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For convenience -of future reference, it may as well bo
stated here that the committee sent to },nd‘ia by the
Theosophical Society, sailed from New York December 17th

- 1878, and landed at Bombay February 16th 1879 ; having

passed two weeks in London on the way.

. -

Under the title of “ Spiritual Stray Leaves,” Babu Peary
Chand - Mittra, of Calcutta—a .learncd Hindu scholar,
sychologist and antiquarian, and a highly cstcemed

‘éllow of the Theosophical Socicty—has just put forth a
collection of thirteen essays which have appecared in the
. forms of pamphlets and newspaper articles from time to
' by the Western press. They evince a ripe scholarship,

- and a reverence for Aryan literature and history which
commands respect. The author writes of psychological
things in the tone of oné to whom the realitics of spirit
are not altogether unknown. This little work is published
by Messrs Thacker Spink & Co, of Calcutta and Bombay.
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time. Some of these have been widely and favorably noticed .

i best native scholars of India.
- good the promise of our Prospectus in this respect. Already.

I will be immediately available.
' zines and journals will be placed upon the tables.

Though the contributions to this number of the jonrnal
are not m all cases signed, we may state for the informa-
tion of Western readers that their authors are among the
We can more than make

we have the certainty of being able to offerin cach month
of the coming year, a number as interesting and instructive
as the present.- Several highly important contributions
have been laid by for November on account of want of
space ; though we have given thirty, instead of the pro-
miscd twenty, pages of reading matter. The Theosophical
Society makes no idle boasts, nor assumes any obligations
it does not mean to fulfill. '

Notice is given to Fellows of the Theosophical Socicty
that commodious premises at Girgaum, adjoining the Head-
quarters of the Theosophical Society, have been taken for
the Library and Industrial Department, which are - decided
upon. The nucleus of a unique collection of books upon
Oriental and Western philosophy, science, art, religion,
history, archwcology, folk-lore, magic, spiritwalism, crystal-
lomancy, astrology, mesmecrism, and other- branches of
knowledge, together with cyclopedias and dictionaries for
reference, is already in the possession of the Society, and
Scientific and other maga-
There
will be a course of Saturday evening lectures by Col. Olcott
upon tho occult sciences 1n general, with experimental
demonstrations in the branches of mesmerism, psychometry,
crystallomancy, and, possibly, spiritualism. Other illustra-
ted lectures upon botany, optics, the imponderable forces
(electricity, magnetism, odyle &c), archzology, and other
interesting topics have been promised by eminent native
scholars, Later—provided the necessary facilities can be
obtained—Mr. E. Wimbridge, Graduate of the Royal Insti-
tute of British Architects, will lecture upon the best means
of devcloping the useful arts in India; and, with models,
drawings, or the actual exhibition to the audience of work
being done by skilled workmen, demonstrate the principles
laid down in his lectures. Due notice of the opening of
the Library and Readin§ Room, and of the date of Col.
Olcott's first lecture, will be sent. Fellows only are entitled
to admission, except upon extraordinary occasions, when
special cards will be issued to invited guests.

1

- NAMASTAE |

Thoe foundation of this journal is due to causes which;
having been enumerated in the Prospectus, need only be
glanced at in this connection. They are—the rapid  ex-
}]):ansion of the Theosophical Society from America to various

Suropean and Asiatic countries; the increasing difficulty
and expgnse in maintaining correspondence by letter with
members so widely scattered ; the necessity ({;r an organ
through which the native scholars of the Kast could com-
municate theit learning to the Western world, and, espe-
cially, through which the sublimity of Aryar, Buddhistic
Parsi, and other rehigions might be expounded tby'theix'-
own priests or pandits, the onlv competent intcrpreters;
and finally, to the need of a repository for the facts—espe-

I.cially such as relate to Occultism—gathered by the Society’s
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Fellows among different nations, Elsewhere we  have
clearly explained the nature of Theosophy, and the platform
of the Socicty 5 it remains for us to say a few words as to
the policy of our paper.

It has been shown that the individual members of our
Socioty have their own private opinions upon all matters
of n religious, as of every other, nature.  'I'hey are protec-
ted in the enjoyment and expression of the same ; and, as
individuals, have an cqual right to state them in the
Tieosornist, over their own signatures,  Some of us pre-
fer to be known as Arya Samajists, some as Duddhists,
some as idolaters, some as something clse. What cach s,
will appear from his or her signed  communieations,  But
neither Aryan, Buddhist, nor any other representative of a
particular religion, whether an editor or a contributor, can,
under the Society's rales, he allowed to uso these editorial
columns exelusively iu the interest of the same, or unre-
servedly commit the paper to ils  propaganda, It is
designed that a strict impartiality shall be observed in the
cditorial utterances ; the paper representing the whole
Theosophical Socicty. or Universal Brotherhoud, and not
any single section.  The Socicty being neither a church
nor a sect in any sense, we mean to give the sune
cordial welecome to communications from one class of
religionists as to those fiom another ; insisting only, that
courtesy of language shall be used towards opponents.
And the policy of the Socicty is also a full pledge and
guarantee that there will be no suppression of fuct nor tam-
pering with writings, to serve the ends of any estublished
or dissenting church, of any country.

Articles and correspondence upon cither of the topics

included in the plan of the T'urosorinst are invited ; and
while, of course, we prefer them to be in the English
language, yet if sent in Hindi, Marathi, Bengali, or Gujrati,
or in Krench, Italian, Spanish or Russian, they will be
arefully translated and cdited for publication, ” Where it
is necessary to print names and words in Hebrew, Greek,
and other characters (except Sanskrit and the Indian
vernaculars) unlike the Roman, authors will kindly write
also their phonetic equivalents in English, as the resources
of our printer’s office do not appear great in this direction.
Manuscripts must be written legibly, upon one side of the
sheet only, and authors should always keep copies at home
as we will not be responsible for their loss, nor can we obli-
gate ourselves to return rejected articles,  Statements of
fact will not be accepted from unknown parties without due
authentication.

It is designed that our journal shall be vead with as much
interest by those who are not decp philosophers as by
those who are. Some will delight to follow the pandits
through the mazes of metaphysical subtleties and the
translations of ancient manuscripts, others to be instructed
through the medium of legends and tales of mystical import.
Our pages will be like the many viands at a feast, wmre
each appetite may be satisfied and none are sent away
hungry, The practical wants of life are to many readers
more urgent than the spiritual, and that it is not our pur-
pose to neglect them our pages will sinply show,

~One more word at the threshold hefore we bid our guests
to enter. The first nuinber of the Tnrosornmist has been
brought out under mechanical difficulties which would not
have been encountered either at New York or London,
and which we hope to escape in future issucs. For instance :
We first tried to have Mr. Edward Wimbridge's excel-
lent design for the cover engraved on wood, but there was
no wood to be had of the right sizes to compose the block,
nor any clamps to fasten them together ; nor was there an
engraver competent to do justice to the subject. In litho-
graphy we fared no better ; t_hcro was not a pressman who
couid bo trusted to print artistic work in eolors, and the
proprietor of one of the best job offices in India adyised us
to send the order to London, As a last resort we deter-
mined to print ihe design in relicf, and then scoured the
metal markets of Bombay and Caleutta for rolled metal
plate. Having finally secured an old piece, the artist was
forced to invent an entircly novel process to ctch on it
and to cxecute the work himself, We mention these facts

in the hope that our unemployed young Indian brothers
may recall the old adage, “ where there is a will, there is a
way' and apply the lesson to their own case. And now,
friends and enemies, all—Namastae !
L
WIHAT IS THEOSOPITY.

This question has been so often asked, and miscon-
ception so widely prevails, that the editors of a journal
devoted to an exposition of the world’s Theosophy would
be remiss were its first number issued without coming
to o full undorstanding with their readers. But our head-
ing involves two further queries: What is the Theoso-
phical Society ; and what are the Theosophists? To
each an answer will be given.

