318 THE THEOSOPHIST. [FeEBrUARY

followed by a reawakening, and the man takes up his renl life-task at the point at
which be left off, Ax the actions of yesterday are related to those of to-day, 8o are
those of our previous incarnation related to the present one, and the present
becomes the potentiality of the future.”

' ““There are many such cycles in tho evolution of the Ego, the real man, and
what is true of the individual is true of the race and also of the whole universe.
There is only one law operating in both great and small. "That which takes place in
the individual unit is a reflection of similar processes which are repeated in ever-
increasing magnitudes throughout the circle of' eternity. The microcosm reflects
the macrocosm. Aw above 50 below, is the fundamental truth by which we are able
to transfer our knowledge to that which is unseen, and grasp those universal prin-
ciples which must become the basis of our fasth.”

“ Man’s experience works in cycles, and after rising to the spiritual plane through
the emotions of religion, he may again descend into matter, and working through
the intellectual plane, he will reascend to the spiritnal, plus knowledge. While ou
the descending arc he loses sight of the spiritual part of his nature, but on the
ascending arc this grows brighter and clearer, and becomes self-conscious, as the
result of the experience through which the Ego has passed.”

“And now, when men are demanding s larger knowledge and a deeper spiritual
insight, there is discovered to them a possibility and source of knowledge and

wisdom far surpassing their largest expectations. This knowledge is only newin the.
sense that it is now given tothe world afresh and ina newform. In reality, it is asold |

as the hills, for it is the ancient ‘‘ Secret Doctrine,” or *“ Wisdom Religion,” which

has been the inheritance of the spiritual adepts and initiates in all ages. It does’

not supersede, but it givesa new meaning to old beliefs. It does not put aside the
sicred books, but it is the true key and commentary to them, for it gives the real
meaning of that which they express in allegory and fable.”

“ From the first chapter of Genesis to the last chapfer of Revelation, we may read .

the Bible without this key, and it will claim our superstitious reverence, and belief
in its superhuman origin, or be rejected in the light of modern science and criti-
cism. But when once we have apprehended that the Bible was written by men who
knew, that it is a book of symbolism and not of history, that it contains the same
teachings as the sacred books of other nations and races, only wrapped up in a
different allegory ; there no longer exists for us the necessity of regarding it either
with superstitious reverence, or with incredulity ; but it becomes to us a storehouse
of knowledge which we may verify in a thousand ways, without waiting for an
entry into the spirit-world through the gates of death.”
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PRACTICAL THEOSOPH Y.

‘ N TE hear a good deal at present about * Practical Theosophy.”

Is such a thing possible ? If so, in w}'mt does it consist ! To
many Theosophists Theosophy is an individual internal thing, a
system of cosmogony, philosophy, ontology, to which the term
practical is completely inapplicable. As well, they think, talk of
practical metaphysics! Others, again, feel that to love your neighbour
and still neglect to help him in the material things in which your
aid would evidently be to his advantage, is a barren mockery. One
meets people continually who hardly stir a finger to help others,
and yet who talk glibly about the “Rounds” and the “Rings,”
and the “seven principles” of man ; who long for Nirvansa, even for
Paranirvana ; who ardently desire to be joined to the Infinite,
absorbed into the Eternal; who feel that all men are their brothers,
all women their sisters, and that thought makes them Oh !so happy,
gives them such peace of mind ! The convict is their brother-——their
caught and locked up brother ; the tramp is their brother—their
idle, unwashed, whiskey-soaked, good-for-nothing brother ; the
work-woman is their sister—their poor, friendless, sister, who has

