640 THE THEOSOPHIST. [Juey

rance. Our men are apparently not as yet civilised to such an extent as to be able
to repose implicit faith in tho fidelity of their women. Though we are by nature
extremely averse to this system of seclusion, yet it has boen so blindly and cruelly
enforced upon us by many who have either no idea or conscience to realise the
horrible outrage they commit on nature, that we cannot help it, but succumb to this
éruel treatment in the best way we can, We are too weak to rebel against the
injunctions of the stronger sex, no matter how ignominious they may be. Yet when
we think of some of our sisters’ struggles for freedom, we cannot help but regard
the world as a picture of hell. Our men enjoy all the freedom of the bird, but
love to keep their women in seclusion as tortured slaves of custom. It is idle to
think that our Indian women are content with their treatment ; they have resigned
themselves to their fate. Our rights have been utterly ignored, while our men
have not forgotten to prefer preposterous claims on us, 80 a8 to render us powerless
to plead on our behalf. We are the weaker sex, and instead of being helped and
respected on this account, we are ill-treated, tortured, and,repudiated, as though we
were enemies of the human race.” _

With regard to the Theosophist :—If the natives of India do not know
by this time that it is their friend, it is a hopeless case with them, for
then indeed they mast be suspicious beyond redemption, But they do know
it, and they also know perfectly well that while the mouth of a false
friend is full of honied flattery, a true friend gently und lovingly points
out their faults to them in order that they may mend their ways.— Ed.]

POLYANDRY.

Capraiy BanoN writes to the Editor to repudiate the insinuation, which

he thinks was contained in Professor Chakravarti's letter in the May
" DLheosophist, to the effect that he (Captain Banon) advocates polyandry.
This imputation he denies most emphatically, and he is surprised that
the Professor, orany one else, could for an instant suspect him of such an
enormity, The Editor, however, does not think that any reader really
viewed Captain Banon’s playful remarks about Theosophical Nairs and
Thairs as au advocacy of polyandry.
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THERE IS NO RELIGION HIGHER THAN TRUTH,

[Family motto of the Maharajahs of Benares.]

LE PHARE DE L’INCONNTU.
(Continued from page 586.)

III.

O our benevolent critics always know what they are laughing

at? Have they the smallest idea of the work which is
being performed in the world and the mental changes that are
being brought about by that Theosophy at which they smile ?
The progress already due to our literature is evident, and,
thanks to the untiring labours of a certain number of Theoso-
phists, it is becoming recognized even by the blindest. There
are not a few who are persuaded that Theosophy will be the
philosophy and the law, if not the religion of the future. The
party of reaction, captivated by the dolce farniente of conservatism,
feel all this, hence come the hatred and persecution which call in
criticism to their aid. But criticism, inaugurated by Aristotle, has
fallen far away from its primitive standard. The ancient philoso-
phers, those sublime ignoramuses as regards modern civilization,
when they criticised a system or a work, did so with impartiality,
and with the sole object of amending and improving that with
which they found fault. First they studied the subject, and then
they analysed it. It was a service rendered, and was recognized and
accepted as such by both parties. Does modern criticism always
conform to that golden rule? It is very evident that it does not.
Our judges of to-day are far below the level even of the philoso-
phical criticism of Kant. Criticism, which takes unpopularity and
prejudice for its canons, has replaced that of ‘ pure reason;” and
the critic ends by tearing to pieces with his teeth everything he
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does not comprehend, and especially whatever he does not care in
the least to understand. In the last century—the golden age of
the goose-quill—criticism was biting enough sometimes ; but still
it did justice. Cwesar’s wife might be suspected, but she was never
condemned without being heard in her defence. In our century
Montyon prizes* and public statues are for him who invents the
most murderous engine of war; to-day, when the steel pen has
replaced its morehumble predecessor, the fangs of the Bengaltiger or
the teeth of the terrible saurian of the Nile would make wounds less
cruel and less deep than does the steel nib (‘bec)of the modern critic,
who is almost always absolutely ignorant of that which he tears
so thoroughly to pieces. .

