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THE THEOSOPHICAL SOCIETY

(Founded by H. P. Blavatsky and Col. H. S. Olcott.

Mrs. Annie Besant, President)

AND HOW TO BECOME A MEMBER OF IT

THE THEOSOPHICAL SOCIETY
was formed at New York, November
17, 1875, and incorporated at Madras,
April 3, 1008. A Society of an absolute-
ly unsectarian and non-political charac-
ter, whose work should be amicably
prosecuted by the learned of ail races,
in a spirit of unselfish dévotion to the
research of trnth, and with (lie purpose
of disseminating it impartially, seemed

strengthen the wanihg religions spirit. The
simplest expression of the objects of the So-
ciety is the following:

First—To form a nucléus of the Universal
Brotherhood of Humanity, without distinction
of race, creed, sex, caste or color.

Second— To encourage the study of compara-

tive religion, philosophy and science.
Third—To investigate unexplained laws of
Nature and the powers latent in man.
No person’s religious opinions are asked

upon his joining, nor any interférence with
them permitted, but everyone is expected to
show towards his fellow-members the same tol-
érance in this respectas he daims for himsélf.

THEOSOPHY is the body of truths
which forms the basis of ail religions,
and which cannot be ciaimed as the ex-
clusive possession of any. It offers a
philosophy which ronders life intelligi-
ble, and which demonstrates the justice
and love which guide in its évolution.
It puts death in its rightful place, as a
recurring incident in an endless life.
opening the gateway of a fuller and
radiant existence. It restores to the

to know the spirit as himself, and the mind and
body as his servants. It illuminates the scrip-
tures and doctrines of religions by unveiling
etheir hidden meanings, and thus justifying
them at the bar of intelligence, as they are
ever justified in'the eye of intuition.
Members of the Theosophical Society study
these truths, and Theosophists eiuleavor to
live them. Every one willing to study, to be
tolérant, to aim high and work perseveringly
for the realization of universal brotherhood
is welcomed as a member, and it Tests with
the memeber to become a true Theosophist.
The International Headquarters, offices and
managing staff are at Adyar, a suburb of
Madras, India. The Headquarters of The Amer-
ican Section of The Theosophical Socie.ty are
at Krotona, Hollywood, Los Angeles, California.

HOW TO JOIN THE THEOSOPHICAL SOCIETY

One of the twenty-two National Societies or
Sections of The Theosophical Society exists in
America, and is composed of lodges in various
cities (of which a list is printed in this maga-
zine) and, in addition, a scattered membership
residing where there is no lodge. The head-
quarters fee per year for members of lodges is
$2.00; for unattached members the fee is $5.00
annually. New members pay pro rata for the
first year and a diploma fee of 50c upon joining.

Information about Theosophy and the Theo-
sophical Society is easy to obtain. In addition
to the secretaries of lodges (whose naines and
addresses are to he fourni in the Lodge Di-
rector.v, printed in the back of. this magazine),
fui] information may be obtained from the Gen-
eral Secretary of The American Section, ad-
dress below. ~ A descriptive booklet, a copy of
the By-Laws of the Section, and an application
blank for membership are gladly supplied free
of ail cost to any address in the world.

To enter the Society it is necessary to sign
the form provided, which reads, in part, as
follows:

7. the undcrsigned. heinfl in sympathy witli
the abjecta of the Theosophical Society and ac-
quainted with ils rides, hcreby make applica-
tion for admission as a Fellow thereof.

I nnderstand the abjects of the Society to be
as follows: tst— To form a nucléus of the
Universal Brotherhood of Humanity. without

distinction of race, creed. sex. caste or color.
2d— To promotc the study of comparative re-
ligion. philosophy and science. Sd — To inves-

tigate unexplained laws of Nature and the
powers latent in Man.
My application for Fcllowship lias never

bcen rejcctcd by this Society nor any of its
branches.

Two sponsors, members of the Society, must
also endorse the form at the bottom; if no
sponsors are obtainable, notify the General
Secretary. |If the application is for lodge mem-
bership, the applicant must be accepted by the
lodge and his application sent through the
proper officer of such body. If the application
Is for membership-at-large, the signed and en-
dorsed form should be sent either to a lodge
officer to be forwarded to the General Secre-
tary or sent directly to the latter. Informa-
tion as to the spécifie amount to be sent to the
General Secretary with the application will be
supplied; it varies with the month of the year,
but never exceeds $5.50 in the case of a
membor-at-large and $250 in the case of lodge
members, except that in the latter case the dues
of the local lodge, whatever they may be, must
also be met.

For further direction, samples of literature,
or information about any spécial phase of The-
osophy, address the secretary of any lodge or

THE GENERAL SECRETARY OF THE AMERICAN SECTION OF THE THEOSOPHICAL

SOCIETY, KROTONA. HOLLYWOOD,

LOS ANGELES, CALIFORNIA.
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CHRISTMAS!!

WHAT GIFT!

What better gift can you give your friend than a copy of

The American Theosophist

each month for twelve months? A year's subscription is only $1.50, but a
spécial club rate of $1.00 each for four subscriptions and over, sent in at one
time is hereby oitered, good until December 31,.1913.

We will begin the subscription with the January number.

This will ar-

rive about Christmas and we will send a beautiful card announcing your

gift.

You will be benefiting four friends each month for a year at a very

small cost.
Address:

The American Theosophist

KROTONA, HOLLYWOOD, LOS ANGELES, CALIFORNIA

IN RAS RELIEF

The stories and coraments here published

are desilgned to do somethin
ighten the burden o

merely
A sense o

more than
the world.

humor is an essential to an oc-

cultist, for it is often his only relief from

the pressure of a strenuous life.

Help, in

the form of contributions, will be grate-

fully received. Address The American
Theosophist.
A DREAM was white. | was in a large room with sev-

I could not have been more than six years
old when | first dreamed this dream. | re-
member telling it to an aunt who died shortly
after my seventh birthday and, while | have
no dates, I am sure it was more than a year
before her death when it first occurred. The
same dream has corne to me at mtervals ten or
twelve times, the last time being when | was
about twenty-four.

In my dream | am quite a big girl of
twelve or fourteen. | remember looking at
children of six or seven who appear in my
dream and thinking of them as babies. |
had long, straight, black hair and my dress

eral other children, ail younger than myself.
A black woman was there, nursing a baby.
She wore brightly-colored cotton clothing,
just long lengths of calico wound around her.
Her dress did not seem to be eut or sewn
in any way. She also wore a bright cloth
on her head. | have a vague notion of red
and yellow being the chief colors of her dress.
She wore a lot of jewelry, anklets, bracelets
and necklaces, and they were continually
tinkling as she moved. On one side of the
room was a sort of table, or bench, bearing
a plate of bright yellow fruit. | was sitting

(Continued on page 3, Advertising Section.)

Please mention The American Theosophist when writing to advertlsers.
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JACOB F. GATES

Dealer in and Collector of Old and Rare

B ook s =

With HOLMES BOOK CO.
Los Angeles, Calif.

DR. LAZETTE A. WEAVER, F.T.S.

OSTEOPATHIC PHYSICIAN
030 CALIFORNIA BUILDING
(Spécial rates to T. S. Members)

Office Phone: F-3047
ReSIdence 1351 Bond St.
21612 -

Phones: Main 4906

Carroll Springs Sanitarium

NEAR WASHINGTON, D. C

Pure Air, Pure Water, Pure Food.
Medical, Electrical and Psychiatrie

Home Environment.
Treatment.
cation.

Massage and Nursing.

Health Vibrations;

Booklet on Appli-

G. H. WRIGHT, M. D, Forest Glen, Maryland

apart watching the others play, when this
woman offered me the plate of fruit. | re-
fused, but she pressed me to take some. |
took one and the other children ail started
eating. | remember even now the nauseat-
ing sensation | had when | first got the taste
of the fruit | had taken. When, years after-
ward, | tasted the real fruit | had the same
sensation. Ail the events of my dream rushed
before me and for one moment | lived my
dream again.

I was explaining to the black woman that
I could not eat the fruit, when suddenly
there was a great commotion outside. The
woman screamed and shrank into a corner,
holding the baby. The children ail started
screaming too. Then the door burst open
and a black man entered. Others were there,
but I took no notice of them. | just knew

100 typewritten lectures by best
writers, including Mrs. Besant.
Those desiring to deliver prepared
lecturers find the Bureau a blessing.
Lectures loaned at 10c each. Non-
members are privileged to make
use of the Bureau. Write for list.

LECTURE BUREAU

MRS. JULIA A. MYERS
10736 Walnut St., Morgan Park, 111

the first man had corne for me. He pulled
me out of the room, dragging me by one
arm and my hair. There were some steps
outside— not stairs, but just three or four
steps— and as he dragged me down | begged
and entreated him to give me time to say my
prayers. | remember the gleam of the knife
he was holding over me and | know that |
did not really want to pray. | wanted to
gain time.

At this stage of my dream | always woke
up. | remember telling my aunt, and | know
she remarked that | must be a very wicked
little girl or I wouldn’t dream such bad
dreams and it was absolutely depraved to
say | wanted to say my prayers to gain time.
At that date | had only seen one, or at least
two black men. They are few and far be-

(Continued on page 5, Advertising Section)

THEOSOPHY IN INDIA
The Official Organ of the Indian Section,
S. A Magazine of Real Interest to the
Publlc Contains valuable articles from
well-known Indian  Theosophists who
place before the world the Wisdom of the
East in the Light of Theosophy.
Send two dollars to The American Theoso-
phist, who will remit to
THE MANAGER, THEOSOPHY IN INDIA.
llenares City (Inilin)

VEGETARIAN CAFETERIA
257-59 So. Hill St.,
Los Angeles, Calif.

Please mention The Americnn Thcosopliist when writing to advertisers.



THE AMERICAN THEOSOPHIST—ADVERTISING SECTION

KROTONA

Buy a homesite near KROTONA, the promised land. The available résidence
property near Krotona is limited, thousands of Theosophists throughout the world
are looking with longing eyes toward KROTONA, and a future home near the great
Institution. Beachwood Park lots adjacent to KROTONA are being rapidly taken over.
$100,000 worth sold in 18 months, many to Theosophists in the United States and
Canada by mail. Many purchasers hdve doubled and quadrupled their investments
here.  The folowing letter endorses our methods:

DEPARTMENT OF THE INTERIOR
UNITED STATES INDIAN SERVICE
PIMA INDIAN SCHOOL

May 9, 1913.

Albert H. Beaca Esq.,
214 Douglas Bldg.,
Los Angeles, Calif.

Dear Sir

Enclosed | hand you §20. on account of my
lot Ko. 86 Beachwood ?ark Ho. 2.

Recently my uncle. Mr James White, lookod
over my lot while in LO3 Angeles, and wrote me that ho
vras very mueh pleased with the saao.

| have to thank you for the very fair deal
you gave me. Any tirae that | have opportunity to inter-
est others in the natter of refil estate handled by you
I s'nall be very happy to do so.
Very truly yours. (O

LOTS $500.00 UP, EASY MONTHLY PAYMENTS

We sell lots by mail. Here is our proposition:

Remit $10.00 for each lot desired, state the limit of price you desire to pay. We
will then select the Lots and mail you a Plat of Tract, together with full description
of the lot selected. The $10.00 will hold the lot 60 days, during which time you can
either exchange it for any other unsold lot in the tract as per price schedule, confirm
the sale, or have your money back, as you desire.

The terms of purchase are: One per cent or more of the purchase price down,
and one per cent or more per month of the balance, to include interest payments.
Interest, 7% per annum, computed monthly. No attention paid to inquiries unaccom-
panied by the $10.00 remittance.

References: American Theosophist, Krotona, Hollywood. Any Bank in Los An-
geles or Mercantile Agencies.

ALBERT H. BEACH CO., Fiscal Agents For
LOS ANGELES-HOLLYWOOD HOMES CO.
214 DOUGLAS BUILDING, LOS ANGELES, CAL.

Please mention The American Theosophist when writing to advertisers.
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For The Order of The Star in The East.

The O.

mentioned below, during December and January,
under the direction of Miss Tuttle.
The Order needs funds to extend its work.

the Order,
0. S. E. MEMBERS!

E. LIBRARY will contrlbute the entire proceeds from the sale of the books

to the work of the American Division of

The books offered

for sale for its benefit are just those you should read yourself, or give to a friend who is

interested.

The usual discounts will be given to Lodges,

count is to go to the O. S. E. Fund.

Note.
at prices agreed on in advance.

The O. E. LIBRARY will receive cash contributions for this Fund,

Theosophical books in good condition will be accepted in payment,

You can help the Order by getting them from the O. E. Dibrary.

but It may be specified that the dis-
but only

from one cent up.

It will also accept second-hand Theosophical and standard occult books as donations, to

be sold for the benefit of the O.

Any of these books can be rented from the O. E. LIBRARY,
the usual terms of a returnable deposit of two dollars,
postage at borrower’s expense.

at five cents a week per volume,
transit,

but no book rented for less than two weeks.

several at a time, on
and subject to return or purchase,
No charge for time in
The proceeds from borrowed books

bought during December or January will go to the O. S. E.
Ask for the spécial O. S. E. number of THE O. E; LIBRARY CRITIC.

The O. E. LIBRARY will
monthly, $1.50 a year. Single copies,

receive subscriptions for
15 cents.

the new Herald of the Star,

liooks sold for the benefit of The Order of the Star In the East—ail postpaid—XJ. S.
postage stamps accepted la payaieat to any aaiouat.

At the Feet of the Master,

aper,
leather, .75; 34

Alcyone;
.25; miniature

cloth, .50;
leather, .75.

Alcyone; Education as Service,
cloth, .50; leather, .75.

Besaat; The Changing World, $1.00.
Besaat; The Immédiate Future, $1.00.
Besaat; Esoteric Christianity, $1.50.
Besaat; The Path of Disciplesliip, .75.

THE O. E. LIBRARY

paper, .25;

1207 Q St,,

Besaat; The Spiritual Life, $1.00.

Besaat; Initiation, or the Perfecting of
Man, .0

Jinarajadasa; In His Name, paper, .25;
cloth, 50; leather, .75.

Leadbeater; The Inner Life, vol. I, $1.50.

W lllis; The Truth About Christ, pamphlet,

$1.00 a dozen.

N. W, Washngton, D. C

10 cents,

(Associated witth The American Section, T. S.)

Book Department
Los Angeles Lodge
of the
Theosophical

~Soclety-

Dealers and Importera of

THEOSOPHICAL BOOKS

Ordera Premptly Filled

Blanchard Hall
233 S. Broadway

Building,

Wanted: Addressea of perBona reald-
Ing on the Pacific Coaat who would Uke
notice mailed to them of the Théoaophic-
al activitiea in Lob Angeles.

Please mention The American Th

tween in English villages. | had never seen
a black woman. The house in my dream
had a véranda. There was no house with
a véranda anywhere near my home. The
black man wore white, with a white turban.

Some years ago | went to South Africa.
There | saw lots of Hindu coolies and some
would be dressed much like the man in the
dream. For a long time | looked at every
“Sammie” who came with vegetables or silks
or Indian curios, always afraid | would see
the face of the dream man. | saw many
Hindu women and many of them wore their
garments wound around them after the fash-
ion | had seen so often.

I had been in South Africa three or
four weeks, when | called on some Scotch
friends. On the sideboard | saw a plate
of vyellow fruit, which reminded me of
something but | could not recall what. |
had heard of naarljes and thought these
must be that kind of fruit. “Are these
naartjes?" | asked. Did you never see
a mango before?” asked my friend. |
took one but I was quite a long time start-
ing to eat it. | wonder if anybody yet ac-
curately described the first taste of a mango.

(Continued on page 6, Advertising Section.)
blst when writing to advertisers.
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MAUD LINDON i .

ASTROLOGER

M. Astrological Society, Inc., N. Y.
M. National Astrological Society, U. S. A.

HOROSCOPE : With Progressed

Chart and Pull Reading of Charac-
ter, Career, Prospects, etc........ $2.00

HOROSCOPE Natwty and Pro-

gressed Charts, Synthetic Life
Reading in detail, with scientifical-
ly calculated présent and future
Prospects, Occult tendencies, etc.

$5.00

Give Date, Hour and Place of Birth

MAUD LINDON
1233 East 50th St., Chicago, 111

To me it was reminiscent of turpentine, fur-
niture polish, hartshorn and, worst of ail, my
dream. | heard again the screaming and
shouting. | saw once more the wicked black
face and the knife and | felt myself going
right down into the blackness. Then | heard,
“Drink this, Nell. The heat’s too much
for ye.”

About six years after this | came to Can-
ada. | have always been able to shut my
eyes and see clouds of color, and sometimes
trees with birds in them and the sun shining
through the leaves. Then one evening | saw
a hand. It was like an X-ray photograph
and was luminous. The room was dark and
I saw the same with my eyes open. It made
no différence whether my eyes were open or
shut. Then | saw a hgure behind the hand.
It was mufiled in a wrap of some sort and |
only saw the general outline. The hand was
raised as if to uncover the face, and | was

afraid. | buried my face in the pillows and
lay trembling for awhile. Then something
seemed to say: “Don’t be frightened.

You’ve got to face it, face it now.” | looked

(Continuée! on page 8, Advertising Section.)

EDWARDS & GREEN

Real Estate

Loans

Insurance

Our office will be glad to assist you

to

us your wishes.

locate in Hollywood,
beautiful spot in California.

the most
Write

It will be our

pleasure to serve you.

EDWARDS
6776 Hollywood Boulevard

& GREEN
Hollywood, Cal.

Please mention The American Theosophlitt when writing to advertisers.
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FIND ANY LETTER OF ANY
YEAR AT ANY MOMENT

HE efficiency of your transferring
T method is felt every business day

of the year. Certainly your 1912
letters should be as easily and quick-
ly findable as those in your current
files. Time lost hunting for old let-
ters is just as valuable as time hunt-
ing for recent letters.

Our booklet “How to Transfer
Papers and Records” describes the
best ways of transferring for each
line of business and each kind of fil-
ing. Worite today for a copy of the
book. It costs you nothing when re-
quested on your business letterhead.

VaWMANanpFRBE M fg.© .

1185 ST. PAUL ST. ROCHESTER, N. Y.
“Leaders of the World” in Filing Systems and

Business Equipment.

STOP! DONT BUY THAT BOOK!

Theosophical Books Loaned Free by Mail

Alcyone: At the Feet of the Master; Education as Service.
Besant: _The Changing World; Esoteric Christianity; ldeals of Theosophy; Initiation, or
The Perfecting of Man; Thought Power: Its Control and Culture,
rngdon: Episodes from an Unwritten History (of the Theosophical Society).
Collins: Light on the Path.
Cooper: Methods of Psychic Development.
lvingsford: The Perfect Way, or the Finding of Christ.
Lendbeater: The Christian Creed; The Perfume of Egypt; etc.
Patanjali: Yoga Sutras (Johnston’s version).
Steiner: Atlantis and Lemuria.
Theosophical Manuats, and many others.
Ternis: To be returned postpaid at borrower’s risk within one month after receipt.

Up to four books not exceeding $3. On first request and to new patrons only. No réfer-
encés or deposit required.

The following can be borrowed at flve cents a week per volume (minimum, ten cents
per volume) and cost of transportation.

Ternis: A deposit of two dollars, unless waived by spécial arrangement.
Be.snut and Lendbeater: Man: Whence, ITow and Whither; Thought-Forms; etc.

Blavatsky: |Isis Unveiled; The Secret Doctrine; Key to Theosophy; etc.

Lendbeater: The Hidden Side of Things; The Inner Life; Man, Visible and Invisible; etc.
Mead: Hermes Thrice Greatest; The World Mystery; etc., and ail books b.y Besant, Bla-

Leo: AU astrological books.

Mead: Thrice Greatest Hermes; The World Mystery; etc., and ail books by Besant, Bla-
vatsky, Boehme, Hartmann, Leadbeater, Mead, Scott-Elltot, Sinnett, "Steiner, Walle

and others.
Ail Theosophical books for sale, new and second-hand. Usual discount to lodges.
Full lists, reading courses and informataion on request.

THE O. E. LIBRARY, 1207 Q STREET, N. W., WASHINGTON, D. C.
(Associated with The American Section, T. S.)

Please mention The American Theosophist when writing to advertisers.
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Scientific Eating

_ 1 have prepared a course of study
in Scientific Eating which teaches
you how to select, how to combine

meals.

These lessons are the boiled down
results of 20 years’ study and experi-
ence in treating over 20,000 people
by scientific eating.

These lessons make the taking of
instructions. from so-called food ex-
perts unnecessary. They make every
person their own food doctor. They
teach you how to select, how to com-
bine and how to prepare common
every-day food so as to get natural
results. Natural results mean health.
In other words, these lessons teach
you how:to give Nature the proper
tools to do her work with.

The Government teaches farmers
how to feed cattle and hogs so as to
make them healthy. These lessons
do ghe'same thing for people, why
not?

Dr. H. W. Morse of Hartford,
Conn., one of the most learned men
in the medical profession writing of
this book said:

“Scientific Eating is a wonderful little
‘book. It tells of a science that will do
more to cure disease than all the drugs in
the world.”

Drop me a card and I will send
you this little book free of charge.
It explains my course of lessons and
incidentally tells why civilized man
is only 51 per cent efficient and lives
an average of only 39 years and 3
months,

EUGENE CHRISTIAN, F. §. D.
213 WEST 79TH STREET,
NEW YORK

and how to proportion your food at.

again. The figure was still there and still
shrouded. = The luminous hand slowly raised
itself to the head and drew back the cover-
ing and I saw a face smiling, kind and lovely
but still sad. It disappeared and then I saw
the Hindu of my dream; but he too was kind.
I got the impression that he was pleased that
I had seen him.

Since then I have seen him many times.
Sometimes he shows me whole sheets of writ-
ing, but I do not know the language; and
when I fail to understand he seems disap-
pointed. Once I saw two words constantly
recurring. = They were Chandres Das. 1
thought, *‘Is that your name?’’ and he smiled
and seemed pleased. Since then I often see
him and to myself I always call him Chan-

dres Das. 3
FIRE-WALKING

In a little village on the outskirts of Ma-
dras there was to be a ‘“fire-walking.”  Just
before sunset crowds began to pour in along
all the roads leading to the village, pictur-
esque crowds of brown men, women and chil-
dren in scant red clothing, here and there one
carrying a beautifilly-shaped brass vessel or
a red clay chalty, sometimes a woman with
a baby astride her hips.

In the village was a temple of Draupadi,
in whose honor the ordeal was held. Near
the temple, on an open plain, blazed a huge
fire. Around it a barrier enclosed a space
twelve or fifteen feet square. At one end,
facing the fire, stood the gorgeous image of
Draupadi mounted on a lion. On the. op-
posite side of the square the space was re-
served for those who took part in the cere
mony. On the other two sides the crowd
stood patiently waiting, growing every mo-
ment by fresh arrivals.

At sunset the larger brands were removed,
the fire smoothed into a flat square and bags
of charcoal emptied on it, making a glowing
bed. The statie of Draupadi was carried
in procession around the outskirts of the
crowd, followed by the men who were to

run and by the villagers, after which it was .

returned to its original position; and the run-
ners, some thirty men—naked save for the
loin cloth and the garlands on their heads—
and the children, whom some carried astride
their shoulders, gathered opposite, pushing
wildly against the frail barrier and.parting
(Continued on page 11, Advertising Section.)

Please mention The American Theosophist when writing to advertisers.
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POLEMAN W. SCHREMPF

Do You Want to Ucttcr Youmelf? ART'ST

Do you want to Write shorthnnd? .

OOMB AND SEE US ABOUT IT! Copies andPhEor{]Oarrgaenrw]enot? Ir)n:deepoftang/ Palnting,

Phonest Home 54021; Broadway 2560 graph, gu yP .
1017-1019 SO PIGUEROA ST. 143 N. Dearborn St. Chicago, IH.

ELE R

BRYAN GARNIER

a5063

BRANDENBURG CO

Boulevard

Los Angeles, California

THE ClTlZENS SAV].NGS BANK Total Assets Lo $900,000.00

CHIROPRACTIC AND DRUGLESS HEALING METHODS
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Did you find the most interesting things in the volume of The Ameri-
can Theosopkist just completed? Would you not like to have the
sériés at hand in convenient form? The bound volumes (X 1V —Oc-
tober, 1912, to September, 1913) are attractively finished in cloth at
$2.00, and a spécial price for leather will be quoted gladly upon re-
quest. Some of the more mémorable titles in the volume are: By
Annie Besant, The Open Rond to the Masters, Theosophy or Para-
vidya; by C. W. Leadbeater, Eaoteric and Esoteric, Exaggeration,
The Force of the Master; by C. Jinarajadasa, The Law of Renuncia-
tion; by Weller Van ITook, Work on Higher Planes; by Roger W.
Babson, Service to Mankind; by Marie Russak, Some Occult Effects
of Music, “Such Stuff as Dreams are Made On”—to mention only
a few titles. Other contributors include Irving S. Cooper, Charles
Lazenby, Otto Carqué, F. E. Titus, Claude Bragdon, Elisabeth
Severs and Vance Thompson.

Then tliere is the delightful sériés of stories and sliadow drawings
for the children, hailed with genuine pleasure by innumerable teach-
ers and mothers, a source of perrenial amusement and much good in-
struction for the youngsters.

These things, with the able éditorials, reviews, and lively notes on
the passing world make the fourteenth volume of surpassing interest
from end to end.

Every lodge should have a copy for its library.

Just the book for your friend who is not a member.

For immédiate deliveiy of a bound volume, postage prepaid, send
two dollars to

THE AItERICAN THEOSOPHIST

Krotona, Hollywood,
Los Angeles, California
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To Members of
the T. S. and
Their Friends

If you will send us the names and
addresses of ali friends who are inter-
ested in the World’s Progress along
the lines of Universal Brotherhood,
Universal Peace, and Universal Tolér-
ance, we will send them a free sample

copy of

THE AMERICAN
THEOSOPRIST

Send in the list now. We will send
out the copies without any cost to you
or to them.

Address The Business Manager of
THE AMERICAN THEOSOPHIST
Krotona, Hollywood, Los Angeles, Cal.

Home Phone 57390
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to be allowed to pass. Two native police-
men, in khaki with red turbans, held them
back until the signal should be given. Then,
when the barrier was removed, they dashed
frantically amid complété silence. When
every man had crossed the coals barefooted
and ail were assembled under the image of
Draupadi, they turned and crossed to their
original position. Then a third time over the
burning bed they went, back to the protec-
tion of Draupadi, the goddess.

Immediately water was thrown on the
coals, but before they were extinguished men
darted under the barrier, picked up the sa-
cred embers and rushed back to the crowd.
Numbers of native policemen, armed with
whips, fought back these enthusiasts and the
whole weight of the crowd which flung itself
forward to get to the fire. This hand to
hand encounter, the mad excitement, the surg-
ing crowd pressing against the handful of
office» and being hurled back till the fire was
extinguished, was not the least interesting
feature of the performance.

The Europeans who came to see were
(Contlnued on page 12, Advertising Section)
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Illustrate Your
Lectures

We will make lantern slides
' from your pictures or drawings
at one-hali usual price. Slides
for sale or rent, including
“Thought-forms” and “Man,
Visible and Invisible.”

