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ethodist Episcopal Church™ (as so
many other clergymen have been of late before him,) for
the same heresy of denying endless torments in Lell-fire,
the English divines are seriously discussing the advisability
of giving the doctrine up. They are rcady, they say, to
“thaskfully acknowledye the truths of Spiritualist teacking,
as weapons which we (they) are too glad to wicld against
Positivism, and Secularism, and all the anti-Christian “tema’
of this age of godless thought” ( Kew. £, Thoritow's
speech).  Mirabile dictu!—the reverend gentleman went
8o far as to say: “ Let us lay to heart the hints given (hy
Spiritualists) as to our own shortcomings.” !

The extracts from the reports at the Congress which we
here republish from Light will give the reader a better
idea of the position of the Protestunt clergy in Kngland.
It is evidently very precarious. The divines scom to
find themselves most uncomfortably situated between the
borns of a dilemmu. How they will emergo from it isone
problem ; whether many Spiritualists are Likely to succuiub
to the unexpected coquetry of the Church thcy have parted
company with is ancther one—and of w (il 1o Jifeal

solution. If, en desespoir de cause the reverenus hually uc-
cept the theory of spirits—and we do not see how the recon-
ciliation could be otherwise effected—then, acting upon the
rule: “every spirit that confesseth not Jesus Clirist came
in the flesh is not of God "—they will have with the ex-
ception of a handful of “spirits ” acting through a handful
of so-called “ Christian Spiritualists,” or r1ather their
mediums who accept Jesus Christ—to pronounce the
enormous majority of the “angels” who do not, as—* of
the Devil 7”7 Then, they will have 1o encounter a still
greater difficulty. Even the ChristianSpiritualists have their
own peculiar views upon Christ, which, according to the
canons of the established Church are “heretical,” but which,
we doubt the Spiritualists will ever give up.  Then again,
how about—* Though an angel from Heaven preach uuto
wmy other Gospel than that which has been preached
o ug, let him be accursed 77 Well, time will show, ana
e i3 the only and best inspiver of wise schemes and
ices. Meanwhile, the Spiritualists,—and so far the
rosophists along with them— have won the day, for the
ity of the phenomena has been admitted at the Chureh
igress ; and we  have as good hopes, that, whatever
pens, it is neither the Spiritualists nor the Theoso-
ts who will be the conquered in the long run.  For,
ded as we may be in our conflicting beliefs as to the
hey of the phenomena, we are at one ag regards the reul-
of the manifestations, mediumship in all its various
ects,* and the highest phases of Spiritualisin such as
sonal inspiration, clairvoyance &e., and even the sub-
‘ve intercourse between the living and the diseinbodied
Is and spirits under conditions fully defined in Part 1,
Fragments of Qceult Truth” (See Getober Theosophist.)
all events, there isa farlesser abyss between the Spirit-
sts and the Theosophists thau there is between the
testants and the Reman Catholic clergy, their common
istiauity notwithstanding.  Their Louse is onc and,
ided against itself, it must fially fall: while our houses
two,  And if we are wise and, iustead of quanreliing
port eachi other, both will be found built on a rock, tin
adation being the same though the architeeture be
2rent, :
e ————
THE “DANNER OF LIGHT
We see that our old friend the Boston Banner oy Licle,
the leading Spiritualist paper of Ameriea, begins its hitietis
Yolume by enlarging its size with jour additional piges We
heartily desire that veteran orean the success it wo well
deserves.  For over a quarter ofa century it has remained
a staunch defender of its colours, It possexses qualities
that many of us might well envy.  The spivit it uniformly
exlibits, 1s that of tolerance, enarity, aud true brotherly
fecling to all men. 1t always Lad ou its staft, the 1most
excellent and learued  writers, It strenuously  avoids
acrimonions polemics and wrangling, and secis to lave
tacitly adopted the noble motto:  “Betler give e
accused the benefit of the doubt and even forgive i
culprits, than wnjustly accuse one innocent.” We ity
and do differ with it iu our views aud opinions ; nevertho-

_ " Wenever denied medivmship, we lave only }:ointe:l out
1ts great dangers and questioned the advisability of giving vay to
it and to tho control of vet (to Spivitualis(<) plnown T
L ° .
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Magna est veritas et prevalebit. The reality of the
phenomena has prevailed, and the Church is now forced
to seek alliance with the Spiritualists against “materialisin
and infidelity.” How will the faithful Christian “sceptics”
reccive the news, and what effect it will procuce on the
church-going “ scoffers of spiritual phenomena” is a
question which time alone can answer.

For the first time, since the “raps” and “knockings”
of an alleged disembodied pedlar, at Rochester, in 1848,
inaugurated the era of Spiritualism, which has gradually
led the people to accept the hypothesis of disincarnated
spirits communicating with the world of life, the divines
have becowne alive to the danger of dogmatizing too
strongly. For the first time, as the reader may see in the
long account of the Congress we reprint further on (page
56), the divines seem ready for any concession—even to
giving up their hitherto immovable and cherished dogma
of eternal torments and damnution. And now they seek to
compromise. While Dr. Thownas, the liberal-minded Wes-
leyan ministerin America, is brought on his trial before
a Conference of the Methodist Episcopal Church (asso
many other clergymen have been of late before him,) for
the same heresy of denying endless torments in  hell-fire,
the English divines are seriously discussing the advisability
of giving the doctrine up. They are ready, they say, to
“thawkfull v acknowledge the truths of Spirtualist teaching,
as weapons which we (they) are too glad to wield against
Positivism, and Secularism, and all the anti-Christian “Gems’
of this age of godless thought.” ( Kev. £. Thornton’s
speech).  Mirabile dictu —the reverend gentleman went
so far as to say: “Let us lay to heart the Lints given (by
Spiritualists) as to our own shortcomings.” |1 :

The extracts from the reports at the Congress which we
here republish from Light will give the reader a Detter
idea of the position of the Protestunt clergy in Lngland.
It is evidently very precarious. The divines sccm to
find themselves most uncomfortably situated betwecen the
horns of a dilemma. How they will emergo from it isone
problem ; whether many Spiritualists are likely to succusmb
to the unexpected coquetry of the Church thicy have partcd
company with is another ope~ang of a still were difficuly

solution. If, en desespoir de cause the reverends tally ace
cept the theory of spirits—and we do not see how the recon-
ciliation could be otherwise effected—then, acting upon the
rule: “every spirit that confesseth not Jesus Christ came
in the flesh 18 not of God ”—they will have with the ex-
ception of a handful of “spirits ” acting through a handful
of so-called “Clristian Spiritualists,” or rather their
mediums who accept Jesus Christ—to pronounce the
enormous maijority of the “angels” who do not, as—* of
the Devil 7 Then, they will have to encounter a still
greater difficulty. Eventhe Christian Spiritualists have theiwr
own peculiar views upon Christ, which, according to the
canons of the established Church are “heretical,” but which,
we doubt the Spiritualists will ever give up. Then agaiu,
how about—¢ Though an angel from Hecaven preach uuto
us any other Gospel than that which has been preached
unto ug, let him be accnrsed 7 Well, time will show, and
time is the only and Dest inspirer of wise schemes and
devices. Meanwhile, the Spiritualists,—and so far the
Theosophists along with them— have won the day, for the
reality of the phenomena has been admitted at the Chureh
Congress; and we have as good lopes, that, whatever
happens, it is neither the Spiritualists nor the Theoso-
phists who will be the conquered in the long run. For,
divided as we may be in our conflicting beliefs as to the
r geucy of the phenomena, we are at one as regards the real-
ity of the manifestations, mediumship in all its various
aspects,* and the highest phascs of Spiritualisin such as
personal inspiration, clairvoyance &ec, and even the sub-
Jeetive intercourse between the living and the disembodied
souls and spirits under conditions fully defined in Part T.
of “Fragments of Ocenlt Truth” (See Uctober Theosophist.)
At all events, there isa far lesser abyss between the Spirit-
:alists and the Theosophists than there is between the
Protestants and the Roman Catholic clergy, their common
Christianity notwithstanding. Their Louse is one and,
divided against itself, it must finally fall: wlile our houses
are two, Aud if we are wise and, instea] of quarreliig
support each other, both will be found built on a rock, tii
foundation being the same though the architecture by
different, :
.
THE “DANNELR OF LIGHY?