It is some consolation, perhaps, to know that the majority of
our literary critics, trans-atlantic and continental, are ex-scribblers
who have made a fiasco in literature, and are revenging themselves
now for their mediocrity upon everything they come across.
The small blue wine, insipid and doctored, almost always turns
into very strong vinegar. Unfortunately the reporters of the
press in general—hungry poor devils whom we would be sorry to
grudge the little they make, even at our own expense—are not
,our only or our most dangerous critics. The bigots and the
materialists—the sheep and goats of religions—having placed us
in turn in their indew expurgatorius, our books are banished from
their libraries, our journals are boycotted, and ourselves subjected
to the most complete ostracism. One pious soul, who accepts
literally the miracles of the Bible, following with emotion the
ichthyographical investigations of Jonas in the whale’s belly, or
the trans-ethereal journey of Elias, when like a salamander he flew
off in his chariot of fire, nevertheless regards the Theosophists
as wonder-mongers and cheats. Another—dme damnée of Hrwec-
kel,—while he displays a credulity as blind as that of the bigot
in his belief in the evolution of man and the gorilla from a common
ancestor (considering the total absence of every trace in nature of
any connecting link whatever), nearly dies with laughing when he
finds that his neighbour believes in occult phenomena and psychic
manifestations. Nevertheless, neither the bigot nor the man of
science, nor even the academician, counted among the number of
the “ Immortals,” can explain to us the smallest of the problems
of existence. 'The metaphysicians who for centuries have studied
the phenomena of being in their first principles, and who
smiles pityingly when he listens to the wanderings of Theo-
sophy, would be greatly embarrassed to explain to us the philoso-
phy or even the cause of dreams. Which of them can tell us why
all the mental operations,—except reasoning, which faculty alone
finds itself suspended and paralysed,—go on while we dream
with as much activity and energy as when we are awake?
The disciple of Herbert Spencer would send any one to the
biologist who squarely asked him that question. But he, for
whom digestion is the alpha and omega of every dream,—like
hysteria, that great Proteus with a thousand forms, which is pre-

# [Prizes institated in France during the last century by the Baron de Montyon
for those who, in various weys, benefited their fellow men,—Ed. |
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sent in every psychic phenomena—can by no means satisfy us.
Indigestion and hysteria are, in fact, twin sisters, two goddesses,
to whom the modern psychologist has raised an altar at which he
has constituted himself the officiating priest. But this is his business’
so long as he does not meddle with the gods of his neighbours.

From all this it follows that, since the Christian characterises
Theosophy as the “accursed science” and the forbidden fruit;
since the man of science sees nothing in metaphysics but ‘the
domain of the crazy poet” (T'yndall) ; since the “ reporter’ touches
it only with poisoned forceps ; and since the missionaries associates
it with idolatry and “ the benighted Hindu,”—it follows, we say,
that poor Theo-Sophiais as shamefully treated as she was when
the ancients called her the TrutH, —while they relegated her to the
bottom of a well. Even the ¢ Christian” Kabbalists, who love so
much to mirror themselves in the dark waters of this deep well,
although they see nothing there but the reflection of their own faces,
which they mistake for that of the Truth,—even the Kabbalists make
war upon us. Nevertheless, all that is no reason why Theosophy
should have nothing to say in its own defence, and in its favour;
or that it should cease to assert its right to be listened to, or why its
loyal and faithful servants should neglect their duty by acknow-
ledging themselves beaten.

“The accursed science,” you say, good Ultramontanes? You
should remember, nevertheless, that the tree of science is grafted
on the tree of life. That the fruit which you declare ““forbidden,”
and which you have proclaimed for sixteen centuries to be the
cause of the original sin that brought death into the world,—that
this fruit, whose flower blossoms on an immortal stem, was
nourished by that same trunk, and that thercfore it is the onl
fruit which can insure us immortality. You also, good Kabbalists,
ignore,—or wish to ignore,—that the allegory of the earthly
paradise is as old as the world, and that the tree, the fruit and
the sin had once a far profounder and more philosophic signifi-
cation than they have to-day,—when the secrets of initiation are
lost.