. o sew sixteen hours a day to keep body and soul together ; even the

prostitute is their sister—their fallen, wicked sistor, who is hurrying
to an early grave ; the famine-stricken Irish, Chinese, Hindus, are
their brothers and sisters—their skin-and-bone brothers and sis-
ters, who are dying of starvation. Theosophy teach them theso
beautiful truths, they say, and it does them so much good to know
it all ! Speak to these sentimentalists about “ Practical Theosophy,”
and they look suddenly stupid. Tell them that in a garret. not a
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hundred yards from their backdoor there lics a fever-stricken
family,—that you know of fifty cases of genuine distress that they
could aid by their money and sympathy, and they look at you as
if you were something they had eaten which had not agreed
with them. Perhaps they tell you that Theosophy is a spiritual
affair, something of a |viviie and confidential nature between their
“higher selves” and the Great All, into which no vulgar, earthly
considerations enter. These people are probably quite unaware
what a wretched sham their « Theosophy” is, and what miserable
frauds they are themselves when they pose as Theosophists. They
don’t know they are selfish. It has never entered their heads to
think what would be their thoughts, their words and their actions
if they really felt what they say they feel, if they realized in their
hearts the meaning of the words my brother,” “ my sister.”
These people do not trouble themselves to think what their senti-
ments would be did they learn that a real brother or sister was in
want of their aid. Suppose they heard some fine morning that their
brother was starving to death, without the means of procuring
food, what would be their sensations? Would not their hearts
stop beating in horror? Would not every nerve tingle with
excitement and with anxiety to save him? What pictures
their imagination would draw! Their beloved brother lying
helpless on the floor of some wretched hut, while the wife ho
loved and the children of his heart, emanated to skeletons like
himself, lay dead or dying around him. Would not any woman
under these circumstances fly to her banker and make him instantly
telegraph money to his agents in the nearest town, with instructions
to send messengers at any cost to her brother with immediate
relief 7 Were she a poor woman would she not hurry with her
trinkets, her clothes, her farniture, anything, to the poor man’s
banker, the pawnbroker, thankful and proud to be able thus to
raise the money to save her brother and his family from horrible
death P And then what feverish anxiety, what sleepless nights, until
she learned that the relief she had sent had reached her brother in
time! Or, suppose, a man were told that his pure and innocent
sister had been morally tripped up and socially knocked down by
some selfish brute whom she had trusted,—had been psychically
drugged by him, “ruined,” deserted, cast out, reviled and spat upon
by people morally and intellectually unworthly to be her scullions ;
handed over in cold blood by the “moral” and the pious” to the
tender mercies of the most selfish and most brutal of both sexes, to be
trampled hopelessly into the mud, the helpless slave of the demons
of drink and lust.” Would not every spark of manliness in him bo
fanned into a blaze of indignation and rage ? Would he not employ
every conceivable means to discover the poor girl’s hiding place ?
And when he had found his sister, would he not throw his protecting
arm round her and fight his way with her out of the hyena’s den,
past the toads of scandal and the vipers of malice, and give her an
asylum in his heart and hearth, where the poor wounded, terrified,
half-demented girl could recover her mental, moral and physical
health ; while those who had never tripped, or who had never been
seen to fall, howled, and snarled, and hissed, and grimaced before
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his door in impotent rage that a victim had been rescued from the
hell to which they had consigned her as a sacrifice to their demon-
god—the great infernal trinity of Hypocrisy, Cruelty and Selfish-
uess ?

No I Those who descant upon the brotherhood of man seldom
realize, even in the faintest degree, the meaning of the pretty,
sentimental words they utter. If they did, there would be no
question as to the nature of Practical Theosophy. If they did, a
great unrest would seize them, a supreme desire to help the
thousands of suffering brothers and sisters that cross their path
every day of their lives, and from whom they shrink because
cowardice, selfishness and indolence inhabit furnished lodgings in
their hearts. .

Tho Australian savage murders any black-fellows he meets who
do not belong to his little tribe. He kills them on general princi-
ples—because they belong to ““ another set.” The civilized world
has advanced so far upon the road to Practical Theosophy, that we
do not actually murder or maim those who do not belong to our
tribe, we merely let them suffer and die, and the advanced ones,
the Pioneers of the race, write on their tomb-stones, “ Here lie my
dear Brothers and Sisters.”

