THEOSOPHIA

A LIVING PHILOSOPHY FOR HUMANITY

VOL. V, No. | (25) MAY-JUNE, 1948
m
M T
m m m |
‘.o th T H
m N Nm AN v
TN & 4$I8M

M ountain Stream



THEOS0PIIA

A LIVING THILOSOTHY FOR NUMANITY
Published every Two Months. Sponsored by an Laternational Group of ‘I'hepsophists
Objectives:

To disseminate the teachings of the Ancient Wisdom

To uphbold and promote the Origital Principles of the todern Theosephical
Movement, as set forth by 11, I'. Blavatsky and her Teachers

T'o challenge bigotry and superstition in every farm

‘To foster mutual understanding and co-operation among all students of Theosophy,
irrespective of their affiliation
Eprtor: Boris de Zirkoff
CoNTRIAUTING EniTors: 1rene Ponsonby, Dr. Sven Eek, J. Emory Clapp, Mary K. Neif,
William L, Biersach, Arthur L. Joquel, Judith Tyberg, Reobert F. Kerr.
Apvisory Boarp: Cal. J. M. Prentice, Jan I, Venema, lendrik Qosterink,

G. Cardinal Le Gros, James L. Harris, Richard II. Cutting, T, Marciott
Business Mawacer: Norine G, Chadil — Ciecunation Manacer: Audrée Benner
Subscription: $1.50 a year (six issues); single copy 25 cents, Send all subscriptions,
renewals and correspondence to: Raom 202, Western Bldg., 353 South Western
Avenue, Los Angeles 5, California. Make checks payable to *“Theosophia.”
None of the organized Theosophical Societies, as such, are rﬂsfmmible for any
ideas expressed in this magawine, unlcss contained in an official document.
The Editars are responrible for unsigned articles only.

A THOUGHT T REMEMDBER
THE ABUSE OF SACRED NAMES AND TERMS.

Eng. ‘I'hen, what 1 have heard, namely, that many of your Theosophical
writers claim to have been inspired by these Masters, or to have seen and con-
versed with them, is not true?

Theo. It may or it may not be true, How can 1 tell? The burden of proof
rests with them. Some of them, a few -— very few, indeed — have istinctly
either Jied or were hallucinated when boasting of such inspiration; others were
trulv inspired by great Adepts. The tree s known by its fruits; and as all
Theosophists have to be judged by their deeds and not by what they write or
say, so el I'heosophical baoks must be accepted on their merits, and not according
to any claim to autherity which they may put forward.

Eng. But would Mdme. Blavatsky apply this to her own works — the
Secret Doctrine, for instance?

Theo. Certainly; she says expressly in the Preface that she gives out the
doctrines that she has learnt from the Masters, but claims no inspiration what-
ever for what she has lately written, As for our best “I'heasophists, they would
alse in this case far rather that the names of the Masters had never been mixesl
up with our books in any way, With few exceptions, most of such works are nat
only imperfect, but pasitively erroneous and misleading. Great are the desecra-
tions to wlich the names of two of the Masters have been subjected. There is
hardly a medium who has not claimed te have seen them. Livery bogus swindling
Society, for commercial purposes, now claims to be guided and direcred by
“Nlasters,” often supposed to be far higher than ours! Many and heavy are
the sins of those who advanced these claiims, prompted either by desice for lucre,
vanity, or irresponsible mediumship, Many persens have been plundered of their
maney by such societies, which offer to sell the secrets of power, knowledde, and
spiritual truth for worthless gold, Worst of all, the sacred names of Qcenltism
amd the hobv keepers thereof have been dragged in this filthy mire, polluted by
being associated with sordid motives and inmoral practices, while thousands of
ment have been held back from the path of truth and light through the discredit
and evil support which such shams, swindles, and frauds have brought upon the
whole subject.

—~T11. P. Blavaisky, The Key 1o Theosophy, pp. 300301,




N THE

THRESHDLD DOF TOMORROW

BQRIS de ZIRKQFF

T'he restlessness and confusion of
men’s minds in the present-day world
is the direct result of a shattered and
crumbling view of life,

The complacency of an outmaoded
religion, the false security of a selfish
social order based upon political slo-
gans empty of spiritual content, and
the banality of quasi-ethical concepts
rooted primarily in convenience and the
alleged superiority of mighe aover right,
these and other familiar landmarks of
a dying era are collapsing before our
very eyes, and in every part of the
habitable world,

Many do not see it. QOthers, while
cognizant of the fact, prefer to talk
about something else, rather than face
the natural results from equally nat-
ural causes, and to rebuild now their
own lives upon foundations and pre-
cepts which alone can provide spiritual
security in a world of endless change.

The minds of men the waorld nver
are gripped today in a fearful conflict
waged on the battlefield of their
thoughts, It s this inner coaflict which
is the cause of the crumbling of once
proud buman institutions, and the col-
lapse of a social structure that was
supposed by so many to have been the
highest manifestation of “civilization”
and "progress,”

The mental and emotional climate
of the race has experienced some revo-
tutionary changes. By means of the
rapid developments of modern science
— foreseen and predicted by a number
of mystics and occultists in recent cen-
turies ~— the entrenched materialism of
a former school gf thought has been
rooted out from its strongholds. The
battering ram of widening and all-
embracing research has toppled the
fortifications of our moulds of mind,
and has let in Aoods of light upon
prablems and domains of thought which
the all-powerful materialism of for-
mer centuries preferred to deny the
very existence of.

Generation after generation have
been taught both in rthe Halls of
Science and jn the privacy of their
tamily circles — with exceptions far
and wide between — that the basis of
nature is material, that matter is the
primary factor of all that is, that lite
is but a chance accident in nature, and
that reality consists of those tangible
and wholly measurable factors which
can be demaonstrated by the functime
of the physical senses alone.

But suddenly a gateway openei
nport new and undreamt of vistas, We
began to feel a strong breeze blowing
from an unsuspected portal rapidly
Hung open. Before we had the time
to turn round and adjust our mental
astigmatism, we found ourselves in the
midst of a scientific cyclone which
swept out of sight and beyvond the hori-
von all our most cherished ideas and
concepts of yore.

We found ourselves holding an
“open house,” neot exactly of aur own
chonsing, to be sure, at which strange
guests  nvaded the ooc-time quiet
premises.  Hobnubbing  with  atomic
bombs, radio waves, electronic wave-
packets, transmission frequencies, rocket
propefled planes, guided missiles, psy-
chosomatic  diagnoses, extra-sensory
perceptions, and the like, may have
been exciting at first; but when the
novelty of it all wore off, it became
only too apparent that our ways of
thinking, aur modes of feeling, and our
patterns of behavior, samehow or other
were unable to adjust themselves to
the: long-range global ohjectives de-
manded by the introduction of these
guests into the familiar circle of our
everyday contacts.

‘I'rained, as we were, to regard mat-
ter as of primary importance, and our
five senses as paramount in the diag-
nosls of nature's mysteries, we found
ourselves utterly unfit to navigate upon
uncharted seas, where spiritual and
quasi-occult agencies pervaded the ele-
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ments, and global solutions were de-
manded of us, of us who had been
taught to think in terms of narrow
political boundaries, entrenched party-
politics, and the two-by-four psycho-
logy of overworked patriotism and
self-sufficiency, And so our minds have
in a very short time reached an ad-
vanced stage of organized chaos.

To erect a new civilization upon the
heaped-up rubble of an old one is
impossible, "T'he building site has to
be cleared in the first place. ' apply
outworn methods characteristic of
man's ignorance and selfishness to the
building of something presumably
“new,” is simply a symptom of out
inveterate habit of clinging to time-
honoured  mental  and  emotional
moubds, even if their spiritual vacuity
has been demonstrated bevond any pos-
sible doubt by the irreducible logic of
hiztory.

"o build a greater and nobler strue-
ture wherein the vaulting aspirations
of an awakening mankind may find a
suitable dwelling place, there is need
of something else than "unilateral al-
liances,”  “raw  materials,”  "island
bases,” ““universal military training,”
or the hackneyed conferences and con-
ventions wherein grindiloguent speech-
iiving is often followed by dramatic
exits of delegations, attempting to play
upon the sordid stage of power-politics,
the role of some heroic figure from
the Ring of the Nibelungen.

Corrupt ideologies and false doctrines
can never be overcome hy vieolence,
whether physical or moeral, They can
be overcome only by doctrines and
ideas which raise the intellectual, eth-
ical and spiritual pitch of mankind,
and inspire the minds and the hearts
of men with universal objectives, urg-
ing them to deeds of kindness and
magnanimity,

The nations of today, and their tead-
ers, and men of power and wmfluence,
must realize snoner or Jater the impera-
tive need of spiritual values as a
foundation for actien, reform, and re-
construction, With the departure of
the materialistic conception of nature

into the limbo of exploded myths, there
is no other alternative but 2 spiritual
re-valuation of our objectives and
methods, of our “ends and means,”
as Huxley would say. .

In the age of atomic power, there
are at least three false conceptions
which must be given up and abandoned
at the very outset. They are: armed
conflict between nations, narrow and
exclusive nationalism, and racial dis-
crimyination, Men aml women of the
dawning era will be forced by the
natural development of ideas to real-
ize that military expeditions, armed
aggression, amd amagined  superiority
of one group over anather, are phan-
tasms of diseased imagination to be
resolved  and  trapsmuted  into  the
higher ideals of inter-racial umiler-
standing, world community, interna-
tional arbitration, free exchange of the
fruits of human endeaveor, and the will
to live together in peace and integrity,
It is either that or the end of “civiliza-
tion” as we understand this term.
It is either that—and wew — or the
extinction of the noblest hopes in the
hearts of the millions, for the expanston
and mwakening of a grander conscious-
Hess Ao me,

I'he leaders of mankind cannot re-
tin any longer on the mere level of
military tactics, economic covemtnts,
and secret pacts: they must of neces-
sity become students of at least the
rudiments of true philosophy, and he-
gin to practice its ideals, LKither that,
or they will be replaced in the natural
development of the historic process, by
tmen  and  women  whose  hearts are
actuated by greater ideals and nobler
ohjectives,

We must find a formula wherehy
the integration of mankind inro one
familv can be accomplished with the
least passtble friction, amd in the yuick-
est pussible time. We must eradicate
from men's minds the false dectrine
that war can ever scttie any problem,
ar that co-ercion, physical or “mental,
can ever ‘convert” prople into another
ntode of thought, "'hese are tragic
talselwods preying upon human minds,




like obsessing vioupives, distorring our
actions and our motives, No war has
ever solved any problem, as history
stands witness to, No military dictator-
ship has ever suppressed any idens or
convictions, however false or true they
may have heen, as the history of ideas
will show to any student.

The crisis of today s a crisis of
human thinking, not solely a conflict of
mutually-excluding political and eco-
nomic interests. [f we are to go up and
forward, we must abandon our mental
and emotional apggressiveness, intole-

rance, superiority  anl exclusiveness,
We must replace them with univer-
sality, gond-will, plobal conscionsness,
mutual understanding, and the wifl to
peace. Justice, inteprity, kindness, for-
giveness, love of our fellow-men, char-
ity and human dignity, must be made
paramount in our mutual relations,
as men and as nations, Phey must be
shown to be symptoms of inner strength.
Upaon them can be reared a true civ-
ilization, the civilization of the atomic
age, ‘The alternatives are simple: (ne
World — ar None!

VIEWS NIIF THE

THEBSOPHISTS

H. P. BLAVATSKY

{Excerpts from an article which originally appeared in The Spiritnalist, London,
February 8, 1878, Tt establishes in a lyeid and authoeritative manner the ditference
hetween the teachings of vecultism and the views of modern Spiricualism.—Editer)

Permit a humble Theosophist to appear for the first time in your columns,
to say a few words in defense of our beliefs, [ see in your issue of December 21st
ultimo, one of your correspondents, Mr. J. Croucher, makes the following very
bold assertions:

“Had the Theosophists thoroughly comprehended the nature of the svul and spirit,
and its relation to the biody, they wauld have known that if the soul once left the
hady, it could not return, The spirit can leave, but if the soul vnee leaves, it Jeaves
for ever”

T'his is so ambiguous that, unless he uses the term “soul” to designate only
the vital principle, 1 can only suppose that he falls into the commnn ervar of culi-
ing the astral body, spirit, and the immortal essence, “soul.” We Theosophists,
as Colonel Olcott has told you, do vire versa.

Besides the unwarranted imputation on us of ignorance, Mr. Croucher has
an idea {peculiar to himself) that the problem which has heretofore taxed the
powers of the metaphysicians in all ages has been solved in aur own, 1t is hardly
to be supposed that heosophists or any others “‘thoroughly” comprehend the
nature of the soul and spirit, and their relation to the bady. Such an achievement
is for Omnniscience, and we Theosophists treading the path worn by the footsteps
of the old sages i the moving sands of exoteric philasophy, can only hope to
approximate to the absolure truth, Lt is really more than doubtful whether My,
Croucher can do better, even though an “inspirational medium,” and experienced
“thraugh canstant sittings with one of the best trance mediums” in your country,
1 may well leave to time and Spiritual Philosophy to entirely vindicate us in the
far hereafter. When any QFdipus of this or the next century shall have solved
this eternal enigma of the Sphinx-man, every modern dogma, not excepting some
pets of the Spiritualists, will be swept away, as the Theban monster, according
to the legend, leaped from his promontory into the sea, and was seen no mare. . ..

Here is what Colonel Oleott «id say, double commas and all:

That mediumistic physical phenomena are not produced by pure spirits, but by
“souls” embodied or disemhodied, and usually with the help of Rlementals,

Any intelligent reader must perceive that, in placing the word *“‘souls” in
quotation marks, the writer indicated that he was using it in a sense not his own.
As a Theosophist he would more properly and philosophically have said for him-
self “astral spivits” or “asteal men” or doubles, Hence, the criticism is wholly




without even a foundation of plausibility. T wender that a man would be found
who, on so frail a bias, would have attempted so sweeping a denunciation, As it
ts, our President only propounded the frine of man, lke the ancient and Oriental
Philusophers and their worthy imitator Paul, who held that the physical cor-
poreity, the flesh and blood, was permeated and so kept alive by the Psuche, the
soul or astral body, "T'his doctrine, that man is #rine — spirit or asas, sonl anld
body — was taught by the Apestle of the Gentiles more broadly and clearly than
it has been by any of his Christian successors (see 1 Thess. v. 23). But evidently
[having] forgotten or neglected to “thoroughly” study the transcendental opin-
ions of the aucient Philosophers and the Christinn Apostles upan the subject,
M. Croucher views the soul {Psuche) as spirit (Nows) and vice versa,

T'he Buddhists, who separate the three entities in man {though viewing
them as one when on the path to Nirvana}, yet divide the soul into several parts,
and have names for each of these and their fupctions. Ihas confusion is unknown
among thent. The old Greeks did likewise, holding that Psuche was Aing, or
physical Tife, and it was thamor, or passionate nature, the animals being accorded
but a tower faculty of the soul instinct, “T'he soul or Psuche is itself a combina-
tion, consensus or unity of the bins, or physical vitality, the epithuniia or con-
cupiscible nature, and the phrea, mens ov mind. Perhaps the enintus ought to be
included. Tt is constituted of ethereal substance, which pervades the whole wni-
verse, and is derived wholly from the sonl of the world — Anima Mundi or the
Buddhist Svabhavat — which is not spirir; though intangible and impalpable, it
is vet, by comparison with the spirit or pure abstraction, objective matter. By
its complex nature, the soul may descend and ally itself so closely to the corporeal
nature as to exclude a higher life from exerting any moral influence upon it, On
the other hand, it can so closely attach to the Nous or spirit, as to share its
potency, i which case its vehicle, physical man, will appear as a God even during
his terrestrial life. Unless such union of =oul and spirit does occur, either during
this life or after physical death, the individual man is not immortal as an entity,
‘The Psuche is sooner or later disintegrated. T'hough the wien may have gained *the
whole world,” he has lost his *soul.” Paul, when teaching the anastasiz, or contin-
uation of individual spiritual life afeer dearh, set forth that there was a physical
bady which was raised in incorruptible substance,

The spiritual body is most assuredly not one of the bodies, or visible or
tangible farvae, which form in circle-ronms and are so improperly termed “ovate-
rialized spirits.”” When once the metannia, the full developing of spirirual life,
has litred the spiritual body out of the psychical (the disembodied, corruptible,
astral man, what Colonel Olcott calls “soul”), it becomes, in steict ratio with
its progress, more and more an abstraction for the corporeal senses. 1t can influ-
ence, inspire, and even communicate with men subjectively; it can make itself
felt, and even, in those rare instances when the clairvoyant is perfectly pure and
perfectly lucid, be seen by the inner eye (which is the eve nf the purificd Psuche-
soul). But ]mw can it ever manifest objectively?

It will he scen, then, that to apply the term "“spirit’” to the materialized
eidnla of your “form-maunifestations” is grossly jmproper, and something oughs
to be done to change the practice, since scholars have begun to discuss the subject.
At best, when not what the Greeks terimed phantasma, they are but phasma or
apparitions.

In scholars, speculators, and especially in our madern sewvants, the psycliical
principle s more o less pervaded by the corporeal, and “the things of the spirit
are foolishness and impossible to be known® (1. Cor. i1 1), Plato was then vight,
in his way, in despising landmeasueing, geometry amt arvithmetic, for all these
overlooked afl high ideas, Plutarch tauglt that ar death Proserpine separatesd the
besly and the soul entirely, after which the fatter hecame a free and independent
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demon (daimon). Afterward the good underwent a secon! dissolution: Demeter
divided the Psuche from the Nous or Pneuma, "T'he former was dissolved after a
time into ethereal particles — hence the inevitable dissolution and subsequent
annihilation of the man who at death is purely psychical; the latter, the Nous,
ascended to its higher Divine power and became gradually a pure, Divine spirit.
Kapila, in common with all Rastern Philosophers, despised the purely psvehical
nature, It is this agglomeration of the grosser purticles of the soul, the mesmeric
exhalations of hwman pature imbued with all its tervestrial desires and propensi-
ties, its vices, imperfections and weaknesses, forming the astral body, which can
hecome abjective under certain circumstances, which the Buddhist call Skandhas
(the graups), and Colonel Oleott has for convenience termed the “soul.” The
Buddhists and Brahmanists teach that a man’s individuality is not secured until
he has passed through and become disebarrassed of the last of these groups, the
final vestigies of earthly taint. Hence their doctrine of metempsychosis, so ridiculed
and so utterly misunderstood by our greatest Orientalists,

Fven the physicists teach us that the particles composing physical man are,
by evolution, re-worked by nature inte every variety of inferior physical form.
Why, then, are the Buddhists unphilosephical or even unscientific, in affirming
that the semi-material Skandhas of the astral man (his very ego, up to the point
af final purification) are appropriated to the evolution of minor astral forms
{which, of course, enter into the purely physical bodies of animals) as fast as
he throws them off in his progress toward Nirvina? Therefore, we may correctly
say, that so fong as the disembodied man is throwing off a single particle of these
Skandhas, a portion of him is being reincarnated in the bodies of plants and
animals. And if he, the disembodied astral man, be so material that “Demeter”
cannot find even one spark of the Pneuma to carry up to the “divine power,”
then the individual, so to speak, is dissolved, piece by piece, into the crucible of
evolution, or, as the: Hindus allegarically illustrate it, he passes thousands of
vears in the bodies of impure animals. Here we see how completely the ancient
Greek and Hindu Philosophers, the modern Oriental schools, and the Theoso-
phists, are ranged on one side, in perfect accord, and the bright array of
“inspirational mediums™ and “spirit guides” stand in perfect discord on the other,
Though nao twa of the latter, unfortunately, agree as to what is and what is not
truth, yet they do agree with unanimity to antagonize whatever of the teachings
of the Philosophers we may repeat!

Let it not be inferred, though, from this, that T, or any other real Theoso-
phist, undervalue true spiritual phenomena or philosophy, or that we do not
believe in the communication hetween pure mortals and pure Spirits, any less
than we do i communication between bad men and bad Spirits, ar even of good
men with bad Spirits under bad conditions, OQccultisim is the essence of Spiritual-
ism, while modern or popular Spiritualism [ cannot better characterize than
as adulterated, unconscious magic. We go so far as to say that all the great and

nable characters, all the grand geniuses, the poets, painters, sculptors, musicians,

all who have worked at any time for the realization of their highest ideal, irre-
spective of selfish ends — have heen spiritually inspired; not mediwms, as many
Spiritualists call them — passive tools in the hands of controlling guides — but
incarnate, illuminated souls, working consciously in collabaration with the pure
disembodied human and new-embodied high Planetary Spirits, for the elevation
and spiritualization of mankind. We believe that everything in material life is
st intimately associated with spiritual agencies. As regards physical phenomena
andd mediumship, we believe that it is only when the passive medium has given
place, or rather grown into, the consvious mediator, that he discerns hetween
Spirits goold and bad. And we da believe, and know also, that while the incarnate
man {though the highest Adept) cannot vie in potency with the pure disembaddied
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Spirits, who, freed of all their Skandhas, have become subjective to the physical }
senses, vet he can perfectly equal, and even far surpass in the way of phenomena,
mental or physical, the average '"Spirit” of modern mediumship. Believing this, ‘
vou will perceive that we are better Spicitualists, in the true acceptation of the
word, than so-valled Spiritualists, who, instead of showing the reverence we do
to true Spirits — Gods — debase the name of Spirit by applying it to the impure,
or at best, imperfect beings who produce the majority of the phenomena,

. . . while Mr. Croucher sees and judges things through his emotional nature,
the Philosophers whom we study took nothing from any “glorious being” that
did not perfectly accord with the universal harmony, justice, and equilibrium of 2
the manifested plan of the Universe, T'he Hermetic axiom, “as below, so above,”
is the only rule of evidence accepted by the ‘I'heosaphists, Believing in a spirttual
and invisible Universe, we cannot conceive of it in any other way than as con-
pletely dovetriling and corresponding with the muaterial, objective Universe; far
logic and observation alike teach us that the latter is the outcome and visible
manifestatien of the former, and that the laws governing hoth are immutable,
. . . the imperfectly developed man-child can no more exist under the conditions
prepared for the perfected types of its species, than can an imperfect plant or
aoimal. In infantile Life the higher faculties are not developed, but, as everyone
knows, are only in the germ, or rudimentary. “The babe is an animal, however
“angelic” he, naturally enough, ought to appear to his parents, e it ever so
beautifully modelled, the infant body is but the jewel-casket preparing for the
jewel. 1t is bestial, selfish, and, as a babe, nothing more. Little of even the soul,
Psuche, can be perceived except as vitality is concerned ; hunger, texror, pain and
pleasure appear to be the principal of its conceptions, A kitten s its superior in
evervthing but possibilities. “The grey neurine of the brain is equally unformed.
After a time mental qualities begin to appear, but they relate chiefly to external
matters. 1he cultivation of the mind of the child by teachers can only affect this
part of the nature — what Paul calls natural or physical, and James and Juile
sensual or psychical. Hence the words of Jude, “psychical, having not the spirit,”

andd of Paul:

“T'he psychical man receiveth not the things of the spirit, for te him they are }
foolishness; the spiritual man discerneth,” }

It is only the man of full age, with his faculties disciplined to discern good
and evil, whom we can denominate spiritual, noetic, intuitive, Children devel- ‘
oped in such respects would be precacious, abnormal — abortives.

Why, then, should a child who has never lived other than an animal life;
who never discerned right from wrong; who never caredl whether he lived or
died — since he could not understand either life or death — become individually
immortal 2 an's cycle is not complete until he has passed through the earth-life.
No one stage of probation and experience can be skipped over. He must be a
man before he can become a Spirit. A dead child is a failure of nature — he must
live aguin; and the same Psuche re-enters the physical plane through another §
birth. Such cases, together with those of congenital idiots, are, as stated in fyis '
Unweifed, the only instances of human reincarnation, If every child-duality were
te be immortal, why deny a like individual immortality to the duality of the
animal? "T'hose who believe in the trinity of man know the babe to be but a
duality — body and soul — and the individuality which resides only in the
psychical is, us we have seen praved by the Philosophers, perishable. "T'he com-
pleted trinity only survives, T'rinity, [ say, for at death the astral form becomes
the outward body, and inside a still finer one evolves, which takes the place of
the Psuche on earth, and the whole is more or less overshadowed by the Nous,

Space prevented Colonel Oleott fram develaping the dactrine more fully, ar he
would have added that pot even all of the Elementaries (human) are annihilated.
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There is still a chance for some, By a supreme struggle these may retain their
third and higher principle, and so, though slowly and painfully, yet ascend sphere
after sphere, casting off at each transition the previous heavier garment, and
clothing themselves in more radiant spiritual envelopes, until, rid of every finite
particle, the trinity merges into the final Nirvana, and becomes a unity — a (Gad.

A volume would scarce suffice to enumerate all the varieties of Elementaries
and Elementals; the former being so called by some Kabalists { Henry Kunrath,
for nstance) to indicate their entanglement in the terrestrial elements which
hold them captive, and the latter designated by that name to avoid confusion,
and equally applying to those which go to ferm the astral body of the infant and
to the stationary Naturve Spirits proper, Lévi, however, indifferently calls them
all “Flementary” and "“souls.”” | repeat again, it is bur the wholly psychical, dis-
embaodied astral man which nltimately disappears as an individual entity. As to
the component parts of his Psuche, they are as indestructible as the atoms of any
other body composed of matter.

T'he man must indecd be a true animal who has not, after death, a spark
of the divine Ruach or Nous left in him to allow him a chance of self-sulvation,
Yet there are such lamentable exceptions, not alone among the depraved, but also
among those who, during life, by stifling every idea of an after existence, have
killed in themselves the last desire to achieve immortality. 1t is the will of nun,
his all-potent will, that weaves his destiny, and if a man is determined in the
notion that death means annihilation, e will find it so, Tt 1s among our common-
est experienves that the determination of physical life or death depends upon the
will. Some people snarch themselves by force of determination from the very taws
of death, while others succnmb to insignificant maladies. What man does with
his bady he can do with his disembodied Psuche.

Nothing in this militates against the images of Mr. Croucher’s children being
seen in the Astral Light by the medium, either as actually left by the ¢hildren
themselves, or as imagined by the father to Took when grown, ‘T'he impression in
the latter case would be but a phasma, while in the former it is a phantasma, or
the apparition of the indestructible itupress of what once really was.

In days of old the “mediators” of humanity were wen like Christna,
Gautama Buddha, fesus, Paul, Apellonius of “I'vana, Plotinus, Porphyey, and
the like of them. They were Adepts, Philosopliers — men who, by struggling
their whole lives in purity, study, and sebf-sacrifice, through trials, privations
and self-discipline, attained divine illumination and seemingly superhwman pow-
ers, ‘I'hey could not only produce all the phenomena seen in our times, but
regarided it as a sacved duty to cast out “evil spirits,” or demons, from the unfor-
tunate who were obsessed — in other words, to rid the medium of their davs of
the "Elementaries.”

But in our time of improved psycholopy every hysterical sensitive blooms
intn a seer, and behald! there are mediums by the thousand! Without any pre-
vious study, self-denial, or the least limitation of their physical nature, they
assume, in the capacity of mouthpieces of unidentified and unidentifiable intel-
ligences, to outrival Socrates in wisdom, Pau! in eloquence, and Tertullian
himself in fiery and authoritative dogmatism, T'lic "Fheosophists are the last to
assume infallibility for themselves, or recognize it in others; as they judge others,
so they are willing to be judged.

In the name, then, of logic and comumon sense, before bandying epithets,
let us submit our difference to the arbitrament of reason, Let us compare all
things, and putting aside emotionalism and prejudice as unworthy of the logician
ael the expertmentalist, hold fast only o that which passes the ordeal of ultimate
avalysis,

New York, Janwaray Wi, 1878,
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“AT A GREAT PRICE ...~

L. FURZE MORRISH

T'he Christinn Apostle St, Paul made
o number of significant statements, in-
dicating clearly that he was one of
those who “seek the Way to Reality”
in every age. His saying, “At a great
price obtaimed T this freedom,” and his
confirmatory statement, “I'o the Jews
| am become as a Jew, to those with-
out the law as without the law . ., 1
am become all things to all men,” are
clear proofs of his knowledge of the
“Road.” Similar principles underlie
priactically the whole of the Hindu
Bhaguvad Gitd, and the teaching of
Gautama the Buddha at a later date.
I'he (Fitd's main theme is impersonal
performance of duty without allowing
oneself to become identified with sects,
parties, creeds or (mdividuals, The
Budidha said exactly the sume thing in
other words.