We see that our old fiiend the Boston Banner of Ziclt,
the leading Spiritualist paper of America, begins its titiceth
Volume by enlarging its size with jour additional pages. We
heartily desire that veteran organ the success it so well
deserves. For over a quarter ofa century it has remained
a staunch defender of its colours, 1t possesses qualities
that many of us might well envy.  The Spirit it nuiformly
exhibits, 1s that of tolerance, enarity, and true brotherly
fecling to all men. It always had ou its staff. the 1most,
exeellent and learned  writers. It strenuously  avoids
acrimonious polemics and wrangling, and seews to Lo
tacitly adopted the noble motto:  ©Better give the
accused the benefit of the doubt and even forgive ten
culprits, than uujustly accuse one innocent.” We ay
and do differ with it in our views and opinions; neverthe-

. " Wenever dented medivmship, we have only }rointed-_uut
ity great danpgers and questioned the advirablility of giving way to
it and to tho control of yct (to Spivitualists) unhnown fope
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56 THE THREOSOPHIST.

fess we most sincerely respect and adwire it AN honour
to our esteemed old friend, My L. Colby, and that may
Lis Beoner prosper and wave for long years to covie—is
the hearty wish of the THrosornisT and its editor.

THE CHHURCH CONGRESS AND SPIRIT-
UALISAM,
MEETING OF PERPLEXED DIVINES.——A NEw TowkRr orF
BaBEL AT NEWCASTLE-ON-TYNE AND CONFUSION  OF
OPINIONS.—DIscUssING “THE DUty or THE CHURCH 1IN

RESPECT TO THE PREVALENUE OF SPIRITUALISM -—T1ogG-
MATIC CHRISTIANITY FORCED TO COUNT  WITH TUE
“ DEGRADING  SUPERSTITION,”—IT CAPITULATES  AND
SEEKS ALLIANCE WITH THE LATTER—COMES TO TERMS
FOR FEAR OF A GRADUAL AXND PERPETUAL SEPARATION
OF THE PEOPLE FROM ALL CHURCIIES AND CONGREGA-
TIONS.— PROTESTANT MINISTERS READY TO GIVE UP THE
DocMA orF ETERNAL DAMNATION.—CANON WILBERFORCE
SIRONGLY ADVISING TIE LATTER COURSE.—PJIENOMENA
RECOGNISED AND FAaCTS ACCEPTED, BUT THE THEORY OF
“SPIRITS © DISCARDED,—DIVINES LEANING TOWARD THE
THEOSOPHICAL RATHER THAN THE SPIRITUALISTIC EXPLA-
NATIONS, AS TO THE AGENCY AT WORK IN THE MANI-
FESTATIONS.

October the 4th, 1881, at Newcastle-on-Tyne, the
Chureh Congress assembled to discuss on “The Duty of
the Church in respect to the Prevalence of Sriritualism.”
The Lord Bishop of Durham occupied the chair, and the
attendance was very large. The debates were opened
with a paper read by the Rev. R. Thoraton, D. DD, Vicar of
St. John, Notting-hill.

THE REV. DR. THORNTON.

At the name of Spiritualism some will at once ery out
“Trivolous " others “ Imposture!” and others *sorcery
and devilry I” Let me protest in the outset against all
hasty, sweeping condemnations. No doubt in ¢ pproach-.
ing the subject we find,...that “the way has been defiled
by fraud and blocked up by folly.”  Gross absurdity and
gross deceit have been exposed in the doings of pretended
Spiritualists, But we must not rush to the conclusion
liat all Spiritualisin is pure deception, any more than we
must involve all statesmen and all ecclesiastics in univer-
sal censure, because there have been political and religious
charfatans.  And as to the charge of “diabolical agency, I
do most earnestly deprecate the avtiquated plan of
attributing all new phenomena which we cannot explain
to the author of all evil...... talileo, and the ridienle with
which we now speak of his persccutors, may teach us not
to so mix up science and religion as to come to an
a priori theological decision upon matters of simple fact.
...... We are bound to accept facts, though we may decline
the inferences which others draw from them; to watch,
to investigate, and so to come gradually to our own con.
clusions....The doctrine of those whe are said to profess
Spiritualism is, if 1 do not misrepresent it,something of
this kind :—“ God is a Spirit and the visible universe is an
expression to man of His infinite life.  Man is a Spiritual
being : each individual Spirit is a part of a great Over-
soul, or Anima Mundi. The Spiritis enthralled in a body
during this life; when released, it at once enters upon the
possession of higher powers and more extended knowledge ;
and its condition is one of regularly progressive advance-
ment.  Disembodied Spirits are able to hold converse with
those in the body not with all immediately, but through
the instrumentality of privileged or specially gifted per-
sons called mediums, who are on oceasion influenced, or as
they term it, coutrolled, by the Spirits....... A new era is
now dawning on ns, The old religions, Christian.it_y -
cluded, have played their part and must pass away 1n face
of clearer light. By intercourse with the Spirit-world,
man will advance us he never has advanced before, 1in
knowledge, purity, and brotherly love.”

1 may faitly, I think, speak of this teaching as opposed
{o the system of the Chureh. It sympathises deeply with
what we Liold to be error; it ranges 1itself on the side of
Arius, and Photinus, and Macedonius, and Nestorius,

“ Every heretie,” says a Spiritualist writer, “of the chureh
of allreligions has been a ploncer in Spiritual discerament.”
“ Priest-craft, hypoerisy and eant,” their leeturers tell us,
arc characteristics of all existing Chiistian communitics,
“ The Chureh,” says another writer, “is such a partial
thing, so antagonistic in spirit to the hLigher worlds,
so literal, s dogmatic, that he who feeds “there is
kept down from  the lofty tone necessary for Spirit
comniunion.”  Noris the Church the only object of cen-
sure.  Mr. Spurgeon’s intellect is “ dwarfed and eramped,”
“he dogmatises and plays the Pope in his own way.”
Like all free-thinkers, the Spiritualist is intensely dogma-
tic in his anti-dogmatism, .............. B R .

There is much of the Spiritualist’s teaching with which
the Church can most cordially agrec. ‘

(1). It is a system of beflicf, not of mere negation of all
that is not logically demonstrated.* Its adherents are
not ashamed to avow that they hold as true, propositions
which are incapable of mathematical proof...+

(2) Itisinits very nature antagonistic to all saddu-
cism and  materialism .. Tt proclaims that man is re-

sponsible for his actions...it tells of angels, of an immortal
spirtt, of a future state of personal and conscious existence,
¥ : . . -
(3) It inculcates the duties of purity, charity, and

Justice.

(4) It declares that there can be, and is, communion
between spirit and spirit, and so by implication, acknow-
ledges... Revelation, Inspiration and Grace.”

cee D R I SN I teasiacsaseeers D N

Having touched upon the points ou which Spiritualism
warned “the Church that her trumpet sometimes gives
but an uncertain sound,” the Rev. Speaker proceeded to
the great points of ditference, to what it is the Church
cannot approve in Spiritualist’s teachings.  They claim
to hold intercourse with the Spirits of the departed. Now
1 am far from denying the possibility of such intercourse ;
on tllg contrary, T believe that in God's Providence it
sometimes does take place. But' I fail to see that the
phenomena which they allege as proofs of spiritnal agency
and converse arc by any means convincing. Strange
knockings, we are told, are hicard, which, on demand, are
made to represent the letters of the alphabet—frame
mysterious words ; musical instruments sail about the
room, aud utter unearthly melodies ; sentences are written
by wnseen hands; shadowy forms are deseried in the
darkuness; light touches are felt; indeed, one Spirit has
permitted herself to be kissed. The Spirits give their
nanies 5 one of the most active calls himself John King;
and we read and hear of © Ernest,” “ Pocha,” “ Irresistible,”
and others. One s veminded of the “Hopdance ” and
“Smolkin,” which Shakespeare borrowed from Archbishop
Harsnet’s “ Declaration of Egregious Popish Impostures,”
fmd of Matthew Hopkins, Vulgar Pye-wacket and Peck-
im-the-crowu.  Now, supposing for a moment that these
are real spiritnal beings, one would see a great danger
in the practice of conferring with them. How can we
know their character 2 It is curious that they are con-
sidered to shrink from daylight in general.  « Your light
harts us” they are represeuted as saying, though we
read “ God saw the light that it was good.”

