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Swwallud-spinning  are as tollows i—

“ The much respected author of thé best standard text-book
on Chemistry in the English language, the late Professor W.
Allen Miller, in the course of a lecture at the Royual Institution
set forth certain facts, but expressed 'an objection to make
known a speculative hypothesis which apparently explained
the causes of the facts.” He said that tempting but inadequate-
ly proved hypotheses when once implanted in the mind, were
most difficult to eradicate ; they ' sometimes stood in the way of
the discovery of truth, they often promoted . experiments in a
wrong direction, and were better. out of the heads than in the
beads of young students of science.

*The man who prosecutes original research must have some
gpeculation in his head ashe tries each new experiment. Such
experiments are questions put to Natuare, and her replies com-
monly dash to the ground one such speculation after another,
but gradually guide the inyestigator into the true path, and
reveal the previously unknown law, which can thenceforth be
safely used in the service of 'miankind for all time.

*“Very different is the method of procedure among some class-
es of psychologists.., With them a tempting  and ‘pls;uéiblc
hypothesis enters . the mind, but instead of considering it to be
mischievous to propagate ' it as possessing authority before it is
verified, it is thought clever to do''so ; the necessity for facts
and proof is ignored, and " it'may be ‘that & cliurch or school of
thought is set up,‘\'vlv)ich‘ 'pelolpléf aro requested to join in order
that they may fight " for :ﬂle; ‘i_ic}vl dog'mp, vlThus unproved
speculations ave forced upon the world- with trumpet tongues
by one cluss of people, iustend of being tested, and,in most

C e
read “ esotericism.”

cases, nipped in the bud according to the method of the man
of science.®

“The religious periodicals of the day abound with articles
consisting of nothing but speculations advanced by the authors
as truths and as things to be upheld and fought over. Rarely
is the modest statement made, ¢ This may explain some points
which are perplexing us, but until the verity of the hypothesis
hag been firmly demonstrated by facts, you must be careful
not to let it rest in your mind as truth,” By ¢ facts > we do
not necessarily mean physical facts, for there are demonstrable
truths outside the realm of physics.

“ The forcgoing ideas have often occurred to us while reading
the pages of the Treosorimsr, and have been revived by an
interestiug editorial article in the last number of that journal,
in which the nature of the body and spirit of man, is definitely

sjped out in seven clauses.t There is not one word of
mpt at proof, and the assertions can only cmry weight
1 those who derive their opinions from the authoritative
gutions of othoers, instead of upon evidence which they have
zhed and examined for themselves; and the remarkable
it is that the writer shows no signs of cousciousness that
evidence is neccssary. IIad the sciontific method Dbeen
sted, certain facts or truths would have been made to pre-
+ each of the seven clauscs, coupled with the claim that thoso
hs demonstrated the assertions in the clauses, and negatived
iypotheses at variance therewith.
Endless specnlation-spinnning is a kind of mental dissipation,
:h does little good to the world or to the individuals who
lge therein, and has sometimes had in Lurope a glight
ency to impart to the latter signs of Plarisaical self-
ciousness of their being advanced religionists and philoso-
8, living in a diviner air than those who work to base their
ions on well-verified truths. If the speculators recognised
* responsibility aud imitated the examnple set them by the
great and good Professor Allen Miller, nine-tenths of their
time would be set at liberty for doing good work in the world,
the wasting of oceans of printing ink would be avoided, and
mental energy which might be devoted to high uses would no
longer run to wnste. The minds of habitual drcamers and
speculators may be compared to windmills iucessantly at work
grinding nothing.t '

“ Just at present there is far too much meutal speculation
ofloat, and fur too few people putting good ideas into practical
form. Here in London, within the past year, grievous iniquities
which might have been prevented, and grievous wrongs which
might have been redressed, have abounded, and too few people
have been at work ameliorating the sorrows and the sins imme-
diately around them.”

Now we do not want to discuss these questions with
the Spiritualist in the way that rival religions sects
might debate their differcnces. There can be no secta-
rianism in truth-seeking, and when we regard the Spirit-
ualists as seriously mistaken in many of the most import-
ant of the conclusions to which they have come, they
must certainly be recognised as truth-scekers,—like our-
selves. ~ As a body, indeed, they art entitled to all possible
honour for having boldly pursued their experiences to

* Wo do not want to bo cruel: but where can one find “unproved specula-
tions” more unproved, or that would be nipped in the bad ” by *“ the
man of scienee ” with a more ready hand than those that are weckly express-
¢d in tho Spiritualest ?—-1ip. .

+ The Turosormist, Bombay, October, 1881, pp. 18-19.

+ Yerily so. For over thirty years have the dreamers and spoculators
upon the rattorale of “Spiritnal” phenomena set their wind-mills to work
night and day andyet hitherto mortals and holping Spirits have ground out
for the world but ..., Austs,—ED,
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NOTICE T0 CORRESPONDENTS.

B35 The Correspondents of the THEOSOPHIST are particularly requested
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left between the lines, vn order to facilitate the work of the printer, and
to prevent typographical mistakes which are as vewatious to us as
they must be to the correspondents themselves. Al communications
should be written on one side of the paper only, ‘

SPIRITUALISM AND OCCULT TRUTH.

The Spiritualist of November the 18th takes notice of
the article published in the Trzosopmist for October
under the heading “ Fragments of Occult Truth,” but
it does not quite appreciate the objects with which that
article was put forward, and still less, the importance of
its contents. To make further explanations intelligible to
our own readers, however, we must first represent the
Spiritualist’s present remarks which under the heading
of “Speculation-spinning” are as follows :—

“ The much respected author of the best standard text-book
on Chemistry in the English language, the late Professor W.
Allen Miller, in the course of a lecture at the Royal Institution
set forth certain facts, but expressed an objection to make
known a speculative Lypothesis which apparently explained
the causes of the facts. e said that tempting but inadequate-
ly proved hypotheses when once implanted in the imind, were
most difficult to eradiente ; they sometimes stood in the way of
the discovery of truth, they often promoted cxperiments in a
wrong direction, and wore better. out of the heads than in the
heads of young students of science,

*The man who prosecutes original research must have some
speculation in his head as he tries each new experiment.  Such
experiments are questions put to Nature, and her replies corn-
monly dash to the ground one such speculation after another,
but gradually guide the investigator into the true path, and
reveal the previously unknown law, which can thenceforth be
safely used iu the service of miankind for all time.

“ Very different is the method of procedure anong some class-
es of psychologists.. With them a tempting and plausible
bypothesis enters the mind, but instead of considering it to be
mischievous to propagate it as possessing authority before it is
verified, it is thought clever to do 'so ; the necessity for facts
and proof is ignored, and it'may be that a cliurch or school of
thought is set up, which people are requested to join in order
that they may fight for the new dogma. Thus unproved
speculations are forced upon the world with trumpet tongues
by oue class of people, iustead of being tested, and,in most

cases, nipped in the bud according to the method of the man
of science.®

“The religious periodicals of the day abound with articles
consisting of nothing but speculations advanced by the authors
as truths and as things to be upheld and fought over. Rarely
is the modest statement made, ¢ This may explain some points
which are perplexing us, but until the verity of the hypothesis
has been firmly demonstrated by facts, you must be careful
not to let it rest in your mind as truth.’ By ¢ facts > we do
not necessarily mean physical facts, for there are demonstrable
truths outside the realm of physics.

“ The foregoing ideas have often occurred to us while reading
the pages of the Tieosoriisr, and have leen revived by an
interesting editorial article in the last number of that Jjournal,
in which the naturc of the body and spirit of man, is definitely
mapped out in seven clausestt There is not one word of
attempt at proof, and the assertions can only carry weight
with those who derive their opinions from the authoritative
allegations of others, instead of upon evidence which they have
weighed and examined for themselves ; and the remarkable
point is that the writer shows no signs of consciousness that
any evidence is necessary. Ilad the scientific method Dbeen
adopted, certain facts or truths would have been made to pre-
cede each of the seven clauses, coupled with the claim that those
truths demonstrated the assertions in the clauses, and negatived
all hiypotheses at variance therewith.

*‘ Endless speculation-spinnning is a kind of mental dissipation,
which does little good to the world or to the individuals who
indulge thercin, and has sometimes had in Europe a glight
tendency to impart to the latter signs of Pharisaical eelf-
cousciousness of their being advanced religionists and philoso-
phers, living in a diviner air than those who work to base their
opinions on well-verified truths. If the speculators recognised
their responsibility and imitated the example set them by the
great and good Professor Allen Miller, nine-tenths of their
time would be set at liberty for doing good work in the world,
the wasting of oceans of printing ink would be avoided, aad
mental energy which might be devoted to lLigh uses would no
longer run to waste. The minds of habitual dreamers and
speculators may be compared to windmillg incessantly at work
grinding nothing.t

“Just at present there is far too much mental speculation
afloat, and far too few people putting good ideas into practical
form. Here in London, within the past year, grievous iniquitics
which might have been prevented, and gricvous wrongs which
might have been redressed, have abounded, and too few people
have been at work ameliorating the sorrows and the sins inme-
diately around them,”

Now we do not want to disenss these questions with
the Spiritualist in the way that rival religious sects
might debate their differences.  There can be no secta-
rianism in truth-seeking, and when we regard the Spirit-
ualists as seriously mistaken in many of the most import-
ant of the conclusions to which they have come, they
must certainly be recognised as truth-scekers—like our-
selves.  As a body, indeed, they are entitled to all possible
Lonour for having boldly pursued their experiences to

* Wo do uot want to be cruel: but where can one tind ‘“unproved speecula-
tions” more unproved, or that would be nippedin the bud " by * the
man of science ” with a more ready hand than those that arc weekly cxpress-
ed in tho Spoitualist 1—Lp.

+ The Turosormisy, Bombay, Octobor, 1881, pp. 18-19.