“Ireedom” — a much abused word
— is the goal of the species called Man.
“Realisation™ is another word to de-
scribe the same thing, because there
can be no realisations at all at any
level, until the individual has become
relatively free from that which has te
be realised. A mechanie cannot produce
the simiplest gadget if he is identified
with the instrument, The scientist can-
not abserve anything accurately wunless
he is detached from that which he s
trving to ohserve. In the spiritual life,
so callel, the same rule operates,.T"here
must be derachment from the non-self,
the sphere of operations, or whatever
it may be. This, of course, strikes a
blow at the “loyalist,” but all lovalties
are limitations, even though they may
be useful steps to added realisation.
“TFreedom” and “Loyalty” are the two
parallel modes which make up Reality,
as heads and tails of a cain. By Free-
dom we realise more of the Universal
Self; by Lavalty we devote vurselves
to that which has been realised. The
great thing is to know when to stop,
and this rule applies to evervthing else
s well,

Aldous Huxley, member of one of
Britain’s greatest scientific and philoso-
phical families, has made a srriking
statement in  his book “Ends aml
Means,” which he calls “An Fnquiry
into the Nature of Lileals and into the
Methads employed for their Realisa-
tion.” His departure from the mate-
rialism and blindness of his namesakes
has been egually striking. [n this book,
Chapter 1, he states that all the “be-
wildering multiplicity of ideals” makes
up part of the “fruit of particular so-
cial circumstances.” He says that “all
the ideals of human behavior formm-
lated by those who have been maost
successful in freeing themselves from
the prejudices of their thme and place
are singularly alike.” This, of course,
ts almost pure Krishnamurtd, or
Buddha, or Christ, or Krishna, or any
of the great philosophers with an ideal-
istic background. Let us note the sig-
nificant fact, It is the “frecing of one-
self’” which matters. Huxley goes on
to mention various recent ideal types
of humanity, He refers to the "hon-
néte homme,” or man of honor, of the
seventeenth century; the “‘philosophe”
of the eighteenth; the ‘‘respectable
man’ of the nineteenth. He then points
out that the ideal man of the free
philosophers, the mystics and founders
of religions is the “non-nttached man.”
This means, he says, “non-attached to
his bodily sensations and lusts, Non-
attached to his craving for power and
possessions, Non-attached to the ob-
jects of these various desires. Non-at-
tached to his anger and hatred. Non-
attached to his exclusive loves."

This is where we come to the Theo-
sophical Man, or those who claim to
be students of the “Ancient Wisdom.”
Here, if anywhere todav, one might
expect to find non-attached men, for
are not such students seeking the Way
to Reality? However, one is bound tn
admit that it is here that we find some
of the most extravagant attachments —
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almost fanatical loyalties. We find
graups attached to this or that “Move-
ment” — an “Up With  (or Down
With) Blavatsky, or l.eadbeater or
Judege, ete., Movement.” We {find great-
er or lesser groups trying to persuade
themselves, and others, that one or the
ather of these various ‘leaders” has
spoken the last word on “I'rath, and at-
tacking wijth extreme violence those who
belong to other groups. We find Covina
versus Adyar versus Canada versus this
or that, each group claiming to be the
“tolerant” one, but with the right to
reprove all the others for “straying.”
I'he velemence and luck of simple
charity with whiclh some of these at-
tacks are made sugpests that those
who make them have failed to grasp
the first and most elementary step in
spiritnality, namely  freedom  from
minor attachments, called “Discrim-
ination,” and that there is a lot of ego-
tismy makjng itself felt.

Freedom hrings true power. When
one has been attacked and fouand that
he has no feelings on the subject ; when
he has been disappointed in his attach-
ments and “got aver it"” withont much
fuss; when he has “seen through® the
false claims of various adered persons
and not felt any inclination to “resign”
with much show af moral indignation;
when he has lost various loved objects
and persons but nat become identified
with his feelings about them — then he
has begun to feel whar Freedom really
means, and can say with 5t Paul,
“Ar a great price obtatned T this free-
dom.” He will then feel a surge of
inner power which the attached indivi-
dual can never feel except when sti-
ulated by something or somebody ont-
side himself, He o longer fears. He
is no longer afraid what other people
are saving about him; he no longer
fears death and therefore is not both-
ered about it; he no longer fears that
some “Movement” will be upset and
s universe disappesr.

‘This sense of growing freedom de-
velops usually in stages. Some few may
possibly achieve it in one bound, ae-
cording to Krishnamurtis claim, but

they must at some time in the past, as
Egos, have huilt up the necessary power
to de sa, Flach stape is followed auto-
matically by a test of some sort to see
if one’s new sense of freedom is gen-
uine, or just a passing piece of cgoism
and enthusiasm, Every action has an
eyual and opposite reaction, Uherefore
each stage brings its own test either
from one's own “lower nature)” or
from the “Dark Powers,” whichever
phrase one may prefer. There are
“1Javk Powers” apart from the indivi-
dual. ‘These may comprise other in-
dividuals of various kinds, either per-
sons who are oaturally malevolent,
or just hackward and prejudiced, but
no Power, however dark, can affect
a person except through that person’s
own personal nature. External “dark-
ness’’ can only affect us through the
darkness in ourselves. Tf “our whole
body is full of light,” then nothing
but light can affect us. This enlight-
ened state is “Freedom.” :

T'o those who have glimpsed real
spiritual freedom it seems amazing that
anyone could ever get emotionally
worked up over a matter of whether
somchody uses ritual or not. “I'he elab-
orate ‘‘paliteness” with which some
persons, who do not like religious rit-
ual, explain to Liberal Catholics that
“ritual is not necessary” suggests to q
psychologist that the non-ritualist has
developed an unconscious defense-com-
plex of some sort. Afl these arguments
have their equal and opposite argu-
ments. ‘“I’he Catholic Church has ex-
ploited humanity for centuries and per-
petrated  abominable atrocities which
cant be vouched for historvically, TThe
Catholic Church ritual must therefore
be evil and should not be given any
encouragement.”  The opposite  side
then replies, “Puritanism was the
founder of our present competitive
commercial system, which has so ex-
ploited human beings that it has di-
vided the world into two rival camps
which may end in the extinction of
civilization.  Therefore  "Puritanical
Non-ritual’ must be evil and should
not be eneotraged.” The arguments




are both fantastie, and simply emerge
fram the unrealized subconscious mimd,
It is this mass of unrealized material
in the unconscious which has to be
pulled out and recognized before any-
thing like Ireedom can be enjoyed.
This painful process is obviousiy what
St. Paul meant when he referred to
the ‘“‘great price.”) Realization” im-
plies just this. Removal of these bug-
bears of existence on the relatively low-
er levels brings a sense of relief and
joy. This is the “bliss” referred to by
all miystics.

The above 15 the wav of “Raja
Yoga” and of Yoga in peneral, but
there 15 also a way of devation and
loyalty by which the individual be-
comes aware of ever-widening loval-
ties. He works through devotional
loyalty and not discrimination, as
such, although his increasing Jepth of
understanding is a kind of unconscious
discrimination. This kind of devotional
mystic grows by the very intensity of
his devotion. He widens more or less
unconsciously as he expands in vol-
ume, so to speak. The narrower loyal-
ties of the past are simply forgotten.
Often the devotee is not able to visual-
ize himself as bound by past limita-
tions, and may even deny that he ever
was bound by them. “I'he pious and
devoted religious mystic of today will
frequently gloss over the past horrors
commmitted by his Church or other
group. He is just unaware of them
and usually attributes reminders about
them to the spiteful invention of “ene-
mies.” This “buraing up” process by
which the past becosues lost or de-
stroyved, is probably part of what is
meant in Christianity by “forgiveness
of sins.”” Tt is said that, “T"hough vour
sins be as scarlet, they shall be white
as snow.” This saying often arouses
indignation in the breast of the incel-
lectual student, whoe refers to the Liaw

of Karma and asks how can these
things be wiped ont just as if they hul
never oceurted? Fvidently they can
be wiped out, and it is probable chat
the very hurning intensity of the mvs-
tical path of devotion acts as a self-
consuming flame, Compensation is ap-
parently made in this way, whereas
the other kind of spivitual seeker — the
one who follows the way of detach-
ment and is trying to “escape,’” from
the less to the more knowingly, by a
process of dissociating  himseld — has
o face up to his past and work through
it consciously, The two modes are
parallel. Both achieve the same end
by opposite methods. Non-attachment
ends eventually in realizing "nothing
but the Omne.” Attached loyalty ends
eventually in “ubsorption” in the same
“One.” The former works inward, the
latter outward, but some kind of non-
attachment applies to beth, because
the devotional mystic sooner or later
recognizes the impersonality of "That
which arouses his devotion. Both be-
come “Freedom.” The former path
leads to “Treedam rFrom"; the latter
ends in the "“Freedom ofr.” When a
man is given the freedom “of’ a city,
it means that, in theory at any rate,
he can roam at large all aver the place
without let or hindrance. He has ne
boundaries to his movement, In the
opposite sense Freedom rrom restric-
tions comes to the same thing, The end
is therefore FrREEDOM in both cases.

The moral of this is that those who
are devoted to some group-loyalry
should realize its limitations and avoid
attacking other group-loyalties, which
spring from the same impulse, while
those who prefer the road of non-at-
tachment should make allowances far
the attachments of those who are still
bound by such things, The end, so far
as the theosophical movement is con-
cerned, might be some measure of
“peace,”
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IN COMPANY WITH THE SEARCHERS®

A REVIEW
KATHERINE HECK

H there is any truth in the old oceult
maxim that the burden is never heav-
ier than the traveler can bear, or that
the wind is tempere:d to the shorn lamb,
perhaps it is safe to say that every cen-
tury gets the books it deserves. 1f this
be so, there are twa recently published
books which are going to raise the
twentieth century’s batting  average
quite considerably. If this century ulti-
mately proves worthy of Lecomte «u
Noiiv's ffuman Destiny and Gustaf
Stromberg's T'he Searchers, the present
muddling on the threshold of the about-
to-be-known will be well worth the
shattered verves of taday’s thinkers.

For the librartans, The Searchers is
going to pose quite a problem in clas-
sification. Dr. Strimberg is a scientist
of note, much of the book meticulously
reflects this, But it also reveals a sci-
entist turned philosopher, and it gives
intimations of a phtlesopher who has
come to understand true religion. A
comparison with  Plato’s  Dialogues
suggests itself very strongly, In both
instances there is a hero, and that hero
s Man, the Thinker, the Searcher.
There are so many places in Dr, Strim-
berg's book where the reader is swept
by the heady wind of truth, where he
cir almost touch  Reality, where he
seems to be raised up and out and be-
voud his evervday littleness, that there
is a constant ccho of Plato in his mind,
This is not to say that it is equal to
Plato. [t is somewhat uneven, actually,
but many of its faults are those of
Plato ton. Strimberg can slay  his
straw-stutfed materialist as deftly as
ever Plato reduced his mudel skeptic te
smoldering silence, But this is a buok
for twentieth century thinking.  [ts
solid scientific approach, its ready use
of the present day scientific, philosophic
and religious vocabularies, and its wt-

ter sincerity, will give it a weight anil
a power in the world of thought which
may well be more than either its author
or its publisher expect.

I'he reader should not be misled by
the earlier chapters of the book. Both
Plato and Stréwmberg have run up a
sort. of fictional clothes-tine to hang
their thoughts, arguments, and con-
versations on. lt is obvious that D,
Strimberg i unused to the fictional
media and during the period when he
is laboriously stringing his  “clothes-
line"” he way lose some of his best read-
ers, But his chapter on “Expanding
Waves and Small Particles,” tn which
he defines. defends and succeeds in
clearly explaining the theory of “emer-
gent energy,” 1s a deflnite contribution
to scientific and philosophic thought.

In discussing points and fields of
energy, DDr. Berman, the physician-
psvchologist-philosopher who s abvi-
ously fronting for 1Jc. Strémberg, says:

“An elemenl of energy may disappear
from an atom and later appear at an-
uther place with a retention of itz char-
acteristics, but in transit thix energy is
entirelv in a potemial form, a forn tha

mathernatically can be deseribed as a

field with certain structural properties. If

we assume that there are moving pari-
cles guided by a field we must, as Dr.

Wilsen said, think of the energy as be-

ing partly in the form of a feld and

partly in another and wore concentrated
form. When the energy element actually
does smnething, the effect is entirely in
the concentrated form. Theoretical physi-
cists abject to a mixing of the two forms,
and ] therefure can see no reason why
they should ohject to the assumplion that
an energy eletment in transit is cafirely
in the extended feld form. It should he
noted that ithe concentrated form can
anly  exist for  exceedingly  short -

ments, represented by the tine 7t takes a

particle to act ot our sense organs o

instruments.” " (p. 74.)

Furthér on, after re-usserting his re-
curring theme that all our ways of

*The Searchers, by Dr. Gustaf Strémberg, David McKay Co., Philadelphia, I'a., 194%,
$3.00. Can be obtained from the Editorial Offices of Theosophia, or the Port Orient Baok
(o, Box 277, I't. Loma Station, San Diego 6, California.
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describing  properties of anything are
due- to using constrncts of our own
minds, and that actually the physical
scientists of today in all fields of re-
search are engaged in  meticulously
measuring shadows (a philesophic con-
cept which underlies the entire book),
Dr, Berman continues:

“¢, .. 1 prefer wo think of an electron
and jts field as ¢wo different aspeets of
the same entity. . . . These two aspects
never ocour together, so that we can ob-
serve a field or ks associated corpuscle,
buc never both at the same time. When
the electron appears, its field of force
disappears instantaneously, an idea in
hanineny with the instantaneous disap-
pearance of a light impulse when a
photon is absorbed.!” (p., 77)

With this doctrine of energy emerg-
g into manifestation from a world
which is non-physical, ar, as Sir James
Jeans claims, a world bevond space and
time, e, Strémberg is able to advaace
a logical and scientific explanation for
the soul. Discussing man’s “memory
field,” he says:

“‘When a man dies, his brain field
confracts and  his Drain  disintegrates
quickly, since its structure is ne langec
sustained by its organizing field, This
field cantains all the memories of the
man, his seul, if you want ta call it sa.
Where does it go to? Like the sther helds
of which we have spoken it goes to a
world beyond space and 1ime. Jt goes to
the same world from where it originally
catne, the world where life it1self has its
origin, Since it has no longer any field
structure, we should nat call it a feld
at all, and the only name we can give
it is a soul”” (pp. 197-9%}

Again and again it is stressed in this
book, both objectively and subjectively,
that we must have a new method of
thinking, so as to cope with this new
ante-chamber ta Reality, in which we
are at present groping.

In the matter of ethics in this new
warld, 1. Strémberg, who has appa-
rently by personal experience found
and re-stated many of the ancient teach-
ings of the Hindu philosopher-psycha-
togists, also finds, as have all search-
ers afrer ‘I'ruth, that selfishness is sui-
cide; that love, impersonal but sincere
anid with growing understanding of our
fellow-men, will be the only guarantee
that civilized man will see this century

out, ‘'o quote again:

“'T am sure we are emering a new
era in the history of the human race. [
agree with [Dr, Bavis that in this new
era mankind is doomed to destruction if
we cannol raise the ethical level of all
the proples on the earth. lt is a formida-
ble and to seme people an apparently
hopeless task, but it is the wost impariant
cene mankind has ever faced. Lven nur
lictle group can exert its influence, not
only in its fight against ignorance but
also in the strugele between goad aud
evil. In my opinien a thinking man has
greater potential puwers than the great-
est armies of the world, But his think-
ing and learning may debase him, if they
are not coupled with love fur his Fellow
men, If our actions are governed by
selfish motives alone, the only laws of
humanity will be those of the jungle,
where you must kill or be killed. But )
am sure that a higher power than that
of man gaverns the world." ™ {pp. 108-09)
There is in this last paragraph a

statement which, 1 feel, points to the
way in which the majority of us can
serve humanity at this point, “Even our
little group can exert its influence, .. ."
This in a sense 1s one of the most con-
structive suggestions itt the whale book.
More groups, harmoeniously thinking,
more individuals, expanding their con-
sciousness towards the World of To-
morraow, are desperately needed to dis-
pel the horrendous shadows of this
“Yunreal” material world of ours,

T'he “Fpilogue™ of [Ir. Strémberg’s
book deserves special study, 'I'he reader
will find in it age-old spiritual con-
cepts couched in scientific language. We
note with pleasure the author’s refer-
ence to “all the memories of our last
and aur previous lives,"” suggesting as
it does a background of former exis-
tences. As all great men, the author has
the courage of his convictions.

The S8earchers, we predict, will have
more than one edition. Few other sci-
entific works are as rich in worthwhile
material, The book is a bridge berween
the world of science and the world of
religion, In its truest meaning. Dr.
Strimberg has produced a work of Lust-
ing value, and has advanced the cause
of human enlightenment by a number
of momentous steps towands a spiritual
outlook on nature.

?




A CAMPAIGN OF FEAR — AN} A CRUSANE OF LOVE

POLLY CARR

A pale, gentle Jesuit priest in [taly
today is waging, tirelessly apd passion-
ately, a “Crusade of Love.”

Jfather Riccardo Lombardi tells the
people: “Our past was terrible, because
we failed to love, Our present is fear-
ful because love is buried, Let us, then,
again find love.”

Concurrently, there (s going forward
today a campaign of fear which is
one implicit in scientific facts. Facts
about the atom-bomb, They are avail-
able to anyone who wishes to learn
them. ‘Ihey are oot pleasant,

They arve symbolic of our anxious
times, these two crusades — and of the
fearful crisis which s upon us. Will
men and nations at Jast go forward
towatd becoming more fully human —
toward learning to live together? (¢
will they yet again fall upon each

‘other and rend cach other, and the

tabric and structure of human society,

Dre, Stafford Warren, Dean of
UCLA’s new Medical school, and
medical advisor both to the wartime
Manhattan Project and the post-war
Bikini atom bomb tests, can tell vou
all about it.

He is waging a one-man “Campajgn
of IFear” — to impress upon people’s
minds just what an atomic war means.

Not only the vanquished, but also
the victor, would be destroved in an
atomic war: that is the burden of Dr,
Warren's messapge. If not outright, then
inexorably, later, 1f not by direct re-
taliation, with aton-bombs from the
foe, then slowly, through succeeding
decades, by contamination from radie-
activity refeased into the higher atmos-
phere by the victor’s own bombs,

Only one atomr bomb, the smallest
that can be made, sends into the sub-
stratosphere, when it is detonated, va-
dio-active partivles equivalent to the
Gamma rtadiation given off by thou-
sands of tons of radium. And such s
the lasting power of this poison, that
even after one century this is still

equivalent to peacly half a ton of
radium radiation,

Whea encugh atom bombs are ex-
ploded to destroy a nation, a fearful
amount of this poisonous radioactivity
would be released, And it would des-
cend, at a time over which we have 1o
control — tn amounts over which we
have no control—at places we cannot
choose, 1t would fall in rain; souking
into the carth, poisoning it and the
toodstuffs which grow upon it.

Ntlthing can be done to counteract
this radiactivity. Our own future gen-
erations, as well as the enemy’s, will div
thraugh contamination of water and
earth and foodstufis.

1I'hat is the “Campaign of Fear” —
w campiugn to make the whole world
see the ‘“no-one can win” aspect of
atom-bomb warfare, to make it crystal
clear at last that we are at each oth-
er’s mercy,

And this s where Father Lombardi
comes in.

Mavbe Father Lombard: has an an-
swer. An answer so simple that our
intellectuals, our political leaders, our
scientists, haven't thought of it,

Simple, yes. But not easy. Father
lLombardi's answer is "“Love.”

Now forty, I‘ather Lombardi was
boarn to a middle-class family in Na-
ples. As a student at the University
of Padua, he began preaching. Foday
he preaches and he prays — and that
is his life.

He prepares for each speech with
hours and hours of prayver, Sometimes,
as he kneels in praver, he faints, But
when he finds himself upon the rostrim
a great power comes to him — the
words pour forth with such beanty
and passion that listeners weep. Not a
few Communists who have come to
jeer — to  “‘puncture the bubble of

Father Lombardi” — remuain to listen
in silence, to weep —and to join the
Crusade.

Obviously, Father Lombardi is nor
the usual kind of priest. He is more




the 8t. Franciy of Assisi kinid, But he
is also a product of his own time, As
for his own idea of what he is, Father
Lombardi says: "It is aot | who do
these things, 1t is Jesus.”

“| feel Jesus' presence,”’ says Father
Lombardi simply,

Standing before a crowd in Milan,
the tived, unimpressive, nervous-look-
ing little man said: “A stone begins
rolling this moment, here in Mitan, bt
will go through the lealian cities, vil-
lages and regions, Then to the outside
world and to the end of time. For five
centuries, men have tried to make the
world it for heroes, The result is
that angry individualism and angry col-
lectivism stand growling at each oth-
er. A generation of dwarfs is looking
to the atom bomb that may destroy all
huamanity.”

But, Father Lombardi continues,

“I"here are immense treasures of holi- |

ness dispersed here and there. Perfec-
tion 15 no longer in the mountains with
hermits, in the convent with nuns, It
is in the streets, in the banks, in the
shops, the trains and trolleys.” And he

points out how last week the Roman ™

trolley-car drivers gave a whole of
one day’s pay - ta the puor — although
that meint a day of starvation,

Yes, Father Lombardi is a remark-

© justice, must be <estroyed

love, not violence. et us love again.-
o Let us love our neighbors as our-
- selves,”

able priest. And he declures: A new
age approaches, You were burn to see
the age when wealth will be voluntae-
tly and treely bent ta the commnon goud

without the need of violence, hut
through love.”

The rich find small comfort in
Father Lombardi, Prince Ludovici

Chigi-Albani, an exalted Catholic lay-
man, Grand-master of the Knights of
Malta, once offered to fihance his
speaking tours, The little priest told
the Prince: “IDo no think that Priests
will ever again die, as they did in the
French Revolutian, merely in defense
of the rich man’s privilege. The
wealthy, I'm sorry, have much to suf-

Frer, It's hard to pare with one'’s gowls,

But if the wealthy overcome the temp-
tation of their wealth, they will {ind
a bright fire leaping up in their breasts,
and they wilt know happiness.”
“Belhishness, vainglory, economic in-
through

Here then is our problem: we are

faced with a choice between the inevi-

“rable destruction emphasized by the
Campaign of Fear, and perhaps the
only solution, that preached by Father
Lambardi in his Crusade of Tove.
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Canadian Federation: Elsie F. Griffiths, Gen. Sec'y, 671 Richard 5t,, Vancduver! B.C. Off. Organ:

The Federation Quarterly.

Literature: The Theosophical Publishing House, Adyar, tadras, India, and 88 Great Russell St.,
London W.C, 1, England. — The Theasophical Press, “Olcott,” Wheaton, Ill, — Editions Adyar,
4 Sguare Rapp, Paris vii, France. — The Theusophical Book Association for the Blind, Inc.
{Flavia B. Snyder, Pres.), “Krotona," Djai, Calif. . i
THEQSOPHICAL SQCIETY: Intern'} Hdqrts., Covina, Calif,, U.5.A. Arthur L. Conger, Lgader.
Off, Organ: The Theosophical Farum. :
American-Canadian Section: Maj. Diiver ), Schbonmaker, Pres., Theosophical Headquarters,
Covina, Calif. Off. Organ: Lueifer (M. R.- Frank'in, Editor).
Literature: Theosophical University Press, Covira, Calif. — Theosophical Beok Co., 119
Stoughton Rd., Guildford, Surrey, England. — U.M., C.A.l. van Dishoek cv., Nwe. 's-Graveland-
scheweg 36, Bussum, Hoitand. — Box 2135, G.P.0,, Sydney, Australia, — Teosofiska Bokforlaget,
Tepnérsgatan 29, Stockholm, Sweden.
THE UNITER LODGE QF THEOSOPHISTS: selected list of centers — )
Los Angeles 7, Calif., 245 West 33rd 5t. Literatwre: Theosophy Company, publishers of the
magazirie Theazaphy.
Bournbay, India, 51 Mahatma Gandhi Rd, Literature: Theosophy Company, Ltd., Publishers of the
magazine The Theosophleal Movement. -— International Book House, Lid., Bombay 1. —
"Aryasangha,” Malabar Hiil, Bombay 6, Editors of the magaznie The Aryan Path.
Bombay 19, India, Ananda Mivas, Bhau Daji Road, Matunga,
Lendan, England, 17 Groat Cumberland Flace,
Paris v, France, 14 Rue de ("Abbé de Epée.
Sydney, Awustralia, Federation House, 166 Philip 51.
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Airview of the Hale Observatory, Mount Palomar, Southern California,
WHERE THE 200-INCH REFLECTOR HAS RECENTLY BEEN COMPLETED

Courtesy of The Griffith Observer, Griffith Observatory, Los Angeles, California,
issue of September, 1947)
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A THOUGHT TO REMEMBER

I'he Theosophical Society, the land of Theosephy, is one where the veil,
the brooding darkness, of strangeness does not separate, which is lighted by the
light of an early dawn of the Sun of our Wisdom on the world of our ignorance,
T'he "1'heosophical Society is meant te be a spiritual League of Nations, a spiritual
United Nations—the one organization in the whole world in which people of
different nationalities, faiths, up-bringing and other interests are brought together
by a depth and breadth of understanding which exceeds these barriers; where
there are no cross-purposes or misunderstandings, though there may be difficultics
from time to time; where no policy is executed by enforcement, because the spirit
is eternally free and in the realm of the spirit there is a democracy of freedom,
self-initiation and self-discovery, blended with an arder framed and brought about
by the autocracy of wisdom; yet there is a definite policy perceivable in a definite
effect,

T'here is no set system of T hCQSOphlLal truthr. to which an orthodox fold has
to give its adherence; yet there are certain broad fundumental facts of Nature
—facts to Those who have brought them within our ken—to which the most
carnest and active among us by a free concensus have given our uplifted assent.
Our Soctety is not a body of theorists, of academic intellectuals, nor a social club
nor a club of idealistic snobs, nor even practical reformers, philanthropists, one-
pointedly, fanatically devoted to a single limited objective. 1t makes room for
all these, suffers all these, even encourages all these, yet it transcends and exceeds
their limited span and scope, . . . )

Theosophy is a matter of life more than of mere form and much more thao
the detailed analysis and cataloging of the various parts of that form. He who
has reatized and imbodies in himself one truth ef vital significance becomes in
that very act a transmitter of that truth which no amount of mere verbal propa-
ganda can fix in the hearts of others. . . . Our Society will grow and renew
itself from time to time through the centuries to come because its root s of
imperishable potentiality, . . . It is our role to lead the world from the past and
the present to that future, to be the heralds and prophets of that future, at least
its welcomers and friends,

—N. Sri Ram, in The American Theaseplise, May, 1948,
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NEW IURIZING

GUSTAF STROMBERG™

The thind of June 1948 an event
took place which was hailed as of the
greatest importance in the history of
science, This event was the dedication
of the Hale Observatory at Palomar
in Southern California, On that day
and in the presence of about 800 in-
vited guests the new observatnry wuas
formally turned over to the California
lustitute of Vechnology, which, in co-
aperation with the Carnegie Institution
of Wi l'-a]llﬂgt(ll‘l will administer the
new institution, [t is the largest ob-
servatory in the world, and the building
cost so far has amounted to six and a
half million dollars. [t has been named
after the late D, George Ellery [Hale,
the founder and former direcror of the
Mount Wilson Ohbservatory, who pre-
paved the plans and secured the neces-
sary funds from the Rockefeller Foun-
dation. The main instrument of the
new observatory is a larpge reflector hav-
ing as its light-gathering elemert a con-
cave mirror with a diameter of 200
inches, This telescope is 35 feet long
and weighs 140 tons, Next in import-
ance among the instruments is a +8-inch

Schmidt camera, a recently developed
reflecting telescope by the aid of which
Lurge areas of the sky can be photo-
graphed by a single expasure, 1t will be
used for sucveying and for the selection
of abjects to be studied in more detail
by the larger telescape. There can he
no doubt that these two instruments
will enable astronomers to reach into
hitherto  unexplored  regions of the
universe.

The horizon that limits man'’s \hmn
his physical as well as his mental vision,
s steadily pushed farther and farther
away. As one horizon disappears, an-
other one takes its ])l:lce. So it has been
in the past, and so it will certainly be
in the furure, The field of vision of
early man was determined by his un-
aided eyes. "Fhe maoon, the sun, and the
stars did not appear verv far away,
awnd they were evidently put in the sky
for the benefit of man. Beyond the
sphere to which the stars were attached
was ‘Heaven,” where CGod ruled and
the beatified souls gathered to warship
Him, This conception of the wmverse
wats shattered in 1610, when Galileo

*}We have the great privilege of publishing in this issue an article specially written for
this magazine by sur friend, 1. Gustaf Scrimberg, distinguished scientist of international
repute, and original thinker along deeply phifnsophical ltines. P, Stromberg was bern
and educated in Sweden where he received his academnic degrees at the Umversities of
Stockholm and Lund. He cane to the Unired States in 1916, and was a wmember of the
scientiic research siaff of the Mount Wilson Observatery of the Carnegie Institution
of Washington from 1917 to 1946. I)uring this tiime he wrote a numnber of scientific papers
on stellar motions and stellar statistics.  Flis first philosophical wack, The Soul of the
Universe, was published in 1940 {David McKay Compan), Ph]la(lelphla Pa.}, wherein
the philosephical implications af modern mem,e, eqpecmlly in 1the domain of genetics and
biology, were discussed from a totally new viewpoint. Particular emphasis was given
v the origin of vrganization in the living world, the relationship of wind to matter, and
the origin of our pwWn Conscionsness.