Protestantism and Ultramontanism are opposed to Theosophy,
just as they are opposed to everything not emanating from them-
selves ; as Calvanism opposed the replacing of its two fetishes, the
Jewish Bible and Sabbath, by the Gospel and the Christian Sun-
day; as Rome opposed secular education and Free-masonry.
Dead-letter and theocracy have, however, had their day. The
world must move and advance under penalty of stagnation and death.
Mental evolution progresses pari passu with physical evolution,
and both advance towards the OnE I'RutH,—which is the heart of
the system of Humanity, as evolution is the blood. Let the
circulation stop for one moment, and the heart stops at the same
time, and it is all up with the human machine! And it is the ser-
vants of Christ who wish to kill, or at least paralyze, the Truth by
the blows of a club which is called “ the letter that kills!” But
the end is nigh. That which Coleridge said of political despotism
applies also to religious. The Church, unless she withdraws her
heavy hand, which weighs like a nightmare on the oppressed
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bosoms of millions of believers whether they resent it or not,
and whose reason remains paralyzed in the clutch of superstition,
the ritualistic Church is sentenced to give up its place to Religion
and—to die. Soon it will have but a choice. For once the people
become enlightened about the truth which it hides with so much care,
one. of two things will happen, the Church will either perish by
the people ; or else, if the masses are left in ignorance and in
slavery to the dead letter, it will perish with the people. Will the
servants of eternal Truth,—out of which Truth they have made a
squirrel that runs round an ecclesiastical wheel,—will they show
themselves sufficiently altruistic to choose the first of these alter-
native necessities? Who knows!

I say it again; it is only theosophy, well understood, that can
save the world from despair, by reproducing social and religious
reform—a task once before accomplished in history, by Gautama,
the Buddha : a peaceful reform, without one drop of blood spilt,
each one remaining in the faith of his fathers if he so chooses. To
do this he will only have to reject the parasitic plants of human
fabrication, which at the present moment are choking all religions
and churches in the world. Let him accept but the essence,
which is the same in all : that is to say, the spirit which gives life
to man in whom it resides, and renders him immortal. Let every
man inclined to go on find his ideal,—a star before him to guide
him. I:Aet him follow it, without ever deviating from his path ;
and he is almost certain to reach the Beacon-light of life—the

TRrUTH : no matter whether he seeks for and finds it at the bottom
of a cradle or of a well,

IV.

Laugh, then, at the science of sciences without knowing the first
word of it! We will be told; perhaps, that such is the literary
right of our critics. With all my heart. If people always talked
about what they understood, they would only say things that are
trne, and—that would not always be so amusing. When I read
the criticisms now written on Theosophy, the platitudes and the
stupid ridicule employed against the most grandiose and sublime
philosophy in the world,—one of whose aspects only is found in
the noble ethics of Philalethes,—I ask myself whether the Acade-
mies of any country have ever understood the Theosophy of the
Philosophers of Alexandria better ‘than they understood us now ?
‘What does any one know, what can he know, of Universal Theoso-
phy, unless he has studied under the masters of wisdom? and
anderstanding so little of Tamblicus, Plotinus and even Proclus,
that is to say, of the Theosophy of the third and fourth centuries,

eople yet pride themselves upon delivering judgment on the Neo-
heosophy of the nineteenth ! ’

Theosophy, we say, comes to us from the extreme East, as did
the Theosophy of Plotinus and Iamblicus and even the mysteries
of ancient Egypt. Do not Homer and Herodotus tell us, in fact,
thattheancient Egyptians were “ Ethiopians of the East,” who came
Sfrom Lanke or Ceylon, according to their descriptions? For it is
generally acknowledged that the people whom those two authors
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call Ethiopians of the East were no other than a colony of very
dark skinned Aryans, the Dravidians of Southern India, who took
an already existing civilization with them to Egypt. This migration
occurred during the prehistoric ages which Baron Bunson calls
pre-Menite (before Menes) but which ages have a history of their
own, to be found in the ancient annals of Kalouka Batta. Besides,
and apart from the esoteric teachings, which are not divulged to a
mocking public, the historical researches of Colonel Vans Ken-
nedy, the great rival in India of Dr. Wilson as a Sanskritist,
show us that pre-Assyrian Babylonia was the home of Brahmanism,
and of the Sanskrit as a sacerdotal language. We know also, if
Exodus is to be believed, that Egypt had, long before the time
of Moses, its diviner, its hierophants and its magicians, that
is to say, before the XIX dynasty. Finally Brugsh Bey sees in
many of the gods of Egypt, immigrants from beyond the Red Sea—
and the great waters of the Indian Ocean.

