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THERE IS NO RELIGION HIGHER THAN TRUTH.
[Family motto of the Maharajahs of Benares.]

TWO SIDES OF A QUESTION.

OME weeks age the London Dazly Chronicle brought to a close its long
continued correspondence on Theosophy and the so-called pheno-
mena in connection with the Theosophical Society ; a correspondence
which must have filled the minds of the inhabitants of the Western
world with amaze. The Editor of the paper in question, in closing the
correspondence, remarks, and we feel that he is fully entitled to do so:
“ Qur interests have been purely those of truth, which is never secured
by ignoring new ideas or forgetting that the heresies of one age are the
religions of the next;” and if he has not succeeded in elucidating for the
general public a clear idea of the fundamental conceptions of the Theo-
sophists, the fault lies more with the general mass of correspondents
than with himself, It is always difficult to keep any discussion along
definite lines, the innate selfishness of debators urges each to emphasise
his own individual point, without regard to its relation to the common
issue. This tendency of human natyre has been much to the fore un-
fortunately in the recent discussion on Theosophy, and hence much of
the real good that might have arisen therefrom, has been either lost
sight of or thrown aside. The task of the Editor in summing up and
calculating the result and benefits of the discussion was in this case
no light one, and it must be said in all fairness that there is an evident
desire on his part to be fair and to place before his readers an unbiassed
statement of the various issues of the controversy.
It is not the writer’s intention to deliver a learned disquisition on
the value of phenomena or “miracles,” or even to attempt in any way a
reply to the numerous attacks made in the papers, but simply to con-
sider shorty the value of the phenomena that have taken place in connec-
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tion with our movement and the general outcome of the Daily Chronicle’s
discussion on this point.

Time would be wasted if one attempted to deal with the line of
argument adopted by some opponents, and one would be foolish and at
the same time run the risk of being undignified if notice was to be
taken of the childish sneers and gibes of the smaller fry of the English
journals. Much has been said that might well have been left unsaid,
much that was illogical, pointless and absurd. One correspondent in
the Daily Chronicle even went so far as to show his weakness of intellect
by offering a wager for the performance of phenomena, thus recalling to
the minds of Theosophists the old lines from Hudibras:—

“ Quoth she I've heard old cunning stagers
Say, fools for arguments use wagers.”

. The discussion, as was evident from the outset, resolved itself into
two broad divisions,—the one dealing with the so-called phenomena, the
other with the intellectual aspects of Theosophy. I must leave the latter,
however, and deal only with the former. With regard thereto, the
Editor of the Daily Ohronicle in summing up the position says:—
“We feel bound to point out that requests for a miracle have been
rather tartly met with reminders that the essence of Theosophy is not
miracles but “the life.” The miracles have been there, but they have
‘not been “ verified”....ceuuerveuee oo All these manifestations Mrs. Besant
assures us are insignificant compared with the spiritual truths of which
Theosophy is the parent. But how many would have been attracted to
the “truths” without the miracles?” The last sentence contains the
pith of the whole of this part of the discussion, and it is to this point
that I propose to confine my few remarks,

It has always been a much debated question how far the pheno-
mena shown in the early days of the Society were at the time,
and subsequently, of benefit to the movement. Much has been said
on both sides. The late discussion in the Da:ly Chronicle has brought
back to the minds of some of us this same question, but it has done
more than this, for it has helped to elucidate the present attitude taken
by the Society towards occult manifestations and so-called phenomena.
In considering the question as®to how far manifestations of occult
power are likely to be of benefit in engaging persons in a study of our
Theosophical ideas and teachings, it becomes necessary to adopt some
rough classification of the various classes of minds which have to be dealt
with. These, broadly speaking, will resolve themselves under one or
other of the following heads :—

Firstly:—Persons who recognise the phenomena produced as genuine
and as beyond their previous experience, and who determine therefore
to understand the Jaws governing the manifestations, believing that
the real value of such lies in the fact that they are illustrations of un-
known laws and not in the phenomena themselves,
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Secondly :—The class of individuals who are ready to admit the
reality of the phenomena, but who are so interested in the manifestations
that they will not trouble themselves concerning the means whereby
they are produced. o _

Thirdly :—The general class of those who refuse to accept the genu-
ineness of phenomena which cannot be explained by the recognised laws
of nature, as laid down by modern science, thought or religion, and who
are therefore forced into the position of believing the phenomena to be
the result of frand and imposture. .