This led to the development of two important theories: the Theory of the Autanmnous
Field and the Theory of LEmergent Energy, published in 1945 and 1944, respectively, in
The Journal of the Frawblin Tnstitute. ‘Uhe idea of the existence of a non-physical world
where vur conscionsness has its roots is a direct outcome of these theories. From this wax
developed a scientific approach to the prablem of the immortality of the hwnan soul, a
trend of thoeught carefully outlined by Dr, ‘-silnmher;, in his recent work, The Searechers
(1ravid McKay Co., 1948, $3.40), reviewed in Cheosophia, May-June, 1943,

Dr. Sirdmberg hecmne a 11, §, citizen in 1922, At the New York Fair of 1940, his
name was listed an the “Wall of Fame™ which contained names of citizens of foreipn
hirth who have made “outstanding comributions to American culture.”

Intuitive students of the Ancient Wisdom will recognize the “bridges” of thoughi
which Dr. Strdmberg is building between Scivnce and the Esoteric Philosophy hy means
of his renarkable writings, Nathing would please us better than w see the preseut article
translated into foreign languages and reprinted in Theosophical magazines abroad, for
the benetit of other students,
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Airst pointed his nowly constructed tele-
scope to the heavens, He saw myrinds
of stars where anly a few were visible
to the naked eye. He looked at the
planet Jupiter and saw four stars circl-
ing the planet, and he immediately rea-
lized the similarity with the earth and
its moon. Galilea became an ardent
advocate of Copernicus’ theory, pub-
lished in 1543, that the sun was the
center uf the universe and that the
earth and the planets were moving
around it. In 1600 Giordano Bruno had
been burned at the stake in Rome for
having taught this theory and for having
clinmed that the universe was a lNving
cosmos. Modern astronomy was born
the night when Galileo fiest turned his
small telescope towards the stars—but
the more fundamental nature of the
universe was understood, not by Gali-
lea, but by Bruno,

During the three centuries following
Galileo’s  discoveries astronomy  and
ather physical sciences developed at an
increasing rate. Newton'’s laws of no-
tion were a direct result of Galileo's
measurentents, and it became possible to
apply exact mathematical methods for
computing the orbits of celestial bodies,
T'he sun with its family of planets has
been found to be an insignificant part
of a great star systemy, the Milky Way
or Galaxy, and space, as far as our
greatest telescopes can l'cach, seems to
be papulated with galaxies comparable
to our own galactic system. "I'he science
of physics has taught us ta interpret
the lines in the spectra of the stars, and
even to form ideas about the nature of
the source of energy that maintains
their heat. The main principles of the
energy proxluction in the atomic bomb
were based on knowledge derived from
a study of the stars,

e of the principal purposes of the
great telescape ar Palomar is to study
the distant galaxies which are too faint
to be seen in any of our largest tele-
scapes, although they can be observed
on photographs of long exposure. What
dir we expeet to fidl in these far re-
cesses of the universe ? Something which
we cin not [od closer to the earth?

Any new type of stars, or matter in an
hitherto wiknawn state? Nothing of
the sort. At least very few of the ex-
perts expect any startling discoveries
along this line, We expect to find the
sume kind of stars and galaxies with
which we are already familiar, The
reason for this statement is that the
properties of matter appear to be the
same everywhere, U'hey are the same
in a physical laboratery on the earth
as in the most distant corner of the
universe, and the physical faws appear
ta be the samc evervwhere, quantita-
tively as well as qualitatively, This re-
markable uniformity of the physical
universe is i itself a highly significant
fact, and it throws much light, not so
much on the nature of the material
world, but rather on the nature and
origin of the human mind.

‘I'hete are some spectfic problems for
the solution of which the new telescope
will be used in the immediate future.
We want to know whether the uni-
verse is finite or infimte, and, if finite,
how large it is and how much matter
it contains, We want to know whether
light «during its long travel during
thousands of millions of years loses
some of its energy, whether a light beam
moves 0 a straight or a curved path
when traversing large distances, wheth-
er, as our observations indicate, the
galaxies are actually receding from us
and from one another, and what hap-
pens when the speed of recession be-
comes comparable to that of light,
Mauny probjems related to the evolution
of the material universe are involved
in these questions. We want to know,
not so much what the stars “are,” but
rather what is happening in the uni-
verse at large,

Let us suppose that we could find
satisfactory answers to these anid simi-
lar questions. Might oot the knowl-
edge of the immensity of the universe
make us realize the insignificance of
man aod the ucter futility of all his
effores? T'he sun'’s heat will dwindle,
the enrth will be conpletely covered
with perpetual ice, and all organic life
will disappear from the earth. 1t might




therefore appear that the acts amd
thoughts of men represented only an
interesting  but insignificant intevlude
in the history of the earth and that
nothing can apparently escape ultimate
destruction, The heavens may reveal
the glory of God, but the God revealed
by our madern astronomers seems to
have no concern for man and is nat
nterested 1 his puny efforts.
Fortunately, the story of the uni-
verse which the astronomers can give
us is a relavively insigniticant part of
a greater cosmic drama. Their stary
is based exclusively on a particular type
nf code signals, which we call electro-
magnetic radiation; in common lan-
puage we call them light. A beamn of
light from a star can no mare reveal its
true nature than a photopraph of &
man can by itself reveal his thoughts,
his memaories, and his character. Astran-
omy, like physics, can only reveal space
and time properties, but the underlyving
stibstance that has these properties be-
langs to a realm to which no reference
is made in our scientific text bnoks.
When a physicist speaks about atouns
he has in mind a complex of sensations
and a model constyucted from such sen-
sations, but the very essence of an atom
can no maore be deseribed by a matle-
matical expressionn than can a man's.
Bevond the physical world there is a

non-phystcal world which can not be
described in terms of reproducible
measurements, Atoms and stars, plnts
and animals, our body and our brain,
are the physical manifesrations of activi-
ties in a noen-physical warld. We have
reasons to helieve that all our activities
and thoughts are indelibly recorded in
4 cosmic memory.

According to the maost advanced
theory of the origin of the material
universe something happened about tuo
billiun years ago., T'hen the material
universe started at a single point where
an enormous explosion took place. All
the matter in the present wuniverse was
then born as neutrons, and the eruption
lasted only 300 seconds, In the follow-
ing hour all the atomic nucter of the
chemical elements were formed. [t is
the effects of this cataclysm we now
nbserve as stars and pgalaxies. After
sone more billions of vears thetr energy
will be dissipated, and darkness will
again settle over the universe.

This emergence of energy, which
lasted some tens of billions of years,
was only a short intermmezzo in the
larger cosmic drama, however. "The
drama itself was played, not on a phy-
sical, but an a non-physical level, Be-
fore, durtng, and after this short inter-
mezzo was GOD. A ud 5o wwere we,

IN SEARCH OF THEOSOPHISTS

BORIS do ZIRKOFF

It is logical to consider that the
termy Theasophist is to be applicd to a
follower of Fheasaphio —— the Wisdom
of the Tdvine, in its many and ever-
changing aspects.

But ¥ isduar is a quality of spiritual
consciousness, It implies intellectual
knowledge but transcends it. 1t s inti-
mately connected with the Mind, yet
is imtnensely superior to it It s applied
knowledge of spiritua? truths, “Fhere-
fore, a T'heosophist is one who has
acquired at least a certain degree of
spivitual Wisdom.

Na one becomes a Theosophist by
mevely following an ionrellectwal  doe-

trine, however grand it may be, It is
liardly possible to become one by the
mere fact of professing a certain set of
belicfs, however inspiting, because
heliefs are not knowledge, let alone
wisdom in action.

T'here has grown up in the Theo-
suphical Organizations of the present
century a marked tendency rto misuse
the term of Theosophist, and to apply
it to all and sundry who subseribe to
certain relipio-philosophical beliefs, the
actual truths of which they cannot
prove either to themselves ar tn others,
or to such people as have acyuired an
intellectual understanding of ancienr




spiritual teachings without any ethical
application to their lives.

I'his tendency is to be regretted, [t
has helped to confuse the issue and to
erect vavious artificial bacriers in the
path of the student, It has heen instru-
mental, moreover, in encouraging a
certain degree of sectarianism and dog-
matism of thought — which invariably
tollow in the wake of mere beliefs —
in a realm wherve utter freedom of con-
science, and plasticity’ of ideas, should
prevatl, unhampered by human crystal-
lizations.

I this regard, the Theosophical cli-
mate of the twentieth century has ex-
perienced  a considerable change, as
compared with the c:lr]y years, in the
life-tine of H. P. Blavatsky herself.

FFrom the very inception of the mod-
ern Theosophical AMovement, the term
of Theosophist had its broad meaning,
as well as its more specific and what
might be called its technical signifi-
cance. But under no  circumstances
whatsoever, was it applied to the ex-
pounder of any set doctrine or belief,
as such, and had no credal meaning,

The latter could not have been pos-
sible anvway, We must remember that
up to 1879 at least — i.e., some four
vears after the launching of T'he "I'heo-
saphical Society — very little systemic,
coherent, technical teaching  of the
Fsoteric Philosophy had been given aut,
as will become evident to anv student
who would care to familiarize himself
with the early Theasophical writings,
which include Jsis Unveited. No one
could possibly have been classified as a
Theasaphist on the basis of either “he-
lieving" in, or professaing an intellectual
understanding of, doctrines and teach-
ings which were at the time withheld
for later vears,

Theosophist, i its broad sense, meant
a Seeker after Truth, an original
thinker. This is evident from the famous
passage to be found in H., P. Blavat-
skv's  outstanding  article  entithed
“What Are the T'heosophists?”, pub-
Lished in the first issue of The Theo-
sophisi, Octaber, 1879

YAx a bady, the Theosophical Society
holds thar all original (hinkers and in-

vestigators of the hidden zide of nalure
whether materialists —- those who ol
matter ‘the promise and potency of ail
terrestrial life, nr spiritualists — that is,
those whe discover in spirit the source of
all energy and of maiter ax well, were
and are, properly, Thensophisis. Far (o
be ane, ane need not necessarily recognize
the exisience of any special God or a
deity. One need hut worship the spirit
of lvitz nature, and try 10 identify one-
self with it. ‘To revere thar Presence, the
invisibte Cause, which is vet ever mani-
festing itself in its incessant results: the
incangible, amnipotent, and ovmnipresent
Proteus: indivisible in its Essence, and
eluding form, vet appearing under all
and every form; who is here and there
and everywhere and nowhere; is AL
and Normwa; whiqaiious yet one; the
lissence Alling, binding, bounding, con-
tzining evervihing; contained in atl It
will, we think, be seen now, that whether
classed as Theists, Pantheists or Atheists,
such wen are all near kinsmen to ihe
rest. Be what he mav, once that a stuwdent
abandons the old and trodden highway of
routing, amd enters upon the solitary path
of independent thought-— Godward —
he is a Theosophist; an original thinker,
a seeker after the eternai truth with ‘an
inspiration of his mwn' ta solve the uni-
verszl prohlem.”

[n such a definition there is not one
word about this, that, or another belief :
there is no intimation of the teachings
of Re-incarnation or Karma or Hier-
archies or Cycles, or any other, being
bases or at least clues to the classifica-
tion of any man or woman as a [heo-
sophist.  Any progressive individual,
imbned with o love for the discovery
of ‘Truth, or any aspect of it, seeking
to unravel the tangled threads of life
and to uncover the mystery of belng,
an rightfully elaim for himself the
title of Theusophist, So much for the
broader meaning of the term,

IFrom a more specific and techmical
standpoint, however, the term of Theo-
sephisi had a much more restricted
meaning, though again utterly devoid
of any credal association or connota-
tion. "'o quote form 1L.P.B. s The Aep
to T'heosophy:

“o0 . no Theosaphist has the right 1o
this name, unless he is tharoughly imbyed
with the correciness of Carlyle's trutsm:
“I'he end of man is an action and nor g
thought, though it were i1he noblest’ —
and unless he sets and models his daiby
life upon this truth, The profession of
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a truth ix pot yet the enasctuent of in;
and the mare beautiful and grand i
sounds, the more loudly virtue or dy
is talked about instead of being acted
upo, the more forcibly it will always
remind vne of the Dead Sea froden Cant
is the most loathseme of all vices, . . .”

{p. 230)

The following definition, couched in
negati\-'c terms, deserves a most care-
ful stwly. 1t appears in Lueifer {Lon-
don), Vol. i, November, 1887, p. 164,
H.P.B. cvidently quotes the passage
fram some higher sonvee:

“le wha does not practice altvuism;
lie wha is not preparved 10 share his last
marsel with a weaker or poorer than
himself; he wha neglects 10 help his
brother man, of whatever race, nation,
or creed, whenever and wherever he
meets sufferitg, and who tarns a deaf
ear to the ery of haman misery; he who
hears  an  innocent  person  slandered,
whether a Dbrother Theosophist or not,
and does nol undertake his defense as
e would undertake his own—is no

Theasophise’."”

I'he marked difference between the
broad meaning of the term, in the
sense of Seeber, and the more technical
stgnificance of it, implying not only
knowledge of certain spirvitnal truths
but their application to life, s very
clearly set forth by FLLP.B. in another
passage from her Key (pp. 19-20):

“I'he members of the Theosaphical So-
viety at large are free to profess whal-
ever religion or philosophy (hey like, or
none il they so prefer, provided they are
in sympathy with, and ready to carry
out one or wore of (he three objects of
the Association. The Sueiery is a philan-
thropie amd scientitic budy for the propa-
gation of the idea of brotherbood on
practical instead of thearetical lines. The

Fellows may be Christians or Mussulmen,

Jews or Parsees, Buddhists or Brahwins,

Spiritualists or Materialists, it dues nat

matter; but every member must be etiher

a phidanthropist, or a schotar, a searcher

into Aryan and sother old literature, or

a psychic stndent. In short, he has to help,

if he can, in the carrying vuc of at least

e of the abjects af the programme.

Otherwise he has no reason fur bhecom-

ing 3 ‘Fellow.! Such are the wajority of

the exoteric Society, composed of ‘at-
tached' anmd ‘unattached” ménbers, These
way, or may nat, become Theosophises
de facte. Members they are, by virtue of
their having joineéd 1he Society; but the
latter cannot make a T'heosophist of one
whe has wo sense (or dhe fivine Giness
af things, or of him who understands

Theosophy in s own - 0f the expressiun

miy be uvsed —sectarian and  egotistic

way. 'ITandsome iy, as handsome davs’
could be paraphrased in this case aml

Le made 10 run: “Uhessophist is, whao

Theasophy does’.”

T'he itedicized words in the above
passage shoulit be given speaial atten-
tion by the student. HLP.B, underlined
and capitalized her words with a deh-
nite end in view., This fact has not been
duly recognized by certain portions of
the Theosophical Movement, with the
unfortunate result that the original
rexts of her writings have been severely
tampered with, thereby changing the
meaning of many a passage.

From the quatations referred to, and
from other statements with which early
T'heosophical histary abowds, it is evi-
deat that no amount of belief, however
sincere, is sufficient to make of a man
or woman a ['heosophist, not even i1
these heliefs are in complete alignment
with such doctrines as Reincarnation,
Karma, Cyeles, and the fike, Such be-
liefs do not constitute Fnowledge, nor
do they presuppose wisdon,

It is equally true, however, that ao
matter what may be the beliefs of «
lupnan being, however relatively false
they may be, if and when compared
with higher knowledge, or however
“un-believing” the individual may be,
and sceptically inclined, he neverthe-
less can very well be counted as a
Theosophist, if his hearr is moved by
a search for teuth, his life motivaced
by a sincere desire to do good to others,
and his mind fired with the idea of
universal brotherhood and peace. Tle
may even have already acquired a
madicum of wisdom in the pursuic and
the practical application of his ideals.

I'here exists very unfortunately a
tendency in the present-day Theoso-
phical Movement to  disparage the
beliefs of some students, and to ridicule
or minimize the efforts of other stu-
dents who are trving with sincerity,
even if unwisely, to penetrate the do-
main of the unexplored powers of man,

I'here exists also a widely-spread
deprecation of  sincere  religious  be-
Lefs on the part of certain students




whao have not come to the point in their
evolution when some wider and more
wmversal ideas will take the place of
their present beliefs.

These tendencies are very unfortun-
ate. They are to be deplored mainly
an account of the fact that wo were
belief is of any particnlar importance,
as campared with the pattern of a man's
living, and with the practical example
which he may set; nor da his beliefs
describe, even remotely, the intensity
of his spiritual aspirations or his love
for his fellow-men.

‘Fhe Theosophical Movement in its
organized form has shown for many
years a great many crystallizations of
thought, amd the elasticity and fuidity
of early years has given way, in some
places, to a sectarian view of things,
s0 that the terms Theosophy and Thea-
sophists are sometimes defined with a
degree of finality which is totally for-
eign to their very nature. As a matter
of fact, these terms are not to be de-
tined 1 any brief and concise manner,
which in itself shows the universality
of the terms and their non-dogmatic
and unsectarian spirit,

The Qriginat Program of the Theo-
sophical Movement is not svnonymous
with going “back to Blavatsky,” It is
not 4 matter of going “back” at all,
Nor is it even a matter of rushing “for-
ward™ at all costs. 1t is rather the con-
sidered, qutet, firm, and unshakeable
adherence to the principles of the Theo-
sophival Movement of all ages, as these
principles and foundations have never
altered, as far as our knowledge goes.
And that Original Program, whether
worded in this, that, or another man-
ner, calls for utter and complete Uni-
versality of thought, a genuine feeling
of Oneness of all that lives, a realiza-
tion of the fundamental unity of all
mankind and of the common rteot of
its religious and philosonhical beliefs,
te calls for integration of effort, unifi-
cation of plans, synthesis of ideals. [t
demands Unity in Diversity, solidarity
in endless vartety of form, It aims at
achieving in due course of time a state
of inner integration and outer harmony

which will radically alter all belicfs
which are not based vn knowledge, and
will bring forth that wisdom in action
which only experience wnd suffering
can ever bring to birth,

Seeking for Theorophists, therefore,
we are in search of those men and
women whose sympathies are univer-
sal, whose Interests are global i scope,
aml whose dynamie faith and trust in
the inherent goodness of o inspire
thetr lives and actions with a yuality
of spiritual momentum which trun-
scendls  all human  superstitions
leaps victorious over the selfish battle-
ments erected by the inertia of the age,

Whatever their temporury beliefs
may be, these men and women are the
builders of the future, the heralds of
a greater age, the building bricks of a
nobler superstructure, raised upon more
enduring foundations than those of the
former age,

Having glimpsed the Whale through
the bewildering variety of its partial
manifestations, they attempt to con-
form their lives to the current which
flows through Nature unimpeded by
mere furm, Having caught a vision of
na's indwelling  potentialities, over
and above and bevord his rempotary
failings, they stand upon surer foun-
ilations  of spiritual  realization  than
the mere intelectnal student whose
mental concepts may be in perfect -
cord with the teachings of the Esoteric
Philosophy, but whose life-sap s Ji-
verted into traditional moulds and out-
worn  patteyrns preventing lam  from
svaring into the light of a dawning age.

The "Fheosophical Movement is es-
sentially a Movement of Sparteual Pio-
neers. Trrespective of the limitations of
its present organizational forms, the
Movement is pre-eminently the hame of
the spiritual Youth of the laman race,
those men and women of every clime,
wud in every walk of life, whose spir-
itual strataspliercs are lit by the mystic
light aof inner knowledge, whaose lives
are dedicated to the Cause of human
perfection, and whose aspirations are
linked with the silences bevond the
stars.

and
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LILITH, THE DARKR MOON

ARTHUR LOUIS JOQUEL, 11

The legend of Lilith—Queen-[e-
ton, vampire, ruler of the niglt—ix
found in many places among the old
records, An ancient Chaldean inscrip-
tion says “When a country is ar peace,
Lialich (Lifatu) is not before them.”
This form of the name is probably de-
rived from the earlier Assyrian lay’la,
a word referring to sorcery, In Hebrew,
the word Li, or Lilak, derived from
the same source, meant night.

[r. Wynn Waesteott, a deep scholar
in Semitic literature and the Qabbalah,
wiote as follows abour this subject:

“Coneerning  Lilith, or Lilis, there is

an immmense collection of fables, In same

she ix a woman of pre-Adamic race,
whom Adam found, and she was his
first wife, :llld she begat demons.

Apaeain, she is a general succubus at all

times. . . ., Again, that she is a vampire

always seeking to kill infants; and azain.
thail she seek= to kill men alsa, and that
ne man is safe who sleeps in a house
alone, for he may thus be captured as

Adam was, . . . Lilith means a dust

cloud, but is also translated as Owl, and

as a Screeching Bicd of Night, {Quoted
in Sepharial's Seience of Forcknowledge,

Papges 51-52.)

En the Chrstinn Bible the word is
used in Isaiah 34:14, but the King
James version renders it as “‘screech
owl,” with the amnotation “or, night
monster.” ‘I'he American Revised edi-
tion treats it as “night monster,” and
divectly connects it with the Hebrew
“Lilith” by a marginal note,

H. P. Blavatsky, writing in The
Seeret Dortrine, says:

“o. . with the Fourth Race we reach
the purely human period. Thase who
were hitherto semi- (I:vmc Beings
took umo (themselyes wives who were
t'l'ltll(.'lv human and fair o look at, but
in whom loeeer, more materiaf, thnlrgll
sidereal, beings had incarnated. These
beings in female forins {Lilith is the pro-
totype of these in the Jewish traditions)
are called in the esateric accounts ‘Khado®
{Dakini, in Saoskrit) ., . all are credied
with the art of “walking in the air,” and
the preatest kindness te mortals; but ae

B8or “Dulean, the Intva-Mrreurial Planet”
in Paensorina, Mareh-April, 1944,

mind—only animal instinet.”  (Vaol. 11

. 254-285. See also Vol 1, po 262

In our article on Vulean® it was
pointedd out that there was an exact
deseription  of  this  intra-Mercurial
phanet in the Greck mythological story
of Vulcan. The same would appear to
be true of the legends of Lilith—that
these refer to an astronomical body no
vet recognized by science—the seconl,
dark moon of the Karth,

The fact that the Larth might pos-
sess more than one satellite was recoyg-
mized about the middle of the last cen-
tury, when a French astronomer, Fréd-
éric Petit of Toulouse, published some
cillculations whicl he had made, These
indicated that there might possibly ex-
15t 1 small monn, perhaps not more than
a mile or s in diameter, at a distance
of approximately +.700 miles from the
earth, traveling with a speed of live
miles per second, so that it would nnke
a complete revolution of the earth in
about three and one-third haurs,

While Petit's speculations were not
confirmed, they came to the artention of
the great fantasy novelist, Jules Verne,
and were wced by him in hix story
“Ruund the Aloon,” the sequel to
“IFrom the Earth to the Moon” The
idea that a secaond moon could exise
wis born, although nething was done
to verify it at the time.

The subject was radsed again in
1889, when 1, P, Blavarsky wrote:

o, in the Easiern esoreric philosaphy

. .. the Moan Tis! a dead planet, from
which all the principles are mowe, [being
a substitute] . . . for oa planet which

seems 1o have now altogether dizappeared

from view” (The Seeret Doctrine, Vol

th, p. 45%})

In the same vear, during one of her
vistts to the Theosophical Lodge in
Leadon which bore her name, H, P.
Blavatsky was asked several questions
about her references to esoteric astron-
omy in her writings, o one of these
she answered :

.pur Barth was never tnimbered




smong the seven sacred planets of the

ancients, though in  exote popular

astrology it stood as a substitute for a

seCTet ])|allfft now lost (o astroilomy, yet

well knewn to initiated specialists, Nor
were the Sun or the Moon in that number,
though accepted in our duy by modern
astralogy ; for the Sun is a Cencral Star,

and the Maon a dead planet. . . .

“Question: Can you tell as something
of the planets for which the sun amd the
Moun were substitates?

“Answer: There is no secret in it
though vur modern astrologers are igno-
rant of these planets, One is an intra-
Mercurial planet, which is supposed 1o
have heen discovered and nammed by an-
ticipation Vulean, and the other a planet
with a retrograde mation, sometimes vis-
ihle a1 a certain hour of night and appar-
ently near the moon. ‘Fhe veeult influence
of this planet is transmined by the moon.

“Question: What is it (thar makes these
planels sacred or secret?

“Answer: Their occult influences, as
far ax | know.” (Transactiuns of the
Havatsky Lodge, pp. 47-45.)

On February 7, 1898, Dr. Georges
Waltemath, astronomer of Hamburg,
Germany, published an articte on his
researches in this field, In addition to
having observed an unidentitied bady
himself, on October 6, 1897, at about
10:00 pom., Dr. Waltemath collected
a number of reports made by other oh-
servers, (f the most recent ones at that
time, and therefore the moast easily
verifinble, one was of a dark body crass-
ing the Sun on February 16, 1897,
seen by observers at both Miichen and
Stuttgart, Germany,

T'he other was of two dark budics
crossing the Sun on the same day, at
different times. One such observiation
was made at Wiesbaden, on Februyary
4, 1898, at 8:15 a.m. The second was
made at GGreifswald, by Poste-Director
Ziegler and eleven other persons, at
130 pom. of the same day.

According to Weston'’s “Vulcan, the
inera-Mercurial Planet,” Vulcan was
due tu transit the Sun on this day.
[herefore, one of the nbservations must
have been of Vulean, and the ather of
[alith, the dark moun,

e, Waltemath calculated Lilith to
have a sidereal periad of approximately
V19 days, and thus 4 synodic revolution

fourth of the dimmeter of the Earth's
primary moon (Luna}, its mass is al-
most the same, thus making it an ex-
tremely dense, heavy body. "Fhe distance
of Lilith from the Farth was estimated
at about three times that of Luna,
Richard A. Procter, the British
astronomer, wus of the opinion that the
Sun had planetary bodies of non-lumin-
ous material moving abour it, as well

“as the luminous bodies which are visible

to the eye and the telescape. 1f Lilith
is composed of such non-luminous ma-
terial, as seems likely, it would fhus

. - \
only be visible when transiting the Sun,
or under certain conulitions which accur
only at long intervals.

Other  observations, which  Dr,
Waltemath believed 10 be of Lilith,
were those of June 6, 1764, hy Scheut-
etr; November 19, 1762, by Lichten-
berg and Sollintz, at Erlangen; May
3, 1764, by Hoffouu; June 11, 1855,
by Ritter (this observation was the one
which, in 1837 awakened the Vulean
controversy } ; and a report of a body
at an elongation of 148 degrees fram
the Sun made an Qctober 24 1881,

Three other observations which
might seem to refer to Tilith are those
of Riccioli on September 2, 1618, which
he called “a fiery red globe’; a body
like & red Sun with a white line across
it,” seen in Hungary on December 23,
1719; and an “ample Sun of the
night,” seen and painted by a Reverend
Ziegler at Gotha on June 29, 1735
These appearances would all seem to
be under the conditians mentioned by
H. P, Blavatsky, “at a certain hour
of night and apparently near the moon,”

The astrologer Sepharial, who was a
deep student of the writings of H. I,
Blavatsky, stated in his Seivace of Fore-
Frowledge” :

o

Ihe influence of Lilith is uhdoubtedly
ohstruetive and facal, productive of vari-
ous fortns of catastrophes and accidents,
sudden upsets, changes, amd  scates of
confusion.” {(Papge 51.)

“. . . the nature of Lilith is wviolent
and subversive, destructive amd sinis-
tee.” {I*age 57.}

Unfortunately, exact tables of the

of 177 days. Although only about one-  motion and positions of [ilith have not
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been constructed, as they have for Vul-
can. Soine speculative ephemerides do
exist, but they cannot be considered
accurate, since the mation of Lilith
appears o be quite eccentrie, and it
may be some time before such tables
can be drawa up, A magazine titled
Lilith which dealt with both the astro-
nomical and astiological aspects of its
discovery was published in Holland in
1923 and 1924.* bhut general interest
in the supject has been rather sporadic.
T'o quote again from Sepharial’s
Seience of Forebnowledge, pp, 52 and
53, After a discussion of the details
given by H. P. Blavatsky in F'he Secret
Dactrine concerning Lilith, he says:

... a considerable research already

mmle has revealed the influence of Lil-

* Maost writers on this subject state, with-
oyt verifieation, that there was an “astro-
wmnical observaiory,” devoted to the search
for Lilith, a1t ltrecht. This would appear
te be inaceurate, and is apparently derived
from garchled reports of the existence of
the magazine titled Lifith. T'his magazine
is extremely rarve, and was probably pub-
lished for a comparatively short time. My
callection containy only five copies, the last
of swhich is Number Seven, dated March,
1924,

ith (the sarellite) to be just that which
the Hebrews ascribed to  Lilith  {the
mother of devils),

“These who understand thar a myvih
is a veil will not be content to scan the
literal rradition, but will further seek to
know and understand what truth lies
hehind the veil.”

