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THERE IS NO RELIGION HIGHER THAN TRUTH:
[Family motto of the Maharajaks of Benares.)

ASCETICISM.

O delusion is more common among aspirants to the higher know-
ledge than that the end can be attained with reasonable certainty
by physiological restraint. The prevalent idea is that maceration of
the body, regulation of the diet, a protracted course of devotions, and
the filling of the mind from books, will bring the postulant to the
threshold of giianam, if not across it. This was the ruling motive of the
desert recluses of early Christianity, of the pillar, forest and cave her-
mits of all nations; while to this day it rules equally the Roman Catholic
monk and nun, the Mohammedan fukir, and the Hindu ascetic. The
tortures self-inflicted by the last named surpass Western belief. This
is the lower, or Hatha, Yoga and its gymnastic practices are sometimes
horrible and revolting, They have been kept up for centuries, and the
tortures are the same now as they were in ancient days—and equally
fruitless. The faculties of such ascetics—as it i3 said in the Lalita-
Vistara—are “ wriggling in the grasp of the crocodile of their carnal
wants.” Some of their penances are thus enumerated :

“ Stupid men, who seek to purify their persons by divers modes of
austerity and inculcate the same. Some abstain from fish and flesh
meat. Some abstain from spirits and the water of chaff. Some indulge
in tubers, fruits, mosses, Kusd grass, leaves, cow’s dejecta [One of an
early group of our Indian chelas (!) did this before he joined the T. S.],
frumenty, curds, clarified butter and unbaked cakes. Seated at one
place in silence, with their legs bent under them, some attempt great-
ness. Some eat once ina day and night, some -once on alternate days,
and some at intervals of four, five, or six days. Some wear many c]oth“es,
some go naked. Some have long hair, nails, beard, and matted hair, and
wear bark. Some carry on them [various talismans enumerated], and
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by these means they hope to attain to immortality, and pride themselves
npon their holiness. By inhaling smoke or fire, by gazing at the sun,
by performing the five fires [<. e. lying uncovered under a burning-
sun, and having fires built all about them], resting on one foot, or with
an arm perpetually uplifted, or moviﬁg about on the knees, some
attempt to accomplish their penance.........They all follow the wrong
road; they fancy that to be the true support which is untrue; they
hold evil to be good, and the impure to be pure. [vide for full details,
Rajendralala Mitra’s “ Yoga Aphorisms of Patanjali,” and his “ Buddha
Gaya’ pp. 24 et seq.] Readers of my own writings may recollect my once
meeting at Marble Rocks, on the Nerbudda River, a Hatha Yogi who
had spent fifty-seven years in austerities, including a pradakshana, or
circumambulation, once in each three years, of that historic stream, and
yet who asked me—me, an American, not worthy to wipe the feet of
a true Raja Yogi—how to control the mind! I told him—the poor
fool—how to do it, as I shall tell my present readers, and if they wish
the corroboration, they have only to read the teachings of every great
spiritual leader the tree of humanity has ever germinated.

Nobody even dreams how hard is the task of self-conquest, the
subjugation of passion and appetite, the liberation of the flesh-prisoned
Higher Self, until he has tried. Every such struggle is a tragedy, full
of the most painful interest, and provocative of sympathy in the hearts
of good men and “angels.” That is what Jesus meant when he said
there was more joy in heaven over one sinner that repented than over
ninety and nine just men that needed no repentance. And yet how
bitterly uncharitable is the world—the world of concealed sinners and
respectable, undetected hypocrites, usually—over the failure of a poor
soul to scale the spiritual mountains in consequence of lack of reserved
power of will at a critical moment. How these undetected ones patro-
nisingly condemn the vanquished, who at least have done what many of
them have not, made a brave fight for the divine prize. How they
strut aboutin fancied impregnability, like the street-praying Pharisee of
Jerusalem, thanking fortune that their private sins are still hidden, and
redoubling their prayers, postures, canting moralities, and asceticism in
diet, to deceive their neighbour and themselves !

« And the deril did grin, for his darling sin.
Is priae that apes humility.”