£ VYerily so. For over thirty yoars have the dreamers and speculators
upou tho ratiorale of ““ Spiritual” phenomena sot their wind-mills to work
night and day andyet hitherto mortaly and holping Spirits have ground oub
for the world but ,..,,, Ausks,—EDp,
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unpopular conclusions, caring more for what presented
itself to them as the truth than for the good opinion of
socicty at large. The world laughed at them for think-
ing their communications something beyond fraudulent
tricks of impostors, for regarding the apparitions of
their cabinets as visitors from another world. They knew
quite well that the communications in a multitude of
cases were no more frauds than they were baked potatoes,
that people who called them such were talking utter folly,
and in the same way that whatever the materialised
“ spirits” were, they were not in any thing like all cases
cven if they might be in some, the pillows and night-
gowus of & medium’s assistant. So they held on gallantly
and reaped a reward which more than compensated them
for the silly success of ignorant outsiders in the con-
sciousnessof beingin contact with superhuman phenomena,
andin theexcitement oforiginal exploration. Nothing that
has cver been experienced in connexion with such excite-
ment by early navigators in unknown seas, can even have
been comparable to the solemn interest which spiritual
enquirers (of the cultivated kind) must have felt at first as
they pushed off, in the frail eanse of mediumship, out into
the ocean of the unknown world,  And if they had realised
all its perils one might almost applaud the courage with
which they sct sail, as warmly as their indifference to
ridicule.  But the heretics of one age sometimes become
the ortliodox of the next, and, so apt is human nature to
repeat its mistakes,that the heirs of the martyrsimay some-
times develop into the persecutors of a new genecration.
This is the direction in which modern Spiritualisin is
tending, and that tendency, of all its characteristics, is the
onc we are chiefly concerned to protest against. The
conclusions of Spiritualism, inaccurate and premature as
they are, arc settling into the shape of orthodox dogma
while the facts of the great inquiry, nwmnerous as they
are, are still chaotic and confused, their collectors insist on
working them up into speeific doctrines about the future
state, aud they are often as intolerent of any dissent
from these doctrines as the old-fashioned religionists were
of then,

In fact, they have done the very thing which the Spirit-
ualist, with an inaptitude born of complete misapprehen-
sion of what Occult Science really is, now accuses us of
having done: they have given themselves wholly over to
“ speculation-spinning.” 1t is fairly ludicrous to find this
indictment laid at our door on account of our Fragments,
The argument of that paper was to the effect that Spirit-
nalists should not jump to conclusions, should not weave
hasty theories, on the strength of séance-room experi-
ments, Such and such appearances may present them-
selves : beware of misunderstanding them. You may see
an apparition standing before you which you know to be
perfectly genuine, that is to say, no trunpery imposture
by a fraudulent medium, and it may wear the outward
semblance of a departed fricnd, but do not on that account
jump to the conclusion that it is this spirit of your de-
parted friend, do not spin speculations from the filmy
threads of any such delusive fabric. Listen first to the
wisdom of the ancient plhilosophies in regard to such ap-
pearances and permit us to point out the grounds on"which
we deny what seems to be the plain and natural inferonce
from the facts. And then we proceeded to explain what
we have rcason to know is the accelpted theory of pro-
found students of the ancient philosophy. We were repeat-
ing doctrines as oldasthe pyramids, butthe Spiritualist not
having hitherto paid attention to them seems really to
imagine that we have thrown them off on the spur of the
nmoment as a hypothesis, as Figuer does with his con-
jectures inthe # Dayafter Death,” or Jules Verne with his,
1 his “ Voyage round the Moon.” We cannot, it is true,
quote any printed cdition of the ancient philosophies and
zefer the reader to chapter and verse, for an article on the
seven principles, but assuredly all profound students of

mystic literature will recognise the exposition on which
we ventured as supported, now in one way, now in
another, by the cantiously obscurc teaching of occult

writers. Of course, the conditions of occult study are so
peculiar that nothing is more difficult than to give one's
“ authoritics” for any statement connected with it, but
none the less is it really just as far fromn being “up in a
balloon” as any study can be, It has been explained re-
peatedly that the continuity of occult knowledge amongst
mitiated adepts is the attribute about it which commends
their explanations—absolutely to the acceptance of those
who come to understand what initiation means and what
kind of people adepts are. IFron Swedenborg onwards
there have been many seers who profess to gather their
knowledge of other worlds from actual observation, but
such persons are isolated, and subject to the delusions of
isolation. Any intelligent man will have an intuitive
perception of this, expressing itself in a reluctance on his
part to surrender himself entirely to the assurances of any
such clairvoyants. But in the case of regularly-initiated
scers it must be remembered that we are dealing with a
long,—an extraordinarily long,—scries of persons who,
warned of the confusing circumstances into which they
pass when their spiritual perceptions are trained to range
beyond material himits, are so enabled to penetrate to the
actual realities of things, and who coustitute a vast organis-
ed body of seers, who check each other’s conclusions, test
each other’s discoveries and formulate their visions into a
science of spirit as precise and entirely trustworthy as, in
their humble way, are the conclusions, as far as they go,
of any branch of physical science. Such initiates are in
the position, as regards spiritual knowledge that the regu-
larly tauglht professor of a great university isin, as regards
literary knowledge, and any one can appreciate the
superior claims of instruction which might be received
from him, as compared with the crude and imperfect
instruction which might be offered by the merely self-
taught man. The initiate’s speculations, in fact, are not
spun at all ; they arclaid out before b by the accumu-
lated wisdom of ages, and he has merely followed, verified
and assimilated them.

But it may be argued, if onr statement about the teach-
ings of this absolutely trustworthy occult science claims to
bo something more than assertion and hypothesis it is
anassertion and, for the world at large, a hypothesis, that
any such econtinuously-taught body of inttiates is any-
where in existence. Now, in reference to this objection,
there are two observations to be made, firstly, that there is
a large mass of writings to be consulted on the subject, and
Jjust as Spiritualists say to the outer world < if you read
theliterature of Spiritualism, you willknow how preposterous
it is to continue denying or doubting the reality of spirit-
ual phenomena,” so we say to Spiritualists if you will onl
road the literature of Occultisi it will be very strange of
you still doubt that the continuity of initiation las been
preserved. Secondly, we may point out that you may put
the question about the existence of initiates altogether
aside, and yet find 1u the philosophy of Ocenltism as ex-
pounded by those who do labour uuder the impression
that they have received their teaching from competent, in-
structors such inhevent claims tointellectual adoption that
it will be strange if you do not begin to respect it as n
hypothesis.  We donot say that the  fragments” given in
our October number constitute a sufficiently complete
sclicme of things to command conviction, this way, on
their own intrinsic merits, but we do say that even taken
by themselves they do not offend intuitive criticism in
the way that the alternative spiritual theory does. By
degrees as we are enabled to bring out more ore from tlie
mine which yielded the “fragments,” it will be found that
every fresh 1dea presented for consideration fits in with
what has gone before, fortifies it, and is fortified by this in
turn. Thus, is it not worth notice that even some notes wa
published in our December number in answer to inquiries
about Creation, keep the mind to realise the way in which,
and the materials with which, the Elementaries in the
onc case, in the other the automatically-acting Kama
Rupa of the medium, may fashion the materialised appa-
rition which the Spiritualist talces for the spirit of his dex
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pa‘rt'ed friend ? It sometimes happens that a materialised
spirit will leave behind as a memento of his visit some
little piece cut from his spiritual (?) drapery. Does the Spi-
ritualist believe that the bit of muslin has come from the
region of pure spirit from which the disemnbodied soul de-
scends ¢ Certainly no philosophically minded Spiritual-
1st would, but if as regards the drapery such a person
would admit. that this is fashioned from the cosmic matter
of the tiniverse by the will of the spirit which makes this
manifest, (accepting our theory so far) does it not ration-
ally follow that all the “ material” of the materialised
visitor must probably be also so.fashioned ? And in that
case, if the will of a spirit without form can produce the
])i}l‘tlcuhn‘ form which the sitter recognises as his dead
friend, does he not do this by copying the features requir-
ed from some records to which as a spirit he lias access;
and in that case again is it not clear that some other
“ spirit ” would equally have that power ¢ Mere reflec-
tion, in fact, on the principles of creation will lead one
straight to a  compreliension of the utter worthlessness of
resemblance in a materialised spirit, as a proof of iden-
tity.

Again, the facts of spiritual experience itself fortify the
explanation we have given. Is it not the case that most
Spiritualists of long experience,—omitting the few circum-
stanced in the very peculiar way that M. A. (Oxon)
15, who are not in pursuit of dead friends at all—
are always reduced sooner or later to a state of abso-
lute intellectual exasperation by the unprogressive
character of their resenrches. How is it that all these
twenty years that Spiritualists have been conversing
with their departed friends their knowledge of the con-
ditions of life in the next world is either as hazy
still as the rambling imagination of a pulpit orator, o,
if precise at all, grotesquely materialistic in its so-called
spiritnality 2 Tf the spirits were what the Spiritualists
think them, is it not obvious that they must have made
the whole situation more intelligible than it is--for most
people,—whereas, if they are, what we affirm that they are
really, is it not obvious that all they could do is exactly
what they have done ?