Once Spiricualist (Mr. Brittain) declares that, in 35 years,
I}i- lias never met with a Spirit who has told him a wilful
falsehood, but it is confessed that there is a danger of
becoming associated with low Spirits.  Indeed, we are told
that on some occasions stones have been thrown by Spirits,
8o there would appear to be roughs, or Fenians among
the Shades. But we need not, I think, be under any
apprehension.  There is no sufficient evidence that Spirits
are at work at all.  The so-called Spirit revelations
seem to be limited by the intelligence and imagination
of the medium. Just so with the beautiful dreams of
the great Spiritualist, Swedenborg (and I mention his
name with profound respect, though I estecm him a
visionary) : it is almost amusing to remark that, when

¢ W are not sure Spiritnalists will agree with this definition
Thev claim to take nothing on fuith.--Ep Tueos
+ Lt so, the Theosophists disagree with the Spiritualists—Eu
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he wandered nunder angelic guidance through the stellar
universe, he was not taken to view Uranus, Neptune, or
Vulcan. The failure to visit the latter may be accounted
for by what I consider extremely probable, namely, that
there is no such planet; but I fear that the others were
left out, simply because he did not know of them.
The Spirits gave 2im no new information on physical
astronomy; and mno Spiritual séances have as yet,
as far as I can ascertain, made any addition to our
stock of nseful knowledge. Whence, then, all the strange
phenomena ¢ for, deduct what you will for delusion and
deluded imagination, it is proved by the evidence of
men of unimpeachable veracity and sound sense, non-
Spiritualists as well as Spivitualists, that strange things
are witnessed at the séances, 1 suggest that all are maui-
festations of & shmple human force, whiclh we may call
as we choose, psychie, biological, odylic, ectenie, whose
conditions arc as yet unknown (as those of chemistry
were a century ago), but may, before many years, be
as well known as those of heat, electricity, maguetism,
and light, with which it is no doubt correlated ; and may
be perhaps represented as Biot proposed to represent
the conditions of lite, by an egnation. This furce was
distinetly displayed in a series of experiments conducted
a few years ago with the aid of acelebrated medium......
But farther, we cannot accept that degrading view of
the body which seems to be an clement in the highest
Spiritualist teaching. It is represented,.........as a toul
obstructive,  Vegetarianism, and of course tectotalism,
are essential to every onc who would reach the higher
knowledge; his very residence must be a place where
no blood is or has been shed.  We find ourselves at once
in the presence of the Guostics, Bardesanes and Tatian ;
and remember with horror how short and casy was the step
fromn their steru asceticisin to Carpocrates and the Ophites.

But still worse, we find in Spiritualists’ teaching a
terrible degradation not of our human body ouly, but
of the great Master of bodies, souls, and Spirits.  Aud
here it is that I call it specially auntagomstic to the
Church. Jesus in their system is but an adept, an early
Jacob Bohme, who gained his adeptship by an ascetic
diet, for “ there is no ovidence that he partook of any
animal food cxcept the flesh of the Paschal Lamb” Or
he is a Psychic, a remarkable medium, gifted with an
exceptional amount of Spirit-force, and a peculiar power
of commuuicating with and controlling Spivits, Or he
is an Essene, a leader of a Buddhist sect, of high rank
indeed, but inferior to the great Gautama who preceded
him. Iis life is nothing more to us than a grand example
of purity and charity, his death only a noble picee of
self-sacritice.  With such views, it 1s hardly necessary
to say that the personality of evil is almost coutemptu-
ously denied—the Seriptures displaced from the post of
hounour due to the written Word of (Jod. What, then,
is the duty of the Church in respect of the prevalence
of this Spiritualism, so beautiful in part, in part so terrible,
as if it were an angel face with a serpent train in its rear ?

R R N R R

Let us guard carefully against rash argumentative
assertions, and obstinate ignoring of facts, lest haply we
deny, through imperfect kunowledge, something that is,
after all, a law n God’s creation. Let us simply shew
that phenomena, which we cannot now fully explain, need
not necessarily be referred to the agency of Sparits, good,
bad, or indifferent, but may well be manifestations of
sonie hitherto unsuspected human foree.......

After Rev. Mr. Thornton spoke, rose

MR. W. R, BROWNE,

Mr. Browne said, that, passing to the special subject
of Spiritualism, his minutes would allow him togive only
a series of facts, and to draw from them conclusiouns, and
from these conclusions to point out what, as it appearcd
to him, was the duty of the Chnrch with respect to
Spiritualism.  The fucts were these :—Some years ago
several men of the very highest culture agreed togetber
to investigate the phenomena called Spiritualism,  The

name of one of them—he was at liberty to mention—
a name that stood as high as any amongst the scientific
men of England, or indeed, of Europe—Lord Rayleigl.
For a period of some two or tliree years these scientists
spent a considerable part of their time in attending séances,
in holding sdances at their own houses, and in doing
everything m their power to get at the bottom of, and
to make up their minds on the cause of such pheno-
niena.  The remarkable feature was, that at the end,
of the time they were unable to come to any final
conclusion on the subject, or to make up their miunds
as to whether the clatms of the Spiritnalists were true
or false,  From that fact he was compelled to draw the
concluston that they must not  poohipooh Spiritualism,
They must not say that it was an imposture, all nounsense,
and that no sensible man- could spend his time in attcuding
to it. If these men with all their experience and all
their skill, could not settle the matter, there must

bz something in it. That was the first conclusion,
The next conclusion was that the Dbelief in the
reality of these  phenomena  was not a  mere
hallucination, a  delusion,  wiich was a theory that

certain - nrxlical men had very strongly put forward.
He knew no one less subject to hallucinations than
the distinguished man of scicnce whose name he had
mentioned, or some of his friends. It was absurd to
suppose that over the period of two or three years they
should bz subject to hallucinations at the moments during
which they were investigating this subject, and at no
other time.  Thirdly, they must adopt the view that
the course of these phenonena was a very difficult scien-
tific problem, and that it must be solved by scientific
methods ; that, firstly, there must be a supernatural eause,
as the advocates of Spiritualism said ; * or, secondly, that
there were certain natural laws of mind and natter which
were not as yet understood, such as the power of read-
ing thoughts; or, thirdly, that Spiritualism was a mere
extension of the ancient and well-known science of con-
juring,  Looking at the subject from the point of view of
those conclusious, what should be the duty of the Churels 2
It appeared to him, in the first place, that the investiga-

tion of the phenomena was beyond their provinee, In

the second place, while that subject was sub judice, they

must be carcful to treat it as an open one. Thirdly,

they must be careful not to inply that these phenomena

were incredible, because they were supernatural. Tho .
Chureh was founded on the belief of supernatural events

having occurred at least 2,000 years ago. Therefore, it

would not do for them to say in the next breath that these

things were impossible, because they were supernatural,

As a previous speaker had said, he did not believe in attri-
buting the plienomena to a Satanic agency. ....It might
be that there was an enotmous amount of imposture, and
a vast quantity of trickery in thesc ianifestations......and
expericuee shewed that the discovery of the trick required
an amount of patience, skill, and knowledge which very
few persons were likely to possess. Those were thie points
which he wished to put before the meeting as to the
attitnde which the Church should have towards Spiritual-
ism; and he would only further say that whatever
Spiritualisin was, at least it was not materialism, and that
it was materiatism which at the present day was the great
danger that the Church had to face.  (Hear, liear.) Thus
it was that materialists like Bradlaugh were inimical to
Spiritualism, beeause to prove that Spiritualism was true
woull be to put a final extinguisher upon all their
doctrines.  Therefore, he thought the Chureh might fairly
hold herself in suspense in the matter, r ady to welcome
what truth there might be in the phenomena, assured
they could not do harm ; but at the same time recognising
the great amount of imposture that accompanied them,
and the very considerable likelihood that that which
was not in itself corrupt might turn out something condu-
cive to that character.

* We never heard of a Spiritualist attributing phenomena to
syrernatural canse, or even believing in the possibility of anything
“supernataral 7 or wiraculoys—Ep, Tyxoy.
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Rev. CaNoN WILBERFORCE.

The Rev. Canon Wilberforce said: In the brief time
necessarily allotted to readers at a Church Congress, it is
impossible to enter adequately upon the history of the
origin  and development of  those peculiar phenomena
which would be more correctly dcscribe(l as “ quchimn,”
but whizh are generally known as « Spiritualism.” It inay
be Lriefly stated that the signs and wonders of Modern
Spiritualism, which are now undoubtedly exercising a
potent inlluence upon the religious beliefs of thousands,
originated in the village of Hydesville, State of New York,
in the year 1848 ; and amongst the men of science and
learning whio investigated the subject in America, in order
to refute its pretensions, may be mentioned the names of
Dr. Hare, Professor of Chemistry 1o the University of
Pennsylvania, aud the Houn. J. W, Edmonds, Judge of the
Supreme Court of Appeal in the State of New York. In
the year 1854, the phenomena which in America had been
witnessed by thousands of people, many of whom were of
the highest credibility aud whose testimony no oie would
think of impeaching i a court of law, began to attract
atteution in England. ... From that time the wmovement
began, and continued to spread in England and on the
Contineut......JTn July, 1869, the first 11<)te\\01t11y attempt
at public investigation was made by the London Dialectical
Sacicty......(Follow the details of the proceeding of the
latter)...It appointed six sub-committees to investigate
by personal experiment...Some of these attributed the
phenomena to the ageuey of disembodied human beings,
some to Satanic influence, some to psychological causes,
and others to imposture and delusion......Appealing as it
does to the yearnings ¢f the soul, especially in times of
bereavement, for sensible cvidence of the countinuity of
life after death, belief in modern Spiritualism continues
rapidly to increase in all ranks of socicty......for its real
strength dees not lie in the claims or powers of professional
mediums, or in the advocacy by means of the press or the
lecture-roam, but in the thousands of private homes, in
which one or more of the family has w.ediumistic powers.
But it may be asked, is there no evil in Spiritualism ?
Assured there is, especially as cm'icntnred and misrepre-
sented in the lives, sentiments, and language of many
professed Spiritnalists.  The effeets have been summed up
by Professor DBarrctt, of the Royal College of Science,
Dublin, who is convineed by painstaking 111veqturat10ns of
the supernatural character of the phonomclm in the
following words :*—(1) a morbid, unhealthy curiosity is
excited; (2) the mind is distracted from the pursuits and
present dutics of aily life; (8) intellectual confusion is

