Good resolutions are mind-painted pictures of good deeds : fancies, day-dreams, whisperings
of the Buddhi to the Manas. If we encourage them they will not fade away like the dissolving
mirage in the Shamo desert, but grow stronger and stronger until one’s whole life becomes the
expression and outward proof of the divine motive within. Be a missionary of love and charity,
thus in helping others win your own salvation. There are innumerable pages of your life record
still to be written up, fair and blank they are as yet. Child of your race and of your age, seize
the diamond pen and inscribe them with the history of noble deeds, days well-spent, years of

holy striving. So will you win your way ever upward to the higher planes of spiritual

conscioushess.—Mahatma K. II.



PUBLISHERS' ANNOUNCEMENT

THE THEOSOPHICAL MOVEMENT : Established November, 1930. Published
monthly by Theosophy Company ( India ), Ltd., 51, Mahatma Gandhi Road, Bombay, India.

This Magazine is an Independent Journal, unconnected with any theosophical society or
other organization. The Publishers assume full responsibility for all unsigned articles herein.

SUBSCRIPTIONS : No subscriptions are accepted for less than one year of 12 num-
bers, each beginning with the November issue. All subscriptions should be accompanied by the
necessary remittance. Price, 50 cents, 2$., Re. 1, per annum, post free.

COMMUNICATIONS : Contributions submitted for publication should be typewritten,
on one side of the paper only, with wide margins, and copies should in all cases be retained
by the writers, as no manuscripts arc returned.

CORRESPONDENCE : Letters from subscribers and readers arc welcomed, with criti-
cisms, comments or questions on any subject treated in the Magazine. Questions on Theosophi-
cal philosophy and history will be replied to direct, or, if of sufficient general interest, in the pages
of the Magazine.

BEQUESTS AND DONATIONS : Gifts and legacies will be gladly received from those
in sympathy with the objects of this Magazine, when such benefactions are unencumbered and
unrestricted. Donors should make their gifts direct to THEOSOPHY COMPANY (INDIA),
LTD., which is an incorporated association, legally empowered to receive such donations and
bequests in furtherance of its objects. Those objects are :

(@ To form the nucleus of a Universal Brotherhood of Humanity, without distinction
of race, creed, sex, caste, or colour;

(b) The study of ancient and modern religions, philosophies and sciences, and the demon-
stration of the importance of such study ; and

(c) The investigation of the unexplained laws of nature and the psychical powers latent

in man.
TH SF&: | There Is A’o Religion Higher than Truth
BOMBAY, j7th November 104T. 71 '34- VOl—Xn ©n 7T

CONTENTS X;

| he 17th Dav of the Eleventh Month”
Sixty-Six \ ears | Two-thirds of a Century | .. .- o

W hy “ I heosophy " ? .

3

Occultism or The Heart Dectrire .. « 5

Conversations on Occultism c

War— Bleeder of Vice and Virtue es o)
The Building of the Home :

I.—The Grihastha Ashrama 12

In the Light of Theosophy .. IS



AUM

THE THEOSOPHICAL MOVEMENT

BOMBAY, 17th November 1941.

VOL. XII. No. 1

“THE 1/TH DAY OF THE ELEVENTH MONTH”
SIXTY-SIX YEARS | TWO-THIRDS OF A CENTURY !

In The Key to Theosophy Il. P. B. empha-
sises the cyclic reappearance of the Messenger
of the Great Lodge in the last quarter of
every century, which synchronizes with the
season of psychic fitness of the human mind
to be impressed with spiritual truths. She
herself was the Messenger for the i9th-20th
century, though with her mission was associat-
ed the fulfilment of larger and far more
important cycles.

On the 17th of November 1875 she called
the public of New York City to focus its
attention on the ideals, hopes and aspirations
of the most serious movement of the age, for
which she and others—among them W. O.
Judge and H. S. Olcott—made themselves
responsible. Thus the Parent Theosophical
Society emerged into being; Il. P. B. points
out in her dedication to Isis Unveiled that it
was formed " to study the subjects of which
they treat/ » \

For sixty-six years the teachings of Theo-
sophy have been in the world. What has the
world done with them ?  More important,
what have students of Theosophy done with
them ?

The world of thought has been transform-
ed almost beyond recognition and the ideas
brought forward by Il. P. B. have percolated
into modern knowledge—in both philosophy
and literature. Materialistic science, of all
departments of knowledge, has gained the most

from the teachings presented in the writings
of H. P. B., especially in The Secret Doctrine.
In several branches of science, especially in
physics and in chemistry, great advance has
been made and researchers are almost at the
border of the Occult World. The mind of
the race has greatly widened as a result of the
Message of Theosophy which 1. P. B. brought
to the world. The debasing notion of an
anthropomorphic God is now rejected by
every thoughtful person ; the reign of Law in
the whole of Nature is hailed even in orthodox
religious circles, as by agnostics and atheists,
and all talk of causation and cycles; the
reasonableness of reincarnation is on every-
body’s lips and implicit therein is the immor-
tality of the human soul. * . <

But what about the morals of the race?
Modern men of knowledge have been highly
impractical. They have allowed the dissocia-
tion of knowledge and belief, engendered and
'strengthened by religiosity all ofer the world,
to continue. The ethics of Theosophy did
not influence the heart of the race as the
ideas of Theosophy impressed its mind. To-
day the world is suffering from this dissocia-
tion ; our civilization suffers from too much
knowledge made available to those who are
morally weak. The Theosophical teachings
about matter, /. c., about the world of the
without, have found entrance into the mind
of the race, but the Theosophical othics,



which pertain to the inner and subjective
world of soul and spitit, have been neglected.
To a very great extent the students oi Theo-
sophy are responsible lor this mishap.

Unity and brotherhood form the very
foundations of Theosophical ethics and IL P. B.
wrote that “ private differences must be sunk
in united work for our Great Cause.” And
she held aloft the goal to be attained —

On the day when Theosophy will have
accomplished its most holy and most import-
ant mission—namely to unite firmly a body
of men of all nations in brotherly love and
bent on a pure altruistic work, not on a labour
with selfish motives—on that day only will
Theosophy become higher than any nominal
brotherhood of man. This will be a wonder
and a miracle truly, for the realization of
which Humanity is vainly waiting for the
last eighteen centuries, and which every asso-
ciation has hitherto failed to accomplish.
These words were written in 1888. What

students failed to accomplish then, they failed
to accomplish even in the early years of this
century. In 1909 Robert Crosbie founded the
U. L. T., aware that Theosophical ideas were
leavening the lump of the race-mind but
aware also that a group of sincere and earnest
students united in thought and in action had
to come, tp birth if the Mission of Theosophy
was to succeed so that there would be at hand
" a numerous and united body of people ready
to welcome the new Torch-bearer of Truth. ”
We of the U. L. T. cannot wholly pride our-
selves on the .conviction that we have realized
that lor " which humanity is vainly waiting
and " which every .association has hitherto
failed to accomplish ' But we arc in a posi-
tion to look hopefully to the future, for we
have accomplished, in however limited a
measure, |Ihe task set before 1Is by Robert
Croshie, W Q. Judge, and Il P. Blavatsky.
There is m existence to-day a band of student-
servers who have risen above the distinctions
and differences of nation and race, of creed
and religion, and who united in brotherly

A

feeling, with their minds directed to the study
oi the One True Philosophy and their hearts
activated in the spiritual service of Humanity.
Recognizing the limitations and the faults of
their personal selves, making allowances for
the temperamental idiosyncrasies of other
individuals, they remain united. For sixty-six
years the influence of |heosophy has been in
the world and within that period there has also
been the cumulative force of the work of the
U. L T. for thirty-three years.

