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High Priest or Sacrificer ; the common priest ; the helper ; and the musi-
cians and singers. Their temples belong to the class of architecture met
with in China and Japan. Inside they contain a number of idols,
among which the Dalai Lama takes a prominent place, He is in bronze
and holds a cupin his hand. Theun follow a quantity of others, whose
names are unknown even to the priests themselves. When they assemble
for prayers [in Tibetan language] they sit in rows, read some holy buok
with an accompaniment of very unmelodious sounds of their instruments,
shells and hautboys being among the number. While reading they
continually tarn a cylinder hung on a rope called ** Wheel of the Law,”
thus taking Lord Buddha’s words literally. They also have a similar
praying cylinder in their houses, and to save themselves the trouble of
turning it, they hang it out in the wind, tnking it for granted that the
motion thus imparted to it performs the same function, and has the same
guod result for them.”

Yours truly,
S. C. R.
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THERE IS NO RELIGION HIGHER THAN TRUTH,

[Family motto of the Maharajahs of Benares.]

THE « THEOSOPHIST” AND CHRISTIANITY.

N our last Number we printed a letter signed « A Christian,”
which contained a criticism to which an answer was promised,
That promise we shall now endeavour to keep.

Although ostensibly a criticism on the Ifi)wosophist, our corress
pondent does not confine his strictures to this Magazine. The
“you,” with which he begins, becomes ¢ you Theosophists” in the
body of his letter, and he brings Lucifer and The Path into Court
by naming them specifically.

We object to being saddled with the responsibility of the short«
comings of others, and we refuse to be forced into the position of
defender or champion of Theosophists in general ; and since an
attempt to discriminate between the casesin which our correspons
dent uses the pronoun ‘“you” in a particular sense, and those in
which he employs it in a general one, would result in a fragmentary
answer to his criticisms, we shall reply chiefly in general terms to
his accusation that the Theosophist is unjust to Christianity, and
unfair to the Christian clergy in India,—a course which is all the
more allowable on account of the comparatively trivial character
of the instances he mentions. A Christian’ was perhaps afraid of
being offensive by putting his grievances too strongly, but it may
be safely said that any Theosophist with sufficient imagination to
put himself for the time being in the Christian stand-point, could
casily draw up an imaginary bill of indictment much more formid
able than that formulated by “ A Christian.”

Had our correspondent, however; made his criticism twenty times
as strong, had ho embodied in it accusations of all the deadly sins,
our reply, to be at all satisfactory, could hardly have been other
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than that which we shall proceed to make now, and that reply
is that we—and we believe “we Theosophists” also—wish and
endeavour to deal with absolute and impartial justice towards all
religions, and that it is not our fault, but the fault of Christianity
itself, that it feels a sting in what we say or do, when other
faiths feel none. It is Christiunity, in fact, that is unjust to Theoso-
phy, and unfair to Theosophists ; and it suffers, and will suffer, in
consequence. If it seems to Christians that they or their religion’aro
the victims of injustice and unfairness at the hands of Theosophy or
Theosophists, it is because they do not understand the true ciroum-
stances of the case, and the real position of the parties.

It is matter of common knowledge that Christianity is the only
religion which shows enmity to Theosophy. Hindus, Buddhists
Parsees, Mahomedans, Jews, and votaries of every other religion’
when they are not actively friendly, are passive ; but from the first
the Christian clergy have been the deadly, unscrupulous and irre-
concilable enemies of Theosophy, and to the utmost extent of their
little powers the bitter and cruel slanderers and persecutors of The-
osophists. ‘A Christian” tells us that we should in fairness  baste
the goose the same sauce as we baste the gander ;” this is precisely
what Theosophy does, and what the Theosophical Society has always
done. The cry of the Theosophical Society has been all along the
same : *“Study your own religion;” ¢ Study your own nature;”
‘ Let each religion purify its own doctrines ;” “ Let each man puriéy
his own heart and life.”” Whatever offence we may have given to
Christians, must lie in the fact that we have called upon them
gqually with the followers of other faiths, to purify their religion:
It would seem, indeed, that doing this is the root of our whole
offence. :