created by uncertain and contradictory teaching ; (4) moral-

and sphitual confusion is created by anarchic manifesta-
tions ; (3) the willis subjected to the slavery of an unknown
power, and the spiritual nature of man may be preyed up.on
by unseen parasites; (6) it offers a demonstration which is
the negation of fd(‘t\ much so-calied Spiritualism  being
monoly a kind of incbriated materialisin. “All these points,”

continues the Professor, “ I ean verify by actual cases ; and,
as a rule, I have observed the steady downward course of
medivis who sit regularly ; moral obliquity 1s the first
symptom, then they become wrecks. This applies to
mediums for physical manifestations chiefly. Indeed, isit
not impossible to have a purely phenomenal presentation
of any high spiritual laws ?7 Tn view of the spread of
Spiritualism in its modern aspects, and of the consequences
resulting from it, it beconies a most important question
what ought to be the attitude of the clergy of the Chnreh
of England towards believers in the alleged manifestations.
That they arc affecting and will still more affeet the
Chureh is certain, and has made itzelf manifest here in
Neweastle. Dy, T. L. Nichols, writing of its results in
Awmerica, remarks that—* There can be uo question about
the marked effect of Spiritualisin upon American thought,
feeling, and character,  Nothing within my memory Tias
had so great an influence. It has broken up hundreds of

* l’mf l).\nelt, we know to be a firm believer in the phenomena ;
bul why should he regard them as supernature! 1 Lo
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.nud)eq' it haq clmlwcd the l’ohglonq opinions of hundreds
of thonmmls, 1t lms mmfluenced, more or less, the most
important actions and relations of vast multitudes. Tm-
nmiense numbers of those who, a few years ago, professed
belief in some form of Christianity, or were members of
religious  organisations, have, under the influence of
Spiritualism, modified such profession.  Great numbers,
perhaps, who doubted or denied the existence of a future
slate, have found, as they think, incontrovertible proofs of
its reality.” Just, then, recognising that the general teach-
ings of .Splntn.\lmn are inimical to almost every organised
bmly of profussing Christians, 1 would, with much defer-
ence, sugeest that we must shake owrselves free from the
conventional unwisdom of the ccclesiastical poolnpooh !
whicli is our modern substitute for the “ anathematisin” of
less tolerant days.  We must abstain from contemptuous
reference to Maskelyne and Cooke, remembering that
these inimitable conjurors have more than once been
publicly offered a thousand pounds if they would, under
the same condifions, imitate the most ordinary xpmtml
phenomena in a private house; but they replied that, as
their apparatus weighed niore than a ton, they could unot
convenlently 'ucol)t the challenge. We must call to
mind the fact that such eminent “scientists as Mr. Alfred
Russel Wallace and Mr. William Crookes, the discoverer of
the metal thallinm and of the radiometer, the latter
through his investigation of Spiritualisiy, have both
deelared that the main facts are as well established, and
as easily verifiable, any as of the more exceptional pheno-
mena of nature which are not yet reduced to law. The
movement is here, in the plovululco of God, whether by
His appointinent or permission ; and thlolloll it he calls
upon us to do what lies in our power to control and
regnlate it for those who are or may be affected by its
]nncmce and teaching. If from Satan, we ought not to be
content with ignorance of his devices. W Latever dangev
may result to those who from mere idle curiosity venture

where they ought not, duty calls on us to brave them
cour‘moomly. as a soldier ov physician hazards his life for
the welfare of socicty. Sl)mtudh%m may be, and lnolmbly
is, a fulfilmeut of the Apocalyptic vision of the Spirits of
demons going forth to deceive the nations. It may be that
the manifestations, mixed as they coufessedly are, are part
of the dark clouds wliich have to appear and be dispersed
before the promised advent of the Lord with Ilis saints to
bring in a true Spnltu'tllsm In the meantime, cven
mmulnm the fact in its worst light, we, as watchmen and
sllepl cn]s, sustain a relation towards it which involves
important duties.........Sccondly, we should realise that the
sole strength of Spiritualisin lies in the knowledge, partial
and nn])ule(,t though it be, of the future life. The wealk-
ness of the Clinrehes as opposcd to the strength of Modern
Spiritualism is in the ignorance of that life, and in mis-
apprehension of Scripture teaching concerning it............
Wihile no one can be advised to give up or modify any
sincere conviction, whether founded on rational or merely
authoritative grounds, it may be confidently affirmed that
the result of Slmltlmllst teaching and propagandism  will
be a gradual and perpetual scparation of the people from
all churches aud congregations whose ministers maintain
and teach the endless duvation of tormeut or punishment
in the case of any one soul.  Except on this question the
teachings of alleged Spirits and believers are as varied
as those of men on carth; so much so that very many
medinms and believers, in despair of certainty, have be-
comz members of tue Church of Rome. Yet most of
those who bave gone over to that Chureh, and muititudes
who are Churchless, would gladly have remained in their
respective denominations 1f their teachers could have
dealt kindly with them, and given rational grounds for
the doctrines tanght, and maintained an ]ll(llllllll“’ and
concilintory spirit towards the doubts and opinions of
their hearers. The suggested attitude of the clergy to-
wards Spiritualists may be thus summed up:—Ist: As
carcful an examination of the facts as time and circum-
stances admit, that we may not condemn in manifest
ignorance ; remembering the words of Solomon, “He that

&
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answereth a matter before he hearcth it, it is folly and
shame unto him.” 2nd: A frank admnission of facts, and
a conciliatory rather than hostile or dogmatic attitude
towards believers. 3rd: A rational presentation of Christ-
ian doctrine,......4th : While frankly admitting any good
in its teaching or influence which way be fairly claimed
for Spiritualisin, it is also our duty to shew from the
abundant written testimony of cminent Spiritnalists
that great dangers, physical and mental, frequently result
from a too eager and unreserved submission to paychical
control. 5th: To shew that in the Christian religion,
rightly understood, is to be foum]. all, and more t]mn. all
of important trath that any Spirit has cv.r taught from
the beginning of the world,

M. StuarT CUMBERLAND,

Mr. Stuart Cumberland said this was a question of
evidence alone. In Spiritualism there was a varicty of
manifestations, of whichi the most objectionable was the
so-called materialisation of Spirit forms, by which was
meant the power of calling up deceased relatives and
friends in the same material condition in which they were
before leaving this world.  Common-sense told them that
those that left this world rested from their libours. It
was not in the power of the professional medinm to call
up those we loved to masquerade in Spiritualistic séances
for the amusement of fools and the enrichment of knaves,
He had seen a great deal of these materialisations, and
had found that the so-called Spirit was always the medium
or a confederate, A few months ago he went to a séance
by Mr. Bastian. A very eminent clergyman, who was
present, recognised, in the form that was called up, the
person of liis deceased son, and a most painful scene cu-
sued.  Two nights after he (Mr. S. Cumberland) retqrned,
in company with Dr. Forbes Winslow and other friends,
determined to expose the true nature of these manifesta-
tions. They were kept sitting for so long a time in astate
of expectancy that a person was disposed at last to recog-
nise 1 even adressed-up broomstick his maternal grand-
mother or paternal grandfather. At last the Spirit ap-
pearcd. The medium was supposed to be in a state of
trance in a neighbouring room meanwhile. The Spirit
came up to him (Mr. Cumberland) and declared most
emphatically that it was his brother.  Very happily he
had not lost a brother. In pursuance of a little plot he
“had arranged, he squirted over the Spirit some liquid
cochineal, He tried to grasp the Spirit, but it nearly
broke his fingers in the struggle. At the close of the
séance they found that tho medium was covered with
liquid cochineal. This proved that the Spirit and the
medium were one aud the same person®

MRr. Joun FowLER.