Tlie U. L. T. as a nucleus of Universal
Brotherhood must be strengthened, for which
purpose are needed not only a larger number
of students but more among them of those
whose hearts are afire to give warmth and
comfort, to radiate light and leading for their
fellow-men. Seekers of wisdom are many
compared to voluntary sacrifices who study
to serve and who mortify themselves to create,
to sustain and to expand Unity among them-
selves.  This is becoming an increasingly
pressing need for the thiid and last period
of the century opened by H. P. 13 in 1875,
the commencement of which period falls due
in the coming twelve months.

On this day eleven years ago this small
periodical was launched to proclaim that Unity
and to carry on the work of the U. L. T,

especially in the country of India where the
pure Theosophy of II. P. B. and W. O. Judge
was never promulgated before 1929. When
Mr. Croshie and his devoted helpers started in
Los Angeles the magazine Theosophy in
November 1912, they outlined a policy and
a programme for that monthly. We reprint
below tlie opening editorial of the very first
volume to show how The Theosophical
Movement has pursued the same aims, the
same purpose, the same objective  Theosophy
commences its thirtieth Volume this month—
we salute it—as The Theosophical Movement,
its twelfth, and both will go forward in the
self-same work There is but one United
Lodge of Theosophists with Associates in
every quarter ol the globe, and the heart-felt
wish of the promoters everywhere is—Let the
Work Go On.

A



WHY “ THEOSOPHY ”

This Magazine is not intended either to
replace or to rival any journal now published
in the interest of Theosophy. Its founders
are Theosophists, and had they never heard of
Theosophy, or were they not members of a
Theosophical Association, they would not have
thought of bringing out this magazine, the
impulse for which arose directly from Theos-
ophical teachings and literature.

It is because they are interested in anything
concerning the human race, that they have
resolved to try on the one hand to point out to
their fellows a PATH in which they have
found hope for man, and on the other to
investigate all systems of ethics and philosophy
claiming to lead directly to such a path.

The PATH we have in view is held by us
to be the same one which in all ages has been
sought by Heathen, Jew and Christian alike.
By some called the path to Heaven, by others
the path to Jesus, the path to Nirvana, and
by the Theosophists the Path to Truth.

But of course mental diversities inevitably
cause diversity in the understanding of any
proposition. Thus it happens that Theosophists
have many different views of how the path
should be followed, but none of them will
disagree with the statement that there must
be one Truth, and that no religion can be
called higher than Truth. We shall therefore
pursue, as far as possible, a course which is
the result of a belief that the prevalence of
similar doctrines in the writings and traditions
of all peoples points to the fact that the true
religion is that one which will find the basic ideas
common to all philosophies and religions.

These common ideas point to truth. | hey
grow out of man’s inner nature, and are not
the result of revealed books. What is wanted
Is true knowledge of the spiritual condition of
man, his aim and destiny. This is offered
to a reasonable certainty in Ihe Theosophical
literature, and those who must begin the

reform, are those who are so fortunate as to
be placed in the world where they can see and
think out the problems all are endeavouring
to solve, even if they know that the great day
may not come until after their death.

The aim set themselves by Madame
Blavatsky and Mr. Judge was to shed light
upon the questions of deep moment afiecting
man and the constitution of Society, which
had become thoroughly obscured. Making no
pretense to float a single new idea in philosophy,
religion, or science, but only to ievive and
popularize the knowledge of the ancients upon
these major human problems, they played the
part of the interpreter, not that of the
iconoclast.  Absolutely tolerant with respect
to the several faiths of Humanity, their equal
endeavour was to uncover the ruin-encumbered
universal foundation of religion upon which
all alike rest.

They taught that man is a Soul, and as
such stands among material things, and that
man is himself his own saviour and his own
destroyer. They laboured for the spread of
the great doctrines of the Spiritual ldentity of
all beings—the only true basis for Universal
Brotherhood; for Brotherhood in actu, and
altruism not simply in name.

In their view the attainment of trne wisdom
is not by means of phenomena, but through
the development which begins within, and so
strove for the awakening of man’s spiritual
intuitions. They constantly insisted that the
kingly science and the kingly ‘mystery is
devotion to and study of the light which
comes from within, and that the very first
step in true mysticism and true occultism is
to try to apprehend the meaning of Universal
Brotherhood, without which the very highest
progress in the practice of magic turns to
ashes in the mouth.

They therefore did not pin their faith on
Vedas nor Christian scriptures, nor desire any
others to do so. For they implicitly believed



that in this curve of the cycle, the final
authority is the Taa himself. Their own
practice consisted in a disregard of any
authority in matters of religion and philosophy
except such propositions as from their innate
quality they felt to be true. For the sake and
Jove of the two divine abstractions, Theosophical
religion and science, Madame Blavatsky «and
Mr. Judge became the voluntary scavengers
of both orthodox religion and modern science;
as also the relentless Nemesis of those who
have degraded the two noble truths to their
own ends and purposes, and then divorced each
violently from the other, though lhe two are
and must be one.

They believed that the solution of the
problem, "What and Where is the Path to
Happiness,” has been discovered by those of
old time in the pursuit of Raja Yoga, which
Is the highest science and the highest religion—
a union of both, and that through the spreading
of the idea of Universal Brotherhood, the truth
in all things may be discovered.

They have had many kinds of followers,
many devotees, who, while earnestly desiring
to arrive at truth, have erred in favour of the
letter of the teachings. Over all stands the
real man, at once the spectator of and sufferer
by these mistakes of, and reliance on, personal-
ities.