In conclusion, the reader's attention
may be drawn to a passage in Dr. (G
de Purucker’s Fundamentals of the
Esnteric Plitosuphy (p. 300), wherein,
speaking of the seven Bacred Planets
of the ancients, he says:

“With regard to the seventh mentioned
above, which is the ‘lowest” of our seven
sacred planets, the one esorerically spoken
of as ‘near the maon, that planet ix in
its laxt or seventh Round, and is there-
fore dying. The probability is chat it
also, to vur present physical senses, s
more  or less ethereal, and therefore
practically invisible, except in certain
very favorable conditions. Before our
planer shall have reached its last or
seventh Round, our Moon will have dis-
integrated into stellar dust, but by that
time this secret or mystery-planet ‘near
the moon' and now dying, will be dead,
and will be 1o us as a moon; oot a true
moon in the sense of aur lunar mother,
but rather a satellite, Tt will apprar
us as a moon; and, indeed, will be 2
‘noan,’ because it will he a dead body.”

il. P. BLAVATShY AND SPIRITUALISM
PIONEERING IN OCCULTISM

Heleny Petrovna  Blavatsky, aped
f{n‘t)’-twq Veurs, landed at New York
on July 7, 1873, We know two things
which shg did the next day, and which
therefore must have been of pressing
importange to her,

First, she went to the proper authori-
ties and registered herself as an fntend-
ing citizen of the United Seates of
America, We know she did this because
of & letter she wrote to her aunt Na-
dezhda A, Fadevev on the day, five
vears later, when her citizenship be-
came i cht. Here is part of that lecter:

“My dearest, [ write to vou be-
cause otherwise 1 would borst with

a strapge feeling which s positively

suffacating me. 1t is the 8th of fuly

today, an ominous day for me, but
God only knows whether the omen
is good or bad. Today it is exactly
five vears and one day since | canwe
to America, and this moment [ have
just returned from the Supreme
Court where [ gave my oath of al-
legiance tn the American Republic
and Constitution, Now for a whale
hour | have been a citizen with
equal rights to the President himself,
So far so good: the workings of myv
original destiny have forced nwe into
this naturalization. ., " ( The Path,
New York, Vol ix, February, 1895,
p. 385.)

Why was she
nataralization™ by

“forced . . . into 1his
“the working=" of

[

PR,

L T R




her Yoriginal destiny™? “T'hat original
destiny had given her a heredity of
Russian nrermixed with German and
FFrench blood, T.ooking into the future
and secing that she was to lLive and
waork in Iodia, this was an impassibilicy
for a Russian aristocrat. I'rue, she had
been in India before, but in disguise:
“people taking me for what [ Liked,”
she said. But in 1879, even as an Ameri-
can citizen, she was shadowed and kept
inder closest observation during Ter
first year at Bombay, and only vigorous
protest brouglit it to an end,

T'he secand thing she did on that
momentous day, July 8, 1873, was to
visit Henyy Slade, the mediunm, in
order to receive a message from lis
slates. She did receive a communication ;
but its purport remains a mystery, for
it was in the Russian language, of
which Slade knew not a word,

She was promiptly discovered by the
press in the person of Miss Anna Bal-
Lacd, who wrote to Cal. Henry 8, (-
cotr, in 1892:

"My acquamtance with Mme.
Blavatsky dates even further back
than you suppose. I met her in July,
1873, at New York, not mare than
a week after she landed. 1 was then
a reporter on the staff of the New
Yard Sun, and bad been detailed to
write an article upoan a Russian sub-
ject. In the course of my search
after facts the arvival of this Russian
lady was reported to me by a friend,
and 1 called wpon her; thus begin-
ning an acquaintance that lasted sev-
eral yvears. At our first interview she
tald me she had had no Glea of leav-
ing Paris for America until the very
evening before she sailed, but why
she came ar who hurried her off she
did not say, 1 remember perfectly
well her saying with an air of exulta-
tion, ‘] have been in Thibet,” Why she
should think that a great matter,
mare remarkable than any other trav-
els in Lgypt, India, and other coun-
tries she tald me about, | could not
make out, but she suid it with special
emphasis  and  animation, | now

konow, of course, what it means.”

(Ofd Diary Leaves, 1, 21-22)

Mliss Ballard found her living in a
tenement house in an Kast-end New
York street, pending the arcival of
money from home, and honestly sup-
porting herself, Although she did not
learn it for some timie, her father,
Col. Peter Alexeyevich von Hahn, had ;
Jdied in the very month of her arrival.
For some strange reason, possily due
to the fact that her family did not know
her whereabouts, she was not apprized
of his death until the following (Je-
tober, 1873, througl a cable from her
half-sister T.za, mforming her of the
amount of her heritage, and saying
that {,000 rubles had heen sent to her.
She had gone to the Russian consnl
for a loan, but he refused it tler cir-
cumstances must have been guite hard.
M this initial peried in America, Col.
Olcort says:

“Amaong other things about her-
self H.P.1. told me, when 1 hal got
along far enough ta know of the
Brotherhoad and her velation with
it, that she had come to Paris
the previous year {1873) intending
to settle down for some time under }
the protection of a relative of hers, }
residing in the Rue de I'Université, J
but one day received from the ‘Brath-
ers’ a peremiptory order to go to
New York to await further orders.

“’I"he next day she had sailed with
little more than enough money 1o
pay her passage. She wrote o her
father for Funds to be sent her in
care of the Russian consul in New q
York, but this could not arrive for ;
some time, and as the consul refused :
her a loan, she had to set ta work 1o
earn her daily bread. She told me
she had taken lodgings in one of the
poorest quarters in New York ——
Madison Street—and supported her-
self by making cravats or artificial
flowers—I1 forger which now—for a
kind-hearted Hehrew shop-keeper.
She always spoke to me with grati-
tude about tlus lirtle man. As yet
she had received no intimation as to
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the future, it was a sealed haok, ..

(CHd Diary Leaves, i, 20.}

[n connection with her transatlantic
journey, it is rumored that she ex-
changed her first cluss ticket for a third
class one, in order to pay the passage
of a poor working woman and her two
children, who had been sold a bogus
ticket by a swindling agent.

T'wa interesting  incidents emerge
from the relative blank of those fifteen
ariginat  months  which preceded
H.P.B.s meeting with Col. Qlcort.
I'he first is a story related by Col.
Oleott, and which might explain her
suclden departure for America and the
necessity for her presence in New York
State in 1873, He says:

“When H.P.B. was ordered from
Paris to New York in [873, she soon
found herself 11 the most dismal
want, having, as stated in a previous
chapter, to boil her coffee-dregs over
asd over again for lack of pence for
buying a fresh supply; and to keep
oft starvation, at last had to work
with her needle for a maker of cra-
vats, She got no presents froni un-
expected sources, found ne fairy-gold
on her mattress on waking in the
morning. ‘Uhe time was not vet, But,
although she was in such stark pov-
erty herself, she had lying in her
trunk for some time after arrival a
large sum of money (1 think some-
thing like 23,000 francs) which had
been confided to her by the Master,
to await orders. The order finally

came to her to go to Buffalo. Where

that was or how to reach it, she had
not the remotest idea until she en-
quired : What to do at Buffalo? ‘No
matter what: take the money with
vou.! On reaching her destination
she was told to tuke a hack and drive
to such an address, and give the
money to such and such a person; to
make no explanations, but to take
his receipt and come away. She did
so: the man was found at the ad-
dress given, il found in peculiar

conditions. He was writing a0 fare-
well letter to his family, with
loaded pistol on the table with which
he would have shot himself in an-
other half hour if H.P.B. had not
come. 1t seems—as she told me sub-
sequently — that this was a most
worthy man who had been rubbed
of the 23,000 francs in some peculiar
way that made it necessary, fur the
sake of cvents that wouldl subse-
quently happen as a consequence—
events of importance to the world—
that he should have the moncy re-
stored to him at a particular orisis,
and 11L.P3. was the agent deputed
to this act of beneficence. . . .7 (O

Diary Leaves, i, +40-441.)

‘The other significant fact is that a
campaign of preparation was  Deing
conducted from the Qrient, u ploughing
of the soil of the United States for
the comiag of the New Truth, [n her
first Serapbook Madam Blavatsky has
pasted an article called ‘'Proselyters
from India,” by Herbert Monachesi,
one of the Founders of the "'heosophi-
cal Society, which appeared in The
Sunday Alercury, New York, October
6, 1875, [t is stated therein that two
missionaries were sent from the Orfent
to the United States in 1870—Monljee
Thakersev  and  Tulsidas  Jadarjee.
Strangely enough, Col. Olcott crossed
the Atlantic on the same ship with
themi. He was an authority on agri-
culture, had written a book on that
subject, and attended an Agricultural
Conference in England in 1870.

These two gentlemen duly reported
need of reform, Others had gone to
Eurepe and Australia, T'hey touk back
with them newspapers to show the state
of Christian society — murder, rape,
theft, poisoning, forgery, drunkenness,
suicides, adulteries, infanticides, ete.
Acticles along this line continned to
appear in the American press during
some vears, [n fact they were still
gaing on when Madam Blavatsky and
Col, Olcott left the United States for
India,

Opve such Budldhist  missionary
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brought o letter from her  Master
Morya, Writing of it to her family,
she says:

ane, b one man's head alone, i
dwells as yet, One man alone of
the whole world believes it.”

“ . . As to the Sahib, T have
known him a long time. "Uwenty-five
vears ago he came to London with
the Prince of Nepaul; three years
ago he sent me a letter by an Indian
who came here to lecture about
Buddbism, In this letter he reminded
me of many things, foretold by htm

T'his very nearly represents the posi-
tion of Qccultism in America in the
year 1874, The one person who knew
was not a man, but a woman—Helena
Blavatsky, ‘T'he task entrusted to her,
her mission, was to spread her knowl-
edge of Occultism—a trememdous task ?
for one woman ta accomplish. '

at the time, and asked me whether
1 believed him now and whether 1
would consent to obey him, to avoid
complete destruction, . . " (The
Path, New Yark, Vol. ix, January,
1895, pp. 298-99))

What was she doing that could in-
volve “complete destruction”? All the
contumely heaped upon her name later,
after the Hodgson Report to the So-
ciety for Psychical Rescarch, and the
Coulomb affair, in 1883, consisted of
accusations of charlatanism and  sex
scandals, which have been conclusively
disposed of, What, then, was she doing
in New York which so incensed her
Masrer?

But her own Teacher directed her.

We know how this direction came from
time to time, and we have it from her
own statements, Thus she wrote:

“In March, 1873, we were divec-
ted to proceed from Russia to Parts,
In June we were told to proceed to
the United States, where we arrivel
July 6th {7th]. . . . In Qctober,
1874, we received an intimation to
go to Chittenden, Vermont, where,
at the famous homestead of the Fddy
family, Colenel Oleott was crlg,tp,(d
m mdl\mg, his uwebng'ltmns
{The Theosophist, Vol i, ‘Iuly,
1881, p. 244.)

it is quite possible that the answer

may lie in an article written by Dr, A,

Rawson (Frank Leslie’s Popular

Jlom’k!y Vol. xxxiit, Feb., 1892)

“Madame Bla\«.ltnky' T heoaop]u—

cal Occult Apology,” in which he says:

“She had tried hasheesh in Cairo
with success, and she again indulged
in it in this city under the care of
myself and Dr. Edward Sutton
Smith, who had had a large experi-
ence with the drug ameng his pa-
tients at Mount Lebanon, Syria”

Dr. Rawson had known H. P, Bla-

vatsky for a peried of forty vears,
must have known what he was talking
about, strange though this event may
scem to be,

Carlyle says:

“Every new opininn, at its start-
ing, is precisely in the minority of

It was on October [4, 1874, more
than a year after arrival, that she mer }
Col. Henry 8. Qlcott. He had been }
employed by the New York Duily

Graphic, an illustrated paper, to in-
vestigate the phenomena of the then
famous Eddy brothers, Iis letters ap-
peared twice a week {n the above-
mentioned paper, and H.P.B. was con-
versant with them, before she weat to
Chittenden. She wrote;

“I was sent to Americi on pur-
pose, and sent to the Edidys, . . . 1 ;
was ordered to ler Iim know that :
spititual  phenomena  without  the
philosephy of occultist were danger-
ous and misleading,” (The Path,
New York, Vol. x, March, 1896.)
© At this time she also wrote to her
sister Vera Petrovaa Zhelihovsky as
follows:
“Y went on purpose to a family of

strong  medinms—the  Lddys—and
watched for over a fortnight, making

"
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experiments, which, of conrse, J kept
to mysetf, . . . You remember, Vera,
how 1 made experiments for you at
Rugodevo, how often [ saw the
ghosts of those who had been living
in the house, and described them to
you, for you could never see them.
.. . Well, it was the same daily
amd nightly in Vermont. | saw and
watched these soulless creatures, the
shadows of their terrestrial bodies,
from which in most cases soul and
spirit had fled long ago, but which
throve and preserved their semi-
material shadows, at the expense of
the hundreds of visitors that came
and went, as well as of the mediutns.
And 1 remarked, under the guidance
of my Master, that () those appari-
tions which were genuine were pro-
duced by the ‘ghosts’ of those who
had lived and died within a certain
area of those mountains; (2) those
who had died far away were less
entire, a mixture of the real shadow,
and of that which lingered in the
personal aura of the visitor for whom
it purported to come; and (3) the
purely fictitious ones, or as 1 call
them, the reflections of the penuine
ghosts, or shadows of the deceased
persorality, "o explain myself more
clearly, it was not the spooks that
assimilated the medium, but the me-
dium who assimilated unconsciously
to himself the pictures of the dead
relatives and friends from the aura
of the sitters, . . ."” (Iucidents, pp.
177-78.)

In a letter to the Editor of Light,
the British Journal of Spiritualism,
written from Flberfeld, Germany, Sep-
teiiber 10th, 1884, in answer to certain
false views of Mr. Arthur Lillie, H. P,
Blavatsky says:

“1 say again, 1 never wus a spi-
ritualist. 1 have always known the
veality of mediumistic phenomena,
and defended that reality; that is
all. If to have the whole long series
of phenomena happen through one’s

srganism, will, or any other ageoey,
15 to be a ‘Spiritualist’ then was |
one, perhaps, fifty years ago, Le., |
was a Spiritualist before the truth
of modern Spiritualisin, As regards
mediums, séances, the spiritualistic
‘philosophy,” so-called—belief in the
latter alone constituting a Spiritual-
ist—then it may perhaps stagger your
readers to learn that I had never
known, nor even seen a medivm, nor
ever found myself in a séance room,
before March, 1873, when 1 was
passing through Paris on my wav to

‘America, And it was in August of

the same year that I fearned, for the
first time in oy life, what was the
philosophy of the Spivitualists, Very
true 1 had a general and very vague
iden of the teachings of Allan Kardec
since 1860. But when 1 heard stated
the claims of the American Spiritual-
ists about the ‘Sununer Land,” etc,
1 rejected the whole thing point
blank. [ might name several persons
in America as my witnesses if the
testimony of Col, Olcott were not
sufficient, . ., Most decidediv 1 lave
seen forms called ‘spirits’ at Eddyv's,
and recognized them; even to the
form of my uncle {not my ‘father” as
Mr. Lillie afirms). But in some
cases I had thought of them and
wanted to see them, The objectiva-
tion of cheir astral forms was no
proof at all that they were dead. 1
was making experiments, though Col.
Olcott knew nothing of it, and so
well did some of them succeed that
I actually evoked among them the
fosm of one whom I believed dead
at the time, but who, it now appears,
was up ta last year, alive and well:
viz. ‘Michalko,” my Georgian serv-
ant. He is now with a distant relative
at Kutais, as my sister informed e
two months ago, in Paris. He had
been reported, and 1 thought him
dead, but had got well at the hos-
pital. So mwuch for ‘Spirit identifi-
cation.’ " {“Mr. A. Lillie” Light,
London, October 11, 1884,)

{To be concluded in the next ivsuc}
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Bright Diffuse Nebula, Known As T rifid Nebula (M 20, N.CJ.C. 6514), In Sagittarius
Exposure 2 hrs. 30 min., June 30, 1921, Mount Wilson 100-inch Reflector.

(('ourtesy Mount Wilson Observatory)
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A THOUGHT TU BREMEMBER

We must remember that no pucleus of a genuine FTheosophicat Brotherhood
will be fit to endure and to perform its proper work in the world unless it is bused
on those spiritual qualities which the Masters have pointed out to us as the sine
qua non of a successful "Iheosophical organtzation; and fivst ameng these quali-
ties, and in the front rank, the present writer would place the two grand virtues
of universal Charity and perfect Fidelity: Charity not only to those of our vwn
Family—aur owu T.85.—but Charity to all and to evervone without exception:
as much to those who differ from us and who may even go so far as to attempt
to injure us, as we are charitable or try to be so to those with whom we feel most

spivitual and intellectual syimpathy, thev of our own. Fousehold, of our own }
Family, ‘Let our record in this respect be so clean, on so high and truly spiritual
a plane, that the mere thought of lesing it or abandoning it would cause us greater }

and more poignaat grief than any other less we could possibly incur. . .,

It is futile and entirely bestde the mark to say, as some may perhaps say,
that in pointing out the desperate wickedness of other Theosophists we are doing
our Masters’ work, in-exposing wrong and fraud to the world. In no case would
we be manifesting the true spirit of Charity and Fidelity to our Masters’ admoni-
tions were we to call a Brother-"Theosophist by names suggesting ignominy, such
as ‘traitor,” '‘impostor,’ ‘insincere,’ etc., ete. Qutside of anything else, all this is
very bad psychology, if not worse; and it certainly is not the way by which to
reform any abuses that may have crept into the Theosophical Movenient, Arro-
gance in criticizing others shows clearly self-rightecusness in the notion that the ;
critic's views are the only ‘holy ones,’ and that ajl who differ from him are on :
the “wrong path,’ or on the "downward path.’

A Theosophist may know The Seeret Doctrine of H.P.B, from cover-papge
to cover-page;: he may be able to rattle off at will incidents innumerable in the
histury of her kife; he may be abie to cite volume and page and word of the
thoughts of our great H.P.B.; but if he have not her gpivit of Charity living
in his heart aml enlightening his mind, he does not understand the Fidelity which
wits so eminently hers, and therefore himself is not faithful either to the Message
which she brought, or to the Masters whom she pointed o as our noblest ex-
emplars in life.

i de Puryeher, Messages fo Conaentions, pp. 241-242




“1 AM UF PAUL; AND T OF AROLLDYG . .7

BORIS de ZIRKQFF

“Naw | beseeeh you, brethren © . . that ve all speak the smne thing, and that there
be no divisions awoeng you; but that ye be perfectly joined together in the same mind
and in the same judgment,

“For it hath been declared unte me of you, my brethren, . . . that there are con-
tentions among you.

“Now this [ say, that everyone of you sanh, | am of Paul; and 1 of Apollos; and
1 of Cephas; and 1 of Christ. L
“1s Christ divided? . . " =1 Corfutbians, 1, 10-12

The imperative need in the present Theosophical Movement is for g broad,
all-encompassing, genuine and sincere spirit of universality,

Upon this corner-stone of good-will and brotherliness should be evected
a structure of enduring worth, in which a free give-and-take of ideas and plans,
of ideals and methods would bind all parts of the now disunited DMlaovement
into ane network of correlated endeavor and mutual helpfulness.

Wherever a spirit of narrow sectarianism predominates, the Movement
ceises to be Theosaphical, whatever else it may be. Wherever aloufness, suspicion,
intolerance, and arrogant self-righteousness prevail, then and there the spirit of
the Masters and of H, P, Blavatsky i replaced—probably iy ignorance or in
foolishness—by a “‘rheosophical” modification of churchism, wherein the exclusive-
ness of a small corerie parades under the peacock-feathers of a vaunted superiority
aver others,

This trend is definttely out of season and out of line in a world which, even
apart from the Theosophical Movement, is attempting to builtd a global civiliza-
tien to replace the smouldering wrecks of nationalistic nightmares,

I'he sooner the artificiul barriers between individual Theosophical Organiza-
tions are torn down, the sooner will unity be realized in a Movement which
proclaims the ideal of Brotherhood, but nevertheless Yexemplifics™ it by upholding
factions and partisanships, with impassable walls,

T'he sconer we are able to establish a free and unimpeded exchange of ideas
between all students of the Ancient Wisdom the world over, and to do so with
sincerity and enthusiasm, the sooner will we banish into the limba of forgoteen
delusions those cherished mental moulds, and emotional incrustations, on which
certain portions of the Theosophical Movement seem to pride themselves,

T'his can become a reality and a living power only when Theosophy itself—
the Esoteric “I'radition of the ages—becomes paramount in the minds of students,
and is placed before Societies; when Truth is considered higher than judividuals,
and when the Cause of Mankind counts fur more than any Leader, however grand.

lixclusiveness, clannislimess and spiritual pride have ruined many other move-
ments, spirituial and lofey in their beginning, The same qualitics have wrecked
pires of the madern Theosophical Movement as well. They have been ar all
times the fruitful seeds of clericalism, parvochialism, anl obscurantism. From out
of these seeds grew wealthy and proud institutions, talking glibly about Frurh
and Freedom, vet supporting behind the scenes all the reactionary currents in
history, md fomenting dissensions and class-warfare among the nations of man-

" kind.

It was to displace from their high seats of power some of these institutions
that the modern Theasophical Maovement was started, and every time sceds of
the old evil weed sprout within the movement itself, some portion of it falls
from its high estate and compromises with the retrograde currents of human
thought which it was called upon to challenge and overcome,

[t is the bounden duty of every true student of Theosophy—if he desires
to he a geanine follower of the Masters’ message and of H.P.B.s mission among
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men—tey expose these crystallizations, to raise hs voice for unity of purpose and
union of ideals, and to uproot by word and action the weeds of self-righteousness
and superiority with which certain portions of the Movement have become in-
“fested,

l.et no carping critic imagine that what is being snid herein is a stone cast
against one or another Theosophical Organization, This is most certainly naot so.
Fvery Theosophical Society, without exception, harbors within its ranks indi-
viduals and groups addicted to the spirit of exclusiveness, devoted rather to per-
sonalities and moulds of mind, than to the broad spirit of free interchange of
tdeas, upon whose foundation alone a unifiecd Movement can ever be erected.

This spirit of group-superiority and mutual suspicion is not countenanced, -
to be sure, by officiat documents, or policv-declarations, but it creeps in where
least expected, and worms its way into the activities of the various Societies,
ruining the attempts of many offictals and members, some of them in high places,
to build bridges of understanding between all T'heosophists, to farget the past,
il to march ahead into the future.

We hope the day is not too far distant when membership in ene of the
Theosophical Societies will be universally recogmized as membership i all: when
. i1 member in good standing of any one I"heosophical Ovganization will be equally
: welcomed by others and looked upon as a constructive and desired element in
! their work for the world at large.

In this connection, it should be borne in mind that distinctiens based upon
mere belief have no validity wlatsoever in a Movement which from its very
inception refused to judge any man on matrers of belief, It follows from this
simple premise that no matter how much the belief of another student may differ
from ours, he must be recognized as a fellow-student and brother and be appraised
(not judged) by his record and conduct,

Theasophy is not a set doctrine, the credal struceure of which has now been
fully defined, and departure from which throws an opprobrium on the one thus
misled. "Theosaphy has no creeds or dogmas. [t represents a system of thought
wherein broad, universal principles project a general delineanent of a philosophy,
the details of which are far from being known to most students. In the light of
these broad principles of thought, it s not as difficult as might seem ta the out-
sider, to appraise with considerable accuracy the validity and occult worth of
nuny tdeas and conceptions which are definitely “off the track,” vet entertained
by nmuany students in various parts of the Movement. To dingnose their oceule
understanding and their knowledge of the Ancient Wisdom is one thing. To feel
rowards them antagonism, suspicion, or dislike, is quite another, "I'he former is
‘ the exercise of creative thinking and spiritual diseriminabon-—such as might exist
at the time ja the student himself. The latter {s a return to dogmatism, intoler-
ance, and sectarianism, all of which being primarily based on differences of helief,
are definitely aml {rrevocably opposed to the principles of the Theosophical
Movement, and can never become harmoniousty coordinated with the purposes
and objectives thercof,
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et us differ in our views, our opinions, our beliefs, even in the interpre-
tation we may give of this, that, or another teaching. But let us banish from the -
Movement, as a whole, narrow moulds of self-righteousness, shallow grooves
of imagined superiority and the spirit of clannishness and sectarianism,

In the spirit of universality and good-will, let us forge abead umted in
purpose and obiectives, building that network of mutual understanding which
must of necessity become one of the corner-stunes of global consciousness and
world-civilization.

As true Theosophists we conld do much more, but we should do no less,




ATMA-BUNNINIT-MANAS

ERNEST WOOD

In the Makatma FLetters (LLIX)
Master K.H. makes the important
statement that a man wmay be a very
Avistatle or Bacon of intellect, and not
interest the Masters in the least—for,
he says, such maonas, however strong,
does not count for spirituality, T have
elsewhere  {Canadion  Thevsophise,
April, 1948) written an article attempt-
ing to Jdetine the relation of the Mlas-
ters’ warld to ours, and therein ex-
pliined that Masters do not make it
their business to soften the impact of
out karmas (since we need those for
onur education), nor do they innoculate
us with some of their strength in order
to enable us ta face our karma better
{sinte our circumstances provide the
proper opportumty for each of us to
develop his own capacities). Masters
and spiritzal teachers i general per-
form the funecrion of reminding man-
kind of its spiritual origin, nature and
destiny. The essentials of all world
scriptures are within this function,

In the letter abave cited the Master
indicates that Buddhi and Atma consti-
tute the spiritual Konad of man. Let
us, then, try to ubtain clear conceprions
of what these two principles of muan
ave, and how their working is to be
seen in our daily lives,

Moaster says that Munas is of the
earth, earthly (LL.1X ). Manas is man’s
combinative reasoning. lit certain Hin-
du literature the uncombimitive reason
ist called chitta. A fox wakes up in its
den in the evening, finds itself hungry,
and pictures hens in its imagination,
hecause within its experience and mem-
ory hens are associated with the satis-
taction of its hunpger. On the way ta
the hen-coop the fox meets with vari-
ous objects, which he has learnt to
know, There is pethaps a fence with a
hole in it, which he has fouand befare
by trial; he now remembers this, and
also where ir is, that is, its relation to
other nhjects which he knows and re-
members, Tn this case, knowing is recog-
nition of abjects and their specific quali-

ties and activns, Such is the mind thar
is develaped in the animal kingdom, n
which the living being moves about
among many things and is not rooted
10 one spot like a plant,

Man also has this chitte. Fach one
of us has a big mindful of facts and
knowledge, By this we are related ta
the world, which for us is full of recag-
nizable objects. But man has Mlanas
alsa, which conceives classes of things,
names them, and can also plan to alter
and combine them because he has the
capacity for knowledge of class, which
gives him understanding and creative-
ness. Thus, he can think “‘fenceness™
and “henness,” and by this he gets a
grasp of a oumber of things at once
and can work mentally upon their func-
tions, and then put them together into
other classes such as “houseness” and
“machineness.” He thus acts to produce
new combinztions in Nature, such as
houses and, say, printing machines, A
printing machine is a particular expres-
sion of a class idew,

| have deliberately avoided the term
abstract idea in this cannecrion, A ma-
terialist would say rhat “houseness” 15
merely an abstract idea, vesulting from
our perception of a number of hawses,
But the occult point of view is that
“houseness” is a reality actually exist-
ing and a house is something we
limit it to in velation to a given set of
circumstances,

Even so, Manas is concerned with

“ the world of actions or karmas. [t en-

ables the man to recognize and deal
with objects, but only when he gues
further than creativeness and sees (1)
the value of the objects for life, and
(2) the life in the objects, will he
begin to enter upon a life of spirituality.