What does the Church proposc to do in this matter?
Of its seriousness proof is offcred by the fact of this dis-
cussion. Until the facts of spiritual existence have been
demonstrated, like Peter, who denied his Master, we want
evideuce, and, like Thomas, we want to put our fingers
into the prints of the nails.  If demonstration was needed
to establish the faith in the learts of the disciples,
demonstration is as much needed to-day, to establish its
claims in the experience of the present generation. The
fabric cannot be maintained. It will fall to pieces without
the interior leavening power of the Spirit. Narrow crceds
and ceremonies cannot impose and influence for ever the
minds  of men.  Therefore, Modern Spiritualisin has
appeared as a Divine nceessity of the times. It does not
come to destroy the law and the prophets, but to establish
that which came aforetime, and to make the possibilitics
of spiritual growth and strength in the heart of man more
possible.  The extraordinary gifts of healing, of speaking,
and of prophecy which the founders of the Cliurch exereis-
cd, displayed the supremacy of the spiritual over the

¢ It proves nothing of the kind ; butsimply, that the “animal
soul ” or the KNwmu-rupet, the living inner man of the medium has
more to do with the “materinlisations” than the spirits of “ dead ?
men.,—Ip,

temporal world. The blind were made to see, the sick
were made whole, and the dumb did speak.  The volume
of heaven's wonders was revealed to us by the inspired
speaker.  These spiritual gifts, so extraordinary, and
marvellous, were promised to be continued to the Churceh.
Christ said to His disciples “ Greater works shall ye do
because I go to My Father.” There is nothing inconsistent
in the claims of Modern Spiritualism and  Christianity,
One is the expression and the development of the other,
That which was phenomenally possible in primitive Christ-
lanity mnust be as needful and as possible now. Nowhere
are thiese gifts declared to be withdrawn from the Church.
If the Church had them in the beginning, they are retained
till now. The Churcli did not bestow them in the
beginning, and the Church cannot take them away,
Healing the sick, and the marvellous works which were
done of old, were done in Larmony with the Divine plan,
and if men would only submit themselves to the same
conditions, the miraculous vitality of the primitive Church
could be resumed by ns.  These extraordinary phenomena
to which the Spiritualist lays claim are of the same nature
and character as those which were witnessed in the early
Church, and they are calculated to mect the growing
skepticism of the age by a complete defeat. The Church
should not stand aloof, and denounce Spiritualism as a
fraud. Tt will prove the Churcl’s best friend. Tt will
defeat the Atheist, the Seenlarist, and the Materialist—
the three formidable foes of wmodern faith,  Fear and
doubt are the strongest enemies to the belicver’s life in
the sanctuary and 1 the closet. The anxions inquirer
ponders the problew, and eries in his soul for some object-
ive evidence of the truthfulness of the Church’s teachings.
Withoat Modern Spivitualisimn the Church affords not
this invaluable succonr. It stands helpless before the
onslanghts of the infidel. Time will not permit us tonight
to detail the nature of spivitual phenomena, as it is pre-
sented in your midst to-day.  However, we may be per-
mitted to testily to a few facts.  We have known reliable
and expericneed men and women, bitterly opposed to the
subject, have evidence presented to themn of & most con-
vincing nature.  Departed friends have presented them-
sclves and given undoubted evidence of their ideutity, by
a narration of experiences only known to themselves.
Fathers have met childrven, and children have met fathers,
and have exchanged wnnistakable proofs of & personal
continuance of life.  They have been recognised in the
plienomena of materialisation,  Their presence has been
made known by the rvemarkable power of clairvoyanee.
Entrancement has developed a power of inspiration as
beautiful as any which distinguished any age of cloquence.
The healing art is practised with suceess to-day, and could
be casily developed in usefulness, it the Chuareh applied
itself to the study of the spiritual foree of luman
nature. The inherent capability of the human organisin
for removing or alleviating suffering  would be recog-
nised as a source of stability to the Church itsclf.
We do not say that there is anything miraculous or
contrary to the laws of nature in these phenonena. Man,
ariginally, from the beginning, has remained the same,
The wmarvellous works which were done by the
Apostles can be done now. But nothing can be doune
now which is not in harmony with natural law. Tho
svoner the Chureli hrings itselt to recognise this truth the
better able will it be to struggle with its outward foes,
We have in onr midst now scusitive persons who can be
operated on by Spirits, and made to do the will of an
ivisible intelligence. By acting upon the vital fluid of
a seusitive, a Spirit can control a medium, A medium
is a person who is more or less susceptible to the will
and control of another, and this susceptibility is inereased
by repeated and frequent exercise of the power. Medimns
are not all alike. Some have the gift of healing, some
of speaking, some of writing, some of cluirvoyance, and
some cven of speaking with tongues.  Manifestations of
these spiritnal gifts are very widely spread over England.
Thousands could bear testhimony to its truth,  The sub-
Jeet is and hias been investigated by men of note in every



fi0 TIHE TIHEOSODPIIIST.

[December, 1881,

walk of life. Scientific men, noblemen, literary men, and
men of all classes distinguished for ability and learning,
after a full investigation, have, without licsitation, attest-
ed the genuinencss of the manifestations which took
place in their presence. Thercfore, we say that a case
has been made out on behalt of Modern Spiritualism to
be recognised and utilised by the Church atself, that it
may become strong to defeat its own doubts, and, In the
full reliance of its liope, do battle with the hard foes
which deny the immortality of the soul. It Spiritualists
do not universally retain their allegiance to the doctrines
of the Church of England, it matters but very little. The
Clurch, by fairly and squarcly investigating the alleged
facts, will bring together into one focus philosophers and
thinkers who otherwise might have remained outside the
pale of the Church. To shelve the question by saying
that Spiritualism is an imposition, displays either pre-
sumption or ignorance. All that we ask of youis to
fairly and squarely investigate the subject without pre-
judice or partiality, and we doubt not but that soon the
spiritual world, with its millions ot happy Spirits, will
help on with enthusiasm to do battle with the internal and
external foes of everlasting truth.
Dr. Eastwoob.

Dr. Eastwood, President of the North of England Branch
of the PBritish Medical Association, said............that the
wedical profession, as a whole, sets its face agninst either
Spiritualism, skepticism, or infidelity ; and, with regard to
the Spiritualism, he said, as a physician, that the question
coucerned medical men very serionsly, becanse without
understanding the whole man, it was impossible to under-
stand either bodily or mental diseases.  For mental
diseascs themselves were the result of hodily diseases; they
were the result of diseuse in the condition of our badily
structure, whether that strieture be liver or brain. It was
the universal belicf, ‘with very few exeeptions, that the
manifestations of Spiritualism were not the manifestations
of Spirits, but were false, aund that the majority were veally
caused in the way that had been mentioned that eveuing,
and got up on purpose, the medivms themselves being
Spintualists. Spirttnalism had added nothing to our
knowledge of the human mind or spivitual part of our
nature ; and psychiologists recognised that it had not added
to onr information in any degree whatever, for the
manifestations might be fairly explained by the kunow-
ledge we already possess.  Again, some persons might
themselves be deceived, and assume the phenomena might
be true—some persons might Dbelieve in what they
exhibited, but they were at the same time deceived, and
the manifestations brought  forward  were not  true
manifestations. The duty of the Chareh with regard to
Spiritualism was to war against it on every occasion; and
the duty of the Church against Spivitualism was very
much to let it alone, and let it die away, as many other false
impressions had died away.

Mr. S1uriEN BOURNE

Mr. Stephen Bourne said that as to Spiritualism......
it was folly for the Churel to waste its time in mecting
Spiritualism, for the Spiritualists possessed an amount of
ingenuity which would tax the ingenuily of the wisest
and best men, Tt was not for the Church to enter upen
this task. Let it be left to the scicntists and counjurors ...

The meeting coneluded with a hymn and the Beue-
diction.

Mr. T. P Barkas, who had asked for an opportunity of
spenking on behalf of Spirvitualism, was not called upon
by the chairman,

e ————
TIHE FIVE-POINTIZD STAR.
To
The Editor of The Throsortsy,

Madame,

Having scen ncconuts of the cfficacy of the “Five-point-
ed-Star” in the Turosormist I was induced to try my luck
with it, aud have now the pleasure of recording the results,

I have used it in nearly forty cases of scorpiou-sting,
head-ache, simple colic, intermittent fever, and othershght

functional disorders. In crery case a cure was effected,
sometimes instantancously.

In scorpion-sting I enquire how “high” the spasm is, 7. e,
how far it has spread townrds the central part of the body
ahave the sting, there drawing the star with a pen aud ink,
the spasm immediately reecedes from it.