According to lexicographers, tho term fheosophia is
composed of two Greck words—theos god,” and sophos
“wise,”  So far, correct.  But the explanations that fol-
low ave far from giving a clear idea of Theosophy. Webs-
ter defines it most originally as “a supposed intercourse
with God and superior spirits, and consequent attain-
ment of superhuman knowledge, by physical processes,
as by the theurgic operations of some ancient Plato-
nists, or by the chemical processes of the German fire-

philosophers.”

This, to say the least, is a poor and flippant explana-
tion, To attribute such ideas to men like Ammonius
Saceas, Plotinus, Jamblichus, Porphyry, Proclus—shows
cither intentional misrepresontation, or Mr. Wobster’s
ignorance of the philosophy and motives of the greatest
geniuses of the later Alexandrian School, “To impute to
those whom their contemporaries as well as posterity
styled “theodidaktoi,” god-taught—a purpose to developo
their psychological, spiritual perceptions by * physical
processes,” is to describe them as materialists, As to the
concluding fling at the fire-philosophers, it rebounds
from them to fall home among our most eminent modorn
men of science ; those, in whose mouths the Rev. James
Martinean places the following boast : *“ matter is all
we want ; give us atoms alone, and we will explain the
universe.”

Vaughan offers a far better, moro philosophical defi-
nition. “ A "Theosophist,” he says—*“1s one who gives
you o theory of God or the works of Glod, whicli has not
revelation, but an inspiration of his own for its basis.”’
In this view cvery great thinker and philosopher, espe-
cially every founder of a now religion, school of philoso-
phy, or sect, is necessarily a Theosophist. Hence, Theo-
sophy and Theosophists have existed ever since the first
glhmmering of nascent thought made man seek instine-
tively for tho means of expressing his own independent
opinions,

There were Theosophists before the Christian era,
notwithstanding that the Christian writers ascribe the
dovelopment of tho Eclectic theosorhicnl system, to the
carly part of the third century of their Era, Diogenes
Lacrtius traces Theosophy to an cpoch antedating the
dynasty of the Ptolemies ; and names as its founder an
Egyptian Hicropliant called Pot-Amun, the name being
Coptic and signifying a priest conscerated to Amun, the
god of Wisdom. Dut history shows it revived by Am-
monius Saccas, the founder of the Nco-Platonic School.
o and his disciples called themselves “ Philaletheians ”
—lovers of tho truth ; while others termed them the
“ Analogists,”” on account of their method of interpre-
ting all sacred legends, symbolical myths and mysteries,
by arulo ol analogy or correspondence, so that events
which had occurred 1n the external world were regarded
as cxpressing operations and experiences of the human
soul, It was the aim and purpose of Ammonius to re-
concile all sccts, peoples and nations under ono common
faith-—a belief in one Supreme Eternal, Unknown, and!
Unnamed Power, governing the Universe by immutabl
and eternal laws, His object was to prove a primitivé
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system of Theosophy, which at the beginning was essen-
tially alike in all countries ; to induce all men to lay
aside their strifes and quarrels, and unite in purpose and
thought as the children of one common mother; to purily
the ancient religions, by degrees corrupted and obscured,
from all dross of human elemont, by uniting and ex-
pounding them upon pure philosophical principles.  Heneo,
the Bhuddistic, Vedantic and Magian, or Zoroastrian,
systems wore taught in the Eclectic theosophical school
along with all the philosoplies of Greece. Hence also,
that pre-eminently Buddhistic and Indian feature among
tho ancicnt Theosophists of Alexandria, of due reverence
for parents and aged persons;a fraternal affection for
the whole human race ; and a compassionate feeling for
even the dumb animals. While secking to establish a
system of moral discipline which euforced upon people
the duty to live according to the laws of their respective
countries; to exalt their minds by thic research and con-
templation of the one Absolute I'vuth ; his chiet objcct
in order, as he believed, to achieve all others, was to
extract from the various religious teachings, as from a
many-chorded instrument, one full and harmonious me-
lody, which would find response in overy truth-loving
heart,

Theosophy is, then, the archaic Wisdom-Religion, the
esoteric doctrine once known in every ancient country
baving claims to civilization. This “ Wisdom ” all the
old writings show us as an emanation of the divine Prin-
ciple; and the clear comprehension of it is typified in
guch names as the Indian Buddh, the Babylonian Nebo,
the Thoth of Memphis, the llermes of Greece;in the
appellations, also, of some goddesses—DMetis, Neitha,
Athiena, the Guostic Soplia, and finally—the Vedas, from
the word “to know” = Under this designation, all the
ancient philosophers of the Iast and West, the Hicro-
phants of old Egypt, the Rishis of Avyavart, the Theodi-
daktoi of Greece, included all knowledge of things occult
and cssentially divine. Tho Mercavah of the Hebrew
Rabbis, the secular and popular series, were thus desig-
nated as oply the vehicle, the outward shell which con-
tained tho higher esoteric knowledges. Tho Magi of
Zoroaster received instruction and were initiated in the
caves and secret lodges of Buctria ; the lgyptian and
Grecian hierophants had their apporrheta, or sceret dis-
courses, during which the Mysta became an Epopla—a
Seer.

The central idea of tho Eclectic Theosophy was that
of a single Supreme Issence, Unknown and Unknow-
able—for—“How could one know the knower?’ as
cuquires Brihadaranyaka Upanishad. Their system was
characterized by three distinet features : the theory of
the above-named Issence ; tho doctrine of the human
soul—an emanation from the latter, hence of the same
nature; and its theurgy. It is this last science which
has led the Neo-Platonists to be so misrepresented in
our cra of matorialistic science. Thewrgy being essen-
tially the art of applying the divine powers of man to
tho subordination of the blind forces of nature, its vota-
ries wero first termed magicians—a corruption of the
word “ Magl,” signifying a wise, or learned man, and—
derided, Skeptics of a century ago would have been as
wide of the mark if they had laughed at the idea of a
plhonograph or a telegraph. ‘I'he ridiculed and the “in-
fidels ” of one generation generally become the wise men
and saints of the next.

As regards the Divine Essenco and the nature of the
soul and spirit, modern Theosophy believes now as ancient
Theos?lly did. The popular Diu of tho Aryan nations
was indentical with the Jao of the Chaldeans, and even
with the Jupiter of the less lcarned and philosophical
among the Romans ; and it was just as identical with the
Jahve of the Sawmaritans, the 2% or “ Tiusco” of the
Northmen, the Duw of the Britaing, and the Zeus of the
Thracians, As to the Absolute Essence, the One and ANl
—whether we accept the Greek Pythagorean, the Chal-
dean Kabalistic, or tho Aryan philosophy in regard to i,

- it will ull lead to one and the same result,  The Primeval

Monad of tho Pythagorean system, which retires into
darkness and is itself Darkness (for human intellect) was
made the basis of all things ; and wo can find the idea in
all its integrity in tho philosophical systems of Leibnitz
and Spinoza.  Therefore, whother a Theosophist agrees
with tho Kabala which, speaking of Kn-Soph propounds
the query : “ Who, then, can comprchend It, since It is
formless, and Non-Lxsistent ?”  Or, remombering that
maguificient hymn from the Rig-Veda (llymn 129th,
Book 10th)—cnquires :
“Who knows from whence this great creation spraung ?
Whether his will ereated or was mute.
1le knows it—or perchance even Ie kaows not.”