It shall therefore be our constant endeav-
our to present, in the pages of this magazine,
not our own interpretations, speculations, and
fancies, but THEOSOPHY itself, its philos-
ophy, principles, and applications to all the
problems of the individual and the race.

these are not only set forth in the printed
and accessible books of H P. Blavatsky and
W. Q- Judge. They also wrote largely for the
earlier Theosophical magazines, notably the
Theosophist, Lucifer, and the Path, these old
volumes are long since out of print and their
contents practically out of reach of most
students.  Yet these many articles are of
great and peculiar value to the sincere seeker

and would-be Chela, as they were written from
first-hand knowledge by real and true Adepts
and Initiates for the guidance, the help and the
protection of all who might lare forth to tread
" the small old Path that leadeth far away. ™
In factional and organizational disputes among
members of the Society; in the clamour of
claimants to the mantle of the prophet ; in the
ever-increasing number of books from the pens
of those who are at best but followers and
students—in short, because of "personal vanity
and self-opinionatedness, " these inestimable
treasures that should have been the vadc mecuin
of the student of the Occult, have been obscur-
ed, hidden, forgotten.

We have assumed, then,«the high duty of
reprinting these " studies in forgotten truth, ™
for the benefit and advantage of our fellow
students. It is hoped that this effort will
receive, as we are profoundly convinced it
mei its, the support and assistance of all Theo-
sophists, old and new’, members of all organi-
zations and of none. Thus may we all "return
to the Source™ and be encouraged and aided to
study the Teachings in their pristine clarity
and power. Thus may we all be " Members of
that universal Lodge of free and independent
Theosophists which embraces evenl friend of
the human race. "

From month to month we shall spread in
these pages such collations and connotations
as shall serve, as far as possible, to supplement,
to co-ordinate, and to apply the teachings in
the readily available writings of H P Blavat-
sky and W Q. Judge.

For the rest, Theosophy will strive stead-
fastly to be true to its name. It would be
tjie height of folly to think that all readers
will be equally satisfied . " The Editor who

attempts to cater to every taste ends by
satisfying none, least of all himself To the
extent of our ability we shall strike fairly and
from the shoulder at the obstacles in the way,
" remembering that Charity is the scope of all
Theosophical teachings, the synthesis of all
and every virtue. ”



OCCULTISM OR THE HEART DOCTRINE

If the *“ Doctrine of the Heart ” is too high-winged for thee, if thou needest help thyself
and fearest to offer help to others—then, thou of timid heart, be warned in time: remain

content with the “ Eye Doctrine ”
unattainable this “ day, ”

of the Law. Hope still.
it is within thy reach * to-morrow ™.

For if the “ Secret Path ” is
Learn that no efforts,

not the smallest—whether in right or wrong direction—can vanish from the world of

causes... .Thou canst create this ““day” thy chances for

of the Silence.

thy ““morrow.”—The Voice

There are very good and pure Theosophists who may believe in the supernatural,

divine miracles

tific Theosophy,
Theosophist,

based on accurate

sincere but blind faith.

included, but no Occultist will
knowledge of Nature’s
practising the powers called abnormal,
simply tend toward a dangerous form of mediumship,
Theosophy and its highest conceivable code of ethics,

do so. For an Occultist practises scien-

secret workings;, but a
light of Occultism, will
because, although holding to
he practises it in the dark, on

minus the

Anyone, Theosophist or Spiritualist, who attempts to cultivate

one of tlie branches of Occult science—e. g., Hypnotism, Mesmerism, or even the secrets

of producing physical phenomena,

etc.—without the knowledge of

the philosophic

rationale of those powers, is like a rudderless boat launched on a stormy ocean.

Many may be the men and women in the very midst of our
illumination several
owing to the personal illusions of the present life, are either
on the road to losing every chance in this existence of progressing any farther.
irresistible attraction toward occultism and the Higher Life,

begun this uphill work toward

feel an

personal and self-opinionated, too much

mundane life and the world’s ephemeral pleasures,

—The Key to Theosophy.

Society who have
incarnations ago, and who yet,
ignorant of the fact, or
They
and yet are too
love with the deceptive allurements of
to give them up; and so lose their

chance in their present birth.—The Key to Theosophy.

Occultism is an even more misunderstood
word than mysticism. It is associated in the
minds of many with trickery', with psychic
claptrap ; with others Occultism means hypno-
tism, incantations, palmistry, astrology and
the like. Only a few interpret the term
correctly and recognise that there exists a
body of knowledge of the invisible and the
hidden which is within every object and being,
every planet and star, every solar system and
cosmos.  Occultism has its philosophy, its
science, its arts, and, like ordinary knowledge,
can be wused beneficently or maleficently.
All this and much more has been fully explain-
ed by Il. P. B. (See her Raja-Yoga or Occultism}
and by W. 0. Judge, whose series of articles
entitled ““Conversations on Occultism” is

being reprinted commencing in this issue of
The Theosophical And there
are other works by them that could be cited.

Occultism deals with the secret laws and
forces which govern both the universe and man.
Those forces play in the outer world and are
known in part only by the men of our day,
who admit no invisible real nature behind,
which is the model of the visible. Is the
student afraid to admit anything beyond the
five senses ? Then he is a student of mun-
dane science and not of Occult Wisdom. The
latter exclaims, “ Seek for the true Self that
knows all Occultism and all truth and has in
itself the protecting shield from all dangers.”

[ here is a wvast unknown country in each
human being and the earnest student of the

Movement.



Esoteric Philosophy teaches himself the
method of exploring it. Self-Knowledge—i, e.,
knowledge of the lower and the higher selves
and of their interdependence—is the means to
the final goal of human evolution—Self-Reali-
zation  Modern knowledge is mundane and
its findings are dependent upon the five senses
and the cerebration of the brain directly
related to those senses. It is nearing the
gateway to the Occult. But the student-server
of Theosophy recognizes that man is more
than his body, that human consciousness is not
born of the latter, but that, on the contrary,
the body is born of that consciousness and
Is its vehicle; therefore he sees that unless he
finds his own Self, he cannot understand Nature.
Very early in his quest the student learns that
as man is a little copy of the universe—is the
microcosm—he is governed by the same laws
which rule the greater.

There are many events which occur in the
day-to-day life of everyone for which modern
science offers no explanation. .From the trivial
to the great, from the unaccounted-for failure
in perception of ““lost” objects light under
one’s nose to the awe-inspiring mystery of the
antenatal and post-mortem states of man It
iIs the duty oi the seeker of truth to find
explanations lor all the phenomena of life.
Modern science cannot wipe out, anj’ more
than it can explain, events connected with
Natural Magic in which the Astral Light plays
a predominant part. It is wise to increase our
knowledge of Nature’s laws, but always remem-
bering that it is unwise to attempt to force
open the Gates of the Temple of Secret Wisdom.
We must prepare ourselves and wait and watch
for the Magicians in charge to open the Gates.
But the student must take the first step,

never overlooking H. P. B.’s remark thai he and
others like him are “ only beginners, preparmg
themselves in this hie to enter in reality upon
that path in lives to come.” In spite of
tlie warnings given in the quotations with
which this article begins, there are those who
throw caution to the winds and rush into
the ““circle of ascetics.” On the other hand,
there are the timid, who hold themselves back
from the study of occult principles, forgetting
that one must study to know, know to under-
stand, understand to judge

Ihe student must learn to study in theory
the principles of Occultism and there is no
danger in practising its ethics, which naturally
leads to a greater knowledge. How is this to
be done ? Where should one begin? 1o gain
the attitude of mind which will enable it to
look into the reality of things, the brain-mind
has to be purified from sense-perception  The
truest way to do this is by combining the study
of Theosophy with the. highest outward and
inward virtue. The mind must escape from
the mere formalities and conventions of life,
even though outwardly one seems to obey
all of them, and should be firmly established
on the truth that Man is a copy of the Universe
and has in himself a portion of the Supreme
Being. To the extent to which this is realized
w'ill be the clearness of the perception of truth.
A realization of this leads inevitably to the
conclusion that all other men and beings are
united with us, and this removes the egotism
which is the result of the notion of separate-
ness. Occultism explains the importance of the
student’s cultivating a brotherly feeling and
love for the whole of creation, and why he
must do so, which ordinary ethics and morality
do not.



