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The Test of Theosophic interest, is a sound, practical article, by Ha rris
P., showing how people can help the cause and the Theosophical Society.

Theo-Sophia is a reply to an article in opposition to Theosophy. 1t is
a miracle of patient reasoning, and reminds one of the method by which
the philanthropic Dr. Giigenbuhl in his celebrated establishment on tho
Abendberg used to educate his Cretins,

“ Tne VEDANTIN” i8 the latest addition to the periodicals whose object
is to reawaken the world to the importance of Indian Philosophy, It is
“a Journal of Advaita Doctrine,” published monthly at Saidapet,
Madras, containing 16 pages. The Vedantin claims to be “ the first
journal ever published in any language on Advaita Philosophy.” As the
name implies, it is ““ intended to embody bricf expositions, essays and
discussions on Vedantic subjects, besides articles, &:., on Platonism and
other systems in so far as they agree with, or in any way bear upon, Ve-
danta.” Ofall the six systems of Indian philosophy, the Vedanta has
most affinity with the “ Secret Doctrine” of the Tibetan Brotherhood,
and therefore it ought to have a special interest for Fellows of the Theo-
sophycal Society. We are delighted to welcome the “ little stranger,”
and hope that he will soon have some little companions in the shape of
journals devoted to the other five great systems, and that he may grow
up quickly into an “old established and respected” periodical. No, 1
contains : The Two Ways of Contemplation; Mumukshutva; The
Rationale of Prayer; The Opponents of Vedanta; The Province of
Philosophy ; and Questions on Bhavavad Gita. The subscription rates
are: Yearly Rs, 2-6-0. (or 6s. 6d) Monthly Rs. 4. (or 9 pence.)
ﬁd((liress S. K. Charlu, proprietor, care of 8. Rungaswami, Saidapet.

adras.

[Notices of Le Lofus, L' Iuitiation, I’ Aurore ; &c., unavoidably emitted
for waut of space.—Ed.]

THE VAJRASUCHI UPANISHAD.

We have been requested by the Translator of the ¢ Vajrasnchi
Upanishad,” which appeared in the January 1hecsophist, to insert the
following “corrections and additions.”

Page 216, line 5. Between the words “ upwards” and “‘since,” insert
*“ since old age and deatb, Dharma and Adharma, are common to them
all.”

Do. do. 18 for “7,” read “8;” and for ¢ Is Goanam Brahmin,” read
¢ Is Karma Brahmin ?”

Between lines 17 and 18, insert “7. Is Gnanam Brahmin ? No : Sineo

there are many Kshatryas aud others who are well versed in the knowledge
of divine truth., Then Gnaunam is not Brabmin.”
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THERE 1S NO RELIGION HIGHER THAN TRUTH.

[ Family motto of the Maharajahs of Benares.]

HIRANYAGHARBA.

“7 i iranyagharba ? Every Theosophist knows that it
H‘?sTt}‘xZ E{g'old):angegg” from W)}Yxich the universe proceeded.
Tt is, however, of the little Golden Egg in the hearts of men that
this article will treat, for as above so below, and each human being
has in himself his own Hiranyagharba—a little Golden Egg o(ii‘
love and hope, which, if it were sought for and found by all an
brought to the light and warmth of day, would soon give us a uni-
verse very different to thatin which we spend our subjective hves(i
—a subjective universe of peaccful ideas and lovely forms that woul
quickly react on the objective world about us, and change the
weeds and rocks among which we live into a .gar.den”of Hlowers
really worthy of that misapplied name  civilization. In some
eople Hiranyagharba is already spontaneously peeping out aboxlre
the surface of the surrounding moral ‘a,nd.mtellectual rubbish. In
others it is covered by layersof prejudice, ignorance and selfishness,
which have to be cleared away somehow before the little Golden
Bgg is found. Now these layers of rubbish are not pleasant things
to touch, and people, as arule, are very much disinclined to disturb
them ; and if any one exhorts or incites them to look for their Gol-
den Eggs, or tries to do them the favour of shovelling away a little
of their superincumbent dirt, they are anything but pleased and
grateful. “ Who told you,” they angrily ask, “that there is any
Golden Egg underneath my rubbish ? Leave my dirt alone, sir, if
you please, and mind your own busmess‘.” Tell thesc people that
if they had not each a little Golden tigg at the bottom of their
hearts they would not be human beings, but monsters,—tell them
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that the whole hope of the future for mankind is that somo day
every one may be induced to look for his Golden Egg and hatch it
out in his own breast,—tel] them all that, and perchance they may
pity your sentimental ideas sufficiently to argue with you somewhat
1 this wise : “ Don’t you know that the human heart is desperatoly
wicked ? Don’t you know that men have only just developed from
the lower animals, and present all the anatomical and psychological
characteristics of the monkey ? If you doubt these things read
books on theology and modern science, and if they do not convince
you, interview the writers, and you will have your doubts dispelled.
If you want any further proof of the absence of (Golden Eggs,
look about you! Look at the way in which human beings treat
each other.  Behold how they love to trip each other u
on each other’s heads whenever they get the chance.” How they
grind each other into the dust, How they cheat each other with
infinite glee. How they solemnly lie to each other by the hour upon
their word of honor, = How they torture each other and call it
‘ justice.”  How they murder each other and call it “ glory.
Think of their cruelty to every sentient thing, and of their utterly
stupid callousness when they are not actively cruel. Watch them
as they guzzle like pigs at a million liquor saloons ; and then seo