The American Section

Stereopticon Burean

J. C. Myers, Head

10736 Walnut Street
Morgan Park - Illinois

most courteously treated. They were given
seats just outside the barriers, garlanded with
jasmine wreaths, and escorted back to their
conveyances when the ceremony was over.
This is not a Brahman or even a caste
ceremony, but is done by the Panchamas, the
outcastes, As we were returning to our auto
through crowded streets, two of the runners
passed us and we asked to see their feet.
They turned up the soles for our inspection
and they proved to be quite unhurt. No
man was burned.  Through an interpreter,

- we asked the panting, perspiring men what
" preparation was made for the ceremony.

They said that three goats had been sacri-
ficed to Draupadi that morning, that they
themselves were required to live a very clean

- life under the direction of a priest for a num-

ber of days previous, and that they had taken
no food whatever that day. We asked why

~ they did this thing. One said that when he

was a child he was afflicted with a disease,
and his mother told him if he would cross
the fire to Draupadi he would be healed.” He

did so, was cured, and vowed to cross it ev-
(Continued on page 16, Advertising Section.)
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BY THE EDITOR

CHRISTMAS

ACAULAY said that Christmas had been from time im-
mémorial the season of joy and domestic affection, when
quarrels were made up; when ail hearts not utterly desti-
tute of kindness were enlarged and softened; when the
poor were admitted to partake largely of the overflowings

of the rich; when the interval between landlord and tenant, master
and servant, was less marked than through the rest of the year. Conld
those things but he realized in practice, they would indeed be noble
ideals for a season that is so widely celebrated the world over.

One step forward would it he if the season as it is nhow observed
were relieved of the hurden people feel to make one another material
gifts, which had much better go to children and the poor, by sensible
people suhstituting among themselves loving acts of kindness, words
of comfort or good cheer, the forgiveness of wrongs, the extension of
brotherly, yes, even parental tolérance to ail—to the ignorant, the
ugly, the unclean, the foolish and the vicious—to ail equally. Foi-
are not ail mankind His children, some younger, some older, and do
not the ignoble and ugly need the love and understanding that we
find so easy to give to the noble and the beautiful?

Let Christmas he a season of universal kindness, love and forgive-
ness, a spécial time for helping the lowly, for giving happiness o
children. Soon He who came hefore will corne again, so say the signs
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of life all about, and no better prepaliation could be made for so
sublime an event than following in the footsteps He made when last
here by being just kind and tolerant to all. :

oQo

AGAINST REINCARNATION

7 DOCTOR, on receiving from a Theosophist a letter ex-
] plaining something of Theosophy, has sent to the press
some comments which show to one who has a fundamental
] knowledge of the subject how hard it is for an unsympa-
_ thetic person to be just. The doctor says that much about
" Theosophy is reasonable enough and may be accepted, with little
pinches of salt here and there, but he regards the theory of reincar-
nation as repugnant to the last degree “because it does away with in-
dividuality, makes a hideous mockery of human ties that-bind and of
Jove which some of us hope is eternal. It gives no promise that those
who part in sorrow here will be united under better: conditions over
yonder or anywhere else.” '

Theosophists well know that their philosophy does not do away
with individuality, but that through reincarnation it shows how indi-
viduality becomes expanded and glorified until it reaches the stature
of the Divine Maii. So far from making a “hideous mockery” of the
ties that bind, Theosophy teaches that a tie once made binds not in
one life alone but for all time, in proportion to the strength of the
bond, and that when we return to incarnation over and over again we
take up those ties as before. One of the emphatic points in Theos-
ophy is the eternal nature of love, the one great permanent force that
unites all into a single glorious whole. Theosophy gives promise that
those who part in sorrow here will be united in a more real way than
any other scheme of life discloses, showing, in fact, that the union
continues unbroken, regardless of the temporary incident called
death. - '

The doctor thinks that because we have no conscious memory of
our past the lessons of the other existences have vanished as a fleeting
breath, but he wholly overlooks the fact of the sub-conscious mem-
ory which expresses itself in intuition, character and innate capacity.
Man coming into incarnation brings his character with him, and so
far as it has been developed through the experience of the past it is
ready made up to that point and reexpresses itself according as the
developing body offers it a fitting instrument of expression. The
inner or innate tendencies have never by any other system been suffi-
ciently accounted for, and reincarnation explains their origin in the
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struggles of the past. Nature lias no gifts for man; what lie pos-
sesses, lie lias worked for sometime, somewhere.

The doctor objects to coming back as a babe over and over again,
“drawing sustenance eacli time from an alien bosom, blood kin to an
outfit wilich perbaps does not speak tbe sanie language or worship
the sanie God.” Thbeosopby teacbes tbe brotberbood of man and the
Fatherhood of God. Ail being cbildren of one Fatber, ail therefore
are of one family and no man is alien to another. As love is all-em-
bracing and eternal, man will eventually learn to extend it equally
in ail directions. Tbere is but tbe One God, under wbatever naine we
worsbip Him, and ail paths lead to Him.

Thbe doctor’s idea of tbe final consommation is entertaining.
“ . . andthis coming and going, to continue for ages until the en-
raptured sodl is worn so smootli and perfect notbing more can be doue
for it, wlien it lapses into a state of nirvana, or statue-like repose,
wliicli may be described as a condition of eternal rest; no thought, no
action, no motive, no perspective—just plain notbing. The doctrine
of one trip across and tben oblivion is mucb more attractive to one
who knows wlien be bas bad enougli.”

Nirvana, or tbe doctor’ “just plain notbing,” is a state that really
may be notbing to sonie—till tbey reacli it. The enraptured joy of
tbe devotee at worsbip or of the mother at tbe cradle of a beloved
cbild is no doubt “just plain nothing” to tbe fly that creeps on tbe
wall; and yet, really, is it notbing? An enormous step forward for
that fly would it be to expand its capacities until it could embrace the
consciousness of tbe higher being, but until tlien its appréciation of
tbe higher would be absolutely nil. The state of nirvana—wliicli is
one of tbe lofty stages in human évolution, far beyond tbe compre-
hension of any who bave not reached it—is said to be a state of bliss
involving an activity so utterly unknown to bumanity as to seem to
our puny view as an absence of activity.

A philosophy wiliicli teacbes a perpétuai increase of power and
joy tbrougb an endless expansion of consciousness, brouglit about by
tbe widest and most varying expériences, is one tliat appeals to tbe
imagination and satisfies one’s innermost longings. It is true, as the
doctor suggests, tliat sonie of us at times feel tliat of this life we bave
bad enougli. But évidences ail around us are conclusive tliat we are
in tbe grip of a mighty law wiliicli leads on to tbe most marvelous ends
and, whetber we tbink we bave bad enougli or not, we must move witb
tbe great stream of évolution until tbe perfection of tbe last man is
assured; until the bitterness of life down liere is transmuted into tliat
sweetness of divinity into which man by bis expériences is gradually,
life after life, raising bimself, aided by Tliose who bave gone on be-
fore in Tlieir struggle upwards toward tbe One Fatber of us ail.
From Him we came forth and to Him we shall again return wlien
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finally, through evolutionary reincarnation, we come to realize the in-

Junction of the Christ: “Be ye perfect, even as your Father in heaven
is perfect.”.

| VAR
THE WAY TO GREATNESS

=¥ STOOD on the high deck of a steamboat, looking down
| on a large gathering of people packed together until they
| filled the entire space of the great pier below. It was dusk,
| and I could barely make out the separate heads in the
throng. As I gazed upon this mass of living beings, the
thought came: How insignificant seems every individual in that
gathering; only the whole is noteworthy. How humbling it is to note
the smallness of the place one man makes; yet it is true that each of
those tiny specks has within him the possibility of individual great-
ness. What then really is greatness? If there be a man in that crowd
who measures up to the height of greatness, what is it that character-
izes his place in the mass as held by one greater than his fellows?
The answer seemed to be: Only humanity is great, and man sim-
" ply shares in that greatness whenever he becomes so broadened and
deepened and heightened as to embrace all other beings in his love,
sympathy and service. If, for example, any man in the crowd before
you should extend his sympathy and understanding so as to include
the entire group of people of which he forms a part, then surely such
an one would show forth greatness. He would no longer be a centre
whose activity embraced only the limits of his own little speck among
the many, but would extend outwardly until he became at one with
the whole and so what he did and thought would be for the whole and
what retarded or benefited the whole would personally affect him as
if he were the whole. Such would be his greatness among his fellows
before you.

. The essence of greatness, therefore, would seem to consist in man’s
changing his attitude toward life by ceasing to strive solely for the
good of his own insignificant individual self and by bending his ener-
gies with dedication toward serving the whole. His personal inter-
ests, his heart and mind would thus become co-extensive with the heart
and mind of humanity at large. So would he cease to be petty and
individual, so become one with the whole, and so become great.

Each unselfish, poised and spiritually growing man is a centre of
constructive force. The silent benefit that he confers upon humanity
is continuous and incalculable.



TO DAMODAR

Was Faitli thy bright star,
And Dévotion thy compass,
Which led thee so far

F rom the shrine of Adyar,
From the Light to seek the Flame,
Daring, lioping Damodar,

Into darkness, so frail and free,
Struggling, climbing a Calvary,
To Tlieir home near Shigatse?

Thy great quest, O wondrous man,
Typifies the souks long span
Througli the planes to Devachan,

And from thence to incarnation.
Wil this imminent visitation
Be thy great renunciation?

Like St. John, O Damodar, °
Thon wilt help the préparation
For Ilis coming—glorious Avatar!

White Knight of the Sangrail!
Victory-crowned, triumphant,
King o’er self—H ail!

No liero of the Table Round

Like thee, O Damodar,
In ancient lore is found.

N Fer climbed a Parsifal or Titurel
From height sublime to greater height
Where They, the Blessed, dwell!



DAMODAR K. MAVALANKAR

By Adelia H. Taffinder

sophical Society is that of Damodar K. Mavalankar. To those

who are familiar with his phenomenal record his name must
ever stand for an ideal, for he could

“In spite of the stare of the wise, and the world’s derision,

Dare follow the star-blazed road, dare follow the vision”
which led him to the feet of his Master.

Damodar was born in 1857 as a Brahmana. He has related that
he was a very delicate child and that the first event of his life occurred
in his childhood, when, exhausted by a fever, there appeared to his
inner vision a mighty One who smiled tenderly upon him and prom-
ised to protect him. This vision he never forgot, and when he heard
of the Theosophical Society he at once sought the founders who were
at that time in Bombay, becoming a member of the Society August
3, 1879. :

He was called “the disinherited” because he gave up fortune, caste
and family in order to devote himself completely to the Theosophical
work.” He made most remarkable progress during the five and a half
years that he was a Fellow of the Theosophical Society. We are
told that in his childhood he had been betrothed, as is the custom in
India, but the life of renunciation and unselfish service to the ideals
which he had found in Theosophy changed his life plan. He had
inherited some 50,000 rupees, which he transferred to his father with
the agreement that it should be the maintenance of his intended wife
and that she should live in his father’s house. Through him, his father
and uncle joined the Society and for a time they were enthusiastic
members, but this did not last long and their reaction caused Damodar
" much mental suffering. They tried to force him to reinstate himself
in his caste and to carry out his marriage vows. But he had utterly
consecrated himself to his Master and threw himself unreservedly
into his arduous tasks with a zeal which has few parallels. He car-
ried on much correspondence for the Society and many of his letters
were printed in the early numbers of The Theosophist. Colonel Ol-
cott said that Damodar would write until very late at night, then
throw himself down on the floor of the office for a few hours’ sleep,
when he would arise and continue his clerical work.

‘ a MONG the names which adorn the early annals of the Theo-
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When the headquarters were moved from Bombay to Adyar, Da-
modar became the recording secretary of the Society. Mr. Leadbeater
states that bis own diploma of fellowship bears the signature of Da-
modar, and there are at least two members in California who greatlv
prize letters written about 1880 bv tliis “knight without fear and
without reproach.”

Some of the articles which lie contributed to The Theosophist have
been published in the book Five Y cars of Theosophy. In one of
these, The Sages of the Himavat, lie relates several expériences of
meeting his Master. 1le says: “I had the good fortune of being sent
for and permitted to visit a sacred ashrama where | remained for a
few days in the blessed company of several of the Mahatmas of the
Himavat and Their disciples. There I met not only my beloved
Gurudeva and Colonel Olcott’s Master but several others of the Fra-
ternity, including One of the highest.”

Tliis corresponds to the statement made by Colonel Olcott that
in November, 1883, Damodar was missed one morning at Adyar and
was absent sixty hours. Mme. Blavatsky relieved the anxiety of the
household by saying that lie had gone to his Master but would soon
return. Colonel Olcott was deeply impressed by the great change
that transpired in Damodar during his absence; his extreme timidity
and reserve had been changed into strong self-reliance.

Through his correspondence lie tried to clear away many miscon-
ceptions in reference to contemplation. In regard to that subject lie
says that just as the physical body requires incessant attention to
prevent the entrance of a disease, so also the inner man requires an
unremitting watcli, so that no conscious or unconscious thought may
attract atoms unsuited to its progress. He urged the great need of
guarding Self against self, declaring that the first requisite for per-
fection is purity of lieart.

Tn a letter from Adyar, dated January 8,1883, he gives tliis coun-
sel: “ITe who wislies to rise superior to the maya which pervades
tliis world must do so by breaking those adamantine chains which
liold him a prisoner in tliis transient world. When these chains are
once snapped, the cloud will be graduallv swept away from off your
siglit and your vision will be clear to perceive the truth. Tliis is the
great secret of accomplishing the end; but, although said in these
few words, it embodies a grand philosophy which unfolds gradually
to him who rightly follows the patli. No Guru will ever corne to you;
pretenders you may find many, but a real Master we must approach
and force our way to. If, by irrésistible and strong will-power and
indomitable courage and moral purity, we are determined and set
about to work in the right direction, we cannot but force our way to
a Guru, who cannot refuse taking us as pupils. Remember that the
purer and more spiritual the man, the more sensitive is his lieart to
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all pure attractions. . If we, therefore, by our own will force our way,
we touch the chord which cannot help taking us to the proper
channel.”

Damodar gave Madame Blavatsky unselfish devotion, for he re-
garded her as the representative in his life of the Master whom he
so deeply revered. When she left India, he started on a long and
perilous quest to seek his Master on the Himalayan heights. He left
Adyar February 28, 1885, willing to risk all for the sake of winning
knowledge and power for the helping of humanity. According to
arrangements, he met, near the Tibetan frontier, a friend who brought
him a costume of that country and, sending-a letter back by his coolies,
he resolutely began his holy quest which took him through jungles
and over mountain heights until he had reached his Master’s ashrama.

More than twenty-eight years have passed since that event, and
Damodar has remained ever since in the presence of his Master. It
is stated by good authority that he is waiting for the time when he
shall be.sent forth into the world to do his Master’s will.

A LETTER

Adyar, Madras, 8th January, 1888.
My Dear Sir and Brother: :

.+ +« « « . . Many are the men, my friend, who take exoteric
rites and formularies to be truths, and they suppose that whatever
is written in any religious book is to be understood and practised
literally. ,

And to be able to perceive the hidden truth there is but one way,
viz., by physical, moral, intellectual, and spiritual development and
purification, so to strengthen the intuitive faculties as will enable

them to penetrate at once to the substance. You speak about absti-

nence, but remember the article “The Elixir of Life” in the March .
and April Nos. of the Theosophist (Vol. III) well and study it

carefully. It is no use to fast so long as you feel the mecessity of
eating. The whole groundwork of spiritual progress then comes to
this: check your desires and learn to conirol your mind. And if you
will think over it a little you will find the rationale of the philos-
ophy. The desires and the passions are, so to say, chains (real mag-
netic chaing) which bind down the mind to these earthly, carnal en-
joyments, and appetites. . . . . . '

According to our Indian Rules, a chela is accepted for practical
occultism either at the second or third cycle of his age at the latest.
This is no whim or caprice on the part of the venerated Masters; all
Their rules and laws are based upon a thorough comprehension of
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tlie hitherto unknown laws of nature, and a better knowledge of the
humanity which surrounds Them. Modem science even lias found
out that after each seven years the body of a man is entirely changed.
You will thus perceive that for the body to be changed so complete-
ly within seven years, the process must be going on gradually ail the
time, and the new body that is thus formed is entirely of the man’s
°wn making, for this process of the émission and the attraction of
atoms is going on ail the time. If therefore, knowing this secret, the
man Controls his desires and passions ail the time, so that he will émit
from himself those atoms that are not suited for his progress, at the
same time giving them a good tendency so that they may not prove
a nuisance to others, and if he attracts only those atoms which are
suited to his progress, then the body he will have formed will be
entirely his own création, and he can use it in any way he likes. For
the completion of this process seven years are necessary. You will
thus see why the probationary period is fixed for seven years. It is
no arbitrary rule, but the necessary condition exacted by nature it-
self. This is the reason also why the néophyte lias always to guard
Self against self; i.e., he must watch ail the time his desires and pas-
sions, so as to prevent them from attracting atoms unsuited to spirit-
ual progress. When, therefore, the third cycle of a man’s age is past,
his vitality is, in the first place, expended in directions opposed to
spiritual progress; in the second place, his mind lias been wont to
run into channels which are inconsistent witli psychical development
and from which it is extremely difficult to turn it into correct grooves.
ITence chelas are admitted and brought up from their young é&ge.
You yourself know the proverb that you can bend a young plant but
not an old tree. Perhaps you will say that if chelas have to force
their way to the Masters, how can children (for under twenty-one
they cannot be properly called men) be expected to do what ad-
vanced persons find so difficult? ITere, then, my friend, remember
that no one becomes an adept in one life. Before a person can have
the privilege of being admitted as a chela even, he has to pass through
a succession of lives, and j*epare himself theoretically for the task.
I do not know but that according to western notions this may Sound
strange; but, nevertheless, it is a fact. The man has to study the-
oretically first, and develop within himself this germ of adeptship,
before he can ever liope to approach the Secret Sanctuarv in anv
capacity. Here then is the chance for you. Live the life, and pré-
paré yourself for a future rebirth under more favorable and advan-
tageous conditions and circumstances. Keep always in mind that a
man spins his own web in. which he entangles himself, and if these
meshes press liard upon him thej® are ail of his own making. The
law of Karma—that Immutable Force of Nature—which governs
the universe, is strict and just as Justice, cannot but be strict and
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severe, and if we allow ourselves to be swayed by undesirable influ-
ences, we bave to blame none but ourselves. Utilize this life of yours,
then, for securing a happy future. By the means pointed out to you
already, préparé yourself to perceive the trutbs which are not given
to ail to comprehend, and gain as much mastery as you can over the
theoretieal side, assisted by psychical development. This you cannot
achieve better than by realizing the grandeur and the intellectual
eminence of the leading idea of our society, viz., Universal Brother-
hood of Humanity. The various Theosophical publications must by
this time have given you a glimpse of the fact that this idea is the
first step on the ladder leading to the attainment of that most diffi-
cult of ail accomplishments—Nirvana. If you will thoroughly com-
prehend the germs of philosophy contained in that one idea, you
cannot but try your best to promote and propagate it as far and
wide as possible. Remember that humanity is but a part of nature,
and to attain Nirvana one must identify himself with nature and
through humanity to thus merge into universal totality; this you will
see can be done only by a tborough compréhension and proper study of
the sublime idea 0f Brotherhood. Thbere lies the path then—iden-
tify yourself with nature through humanity, by means of the de-
velopment of an unselfish philanthropie feeling and fitting acts, and
thus mend your own future.
With best wishes and kind fraternal regards,
Ever yours sincerely and fraternally,

Damodar K. Mavalankaf.

Reprinted from The Theosophist, December, 1908.

“You specially in a former letter referred to Damodar, and you
asked how it could be believed that the Brothers would waste time
with a half-edueated slip of a boy like him, and yet absolutely re-
fuse to visit and convince men like------------------ and-----------e-eneee-
Europeans of the highest éducation and of marked abilities.

“But do you know that this slip of a boy bas deliberately given
up high caste, family, friends and an ample fortune, ail in pursuit
of the truth? That lie lias for vears lived that pure, unworldly, self-
denying life which, we are told, is essential to direct intercourse with
the Brothers?”

Hints on Esoteric Theosophy, pp. 18.5-6.



THE DREAM OF THE STAR

By Elisabeth Severs

LEEP fell on me one evening as | lay lazily watching
my study fire, and | dreamt a strange dream. I, a plain
business man, who hitherto had known nothing of
dreams, dreamt as | have written here.

I dreamt that | stood in a fair garden situated on a
high plateau of a mountain range, a garden which com-
manded an extensive view of wide and fertile Eastern

plains. Beside me was, | knew, One who also watched and waited,
but whom | could not plainly see although | felt Ilis presence. |
fclt 1 was not worthy to see tbe unseen One face to face, but the
sense of His presence rested on me like a bénédiction.

The wonder of what | saw diverted my attention from the silent,
unseen Watcher, as I marveled at the spectacle before me. The
world and ail it held seemed spread out before my vision as | gazed,
and tbe sigbt of the low-lying distant plains yielded to a wider won-
der. The continents of Europe, Asia, Africa, America and Austra-
lasia stood in turn exposed before my eyes.

Over this spectacle of a world spread out in continents, coun-
tries, towns, villages, seas and rivers, hung, high in the heavens above
my bead, a gigantic five-pointed silver Star whose ligbt reached and
illuminated every quarter of tbe world it slione upon, so liuge was
this Star, so intense its light. The world was made bright by tlie
pure radiance of the light which glowed from the heart of the Star,
for it was from its centre, | perceived, that its light poured out over
every inch of space. And my eyes rested on the Star until, wearied
by its brilliance, 1 lowered tbem to rest once more upon tbe eartb be-
neatli its glow. As | gazed steadily upon that outstretched world,
I began to see innumerable little lights starring its surface and, bend-
ing my gaze more intently upon these, I saw that in reality they also
were tiny twinkling five-pointed stars. They were not stationarv—
these little stars—as was the linge five-pointed one hanging motion-
less poised in space, but tbese were ever actively in motion, moving
bere, there and everywhere, until the earth seemed as gemmed witli
silver stars as the night skv with its silvered and innumerable points
of light. My gaze cleared as | looked from the earth below to the
Star above, and | perceived that the Star in the heavens was con-
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nected by long shining rays of light with all the little stars below.
No star on earth but was united to the Star above, and the rays of
light that connected the terrene and the heavenly stars spread like
. a network of light from heaven to earth and over all the earth, while
the Star in the heavens shone ever over the head of the unseen
Woatcher in the garden heights.

I left the fair mountain garden, in my dream, and the mighty
Figure I could not see, yet whose deep influence I felt, seemed to
bless me as I went. I journeyed among the different nations of the
world to ascertain if I could learn from any the meaning of the huge
heavenly Star and the reason for its connection with the unseen

Watcher and with the tiny moving stars, and what they also signi-

fied. And as I walked among the men of earth I noticed their differ-
ences and their likenesses. Alike were all men in the broad, general
outlines of form and figure. They shared also the same desires, were
moved by the same emotions, and yet everywhere men displayed a
difference of character, of capacity and of temperament. They varied

even in detail of form as the leaves of a tree vary. As no two leaves -

are ever found, though they hang twin sisters from one twig, exactly
similar in size or shape or coloring, so each man had in him some
characteristic that marked him off from all other men, nay, divided
him from his brother though born at the same time of one mother’s
womb.

1 noticed as I journeyed from land to land—traveling as it seemed
with the speed of thought through the dividing space—that the little
silver stars I had seen from the distant garden on the Himalayan
range were worn as & badge or symbol on the breasts of some men
and women. Wherever they went, these wearers of the five-pointed
star, their symbol accompanied them and over all the world this
shining badgeé moved and shed its radiance. That was why the earth
was as if star-sown. I noticed also that the men and women who wore
this symbol, though of different races, of varying ranks of life and of
different thought and religions, yet showed some common character-
istics. They were not sad or restless or greedy for money or fame,

_these wearers of the silver star, as most men were—they seemed on
the contrary serenely happy, quietly occupied and always contented
with what life had given them. A sure hope and a certain joyous

anticipation shone in' their eyes, while their faces denoted a calm

strength and a steady endurance. They were too occupied, I fancied,
to care over-much for luxury or for pleasure; for the one thing that
particularly struck my attention concerning the “star-wearers,” as I
called these people, was that they were always busy. They were not
occupied, either, as so many people were, in devices to kill time, in idle
gossip or the playing of some trivial game; their work was of a seri-
ous or high order. .
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I found the silver star shilling on the breasts of those taking part
m the councils of kings. | saw it illuminating the uniform of the
soldier, the coat of the teacher, even in some few cases the garb of
the priest. | saw that the soldier felt that in battle his star would
give him increased courage and confidence to do his duty at what-
ever cost to liimself. | saw the priest pointing to the star he wore as
he preached to a vast assembly, or blessed the last hours of some dying
man. | saw the teacher daily holding up the silver star as lie ad-
dressed the children in the class-room and | saw the light that glowed
m lus eyes, as he spoke of the star, reflected on his pupils’ faces. As.
| passed from scene to scene the star seemed to beckon me to follow
where it led, and | went gladly.

I saw its silver gleam in the laces of the great lady at the bail
or banquet. In the glorious triumph the singer’s gift of song brought
to lier, I saw lier fingering the shining emblem. The fever nurse in
the hospital wore it, hanging on a silver cliain beneath lier neat print
gown. Many a wife and mother, ricli and poor alike, wore the star
and looked to it for courage, lielp and consolation when the trials and
responsibilities of life weighed heavily on them or when the cry of
Rachel was heard in their homes. Children of ail &ges wore the star;
tlieir fathers and mothers pinned it on their breasts witli glad yet
solemn words of gift and dedication. And | pondered over many
things as | walked slowly onwards.

I remembered how in my distant, journeyings, wherever | had
seen many wearers of the silver star in any particular nation, town,.
or even village, the inhabitants seemed more contented witli their lot
than in other places where the silver star did not so often shine. |
thought of a small and crowded island in the northern seas where |
had seen more wearers of the silver star than in any other land of
what is called the older world. | remember how, until the past few
years, it was common talk that mucli dark discontent and hopeless-
misery had brooded over this land like a stifling and gloomy pall,
for workmen and employers had looked on eacli other as enemies
and not as co-workers. Riot had frequently broken out and blood-
shed followed and | knew that an armed force had even had to guard
the nation’s food as it was carried through the streets, wliile angrv
and desperate men, foul-faced women and dastardly youths menaced
the wagons and their defenders. Man’s hand was too often against
his fellow man’s in those sad times, and even sex was against sex in
those days that seemed so distant and were so near, and men’s hearts
were heavy within them for fear of the future, and many lamented
—aye, even the wise and learned—and said that the glory of their
country had departed and that the days of lier decadence were at
hand. Tlien | saw how the silver star had first shone in the heavens”
and then how men had begun to cherish its. semblan.ce and to wear it
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as a symbol and gradually, very gradually, some men realized that .
all men were their brothers and not their enemies, and they tried hon-
estly and sincerely to understand each other’s difficulties and to feel
as their brothers felt. '

Some of these latter were business men, I saw, who employed
some thousands, some hundreds, tens or even units of their brother
men, and these men set the example of treating their workmen kindly
and fairly. They arranged that those they employed had wages suffi-
cient not only to feed, clothe and house the body, but had a surplus
wherewith to supply the needs of the emotions and the intellect. For
those who wore the star said that man erred mainly through ignorance
and it was their duty to instruct him. Ground down by poverty,
housed worse, often, than the mindless brutes, coarsened by environ-
ment, was it any wonder, these wiser employers argued, that the
workman was surly and suspicious and that crime and despair made
the country miserable. So these wearers of the star, who cared more
to make their workmen wise and happy than to heap up money, set
an example of liberality in wages that was, at first, jeered at or re-
sented by other employers, but which gradually became a standard
that was copied when it was noticed that the business of these men
flourished when others’ dwindled and which, finally, was insisted on
by the force of public opinion.. Slowly an improvement set in be-
tween men and employers and much misery was averted.