Shakespere made a man like that say :

« And thus I clothe my villainy with old odd ends, stol’n out of holy writ,
and seem a saint when most I play the devil.”

The whole burden of Jesus’ preaching was to show that so long as
the heart and mind were unpurged, all external forms and ceremonies
were but whitewash to a sepulchre. This was also the teaching of his
glorious predecessor, the Buddha, who specifically sketched in infinite
detail aud condemned the forms of hypocrisy, spiritual pride, and self-
delusion. He had begun his training for the future struggle with Mara

under the Bodhi tree, by learning and himself practising all the systems

»
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of Hatha Yoga, and discovering their futility as helps to salvation.
The pure heart and clean mind alone permit one to attain salvation.
This was his doctrine, So, likewise, is it taught in the Aryan Maha-
bharata [Sec. CXCIX, Vana Parva] which says:

“ Those high souled persons that do not commit sins in word, deed, heart and
soul, aro said to undergo ascetic austerities, and not they that suffer their bodies to
be wasted by fasts and penances. He that hath no feeling of kindness for relatives
cannot be free from sin, even if his body be pure. That hard-heartedness of his
is the enemy of his asceticism. Asceticism, again, is not mere abstinence from the
pleasures of ths world. He that is always pure and decked with virtues, he that
practices kindness all his life, is a Muni, even though he lead a domestic life.”

The Theosophical Society is a sort of battle-field of self-slain spirit-
ual fighters; a long line of supposed chelas can be seen as toppled
over like so may bricks in a row. Some of them who did not take their
failures quietly and candidly trace them to the real cause, their miscal-
culation of their moral strength, have turned to rend H. P. B, and
those higher than she. I wasreading the Path the other day and
came across a grand article of hers on “The Theosophical Mahatmas.”
It was called out by a silly pronunciamento by a hysterical woman in
America and another individual who had failed to become adepts, and
turned ¢ with bleeding feet and prostrate spirit” to Jesus! How the
goaded lioness scorned them ; how clearly she defined what would and
what would not bring the aspirant into spiritual proximity with the
Hidden Sages! To the discontented in general she puts the question:

“ Have you fulfilled your obligations and pledges ? Have you, who
would lay all the blame upon the Society and the Masters—the embodi-
ments of charity, tolerance, justice and universal love—have you led
the life requisite, and fulfilled the conditions of candidature ? Let him
who feels in his heart and conscience that he has never failed once
seriously, never doubted his Master’s wisdom, never sought other
Masters in his impatience to become an occultist with powers, never
betrayed his Theosophical duty in thought or deed—Ilet him rise and
protest. During the eleven years [this was written in 1886] of the
existence of the Theosophical Society, I have known, out of the
seventy-two regularly accepted chelas on probation and the hundreds
of lay candidates, only ¢hree who have not hitherto failed, and one
only who had full success. And what about the Society in general,
outside India. Who, among the thousands of members does lead the
life ? Shall any one say because he is a strict vegetarian—elephants
and cows are that—or happens to lead a celibate life, after a stormy
youth in the other direction, that he is a Theosophist according to
the Masters’ hearts? As it is not the cowl that makes the monk,
so no long hair, with a poetical vacancy on the brow, are enough to
make one a follower of the divine wisdom.” And she depicts the
Society’s membership as it is to the in-looking eye: * backbiting,
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slander, uncharitableness, criticism, incessant war-cry, and din of
mutual rebukes.”