see are growing so beautifully there, and which it has cost me no
end of trouble and anxiety to produce.”

It is very hard to get the generality of men to look for the Gol-
den Egg in thejr hearts ; but it does not always require to be look-
ed for. Sometimes g shock, some great misfortune or sorrow, stirs
up all their being, and disturbs their layers of selfishness, prejudice
and ignorance, scattering their little mushroom crop of mundane
interests, and bringing their Golden Egg of sympathy for others to
the surface. Sometimes, indeed, they are frightened when they
see it shining there within them, for they have learned to r
the possession of a Golden Egg as a weakness,—the si
unpractical person, if not of g sentimental fool ; so they cover it up
again as fast as they can for fear people would think thoy had
ceased to bo sensible men of the world, or for fear that they them-
selves might be led astray from the beaten path of conventional-
ity by its insiduous influence. Others again when by any accident
they seo the glint of the gold within them immediat

recur to their minds—* not more than others I deserve, but God
has given me more.” These people think that they have come into
the possession of a Golden Egg because they are highly respoctable ;
they feol keenly their mora] superiority to the mass of their fellow.
creatures, and are imbued with g grave sense of their responsibility

for the growth of piety and morality in the land; so instead of
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etting to work to hatch out their newly fou,l,)d Golden Eggs, they
;L(tct(;ﬂi teveu more religious and “ respectable” than the{ l‘ua’edbeeg
before, and busy themselves in building more churche? o; 0 and
more prisons for men ; and they collect little heaps o stones n;nr
dirt to throw at those who say that churches and pr.';ixo?s 1;31 0
have made man better than he was before, and never wi d,.t'or Z{l
are merely consequences of htls previoubs ;);' present condition, a
eative or causative force wha ever.
haﬁ?o:to pcéc?ple:,however, when they perceive their GOl'd(iI; I:Jigg:!, :hct
differently. They are too much surprised and delig : ;t at reg
discovery in themselves 3f lt)she glefzingstﬁf hol}:;a foxl‘s gﬁg ysc;e; t?: vl;ork
ity to be governed by selfish thoughts ;
ﬁ:g?:all);f to hatcgh out their neighbours Golden Eggs for }fliem?c;(i
the neglect of their own. Now itis a very curious psycho otg1 !
puzzle, and one which has been the subject of many con]ec:.l 1&1‘9l
and much sermonizing, that people genera}}y take Ia: g’x"e:,h ne;);1
more interest and pleasure in making others “ toe the line” tha in
toeing it themselves. That is the case with almost e(;'.ery1 one n
every position in the world to-day. We are all excee 1(111gt y agort
ous to make other people good, and most of us are prepax;ﬁh. (z‘lifus 6
to force for the accomplishment of that virtuous object. This a{t
bodyness” seems to come from g, f:ngam;;tt::eergfr“(alogt}’r pWe
i he object aimed at by ) 1.
;:x?clyr:l%;:%t t?s tthz deJed itself which we call evil tha.t'% d}xlsp}ieasdes.
the Powers that rule our linaS, :;lnd not ?111?), t;e‘t:ille i}oeixé (1)1 0: ae Sii; 1
’s reflection will show us thers i
E;lltr;na‘e EZ?g?nsis blamed for committing which is nlot co;nmltted
by all the inferior creation with impunity and perfect bharfxie essnes:;
No sane muan would punish an animal for murder, theft, {g%e, -
any other action for which men kill each other. No 01110 wou L o z °
because the natural order of creation, with the sing elexctzp ion of
the life of man, is founded upon these acts. It is use.es.stho :ﬁg{) 1o
that animals are not responsiblp agents, while man _1;;1, ad oes
not help to solve the l;uizl?, {fox: llf{ fihey “”’eiﬁe;ei%?l?sl ngz chlt bad
come to a perception of their ‘wickedness, pos act Qif-
or they would cease to live; and the lower anim: l