I saw that in the councils of kings it was wearers of the star who
brought about among the nations wise and far-reaching measures of
statesmanship concerning political and social reform, which struck
the death-blow to some of those foul cankers which eat away a na-
tion’s life. The women of the different lands were now set free to
employ their time and their strength as they listed in the service of
their country, and woman was contented and the home, the family
and the state benefited.

In education also, I saw how the wearers of the star had won
some notable triumphs. Common sense and physiological knowledge
had won the day over “red tape” and long-established custom. Each
child was carefully studied, and the attempt was made to develop
the best that was in him, and to give him an educational environment
in which he could find himself and develop his innate capacities.

In art, in the world of music, literature, drama, painting and
sculpture, star-wearers were many. They produced works which
‘were distinguished by a genuine creative faculty which devoted itself
always to the depicting of the beautiful and true, the immortal and
the divine. These artists had driven out of fashion (for no man really
admires the ugly and the meretricious when the real and the beautiful
is before him) that low style of art—if art it can be called—which
only stimulates the lower emotions and appeals to the baser side of
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man. A beautiful and Creative art, which many wiseacres had for-
merly declared was dead in this modem world, was now vividly alive
and worthily fulfilling its great réle of shadowing forth to men, by
glimpses of partial beauty, the one Beauty—God. | notieed that
even many of the young children of the time seemed to bave been
moulded by the prevailing influence of this spiritualized art to a
?Ireater regularity of feature and a more graceful development of
gure.

Though in established forms of religion the wearers of the star
did not otten figure, yet its influence on the religious world was very
great, for | saw that many priests and many ministers of religion
who did not wear the Symbol were yet illuminated by its light and
had learnt, if perchance unconsciously, much from its wearers. Ail
religions had become in conséquence more liberal in doctrine and
more charitable in character, for ail religions were united to the in-
fluence of the unseen Watcher, over whose head shone the great silver
Star in the heavens, by the tiny silver stars of men which repeated
something of His influence, and testified to ITis presence and inspira-
tion. So ail religions now taught that God is Love and leads His
children to a doser knowledge of ITimself by love; that God is the
loving Father of ail men and not of the few elect alone. Gone for-
ever, | saw, coffined and past, in the limbo of many dead doctrines,
was the cruel blasphemy of an angry and jealous God who con-
denmed to eternal loss any of the sons of ITis own being and na-
ture. Words of sorrow and of fear were now banished from the
liturgies and songs of the churches; expressions of joy and confi-
dence reigned in their stead. The perfecting of man was preached
in every religion of the time, and the means to reach this perfec-
tion were systematically taught and many welcomed the teaching
of the ancient narrow way that leads men to their goal.

The wearers of the star were ever, | saw, the pioneers of this way
and cheered its pilgrims with their hope and their sure certitude of
victory. They taught the people to reverence those who were wiser
and more experienced than themselves and to pay them both outer
and inner reverence. They repeated the ancient saying that the wise
man had to become as a little cbild; they told ail to love the highest
that they knew and to count it as the greatest privilége of life to give
themselves in love and service to -God and man, asking for nothing
in return but liberty to love and serve. They showed that the way
to spiritual progress was by control and proper use of the Creative
faculty in man as regards thought, desire and action, and that the
man who set his face steadily towards the goal and neither faltered
nor lingered by the way was lie who won the prize. They insisted that
happiness was spread by kindness of- speech and action and gentle-
ness of demeanor to ail. Continually they spoke of One for whose
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coming they looked—the Lord of Love, they named Him-—and they
bent their heads in reverence and their eyes glowed as they spoke His
name; for at His coming, they said, the grievous wounds of the world
would be healed, its problems solved, and the hearts of many men
would be laid in glad adoration at His feet. I saw that His image
was always treasured in their thoughts and that “in His name” they
did all-their daily work. *

I crossed, it then seemed, the ocean; from the Old to the New
World I traveled and in this New World also the glimmer of the star
showed forth..- In the states, towns, villages and scattered lonely
farmhouses where the star-wearers lived, was also a greater spirit of
happiness, and a great contentment manifested itself and peace was
replacing strife. Children were supremely happy in the homes where
the silver star was worn, for the parents treated them as souls, im-
mortal and divine spirits, to whose unfolding it was their high privi-
lege to minister, and not as inferiors to be either cowed or cajoled
into obedience. Those gatherings were above all happy and success-
ful which were held, as many were, in honor of the five-pointed silver
star, for then all present were, I recognized, one in a common hope
and sharing in a confident expectation of great joy.

The wearers of the star were, in fact, the leaders in every effort
for moral, social and religious reform in their communities in the
New World as in the Old, and the star, at which so many had once
jeered, was beginning to be held in general esteem. I noticed also
that the silver star acted as a unifying force among men and nations.
‘When one wearer of the star met another, though he was a stranger,
he greeted and treated him as a brother. As the star shone in every
continent of the world and illuminated every nation, it drew the con-
tinents and people together. Suspicion and jealous watchfulness
were not so prevalent among the nations as in former days, it seemed
to me. The silver star seemed to carry a message of peace to all
men, and the nations were beginning to recognize that it was better
to live at amity with one another and to settle disputes by wise coun-
cils and careful deliberations than to appeal to force and clash of
arms like the brute animals who, when angered, fall on one another
and try who can first rend the other to pieces.

I espied a figure on whose breast glittered a five-pointed golden
star. It was an elderly woman who wore this symbol, a woman of
authority and power, I perceived, with a noticeable simplicity and
gentleness of demeanor. So gracious was she, so kind and merciful
her look, that the curious sense of dumbness, of inarticulateness, that
had hitherto héld me mute seemed to melt away in her presence. I
ventured to ask this lady to explain to me the inner meaning of that
I saw. : :

I told this wearer of the golden star (and she listened with a ready
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compréhension and an évident sympathy) of my many travels since
I had first beheld in that mountain garden the mystery of the Star in
the heavens connected with the terrene stars below. 1 prayed lier to
cxplain to me the reason for the appearance of the heavenly Star and
the purpose for which it manifested, and the connection between the
Star above and the Watcher whom | could not see and the miniature
stars below, and why the wearing of the star produced such wonderful
results in the hearts and lives of men. And when | had finished—
and | was half ashamed to find how long my story was, but she lis-
tened with a sweet patience that reassured me—the lady smiled on
me and began to speak. She told me that but a few years ago it
began to be whispered that a great Teacher would soon appear to
ieach the world and to help the people to know God more perfectly
-and to love and serve their fellow men more fully, and that then first
came the marvel of the huge five-pointed Star in the heavens.

“But few there are,” she said to me, “who have eyes to see the
sign of the heavenly Star and fortunate, very fortunate, you may
account.yourself to be that your eyes have seen its glory, for it is
the Symbol of the near coming of that Great One for whom we look.”

“The Lord of Love,” | said, “for.so I have heard them call Him.”

“Yes, the Lord Maitreya, lle whose name means kindness, the
Lord of Love and Teacher of men and of angels,” she answered, and
lier face seemed transfigured as she spoke the words, and she raised
lier clasped liands as if in salutation.

“The heavenly Star sliines ever in the heights,” she said, “watcli-
ing over the worlds as the Lord Maitreya, Him you name the un-
seen Watcher, waits and watches in ITis far-ofi mountain garden.
The wearers of the star wear it as a sign to ail the world that they
look for the coming of a World-Teacher and that they are His, His
in body, sodl and mind, for they have given themselves to His service
and ask for no higher privilege in life than to préparé the way for
His coming. The wearing of the star lias transformed many of its
wearers into a far-off semblance of Him they worship, for they have
successfully cultivated in themselves the qualities that are preemi-
nently His, those of strength, gentleness, sympathy, compréhension
and, above ail, wisdom-love.

“For how could the Lord of Love,” she said, and lier voice took
on a sad, almost plaintive tone, “corne to a world of men that liated
one another, corne to a world where the nations were so busy with wars
and rumors of wars, witliin and without? And so a few of the wisest
people of the day, men and women who possessed direct knowledge of
the way in which the world is guided in its évolution, founded this Or-
der of the Star to which ail who wear the star belong, and the members
undertook to cultivate in themselves the qualities that they knew the
Teacher would manifest that they might know Him when ITe cornes.
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They willingly consented to give themselves, their time, their thought, -

all that they had or were, to attempt to so ameliorate the world con-
ditions that He might soon be able to manifest Himself. They worked
to place even the poorest in a position to recognize the Lord when He
passes by. They endeavored to indicate lines of study and thought
which would instruct the educated classes in the possibility of the
Lord’s appearance. The spiritually-minded they taught to cherish
the promise of His advent in their hearts and by their purity of
thought and devotion of life to cleanse the world His feet will tread.
Some in the Order went out into the highways and hedges and com-
pelled, by the potency of their loving words and deeds, attention to
that they proclaimed. ' ‘

“There is work for all in the Order of the Star,” she said, “and
so, as you have noticed, among our workers are peasants and princes.
Though we are still comparatively few in numbers compared with
the multitude of men, the work we have effected is vast and out of all
comparison with our numbers or our strength. And why? Your
own eyes have seen the explanation. Each wearer of the star is con-
nected with the Lord Maitreya, avhose emblem he wears in ‘his heart
and on his breast. It is from this real and intimate connection that
each derives his strength and his ability to serve. Did you not tell
me that you noticed, as you passed from land to land, that it was the
wearers of the star and those whom they had influenced who were the
leaders in the different departments of activity? I tell you the in-
spiration under which they worked, which drew to them the thoughts,
the hearts of men was not their own. It came from Him, the Lord
of Love, who ever watches over His servitors and aids them in their
work for Him. He gave to the musician the melody, the theme, which
lifted his audience from thoughts of earth to those of heaven. He
placed before the eyes of the painter and the sculptor the outlines of
beauty which reveal something of the divine beauty. He gave to
the poet, the writer, the words and the thoughts which speed to the
hearts of men and serve as inspiration on their upward way. In all
that the wearers of the star have done and are doing it is the Lord
who guides and works, and so their labor is blessed. And we who
wear the star,” she said, and reading the question I dared not ask,
“golden or silver, it matters not—the golden but means increased re-
sponsibility—are blessed beyond all other men, for ours is the high
privilege of serving the Lord. A few, as you know, have seen His.
Star in the East and glimpsed or guessed at His presence, but they
show the greater receptivity who have believed in Him without that
sight.

expect Him daily, almost hourly.”
As she spoke the words I looked up, to see.a form approaching

“The days of His coming are at hand,” she continued, “we now
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in the far distance, about which seemed to hang a radiant glowing
cloud. It was the figure of a man, | saw, coming ever nearer and
nearer and walking eneoinpassed in glory. A man taller than the
majority of men, erect and broad-shouldered, noble and dignified in
hearing, came toward 11s. Dark-skinned lle was, an oriental by birth
it was évident, and yet a curious and indefinable radiance seemed to
illuminate the dark pallor of bis skin. The beauty of His face it is
beyond my pool* words to picture. Reégulai* in feature and set in dark
waves of curling bail*, a short pointed beard but half hid the strong
lines that gave force and character to his look. But it was His eyes
that held and fascinated my gaze. Deep pools of light tliey were,
fringed witli dark lashes of extraordinary lengtli and thickness, eyes
from which wisdom and pity, compassion and unfathomable love
seemed to radiate. As lle drew nearer, hathed, aureoled in the bright
golden light that enveloped Him from liead to foot—and far be-
yond His body the light extended—His glance seemed to fall on us.
T felt His gaze as it were a flash of light penetrating my very sodl,
and | dared not look longer on this wondrous man. As lie approached
I lieard a half sob, half exclamation, from my companion (the woman
wearing the golden star) who had hitherto been standing gazing,
lier sodl in lier eyes, as if rooted to the spot.

“It is the Lord,” | lieard lier whisper, “the Lord ITimself, the
Lord Maitreya,” and she ran forward to meet the approaching figure
to do Him reverence, and sank Ol lier knees before Him in the
dusty road. ILe lient over the kneeling figure—this man who surelv
seemed not man alone but an incarnate God, so royal His demeanor,
so divine His face—and laid His hand in bénédiction 01l the woman’s
liead. So strong was the feeling of love and of power that flowed
from Him as He stooped over the kneeling woman, so glorious
glowed the light that encircled Him, that I could bear the sight 110
longer. | also flung myself in the dust of the road. 1 lieard the
Sound of His feet drawing nearer. | lieard—did my ears deceive
me?—a murmur of bénédiction descending 0Ll me also, but | dared
not raise my eyes. | lieard the Sound of His feet dying away in the
distance and then for a hrief time | knew 110 more. The Lord of
Love had corne to bless His world and | was content to lie worshiping
awliile in the dust of the road which His feet had pressed. But pres-
ently, almost immediately, a tierce hunger to see again that radiant
figure, those tender eyes, awoke in llle and entirely possessed me. |
arose and quickly followed the distant glory I could yet perceive.

The Sound of rejoicing was in my ears. He had spoken words of
blessing, and angels and men celebrated His coming and sang His
praises, and chants of joy were, it seemed to me, ail around me. An
odor of exceeding sweetness filled the atmosphere Ile had breathed,
and if everv flower on earth had yielded of its perfume to do Him
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honor, the air could not have been sweeter. In truth I perceived
- that in the road He had trodden lilies and roses, carnations and narcis-
sus, the sweet-smelling violet and strange tropical flowers of exceed-
ing brilliance of hue and surpassing sweet odor were blossoming..
The dry and dusty- country road had become a fragrant avenue of
tender. and lovely blooms. ° :

As I drew nearer to the majestic figure of the Lord of Love—.
~‘and love it was which winged my feet to follow Him—I perceived
that the rumor of His coming had quickly spread. From road, from
by-path, from adjacent houses, wearers of the star were flocking to
welcome their Lord. I saw Him soon surrounded by a vast con-
course of kneeling people over whom He spread His arms wide in.
benediction, while over His head shone—oh, marvel of marvels!—.
flaming so that all could surely see its glory, the huge heavenly sil-.
ver Star. And from the heavenly Star and from the mighty Figure-
over whom it shone flowed out innumerable tiny silver cords of light.
going to east and west and north and south bearing, I knew, to each.
wearer of the silver star, in whatever quarter of the globe he lived,.
the glad message of the coming of the Lord of Love, the Lord.
Maitreya Himself. :

I awoke, and a marvel happened. As I lay in my chair ponder--
* ing over my dream, my eyes fixed on, without seeing, the smoulder-
ing glow of the fire before me, a friend came quietly into my room
and on his breast, in the lapel of his coat, shone a small five-pointed.
silver star. I rubbed my eyes; I thought I was still half dreaming, but.
the delusion persisted, the star was there. He noticed my glance and
my bewilderment.

“You admire my star?’ he asked.

“Why do you wear a five-pointed silver star?”’ I demanded abrupt--
ly. “Tell me; it is not idle curiosity, believe me. I have just had an
extraordinary dream about that symbol.”

. “Tell me first your dream,” he said, looking interested, “and then.
I will tell you why I always wear this star and what it means to me.”

I told him what I have written here, and as I finished he took.
the star from his coat and pinned it on my breast.

“You are certainly one of us,” he said, “and so should’ wear this.
star.” And he told me in a few words of the formation of the Order-
of the Star in the East and its principles.

“Pray God that the promise of your dream be fulfilled, and quick-
ly,” he concluded. . -

“I have seen, if but in dream, the Star in the East and its Lord,”-
I answered, “and I believe the portent. I wiii wear the symbol of
His coming and will give all I have and all I am to hasten the day of-
His advent.” :



SCIENCE TO LIFT THE VEI1L

By Eva G. Taylor

HE era of materialistic science is passing; we might al-
most put it in the past tense. During the long process
of involution, while the spiritual spark, the Divine Ego,
was descending into the abyss of matter, the obscura-
tion of higher planes was necessarily complété; mate-
riality, that cross of the divine Spirit within, was a

delinite and essential factor in évolution. Its day is passing. There
is no longer need for its obscuring veils and phantasmal illusions, for
man lias individualized up to the point where a higher work begins.
He lias turned from the lowest arc of his circle and is already on the
upward curve toward spirit. Having learned his lessons, or many of
tliem, from the forms of matter, he turns now toward the formless;
further progress must be along that line. To rest content to grope
amid the débris of matter without sensing the liidden life-principle is
to atrophy, degenerate. Man as a thinking being cannot afford to
do that.

The death knell of purely materialistic science was struck by Sir
Oliver Lodge in his recent remarkable address before the British As-
sociation for the Advanceinent of Science, at Birmingham. The new
note in the gamut of science for the coming &ge is one in the motif
of higher worlds.

The subject of life after death was treated in a masterly manner,
and a plea entered in behalf of toleration and co-ordination in ail the
sciences. “The nature of man is a large thing,” he said, “and intel-
lect is only a part of it. Tt is, again, only a recent part, suffering
from the crudity of newness. Motion and intuition and instinct are
immensely older than science,” which he declared to be a matter of
the intellect merely. He deplored the attitude of dogmatic négation
assumed by some scientists toward ail which lies outside the possibility
of laboratory experiment, adding that “even life itself cannot be de-
tected in a laboratory except in its physical manifestation. If we say
we can reduce everything to physics and chemistry, we gibbet our-
selves as ludicrously narrow pédants and are falling far short of the
richness and fulness of our liuman birthright.”

He declared his belief in the persistence of personality after death.
The following excerpts from his address indicate the trend which the

science of the future will take: o _
“From the point of view of science, évolution is a grcat reality.
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. . . That evolutionary progress is real, is a doctrine of profound

significance. . . . I am one of those who think that the methods
of science are not so limited in their scope as has been thought; that
they can be applied much more widely and that the psychic region
can be studied and brought under law, too. . . . In justice to
myself and my co-workers, I must leave a record for conviction that
occurrences now regarded -as occult can be examined and reduced to
order by the methods of science; that the facts so examined have con-
vinced me that memory and affection are not limited to that asso-
ciation with matter by which alone they can manifest themselves here
and now; that personality persists beyond bodily death. The evidence
to my mind goes to prove that discarnate intelligence under certain
conditions may interact with us on the material side, thus indirectly
coming within our scientific ken, and that gradually we may hope to
attain some understanding of the nature of a larger, perhaps ethereal,
existence and of the conditions regulating irftercourse across the
chasm. A body of responsible investigators has, even now, landed on
the treacherous but promising shores of a new continent.” ‘

His final appeal rings out gloriously like a battle-cry of the science
of the future. “Men and brethren, we are trustees of the truth of
the physical universe as scientifically explored; let us be faithful to
our trust. Genuine religion has its roots deep down in the heart of
humanity and in the reality of things. It is not surprising that by our
methods we fail to grasp it; the actions of the Deity make no appeal
to any special sense, only a universal appeal; and our methods are,
we know, incompetent to detect complete uniformity. There is a prin-
ciple of relativity here, and unless we encounter flaw or jar, or change,
nothing in us responds; we are deaf and blind, therefore, to the im-
minent grandeur around us unless we have insight enough to appre-
ciate the whole and to recognize in the woven fabric of existence flow-
ing steadily from the loom, in an infinite progress toward perfection,
the ever-growing garment of a transcendent God.”

One of his chief counts against the attitude of modern science is
that it “denies the existence of anything which makes no appeal to
organs of sense and no ready response to laboratory experiment.”-
He urges a belief in ultimate continuity as essential to science which
will yet discover means to tear the veil of mystery from matters
spiritual and occult.

"Orthodowy; my lord,” said Bishop W arburton, in a whisper,
“orthodoxy is my doxy—heterodoxy is another man’s doxy.” [Quoted
in Priestley’s Memoirs, 1: 572.]



DISCIPLINE, ITS STAGES, USES
AND AITUSES

Ry Captain Hugh W. Gayer

mHK whole of life is a discipline or training, a method of
guiding the spiritual force, the will within us, into mani-
festation through matter. The laws of matter consti-
tute its discipline. Life may be divided into four
stages, each marked by its own form of discipline. Gen-
erally speaking, these four stages succeed each otlier
in_ évolution although, to a considérable extent, they
overlap and nui concurrently.

Ihe stages are marked by the kind of will tliat is coming into
manifestation: first, the will to live; second, the will to think and
act for oneself; third, the will to learn; and fourth, the will to make,
moulcl or form. The disciplines corresponding to these four stages
are: first, the discipline of the Group; second, of the Self; third, of
the Teacher or Master; and fourth, of Life or God.

The spii itual force is tliat force in us which makes for évolution.
It is the will, the will to power and to the realization of the ideals
of beauty, goodness, truth, perfection, etc. Discipline is the reésist-
ance which the will encounters as it wells up from within us and
strives to express itself in ideals. The purpose of discipline is to let
0?1'y| those ideals become permanent which are for the good of the
whole.

Evolution gradually renders the individual powerful, harmonious
and stable; for power, harmony and stability are among the highest
ethical qualifies. From power arise majesty and grandeur; from
harmony love, beauty, peace and bliss; and from stability trust, con-
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fidence and contentment. These ends are attained by uniting self-
development with spiritual-mindedness. Self-development means in-
crease of power, through utilization of the power that we have, to
the best advantage of the world as a whole. Spiritual-mindedness is
discrimination and means the realization that material satisfactions
do not permanently satisfy. They should be lived through and lived
down' rather:than lived for. The unselfish or disinterested satisfac-
tions should be exercised, meditated upon and experimented with,

but they should not be forced upon the consciousness or regarded as

God-dictated duties, since God is not a dictator. They should be cul-
tivated as tastes or inclinations and the results which they give should
be carefully noted.

Just as the wise farmer sets aside certain plots for the trial of
seeds or manures before embarking upon extravagant expenditure
on novelties, so the wise ego, in directing his personality, seeks op-
portunities for testing the value of those more disinterested qualities

" which have been eulogized by religious teachers, philosophers and
. scientists. He takes nothing for granted, he just watches how things
turn out in his own case. As he finds this or that particular depart-
ment yielding good returns, he pays more attention to it and puts
more of his capital and enterprise into it. The cultivation of unsel-
fishness pays big dividends, but it seldom pays very quickly. “Cast
thy bread upon the waters and it shall return unto thee—after many
days.” The length of time depends upon how far advanced you are
already, which, in its turn, depends upon how much casting of your
bread you have already done in this or past lives. The seed must
be sown and time allowed for the crop to grow and the harvest to

ripen, but even before the sowing the land must be cleared of the

“thorns and brambles and stumps which encumber it.

As we advance we learn to seek the more durable satisfactions
which are based upon the grasping and realization of ideals rather
than upon the gratifications of sense. Sensory pleasures rapidly pale
and become wearisome. Disinterestedness, as I use the word, thus
means that pleasures from thoughts should be developed in prefer-
ence to those derived from direct sensations, because the former are
permanent and stable whereas the latter are but transitory and di-
minishing. The comparatively impersonal pleasures derived from
the furtherance of objects which transcend the self are those most to be
. relied upon, those which are most imperishable though ‘also the hard-
est to acquire. This is brought out well in the second part of Faust.
It is only when Faust looks around on the prosperity which has been
produced by his administration that he is ready to say to the pass-
ing moment: ‘“Stay.” To give this upward direction to the will is
the object of discipline.

To come, then, to the four stages of discipline: I shall take the.
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disaphne of life first instead of last, since it runs through the whole
1. Ife’ t[lrough aU its stages and beneath ail the other types of disci-

wni R T. £ “.ei 2UMlliary aids, 0 The, résistance offere
to the Will By Il%e IS {hé{ dlSCIplII’]X Wil produces tHaT Wisdom wiiic
s the oil to the lamp of love, the illuminator of the path. As Maeter-
linck says in Wisdom and Destiny :

i Ifr yoU loyf’ y°u must needs become wise; be wise and you surely shall

love. Love is the food of wisdom, wisdom the food of love, a circle of light

withm which those who love clasp the hands of those above who both love and

know and are therefore wise. Nor can anyone love with the véritable love

but his love makes him better ;.and to grow better is but to grow wiser.

Let us, then, consider the discipline of life. When | sav life T
mean the whole of existence, the solar System, the Logos or God in
whom we live and moye and have our being. Browning sa1\{s, in Rabbi
Ben Ezra, of tins discipline of life:

He fixed thee mid this dance of plastic circumstance,
1his présent thou, forsooth, wouldst fain arrest;

Machinery just meant to give thy sodl its bent,’
Try thee and turn thee forth sufficiently impressed.

The laws of being or nature, the will of the Logos, discipline us
y 0 ering résistance to our will when we misapprehend the laws and
WhaT e T8 DG RSO Qb0 iRty WY "%
grow m wisdom and spiritual stature, in power to understand and-
radiate forth to the World that spirit of God which isZ e and to the
reahzation that the passage into création of His love, through the
channels which wisdom has formed in us, is that bliss which is heaven
that peace of God which passeth ail understandino-

Let us consider then the first stage of évolution and discipline,
the prédominant will to live. The instinctive tendencies to nutrition
and motion predommate m the consciousness and the disciplines need-
ed aie those of the family and other groups. This period lasts neces-
sarily untd adolescence and is a brief récapitulation or unfoldment
0 the course of évolution in preyious lives. From that point start
the lessons of this life, accompamed by the will to think and act for
oneself, if one is m a stage of évolution that goes beyond group-disci-
pluie to self-discipline.

Group discipline acts by means of direct punishment, économie
rewards, ostracism, excommunication, ridicule, the direction of the
imitative tendencies, moral éducation and religious sanctions The
weapons which the groups use against the individual are fear, the
sense of honor, the withholdmg of appréciation, even a positive ef-
fort to make the individual so uncomfortable that he will leave the
group. If the individual is stronger than the group, he gradually
modifies the group; if the opposite is the case, it modifies him or
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throws him out. Owing to the human race having been under the
dominion of the group-soul for countless generations before attaining
humanity, the individual still remains for the earlier part of his evo-
lution as a man practically under the control of not one but several
group-souls. He is still gregarious and born with an inherent dis-.
position to be affected by the proximity of neighbors and the atti-
tude of those neighbors toward him.