I got a stinging rebuke once in Bombay from a Master, when I
hesitated to admit to membership an earnest man who had been perse-
cuted, even sent to prison, by Christian bigots, on a pretext. I was
bidden to look through my whole body of colleagues and see how,
despite their wealth of good intention, nine-tenths of them were secret
sinners throngh weak moral fibre, It was a life lesson to me, and ever
since then I have abstained from thinking the worse of my associates,
many no weaker or more imperfect than myself, who if they could not
olimb the mountain were at least, like myself, earnestly struggling and
stumbling onward. Years ago—when e first came to Bombay—I was
told by H.P.B. that several of the Mahatmas being met together,
caused to drift by them in the astral light the psychical reflections of
all the then Indian members of the Theosophical Society.* She asked
me to guess which one’s image was brightest. I mentioned a young
Parsi of Bombay, then a pre-eminently active and devoted member. She
said, laughing, that on the contrary he was not bright at all, the morally
brightest being a poor Bengali gentleman who had become a drunkard.
The Parsi afterwards deserted us and became an active opponent, tho
Bengali reformed and is now a pious ascetic. She explained then that
many vicious habits and sensual gratifications often affect the physical
self, without leaving deep permanent scars on the inner-self. In such
cases the spiritual nature is so vigorous as to throw off these external
blotches after a brief struggle. Butif encouraged and persisted in, evil
habits at last overcome the soul’s resisting power, and the whole man
becomes corrupted. Some Tantrikas, Indian and European, have preach-
ed the accursed doctrine that the occult postulant can best kill out
desire by gratifying and exhausting it. To deliberately gratify lust, or
pride, or avarice, or ambition, or hatred, or anger,—all equally perilous
to the psychic—is quite another matter from falling now and then,
through no pre-arrangement and simply because of moral weakness
in a particular crisis, into one of those sins. From the latter, recovery
is always possible, and may be comparatively easy where the average
moral fibre is strong; but deliberate vicious indulgence leads inevit-
ably to moral degradation and a fall [into the depths. Says “ The
Voice of the Silence :”

“Do not believe that lust can be killed out if gratified or satiated, for thig

is an abomination imspired by Mara. Itis by feeding vice that it expands and
wazes strong, like to the worm that fattens on the blossom’s heart.”

I recall to mind one more instance. Long ago, in the early Society
days a certain Theosophist imposed upon himself the rule of celibacy
and wished to be taken as a chela. He held out for a while, but then
failed : the fleshly appetite was too strong. The person dropped out of
active Society work for a considerable time,"in fact, forycars, but at last,

* Everything in physical nature is reflected, asin a mirror, in reversed images, in
the Astral Light. '
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gathering himself together, he made a new attempt. He was told that
fifty failures did not destroy one’s chance, success was possible at the
eleventh hour. We read in “The Voice of the Silence” (p. 63) the
following word of encouragement : .

““Prepare, and be forewarned in time. If thou hast tried snd failed, O
dauntless fighter, yet lose not courage: fight on and to the charge return again,
and yet again.”
 This young F. T. 8. returned again to the conflict, was victorious,
and to-day is one of the most active and respected members of vur
Society.

Some Western readers have seen the Mahabharata story of the fall
of the mighty Rishi Visvamitra through carnal passion. This adept of
adepts, this Yogi had a spiritual power so tremendous by centuries
of ascetic practices as to make Indra quake upon his celestial throne and
cause him to desire his humiliation, so the god took counsel of Menaka,
first of the Apsaras (celestial choristers), how it might be effected.
The beauteous, * slender-waisted’ Menaka, according to the plan, pre-
sented herself before Visvamitra in his hermit retreat, in all her seduc-
tive loveliness, but bashfully seemed afraid of him and pretended to
run away. But the complaisant Maruta, the wind-god, suddenly sent
a breeze that stripped off her raiment and exposed her charms, like
another Phryne, to the astonished gaze of the Rishi." In an instant, the
sexnal desire, long easily suppressed from lack of temptation, flamed
up, and he called her to him, took her to wife, and a daughter—the most
loveable Sakuntala—was the fruit of the union.

“ Let him that standeth take heed lest he fall,” was the warning

of the Nazarene.
H. S, Ovrcorr,

THE VARAHA AVATAR OF VISHNU.