The last named class is, of course, by far the largest, and it was with
the earnest hope of clearing H. P. Blavatsky’s name in the eyes of these
people, that Mrs. Besant made the utterance in the Hall of Science which
has provoked all the discussion in question.

A study of the early history of the Theosophical movement
will teach us much concerning the value of occult phenomena. A
number of persons from classes I and IT joined the Society in the
early days. A greater part of the former became earnest Theosophists,
studying and learning where they could, and gradually acquiring some
knowledge of the laws underlying the phenomena shown to them. Class
II, though well meaning, proved in most cases a hindrance to the Society
in its real work ; and in these latter days when phenomena are few and
far between, these individuals have mostly retired into obscurity and
transferred their attention to other quarters, where a large supply of
phenomena is always on hand. Most of the 3rd class became bitter
opponents, and while a few of these studied the teachings of Theosophy,
putting the miracles on one side, and thus adopting the attitude of some
modern thinkers towards Christianity, the vast majority continued to
proclaim Theosophy as a new form of atheism, and its teachers as
charlatans and impostors.

The Theosophic conclusion that “ manifestations are insignificant
compared with the spiritual truths of which Theosophy is the parent,”
is admitted by the Editor of the Daily Chronicle, “ to be on the whole a
sound one ;” and as far as the general public is concerned, it must be
admitted that Theosophy stands a better chance when brought forward,
so to speak, on its own merits without the support of external evidence
in the shape of phenomena or manifestations. Yet, as pointed out above,
it was necessary in the early days to demonstrate to a few intellectual
and cultured minds, the existence of forces hitherto unknown. A
simple theoretical course of instruction was not then sufficient, and this
was perhaps the view taken by the Real Founders of the Society. As
time went on, phenomena became more rare, for the Society was increas-
ing and the members were beginning to have a general idea of occult
science, and were thus gradually withdrawing their attention from
effects in order to study causes. Those members who express regret
that phenomena were ever shown because of the trouble that ensued,
would appear to be as much in the wrong as those who are constantly
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wishing for a repetition of the wonders which ushered in the birth of
the Society. Allis as it should be, and it is surely a sign of the inherent
strength of the Society that phenomena are now relegated to a second
place, not because of the harm they have done to the Society, but because
their day is past and they have accomplished what was intended. Those
who are now-a-days attracted to onr ranks find ready to hand a mass of
Jiterature clearly setting forth the relation of Theosophy to religion,
science and the phenomena of nature. On joining they may or may
not be prepared to admit the existence of powers and forces unknown to
modern science and thought, but sooner or later if they continue their
researches, they will have to admit the existence of these forces in man
and at the same time step outside the narrow limits so far prescribed
by orthodox science. :

In the first years of the Society’s existence we had no literature to

speak of and psychical manifestations were more necessary; while on
the other hand, we can, at the present time, refer inquirers to books
setting out clearly the arguments and explanations i favour of occult
science.

That the recent discussion on Theosophy has been of great good to
the Society in Europe, no one will be prepared to deny, for recent events
have proved this fully. In the words of the Editor of Lucifer in the
October editorial, ¢ Many that sat in darkness have seen the shining of
a great light, and from among t:he curious, excited, jeering, shouting
thousands have come out an earnest, joyous few, who amid this deafen-
ing hubbub have caught the thrilling whisper which is Sound and
Soundlessness in one. To many a far-off hamlet and to many a home
whither no Theosophical teaching could penetrate, the loud-mouthed
Press has gone, and words either of attack or of defence have struck
the note which needs but to be sounded to make response in those that
are ready.”

The present increase of public interest in Theosophy has brought
before the world a large mass of testimony on the subject of the secret
powers and forces of nature, and this has in many cases been listened to
with attention, for inquirers, as already pointed out, are now able to find
in our numerous books, explanations and hints showing the working of
these laws. The Daily Chronicle has in fact drawn the attention of the
newspaper-reading world more closely to a study of oecult laws than
manifestations, and this is in itself a sign of the public attitude towards
Theosophy. The gradual extending of the links of modern seience
into the domain of that unknown region ruled over by a god hitherto
known as “ Superstition,” but now recognised as * Knowledge,” and the
ever increasing mass of evidence from all quarters of the globe on the
various branches of occultism and psychology, are now doing the pioneer-
ing work of the Theosophical Society, and we have therefore but little
occasion now for conducting personally practical demonstrations. Under
the influence of the impetus given by the Society, the whole world is
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becoming a vast laboratory for the demonstration of the occult forces.
It appears therefore now, to be the duty of the Theosophical Society to
see that the laws governing these forces are rightly understood, and that
mankind realises thoroughly the dangers that lie in the way.