There is a kind of special sensitiveness to the opinions of others
which is almost like a sixth sense in some people. It belongs to the
lower psychism and is often confounded with clairvoyance by those
who know no better. Clairvoyance is to some extent a purified form
of this sixth sense, purified because it is mental, or of the higher emo-
tions, whereas the other is of the lower emotions of fear and apparent
self-interest. Such people cannot realize that they are worth any-
thing unless they see that worth reflected back in the consciousness
of others. Every action is regulated, not by the desire of the indi-
vidual controlled by his principles—that is, by self-discipline—but
by the desire as influenced by the comment which will be the result
of the action—that is, by the group discipline. Such people can only
be said to be almost human, the lower animal part still preponder-
ating, and this preponderance lasts till the beginning of the period
of self-discipline.

Life under such conditions is gradually perceived to be a bitter
sort of slavery, only alleviated by a perverse delight in making others
suffer from the same evils as oneself. “If I can’t be free, neither
shall you be,” appears to be the general but often subconscious mental
attitude which causes the persecution of those who would fain break
loose. '

The complete breaking loose, the plunging into the stream which
is called in Theosophy the first initiation, is exceedingly difficult. It
cannot be attained through selfishness, but only through the percep-
tion that cruelty and persecution are due to pain, suffering or ig-
norance in those who are cruel and persecute, and that it is only by
paying the price of freedom that one can help to free them. Although
the price is apparently so heavy, one cannot complain that one has
to pay it, since, to use a simile, one but pays a silver dollar to get a
gold one in return. That, however, cannot be perceived until one
has paid the price. It is a case of plunging, a case of taking a sport-
ing chance at apparently very long odds, of believing, in spite of ap-
pearances, that it is the better way, that there really is a God and that
there are Masters of Compassion. None of these things can really be
known until the second initiation, when the fetter of doubt is one of
those which are cast off.

At the time before initiation the group pressure toward the com-
monplace appears to be almost a species of disease in the social
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organisai, combining as it does a maximum of discomfort to the more
individual spirits witli the minimum of advantage to the community.
It appears to put a premium on stupidity and weakness of character,
to stamp out most of the jovs of existence and to corne as near being
an unmixed evil as anything can he. In reality, it is merely a spur to
the individual to enter either the left-hand or the right-tiand path,
Bisdchoice depending upon the development of liis character or causal
ody.

For many incarnations he goes on taking tlie left-hand path, pays
for it and is purified from the weakness that made him choose wrong-
ly by suffering either on the physical plane during life or on the
astral after death. He tlien passes through the heaven-world and
back to earth for another attempt to pass the great gateway wiliich
stands at the entrance to the Path proper, and the valley of the
shadow that lies hetween that gateway and the first initiation. At
last he succeeds in passing ail the dread guards of the abyss and tlien
realizes that if lie had had but sufficient courage and love ail other
things necessary might have been added to him through suffering at
any one of liis attempts. The trouble was, he was not really willing;
that is, had not a strong enough will to pay the priée of suffering
that must be paid, to bear the growing pains that must be borne, the
pangs of giving birth to liis higher self upon the buddhic plane.

For an understanding of the way in wliich group pressure Works
in its subtlest form, the sense of honor and the sense of being an ob-
ject of ridicule form good examples. Tliese are the methods wliich
still affect the fairly strong individuals. The sense of honor is an
especial form of the desire for social récognition mixed with a cer-
tain element of purely personal self-respect. It is a sort of sub-
limated vanity. It is the great method for deflecting character, al-
most unknown to the person wliose character is deflected or bent from
the straight path of righteousness. Once a standard of honor bas
been set up, it forms a mental and emotional barrier wliich verv few
can pass. Many of the honor obligations of today, using the terni
in its widest sense of wliat is expected of a “gentleman” by the social
code, the absurdity of wliich the uninitiated cannot yet realize, Avili
hereafter be looked upon as dueling is noav.

The fear that Ae may be made to look ridiculous is the converse
of the sense of honor, and the former is almost as difficult to over-
come from emotional reasons as the latter is from lack of clear mental
Alision. The sense of lionor is found most strongly developed in the
more educated and leisured classes and perhaps more especially in
tlie fighting classes. The dread of being thought ridiculous is felt
amongst the less Aell-to-do quite as strongly as elseAvbere and is
accentuated by the fact that partly educated people, especially tliose
aMio have seen but little of the world and lived most of their time in
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one environment, tend to regard all deviations from the customs
amongst which they have been brought up as ridiculous.

Yet directly the dread of ridicule is faced it disappears and a
rather pleasant sense of moral superiority and of the freedom which
has been won takes its place. All the dragons in the path are but
pasteboard dragons when seen from the further side. Even those
who have ridiculed you cease to find it amusing when you cease to be
affected by it; at all events, they are dimly aware of the alteration
and their attitude of mind changes into either a sort of qualified ap-
proval or into indifference. Force of personality is largely derived
from the power to bear ridicule or-to appear singular without undue
strain, but the power must be invariably exercised or it becomes
weakened. That is why no opportunity should be lost of taking one’s
own line when it can be done without harm to others or to the real
interests of the group, without mere eccentricity and with the ap-
proval of one’s well-considered judgment.

To come, then, to the group disciplines themselves. The chief

- groups which exert their discipline upon the individual are: first, the

family group; second, the social set or clique; third, the religious sect;
fourth, the professional or labor group; fifth, the state.

Taking first the family group: The family pressure tends to
subordinate the interests of the individual to those of the family and
to promote the ends of the individual only so far as these subserve the
aggrandizement of the family. The questions that arise for the in-
dividual are: Shall the family and the other groups be obeyed to
the limit of human endurance or be regarded as to some extent hos-
tile forces that may be eluded when it is possible to do so without
undue danger? If obedience is given, must it be cheerful and thor-
ough or need it only be grudging and unwilling? Must individuals
look upon themselves with regard to the social organism as volun-
teers or pressed men? The answer to all these questions is another
question: Is the individual sufficiently evolved to substitute self-
control and self-discipline for social control and social discipline?

One of the aims of the Theosophical Society is to release indi-
viduals from social discipline by training them to self-discipline
which develops the will to learn. This renders the individual ready
for voluntary submission to the discipline of the Master which, in
its turn, passes him on to the realization of the will, to power and
the discipline of the life which is God. '

The famiily functions actively and most admirably as a preventer
of temptations until the individual is strong enough to cope with
temptation, or with the consequences of yielding to temptation, and
it is in this capacity that it claims a right of supervision over the-
course of reading, the associates and even the private opinions of
its members. - To the ihdividual who is ready for greater freedom
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the effort of the family to extend its jurisdiction beyond its proper
limit, adolescence, is tyrannical.

The family is the great stifler of original and personal activities.
It preaches a doctrine of so-called unselfishness which is only a higli-
sounding name for a course of conduct which ends in stagnation and
in a négation of self-realization in its best sense. The individual,
therefore, who is bent on directing bis own desires into new chan-
nels lias plenty of justification for developing himself on lus own
fines; tfie only question is, liow can lie do so? Before answering
this question it will fie best to consider tfie other group disciplines.

The discipline of the social set: Social sets seem to exist botli
for and by means of the setting up of group customs, habits and
fashions for their members to follow. Tliey take advantage of two
qualifies of the human personality, its imitativeness and its desire
for social distinction, and tliey play on them until tliey create the
suggestion in limited minds that their so-called *“correctness” is in
and for itself the great object to be attained. This correctness need
not be righteousness or virtue of any kind; indeed, it may be fool-
ish, indifferent, or even vicious. It need not be peculiarly suited for
the development of the individual personality. Its one claim to réc-
ognition and existence is that it makes life easier and smoother when
ail the members of a group do the sanie thing at the same time and
in the same way, thereby avoiding friction.

Wliile recognizing this principle of convenience, the desirability
of the group customs, habits and fashions is a matter for considéra-
tion in selecting which particular social groups one is fitted for and
could easiest associate with. Before attempting to do so, it is neces-
sary to understand how these customs, habits and fashions act upon
individual development, so that each person may judge how his in-
terests would be or are affected thereby. Take conditions where
the power of the group is great and where the tendency to cohésion
is strong. Such conditions are mostly to be found in the country,
because tliere—at any rate, in England—a social set is a social class
clearly marked off from those above it and beneath it by social pride.
If an individual tries to rise above the social sphere where lie is sup-
posed to belong, it is imputed to him for that form of social un-
righteousness known as “setting himself up”; if lie is indifferent to
keeping the position assigned to him, lie is supposed to be “lower-
ing himself” and is then reckoned to have naturally base tastes.
There is no practical way of escape from ail this except by removal
to a large town where there is a greater variety of clioice and the
individual is not so easily kept track of.

In the country the bare idea that one too audacious individual
should settle his own line of thought and action and at the same
time remain unpunished is considered to be so revolutionary as to
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" be almost blasphemous. To the man who is ready to substitute self-
discipline for social discipline, life in a large town is therefore one
of the first essentials. The only other thing to do is to organize a
set of one’s own among the more revolutionary members who are to
some extent suffering from the same conditions. It is just possi-
ble that such a small group may leaven the whole lump and intro-
duce some of that tolerance, freedom and estimation of culture and
intelligence which characterizes the better part of the larger centres.

Professional discipline: There are some professions, such as the
- army, in which it is considered necessary that almost every hour of
the day should be spent in.ways which meet with professional ap-
proval. A young officer is expected not only to do those things
which are necessary for military efficiency, but to leave undone those
things which regimental public opinion condemns, although no evi-
dence could be produced to show that they would even remotely
affect his personal capacities for command, either in peace or war.
'The reason given for this is that it is necessary for the attainment
of esprit de corps that the officers should have a very intimate con-
nection with each other and that only by their habitual sharing of
the same pursuits can this intimacy come about. There is abun-
dant evidence that the chief result on the individuals exposed to such
conditions is that they tend to become somewhat commonplace, un-
original and devoid of ideas, inclined to adopt unthinkingly the opin-
jons of their class and to treat any variations from established cus-
tom as a species of minor wickedness.

There is, as I say, a tendency, a very strong tendency, in this
direction but, nevertheless, the stronger individuals contrive to pos-
sess their own souls even under the pressure of this exaggeration of
group discipline. The more usual result is, however, to show that
if the personality can be restrained in its growth by depriving it of
free initiative in the management of its own concerns and its inter-
ests stifled at the time of life at which they would naturally have
grown, neither the personality nor the interests are able to reassert
themselves later in life. On the other hand, in those who are strong
enough to grow under such heavy pressure the growth is stronger
and firmer and purer than it would otherwise have been.

Most of the liberal professions, however, do not find that their
interests require that they should interfere with the private lives of
their members to any considerable extent and so they do not in this
respect require any discussion. Professional habits of course give a
certain direction to the mind, but this is caused rather by the nature
of the business which is undertaken than by any action of the pro-
fession regarded as a group consciousness. It is to a certain extent
a further discipline, which might be called the discipline of work,
moulding the will to do. We may say that social sets and some pro-
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fessions tend to strengthen themselves at tlie expense of their mem-
bers and especially of their weaker members.

We corne next to the discipline of the religions sect, which often
exerts an undne pressure in the direction of apparent conformity to
sect opinion and custom. It is obvions that this is something very
different from the religious émotions which spring np within the in-
dividual and from the feeling of personal relationship which lie may
have toward the Teaehers or the Logos. In fact, the first is the
discipline which cnrbs the second until the second becomes strong
enongh to break its bonds.

W hat the seets dread ahove ail is indifferentism, the attitude of
mind which stands clear of them ail and proposes to conduct life
without the anthority of any religious organization whatsoever. A
man can keep himself clear of ail religious organizations and be just
as sincerely reverential—perhaps more so, for unless lie still lias a
need of the stimulus of a erowd, ail more or less swayed by the sanie
type of religious emotion, his own religious émotion may be ail the
more intimate and heartfelt and perhaps even of a higher quality.

What, tlien, do men find in tliese seets to make them become or
remain members? It is partly the fact that the émotions of any one
are increased by the joint émotion of the erowd as a wliole; that is,
the concentration of each in the saine direction accentuates the deptli
of émotion in every separate consciousness. Unity is strength in
the subjective world as well as in the objective, and tliere is the fur-
ther practical benefit of the unified effort of many toward sonie com-
mon objective endeavor.

There is also the support which the whole body gives to each of
its members in the living of the kind of life which they ail agréé is
co be aimed at and in maintaining an attitude toward the spiritual
side of the universe of which they ail approve. For the very weak
and imitative the sect is both a protection and an encouragement.
The work of organization is managed by the stronger spirits and
the more feeble get the benefit of their energy.

Two pernicious results arise from the pressure of too much sect
discipline, of which the worst is the dwarfing of the personality,
which occurs wlien one adopts one set of feelings or convictions when
really desiring another set; the second is a tendency toward hypoc-
risy, pretending to héve one set of feelings when really having an-
other. ITypocrisy is considered to mean paying a lip service to vir-
tue whilst being in taste and deed eitlier lax or vicions, but it is not
ordinarily used to include the having of one set of émotions or in-
tellectual convictions whilst pretending to have another. Probably
the best way to act is to keep silence on the points witli which you
do not agréé until or unless you are definitelv asked for your opinion
on the subjeet. Silence will often be deemed to give consent, but
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this is an error on the part of the deemers. A man would be a hypo-
crite in the full sense of the term who was of opinion that it was his
duty to keep Sunday in the Puritan form and pretend to so keep it
but actually spent it in revelry; but the man is something beyond—
or, at least, different—who, having come to the conclusion that every-
one is justified in spending that day as he thinks right, yet by his
conduct and his speech leads others to believe that any deviation from
the Puritan observance is worthy of severe condemnation. Yet even
in this case his consciousness of his own rectitude is inevitably in-
jured and so is his keen spiritual sense for what Montaigne calls “a
relish of right and wrong.” :

. I shall pass over the discipline of the state, which is unimportant
in this age and place, so far as we are concerned, and consider next
the avoidance of group discipline and the transition to self-discipline.
With all these group pressures exerted upon him, what chance has
the individual of directing his own life, of substituting self-disci-
pline for group discipline and of occupying his consciousness with
the things that really belong to his peace? He starts his life with
predispositions which are looked upon as hereditary by scientists of
today and by Theosophists as brought over from his past life, and
these different resistances or disciplines. appear to block him in on
all sides like giant mountains hemming in egress from a valley. His
family bends his youthful mind to be one of its members rather than
an individual. His religious sect turns his thoughts and energies to
the glorifying of its very limited conception of the Divine, as an
example of what its training can produce. His social clique ridicules
his individual peculiarities until he becomes a copy of its own. The
state encourages some courses of conduct and discourages others, if
it does not absolutely forbid them, in order that every citizen may be
a source of strength to itself.

What can the individual do in the way of self-direction when he
is already so much pushed about and directed? That depends upon
his ingenuity in what may bé called, colloquially, “dodging of pres-
sures”; in other words, his capacity, so to speak, of .taking cover
under fire and sheltering from one group behind another. The groups
which exert the pressure develop more slowly than the individual so
that the individual, if he will keep working on, eventually gets ahead
of them and his individual consciousness becomes more wide awake
and alert than the group consciousness. Further, the groups want
different things and struggle against each other, at which time the
wary individual comes. by his own. Fortunately—more especially
in large towns in countries like America—we have to deal with a
world where there is at least a healthy variety of sects and social
groups amongst which the individual can choose with a reasonable
degree of freedom, where the family pressure breaks down or is not
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exerted, as soon as the individual can become economically independ-
ent and where the State is on the whole reasonably tolérant of pri-
vate opinion and peculiarities of private life. The task of the indi-
vidual is, tlien, to get as wide a choice as lie can and exercise that
clioice with as much wisdom as possible.

The trouble with many individuals is that they do not realize that
they have any choice nor, when they are aware of exercising it, have
they any more than the vaguest idea of how far it extends for prac-
tical purposes. The reason of this is that they have made attempts
at a choice when young, the attempts have been baffled, and they
think from that expérience that this would invariahly happen when-
ever new ones were made. They are easily discouraged hy failures
and have allowed a few failures to set up a habit of discouragement
in their consciousness. The right way to deal with group pressures
is not to make rash, wild rushes, but to take stock of ail the circum-
stances and find out where the group pressure is strong and where
the weakness lies. Its strength or weakness is due to two main sets
of causes: the first set is inhérent iii the character of the group itself
and the second set dépends upon the qualifies and character of the
individual. In short, it Controls the individual bv its own éléments
of strength and his own éléments of weakness. The individual can
only overcome by strengthening his weak points and searching out
the weak points in the group pressure; that is, by growth in mental
ability or in character or in both. If you would tread the right-hand
path, it is necessary to keep your character development ahead of
your mental ability; otherwise, when you break loose from group
control you will fail to pass the barrier to the right-hand path or to
surmount the difficulties of the first stage of that path and will take the
easier, but in the long run more painful, way of the left-hand path.
Few there be who, having chosen the wrong path, have the courage
to beat their way back to the junction and take the higher way.

The reason is that the left-hand path lias the same deteriorating
efiect upon their fighting qualifies that wintering in the city of Capua
had upon the Roman soldiery. But there are some who lieed the
signs of warning upon the left-hand path and turn back and save
some of their présent life for progress. In the first life upon wiliich
the Path is attained this is usually the case. They start out upon the
right-hand path, the path of probation, are discouraged, try the left-
hand path, perceive the dangers ahead and turn again to the path
of probation and steadfastly scale the barriers of the gateway and
the mountain peaks of the first stage of the Path proper. Then in
their next life, when they corne to the parting of the ways, they
instinctively, by virtue of the qualifies stored up in their causal body,
take the right path and go forward without niucli difficulty to the



190 THE AMERICAN THEOSOPHIST

point where they left off in their previous life, when they again
renew the struggle for progress.

The chief weaknesses which give the groups their hold and render
their discipline still needful to the individual are lack of economic
independence, dislike of moral isolation, dread of ridicule, a tendency
to be unduly imitative and a false sense of honor. To become eco-
nomically independent, make yourself industrially or professionally
efficient and adopt the simple life. The next three weaknesses all
arise out of the gregarious instinct. They are only to be overcome
by systematic self-training or self-discipline, by a constant use of the
imagination to counteract them; in short, control of the vehicles is
the main thing to be aimed at.

It is discrimination or spiritual mindedness which enables us to
take the right-hand path; it is control of the vehicles that enables us
to make progress on it; it is tolerance that enables us to make that
progress without injuring those who are still held by the group-souls
and used as barriers in our path; it is cheerfulness, confidence and
love that enable us to help all thdse we meet, whether they be with
us or against us; and it is one-pointedness or the desire to help that
is the compass-which enables us to find the Path through the apparent-
ly trackless wilderness; and, lastly, it is the help that we receive from
those ahead that enables us to recognize the landmarks that show we
are on the right road; so that, as we gradually learn the signalling

system of the grand army, we increase in cheerfulness and confidence
" and emerge from the self-discipline of the path of probation to the
discipline of the Master as an accepted disciple. We learn how to
recognize the true lights and the true messages from the false and to
communicate and co-operate with the leaders of the grand army. As
Alcyone so well puts it:

W aiting the word of the Master,
Waiching the Hidden Light,

Listening to catch His orders
In the very midst of the fight;

Seeing His slightest signal
Across the heads of the throng;

Hearing His faintest whisper
Above earth’s loudest song.

For the scientific, psychological side of this exposition, so far I
am greatly indebted to Stanley M. Bligh’s Direction of Desire, a lit-
tle book on directive psychology published by Henry Froude.

Self-discipline is the discipline exerted on the self by its own ideas
~ of truth. In so far as these are in accord with the principles of the
truth of life they are a safe guide, but a little experience of trying to
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live by oui* own limited light generally convinces us that we have still
much to learn and that life as a direct teacher is rather too far ahead
of us. We then seek for some individual closer to us to guide us and
eventually, moving from one group to another and from one teacher
to another, as we outgrow these we corne under the notice of one of
the Masters and are taken on probation as a disciple and so we grad-
ually grow from self-discipline to the discipline of the Master.

Much of Theosophical literature deals with the discipline of the
Master, notably A t the Feet of the Master and The Path of Disciple-
ship.

I wisli to deal with tliis part of the subject only from the point
of view of the discipline that will be vouchsafed to us by the coming
Master and of the reasons why we should grasp the exceptional op-
portunities that will be tlius afiorded us.

W hen the Master cornes again shall we yield to His discipline or
shall we inflict again that pain and longing tiiat Jésus felt when He
said: “O Jérusalem, Jérusalem, . . . how often would | have
gathered thy- children together, even as a lien gathereth lier chickens
under her wings, and ye would not!” That was the agony of his in-
ward spiritual crucifixion; a far, far sadder thing than his physical
suffering on the cross, because so much more prolonged and on a
higher plane. To a great extent that must necessarily be repeated
in His coming ministry. Let us strive to lighten that burden, that
realization that even lle cannot save the world from its pain, its sor-
rows, its suffering, without the voluntary co-operation of the world,
which in its weakness, blindness and bardness of heart it cannot give.

It is only the more advanced who will be able to accept His disci-
pline of love and follow Him to that mount of sacrifice which He
again must scale to give light to the world. Corning up from beneath,
through the saine difficulties that we encounter, with a sensitiveness
far beyond that of men, He bears suffering far bevond ours that He
may be a Light to a suffering world upon the path of life and love;
that He may show how life may be lived by the strong and pure in
heart through the power of the liliss that He receives from the Fatlier
and which far transcends the pain and suffering which He must bear
in overcoming the pressure of the world. Let us not make His heart
bleed for us because we dare not pay the price of following Him to
more abundant life.

Should not humanity, the Theosophical Society, and more par-
ticularly the members of the Order of the Star in the East strive and
strive again to rise above their weakness, their ignorance, their pride
and their fears, into that glorious bliss that He would have them win?
The failure to lift the pall of pain from off the suffering eartli—this
is the crucifixion that awaits the Master. Let us each résolve that
our sliare of His burden shall be as light as our most strenuous efforts
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can make it. Let us give Him joy by persistent climbing by His side
to the heights to which He shall beckon and lead on. Though we
faint and fall often by the way, He will be there to help and, if we
are loyal, if we are true, if we are brave, if we are loving, we may
grasp the prize of standing upon the mountain-top in the rosy light
of that great dawn which is about to rise in the souls and minds of men.
But first comes that darkest watch with Him, the last watch of
the fleeing night. Blessed indeed are they who shall be still found
watching when the Day dawns from on High.
. Great Father—our -Father—who abideth in eternal bliss, hal-
lowed, beloved, adored be Thy Name of Grace! Thy rule be obeyed
on earth, even as it ever is in heaven. As Thou givest-us day by day
the light that we need upon the path, so let us strive to give to all who
need; and pardon our meanness as channels for Thy love, even as we
pardon the meanness of others toward us. Though Thou leadest us.
into the place of trial Thou ever sheddest the light of wisdom upon
the path of love; and Thine is all dominion, all majesty and all glory,
age-abiding, for Thou art the law of righteousness that changeth not;
and thus mote it ever be!

THE MEASURING ROD
By Hester Walcott

ST

popular girls in Miss Gerly’s school. She stood first in her

classes, she led the games at recess, and was president of the
“Five O’Clock Tea Club.” Into all these things and, in fact, into .
whatever she undertook, she put an overflowing enthusiasm “which -
insured her success in all. There was, however, one thing which
Greta undertook into which she did not throw this same charming
enthusiasm and energy which worked such wonders in everything
else. 'What that one thing was you will see before you finish this
story. »

One bright Sunday morning Greta donned her new suit and went
to church. Her pastor, Dr. Milliken, preached from the text, “Grow
in grace,” but, to tell the truth, her thoughts were not very much
on the sermon; they ran something like this:

“‘Grow in grace.” II Peter 8: 18. Well, I'll remember the text
for grandma. How pretty these five rows of gilt braid do look on
this gray dress; but I must have this cuff altered. The waist puckers

GRETA Brown was one of the brightest, most enthusiastic and
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badly, now | am sitting down. How ugly lvate Graham’s bonnet
is, and how sober she looks! What can Dr. Milliken be saying?
‘Growing into the stature of the perfect man.” What does that
mean?” And then lier thoughts ran off on to something else. But,
after ail, the words “Grow in grace” did somehow stick in Greta’s
mind.

Now, when she came home, lier brother Mark happened to tell
the story of King Frederick of Prussia, whose hobby it was to col-
lect the tallest men from ail parts of Europe for his famous guards
and who rejected everv applicant for that much coveted position,
unless he measured a good deal over six feet.

When Greta went to sleep that night, Dr. Milliken’s text and
M ark’s story mixed themselves up in a most curious way as a dream
—the strangest one of ail the strange dreams she ever had. And
here it is, just as she herself told it to lier aunt the next day:

“l dreamed that I was on my way to school, when suddenly |
noticed a great crowd collecting on the green. People were hurry-
ing to and fro and when | asked what ail this commotion was about,
a girl said:

““Why, don’t you know? It’s the first of the year, and Measur-
ing Day, and the Lord’ angel lias corne to see how much oui* solls
have grown since last Measuring Dav.’

“ ‘Measuring Dav,’ said I, ‘measuring sodls? | never heard of
sucli a thing,” and | began to ask questions; but the girl hurried on,
and after a little I let myself be pressed along witli the crowd to the
green.

“There in the centre, on a kind of throne, under the great elm,
was the most glorious and beautiful being | ever saw. He looked
just like the great angel on the stained glass window of oui* churcli;
he had white wings, his clothes were a queer shining kind of white,
and he had the kindest and yet the most serious face | ever belield.
By his side was a tall, golden rod fastened upright in the ground,
with curious marks at régulai* intervals from top to bottom. Over it,
on a golden scroll, were the words: “The Measure of the Stature of
the Perfect Man.” The angel lield in his hand a large book in wliich
he wrote the measurements as the people came up, on the calling of
their naines in régulai* turn. The instant each one touched the golden
measure a most wonderful thing happened. No one could escape
the terrible accuracy of that strange rod. Each one shrank or in-
creased to his true dimensions—his spiritual dimensions, as | soon
learned, for it was an index of the soll growth which was sliown in
this mysterious and miraculous way, so that even we could see without
eyes what otherwise the angel alone could have perceived.

“The first few who were measured after I came | did not know,
but soon the name ‘Elizabeth Darrow’ was called. She is the presi-
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dent of the Aid for the Destitute Society, you know, and she man-
ages ever so many other societies, too, and | thought, ‘Surely, Mrs.
Darrow’s measure will be very high indeed’ but, as sbe stood by the
rod the instant she touched it she seemed to grow shorter and shorter,
and the angel’s face grew very serions as lie said:

“ “This would be a soll of high stature if onlv the zeal for out-
side Works which can be seen of men had not checked the lovely secret
graces of humility and trust and patience under little daily trials.
These, too, are needed for perfect sodl growth.’

“l pitied Mrs. Darrow as she moved away, with such a sad and
surprised face, to make place for the next. It was pool*, thin little
Betsy Lines, the seamstress. | never was more astonished in niv life
than when she took lier stand by the rod, for immediatelv she increased
in lieight till lier mark was higlier than any | had seen before, and lier
face slione so tliat I thought it must have cauglit its light from the
angel’s, which smiled so gloriously tliat | really envied poor little
Betsy, wliom before | had ratlier looked down on, for she dresses so
meanlv and looks so forlorn. And as the angel wrote in the book,
be said: ‘Blessed are tbe poor in spirit, for theirs is the kingdom of
lieaven.’