Whether that be so or not, Theosophy is a descendant in
direct line of the great tree of universal Gnosis, a tree the
luxuriant branches of which, spreading over the whole earth like a
great canopy, gave shelter at one epoch—which biblical chronology
1s pleased to call ““ antediluvian”—to all the temples and to all the
nations of the earth. That gnosis represents the aggregate of all
the sciences, the accumulated wisdom (savoir) of all the gods and
demi-gods incarnated in former times upon the earth. There are
some who would like to see in these, the fallen angels and the
enemy of mankind ; these sons of God who, seeing that the
daughters of men were beautiful, took them for wives and impart-
ed to them the secrets of heaven and earth. Let them think so.
We believe in Avatars and in divine dynasties, in the epoch when
there were, in fact, “giants upon the earth,” but we altogether
repudiate the idea of “ fallen angels,” and of Satanand his army.

“ What then is your religion or your belief?’’ we are asked.
“ What is your favourite study ?”’

“The TRUTH,” we reply. The truth wherever we can find
it; for, like Ammonius Saccas, our greatest ambition would
be to reconcile the different religious systems, to help each
one to find the truth in his own religion, while obliging him to
recognize it in that of his neighbour. What does the name
signify if the thing itself is essentially the same? Plotinus, Iam-
blicus and Apollonius of Tyana, had all three, it is said, the won-
derful gifts of prophecy, of clairvoyance, and of healing, although
belonging to three different schools. Prophecy was an art that
was cultivated by the Essenes and the B’nt¢ Nebim among the Jews,
as well as by the priests of the pagan oracles. Plotinug’s disci-

les attributed miraculous powers to their master; Philostratus
Eas claimed the same for Apollonius, while Iamblicus had the repu-
tation of surpassing all the other Eclectics in Theosophic theurgy.
Ammonius declared that all moral and practical wispou was
contained in the books of Thoth or Hermes Trismegistus. But
Thoth means ““a college,” school or assembly, and the works of
that name, according to the Theodidactos, were identical with the
doctrines of the sages of tho extreme East. If Pythagoras acquired
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his knowledge in India (when even now he is mentioned in old
manuscripts under the name of Yavanachirya,* the Greek Master).
Plato gained his from the books of Thoth-Hermes. How it hap-
pened that the younger Hermes, the god of the shepherds, surnamed
“the good shepherd,” who presided over divination and clair-
voyance, became identical with Thoth (or Thot) the deified sage,
and the author of the Book of the Dead,—the esoteric doctrine only
can reveal to Orientalists. :

Bvery country has had its saviours. He who dissipates the
darkness of ignorance by the help of the torch of science, thus
discovering to us the truth, deserves that title as a mark of our
gratitude quite as much as he who saves us from death by healing
our bodies. Such an one awakens in our benumbed souls the
faculty of distinguishing the true from the false, by kindling
a divine flame hitherto absent, and he has the right to our
grateful worship, for he has become our creator. What
matters the name or the symbol that personifies the abstract
idea, if that idea is always the same and is true! Whether the
concrete symbol bears one title or another, whether the saviour in
whom who believe has for an earthly name Krishna, Buddha,
Jesus or Alsculapius,—also called ‘“the saviour god” zérnp,—
we have but to remember one thing: symbols of divine truths
were not invented for the amusement of the ignorant; they are
the alpha and omega of philosophic thought.

Theosophy being the way that leads to truth, in every religion

as in every science, occultism is, so to say, the touchstone and

universal solvent. It is the thread of Ariadne given by the master

. to the disciple who ventures into the labyrinth of the mysteries of

being ; the torch that lights him through the dangerous maze

of life, for ever the enigma of the Sphinx. But the light thrown.

by this torch can be discerned only by the eye of the awakened
soul—by our spiritual senses; it blinds the eye of the materialist
as the sun blinds that of the owl. '

Having neither dogma nor ritual,—these two being but fetters,
the material body which suffocates the soul,—we do not employ
the “ ceremonial magic” of the Western Kabalists; we know its
dangers too well to have anything to do with it. In the T. S. every
Fellow is atliberty to study what he pleases, provided he does not
venture into unknown paths which would of a certainty lead him
to black magic,—the sorcery against which Eliphas Levi so openly
warned the public. The occult sciences are dangerous for him who
understands them imperfectly, Any one who gave himself up to
their practice by himself, would run the risk of becoming insane ;
and those who study them would do well to unite in little groups
of from three to seven. These groups ought to be uneven in
numbers in order to have more power; a group, however little
cohesion it possesses, forming a single united body, wherein the
senses and perceptions of those who work together complement and
mutually help each other, one member supplying to another the
quality in which he is wanting,—such a group will always end by

* A term which comes from tho words Yavana or the Ionian,” and achdrya,
¢*professor or master.’
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becoming a perfect and invineible body. ¢ Union is strength.”
‘I'he moral of the fable of the old man bequeathing to his sons a
bundle of sticks which were never to be separated is a truth which
will forever remain axiomatic.