Iff)l;.el];’coabs’éo foolisl‘zr to supposel (tihal,lt by lg'gahz::ig (f%lgiz (aiggcﬁt;ert;a;;
cases, as men do, they wou ave disposed o Jlifficulty, any
more than men have done so by compromising w :
i imilar manner. 1t is evident, then, that nature, or
?‘n(??)dlg haasslll]:t:l::l];o slightest objection to murdering, ramshmgi and
rol:be;y in themselves, but only when committed byoman.—;)ixll] gt’i ‘1'1;
fact, to a man who murders and ravishes and robs. , l;}l; instir otive
dislike to a man who does those things is simp yd he voic of
nature or “God” within us, warning us that by so oing menS :of
causing an arrest in the development which they ?ife in p;'ocle; of
receiving, and tho resnlt of which development v}?b even Aul:;, t{ege
a human being incapable of murder, outrage or ro :ry. Il thes
simple and alinost self-evident considerations are n(})1 .perc'mzz nr{
eople who think it their moral duty E;o hatch out their 1‘1‘e1%' Othe
(%olden Eggs, instead of their own. These people try to 1c 98.11' the
country of crime,” by preventing men-either by actual viele
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or threats of violence here or hereafter—from doing the things
which they still remain not only capable of doing, but, unfortu-
nately, anxious in their hearts to do ; and they do not perceive that
if by the aid of policemen and prisons, and the help of parsons
and churches, they did manage to succeed in bringing about a
state of affairs in which crime would be “ put down,” they would
have accomplished exactly and precisely the thing about which
Nature is utterly indifferent—namely, the doing of the deeds—and
would have left quite out of consideration the very thing that
Nature has most at heart—namely, the production of human beings
to whom those deeds would be repulsive and impossible ; for it is
plain enough that the very moment the fear of the policeman,
human or celestial, is taken off of those who are virtuous only by
compulsion, they necessarily fly back into the old groove of the
vicious courses that are still natural to them.

All exoteric religions seem blissfully unconscious of the fact that
what nature aims at, or “ God” wishes, is the production of a human
being incapable of crime because criminal actions have, by reason
of his moral development, become repulsive and unnatural to hlrp;
and therefore they do not recognize the very simple fact that lies
at the base of any ethical progress whatever and which is an ele-
mentary axiom of Theosophy, namely, that it is on the individual
himself, and on no one else, that all personal development, or
growth in virtue, depends. Ask any child, especially any Christian
child, what are God’s commandments, and without any exception 1’1;,
will unhesitatingly answer, “ THou SmALT NoT,” or “ THOU SHALT
do this or that. Were the child to answer “I Must NoT commit
murder,”or “ I Musr love the Lord my God,” there is not a clergy-
man or a Sunday school teacher in the whole world that would
not tell that child it did not “know the commandments,” and
- who would not send it off, with the Catechism in its hand, to
learn them  properly.” It does not seem very wonderful, if one
considers how easily the intellectual and moral natures of Children
are impressed—even unconsciously,—that when they are taught
to repeat in the form of a command to other people the only ethical
lessons they receive, they should grow up to believe that their
principal moral duty consists in looking after the beliefs and actions
of their neighbours, and that they should fully expect to be closely
looked after by their neighbours in turn,—that the last thing they
ought to attempt is independent self development or self guidance
in these respects, and that the lastthing they should allow to others
is the responsibility of their own conduct, or liberty to follow
the dictates of their own conscience in their thoughts, words or
deeds. o