If any proof be wanted that we have been,and are, impartial, an
that the cause of offence adheres in Christianity, ’notpin us,’ thadt
proof is afforded by the declared Objects of the Society. None of
those Objects offend other religions ;. why should they offend
Christianity ? No other religionists feel themselves attacked
~ by them ; why should Christians ? OQur first Object is the formation

of a nucleus of Universal Brotherhood; does “the recoguition of
buman brotherhood attack Christianity more than any other
religion ?  Our second Object is to promote the study of Eastern
religions, philosophies and sciences; do those studies attack Christia-
nity ? Our third Object is the investigation of the powers in Nature
andin Man at present unrecognized by science ; does the investiga-
tion of those powers attack Christianity ? Surely the Objects of the
Society, which it is the endeavour of the Theosophist to promote,
threaten Christianity only on the supposition that it is dependent
for its continued existence upon ignorance and enmity.

- The study _of the religions, philosophies and sciences of the
East, and the investigation of the unrecognized powers in nature
and in man, threaten with destruction the superstitions in Hin-
duism a,Bd Buddhism, just as much as those in Christianity. Every
“arrow” fired by Theosophy at the malignant growths of priest-
made dogma and priest-made law, hits all other religions as well as
Christianity, and hits them Lard too, How is it then that Hindus
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and Buddhists, Parsees and Mahomedans, regard Theosophists as
friends, while Christians look upon them as enemies? There can
be no other answer to this question than that every religion, except-
Christianity, recognizes the necessity of purifying itself from
the superstitious growths of later times. They wish to get rid of the
scaffolding and the lath and plaster facades which gencrations of
ecclesiastics have erected around the original edifice of their re-
ligions, while Christians desire to preserve the scaffolding and lath
and plaster intact.

Now, what will explain the extraordinary fact that Christianity,
while knowing and even acknowledging its wide departure from
its original standard, so far from showing any disposition to return
to its primitive and genuine form, regards any one as its enemy,
whether he be within its pale or an outsider, who attempts to
purity it of its adulteration ? How is it that Christians ignore the
facts brought to light by modern research, which prove that the
religion now called Christianity is not that of its Founder, or of the
early Christians ? How is it that whereas Hindus and Buddhists
look upon those as friends of their religions and of religion gene-
rally, who urge them to the elimination of forgeries and erroneous
interpretations, and to the discarding of unauthorized customs and
ecclesiastical impositions, Christians regard the same persens as
the enemies of their religion, and of all religion, when they urge
the same things on them ? : i

When any one remembers the loud professions of love for the
truth and horror of superstition in which Christians habitually
indulge, this objection to the clearing away of the incrustations of
ecclesiasticism 1s surely very.strange. If they love truth and hate
superstition, why should Christians feel such enmity towards those
whose watchword is: “ Cling to the truth and banish superstition 2”
The reason is not far to seek. It isevident to any one who has stu-
died modern Christendom, that when Christians use the word
“truth,” they employ it in a technical sense and mean thereby
their own beliefs. Christianity and truth are for them convert-
able terms. In a similar way they give a technical sense to the
word “ superstition,”’—it means in their vocabulary the religious
beliefs of all non-Christians. This employment of the petitio prin-
¢ipii is, of course, not a singularity of Christians ; it is common in
a greater or less degree to all religions. There is, however, this
peculiarity in its cmployment by Christianity, that “the truth”
means the current Christianity of the day, and superstition”
means the ideas of those who at any time or 1 any place did or do
not believe in 19th Century Christianity. With other religions
“ the truth” may designate only the particular religion of the person
who uses the term, but it means that religion in former times as well
as now, whereas even the Fathers of the Church are regarded by
many Christians as ignorant, and grossly credulous men, and the
Christianity of the Middle Ages is now looked upon as a mass of
superstition. Christianity is, in fact, regarded as a growth which,
as it developes, becomes more perfect and more true. Sometimes
it grows by the addition of new dogmas, as in the Church-of Rome;;
sometimes it grows by fission, ay when fresh sects are added {o
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Protestantism through new readings and fanciful interpretations
of the Bible.