CONVERSATIONS ON OCCULTISM

[ W Q. Judge published in The. Path fourteen instalments of “ Conversations,” two of which

are between Il. P. B. and himself and the rest between a Student and a Sage.

We begin reprinting

them in the chronological order observed by Mr. Judge and to facilitate the work of the student we
plan to complete the series in the current volume of The Theosophical Movement

Below we print the first of these, from The Path, Vol.
“ Theosophy is a dead thing if not turned into life.

reader’s attention to the remark that

I, p. 17, for April 1888, and draw the
How to

use the Dark Age, hard as iron, is hinted at, and the aspirant will do well to enquire to what extent

he himself is hypnotized by the past, in what measure he has become heir to the
Mr. Judge offers the remedy to face and to overcome
What arc we doing with that remedy ?—Eds. |

which, as Mr. Judge prophesied, have arisen.
by correct usage the difficulties of Kali-Yuga.

THE KALI

Student.—Il am very much puzzled about
the present age. Some theosophists seem to
abhor it as if wishing to be taken away from
it altogether, inveighing against modern inven-
tions such as the telegraph, railways, machin-
ery, and the like, and bewailing the disappear-
ance of former civilizations. Others take a
different view, insisting that this is a better
time than any other, and hailing modem
methods as the best. Tell me, please, which
of these is riglit, or. if both are wrong, what
ought we to know about the age we live in.

Sage.—The teachers of Truth know all
about this age. But they do not mistake the
present century for the whole cycle. The
older times of European history, for example,
when might was right and when darkness pre-
vailed over Western nations, was as much
a part of this age, from the standpoint
of the Masters, as is the present hour, for the
Yuga—to use a Sanscrit word—in which we
are now had begun many thousands of years
before. And during that period of European
darkness, although this Yuga had already
begun, there was much light, learning, and
civilization in India and China. The meaning
of the words “ present age ' must therefore
be extended over a far greater peiiod than
Is at present assigned in fact, modern
science has reached no definite conclusion
yet as to what should properly be called

“ new diseases "

YUGA—THE PRESENT AGE

“an age, " and the truth of the Eastern
doctrine is denied. Hence we find writers
speaking of the “ Golden Age, ” the “ Iron
Age, " and so on, whereas they are only parts
of the real age that began so far back that
modern archaeologists deny it altogether.

Student.—What is the Sanscrit name for
this age, and what is its meaning ?

Sage.—The Sanscrit is " Kali, ” which add-
ed to Yuga gives us “ Kali-Yuga. " The
meaning of it is “ Dark Age. ” Its approach
was known to the ancients, its characteristics
are described in the Indian poem “ The Maha-
bharata. * As | said that it takes in an
immense period of the glorious part of Indian
history, there is no chance for anyone to be
jealous and to say that we are comparing the
present hour with that wonderful division of
Indian development.

Student.—What are the characteristics to
which yon refer, by which Kali-Yuga may be
known ?

Sage.—AS its name implies, darkness is the
chief  This of course is not deducible by
comparing to-day with 800 A. D., for this
would be no comparison at all. The present
century is certainly ahead of the middle ages,
but as compared with the preceding Yuga it is
dark. 'To the Occultist, material advancement
is not of the quality of light, and he finds no
progress in merely mechanical contrivances



that give comfort to a few of the human fami-
ly while the many are in misery. For the
darkness he would have to point but to one
nation, even the great American Republic.
Here he sees a mere extension of the habits
and life ol the Europe from which it sprang ;
here a great experiment with entirely new
conditions and material was tried; here for
many years very little poverty was known
but here to-day there is as much grinding
poveity as anywhere, and as large a criminal
class with corresponding prisons as in Europe,
and more than in India. Again, the great
thirst for riches and material betterment,
while spiritual life is to a great extent ignored,
is regarded by us as darkness. The great
conflict already begun between the wealthy
classes and the poorer is a sign of darkness.
Were spiritual light prevalent, the rich and
the poor would still be with us, for Karma
cannot be blotted out, but the poor would
know how to accept their lot and the rich how
to improve the poor; now, on the contrary,
the rich wonder why the poor do not go to the
poorhouse, meanwhile seeking in the laws for
cures for strikes and socialism, and the pool
continually growl at fate and their supposed
oppressors. All (his is of the quality of
spiritual darkness.

Student.—Is it wise to inquire as to the
periods when the cycle changes, and to specu-
late on the great astronomical or other
changes that herald a turn ?

Sage.—It is not- There is an old saying
that the gods are jealous about these things,
not wishing mortals to know them. We
may analyse the age, but it is better not to
attempt to fix the hour of a change ol cycle
Besides that, you will be unable to settle it,
because a éycle does not begin on a day or
year clear of any other cycle ; they inter blend,
so that, although the wheel of one period is
still turning, the initial point of another has
already arrived.

Student.—Are these some of the reasons

why Mr. Sinnett was not given certain definite
periods of years about which he asked ?

Sage.—Yes.

Student.—Has the age in which one lives
any effect on the student; and what is it ?

Sage. - It has effect on every one, but the
student after passing along in his develop-
ment feels the effect more than the ordinary
man  Were it otherwise, the sincere and
aspiring students all over the world would
advance at once to those heights towards
which they strive. It takes a very strong
soul to hold back the age’s heavy hand, and
it is all the more difficult because that influ-
ence, being a part of the student’s larger life,
Is not so well understood by him. It oper-
ates in the same way as a structural defect
in a vessel. AU the inner as well as the outer
fibre of the man is the result of the long cen-
turies of earthly Jives lived here by his ances-
tors. These sow seeds of thought and phys-
ical tendencies in a way that you cannot
comprehend. All thpse tendencies affect him.
Many powers once possessed are hidden so
deep as to be unseen, and he struggles against
obstacles constructed ages ago. Further yet
are the peculiar alterations brought about in
the astral world. It, being at once a photo-
graphic plate, so to say, and also a reflector,>
has become the keeper of the mistakes of ages
past which it continuaUy reflects upon us
from a plane to which most of us are stran-
gers. In that sense therefore, free as we
suppose ourselves, we are walking about
completely hypnotized by the past, acting
blindly under the suggestions thus cast upon
us.