Now to hatch out an egg requires warmth. You could never
hatch it with a hammer or an axe. Yet that simple fact is utterly
disregarded when there is question of hatching out the little
Golden Egg of natural goodness that each one carries in the
depth of his heart. What are called “ the Laws of God” are known
instinctively to every child ; every boy and girl feels that the
things forbidden or ordained are respectively wrong or right, but
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every boy and girl also feels a strong natural desire at times to do
the very things that they feel they ought not to do, and an equally
strong indisposition to do those which they feel they ought to do.
It is the commencement of the life-long struggle between the
higher and the lower selves. Instead, however, of teaching them to
hatch out their Golden Eggs,—instead of explaining, of illustrating,
of reasoning,—the teacher of morals takes up his hammer or his
axe and brings it down on the top of the Golden Egg with the
blow “Trou SuaLr,” or with a chop “Trou SmaLr Not,” that
drives it down, broken and disfigured, until it disappears below the
surface of the mind. After all, religious teachers of morals do no
more than repeat the language that they attribute to their Gods;
and the fact is that it would be extremely awkward for them if
they were called upon to speak in any other strain. How could
they explain the anomalies of the existing code of ethics ? How
could they logically defend organized murder by a collection
of men, and condemn unorganized murder by one or a few men ?
How could they prove it to be in accordance with the will of God,
and therefore not robbery, that the food grown in a country should
be exported while the people who inhabit that country are dying of
starvation ? How could they satisfactorily explain the reason why a
thing is moral when the law allows it, and immoral when the law
forbids it ¥ How could they draw any distinction between ““ God-
made law,” and man-made law, that would not create the direst
confusion in all the accepted ideas of what is right and what is .
wrong ' They could not make any attempt to do all that, which

a child of ten years old would not at once perceive to be a tangled
mass of sophisms and fallacies ; and so they prudently stick to their
“Trou SmaLr” and “Traou Smarr Not,” which tend to create a
paralysing fear in the mind that prevents unwelcome questions. But
the Golden Eggs in the hearts of men do not get hatched out in
that case, the ethical sense becomes confused, conscience grows
dulled, moral courage and spiritual strength are lost; and men
become obedient to the bit, and passive under the lash, and all the
world extols the beautiful effect which the whitewash of nineteenth
century civilization has upon the sepulchre of human happiness.

Now, Theosophy says that everyone must hatch out his own

little Golden Egg himself. No one else, man or God, can do it for
him, any more than another person can eat his dinner and grow
big and strong on his behalf. That Golden Egg contains the germ
of love and kindness, of patience and help for others, which will
one day make the world very different to what it is at present;
and whoever succeeds in making that germ in himself take life
always finds that it is he himself, not any separate thing within
him, that is in reality becoming bigger, for that Golden Egg ¢s the
real self, and contains the human being of a future, but perhaps not
so distant, day; for within that Egg there lie concealed the
seeds of liberty and wisdom, as well as the germ of loving kind-
ness. Those who try to hatch it out soon find that what seemed
to them an almost passive process—an exercise chiefly of self-regard-
ing meditation and internal struggle—is in reality the most
active and energetic of all work, for it in fact implies the climbing
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of the ladder that lecads from the dungeon of mental and moral
servitude to light and liberty. But everyone must win his own
liberty. It is only by winning it for himself that he becomes
strong enough to keep it when gained. We must, indeed, cach
hatch out his own Golden Egg, for if we allow another to attompt
the task for us our Egg will surely give birth to a leaden goose or a
“brazen vulture, instead of a golden eagle or a dove of pearl. All
wo can possibly do with advantage for others is to make them
aware that they have the little Golden Egg of love and hope some-
where hidden within them, and to instil into their minds and hearts
a desire to develop and mature it ; so that they may bring to the
light of day the beautiful Bird it contains,—their nobler nature
and higher self.