It is, therefore, with Christianity as it is with modern science,—
current opinion is “ truth,”” and the fact that any opinion is, or is
not, “ received” is the criterion of its truthfulness. Anything
addod to Christianity, like the immaculate conception of the Virgin,
becomes true as soon as it is ““accepted ;” anything taken from it,
like post-apostolic miracles, becomes false as soon as it is *“ rejected.”
““The truth” of yesterday is not “ the truth” of to-day, according
to Christians, nor will “the truth” of to-day be true tomorrow ;
those Christians who have discarded the belief in endless Hell are
beginning to assert that that dogma is not “ part of Christianity,”—
not because they recognize it as a departure from the ideas of Jesus
or of the primitive Christians, but because the 19th Century has
“acoepted” the idea that eternal punishment is not just, and ought
therefore to be abolished. According to modern Christians the
proof of the genuineness of the coin is the fact that it passes current ;
and it is natural enough that if a brass farthing be accepted by
every one asa sovereign, it is only an exceedingly meddlesome
and disagreeable person who would want to have 1t tested by a
goldsmith, _

We all know that one of the most disastrous things that can
happen to the commerce and revenues of a nation is the debase-
ment of its coinage. All over the world to-day the fact is becom-
ing acknowledged that the spiritual coinage has been debased ;
and almost every other religion but the Christian is preparing to
reform its coinage by bringing its standards back to what they
originally were. The one great question with them all is : “ What
are the real ideas expressed in our sacred books, and the true doc-
trines of the founders of our religions?” Modern Hindus and
modern Buddhists acknowledge that their religions as popularly
" represented to the multitudes to-day are no longer pure and unadul-
terated ; and Christians know with even greater certainty that 19th
Century Christianity, in each and every of its forms, is not the
religion of Jesus. Christians know that their religion has been
changed and corrupted even better than the Hindus and the Bud-
dhists know the same thing of theirs, because comparative theo-
logy, and philological and other criticism of their sacred books, are
now far more advanced and perfect with Christians than in the case
of other religions.

"The reason of this apathy is plain. The Christian Churches
know now very well indeed that any attempt to purify 19th Cen-
tury Christianity, by bringing it back to what it was in apestolic
days, would be to reform it out of existence. The Churches are
perfectly aware of this fact, for the simple reason that the work
which their own members ought to have done in the interests of
reformation, has been accomplished by others in the shape of
criticism. During the last century, and netably during the last
twenty-five years, the origin of Christianity has been thoroughly
exposed. The cireumstances that gave rise to it have been traced
in detail ; its early struggles noted ; its gradual changes recorded ;
the first appearance and subsequent growth of its dogwas and
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doctrines patiently studied and minutely described. Not only has
all that has been done, but its embriology, anatomy and physiology
have been compared with those of other religions ; its family like-
nesses to these religions observed, and its relationships made out.
It has been shown how much Christianity has adopted from this or
that older religion, or this or that older cosmogony. From what it
copied its organization ; when and where it collected the miscel-
laneous pamphlets that form its Bible; whence it took its festivals
and ceremonies ; where it stole its liturgies and rituals, its Church
architecture, its vestments and its sacred paraphernalia.