But, to conclude for the present, surely there need be
no hostility, as somne Spiritual writers seem to lLave ima-
gined between the Spiritualists and oursclves, merely be-
cause we bring for the consideration a new stock of ideas,—
new, indeed, only as far as their application to modern
controversies is concerned, old enough as measured by the
ages that have passed over the ecarth since they were
evolved. A gardener is not hostile to roses, because he
prunes his bushes and proclaims the impropricty of letting
bad shoots spring up from below ihe graft. With the
Spiritualists, students of Occultism must always have bonds
of sympathy which are unthought of in the blatant world
of earth-bound materialism and superstitious credulity.
Let them give us a hearing ; let them recognise us as
brother-worshippers of Truth, even though found in unex-
pected places. They cannot prove so oblivious of their
own traditions as to refuse audience to any new plea,
because it may disturb them in a faith they find comfort-
able. Surely it was not to be comfortable that they first
refused to swim with the stream, in matters of religious
thought ; and deserted the casy communion of respectable
orthodoxy, happily trustful of the future state prescribed
by the Archbishop of Canterbury, and in the safe arrival
there, if any onc who takes a ticket for the right pew,
as if it were a through carriage for Paradise without
break of gauge. Will Spiritualism only conquer incredu-
lity to find itself already degraded into a new church,
sinking, so to speak, into arm-chairs in its second childhood,
and no longer entitled to belief or vigorous enough for
further progress ? Tt is not a promising sign about a reli-
gious philosophy when it looks too comfortable, when it
promises too indulgent an asylum for our speckled souls
with %ooris of the Mahomedan Elysium, or the all too
Lomelike society of the Spiritualist’s “Summer-land.”
We bring our friends and brethren in Spiritualism no meres

feather-headed faneies, no light-spun speculation, when
we ofter them some toil-won fragments of the mighty
mountain of Occult knowledge, at the base of whose har(.l-
ly accessible heights we have learned to estimate their
significance and appreciate their worth. Is it asked
why we do not spread out the whole scroll of this much
vaunted philosoply for their inspection, at once, and
so exhibit clearly its all-sufficing coherence ¢ That
question at least will hardly be asked by thoughtful men
who realise what an all-sufficient philosophy of the
Universe must be, As well might Columbus have been
expocted to bring back America in his ships to Spain.
“@Gdod friends, America, will not somo,” he might have said,
“ but it is there across the waters and, if you voyage as I
did and the waves do not smother you, mayhap you will
find it too.”

“ NATURE-SPIRITS AND ELEMEN TALS?”

A correspondent of Light having asked Mys. Emma
Hardinge Britten, the famous spiritualist speaker and
author, to state her beliefs as regards the existence of
sub-human orders of “ spirits,” our excellent friend .lms,
in the number of that journal for 3rd December, given
them without reserve. Before quoting them, we must
inform our readers that the Spiritualists have always
opposed the allegations of Theosophists that such races
of Dbeings exist,and we have had to put up with no little
hard scolding from them. Mrs. Britten, Incautiously, as
we think, uses the word “Elementary,” to signify nature-
spirits, or the forces of Nature. A clear distinction shoul.d
be drawn between these nature-spirits, and the psychic
shells of onco living human beings, known in India as
bhutas. To mark this difference and, if possible, avoid
confusion, we applied, in Isis, the name Elementals” to
the nature-spirits, and used the word “ Elomentary” to
designate the bhidtas. Mrs. Britten says:—

Setrtarsecrsssseseststtcsnsscennnoe R R N O T T T PR N R N

Protesting in advance against being forced into the arena of
literary warfare, tho unspiritual character of which too often
offends and disgusts the readers of our journals, I simply reply
to the inquiry of “ Student,” that I—as one who not only
believes in Elementary Spirits, but claims to havo seen them,
and conversed with many others who have had similar expe-
riences—am accustomed to classify all sub-human Spiritsas elemen-
tary in organisation, and T presume the term “ Nature-Spirits”
is simply applied to such existences from the position which they
occupy in the realm of nature. ) )

I have quite recently seen in one of the Spiritual journals, though
I cannot at this moment recall which, a beautiful simile, used to
represent the position of man in the scale of creation, namely,
as standing midway upon the famous ladder whose foot is on
earth and its highest round in Heaven. If this position repre-
gents a physical truth, of which material existence is the visible
witness, is there no corresponding Spiritual ladder in which descend-
ing grades of being are as obvious and philosophical a necessity,
as the ascending scale which Spiritualists so readily acknowledge 7
If the Darwinian chart of material progress presents features of
absolute demonstration on so many points that its unsolved pro-
blems can afford to stand over, awaiting proofs which the future
must yield up, can the Spiritualist be content to supplement Dar-
win’s merely muaterialistic footprints of being, with an advance into
Spiritual realms deyond matter, yet utterly ignore the existence of
Spiritual realms of being as the antecedents of matter 7® Arethere
no embryonic states for the soul, as well as for the body ; no realms
of gestation for Spiritual, as well as for material, forms?

[ L L R R L L R R I Shestesesraceserrs et bssasssantse

I will take up your spaco no further than to repeat that I have
seen Elementary Spirits in many forms, and on many grades of the
scale of being, and that I believe I have conversed or corresponded
with many hundreds of intelligent persons who think with me, that
they have as good evidence of the existence both of sub-human
and super-human Spirits, as of simply human Spirits. That inter-
course with these realms of being has been far more rare than with
human Spirits |I allow ; hence those who have entered upon it
shrink back with as much dislike and pain from the coarse denial

® We do not know what the eminent author of ¢ History of Modern
American Spiritualism” really means by the words “ beyond” and “* ante-
cedents of matter” in this application. Surcly, she cannot mean that
there exists any realm of ‘“being” beyond or outside of mattor? Such
realm would be one of pure Spirit, i.e., of alsolute inunateriality in which
it is hardly necessary to remind any one there can be no being ; as a ““ being "
of any description whatsoever implies something orgunized, and that some-
thing can never be formed out of nothing.—LD,
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and rude contempt of others who have not shared their experience,
a8 Spiritualists themselves fecel when their Delief is assailed Dy
ignorance and bigotry. Hence it is also that little is said or written
on this subject at present ; and though I have reason to lelieve in
the great unfoldments of Spiritual life and being, upon the mere
threshold of which we are now standing, that far and wider and
more astounding vevelations from the Spiritual side of man’s
naturo await us than the limited vistas we now gaze upon afford, I
deem it in tho best interests of truth that we should advance most
cautiously ; accepting only that which we can prove in ordinary
experiences, and leaving cxtraordinary revealments to unfold
themSEIVOS. teririirueiiiieniiiniiniii s st rrar e s s e

I am, very faithfully yours,

Fiua HarpInGE-DRITTEN.
The Limes, Humphrey-street,
Chectham IIill, Manchester,

In the samo number of Light we learn from a correspond-
ent signing himself “ Ma”—that the “ carlicst Gods of
Egypt, following the Mother of the Gods, were the Eight
who rulod in Am-Smen before the firmament of Ra was
uplifted ;” and that “ they aro known to all Egyptologists
as the eight elementaries.”

A new proof of the correctness of cyclic necessity : gods
worshipped ninety oenturies B. C., besoming candidates for
the same in the nineteenth A.D. ! '

IN DESPERATE STRAITS.

The emotional letter to the Editor of a Christian jour-
nal of London, from a well-known native clergyman of
Ceylon, which we copy below, is generously accorded the
wide circulation of our magazine to show that we bear no
malice even to such bitter and often truculent cnemies as
the missionarics have shown themselves to be Tt does
scem rathier amusing, however, that this writer, himself a
clergyman and presumably able to expound lis religion,
should be appealing for help to Dr. Sexton, once upon a
time a well-known Spiritualist, and the editor of a Spirit-
ualist paper, but at the same time not lifting his hand to
stop the Buddhist revival in Ceylon. Mr. Spaar was onc of
the five Padris who were present at Panadure, on the 22und
of June 1881—the occasion, referred to in his letter, when
a makeshift heterodox champion offered himsclf as an anta-
gonist to Col. Olcott—but who did not open their mouths
when that gentleman said @ “ If, either now or ‘at any
other time prior to my departure for India, the Christian
party should put forward a champion whom I can withont
sacrificing sclt-respect meet in debate, their challenge will
be accepted.” ~ This year, again, the old game of putting
up obscure laymen to challenge our President was repeat-
ed, but, of course, no notice was taken of them. Our
mission 1s not ouc of aggression but of defence. We de-
fend, first, the principle of Universal Brotherhood and
mutual tolerance, and then tho right of all Asiatic peoples,
to be left nnmolested in the enjoyment of their ancient
faiths. Whatever we have cver done against missionaries in
Asia has been donc, because those propagandists are trying
their utmost to stamp out and destroy religions far better
suited to Asiatic moral nceds than the one they would
introduce, and taking advantage of the ignorance of youth
to turn them into irreligions sceptics, As for the present
editor of the Shield of Fuith whose help is implored, heis a
man of lcarning and elogquence, but may preve no more
persistent in defending the “Holy Ghost,” than he was in
advocating the cause of the unholy ghosts in general* A
whilom spiritualist who has turned his coat, though he be,

* Tho Medium and Daybreak (November 11) says :—

Dr. Sexton continuos to enlarge tho profits of his ministry by con-
demning Spiritualism as *‘ dooidedly anti-Christian.” ¢ A Humanitarian”
replies to him at length in tho ‘ South Shields Daily Nows ;” wo mako
ono oxtract : “ Could anything bo more foolish than to consuroa causo
for doing tho very work which it is sent into tho world to porform, viz, to
convert tho sinnor and unbeliovor from the orror of his ways? Does not
evorybody know that the worthy rdoctor was himself an Atheist for many

oars, and that it was through his association with Spiritualism that ho
{ecamo possessod of a bolicf in a future lifo, and in a Providonco who rules
wisoly and woll # Tho eloquonco of Christondom was launchod at him in
vain : ho romained a staunch Atheist : but—the Phenomona of Spiritualism
boing provod by him to bo genuino—he now looks triumphantly over tho
gravo, aud gratofully advisos his hearers to bolicve that it is ail the work
of ¢ evil gpirits !’

yet, his argumentum ad erumenam—to  raise the funds”
—the usual appeal to the pockets of the faithful on such
occasions—in the editorial which we copy below ought to
be responded to by the Sinhalese Clristians at once, and
the Rev. Spaar should head the list.  To help the worthy
gentleman in his distress, wo now quote from his plaintive
letter i—
Kalutara, Ceylon, August 4, 1881,