Or, again, accepts the Vedantic conception of Brahma,
who in the Upanishads is represented as “ without life,
without mind, pure,” unconscious, tor——DBrahma iy “ Ab-
solute  Counsciousness.”” Or, even finally, siding with the
Svitblilvikas of Nepaul, maintains that nothing cxists bust
“ Svabhivit (substance or nature) which exists by itself
without any creator—any one of the above conceptions
can lead but to pure and absolute Theosophy. ‘I'hat Theo-
sophy which })rompted such men as Iegel, Fichte and
Spinoza to take up the labors of the old Grecian philoso-
phers and speculate upon the One Substance—the Deity,
the Divine All proceeding from tho Divine Wisdom--in-
comprehensible, unknown and unnamed —by any ancient
ormodern religious philosophy, with the exception of
Christianity and Mahommedanism.  Ivery Theosophist,
then, holding to a theory of the Deity “ which has not
revclation, but an inspiration of his own for its basis,”
may accept any of the above definitions or Lelong to any
of theso religions, and yet remain strictly within the
boundaries of T'heosophy. For tho latter i belief in the
Deity as the Ay, the source of all existeuce, tho infinite
that cannot be cither comprehended or known, the nui-
verse alone reveuling ¢, or, as some prefer it, Him, thus
giving a sex to that, to anthoropomorphize which is
blusphemy. 'I'rue, Theosophy shrinks froin brutal mate-
rialization ; it prefors believing that, {from etornity retired
within itself, the Spirit of the Deity neither wills nor
creates ; but that, from the infinite effulgency everywhere
going forth from the Great Centre, that which produces
all visible and invisible things is but a Ray containing
in itself the genorative and conceptive power, which, in
its turn produces that which the Greceks called Macrocosme,
the Kabalists Tilkin or Adam Kadmon—the archetypal
man, and tho Arvyans Purusha, the manifested Brahm, or
the Divino Male.  Theosophy believes also in the Auas-
tusis or continued existence, and in transmigration (evo-
lution) ora serics orchanges in the soul* which can be
defended and explained on strict philosophical principles ;
and only by making a distinction between Pwramdtnd
(transcendental, supreme soul) and Jewdtmd (aniwal, or
conscions soul) of the Vedantins.

To fully detine Theosophy, we must consider it under
all its nspects.  The interior world has not heen hidden
from all by impenetrable darkness. By that higher in-
tuition acquired by Theosophia—or God-knowledge, which
carries the mind from the world of form into that of form-
less spirit, man has been sometimes enabled in every age
and cvery country to perecive things in tho interior or
invisiblo world,  Hence, the “ Samadhi,” or Dyan Yoy
Samadhi, of the Hindu ascetics ; the “ Duimonion-photi,”
or spiritual illumnination, of the Neo-Platonists ; the “ Side-
real confabulation of souls,” of the Rosicrucians or Fire-
philosophers ; and, even the ecstatic trance of mysticsand
of the modern mosmerists and spiritualists, are indentical
in nature, thongh various as to manifestation. The search
after man’s diviner “self,” so often and so erroneously
interpreted as individual commuunion with a personal God,
was the object of every mystic, and belief in its possibility
seems to have been coeval with the genesis of humanity

® In a serios of articles entitled “ The World’s Gréat Theosophists” we in-
tond showing that from Pythagoras, who got his wisdom in JTudia, down
to our biest known modern philosophers, and theosophista—David Hume,
and Sholley the Lnglish poet—tho Spiritists of Franco inclnded—many
belioved and yol buhuvo in metempsychosis or reincarnation of the soul ;

however unelaboruted the systom of the Spiritists may fairly bo regarded,
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—cach people giving it another name.” Thus Plato and
Plotinus eall “Noétic work ” that which the Yogas and
the Shrotriya term Vidya. “ By reflection, self-knowledge
and intellectual discipline, the soul ean be raised to the
vision of eternal truth, goodness, and beauty—that is,
to the Vision of God—this is the epopteia,” said the

irecks. “To unite one's soul to the Universal Soul,” GHAY
Porphyry, “requires but a perfectly pure-mind. Through
self-coutemplation, perfect chastity, and purity of body,
we anay approach nearer to It, and receive, in that state,
true knowledge and wonderful insight.”” And Swami
Daydnund Saraswati, who has read neither Porphyry nor
other Greek authors, but whoisa thorough Vedic scholar,
says in his Veda Bhdishya (opasna prakaru ank. 9)—¢ To
obtain Deksha (highest initiation) and Yog, one has to
practice according to tho rules...The soul in human hody
can perform the greatest wonders by knowing the Uni-
versal Spirvit (or God) and acquainting itself with the
propertics and qualities (oceult) of all the thingsin the
universe. A human being (a Dekshit or initiate) can
thus aequire @ porcer of seeing and hearing at great dis-
tnnees,”  IFinally, Alfred R, Wallace, I'R.S., a spiritualist
and yet o confessedly great naturalist, says, with brave
cnndour - “ It is “ gpirit ” that alone feels, and perceives,
o thinks—that acquires knowledge, and reasons and
anspires...there not unfrequently occur individuals so con-
stituted that the spirit can perceive independently of the
corporeal organs of sense, or can, perhaps, wholly or par-
tinlly quit the body for a time and return to it agamn...
the spirit...communicates with spirit easier than with
nmatter,”  We can now sce how, after thousands of years
have intervened between the ago of the Gymnosophists*
and our own highly civilized cra, notwithstanding, or,
perhaps, just because of, such an enlightenment which
pours its radiant light upon the psychological as well as
upon the physical realms of nature, over twenty millions
of people to-day bLelieve, under a different forin, in those
same spiritual powers that were believed in by the Yogins
and the Pythagoreans, nearly 3,000 years ago. Thus,
whila the Aryan mystic claimed for himself the power of
solving all the problems of life and death, when ho had
onee obtained the power of acting independently of his
hody, through the Afmdn—<selt,” or *“ soul”; and the old
(irccks went in search of dtmu—the Hidden one, or the
God-Soul of man, with the symbolical mirror of the Thes-
mophorian mysteries ;—so the spiritnalists of to-day Dbe-
lieve in the faculty of the spirits, or the souls of the
disembadied persons, to communicate visibly and tangibly
with those they loved on earth, And all these, Aryan
Yogis, Greek philosopbers, and modern spiritualists, affirm
that possibility on the ground that the embodied soul
and its never embodied spirit—the real self—are not
separated from either the Universal Soul or other spirits
by space, but merely by the differentiation of their quali-
ties ; as in the boundless expanse of the universe there
can be no limitation. And that when this difference is once
removed—according to the Greeks and Aryans by ab-
stracl. contemplation, producing the temporary liberation
of the imprisoned Soul ;and according to spiritunlists,
through mediumship—such an union between embodied
and disembodied spirvits becomes possible.  Thus was it
that Patanjali’s Yogis and, following in their steps, Plo-
tinus, Porphyry and other Neo-I’latonists, maintained that
in their hours of ecstacy, they had been united to, or
rather become as one with, God, several times during the
course of their lives. This idea, erroneous as it may seem
in its application to the Universal Spirit, was, and is,
claimed by too many great philosvophers to be put aside
a8 entirely chimerical. In the case of the Theodidektoi,
the only controvertible point, the dark spot on this phi-
losophy of extreme mysticism, was its claim to include
that which is simply ecstaticillumination, under the head
of rensuous perception. In the case of the Yogins, who
maintained their ability to see Iswara ‘ face to face,”

"o The reality of the Yog-power was affirmed by many Greek and Roman
writers, who call the Yogins Indian Gymnosophists ; by Strabo, Lucan, Plu-
tarch, Cicero (Tusculum), Pliny (vii. 2), ete,

this claim was successfully overthrown by the stern logic
of Kapila. As to the similar assumption made for their
Gireck followers, for a long array of Christian ecstatics, and,
finally, for tho last two claimants to *“ God-seeing” within
these last hundred years—dJacob Biline and Swedenborg
—this pretension would and should have been philo-
sophically and logically questioned, if a few of our great
men of seience who are spiritnalists had had more in-
terest in the philosophy than in the mere phenomenalism
of spiritualism,

The Alexandrian Theosophists were divided into neo-
phytes, initiates, and masters, or hierophants ; and their
rules were copied from the ancient Mysteries of Orpheus,
who, according to Herodotus, brought them from India,
Ammonius obligated hisdisciples by oath not to divulge
his higher doctrines, except to those who were proved
thoroughly worthy and initiated, and who had learned
to regard the gods, the angels, and the demons of other
peoples, according to the esoterie hyponie, or under-mean-
ing. “The gods exist, but they aro not what the ot polloi,
the uncducated multitude, suppose ‘them to be,” says
Epicurus. “IHe is not an atheist who denies the existence
of the gods whom the multitude worship, but he is such
who fastens on these gods the opinions of the multitude.”
In his turn, Aristotle declares that of the ““ Divine Es-
sence pervading the whole world of nature, what are styled
the gods are simply the first principles.”’