Christianity stands before the world to-day thoroughly and com-
pletely ““explained.” The Churches know this fact, but they
pretend to ignore it. There is not a Christian, lay or clerical, that
is not aware that he could procure through his bookseller a catalogue
of books in which the divine origin of Christianity is completely
disproved, and every step in its progress is laid bare and shown
to be indisputably due to purely natural causes. And Christians
also know that these books have not been written by railers and
scoffers, but by men generally of intense earnestness, of profound
learning, of deep piety, and often of extraordinary ability—men
who have, moreover, often devoted a life-time of study and re-
search to their subjects. The Churches know more than this. They
know that there is not an article in the Christian creed which has
not been analysed by reason and logic, and tested by the Canons
of morality and justice, and they know that the result of this
examination, made by men as religious and at least as intelligent
as themselves, is the utter condemnation of the central ideas of
their religion—an angry God and vicarious atonement—as being
contrary to every fact in nature, and every better aspiration of the
human heart, and in the present stage of man’s cnlightenment,
absurd, preposterous and blasphemous propositions. In a word,
the Churches know that there is not the slightest necessity for
them to search behind the scaffolding and beneath the lath and
plaster in order to find out what is there ; nor to send their coin to
the goldsmith to learn of what metal it is made, for these things
have been already done. The Churches have got the goldsmith’s
analysis and the mason’s report before them, and these say that the
piece of money they solemnly pass from hand to hand as the price
of salvation, is no golden sovereign but a brazen farthing, and that
below the scaffolding and the lath and plaster there is concealed
no noble edifice of marble, but merely walls of mud which have
been cemented with blood and tears, and hardened in the fires of
hatred and persecution.

It has now become pretty evident why Christianity does not
appreciate the advice to study the meaning of its own doctrines
and purify itself from the malignant incrustations left upon it
of scheming ecclesiastics, and why it looks with anything but a
friendly eye upon those who exhort it to do so. Unlike other
modern exoteric religions, it is not a degeneration from a once pure
form of faith, which itself was the popular exposition of a deeply
philosophic esoteric religion. Modern Christianity knows that any
bona-fide enquiry into_its origin would result in death to_all the
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their spiritual prisons, These men have found that while tho
Churches have refused to recognize the possibility of any change
in the religious ideas of the world, a great change has actually
taken place. They have found that the current of religious
thought has flowed all round the Churches and extended far
beyond them, leaving them in the midst of the water like the last
island remains of a sinking Continent. They have found that
those who have investigated Christianity and laid bare its origin,
its history, and its real nature, have not wasted their time in the
thankless work of trying to persuade the Churches to open their
eyes to the facts of to-day; but have continued their onward
Journey. : :
« They have found that while 19th Century Christianity has been
engaged in building Churches and repeating litanies, and going
through empty forms and ceremonies, and squabbling over dead-
letter interpretations, the intellectual, philosophic, and scientific
worlds have been searching for spiritual truth—searching every-
where, earnestly, fearlessly, enthusiastically, for a solution of the
great problems of existence. They have found that these searchers
for truth, whether they be animated by a purely intellectual and
philosophic or by a religious spirit, no more dream of looking in
the babel of modern Christianity for the answer to the riddles of
life, than they would dream of searching for it in the babble of an

Infant School,—that, in fact, they have almost forgotten the very

existence of modern Christian doctrines. Such men as these, men

who: break off their chains and escape from the vaults of the

Chureh, find themselves carried along by the current of modern

thought, and, breathing a free air, they feel themselves born again
of the spirit. Then they turn to the words and life of Jesus ag
the vehicle which habit has made natural to them for the expres~
sion and realization of their spiritual aspirations; and the teachings
of that Master, now understood by them and brought to life in
their hearts, are the foundation natural to them on which they
build a new religion of love and hope for humanity, and of adora«
tion for the unknown power that “clothed in its ever invisible
robes” sits upon the throne of the Universe.