Rev. Sir,—...... Never was there such a revival of unbelief
as there is at present in Ceylon. The battle for the truth must
ere long be fought, and God grant that some valiant David mny
arise to stand up against the Philistines of error and infidelity -
who stalk through the land.  All this while we have had to
deal with difficulties arising frony the purely heathen Buddhist,
but now there has sprung up in our midst, a *“ Theosophical
Society,” whose President and Founder in Ceylon is a professed
American, (sic) Col. 1. S. Oleott. Ho first arrived in the
island  towards the end of last year, in  company with
Madame Blavateky, who professed to work miracles. * Both
of them visited several towns and villages, lecturing against
Chlristianity, indulging in Lorrible blasphemies. They declared
themselves converted to Buddhism, and worshipped at its
ghrines. +  After preaching or lecturing, Col. Olcott usually
challenges any one to come forward and meet him in debate, At
one place his challenge was nccepted by a native Christian,
quite sanguine that some Christian English missionary would
Joyfully come forward in defence’ of the fuith ; but theidea
of the missionaries is to let well alone, and that all this will
como to nought. Col. Olcott is believed to be quite a master
of the sciences, having lectured on those of an occult character.
Tlis native Christian having failed in enlisting the sympa-
thies of the missionaries, got a member of the  Christo-Bralmo-
Somaj” to take up the gauntlet thrown down by Col. Olcott ;
but when the opponents met Col. Olceott declined to hold any
discnssion with a man who was not a Christian, on tho subject
of the Divine Origin of Christianity. Ilaving made collections
in aid of what is now known as the “ Sinhalese National Bud-
dhist Fund,” the Theosophists left for Bombay, whero they
endeavour to make us believe they are very strong, and whero
they issue a monthly magazine ecalled the Tinzosormist.
Whilst there, it appears from the papers that a split oceurred,
and several of Col. Qleott’s followers left for America. The
Colonel himself, encouraged perhaps by the welcome accorded
to him here on his previous visit, when he was hailed as the
“ White Buddhist” has come back with one Mr. Bruce (this
time without Madame DBlavatsky) deseribed as Inspector of
Schools.  The former is busily engaged in publishing pamph-
lets, catechisms, &e., lecturing and raising money, and opening
schools with the avowed objeet of stopping heathen children
from attending Christian schools. I send you a copy of this
man’s catechism. A pamphlet, by one Professor Woodrof, has
been published and circulated widely. It treats of the so-called
‘ discrepancies in the Gospels.” If ever the * Leathen rage
and the peoploimagine a vain thing” it is now. The silence of
the missionaries is construed into want of ability to meet this
Goliath. Iam sure that there is more than one quite competent
in the namo of the Lord of Ilosts to go out to battle ; but as I
said Lefore, the convenient method of gotting over it is by
saying * Don’t be afraid, Col. O. won’t do much harm ; it will
all come to an end.” ¢ Thereisn’t much good gained by coniro-
versy. It is not in my line.” * Let us preach the Gospol,”
God only knows, however, the incalculable mischief that is
done. A few native Christinns have just formed themselves
into an “ Evangelical Union” for the purpose of doing some-
thing, but their efforts are sure to meet with the cold shoulder
from those who are “ the sent.”

- have just vead that Rev. Joseph Cook purposes to visit
Indin shortly. Ol !if it would pleaso the Lord to send him or
you among us for a season.

I must also mention that an English infidel paper is getting
among us ; the other day a railway traveller was giving away
somc, and T noticed copies on the library table of this town,
wliere one of my friends alse put in your Shield of Faith.

Yours iu the Lord,
J. A. Sraarn.

P. S.—A supply of tracts, &ec., against infidelity for cir-
culation will be welcome.

® Who nover professed any thing of the kind; the statemont is a padri-
born, bare-facerd untruth, We leavo tho claim of working “miracles” to .
the “Generals” and ¢ Captains” of tho ““Salvation Armv."—Eb,

+ Tho latter sever lectured tn her life, and is a Buddhist for the Jast twenty
yeors,—Lb, -
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Dr. Sexton editorially offers to not only visit Ceylon but
make tlie tour around the globe if “ the friends,..in cach of
t.he:=o countries form societies, raise funds, and make the pre-
l]m}nm'y arrangements.” Then he modestly adds, « they can, in
their turn, challenge the Olcotts, the Blavatskys, et hoe genus
omne”. Here is a chance for the Rev, Spaar that he should
not let slip : aud will not unless—as his behaviour at Panadure
would seem to show—lie too is disposcd “ to let well alone,”
and not make himself appear ridiculous by playing the “David”
when the theosophical “Goliath” is *“ to the front.”  Since Dr.
Sexton and his correspondent are fond of Latin may we not be
permitted to remark that if the Theosophical movement for
them is a—Deo dignus vindice nodus they ought to adopt more
dignified means to get out of their ditficulties than that of
spreading fulse and slanderous reports against it in their Christ-
ian organs.  Abusus non tollit usum ; abuse and calumny are
no urguments thongh certainly they do appear as the delicie
theologicum. At all events the time for arguing is past and
they ought to resort to more effective means. Lot then Dr.
Sexton or Rev. Joseph Cook hurry at once to Ceylon ; and
making a supremo effort to elear the korales of the fair island
for ever of the “Philistines of error,” the ¢ Oleotts and the
Blavatskys,”—have them slain by the American London Samsons,
in the name of the * Lord of Hosts,” and with the traditional
biblieal weapon—¢ tho jaw of au nss "—which Mr. Cook handles
in sueh a romarkably dexterous manner.

BUDDIIISM AND BRAHMANISM*

“ Buddhism grows upoen one who studics it” is the fre-
quent remark made by Orientalists and secholars. This truism
—if one is permitted to judge of an author’s mind by his style
and thoughts embodied in a few pages—seems onee moro
proved in Dr. Hunter's case. We have had the good fortunc
of reading the advanced sheets of hLis* Indian Kmpire” now
nearly ready, and it is the chapter on Buddhism {hat we con-
sider as the gem of that volume, though the whole work is a
mogt admirably lucid and graphic abstract of the listory of
Tudia, its people and yeligions. As this is not meant for a
review, there is, therefore, no need of going into critical and
analytical details beyond saying that the volume under notice
will by many be considered to throw into the shade ull other
works upon India.  IEvery reader who has made himself ac-
quainted with Dr. TTunter’s previons works is familiar with
that extremely brief and concise style of writing of his, so
remarkably clear and comprehensive notwithstanding its brovi-
ty, as to need no amplifiention or additional explanations.
Indeed, the authior seems to be most marvellously endowed with
the rare and happy faculty of laconism, combined with the
quality of never leaving anything unexpressed and preserving
throughout a vividness of deseription more suggestive to the
render’s mind of a master painter’s brush than of a pen. The
fact that one scarcely expects to meet in exhaustive, official
productions of the kind to which the Imperial Gazetteer
belongs such an attractive style, lends it but the more charm,
The chapter “ Buddhism (543 B. C. to 1000 A. D.)” gives
within its narrow limits a clearer summary of the birth, growth,
spread and deeline of that religion in India than volumes
written upon the same subject have lhitherto achieved. Wo
now give a few extracts from it.  As vemarked above, they
will serve as additional proof, that whosoever studies Duddhism
with an unbiassed mind will find that admirable and unique
philosophical system gradually winning for itself all lis
sympatlics, in a degree, that no other religion or philosophy
the world over, can ever hope to achieve.

“ The first great solvent of Brahmanism was the teaching of Gau-
tama Buddha.  The life of this celebrated man has three sides,—
its personal aspects, its legendary developments, and its religious
conscequences upon mankind.  In his person, Buddha appears as a
prinee and preacher of ancient ITndia. In the legendary developments
of his story, Buddha ranks as a divine teacher,.....and apparently as
a saint of the Christian Church, with a day assigned to him in both
the Greek and Roman calendars.  As a religious founder, he left
behind a system of belief which has gained more disciples than any
other creed in the world ; and which is now professed by 500
nillions of people, or nearly one half of the Imman race.

“The story of Buddha's carcer ig a typical one. Tt is based on the
old Indian ideal of the noble life whiclh we have scen depicted in
the Sanskrit epies. Like the Pandavas in the Hakubharata, and

* Extracts from a chapter in Dr. Hunter’s forthcoming volume ¢ g
INDIAN Byeire, Jts History, People and Products,”’ being ¢ a revised form
of thoarticle India” in the Imperiul Guzctleer, remodeiled into chapters,
brought up to date, and incorporating the general results of the Cousus
of 1881" ; T'rubnor's ¢ Oriental Lssays”, Loudon.

. ance,

like Rama in the Ramayana, Buddha is the son of a king, belong-
Ing to one ot the two great Avyan lincs, the solar and the lunar;in
his case as in Rama’s to the solar. Ilis youth like that of the epic
heroes, is spent under Brahman tutors, ¢ and at the end’ Duddba
retires like Rama to a Brahman hermitage in"the forest......Jt is to
the jungles on the south of the Ganges.....that the royal exile repair-
ol. ~ After a time of seclusion, the Pandavas, Rama and Buddha
alike emerge to achieve great conquests, the two former'Ly foree of
wrms, the last by the weapons of the spirit- Up to this point tho
outline of the three stories has followed the same type ; but hence-
forth it diverces. The Sanskrit epics depiet the ideal Aryan man
as prince, hermit, and hero. In the legend of Buddha that ideal hag
developed into prince, hiermit and saint.

“...... Their whole life (of the Bralmans) was mapped out into
four clearly defined stages of discipline, For their existence, in its
full religions significance, commenced not at birth but on being in-
vested at the close of childhood with the sacred thread of the Twice-
Born.  Their youth and early manhood were to be entircly spent
in learning by heart from some Brahman the inspired Scriptures,
tending the sacred fire, and serving their preceptor. Having
comipleted his long studies, the Bralman enters on the second
stage of his life, aa a houscholder. Ile married and commenced a
course of family dutiecs. When he had reared a family, aund
gained a practical knowledge of the world, he retired into the
forest as a recluse, for tho third period of hislife; feeding on roots
or fruits, and practising his religious duties with increased de-
votion. The fourth stage was that of the aseetic or religious
mendicant, wholly withdrawn from carthly affaivs, and striving to
attain a condition of mind which, heedless of the joys or pains,
or wants of the body, is intent only on its final absorption into
the Deity. The Brahman, in this fourth stage of his life, ato
nothing but what was given to him unasked, and abode nut more
than one day in any village, lest the vanities of the world should
find entrance into his heart. Throughout his whole existence, he
practised a strict temperance; drinking no wine, using a simple
dict, curbing the desires, shut off from the tumults of war, and
having his thoughts cver fixed on study and contemplation,
‘What is this world 77 says o DBrahman sage. ¢ It is even as
the bough of a tree on which a bird rests for a night, and in tho
morning flies away.