Buddhi is often translared by wisdom,
sometimes as pure reason, he latter
does naot help much as it is confus-
ing to try to think  of reason-
ing and pure reasoning as the fune-
tions of two different principles of
aur make-up. The word wisdom is very
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Lelpful, for it indicates essentially not
merely a large amount of mentally
stored experienve, as is populacly held,
but a knowledge of life and of things
in relation to life. IFer a teacher to
treat a child as a gardener does lis
plimts s wisdom. He koows and feels
with the Hfe in the child; he regards
that as something growing (as a bit
ef Brahman: from the verbal root,
hridr, 1o grow) awccording to an mward
urge of its own, and so himself merely
provides what it needs for that purpose,
just as a gardener gives water and soil
to his plants and protects them from
other coarser growths which would
ecncroach upon thent and  spoil rheir
Hving, A teacher of children who took
upon himself the role of a sculpror, to
chip amway what he did not want and
leave what he did, or the role of a
builder who collects bricks and plaks
arl fixes them together, and thus tries
tu carve or to build the child would be
just plain unwise,

Ovrdinarily, when dealing with other
people, we often forget their inner life,
andd fail ta pause and reflect upon whas
they are thinking, hoping and sutfering,
Sometimes we startle ourselves with the
theught, “Why, there is a man, or a
woman behind thar face.” 1t is wisdom,
when dealing with people, to know and
remember that they are peaple like our-
sclves and that their bodies are only
subsidiary to that inward life, that,
in fact, we are dealing with lives which
are incidentally using badies, It is some-
thing more than mere knowledge of
things that is then operating: it s
Buddhi which ts awareness of life.

That is why unselfishness plavs such
a large part in occult life and progress.
Things belong to the world of separate-
ness {the very nature of material ob-
jects), but here is the recognition of
reality {the lives) which can How to-
gether without loss of individual dis-
tinetness, As soon as 1 see Hife in my
netghbor [ become interested in it, and
find that its pleasures and serrows and

interests are also nune, But the selfish
person sees anly an animated body and
thinks only of its effects npon his own
separate life,

The lessun of Buddhi is very well
taught i the second chapter of the
Bhagavad  Gitd, Shri Kreishng,  the
Ueacher, first tells his despondent pupil
that the death of the body is in itself
no cause for grief, since the soul sur-
vives aiil returng afterwards to anather
bady. Fle calls this knowledge a matter
of science (sankhpal, and then goes on
(1, 39) ta tell his pupil that he will
now cxplain Hving according to Budd-
hi-yoga, in which von cannot go astray
from the true path in life, You can use
Manas for good or ill, but not Buddh,
There is only good possible, because it
is the knowledge of life,

Thie height of spirituality is reached
when Buddhi jeins with Atma. When
Atma—the inward intuition or awire-
ness of the unitary centre of our vwn
heing which is at the root of our will—
is jained anly with hMoanas, a great sense
uof self-importance 1s aroused. “1" il
“it" are conjoined, and the picture of
nyself as someone definite {a bundle
of badily gualities, customs, habits, fixed
ideas and feehings) s formed, Some-
times the polishing, refining, developing,
amd general gtortfyving of this “person”
wrangly becomes men's idea of spiritual
progress, and their theughts then run
mostly on greatness,

But when Boddhi receives Anna
there 15 a jovful and patural unien, «
veritable beatitude, Fhen we can Inok
at our own personal figure, our mysell,
as ot the self of others—it becomes only
one of the many “yous” that are circling
on the dance-llosr of pevsonal life, Then
indeed dawns something of the realisa-
tion of a pure "1’ which s a spark of
the Divine Flamme {no terms descerib-
ing cither things or “vous™ can function
here), and the Laooker-on begins to be
aware of the true =¥ “kept for him
who false pues by




FROM IIUST 10 COsMU5

SCIENCE APPROACHES THEOSOPHY
NANCY BROWNING

From time immemorial man has pon-
dered the gigantic problem of creatian,
The ereation of man himself, the crea-
tion of this world, the solar system and
the Universe, Man today is no excep-
tion and many scientists earnestly spend
a lifetime searching for a key to the
answer. Up to the present time there
have only heen two “generally” accept-
ed thearies of cosmic creation, and both
of these have been proven defective:
the theory of Laplace, in 1796, and the
Tidal "Fheory of abont 1919,

A few months ago a scientist, Dr,
TFred Whipple, of the Harvard Obser-
vatory, came up with whar is considered
an entirely new theory of cosmic origin,
New to some, yes, but very old to the
students of the Ancient Wisdom,

Generally speaking the theory is as
follaws:

Cosmic dust is the raw material from
which our universe wis made, It floats
like huge puffs of smoke through inter-
stellar space, at first aimilessly and with-
out any center of gravity. ‘T'his enor-
mous cloud is probably some five tril-
lion miles in diameter at first, but al-
most appallingly light in density, having
ihout one small particle of frozen mat-
ter to every five cubic yards of space.
This dust at first was surrounded on
alt sicdes by stacs, in the early stages, but
the light from the stars pushed inwaird-
Iy on the cloud and caused it to collect
mare dust particles and to contract, As
the cloud contracted, its density was
increased enough to establish its own
center of gravity. Thus the dust parti-
cles were drawn lnw.ardly toward the
center of the cloud. “I'he result was
that streams of dust collided and swizi-
ed around and masses of matter were

built up by these collisions and began
to spin towards the center of the cloud;
embryo planets thus formed in the main
dust current. Finally ane stream of dust
started ro dominate, while the cloud
was constantly contracting, and  the
motion  became so rapid  that shock
waves were established, "The cloud sud-
denly collapsed and the dust particles
rushed inward and garhered around rhe
cloud’s nucleus; the result of this was
the Sun. The smaller, planet-like masses
kept on spitaling and the friction of
matter passing over the surfaces heated
them to Hfery incandescence. [n this
stage the solar system took on ah ap-
proximation of its present fornu
This, in brief, is a very sketchy pic-
ture of Tdr, Whipple's new and rather
startling theory.®
‘T'here are to be found many parallels
to his ideas in H. P. Rlavarsky's The
Secret Doctrine, She lays claim to no
new scientific theory on the formation
of the solar system but refers us to the
ancient Gireeks and to the still more
ancient Hindu mystics and the Book of
Dzyan, to which she had access.
Quoting from that Rook, she writes:
“The Central Sun causes Fohat to cul-
lect peimordial dast in the form of balls,
to impel them to move in converging
lines and finally to approach each other
and aggregate.” {Book of Dzyvan)
“Being scattered in Space, withour order
or system, the world-germs come b
frequent collision until their final agure-
gation, after which they become wander-
ers (Comets}. Then the batrles and
steuggles begin, The older (bodies) at-
teact the younger, while nthers repel
them. Many perisk, devaured by iheir
strenger companions. T'hose thar escape
hecome worlds.,” (Yol 1, p. 201)
How much more scientific can one
become?

*Two types of nebulae are faound in our galactic system: diffuse nebufae which are of
lrreguldr form, and plunctary nebulae, usually of elliptical shape, and with stars at

their centers.

The majority of diffuse nebulae are dark;

they ohscure the view in

various directions, The great rift in the Milky Way from Cygnus southward ix a

well-known example.

The bright diffuse nehutae shine on acconnt of the presence of

stars either neighboring on them or actually involved in them. The Trifd Nebula, pic-

tured vo our front-page, is one of them.

e

‘The great nebula in Qrion is another—Editor,
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It is curions that H.P.B. adds to the
abave quotation from the Book of
X2y the following footnote which
carries alinost a prophetic meaning:
“When carefully analvzed and reflected
upon, this will be found as scientific
as Setence could make at, even ar our
late period,”

What else were the ancients writing
about when they told of the fiesce bat-
tles in the skies, if not of the formation
of the solar system? Delve into the
Egyptian legend of the battle between
Cksirs e I'yphon, the Scandinavian
legends, the Northern mythology, and
so on, and vou will fiud in all of them
cchoes of the same inner knowledge.

I'he new theory lits into the gen-
cral theary of evolurion, even if we
Hinit it to its physical aspect alone and
consider it i the light of [Dacwin’s
Origin of Species and his Descent of
e, H the “survival of the fittest”
has any meaming at all, and applies to
the evolution of animal and human
forms, then it must have its counter-
part in the evelutionary history of the
solar system itself,

As above, so below, That is to say
that if man exists and has his being for
a while in embuddicd existence and even-
tually dies, and if all that we observe
around us on this earth moves in a
cvile fram birth to death, then our en-
tire solar system must follow the same
immutable pattern, Death, of course, is
not final, far from it but to us it seems
s0 because of the quasi-eternity of time
herween eventual death — or  rather
phyzical disintegration — and a new re-
hirth. Thevefare, we can safely add to
Dr. Whinple's theory on bow the world
bewmin that this evelutivnaty  patrern
will also have an end —- a relative one,
before beginning again,

To quote again from H. P. Blavat-
sky’s writings:

“I'he appearance and disappearance
uf the Universe nre pictured as an vui-
breathing and inbreathing of “Fhe Grem
Hreath,” which ix eternal, and which,
heing Muaotion, is nne »f the three aspects
of the Absolute — Abstract Svace and
NMuraiion being the other two. YWhen the
‘Great Breath' ix prajected, it ix called
the Divine Breath, amt 35 regarded as

the breathing of the Unkuowable Treity
—the One Existenve — which hreathes
out a thought, as it were, which becomes
the Kosmos. . .. So also is it when the
Divine Bremth s inspired apain the
Universe disappears itle the hosom of
e Grrear Muather,” who then sleeps
Swwrapiped in ler invisible robes,” {Op,
cit., Yalo 1, po 43)

But there does not seem to be any
“first cause” in Dr. Whipple's theory,
Why did the pufls condense to form
anvthing so ordevly as n solar system?
What propelled them? Why was the
formation of a salar system necessary ?
Was it an “accident?”

Other modern  theories bave been
defective for similar reasons, Sone ol
the “missing tinks" i this chain of
causation are doubtless supplied by the
follswing remarkable statement taken
from H, P, Blavaeske's Teiv Unveiled :

“The esoteric doctrine then teaches ...
that the wne infinite and unkopwn Es-
sence exists from all eternity, and in
regular and havmonious suecessions ix
vither passive or active, In the poelical
phraseology of Mabu these comlitinns
are called the '1Yays’ and the ‘Nights
of Brabmid. ., . Upon inaugurating an
active period, saves the Seeret Docirine,
an expansion of this Divine essence from
avithin sutavardly, oceurs in abedience
1o eternal and immotable law, and the
phenvmenitl or visible universe is the
whimate result of the long chain of cos-
mical forces thuy progressively set in
motion. La tike manuer, when the pas-
sive cotdition is resumed, a1 eontraction
of the Divine essence tnkes place, and
the previous work of creation is grad-
unlly and progressively undone, "The vis-
ible universe becomes disintegrated, its
material dispersed; and ‘darkness” sali-
tary and alone, hromls onee more over
the face of the “deep.” T'o use a Mula-
phar which will convey the idea still
mare clearly, an outbreatdhing of the
‘unknown essenve’ produces the waorld;
armd an inhalation causes it 1o disappear,
This process hat been going on from
afl eternite, and ovur presemt wmiverse it
hut onv of an infinite series, aehich kad
o hegluning and avill have o pnd”
Yol ag, pp 204-265)

Another  prominent  scientist,  Thr,
Lynwmn Spitzer, Jr., Associate Profes-
sor of Astru-Physies at Yale Univer-
sity, accepts the new theary of Dy,
Whipple, He suys he believes all stars,
as owe call them, are formed by the
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condensation {rom the cosmic clouds
of dust and atoms. As remarked by
Dr, €. J. Ryan in one of his illuminat-
ing articies:

“Phroughout this seeming infinity of
space astronomers have demansirated
the gxistence of imunense numbers of
galaxies swpvtimes called 'Istand Uni-
verses' because of the apparently empry

©ospaces between them. Lach palaxy is an
agpregation of billions of stars in an
orderly arrangement, more usually tak-
ing the shape of a gipantic spiral re-
volving around a cemiral core of slars
amd containing wmasses of dark cusmic
material not vet, as it is now believed,
condensed intn suns and solar systems,”
{(“I'ne  1'roblemn of the Super-Giant
Siars,” The Theosophical Forum, Sep-
tember, 1947, p. 535)

[y, Whipple's theery of the ortgin
of the solir systemn is a marked approach
te the teachings of the Fsoteric Phil-
esophy, Tt is a step in the right divec-
tien, amd a further vindication of the
ideas contained I the monumental

works of . P, Blavarsky. In this our

twentieth century, men are coming

closer to the trath daily. There 15 less
materialisim, more fatth, and a great
deal of humility among our greatest
and most enlightened minds. Men like
Ceorge  Gamow,  Gstaf Stromberg,
Lecomte du Noiiy, Fred Whipple, .
B. Rhine, Sir Richacd Tute, and oany
others, are coming into the lmelight
and saving things which ‘Iheosophy has
always taughe, and always will pro-
claim, ‘They help a cause of which they
know little or perhaps nothing, and
for their help we humbly thank rhen,
Let us hope and pray that this be the
bepinning of an era of true enlighten-
ment. Ler us trust that this is the dawn
of mare than hope and faith, rather an
actual  manifestation  of  our  dearest
dreams — an era, nay an seon, of great
scientific achievement tn all fields of
endeavor, based upon more enduring
and spiritually-ethical vaiues,

THE JUUINEY

HELEN R. 5CHMIDT

When the pilgrim begins the journey
through the valley of the shadow he
is confronted by a combination of re-
actions which form the pattern of his
lewer nature.

He nmist slay this monster which he
has created by lis pegative thoughts
and aets of lust. No physical torture
san be compired to this time of testing
aml indecision. There are no words
to deseribe it The experience is unique,

T'he valley s surrounded by mouwn-
tains of doubt, At the gate sits the ad-
versary, Iar atop the highest moun-
tain peak is o bight almost indiscern-
ible. "The Watcher waits in silent
longing, "Fhis s the beginning of a
journey fram which there is no return.

Time cannot be said to exist here,
it may tuke one fleeting instant or an
iwon of time for the traveller o make
his decision,

When the battle of decision is won

the drigon no longer holds shut the
gate to his inner consciousness. Now
every thouglht, every feeling resulting
from a theught is challenged before it
enters the gate. Who is the Challenger?
It is the guardian angel who, with
twn-edged sword, stands at the gate
of Lden, 1t is the t¥ler. Some call ir
their Higher Self. The name matters
nat,

I"he divst trembling steps of the pil-
grim are agony.  Indecision  pursies
him, Discrinuination, he has not. [er-
ror of the unknown clutches ar him.,
Along the roadside is a tangled growth
of fear which he himself planted,

The monster, left for dead, prursues
him into the narvowest and darkest
place where the fiercest of battles takes
place, [f the monster wins, then the
journey must be bBegun all over agam
annther time,

When the travelter finally overcomes,




he finds o boteomless chasin hefare him,
tHe must build a bridge in order to pass
over. T'his bridge is Antahkirana. It
1s the conuecting link between his lower
nund and the Higher Self. As the mon-
ster 15 necessurily different for each one
and yet the same for all, so are the
toals different and yet the same.

The bridge of self-mastery is short
and long, stout and weuak, depending
on the inner strength and lack thereof
in the butlder, A seeming paradox that
if in weakness s strength, so in
strength can ever be found weakness,

While he labors the Guardian keeps
watch at the gate, 1t never sleeps, but
the labarer, if he isn’t wvigilant, may
place a barrier between himself and the
gate. At the beginning of his labors he
is prone to seek and give advice, The
inner consciousness is not weak, but he
15, GGreat harm can come to him unless
he is watchful and works from within.
He must remember that each goes his
way alone and advice may weaken in-
stead of strengthen him,

If he is already sensitive to the forces
surrounding him and knows the weak-
ness of his own mental and emotional
nature, no amount of talking will do
any good. He can talk until the lines
in the pattern run together and find
himself in a warse state than before,

Others may listen; some will under-
stand, hut they cannot help him hevond
the point of encouragement, and this
point instead of coming closer gets
farther away. Continually to seck ad-
vice and talk of his problems to all
who will listen is nothing but justi-

H.P.B. OGN OCCULTISM

fying his own shortcoming. Much talk
clogs the channel of intuition and
creates thought-forms which impede his
labors,

The journey is scarcely hegun. All
the while he Eabors, the chasm yawns
ever wider and darker, scemingly. But
ahead is a place of respite. The joy in
a closeness ro his Source, plus an inner
divining knowledge, make him acces-
sible to those in need.

Here he must be cautious indeed. "o
listen and give comfort to those wha
have nat yet passed through the gate
is all he can do. But to those others
this is of immeasurable value. If he tells
another the road he took, that one may
hecome lost for a time, [f he lends ma-
terial from his own labor, it won’t fit
the other bridge.

He will find himself judged by the
standards of those around him and, for
i tinte, be afflicted by liscouragement
and loneliness. He will then remem-

ber his judgment of others according -

to his own i1deals. So will he cease 1o
judge and thereby make his judgment
from the outer world less.

He will know that whatever is, 1s
best. "I’hat he has built his Karma,
measuring each telling moment as beads
threaded on a string. “T"he measurement
of the Law is exact aad his use of such
knowledge determines the rhythm,

T'hen he will know there are limita-
tions in all states of being short of the
Absolute; that these very limitations
carry their own compensations. "hat
nothing is permanent but change, and
change in itself is conditioned hy the
direction of the pilgrim himself,

Occultisim is not magic, thongh magic is one of its tools.

Occultism is not the acqnirement of powers, whether psychic or intellectual,
though both are its servants. Neither is occultism the pursuit of happiness, as
men understand the word; for the first step is sacrifice, the second renunciatian.

Life is built up by the sacrifice of the individual to the whnle. Fach cell
in the living body must sacrifice itself to the perfection of the whole; when it
is atherwise, disease and death enforce the lesson.

Oecultism is the science of life, the art of living,
— Lurifer, London, Vol, 1, Seprember, |887.

10




i

et

}.

fa

2

-

e

RN W

r

-

w

not drawn to

H. P. BLAVATGRY AND SPIRITUALISM
PIONEERING IN QCCULTISM

{(Concluded from the Julp-dugust issur)

Writing to her relatives in Russia

about the Fddy séances, Madam Bla-
vatsky savs:

“I saw and followed the process,
I konew Will Fddy was a genuine
medium, and the phenomepon real
as it could be, and, therefore, when
days of trouble came for him, | de-
fended him in the papers. 1n short,
for zll the years of experience n
America, 1 never succeeded in bilenti-
fving, in one single instance, those |
wanted to sce. [tis only in my drewms
and  personal  visions  that 1 was
brought in direct contact with my
own blood relatives and friends, those

berween whom and myself there had

been a strong mutual spiriteal love.

“For certain psycho-magnetic rea-
sons, too long to be explained here,
the shells of those spirits who loved
us hest will not, with a very few
exceptions, approach us, They have
no need of 1t since, unless they are
irretrievably wicked, they have us
with them in Devachan, that state
of bliss in swhich the wmonads are
surrouicled with all those, and that,
which they loved—objects of spi-
ritual aspirations as well as human
eatities, ‘Shells’ once separated from
their higher principles have naaght
in common with the latter. "They are
their relatives
fricndls, but rather ta those with
whom their terrestrial, sensuons af-
finities are the strongest. I'hus the
shell of a dronkard will be drawn to
one who is either a deunkard already
or has a germ of this passion in him,
in which case they will develop it by
using s organs to satisfy their crav-
ing. One whao died full of sexual
passion for g still living partner will
have itz shell drawn to him or her,
ete. We Theosoplists, and especiatly
oceultists, must never lose sight of
the profound axinm of the Esoteric
Doctrine which teaches us that it s

we, the living, whe are driovwn toward
the spirits—but that the latter can
never, even though they would,
descend to us, or rather into our
sphere.” (A. P. Sinnett, fncidents
in the Life of Madame Rlavatsky.

orig. edit., 1886, pp. 131-133.)

b anather letter to her fanuly, which
was translated from the Russian by ler
niece, Mrs, Vera Vladimirovna Johns
ton, the daughter of her sister Vera
Petravon, Madam Blavarsky writes:

“It stands to reason that this mere
ceirthly refuse, irresistibly drawn to
earth, cannot follow the soul and
spirit — these highest principles of
main's being. With horror and dis-
gust | often observed how a rve-
animated shadow of this kind sepa-
rated itself from the inside of the
meditm ; how, separating itself fram
his astral body and clad in someone
else’s wvesture, 1t ])I'[".ttfll(]{'.{] to be
smneone's relation, causing the person
to go into ecstasies and making people
open  wide theic hearts and  their
embraces to these shadows whom they
sincerely believed to be their dead
fathers and brothers, resuscitated to

convince themn of life eternal as well

as to sce them, . . . Ol if they anly

knew the truth, if they only believed !

[f they saw as [ have ofren seen a

monstrous bodiless creatnre sewzing

hold of someone present at these

Spiritualistic sorceries. It wraps a

man as if with a black shroud and

slowly disappears in him as if draowvn
inta his bodv by each of his living
pores.” ( The Path, New York, Vol,

ix, February, 1895, pp. 380-81.)

A similar passage occurs in Sinnett’s
Tucidents (pp, 178-79), wherein the
explanation is given by H.P.3, to the
effect that:

“. . these simnlacra of men and
wammen are made up whaolly of the
terrestrinl  passtons, vices, and

worldly thoughts, of the residuum




of the persanality that was; for these
are only such dregs that could not
follow the liberated soul and spirit,
and are left for a second death in
the terrestrial atmosphere, that can
be seen by the average medium and
the public, ., ."”

After Madam Blavatsky'’s arrival
at the lddy homestead, new and strange
materializations occurred at the séances
—people of various races and distant
countries ; whereas previously only Red
Indians and relatives of visiting Amer-
icatts had manifested. There was novelty
and excitement jn listening 1o “spirits”
sing in Georgian and Russian, play the
national Circassian dance, the Lezginka,
and In seeing the picturesque costumes
of Kurdizsh spearmen, African tribes-
men, iflis merchants, Georgian serv-
ants, and even a Russian gentlemin
Having thus created a stir in Spiritual-
istic circles—for all these things were
reported in the Daily Graphic by Col.
Oleott—DMadam Blavatsky returned to
New York after a fortnight, but hence-
forth carried on o correspondence with
the Colonel.

[t happened that she had reache:l
“Spirit Vale” and the Eddy's home-
stead the very day afrer a certain Dr.
BBeard bad left, He wus not convinced
of the phenomena he witnessed, and
wrote to the Daily Graphic in a scep-
tical strain, even offering “when your
corrgspondent returns to New York, to
teach him on any convenient evening
to de all that the Eddys do.” Now,
Madam Blavatsky has told us that she
“was sent from Paris on purpose to
America, to prove the phenomena and
their reality.” She, therefore, took up
the gauntlet thrown down by Dr.
Beard, and entered the arena of the
New York press world with an article
entitled “Marvelous Spirit Manifesta-
tions, a Reply to Dr, Beard.” (Daily
Graphic, New York, Vol v, October
30, 187+, p. 873; also The Complete
Warks of 1. PP, Blavatsky, Yo, i, pp.
[13-16}, Therein she writes:

“1 do not know Dr, Beard person-
ally, nor do 1 care to know how far
he is entitled to wear the laurels of

his prafession as an M. 1. ; but what
1 do know is that he may never hope
to equal, much less surpass, such men
and savants as Crookes, Wallace, or
even Flammarion, the FFrench astron-
omer, all of whom have devotet! years
to the investigation of Spiritualism,
All of them came to the contlusion
that, supposing even the well-known
phenomenon of materialization  of
spirits did not prove the identity of
the persons whom they purpotted to
represent, it was not, at all events,
the work of mortal hands; still Tess
was it a frand. . .,

“ .. Pray why should a Paily
(Fraphic veporter be the only bne se-
fected by G, M. Beard, M.I., for
initiation into the knowledge of so
clever a ‘trick’? [n such a case why
not publicly denounce this universal
trickery, and so benefit the whaole
world? But IDr. Beard seems to be
as partial in his selections as he is
clever in detecting said tricks, 1hdn’t
the learned doctor say to Colonel
Olcott while at the IEddys’ home that
three doltars’ worth of second-hand
drapery would be enough for him
to show how to materialize all the
spirits that visit the Eddy homestead ?

“To this | reply, backed as 1 am
by the testimony of hundreds of re-
liahte witnesses, that all the ward-
robe of Nibla's “I'heatre would not
suffice to attire the numbers of spirits
that emerge night after night from
the empty little closer.

“Iet TIr, Beard rise and explain
the following fact if he can: ! re-
mained fourteen days at the [Eddys’.
I that short period of time [ saw
and recognized fully out of 119 ap-
paritions seven spirits. | admit that
! was the only one to recognize them,
the rest of the audience not having
been with me in my numerous travels
throughaut the Last, but their vari-
ous dresses and costunies were plainly
seen and closely examined by all.”
After enumerating and  describing

the seven apparitions, Madam Blavat-
sky closes her letter with the following
challenge:

12
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.. b am more sveptical in Te-
ceiving evidence from paid mediums
than many unbelievers. But when 1
receive such evidences as 1 received
ar the [Eddy's 1 feel bound on my
honour, and under the penalty of
confessing myself o moral cowaed, to
defend the wediums, as well as the
thousands of my brether and sister
Spiritualists against the conceit and
siander of ane man whoe has nothing
and no one to back him in his asser-
tions, 1 now hereby finally and pub-
lichy challenge 13r. Beard to the
amount of $300 to produce bhefore o
public audience amd under the same
conditions the manifestations herein
attested, or failing this, to bear the
swnominious consequences of his pro-
posed exposé.”

Im her Serapbuok [, above the pasted
clipping of this acticle, hee firse onie in
the American press, H.P.B. has writ-
fin: “Flashes of the storm raised by
Th. G. Beard's Lies (H.P.Bs st let-
tee ).’ She has added the following
comment as a fuotnote to the list of the
seven "spirits” seen by her: *“I'hey may
be the portraits of the dead people they
represent {they certainly are not spirits
pr souls), yet a real phenomenon pro-
duced by the Elementaries. H.P.B.”

This truly Russian bomb, exploded
with  such  suddenness, rveverberated
throughout the American Spiritualistic
world and even abroad. Dr. Beard did
not accept the challenge, but replied in
nine columns of the Daily Graphic of
November 9th. Once mare, H.P.B. took
np e eudgels for the ¥ddys in particu-
far, and Spiritualism in general, carry-
ing out her orders to “prave the phe-
nemenit.” Her second fetter was called
“I)r. Beard Criticized,” and appeared
in the Daily Graphic of November 13,
1874 (Vol. v, pp. 90-91 ; also Complere
Harks, Vol i, pp. 16-24). 1t is sinalar
in context to her first letter and shows
the utter fallacy of [Ye. Beard’s posi-
tiois, At the end of the clipping, as
pasted in her Scrapbook 1, p.2, H.P.1.
has written: “So much in defence of

phenomena, As to whether these spirits
are ghosts is another guestion. [1.P.B.

Of course, these two startling articles
in the New York Press established her
as a champion of Spiritualisu. She be-
cate a figure of international note in
the spiritualistic wocld, 'T'he Spirttualist
of London published Januavy ist, 1875,
an article by Benjamin Coleman on
“WMlaterialized Spirit Forms,” in which
the writer said, amog other thinzs:
“The Conntess” presence at several of
the Edily séances led to most surpris
ing manifestations, including the ap-
pearance of several spirits of persons
known to her in foreign countries.” (n
this H.P. K. comments in hey Serapbaot
I p.7:“Yes, for | have called them ont
myself.”

Colentan closes by saving: " These
American facts, coupled with owr own,
should have an smportant bearing in
correcting the errors of bath science and
theologyv.” To this H.P.B, adds a pen
and ink annotation: “And—5Spiritual-
ism, please add. Belief in the agency of
‘spirits,” or dJisembodied souls, in these
phenomena is as foolish and irrational
as belief in the agency of the Holy
Ghost in the fabrication of Jesus—if
the latter ever lived, H. P. Blavatsky.”

Her own occult interpretation of the
phenomena, aml the laws governing
them, stands out from every ane of
these cursory comuments and annota-
tions and should be carefully borne in
mind.

Before closing the doov on the Beard
incident, it will be of interest to ki
what conclusions  Madam  Blavarsky
drew from this, her first public experi-
ence with the Spivitualists of America.
She wrote a lbetter abont the whale
affair, which was published in full in
the Londan §Spiritaaiist of Deceiber
13, 1874, under the title of “Lack of
Unity Among Spiritualists.” She sub-
mitted it alsa to the American Spritual-
istic journals, and one of them, the
Roston Spiritual Scientist, edited by
Eibridge Gerry Brown, printed extraces
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cie over here from France with
feelings not unlike those of a Mo-
Iimmedan approaching the birchplace
of his prophet. | had forgotten that

from it i 1ts December drd issoe, under
the caption “Mme. Blavasky: Her [x-
perience—Her Opinion of American
Spiritualism and American Society.”