TO a Hindu Theosophist who has been taught by the labours of H. P, B.

to appreciate the ancient teachers of India as personages of a very
high degree of spiritual development, capable of understanding the
mysteries of the Universe, up to the very borders of the Unknowable or
the Absolute, there is not a more enchanting line of study than the
Puranas. The word “ Purana” means “ the ancient,” and the mass of wri-
tings called the Puranas is a collection of legends and stories handed down
from father to son from a very remote past, stories that contain some-
thing in them of good value and have therefore the nccessary vitality
in them, to give them a long continued existence. Itis gencrally said
that Veda-Vyasa is the anthor of the Puranas, but I think this state-
ment can be understood only in a modified way. Heis the great man
who bronght the stories together and constructed them into the 18 books
called the Paranas, but he is not the man who invented the stories for
the first time and wrote the books. I do not know what the European
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Orientalists have thought on the matter, but the differences of style and
thoughts are enough to convince an investigator that the whole mass of
writiogs called the Puranas cannot be the production of one man. The
very word Purana, conveying as it does the idea of ancient legend, itself
indicates that the mass of slokas of that name are only ancient legends
put together by some personage. Vyasa is therefore the compiler and
since he is Veda-Vyasa, versed in Vedic lore and hence in all mysteries,
the stories which he thought fit to be put into books and handed down
to posterity, must therefore contain something substantial, something
that deserves the deep study and pondering over of the theosophical
student. An objection is often-times made that the ancient legends
must be worth very little on the ground that they are ancient, and that
they must be tainted by the dark mist of ignorance which must have
existed in the infancy of humanity. But a Hindoo will attach
very little importance to this argnment, since he holds that
a perfect knowledge of the workings of Nature in their major details
and in her various departments was arrived at by the ancients or was
learnt by them from the higher entities, who moved with them, and has
been handed down in parables and legends and also in the Vedas. In this
connection, the opening slokas of Chapter 4 of the Bhagavatgita may
be recalled to mind. There Sri Krishna says that in a far ancient time,
he taught the Yoga doctrine to the sun, who tanght it to Mana, who
taught it in his turn to Ikshwaku, from whom it was handed down in
succession to the Rajarishis. This passage is a reference to the claim
of the Hindoo Brahmins about the source of their knowledge and their
writings. It is not the Yogic department of knowledge alone that is
traced to the remote past, but almost every department. Let us take an
example, the science of astronomy. This is generally traced to Adisesha,
the mighty serpent, the famasic aspect of Vishnu, who holds all the orbs
of space in his coils and turns them round and round by the spiral motion
ofhisown coils. Without proceeding to discuss what is meant by Adisesha
I can represent him as the material aspect of the Universe, whose vital
activity is the motion of the orbs of Space. Adisesha is therefore a fit
source, from which the knowledge of astronomy can emanate. The great
Rishi who was taught by this cosmic serpent of matter in motion, is
known as Gargya, who has a peculiar connection with Patala, the meta-
physically nether region in which Adisesha ever dwells, This first
astronomer Gargya is in fact the Hindoo Patala Rishi, From Gargya
the science passed down in succession, and is now one of the
six sciences arranged around the Central Veda. The stories of Gargya
would be very interesting, but there is no space for them in this
article. From the science of astronomy, let us go to the science of
medicine, even hero the Hindoo traces his knowledge to the great
doctor Dhanvantari, who is almost an Avatar of Vishnu and who sprang
vp into existence a long long time aen, when the ocean was churned by
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the Devas and Rakshasas. It will be a subject for laughter if a
living Doctor is traced to the mythical Puranic event known
as the churning of the ocean by the Devas and Rakshasas. The
event is of course‘mythical to one, who has not read the * Secret
Doctrine” of H. P. B., but to a student of Theosophy it is not
mythical, but only symbolic of a certain stage of evolution. I
do not know what name is given by geologists to that stuge of the
evolution of the world, when men and animals did not require
the eating of solid food to sustain their bodies, but the Pouranikas
and H, P. B. maintain that there was a time, when man and all the
world about that human centre were much more ethereal than they are
now and were as a result subservient to a different set of laws than
what hold now. Let us conceive in our imagination the difference that
exists between the rough barkof a tree and the milk or sap that cir-
culates inside. Let us also conceive that the present human body and the
world about it correspond to the rough bark of the tree, while in the an-
terior stage of evolution under reference, the human body and the body
of nature corresponded to the sap and milk of the tree. In short, let
us conceive that the whole world was milky, and that each body was
but a globe of milk or juice. This stratum of evolution may be called
the Gandha-Madana stratum for this reason. The word Gandha-Madana,
means ‘ satisfying by the very smell,’ and this is said to be the mountain
or base of evolution, in which Devas and Rakshasas were living
before they began to churn the ocean of milk. Men were satisfied by
the very smell of food which abounded on the back of this mount, which
was in fact the crust of the world. The question will naturally arise
whether man had a mouth in those days. The answer would be that ho