Axiin drawing the star over the highest point of the
spasny, the pain recedes further and further until the part
actually stung is reached,  Finally, forming the star over
it, the burning sensation, which in other cases remains for
several hours, quickly disappears. :

Yours most sincerely and fraternally,
HARRISINGHIJT RUPSINGHJI, FT.S.

Sthore, 1Sth October, 1881,

e
SUPLERSTITION.

Owing to the fanciful reports of superficial and pre-
judiced travellers, to their entire ignorance of Asiatic
religions and—very often their own—Waestern nations
generally are labouring under the strange impression that
no people in the world are as stupidly superstitious as the
non-Christian populations of Tndia, China and other
“hLeathen” countries.  Unblessad with the light of the
Gospel, they say, these poor pagans groping in the dark,
attribute mysterious powers to the most unsecmly objeets:
they will stake the future happiness or woe of their
father’s soul, upon the hopping crow’s accepting or reject-
ing the rice-Dall of the “ Shraddha” ceremony; and will
belisve, as the now famous KolhApur conspirators did, that
“owls’ eyes” worn as an amulet will make the bearer in-
viinerable. Agreed :—all sucl superstitions are as degrad-
ing as they are ridienlous and absurd......

But greatly mistalen, ov as grossly unjust is he who
affiris that such strange beliefs are lmited to paganism,
or that they are the durect result of the heathen religions
alone.  They are international ; the camulative production
and necessary effect of conntless generations of the arts of
an unconscientious clergy of every rveligion and in every
age.  Adopted hy the archaic priestly hierarchies, the
policy of snbjecting the ignorant masses, by working on
their nntutored imaginations and credulons fears, with the
object of getting at their purse vin the soul, was found
effectual and was universally practised by the priest npon
the layman from the first d:vwn of history down to our own
modern times.  Evervthing in nature, whether abstract
or concrete, has two sides to it as every poison must have
its antidote somewhere.  Religion or belief in an invisible
world being based upon a dual principle—God and Satan,
or 00D aund kvin, if Prinosoruvy—the outflow of true
religious foeling— may be likened to a filtered stream, on
the other hand, SureErsTiTION s the cloaca of all dog-
matic creeds that are based upon blind faith.  Literally
speaking, it is the sewer carvying off the putrid waters of
the Chaldco-Noachian deluge. Unstemmed, it ran in a
straight course, through Pagnuisi, Judaism and Chistian-
ism alike, catching up with its current all the garbage of
human dead-letter interpretations; while on its muddy
banks have crowded the priesthood of all tines and creeds
and offered its unwhalesome waters to the adoration of the
credulous as the “holy stream,”—calling it now (langes,
anon the Nile or Jordan,

Why then, should the Western people aceuse the non-
Christian nations alone of such beliefs ? Little does the
“truth of God *” abound through suel lies, and it is show-
ing poor respect to one’s religion to introduce it to the
stranger’s notice under false pretences. History shows
us that, while scemingly ocenpied in destroying every
trace of heathenism, and condemning belief in ancient
folk-lore and the effects of “charms ™ as the work of the
devil, the Cliristian proselytizers became the keepers of
all such superstitions, and, adopting them gradually, let
them loose again upon the people, hut under other names,
It is useless for us to repeat that which was said, and
better said, and proved by the statistical records of crimes
perpetrated through superstition, ineveryChristian country,
Beliefs of the grossest, us the most dangerous, churacter
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are vife in Catholie France, Spain, Italy and Ireland, in
Protestant Fugland, Germany and  Scandinavia, as in
Greel Russia, Bulgaria avd other Slavonian lands, and
they are as alive among the people now, as they were in
the days of King Arthur, of the first Popes, or the Varyago-
Russian Grand Dukes. T the higher and middle clusses
have civilized themselves out of such absurd  fancies,
the masses of rural popalations have wot  The lower
clusses being left to the tender mereies of the rural priest
—who, when he was not himselt ignorant, was cver cun-
riningly alive to the importance of his holding the pa-
shioner in mental slavery,—they believe in charms and
Ineantatious and the powers of the devil now, us much as
they did then. And, so long us belicf in Satan and his
legion of fallenangels (now devils) vemains a dogima of the
Chiristian Chinrchi——and we do not see how it could be eli-
minated, since it is the corner-stone of the doctrine of (now
devil) salvation—so long will there exist such degrading
superstitions, for the whole superstructure of the lutter 1s
based upon this belict in the mighty rival of the Deity.

There Lardly camme out one number of our Jouwrndal
without it coutained some proof of what we say. But
last year from sixty to a hundred persons of hoth sexes
vere tried in Russia for arbitrarily Lurnng alleged sorcer-
ers and  witches, who were supposed to have spoiled some
hysterical women.  The trial lasted for mouths and dis-
closed a ghastly list of crimes of the most revolting nature.
Yet the peasants weve acyuitted for they were found
irresponsible.  or once justice had trimphed in Russia
over the dead-letter law.  Aud now, there conmes news of
the ctfeet of the same superstition of a still deadlier cha-
racter.  The following will read like a medimval tale
during the daye of the “lHoly” Inquisition.  The Russian
Cowrricr contains an official report from Tehembar (Gov-
erninent of Penza) to the governor of the province, which
we will summarize thus:;—

At the end of December last, during Christmas time,
the village of Balkasheme became the theatre of a
horrid and an unheard-of erime, caused by a superstitious
belief. A land-owner, N. M, inherited a very large property
and went just before Christmas-day toreceive 1t at Penza.
The inhabitants of the village—one of the many struek this
year with famine—are generally poor; and two of the poorest
and the hungriest of them resolved upon robbing the land-
owner during his absence.  Unwilling though to pay the
penalty for their erime they went first to a village Zuaharka
(literaliy o knowing one,” a witch).  In a Russian village
where the witch is as indispensable as the smith and the
public house, or-an astrologer in a village of India, these
professions multiply in proportion to the wealth and
demands of cach locality. So our two future burglars
consulted the “sorceress’ as to the best way of effecting
the rtobbery and avoidng detection at the same time. The
witch advised them o Lill a i, and cutting out the
epiploon frome winder the stomach, to melt it, and prepar-
ing of it « candle, liyht the latter @i, entering the house of
the lundlord, plunder it at their euse : by the enclanted
light of thet human candle they wonld remain invisible to ull.
Following out the wdvice literally, the two peasants sallied
forth from their huts at 2 after midnight, and mecting on
their way a halt-druuken wreteh, o neighbour of theirs, just
leaving the public house, they killed him and cutting out
his epiploon buried him in the snow near a cowshed. On
the third day of the murder, the corpse was dug out by the
dogs, and an inguest appointed. A lJarge number of
peasants was arrested, and, during the search of the village-
houses for proofs, a pot full of meited fat was discovered, an
analysis of whose contents was made, and the substance
proved to be hwman fat.  The culprit confessed and giving
out his accomplice, both confessed their object.  They
pleaded guilty, but said they had acted upon the advice of
the witeh, whose name, though, they would divalge upon no
consideration, dreading the revenge of the sorceress far more
than human justice.  The fact is the more remarkable as
both the murderers had been hitherto regarded as two poor
but steady, sober, and very houest young men. It secins
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next to impossible to find out which one of the neighbouring
‘witches'—for there are many and some are never known
but to their ‘clients’—is guilty of the murdercus advice,
Nor is there any chance of getting at any clue from the
villugers, as the mogt respectable amoung thiem would never
consent to incur the displeasure of one of these devil’a
funihiars,  We believe, indecd, having a right to say that
the above supeestition leaves far beliind it 1o crimivality,
the comparatively iunoceut belief ot the Kolhidpur conspi-
rators i the efticacity of the “ owls’ eyes”

Another recent case is that of an “ enchanter” During
the month of the sawe December last, the village-council
of Aleksundrofsk voted the expulsion from their midst and
forcible exile to Siberia of a wealthy peusant named
Yodinine. The aceasation showing the defender guilty “ of
the great crime of being thorouglly versed in the science
of enchantwients and the art of cansing people to be
possessed by Satan,” having been read, the verdiet of the
Jury was found unanimous.  “As soon” states the Accu-
sation Act “as the defendant Rodinine approaches one,
espeeially if any person accepts a glass of brandy from him,
he becomes possessed on the spot... . Instantly the victim
begins to howl, complaining that he fecls like a river of
hauid tire inside him, and piteously assures those present
that Satan tears his bowels 1nto shreds......From that
moment he knows uo rest, cither by day or by night, and
soon dies a death of terrific agony. Numerous are the
victims of such wicked enchantments perpetrated by the
defendant......In consequence of whicl, the local  jury
having found hin ‘guilty’, the authorities are respectfully
requested to do their bound duty.” The “ bound duty” was
to parcel Rodinine off to Siberia and so they did.