The fact is, however, and a staggering one it is too, that Practi-
cal Theosophy, in its full acceptation, would mean a dissolution of
society as at present constituted. Of that fact there cannot be the
slightest doubt, for it would mean areign of kindness, of sympa-
thy, of unselfishness, of tenderness to the weak, o‘f forg:weness for
the erring, of mutual helpfulness, of happiness in seeing others
happy, and there is not a single one of our present social institu-
tions that is not founded upon principles diametrically the opposite
of.these, and which would not swell up and burst to picces were tho
ferment of altruism introduced into it.  Only fancy what the result
would be of introducing Practical Theosophy into our treatment
of criminals, and into our legal processes ?  VWhat would become of
that dignified and learned profession, the Law, were the object of
the solicitor and the barrister to mako people friendly and forgiving,
instcad of being to fan their enmity, spite and ]mtrcd? What
would we do with our great prisons and convict estabhshm_ent_s
were jurymen, judges and legislators to really look upon crimi-
nals as their ignorant, misguided, erring, stupid, neglected brothers
and sisters ? = Or, again, what would become of our arsenals and
iron-clads, of our generals and admirals, our colonels and captains,
and our be-feathered and be-belted warriors generally, were the
people of various nationalitics to refuse to shoot and stab and blow
each other to pieces at the word of command, for no bgtter reason
than that they were brothers and had no quarrel, and did not want
to harm each other, or each other’s wives or children? Another
noble profession would go to the dogs! What would become of the
Churches were the clergy to treat their fellow-creaturcs as bro-
thers and sisters 7 Would not the bishops hasten to convert their
palaces into asylums for the homeless wretches who now lic shivering
at night in the road before their gates? Would not the lesser
clergy quickly follow their example? Then they would have to
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feed these unfortunates, for the bishop’s brothers and sisters are
starving all the time as well as shivering ; and how could they do
that and at the same time maintain an establishment ? 'What would
the Lord think of His ministers if they neglected to keep up their
place in society ? The next thing would probably be that the
clergy would open their great empty churches for wretched and
Liomeless women and children to take shelter in, instead of letting
them lie shivering in the rain and wind before the barred doors
of those gloomy temples of their jealous God,—and then what
on earth would become of Religion ?

But let us be reassured! The social order is in no danger just
yet of being upset by the introduction of Practical Theosophy into
the lives of men. Practical Theosophy to exist, except in fancy,
requires Practical Theosophists,—in other words, people who value
the happiness of others more than their own enjoyments, and such
people are a rare exceptionin any place in life—in the law, the
army, the church, the legislature, in agriculture, trade, commerce,
or manufacture. If any one feels today that his sentiments are
those of Practical Theosophy, and seriously proposes to sacrifice his
worldly prospects and enjoyments in order to spend his life in
doing what little he can to benefit others, he runs a risk, that is
not far from a certainty, of being treated by the world as an
incorrigible lunatic. It is a fact which few will deny that any one
would be considered a madman who openly and confessedly followed
the injunction of the great Practical Theosophist of Judea, to sell
all that he had, and having given the proceeds to the poor, to follow
him,—that is to say, who devoted his life, in complete forgetful-
ness of self, to the great and glorious task of raising humanity out
of the quagmire of ignorance, selfishness and cruelty, in which it
flounders. If he had some reasonable object in view, well and
good. The world can understand a person being altruistic for the
sake of a good living and an assured position in society—there is
some sense in that ; it car even excuse a man for loving his neigh-
bours, if he firmly believes that he will thereby be entitled to a
reserved seat in the hall of the Gods; but ‘“ utter forgetfulness of
self,” that is quite unnatural, and amounts to a sign of weakness
of intellect !