“Betsy passed on and Dr. Milliken took lier place. | knew lie
would measure well, and lie did, and the angel said: ‘ITow beautiful
are the feet of liirn tliat bringeth good tidings of good, tliat publish-
etb salvation. Winning sodls for Christ is the surest way to win
sodl growth for thyself.’

“And then, Aunt Jay, | began to tremble myself, for when had
I tried to win any solls for Christ? After the first few weeks of the
revival two years ago, when | joined the church, somehow | began
to lose my interest in religious things and | thought tliat if 1 kept
on going to church and Sunday school, and saving my prayers and
reading a chapter in the Bible every dav, | was doing ail tliat was
necessary for a young Christian, and | never thought mucli about
growing in grace or trving to win solls for Christ; so | began to
tremble lest my turn sliould corne. But just then Hal Drayton’s
naine was called, and | thought: ‘Surelv bis mark will be nearlv as
low as mine, for lie is the jolliest boy | know, and just as fond of
games and good times as I, and just as ready for a lark.’

“But liere was another surprise. He measured nearlv as high as
Betsy, and the angel said, with a sweetness which thrilled me tlirougli
and through: “And no man shall despise thy youth; be thou an ex-
ample of tbe believers in word, in conversation, in charity, in faith,
in purity; for such the Lord lovetli, and such shall grow speedilv to-
ward the stature of the Perfect Man.” And then | knew tliat Hal
had cared more for his religion than | for mine, and | longed to get
away before my turn sliould corne but I seemed to be lield fast.
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“The next was Lilian Edgar, who dresses so beautifully that |
liave often wislied that | had such clothes and so much money. The
angel looked sadly at lier measure, for it was very low—so low that
Lilian turned as pale as death and lier beautiful clothes no one no-
ticerlat ail, for tliey were quite overshadowed bjr the glistening robe
beside lier. And the angel said, in a solemn but gentle voice: ‘Oh,
cliild, why take ye thought for raiment? Let your adorning not be
that outward adorning of putting on of apparel, but let it be the
ornament of a meek and quiet spirit wliieli is, in the sight of God, of
great price; tlius only can ye grow like the Master.’

“Old Jerry, the cobbler, came next—poor, clumsy, lame old Jerry
—but as lie hobbled up the steps the angel’s face fairly blazed with
ught, and lie smiled on him and led him to the rod, and behold, Jerry’s
measure was higher than any of the otliers—even than Dr. Milliken’s.
The angel’s voice rang out so loud and clear that we ail lieard it,
saying: TTe that humbleth himself as a little child, the same is great-
est in the kingdom of lieaven.’

"And then—oh, Aunt Jay!—my name came next, and | trembled
so that I could liardly reach the angel, but lie put bis arm around
me and helped me to stand by the rod. As soon as | touched it I felt
myself growing shorter and shorter, and though | stretched and
stretched and strained every nerve to be as tall as possible, I could
only reach Lilian’s mark—Lilian’s, the lowest of ail, and | a member
of the church for two years. Oh, Aunt Jay, | grew crimson for
sliame, and | whispered to the angel: ‘Oh, give me another chance
before you mark me in the book so low as this. Tell me how to grow.
I will do ail so gladly, only do not put this mark down.’

“The angel sliook his head sadly. “The record must go down as it
is, my child. May it be higher when next | corne. This rule will help
thee: Whatsoever thou doest, do it heartily, as to the Lord, in single-
ness of heart, as unto Christ. This one thing do: press toward the
mark. The same earnestness which thou throwest into other things
will, with Christ’s help, make thee to grow in grace.’

“And with that | burst into tears, and | suddenly woke and found
myself crying. But oh, Aunt Jay, | shall never forget that dream.

| was so ashamed of my mark.” Selected.
Love unités. It is the God-implanted impulse that will finally
bring back to the One Self ail Ilis harmonized fragments. These

bits of Himself must corne back rich in expérience— not empty-hand-
ed. They must acquire knowledge of separated life and of the wise
use of power tlierein. This perfected knowledge they must bear to
Him upon the wings of Love. And then in the end ail will be One
again in Him — the consummation of ail Love.
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SONNETS ON THE BHAGAVAD GITA

By Hubert Whitehead
Upon the holy plain Arjuna stood, ' I:1-16

Betwixt the armies, friends and enemy;
His chariot arrested there, that he
Might count upon the plain, the haughty brood
Which.darkened all the field, as does the wovod, -
Thick planted, shadow vale and hillsidelea,
And seems to gloom, like one in sullen mood,
Held by a leash, yet striving to be free.
There halted he and looked o’er friend and foe,
Awaiting but his word to grapple death,
And yield their lives beneath the sudden blow
That, crushing skull, deprives them of their breath.
There in his chariot, with spear in hand,
He numbered friend and foe 'neath each command.

And heavy was his heart, as 'mong them there, - I:17-27
- He counted men of worth both tried and true;
Teachers and playmates, cousins, uncles too,
Brothers, whose aspect bade him to beware.
And, while the conches in defiance blare,
He thought him of the friends who soon must strew
The field of death, and just because they dare
To face grim death among his retinue.
Deep was the sigh with which he stooped and took
His bow, to give the signal for the fight;
And filled with sorrow was the anxious look
He gave his friend, Lord Krishna, on his right.
He paused as one who hesitates, because
The act he does seems barred by all men’s laws.

. Then spake he to Lord Krishna: “Lord of Light! I: 28-47
Behold these eager ones arrayed for war,
Who strain like hounds when baying ’s heard afar,
My kindred all are they. These on my right,
These on my left. Friends, foes, all here to .fight
And slay amid the battle’s rout and jar.
Brothers and teachers here, and all bedight
To follow or to fall beneath my car.
Ah! Woe alone is here, and naught is gained
By slaying kinsmen; for, the home decayed
Traditions die, and lawlessness unchained
Stalks through the land uncurbed and unafraid.
How can I, seeking right, thus do a wrong?
In my destruction sweep them all along?”
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“Whence this dejection?” said the blessed Lord, Il :1-10
“To yield impotently doth not befit,
Faint-heartedness can never benefit.

Ignoble!  Infamous! Up, give the word!”

Arjuna spoke: “What! Shall | put to sword
These Gurus, noble e’en as |, and fit

As | to live? Must they then strew the sward?
Upon my conscience be their death-knell writ?

Nor know | which for us will be the better,

That we should conquer them or they slay us?
My heart is bound with doubt as with a fetter,
Fear weighs my sodl, a heavy incubus.
Tell me, you are my teacher and my friend,
How shall | vwrong o’ercome, the right defend?”

The Blessed Lord said: Il :10-18
“The unwise man, by pity overcome,
With grief beholds the living and the dead,
Forgetting that the dweller knows no dread
Of old &ge, youth or birth; but as the scum
Is blown away, forgot— so martyrdom
Unto the sodl is as a Word unsaid.
Impermanent are cold and heat; they corne
And, as the mist *fore summer sun, are fled.
T hat only lives forever undestroyed,
By which ail life has life and is pervaded.
T hat is eternal and of fear devoid,
Steadfast, balanced, ne’er by fear invaded.
These bodies are but phantoms of the night,
A passing breath ; so take your bow and fight.

“The dweller in the body ever cleaves Il :19-29
Thereto until its usefulness is done,
Then takes he to himself another one.
He for the sloughed-off bodies never grieves,
But, as a reader turneth o’er the leaves,
So takes he them until the end is won.
Lnmanifest and stable, naught bereaves
This incombustible and ancient one.
Or if you think of him as born for death,
You should not even then feel grief for this;
‘The dead are born to die,” the wise man saith,
‘And when unmanifest, they live in bliss.’
Immortal is this dweller, never slain;
For them grieve not, but take your bow again.

“And further, your own duty you must heed. 11 :30-38
If in this righteous warfare you should fail,
Dishonor— not your glory— men will hail.

These heroes, waiting but your sign to speed

Them to the fight and to heroic deed,
Wi ill think that like a dry leaf ’fore the gale

You fled the field. Your enemies will read
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The tale and o’er your-cowardice will rail.
If you are slain upon this battle-field,

Then all the joys of heaven will be thine;
1f *fore your arms the foe the vict'ry yield,
You will enjoy the earth as one divine.
Defeat or vict'ry equal in your sight,

Stand up, Arjuna, resolute to fight.

“And now, consider well the foolish man 1T :39-48
- Who strives to gain the fruit of action here;
_Prescribing ceremonies most severe,
That in rebirth he may remove the ban
Of servitude. In vain to build and plan!
His thoughts are endless, many-branched, and veer
With every wind. They, are more restless than
The caged wolf; but not so is the seer.
‘With mind one-pointed, concentration won,
He, knowing acts themselves their own reward,
Performs all acts as duties to be done.
Unheedful of possessions, or awards,
In failure balanced, balanced in success,
Renounce attachments, to the battle press.”

Arjuna, "mid the armies spoke again: IT :49-54:
“Oh Krishna! You do praise the stable man,
And those enwrapped in action you do ban.
You bid me to the fight, forgetting pain,
And like the seer escape delusion’s bane;
To cleave to Yoga, and that thus I can
Through skill in acts the blissful seat attain
And freed from bonds more wisely live this span.
These men of stable mind, who know no fear,
Whose minds are steadfast, never prone to stray,
Indifferent to praise, unheeding jeer,
Renouncing good and evil, work and play,
What is the mark of them? How do they walk?
How do they sit, how stand? How do they talk?”

The Blessed Lord said: 11 :55-60
“That man who here abandons all desire,
Who is not anxious, even “mid great pain,
Who from the lure of pleasure does refrain,
And to the power of wealth does not aspire;
Who does not cringe with fear, with anger firg,
Without attachment, undesiring gain;
Who.does not much dislike, nor much admire,
His mind is steadfast, well poised is his brain.
That man whose body, conquered and restrained,
Withdrawn from objects, whom the objects shun;
Who from excessive living has refrained,
His understanding dwelleth with the One.
The wise man, harmonized, attuned to Me,
From all attachments, all desire is free.
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“Man, musing on these objects, cannot win
But he conceives attachments unto these;
Attachment brings forth vain desire to please ;
Desire breeds anger; anger is a sin
From which delusion springs, a javelin
To pierce memory. Naught can release
From this confusion and we see begin
Discrimination s death, which will not cease
Until he perishes. Ah! Woe to him!
For like the ship that goeth rudderless,
Fie dnfts on toward destruction, waiting grim
To seize him in its baleful, cold caress.
W ith concentration lost, he loseth peace;
For the unpeaceful happiness must cease.”

Peace is for him who stands with mmd at poise
Amid these objects, senses ail restrained.
When dark of night holds other men enchained,
FO him the light is bringing countless joys.
Peace is for him whom naught in life annoys,
Who o’er his passions and his self has reigned.
Who, selfless, free from yearnings, fear destroys,
He goes to perfect peace, Nirvana gained.
Who, taking his rebellious mind, can bend
It to one-pointed thought, he findeth peace.
He, mind subdued and conquered, will ascend
Unto the heights where fear and strife ail cease.
Who seeks for the Eternal peace shall find,
By naught bewildered, naught his sodl can bind.”

Arjuna said:  You think then knowledge far
Superior to action? Tell me then,
Why do you urge me to this action, when
It is so terrible? Perplexed are
My thoughts. Your words to me perplexing are.
Lo! I am lost, as one upon a fen,
Whom floating mists and rain the way debar.
Show me the path, one path do thou condemn.
Enwrapped in doubt I am devoid of hope,
Amid disorder light | cannot find,
And in perplexity | peer and grope,
Confusion does my understanding bind.
W ith certainty now show you me the way,
That | may gain this peace and therein stay.”

Then said the Blessed Lord:
“There are two ways, e’en as | just now said,
By knowledge gained, or that by action won.
The sun perforce his daily course must run,
The stars their orbits follow overhead,
The rivers ever wend their time-worn bed,
The moon has swayed the tides since time begun,
The spring-time brings to life the winter’s dead,
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And welcomes in the heat of summer sun.
Inaction cannot be. In action see
That road that leads all men toward the light,
Yet in the action know that you are free,
If, doing action, you are doing right.
Free from attachments, never heeding price,
Perform your actions as a sacrifice.

“From out the great imperishable One TII :10-15
Great Brahma came and from Him action sprung.
From out of action, building rung on rung,

Avrises sacrifice. Since time begun

In sacrifice, as heat within the sun,

Th' Eternal ever is; and thus among
The acts that ever endlessly are done,
As harmony within the song that’s sung,
There dwells a sacrifice, a germ divine.
By sacrifice mankind was emanated,
To propagate by this the great design;
All life by sacrifice is dominated;
It is the power that makes the tree to spring,
_ The flower to bloom, the tiny bird to sing.

“The unwise man who will not follow this 111 :16-21
Rejoices in his senses and his life.
Rejoicing in the Self, amid the strife,
The wise man—sans attachment—finds all bliss.
The great man knows that there is naught amiss
With action rightly done. 'Where sin is rife
He sees the good and spans the wide abyss
That whelms all men to action:bound in life.
Whate'er a great man does, that, other men—
Like sheep, who follow wheresoever led—
Will do. To him—like chicks to clucking hen —
They flock, and live their lives by what he said.
Without attachment, you must constantly
Perform your duties; that will make you free.

“Tho' worlds are balanced in the depths of space, 11 :22-24
And follow each their studied paths and ways;
Tho’ tides move on and naught their rising stays,

Tho® streams and rivers down their valleys race,

Tho® trees their leaves and branches interlace,
Tho® fishes struggle in lagoons and bays,

Tho' men in business mingle face to face,

And strive to dominate through all their days;

There is no need for Me to therein mingle,

Naught that I need to do or to attain,

Yet in each action there am I. A single

‘Act untouched by Me, and once again
The worlds would fall to ruin and decay,
Confusion reign and order pass away.
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“The ignorant, attached to actions, act;
The wise man, for the welfare of mankind,
Nor will he strive to turn the sluggish mind

Of those attached to action, but in fact

By making action beautiful attract.

The foolish, in the action only find
Themselves, the wise man seeks the cause exact,
And finds therein the qualities that bind,

And those that move among the qualities.

Let not this man of perfect knowledge blur

The mind and thought of him unwisdom ties,
Nor his imperfect knowledge seek to stir.

Another’s duty is for other eyes,
The wise man’s duty straight before him lies.”

Arjuna said:
“Man is but weak and ’mid the stress and strife,
Though he be firm and ever persevere,
The strain is often for him too severe.
Among the vile temptations of this life,
Where sin and vain delnsion are so rife;
Where right and left he sees the tempting leer,
And knows beneath the smile there hides a knife,
Beneath the purple robe the hidden tear;
Though he knows ail the wrong, and reaffirm
The beauty of the truth, the death of sin.
And strives to hold his duty ever firm;
Yet, knowing vanity, he falls therein.
Dragged on by what does man this sin commit,
Which cannot bring him aught of benefit?”

Then said the Blessed Lord:
“As is a flame enveloped by the smoke.
As dust enwraps a mirror round about.
As fear enfolds an army when in rout,
And as the winds embrace the mighty oak ;
So does the all-consuming foe provoke,
Its all-polluting fever tease and Aodt.
Unstable as a flame, it can evoke
The sodl, and fill the mind with fear and doubt.
It is desire and wraps as with a flame
Ail wisdom. Worath it is, perverting ail;
Bewildering, destructive, without shame,
It woos the mind and reason to their fall.
Therefore, Arjuna, do thou slay this foe
That kills ail wisdom, knowledge brings to woe.

“It rules the senses, throned in the mind.
And sways the reason as the wind the reed;
Wi ithin the passions sows malignant seed,

That to the wheel the sodl it thus may bind ;

Thus can desire rule reason in mankind,

But there is that can guide in every deed,

Can free the reason and the passion bind,
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Till Self o'er self is king, and self is freed.
This Yoga in past ages I declared ' .
To Vivasvan and he to Manu gave.
Thus through the ages, to King-sages bared
It grew decayed beneath time's endless lave.
This same great secret is declared by Me,
Here unto you, My friend and devotee.”

Arjuna said: “How could you thus declare IV :4.5
This secret so supreme to Vivasvan? : '
When he was long since dead, your life began.

Has infancy a secret then so rare  ~

To give to wisdom, crowned with snow-white hair?

Or can the present ever hope to span

The past and teach the ancients how to fare?
How then could you ¢'er talk to Vivasvan?”

Then said the Blessed Lord: *“The ages pass,
And ever are renewed the days and hours;

Each atom, microbe, insect, blade of grass,
Lives, dies, and is renewed, as are the showers.

Our births are many; Mine I can recall,
But yours you can remember not at all.

““YWhenever righteousness tends toward decay, IV :69
Or gross unrighteousness rears high its head;
Whenever truth by untruth is gainsaid,
Then come I forth Myself without delay,
Protecting good, the evil doers slay;
For evil doers to the deed are wed.
Thus for the right, as sun is born each day,
In every age I'm born as you have read;
And yet Unborn, Imperishable, One,
I am the Self, the Lord of all who live,
And as the light is given by the sun
Unto all nature, strength I give.
~ Unborn, yet am I born. Who knows My power
Is freed from birth, My life and strength his dower. '

“All'men are Mine and all are welcome here, IV :10-11
Yes every path they take to Me is Mine.
Freed from all fear and filled with fire divine,
Into My Being enter sage and seer.
Tt matters not what may be here their sphere,
Or how their actions tend, their thoughts incline;
Come they in simple guise, with mien austere,
The path they tread, always that path is Mine.
Come they through fear or by the path of joy,
Or through vain striving for an earthly gain;
If purified by wisdom from alloy, ,
Or seared and twisted in the fire of pain;
Their path is Mine however they may come,
And in My Being is their final home. =~
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This is a world of action; m it some IV :12-14
Through action seek success and quickly gain
"e e & ey seek; for, though success be vain
If sought through action, quickly it will corne;
For know, this world with ail its busy hum,
The castes, with diff’ring qualifies, like rain
And snow, ail corne from Me; | am their sum,
Y et, inexhaustible, I know no drain;
And ail their actions, they affect Me not,
For action s fruit | do not e’er aspire.
Our forefathers thus seeking quickly got
The libération they did so desire.
Who knows Me thus is never bound in action,
And though performing acts feels no attraction.

E en wise men by this action are perplexed; IV :15-16
They ever ask and seek eternally '
W hat action is and what inaction be.
The unwise men by this are ever vexed ;
This, Yogis meditating, muscles flexed,
Have ever sought by yogi sight to see.
That you to evil shall not be annexed,
This action | will now explain to thee,
For mid inaction, action twists and twines,
Like thread of gold mid woolen warp and woof,
And as the thread, though woven in, forth shines,
So you ’mid action strive to shine aloof.
Discrimination is the key, and this
’Mid action or inaction leads to bliss.

Who _seeth a_ct_lon in _|nact|o!1 move, IV 17-22
Inaction guiding action to its end,
He, wise among ail men, can take and bend
Ail action into harmony and love.
His works freed from desire, he from above
Can take the lire of wisdom, make it rend
And burn his actions, while himself can move
Among the acts, yet ne’er the act attend.
With greed abandoned, well controlled his mind,
Always content, for refuge seeking not;
Hoping for naught, his actions do not bind,
Nor is a sin commit, or wrong begot;
From effort, envy, worry, failure free,
Unbound by action, straight he cornes to Me.

“Some sacrifice in the Eternal fire IV :23-30
Their feeling, hearing, tasting, smelling, sight;
Some pour the objects in the fire’s white lighl,

And purge them of the tainting of desire;

Some, self-controlled, to union who aspire,
Pour out life s functions, sacrifice their might;

Yet others on the sacrificial pyre
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Throw yoga, wealth, austerity and right;
For some attachments, actions melt away,
. As 'vaporates the dew 'fore breath of dawn;
Toward the light of the Eternal Day
They upward are by heav'nly visions drawn;
All.these by sacrifice-destroytheir sin,
And through the sacrifice:Nirvana win.

“These sacrifices "fore th' Eternal spread,
Know them as born of action and be free;
For actions in their vast entirety
All culminate in wisdom, not in dread.
You know—for in the Scriptures you have read—
That learning wisdom of the wise who see, '
You soon will wisdom gain, eat of life’s bread,
Conguer confusion, live eternally.
E’en though you are a sinner wrapt in sin,
Yet you shall cross o'er sin on_wisdom’s raft;
For as the furnace burneth all therein,
So wisdom purgeth action in its draft.
There is no purifier like to this,
Those purified by wisdom go to bliss.

“The doubting self, wrapped in the mists of life, -

Faithless and ignorant, destruction binds

In this world and the next.. He ever finds
In happiness and love—fear, pain and strife.
The man of faith, though ignorance be rife

And all around dwells sin of many kinds,
Cleaves them asunder, wisdom for his knife;

To peace he goeth as to springs go hinds.
Renouncing acts by power in yoga gained,

With doubt by wisdom conquered, laid aside,

* Ruled by the Self, nor to his actions chained;

He in th’ Eternal All shall safe abide.
Take you the sword of wisdom, cleave apart
This ignorance-born doubt within your heart.”

IV :31-38

1V :39-42



LOVE

By Charles Lazenby

s your idéal, O Man, to love or to be loved?

Are you longing for companionship, for help, to
the hand of another to ease your woe, for the sympathy
of another in your times of darkness? Do you, from
the pain of your heart, eall mightily upon the Gods to
aid you? Are you longing for spiritual growth? Do
you cast your eyes with eager hope to the rarified atmos-

phére of purity? Do you long for perfect peace heyond the portai
of this Me? And, above ail, O Man, do you desire that God should
love you and that the Masters should corne to your aid
I'f this, O sodl in darkness, is your idéal your desne rsfutile,.your
N | I « after life you will eall love to yourself. Crod and
Ikfhostfo 'heavenw( LastL to your hidding. The Masters wi
serve you and you will advanee, buoyed up by great love to rarified
.Jons-but your desire will be insatiable. By so much love as you
recoive by so much will your desire be greater, and ever more raven-
ous and d'issatisfied will become your longing for aid and help.
soevm- a man - " that he also”fin s. »

But it, U aiscipie, y mere

st.
now stand are twenty sodls

I0VeTn yourlervice and love, feel not superior or better thanMm you

more. lheretore tue n hef' him without lus knowledge.

hinder rather than a.d n lus wtoenc* tQ * 0 lover, not to ac-

any ret;lrn ? -L~V ery long, and perchance far down the ages the
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Do net be sure that you know what is best for another, or what
is good or evil for him; love him, but seek not to force upon him your
ideal. His ideal is better for him than yours. Remember always the
words of Krishna: “Better thine own highest ideal, though destitute
of merit, than the highest ideal of another, though bathed in glory.”
Transpose this and read: “Better his highest ideal, though to me
destitute of merit, than my ideal, though I think it bathed in eternal
light.” He cannot yet see as you see, but feel not pride thereat, for
with what pride you look on your own purity you stain and blacken
the whiteness of your inner soul. -

Be always on the alert for any sound of sorrow. Look for the
suffering—not the sin—of the world. Continually ask those who
have been doing for ages what thou art now doing to let you aid them
in their work. - If your ideal is to love and not to be loved, to serve
and not to be served, if your prayer is ever for the race and never
for yourself, if you desire to become one of the unknown lovers of the
blind child, Humanity, then you will always find by your side a
strong, robust soul who will point out the rough and rugged road of
service. Say not, with the selfish and knowledge-seeking man: “Show
me the Masters and I will think as you do.” The lover of the race
cares not, Q disciple, whether you think as he does on one point or on
all points, and it is in the power of no man but yourself to show you
the Masters. . _

One of the Servants of the race said: “Until the last man shall
have passed through the portal of his own divinity, I will be behind
him to point the path.” Does that ideal appear nobler in your sight,
O disciple, than kneeling in your room and crying out: “Help and
bless me, O God?” Is your ideal to love, or to be loved?

In your love and eager desire to do service to your race, do not
think of yourself as on a pinnacle reaching down to those below you;
in this posture you will not see the light above you. Rather, in your

effort, be below the one you are helping, that in directing his eyes.

upward you may not yourself lose the glory above. You will see,
being of stronger vision, joys and vistas of brightness and beauty far
beyond his ken, which will give you new impulses to love him also
into the larger vision. '

Perhaps, O devout one, you say: “I love God, and the holiness
and sanctity of His tabernacle.” Are you then so deluded and blind-
ed in your self pride as to think that you can serve acceptably that
high ideal which is the symbol of all service while you feel superior
to any of His little ones, or turn your back upon the pain or shut out
the memory of the suffering of the lowest member of your own race?

“Arise! awake! seek out the Great Ones and get understanding”;
but expect not to find Them in the thrones of kings, in the courts of
pure temples far removed from the turmoil of man, among the high
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priests of the world’s religions, or in the libraries of pWlosophy and
science  They may be there, bu’t\you will never find Them. beek

SIEK

onlv bv means of the illuminating rays of love nowing torth noi
yoiir own being and by humbly asking Them to use you for the seivice
of your brother man.

'is your idéal to love or to be lovedf

St. Cbrysostom, writing in 390 A. D., says: “On tins day (be.,
, ntv-fifto December) also the birtb of Christ was fixed lately at
Home in order that while the beatben were busy with tbeir ceremonies
ftlie Brumalia, in bonor of Baccbus) the Cbnstians migbt perloin

the\h leU " o”Urdver8al Knowledge bas the followmg: “The
* dilution of the festival of Christmas is attnbuted by the spurious
S:* to Tdesiorus who flourished in the reign of Antomnus
Pins (188-61 A. D ), but the first certain traces ot it are found about
tlie time”of the Emperor Commodus (180-92 A. D.). In the re.gn of
TOocktian (284-303 A. D.), while that ruler was keeping court at
Nicomedia, lie learned that a multitude of Christians were assemhled
h, the city to celebrate the birthday of Jésus and, liavmg orderedth

church doors to be closed, be set lire to the building and ail the wor-
s“wW i s ;S S y

was the festival of the nativity cele-
brated on the twenty-fifth of December. Among the causes tliat co-

renewedbfeandactiv.tyot P personifications of these. In
more IrtherIX

) mus? have made itself peculiarly
maie 110111 h c It a Germans, from the oldest fimes, cele-
palpable-bence the At tbe winter solstice the
brated *e seas . t yuie.feast in commémoration of tbe re-
Germans beld tbe ~ t believed tliat, during tbe twelve mgbts

turn of tbe boy s f DeCember to tbe sixth of January,

«L»—
of tbeir great deities, Odin, Beichta, etc.
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déme of building- and Mount Hollywood

Christmas Greetings



Gong in background announces meet-
ings in the assembly room just beyond
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“TO KNOW HIM”
By Verino

HE sun was high in the heavens, filling the lit-
- tle garden with its radiance, reflecting and en-
riching the colors of the many flowers that
bloomed there. -
From the house a woman appeared, slowly walk-
ing down the path, some garden tools in her hands.
Her face was young but shadowed by a grief that
made her blind to the glory of the morning. In one
- short year she had lost all that woman holds dearest
—husband and child. Since then her whole being
had been filled with one thing—an intense longing
to be with her loved ones again; her one prayer was
: that she might join them speedily.