had, for this Gandha-Madana state is placed subsequent to the separation
of sexes effected by Dakshaprajapati. The mouth must have existed and
served asan opening, through which milky currents emanating from the
then milky world must have circulated through the body and nourish-
ed it. Not to dwell on the matter long, the law of cosmic development
demanded that a condensation should set in, in the body of man and
nature. In the phraseology of the Pouranikas, men and devas, not con-
tent with the milk of the trees, were actuated by a desire to convert the
milk into fruit and eat. The great agitation that set in, is the churn-
ing of the ocean by Devas and Rakshasas, and that churning is the
psychical action of Nature that transferred the base of evolution from
Gandha-Madana mount to the mount of ice or the Himalaya, and as a
result gave to everything a condensed body and a skin. Man becoming
a prey to the diseases that are consequent on his dense body, the Doctor
Dhanvantiri is said to have risen from the ocean of churned milk with
a knowledge of Medical Science, which he has handed down to posterity.
Similarly, other departments of knowledge had equally mystic sources.
The knowledge may not be in full detail, but the broad outlines are given.
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*2. The Puranas have therefore an august significance to a Hindoo,
and do not treat of one particular science, but of all in their relation to
each other and to the magic Veda. They acquire a peculiar value to
the Hindoo, since they alone try to give a meaning to the rules of beha-
viour and of the ceremonies that have to be performed by the four castes
of men according to the Vedas and the Smritis, the Hindoo Code of
legislation. Were it not for the Puranas, a good deal of mystery wmust
cling to theitems of Vedic practice. The Hindoo legislators, who must,
of course, be allowed credit for having understood the Vedas better
than the moderns, took up the position of dictators and spurned the office
of interpreters. They took upon themselves the business of instructing
the people to do so and so, because the Vedas wanted it and ruled
that the why and wherefore must not be inquired into. This attitude
was of course, necessary in dictating to large numbers of people who
could not possibly understand the Vedas and the thousand mysteries
that underlie them. But it is not part of human nature to be ever pas-
sive, and one soon grows dissatisfied at not knowing the reasons of
things which one is compelled to do. There must of course be books
in which they counld search for the reasons, and the Puranas are such
books. To take an illastration, it may be known to most of our readers
that a Brahmin is expected to bathe with a wonderful regularity about
an hour before the sun rises in all seasons of the year. It may be biting
cold, but a Brahmin of the orthodox school of even the present day, has
his bath before the sunrise. The ancient legislators wanted it though
without giving a reason, but the Pouranika comes with his explanatory
slokas to support the legislator. The explanation may not sound nice to
a modern Hindoo, but there it is. The Vishnu Parana has it that day
enters the waters during the night, and that night enters the waters
during the day. This explanation was satisfactory enough to the ancient
Hindoo and will be satisfactory to a modern Hindoo also if only the ex-
planation proceeded from a foreign authority in a changed garb. That
the waters are getting magnetized in two ways alternately, will be a more
sensible suggestion. To take another illustration, a Brahmin is required
by the Vedas to perform his Sandhyavananam after his morning bath,
with the utmost possible regularity. There is not a more beinous sin
than a negligence in this respect. No reason is assigned in the Smrities
or Codes of legislation, but the Pouranika comes forward with his word
of encouragement and explanation. The explanation goes to say that
a set of Rakshasas or dark powers called Mandehas, returning to life
every morning, go to swallow up the sun. It is the duty of every
Brahmin to do his utmost to relieve the sun from the great danger.
He is to pronounce the sacred “Om” over handfals of waters offer-
ing the latter to the sun. The Rakshasas are killed by the offering
charged as it is by a recitation of the sacred syllable. The Brah-
min who does not perform the regular duty is guilty of killing
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the sun. The Rakshasas who are killed will get life only on the succeed-
ing morning, and the Brahmins will have to kill them again as the
Pouranikasstate. A friend of mine once remarked that the Pouranic
explanation does not make a man the wiser for it. But I think 'my
friend has oaly to realize that the ancients described the sun as the
superior Vaishnavite subjective light that pervades men for the expla~
nation to become comprehensible [vide Vishnu Purana, Part ii.] The
subjective light which permeates a man’s being and raises him far above
the level of brates by his thinking and spiritual facultiesis the light of
Vishnu or the Sun. Let us suppose as is usual that it is in the heart
or the brain, A spiritual man identifies his Self with the light that is
working in him and does all daily duties as the witness and yet doer.
Anything that tends to clog that light is a power of darkness or Rak-
shasa. The change that issleep during the night has its momentum
even after the spiritnally minded man awakes. It is this that will create
a host of cloudy powers before a man re-establishes himself in that spi-
ritual light, and it is the pronunciation of the sacred syllable *“ Om” that-
is said to have the power of killing the Rakshasas. Since everything is
done best when done in the season, the Brahmin does it in the morning of
a dayor the time which gives the initial impulse to the day. More
illustrations are unnecessary, and it will be granted that the Puranas do
a most useful function. The Puranas all talk of a Purana Purusha,
Who is he ?