" These are the so-called Neo-Christians of to-day. Their number.
is rapidly increasing, and, since by the law of their existence they
are far more intellectually and spiritually active than those who
temain in the Churches, their power and influence in the world is
increasing in even a faster rate than their numbers. Itis doubtful
whether the name ‘“ Neo-Christian” will be finally adopted by the
new and fast growing body, for the word ¢ Christian’ has for them-
selves associations of an unpleasant as well as of a pleasant . cha-~
racter ; and orthodox Christians deny the right of the Neo-Chris-
tians to call themselves Christians at all. In America and in
France the name of Buddhist seems to be more in favour, since
Christ and Buddha are believed to have taught the same doctrine ;
but Buddhism is an exoteric religion, and it is doubtful whether
the name is really applicable, and whether the Buddhists would not
disown the new body equally with tho Christians. ¢ Esoteric
Buddhists” is an appecllation frequently adopted in America, but
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has not yet learned to distinguish the man from the ecclesiastic,
and does not perceive that an angel out of heaven who wag pledged
to the service of an intolerant and unscrupulons religion could
not be other than an object of aversion and contempt if he werg
true to his cloth.

As to any desire on the part of the Theosophist to gloat over the
misdeeds of the missionaries, ““ A Christian” is curiously mistaken ;
but his error seems to be shared by a considerable number of per-
sons, for clippings from newspapers, as well as manuscript accountg
of the sins of the clergy are occasionally sent to the Theosophist
from all parts of the world with a view to their publication, and
they are generally sent by strangers, and almost always accompa-
nied by names and addresses, should we be disposed to investigate
the truth of the narratives, We know, however, from our own
experience that there are some bad eggs in every basket, and
cruelly and unjustly as the Christian clergy have treated us, we
have no desire to retaliato.

It would be strange indeed if, as g rule, the Theosophist felt,
anything at bottom but indifference to the doings of the mission-
aries. Many of the doctrines they promulgate under the name of
Christianity it abhors and attacks, and the methods they frequently
follow it considers immoral and contemptible ; but these things are
hardly the fault of the men themselves, and, if the truth were told,
Iany a missionary would be heartily glad to be allowed to be
tolerant and truthful. The Theosophist looks with indifference
upon the doings of the missionaries, because 2] the signs of the
times show that their days are numbered. They are dependent

for their maintenance upon the continuance of the belief in the
minds of people in England and America, that they are saving the
souls of the “ poor heathen” by converting them to Christianity,
and already their usefulness in that respect has begun to be dis-
believed in by the pious and credulous people in distant lands whe
give the funds for their maintenance. When the supplies give out
the missionaries must cease from their arduous but ineffectual
labours. How soon will that be ? Not long, if men’s eyes continue
to open, and  their ideas continue to change, as rapidly as they
have done during the last decade or 80. _

But if the people in England and America are getting tired of
faitening flocks of missionaries in the religions pastures of India,
their interest in the country and desire to help and benefit the
people here are decidedly on the increase, There can be little
doubt that the missionary will be succeeded by the educator. Wheo
will that educator be ? It is a sine qud non that he shall not be bent
upon the conversion of the people to Christianity, If he attempt
that kind of thing, he will find himself boycotted by the Hindus ag
the missionaries are at present, and will be obliged to confine him.-
self, as they do now, to a little circle, chiefly composed of Euro-
peans and low castes. He must be able to enter into the ideas of the
people, to look upon them with feelings of fraternal Sympathy, not
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done for the people of this country, and how anxious they are to
improve and raiso themselves, only those who have lived among
them know. Who is to help them to do it ?

"To this question the Theosophist can give but one answer—
THE THEOSOPHICAT, SOCIETY. The Theosophical Society,
if its Fellows do their duty, has it in its power to become the great
educator and moral elevator of the people of India. That Society
is only in its infancy at present, and it is bound to become a great
power not only in India but all over the world, for the simple
reason that it presents the only common ground upon which men
of every mnationality and every religion can, if they will, meet
and work together in harmony for the elevation of mankind. Its
latent powers and undeveloped opportunities are not yet under-
stood even by the generality of its own Fellows, but the whole
thinking world is moving unconsciously in the direction of Theoso-
phy. The future is before us, and is ours—if we are wise enough and
strong enough to make use of our opportunities. Let us then shake
off fear and doubt, and let every Fellow of the Society do his duty,
for every Fellow shares in the duty and responsibility created for
the Society by its opportunities. Let us realize that we arc a UxiTen
BrorrERHOOD, and determine to be A MORAL POWER—we have
only to will it in order to become it.