This is, I believe, the real work of the Society in this respect, and it
is one that will become of increasing importance as the years pass by,
and in the course of evolution, mankind begins to enter into the posses-
sion of new and strange powers and discoveries.

This recent outburst of public interest in Theosophy should tend to
emphasise the present duty that lies before Theosophists, and all should
endeavour to lead the minds of inquirers and would-be occultists in that
direction in which they may ultimately learn something of the real laws
governing the universe, without injury to themselves or harm to their
fellow beings. We shall thus be saved from the dangers pointed out by
H. P. B., in the closing pages of the Key to Theosophy, and the Theosophi-
cal Society will become, as it was intended, a mighty power for good in

the world.
S. V. E.

THE VICHAR SAGAR OR THE OCEAN OF ENQUIRY.

AT page 797, Volume VII. of the Theosophist, appears a review from

the pen of Professor Manilal N. Dvivedi of this book, which is an
exhaustive treatise on all the main points of Adwaita Philosophy. With-
in the compass of about 600 pages, the author has traversed the whole
field of philosophy, reviewing many systems, criticising the defects there-
of, and establishing at every stage the identity of the Universal and the
Individual soul. Ia no other book will be found collated all the conceir-
able arguments for and against this identity. One of the trite examples
to prove the unreality of the world, is the illusion of the snake in a rope.
How this illusion is produced is in no other book shown so completely
as in the one under notice. Professor Manilal says, “ There are many
Sanskrit works on the philosophy of the Vedanta, all based on the
Upanishads and the Sutras of Vyasa, as explained by Sankara, which it
is difficult for many reasons to go through in any short period of time.
The present volume, inasmuch as it embodies in itself all the principal
things contained in these works, is really a blessing to those who do not
know Sanskrit. Nay, it does more. On certain knotty points, the work
displays such lucidity and accuracy of thought, that it is almost difficult
to deny that even in classical writers, the like of it is not easy to find.”
The Tamil language not containing any similar exhaustive treatise on
philosophy, an attempt has been made to translate the work into that
language. To emable the public to form an idea of the worth of the
book, a brief summary is given below.

The author begins the work thus. “I am that Parabrahm which
is bliss, eternal, self-manifested, all-pervading, substratum of name and
form, which is not cognizable by the intellect, but which cognizes it,
which is pure and infinite.” In this introductory stanza the author
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sings his own praise, he himself being identical with the Universal Soul.
He next explains the importance of every predicate in the stanza, and
begins to state the objections and replies thereto. The first objection
raised, is that it is not proper to praise one’s self when there are several
gods, such as Vishnu, Siva, Surya, &. To this the reply is given, that
all these gods are like so many waves in the ocean of self, and that
by praising one’s self, these are likewise praised. The next objection
is that these gods may be looked upon as waves in the ocean of Iswara,
and therefore Iswara ought to be praised and not self. To this the
reply is, that Iswara is unreal, and as a snake is superimposed upon a
rope, so is Iswara superimposed upon self. The third objection is, that
if Iswara be held to be unreal, he can be looked upon as superimposed
upon Parabrahm and not upon one’s self. Therefore Parabrahm ought
to be praised. This objection is met by the statement that Parabrahm

and the Individual soul are identical. The fourth and last objection is °

that family gods, such as Rama, ought to be praised before beginning a
work and not one’s self. This argument is met by saying that they.are
not different from self. The author thus in the very introductory stanza
establishes the identity of one’s self with the Universal Soul.

The author next states the importance of his work. Though there
are innumerable treatises in Sanskrit, they are hardly useful to those
who are unacquainted with thatlanguage. Hence vernacular works are
not unserviceable. Though there are many such in the vernacular, they
are either defective or incorrect. This work is not only exhaustive, but
faithfully follows the teachings of the Vedanta and is in no place opposed
toit. Further it presents the Vedantic teachings in such a way that
even persons of ordinary intellect can grasp that philosophy without
much trouble. It is this important feature in the work that has led to
the undertaking of the translation for the use of the Tamil speaking
population of this Presidency.