Plotinus, the pupil of the “God-taught” Ammonius,
tells us that the secret gnosis or the knowledge of Theo-
sophy, has three degrees—opinion, science, and llumi-
nalion. ‘ Tho means or instrument of the first is sense,
or perception ;of the second, dinlectics;of the third,
intuition. To the last, reason is subordinate ; it is abso-
lute knowledge, founded on the identification of the mind
with the object known.” Theosophy is the exact science
of psychology, so to say ; it stands in relation to natural,
uncultivated mediumship, as the knowledge of a Tyndall
stands to that of a school-boy in physics. It develops
in man a direct beholding ; that which Schelling deno-
minates ‘““n realization of the identity of subject and
object in the individual;” so that under the influence
and knowledge of Ayponia man thinks divine thoughts,
views all things as they really are, and, finally, ““ becomes
recipient of the Soul of tho World,” to use one of the
finest cxpressions of Emerson. “I, the imperfect, adore
my own Perfect”—he says in his superh Issay on the
Ouversoul, Besides this psychological, or soul—state, Theo-
sophy cultivated every brauch of sciences and arts. 1t
was thoroughly familiar with what is now commonly
known as mesmerism. Practical theurgy or “ceremo-
nial magic,” so often resorted to in their exorcisms b
the Roman Catholic clergy—was discarded by the theo-
gsophists. It is but Jamblichus alone who, transcending
the other Eclectics, added to Theosophy the doctrine of
Theurgy. When ignorant of the true meaning of the
esoteric divine symbols of nature, man is apt to miscal-
culate the powers of his soul, and, instead of communing
slwirihmlly and mentally with the higher, celestial beings,
the good spirits (the gods of the theurgists of the Platonic
school), he will unconsciously call forth the evil, dark
powers which lurk around humanity —the undying, grim
creations of hnman crimes and vices—and thus fall from
theurgia (white magic) into géelia (or black magie, sor-
cery.) Yet, neither white, nor black magic are what
popular superstition understands by the terms. The
possibility of “ raising spirits ” according to the key of
Solomon, is the height of superstition and ignorance.
Purity of deed and thought can alone raise us to an
intercourse “ with the gods” and attain for us the goal we
desire. Alchemy, believed by so many to have been a
spiritual philosophy as well as a physical science, belonged
to the teachings of the theosophical school.

It is a noticeable fact that neither Zoroaster, Buddha,
Orpheus, Pythagoras, Confucius, Socrates, nor Ammo-
nius Saccas, committed anything to writing. The reason
for it is obvious. Theosophy 1s n double-edged-weapon
and unfit for the ignorant or the selfish. Like every ,
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ancient philosophy, it has its votaries among the moderns ;
but, until late in our own days, its disciples were few
in numbers, and of the most various sects and opinions,
* Entirely speculative, and founding no schools, they have
still exercised a silent influence upon philosophy ; and no
doubt, when the time arrives, many ideas thus silently
propounded may yet give new dircctions to human
thought”—remarks Mr, Kenneth R. IT, Mackenzie IX°...
himself a mystic and a Theosophist, in his large and
valuable work, The Royal Masonic Cyclopeedia (articles
Theosophical Society of New York, and Theosophy, p.
781).* Since the days of the fire-philosophers, they had
never formed themselves into socicties, for, tracked like
wild beasts by the Christian clergy, to be known as a
Theosophist often amounted, hardly a century ago, to a
death-warrant. The statistics show that, during a period
of 150 years, no less than 90,000 men and women were
burned in Europe for alleged witchicraft. In Great Britain
ouly, from A.D. 1640 to 1660, but twenty years, 3,000
Yersons were put to death for compact with the “ Devil.”
t was but late in the present century—in 1875—that
some progressed mystics and spiritualists, unsatisfied with
the theories and explanations of Spiritualism stavted by
ita votaries, and finding that they were fur from covering
the whole ground of the wide range of phenomena, form-
ed at New York, America, an associntion which is now
widely known as the Theosophical Society. And now,
having explained what is Theosophy, we will, in a sepa-
rate article, explain what is the nature of our society,
which is also called the “Universal Brotherhood of
Humanity.”

WHAT ARE THE THEOSOPHISTS.

Ave they what they claim to be—students of natural
law, of ancient and modern philosophy, and cven of exact
science? Are they Deists, Atheists, Socialists, Materialists,
or Idealists; or are they but a schism of modern Spiri-
tualism,—mere visionaries? Are they entitled to any con-
sideration, as capable of discussing philosophy and promo-
ting real science; or should they be treated with the com-
passionate toleration which one gives to “harmless enthu-
siasts 77  The Theosophical Society has been variously
charged with a belicf in “miracles,” and “miracle-work-
ing;” with a secret political object—like the Carbonari;
with boing spies of an autocratic Czar; with preaching so-
cialistic and nihilistic doctrines ; and, mirabile dictw, with
having a covert understanding with the French Jesuits, to
disrupt modern Spiritualisin for a pecuniary consideration !
With equal violence they have been denounced as dreamers,
by the American Positivists ; as fetish-worshipers, by some
of the New York press; as revivalists of “mouldy supersti-
tions,” by the Spiritualists ; as infidel cmissaries of Satan, by
the Christian Church ; as the very types of “ gobe-mouche,”
by Professor W. B. Carpenter, F.R.S. ; and, finully, and most
absurdly, some Hindu opponents, with a view to lcssening
their intluence, have flatly charged them with the employ-
ment of demons to perform certain phenomena. Out of
all this pother of opinions one fact stands conspicuous—the
Society, its members, and their views, are deemed of enough

importance to be discussed and denounced : Men slunder
only those whom they hate—or fear,

But, if the Society has had its enemies and traducers,
it has also had its friends and advocates, For every word
of censure, there has been a word of praise. Beginning
with a party of about a dozen earnest men and women, a
month later its numbers had so increased as to necessitate
the hiring of a public hall for its meetings; within two
years, it had working branches in European countries. Still

® The Royul Masonic Cyclopedia of History, Rites, Symbolism, and Bio-
grapky. Edited by Kenneth R. IJ. Mackonzio IX. (Cryptonymus) Hon.
member of the Unnongate Kilwinuning Lodge, No. 2, Scotlund. New York,
J. W. Bouton, 706 Broadway, 1877.

later, it found itself in alliance with the Indian Arya
Samaj, headed by the learned Pandit Da.({dnund Saraswati
Swémi, and the Ceylonese Buddhists, under the erudite H.
Sumangala, High Priest of Adam’s Peak and President
of the Widyodaya College, Colombo.