H. P. Bravarsky.

(1o be continued.)

[The foregoing article is a rough translation of an article in the Revue Theosophique
for June.—Ed.]

A MUMUKSHU’S DAILY LIFE.

THE following are some of the hints given me by one whom, of
all human beings, I revere most, about the rules which shonld

guide an aspirant after truth in his daily life. By this I do not
mean to back these rules by his authority, but I request my
brothers to take them for what they are worth. My object in
writing this is the same as that expressed in the following lines :—

It T am right, thy grace impart,

Still in the right to stay ;

If I am wrong, O teach my heart,

To find the better way.

“Rise at fonr in the morning. Rise as soon as you awake,
without lying idly in bed, rolling about, half waking and half dream-
ing. Then earnestly pray that all mankind may be spiritually.
regenerated ; that those who are struggling on the path of truth
may be encouraged by your prayers and work more earnestly
and successfully ; and that you may be strengthened and not
yield to the seduction of the senses. Choose a clean spot somewhat
distant from your house, and having answered the calls of nature,
cleanse your teeth. Then retire to a quiet place in your house, and
having saluted Ganesa and your master, do as follows. If you are
a Raja yogi, picture before your mind’s eye the form of your
master as engaged in Samadhi; or of some god whose image you
have seen frequently. Iix it before you, fill in all the details,
circle him thrice and prostrate yourselt before him ; then worship
him as you would your household god ; having prostrated again,
pray that all mistakes of omission and commission might be for-
given (all this mentally, of course). This will greatly facilitate
concentration, purify your heart and do much more. Or reflect
upon the defects of your character; thoroughly realise their evils
and the transient pleasures they give you, and firmly will that
you should.try your best not to yield to them the next time. This
self-analysis and bringing yourself before the bar of your own
conscience . facilitates in a degree hitherto undreamt of your
spiritual progress. Orif you practice Yoga, do so, but in prac-
tising  restraint of breath, do not allow your mind to wander
on any other subject, but fix it on any part of your body, as for
example on one of the lotuses. 'This concentration can also be
practised without restraint of breath. Bathe afterwards, exercising
during the whole time your will, that your moral impurities should
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be washed away with those of your body. This is effected in the
case of Brahmins by the sprinkling of the magnetised water over
them before bathing, and by the Purusha Sukta and other mantras
pronounced while bathing ; but they should do this with a know-

ledge of their meaning and their effects. Then wearing a silk.

cloth or one that was not touched by others since it was dried,
perform your Sandyavandanam. Many do not know the immense
spiritual truths contained in it and the incalculable good it would
do them. Perform it properly and with a knowledge of its esoteric
significance, and it forms a yogic practice in itself. Youmay then
enter upon your daily avocations. In your relations with others
observe the following rules : ‘

1. Never do anything which you are not bound to do as your
duty ; that is, any unnecessary thing. Before you do a thing, think
whether it is your duty to do it. ! '

2. Never speak an unnecessary word. Think of the effects
which your words would produce, before you give utterance to them,
Never allow yourself to violate your principles by the force of your
company.

3. Never allow any unnecessary or vain thought to occupy your
mind. This is easier said than done. You cannot make your mind
a blank all at once. So in the beginning try to prevent evil or
idle thoughts, by occupying your mind with the analysis of your
own faults or the contemplation of the perfect ones.