Student.—Was that why Jesus said, ' Father,
forgive them, for they know not what they do **?

Sage—Thai was one meaning. In one
aspect they acted blindly, impelled by the age,
thinking (hey were right.

Regarding these astral alterations, you will
remember how in the time of |ulian the seers
reported that they could see lIhe gods, but



they were decaying, some headless, others
flaccid, others minus limbs, and all appearing
weak  The reverence lor these ideals was
departing, and their astral pictures had already
begun to fade.

Student.—What mitigation is (here about
this age ? is there nothing at all to relieve
the picture ?

Sage.—-There is one thing peculiar to the
present Kali-Yuga that may be used by the
Student. All causes now bring about their
effects much more rapidly than in any other
or better age. A sincere lover of the race can
accomplish more in three incarnations under
Kali-Yuga s reign than he could in a much
greater number in any other age. Thus by
bearing all the manifold troubles of this Age
and steadily triumphing, the object of his
efforts will be more quickly realized, for,
while the obstacles seem great, the powers to
be invoked can be reached more quickly.

Student.—Even it this is, spiritually con<

sidered, a Dark Age, is it not in part redeemed
by the increasing triumphs of mind over
matter, and by the effects of science in mitigat-
ing human ills, such as the causes of disease,
disease itself, cruelty, intolerance, bad laws,
etc. ?
4 Sage.—Yes, these are mitigations of the
darkness in just the same way that a lamp
gives some light at night but does not restore
daylight. In this age there are great triumphs
of science, but they are nearly all directed to
effects and do not lake away the causes of the
evils. Great strides have been made in the
arts and in cure of diseases, but in the future,
as the flower of our civilization unfolds, new
diseases will arise and more strange disorders
will be known, springing from causes that lie
deep in the minds of men and which can only
be eradicated by spiritual living.

Student.—Admitting all you say, are not
we, as Theosophists, to welcome every disco-
very of truth in any field, especially such truth
as lessens suffering or enlarges the moral sense >

Sage.—J hat is our duty All truths dis-
covered must be parts ot the one Absolute
Truth, and so much added to the sum of
our outer knowledge. There will always be a
large number of men who seek for these parts
of truth, and others who try to alleviate present
human misery. They each do a great and
appointed work that no true Theosophist
should ignore  And it is also the duty of the
latter to make similar efforts when - possible,
for Theosophy is a dead thing if it is not turned
into the life. At the same time, no one of us
may be the judge of just how much or how
little our brother is doing in that direction. If
he does all that he can and knows how to
do, he does his wihole jiresent duty.

Student—I| fear that a hostile attitude
by Occult teachers toward™ the learning and
philanthropy of the time may arouse prejudice
against Theosophy and Occultism, and need-
lessly impede the spread of Truth. May it not
be so?

Sage.—The real Occult Teachers have no
hostile attitude toward these things.  If some
persons, who like Theosophy and try to spread
it, take such a position, they do not thereby
alter the one assumed by the real Teachers
who work with all classes of men and use every
possible instrument for good. Rut at the same
time we have found that an excess of the
technical and special knowledge of the day
very often acts to prevent men from &ppre
bending the truth.

Student.—Are there any causes, other than
the spread of Theosophy, which may operate
lo reverse lhe present drift towards material-
ism ?,,

Sage.—The spread of the knowledge oi the
laws of Karma and Reincarnation and of a
belief in the absolute spiritual unity of all
beings will alone prevent this drift, Ihe cycle
must, however, run its course, and until that is
ended all beneficial causes will of necessity act
slowly and not to the extent they would in
a brighter age  As each student lives a better



life and by his example imprints upon ,the
astral light the picture of a higher aspiration
acted in the world, he thus aids souls of
advanced development to descend from other
spheres where the cycles are so dark that they
can no longer stay there.

Student.—Accept my thanks for your in-
struction.

Sage.—May you reach the terrace of en-
lightenment.

WAR—BREEDER OF VICE
AND VIRTUE

War is, That may be stated as an axiom,
just as. that sorrow is. It seems to be inherent
in the nature of humanity at a certain stage
of development. But many line minds have
progressed beyond that particular point and
see its waste, its folly, its indecisiveness.
“ War never settles anything, ” they say.
Doesn’t it, indeed ? The boundaries fought
over may change, be lost oi won, but the real
gist of the matter is not in the boundaries to
be seen with the eye, but in principles to be
perceived by the mind-soul of the Egos engag-
ed. We ought to have progressed beyond
indulgence in war, but our moral evolution is
delayed—and this is the Karma of the lai
past. Our mental evolution has outstripped
our conscience. We have discovered vast
energies and applied them destructively, to the
desolation of countries and the disaster of the
whole of humanity. What'shall we learn from
this ?
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sorrow, despair, hate, envy, then these are
seed-causes which will ripen in another epoch
in further bloodshed and misery, till there
%eem no end to the vicious cycle. If, on the
other hand the war is long enough, hard
enough, the suffering of body and of mind
severe enough, then we shall begin to question
“\\ hat are the causes of War ? " as we do
about any other disease.

The breaking out of war in the body politic
is like the eruption of a fever in the body per-
sonal. What causes the fever ? That is what
we have to find out, and, having found the
cause, we have to attempt the cure. It is
easy enough to see the cause of war in other
countries—but fiow about our own ? Are we
free from pride of place, from greed, from
sharp trade bargains, from suspicion, jealousy,
selfishness ? We blockade other countries,
and they us, and both of us blockade our
minds till the nourishment of charity cannot
reach them, and the dove of peace can find no
place to rest a weary wing. For the sake of
luxury-loving classes trade is “ protected, ”
the wheels of industry in one land stand still
in order that those in another shall turn faster i
and grind out fortunes for some at the expense
of others. The ordinary people, taxed -and
despoiled of half the rich experiences of life,
which could come to them through extended
education, travel, art, philosophy, grow apath-
etic, dull, resigned, unless—unless some one
with vision arisen to guide them to better ends J
of being, for “ where there is no vision the
people perish. ”

But sometimes the vision comes—of what
life could mean to all men if the courage be-

gotten of this carnage could be applied to |
tasks which greaten the Soul instead of stunt- |
ing its growth, if the truly wonderful self-sacri- |
fice could be turned to the shining service of |
humanity as a whole. We need to see the |
cosmic background of life and our relation to |
it, that we have a part in a great world-drama, |
-that whether our part be humble or high, it 1

It is a tragic truism that we learn only
through suffering. The hard kamic shell in
which we as Egos are encased is of iron It
takes blows to shape it to line uses. We are
receiving the blows. Can we dare to hope (hat
we are not only paying off some old Karma
but also making ourselves” fit to shape things
better in the days to come ? If war breeds



lias its place, is necessary to the whole, and that
at any time, the whole may depend on it, just
as in war sometimes great decisions devolve on
some subordinate officer. We need to develop
the sense of responsibility and to take the
initiative in leading the minds oi men to
perceive tlie deeper verities. We need lo
dream our world “nearer to the heart's desire,”
and then set about finding practical means to
make the dream come true, brooding over it
till plan escapes into deed, and deed into
history, and history, repeating itself in cosmic
cycles, ushers in higher and higher rounds
of human evolution. We need to dream a race
of gods—and then we shall incarnate them.