"THE PHILOSOPHY OF HAPPINESS.

By A MgepicAl GRADUATE.

¢ O happiness | our being’s end and aim !
Good, pleasure, ease, content ! whatever thy name;
‘I'hat something still which prompts the eternal sigh,
For which we bear to live, or dare to die,
‘Which still so near us, yet beyond us lies,
O’erlook’d, seen double, by the fool, and wise.
Plant of celestial seed ! if dropt below,
Say in what mortal soil thou deign’st to grow.”—DPope,

¢ Live while you live, the epicure would say,
And seize the pleasure of the present day ;
Live while you live, the sacred preacher cries,
And give to God each moment as it flies !
Lord, in my views let both united he—
1 live in pleasure, when I live to thee !”—Doddridge.

Y happiness is meant a state of existence blessed with trne
pleasure. The enjoyment of pleasure implies freedom from
pain, because one cannot enjoy pleasure while he suffers pain.

Pleasure and pain are two contrary states of consciousness, one
agreeable to the cogniser, and the other, disagreeable. Man seeks
the former state because it is agreeable to him, and avoids the
latter state because it is disagreeable to him. In other words, he
has a liking for pleasure and a dislike for pain, or say, he loves

pleasure and hates pain, and for that reason, he seeks the one and.
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avoids the other. Love and hatred are the universal forces of
attraction and repulsion working upon the intellectual plane of
being.  Byron says :—
“ Yes, love indeed is light from Heaven,
A spark of that immortal fire;
With angels shared, by Alluh given,
To lift from carth our low desire.”

1t is love of pleasure that eventually creates those higher aspira-
tions which lead to eternal bliss. DBut as Shakespeare pithily
remarks.

“ Virtue itself becomes vice when misapplied.”

For love to do its proper work it must be properly directed.
When misapplied it works mischief instead of doing good. We
think the Biblical allegory of the forbidden fruit refers to the
misapplication of love by unlawful indulgence in pleasure. But
we need not digress. We shall start with the clear fact that
man secks pleasure and avoids pain. What is the best way to
secure pleasure and escape pain ?

This question equally affects all classes of men. To know how
to secure pleasure and escape pain, we must first understand what
they are.

What is pleasurc and what is pain ?  Pleasure and pain are two
different states of consciousness. Consciousness results whenever
mind conceives or takes cognisance of an idea. By mind we mean
the cognising principle or conscious self ; by idea we mean object
of cognisance. In the case of pleasure the idea conceived by the
mind is agreeable to it, while in the case of pain it is disagreeable.
For this rcason, the mind is satistied with its tenant in the former
case and lives in peace and harmony with it ; while in the latter it
is dissatified and struggles hard to get rid of it. "The fact that the
mind has to conceive what it wishes to avoid, warrants the conclusion
that there is some agency in nature capable of enforcing conception
against its free-will. Thus wo lcarn that in the case of pleasure,
the mind works agreceably to its own will, while in the case of pain it
1s compelled to work against its will. We are now in a position
to define pleasure and pain. Pleasure is an agrecable state of
consciousness, associated with contentment, peace and harmony,
during which the mind works in accordance with its own will;
pain is a disgrecable state of consciousness, associated with discon-
tent, struggle and discord, during which it is forced to work
against its will. In other words, there is harmony in the mind so
long as it works in accordance with its own will, and with that
harmony is invariably associated a particular state of conscious-
ness known as pleasure; this harmony is interrupted when the
mind is compclled to conceive what it does not like to conceive,
and with that interruption of harmony is invariably associated a
state of consciousness opposed to pleasure, known as pain.

- We shall now explain what we mean by true pleasure. Truly
speaking, therc can be no pleasure without self-control. While
an individual has lost his self-control or mental equilibrium, he
canmnot enjoy pleasure, because he is not himself, or say, he is out
of himsclf, for the time being.  For instance, w patient laughing





























































