(Complete 1 orks, Vol a, pp, 24-26).
In this important article, H.P.B,,

taught by bitter experience, writes as
follows:

“As it 15, [ have only done my
duty: first towards Spiritualism, that
1 have defended as well as | could
from the attacks of imposture uoder
Its too transparent mask of science;
then, towards two helpless, standered
‘mediums’—the last word becoming
tast in our days the synonym of
‘martyr'; secondly, | have cantribu-
ted my mite in opening the eyes of
an indifferent public to the real, in-
trinsic value of such a man as Dr.
Beard, But [ am obliged to confess
that I really do not believe in having
done any good——at least, any prac-
tical good—to Bpivitualism  itself
and I never hope to perform such a
feat as that were | to keep on bom-
barding for an eternity all the news-
papers of Americn with my chal-
lenges and refutations of the lies told
by the so-called ‘scientific exposers.

“It is with a profound sadness in
my heart that 1 acknowledge this
fact, for 1 begin to think there is no
help for it. For over fifteen years |
have fought my battle for the hlessed
truth; | have travelled and preached
it—though T never was barn a lec-
turert—irom the snow-covered tops
of the Caucasian Monntains, as well
as front the sandy valleys of the Nile,
1 have proved the truth of it prace-
cally and by persuasion. For the sake
of Spiritualism 1 left my home, an
easy life amongst a civilized society,
and have become a wanderer upnn
the face of this earth. | had already
seen my hopes realized, bhevond the
most sanguinary expectations, when,
m my restless desire for mave knowl-
edge, my unucky star brought me to
America,

“Knoewing this country to be cthe
cradle - of medern Spiritualism, 1

‘no prophet is without honor save
i his own country.” In the less than
tourteen manths that 1 am here, sad
experience has but too well sustained
the never-dying evidence of this im-
mortal truth.

“What little T have done towards
defending my belief, ! am ever ready
to do over and over again, as long
as [ have a breath of life left in me.
But what good will it ever do? We
have a popular and ever wise Russian
saying that ‘one Cossack on the bat-
tlefield is no warrior.” Such is my
case, tagether with many other poor,
struggling  wretches, every one  of
whom, like a solitary watch, sent far
dhead in advance of the army, has to
fight his owa battle, and defend the
entrusted post, unaided by no one
but hamself, There is no union be-
tween Spiritualists, no ‘entente cor-
diale,” as the French say. . . . Year
after year the American Spiritualists
have allowed themselves to be ridi-
culed and slighted by everyone who
had a mind to do so, protesting so
feebly as to give their oppenents the
most erroneous idea of their weak-
ness, Am [ wrong, then, in saying
that our Spiritualists are more to
be blamed than 13, Beard himself in
all this ridiculous polemics? Moral
cowardice breeds more contempt than
the ‘familiarity’ of the ald motto.
How can we expect such a scientilic
sleight-of-hand as he is to respect a
bedly that daes not respect itself?, . .

I the seventies of last century very
hetle was konown in the Occideat re-
gitrding gennine yvoga or magic. The
task entrusted to H.P.B. by her vwn
teacher during this preliminary period,
was to shift the attention of the Spiritu-
alists away from the phenomenalism
to o very much higher aspect of spiritual
truth.

i+




She hoped that the Spiritualists
would accept the larger knowledge
which explained the rationale of ctheir
phenomena, Her public work with them
consisted 11 defending the honesty of
some mediums, and exposing notorious
frawds. “The Spiritualists looked to her
at first as to a valuable ally, But when
she was ardered to explain some of the
truths underlying the phenomenal as-
pect of Spiritualism, many repudiated
her and her teachings, and turned
against her. T'he philosophy of the phe-
nomena was not then to be found any-
where in  Spiritualism;  phenomena

alone held the feld in 1874,

After a period of considerable nevws-
paper polemics, H.P.B. began to give
more and more of the real interpreta-
tion of the phenomenal side of Spiritual-
ism, lu her Serapbook |, p.24, her pen
and ink comment contains the following
words:

¥, . Ordered to begin telling the
public the truth about the phenomena
and their mediums, And note my
martyrdom will begin! T will have
afl the Spiritualists against me in ad-
dition to the Christians and the Skep-
tics. T'hy Will, oh, M . - . be done!
H.P.B.”

This was in May, 1875 In the
same Scraphook 1, p. 53, there iz to
be found a further notation which reads
thus:

“Orders received from India di-
rect to establish a philosophico-reli-
gious Society and choose a name for
it—also to choose Olcott, July 1875."”

T'he most telling statement of the
real situation in her own words, is con-
tained in the “lmportant Note,” writ-
ten in her own handwriting, in two cul-
umns, on a separate sheet of paper, and
appended as a fAv-leaf to her Scrapbook
1, at the place where she pasted a clip-
ping of her important article *““The
Philadeiphia Fiasco, or Who is Who?"
{ Banner of Liyht, Bastan, January 30,
1875.) ‘I'he actual date when this fly-
leaf was added is not known, but it is

obvious from its contents that it was
but a short time before the formation
of the Theosophical Suciety as such.
She says therein:

Impurtant Note

"Yes, 1 am sorvy to say that 1 fied
to identify myself during that shame-
ful exposure of the medinms Holmes
with the Spiritualists, 1 had to save
the situation, far 1 was sent from
Paris on purpose to America to prove
the phetiomena and their reality and
—show the fallacy of the Spiritualis-
tic theories of ‘Spirits.’ But how could
1 do it best? 1 did not want peaple
at large to know that | could pro-
duce the same thing at wifl. 1 had
received (JrpERS to the contrary, and
vet, 1 had to kecp alive the reality,
the genuineness and persibility of
such phenomena in the hearts of those
who from Materialists had turned
Spiritgalists and now, owing ta the
exposure of several mediums  fell
back, again, returned to their skepti-
cism, This is why, selecting a few of
the faithful, 1 went to the Holmses
and helped by M., and his power,
brought out the face of John King
and Katie King in the astral light,
produced the phenomena of materi-
alization and—allowed the Spiritual-
ists at large to believe it was done
thro' the medivmship of  Mois
Holmes, She was terribly frightened
herself, for she knew that (iis once
the apparition was real, 1)d 1 do
wrong? The world s not prepared
vet tn understand the philosophy of
Oceult Sciences — let themy assure
themselves first of all that there are
beings in an ivisible world, whether
‘Spitits” of the dead or Flemeniads;
and that there are hidden powers in
man, which are capable of making
a (rad of him on earth.

“When 1 am dead and gone people
will, pechaps, appreciate my disinter-
ested motive. [ have pledged my word
ta help peopte on to Fruth while
living wrd—will keep my word, et
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them abuse and revile me, Let them
call me a Memunst and a Spiricualise,
and others an fmpusior. The day

Society—a secret Sociery ke the
Raosicrucian Ladge. He promises to
help.

will come when posterity will learn
to know me better,

"0 poor, foolish, credulous, wick-
ed world!

“M . - . brings onders to form a

H.P.R.”

Such, in brief outline, was the pre-
timinary backgronnd of the Theosophi-
cal Society,

QUESTIONS AND ANSWERS

The Falitorial Oftices of Theosophia will be glad 1o receive from readers
and inguirers questions regarding the teachings of ‘T'heosophy, or anything
connected with the heosophical Movement, We welcome especially questions
from young people who liave just discovered the existence of the Ancient
Wisdom, and desire guidance in their remding and studies. The questions
will be answered to the best of our abilities and will be either printed or
sent out in mimeogriphed form, We wish all subscribers and readers 1o feel
that they can contribiute materiatly ro the value of this magazine by bringing
up subjects for discussion, —ditor

THEOSOPHICAL MOYEMENT
{Partial Directory)

THE THEOSOPHICAL SOCIETY: Intern'l Hdarts, Adyar, Madras, India. C. Jinarajadasa, President.
Oif. Organ of the Pres.: The Theosophist.

United States Section: James 5. Perkins, Gen. Sec'y, "Olcott,” Wheaton, Ili. Off, Organ: }
The American Theosophist. }

Canadian Section: Lt.-Col, E. L. Thomsen, Gen. Sec'y, 52 isabella St., Toronta, Ontario. Off,
Grgan: The Capadian Theesophist (Dudley W. Barr, Editor).

Canadian Federation: Elsie F, Griffiths, Gen. Sec'y, 571 Richard 5t., Vancouver, B.C. Off, Organ:
The Federation Quarterly.

Literature: The Theosophical Publishing House, Advyar, Madras, India, and €3 Great Russell 5t.,
Lendon W.C. 1, England. — The Thecsophical Press, “Oleatt,” Wheaton, (. — Editions Adyar,
4 Square Rapp, Paris vii, France. — The Theosophical Book Association for ihe Blind, Inc.
IFlavia B. Snyder, Pres.}, “Krolona," Qjai, Calif.

THE THEQSOPHICAL SOCIETY: |Intern'l Hdagrts., Covina, Calit,, US.A, Arthur L. Conger, Leader.
Qff. Organ: The Theosophical Forum.

American-Canadian Section: lohn P, van Mater, Pres., Theosophical Headquartiers, Covina, Calif.
Oif. Organ: Lucifer. .

Literature: Theosophical University Press, Covina, Calif. - Theosophical Book Co., 119 3
Stoughton Rd., Guildford, Surrey, England. — U.M., C.A.J. van Dishoek ¢.v., Nwe. 's.Graveland- -
scheweg 36, Bussum, Holland. — Bax 2135, G.P.O., Sydney, Ausiralia. -— Teosofiska Bokférlagen,
Tegnérsgatan 29, Stockholm, Sweden.

THE UNMITED LODGE OF THEOSOPHISTS: selected list of centers —
Los Angeles 7, Calif.,, 245 West 33rd 5t. Literature: Theosophy Company, publishers of the
magazine Theosophy.

Bombay, India, 51 Mahatma Gandhi Rd. Literature: Theosaphy Company, Ltd., Publishers of the
masgazing The Theasophizal Movoment. International Bosk House, Ltd, Bombay 1. -—
“Acyasangha,' Malabar Hill, Bombay &, £ditors of the magazine The Aryan Path.

Bombay 19, India, Ananda Nivas, Bhau [aji Road, Matunga.
Londan, England, 17 Great Cumberland Place.

Paris v, France, 14 Rue de I'Abbé de i'Epée.

Sydney, Australia, Federation House, 166 Philip 5t.
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A THDUGHT TD REMEMBER

“. .. the greatest mark of hwmnan folly is the feeling of self-satisfaction
in our own impeccable virtues, a feeling which we but increase by foolishly com-
paring out own virtues with the real or imaginary manifold defects and imper-
fections and sins and failings of others around us, who belong more or less to
the same line of spiritual effare to which we have consecrated our lives. No
true Fheosophist, no Theosophist worthy of that sublime title, can ever 1
real satisfaction in condémmation of athers, or in pointing out how much better
athers might have done, if they had but followed ‘our’ ways, or ‘our’ particulari-
ties of belief, or ‘our’ methods of performing duties,

“Let us conscientiously examine ourselves rather than scarch for the failings
in the characters of others, and thus doing we shall fit ourselves to be hetrer
servants of the Great Ones whuse chelus swe aspire to be. “The haughty isalation
of the cgoist in his self-pride and biased judgment is probably one of the mast
pathetic spectacles that human folly offers for our study. Lt is the worst possible
psychology to lie under the delusion that we cau convince others that our ways
are better ways, if we choose the method of eriticizing them or of throwing nmind
at them: for this feolishness simply ahenates them from us instantly, acd in
addition arcuses in their hearts a fecling probably of injustice, and in any case
of antagonism and dishike. Sympathy, kindliness, frank confession of our own
failings where such confession will lead to u hetrer mutual understanding; purniy
of motive and of life, and the self-dedication of the heart without thought of
reward to onr Blessed Cause — afl without criticisin of others: this [ do believe
is the Way which we should follow. . .. 1t is the man who really and sincerely
strives to do justice wnto ali, and to do it in a kindly and sympathetic way,
whe is really successful in his purpose; and this is true because he is strong in
his sense of right. He is aot torn by hatred, ner is his mind distorted by erooked
motives, and therefore he feels confident in his own strength and in the justice
of his cause.”

—(. de Purucker, Afessages ta Conventions, pp. 244-245.
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ARE WE AFRAID DF DREAMING?

BORIS de ZIRKGFF

In a few weeks, another year of our current reckoning will have come to
an end.

Another three-hundred-and-sixty-five-days of empty hickering, of arrogant
deception, of ruthless coercion and world-wide deceit.

Some call it ouwr “Christian civilization.” Others term it the “age of science”
Still others use less complimentary, yet perhaps, more apt teris to describe the
essential character of an era which scems to have completely divorced itself from
all sense of ethics, and persists in deifying the comperitive, cruel, selfish, amd
inhuman aspect of men's hearts and minds.

We are caught in the web spun by our own individual and collective efforts.
We have preferred exploitation, rapine, revenge, hatred, self-justification, brural
force, and selfish aggression, to justice, fair-play, kindliness, understanding, syim-
pathy, and self-forgetful help.

We have sacrificed honor, honesty and the spirit of the pioneers, to the
goddess of eur “high standards” of living, and preferred to frighten people with
nightmares of other and bigger wars, vet 1o come, rather than to play the role
of peace-makers, whase only weapon is integrity and the silent power of an ideal.,

- And the “we' is applicable the world aver, and should not be read as mean-
ing any one branch or section of the world-wide family of nations which refuse
to live with each ather, yet cannot live apart.

But of course Theosophists are supposed to be “idealistic,” and the “realism”
af the world, it appears, can hardly be understood by them, Perhaps! Neverthe-
less, Thevsophists like to conjure pictures of “what might be,” anid to weigh their
“Ilealism’ against the so-called realism of brutality and conceit, which is sup-
posed to be the basis of all life from the standpoint of a certain philosophy
current these days in the world,

And what a picture some of us could summon from the world of “ideals™!

A world at peace. War has been abolished. Armed conflicts, while still a
passibility, are improbable, because they have been found to be ton costly and
too destructive, Nations have disarmed. Armies and navies have became a thing
of the past. The millions of men who led totally unproductive lives in their
ranks, and lived, parasite-like, on the fat of the land, for no creative purpose
whatsoever, are now employed in lines of work where their effort counts for
the upbuilding of nations, An international police farce has been organized,
patrolling the world, armed with the indefinable power of persanal and collective
integrity, and the pursuit of justice for all, The intercourse of nations has
become at least as safe as the crossing of a strect under the watchful eve of the
cop. armed with ., . a whistle!

‘Tariffs have been abolished. The inter-conmunication of all people, and
their mutual trade, are a matter of course. I'he riches of all the lands hage
been pooled, and administered by the maost able people, in council assembled,
There are no longer countries “possessing” coal, or others “having” u great deal
af iran, or others still “owning” a lot of wheat, ['hese products of mother-
nature are the combined property of mankind, and are produced and grown
and distributed wherever they may be needed, and only when needed.

Hard and fast boundaries have been abolished. Class war lhas become a
nightmare of the past. World-wide travel is the order of the day., World-wide
exchange of students is the normal method of educarion, Old-timers speak abour
various addities of the past, such as passports, forms, applications, permissions,
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visas, and guotas, which used to plague mankind apd prevent free intercourse
between the nations of the world. g

Medicine is for all whe peed it and not just for those who can afford it.
We have taken care of all who are aged, and crippled, and under-privileged.
We are well on the way towards abolishing altogether those conditions which
in the past gave rise to destitution and want, Charities have been dismantled
also, and have been replaced by permanent reform and symipathetic laws which
require no organized solicitation of help, '

Science has become a servant of mankind, instead of its executioner. Tt has
become truly free, No clique, class, or political pressure group, can eunslave
it any longer, lts one purpose (s to bless the human race with new discoveries
of nature’s encrgies and forces, Its achievements are administered by some of
the meost enlightened people of the earth, serving as Trustees of the Fluman Race.

Mankind has ceased to build monstrous cities, wherein men and women
lose touch with Nature and devote their lives te the worship of money and
mutual exploitation. Garden-cities are built, wlherein trees and flowers and
fountains, and even the produce of mother-earth, can mingle with human habi-
tations, and enhance the beauty of life.

We gradually begin to lose all interest in heavy industrial production,
hased an coal, oil, and synthetic chemicals, because slowly but surely the forces
tapped within the atom are displacing all that was ugly and cumbersome and
noisy in our industriat set up. It does not happen overnight, but spreads every-
where at a steady pace.

Organized religion has been disbanded. Mankind is beginiing to live a
simple life of brotherhood, Preachers have lost their message, and big cathedrals
their financial support. We are learning the laws of nature and of life from
actual experience with each other, the advances of science into new and undreamt
of fields of investigation, and from the gradual awakening of those latent powers
and knowledge which every man and woman possess deep within their souls,

We have re-discovered a long-forgotten science — the Science of Nature —
at once religious, philosophical and scientific, which some of the ancient races
possessed, The ethics of that science are taught to us from our very school-
days; and the scientific and philosophical foundations of it are being studied,
to any degree desired by the student, in all the recognized institutions of learning,
the world over, It is a system of thought which is akin to the (‘resis of ancient
Greece, the Brahma-vidyd of India, and the Myszeries of early Chrisnamty,
1t requires no pulpits and no churches; no clergy and no collections; no ricualisng
and no processions, All that is needed to grasp it is a correct foundation of
brotherly life, which is entrenched now both in school and at home,

Politics are dead as the proverbjal door-nail. No more parties, factions,
elections, controversies, propaganda, class rivalries, and the power of the dema-
gogue over silly crowds. The lands are ruled by the must enlightened people

within them, on a hierarchial basis of delegated authority, and under the inspira-

tion of the ideal of mutual service.

We have . ..

Oh, but wait a moment! ., . . Are we crazy, even to think of such
“Idealistic ™ schemes, when the realistic world surrounds us va all sides, presses
upon us, forces us into a narrow groove? ., . .

Well, after all, is there any harm in occasional dreaming?

So, you and [, readers, have “dreamt” for a while, before returning to our
puts and pans!

Here's hoping the next 365 pressing, pushing, fretful, jolting, speeding,
hard, realistic days . . . will find us at least one inch closer to the *“dream”
we lhave been caught indulging in, . .,
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IVERSON L. HARRIS

“The coming of Christ,” means the prerence of CHRISTOS In 8 regenerated world,
and nat at all the actual coming in bady of “Christ” Jesus) . . . this Christ is w be
sought neither in the wilderness nor “in the inner chambers,” nor in the sanctyary

of any temple ar church built by wan;

for Christ— the true esoleric SAVIOR — {5 no

man, but the ThviNne PRINCIPLE in every hwinan being. lle wha strives 1o resurrect the

Spirit crucified in him by his pavn terresirial passions, and buried deep in the

N

sepulcher™

of his sinful Aesh; he who has the strength to mll hack the stone of maticr from the
door af his awn inner sanctoary, he has the risen Christ in him.— 11, . Blavarsky,
“I'he Esateric Character of the Gaspels,” Lacifer {London), Vol. 1, November, 1887,

Sooner or later in his progress to-
wards inner enlightenment and peace,
the student of Occultism — which has
been defined by FEP.B. as “the Science
of Life, the Art of Living"— s forced
by his very aspirations towards the light
to realize that the anly Savior on whom
he can and must eventually depend
the Divine Principle at the core of him,
his own Higher Self, the God within.
‘I’he more one studies and ponders the
meaning of H.P.I3.’s Lh"l”{ll‘lgll'lg words,
and checks them with his own inper ex-
periences, the more does their inescap-
able truth compe!l recognition. In this
samie article she wrote:

Christos, or the “Christ-condition,” was
ever the synunym of the “Mahatmic-
condition,” i.e., the um(m of the man with
the (Iivine principle in him.

How may one bring about this
union ? How may one find the esoteric
savior? Ohnly those who have accom-
plished this union and have thus
“worked out their own salvation with
diligence” are qualifiel to show the
way. T'hese are the spiritual Sages and
Seers, whao have so far transcended the
limitations af personality, that they
have become Cosnue Forces far the
inspiration and guidance of their strug-
gling vounger brothers trailing along
behind them on the evolutionary Tadsder
of tfe, Humanity has never been with-
out its spiritual guides, its Elder Broth-
ers, its Masters nf \Vl:-s(f()lll‘ who have
achieved union or Yoga with the Father
in Heaven, the [Yivine Principle which
is the very root and core of thelr being.
Nor is there any cause for doubting
that the spiritual forces which hrood
over erring humamty amnd ever call to
us in “the voice of the silence” to come

up higher, are still active and com-
passionately reaching down a helping
hand ta us — not to save us by assum-
ing our burdens and carrying them for
us, but by showing us haw we ourselves
may face the trials and difhicnlties of
life and meet them courageously and
light-heartedly.

Savner or later we must each find the
esoteric savior, our own Higher Self.
But the human side of us, of the average
man, whose consciousness is all bound
up with the physical tenement in which
he Yives, and perhaps still more with
the army of thought “that bhear him
off a captive slave,” is fully aware of
its personal Hmitations and weaknesses.
Hence the natural tendency of man to
look for salvation — or at least for
help — to those who have presumably
journeyed farther along the Path than
we have ourselves. Thus arose, no
doubt, naturally and properly, a dis
tinct ¢lass of men, known in different
countries under different names, whom
for the sake of simplicity we may call
the priestly class. The fact that =uch
a clags exists among practically every
people, whether “civilized” or “un-
civilized,” would seem to indicate that
it is part of the natural arder of things.
‘That the priest’s high function has often
been abused cannot be denied; but this
merely proves that, being human, the
spiritual guides have sometimes for-
gatten that their high mission is to be
“servants of the servants of the [hvine,”
and helpers and shepherds of their fel-
lowmen,

The true teacher — be he spiritual
or secular — can do little more than
guide our effarts and correct our mis-
takes. He cannot tread the path for us,
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Nor can he, in the truest sense, act as
an intermediary for us between our
merely human censciousness and the
god within, the true esoteric savior, le
can inspire us by his words and by his
example to tread the path towards self-
forgegfulness, towards self-effacement,
towards at-ane-ment with the Father
in Heaven; but he maost certainly cannot
save us from carcying the burden of
onr own karmic responsibilities. "The
doctrine of vicarious atonement, as
commanly understood, is distinctly per-
nicious, becausze it weakens a_ man's
sense  of personal  responsibility  and
Tulls him into spivitual somnolence, 1t
i in very truth an opiate. ‘eachers and
guides we must have— but tntermedi-
aries between our own aspiring minds
and the god within each of us— no!
As TLP.B. tells us in The Secret Dor-
trine (1, 280):

‘The ever unknowable and incopnizable
Karana alane, the Causeless Cause of ali
causes, should have its shrine and altar
on the holy and ever untrodden ground
af our heart—invisible, imangible, un-
mentioned, save through “the sull small
voice” of our spitifpal  consciousness.
Those who worship before it, onght 1o
dn sp in the silence “and the sanctified
solitude of their Souls; making their
spirit the sole mediator between them
and the Universal Spirit, their good
actions the only priests, and their sinful
intentions the only visible and objective
saprificial victims to the Prerence,

I the faregoing we have epitomized
for us the whole doctrine of the esoteric
savior, as well as simmple directions as
to how to find him. T'o the man whao
has his 1uner ear attuned to “the still
smatl voice” of his spiritual couscious-
ness, there can be little question as to
what are “good actions™ and what are
“sinful intentions.” The answer is not
anatter of mere custom or convention
it derives from the Universal Spirit as
reflected-in our own spiritual conscious-
ness. 1This spiritual consciousness far
transcends mere logical thinking, how-
ever useful this is in its place, and still
more taes it transcend emotionalism.
The spirvitual cansciousness in any tan
s only recognized when his thoughts
are impersonal, when lis heart s moved
by compassion e his mind is untminted

by self-secking, when his soul lungers
for that peace which pervades his whaole
being while in the pursuit of wisdom
and the performance of duty, When
the personal man can say in all sin-
cerity and earncstness to his inner-god,
“Not my will but thine be done” and
surrender every sellish desire as a sacri-
fice to the Supreme Spirit, then is he
on the path towards finding the esoteric
savior, .

One of the greatest stumbling-blocks
in the path of the aspirant towards
recognition of the presence of the Christ
within his own soul is fear, We are
fearful of what is going to happen to
us personally, fearful of the loss of our
nwn prestige, fearful of. the thousand
things than can befall us at any time
during our earthly sojourn. The real
secret of perting nd of fear is to stop
thinking about ourselves. “Perfect love
casteth out all fear,” "The man whose
heart is on fire with the love for his
fellowenmen, with interest in some warth-
while enterprise in which he can play an
henarable, even it inconspicunus, part,
is nnt opprossed with fear. "T'he unlap-
piest man on earth is he whose thoughts
are entirely self-centered and in whose
heart the haly lame of love for others—
at least for some others or even for ane
other — burns low or has lickered out,
“['he inner god cannot speak to the per-
sonal man, cannot illumine his mind
with bright vistans of the good, the
true, and the beautiful, and make him
aware of his presence as the esoteris
savior, unless the usual impedimenta of
seliishness and personal desires with
which we burden ourselves are thrown
overbuard as the sacrificial victims of
the “Presence.”

In Wis Fundamentals of the Esoteric
Phitosophy (p. 107), [Dr. de Purucker
writes:

Let us remenber that while each man
has the “Christ” within himself, and can
he “saved” only by that “Christ,” he can
lie saved by that inpner *Clirist” onlv when
he chaoses ta save himseff; the initiative
must come from below, from himself
‘I'hat is the challenge to each and all

not ta look for salvation outsilde our-
selves, but 1o vvork aut our own salva-

;
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tion with diligence, in accordance with
the last words of the Lord Buddha to
his <isciples. How shall we do this?
Sow a thought, and you reap an act;
Sow an uet, and you reap a habit;
Sow a habir, and you reap a character;
Suw a character; and you reap a destiny.
Thus we sce that the Arst step in
warking out our own salvation is hy
sawing seeds of thought, Make no mis-
take about it: “As a man thinketh in
his heart, sois he)” Words alone conceal
as often as they reveal; actians in them-
selves may be outwardly faic even
though the motive belund them may be
questicnable; hut whatever the appar-
ent effect of our words and deeds in
the external world, the effect of our
thoughts on our own characters Js -
escapable. Tnside we are what we are,
no matter what we may appear to be
or what the world may think us o be.
What we are inside will eventually find
outward cxpresston in our deeds. 8o, if

Twe are tn know the esoteric savior

within, if we are to work out our own
salvation with diligence, we have to
guard our thoughts, and direct them
towards constructive, generous, and im-
personal ends.

‘I'he faculty of thinking is ane of the
gad-like powers innate in man which
transcends the merely instincrual reac-
tions of the beast, What we muke our-
selves to he—owr actions, our character,
our destiny, are all dependent m the

‘final analysis on the kind of thought-

seeds we sow. UWhitsoever a man
soweth, that shall he also reap,” wrote
Paul in his Epistte to the (Falatians.
This expresses a self-evident fact in
pature, a universal law of being, which
every thinking man knows instinctively,
intuitively, to be true. Unless his sense
of the eternal fitness of things has been
atrophied by neglect ar by false educa-
tion, every man recognizes the validity
of St. Paul’s warning:
For he that soweth to his flesh shall of
the Aesh reap corrupion; bLur he that

soweth to the Spirit shall of (he Spirit
reap life everlasting.—Gaf., vi, 8.
T'he harvest of the Spirit is love, joy,

peace, good temper, kindliness, generosity,
fidelity, gentleness, self-conrrol: —there

is on law against thase who practise such

things.—Gaf. L., 22, 23, (Motfatt)

T'hese are spiritual and ethical truths
which ean be verified by any man who
will conscientiously test them in his own
life, Can anything be more strictly
scientific  than  this?  The empirical
method of science iz the hest means of
proving the truth of ethical and spir-
itnal laws, quite as much as it 1s the
best method of establishing the validiry
of physical laws. For this reason, an
earnest [heosophical student aceeprs
the authority of the great spiritual Sages
and Seers, because he has tried to live
according to their injunctions, and he
has found that, to the degree thiat he
arries out the injunctions the resules
achieved are exactly as promised by the
Teachers.

If any man will do his will, he =hall
knnw of the doctrine. . . . —Juiin, vi, 17.
H. P. Blavatsky tells us in The

Secret Doctrine (1, 17)

The pivotal doctrine of the Esuieric
philusophy admits no privileges or special
pifts in man, save those won by his own
Ego through personal effort amd toerit
throughout a long seriex of metempsy-
choses and reincarnaiions.

I'his pivotal doctrine was referred
to by Katherine Tingley and v, de
Purucker as 'Self-Direcred Evolution,”
which is the conscious exercise by any
human being of hts power of chaice in
determining the course of his life, No
matter what the circumstances sur
rounding us, ne matter what the difi:
culties confronting us, no matrer what
our aganies of body and mind may be,
so long as the will to grow n wisdom
and in capacity to serve Is ours, we
can go forward on the pathway of
self-directed evolution; and that which
was good “shall pass to better, best.”