3. The above question takes us to the consideration of the word Na-
rayana—the most magnificent and awful name in the Puranic vocabulary
of the Hindoos. There is, I believe, no Hindoo of any sect whatever
who does not feel pious, when this mighty name is pronounced. Asa
result, every sectarian will argue that his own special personal God
is the Narayana of the Sanscrit religious literature. The Vedantist
will call it his Paramatma, and another—the central spiritual sma.
This word as is well known to almost all, means ¢ he who has his resting
place on the waters and incubates them.” He corresponds to the Holy
Ghost of the Christians ouly partially, for while the Holy Ghost is one of
a trinity, Narayana is the spiritual sun whose emanation is the Holy
Ghost. This word Holy Ghost implying as it does an inscratable breath
of the One, who in manifestation is the Triune, suggests something
grander than God the Father, the hLighest person of the trinity. The
breath that is ever holy or in Sanscrit ever Siva, is what first
manifests itself as the Father, and subsequently as the Son. The Father
is the subjective aspect of that breath, and the Son is the objective as-
pect. On the subjective side, the Gthost is ideation, and on the ohiective
side it is Prana with an idea working in it. In order to get a clear idea
of the sitnation, let me presuppose in the reader a conviction, innate in
all human beings, that the inmost essence calling itself,* I, I, 1.’ and serv-
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ing as a focus of all experiences and emphatically asserting its own in-
dependence of action through its comniissioned agent the will, in the
very face or rather rear of the man who asserts that the will is not free,
is & breath of consciousness working in a certain base the light called
the Akas. This child of light working ip each human being is what is
called the Manasa Putra or the Higher Self. Itis the pure bird of life
and light called the Hamsa oun which the great patriarch of all
Manasa Putras, the Lord Bramha ever rides. It is what is
called Manas or the mind or the soul in man. In Chris-
tian symbology, it is the Christos or the son and Krishna in San-
scrit, This God the Son is the central power that creates every time a
focus I, according to the plane of its work. Let us now suppose that a
man is able to merge his ‘I’ in the Christ principle or Krishna; what
will be his state of consciousness ? It is in simple langnage the real
objective or soul consciousness of the human entity. All this world is
there before him in the form of a lotus, and he and similar eatities form
the soul of that lotus. Such an entity incarnating a thousand times
among men for their good, will retain one continued thread of consci-
ousness and willin fact be Sri Krishna of the Baghavat Gita of unruffled
previous memory. To him the body is literally a dress. We will consider
that this Manasic entity, instead of working outwards for the good of man-
kind, works into his own inmost nature, then we get the Son merged in
the Father or the Manasic entity planged in the nirvanic waters of de-
light. This world becomes non-existent to him, for he is in full sleep or
a state of consciousness, in which everything gets merged into himself.
Just as there is a state of dream serving as a passage for usto go from
waking to sleeping, likewise there is a passage for the manasic entity
througha dreaming plane. This dreaming passage is the dream of the
Rishee Markandeya, who sustains by his dream this entire cosmos, ever
sitting in the belly of Narayana. This state may also be called the
Vishnu and in a number of papers of this kind, Brahma, Vishnu, Siva
or Iswara have been shewn as corresponding to the waking, dreaming and
sleeping states of the cosmos. Here comes the importance of the word
Vishnu or the Holy Ghost. It is the centre or energy, which working
in two different ways, produces the two states,waking and sleeping, The
dream working inwardly produces sleep, and working outwardly pro-
duces waking, The Holy Ghost is therefore the breath of the one, which
acting asa pendulum creates the ends and bottom of the curve of
motion.