Listlessly she put down her tools and began to tend some tall,
white lilies whose heavy blossoms bowed the slender stems, As she
worked there suddenly appeared beside her the figure of a man.
‘Startled, she looked up. A moment before, the garden had been
empty and she had heard no sound. Wonderingly, but without fear,
she gazed at the face of love and gentleness bent on her own. The
robe he was wearing was whiter even than the lilies she tended.

“Who are you?” she asked.

“I am the bearer of a message,” he replied, “your prayer has been
heard. But wait,” he continued, as with an exclamation of Joy she
sprang to her feet. “It will rest with yourself whether or not it shall
be answered. Listen to what I have to tell you. Two thousand years
ago the great Lord of Love came down to earth to give the people
His message. Wec know how they received Him, that long ere His
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mission was fulfilled He Was driven away. But lie said, beloie He
went, “I will corne again.” «

The man paused and the woman looked at him hall expectant ot
what was to corne. He went on: “That time is drawing near; the
people must prépare to receive again the Lord ol Love. Will You
and he bent upon lier bis deep blue eyes that seemed to read lier
sotl—*“will you help to préparé for His coming? Will you joui the
hand of those who héve dedicated themselves to this work? It will
not be easy. At first your tidings will be received with indifférence,
later with scorn and ridicule, perhaps even anger and-active persécu-
tion. Few will believe, but for every shaft that pierres you His com-
ing will be so much hastened. To you it is given to clioose, lie went

n, “you may join your loved ones, if you still desire it, and enjoy with
them the perfect happiness that cornes to each in the heaven world;
or you may stay liere till He cornes, helping to préparé the way. With
you rests the choice,” and he paused.

“But,” the woman stammered, “the Son of God is all-powertul;
how can He need the help of mortal man?

“Even so,” replied the other, “but the great Lord Himself can-
not force His message upon a people unwilling to receive it. | liere
must be sufficient of them longing for Him, praying Him to corne
and living only that they may see and liear Him. ITe lias said, and
the man’s voice was deep with reverence, * ‘when the yearnmg is
strong enough I will corne.”” ITe stopped speakmg and waited the

Her face was thoughtful as she remamed silent. Half uncon-
sciously she plucked a lily from the stem nearest and held it m her
hand. At the thought of joining her loved ones a wave of exultation
swept over her and her eyes fflled with tears as, m imagination, she
once more felt the baby hands about her neck. For a moment it al
most seemed her choice was made. Then, flashmg mto her mmd, came
a sudden remembrance of a picture she had serai as a ehild. It repie-
sented the raising of Jairus’s daughter. Crude m its P°rtrayal the
obscure artist had yet made clear the joy of the parents and the in-
finité love and compassion of the Saviour. 1o help, evei so ittle
though it may be, to bring such love agam to earth—earth with Tts
blhidness, its ignorance, its selfish, foolish grasping-surely tins were
a priviege worth any sacrifice. For a moment longer she remamed
silent, then turning to the messenger she said softly, | have chosen.

The years passed on, and the woman never faltered in her task.
People listened to her with the half-pitying tolerance tliat is some-
times accorded those whose great grief is supposed to have led them
to seek strange solaces. But she worked hopefully on, and gradually
there gathered around her a group of faithful workers to who.n the
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knowledge had come as a vision of light. Many of these had conse-
crated their lives to the work and had gone forth into the world carry-
ing the tidings to whomsoever would listen.

One day the woman stcod again in her garden. The grief that
had shadowed her face before had been replaced by a look of peace
and calm expectancy. Suddenly there appeared at her side the mes-
senger who had come to her before. In reply to-her look of joy and
greeting, he-told her she was bidden to join a group of the principal
workers who were situated with their leader some distance away and
there she would be given further work.

It was several days’ hard travel to her destination, but her weari-
ness was forgotten when at her journey’s end she was welcomed by a
white-haired woman whose noble life of devotion was an inspiration
to all who knew of it. Among the group she found several who had
first received the knowledge from her lips. They too had been count-
ed worthy, and greeted her again ‘with Joy. Later she was presented
to the leader. She found herself looking into a face whose dark skin
bespoke the oriental birth, and whose eyes resembled deep pools the
depths of which could not be gauged.” In repose the face showed
power suffused with love—power that without the love could bring
desolation to all within its reach. Strength, endurance and beauty
were writ in every line of the stately figure. In a few words of greet-
ing and welcome he told her that her work was not unknown to him.
To her surprise the woman found her utterance choked and her eyes

filling with sudden tears of joy. But not yet were her eyes opened. .
Two or three days after this, several of the group were returning

with their leader from a gathering. It was evening and the road was
dusty, for the day had been hot. Just in front walked a woman,
dirty, untidy and footsore, dragging her feet wearily through the
dust. She led by the hand a child who looked as neglected as she, and
carried in her arms a baby whose wailing she could not quiet. As
they overtook her the leader stopped and gently took the baby from
her arms, hushing it to sleep; then taking the other child by the hand

walked on beside the mother. In a few moments, in response to his .

gentle questioning, she was pouring forth her tale of woe. He lis-
tened quietly, then began to talk to her of the law of rebirth, of which
she knew nothing, and of the perfect justice and great love of God.
What though today were cold and cheerless—there was tomorrow to
work for and, if by her past actions she had made the present what it
was, the future was hers to mould as she pleased.

At first the mother listened indifferently; then, as the full signifi-
cance of what he was saying burst upon her, she eagerly begged for
more knowledge of this new doctrine. It was a strange sight—an
unkempt, vagrant woman hearing for the first time of the great law

and of the wonderful love of God which knows no injustice. As she’
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listened the face of the vagrant became transforméel. It seemed as
if the sodl had awakened in response to the truth of what she heard.

The woman behind watched and listened to ail that was going on,
and suddenly the Light burst upon lier and she stood amazed at the
blindness which had prevented lier knowing sooner. Yonder was
the Lord Himself, corne down to earth again. Was it not most fitting
tliat the great Lord of Love, the Christ, should carry in His arms the
child of a beggar woman, giving of His great wisdom such knowledge
as could he received—not indeed attempting to remove the burden,
but rather to give strength to carry it?

Almost fiércely the woman grasped the arm of the white-haired
worker beside lier.

“Why did you not tell me?” she said.

“Nay,” replied the other, smiling, “each must find Him alone.”

“Take w3M life and let it be
Consecrated, Lord, to Thee.

“Take my moments and ni}r days;
Let them flow in ceaseless praise.

“Take my liands and let them move
At the impulse of Thy love.

“Take mv feet and let them he
Swift and beautiful for Thee.”
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HOW MARTHA FOUND SANTA CLAUS

By Alma Kung

HEN the town clock struck twelve on Christmas eve, Martha
w crept from her bed determined to look for Santa Claus, who
seemed to have overlooked her. She dressed herself quietly
and slipped softly from the house. - By the time she reached the forest
which' lay north of town she was very cold and tired and crept under
a bush to escape the biting wind. She must have fallen asleep, for
when she opened her eyes there was Santa Claus himself smiling
down at her with the merriest look! Martha smiled, too. -
“How-de-do,” said Santa; “got nicely rested, Martha?”
- “Yes, sir,” she answered, sitting up, glad to discover that she was
no longer cold. ,
“Then,” said Santa, lifting her up in his kind arms, “look yonder.” 5
: “Oh, oh,” screamed Martha, “a million- Christmas trees!” Santa
laughed. a
“Not quite so many as that,” said he, “but enough to go around.
You may have one for yourself.” ‘
Martha was delighted and chose a tree filled with delicious candies,
cakes and nuts. Beneath it were many lovely presents, including a -
beautiful red-cheeked doll which Martha lost no time in clasping in
her arms. ) _
Just then a group of laughing girls came running up. They
clasped Martha’s hands and kissed her warmly. “Aren’t you glad
you died?” asked one, as she put her arm around Martha.
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“Died?” faltered Martha, “but I am uot dead.” The girls laughed
and kissed her again.

“But yes you are, darling,” thev cried, “so are we ail, else we’d
not be here.”

“But doesn’t it hurt to die?” asked Martha fearfully.

“Bless you, no,” said Santa Claus. “Does anything hurt you
now?”

“Why-ee, n-0,” said Martha doubtfully. She thought she should
be suffering, but was glad she wasn'.

“That’s just it,” gleefully said the girls, “we ail know just how
you feel about it. We felt the saine way when we found that we
had died. You know you went out into the eold and your body froze,
but you didnt die. You just slipped out of your body as you do at
night when you go to sleep, and now you will never be eold or hungry
any more. Tliose beautiful ladies over there play with us whenever
we like to have them, and we can have Christmas every day. The
ladies told us you were coming and that you would like to have prés-
ents, so we had everything ready and Santa was waiting for you to
wake up. Now aren’t you glad you died?”

“Yes, yes,” eagerlv returned Martha, “and mother will be glad,
too, for she always said father must be lonely without any of us, but—
but—where is father?” she went on, anxiously looking about her. And
even as she spoke there was father, smiling at her as he always did.

“Mother will miss two of us now, father,” whispered Martha as
she threw her arms about him.

“Only during the daytime, dear,” comforted father. “Every night
when she sleeps she will slip out of her body and be with us until
morning. By and by she will begin to remember having been with
us and be quite happy again.”

Here the girls asked Martha if she didnt wish to visit Santa’s
reindeer, and as she went dancing along beside them one of the girls
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explained: “You know God has arranged everything in this world

as well as in that other world where we used to live and so it must be \J
right, because He loves us very much.” And Martha, as she hugged

her new dolly close to her heart, thought so too.

A STORY

By Aunt Seg

HERE was once a little girl who dearly loved other people and

wished to make them happy. :

It was nearly Christmas time and she could see her mamma

and aunties whispering and nodding their heads over something, and

little Helen knew that they were considering what they should get

for her and, while she was always pleased, there was still a little feel-

ing of discontent in her mind as she thought of the many children who
could not have nice things. :

Now Helen had one bad habit, her mamma said, and that was giv-
ing away her Christmas things, one by one, until they were all gone.

“I can’t help it, mamma dear,” she would say. “I give them away
before I think and then when I do think, I can’t take them back; that
wouldn’t be nice, you know.” .

Then mamma would say aside to Aunt Kate: “Isn’t she an odd
child? I hardly know what to make of her or what to do with her;
she isn’t a bit like me.”

No, Helen was not like most people, for she let the Spirit of
Goodness have its beautiful way with her and so she did unusual
things. :

As I was saying, Christmas was at hand and Helen was thinking
of other people’s happiness. She went out with her mamma to see
the shop windows, but at nearly every window there were very poorly
dressed children looking also, and her tender heart was questioning
why all children couldn’t be rich and happy, and under the circum-
stances Christmas things did not look so very beautiful to her.

When mamma tucked her into bed she said, “Why does my little
girl look so sober?”

“I’'m thinking about the poor little children, mamma,” and she -
sighed heavily.
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“Xonsense, Helen! Somebody sees to tliem, of course.”

Helen lay very still a long time and looked at the stars, as she
could see tliem from lier window. “They seem a long way off,” said
she, “l wonder wliat keeps tliem from falling? | suppose God made
tliem and keeps tliem in their places. Why doesn’t 1le take care of
ail children as Ile takes care of me, | wonder. |'m tired of thinking
about it; 17l ask Him wliat it means,” and she folded lier hands and
said, in lier little untaught way: “God, you are verv great and ricli
and you must lie good to do so many good things, but perhaps you’ve
forgotten about the children and don’t remembeér tliem ’cause you are
so busy making stars and worlds and things. Now | don’t have any-
tliing else to do but to think of these things and, please, Great God,
send the poor children heautiful things and drums and lots of nuts
and candy and new slioes and kid—yes, kid gloves (I dont know as
they are very warm, thougli). And the little girl that looked into the
window at the big lady doll with a wiliite satin dress and white furs—
just give lier that doll, please; and the little—boy—with—cold—
fingers—”

Little Helen slept and dreamed she was looking at the stars, wlien
lier window opened wide and a heautiful hov from outside heckoned
lier to corne ont.

“I 'm going to make sonie Christmas visits,” said lie. “Dont you
want to corne?”

Of course she did and, taking his hand, they went through the air
just like two hirds.

“Let’s go down here,” lie said; and they passed riglit through the
window of a house into a room where a heautiful Christmas tree stood
ready to be lighted, and it was fairly loaded with rich and heautiful
gifts. Tliere were wonderful dolls and trains of cars and jewels and
pictures.

“Corne,” said lier guide, and they went up-stairs and through
splendid rooms until they came to the family room where the children
were. Helen expected to see radiant faces in sueh a heautiful home,
but tliere was not a single happy face tliere. Two children sat at a
table disputing over a game. Another was tormenting a heautiful
greyhound, pulling his tail. A tall girl was saying: “If papa doesn’t
give me diamonds tliis Christmas, lie need not give me anything,” and
another answered, “You are a selfish pig, Henrietta; you are never
satisfied.”

“Corne, Helen,” said the guide, and again they sped through the
air.

“They héve everything,” said Helen; “wliat makes tliem that
way?”

“Things do not make people happy,” said the guide.

“Wiiat does?” asked Helen.
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He turned and smiled upon lier, and liis smile was so dazzling that
she forgot to repeat the question.

They went into the kitchen of another liouse where two stockings
Avéré hanging over the fireplace. Helen peeped into them and found
an apple, an orange, a mouth-organ and two pairs of mittens. That
Avas ail. They entered the hed-room (there were only two rooms) and
approached the bed. There lay the little family—tliree in one bed—
the mother with lier little son and daughter, and each had cuddled
close to lier.

“She supports them by sewing,” said the guide.

“They look liappy,” said Helen. “See licav the little girl smiles
in lier sleep.”

The mother Avas dreaming. “Yes, children,” she said, and she also
smiled in lier sleep.

“What makes them so0?” asked Helen.

“Love makes them so,” answered lier guide, and again they Avent
through the air.

Then they came to a very dark, ugiv place among slieds and liovels
into dvery poor, cold room Avhere d boy Axas sleeping. ITiS bed Avas
an old piece of carpet and bis pilloAV Was a hundle of neAvspapers that
he had not sold.

“Oh!” said Helen, “isn’t he cold?”

“No, he is used to it; he gave liis supper to another boy adio had
no dinrier.”

A lovely liglit began to fill the cold, dark room, and Helen o4&
lier guide bend over the sleeping newsboy and—Awvas that AA'onderful
Being lier boy-guide? Why, he was a great angel, she thought, and
he blessed the sleeping boy so that he looked rosy and warm, and the
room was like a palace of liglit and beautj7 and she lieard a tender
voice saying:

“Blessed, thrice blessed are the pure in lieart. Blessed, tlirice
blessed are the merciful. Blessed, yea, more tlian blessed, is the lieart
that loves God more tlian tliings.”

The scene began to fade before Ilelen’s eyes and she cried: “Oh,
you beautiful angel, adio are you? Tell me, tell me!” But the boy
asleep on the old carpet and the beautiful angel were rapidly vanish-
ing as she lieard a Avhisper that seemed to corne from afar, “lI am—I
am—" She could liear no more, and aAvoke from lier dream sobbing
Avith disappointment.

N oav ITelen did not forget tliis Avonderful dream, and the lesson
she learned Avas that no earthly tliing can create happiness, but that
love—unselfish love—is ail the lieart needs to make lieaven anywhere
— everywhere.

# W #



SANTA’S HELPERS

“O ho!” cries Santa, “Christmas Eve is here!
Toys 1 must gather; Ilitch my swift reindeer.
Corne Love, corne Mercy, corne Charity sweet,
My helpers who make Christmas joys complété.
Go, Dunder and Blitzen!” O’er housetops he Aies,
And ail who are kind have a nice surprise.



SIGNIFICANT

Do those watching for signs foretelling a future Federation of Nations know. of
the meeting held in Southampton, England, on August: 15, 19132 The occasion was
the unveiling of the memorial to our Pilgrim Fathers of the Mayflower, and there were
present thousands of representatives of England and America. '

Miss Green, one of our well-known Theosophists, wrote such an interesting account
of the event that the Government at Washington requested two copies of the same .and
placed them with the records in the Capitol. This may be more significant than at first
appears. A Theosophical paper placed amongst the records may be a little first link in

- that chain of love which will farther unite the two nations and finally encircle the world.

As ritual is coming to the front once again, we quote a few words from Miss:Green’s
paper: ““The order and ritual of this particular ceremony, the robes of office, the hoods
and gowns of the bishops, not only lent color and dignity to the scene, but surely also
emphasized the fact that once again men are recognizing that life is a blending of the
seen with the unseen; that the symbol of office is not merely the badge of office, but
brings to this world of turbulence and disorder something of the dignity, power and abso-
lute order that reign in the hierarchy of its true Rulers and unseen Great Ones."”

EDUCATIONAL FORCES

Dr. Guitteau’s new text-book in civics, Preparing for Citizenship, emphasizes the
new method of teaching this important branch of knowledge, which is by the creation of
high ideals of citizenship and political conduct. The same idea is worked out along
other lines of study. The former teaching of grammar has broadened out into language
training, in which the pupil is taught to speak and write in clear effective English. His-
tory is made interesting to children by Dr. Eva March Tappan’s series, and physiology
by Woods Hutchinson’s Health Series. ‘

The Riverside Educational Monographs are one of the potent forces of the age
in awakening fresh interest in the educational problems of the day. Spelling—which
Professor McMurray says is such a hopeless- subject—receives :its . modicum-of attention
in these monographs. In the intrcduction to one of them- Professor John Dewey sets
forth convincingly the need of awakening real interest in any subject of study under-
taken, if the results are to be effective. All of this augurs well for the coming genera-
tion of students.

EUGENICS AND RE]NCARNA'flON
In a little hand book on Marriage and Genetics by Dr. Charles A. L. Reed, the

author endeavors to solve the problem of race culture by education along these lines.
He cites instances of ‘hereditary transmission”” to prove his point that “qualities” are
imposed upon offspring by their parents. With his law of causality placed upon so re-
stricted a basis, it is natural that he fails to note the thousands of ‘‘exceptional cases™
which the law of reincarnation alone can explain. He is working along the right. track,

o
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~ What confusion results along ail lines— and naturally so—when the great laws of
reincarnation and karma are left out of calculation.

AN ARTIST’s VISION OF THE CHRIST
N def Ure i the.Chris! is. nOW ’ntafesting the art circles of Lopdon
” Ia er be ex te in the principal cities 01‘n Euro and America. F in 5}1
career the art.st, Miss Kerr, was pamed and shocked by the many unworthy and belit-
thng conceptions of the divine face and she voYved, if permitted, to paint one more worthy.
At last she secured a sat.sfactory model, but strove in vain to portray her idéal on can-

her'bnt ,7ning- “ 1 ‘° termi"ate the sitting, she saw— not the model before
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STRENGTH THROUGH SUFFERING
How finely this is brought out in the following tribute to Abraham Lincoln, recentlv
wntten by the Rev. Newell Dw.ght Hillis of Plymouth Church, Brooklyn, in connec®
i°n wjth the proposed transcontinental road to be named the Lincoln Highway
Be the reasons what they may, when the Ruler of Nations wishes to' secure a
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ucky. Calling to His s.de Heaven s favorite angel— the Angel of Suf ering— He laid
he poor man s child in the arms of the angel and whispered: ‘O Sorrow, thou best
loved chdd of heaven and earth, take thou this child, rear him for Me and make him
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A CHANGE OF ATTITUDE

A missionary recently said: “When | went to Spain with my young wife, forty
years ago, we went in a polem.cal mood. There was no need of denying it then, nor
s there need 0 emphasiz.ng it now; it was the spirit that prevailed at that time respect-

ﬁatt ngiﬁg the last ten or fiftédh V\é”ipg‘gml); ?RHH‘%%E"e&nH&BHWOJHS%&} Mstm%‘-

/ j-; ! 5 , I° fnd °ul » hatlhere is in common belrveen us, and not
e’ our différences act as a borner to a genume friendship rvhich may lead to a mutual
underslandmg on deeper things?” muiuai
1 he Theosophical Society has now beenin existence thirty-eight years, and has
spent much of that time in findmg out what there is in common between different religions.
While a Rrge part of the work of the Society has been done in such a way that it is

VEAYCRARY parts Toff the “world has been due m hartCh8'ig€ efforts, he P°lemical attitude
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THE TRADITION OF THE GUILLATUN .

The following story of the flood is taken from Luz Astral, a Theosophical paper
for many years published at Casablanca, Chile:

The guillatunes are religious festivals, celebrated by the Araucano Indians of south-
ern Chile when they wish to “talk” to their god and to ask favors of him. The origin
of these festivals, where singing, dancing and horse-racing are mixed and moistened with
many long drinks of muday, wine and stronger liquors, is not precisely known. The
Indians say that they have always existed, and they seem to rest their belief on a fable
very like the biblical deluge.

A long time ago, so they say, there was a great inundation. An enormous lizard
came iqut of the earth and .cried. “Cay! Cay!”* Then the: earth cracked in many places,
and great streams of water pouring out filled the country. "The people took refuge un
a mountain called Trentren and very many animals climbed thither as well—cougars, deer,
birds, and a great number of reptiles.

After the surface of the earth was covered, the water still rose and rose but it did
not reach the top of the mountain, for that grew and grew as the water rose. The sum-
mit of Trentren stretched up until it nearly touched the sun, and the temperature became
insupportable. To avoid sunstroke, the. people carried bowls of water on their heads.
The summit of the mountain was so small, and there were so many snakes and reptiles,
that it was dangerous to move about. , :

After a time the cry of “Tren! Tren!” was heard, and the waters began to sub-
side as they had begun to rise at the cry of “Cay! Cay!” Then the Indians celebrated
their first guillatun.

On the Araucano coast we have heard the story modified, for there they say that
it was a tidal wave which flooded the earth. Before it ran an animal calling *“Hupe!
Hupe!” and when the waters sank the beast went out to sea crying “Cay! Cay!” It
was a monster with horns, indefinite in shape and of the color of water. In the heights
of Trentren the refugees had to be silent while snakes and lizards passed freely over
their shoulders and faces, for if they spoke at that moment they were turned into stone.

The basis of this tradition is of course to be found in the far-back deluge of Atlan-
tean lands, some terrible experience through which the ancestors of these Indians passed,
stamping its imprint upon the survivors so forcibly as to mould itself in memory and
tradition into a commemorative religious ceremony.

MEDITATION THE METHOD OF ILLUMINATION

In all the sacred scriptures, and from the lips of our occult teachers, have we the
word that meditation is as necessary to the evolution and growth of the spiritual nature
as food is necessary to those of the physical. But, not conscious of the needs of the
spiritual nature as we are of those of the physical, we persistently refuse to feed the
soul and then complain of its weakness and slow development.

The following account of the Society of Friends, which Society has pursued the
method of meditation for now six thousand years, impresses us strikingly. We give an
abstract from a London paper:

“About six thousand years ago a society was formed in Persia called the Society
of Friends, who gathered for silent communion with the Almighty. They divided divine
philosophy into two parts. There is one kind of philosophy the knowledge of which can
be acquired through lectures and study in schools and colleges. The second kind of
philosophy is that of the illuminati of the Inward Light. The schools of this philosophy
were held in silence. Meditating, and turning their faces to the source of Light, from
the Central Light the mysteries of the Kingdom were reflected in their hearts. All the
divine problems were solved by this power of illumination.

“This Society of Friends increased greatly in Persia and their existence has been
preserved to the present time. Many books and epistles have been written by their
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leaders. When they assemble in the meeting-house they sit silently and contemplate.
Their leader opens with a certain proposition and says to the audience: ‘Meditate on this
problem.” Then, freeing their minds from everything else, they sit and reflect, and before
long the answer is revealed to them. They are called ‘Followers of the Inner Light.”
They attain to a superlative degree of power and are entirely freed from blind dogmas
and imitations. Men rely upon the statements of these people; by themselves. within
themselves, they solve ail mysteries.

“Baha’o’llah says there is a sign (from God) in every phenomenon. The sign of
the intellect is contemplation and the sign of contemplation is silence, because it is impos-
sible for man to do two things at the same time; he cannot both speak and meditate. It
is an axiomatic fact that while you meditate you are speaking. with your own spirit. In
that State of mind you put certain questions to your spirit and the spirit answers— the
light breaks forth and the reality is revealed. You cannot apply the name ‘man’ to any
being devoid of this faculty of méditation. Without it he would be a mere animal,
lower than the beasts.

“This power of méditation frees man from the animal nature, discerns the reality
of things, puts man in touch with God. This faculty brings forth from the invisible
plane the sciences and arts. Through the méditative faculty inventions are made possi-
ble, colossal undertakings are carried out; through it governments can be run smoothly.
Through this faculty man enters into the very kingdom of God.

“The méditative faculty is akin to the mirror. If you put before it earthly objects
it will reflett them. Therefore, if the spirit of man is contemplating earthly subjects, he
will be informed of these. But if the mirror (of the spirit) be turned heavenward, the
heavenly constellations and the rays of the Sun of Reality will be reflected in your hearts
and the virtues of the kingdom will be attained.”

UNIVERSAL PEACE

There has been a very great desire on the part of Theosophists that something
might transpire in the world of politics to ensure the peace of the world for a long
period of time. Often the hope has been hinted that the three nations having the great-
est infusion of Teutonic blood might group themselves fraternally together in order to
bring about this most désirable end. The idea of course has been suggested often enough
in political circles and now it is a pleasure to note that it has been given currency by no
less a personage than Mr. Andrew Carnegie who, on August twenty-ninth, in unveiling
the bust of the late Sir Randal Cremer, said, in making an interesting speech on arma-
ments and the way to secure world peace: “I find that three nations, ail of them Teu-
tonic— Germany, the mother; Britain, the daughter; and our Republic, the granddaugh-
ter— actually h&ve today a greater naval force between them than ail the rest of the
world. The Teutonic race could today obtain peace upon the seas.”

WAVE-MOTION

The following is an abstract of an interesting article received from E. Humboldt,
Ph. D., of the Sandwich Islands, in reply to the request for information published in
the July, 1913, issue:

A wave length is not a constant quantity. For example: the lower C of the organ
has a rate of 33 vibrations per second, so, in the air where the velocity of sound is 330.6
métrés per second, the wave length will be ten métrés; but in aluminum where the velocity
is 5104 métrés the wave length will be 154.6 métrés.