The little Golden Egg contains yot more than the gorms of love,
liberty and wisdom. It holds the seeds of power. If people only
knew that they have within themselves a force more potent a
thousand times than gold, more powerful a thousand times than
dynamite ! For the power within the human heart is the power of
kindness, and kindness is the highest manifestation as yet on ecarth
of the spirit of the divine trinity—Truth, Justice and Love.
Kindness is the power which is destined to turn to naught all the
science of economists, to break to pieces all the dogmas of priests,
and to upset utterly all the calculations of kings and rulers. It is
a universal solvent for vice and crime ; an infallible solution for all
the problems of mundane existence. It is the only thing which
law cannot disfigure, which sophistry cannot cripple, which force
cannot imprison or kill. Itis the only touch-stone given to man
by which he may distinguish good from evil. Who is to say what is
the True? Who is to declare what is the Just? The whole of
history shows that the most virtuous of men are capable of perpe-
trating every kind of iniquity in the sacred name of Justice, and
the most learned of men capable of maintaining every kind of lie
in the holy name of Truth. The religions, the laws, the social
customs of the world, are all so many unimpeachable witnesses to the
fact that men have never agrecd, and can never agree, as to what
constitutes truth or justice. The things that mortals call by those
names have ever been blind guides, leading poor and yet blinder
humanity into every ditch of misery and pit of error; but there
never has been, and never can be, any difference of opinion
between human beingsas to what constitutes kindness or unkind-
ness, or as to the kind or unkind nature of any thought or
word, or deed. The most that sophistry can do in that regard is
to make men pretend to themselves that an unkind action is some-
times productive of a kind result; but, get rid of the distorted
views of justice or truth that led to that conclusion, and it
becomes clear that if unkindness has to be employed at all, that
very fact in proof that stupidity, laziness, or selfishness is producing
mismanagement somewhere in the background.

So little is the real nature of kindness understood that this most
precious of all mankind’s possessions is now regarded very generally
as a sort of weakness. Itis a lamentable fact that people at the
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present day aro absolutely ashamed to cultivate the sentiment of
kindness. They are afraid of being laughed at if they show that
they possess the only germ of god-like character that poor humanity
can lay claim to. The man of our nineteenth century civilization
fancies that it is manly to be exacting and callous, hard and
“ugly”! That is the mud into which modern political economy
and sociology, in league with the stony-hearted God of modern
religions, have landed us. Theosophy comes to the rescue, and will
surely drag us out of that mire into which we have been every day
sinking more deeply under the heavy pressure of materialism, and
the dead weight of its twin brother selfishness. Theosophy is the
one great incubator of Golden Eggs. Let people of every kind, of
every opinion, of every walk in life but bring themselves under the
warm breath of Theosophy and their spiritual growth will begin, as
it hzlxs begun already in the case of thousands in every part of the
world.

But let us stop philosophizing for a moment, and look at that fine
young fellow over the way. He has just come back from a month’s
deer-stalking. He would burst out laughing at you were you to
tell him that he could not walk twenty miles before his breakfast.
He would wager £100 with anyone that he could carry a sack of
flour up to the top of a six-storied house without stopping to take
breath. Watch him as he walks along with such a springing
step and sprightly air, swinging his little cane! It makes you
feel proud to think that you belong to the same race as he does.
You do not begrudge him his fashionable clothes, his society
manner, his little vanity of conscious superiority. But see! A cloud
comes over his handsome face. From what does he turn away his
,g‘la,nce so uneasily ? There is nothing within view to account for it.
The only persons near him are a pale thin shabbily dressed woman,
who is staggering along, looking ready to faint under the weight a
large bundle, and two half-starved, ragged children who are follow-
ing her and tugging at her skirts. Why, then, does our young
Hercules look pained all of a sudden ? Why has his jaunty air descrt-
ed him ? Because he feels suddenly small, and weak, and contemp-
tible. He knows that if it had been any fasihonably dressed woman
he had met carrying a bundle quarter that size he would havo
immediately asked her to let him carry it for her. He knows that
if he met a woman in his own “set” she would think him an
awkward, ungallant booby if he did not offer to carry her book, or
to relieve her of her bouquet. He feels in his heart that ho would
gladly carry that poor wan sick-looking woman’s burden home for
her. He knows that what is deadly toil for her would be play for
him, for he could easily take her and her bundle up and the children
too, and run with them all right home to their door ; but he also feols
and knows that he would rather fight a duel than do anything so
ridiculous as to carry this poor woman’s bundle for her down that,
street. Fancy if he wore to moet some ono that knew him ! Only
think how the passors-by would stare and smile! And what is it
that would make a kind action like that ridiculous? His clothes !
His hat, hiscoat, his boots, his gloves, his cane and everything that is
his poremptorily forbid it! Were he dressed in fustion he would not
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im; i ne