“ The Bralimans, therefore, were a body of men who, in an early
stage of this world’s history, bound themselves by a rule of life tho
essential precepts of which were self-culture and sclf-restraint.
As they married within their own caste, begat children ouly
during thelr prime, and were not liable to lose the finest of their
youtl in war, they transmitted their best qualities in an ever-in-
creasing measuro to their descendants.  'Fhe Brahmans of the pre-
sent day are the result of 3,000 years of hereditary cducation aud
sclf-restraint; and they have evolved a type of mankind quite dis-
tinet from the surrounding population. Iven the passing traveller
in India marks them outalike from the bronze-chiecked, large-limb-
ed, leisure-loving Rajput or warrior caste of Aryan deseent; and
from the dark-skinned, flat-nosed, thick-lipped low-castes of non-
Aryan origin, with their short bodies and bullet heads. The Brah-
man stands apart from Dboth, tall and slim, with finely modelled
lips and nose, fair complexion, high forehead, and slightly cocon-
nut-shaped skull—the man of self-centred refinement. Ile isan
example of a class becoming the ruling power in a ecountry, not by
force of arms, but by the vigour of hereditary culture and temper-
One race has swept across India after another, dynasties
have risen and fallen, religions have spread themsclves over the
land and disappeared.  But since the dawn of history, the Brah-
man has calmly ruled, swaying tho minds and receiving the hom-
age of the people, aud accepted by foreign natious as the highest
type of Indian mankind.

“ Gautama, afterwards named Buddha, ¢ The Enlightened’ and
Siddhartha, ¢ Ie who has falfilled his end,' was the only son of
Suddhodana, King of Kapilavastn, Thisprince, the chiof of the
Sakya clan, ruled over an outlying Aryan scttlement on the north-
eastern border of the Middle Land, about a hundred miles to the
north of Benares and within sight of the snow-topped ITimalayas.
A CGautama Rajput of the noble Solar line, he wished to see his
gon grow up ou the warlike model of his race. But the young
prince shunned tho sports of his playmates, and retired to solitary
day-drecams in nooks of the palace gavden, The King tried to
win his'son to apractical carcer by marrying him lo a beautiful
and talented girl; and the youthful Gautama unexpectedly proved
his manliness by a victory over a flower of the young Rajput
chiefs at a tournmment.  Ior a while he forgot hissoletnn specula-
tious on the unscen in the sweet realities of early marrvied life.
Jut in his drives through the city he deeply reflected on the types
of old age, disease, and death which met his eye; and he was power-
fully impressed by the calm of a holy man, who seemed to have
raised s soul abovo the changes and sorrows of this world.  After
ten years, his wife bore to him an only son; and Gautama, fearing
lest this new tie should bind him too closely to the things of carth,
retired about the age of thirty to a cave among the forest-clud spurs
ofthe Vindhyas. The story of how he turned away from the door
of his wife’s  lamp-lit chamber, denying himsclf eveu a parting car-
exs of hisnew-born babe lest he shiould wake the sleeping inother,
and gallopped oft into the darkness, is one of the many tender
cpisodes in hislife.  Aftera gloomy night ride, he sent back his one
cowpanion the faithful charioteer, with his horse and jewels to

3
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his father. Ilaving cut off his long Rajput locks, and exchange
his princely raiment for the rags of a poor passcr-by, e went on
alone a homeless beggar, This abandonment of earthly pomp and
power, and of loved wife and new-born son, is the Great Renuncia-
tion which forms a favourite theme of the Buddhist scriptures in
Sanskrit, Pali,and Chinese. 1t has furnished, during twenty cen-
turies, the type of self-sacrifice which all Indian reformers must
follow if they arc to win the trust of the people.”

For a time he had studied wnder two Brahman recluses
near Rasacruia in Patna District, learning from them that
the path 1o divine knowledge. couuesvirernes v soreanens servrannes

“lics through the subjection of the flesh......The temple of
Buddh-Gaya marks the site of his long penance. DBut instcad of
carning peace of mind by fasting and self-torture, he reached a
crisis of religious despair......Torn with doubts as to whether, after
all his penance, he was not destined to perdition, the haggard
ascetic, in a final paroxysm, fell senseless to the carth. When le
recovered, the mental struggle had passed. Ile felt that the path to
salvation lay not in self-torture in & mountain cave, but in preach-
ing a higher life to his fellow-men......”

: Like Christ, he is tempted by Mara, the enemy of man-
kind.

.“ Fn_)m his temptation in the wilderness, the ascetic emerged
with his doubts for ever laid at rest, seeing his way clear, and
}l‘el}ceforth to be known as Buddha, {litcrally, ¢ The Enlightened'.
This  was Buddha's sceond birth ; and the pipal fig or Do,
under whose spreading branches its pangs were endured, has
b‘ox:m_ne the sacred tree of 500 millions of mankind in the East......
The idea of a second birth was familiac to the twice-born Aryan
castes of ancient [ndja......in this, as in other features, the story of
313(1.(111:1 adheres to ancient Aryan types, but gives to them a new
spiritual significance,.....He developed from the old Dralunanieal
model of the wandering ascetic, intent only on saving his own
soul, the nobler type of the preacher, striving to bring deliverance
to the souls of others.”

Five months after his temptation and three of his ministry,
Buddha had gathered around him sixty disciples whom he sent
forth to preach Salvation with these words, ¢ ¢ Go yo now, and
preach the most excellent Law.” The cssence of his teaching
was the deliverance of man from the sins and sorrows of life by
self-renunciation and inward self-control.” The conversions
Lic made were numerous.

“ Buddha preached throughout a large part of Behar, Oudh, and
the districts of the North-Western Provinces. Monasteries marked
during ages his halting-places ; and the principal scenes of his life,
such as Ajodhya, Duddh-Gaya, Sravasti, the modern Sahet Mahet,
Raja-Griha, &c., became the great places of pilgrimage for the Rud-
dhist world. Ilis visit to his aged father at Kapilavastu, whence he
had gone forth as a brilliant young prince, and to which he now
returned as a wandering preacher, in dingy yellow robes and the
begging bowl in his hand, is a touching episode which appeals to
the heart of universal mankind. . The old King heard him with
reverence, The son whom Buddha had left as a new-born bale,
was converted Lo the faith, and his beloved wife from the threshold
of whose chamber he had ridden away into the darkuess, ¥ became
one of the first Buddhist nuns. The Great Renunciation took place
in his thirtieth year...his silent self-preparatiou lasted about six, and
during forty-four years he preached to the people......Fe spent
his last night in preaching, and in comforting a weeping disci-
ple...... e died calimly. at the age of eighty under the shadow of
a fig tree, at Kusinagara, the modern Kasia, in Gorakhpur
District.”

¢ ‘The Fo-wei-kian-king,”t+ or ‘Dying Instruction of Buddha’ trans-
lated into Chinese between 397 and 415 A. D. from a still earlier
Sanskrit text gives to the last scenc asomewhat different, though
an equal beauty. * It wasnow in the middle of the night’ it says,
¢ perfectly quiet and still ; for the sake of his diseiples, he delivered
a summary of the law.”  After laying down the rules of good life,
he revealed the inner doctrines of his faith, ¢ The heart is lord of
the senses : govern, therefore, your heart ; wateh well the heart......
Think of the fire that shall consume thie world, and early seek
deliverance from it......Lament not my going away, nor feel regret.
For if I remained in the world, then what would become of the
Church 7 It must perish without fulfilliug its end. Trom hence-
forth all my disciples, practising their various duties, shall prove
that my true Body, the Body of the Law (Dharmakaya) is everlast-

* He who would fully appreciato the uniquo beauty of Gautama Buddha's
character and so comprehend the fascination his name, after a lapse of
2,300 years. cxercises yet on ‘“ half tho world’s population—in Dr. Hunter's
words, —ought to study his history in Barthelemy St. Hilaire’s great work,
Le Bowddha etsa Religion, and read Mr. ldwin Arnold’s splendid poem--
The Light of Asia. Legendary as tho latter may be regarded, no_ religious poem
wo know of, offers such a thrilling interost, to the reader as this. The part-
ing sceno ; tho flight of the young Trinco from all that man holds dear in
this lifo for the sake of allovisting mankind's miscry which He will try to
gave from tho curse of ignoranco ; and lastly, the attainment of Buddhahood
under the Bo Treo and this Apotheosis—arc amongst the most superb pas-
sages,of that truly wonderful poem.—Iip.

+ Translated in Appendix to the Catalogue of the MSS. presented by
tho Japanesc Goverument to the Scerctary of State for India,—ED,

ing and imperishable. The world is fast bound in fetters ; I now
give it deliverance......Kecp your mind on my teaching; all other
things change, thiy changes not. No more shall I speak to you.
I desire to depart. 1 desire the cternal rest (nirvana), This is my
last exhortation.”” :

“The secret of Buddha’s success wag, that he brought spiritual de-
liverance to the people. Ile preached that salvation was equally
open to all men, and that it must be earned, not by propitiating ima-
ginary deities, but by ourown conduct. Tle thus cut away the religious
basis of caste, of the sacrificial ritual, and of Brahman supremacy
as the mediators between God and man. IHe taught that sin, sor-
row, and deliverance, the state of a man in this life, in all previous
and in all future lives, are the inevitable results of his own acts
(Narma). Mo thus applied the inexorable law of cause and eflect to
the soul.  What a man sows, that hemust reap. As no evil remains
without punishment, and no good deed without reward, it follows,
that neither priest nor God can prevent each act bearing its own
consequences. Misery or happiness in this life is the unavoidable
result of our conduct in a past life ; and our actious here will deter-
niine our happiness or misery in the life to come. When any
creaturc dies he is born apain in some higher or lower state of
existence according to his merit or demerit. His merit or demerit
eonsists of the sum-total of his actions in all previous lives. Dy
this great law of Harma, Duddha explained the inequalities and
apparent injustice of man’s state in this .world as the unavoidable
consequence of acts in the past; while Christianity compensates
those inequalities by rewards in the future. A system in which
our whole well-being, past, present, and to core, depends on our-
selves, leaves little room for a personal God. DBut the atheism of
Buddha was a philosoplical tenet, which does not weaken the
sanctions of right and wrong.