He who would seriously attempt to fathom the psycho-
logicul sciences, must come to the sacred land of ancient
Arydvartn. None is older than her in esoteric wisdom and
civilization, however fallen may be her poor shadow—mo-
dern India. Holding this country, as we do, for the fruitful
hot-bed whence proceeded all subsequent philosos)hical 8ys-
tems, to this source of all psychology and philosophy a
portion of our Socicty has come to learn its ancient wisdom
and ask for the impartation of its weird secrets. Philology
has made too much progress to require at this late d:{ a
demonstration of this fuct of the primogenitive nationality
of Aryavért. The unproved and prejudiced hyPothesis of
modern Chronology is not worthy of a moment’s thought,
and it will vanish in time like so many other unproved
hypotheses. The line of philosophical heredity, from Kapi-
la through Ipicurus to James Mill ; fromn Patinjali through
Plotiius to Jacob Bohme, can be traced like the course of
a river through a landscape. Onec of the objects of the
Socicty’s organization was to examine the too transcendent
views of the Spiritualists in regard to the powers of disem-
bodied spirits; and, having told them what, in our opinion
at least, a portion of their phenomena are not, it will be-
come incumbent upon us now to show what they are. So
apparent ig it that it is in the Kast, and especially in India,
that the key to the alleged “supernatural” phenomena of
the Spiritualists mnust be sought, that it has recently been
conceded in the Allahabad Pioncer (Aug. 11th 1879) an
Anglo-Indian daily journal which has not the reputation
of suying what it docs not mean. Blaming the men of
scicnce who “intent upon physical discovery, for some
generations have been too prone to neglect super-physical
Investigation,” it mentions “the new wave of doubt” (spi-
ritualisin) which has “latterly disturbed this conviction.”
To a large number of persons, including many of high
culture and intelligence, it adds, “the supernatural has
again asserted itself as a fit subject of inquiry and research.
And there are plausible hypotheses in favour of the idea
that among the ‘sages’ of the East...there may be found
in o higher degree than among the more modernised
inhabitants of the West traces of those personal peculia-
ritics, whatever they nay be, which are required as a
condition precedent to the occurrence of supernatural phe-
nomenn,”  And then, unaware that the cnuse he pleads
is one of the chief aims and ohjects of our Society,
the editorinl writer remarks, that it is “the only direc-
tion in which, it seems to us, the cflorts of the Theo-
sophists in India might possibly be useful. The leading
members of the Theosophical Socicty in India are known
to be very advanced students of occult plicnomena, alrea-
dy, and we cannot but hope, that their professions of in-
terest in Oriental philosophy...nay cover a reserved inten-
tion of carrying out explorations of the kind we indicate.”

While, as observed, one of our objects, it yet is but one
of many; the most important of which is to revive the
work of Ammonius Saccas, and make various nations re-
member that they are the children “of one mother,” As
to the transeendental side of the ancient Theosophy, it is
also high time that the Theosophical Socicty should ex-
plain,  With how much, then, of this nature-searching,
Uod-seeking science of the ancient Aryan and Greek mys-
tics, and of the powers of modern spiritual mediumship,
does the Socicty agree? Our answer is:—with it all,
But if asked what it believes in, the reply will be:—“usa
body—Nothing.” The Society, as a body, has no creed, as
creeds are but the shells around spiritual knowledge ; and
Theosophy in its fruition is spiritual knowledge itself—
the very essence of philosophical and theistic enquiry,
Visible representative of Universal Theosophy, it can be no
more scctarian than a Geographical Society, which repre-
sents universal geographical exploration without caring
whicther the explorers be of one creed or another. Thereli-
gion of the Society is an algebraical equation, in which,
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8o long as the sign = of equality is not omitted, each member
is allowed to Slﬁ:;titllte quantities of his own, which better
accord with climatic and other exigencies of his native
land, with the idiosyncracies of his people, or even with his
own. Having no accepted creed, our Socicty is ever ready
to give and take, to learn and teach by practical experi-
mentation, as opposed to mere passive and credulous ac-
ceptance of enforced dogma. [t is willing to accept cvery
result claimed by any of the foregoing schools or systems,
that can be logically and cxperimentally demonstrated.
Conversely, it can taf('e nothing on mere faith, no matter
by whom the demand may be made.

But, when we come to consider ourselves individually,
it is quite another thing. The Socicty’s members repre-
sent the most varied nationalities and races, and were born
and educated in the most dissimilar crecds and social
conditions. Some of them believe in one thing, others in
anotlier one. Some incline toward the ancient magie, or
secret wisdom that was taught in the sanctuaries, which
was tho very opposite of supernaturalisin or diabolism ;
others in modern spiritualism, or intercourse with the
spirits of the dead;still others in mesmerism or animal
magnetism, as only an occult dynamic force in nature.
A certain number have scarcely yot acquired any definite
belief, but are in a state of attentive expectancy; and
there even those whose call themselves materialists, in a
certain sense. Of atheists and bigoted sectarians of any
religion, there arc nonc in the Society ; for the very fact
of a man’s joining it proves that he is in search of the
final truth as to the ultimate essence of things. If there
be such a thing as a speculative atheist, which many phi-
losophers deny,%xe would have to rcject both cause and
effect, whether in this world of matter, or in that of spirit.
There may be members who, like the poct Shelley, have
let their imagination soar from causc to prior cause ad
infinitum, as each in its turn became logically transformed
into a result necessitating a prior cause, until they have
thinned the Eternal into a mere mist. But even they are
not atheists in the speculative scnse, whether they iden-
tify the material forces of the universe with the functions
with which the theists endow their God, or otherwise ; for,
once that they can not free themselves from the conception
of the abstract ideal of power, cause, necessity, and effect,
they can be considered as atheists only in respect to a
personal (God, and not to the Universal Soul of the Pan-
theist. On the other hand, the bigoted sectarian, fenced
in, as ho is, with n creed upon cvery paling of which
is written the warning “No Thoroughfare,” can neither
come out of his enclosure to join the Theosophical Socie-
ty, nor, if he could, has it room for one whose very reli-
gion forbids examination. The very root idea of the Socic-
ty is free and fearless investigation,

As a body, the Theosophical Society holds that all origi-
nal thinkers and investigators of the hididen side of nature,
whether materialists—those who find in matter “the pro-
mise and potency of all terrestrial lifo,” or spiritualists—
that is, those who discover in spirit the source of all energy
and of matter as well, were and are, properly, Theosophists.
For to be one, one need not necessarily recognize the exist-
ence of any special God or a deity. One need but worship
the spirit of living nature, and try to identify oneself with it.
To revere that Presence, the ever invisible Cause, which is
yet ever manifesting itself in its incessant results; the in-
tangible, omnipotent, and omnipresent Proteus : indivisible
in 1ts Essence, and ecluding form, yet appearing under
all and every form; who is here and there, and every-
where and nowhere;is ALL, and NOTHING; ubiquitous
yet one; the Essence filling, binding, bounding, containing
everything ; contained in :%l. It will, we think, be seen
now, that whether classed as Theists, Pantheists or Atheists,
such men are all near kinsmen to tho rest. Be what he
may, once that a student abandons the old and trodden
highwuy of routine, and enters upon the solitary path of
independent thought—Godward—he is a Theosophist ; an
original thinker, a seeker after the eternal truth, with “ an
inspiration of his own” to solve the universal problems.

With every man that is carnestly searching in his own

way after a knowledge of the Divine Principle, of man’s
relations to it, and nature’s manifestations of it, Theosophy
is allied. It is likewise the ally of honest science, as
distinguished from much that passes for exact, physical
science, so long as the latter does not poach on the do-
mains of psychology and metaphysics,

And it is also the ally of every honest religion,—to wit:-
a religion willing to be judged by the same tests as
it applics to the others. Those books which contain the
most self-evident truth, are to it inspired (not revealed).
But all books it regards, on account of the human element
contained in them, as inferior to the Book of Nature;
to read which and comprehend it correctl{, the innate
powers of the soul must be highly developed. Ideal
laws can be perceived by the intuitive faculty alone; they
are beyond the domain of argument and dialectics, and
no one can understand or rightly appreciate them through
the explanations of another mind, though oven this mind
be cluiming o direct revelation,  And, as this Society
which allows the widest sweep in the realms of the
pure ideal is no less firm in the sphere of facts, its defer-
enco to modern science and its just representatives is sin-
cere. Despite all their lack of & higher spiritual intuition,
the world's debt to the representatives of modern physical
science i3 immense ; hence, the Society endorses heartily
the noble and indignant protest of that gifted and elo-
quent preacher, the Rev O. B. Frothingham, against those
who try to undervalue the services of our great natu-
ralists.  “Talk of Science as being irreligious, atheistic,”
he exelaiined in arecent lecture, delivered at New York,
“Science is creating a new idea of God. It is due to
Science that we have any conception at all of a living
God. If we do not become atheists one of these days un-
der the maddening cffect of Protestantism, it will be due
to Scicnee, because it is disabusing us of hideous illusions
that tense and cmbarrass us, an({i7 putting us in the way
of knowing how to reason about the things we see....”