The author having called his book * The Ocean of Enquiry,” names
the chapters as ¢ Waves,’ and there are seven such in the book. (Note the
occult number 7). In the first he explains *“ Anubandhachatushtaya” or
what are called the four moving considerations. These are (1)the Adhikdr:
or the qualified person, (2) Sambandha or relation, (3) Vishaya or sub-
ject, and (4) Prayojana or end attained. In respectof every science it
is necessary to know (1) who is fit to study it, (2) what subject it deals
with, (3) what purpose is gained by its study, and (4) what is the rela-
tion between all these. Any work commenced without giving a descrip-
tion of these is useless. Hence the author deals with them in a general
way in the first chapter. According to him the qualified person is (1) one
who has got rid of all sins by the performance of actions without motives
of reward, (2) who has overcome inconstancy of mind (V: tkshépa) by devo-
tional exercises,(3)who has only one impurity in his Antahkarana, namely,
the Ignorance of self, and (4) who has secured the four means. He next
explains in detail these four means, which are (1) Viveka or discrimination
between things real and unreal, (2) Vairdgya or indifference to enjoy-

e
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ment, (3) Sama, dama, &c., or the restraint of the internal and external
organs, &c., and (4) desire for emancipation. The eight means of know-
ledge are the last four, (5) Sravana or hearing, (6) Manana or consider-
ation, (7) Nidkidyasana or deep contemplation, and (8) the ascertainment
of the meaning of the transcendental phrase “ Tatwamas:” or “ That art
thou.” These eight means are called the internal means of knowledge,
whereas actions, such as sacrifices, are called external means. The student
is asked to confine his attention to the internal means only, as they alone
lead to knowledge. Even in the internal means the first four are ser-
viceable to the second three and are therefore called external in rela-
tion to the latter which are relatively internal. The direct and the
only means of knowledge is the ascertainment of the meaning of the
Mahavikyam, * Tatwamasi.” Hearing, consideration and deep contem-
plation only serve to remove the obstacles in the way of getting know-
ledge and are thus strictly external, and internal only in a relative
sense. Hearing clears the doubt as regards the subject treated, whether
it is Brahma or any other. Consideration removes the doubt, whether
Jiva and Brahma are one or different. Contemplation removes the
doubt, whether the body is real or otherwise.

The author now notices the objections to his statement that the
knowledge of the transcendental phrase alone is the only means of know-
ledge. The phrase, it is contended, cannot lead to knowledge by itself.
This, coupled with hearing aud the two others, can alone lead thereto,
Otherwise these will be useless. Further there can possibly be no doubt
when knowledge is attained. The reply is given that the phrase alone
will lead to knowledge. Yet doubts may still linger. Therefore hear.
ing and the rest are equally necessary.

The author next explains the relation between the qualified person
and the subject which is the identity of Jiva and Brahma. The end
attained is the destruction of pain with its cause, Ignorance, and the
securing of everlasting bliss. The author closes the lst chapter by
noticing objections to the last statement. They are :—

1st Objection :—Bliss being ever present, there can be no attempt
to secure it.

Reply :—As a person forgetting that he has a bangle on his wrist,
thinks he has recently acquired it when told of its presence by a friend,
8o one by ignorance thinks that he has not the bliss of Brahma, When
instructed by a competent Guru, he thinkshe has newly acquired it. Thus
an attempt may be said to be made for securing that which is already
possessed. Similarly an attempt may likewise be made to destroy that
which has never existed.

2nd Objection :—Destruction and acquirement implying opposites,
they cannot exist in one object (desire for emancipation) at one and the
same time.

Reply :—Destruction of pain being identical with the securing of
happiness, the two can co-exist. The author thus establishes the neces-
sity for his work in a general way in the 1st chapter.
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In this chapter the author notices in detail all the objections that
can possibly be raised in respect of his statements regarding the four
moving considerations, refutes them, establishes the identity of the
Individual and Universal Souls, and thus proves the necessity for under-
standing his work. The most important objections and answers alone
are given below. To appreciate the author, he must be studied at least
in the translation, if not in the original. To begin with the qualified
person ; one of his four qualifications, is the desire for emancipation.
This desire is (1) for the destruction of the miseries of the world with
its cause, Ignorance, and (2) for the acquisition of the eternal bliss of
Brahma.

Objections :—

(1). As regards the destruction:—No one desires to destroy
the world and its cause Ignorance—even a wise man
desires only to get rid off the three kinds of pains,
namely, Adhydtmika, Adibhautika and Adhidaivika. For
the destruction of these it is not necessary to destroy
the world and its cause Ignorance. Each kind of pain
has its own remedy. All pains are thus easily removed
by the means specified.