In the study of wave motion we have two cases. A There is an actual displace-
ment of material and B there is a change of stress but no movement of matter. fPhy-
sicists do not consider ether as “matter.” Occultists do so consider it and would dis-
agree with the wording of the above division.]
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Under case A there are vibrations of three different modes: ‘ '
1. “Transverse vibration, where the displacement is at right angles to the direction of
propagation—as in strings, plates, et cetera.
2. Longitudinal vibration, or waves of compression and rarefaction. To this class be-
long the vibrations we distinguish as sound.
3. Woaves produced on the surface of liquids. In this case the wave lengths and the
velocity are related according to the following equation: The square of the velocity
equals (the gravitational attraction’ times the wave length and divided by 6.2832) plus
(6.2832 times the surface tension and divided by the wave length times the density of
the liquid). In shallow depths the velocity squared equals the square root of (the gravi-
tational attraction times the depth of the liquid). Take note that in long waves the
effect of the surface tension and the density is negligible and that the velocity will con-
sequently be the same in all liquids. :

In deep water we obtain the following wave lengths and velocities:

Wave length Velocity
0.0001 : 2.30
0.0010 . 0.72
0.0100 0.26
. 0.175 ' 0.23 minimum
: - - 0.1000 : - 0.40
1.0000 1.25

Under case B we must remember that there is no displacement of material particles,
hence no motion as the word is generally understood. Our knowledge of the ether is at
best rudimentary and mostly hypothetical. Very briefly stated, the theory of electric
stress in the ether is as follows: When, under certain conditions unknown to us and
through processes the action of which is yet unknown, a stress is put on the ether produc-
ing a strain the true nature of which is absolutely unknown, that strain is transmitted and
‘propagated along a certain direction manifesting as an ‘‘electro-static field;” at the same
time an “‘electro-magnetic field” is produced at right angles to the first, while the energy
itself is transmitted in a direction perpendicular to both fields through a periodical dis-
iplacement of stress and strain analogous to wave motion. )

We have no reason to place a limit on the wave lengths as produced because al-
though there is a limit to our means of mensuration, yet we can conceive of conditions
.under which different wave lengths can be produced. ‘

The transmission of energy in the ether at a certain point (vibrations of a certain
frequency) manifests as ‘‘electro-magnetic waves” (not an electric current) ; further up
the scale we sense it as heat; still farther up we sense 11 as light. Beyond that, a short
stretch has been observed as chemical energy. But thers are limitless ranges about which
we know nothing whatever.

"WAVE-LENGTHS

Towest tone audible. .. .................... 1. metres
Sound < Yighest for estimating pitch. . ............... - 0.82 do.
Highest audible ................ ... ccooot. 0.20 do.
Leyden jar discharged through a short conductor. . 45. do.
Electro- Herz oscillator LR 5.5 do.
‘Magnetic Produced by Righi....................... 0.075 do.
AYIAgNENC | Produced by Lebeder:: ... ..ooeniniiinnn.. 0.006 do.

Mentioned in Scientific Américan, April 5, 1913.. 0.002 do.

A\



Clippings and Comments

(scienlific American, April 5, 1913
(Heat
(One “mu” equals 0.000,001 métré)
“Black light excites fluorescence and.
passes through opaque bodies. ..

Heat

Light

Chemical rays (by photography) ..........
Studied by Freidrich, Knipping and Laue.
Diameter of a molécule of hydrogen.

FREQUENCIES OF VIBRATIONS

0.000,1

métré

0.000,002,5 do.

1.7
1.0

0.7

0.65

0.58

0.53

0.48

0.45

0.44

0.40

0.10
0.000,010
0.000,160

“mu
do.

do.
do.
do.
do.
do.
do.
do.
do.
do.
do.
do.

The following table is taken from The unknorvn by Flammarion:

Octaves Vibrations per second
1 2
2 4
3 .8
4 16

Sound
5 e 32,786
% 65,572
Unknown
24 ....16,777,216
25 ....33,554,432
Electricity
35 34,359,738,268
36 68,719,476,736
Unknown
45 35,184,372,088,832
46 70,368,744,177,664
Heat

48 . ..281,474,976,710,656

49 Light . . . ....562,949,953,421,312

50 Chemical ..1,125,899,906,842,624

51 ..2,251,799,813,685,248

Unknown
57 144,515,188,075,855,872
58 289,030,376,151,711,744
Roentgen rays
61 2,312,243,009,213.693,952
62 4,624,486,018,427,387,904

Unknown



W hen does the reincarnating ego enter the siale of net» birlh? Is it al lhe moment
of génération; or during lhe nine monlhs' grorvih of the foetus; or al birth; or after birth
and, if so, at rvhat period of lime?

If the life of the ova and lhe life of lhe spermatozoa do not produce lhe life of the
child, rvhat part do these germs play'and rvhat becomes of lhe nervly-formed cells rvhich
resulled from lheir union?

You ask when and at what stage the reincarnating ego enters the state of a new
birth.. The answer is, not fully until about the seventh year. Up to approximately that
time the ego is endeavoring to gain more or less control over the new body, to which he
cannot be said to hadve much more than a vital connection. To understand the matter
more fully, one has to understand the facts concerning the permanent atom.

We have a physical body built up of atoms known as ultimate physical atoms; this
is the body of action. We have an astral body built up of the aggregations of ultimate
astral atoms, and we have a mental body similarly built up. Now the Divine Spark,
thrown off from the fire of the Divine Cosmic Self and constituting the Spirit of man,
attaches itself to just one atom on each of the said three planes, and it gives to each of
these atoms a kind of immortality; perhaps | had better say a relative immortality, and
it is around each of these atoms that the other atoms of their respective planes aggregate
to form the full-sized body. At the death of the physical body that one physical-etheric
atom is drawn into a kind of cocoon and becomes dormant. After the life on the astral
plane the permanent astral atom is similarly enfolded and also, in course of time, the
mental unit. And then the reincarnating ego is conscious only on his own high plane and
not at ail on those three lower planes—the mental, astral and physical— for his three
bodies wherewith he had contacted those three planes and so became conscious thereon
are now out of commission, so to say. But on seeking a new incarnation the ego begins
to vitalize those permanent atoms, one after the other, and as he directs the energy of his
being to each in turn, these atoms become ail alive with activity again and begin to
gather around themselves the brother atoms of their respective planes, holding them to-
gether as an entirety, in the form of three separate bodies interlinked together, and
enabling him to be conscious on the three planes of personal évolution as before.

The process is not difficult to comprehend as to the formation around the mental
unit of the matter forming the mental body as soon as that unit becomes revitalized, nor
as to the formation around the astral atom of the matter forming the astral body when
this atom is also vitalized. But the process is a little more difficult when it cornes to the
physical, and especially since very little information concerning the process has been
vouchsafed to us by our observers. But the little that has been told shows that the phy-
sical permanent atom has to be taken into the body of the one who is about to become
the father and that this is done through the food he eats. It must be, therefore, that this
reincarnating ego is in very close rapport with the father for a measurable time before
the fertilization so that it is possible to attach the permanent physical atom to some of
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the cellular life associated vitally with him. Yet | do not know whether the process is
a brief one or otherwise.

Naturally, therefore, when the two cells are united there are two forms of life there:
one the normal life of the cells themselves and the other the informing life of the perman-
ent physical atom already vitalized by the reincarnating ego. So far as the cells them-
selves are concerned, | should say that their mergence into the larger life of the growing
body is similar to the mergence of the seed into the larger life of the tree.

A. P. W.

[IVeissman's Cell Theory and the Permanent Atom, by T. P. C. Barnard, M. D.,
on page 28 of The Theosophic Messenger for October, 1912, will ampnfy this answer,
especially concerning the life of the cells.]

Hon> do you reconcile the Mendelian theory of hérédité and the IVeissman germ-
plasm theory of a continuous cell with reincarnation?

This question gives rise immediately to another: Do you recognize the Mendelian
theory and the Weissman germ-plasm theory as correct statements of nature’s law? If
they are not, it will be impossible to reconcile them; if they are, it will be possible. Again,
it would be quite possible to make a statement as to the place that reincarnation and its
permanent atom plays in the building up of the germ-plasm that would not be accepted by
holders of either of the théories.

The writer speaks as one to whom both are théories, while reincarnation is a law.
Let us state that quite a number of modem and up-to-date scientists repudiate the Weiss-
man theory; it is questioned to such an extent as to be practically disregarded. W. E.
Castle and others of the younger génération of thinkers are going back to Darwin and
rejuvenating his idea that there may be two methods for the development of species, one
the “Minerva” method and the other the long road of the adjustment of the type to the
surrounding circumstances, the survival of the fittest, until there is sufficient change to
make spécifie différences.

Mendel’s theory is practically confined to the first named and deals with the de-
velopment of species through cross-breeding.  Ail the studies under the microscope are
practically confined to the lower orders of life which still corne under the group-soul, and
as far as it applies to the animal and lesser kingdoms | think no occultist would find fault
with the Mendelian theory. The ego simply puts its astral permanent atom, together with
its physical permanent atom, into the structure of the spermatazoon as one of the atoms in
one of the molécules of its cell structure; which one it is hard to say, probably in the
heart of the nucléus. This spermatozoon is the one that fructifies the ovum and gives
the new life. The breaking up or subdivision of the chromosomes or the ids would simply
be the process subséquent to the taking hold of the permanent atom.

When there is sufficient change in the individual group-soul to make it possible to
enlarge its sphere of consciousness, the group-soul itself splits up; sometimes into two and
sometimes, especially among plants, into a vast group of variations. On cross-breeding,
each group-soul vivifies one seed to make the new species and then establishes itself in the
descendants of that one seed. If the spécifie différence was not sufficiently great in the
realm of the animais, these spécifie différences might intermingle and produce a general
chanee of type. But where the individual was well separated from the others, as in the
breeding of thoroughbred animais, we get the type established as a distinct species breed-
ing true to its archétype. Line breeding, as well as sélection, gives a quicker establish-
ing of the type, and this establishes the group-soul in its own manifestation or expression
in physical matter. The fact that the female does not seem to carry, in animais, the
prototype shows that the group-soul almost invariably plants its permanent atoms in the
male sperm.

After individualization we reach the human kingdom and there things are very
distinct. It is quite possible in the human kingdom for the permanent atom to be placed
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in the ovum of the mother as well as in a spermatazoon of the father. It would seem,
however, that the latter is the most usual or most frequent procedure. It stands to rea-
son, then, that only after the permanent atom of an ego has entered into the structure of
a spermatozoon will fertilization take place. This explains the seeming difficulties or
erratic conditions of fertilization on the part of the human female as different from all
other mammalia. This also accounts for family types, because egos of certain mental
and emotional characteristics of course would be drawn together and perpetuate the same
idea in physical manifestation. Where a family holds to traditions like the Hapsburgs,
we get the Hapsburg lip. Where the Jew holds strenuously to the customs of the physi-
cal, emotional and mental life, we have the Jewish physiognomy. If the human race, or
any part of it, wishes to progress beyond the others, it can establish a new race almost
immediately by a sufficient number establishing a characteristic mental and emotional type
of life, and then only those egos who feel that to be a congenial. atmosphere. will incarnate.
Every human nation has thus'its elemental archetype that establishes the physical charac-
teristics, and yet most of the racial differences are mental and emotional. We find the
vivacious blond Andalusian; the blond and blue-eyed inhabitant of the Hindu Koosh,
fierce, stern, fanatical; we find the blond of Scandinavia, and yet temperamentally you
could hardly find three humans more distinctly different from one another. The mental
+ atmosphere is what gives the inner meaning to the life that attracts the ego, and the one
acting upon the other produces eventually in the mature individual the type of race in
thought, word and deed. ' :
* The scientist does not yet show why certain ova are fertilized and others not. It is
only the Theosophical theory of the group-soul and the individual soul, with their perman-

ent atoms, ‘that.gives one any clue, and that a very good one, to the meaning of these
nature secrets, A. F. K

With all the precautions taken to prevent deception on the part of spiritualistic me-
diums, do not the astonishing results that take place prove beyond a doubt that mediums
produce those results through the aid of spirits? Is it not a plausible theory that mediums
work, through telepathy; or is it possible that they work through the subjective mind which
may have been educated in previous lives? Then again: Is it not likely that they work
through the agency of the pineal gland? Is not the trance into which the mediums cast
themselves similar to the self-induced trance? W. S. B.

So long as a man has the idea that the subjective mind and the objective mind are
two different things he will never get a clear conception of the operation of the objective
mind when separated from the great cramping instrument called the brain. The objectivity
of an individual mind is just as great when under hypnotism as when under any other
circumstance or condition that separates it from the physical plane—death, for instance.
The subjective mind is just as active whether there is a brain or not connected with the ego.
It is just a matter of how you bring things over. :

If you hypnotize a person, you cut him off from cerebral action. You may con-
sciously—though most practitioners do it unconsciously—separate him from his solar
plexus, cardiac, and other main centres of consciousness. If the hypnotizer pushes the
thing far enough, he may even separate the ego from the pineal gland; then I doubt if
any one short of a Master could restore the ego to the control of his physical organism.

en a man puts his cerebral action to one side and uses his laryngeal, pituitary or pineal
centre, he is either an orator, a mind reader or a seer. If he takes himself seriously in
hand, he can develop himself so that he functions through one of those centres without
the use of the operator’s concentration. Unhampered by the continual stream of per-
sonal self-consciousness and petty thought, he can then rise to the full self-consciousness
- that.is.the -basis of all that-makes higher capacities manifest. The endeavor to get rid of
baneful self-consciousness is the beginning of all power.

“Is it not possible that the subjective mind was educated in some previous lives?"
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No, not if you use the word subjective in that connection. Objectivity is the mind’s chief
characteristic, and dominance, potency, accomplishment and aggressiveness would perhaps
explain better its mode of existence. It is only possible to use the werd “subjective” when
you think of its cérébral action being the objective phase.

It is possible that a great many expériences of the use of the pineal or pituitary bodies
are confused by observers with an entirely different phase of life. The ego certainly en-
joys the opportunity of dealing directly with things until it can shut off cérébral action
and use other powers which hypnosis may give. And it would never consider a hypnotic
trance a “golden opportunity” to make its presence known to the world at large. Its
golden opportunity cornes when it has conquered the fine senses and can use them and
its other centres at will.

I would say that the trances into which médiums throw themselves are not similar
to any self-induced trance, nor is the self-induced trance similar to hypnotic trance, for it is
samadhi. The hypnotic trance is slavery to the operator. The mediumistic trance is
slavery to an excarnate hypnotizer. The self-induced trance, samadhi, is dominance,
poise, control and perfect freedom. To suppose that a medium was in sonie past life a
great magician or adept would be similar to supposing that any crooked or scrawny tree
had developed from some great, imposing forest giant. The world does not go down-
wards. One who was a magician might be an adept; one who was an adept might be a
Master; but the absence of dominance, control or self-consciousness could not possibly
grow out of adeptship.

It is doubtful whether a medium ever uses the pineal gland in a mediumistic trance.
Some other plexus is used. The obsessing entity is almost invariably a person of no great
intelligence when compared with the intellectual men of our race, but he may have a mind
immensely active in comparison with the medium’s mental capacity or that of the circle
looking on at the seance.

Let the inquirer go more deeply into the subject of the relationship between the ego
and its bodies. Let him go more deeply into the karma of the building of thought power
and the culture of character, and | think he will see more clearly into these points and the
différence between the developed and the undeveloped ego. A. F. K.

| feel thai Theosophp does not teach, Tvilh one-pointedness, the higher unifping prin-
cipe of the One Supréme Spirit as harmony and perfection, but calls good such things as
sickness, rvar, pain and miser}), rvhich | should call fallings awa\) from principle. Should
rve not hold to prominentlp teaching the divine qualifies as the onlp good and ail else tem-
porarp fallures?

I should say it was purely a sectarian view that looked upon certain things as good
and certain other things as evil. It would seem to me to be a higher view, from the
Theosophical standpoint, to hold that the Supréme Director of évolution on our planet
was managing His work with a higher wisdom than that which we ourselves possess;
therefore it must be that He is utilizing sickness, war, pain and misery in order to gain
results which perhaps in no other way could be insured with the same degree of effective-
ness. | think that the correct view.is to see these things as temporary conditions and that
those who héve caught the vision of the perfect life should do their utmost to co-operate
with évolution by seeking to hasten the popular realization of the higher ideals, and thus
shorten the time when these unpleasant conditions shall end. Our writers and speakers
are constantly emphasizing the perfect idéal, but if they tell the wider truth and show
that even the evils of life can be rnade to bring forth good, then surely that wider view
ought not to disturb the serenity of a tolérant Theosophist in search of truth in ail forms.

I find in Mrs. Besant's lectures such contradictions as follotvs: thai “in this Morld
of latv, obedience to it must resuit in peace and harmon}), and the presence of discord
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shows inharmony with the law” ; in another place, that “‘we must not expect a world with-
out war, for we must have wars o enable the younger souls to evolve—necessary lessons.”
This seems like a school-teacher wha {aught co-operation fo her older pupils and approved
of the infant class having quarrels and fights as part of the curriculum.

As in my answer to paragraph one, I can only state that there is no inconsistency in
the attitude in which one constantly holds up the ideal as the thing to be striven for and
yet'at the same time ventures the comforting explanation that in all those departments of
life where the ideal is not and cannot be perfectly attained to, then the Great Ones who
are directing our evolution still are able to bring good out of the lesser conditions and
that we are therefore no lenger to believe in the hopelessness of evil. 1 agree that the
teaching. is rather stropg meat for babes, but certainly a Theosaphical student should not
shrink: from the truth he seeks. -

Again, I read that “‘the teaching of reincarnation fell out of the early church wisely
and well,” because the doctrine of one short life and eternal hell-fire stimulated the souls to
grealer efforts than the truth of reincarnation. Mr. Leadbeater calls this the most horri-
ble blasphemy ever perpetrated against the Divine Lord, yet Mrs. Besant says “‘wisely and
well.”  Did this lie aid evolution more than truth? How shall we know when truth or a
lie is best?

You have misconstrued Mrs. Besant if you think that she has endorsed the hell-fire
doctrine as having been wisely and well engrafted upon the Christian system. It was only
the teaching of reincarnation that she referred to. This teaching had unfortunately been
so prostituted and misunderstood as to have becomé somewhat responsible for the inactivity
of the oriental peoples, and it is obvious to the careful observer that for the moment the
doctrine had to be obscured in order to produce a certain virility and strength in the Teu-
tonic peoples, which has certainly been brought about.

For us the absolute and unchanging truth as’ we see it is the only ideal, and the lie
is never best. Moreover, there is nothing in the above to indicate the advocacy of any-
thing in the nature of a lie. If the Divine Power directing evolution should see fit to
allow one of the major truths to be obscured for a season, it would seem rather childish
to assume that the opposite of truth had been declared.

I think your discovered contradictions would melt away if you gave them more seri-
ous clear thinking and perhaps less personal feeling, tinged, it may be, with some personal
prejudice. The spiritual ideals .given in all the great warld scriptures must needs be
brought down from the world of ideas into the world of action. True occultism shows
how to make real on the physical plane the ideals perceived in the realms above. To do
this, and do it well, requires a very great deal of consecrated action, wisdom and pure love.

I feel that if we follow our great leaders, trusting something to their wisdom and
judgment, and each living the principles of Theosophy to the fullest possible extent, then
ours will become a great movement. If we grow faint-hearted .and lose interest in the
present and the future, preferring rather to live in the memories of the past and loving ab-
stractions unapplied better than ideals applied, then no doubt a present opportunity of
great value may perchance be lost. However, the question is one for each to decide for
himself and, whatever that decision, there will be accorded an unstinted tolerance by all

who truly live the Theosophic life. . A P. W.

What is meant by Co-Masonry? :

Co-Masonry is a fraternal organization claiming to be the same as Freemasonry,
with the difference that it admits women to its lodges. The movement is said to be grow-
ing rapidly, both in Europe and America, and is obviously universal in principle, since
it does not exclude one-half of the people, as necessarily do those orders that refuse to ad-
mit women. A P. W.



The books here reviewed can be ordered frora the publishers naraed
with each; also from The Theosophical $oo/e Concern, Krotona, Hollywood,
Los Angeles, Calif.; or from your nearest dealer in Theosophical books.

THE INSIDE OF THE CUP, by Winston Churchill. Publishers: The Mac-
millan Company, Nerv York City. 1913. pp. 313. Price, $1.50.

In his latest novel Winston Churchill has made the most scientific onslaught on ortho-
dox Christianity since Mrs. Humphrey Ward wrote Robert Elsmere.

Of course it has nothing of the brilliancy of style and profundity of learning which
made the former novel a classic, while a comparative reading shows the author of The
Inside of the cup to hdve moved along the lines laid down in Robert Elsmere. There
is, however, a fundamental différence. While Mrs. Humphrey Ward would shatter
“the cup and the platter” into a thousand pieces— for Mrs. Ward lost her love and re-
spect for the church from her studies in ecclesiastical history— she is not without hope of
preserving the présent social order by proper adjustments. Mr. Churchill, however, would
not destroy the church but subject it to a spring cleaning, but he insists that the présent
social order must go. He tells us in his afterword that these conclusions are the resuit of
years of expérience and reflection and, as such, constitute the most powerful polemic
against conventional doctrines and the servility of the church to plutocracy that has ever
been written.

The hero of the story is the Rev. John Hodden, a young Episcopal clergyman who,
as a student at Harvard, is bubbling over with the spirit of youthfulness and sportsman-
ship. Just as he is entering on a legal career, he visits one of our metropolitan churches,
and suddenly the words of a hymn they are singing shake him to the foundations:

“Fill me with radiancy divine,
Scatter ail my unbelief.”

So it is that he goes to a country church and after ten years of brilliant work he
is given the rectorship of the Church of St. John, one of the largest and wealthiest of the
middle West. Very soon a cultured woman involves him in a clever discussion of the
Virgin Birth. A chink appears in the armor of his old faith. A new window is opened
in his sodl.

Then we are introduced to Eldon Parr, the great power in the church, a man who
made five millions out of the solls of women and children. The millionaire has a daugh-
ter who denounces her father in the most scathing language. “You grind these people
down into what is really an économie slavery and dependence, and then you insult and
dégradé them by inviting them to exercise, to read books and to sing hymns in your seule-
ment house, and give their children crackers and milk and kindergarten and sunlight!”

Hodden himself is given the chance to see the ugly thing behind Eldon Parr’s Sun-
day mask. He starts on a holiday to the country when, in a neighboring Street, he is
called upon to help a woman whose home had been broken up by Eldon Parr in his
insatiate desire for riches. Finding her, he finds the bruised and bleeding bodies of many
more victims, so he spends the holiday in Dalton Street instead of in the country. An-
other révélation cornes to him when he discovers that many of the best people in his
church get their incomes from brothels, saloons and sweat-shops. The révélation is so
terrible as to almost sweep away the foundations of his faith. He discusses leaving the
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church but, meeting Miss.Parr, the two fall in love and Hodden reaches the bed-reck
which underlies all faiths and creeds, realizes that to leave the church is to play the
coward, that, instead, his duty is to tear away the mask and réveal the horrible faces
behind it. He preaches the speedy coming of a new day of sacrifice and service and the
vision of a new church which is to rise on the ruins of the old.

Hodden marries Alison Parr without accepting Eldon Parr’s money, and together
they embark on their new life with a fine church emptied of its plutocratic aristocraey,
without emoluments and endowments but crowded to the deor with the poor and needy
of Dalton Street and its neighborhood. .

It is a wonderful human picture, not lacking in greatness, depicted with a terrible
realism that no words can convey. The characters are splendidly drawn, especially that
of Eldon Parr, a delineation which will take its place among the foremost in modern

fiction. - E. M. C.

THE QUEST OF THE BEST, by William De Witt Hyde. Publishers:
Thomas Y. Crowell Company, New York. pp. 267. 1913, Price, $1.00.

Although especially for those interested in work with boys, this book is well worth
reading, for if everyone enlisted in this quest of the best the millenium would be at hand.
It is the endeavor to do that which is best,. taking into consideration all interests, our own
and those of others, that is suggested and advised by President Hyde. The teachings are
very much like those given in' At the Feet of the Master, with apparently one noticeable
exception, however. Here we are continually reminded not to overlook our own inter-
ests, while Alcyone says: ‘“He who is on the Path exists not for himself but for others.”

The first part of the book emphasizes the various forms of badness into which all
boys who are bright naturally fall; the latter part shows what qualifications we must
strive for in order to lead boys into the quest of the best. Every sentence is interesting,
and altogether it is a forceful, practical book on a vitally important theme. J. H. E.

THE MIRACLE OF RIGHT THOUGHT, by Orison Sweit Marden. Pub-
lishers: William Rider & Son, Limited, Cathedral House, Palernoster Row, London,
E. C. 1911, pp. 339. Price, $1.25.

The dynamic power of thought—positive, concentrated thought—is receiving much
attention in this age from various schools of philosophic, religious and scientific trend.
The New Thought movement, of which Mr. Marden is one of the chief exponents, ranks
among the foremost of such cults. His work deals with the phase of material success
achieved by definite, concentrated resolve. To focus the mind upon objects along the
lines of desire, to visualize them mentally, then to attract them to us by the magnet of
determined will is the theme, embellished with much repetition. Success in life is the
aim, ard thought-force the method used to attain the goal. .- This success is supposed to
;:)onsist of personal power, financial prosperity, position in life and general physical well-
being. .

As an aid to individual development the work in question possesses value, for in-
dividual development is one link in the long evolutionary process. Just how far it may
be carried and at what point renunciation must begin, only intuitive wisdom can deter-
mine, Transmuted, personal power becomes a rich and splendid acquisition, but only
when transmuted. Glorification of the personal self is not to be sought, and desire must
be relinquished before true spirituality can be attained. . E. G T

FROM THE UPANISHADS, by Charles Johnston. Publisher: Thomas B.
Mosher, Portland, Maine. 1913. pp. 69. Prices, 30, 50 and 75 cents, and $1.60.
To réad this dainty booklet is to bring oneself into an exquisite thought atmosphere

)
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of great spiritual altitude. The author, in his beautiful tribute to his friend, G. W. Rus-
sell, mentions that many years ago il was his ambition to translate from the Indian books
of Wisdom the story of the Sacrificer’s son, who was sent by his father to the house of
Death. Ten years later this ambition was fulfilled in this volume.

The first translation from the Katha Upanishad, “In the House of Death,” iS the
conversation held by Nachiketas and Death, and great is the wisdom imparted to the
inquirer concerning the mystery of life and its largeness and hidden riches. Death teaches
that his wisdom, like every other treasure of life, is présent at every moment in full
abundance and that to gain the better we must lose the dearer, to gain the greater we
must lose the less.

The second story, “A vedic Master,” is from the Prashna Upanishad and relates
how six seekers after wisdom came to'the Master Pippalada, with fuel in their hands,
saying: “He verily will déclaré it ail.” Of the sage they asked many abstruse and
metaphysical questions and his answers are given, full, clear, and with exceeding illumin-
ation.

The third translation is from the chhandogpa Upanishad, under the title “Thai
Thou Art.” We learn how Shvetaketu was sent forth at twelve years of age to learn
the source of the Eternal. Twelve years later he returned, having acquired great knowl-
edge but conceited and vain of his attainments. His father then teaches him to be “‘that
thou art,” and that he must distinguish the unreal from the real. Most kindly is the law
of Being explained. One can almost imagine that he is listening to the wisdom as it
flowcd from the lips of the Master. A. H. T.

AN INTRODUCTION TO YOGA, bp Annie Besanl. Publishers: Theo-
sophical Publishing House, Adpar, Madras, India. 1913. pp. 159. Price, 75 cents.,

This is the second édition of an exceedingly valuable sériés of lectures delivered in
1907, which received in its first édition both wide and careful study and most worthy
commendation.

The science of Yoga, which is defined as the ‘‘rational application of the laws of
the unfolding of consciousness in an individual case,” is very clearly outlined in this intro-
duction. It will be very helpful to Western readers, for it contains less that is abstruse
and technical than is usually found in Works of this character.