When people talk of Practical Theosophy as a thing that is
possible in the world today, in ninety-nine cases out of a hundrel
they are thinking of Practical Benevolence and Charity ; for, if
the very foundation of Theosophy be the sentiment of the brother-
hood of man, Practical Theosophy, by the very laws of society, as
at present constituted, is an impossibility. Law, religion, politics,
militaryism, our very system of morality itself, are all incompatible
with the existence of the sentiment of the brotherhood of man. All
these institutions were invented by and for people imbued with
the opposite sentiments ; they are fitted only for such people, and
could not exist for ten minutes in a world inhabited by Practical
Theosophists.

The natural laws that govern the manifestations of Practical
Theosophy are as different to those that obtain in our present
system of egoism and destructive competition, as the laws that
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govern the phenomena of steam are to the laws of hydraulics. We
know full well that no steam will be generated in a boiler until the
whole of the water therein has been raised to boiling point. Even
so we also know that in order to raise the world to the point at
which men will “ generate,” Practical Theosophy, the spiritual
temperature of the whole of mankind, must be raised ; all men and
women must be made kinder and still kinder in heart, and
stronger and still stronger in spirit ; and this can only be done by
acting on them en masse, and raising the standard of kindness and
of spiritual strength in the whole race.

Will works of benevolence and charity do this ? Are they not in
themselves a consequence rather than a cause, a fruit rather than
a seed ? Such works are indeed a fruit, the immature fruit which
the tree of kindness bears in the half-grown, stunted condition it
necessarily presents when planted in the uncongenial soil of
selfishness. Benevolence and charity belong to the time when
men stone and crucify those who tell them that all men are
brothers and ought to treat each other as such. They are the tythe
grudgingly paid by vice to virtue, by egoism to altruism, and
their existence shows that egoism and vice take nine-tenths,
or rather ninety-nine hundredths, of the produce of human life.
Were Practical Theosophy the rule of life, benevolence and
charity, would not be needed, for they owe their existence to the
greater prevalence of malevolence and injustice. They are the
exceptions occurring when the rule is in force, and disappear when
the rule ceases to act. Benevolence has become an anachronism
since the idea of universal brotherhood dawned upon the world.
Charity, under the higher law, is no better than a flattering
deceiver, for it tells people that they are worthy of praise and
reward for doing the things which Theosophy declares it to be
criminal to leave undone, because not to do them, and a thousand
times more, is to do injustice. Active works of benevolence and
charity are therefore not Practical Theosophy. They belong to the
old regime of egoism, of which they are the flowers and the fruit ;
and, however good in themselves, they should not be mistaken for
Practical Theosophy if a dangerous delusion is to be avoided.

1t, then, Practical Theosophy be in reality a form of human life
—of morality and of society—far higher than those which exist
in the world to-day, and for the coming of which we can but
prepare the way, can we, nevertheless, not give a practical turn to
such Theosophy as we already have, so that it will hurry on the
reign of Brotherhood ? Or must our Theosophy remain for long
centuries only a self-centred and ideal thing ? What form can we
Theosophists give to our efforts so as to make our Theosophy an
influence in the world for good ? If Theosophy is to be the guiding
power of our lives, in what manner, and to what end, is it to guide
us ?

We cannot, at the present day, exercise Practical Theosophy and
still remain in such harmony with our surroundings as would
entitle us in the world’s eyes to be called sane. - We cannot even
realize in our imagination, soaked through as we are with egoistic
modes of thonght and standards of value, what it will be like to
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live in a world peopled by Practical Theosophists. But, without
the slightest doubt, we can turn what Theosophy we have in us to
practical account ; for we can each of us add his or her own warmth
to the general heat, and thus help to raise the moral and spirit-
ual temperature of the world a little nearer to the point at which
the free generation of Practical Theosophy will naturally take
place among men. We must remember, however, that for tho
exercise of Practical Theosophy, as it will one day exist in the
world, reciprocity is necessary. If the person you treat as a brother
treats you in return as an enemy, the real effect of the principle of
Brotherhood cannot manifest itself; and at present as society is
constituted it is not possible, and not in human nature, for any man
to carry out that principle in all his intercourse with his neigh-
bours. Practical Theosophy in isolated individuals, if it is to avoid
an opposition that would paralyze or destroy it, must of necessity
take on a somewhat different form to that it would assume in a
society where all were Practical Theosophists.