Are our churches bombed ? Let us build
temples open to the sky of thought where men
can be instructed in godlike knowledge. Are
our hospitals wrecked ? Let us build bodies
that shall not need hospitals. Are our slums
demolished ? Let us be glad, Are our very
homes laid in ruins ? They were but four walls
after all, and where there arc four arms and
love, another home will rise. Are the arms
gone—the bodies broken or killed ? Still that
for which they died is an ideal. It will live.
We shall better it. So, in all this, the vices of
human nature bring about terrible suffering
but the stalwart virtues born of that travail
will carry the race on its evolutionary journey
to a new day

What can we, Theosophists of this century,
do to help it ?  Much, oh,’ much ! Minds are
searching for a true solution—for that ” tree

ot hie whose leaves shall be for the healing of
the nations. ” We can help by holding true
to the ideal of human brotherhood, by teaching
that it is not a partial thing of class or colour
or religion, or even of a beloved nation, but a
universal thing looted in the universal spirit.
In every movement for the betterment of our
faulty social system we can stand boldly in
front, educating lhe ordinary mind into a sense
of political responsibility which shall make
impossible the rise of a dictator, the tyranny
of espionage. We can hold the torch high, as
a torch should be held. The world needs
leaders, inspirers. We who have had contact
with Great Minds, deep teachings, should be
ready to fit ourselves, by austerities of sacrifice,
into tools for Lhe Masters' wielding. For, if for
awhile there must be war—the workihg out
of old causes—need the war be on the physical
plane ? There are so many things to war on—
on all cruelty first, on stupidity, ignorance,
vice, in our own rfatures, or wherever we meet
them, setting itT their place always the opposite
virtue, until we shall expunge the age-old
errors, which have brought such terrible cata-
clysms on the soul and the body of humanity,
and set in their place an Ideal which shall
draw by its mighty magnetism the ascending
minds and souls of men to its accomplishment.

When the conduct of nations toward each
other is governed nol by policy but by princi-
ples—eternally right—then we shall see the
dawn and the high noon of a resplendent day ;
we shall have helped to build it, Ilere and Now
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THE BUILDING OF THE HOME
| —THE GRIHASTHA ASHRAMA

How wise and grand, how far-seeing and morally beneficent are the laws of Manu on connubi-
al life, when compared with the licence tacitly allowed to man in civilized countries. That those
laws have been neglected for the last two millenniums does not prevent us from admiring their fore-
..thought. The Brahmin was a grihastha, a family man, till a certain period of his life, when, after
begetting a son, he broke with married life and became a chaste Yogi.—The. Secret Doctrine, 11, 411.

With the Brahmins, who have never invested with an “ oiiginal Sin ” element the natural
procreative functions of mankind, it is a religious duly to have a son. A Brahmin, in days of old,
having accomplished his mission of human creator, retired to the jungle and passed the rest of his
days in religious meditations. He had accomplished his duty to nature as mortal man and its co-
worker, and henceforth gave all his thoughts to the spiritual immortal portion in himself, regarding
the terrestrial as a mere illusion, an evanescent dream—which it is.—The Secret Doctrine, I, 383.

In this cycle of preparation for the great sex-life implicit in Psycho-Analysis and their
inauguration to take place about 1975, every natural concomitant—nbirth-prevention; and
earnest"student of Theosophy should recognise vice versa. We will, therefore, not deal with
the vital importance of Home-Building. Once the evils created by these two, as this is written
a mighty Adept wrote that children of Theoso- especiall} lor aspirants to Divine Wisdom, one
phists would become Theosophists; much is of whose important duties in the present cycle
hidden in that statement, with one aspect of is to build homes. In this not only is the
which only this scries of articles deals. good of the Motherland involved ; the rearing

With the breaking up of the join'-family ofa new world-order is directly connected with
system in India, Home-Building has entered a  the task of Home-Building.
new phase of development. Struggle lor exis- Progression of the animal man into divine
tence is keener in the western hemisphere, man depends upon man's becoming human ; for
where man has not only to compete with men, the attainment of this purpose the institution
but also with machines; this struggle has of the Family and the Home came into being
proven to be a shattering influence on Home- Every man and woman carries within the soul
Building. That influence has already touched certain innate ideas, one of which is related to
westernized cities of India and threatens to the rearing of Ihe Family and the building
penetrate our already impoverished and starv- of the Home. b
ing villages. The Human Kingdom on earth was made

Among other forces which have played havoc their home by those Divine Egos who entered
w'th family-life, those let loose by Freudian the stream pf evolution, for their own further
Psycho-Analysis notions on sex-life and by growth ; those Egos are ourselves, in whom the
Birth-Prevention methods are the most lethal  impress was burnt by lhe Fathers of the Race
These two Qmd there are other abominations, who at the time incarnated on earth to help us
such as test-tube children, etc.) have combined by example and to guide us by precept We
to degrade sex-life, the purity of love and lhe must not look for the origin of the Home
dignity of parenthood. Fortunately, no among the cannibals and the savages; the can-
student of theosophy who aspires to unfold nibal, who ate his wife and found her tasty,
his own soul-powers for th¢ service of others the cave-man and the Sheikh of Araby are dy-
would degrade himself with the falte views on ing remnants of anterior civilizations. Home-
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Building by men is the reflection on earth of
heavenly activities of Gods.