if the whole world laughed its loudest at him; %{ld I:i ofll(y l?im

then ld d to laugh in his presence he would probably JKnock bin
o 9J]'gut now l%e wears the livery of Fashion, h}f’ is Lloa,rt e master
dovl?l. tions, he dare not obey the impulse of 11? e t, and ho
iy a(:;h t if a child were to laugh at him he lw;vo Cower
s k a ay. He has to behave like a fop when he wout  like
o S)lu'lk oy );:n The pale thin woman just at that momen o
ot hd? a Iz.ins;t the lamp-post to rest herself, and the tw.o }I's%gelq
k. let?' go her skirt and sit down on the c.urbstorl;el,t  Joels
e f iin at him, and, unable to stand it, he bo st ito a
zh':)l;;lr; ciogoar s%ore 80 ﬁtterly demoralized, thl‘;),t vl;(e:ulllgslii(; v
b 76 i a sixpence, as he .
i cOuragg t:,)rglggntghiig,hiltlig?t:ainly Ii)ss not your fault that youm:;le

e o —an the outward semblance of a fine yoqnfg nan.
Tt da vor deg;dedly your misfortune. It is your mis orrt .
ek you Irery never been taught the elements of true m(g}:l ; )(r)%
t"hav:texyi (])o:ena":fld that a moral coward ii the n:;osso j:;):;]?fn;ll)l 181&ves
al fashion the most a all .
o a:f gg:nszgzg‘ﬁf to look for the Golden Egg.}nthmtiric:(lir
Eou ::;a:hlilsﬁ you could easily find there even 1‘17;);; lld };z;lke ed,

nd th i whose possession .

imd g::rv;gﬁ nc(?v;1 S((I}i'z‘:infsgrg ftham bullgtﬁ seetlix1 l;k;oﬁi‘et;lills(gn:%‘i :é

lord i ' found then tha .

o lea,ve:, 'S Oyl? lllllé)iazg.ac{f ggllxlr fashionable clothes v:ouldrha:;:
ot dlctate.f;) yNo hat, or coat, or boots, or gloves 'thathevl?un)éle
o Shfil would eve;' again prevent you from carrying b t?l undlo
o ma; etmn shabbily dressed woman down any stref A ;em o

o tawgz {:l,lilt ; and any hat, or coat, ?5 boots, i:)r ﬁgv&a:eto ;1 oﬁt o 131 -

3t 3 in would go into

e maiglierszorl[ll;xg? ?gﬁﬁg}tﬂ But Wou%d your friends ham:? la&lgvlszﬁ

e }te all, had they seen you carrying that poor,h ire d, vran

. you,’a"k)mr.ulle’ ? Are you quite sure they would have t gug . Iy];a

..Xgii]llosus ?u Try. it the next time y:}l get 211119 f}il;r;cs;h::)n d gf:w yoﬂ
: if your action up ]

P tf',i ngiégfe;f te((): twim)tz you anticipate. Don’t makfh excillse;:

o kind, or apologize to your clothes, but be a,sl %ugeSsed

o e mt Jatural thing in the world for fashionab % gles d

T e most Iilel sad and sickly women to carry their dutlil s in

o o me:l oYoupmay perchance be astonished to hﬁn 'gicule

b Str'?e}x‘ hich your old friends greet you will not;d avil n'bull

iy s v nted respect. The world is a cowar a,xﬁ (;1. nz;,

el uIH:IO hat off to a strong man who shows it that he t0(3;) not

'})ut 1fcttak§]sn13 isn any case you will havle %‘innted tl‘lle ;?)?e:v ill()have

ome po i st valuable to you—

Toarned 0 WI;: Schi':e?c?s:sgf:n;nd if your friends aire:1 nog gg Zglllx‘xi
lea:rr}ed i ?11 1§1en give you but a very slight pang indee to send
‘(t,)llimwg’yilf\;v :)ut of the window after fyf)urd hat an‘(g.i ﬁoa],;;a?; Doots

a ung friend you :
and glovlfls‘ '1]‘3}1611 I21)111 ﬁyli)?l };s?ill %herebx hgve mad: a ((lllscov:lgj
yéggz‘b‘te(la"r(:Ln:;I:nor%g’va,luabled to you ghai;rlll ;f Z;)l:leh:élcr (:)tm; : al,1 Eman
i iscovered-
?i;;i;nefsosr-y]??:rgt?flul}:laé:: of self in the desire to help others.
W
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TWU UPANISHADS.

(Translated by the Kumbakonam T. S.)
SARIRAKOPANISHAD OF KRIsONA-YAJUR-VEDA.