If we arve nat satisfied with ourselves
in this life — and who is? even though
we would not, beciuse we cannot, be
anyone but ourselves — we are as-
sured by the teaching of reincarnation,
that we can be more cvolved, more
progressed, and more worthy individ-
uals in our next incarnation, pravided
we plant the seeds uow whose harvest
we hope tn reap then, We are ot the
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slaves of some imaginary fatalism. We
all have a certain relative amount of
freewill and this freewill can be de-
creased or increased in direct ratio to
the contraction or the expansion of our
thoughts and interests. I'he man who
ts wrapped up in himself has a very
small package. Nature herself, as well
as other men, conspire to see that his
exercise of freewill is more and more
restricted, lest he injure others. "I'he
man who exercises his freewil contrary
to the rules of a decent sovial order, is
finally confined within prison-walls, so
that he cannot even move his person
from place to place. But there are few
restrictions placed upan a man of good-
will hevond thase which are self-im-
posed, "The philosopher and the spir-
itual seer have the universe for their
home,

Where between these extremes do
vou and I fit into the picture? This
depends entirely upon each of us. We
can choose to exercise our freewill in
pursuing our own selfish ends until
we gradually lose the love amd respect
of our family and of our neighbors,
because there is nothing more unlovable
than' selfishness; or we can progress-
ively expand eur circle of affinity until
we take in the whole werld; and then,
behold, a Christ or a Buddha walks
the earth! In which direction is each
of us moving taday? We cannot stand
still,

VWe students of Theosophy believe —
and with many of us it is far more than
mere belief — that there have been in
the past, that there we now, and that
there always will be highly evolved
human beings who have made of them-
selves in varying degrees fit channels
for “the radiance of the spirit to come
it and make its home”— as the Chinese
sav. [Joes any Christian doubt that
Jesus the Christ lived and taught? Does
any man of culture doubt that Gautama
the Buddha, or Confucius or Plato
lived and taught? What Nature has
produced, Nature can produce again.
[s there any reason, therefore, why
similardy illuminated Sages should not
be in existence un this earth today?

Theosaphy teaches that there are these
Gireat Souls or Blahitmas, Adepts,
Spiritual Teachers, alive and working
in the world today, doing what they
cian bt prevent lmthinking, perverse,
selfish, blind man from destraying him-
self, and ever eager to recognize and
assist any who will dedicate themselves
to high thinking. nwnd noble living, to
ghare in the treasures of wisdom and
beauty and spiritual power which they
have, since time munemorial, guarded
in safety for the enlightenment of man-
kind,

In his Fundamentals of the Esoteric
Phitosuphy (Chx.), 13 de Purucker
writes:

How Joes a an becorne a Mahdtnan
ar Great Self? Through self-directed
evolution, through fereming that avhich
Ahe is in fimself, in his inmost, . We
make cur own bodies, we make our nwp
lives, we mzke our own destinies, and
we are responsible for it all. seiritualls,
morally, intellectueally, pxvehically, and
even physicallv. It is a manly doctrine;
there is na room in it for mueral cow-
ardice; o room in it for caxting our
responsibilities  upon  the shoulders of
another—pod, angel, man, or demen. We
can beeoine pods, because we are pods in
the germ even now, inwardly,

In almest identical langunge, Jesus
is reported by St. John (x.34)} to have
declared: “1s it not written in your law,
I said, Ye are gods?” And o the
sermon on the Mount, Jesus the Gol-
Man, “wha taught as one having au-
thority and not as the scribes,” showed
how each of us may become that which
he is in his inmost —a GGreat Self, a
Mabdtman. a God-Man, or what the
Chinese call “u comnleteness,” “a Com-
peer of Heaven,” which they say was
the highest goal of the ancients. -

I'his ‘highest goal of the ancients’ is
not achieved as a special gilt or privi-
lege; but, as 11.P.B. reminded us, it
must be won by a man’s own [go
through  personal  effort  and  merit
threughout a long series of reincarua-
tions, Thus have the great spiritual
Teachers arrived at the high status
which has made them during succeeding
ages the forerunners and saviors of mil-
lions of their fellowmen, But after we
shall have won superior knowledge anil




power, we must be sure that we are
also strong enough to shoulder the re-
spoasibilitics which are atteadant upan
theni “Help Nature and work on with
her; and Nature will regard thee as
one of her creators and make vbeisance,”
taught H, P. Blavatsky in The Foice
of the Silence.

By self-directed evolutien, by debib-
erately cleansing one's mind of every-
thing that would becloud vision and
prevent direct perception of reality, one
can know truth, understand himself
and thus understand his fellow-men, sa
that ene becomes worthy to help Nature
in her creative work and is “the equal
of heaven and earth.” Just as the artist's
mind reflects the beauties of sky and
mauntain, of forest and flower, so does
the spiritual aspirant empty his mind
of all personal impedimenta until it
becomes the clear, unclouded mirror of
that infinite beauty which lifts T
above the conflicts of man agajnst man,
of nation against nation, of creed
against creed, into the realm of pure
universal thought and understanding,
wherein we are all one, whether we
will or whether we nill; and there he

comes face to face with reality, with
truth, and he frows.

But even this is not the highest goal;
for in otie of the most sublime mystical
works, T1. P. Blavatsky's The Foice
of the Stlence, we read:

. Compassion speaks and  saith:
“Cnn there be Dbliss when all that lives
must suffer? Shalt thou be szved and
hear the whole world cry?™ (p. 71,
orig. ed.)

“Bweet are the fruits of Rest and Eib-
eration fur the sake of Self; but sweeter
still the fruits of long and bitter duty.
Aye, Renunciation for the sake af others,
of suffering fellaw men.” . .. The Bodhi-
sattva whe has won the hattle, swho holds
the prize within his palm, yet says in his
divine eompassion:

“Tar others’ sake this great reward |
yield"— aceomplishes the grealer Renun-
ciation.

A Savior oF THE WorlD is he. . {pp.3-
44, orig. ed.}

At this Sacred Season, the Winter
Solstice, the time of the “Second Birth,"”
when we are more awirce than wsual
of the Presence of the Christ witlin
us — it is such thoughts as these that
enable us to know and survender to
the greatest Reality in our lives — the
Esoteric Savior.

WHERE 15 THE WEAhL

SPOT IN MY ARMOR?

EMILY {. NERESHEIMER

There are times in our lives when
we become aware that what seem to
be self-evident facts — fundamental

_ principles — have a deeper significance

for us than we had hitherfo realized.
IFor instance, the fact of the duality in
all manifested Nature as in man. We
ask ourselves have we really ever come
face to face with the many oppmltes
and often destructive iuconsistencies in
our complex constitution? Do we rea-
lize the contradictions in our motives
and eour actions? "These may appear
to us in a very different light to the
impression they make on others, and
similarly jn our judgment of our fellow
iman, Often we unwittingly clothe our
motives ip a fancied cloak of nobility

and unselishness which only partially
exists — jf gt all.

We are apt to impute motives to
others for what they say and de, and
are ready to make snap judgments with-
out true knowledge of what really lies
belind their words and deeds. "'hese
may be actuated by selfless thought for
others, either wholly or partially, or on
the other hand, by a desire for adula-
tion, praige, or other similar personal Te-
wards. We must, however, be careful
not to ascribe motives to others of which
they may be completely innocent, We
have been told *“JTudge nat that ye be
not judged.” Rather let us go within
ourselves and, in humility, seek to find
the week spots in the armor in which
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we have encased ourselves, We all have
flaws in our character, and who can
tell what we and others may have to
go through to enable us to apen our
eves to reality — usually a painful ex-
perience that calls for courage and
fortitude,

\We need to have mare patience not
only with athers, but with ocurselves,
We cannot expect to reach spiritual illu-
mination in one hound from where we
stand on this material planc of {Husion.
The ancient precept “Man know thy-
self” is the key that opens the door to
a deeper sympathy with the trials
through whijch others are passing, and

a penetrating understanding of theit
problems and difficulties, YWe all have
to win our own batrtles for self-control
and self-knowledge, in our own way;
and do so best without the interference
of nthers. Experience s our most effi-
cient teacher. But we must be willing
to pay the price far spiritual wisdom,
for there are no special privileges or
Favors for anyone in the just and im-
partial laws of Nature, As we sow,
so also must we reap; until finally, with
eves unveiled, the Soul {the Christas
Spirit), through unremitting aspiration
and effort, can sav, 1 and my Father
are one.”

LETTER FROM M. P. BLAVATSRY

[The letter which folluws was written hy 1, P, Blavatsky originally in Russian,
and appeared in the pages of Relus (Vol. wv, Na. 37, September, 1885, pp, 335-3346),
a Spiritsalistic journal published for & number of vears in 8t Petersburg, and the
files of which are exrremely rare outside of Russia. As far as we know, this letter has
never been translated into English before, and therefore has been prartlmlly unknewn
tu students throughaut the world unfamiliar with the Russian language, It was written
to Victor Pribitkov, editor of the Rebus, who was very cordially dispmied o 11PN,
T'he letter throws additional light upon a very trying and sad episode in 1LP.R s life,
We recomnmend to (he earnest student a careful reading of this text, and suggest the
reading uf the following items which have a direct bearing upon the contexr of the
present letter: 1} H.P.B’s Open Letter: “Why [ Do Not Return To lndia: To Mv
Brothers of Aryavarta,” published in The Thessophist, Adyar, January, 1922, and
in Theosophy, Los Angeles, May, 1947; 2) H. P, Blavatsky and The Theosaphical
Movement, Dr. Charles J. Ryan, Theos. Univ. Press, IPoint Loma, Calif.,, 1937: par-
vicularly pages 204-22 thereof.

The original Russian text of the present letter is on file at the Editorial Ofhices

of Theosophia—Editor.]
Blear Sir:

[n No. 30 of your interesting journal, on page 276, under “Brief Notes,"”
I find the following, regarding my arrival in Europe: “lt is known how dearly
H.P. (RBlavatsky) loves her native Russia and how little sympathy she has for
the Inglish arder in India, nn account of which she enjoys no good will an the
part of the rulers of India”

Everything in these lines, from heginning to end, is saecred iruth; in view
of the hundreds of absurd rumors current about me, because of my return to
Europe, | am expressing my warm gratitude to the one who, at least for ance,
has written the rruth about me. But in the few succeeding lines, certain errors
have crept in, which | ask you kindly to correct. Tt says in them, far instanve:
“When the Afghan problem was raised, Madame Blavatsky, as usual, did not
hesitate openly to declare her sympathies and antipathies, as a result of which,
as word reached her, she was threatened with arrest, and to avoid the latter, was
forced to board in haste a French steamer which brought her safely 1o Naples.”

From this, anvone might come to the following conclusion: “Blavatsky
nay be a warm patriot”— {in which no one will be mistaken)— “but she has
an uncontrolled tongue”-— {there 1s some truth in that too, but not in the pres-
ent case). “Living in British territory”— the reader might say —“and availing
herself of English hospitality, she was obliged, in view of the current events and
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of the circumstances in which she found herself, to restrain herself and not to
dectare apeniy her antipathies. And if the Anglo-Indian authorities, frightened
at the time like rabbits, had tossed her into the “clink,” they would have been
entively right from their own viewpoint,”

‘This is what every unprejudiced man would say after reading the last six
lines in your “Brief Notes.” True enough: “When visiting another monastery,
den't bring your own rules of discipline’.! This was especially true at a time, when
60,000 rulers of 300 million Hindu Sfaves were afHlicted with the dance of St
Vitus, due to fear, when they dreamt day and night about Russian spies, and
imagined a Russian soldier with a bayonet in every swaving bamboo, while all
over England there was a gnashing of teeth concerning Russial Moreover,
it is only where you are—in the long-suffering, infinitely magnanimeus and
gernierous NMathee-Russia, disguised by idiotic Europe into the likeness of a
Megaera, with Siberia in her suitcase, a scaffold under ber right arm and a
knout under her left ane — that every foreigner, whe may have come wmerely

to exploit her, can abuse with impunity, both openly and behind her back, the ~

country which harbors him, and its rulers. With us in British India, things are
quite different. “T'hey put vou in jail there on suspicion alone, if the new arrival
is a Russian. Uhey are afraid there of “Russian odor,” as the devil is afraid of
incense. Recently a certain collector of revenue, a patriot and a tussophobe,
introduced a bill to organize “a’ Russinn guarantine” in cvery Indian port, in
which not only Russians, but also tourists of vartous nations arriving from
Russia, would he subjected to an obligatory preliminary “ventilation,” and enly
after that be alfowed to travel through Hindustan wnder escors.

Tu view-of what precedes, [ ask your permission to correct the six lines
referred to by me, and to add to them the following.

1} While it is perfectly true that 1 dearly love my native land and every-
thing that is Russian, and not only have no sympathy for, but simply hate
Anglo-Indian terrorism, the following is nevertheless equally true: as 1 do
not fegl any right to interfere in anyone's family affairs, and even less so in
political affairs, and have strictly adbered to the Rufes of our T'heasophical
Society, in the course of my six-pears” stay in Iadia, [ have not only abstained
from expressing my “antipathies” befare Hindus, but, as | love them and wish
them well from all my heart, | have tried, to the contrary, te have them resign
themselves to the inevitable, to console them by teaching patience and forgive-
ness, and to instill in them the feelings of loval subjects.

2) In gratitude for this, the perspicacious Anglo-Tndian government saw
in me a “Russian Spy,” from the very first day of my arrival in Bombay. [t spared
neither tail nor money, in arder to find out the rrafty purpose which impetled me
to prefer the conquered to the “conquerors,” the “creatures of the lower races,”
as the latter called the Hindus. 1t surrounded me for over two years with an
honoraty escort of mussulman police spies, bestowing upon me, a solitary Russian
woman, the hanor of being afraid of me, as if 1 were a whole army of cossacks
behind the Himalavas. Ouly at the end of two vears and after having spent,
on the confession of Sir Alfred Lyall, over 50,000 rupces in this useless ferreting
of my political secrets — which never existed anyway — the government quicted
down., “We made fonls of ourselves”— [ was told quite frankly sometime later

_at Simla, by a certain Anglo-Indian official, and 1 had politely to agree with him,

3) Upon my return to Madras from Kurope, in Dec. 15884, 1 fell ill almast
inmediately. From the very day of inception af the "Afghan prablem™ amd up
to the 29th of March, 1885, when [ agwin left, 1 could express neither sympa-
thies nor antipathies, as 1 was on my death-bed, given up by all the physicians,

VRussian proverb—Transiator,




This was taken advantage of by those who tried by every means at their dispusal
to Fitl me, or at least to eliminate me from Tndia, where I stooad in their way.
This is known all over Tndia. Everybady knows to what extent many people
feared and hated me — almost alf the Anglo-Tndians; and what a vast con-
spiracy exists among Turopeans in India, and even in America and FEngland,
against our Society. They were determined to get me ane way or another.
Unable to find an excuse to disrupt a useful society, in which, by the way, there
are quite a number of the best-known Englishmen, our “well-wishers” took it
mnto their heads to kill it by destroving, if not myself, then at least oy reputation.
[t came to 2 point where they made an attempt to misrepresent the whole 1Theo-
sophical Saciety arganized by Col. Olcotr and myself, as nothing else .than a
vaudeville with changing stage-settings and a screen behind which were hidden
my plans and activities as a “Russian 5py.” Such an opinion, by the way, was
expressed publicly by a member of the London Society far Psvchic Research,
at a dinner at Mr. Gurstin's, one of the vutstanding officials of the government
at Madras. This gave rise to a terrible tempest.

T'hose in the know then convinced my friends at Adyar {headquarters of
the Theasophical Society), that my position as & Russian who enjoyed a certain
influence among the Hindus, was not without danger at the present time, and
that T was running the risk of betng arrested, in spite of my illness.

Thus, without even explaining to me in detail what it was all about, these

friends of mine, afraid on my hehalf, decided — upon advice from the doctor,
whao told them that such an arrest would at the time mean death for me—tn
send me to Europe without even one day’s delayv. Late one evening, half-dead,
I was transferred in a chair, straight from bed to a Frenrk steamer, where T
wits in no danger from my enemies, and was sent to¢ Naples, in company with
Dr. Hartmann, my Hindu secretary, and a young English woman devoted to
me, Only after 1 had somewhat quieted down, past the Island of Ceylon, dJid
T learn what it was all about. Had I not been so sick, even the danger of heing
arrested at the time would nat have forced me to leave India.

This is a true account of the most recent event of my life, which canld
serve as a supplement to the article in your journal an *“The Truth about H. P.
Blavatsky.,” The readers will find many details regarding this six-vear episode
of my fantastic “espionaze,” in the First and the Second parts of my letters
“Tram the Caves and Junales of Hindustan,” which 1 have now resumed writing,
and which are being published in the Russkiy Festnik.

Please accept, etc.

H. P. BravaTsky
Wiirzburg, 27th of Aug., 1885,

[Although IL.P.B. says she left India for good on March 29, 1885, it would appear
from vther records that this deparrure took place on Mareh 31, She was accompanied
by Dr. Franz Hartmann, a profound student and brilliant writer on occult subjects,
a Hindu disciple known as “Bawajee,” and Miss M. Flynn, $be landed in Naples and
seitled for a while in Torre del Green, After a few months, she left for Wiirzburg,
Germany.

“The Truth About 11. P. Blavatsky,” mentioned by H. 1. K., was a series of articles
writlen in Russian by her sister, Vera Petrovna Zhelihovsky, and published In Rebus,
Val. 1, 1883, Portiong of this material were used by A, P, Sipnetr in his [ncidents in
the Life of Madame Blavatsky. "These acticles contain invaloable information regard-
ing the early years of TLIPH. s life and the gradual development of her accult pewers,
I'hix series of Madame Zhelihovsky is new being translated into Bnglish, and will be
published in Theosepliia when completed—Editor.]

WANTED: The following issues of “Theosophia" — Sept.-Qct., 1944; Jan.-Feb., July-Aug., Sept.-
Oct,, 1945; March-Apiil, May-June, July-Aug., Sept.-Oct., Mov.-Dec., 1946 Jan.-Feb., May-June,
1947, Fleasa, send them to us, if not wanted any langer? Thanks in advance. — Edltor.
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THE VISION OF EMPEROR PAUL 1

DLEG KURBSKY

At the begining of January, 1798, at
a time when the Fmpress, Marsie Fyo-
dorovna, was about to give birth to
her tenth child, Emperor Paul 1 re-
ceived in the Winter Palace, at St.
Petersburg, a delegation from the sect
of (ld-Believers {Stare-obryadisi),
which came to express their gratitude
for the protection which he had given
them,

A merchant called Malov presented
the IEmperor with an ancient tkon of
the Archangel Michael, trimmed with
hammered geld decorations.

Paul received the dJelegation w1th
great friendliness, U'he ikon was placed
in his study, and a sacred vigil-lamp
wits lighted before it.

When twilight came, the Emperor
returned to his study from another
wing of the palace, after visiting lis
cansart, whose state of health gave him
cause for serious anxiety, He seated
himself at his desk and became lost
for a while in deep thought, his gaze
directed to the ikon.

A quiet rustling behind himy brought
him back {from his reverie, and he
turned round, At the door of the study
stood a very old man dressed in the
cassock of a monk, witly a beautiful face,
deeply furrowed with wrinkles, a long,
white beard and a kiudly and benign
cointenance. How did T ever succeed
in reaching the lmperor's study # The
lmiperor never sought an answer to
that question,

“What o you wish, 5ir?"— asked
PPaut of the stranger.

“Your wife,” replied the old man,
“will give you a son. Michael will be
his name, By the name of the Holy
Archanged vou will also call the palace
vou are building on the spot where you
were born, Remewber my words: 1t
behwoves to vour House to be the habi-
tat of Divine Presence for long vears
to come!”

Having said these words, the mysteri-
ous visitor seemed to vanish behind the
door,

On  January 28th, eold style, the
Tmpress gave birth te a son, and, ac-
cording to the express wish of Paul,
he was given the name of Michael *

Just as the roar of cannons pro-
claimed to the people of the capital,
from the battlements of the fortress of
Peter and Paul, the increase in the
imperial household, the Emperor’s fa-
vorite, Count Kutaysov, reported to
him that the officer on duty with the
guardsmen of the inner palace desired
to communicate secretly something of
importance to the Emperor,

At first, Paul | became perturbed;
like most nervous people, he experienced
a feeling of apprehension at any sudden
News,

“Send him up!— he said, having
sotewhat regained his composure.

“] have the honor to report to your
Imperial Alajesty,” suisl the officer on
duty, “that an extraordinary  occur-
rence has taken pliace ar the spot oceu-
pted by the sentry of the Nashenburg
regiment.”’

“What sort of occurrence, Sic?"—
asked the Lmperor.

“The sentry, evidently in a fit of
fever, reported to me a vision he had,

. Some old man, wearing the cassock
of a monk, approached him ar the very
mioment when Her Imperial Mlajesty
wias being delivered of a child, and
said: ‘Remind the Lwperor to name
the newly-born Michael, and to call
the new palace the Mihaylovsky Pal-
acel” "

Wil you send the sentry right up!”
cxclaimed the Emperor.

T'he sentry, trembling swith fear,
repeated word for word what the offi-
cer on duty had already told the
Emperor. o the utter dismay of both
sentry and officer, Paul said:

“l know, [ know. , , . [t has already
been taken care of.”

The Emperor ardered a gencrous

* Michael Paviovich — b, Jan. 28, 1798 —
d. Aug. 28, 1849, o.s.




reward for the sentry, and the bestowal
of the Order of St. Anna on the officer
on duty,

The very next day he called for the
architect Brenno.

“On the main pediment of the new
palace,” ardered the Emperor, “the one
facing the Italian Streer, 1 wish this
mscription to be made.”

Saying this, he handed to Brenno a

piece of paper on which were written

in his own handwriting the following
words:

“It behooves to your House to be
the habitat of Divine Presence for long
years to come!”

This inscription, which exists to this
day on the pediment of the Mihaylov-
sky Palace, is composed (in Russian}
of 47 letters, the number of years in
the life of Emperor Paul I (1754
1801}, '

NEW TRENDS IN SCIENCE

FERMIM ARTECHE

There was more truth than fiction
in the casual remark H. P. Blavatsky
made at one time to the effect that her
Secret Doctrine would be understond
by the scientists of the 20th century.
‘I'he number of books written for the
general public by prominent men of
science during recent vears, dealing with
some of the most abstruse problems
heretofare tabooed by science, proves
that H.P.B.’s prophesy may soon be
amply fulfilled. The latest one among
such books, The Searchers, is a scien-
titic-philosophic gem from the fertile
mind of a well known scientist and
prafound thinker, Dr. Gustaf Strim-
berg. The author needs no introduction
to theosophical studeats since his name
s well known from his previous work
published a few years back under the
title T'he Soul of the Universe.

Modern science is moving fast these
davs, and under its powerful blows the
old scientific concept of an all-inclusive
mechanical world of matter is gradually
crumbling into a heap of impalpahle
dust. The frantiers of marter have
burst all bounds and 2 new feld of
vision, with unlimited horizons, appears
hefore the eyes of the mudern men of
science, a field of vision reaching from
the world of Ideas Plato spoke of, to
the illusory world of our own sense per-
ceptions, This may sound like wishful

thinking, but in the wonls of i,
Strimberg : “Prominent scientists of the
present time have proctaimed that the
physical world is a2 pragmatic construct
of our mind, very useful in many ways,
but that it is limited to a description
of structures and their relationship in
space and time. Because of this critical
attitude of modern science, the old iden
that atoms and matter are themselves
products of the type of perception,
imagery and thinking characteristic of
the human mind has again been given
serious consideration.” One may add
to this that it is quite possihie that the
“space and time"” referred to nuy alse
be u “construct” of our mind, not a
reality per se, but a mental concept
derived from our present state of con-
sciousness, a very convenient one to
help us navigate this world of shadows
— that particular portion of the simud-
taneity of the here and note we ure
capahle of encompassing and translat-
ing into a sequentizl order. And that
the instruments so far devised hy science
are little more than an extension, ampli-
fication o1 refineinent, of anr senses,
The body of the book is projected
against a Actional background in which
a group of individuals representing
many and varied schools of thought,
meet, in a Friendly manner, to discuss
some of the outstanding problems of

?
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science and their bearing an philasophy,
religion and life. I'hemes such as gravi-
tation, the nature of light, mind and
mateer, atomic lission, memaory and im-
mortality, ‘autonomous fields,” etc., are
preseated with a wealth of current
scienttific data, in simple language, and
then argued back and forth, from the
purcly materialistic to the most ideal-
istic conception of life amonyg the mem-
bers of the group. Obviously, ane of
the characters, the transcendental phi-
losopher 1)r. Berman, acts as the sound-
ing board of his author-creator, Well
versed in all bhranches of up-to-date
science, impersous and outspoken, Dr.
Berman always manages to confuse his
materialistic apponents, sa much so that
one of them candidly replies: “ln the
first place 1 want to repeat that science
1s a description in quantitative terms of
the way nature works, and it does not
pretend to explain how these effects are
brought about.” Fortunately there are
men of science today who are searching

- for that explanation as well as for the

why of things.

Lt is however in the “[piloguc’ that
I3r. Strimberg, devoid of the mask and
gloves of Hction, approaches from a
truly scientific basis the problem of
“I'he  lmmortality of the Human
Soul,” in a way never attempted before;
he reveals himself as a most profound
thinker: scientist, philosopher and re-
ligionist, all in one, a rare Hower in
these nratter of fact times, At times
he shows flashes of true mystic insight
as when he says: “[n our mind there
is a spark of divine origin which, if
net quenched by our selfish desires, may
burst into a Hame that can illuminate
our field of vision and make it possible
for us to discern vistas belonging to
a greater world, We realize that every
man, from the humblest to the most
exalted and from the most evil to the
most Christlike, is a son of eternity,
His real home is not en the earth, but
in another world, ., "

12e. Stromberg gives the impression
of knowing far more than he cares to
print. However, lhis contribution to-
ward the ealightenment of humanity

through his books and  articles, by
bringing science to the layman and
showing the linkage between scicnce
and true religion, is already more than
praiseworthy,

A yreat portion of the book hinges
on the so-called “autonomous fields.”
I’hese, in simple language, ave electric
ficlds: the pattern or guoide around
which matter becomes arganized. D,
Stromberp savs that a group of research-
ers of the Yale Medical School, working
with a very scnsitive microvalhmeter
they devised, “found that all living
matter is embedded in electrical fields,
which have g complex fine-grained an:l
well-defined structure extending beyond
the animal and planes studied. During
embryonic  development “the  rlectric
activity is most intense and extends
well bevond the organism, and appai-
ently furnishes a predetermined pattern
which defines the future growth and
transformations of the developing em-
brye. At death the ‘living ficld® dis-

“appears. The inarganic fields inherent

in all matter can then freely act accord-
ing to their nature. Burr, the leader
of the research group, states that ‘it is
hard to escape the conclusion that the
measure at least derermines the morpho-
logical pattern’.”

All this sounds quite familiar to
the stwlent of Theosophy, for whal
else would these inorganic fields in-
kerent in all matier, and those other
“leing fields” or electrical patierns,
be but the astral pattern whose projec-
tion appears as visible matter, and the
Kamic body as the basis of the mor-
phology and particular characteristics
of all organtsms? No wonder some
scientists are becoming philosophers and
are already invading the non-physical
warld, in the premises of metaphysics!
Indeed, maodern science has alveady
crashed the gites of the Astral World,
and right there, at that particular spat,
is where the grear battle of the century
is going to be waged between the mech-
amistic. biologists and  the unorthodax
physicists.

Yes, the ald edifice of materialism
is crumbling into impalpable Jdust, and
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sclence may ver redeem itselt in the
eyes of the world by promulgating a
more idealistic canception of life, as the
basis for a higher standard of morality,
thus averting in time the danger of the

black shadow she has created, in the
shape of atomic implements of destruc-
tion, H.P.B. was right, this generatinn
of scientists will understand her Secret
Poctrine.

[1r. Gustaf Stromberg’s hook, The Searchers, can be obrained from the Editorial
Ottices of Theoesephia, or from the Port Orient Book Co., PA). Box 277, Pr. Loma Sta.,

San Diego 6, Calif. Price $3.00,—Editor.]