The Human Kingdom oil earth is a hierar-
chy—God-men, with fully illuminated minds
at one end. animal-men, almost mindless, at
the other, and a vast range of differing intel
ligences between. It is one family, with its
self-sacrificing helpers, its good learners, its bad
boys, its innocent babes. Sir Henry Maine
states that it would be impossible to
Imagine any form of social organization at the
beginning of human culture, but that of the
patriarchal family. But this opinion is not
accepted in as thorough a manner as it should
be. And it never will be till the false idea now
prevailing is thoroughly exploded, viz., that
man is bom of and in savagery. The functions
of the human kingdom, affecting us who have
dual natures, divine and animal, is to enable us
to subdue and transform the animal with the
aid of the divine, so that God is all in all.
This alchemical process takes place, to a very
considerable extent, in the crucible called
Home. Therefore, Theosophy considers liome-
Building a very necessary and beneficent mode
of growth and repeats with Manu, “ As all
creatures live supported by the air, so the
three orders exist supported by the Gvihastha.”
(1. 77)  Again “ The Vedas declare the
Grihastha to be the highest Ashrama. As all
streams and rivers flow' to rest in the ocean, so
all the Ashramas flow to rest in the House-
holder. ” ( VI. 89-90 )

To build a Home, as it should be built, is
to precipitate on earth the Kingdom of the
Gods. One type of myths deals with this
subject. Humanity has lost much of the
Wisdom of the Ancients ; some of it is recover-
able by a proper study of myths—Greek and
Indian—with the aid of the keys provided by
H P. B. Again, in Chinese lore (he art of
Home-Building is taught. Confucius said that
" those who w'ould order their national life
must set about ordering their home life.
And again—

If your instinct is correct you will not be far
from the highest ideal, although you may not
exactly achieve it. When the individual
families have learned kindness, (hen (he whole
nation has learned kindness. When the
individual families have learned courtesy, then
the -whole nation has learned courtesy. When
one man is greedy or avaricious, then the
whole country is plunged into disorder. Such
is the law' of things. That is why it is said
that, “ /1 single word may spoil an affair and
a single man can set the country in order. ”
The student of Theosophy then must not

allow himself to be swayed by feelings which
spring from false vairagya and materialistic
views of asceticism. He should considercalmly
and determine perceivitfgly if his righteous-
ness-humaneness needs the field of the Home
for its real unfoldment. And more—each
student should make a personal application of
the teachings given by H. P. B. in The Key to
Theosophy, under the caption “ Theosophy and
Marriage. "

Further, the institution of the human
family provides the pattern for the building of
the State. The family pattern is the only one
which should be followed in building any
state—city-state, or nation-state, or world-
state. Unless the stale has the virtues and the
powers which accompany the building of the
family, it is bound to fail. Every state comes
to birth, rises and then dies; but what does it
leave behind when it dies? Human memory
carries in itself, even to-day, a feeling of |oy
and gratitude for the work of the Divine Kings
of what is called the Golden Age. When
thousands of subsequent events are forgotten,
Divine Kings of old and their rules are remem-
bered.  Successes of .spiritual achievements
only arc immortal, be they of the individual
or of the state. Ivan, the Teirible, and the
many Popes of Rome are already fading away
from human memory, but the radiance of
Jesus casts its beneficence and will continue to
do so. ASoka’s Empire of 300 B. c. will be
remembered when the British Empire of the



ith-20th century will have been forgotten.
Rama’s rule will inspire generations unborn as
will Buddha’s life work. Why ?  Because
Rama and \soka built their kingdoms after the
family-pattern, as Jesus and Gautama laboured
for members of the one human family, hi
| ndia many sages, voluntarily and deliberately,
enteitd the Grihastha Ashrama, so that they
might set the example of building the Home
after the true spiritual pattern.

So much space has been given to the sub-
ject of the importance of the Family-institution
because even among students of Theosophy
the value of the Householder-stage, is not
recognised. The world of to-day, befogged by
economic propositions and by personal selfish-
ness cares not for soul-growth, for spiritual
service- of the human family. Lust is called
love—and most men and women only gaff
about it. and discuss and debate, but what do
they understand ? Lack of moral principles
and of moral perception has ruined our civiliza-
tion : should not students of Theosophy lead
the way by establishing Homes as centres from
which influences radiate, giving dignity and
grace to life, exemplifying filial piety, marital
fidelity, parental protection ? The ideal seems
unattainable for the task is fraught with risks
and with hardships, »bu< our philosophy is
powerful enough to enable us to achieve
triumph.

The primary requirement is the awakening
of the higher desire to establish on earth, in
one’s own state and domicile, a Home pat
terned after the Law's of Heaven. This high
enterprise will be readily and cheerfully under-
taken if we perceive that the Family is a great
school which teaches unselfishness and temper-
ance, which- provides’opportumties of walking
the Path of Renunciation in an easy way,
which causes the birth of pure love, i. e,
sacrificial love, and rewards it as it is poured
out. Vishnu is called the great Householder,
the Protector of Earth, the Preserver of Justice,
the Provider of the Weak. What Vishnu is to

the universe that the Grihastha, is or should be
to Humanity; then only will it cease to be
Orphan Humanity.

The ist of August 1941 was the 650th Anniver-
sary of the Independence and Unity of Switzer-
land  Writing in The New York Times, 2nd
August, Anne O’Hare McCormick says —

Lach year, on the ist of August in the glade near the

Lake of Lucerne, where representatives of the three

original cantons met in 1291 to take the Oath of con-

federation to the ' Everlasting League” of freedom—the

Swiss gather to repeat the original oath and light a

symbolic fire. From its flame picked runners kindle
their torches and carry the light to the capitals of the
twenty-two cantons.

The mountain tops arc illuminated byl fires
built by the labour of surrounding villages. In
Schools children repeat the oath of their ancestors
remembering ! heir sacrifice which has kept their
country a living, throbbing unit all these centuries.

What is this oath based upon ? On the prin-
ciple of individual freedom and social and political
co-operation in the problems of the confederation ;
on civic liberties ; on compulsory’ education and on
the encouragement of exchange of ideas at period-
ical gatherings. The intelligence with which ques-
tions of national import are discussed by the
nation’s citizens has elicited admiration the world
over. For let us not forget that Switzerland
comprises twenty-two self-governing little states,
speaking three languages and about a dozen
dialects. Customs and characteristics vary so

from one canton to another that they seem
indeed of different nationality.

Switzerland has demonstrated that true Demo-
cracy can survive when based on the collabora-
tion of off She< has afforded rest and health to
many. The fresh breath of her mountains has
inspired men ol all nations to higher ideals. When
this great storm is over, Switzerland may' still
pas§ unnoticed, having no navy, no colonies, no
indigenous riches - to tempt the greedy govern-
ments which may survive. Or she may stand as
that model of Democracy 10 which some future
leader will turn asking the source of her power to
remain secure in a peace and a seclusion which
has thus far protected her from the karma ol the
rest of Europe The student of Theosophy may
find much light in the philosophy to throw on
this question. He may here discern the play oi
great fundamental Principles which have worked
diversity into the harmonious mosaic of unity.
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IN THE LIGHT

According to my definition of Swaraj even the
poorest Indian should geteuough milk, ghee, vegetables
and fruits. Every man and woman must get a
balanced diet and a decent house.

Thus spoke Gandhiji, and every socialist,
whatever his school of socialism, will hear in these
words the echo of his own hopes. Similar
sentiments were expressed by the United States
.Ambassador at London speaking at the Conference
of the World Scientists. He said :

Let us never forget the obligation of science to
satisfy the primary needs of man so that the essentials
of life are recognized equally as pari of the rights of
man. This is necessary if we arc to have security.
We must abolish hunger and sword as a means ol
forcing labour. In that way only can we give meaning

to that equality which proclaims for all men everywhere
the rights of life, liberty and pursuit of happiness.