4: Here it is important to understand what issmeant by the state-
ment in some Upanishads that at first there was the Prajapati or Logos
orIswara actuated by a desire to create. The impelling desire i3 the
breath of the universal soul or Bramha or the lord Narayana, The
breath is the Ghost. This breath must not be conceived as vertically
descending, but as acting slantingly, so that a fourth factor or dimension,
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of space may exist to the to-be-hereafter-manifested Bramha or mani-
fested soul of a solar system. The Prajapati or the first Logos is the
principle that comes into existence as a result of the breath. The Praja-
pati has for his Kama the impelling power of the Holy Ghost. The
pendulom is let drop from one end of the sweep, and when it arrives
at the middle, the first water has been created with the ideal world ex-
isting in it. In the phraseology of the Puranic anthors, the child cos-
mos is gestating in the water for a whole year of the creator. At this
point comes the action of the Varaha or the boar. The story that is
usually given is that the earth was sinking lower and lower under the
waters, and that she appealed to the Holy Ghost in the higher aspect,
for relief. She spoke ina loudly resonant voice and called to mind the
great feats accomplished by the Ghost in times past, kalpas without
number. The Ghost was pleased. It found that the time was come for
the delivery of mother earth from the waters, and that for that reason
alone she began to talk in her resonant voice. He or the Ghost thought
over what could be done and recollected how on previous occasions
of a similar kind, he was wont to fly into the waters and play. He
recollected the form of the boar, which he was wont to assume
under similar circumstances in times past. He took the form of the
boar, plunged into the waters and raised the earth above the waters.
Having done this difficult feat, the Varaha disappeared in Samadhi as
the Puranas state, and therefore beyond reach of cognizance. Now the
question arises as to how we are to understand this Varaha Avatar ? It
is said to be a great mystery by all the Pouranikas and was so repre-
sented by Mr. Subba Row. The misfortnne therefore happens
that he who knows cannot and will not reveal the secret, and that he
alone can talk and write boldly to his heart’s content, who knows little
of it. The very fact of this article being written, is therefore sufficient:
claim that very muoch cannot be expected from the writer's own know-
ledge, This paper is therefore a sufficient prelude to 3 or 4 papers of
equal length, in which a translation of a very interesting part of a
Purana, will be given to the public about this Varaha mystery, and
Veda-Vyasa will be left to talk in his own way. All Sanscrit words
that cannot be rendered into corresponding and appropriate English
will be explained in foot-notes, I shall, therefore, cluse with a few sen-
tences about the sacred syllable Om, and about how it rolls in itself.

5. It is known to most of our readers that this sacred syllable Om
consists of three syllables a, u, m and a half matra of silence. These three
matras of non-silence or manifestation are said to correspond to the
three loka:s of Bhu-loka, Bhuvar-loka and Suvar-loka or the physical
world, Kama-loka and Devachan of our theosophical writings. Above
these three worlds corresponding to the three states of waking, dreaming
and sleeping is said to be a fourth state called the Tureeya state. The
word Tureeya means superior and corresponds to the ¢ matra of silence.
This secms to mean simply that the ; matra corresponds to that state,


























































