4. During meals, exercise your will that the food which you take
should be properly digested and build for you a body cofisonant to
your spiritual aspirations, and not create evil passion and wicked
thoughts. 'The five oblations to the five Pranas which are offered
before eating, the rule enjoined that we shonld not speak during
our meals and that every mouthful should be taken after pronounc-
ing one of the sacred names of Vishnu, effect this in the case of
the Brahmins. Eat only when you are hungry and drink when
you are thirsty and never otherwise. 1f some particular pre-
paration attracts your palate, do not allow yourself to be seduced
into taking it simply to gratify that craving. Think that the
pleasure which you derive from it had no existence some seconds
before, and it will cease to exist some seconds afterwards; thab
it is a transient pleasure; that that which is a pleasure now, will
turn into pain if you take it in large quantities ; that it gives plea-
sure only to your tongue ; that if you are put to a great trouble to
get at that thing; that, if you allow yourself to be seduced by it,
you will not be ashamed at anything to get it ; that while there is
another object that can give you eternal bliss, this centering your
aftections on a transient thing is sheer folly; that you are neither
the body nor the sense, and as such, the pleasures or the pains
which these enjoy can never affect you really, and so on. Practise
the same train of reasoning in the case of every other temptation,
and though you will fall often, you will effect a surer success. Do
not read much. If you read ten minutes, reflect for as many hours.
Habituate . yourself to- solitude, and to remain alone with. your
thoughts. . Accustom yourself to the thought that no one beside
yourself -can assist you and wean away your affections from all
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things gradually. Bathe in the evening after you come home from
your labours (this is said only of those whose health would allow
them —I. N.). Before you sleep pray as you did in the morning.
Review the actions of the day, see wherein you have failed, and
resolve that you will not fail in them to-morrow.”

Iswar Nisna, B. A, F. T. 5.
L]

ABOUT THE KABBALAH.

FTHE tendeney of knowledge is to pass into oblivion.

J: The tendency of the revivers of knowledge is to give utterance
to the voiceless forms of the past, and inspire them with the
spirit of the present. )

The pioneers of knowledge are few in number. The knowledgo
they acquire and transmit 18 prt to losg distinctness w.hile widen-
ing the area of its influence ; is often misunderstood as it increases
in distance from its source; and is only too frequently misrepre-
gented by those who desire to harmonize it with views which are
gradually taking its place, until -completely transformed into a
more acceptable shape.

The receivers of knowledge seldom realize the sense in which it
is imparted. Bach has a personal standard of comparison, an
individual way of viewing to which he conforms what is submitted
to his understanding, a habit of judging for himself ; and it is only
in the experimental, the exact sciences, where there is a possibility
and power of verification, that general agreement ig possible.

It is owing to this constant change in the character and course
of knowledge, as it descends the stream of time, that the science
of the ancients, thus rendered transitional, is lost sight of, tho
past by transmutation progressively vanishing in the present ; and
this has led modern theorists to believe that the ages preceding
the present era were void of scientific knowledge—although the
monumental witnesses scattered over the world bear silent testi-
mony to the contrary. )

Among the most interesting of these monumental records are
the ancient scriptures of the different races of mankind.

Some of the most remarkable of these—amongst them those of
the Hebrews—because read through misrepresenting translations,
arc only too often mado the subject of coarse and vulgar ridiculo
and abuse. This is greatly to be regretted, but the conrse thus
pursued is not without a certain value, for it marks the utter
incompetence of the ridiculers for the task they have undertaken.:

When the Hebrew scriptures are rightly studied, apart from
the misleading traditional interpretations which so completely
misrepresent their meaning and value, they are seen to abound in
significant indications as to the knowledge and science which pre-
vailed when they were commenced, with the transmutations theso
passed through during their progressive composttion.

The sacred writings of the Jews were at one time even moro
closely and minutely studicd than they usually are at present, and

2
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some of the results of the researches thus pursued have been care-
iu!l;v preserved and more or less accurately handed down.

_ The Kabbalah—an embodiment of the mystical views of mysti-
cising inquirers—is one of the great witnesses to this.

. Itis true the study of the Kabbalah,—like that of the scripturess
it undertook to interpret,—long since fell into desuctude ; but of
late the investigatipn of the body of doctrine known by this desig-
nation has found place in the general revival of mysticism and
the favour this branch of study is regaining in the eyes of ;nany
will, it is tobe hoped, lead to a reinvestigation of the several
systems of reading and interpreting the Hebrew scriptures.