But between Gandhiji's Socialism and other
brands there is a great difference, as there is
between the hope verbally expressed by the
United States Ambassador and that felt and
worked for by the ardent socialists. All good
men desire to see the reign of peace, prosperity
and plenty ushered in, but different men work for
its realization in different ways according to the
philosophy of life and of government each holds.
Many people discuss ways and means of creating
a new social order after the war, and some fancy’
that everything will depend upon which side wins
the war. Battles waged on the mental fronts are
more important than those fought on the Eastern
front between Germany and Russia, even though
we arc writing these words on a day when the
fall of Moscow seems imminent and almost certain.
The results of the war will change humanity but
little unless a change in the mind of the people
has taken place. In the October number of
The Aryan Path many thought-provoking articles
on the subject of the world after the war have
been published and students of Theosophy will
do well to peruse them. A new socio-political
order without the correct moral basis must fail,
and is there a philosophy other than that of
Theosophy which can supply the right ethical
foundations ?

OF THEOSOPHY

The Very Rev. W. R. Inge, D. D., writing in
The Fortnightly for June on “ La Trahison des
Clcrcs 7 charges contemporary scholars with
treason to the intellect. Science, he asserts, has
been "assailed and invaded" by irrationalism and
he quotes dismally from Aliotta’s ldealistic Re-
action Against Science :—

The ruined shrines of the goddess of reason are
invaded by the rebel forces of feeling, will, imagina
tion, and every obscure and primitive instinct

If science had indeed, as the former Dean of
St. Paul’s charges, struck its colours to irrational-
ity, it would be no more extraordinary, surely,
than for the holder of a retaining fee from Ghurch-
lanity to step forward with an impassioned
brief for Reason, which is his client’s deadliest
enemy ! He writes ruefully that

Theosophy, occultism, magic and spiritualism have

returned to the places from which they seemed to have

been finally banished. In the last century science was
supposed to speak with a clear voice; now her confi-
dence in herself has waned.

That science, unlike the orthodox Church, is
no longer as firm as a rock on each of her former
errors and now recognizes, in the words of H. P.
B., that " there do exist mysteries behind the
veil which are unreachable without a new key ” is
cause for congratulation, not for regret, but we
are more concerned here with the side-fling at
Theosophy. We fear that the former seeming
banishment of Theosophy was an example of
wishful thinking. But that aside, the obvious
implication that Theosophy, occultism, magic and
spiritualism—terms not all identical but, if used
in their true sense, not contradictory—are irration-
al could be made in good faith only by one quite
unfamiliar with their methods and their teachings.
It is absurd and carries its own refutation in the
eyes of any open-minded student. The instinct-
ivized reason which is intuition is higher than the
unilluminated reason, the clumsy tool on which
the modern man has been depending. It is what
Plotinus called * absolute knowledge founded
on the identification of the mind with the object
known."

Theosophy cannot disclaim—nor would its
students wish to do so on its behalf—a consider-



able part of the responsibility for this new
humility ol science in the lace of facts which
appear at once incontestable and mutually
irreconcilable.  But to recognize boundaries
beyond which material science is powerless to
guide the questing mind without aid from Occult-

ism, “ the complement and missing soul of the
former, " is not to fall into unreason and super-
stition. On the contrary, Theosophy recognizes

the reign of law in every circumstance. But it
recognizes also that

to make oi Science an integral whole necessitates,
indeed, the study of spiritual and psychic, as well as
physical Nature

Bruce Barton is repeating an old (caching
when he emphasises ( The Reader’s Digest,
September, 1941 ) that intemperance should not
mean over-indulgence only in alcohol. * Excessive
work, roller-coaster emotionalism, worry, too
violent exercise or the feverish pursuit of pleasure ”
are also forms of intemperance. He quotes the
2500-year-old Greek formula “ Nothing in excess
he might well have repeated the 5,000-year-old
Gifa doctrine

This divine discipline, Arjuna, is not to be attained
by the man who eateth more than enough or too little,
nor by him who hath a habit of sleeping much, nor by
him who is given to overwatching. The meditation
which destroyeth pain is produced in him who is
moderate in eating and in recreation, of moderate
exertion in his actions, and regulated in sleeping and
waking. .3 |

Intemperance must not be confined to over-
doing ; there are sins of omission which are
associated with intemperance. We must learn
not only to eschew excessive indulgence, but also
lo avoid extreme abstinences. Gluttony is wrong,
but starvation of the body is also intemperance.
Bruce Barton advocates self-examination * to
discover your private form of intemperance ”
which makes life “ ugly and inefficient and may
lead us prematurely to the grave. ” Out of his
own personal experience as well as observation he
refers to numerous types of intemperance—*“the
cancer of unreasoning fear,” *“ to show our
importance by being fastidious ” etc. He instances
the favourite pastime of one who is great on
““checking up'—*““providing tinder for argu-
ments " | But he also instances how some *“ who
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were proficient worriers in youth have learned to
police this particular intemperance *; and what
is true of one is equally true of every intemper-
ance.

Two ideas presented by Mrs. V. M. Austin,
a member of the Council of the International In-
stitute of Psychic Investigation in London, who
presents in the April issue of the Journal of
the American Society for Psychical Research
“Some Thoughts on the Future of Psychical
Research " are of particular interest to the
student of Theosophy. One of them recognizes
the fluctuating character of the mediumistic
faculty—due primarily, Theosophy teaches, to
variations oi the terrestrial magnetism—and evi-
dences a tardy awakening to the responsibility |

which rests upon psychic researchers for the care
of the sensitives upon whom their investigations

depend. She writes that the latter
have been obliged to use their faculties as a means
of subsistence. They have given sittings to all types
of persons year in, year out, regardless of the ebb and
llow of what is at best a fluctuating and evanescent
gift—a faculty which cannot in the nature of things be
turned on and off like a tap. In the future it is
devoutly to be hoped that funds will be available
for the training of promising material, and that these
sensitives will be placed beyond the necessity of earning
their bread, and out of reach of those who would
unscrupulously exploit them.
In olden times sensitives whose abnormal
faculties it was desired to develop were trained in

special schools, while unregulated mediums were

persecuted and sometimes even put to death,
because the ancients appreciated, as the modern

psychic investigator does not, the dangers of

unregulated mediumship to the individual and
to the community.

To encourage such dangerous, nay, often fatal,
tendencies as those which make possible the exer-
cise of mediumship is to assume a heavy respons-
ibility. It is certainly a step in advance that
some investigators of the present day recognize
that fact to some extent How far the modem
psychic researcher with his scanty knowledge will
be able to safeguard his subjects is problematical,
but it is encouraging that the will to do so as far
as possible is awakening. Mr. Judge called the
taking of money for the practice of mediumship A
“ Ihe great disease of American spiritualism which E
has debased and degraded its whole history. ” It m
is well that its undesirability is being admittcd/I
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