Every one in the West knows of the popular and uni-
versal belief—prevailing both 1o Germany and  Russia
about the miracnlous power of a certain three-leaved fern
when culled at midnight on St. John’s day in a solitary
wood. Ualled out by au incantation to the evil one, the blade
of grass begins growing at the end of the first verse and is
grown by the tune the last one is pronounced.  If unap-
palled by the territic sights taking place aronnd him—and
they are unsurpassed in horror—the experimenter leeds
thew not, but remains undismayed by the shoutings of the
“forest imps” and their efforts to make him fail in his
design, he is rewarded by getting possession of the plant
which gives him power during his life-time over the devil
and jorces che latter to serve hin, :

This is faith in Satan aud kis power. Can we blame the
igrorant or even the educated yet plous persons for such a
betief ? Does not the Chiurch—whether Cavholie, Protestant,
or Ureek—uot only inculcate in us, from our earliest age,
but actually demand such a beliet? Is it not the sine gud
non of Christianity? Aye, will people answer; but the Church
condemus us for any such intercourse with the Father of
Kvil. The Church wants us to believe in the devil, but to
despise and “renounce” him at the same time ; and alone,
through her legal representatives, she has a right to deal
with his hoary majesty and enter into direct relations with
hin, thereby glontying God and showing the laymen the
great power she has received of the Deity of controlling the
Devil m the name of Christ, which she never succeeds in
doing, however. She fails to prove it; but it is not
generally that which is the best proved that is the
most  believed in. The strongest proof the Church
ever guve of the objectivity of Hell and Satan, was
durivg the middle ages when the Holy Inquisition wag
appointed by Divine right, the agency of kindling hell-
fire on carth and buruing heretics in it With luudable
impartiality she burned alike those who disbelieved in
hell and the devil, ag those who belicved too much in the
power of the latter.  Then the logic of these poor credu-
lous people who believe in the possibility of “miracles” at
all, is not quite faulty either. Made to believe in God and
the Devil, and seeing that evil prevails on earth, they can
hardly avoid thinking that it is good proof that Satan has
the upper hand in his cternal struggle with the Deity,
And if so—Lis power then and alliance are not to be scorned




at. Tormentsin hell are far off, and misery, sullering, and
starvation arc the doom of millions.  Sinee God seeims to
negleet them, they will tarn to the other power. 1If a
“leaf” is endowed with miraculous powers by God in one
instauce, why should not a leaf be as uscful when it is grown
under the dircet supervision of the Devil 7 And then do
not we read of Inuumerable legends, where sinners,
having made a pact with the devil, have dishonestly cheated
him out of their souls toward the end, by placing them-
selves under the protection, of some Saint, repeunting and
calling upon “atonement” at the last moment?  The two
murderers of Tclicinbar, while confessing their crime, dis-
tinctly stated that as soon as their families would have
been provided for throngh their burglary they meant to go
into a monastery and taking the “holy orders, repent.it”
And if, finally, we view as gross, degrading superstition,
belief in the one leaf, why should the State, Society, and
hardly a century ago—law have punished for disbelieving
in the Church miracles? Here 1s a fresh instance of a
“miracle”-working leaf just clipped out of the Catholic
Mirror. We commend it for comparison, and then perhaps
our readers will be more merciful to the superstitions of
the “ poor heathen” unblessed with the knowledge of, and
belief in, Christ.
A MIRACLE-WORKING LEAT.

Father Ignatius, who is at present preaching a mission
at Sheflield, furnishes the following account of a very
remarkable “miracle” of healing, alleged to lLiave been
wrought on aBrighton lady by a leaf from the bush onwhich
the Virgin Mary 1s said to have descended during the recent
celestial manifestations she is alleged to have vouchsafed at
Llanthouy Abbey. After describing the apparitions, Father
Tgnatius goes on to say that God was confirming the truth of
these apparitions by the most blessed signs possible.  The
leaves from the bush had been sent to many persons, and
were being used by God to heal, Ile would meution one
great miracle that had been wrought. An elderly lady
who kept a ladies’ school in Brighton, and was, therefore,
well known, had suffered the most excruciating suffering for
thirty-eight years from a discased hip-joint that would not
allow her to lic or sit down with coinfort. She was a
complete cripple.  In fact, he himself bad seen her turn
quite livid with the pain fromn the joint. He sent her
a leaf, not that he thought it would cure her, but with
the idea of giving her some memorial of the apparitions,
When she went to bed that night she took his letter and
the leaf with her, and the words, “ According to thy faith
be it unto thee,” which she had read in “llawker's
Morning and Evening Portion,” were ringing in her ears,
She prayed, and applied the leaf to the abscess on her
leg, and instantly the abscess disappeared, instantly the
discharge ccased, instantly the pain ceased, and instantly
she was able to place ler foot properly on the ground.
Since then she could walk about like other people, and
she lhad been delivered entirely from a life of terrible ex-
cruciating suffering. He would give the name and address
of the lady to any one who wished to investigate the case,
and the lady was quite willing to afford every information,

An*apparition” at Llanthony Abbey, or an “apparition”
in the cabinet of a medium,—we really do not see much
difference in the two beliefs ; and if God condescends to
work through a leaf, why should not the devil, the “ monkey
of God,” do likewise ?”

e T

THE “PHILOSOPIIY OF SPIRIT”

“ PurLosorny or Spimr, with a new version of the
Buacavar Gira, by William Oxley” is the name of the
volume before us. 1t comes fresh from England, and is
written by a gentleman widely known amoung the English
mysties, and one, whose intelligeuce and lemming are
generally admitted.  With such an author, the new work
recommends itself well.  Our journal Leing devoted to
1_110(101'11 literatuve us much as to Oriental I’lf?l(»snphv and
Spiritualisi, we must try to do the voluine full justice by
reviewing it from all these three aspeets. Let us then see,
what will be the probable, and, we must say, very natural
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effeet the Philosophy of Spirit is likely to produce upon
the mind of the average Anglo-Indian, and the educated
native of India, especially.  Without falling into undue
prophicey, we may predict, to a certainty, that before these
two classes of readers, beauty of thought, the literary
excellency of the style, and the many other fascinating
features of the book, will vanish entirely, leaving in their
place but its onc prominent defect—always speaking with
this class of readers in mind—the one unpardonable sin,
namely—what they will term “a superstitious belief in
spirits.” The subject is so unpopular, that ore cannot help
regretting that it should ever have been made to interfere
with the othierwise probable success of this publication in
India. Even in England, with the exception of Spiritua-
lists and Theosophists, very few will, for the same reason,
appreciate its value. But we must notanticipate. The
work is inscribed by Mr. Oxley to—
THE RESURRECTING INTELLECTUAL LIFE OF
INDIA;
AS A
MARK OF PROFOUND AND REVERENTIAL RESPECT,
TO THE MEMORY OF
THE ANCIENT INDIAN SCHOOL OF THOUGHT,
WHICH MAY JUSTLY BE REGARDED AS
THE PARENT SOURCE OF LITERATURE,
THOE IMPRESS OF WUICH 18 FOUND INDELIBLY STAMPED ON ALL THE
CHIEF RELIQIOUS SYSTEMS OF THUE WORLD ;

&
IN TIIE HOPE THAT TINS HUMBLE EFTORT MAY AID IN ATTRACTING
MORE ATTENTION FROM WUESTERN MINDS
TO THE DEAUTIFUL LITERARY GEMS THAT ABOUND IN

TIIE SANSCRIT LANGUAGE,

THE OFFSPRING OF TIIAT GREAT YATION WRICH FLOURISHED AGES AGO
IN TUAT PART OF THE UHADBITABLE GLOBE NOW KNOWN AS

INDIA.