¢ Life, according to Buddha, must always be more or less painful ;
and the object of every good man is to get rid of the evils of
existence by merging his individual soul into the universal soul.
This is Nrvana, literally ¢ cessation” Some Buddhists explain
it as absolute annihilation, when the soul is blown out like the
flame of a lamp.  Others hold that it is the extinction of the sins,
sorrows and scliishness of individual life ; the final state of union
and communion with the Supreme, or the absorption of the indivi-
dual soul into the divine essence. The fact is, that the doctrine
underwent processes of change and development like all theological
dogmas.  ‘But tlie earliest idea of Nurvane' says one of the
greatest authorities on Chinese Buddhism, ¢ seems to have included
n it no more than the enjoyment of a state of rest consequent on
the extinction of all causes of sorrow’. *  The great praetieal aim of

Buddha’s teaching was to subdue the lusts of the flesh and the crav-
ings of the mind; and Nirvane hasbeen taken to mean the extinction
of the sinful grasping condition of heart which, by the inevitable law
of Karma, would involve the penalty of renewed individual exist-
ence. The pious Buddhist strove to reach a state of quietirm or
holy mediation in this world, and looked forward to an eternal
calm in a world to come,

“ Buddha taught that this end could not be attained by the prac-
tice of virtue. e laid down eight precepts of morality, with two
more for the religious orders, making ten commandments (dasa-sife)
in all.  Ile arranged the besetting faults of mankind into ten sins
and set forth the special duties applicable to each condition of life ;
to parents and children, to pupilsand teachers, to husbands and
wives, to masters and servants, to lnymen and the religious orders.
In place of the Brahman rites and sacrifices, Buddha prescribed a
code of practical morality as the means of salvation. The three
essential featurces of that code were—control over self, kindness to
other men, and reverence for the life of all sentient cercatures.”

Passing the lengthy descriptions of the missionary aspeets
and work of Buddhism from its carliest times—the work of
the Sivty ; the first Buddhist IScclesiastical Council in 543
B. C., the sccond—443, BB.C., the third—244 B. C.; the numer-
ous and meritorious works of Asoka with his edicts, religious
institutions, missionavy efforts, &e. &e., we will bricfly notice in
what that great king has done in reference to the foreible reform
resorted to by him, to purify the faith and sccure its pristine
orthodoxy. Asoka, taking measures to spread the religion,—
“ collected the body of doctrine into an authoritative version. in
the Magadha language ; a version which for two thousand years
has formed the canon (pitakas) of the Southern Duddhists......
Asoka is said to have supported 64,000 Buddhist priests ; lie found-
ed many religions houses, and his kingdom is ealled the Land of
the Monasteries (Vihara or Behar) to this day.™

The fourth Council was held four hundred years after
Buddha's death, by King Kanishka, the famnous Saka conqueror,
who ruled over North-Western India, and whose authority
having its nuclens in Kashmir extended to both sides of
the Ilimalayas, from Yarkand and Khokan to Agra and Sind.
Ilis Couneil of Five ITundred (40, A. D.) drew up the three
commentaries of the Buddhist faith.

® Beal : Cutena of Buddhist Seriptures from the Chincse, p. 157, ed. 1871 ;
and tho Duddhist Tripitaka, App., letter to Dr. Rost, sece. g Max Miiller
deals with tho word from the etymological and Sanskrit side in his Chips
Jrom a German Workshap, vol. i. pp. 279, 290, ed 1847, Dut see, specially,
Childers’ Pali Dictionary, s. v. Nilbanam, pp. 265-274.
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‘ These commentaries supplied in parts materials for the Tibetan
or Northern Canon, completed at subsequent periods. The
Northern Canon, or, as the Chinese proudly call it, the ¢ Greater
Vehicle of the Law,’ includes many later corruptions or develop-
ments of the Indian faith as embodied by Asoka in the ¢ Lesser
Vehicle, or Cunou of the Southern Buddhists (244 B.(.) The
Buddhist Canon of China, a branch of the ¢ Greater Vehicle,” was
arranged between 67 and 1285 A, D, It includes 1440 distinct
works, comprising 5586 books. The ultimate divergence bLetween
the Canous is great, both as to the historical aspects of Buddha’s
life and as to his teaching...one exanmple will sufiice. According to
the Northern or ¢ Greater Vehicle,” those who transgressed wilfully
afler ordination might yet recover themselves ; while to such per-
sons the Southern or ¢ Lesser Vehicle’ allowed no room for repen-
tanece.

“The original Northern commentaries were written in the Sanskrit
language...Kanishka and his Kashmir Council (40 A. D.) thus
became in some degreec to the Northern, or Tibeto-Chinese Bud-
dhists, what Asoka and his Datua Council (244 B. C.) had been to
the Buddhists of Ceylon and the South.

“Buddhisin was thus organized as a State religion by the Councils
of Asoka and Kanishka. It started from DBrahminical doctrines ;
but from those doctrines, not as taught in hermitages to clusters of
Brahman disciples, but as vitalized Ly a preacher of rare powers in
the capital cities of India....Buddhism carried transmigration to its
utmost spiritual use, and proclaimed our own actious to be the
sole ruling influence on our past, present, and future states. 1t was
thus led mto the denial of any external beiug or god who coutd
nterfere with the imnutable law of Cause and Effect as applied to
the Soul. But, on the other hand, it linked together mankind as
parts of one universal whole, and denounced the isolated self-seeking
of the human hearts as the heresy of individuality. 1ts mission was
to make men more moral, kinder to others, and happier them-
selves ; not to propitiate imaginary deitigs. 1t accordingly fonnded
its teachings on ma’s duty to his neighbour, instcad of on his
obligations to God * and constructed its ritual on a basis of relic-
worship or the commemoration of good nmien, instead of on sacrifice.
Its sacred buildings were not temples to the gods, but monasteries
{Viharas) for the religious orders.”

Irom thut time upwards Buddhism spread throughout the
known lands like lightning. In the year 243 B. C. Mahinda
(Sunskrit Maheudra), Asoka’s son, with his sister, the princess
Sanghamitta who had entered the Order, went to Ceylon with
& body of missionaries aud nuns. Ifrom thence missionaries
estublislied the faith in Burma 450 A. D. (though two DBud-
dhist preachers landed at Pegu as carly as 207 B. C.)

¢ Siam was converted to Duddhism in 638 A, D....Yara rcceived its
missionaries direct from India between the sth and 7th centuries and
spread the faith to Bali and Sumatrat... Another stream of missionaries had
found their way by Central Asia jnto China.  Their first arrival in that
empire dates from the 2nd century B, C., although it was not till 65 A, D,
that Buddhism then became the established rcligion... The Scythian
dynasties ...accepted it, and the carliest remains which recent discovery
has uncarthed in Afghanistan are Buddhist. Kanishka’s Council scon aftcr
the commencement of the Christian cra, gave a fresh impetus to the faith,
Tibet, South Central Asia, and China, lay along the great missionary
routes of Northern Buddhism ; the Kirghis are suid to have carried the
religion as far as west the Caspian; on the east, the religion was intro-
duced into the Corea in 372 A. D. and thence into Japan in gs52. Buds

* The "Theosophieal Suciety is based on the principles contained in the
above 12 lines, as far as it finds it compatiblo with its unscctarian policy,
And, hence, though it does not oppose, it novertheless docs not advise
asceticism, ‘‘ the heresy of individuality.”—Ep,

+ Ina foot-note, Dr. Hunter remarks that ‘‘polemienl writers, Christian
and Chincse, have with equal injustice aceused Buddhism and Christianity
of vonsciously plagiavizing each other’s rites. Thus Kuang—Isicn, tho
distinguished member of the Astronomical Board, who brought about the
Chinese persceution of the Christians from 1665 to 1671 writes of them,
‘I'hey pilfer this talk about heaven and hell from the refuse of Buddhism, and
then turn round and vevile Buddhism.' (T%he death-blow to the Corrupt
Doctrines of Tivu-che, 4. ¢, Christianity p. 46 Shanghai, 1870.) “° We hardly
sco how the Buddbists could think otherwiso er be accused of injustice,
and along with them all thoze who study chronology and compare notes,
when there is hardly a modern traveller, in Japan, China and othor Bud-
dhist lands but is struek with the similarity. *‘ The Temple at Rokugo”
writes Miss Bird (Uabsaten Tracks in Jupan, vol. 1 p. 203) from a remote
town in Japan, “ was very beautiful, and except that its ornaments wero
suporior in solidity and good taste, differed little from a Romish Churcl.
The low altar on which were lilies aud lighted candles, was draped in
blue and silver ; and on the high altar draped in crimson and cloth of
gold, there was nothing but a closed shrino, an incense burner and a vase
of lotuses.” And further Dr. Huuntor himself guotes from another pas-
sago of Miss Bird’s book : ““In a Buddhist temple at Niagpo, the Chineso
Goddess of Merey, Kwan-Yin, whoso resemblance Lo the Virgin Mary and
Child was alrendy mentioned, is seo standing on a serpent bruising his
head with her heel” Just as the pictures of the Virgin in-thousands of
hor images wo have secn. ‘1 will put enmily between thee (the sor-
pent) and the woman, and between thy sead aund her sced ; it shall bruise
thy head and thou shalt bruise bis heel” reads verse 15, Cbap. IT1. Genesis.
It is this vorse, wo are told, that led the carly and mediwval Christians
to adopt its ropresentation in somg of the Virgin Mary's images. But it
cannot bo so. For tho verse threatens that the serpentl’s head will bo
bruised by the heel of the woman’s sced--Man, and it is the woman her-
self personified Ly the Christian mothor of God who bruises the reptile's
head.  Whenco then the origin of the allegory ¥ 'The snake and snake
ornamontation aro the distinctive foatures of Ilndu and Buddhist veligions,
pud the latter carried it wlike to the ast and the West,—Lo,

“charlatans,——healers and pretended exoreisers.

dhist doctrines are believed to have deeply affected religious thought in Alex-
andria and Palestine.  The question is yet undecided as to how far the
Buddhist ideal of the holy life, with its monks, nuns, relic-worship,
bells and rosaries, influenced Christian monachism... It is certain that the
analogies are striking.  The form of abjuration for those who rcnounced
the gnostic doctrines of Manes, expressly mentions...Buddha and Sakya...
The Chinese in San Francisco have pictures of the Buddhist Goddess of
Mercy...which the Irish Catholics identify as their Virgin Mary with the
I her infant arms, an aureole round her head, an adoring figure at her
felt and the spirit hovering near in the form of a bird...”