(2). As regards the securing of bliss :—There can be no attempt
to secure a thing which has not been once experienced.
If one knows Brahma, there is no necessity to secure
Brahmic bliss, as one is in that case already emancipat-
ed. If one knows not Brahma, there can be no desire for
that which is not experienced.

(3). All persons are desirous of happiness in this world or in the
next one. This happiness is not to be found in Moksha.
Hence no one has a desire for Moksha. Further, no one
being indifferent to worldly enjoyment, the qualifications
required for a qualified person are wanting. Hence
there being no qualified person, there does not exist any
necessity for the work which is intended for qualified
persons alone.

Replies :—

(1). As regards the 1st objection :—W ithout the destruction of
the primal Ignorance and its effect the world, no pains
can be absolutely and finally got rid of. The means
specified in respect of the different kinds of pain do not
prove effective in every case, and even when a cure is
effected once, there is no certainty that there will not be
a recurrence of the same pain at a future time. Hence
to get rid of pain once and for ever, all the causes that
produce it should be destroyed. Sage Narada is in-
formed by Sanatkumara in the Chandogya Upanishad
that everything different from Brahma is a cause of pain,
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that Ignorance and its effect the world are different
from Brahma, and are therefore the causes of pain, and.
that these must be destroyed before pains can be got rid
of completely and absolutely. )

(2). Asregards the 2nd :—Every one knows wha.t ha.ppmess is,’
and Brahma is nothing but absolute bliss, experience is-
therefore not wanting, and an attempt may be made to
secure Brahmic bliss. :

(3). As regards the 3rd :—The desire for emancipation means.
the desire to destroy pain and secure happiness. This
desire is common to all mortals, Hence it cannot ba:
said that there is no desire for emancipation. Further,.
all that one longs for is happiness and not worldly
happiness in particalar. On the other hand, worldly.
happiness being found transient, every one desires to
bave such happiness as will know no change. Such
bliss being the peculiar property of Atma alone, every
one can be said to long for the Atmic bliss. The author
next proves that there are persons endowed with Indif-
ference and other qualifications, and that his work
has the same end in view as the Vedanta. He thus
proves that his work will be useful to such qualified
persons as are unacquainted with the Sanskrit tongue.

2. Asregards the subject, namely, the identity of Jiva and Brahma,
the objections are :—

(1). Brahma is devoid of ignorance and the four other kinds of
pain. He is all-pervading and one. Jiva, on the other
hand, is subject to these pains and is finite. There are
as many Jivas as there are bodies. If all Jivas are one,
the pleasures and pains of one must be expenenced by
all the rest. ’

(2). If it be said that pleasures and pains are the experlenc'esx' of
Antahkarana, the internal organ, and that there is iden-’
tity between the witnessing Intelligence and Brahma,
then the reply is that there is no witness distinct from”
Jiva, and even if a witness be admitted, there ought to
“be as many witnesses as there are Jivas.

(3). Pleasures and pains are not cognized by Anta.hkara.na, but’

- ©©  only by a witness. As the pleasures and pains of one Jiva
do not affect another, there can be no 1dent1ty between
any two Jivas.

The replies to the above are:—Though there can be no 1dent1ty“
between the Jiva subject to pains and Brahma which'is dévoid of it, yet
there is identity between the witnessing intelligence which' forms oné of*
the three component parts of Jiva (the others being Antahkarana and the-
reflection of the witness in it) and Brahma. Theé author explaids the
nuture of the witnessing intelligence and Jiva and shows that pleasures’

2
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and pains can affect only the vehicle of the witness and not the witness
itgelf. These witnesses are as many as there are Jivas, and differ from
one another and from Brahma in the same way as the ether in one jar
differs from that in another and from the all-pervading ether. That is
to say, just as the ‘ jar-ether’ and the all-pervading ether are identical
and are only differently named on account of their different upadhis or
vehicles, so the witnessing intelligence in the body of a Jiva is non-
different from the,Universal Intelligence. Further, pleasures and pains
are not directly cognized by the witnessing intelligence which is action-
less and attributeless. They are cognized by Antahkarana with the light
of the witnessing intelligence. The aunthor thus plainly proves that there
i perfect identity between Brahma and Jiva.