The Practical Theosophist of today is the individual who is
animated by that spirit of brotherhood which will one day
become universal ; and, as such, he is none other than the man
who at all times tries to impart to others the Theosophical know-
ledge he has got himself, and to imbue them with the Theosophical
principles by which he guides his own conduct ; who tries to stir
up in others the spirit of kindness, of patience, of gentleness, of
courage and of truth ; who tries toinduce his neighbours fearlessly
to think out the problem of existence for themselves, and to feel
the dignity and the responsibility of their own manhood and
womanhood ; who tries to make others self-respecting and strong.
Those who become penetrated by these sentiments and qualities do
not need any stimulus to make them engage in works of so-called

- charity, for these will be for them the natural outlet, in the present
order of things, for their overflowing impulse to benefit others.
The feelings that prompt to all kind actions belong to the domain
of Practical Theosophy, but the actual works of benevolence and
charity to which they prompt are not Theosophy ; they are acci-
dents in the growth of Theosophy, just as the useful inventions of
modern times are accidents in the progress of Science. The object
of Science is not to discover new bleaching powders, or murderous
explosives ; its object is the intellectual conquest of material nature.
Even so the object of Theosophy is the moral conquest of man’s
animal nature, irrespective of the soup kitchens and orphan
asylums that spring up during the process. It seeks to subdue
or chase out the toad, the vulture, the wolf, the pig, the viper,
the sloth, the shark, and all the rest of the menagerie of
lower animal natures that now howl and croak, and hiss and
grunt and caw in the hearts of men, and it knows that this is an
operation which can only be performed by each man for himself.
Each must purify his own mind, and make his own spirit strong,
and the difference between Theoretical and Practical Theosophists
is that the former talk about these things and the latter do them.
But though this process is a self-regarding one, the effect is not.
He who is a Practical Theosophist, who tries to make himself strong
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and pure-hearted, is, even unconsciously, a powerful influence in the
world, and he becomes a centre of energy potent in proportion
as he .forgets himself, and merges his hopes and fears, his likes
and d1§likes, his thoughts, words and deeds, in the great life of
humanity,—dissolving his personality, so to say, in the race to
which he belongs; feeling with it, thinking for it, bearing its
burdens in his consciousness, and its sins upon his conscience ; and
knowing that to sacrifice himself for the good of humanity is there-
fore in reality but to ensure his own salvation.

_The Practical Theosophist, in proportion to his own strength
gives strength to all with whom he comes in contact, through M
process somewhat similar to that of electrical induction. Colonel
Ingersoll was once asked if he thought he could improve upon the
work of ““the Creator.” He replied that had he been consulted he
would have made good health catching, instead of disease. Had
the great American orator and wit looked a little deeper into his
own heart, he would have seen that ““ the Creator” is not so stupid
as he thinks him, for health is in reality catching, especially health
of mind and heart ; and Ingersoll himself owes most of his great
influence in the world of thought, not to his logic, powerful as that
15, not to his wonderful command of illustrations and similes, not
to his rapid flow of brilliant language, but to the healthy conta’gion
of aheart overflowing with the magnetism of kindness, generosity
and pity, and charged with the electricity of a love for the good
the true and the beautiful. The Practical Theosophist, wherever ho
goes and whatever he does, causes those with whom he has to do to
“catch” Theosophy. A hint dropped here, a word said there, a
question asked, an opinion expressed, become throngh the pm‘:cr
of his vitalizing magnetism the seeds of Theosophy in others.