And it 18 also duc to the unremitting labors of such
Orientalists as Sir W. Jones, Max Miiller, Burnouf, Cole-
brooke, Haug, St. Hilaire, and so many others, that the
Society, ns :ﬂ)ody, feels equal respect and veneration for
Vedice, Buddhist, Zoroastrian, and other old religions of
the world ; and, a like brotheily feeling townrd its Hindu,
Sinhalese, Parsi, Jain, IHebrew, and Christian members
as individual students of “sclf” of nature, and of the
divine in nature,

BJorn in the United States of America, the Society was
constituted on the model of its Mother Land. The lat-
ter, omitting the name of God from its constitution lest
it should afford a pretext one day to make a state
religion, gives absolute equality to all religions in its
laws. All support and each is in turn protected by the
state. 'The Society, modelled upon this constitution, may
fairly be termed a “ Republic of Conscience.”

We have now, we think, made clear why our members,
as individuals, are free to stay outside or inside any creed
they please, provided they do not pretend that none but
themsclves shall enjoy the privilege of conscience, and try
to force their opinions upon the others. In this respect
the Rules of the Society are very strict. It tries to act
upon the wisdom of the old Buddhistic axiom “ Honour
thine own faith, and do not slander that of others:” echoed
back in our present century, in the “ Declaration of Princi-
ples” of the Brahmo Samaj, which so nobly states thats
“ no sect shall be vilified, ridiculed, or hated.” In section
VL of the Revised Rules of the Theosophical Society, re-
cently adopted in General Council, at Bombay, is this
mandate: “ It is not lawful for any officer of the Parent
Society to express, by word or act, any hostility to or pre-
ference for, any one section (sectarian division, or group,
within the Socicty) more than another, All must be re-
garded and treated as equally the objects of the Society’s
solicitide and exertions. ~All have an equal right to havo
the essential features of their religious belief laid before
the tribunal of an impartial world.” In their individual
capacity, members may, when attacked, occasionally break
this Rule; but, nevertheless as oflicers they are restrained,
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and the Rule is strictly enforced during the mecetings.
For, above all human sects stands Theosophy in its ab-
stract sense; Theosophy which is too wide for any of them
to contain but which easily contains them all,

In conclusion, we maystate that, broader and far more
universal in its views than any existing mere scientific
Society, it has plus science its belief in every possibility,
and determined will to penetrate into those unknown
spiritual regions which exact science pretends that its
votaries have no business to explore. And, it has one qua-
lity more than any religion in that it makes no difference
between Gentile, Jew, or Christian, It is in this spirit
that the Socicty has been established upon the footing
of a Universal Brotherhood.

Unconcerned about politics ; hostile to the insane dreams
~ of Socialism and of Communism, which it abhors—as both

are but disguised conspiracics of brutal force and slu%-
gishness against honest labour ; the Society cares but little
aboutthe outward human management of the material world.
The whole of its aspirations are directed toward the occult
truths of the visible and invisible worlds, Whether the
physical man be under the rule of an empire or a re-
public, concerns only the man of matter. lis body may
be enslaved; as to his Soul, he has the right to give to
his rulers the proud answer of Socrates to his Judges.
They have no sway over the inner man.

Such is, then, the Theosophical Society, and such its
principles, its multifarious aims, and its objects, Necd we
wonder at the past misconceptions of the general public,
and the casy hold an enemy has been able to find to
lower it in the public estimation? The true student

has ever been a recluse, & man of silence and meditation,
With the busy world his habits and tastes are so little
in common that, while he is studying his enemies and
slanderers have undisturbed opportunitics. But time cures
all and lies are but ephemera. Truth alone is eternal.

About 2 few of the Fellows of the Society who have made
great scientific discoveries, and some others to whom the

psychologist and the biologist are indebted for the new
light thrown upon the darker problems of the inner man,
we will speak later on. Our object now was but to prove
to the reader that Theosophy is neither “a new fangled
doctring,” a political cabal, nor onc of those socicties of
“enthusiasts which are born to-day but to dic to-morrow.
That not all of its members can think alike, is proved by
the Society having organized into two great Divisions,—
the Eastern and the Western—and the latter being divi-
ded into numerous scctions, according to races and re-
ligious views. One man’s thought, infinitcly various as
are its manifestations, is not all-cimbracing. Denied ubi-
quity, it must necessarily speculate but in one direction;
and once transcending the boundaries of cxact human
knowledge, it has to err and wander, forthe ramifications

" of the one Central and Absolute Truth are infinite. Hence
we occasionally find even the greatest philosophers losing
themselves in the labyrinths of speculations, thercby pro-
voking the criticisms of posterity. But as all work for
one and the same object, namely, the disenthrallment of
human thought, the climination of superstitions, and the
discovery of truth, all are equally welcome. The attain-
ment of these objects, all agree, can best be secured by
convincing the reason and warming the enthusinsm of the
generation of fresh young minds, that are just ripening
into maturity, and making ready to take the place of their
prejudiced and conscrvative fathers, And, as cach,—the
great ones as well as small,—have trodden the royal road
to knowledge, we listen to all, and take both small and
great into our fellowship, For no honest searcher comes
back empty-handed, and cven he who has enjoyed the
least share of popular favor can lay at least his mite upon
the one altar of Truth,

TIIE DRIFT OF WESTERN SPIRITUALISM,

Late advices from various parls of the world seem
to indicate that, while there is an inercasing interest

nent men of science, there is also a growing desire to learn
the views of the Theosophists. The first impulse of hos-
tility has nearly spent itsclf, and the moment approa-
ches when a patient licaring will be given to our argu-
ments. This was forseen by us from the beginning. ’Flllle
founders of our Society were mainly veteran™ Spiritualists,
who had outgrown their first amazement at the strange
phenomena, and felt the necessity to investigate the laws
of mediumship to the very bottom. Their reading of me-
dizval and ancient works upon the occult sciences had
shown them that our modern phenomena were but repe-
titions of what had been seen, studicd, and comprehen-
ded in former epochs.  In the biographies of ascetics, mys-
tics, theurgists, prophets, ccstatics; of astrologers, ¢divi-
ners,” ‘magiciang,” ‘ soreerers,” and other students, subjects,
or practitioners of the Oceult Power in its many bran-
ches, they found ample evidence that Western Spiritua-
lism could only be comprchended by the creation of a
science of Comparative Psychology. Bya like synthetic
method the philologists, under the lead of Eugéne Bur-
nouf, had unlocked the secrets of religious and philolo-
gical heredity, and exploded Western theological theories
and dogmas until then deemed impregnable,

Proceeding in this spirit, the Theosophists thought they
discovered some reasons to doubt the correctness of the
spiritualistic theory that all the phenomena of the circles
must of necessity be attributed solely to the action of
spirits of our deceased friends, The ancients knew and
classificd other supracorporeal entities that are capable
of moving objects, floating the bodies of mediums through
the air, giving apparcnt tests of the identity of dead per-
sons, and controlling sensitives to write, speak strange
languages, paint pictures, and play upon unfamiliar mu-
sical instruinents.  And mnot only knew them, but showed
how these invisible powers might be controlled by man,
and made to work these wonders at his bidding.” They
found, moreover, that there were two sides to Occultism—
a good and an evil side;and that it was a dangerous
and fearful thing for the inexprienced to meddle with the
latter,—dangerous to our moral as to our physical nature,
The conviction forced itself upon their minds, then, that
while the weird wonders of Spiritualism were among the
most important of all that could be studied, medium-
ship, without the most careful attention to cvery condi-
tion, was fraught with peril,

Thus thinking, and impressed with the great importance
of a thorough knowledge of mesmerismand allotherbranches
of Occultism, these founders cstablished the Theosophi-
cal Socicty, to read, enquire, compare, study, experiment
and expound the mysteries of Psychology. This range of
enquiry, of course, included an investigation of Vedic,
Brahmanical and othier ancient Oriental Iiterature ; for in
that—especially the former, the grandest repository of
wisdom ever accessible to humanity—lay the entire mys-
tery of nature and of man. To comprehend modern me-
diumship it is, in short, indispensuble to familiarize oneself
with the Yoga Philosophy; and the aphorisms of Patdn-
jali are even more essential than the “ Divine Revelations”
of Andrew Jackson Davis. We can never know lLow
much of the mediumistic phenomena we must attribute
to the disembodied, until it is scttled how much ean be
done by the embodicd, human soul, and the blind but
active powers ab work within those regions which are yet
unexplored by science.  Not even proof of an existence
beyond the grave, it it must come to us in a phenomenal
shape.  This will be conceded without qualifieation, we
think, provided that the records of history be admitted as
corroborating the statcinents we have made. .