M: The body is a compound of Prithivi (earth) and other
Mahabutas (the primordial elements, as apas or water, agni

or fire, vayu or air, and akas). (In the body) that which is hard
is (of the essence of) earth : that which is liquid is (of the essence
of) water ; that which is hot is (of the essence of) fire; that which
moves about is (of the essence of) air ; that which is (within the)
hollow (spaces) is (of the essence of) akas. The ear and others

are gnarendryas (or organs of sense). The earis of the essence

of akas, the skin of the essence of air, the eye of the essence of

fire, the tongue of the essence of water, and the nose of the essence
of earth; sound, touch, form, taste and odor being respectively
the objects of perception to these organs. These arose respectively
out of the primordial elements beginning with earth. The mouth,
the hands, the legs, the organs of excretion and the organs of
generation are karmendryas (or organs of action). Their functions
are respectively talking, giving, walking, excretion and enjoyment,.
Antahkarnas (or the infernal organs) are four—manas, buddhz,
ahankara and chitta. Their functions are respectively sankalpa-
vikalpa (or will, thought and tancy), certainty (of knowledge),
egoism and memory. The seat of manas is the end of the throat,
that of buddhi the face, that of ahankara the heart, and that of
chitta the navel. The bone, skin, nadis, hair and flesh are of the
essence of earth. Urine, phlegm, blood, sukla (or sperm) and
sweat are of the essence of water. Hunger, thirst, sloth, delusion
and (desire of) copulation are of the essence of fire. Walking,
scratching, opening and closing the eyes, &c., are of the essence
of air. Desire, anger, avarice, delusion and fear are of the essence
of akas. Sound, touch, form, taste and odor are the properties of
earth : sound, touch, form and taste are the properties of water :
sound, touch and form are the properties of fire : sound and touch
are the properties of air: sound alone is the property of akas.
There are three gunas (or qualities) Sdtvika, Rajasa and Thamasa,
Non-killing, veracity, not stealing, continence, non-covetousness,
refraining from anger, serving the guru, purity (in mind and
body), contentment, right conduct, refraining from self-praise,
freedom from pompousness, firm conviction jn the existence of God,
and not causing any injury to others—all these chiefly are to be
known as Sdtvika-gunas. "1 am the actor, I am the enjoyer, I am
the spcaker, and I am the egoistic—these are said by knowers of
Brahma (or divine wisdom) to be Rdjasa-gunas. Sleep, sloth,
delusion, desire, copulation and theft, are said by expounders of
Vedas to be Thdmasa-gunas. Those having Satwaguna (go) up
(viz., to higher spheres)—those having Rdjasaguna (stay) in the
middle (viz., the sphere of earth)—those having Thamasaguna (go)
down (viz., hell, &c). Perfect (or divine) knowledge is of Satvika-

guna, knowledge of dharma (or divine law) is of Rdjasa-guna, and
blind darkness  (viz., ignorance) is of Thamasa. Jigrata (waking
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state), Swapna (dreaming state), Sushupti (dreamless sleeping
state), and Thurya (the 4th stato beyond these three) are the four
states. Jadgrata is (that state) having (the play of) the 14 organs
(internal and external, viz.,) the organs of sense (5), the organs of
action (5), and the internal organs (4). Swapna is (that state)
having the four internal organs. Sushuptiis (that state) where
Chitta is the only organ. Thurya is that state having Jiva alone.
Of Jivatma and Paramatma (enjoying the three states) of a person
with opened eyes, with closed eyes and with eyes in an intermediate
state, Jiva is the Kshetra-yagna (lord of the body). The organs
of sense (5), the organs of action (5), Pranas (5), manas and bud-
dhi—all these 17 are said to constitute Sukshama or linga (viz.,
subtle) body. Manas, buddhi, ahankara, akas, air, fire, water and
earth—these are the eight prakritis (or matter). BEar, skin, eye,
tongue, nose the fifth, the organs of excretion, the organs of
secretion, hands, legs, Vak (speech) the tenth, sound, touch, form,
taste and odour are the 16! modifications (of the above eight
prakritis). Therefore the tatwas are 23. The 24th is Avyakia
(the undifferentiated matter) or Pradhana?. Purusha is other
than or superior to this. Thus is the Upanishad.

NARAYANOPANISHAD OF KRISHNA-YAJUR-VEDA.