The all-important point to be remembered by those proposing to
commence the study of the Hobrew Kabbalah is, that it is impossi-
sible to acquire a judicial knowledge thercof without perfect fami-
liarity with the original works from which that knowledge can
alono be derived. Translations are utterly worthless here, and

can but be misleading. Hence those who have not the necessary

facilities for acquiring this familiarity will be only wasting their
time and invelving themselves in a labyrinth of confusion by
a,tto;mptmg such inquiries. ‘
Thus the study of the Hebrew Kabbalah is only for the fow :
for those who have the requisite means at their disposal, as well

as a natural aptitude in making use of them—for this also is
indispensable.

Such students will soon perceive that the Science of the Kah-
balah must be carefully distinguished from the Processes by which
it has been sought to graft it on to the Hebrew scriptures. These
are peculiar, but the fact that they have been found necessary for
the purpose for which they were devised and to which they are
applied, shows, when its significance is duly weighed, that the
Kabbalah, regarded as a Hebrew science, is more recent than the
scgl‘ptures to whose interpretation it has been adapted.

The fundamental principle of the intcrpreting method of the
Hebrew Kabbalah—with which alone I am at present concerncd—
is very simple and perfectly intelligible. The complications which
obscure it and have given the scicnce its abstruse and occult
character are duo to, and have grown out of, the application of
that method to tho textual details, of whose significance the science
professes to treat, ‘

This principle is—since every letter of the Hebrew alphabet
has had a numerical as well as an alphabetic value attributed to it
—ocvery Hebrew word-sign has its own proper number : so that in
Kabbalistic diction, cvery Hebrew word is a number, and ev,ery
number expressed in Hebrew characters a word.

This principle, as thus cvolved, is affirmed to carry with it the
correlative consequence, that every Hebrew word-sign is associated
by its own proper number with every other word-sign bearing tho
same number.  Then the inferential consequence is held to follow
that all such numerically allied word-signs mutually intcrpret’:
each ofher.  After this they are regarded as interchangeable, so
that the one can be read instead of, and as replacing or taking
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the place of the other, or even the whole, through their several
thus allied significances, be read in the one.

The subtle principle embodied in and veiled under this vule is
that of substitution with a view to supplanting., That is to say,
where a word whose natural and proper meaning is wnsnitable to
the doctrine sought to be drawn from the text is present therein,
all possible words of a similar number are brought together and
compared, until one is found (or has heen imagined and devised)
whose meaning, or attributed meaning, is adoptablo to the end in
view. When a snitable word has been discovered (or determined
on), this word is assumed to have been charged with and to express
the occult reading originally committed to the text, and is then
used as the doctrinal or indoctrinating interpreter of the word
whose meaning it is thus to change, and practically substituted
for the word it thus occultly replaces—this that its own meaning
may supplant the original and natural meaning thereof. In
practice this method is carried so far that, when necessary, every
word in a sentence traditionally regarded as of special importance
is thus changed, to give that sentence the requisite Kabbalistic
value.

The hasis of this artificial and artful process is the numerical
value of the individual letters of the Hecbrew alphabet. These,
in their thus transformed character, are the bricks, so to say,
out of which the designed structnre is built up.  The con-
structive potency thus imparted to them expresses itsclf through
the combined numerical value of the letters which enter into the
formation of the word-sign under analysis. By this number an
affinity is claimed with all other word-signs denoting a similar
number. Thus identity in number is made the source of an occulb
affinity in words. And then through this thus acquired occult
affinity the occult meaning desired is sought for and gained.

But, until their numerical value was imparted to these letters,
the system of interpretation resting on it could not have cxisted.
While, if the Hebrew scriptures were written before the let-
tors of its text had a numerical value attributed to them,
they could not have been composed with reference to such a
system of interpretation, and therefore could not have been intend-
ed by their writers to embody an occult ‘teaching whose doctrine
was to be reached in this way.

This position cannot be gainsaid.

And yet it formulates the crucial difficulty here.

In giving form to their mystifying pretensions, the devisers of the
Jewish Kabbalah scem to have taken too mnch for granted.
Hence they omitted any inquiry into tho period when the Hebrew
letters were first used as numerical signs, and the relations in date
of that period to the time during which the scriptures they thus
reinterpreted were coming into existence. And yet, unless and
until they proved that the numerical was cognate with the literalvalue
of these letters, and not a subsequent attribution to them, dating long
after the completion of the Hebrew Canon, the whole structure they were
erecting on this basis in reality vésted only on a foundation of assump=
tion.




















































