The reader will obscrve that the primary issue between
the theosophical and spiritualistic theories of mediumistic
phenomena is that the Theosophists say the phenomena,
may be produced by more agencies than one, and the lat-
ter that but one agency can be conceded, namely—the
disembodied sonls.  There are other differences—as, for
instance, that there can be such a thing as the obliteration
of the human individuality as the result of very evil en-

in the phenomena of Spiritualism, especially among cmi-

viromment ; that good spirits scldow, if ever, cause physis.
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cal ‘ manifestations; cte. But the first point to settle is
the onec here first stated ; and we have shown how and in
what directions the Theosophists maintain that the in-
vestigations should be pushed.

Our East Indian readers, unlike those of Western coun-
tries who may sec these lines, do not know how warmly
and stoutly thesc issues have been debated, these past
three or four years. Suffice it to say that, a point having
been reached where argument seemed no longer profitable,
the controversy ceased ; and that the present visit of the
New York Theosophists, and their establishment of the
Bombay Headquarters, with the library, lectures, and this
journal, are its tangible results. That this step must have
a very great influence upon Western psychological science
is apparent. Whether our Committee are themselves
fully competent to observe and properly expound Eastern
Psychology or not, o one will deny that Western Science
must inevitally be enriched by the contributions of the
Indian, Sinhalese, and othier mystics who will now find in
the TurosorHIST a channcel by which to reach European
and American students of Occultism, such as was never ima-
gined, not to say scen, before. It is our earnest hope
and belief that after the broad principles of our Society,
its earnestness, and cxeeptional facilities for gathering
Oriental wisdom are well understood, it will be better
thought of than now by Spiritualists, and attract into its
fellowship many more of t]l\eir brightest and best intellects.

Theosophy can be styled the cnemy of Spiritualism
with no more propriety than of Mesmerism, or any other
branch of Psychology. In this wondrous outburst of phe-
nomena that the Western world has been seeing since
1848, is presented such an opportunity to investigate the
hidden mysterics of being as the world has scarcely known
before. Theosophistsonly urge that these phenomena shall
be studied so thoroughly that our OPOC}I shall not pass
away with the mighty problem unsolved. Whatever ob-
structs this—whether the narrowness of sciolism, the dog-
matism of theology, or the prejudice of any other class,
should be swept aside as smnctfling hostile to the pub-
lic interest. Theosophy, with its design to search back
into historic records for proof, may be regarded as the
natural outcome of phenomenalistic Spiritualism, or as
a touchstone to show the value of its pure gold, One
must know both to comprehend what is Man,

ANTIQUITY OF THE VEDAS,

A journal interested like the TiEOSOPHIST in the
explorations of archwology and archaic religions, as well as
the study of the oceult in nature, has tobe doubly pru-
dent and discreet. To bring the two conflicting elements—
exact science and metaphysics—into direct contact, might
create as great a disturbance as to throw a piece of potassium
into a basin of water. The very fact that we are predestined
and pledged to prove that some of the wisest of Western
scholars have been misled by the dead letter of appearances
and that they are unable to discover the hidden spirit in the
relics of old, places us under the ban from the start. With
those sciolists who are neither broad enough, nor sufficient-
ly modest to allow their decisions to be reviewed, we are
necessarily in antagonism. Therefore, it is essential that
our position in relation to certain scientific hypotheses,
perhaps tentative and only sanctioned for want of better
ones—should be clearly d};ﬁncd at the outset.

An infinitude of study has been bestowed by the ar-
cheeologists and the orientalists upon the question of chrono-
logy—especially in regard to Comparative Theology. So
far, their affirmations as to the relative antiquity of the
great rcligions of the pre-Christian era are little more than
plausible hypotheses. TTow far back the national and reli-
gious Vedic period, so called, extends— it is impossible to
tell,” confesses Prof. Max Miiller; nevertheless, he traces it
“to a period anterior to 1000 B.C.” and brings us “to
1100 or 1200 B.C. as the carliest time when we may
suppose the collection of the Vedic hymns to have been
finished.” Nor do any other of our leading scholars claim

of Genesis. Christianity, the direct outflow of Judaism
and in most cases the state religion of their respective
countries, has unfortunately stood in their way. Hence,
scarcely two scholars agree ; and each assigns a different
date to the Vedas and the Mosaic books, taking care in
every case to give the latter the benefit of the doubt. Even
that leader of the leaders in philological and chronological
questions,—Professor Miiller, hardly twenty years ago
allowed himself a prudent margin by stating that it will
be difficult to settle “ whether the Veda is ‘the oldest of
books,” and whether some of the portions of the old Testa-
ment may not be traced back to the same or even an earlier
date than the oldest hymns of the Veda.” TheTHEosopuisT,
is, therefore, quite warranted ineitheradoptingorrejecting as
it pleases the so called authoritative chronology of science.
Do we err then, in confessing that we rather incline to
accept the chronology of that renowned Vedic scholar, Swa-
mi Daydnund Saraswati, who unquestionably knows what
he is talking about, has the four Vedas by heart, is perfectly
familiar with all Sanskrit literature, has no such scruples
as the Western Orientalists in regard to public feelings,
nor desire to humour the superstitious notions of the ma-
Jority, nor has any object to gain in’ suppressing facts 2
We are only too conscious of the risk in witholding our
adulation from scientific authorities. Yet, with the common
temerity of the heterodox we must take our course, even
though, like the Tarpeia of old, we be smothered under a
heap of shields—a shower of learned quotations from these
“authorities.”

We are far from feeling ready to adopt the absurd chro-
nology of a Berosus or even Syncellus—though in truth
they appear “absurd ” only in the light of our preconcep-
tions, But, betweenthe extreme claimsof the Brahmins and
the ridiculously short periods conceded by our Orientalists
for the development and full growth of that gigantic liter-
ature of the Ante-Mah4bhdratan period, there ought to
be a just mean. While Swami Dayénund Saraswati asserts
that “The Vedas have now ceased to be objects of study
for nearly 5,000 years,” and places the first appearance of the
four Vedas at animmenseantiquity ; Professor Miiller assign-
ing for the composition of even the carliest among the Br&h-
manas, the years from about 1,000 to 800 B.C,, hardly dares
as we have seen, lo place the collection and the original’
composition of the Sanhitd, of Rig-Vedic hymns, earlier
than 1200 to 1500 before our era!* Whom ought we
to believe ; and which of the two is the better informed ?
Cannot this gap of several thousand years be closed, or
would it be equalliy difficult for cither of the two cited au-
thorities to give data which would be regarded by science
as thoroughly convincing ? It is as casy to reach a false
conclusion by the modern inductive method as to assume
false premises from which to make deductions. Doubt~
less Professor Max Miiller has good reasons for arriving at
his chronological conclusions. But so has Day4nund Saras-
wati, Pandit. The gradual modifications, development and
growth of the Sanskrit language are sure guides enough
for an expert philologist. But, that there is a possibility
of his having been led into error would seem to suggest
itself upon considering a certain argument brought  for-
ward by Swami Dayfnund. Our respected friend and
Tcacher maintains that both Professor Miiller and Dr.
Wilson have been solely guided in their rescarches and con-
clusion by the inaccurate and untrustworthy commenta-
ries of Sayana, Mahidhar, and Uvata ; commentaries which
differ diametrically from those of a far carlier period as
used by himself in connecction with his great work the
Veda Bhishya. A cry was raised at the outset of this
publication that Swami's commentary is caleulated to re-
fute Sayana and the Bnglish interpreters. “For this”
very Jjustly remarks Pandit Dayénund “I cannot be blamed :
if Sayana has erred, and English interpreters have chosen
to take him for their guide, the delusion cannot be lon
maintained. Truth alone can stand, and Falschood before
growing civilization must fall+”  And if, as he claims, his
Veda Bhéshya is entirely founded on the old commentaries
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to have finally settled the vexed question, especially deli-
gatq & it is in its bearing upon the chronology of the book -

‘FAnswer to the Objoctions to tho Veda-Bh4sbya,
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of the ante-Mahabha : i
scholars have had no access, then, since his were the surest ,‘
guides of the two classes, we cannot hcsnt.npc to. follow i
him, rather than the best of our Europeup Oricentalists. g

But, apart from such prima Jfucie evidence, we \\*01}1(1[
respectfully request Professor Max Miiller to solve us a rid- |
dle. Propounded by himself, it has puzzled us for over.
twenty years, and pertains as much to simple logic as to
the chronology in question. Clear and undeviating, like
the Rhone through the Geneva lake, the idea runs through

" the course of his lectures, from the first volume of «“ Chips”
down to his last discourse. We will try to explain.