* Buddhism never ousted Brahmanism...but the two systems co-existed as

" popular religions during more than a thousand years (244 B.C. to about

800 A.ID.Y” writes Dr. Hunter, Fa-Hian entered India from Afghanistan
.-.in 399-413 A.D., and found Brahman priests equally honoured with
Buddhist monks, and temples to the Indian gods side by side with the
religious houses of the DBuddhist faith... A Buddhist monarch ruled over
ten kingdoms in Afghanistan...Jn Kashmir, the king and people were
devout Buddhists (so late as 645 A.I)) under the teaching of 500 monas-
terics and sooo monks., ...The vast monastery of Nalanda (identified
with the modern Baragaon near Gaya) formed a seat of learning...where
ten thousand monks and noices of the 18 Buddhist schools here studied
theology, philosophy, law, science, cspecially medicine, and practised
their devotions”... cllionen Thsang found the two religions mingled
everywhere. ““ On the Madras coast, Buddhisis flourished... Owing to
the gradual increase of domination on the part of the Brahmans, and such
persccutions as instigated by Sankara Acharya and Kumarika Bhatta,
Buddhism began declining in” India towards the 6th century and *“ in the
11th only outlying States, such as Kashmir and Orissa rcmained {aithful
and before the Mahomedans...came upon the scene...had almost disap-
peared from India.  Dwring the last thousand ycars, Bhuddhism has been
a banished religion from itsnative home.  But it haswon greater triumphs
in its cxile than it could have ever achicved in the land of its birth. It
has created a literature and a religion for nearly half the Luman race, and
has affected the beliefs of the other half.  Five hundred millions of men,
or forty per cent. of the inhabitants of the world, still follow the teaching
of Duddha. Afghanistan, Nepal, Eastern Turkistan, Tibet, Mongolia,
Manchuria, China, Japan, the Eastern Archipelago, Siam, Burma, Ccylon,
and India at one time marked the magnificent circamierence of its cons
quests, Its shrines and monastceries stretched in a continecus line from what
arc now the confines of the Russian Empire to the cquatorial islands of
the Pacific.  During twenty-four centuries, Buddhism has encountered and
outlived a serics of powerul rivals. At this day it forms, with Christian-
ity and Islam, onc of the three great religions of the world ; and the mest
numerously followed of the three......

““The noblest survivals of Buddhism in India are to be found, not ameng
any peculiar body, but in the religions of the people; in that principle of
the brotherhood of man, with the reasscition of which each new revival of
Hinduism starts; in the asylum which the great Vaishnavite scet affords to
wonmcn who have fallen victims to caste rules, to the widow and the oute
caste ; in that gentleness and charity to all men, which take the place of a
poor law in India, and give a high significance to the half satirical epithet
of the ¢ mild”’ Ilindu.”

THE PISACITA-DANCERS,
( The Uediums of Southern India.)

BY S. RAMASWAMIER, F. T. S.

Some question having arisen in the Turosoruist as to
the views of Hindus in general upon the possibility and
desirability of holding commuunion with the dead, I beg
to state the following facts:—

In the district of Tinnevelly in the Madras presidency,
isa town known by the name of Sankar-Nainar-Kovil,
It is famed far and wide in Southern India, as alocality for
casting out evil spirits, usually called “ Bluts” or « Pisa-
chas.”  The town pagoda is a very great and imposing
edifice, its authentic records extending as far as three
hundred years back. The architecture of its large and
hoary Gopuram though, a tower of about 250 feet Ligh,—
would scem to point to o far earlier origin.

It is not rare to find in its vicinity.young girls and
grown-up women, some of whom are already mothers,
obsessed by “ Pisachas.” Victims are also found among
boys of weak intcllect ; but this is more rare, This obsession,
I belicve, is what they call in Europe and America ¢ me-
diumship? If so, then far from clevating the medium in the
sight of his felow-creatures, the appearance of the disorder
is regarded as the greatest misfortune that can befall a
Hindu family, and no time is lost in trying to cure the
party so attacked. The development of the abnorinal
faculty in onc of the members places not only the sufferer
but the whole family entirely at the mercy of unscrupulons
In this,
our country, no on¢—whether iuitiated or uninitiated,
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learned or ignorant—Dbelieves in Spiritualisin in the sense
of communion with the departed human spirits.  On the
contrary, we are taught to believe that the pure spirits of
onr dead ones, as soon as they have shuflled off their mortal
coil, cither enter the “ pitri-lokas” * or upon a ditferent
stage of existence altogether, in a subsequent re-birth, {from
which two states they cannot return on carth as spirits. 1t
is but the third condition which affords them such a possi-
bility, whencver, in couseguenee of an evil eourse of life, or
of a too strong, sinful desire ot living at the nioment of
death, their anial Self chains himsclf to the carth, so to
say, and becomes an carth-bound biwt or “ pisacha’—
an accursed devil. (1)

1t is true that after a person’s death, his children ot
kindred offer sacrifice in the shape of pinda (rice-balls)
calling upon the name of the departed spirvit, Butit isno
less truo that it is an article of faith based upon quite a
different reason than the one assigned. No educated person
would for a moment think that the spirit of the deceased
hears him, or—Iless than all—can taste the food so offered.
It is done simply as a duty to the memory of the dead, §
and rather on behalf of the survivors; an act believed to
absolve them before the world from the debt of obligation
to tho departed ; to honour his memory by showing that
the grateful regard, the feelings of love aud reverence
in their hearts, has survived the translation of the loved one
to higher regions. No one has ever drcamt that the
enfranchised spirit is in any way benefited by such cere-
monics.  Its karma (merit) alone moulds after death its
future existence, in its new stage of cyclic progression.
The annual Ani festival held in June brings hundreds
of persons afflicted with obsession—some actually, others
ouly suspeeted of it—to the town of Sankar-Nainar-Kovil.
They throng the place, coming from every direction.
As arule, the vietims belong to the lower classes.  Iyno-
rance is the mother of Superstition. The “ Pisachpitit-
taval 7 § or “ Badha-allaval” 9 (obsessed persons) - are
without the slightest education, belonging at best to
the agricultural class.

Once there, with the cxeeption of six hours at night,
the patients spend in the pagoda their whole time en-
gaged in holy “chajana” or meditation, accompanicd by a
partial fast. Their stay within the precincts of tho teni-
ple seldom cxceeds a mandula or a cycle of forty days.
Every morning they are made to take an carly bath in
the Temple-tank whose waters are as mwky as those
of all temple-tanks—after which the “mediums” are led
to a stone-paved mandapum (an open-air, stone-roofed
prayer platiorm)—opposite the girbha-grika or the ady-
tum (the sacred recess).  Just in the centre of the man-
dapa is situated a small circular bowl-shaped opening,
not above nine inches deep and ono foot in diamecter,
made to barely allow of the admittance of one person.
Once squeezed 1nit,—cspecially if the ceremony of exor-
cism is performed on an evening—mno wonder it the awe-
inspiring sight of the idol—the goddess Amman—Ilooking
the more terriblefor her garments of barbarous fit, her gems
of gold, and her pearl ornaments—no wouder, 1 say, that
the following scene takes place.  The heavy fumes of the
burnt incense and camphor, rendered the stronger by the
overpowering odor of jessamine flowers, and the hundreds

* Abode of Spirits,—Ep.

*+ Our Brother 8. Ramaswamicr fs o high-easto Brnhmin,of good Sanskrit
and Knglish  scholarship, whoso strictly orthodox family is closcly con-
neeted with the fgh Driest of Travancore. Ilis opinion, thercfore,
upon the subject is entitled to the consideration of our Western readers.—ED.,

T In Christian Russia the same custom of offering rice to the dead pre-
vails throughout the Empiro. Forsix weeks after the death of a person,
dishes full of rice with a wax taper stuck in the middlo of it aro sent nt regu-
lar periods to the parish church or laid on the tomb of the defunct. There,
with tho rico placod near, n mass is said for tho sest of tho departed
poul in ovder that it should not become a bluf, a restloss wandering soul
Inthe carth-region—tho latter being considored the greatest misfortune, In
Roman Catholic countrics it is the samo thought or fear for tho soul's
torments at being  earth-bound that underlies the ceremony of the Feast
of the Dead held throughout Christendom on tho 2nd of November.—Ep,

§ Literally, *‘devil-scized,” ono taken posscesion of by a fiend,—Ep,

4 IHaving an ovil spirit.—Eb,

of lickering lights dazzling the cyes of the unfortunate
creature bewilder her senses and bring on a nervous fit.
The priest with his grim solemn face sprinkling on her
conscerated ashes and Kemluwma powder makes had worse
still.  Losing all self-control the “ possessed” victim
begins whirling her head round and round, presenting
with her dishevelled hair—a spectacle suflicient to awaken
the pity cveu in the shrivelled heart of o misanthrope.
A few sceonds Tonger, and dragged out of her hole, she
begins the “ pisacha~dance,” as it 1s called ; after which
she isrequested to make room for the next candidates,
who pass one by one through the same cercmony.
Hundreds of persons can be thus scen every cvening,
dancing away for dear life their “Pisacha” reels, and
their wits too—if they had any. It is a strange fact—
nevertheless a true one—that a person so obsessed who does
not whirl his head 1n the way deseribed during a fit is a
rara avis. Attheend of the bhajena term, moncy is liber-
ally spent to feed the Brahmins and the poor. In a large
majority of cases the patients go home cured. The pagoda
people though are ever unwilling to confess that any one
went away from them disappointed.  Men, in the words
of Bacon, speaking of prophecics,—“mark only when they
hit, not when they miss.” OM !

e coutl)

TIHE MYSTERIOUS BROTITIERS—AN OLD TALE
RETOLD.
LY P, DAVIDSON, F.T.5.