3. Asregards the end in view and the necessity for the work, the
main objections are, (1) that bondage is not an illusion and (2) cannot
therefore be got rid off by any knowledge, but only by actions. The
objector states that there are five ingredients that cause an illusion. They
are (1) the impression left on the mind by the knowledge of a similar
real thing in the past ; (2) the defects in the observer, such as fear; (3)
the defects in the organs of perception, such as dimness of sight, jaun-
dice, &c.; (4) the defects in the objects observed, such as similarity; and
(5) the presence of a general knowledge of the object, as, “ this is,” and
the absence of its particular knowledge, as, “ this is a rope.” If bondage
bean illusion, all the five ingredients ought to exist. But that not one of
them i3 to be found in the presenmt instance, is shown below. (1) As,
according to the Vedanta, everything except Atma is unreal, there could
not have been at any time in the past such a real bondage as to have
left its impression on the mind to serve as one of the conditions for the
present illusion of bondage. The first condition failing, bondage is real.
(2) There are no points of similarity between Atma and bondage. This
condition not being satisfied, bondage is real. (3 and 4) As in Siddhanta
Pramata, the cognizer and Pramanam or instruments of cognition are
all illusions, the conditions requiring defects in these are wanting and
therefore bondage is real. (5) Brahma being all knowledge, all light,
there cannot be a general knowledge of it and particular ignorance
about it. All these conditions are not thus satisfied and therefore bond-
age is real. An illusion can be dispelled by the light of knowledge, but
a real object can be got rid of only by action.

Actions are of two kinds, lawful and forbidden. The lawful actions
are four, 1. e., (1) Nitya or daily rites, (2) Naimsitika or eccasional rites,
(3) Prayaschitta or penances, and (4) Kdmya or actions performed from
motives.of reward. He who is anxious for release from bondage - must
avoid the Kamya and forbidden acts. He must perform the daily and
occasional rites, or otherwise sins will acerue. By performing penances
he gets rid of the effects of forbidden acts of this and previous lives. As
he has now no desire for the results of actions performed in previous

births from motives of reward, these results do not now take cffect..
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.The Prarabdha are forbidden and Kamya acts are destroyed by experien-

cing their effects. In this manner, he who is anxious to avoid rebirth
must perform particular actions only. As bondage is destroyed by
means other than knowledge, there is no necessity for this work which
purports to impart knowledge.

Reply :—The author refutes these arguments by proving that bond-
age is an illusion, that no action can secure release from it, and that
knowledge alone can destroy it. The ingredients necessary for the pro-

‘duction of an illusion have not been correctly grasped by the objector.

The impression on the mind need not be one produced by a real thing.
One mistakes one tree for another from close similarity, even though he
might not have actually seen the latter at any time. Atma is mistaken
for caste though there are no points of resemblance between the two.

‘Without a single exception all observe the blue colour in the sky. Even

without any defect in the eye this illusion is produced. Evena wise man
who is not swayed by fear observes the likeness of a tent in the
sky. Every man knows that he is, and therefore has a general know-

ledge of Atma. The enlightened alone know that Atma is intelligence,

bliss, all-pervading, ever pure and ever free. The ignorant are not
aware of these peculiarities of Atma, which exists in reality whether
any one is conscious of the fact or not. As regards such people,
‘there is nothing improper, therefore, in the statement that they have a
general knowledge of Atma and a particular ignorance of Atma’s attri-
butes. The author thus shows that bondage is not real, but merely an
illusion, and as such can be got rid off only by knowledge and not b&
actions which cannot but produce their effects. The non-performance
‘of daily and occasional rites will not create sin, while their performance
will secure the happiness of Swarga. A few penances will not destroy
the effects of innumerable forbidden acts done in numberless lives.
The Kimya karmas when once performed must of necessity produce
their eﬁécts whether one is willing or not to have them. A gnaz: alone
can avoid the effects of karmas, as in his perception there does not exist
‘either the doer, or the deed, or the act of doing. The anthor closes the
2nd chapter by stating that bondage which is entirely an illusion can be
destroyed by knowledge and by no other means. :

4. The three moving considerations existing, it is unnecessary to
state that the relation between them equally exists. "

Caaerer IIL :
In this &ihapter, the qualifications of the Guru are first given.
He must be learned in the Vedas and have a thorough and practical
knowledge of self. Without these two requisites, no one can be a Guru.
It is necessary\ to learn the teachings of . the Vedas from such a Guru.
As water directly taken from an ocean is brackish, and that received
through the clouds in the form of rain is sweet, so the teachings
received from a \Guru establish the identity of Jiva and Brahma more
satisfactorily thak\n those otherwise received. Hence is the necessity.to -


















































































