Om : Narayana, the supreme purusha desired I shall create
man.” From Narayana emanate Prana (vital airs), Manas (mind),
the several Indryas (organs of sense and action), Akas, Vayu
(air), Agni (fire), Apas (water) and Prithivi (earth) which supports
all. From Narayana emanates Brahma. From Narayana ema-
nates Rudra. From Narayana emanates Indra. From Narayana
emanates Prajipathi® (the divine progenitors). From Narayana
emanate the 12 Adityas (suns), Rudras, Vasus and all the Chandas
(vedas). From Narayana only do (all these) proceed. Through
Narayana do (they) prosper. In Narayana (they) are absorbed.
The Rig-veda Upanishad teaches this.

2. Then: Narayana is eternal. Brahma is Narayana, Sivais Nara-
yana, Indra is Narayana, Kala (time) is Narayana, Dik (the quar-
ters) is Narayana, the intermediate quarters also aro Narayana,
that which is above is Narayana, that which is below is Narayana,
~—that which is in and out 18 Narayana, the whole universe which
existed and will exist is Narayana. Narayana is the only one who
is stainless, sinless, changeless and nameless and who is pure and
divine. There is no second. Whoever knows him thus, becomes
Vishnu himself; yea, he becomes Vishnu himself. The Yajur-
Veda Upanishad teaches this.

8. One should utter “Om” first, then ‘“Namah,” and then
Narayanaya. “Om” (is) a single letter—‘“ Namah” contains 2 letters
—Narayanaya contains 5 letters. This is the sentence known as
the Ashtakshara* of Narayana. Whoever studies this Ashtakshara
of Narayana and recites it constantly, attains full life and supre-

1. Misprint for 15.

2. For the right understanding of the word seo ‘‘ Sccret Doctrine,” Vol. I, page 50.
8. They are the divine progenitors, who are nine in number.

4. Moans 8 letters,
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macy over men, enjoys the pleasures of royalty and becomes the
master of pasus.! He attains moksha, yea he attains moksha.
The Sama-veda Upanishad teaches this.

4. 'The Yogi having pronounced (the name of) Him who is com-
plete bliss, who is the Purusha called Brahma and who is of the na-
ture of Pranava (‘ Om’’)—a combination of A, Uand M—is released
from the bondage of birth and mundane cxistence. He who prac-
tises the mantra of  Om—Namah—Narayanaya”—reaches Vigunta
(the abode of Vishnu.) That is this lotus (heart) replete with know-
ledge and hence has the brilliancy of lightning. The son of Devaki?
is Brahmanyan. Madha-sudhana® 1s Brahmanyan.t Narayana
who pervades all elements, who is one only and who is the cause-
less cause, is known as Parabrahma. The Atharvana Upanishad
teaches this.

9. Whoever studies (this Upanishad) in tho morning destroys the
sins committed the night (before). Whoever studies it in the
evening destroys the sins committed during the day. Whoever
studies it morning and evening, becomes free from sins, however
sinful he may be. Whoever studies (it) in the noon facing the sun
is freed from all the five great sins® as well as from the minor
ones. He derives the good effects of the reading of all the Vedas.
Whoever knows thus attains the Sayujjia of Narayana (viz., is
absorbed in the essence of Narayana). He attains the Sayujjia of
Narayana is the Upanishad.

THE CHRISTIAN HELL.
A CORRESPONDENCE has been going on lately in the columns

of the Stafesman which presents some features of interest to
Theosophists. The chief disputants are Mr. Thos. C. Ledlie, and
the Rev. W. R. James of the Baptist Missionary Society at
Serampore. Both are Christians, and tho subject is Hell. Mr.
Ledlie thinks, apparently, that all sinners will be saved ultimately,
while Mr. James’ opinion is that the wicked will be destroyed.
The latter thinks it important that the matter shonld be definitely
settled without delay, as the uncertainty about what they may
expect is preying very distressingly on the minds of alarge number
of Christians, or, as he puts it in ono of his letters, ““ the unrest
which exists at present in tho minds of thousands, if not millions,
of Christians with regard to the future destiny of the wicked,
calls loudly on every teacher of the word of God to make an
honest endeavour to obtain very clear and well defined ideas on
the subject, so that whenever necessary he may give forth no
uncertain sound with regard to it.” The controversy has but

1. This word means an animal, supreme soul, &c.

2. The mother of Krishna.

3. Tho slayer of the asura Madhu.

4. May mean Vishnu or Brahma that is alover of Tapas, Vodas, Truth and
Wisdom.

5. Tho five great sins are theft of gold, drinking alcoholic liquors, murder of a
Brahmin, unlawful scxual intercourse with the wife of a gum. and the keeping
company with them.























































































