soul, faith, liberty,
virtue, devotion, have made their appearance in the world
in all ages. Ere human faith attains to a_clear symbol,
its carly religious intuitions are essentially naturalistic.
« Lyamour du bien, et le besoin du vrai,” as George 'Snml
expresses them, are grand instincts which underlic all
beliefs. One has but to seek for them. The Goddess of
Wisdom, says Schiller, is to some the

veevesent Goddess great s
“ To some the mileh cow of the field
“ Their wisdom is to calculate
“ What Lutter she will yield.”

Those of the latter class can never attain to a loving
embrace of nature.

“ Tlichet nus dem engen dumpfon Leben
% Iu des Ideales Reich” '

“Fly out of the dull narrow lifc into the rich Ideal,” says
the German, Then the sentiment of the infinite becomes
a delicious poetry. Mankind, in its totality, offers an
assemblage of low Dbeings, sclfish and superior to the
animal only in that its selfisliness is more reflective. From
the midst ‘of this uniform mediocrity, they are like a
brilliant star that rises towards the sky and bears witness
to a nobler destiny.  Such was St. Paul, such Dlato, such
was Socrates, and such Jesus of Nazaretl

In the history of philosophy, Theosophy is supposed to
have taken rise with the founder of the nodern scicuce of
medicine. Bombast ab Hohenheim, better known as
Theoplirastus Paracelsus, was the first to have set up the
standard of revolution against scholastic medical science.
To study nature in her varied departments he travelled
extensively throughout Europe. It is very likely that he
visited some countries in the East. For there is the
intoxication of the Sufi in his doctrines. e took as the
basis of his physical speculations a direct communication
of the soul with God, by means of illumination. This is
Theosophy. The soul is the divine essence. In its own
depth lies all truth that man can know. It is full of
sciences. But these divine traits are veiled. No books
nor thie seuses, no reasoning nor factitious intelligence, can
get at them. One must retire within himself. He must.
meditate. Cothe standing by the bank of the rivulet asks
its whence and its whither. The brooklet replies :—

“ Der mich gerufen aus dem Stein
¢ Der, denk ich, wird mein Fulrer Sein.”

(fe who ealled me out of stone is my leader.) He had
to think and think before he could get the reply. The
mystery in us that calls itself “I” isa breath of Heaven.
To know this miracle we have to withdraw ourselves into
the essential intelligence which is in the depths of our
nature. There alone we perceive the truth not actively
but passively. We feel the divine within ourselves.
Purity of heart is the condition, and prayer the means of
such an attainment. Here the plan of creation is revealed
to us, Man is a miniature univerge, a child of ifs great
namesake. Ileisa hidden world. God who is life has
diffused life everywlere. All parts of the universe are full
of souls, These are not gifted with intelligence. It is
the peculiar privilege of man created in the image of






































