So far so good, the dedication being sufficiently enticing
to move every educated Hindu patriot to patronize the
work which bears it ;and, were it not for a very strange
claimant, whom the reader encounters on the very
first pages of Chapter IV upon the Ancient Wisdom of
India—he would have remained charmed with it. The
claimant is certainly calculated to startle and bewilder one,
for it is no less historic a character than “ Businis Tne
ANCIENT"—a “Spirit,” who upsets the uninitiated by
announcing himself as the bona-fide author of that most
cclebrated poem—the Makabharata! Tt is the nature of
that personage, whom, considering the hoary antignity of
the poem, the reader is forced to view as a well-disembodied
spirit by this time, and the fortuitous introduction of such
a supernatural character that throws a colouring of incre-
dibility upon the whole work and will, we fear, sorely stand
in the way of the new version, which would otherwise
deserve every possible success in the old motherland of the
Rishis. Leaving for the present, the English reader aside,
let us see what the native reader will have to say. The
name of “Busiris” who claims to be an old Aryan sage,
has in itself a too outlandish ring to the Hindu tympanum
to make an Aryan recognize in 1t very readily that of the
long-lost and forgotten author of Lis national Iliad. Our
young Indix, especially the jeunesse doree, is skeptical, and
sadly ignorant of the string of names in the calendar of
its venerable ancient sages and authors. Even the name of
the living “ Koot-hoomi” a purely Aryan, Sanskrit name,
and one, moreover, mentioned at length in the Padmn
Purana, which gives it as one of the thirty-six £ishis who
were the authors of Snriti, was for a considerable time  re-
garded as anon-Aryan name. And, since even those divect-
Iy concerned with, and particularly at home among the old
Indian as well as the Jewish disembodicd sages—namely,
the pious Apostles of the New Dispensation Church—in.-
quired through their learned organ, the Sunday Mirror,
whether “ Koot-hoomi” was “a Singhalese, Burmese or
Tibetan name”—the chances of “Busiris” to recoguition as
an Aryan Rishi become infinitesimal, indeed. True, Mr.
Oxley explains to us that “ Busiris is not a Sanskrit
name, but a form of speech which forms a connecting line
between the ancient Indian system and the Igyptian
one, in which “ Osiris” was the great presiding geniis,”
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But that helps very little; the situation will prove to
no purpose, as it can never move the Indian mind. While
the orthodox IHindus have their own virsion of the
Bhagavata Gita and stexdily avoid to learn Knglish, or
accept anything, from a foreign source, their sons—the
said jennesse dorée,—who scoft even at the sacred writings
of the well-anthenticated national Rishis—will still less
accept the dictum of a Western “ Busiris,” howsoever
“ancient” and vencrable that ghost may be. Writings
which have “angels” for their revelators and authorities,
are now steadily losing price on the market of universal
scepticism.  And people, who refuse to belicve even in
a licing man, their own countryman, unless that man
exhibits himself for their delectation in the maidans and
bazaars, are still less likely to open their arms to a
“Mahdtma ” of Western origin, who, to boot, controls
an English medinm,

We feel constrained, therefore, in all sincerity and
sympathetic kindness for the author, to say again that
we regret to see “ Busiris the Ancient” meutioned at
all in a work, so full of valuable suggestions and throw-
ing such a flood of light upon at least one of the aspects of
the esoteric meaning of the Bhagavata (Fita.  We regret it
the more, as it is not easy to conceive what possible good
purpose can be answered by the introduction of that
venerable, disembodied “angel —who, moreover, i3
introduced into the volume guite casually. We believe
the book could but have gained, had the express declara-
tion of " Busiris” in an audible voice, (that of his medium,
of course,) “1 am the autlior of the Mahabharata”—been
left out. Nor is the additional paleographic and chrono-
logical information given by the ethereal sage to the effect
that the epic poemn was written “ five thousand years ago,”
for he, the author “ was then on earth "—much calculated
to dispel the rcader’s doubts. For, following this fling at
Max Miiller—one, which, bad it come from any other source,
would have been justified and gladly welcomed by many—
the reader is made to glean that other and far more start-
ling fact, namely, that the fossil ghost, or the “ now angel,”
who rejoices in the name of “ Busiris” is one of the * his-
torical contrcls” who descends occasionally from *“ the third
or celestial heaven”-——wherever that might be—to give us,
mortals, the glad tidings that (1) Busiris means “ Light-
giver,” and (2) that in consequence of it he “appears as
the Angel of Light, or as a Heralder of the New...Dispen-
sation.”

Now there are several good reasons why the majority
of the cultivated Hiudus might object to a “spirit” an-
pouncing himself in the latter character. To begin with, it
requires but a moderate dose of that national pride which
will always lead one to prefer the products of one’s mother-
soil to foreign importation—to view the venerable Busiris
as a rival, hence an unwelcome claimant, to a dignity
already honourably occupied in India. Thus, some might
object to him on the plea that the country has already its
own native “ Heralder of a New Dispensation,” who, if
not precisely settled in the “ third or celestial Heaven,” but
in a *“Lilly’”” cottage, proves, nevertheless, an undoubted
acquaintance with the said locality, having, en plus, over the
alleged author of the “ Mahablarata,” the evideut advan-
tage of being a living “ Babu” instead of a dead “ Angel.”
And, we are not so sure but that some others might pro-
test against the importation of a new “Heralder,” bringing
along with him a second “ New Dispensation,” for reasons
quite the reverse of profound reverence for the original
local edition; on the ground, perhaps, that they have
quite enough of even that solitary copy.

From the average spiritualistic standpoint, the book,
welcomed on the whole, will be perhaps criticized for
certain explanations in it, as the latter approach the
aunthor’s views far nearer to the theosophical than to the
spiritual doctrines. It is but a small number of progress-
ive, liberal-minded spiritualists, who will fully appreciate
the profoundly philosophical theory of the writer who
adds that it “ must not be supposed that it is the likeness
of the great angel as he appears in the spheres”—the

likeness referred to being the head of Busiris drawn
through the agency of his medium, photographed on
wood and then cut by an artist. That class of Spiritualists,
who maintain that the dramatis persone of the séance-
room—the “ Angels” in general and their deceased friends,
especially,—return to them on this earth, rematerialized
in the emanations of their own skin and bones and the
magnetic aura of their mediums, will not be pleased at
Mr. Oxley’s profoundly truthful explanations: “ What the
actual appearance of the angels is,” he writes in page 52,
“in their own state and home, is inconceivable by embodied
mortals, who can only see through the organs or senses;
and consequently when an angel or spirit appears
clairvoyantly or otherwise to mortals, he or she projects or
assumes an appearance whereby they can be recoguized by
human beings.”

That is just the position of the Theosophists who have
always maintained that the “spirits only” assumed an ap-
pearance. On the other hand, they disagree with the
author when he supports the spiritualistic assertion that
Listorical or any other controls can eulighten “the world
on the subject of spirit-communion and prove by incon-
testable facts the immortality of the soul.” Belonging to
that class of people who “refuse to be charmed” by the con-
tradictory statements of the alleged spirits, the Theoso-
phists hold that, even were the facts of the materialization
proved in every case to be genuine, and produced by really
disembodied men, it would yet be no proof of the “ immor-
tality of the soul, “but at best of its surviving the body.

Leaving, however, spirits aside, we will briefly glance at
the new version of the Blagavata Gite as given by the
author in his comments. According to his idea, with which
we fully concur, that poem which 1s the brightest gem of
the “Mahablarata” “ contains an epitome of the whole
system ; and its philosophy, as expounded by Krishna,
stands out amidst all the constcllations of spiritnal litera-
ture—a brilliant, whose lustre is surpassed by none.”
The suggestion that the “Mahabharata” might prove to be
the last Book of the Wars of Jehovah, as reference in the
Hebrew Scriptures, “where a Book or Books which are not
found in the Canon” is distinctly made in Numbers XXI,
14, is novel and might prove to contain more truth in it
than is now generally supposed. We doubt, though,
whether the names of the localities as given in verse 14—
“ wherefore it is said in the Book of the Wars of ‘Jehoval’
what he didin Yaheb in Suphahandinthe brooks of Arnon,”
could be so easily proved when interpreted to “have their
equivalents in the more ancient Indian Scriptures.” The
authorized text of the Bible gives the sentence a little
differently : for it speaks ot what the Lord “ did in the Red
Seaand in the brooks of Arnon”—the RedSea having never
formed part of the Indian territory, not being mentioned
in either the Indian Scriptures or the “ Mahabharata,” and
the brooks of Arnon having no equivalent, as far as we
are told by the most learned Pandits, in any of the Sanskrit
works. The evident object of the author being to show
the Old Hebrew Records full of parallels found in tho
Bhayavate Gite, he is likely to fail in this, Though
anteceding Christianity and the New Testament, the Gita
is certainly far posterior to the “ Mahabharata,” and even
to the Old Testament, at least, to its oldest parts, having
been added to the main body of the epic poem subsequently,
Were the Blagavata (Fite however, as old as the author
would have it, the twelve names of “twelve of the chiefs
of the Pandus,”...with which the sons ov tribes of Israel
are said to correspond, could not have been meant for the
twelve signs of the Zodiac. In those days of hoary
pre-historic antiquity,the nations,whowere acquainted with
astronomy, had but ten signs, and the two additional ones
being regarded as the most sacred of the twelve,—were
known but to the initiates. Relating, as they do, to the
final mystery of the secret doctrine of cosmogony, they
were held in too Ligh a veneration to allow any reference
of them being made in relation to such secondary person-
ages us the twelve chiefs of the Pandus. The Dhgurate
(7ile has certuinly an astronomical and astrological basis ;






































































