Practical Theosophy, then, is the sum of those institutions into
which human life will spontancously crystalize when men and
women become Practical Theosophists, in other words, when they
feel in their hearts that all men are brothers, and act accordingly.
Practical Theosophists today, those sporadic and premaﬁxre
instances of an altruism that will one day become universal, are tho
drops that precede and presage the rain. They cannot, under the
rule of the present morality, and with existing social, religions and
political institutions, live and act as they would were all men as
they themselves are. The most they can hope to do is to try their
best to prepare the world for the reception of human brotherhood as
the foundation of all our ideas of life and morality ; and this they
can best accomplish by each one making himself pure and strong ;
for then they become centres of a spiritual health which is « catch:
ing,” they become “layu points,” so to say, through which there
flowsinto the world from another plane of existence the spirit of
brotherhood, of mercy, of pity and of love,

Practical Theosophy is the great edifice which will be constructed
here below by the invisible, intelligent Powers of Nature as soon
as there exists on earth the material necessary to build it. Practical
Theosophists are the bricks with which the edifice will one day be
constructed ; and the Builders only wait nntil the lumps of mud
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that now cover the earth have been converted by the fire of misery
and sorrow, of painful effort and sustained aspiration, into hard
and shining bricks, fit to build a temple to the living God.

THE ELLIPTICAL FORM OF THE EARTH’S ORBIT.

HE general notion is that the discovery of the elliptical form of
T the planetary orbit is wholly due to modern times. Indeed,

Hindu astronomers make no mention of the true nature of such .

orbits. According to them the orbits of the planets are circles,
though from the nature of certain samskaras (corrections) which
they apply to the mean places of the planets, they would seem to
make a near approach to the true form of such planetary orbits.
In other words, there would be no necessity for these corrections if
the true character of the orbits were known. Such being the case,
there will be no small surprise in the modern scientific world, at tho
announcement that the true form of the earth’s orbit is given in the
Vedas, though Vedic commentators as well as Hindu astronomers
have failed to rightly understand it. The 8th verse of the 11th
Anuvaka, 3rd Prasna, Aranyaka, of the Black Yajur Veda, reads as
follows : ‘

q || TFgIFaAHHRTA | RN ARG |

BrAERITEad || [AEgraAEag:

The above is interpreted thus by Vidyaranya :

“The seven (colored) rays (of the sun) cause to rotate the one
Kalachakra (ecliptic) as so many horses; the one powerful Sun
whose seven (colored) rays cause (the planets) to bend* in their
course support the undying, and the ever moving Kalachakra by
which the universe is maintained and of which the 3 centres are
either the 3 gunas, viz., Satva, Raja and Tama, or the 3 kalas, viz.,
the past, present and future.”

" Here isa clear text of the sacred book made a fine mess of by
Vidyaranya in spite of his really immense learning. The same
text appears as the 2nd Rik, 8th Sukta, 22nd Anuvaka, 2nd
Ashtaka of the Rigveda. In this case the term Trinabhi Chakra
is interpreted to mean a circle whose centres are either the 3

Sandhayakalas or the 3 Pities (seasons) viz., Greeshma, Varsha.

and Hemanta! )

The simple phrase  Trinabhi Chakra” means literally ¢ the circle
of 3 centres,”—the two foci and the point of intersection of
the minor axes. Of course such a circle was one difficult to con-
ceive, and the result is that Vedic commentators have felt them-
selves compelled to put some curious interpretations upon it, and
even eminent Hindu astronomers have failed to realize the true
character of the orbit of the earth. That an ellipse is one of the conic
sections, and that these sections are a point, a straight line, an iso-
celes triangle, a circle, an ellipse, a parabola, and a hyperbola are,
without doubt, discoveries of modern times.