All who have followed his lectures as attentively as our-
selves will remember that Professor Max Miiller attributes
the wealth of myths, symbols, aud religious allegories in
the Vedaic hymns, as in Grecian mythology, to the earlx
worship of nature by man. “In the hymns of the Vedas
to uote his words, “we sce man left to himself to solve
the riddle of this world. He is awakened from darkness
and slumber by the light of the sun”...and he calls it—
“ his life, bis truth, his brilliant Lord and Protector.” He ‘
gives names to all the powers of nature, and after he has
called the fire ‘Agni’ the sun-light ‘Indra the storms |
“Maruts, and the dawn ‘ Usha,’ they all secmn to grow na- |
turully into beings like himself, nay greater than himself.
*This definition of the mental state of priviitive man, in
the days of the very infancy of humanity. and when
hardly out of its cradle—is perfect.  The ])Ol‘l()(l to which
he attributes these effusions of an infantile mind, is the
Vedic period, and the time which separates us from it is, as ;
‘clnimed above, 3,000 years. So much impressed scems

~ the great philologist with this iden of the mental feeble-
ness of mankind at the time when these hymns were
composed by the four venerable Rishis, that in his in-
troduction to the Seience of Religion (p. 278) we find the
Professor saying: Do you still wonder at polytheism or |
at mythology ? Why, they are incvitable.  They arve, if
you like, a parler enfantin of rchglon.‘ But the world
hias its childhood, and when it was a child it spake as a
child. (nota bene, 3,000 yearsago), it understood as a child,
it thought as a child....The fault rests with us if we insist |
on luking the language of childien for the lunguage of |
men ... The language of antiquity 1s the language of child- |
hood...the pailer enfuntin in religion is not extinct...as, !
for instance, the religion of India.” .
‘ Having read thus far, we pause and think. At the
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ratan period to which the Western e
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lephant ;™ and the best calculations so far assign a period
of ~two-lundred-and-forty thousand yearg, since the ba:
giming of the last glatial pefiod. Making a propor:
tion between 240,000 years—the least age we can accord
to the human race—and 24 years of a man's life, we
find that threc "thousand years ago, or the period of the
composition of Vedic hymns, mankind would be just twenty-
one—the legal age of majority, and certainly a periad
at which man ceases using, if he ever will, the purler en-
Jantin or childish lisping. But, according to the views
of the Lecturer, it follows that man was, three thousand
years ago, at twenty-one, a foolish and undeveloped—

.though a very promising—infant, and at twenty-four,

lias become the brilliant, acute, learned, highly analytical
and philosophical man of the nineteenth century.” Or,
still keeping our equation in view, in other words, the
Professor might as well say, that an individual who
was a nursing baby at 12 M. on a certain day, would
at 12,-20, pm., on the same day, have become an adult
speaking high wisdom instead of his parler enfuntin !

It really scems the duty of the eminent Sanskritist
and Lecturer on Comparative Theology to get out of this
dilemma.  Either the Rig-Veda hymns were compused
but 3.000 years ago, and therefore, cannot be expressed in
the “language of childhood "—man having lived in the
glacial period—but the generation which composed them
must have been composed of adults, presumably as philo-
sophical and scientific in the knowlege of their day, us

L we are in our own;or, we have to aseribe to them an

immensce antiquity in order to carry them back to the
days of human mental infiney. And, in this latter case,
Professor Max Miiller will have to withdraw a previous
remark, expressing the doubt “ whether some of the por-
tions of the Old Testament may not be traced back to

the same or even an earlier date than the oldest hymns
of the Vedas.”

ARYA PRAKASH.

THE AUTOBIOGRAPHY OF DAYANUND
SARASWATI, SWAMI,
[Written by him expressly for th: Theosophist.]

It was in a Brahmin family of the Oudichya caste, in a

* town helonging to the Rijih of Morwee, in the provinee of

very close of this able explanation, we meet with a tremen- | Kattiawar, that in the year of Samvat, 18581, 1, now kuown
dous difficulty, the idea of which must have never occurred | ag Dayénund Saraswaul, was born. If I have from the
to the able advocate of the ancient faiths.  To one fami- | first refrained from giving the names of my father and of

liar with the writings and ideas of this Oriental scholar,
it would seem the height of absurdity to suspect him of
accepting the Biblical clironology of 6,000 years since
the appearance of the first man upon carth as the basis
of his calculations. And yet the recognition of such
chronology is inevitable if we have to accept Professor
Miiller’s reasons at all; for here we run against a purely
arithmetical and mathematical obstacle, a gigantic mis-
calculation of proportion...

No one can deny that the growth and development
of mankind—mental as well as physical—must be ana-
logically measured by the growth and development of
man. An anthropologist, if he cares to go beyond the
simple consideration of the relations of man to other
members of the animal kingdom, has to be in a certain
way a physiologist as well as an anatomist ; for, as much as
Ethnology it is a progressive science which can be well
treated but by those who are able to follow up retrospec-
tively the regular unfolding of human faculties and powers,
assigning to each a certain period of life.  Thus, no one
would regard a skull in which the wisdom-tooth, so called,
would be apparent, the skull of an infant. Now. accord-
ing to geology, recent researches “give good reasons to
believe that under low and base grades the existence of man
can be traced back into the tertiary times” In the old
glacial drift of Scotland—says Professor W, Draper “the
relics of man are found along with those of the fossil |
!
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the town in which my family resides, it is becanse I have
been prevented from doing so by my duty. Had any of
my relatives beard again of me, they would have sougls
me out. And then, once more face to face with them, .it.
would have become incumbent upon me to follow then,
I would have to touch money again* serve them, awd
attend to their wants. And thus the hoiy work of th
Reform to which I have wedded my whole life, would have
trretricvably suffered through my forced withdrawal from it.

I was hardly five years of age when I began to study
the Devnagari characters, and my parents and all the
elders commenced training me in the ways and practices
of my caste and family ; making me learn by rote the lonyg
serics of religious hymns, mantrams, stanzas and commen-
tarics.  And T was but cight when I was invested with
the sacred Brahmanical cord (triple thread), and taught
Giyatri Sandhya with its practices, and Yajlr Veda Sanhita
preceded by the study of the Rudrddhydyat  As my fa-
mily belonged to the Siva scct. their greatest aim was to
get me initiated into its veligious mysteries; and thus T
was early tanght to worship the uncouth picce of clay re-
presenting Siva’s emblem, known as the Pdrthiva Lingdn.
But, as there is a good deal of fasting and various hardships
connected with this worship, and T had the habit of taking
early meals, iy mother, fearing for my health, opposed

* No Swaml or Sanyd-i ¢an touch money
tary business. [Ed. Theos ] ) . .
\1-_)) Rallhgtycis g ehapearatout Rulea 3 vame: of 8ia), ([ id.]

. or personally teansact any mong”














































