Now that we Occidental Theosophical pupils, have been
so much satiated as to be surfeited to naugea of late with
the “ teachings ” or rather “conceited ravings” of the
mighty and omniscient “ Aprrr” (J.K.!!) whoso notto
may be truly inscribed in the old Scottish saying :—

“ Muckle noise, but little woo,
As the Deil said, when he shaved the soo’”
Allow mo to transcribe the following story of an Adept
taken fromw the pages of “ Hermippus Redivivus.” Ut
may, perhaps, prove interesting to several of our Oriental
friends, who may not have scen it, whilst to some others
it will be nothing new or strange.

The author after giving a short account of Nicholas
Flamel, a French Hermetie philosopher of the fourteenth
century, goes on to say :—

“Peace a little ; 1 promised you some account of Flamel
that has not been hitherto regarded, that has escaped the
notice of who have written the history of Hermetic philo-
sophers, from the noble Olans Dovrichius, down to Abbé
dw Fresnoy, and this 1 am going to give you. DBut per-
mit me to observe, first, that my account is taken from
the travels of the Sieur Panl Lucas, who, by order of
Louis XIV., passed through Greeee, Asia Minor, Macedonia.
and Africa, in search of antiquities, who dedicated this:
book of Lis to that prince, and who must, therefore, be:

~presumed to relate what was true, or what he took to be

truc ; for nobody who knew the character of Louis XIV.,
can imagine he would suffer a fellow to utter his false-
hoods into the world, under the saction of Lis name; much
less, that after being guilty of such a picce of insolence,
he should  encourage, protect, and employ such a man, as,
in fact, he did, to the very end of his reign; and this in
consequence of the reputation he acquired from the pub--
lication of the voyages, the authority of which I am go--
mg to use.k

It may not be amiss, to put my reader in mind, that
I have strictly kept my word. The Sicur Lucas was no
Hernietic philosopher, no*chemist, no deep student in the
sciences 3 and if we guess from his writings, ne man of
art, or address ; but a Dbold, rough, free-spoken traveller,
who had scen much, and was willing to tell the world all
he had seen.  If from hence, any should be led into an

* Sec the preface to the book from which this story is taken,
w11£cll is entitled “ Voyage de Siewr Paul <Lucas, par ordre du
Liod dans la Grece £ Amsterdam, 1714, in 12 mo, two volumes,




February, 1882,

THE THEOSOPHIST. 121

opinion that e was a credulous man, and might be easily
imposed on, I have nothing to say to that ; I do not intend
to turn an advocate for the solidity of a traveller’s under-
standing, any more than for the truth of Hermetic philo-
sophy. I only luy down things as they are, ov at least as
they appear to be, and leave all the rest to the reader’s
decision. All 1 insist upon as to the Sieur Lucas’s rela-
tion is this, that lic eould not be deceived as to the matter
of fact ; he could not drecam of the story he has told us; he
could not seo it in a vision, and as to the rest, I do not
concern myself about it.  1lle might possibly be cheated
by the Mahomedan monks, for 1 can, readily conceive
that monks of all religions are the same; and yet, if as
great absurdities, and much greater difficulties attend the
story in that light, than in any other, I presume it may
Jjustify a hint that it 13 not impossible it might be other-
wise than such severe critics may be inclined to believe.

But it i3 now time to como to the story, and, thercfore, I

shall put anend to my reflections.

He informs us that being at Bronssa, in Natolia, and
going to take the air towards a village called Bournous
Bachy, at a small distance from thence, in company with
a person of distinetion, lie met with the following adven-
ture which I shall relate to you cxactly in hLis own
words :— We went togetlier to a little mosque,” says he,
‘where one of their most eminent dervises was interred.®
It is always a dervis that has the custody of such places,
which are, gencrally speaking, pleasantly situated, adorned
with gardens and fountains, and on that acconnt, sct apart
for public walks, and places of recreation. We were
quickly introduced into a little cloister, where we found
four derviscs, who received us with all imaginable civi-
lity, and desired us to partake of what they were
cating. We were told, what we soon found to be very
trae, that they were all persons of the greatest worth
and learning.  One of them, who said lie was of the coun-
try of the Usbeks, (a tribe of Tartars) appearcd to me
more learned than the rest, and I believe 'ueri}y he spoke all
the languages in the world.  As he did not know me to be
o Frenchnan, after we had conversed somnc time in the
Turkish language, he asked me if I could speak Latin,
Spanish, or 1talian. I told him, that if Le pleased,

* Another author of unquestionable integrity, and one who
was unacquainted with this Frencly traveller, corroborates some of
the statements in the above mnarrative, This author is Sir Paul
Rycant, who states :—1In the time of Orchanes the Second, King of
the Turks, who governed thirty-five years, and reigned eighty-three,
and died in the legiva of Mahomet seven lhundred and sixteen,
there lived in Prusa, then'the regal seat, a famous Santon; called
Herewi, who used to walk up and down, and as an act of charity,
to buy the livers and lights of leasts to feed cats and dogs. He
professed poverty and severe mortification, with tears and sighs,
which he acted with that fervency, that the angels, leaving heaven,
came to be witness of his holy penance, The fame of this moved
Sultan Orchianes to  discourse with him, and to know the story of
his past life, which he, smiling, began to recount, and told him that
bhe fornierly was aking, derived from the line of Maliomet, had
compassed with his arms the rivers of Nilus, Euphrates, and Tigris,
had governed provinces with his sword and sceptre, had been
triumphantly adorned with precious stones and glittering arms, and
had made the world tremble at the very mention of his name. But
at lagt, considering the vanity of this world, he resolved on a solitary
life, and to renounce all the follies and small satisfaction of riches
and emipty honours. At which saying, Sultan Orchanes was amazed,
and said we ought not to despise those who, under the guise and
appearance of mad and distracted persons, wander through the
world, for their virtues are rare, and in this man particularly, I
discover so much of sanctity, that [ judge myself unworthy - of the
uawe of one of hiy servants. ~ And thisis the reason, why fools and
frantic people have ever since been had iu honour and reverence
amongst the Turks, as those whom revelation and enthusiasm
have transported out of the ordinary temperament of humanity.

This Herowi was very learned and experienced in Chemistry, and
on those who professed his order, and entered into the regular life
of his religion, iustead of aspers he bestowed gold, He wore a
green vest, and lived very abstemiously, he mended his own clothes,
and dressed the diet for his convent, He endowed many mosques,
and several hospitals of charity at Grand Cairo and Babylon, ~His
sepulchre is at Prusa, which is greatly visited by pilgrims, and
adorned by the bounty and muniticence of those who reverence the
memory of this holy Santon, (State of the Owomun Empire, B, 11,
Cup, 20.)

he might talk to me in Italian; but as e soon discovered
by my accent that it was not my mother tongue, he
asked me frankly what country I came from. As soon as
lie knew that I was a native of I'rance, he spoke to me
in as good French as if he had been brought up at Paris.
‘ How long sir, said I, ¢ did you stay in France ¢ He
answered me, ¢ that e had never been there, but that lLic
had a great inclination to undertake the journey.’

I did all that lay. in my power to strengthen that resolu-
tion,and persuade him to it;and, therefore,in order to induce
him, I told him that there was no kingdom in the world
more polislicd ; that strangers especially were extremely
well received there, and that, without question, lic would
meet with the greatest satisfaction from this jourcey. € No,
no,’ returned he, ‘I am not in such a lurry to make it.
I should be a fool to flatter inyself with any such hopes;
Iam one of the sages, and I know that is cnough to
hinder me from enjoying quiet there, so that I am not
likely to think any more of thematter. I took a great
deal of pains to convince him that he was deceived, that
some bad people had given hiin ill impressions of my
country ; that Ifrance, on the contrary, was tlie very nursery
of the learned, and that the king, whose subject I lLad
the honour to be, was the greatest patron of the sciences.
I went further still. I told him that though I Lad not the
honour to be of any learned profession mysclf, yet His
Majesty was pleased to defray the expenses of the travels
in which he saw me engaged, and this with no other view
than to procure notices of those things, the kuowledge
of which remained yet necessary for perfecting the sciences;
such as of herbs that might be uscful in physic ; ancient
monuments, that might contribute to the illustration of
remarkable events, and consequently serve to render
history more complete ; the view of the countries them-
sclves, in ovder to the rectifying of geographical charts ;in
fine, I ran through all the proofs I could think of, in
order to convince him of the inclination that prevailed
in rance, in favour of the sciences, and of learning, all of
which he attributed to the climate, and seemed to approve
of what I said, out of pure civility. At last, however, he
secemed to be ravishied with the fine things I told him, and
went so far as to assure me that some time or other he would
certainly go thither. Our conversation being ended, the
dervises carried us to their house, which was at the bottowm
of the mountain, very near Bournous Bachy, where having
drunk coffee, I took my leave of them, but with a promise,
however, that T would shortly come and see them again.

On the 10th, the dervis whomn I took for an Usbek
came to pay me a visit. I received him in the best manner
possible, and as hie appcared to be a very learned, as
well as a curious man, [ showed him all the manuseripts I
had bought, and he assured me, they were very valuable,
and written by great authors. I must say, in favour of
this dervis, that lLe wasa person every way extraordinary,
even to his outward appearance. He showed me abundance
of curious things in physic, and promised me more ; but
at the same time he could not help saying that ¢ was

- necessary that I should make some extraordinary prepara-

tions on my side, in order to /put myself into a condition
of profiting by the lights he was «ble to give me. To
judge, according to his appearance, he should have been
a man about- thirty, but by his discourse, he scemed to
have lived at least a century, and of this, I was the more
persuaded from the account he gave me of some long
voyages he had made.

(To be continued.)

THE MANAGER OF THE THEOSOPHIST REGRLTS TO GIVE
notice that the "Occult World” bas already run cutirely out
of print, and he cannot supply any more orders for the
work, until the second edition, which is in press, is ready
for sale. * When ready, the fact will be duly announced
in this journal,












































































