* From the root ‘ nam,’ to bend or deflect,
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The above is only one of the instances in which the scientific
value of the Hindu Vedas has been hrought to light. The above
text itself is in support of twomore discoveries of modern times ;—
the one is the greater attraction which the sun exerts upon plancts
causing them to bend and move in their orbits instead of flying
off in a tangential course; and the other is the solar spectrum, by
which the solar ray is found to be composed of rays of 7 different
colors—violet, indigo, blue, green, yellow, orange and red. Varaha
Mihera in his Brihat Samhita defines the rainbow as follows :

“The many colored rays of the sun falling upon the clouds and
being broken by the wind take the shape of the rainbow the sky.”
Indeed the solar ray is in reality composed of rays of an infinite
variety of tints, thongh it is customary to distinguish but 7 different
colors. Again modern scientists suspect that our universe is
revolving round Alcyone, the brightest of the Pleiades—the
Hindu constellation of Krittika, which is stated in the Vedas as the
Nabhi (centre) of the universe. Again the Vedic origin of the
moon as resulting from the churning of Mount Meru (the North
Pole of the earth) tallies with the modern scientific creed that the
moon was at one time part and parcel of our earth, and that a
portion went off from it in consequence of its tremendous velocity
of rotation. The bright moon, again, is described in the Vedas as
‘ Suryarasmi’—the (reflected) solar light. More instances might
be quoted.

N. CaipamparaM IyER.

NATURE’S FINER FORCES.
Yoga ; the Soul ; the Spirit.

HE five etherial currents of sensation are focused in the
brain, and from these five centres of force motion is trans-
mitted to the mental principle. These various foci serve as con-
necting links between the mental and the life-principles. The
visual currents produce in the mind the capability of becoming
conscious of colour. In other words they produce eyes in the
mind. Similarly does the mind get the capability of receiving the
impressions of the four remaining sensations. This capability is
a.c?luired after the exposure of ages. Cycles upon cycles pass on;
and the mind is not yet capable of receiving these tatwic vibra-
tions. The wave of life begins its organized journey upon earth,
with vegetable forms. Since that time the external tatwic cur-
rents begin to affect the vegetable organism, and this is the begin-
ning of what we call sensation. The modifications of the external
tatwas, through the individualized vegetable life, strike the chords
of the latent mind, but it will not yet respond. 1t is not in sym-
pathy. Higher and higher through vegetable forms, the life
wave travels ; greater and greater is the force with which it strikes
the mental chords, and better is the capability of that principle
to respond to the tatwic calls of life. When we reach the
animal kingdom, the external tatwic foci are just visible. These

2
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are the sensuous organs which, each of them, has the capability of
focusing into itself its own peculiar tatwic rays. In the lowest
forms of animal life they are just visible, and this isa sign that
the mental principle is then in a comparatively high state of per-
fection; it has somewhat begun to respond to the external tatwic call.

Longer and longer is now the exposure of this animal life to the
external tatwas ; greater and greater every day is the strength of
these in their various foci ; higher and higher is the formation of

these foci; stronger and stronger is the external call upon tho -

mind, and more and more perfect is the mental response. A time
comes in the progress of this evolution, when the five mental senses
‘are perfectly developed, as is marked by the development of the
external senses. The action of the five mental senses we call the
phenomenon of perception. On the manifestation of this percep-
tion is raised the mighty fabric of those mental manifestations,
which I have tried to discuss in the essay on Mind. The way in
which this evolution takes place is sketched there too.