The two principal methods of Yoga are described. Briefly, Raja Yoga seeks to
control changes in consciousness and thus rule the material vehicles; Hatha Yoga seeks
to control vibrations in matter and thus evoke desired changes in consciousness. The
weak and strong points in the practice of the two are clearly brought out. €. c. T.

THE OCCULT ARTS, bp J. IV. Frings. Publishers: Wm. Rider & Son,
Limited, Cathédral House, Paternoster Roiv, London, E. C. 1913. pp. 233. Price,
62 cents.

This is a very good introduction for those who have never studied, or who refuse to
believe in the unseen and the unproved, but anyone who has read Mr. Leadbeater’s or
Mr. Sinnett’s books will find no new food for thought. It is a useful book, however, to
préparé one for Theosophic reading. A. C..C.

ALL MYSTERIES, bp Arthur Crane. Publishers: The Sun Publishing Co.,
San Diego, Calif. pp. 44. Price, 25 cents.

This is a little booklet with a very big name. After such profound books as Light
on the Path OF The Bhagavad Gita we find it rather poor. The following paragraph
will show the trend of the booklet:
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“Art thou willing to suffer and die that others may be blessed? Yea, thou mayest
suffer shame and pain, and death of thy body, but if thou are really willing and the self-
consciousness has passed away, then | say unto thee that thy body is immortal and the
grave cannot hold thee.”

We would advise the author to read some of Mabel Collins’ books. A. c. C

. *"n  Esperanto-English, English-Esperanto Diclionary for the pocket, the first of its kind,
is being brought out in Edinburgh, Scotland. The compilers expect to have it placed
on the market by an eminent publishing firm of international repute, and they are aini-
ing at bringing it out at the price of one shilling in Britain and at a correspondingly
low price in America. Such a dictionary is much needed, as those in use at présent
are too expensive for the beginner. It is not at ail likely that Espéranto will ever suc-
ceed in winning the race against English as an international language officially adopted,

et it may influence the regularization of the follies of English, and certainty it is an
important factor in the international peace movement of the day and, as such, merits
our co-operative récognition.

We are indebted to The Espéranto Monthly, the official organ of The United States
Espéranto Association, for the information that there has been started at the Monte-
zuma School, Los Gatos, California, The World’s Fédération of Boys, which is “a cru-
sade of boys, for boys and by boys.” Professor E. A. Rogers, President of the School,
e*cplains that just as Espéranto had its birth in the heart of a little boy who saw strife
and cruelty ail around him, due to différence of languages spoken by bis fellow towns-
men, and who determined even then to create a language that ail could understand, and
thus remove the cause of their hatred and bring about mutual understanding and love
m-so the Fédération of Boys originated in the mind of another little boy, who grew up
near an institution for the insane. A great sorrow touched liis pitying heart and he
longed to free these unfortunate people from their misery. To hls consternation he
learned, when he became older, that the causes of seventy-five per cent of this suffer-
ing were alcohol and ignorance of the laws of eugenics. Then came the thought, why
not get boys ail over the world to unité to wipe this thing out? The grown men and
women had failed to do so, but the growing boys, what could they not do?

Thus we are told the plan was started and that soon a host of boy friends arose
and to their efforts the présent development of the Fédération is indebted. Social clubs
are organized witli any local interest, such as stamp collecting, athletics, games, scien-
tific study, Espéranto, etc., “and ail get in toucli with headquarters for the benefit of
the movement.” The president says the idea is to take on the tone of perfect brother-
hood, with mutual sympathy and understanding, and to greet “brother boys” of many
lands in 1915. May their unselfish efforts be blessed.

The Editor’s Observatory in Modem Astmlogy for October is unusually interesting,
as it deals much with questions relating to Mrs. Besant. From it we quote the follow-
ing:  “Mrs. Besant firmly believes that the great spiritual intelligence known as the
Christ will manifest on eartli during the présent century. She has never stated defin-
itely when that manifestation will take place, for no one can know save the Great One
Himself, who will choose His own time and place........cccccerviennne. | believe the Christ
is coming, not because Mrs. Besant believes it but because the world in its présent
sfate of darkness is in need of some one who can strike a higher note than that to
which the majority are at présent responding.”

The Influence of Uranus is a splendid article by F. M. Head, and How an Aslrologer
Solved a Missing Boy Myslery suggests a very practical use of theknowledge of astrology.

In The Path for October we hdve some excellent articles, notably one on Superhumanily,
by Isabelle de Steiger, and The Symbolisat of Maeterlinck, by Roy Mitchell. The latter deals
with the exact ineaning of ail the details of The Bluebirdin a masterly way. The report of
the discussion on religion at the summer school in Scotland is also interesting and is
to be continued in the next number. The Path is a fine magazine.



LODGE DIRECTORY

NOTE: In the Lodge Director
the address of the Lodge Headquarters,

AKRON, OHIO: Mrs. M. F. Karper,
St. Meets E. Market St. Tel.
ALBANY, N. Y.: Albnny. Miss Anna Emmons,
15 W estern Ave. Meets 294 Quail St. Harmony.
Miss Ida M. Marsh, 175 Jay St Meets 5 Madison
Place. Tel. Main 644, or Main 3507.

ANACONDA, MONT.: Duncan M. Munro, 120 Lo-

cust St.

AUSTIN, TEX.l Auvtin. Fred H. Smith, 613 Con-

%ress St. Meets 908 Congress Ave. Tel. 629

F"f\ﬂlls hirma. Mrs. E. A. Graves, 1401 W.
ift t.

BALTIMORE, MD.: Mrs. Gracia F. Tongue, 4524

Reistertown Road.

BERKELEY, CAL.. Mrs. W. J. Woods, 1334
Spruce St. Meetserght Bldg., Corner Shalttuck
and Center Sts. Tel. 6838.
BOSTON, MASS.; "Alpha. Mrs.
167 Huntington Ave. Meets 585 Boylston St.
Tel. Oxford 1044. Beaaat. Miss EudoTra Morey,
17 Batavia St. Meets 17 Batavia St., Suite 8.
Boston. Mrs. Bessie W. Jewett, SH Willowwood
St. Meets 685 Boylston St Room 10. Tel. Dor-
chester 666-M. .Huntington. Mrs. Isadore Wling,
201 Kensington Bldg 687 Boylston St. Olcotft.
Miss Emma Mills, 389 Main St., Brockton, Mass.
Meets Chauncey Hall Bldg., Room 10, Copley

Square.
BROOKLYN, N. Y.: Miss T. Van Nostrand, 95
Lafayette Ave. Meets 95 Lafayette Ave. Tel.
Prospect 4476.
BUFFALO, N. Y.; J. E. Taylor, 256 Main St.
Meets Henkel Bldg, Corner Main and Utica Sts.,
Room 7. Tel. Crescent 465-L.
BUTTE, MONT.: D. Mortimer, 436 Phoenix Bldg.
Meets 102 Lewishon Block. Tel. 8790 Independent.
CHICAGO, ILL.: Akbar. Mrs. Clara J. Kocher-
Meets Room 819 Fine

sperger, 7212 Coles Ave.
Arts” Bld 410 So. Michigan Ave. Tel. South
Chicago 1175 or 1198. Chicago North Shore. Mrs.
Ida Ferne Robinson, 4423 Robey St. Meets
4666 Evanston Ave., Rooms of North Shore
of Music. Germnn Moming Star. Albert
, 3113 N. Ashland Ave. Meets 3403 N.
Snmpo. Gust Jacobson, 2917 5th
. Meets at homes of members
CHICAGO THEOSOPHICAL ASSOCIATION (rep-
resenting the followlng Chlcago lodges): Besant
Hall, Lake View Bldg., 116 So. Michigan Ave.
Adyar R. C. March, 560 Cook St., Evanston, 111
Meets Lake View Bldg., 116 So. Michigan Ave.
Tel. Randolph 3364. Annie Beiant. Mrs. Edith
L. Storer, 4105 Kenmore Ave. Meets Lake
View Bldg 116 So. Michigan Ave. Tel. North
965, Centrnl of Chicago. Mrs. Etna C. Abbott, R.
1803, 175 W. Jackson Blvd. Meets Lake View

146 S. Hlgh
Peopl'es- 6208.

Bertha Sythes,

Bldg Tel. Wabash 2031. Chicago. Mrs. Francis
G. Hanchett, Piano, Illinois. Meets Lake View
Bldg., 116 So. Michigan Ave. Tel. Harrison 4476.
W hite.” Mrs. Julia . Goodell, 'Bos. 520 Lafa
ette, La. Kenwood. Mrs. A. A Rolfe, 4459 Oa
enwald Ave. Leadbeater. Cari H. Rahn, 2250

Clybourn Ave. Meets Lake View Bldg.,
Michigan Ave. Tel. Harrison 1196.

CLEVELAND, OHIO: Cleveland. Mrs.
ette de C. Phllllps 8303 Superior Ave. Meets
“"The Blrmlngham “ 5607 Euclid Ave. Kiplha.
Emil arna, 37 Phllllps St., E., Cleveland. Meets
9909 msAve.Vivcka. Mrs. Alida E. de Leeuw,
1845 th t. ‘Meets Room 501, 318 Euclid Ave.

17

B IOWA: Mrs. Effie M. Smith,
ve Meets 322 Merriam Block.

(0] Don. J. McDonald, Box 518.

“Mrs. Flore?cis I. Robbins, 9

e

S,

Me 158-
. Denver. Mrs. Ida Blakemore,
Colorado Mrs. Lois A. Chap—

C
St.
Alcyone Mrs.

don Ave. Meets 318 Wood—

I. North 3726-R. Detroit. Mrs.
. h, 357 Warren Ave. W. Viveiiu*.
Mrs. li Dick. 248 Belvedere Ave. Meets
\2/1aalq_ey Bld 213 Woodward Ave. Tel. Hickory

DUI. UTH MINN.: Miss Mary J. Austin, 517 Lake
Ave.. N. Meets 310 W. First St. Tel. Melrose 4869
FORT WORTH, TEXAS: Mrs. Alice Brownson.
2423 Azle Rd. Meets 48th Dist. Court Room.
Court House. Tel. Prospect 1157.

FREEPORT, ILL.: Miss Minna Kunz,
phenson St.

116 So.
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Is kept. standing

(I ) the name and addresa of the Secretary, (b)

(c) the téléphoné to be called for information.

EVANSTON, ILL.: Mrs. Ella L. Cutler, 632 Hin-
?Z%B’Ave: Meets 1732 Central- St. Tel. Evanston
FREMONT NEB.: Mrs. Mae C. Butt, 609 N. H.

. Meets Corner
BeII A-737.
GRAND RAPIDS, MICH.:
Alice E. Kunz,
Grave St, Tel.
H.P.B J. B

Sixth and Broad Sts. Tel.

Grand Rapide.
875 Franklin Ave.
Cltizens 9464.

Mlle
Meets 321 La
L. A. Mitchell.

. Howard, 479 Fountain St. Meete
303 Ashton Bldg. Tel. Cltizens 5054. J. B. Hotr"
GREAT FALLS, MONT.. Mrs. H. S. Benaon.

Great Falls. Mont.
HART, MICH.: Mrs. Etta Smith, 123 No. W arren
Ave., Big Rapids, MIch.

EELENA MONT.: Mrs. Nora Lewis, 1035 12th
IIOLYOKE. MASS.: Mrs. Jennie N. Ferris, 12««
Dwight St.

EONOLULU H. I.: Francis Evans, 1479 Young
HOUSTON, TEXAS: Mr. W. L. Underhill. 1218

Milam St. Tel. Preston 6870. Meets 614% Fannin
St., Rooms Fédération of Woman’s Clubs. Tel.

Hadley 3134 or 2416
JACKSON, MICH.: Mrs. Garnet B. Thacher, 414
Webb St. Meets 123 W. Wesley St.

JERSEY CITY, N.J.: Mrs. Sarah B. Black, 109
Belmont Ave.
KANSAS CITY, MO.:

Miss Clara Linder, 3126
Washln tson St.

Meets 203 Studio Bldg. Tel.
South

LA GRANGE, ILL Fogg, 434 N. Brain-
%rg Ave. Meets 200 So Flfth St.” Tel. La Grange

LIMA, OIllIO: L. P. Tolby, 864 W. Wayne St.

LINCOLN NEB.: Miss Annie E. Stephenson, 1547
C. Meets Room 28 Burlington Block, Corner
13th ‘and O Sts.

LONG BEACH, CAL.: Mrs, Florence A. Irvine,
Epperson Apartments Pacific Ave.

LOS ANGELES, CAI... Los Angeles. Mrs. Rose G.
Stockwell, 2009 Oak St. Meets Blanchard Bldg.,
233 So. Broadway. Tel. Home 73443. Holly-
wood. Miss Je.tta Clay, Krotona, Holl wood
Cal. Meets Odd Fellows Hall, 6412 HoI Wood
Blvd. Tel. Home 57134. Krotona. .
Broenniman Krotona Hollywood, Callfornla
Tel. Home 571

LOUISVILLE, KY Miss Ellzabeth Brightwell.
214 W. Chestnut St. Home Phone City 4332.

MEADVILLE, PA.: Mrs. William S. Rhodes, 741

Iz(zezz?gedy St.  Meets 966 South Main St. Tel.
or 150.

MELROSE HIGHLANDS, MASS.: Mrs. JeBSie A.
Jones, Spring St.

MILAVAUKEE AVIS.: Miss Cora E. Zemlock, 457
Cass St. Meets Manhattan Bldg., 133 Second St.
Tel. Main 1904-X.

MINNEAPOLIS, MINN.: Alcyone. John John-
sen, 2542 29th Ave. So. Meets Maccabee Hall,
Public L|brary Bldg Corner  Franklin ana
Bloomm ton Aves. aneapolls Miss Suzanne
Kranz, .IIth St. St. Anthony. Mrs. Thomas

G. Lee 509 River Road, S. E Star of the North.
John V. ICoester, 600 Lumber Exchange. Yggdra-
sil. G. Troseth, 3030 Eleventli Ave.

MUSKEGON Midi.: Mnnkegoa. Mrs. Milnnle
658 Lake St. Meets 105 Houston Ave
kJnIty. Mrs. Loretta E. Booth, 57 4th

el. 640
H. Colvin, 235 Sixth

Miss Mur-
Meets De Soto

E K, N. J.: L.
\ ets 102 Halsey St.
EW ORLEANS, LA.: "New Orléans.
| ., 7730 Jeanette St.
otel. Trnthneekern. Mrs. Florence Howard,
Charles Ave. Meets 3513 St. Charles

NEW YORK Y.. Central. John _ O’Neill,
1947 Broadway. Meets 2228 Broadway fbetween
79tli and SOth Sts.) Tel Schuyler 10436. New
Meets 2228 Broadwa Unlty. Miss Ada L. Ker-

(]
§;U—®
(]

shaw, 55 Wall St., Tel. 6200 Broad. Meets 2228
Broadway Upn. sikn.  Miss Sewona L. Peckham,
507 AV. 139th St. Meets 561 W. 157th St. Tel

Audubon 1210.
NORFOLK VA.'R. H. Pruefer,

OAKLAND CAL.: Mrs. Emma Shortledge. 348
Palm Ave. Meets Maple Hall, Cor. 14th and
W ebster Sts. Tel. Oakland 8120.

136 Cumberland



OMAHA, NRB.i

8t. Meets Room 20, Baldrldge-Weod Bldg., 20th
and Fornum Sts. Tel. Douglas 3393 or Weéb-
mter 6771.

ORANGE, N. J.t Olcott.

PASADENA CAL.t Mrs.
Garfleld Ave. Tel. Home
PATEUSON, N. J.: Miss Martha Bazdori,
Ol mpla St., Lakevlew. Meets
Bl Tel. Paterson 1277-M.

. Y.. Mrs. Fannie Brook, 328 Slxth
246 Lorlng Ave. Tel. 1483:

2 W.. . Burnett.
PHILADELPHIA, PA.« Miss Caryl Annear.
Meets 1710 Chestnut St., Room

N. Natrona St.

RRE SO. DAKOTA.: Wallace E. Calhoun,
Coteau St. Meets 320 Pierre St.
TSBURG, Iron City. Mrs. D. Mannin
Unitomi Bank Bldg. Pittsburg. Mrs. Nelle
erhart, 5301 Northumberland Ave.
itfield Bldg., Whitfield and Baum _Sts.,
rty |ttsbur§\;/| Tel Schenley 1958-R.

T ICH Mrs. Sophina A. Peck,
M Public Library. Tel.
Mrs. Péck.

RTLAND, ORE.. Miss Bertha Clement, 165

Meets 403 Eiler's Bldg., Seventh and

TeI East 1861.

C. Greim. 715 Dlck St.

. Consolldated 381-4.
|gg, Box 156.

Tel

Mrs. George P. Swaln
Dellg L. Colvllle,
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Meets 101 Cornwall Bldg.
1531 Home. Rocbester.
454 Court St. Meets lu)
Stone 4423-L. W ilte Lotus.
30 Atkinson Street.
Tel Main 4596-J
W. W. Harmon,

RAMENTO, G.
. Meets Room 2, 0dd Fellow's Tem
INAW MICH.: Mrs. F. G. Combs, 15 4
ette St. Meets Room 4, Cass Bld
JOSEPH, MO.: Mrs. Alice
1Sth

St.
ST. LOUIS, MO.: Rrotherhood.
Niedner, 4249 Shenandoah.
Nicholas Bldg., 1504 S.
2140. St. Louls.
ilton Terrace. Meets 3429 Franklin Ave.
Cab. 492S-R.
ST. PAUL, MINN.: St. Paul. Charles Weschcke
98 So. Wabasha St. Meets 210 Essex Bldg., E.
SIxth St. President’s Tel. Cedar 1478.
SALT LAKE CITY, UTAH: Frank T.
berry, Gtegson Ave., Calder’s Station.

SAN ANTONIO, TEXAS:
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).l Blum, 1011
Mrs.
Meets Olcott
Grand Ave. Tel.

Hall

Terrl-

Mra. K. P. Eklund, 4319 Parker

1008

41
Room 307 Colt
Tel.
530

Meets
E ast

Meets
M eets

Geuesec. MISS Alice Scran-

Meets

W ilhelm, Hoétel Sac—
Tel. 1420-J.
N.

Emma
rand

Mrs. M. L. Atkins, 5937-A, Haml—
Tel.

Miss Julia M. Hyde,

BRITISH

EDMONTON, ALTA.i H. T. Boit, 110 Jas
Ave., W. Meets Labor Hall, Jasper Ave. el.
470, H. T. Boit.
KELOWNA, B. C.: S)K;Iiney H. Old Box 676.
MONTREAL, QUE.: l. atson, P. O.
Box 672. Meefs Room 10, No 16 McGlll College
Ave. Tel. East 3863, Mr. Fyfe
REGINA, SASK.: C. Grubb, Public Works

ept.,, Government Bldg. .
TORONTO ONT.:. Roy Mitchell, 204 Canadian
Foresters’ Bldg. Meets Canadian Forestere’
Hall.

Box 1150. Meets Room 400, Swearingen-McCraw
Bldg. Tel. (old) 8130.

SAN DIEGO, CAL.: Anuie Besant. Mrs. Alfred D.
Robinson, Point Loma, Cal. Phones: Home 3379,
Sunset, Main 2632-W3.

SAN FRANCISCO, CAL.:. Golden Gate., Mrs. E.
J. Eaton, 1472 Golden Gate Ave. Meets 1472
Golden Gate Ave. Tel. Sunset 1646. San Fran-
cisco. Miss Teresina Burger, 429 2nd. Ave. Meets
Native Sons Bldg., 430 Mason St.

SAN JOSE, CAL.. William F. Davis._ 350 N.
Ninth St. Meets Spiritual Temple. Tel. San
José 5099-R.

SANTA CRUZ, CAL.: Mrs. Nellle HL Uhden, 145
Third St. Meets 145 Third St. Tel. 479-38*
Main Lines.

SANTA OSA CAL Mrs. Lucy M. Zoberbler,
433 Humboldt' St.

SEATTLE, WASIL: Mrs. Blanche Sergeant,
Fauntleroy Park, Station T. Meets Rooms 221-
222 P. 1. Bldg., Union St. Tel. Main 8232.
SIIERIDAN, WYO.i Per ryl_ Hulse Box  453.
Meets Carnegie Library. el. 502.

SOUTH PASADENA, CAL.: Mrs. Cora C. Shef-

lield, 1019 Montrose Ave.

SPOKANE, WASH.: Mrs. William Morris, 321

Hutton Bldg Cor. Riverside Ave. and Washmg-
ton St. Meets (same address.)

SPRINGFIELD, MASS.: Miss Elizabeth B
Bunker, 95 Mulberry St. Meets Room 207 Kins-
man Bidg. 168 Bridge St. Tel. 3431-M.
SUPERIOR, WIS Supcrlor. W. E. Haily, 21*
Truax Block. p rIor North Star. A. L’ Wil-
liams, 289 W. Tenth St.

SUTERSVILLE, PA Newton. J. F. Clark,
Sutersville, Pa.” P. O. Box 18

SYRACUSE, N. Y.. Miss Fannie C. Spaulding,

2364 Midland Ave., Onondaga Valley Sta. Meets

103 Bastable. TeI 5481 W arren.

TACOMA WAS G. A. Weber, 1529 So. E. St.
Meets 719 South E St

'géABMPA FLORIDA: George P. Sullivan, Box
TOLEDO, OHIO: Hnrmony. Mrs. Maude Skel-
don, 32S River Place. Meets 219 Michigan
St.  Tel. Home 6170. Toledo. Mrs. tiraziella
_(I;ulrtis,6l7%297 Horace St. Meets 302 Colton Bldg.
el. A- .

‘gtOPEKA, KANS.l Mrs. Jennie Griffln, 714 Home

WALLACE, IDAHO: Mrs. Louise C. Wilkins.
WASHINGTON, D. C.: Cnplt"! Clty Miss Edith
C. Gray, Box 314. Meets 1216 St.,, N. W.
Washlngton Mrs. Caroline M. Glll?\}t 1954 Cal-
Box 481.

vert St. N. W. Meets 1216 H S
WEHIt CITY, MO.: Miss Ethel Wataon
‘E?SN.SI,[DELAWARBl Thomas M. Pentz,

XgéLwIXG

est
VANCOUVER, B. C.: Lotus. Miss Jesslca Hunt,
Box 1224. Meets Room 11, 522 Pender St., W.
Phone Seymour 9424. Orphcus. Mr. James, 1173
Davie St. Meets Studio Club, Hastings St. Van-

couver. WKenneth McKenzie, Room 125, 119 Pen-

der St.
VICTORIA, B. : . Hampton, P. O. Box 7*
Meets 1203-5 Langley St.. Tel. 177.

WINNIPEG, MAN.: Miss Margaret
197 Harvard Ave., Crescentwood.
19, Birks Bldg., Portage Ave.

W. Telford,
Meets Room

Number of Lodgea, 137; ApProxininte memberiihlp, 4065.

Note:—For the following cities,
phists.
Acton, Montana
Amherat, W isconsin.
Brblgcport, Conn

Corvnllls, Montana.....
Fnrmington, Connectlcut
FUImore, California y
Hnrrlaburg, Pennsylvania.
Mt. Carmel, Illinois

New Westminster, B C., Canada

Vrw Haven, Connectlcntt....
North Haven, Conn
Paducah, Kentucky.
Red Wlnq_, Minnesota
Jtool fshlutT, Nebraska
«lbpt CHE€t.

t ; Inn »
Stauiforri,

Conn......
South Fruininghitin, Mass.
South Framingham, Mass..
South Framlngham Mass.
W heellng. W. Vlirginin

where no lodges exist,

.Mrs.
.Mrs.

names are given of résident Theoao-

Kirstine Hansen.
Annie C. Fleming.

Miss Cecelia B. Goeffrey, 1023 Howard Ave.

Mrs. Augusta C. Crandall

.Dr.
. Mr

. Mrs.
..Mrs.
.Charles A. Seifert,
Berard S.

Mr.
J.

L. Butiner,

152 Mott St.
and Mrs. H. G. Henry 26 Oswego St.
M. Belle Kempter.
Richard Blackmore.
Elizabeth Elkins Rivard.
117 N. 17th St.
Landes.

and Mrs. A. E. Thomas, Cor.
Richmond Sts.

M. D.. 763 Orange St.

S.

Sherbrooke and

Mrs. M. A. Cowles.

Mr.

Mrs.

Dr.
R.

Airs. Annie

Mr.
Mis
Mis

Mrs.

W. G. McFadden, 605 Broadway.
David R. Jones, 824 Third St.
Andrew Crawford.
8. Owen. Sr.. 1140 22nd St.
B. Southwick, 162 Glenbrook Road.
Florian A. Baker. 45 Franklin St.
s Ada Baker. 45 Franklin St.
s Louise Eitel, 45 Franklin St.
Caroline Arhenz, 39 15th St.
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Recent Publications

FOR SALE BY THE

Theosophical Book Concern

(Owned by the American Section of the Theosophical Society, Inc.)

Krotona, Hollywood,
Los Angeles, Calif.

Theosophy and Mie Theosopl.leal Society. By Annie Besant. Clotli, $0.05. Postage, $0.04.
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m 'n: i i . By Apnig lie“an! and c- w. Leadbeater. Cloth, $4.00.
intor . ~in - er fiv? lundred pages, containing the record of sonie dieply
oKnet SilTnnili 11 0 II*! hIBtory of UG chain of worlds to winch tins
Secret Doctrine wasV w f.hiT"1 ‘mp°rtant work whic“ has «Pl-eared since the

The Side of Thiiig-N. By C. W. Leadbeater. Two Vols. Cloth, per set, $4.00.
whnrifl . °f *)ctalled information regarding the universe as a whole, the
Th Vnn-""'U."i'"W live- an.d tlle forces and influences which affect human life.

searcli ° IV 135 Jecn Jears 111 préparation and is a monument of painstaking re-

Medltntion for Bcginners. By James I. Wtdgwood. Paper. $0.25. Postage, $0.02.
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A Special Offer
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SUBSCRIBERS

By spécial arrangement with a leading journal of astrology and a body
of students of that ancient branch of learning, 7he American Theosophitt NOVr
cffers for a limited time only to every person who sends in a full subscrip-
ti°n for one year an accurate délinéation of his character as that is deter-
mincd by the monin of his birth and the influence of the Sun only.

Just as the sun spots are known by science to influence the magnetic
currents on the earth, so the more subtle vibrations of the sun influence ail
men. So that by an observation of the position of the sun at the time of
your birth, probably the greatest of the determining factors has been found.

The American Thcoiophist Offers these readings FREE with a new sub-
scription. In the one which you will receive you will find much of personal
interest regardingyyour disposition, mental tendencies, friends, occupations,
and other things. It is said that a wise man rules his stars, while the fool
obeys them. Many of us may rule our stars without knowing much about
them. But we now olter you an opportunity to see the broad influences
which they exert tipon your life.

If you will send in one full subscription t0 The American Theosophiit and
the date of your birth, we will send to you, from the time that this adver-
tisement lirst appears uniil it is withdrawn, one Sun -reading horoscope.

A subscription is $1.50 in the United States and Mexico. $1.75 in Can-
ada. and $2.00 abroad. Addreas
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