The external tatwas of gross matter create gross foci in a gross

body from whence to send their currents. The soul does the same.
The tatwic currents of the external soul—Iswara—create similar
centres of action in connection with the mind. But the tatwic
vibrations of the soul are finer than those of the life-principle.
The mental matier takes longer time to respond to the call of
Iswara, than it does to answer the call of Prana. ) It is not
till the life-wave reaches humanity, that the vibrations of the
soul begin to show themselves in the mind. The foci of psychic
currents are located in what is called the Vijnanamaya Kosha, the
psychic coil. At the time of the beginning of human life, the psychic
foci are in that state of perfection, in which are the animal
foci—the senses—at the time when the life-wave begins its journey
in the animal species. These psychic foci go on gaining strength
race after race, till we reach the point which I have called the awaken-
ing of the soul. The process of evolution from that point upward
formed the subject of the last two of my articles on the subject.
That process ends in the confirmation of the state of para-vairagya.
From this state there are only a few steps to power of what has been
called ulterior or psychic perception. Our former perception we
may now call animal perception. And just as on the basis of
animal perception has been raised the mighty fabric of inference
and verbal authority, so also might be, asindeed it ha§ been, raised
by the ancient Aryan sages a more mighty fabric of mference» and
verbal authority, on the basis of psychic perception. We shall
come to that by and by. In the meantime let us resume our
subject from where we left it. ) .
" As practice confirms into the Yogi’s mind the state of para-
vairagya, it gets the most perfect calm. It isopen toall sorts of
tatwic influences without any sensuous dlsturba,nfze. _The next
power that consequently shows itself is called samdpatti. I shall
translate this word by intuition, and define it as that mental
state in which it becomes capable of receiving the reflection of the
subjective and the objective worlds, and the means of know}ledge,
at the slightest motion anyhow imparted.
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Intuition has four stages.
1. Sa-vitarkd = verbal.
2. Nir-vitarkid= wordless.
3. Sa-vichird = meditative.
4. Nir-vichdrd= ultra-meditative.

The state of intuition has been likened to a bright, pure, trans-
parent, colourless crystal. Place whatever you will behind such a
crystal, it will most readily show itself in the colour of that
object. And so does the mind behave in this state. Let fall
on it the tatwic rays which constitute the objective world, it
shows itself in the colours of the objective world. Let those
colours be removed, it is again as pure as crystal, ready to show
itself in any other colours that might be presented to it. Think of
the elementary forces of nature,—the tatwas ;—think of the gross
objects where they work ; think of the organs of sense, their
genesis, and the method of their work ; think of the soul,—liberated,
or bound—the mind readily falls into each of these states. It retaing
no particular colour, which might oppose or vitiate any other colour
entering it. The first stage of intuition is the verbal. Tt is the
most common in this age, and therefore the most easily intelligible.
Let the reader think of a mind in which no colour is evoked at the
sound of scientific words. Let him think of thousands of those
men in whose minds the sound of their own language, full of high
and great ideas, is as strange as Hebrew. Take an uneducated
English peasant and read to him Comus. Do you think those
beantiful words will carry to him all they are intended to convey ?
But why an uneducated peasant? Did that great Johnson
himself understand the beauties of Milton? Take again a com-
mon school-boy, and read to him in his own language the truths
of philosophy. Does that language, even if you give him its
lexicographical meaning, convey any idea to his mind? Take the
Upanishads and read them to any pandit, who can understand
Sanskrit, grammatically and lexicographically, tolerably well.
Does any one doubt—1I"do not—that he does not understand all
that those noble words convey. With such a mind let him compare
the mind of a really educated man, a mind which,—what shall we
call it but—almost ~intuitively takes in the true sense of words,
To take in the full sense which words are intended to convey is not
an easy task, even for the highly educated. Prejudice, deep
seated antagonistic theories, the strength of one’s own convictions,
and perhaps some other characteristics of the mind, prove an
unmistakable obstacle. Even a John Stuart Mill could mnot
properly understand the philosophy of Sir William Hamilton.,
One of greatest Oriental scholars says, that Patanjali’s system is
no philosophy at all! Another has expressed himself to the effect,
that Patanjali’s aphorisms in Yoga are mere fanaticism!! There
are many tantras, of which, though we might translate them into
any language, very few of us really know the meaning. Thisis a
very grave shortcoming, and sometimes much to be regretted. 1t
disappears only with the manifestation of verbal intuition. In this
state the Yogi is at once en rapport with the author of the hook ;
and this is because his mind is free from every blinding prejudice,























































