QUESTIONS AND ANSWERS

The Editorial Offices of Theosophia will he glad to receive from readers
and inguirers qu(:stmna regarding the teachings of Theosophy, or 1nyth1ng
connected with the ‘F'heasophical Movement. We welcome ebpecnlly questions
frem young people who have just discovered the existence of the Ancient
Wisdom, and desire guidance in their reading and studies. ‘Fhe questions
will be answered to the best of our abilities and will either be printed or
sent out in mimeographed form. We wish all subscribers and readers to feel
that they can contribute materially to the value of this magazine by bringing
up subjects for discussion. ~Editor
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A THOUGHT TU REMEMBEI

“I'he world indeed is in a dangerous situation just at present; and it |s
my keen realization of the existence of muich as yet unexhausted Ewropean and
American racial karman which urges me to hupress 'upon the minds of afl our
members, and indeed upon the minds of "Theosophists everywhere, our supreme
present duty: to do our utmost to bring back to the consciousness of the human- ]
ity of our day a keen and lively sense of the inevitability of karmic retribution — }
a sense which humanity has almost lost — and to make universal this sense ar
feeling of our responsibility towards each other and towards our fellows; and
if we succeed in awaking this sense of responsibility, because .of its permenting
and powerful influence, it will surely work strongly in the counsels and delib-
erations of those representative men whom vur western peoples set over themselves
as guides and governors in national affairs and in international relations.

“No nermal human being who is awake to the fact that Nature is infinitely
just and metes out retribution with unerring amd infallible action, will ever
dn other than strive to his utmost to deal with justice, impartiality, and imper-
sonal fairness by all other men, irrespective of what expediency or individual
or national prefit may, from short-sighted vision, otherwise urge upon him. Let
us spread this great and consoling teaching of Nature’s unerring retributive
lustive everywhere, my Brothers, and by every means in our power, suppotting
our presentation of it with all the q(iu]tiﬁ(, and philosophical knowledge at our
command, anil with ail the persuasive logic that we arg capable of. Only a
universal awakening to a lively sense of the great fact that reason and not
chance governs world-atfairs, will restore to mankind in genteral the instinctive
sense of the ever-present need to do right and to give jmpartial justice nato
all, and that the doing of right brings success of all kinds and all true and
lasting worth in its train.”

— G, de Purucker, Messages to Conventions, pp. 233-234,
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LILENSE VENSUS FREEDOM
BORIS de ZIRKQFF
“Blessed are they that do his commandments, that they may have right w the
tree of life, and may enter in through the gates inw the city,
“Far without are dogs and sorcerers, and whaoeremongers, and wmurderers, and
idolaters, and whoseever loveth and mnaketh a lie” — St Johno, Rewvelation, xxii, 14-15.

Happy New Year to All |-

A friendly thought expressed at an
OppOTtune time.

Yet it is hard to imagine, even for
an optimist, that the opening year will
be “happy” for the majorvity of the
human race. Certainly not for the 300
mtdlion chitdren who arve underfed and
half-naked, according to the report of
the U.N,;: or the estimated 60 million
children who have already heen injured
by starvation bevond the possibility of
recuperation; or the untold millions
who are pushed around, driven from
pillar to post, by invading armies, and
counter-attacking hordes, belonging to
this, that, and the other war lord or
international bandit in vne or another
part of the “civilized”’ world.

At the opening of 1949 — wvith its
tWO OMminous Mines staring at onc-—we
stand just exactly where we have stood
before, as far as the level of our world-
wide ethical standard s concerned,

As a mattet of fact, there is no more
pressing problem in the world today
than te find a way and a method where-
by to arouse among peaple at large, and
in every part of the globe, a sense of
ethical behavior, a realization of the
fuct that Nature is based on orderly
procedures, and that “freedom’™ is not
unbridled license, and never can be such,

The approach to Fthics on the part
of Science is both shallow and useless,
because it is mainly a negative approach,
whereby certain supposed laws of gen-
eral hehavior are dednced from consid-
eration of mutual convenience and ex-
pediency, The approach of certain or-
ganized religious bodies is becoming
more ail more renical with every day,
when we witness some Churches, of
both the Roman Catholic and the Prot-
estant sects, appealing for peace, good-
will and universal tolerance, while their

“hands are still red from the massacies

of innocent victims, burned and slaugh-
tered for centuries, on doctrinal points

alane, 1t is hard to believe that anyone,
short of being totally ignorant of his-
tory, s going to accept as Leachers of
ethics representatives from that side of
the fence.

As to philosophy, we do not know of
any, at least in the Occidental world,
that coutd possibly command the atten-
tion of the people, apart from certiin
Orviental concepts, originating in the
great philosophical schools of ancient
times, and now gradually entering the
mentality of the people of the West.

It is quite probable that in the midst
of the ethical morass of the present gen-
eration, these ancient spivitual-intellec-
rual concepts contain within themselves
a greater regenerating power than all
the rest put together, and are due to
hecome better known and more univer-
sally respected as time goes on.

T'his, of course, will be intevpreted
by some people as meaning that students
of Theasophy regard “Christian” ethics
and precepts as mere chaff, not worth
the bother, It has been so interpreted
in years past, But the reason for this
attitude is mainly due to the fact that
people fail to realize that the ethics
and the precepts of the great Teacher
known as Jesus of Nazareth are tvpi-
cally Oriental, practically identical with
those of Buddhism, and connot be ex-
cluded, on mere historical grounds, if
nothing else, from the concepr of Ori-
ental Wisdom. What is meanc by
“Christian™ ethics or precepts? We
know of none. The founder of the

religion of the West wus a Syrian,

versed in all the knowledge of the Ovi-
ent, while the Western world of the
time was largely occupied, as it is to-
day, with mutual invasions, massacres,
rapine, and plunder,

Students of the ancient wisdom have
a profound respect for the magnificent
ethics of the Gospel story, and think
that the very nature of thest precepts
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and teachings ideatifies them with the
overall occult heritage of the human
rice, and identifies their 'eacher as an
adept belonging to the Brotherhood of
COMpassiot,

JBut the above considerations should
by no means be misinterpreted to mean
that students of the ancient wisdom are
sa blind as to confuse the ethics of the
Ginspel story with the practical demon-
stration engaged In for centuries past
hy the organized religious sects which
assuined the name of “Christian.” T'hat
there liave been in the Qccidental reli-
gious warld many true exponents of
the Sermon on the Mount, and many
saintly men and women whose lives
were a blessing to others, is unguestinn-
ably true. But it is equally crue that the
waorld of today 15 suffering the heavy
penalty and the karmic curse for pretty
nearly 2,008 years of religious fanati-
cist, violence and bloodshed, conditiens
which the Buddhist world never ori-
ginated and never made itseif guilty of,
And it is certainly not from the camp
of organized religion that we cun expect
those compelling forces of noble cthical
conduct to arise which alone can regen-
erate this world,

Those regenerative forces exist in
every human being as such; they can
e induced to manifest themselves by
the example of men and women whose
lives ave already based on them, 'here
are such people, but they are not many,
T'heir mumber must increase before we
can laok forward to ua change of ethical
hehavior at large, “T'he ideas, the pre-
cepts, the teachings, exist today, as they
have ever existed. They have never
changed, and are not kkely to change in
the future. They are contained in the
messuge of every great Scer, Sage,
Adept, Avatira, or Master of Life.
Before these precepts can become a
living power among men, and form the
foundation of a new type of world-
civilization, certain definite realizations
must diwvn upon the masses ad their
befuddled leaders. For justance, here
are some of them:

I'hat war, violence, and bleodshed,
are unconditiopally wrong and can

never be justified by either motive or
ubjective,

That coercion under any fotny is a
denial of the divine privilege of free
choice 11 those to be coerced.

T'hat freedom consists in co-ordinar-
ing one’s life with the funcrions and
operations of Universal Law — the
Laws of Nature, and nat in the exercise
of virestricted “free will,” meaning in
most cases uncontrolled license.

‘T'hat ethics are not human conven-
tions, but are fundamental functions
of Nature, based npon unchangeabie
aperations of Nature’s forces, and can-
not be superseded by mere “morals,”
altering with every historical season or
grouping of nations and states,

‘That competition is as unethical as
is coercion, when interpreted in teros
of seliish gain or personal success,

That the universal stracture is hased
on mutnal co-operation and harmonious
integration of forces and substances,
not on the toiumph of a few at the
expense of the many.

That cause amnl effect ave inherent
in every operation and  function  of
Nature, great and soull, visible and
invisible, material and spiritual, and
that this co-relation between them s
not severed by (the mere temporary
withdrawal of man from this outward
sphere of existence, but continues from
one lite to the next.

That the noble ethical and spiritaal
precepts of the Teachers were ot in-
tended as mere subjects for “religions
instruction” on the sevenih day of the
week, but were given to the hanun
vace as scientific lares uppn which o
hase both individual and collective Tife,
the fife of the family and the life of
the state.

Either the Great Spivitual Teachers
of mankind were Sages and Seers of
supreme wisdom and dosight, or they
were all chears and  Liars, peddling
trumped-up schemes of behavior for
the delusion of many and the henelit
of a few.

We prefer to consider them as the
former and to try and follow in their
footsteps the best we can.
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. TIBETAN TEALHINGS

A LONG-DELAYED PROMISE FULFILLED »
H. F. BLAYATSKY

[Criginally puMished in Fucifer, London, Yol XV,
September and October, 1894, pp. 9-17 and 97-104.|

“They who are on the summit of a mountain ean see all men; in like manner
they who are intelligent and free from serrow are enabled to ascend abnve the paradisc
of the Gods; and when they there have seen the subjection of man 1o birth and death
atk the sorrows by which he js afflicted, they open the doors of the immoral”

— Fram the Tehed-du brjod-pai tsoms of the Braua-Hovug,

In the T'lml'lry number of - The Theasophist for 1882 we promised our
readers the opinions of the Venerable Chohan-T.amia — the chief of the Archive-
registrars of the librarvies containing manuscripts on esoteric doctrines belonging
to the Ta-lai and Fa-shithlumpe Tamas Rim-boche of Tibet — on certain con-
clusions arrived at by the author of Buddha and Early Buddhism. Owing to
the brotherly kindness of a duup]e nf the learned Chohan, than whom no one
int “I'ibet is more deeply versed in the science of esoteric and exoteric Buddhism,
we are now able to give a few of the dactrines which have a direct bearing on
these conclusions. 1t is our firm belief that the learned Chehan'’s letters, and
the notes accompanying them, could not arrive at a more opportune time. Besides

.the many and variaus misconceptions of our doctrines, we have maore than once

heen taken severely to task by some of the most intelligent Spiritualists for
misleading them as to the real attitude and belief of Hindus and Buddhists as
to “spirits of the departed.” Tndeed, according to some Spiritualists “the Buddhist
belief is permeated by the distinctive and peculiar nate of modern Spiritualism,
the presence and guardianship of departed spirits,” and the Theosophists have
been guilty of misrepresenting this belief. They have had the bardihoad, for
instance, to maintain that this “belief in the intervention of departed human
spirits” was anathema maranatha in the Bast, whereas it is “‘in cffect, a permeat-
ing principte of hnddhism.”

What every Hindu, of whatever caste and education, thinks of the “inter-
vention of departed spirits” is se well known throughout the length and breadth
of India that it would be loss of time to repeat the oft-told tale. There are a
few converts to medern Spiritualism, such as Babu Peary Chand Mittra, whose
great personal purity of life wounld make such intercourse harmless for him,
even were he not indifferent to physical phenomena, holding but to the purely
spiritual, subjective side of such communion. But, if these be excepted, we boldly
reassert what we have always maintained: that there is not a Hindu who does
not loathe the very idea of the reappearance of a departed “spirit” whom he
will ever repard as iopure; and that with these excepticns no Hindu believes
that, except in cases of suicide, nr death by accident, any spirit but an evil one
can return to carth, ‘FPherefore, leaving the Hindus out of the question, we
will give the ideas of the Northern Buddhists on the subject, hoping to add
those of the Scuthern Buddhists to them in good time., And, when we say

* [This article, in two 1nstallments, seems to belong to a series originally prepared by
H.P.B. for T!:e Theosopkist, but for some reason set aside and never puhllshed therein,
As the date shows, this material appeared in Lucifer after HP.B.s passing. Although un

editorial note in Lt:f:‘f.r.'r suggests 1that this series may be continued “for some months”

no further installments appeared, and no information is available as 1o what became
of the remainder of that series.

The wark queted from in this article, Buddia and Early Ruddhism, was written
by Arthur Lillie (New Yark, G. 1" Tutnam's Sans, 1882). TLP.K, wrote a number of
polemical articles in which Ihe assertiong of ‘\Ilhlll Lillie regarding Buddhisim svere
analysed aml apposed by her-— Editor.]
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“Buddhists,” we do not include the innumerable heretical sects teeming through-
out Japan and China who have lost every right to that appellation. With these
we have nought to do. We think but of the Buddhists of the Northern and
Southern Churches — the Roman Catholics andd the Protestants of Buddhism,
50 to say.

The subject which our learned “Uibetan corvespondent treats is based on
a few direct questions offered hy us with a humble request that they should
be answered, and the following parzgraph from Buddha and Early Buddhisnr:

“T have dwelt somewhat at length on this supernzturalism, because it is of the
highest importance to our theme, Buddhism was plainly an elaborate apparatos io
nuliify the actlon of evil spirits by the aid of good spirits sperating at their highest
potentiality through the instrumentality of the corpse ar a portion of the vorpse of
the chief aiding spirvit. ‘I'be Buddhist temple, the Buddhist rites, the Buddhist litursy,
all seem based on this one idea that a whaole or portions of a dead body was necessary.
What were these assisting spirits? Every Buddhist, ancient ar modern, wauld ai
once admit that a spirit that has not yer attained the Badhi war spiritual awankeu-
ment ecannot be a good spirit, Tt ean do no good thing; mere than that, it iust do
evil (hings, )

“The answer nf Northern Buddlism is that the good spirvits ure the Buddhas,
the dead prophets. They coine Froms certain ‘Helds of the Buddhay' (0 comnmune
with earth,”

Ohur learned Fibetan friend writes:

“Let tne say at once that monks and laymen give the most ridiculously
absurd digest of the Law of Faith, the popular heliefs of Tibet. "T'he Capuchin
Della Penna’s account of the brotherhnad of the ‘Byang-tsiuly is simply absurd,
Taking from the Béak-hgvar and other bovks of the Tibetan laws some literal
desctiptions, he then embellishes them with his own interpretation. "Thus he
speaks of the fabled worlds of ‘spirits,” where live the ‘Lha, who ave like gods’;
adding that the "T'ibetans imagine ‘these places to be in the air above a great
mountain, ahout a hundred and sixty thousand leagues high and thicty-two thou-
sand leagues in circuit; which (s made up of four parts, being of crystal to the
east, of the red ruby to the west, of gold to the north, and of the green precious
stone — lapis lazuli — to the south. Tn these zbodes of bliss they — the Lha —
remain as long as they please, and then pass to the paradise of other worlds)’

“This description resemmbles far more —if my memory of the missionary-
school-going period at Lahoula does not deceive me ~— the ‘new ferusalen comings
down from Gad out of heaven' in John's vision — that city which measured
‘fwelve thousand furlongs,! whose walls were of ‘Jasper,” the buildings of “pure
gald,’ the foundations of the walls ‘garnished with all manner of precious stones’
and ‘the twelve gates were twelve pearls’ than the city of the Jang-Chhuob either
in the Biak-hgyur or tn the ideas of Tibetans. In the first place, the sacred canon
of the Tibetans, the Bkah-hgyur and Bstan-hgvur, comprises one thousand
seven hundred and seven distinct works — one thousand and eighty-three public
and six hundred and twenty-four secret volumes — the former being compesed
of three hundred and fifty and the latter of seventy-seven folio volumes.

“Could they even by chance have seen them, 1 can assure the ‘Theosophists
that the contents of these volumes could never be understood by anyone who
had not been given the key to their peculiar character, and to their hidden
meaning.

“Every description of localities is figurative in our system; every mume
and word is purposely veiled; and a student, before he is given any further
instruction, has to study the mode of deciphering, and then of comprehending
and learning the equivalent secret term or synonym for nearly every ward of
our religious fangunge. T'he Egyptian enchorial or hieratic system is child’s
play to the deciphering of our sacred puzeles, Fven in these volumes to which
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the masses have access, every sentence has a dual meaning, one intended for the
unlearned, and the other for those who have received the key to the records.

“If the efforts of such well-meaning, studious and conscientious men as
the authers of Buddhist Records of the 1 estern World, and Buddha and Early
Buddhisimn — whose poetical hypotheses may be upset and contradicted, one by
one, with the greatest of ease — vesulted in nought, verily then, the attemipts of
the predecessors and successors of the Abbé Hue, Gabet and others must prove
a sorry failure; since the former have not and the latter have, an object to achieve
in purposely disfiguring the unparalleled and glovious teachings of our blessed
master, Shakyva Thub-pa.

“Tn The Theosaphist for October, 1881, a correspondent correctly inforims
the reader that (Gautama the Buddha, the wise, ‘insisted upon initiation being
thrown open to all who were qualified.’ This is true; such was the original
design put for some time in practice by the great Song-gyas, and before e had
become the All-Wise. But three or four centuries after his separation from thix
carthly coil, when Asoka, the great supporter of our religion, had left the world,
the Arhat initiates, owing to the secret bur steady opposition af the Brahmans to
their system, had to deop out of the country one by one and seek safety beyond
the Himilayas. Thus, though popular Buddhism did not spread in Tibet before
the seventh century, the Buddhist initiates of the mysteries and esoteric system
of the Aryan TI'wice-born, leaving their motherland, India, sought refuge with
the pre-Buddhistic ascetics; those who had the Good Duoctrine, even before the
days of Shikya-Muni. “These ascetics had dwelt beyond the Himilayan ranges
from time imtmemorial. They arce the direct successors of those Aryan sages wha,
instead of accompanying their Brahman brothers in the pre-historical emigration
fram Lake MAinasasarevara across the Snowy Range into the hot plains of the
Seven Rivers, had. preferred to remain in the inaccessible and unknown fastnesses,
No wonder, indeed, if the Aryan esoteric doctrine and our Arahat doctrines are
found to he almost identical. T'ruth, like the sun over our heads, is one; but
it seems as if this eternal truism must be constantly reiterated to make the dark,
as much as the white, people remember it. Quly that truth may be kept pure
and uapolluted by human exaggerations — its very votaries betimes secking to
adapt it, to pervert and disfigure its fair face to their own selfish ends — it has
to be hidden far away from the eye of the profane. Since the days of rhe earliest
universal mysteries up to the time of our great Shikya Tathigata Buddha, who
reduced and interpreted the system for the salvation of all, the divine Voice of the
Self, known as Kwan-yin, was heard hut in the sacred solitude of the preparatory
miysteries,

“Our world-honoured Tsong-kha-pa closing his fifth Dam-ngag reminds us
that ‘every sacred truth, which the ignorant are unable to comprehend under
its true light, ought ro be hidden within a triple casket concealing imself as the
tortoise concenls his head within his shell; ought to show her face but to those
who are desirous of obtaining the conditions of Anuttara Samvak Sambodhi'—
the mast merciful and enlightened heart,

“There is a dual meaning, then, even in the canon thrown open to the people,
and, quite recently, to Western scholars, [ will now try to correct the errors —
too intentional, T am sorry to say, in the case of the Jesuit writers. No doubt but
that the Chinese and “Tibetan Scriptures, so-called, the standard works of China
and  Japan, some written by our moest learned scholars, many of whom — as
uninitiated though sincere and pious men —— commented upon what they never
rightly understoad, cantain a mass of mythological and legendary martter more
fit for nursery folk-Yore than an exposition of the Wisdom Religion as preiched
by the worll’s Saviour. But none of these are to be found in the canoen; and,
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though preserved in most of the Lamasery libraries, they are read and implicitly
believed in anly by the credulous and pious whose simplicity forbids them ever
stepping across the threshold of reality, To this class belong The Buddhisi
Cosmoy, written by the Bonze Jin-clan, of Peking; The Shing-Tao-bi, or “The
Records of the Lnlightenmene of Tathigata,” by Wang-Puh, in the seventh
century, The Hi-shai 8fitra, or ‘Book of Creation,” various volumes on heaven
and hell, and so forth — poetic fictions grouped around 2 symbolism evolved as
an after-thought,

“But the recards from which our scholastic auther, the monk Della Penna
yuotes — or I should rather say, misquotes —- contain no fiction, but simply
information for future generations, who may, by that time, have obtained the
key to the right reading of them, The ‘Lha’ of whom 1Jella Penna speaks but
to deride a fable, they who ‘have attained the position of saints in this world,’
were simply the initiated Arhats, the adepts of many and various grades, generally
known under the name of Bhanté or Brothers. In the book knewn as the
Svatamsaka Sitra, in the section on ‘the Suprente Atman — Self as manifested
in the character of the Arhats and Pratyeka Budilhag,” it is stated that ‘Because
from the beginning, all sentient creatures have confused the truth, and embraced
the false; therefore has there come into existence a hidden knowledge called
Alava Vijiidna. "Who is in the possession of the true Tidden knowledge?” "Llhe
great teachers of the Snowy Mountain,’ is the response in The Book of Lar.
The Snowy NMountain is the ‘mountain a hundred and sixty thousand leagues
high." Let us see what this means. The last three Ciphcrs heing simply left out,
we have a hundred and sixty leagues; a Tibetan league is nearly five miles; tlris
gives us seven hundred and eighty wiles from a certain holy spot, by a d]s.umt
road to the west. T'his becomes clear as can be, even in Della Penna’s further
description, to one who has but a glinpse of the truth, ‘According to their law,’
says that monk, ‘in the west of this world, is an eternal world, a paradise, and
in it a saint called Ho-pahme, which means “Saint of Splendour and lnfinite
Ltght ‘T'his saint has many distinet “powers,” who are all called “chang-
chub,”” which — he adds in a footnote — means ‘the spivits of those who, on
aceount of their perfection, de not care to become saints, and train and instruct
the badies of the reborn Lamas, sa that they may help the living.’

“This shows that these presumably dead ‘chang-chubs' are living Bodhisatwas
or Bhanté, known under varieus names among Tibetan people; among others,
Lha, or ‘spirits,” as they are supposed to have an existence more in spirit than in
flesh. At death they often renounce Nirvina — the bliss of eternal rest, or
oblivion of personality — to remain in their spiritualized astral selves for the
gowd of their disciples and humanity in general

“T'o some ‘I'heosophists, at least, my meaning must be clear, though some
are sure to rebel against the explanation. Yet we maintain that there is no possi-
bility of an entirely pure “self’ remaining in the terrestrial atmosphere after his
liberation from the plysical body, in his own personality. in which he moved upon
earth. Only three exceptions are made to this rule: .

“The holy motive prnmpting a Bodhisatwa, a Sravaka, or Rahat to help
to the same bliss those who remain behind him, the living; in which case he
will stop to instruct them either from within or without; or, sccondly, those
who, however pure, harmless and comparatively free from sin during thelr lives,
have been so engrossed with some particular idea in connection with one of the
human miyfis as to pass away amidst that all-absorbing thought: and, thirdly,
persons in whom an intense and holy love, such as that of a mother for her
arphaned children, creates or generates an indemitable will fed by that bonadless
love to tarry with and among. the living in their inner selves,

“TI'he perisds allotted for these exceptional cases vary. In the fivst case,
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owing ta the knowledge acguired in his condition of Anuttara Samvak Sambodhi
— the most holy and enlightened heart — the Bodhisatwa has no fixed limit.
Accustomed to remain for hours and davs in his astral form during life, he has
power after death to create around him his own conditions, caleulated to check
the natural tendency of the other principles to rejoin their respective elenents,
and can descend or even remain on earth for centuries and millenmums, In the
secand case, the period will last until the all-powerful magnetic attraction of the
sulject of the thought — intensely concentrated at the moment of death —
becames weakened and gradually fades out. In the third, the attraction is broken
either by the death or the moral unworthiness of the loved ones. 1t cannot n
etther case last more than a lifetime,

“In all ather cases of apparitions or communications by whatever maole,
the ‘spirit’ will prove a wicked ‘bhiita’ or ‘ro-lang’ at best — the soulless shell
of an ‘elementary.” T'he ‘Good Dectrine’ is rejected o account of the unwar-
ranted accusation that ‘adepts’ only claim the privilege of hwmortality, No snch
claim was ever brought forward by any eastern adept or initinte. Very true,
our Masters teach us ‘that immoctality is conditional,” and that the ehances of
an adept who hias becone proficient in the Alava Vijiidna, the acme of wisdom,
are tenfold greater than those of anc whe, being ignorant of the potentialitiex
centred within his Self, allows themn to remain dermant and undisturbed ntil
it is too late to awake them in this life. But the adept knows no mere on earth,
nor are his powers greater here than will be the knowledge and powers of the
average gaod man when the latter reaches his fifth and especially his sixth
evele or round. Qur present mankind is still in the fourth of the seven great
evclic vounds. Humanity is a baby hardly out of its swaddling clathes, and the
highest adept of the present age knows less than he will know as a child in the
seventh round, And as mankind iz an infant collectively, so is man in his present
development individuatly, As it is hardly to be expected that a voung child,
however precocious, should remember his existence from the hour of his birth,
day by day, with the various experiences of each, and the various clothes he was
made to wear an each of them, so no ‘self,” unless that of an adept having reached
Samma-Sambuddha — during which an illuminate sces the long series of Dis
past lives throughout all his previous births in other worlds — was ever able
to recall the distinet and various lives he passed through. But that time must
come one day, Unless a man is an irretrievable sensualist, dooming himself
theteby to utter annihilation after one of such sinful lives, rhat day will dawn
when, having reached the state of absolute freedont frem any sin or desive, he

“will see and recall to memory all his past lives as easily as a man of our age
~..furns back and passes in review, nne by one, every day of his existence.”

We may add a word or two in explanation of a previous passage, velerringe
to Kwan-yin, This divine power was finally anthropomorphized by the Chinese
Buddhist ritualists into a distinet double-sexed deity with a thousand hands and
a thousand eves, and called Kwan-shai-vin Bodhizsatwa, the Voice-Deity, but in
reality meaning the voice of the ever-present latent divine consciousness in man;:
the voice of his real Self, which can be fully evoked and heard only through
great moral purity. Hence Kwan-yin is said to be the sen of Amitibha Buddha,
who generated that Saviour, the merciful Bodhisatwa, the “Voice” or the *Waord"”
that is universally diffused, the “Sound” which is eternal, 1t has the same
mystical meanming as the Vieh of the Brihmans. While the Brahmans maintain
the eterpity of the Vedas from the eternity of “sound.” the Buddlusts claim by
synthesis the eternity of Amitibha, since he was the first to prove the eternity
of the Self-barn. Kwan-vin, Kwan-vin is the Vichishvara or Voice-Teity of
the Brihmans, Both proceed from the same origin as the Togos of the nen-




platonic Greeks; the

the Son;

“manifested deity”
Self, his conscience; Self being the unseen Father, and the
each being the relative and the correlative of the ather, Both Vichish-

and its “voice” being found in man's

“vioice of Self”

vira and Kwan-yin had, anil stifl have, a prominent part in the Initiation Rites
andd Mysteries in the Brihmanical and Buddhist esoteric doctrines,
We may alse point ont that Bodbhisatwas or Rabats need not be adepts;

still less, Brihmaans, Buddhists, or even

“Asiatics,” but simply haly and pure

men of any nation ar faith, bent all their lives on (Inmg goad to hamanity,

(1o be continued.)

'H. P. BLAVATSKY MEETS HER TEACHER

MARY K. NEFF =

So far as is known, Madame Bla-
vatsky came to America in 1851(, 1833,
and 1873, On ler first visit she landed
at Quebec — a runaway wife from an
eltderly husbund, to whom she had jok-
ingly become engaged, never dreaming
her relatives would force her into such
an incongruous marviage, during the
absence of her father and the severe
illness of her grandmaother. Her maother
had died when she was eleven,

Her beloved aunt, Nadyerhda An-
drevevna de Fadevev, only three vears
er senjor, said of it: “She had simply
been defied one dav by her governess,
to find any man wha would be her hus-
band, in view of her remper and dispo-
sition , , . even the old man she had
faund so ugly and had lasghed at so
much, calling him a ‘plumeless raven.’

I'hat was enough ; three days after
she had made him prapose. . . ."" (Inci-
dents in the Life of Mne. Blavatsky,
A, P. Sinnete, p. 54.)

Ts A. P. Sinnett, trving in 1885 to
extract information from her for a
series of memoirs, she wrote: “Details

about sy marriage? Well now they say
that | wanted to marry the old whistle-
breeches myself. et it be, My {father
was 4,000 miles off, My grandmother
was toa il It was as T told vou. T had
engaged myself to spite the governess
never thinking | could 1o longer dis-
engage myself, Well — Karma  fol-
lowed my sin.” (The Letters of H. P,
Blavatsky ta A4, P. Sinnett, p.157.)
“Ay aunt Mme. Witte swore before
the image of some St. Flapdondle that
she would curse me on her death-bed
it T permitted my Afemairs to he pub-
lished, so long as all my refatives ure
vet living. . . ." {ap. cit., p. 217)
“Matters were such, that for ane
sentence mentioning my prayers and
supplications not to be married to old
13-~ would have brought down prorests
and denils from my cousing whao deem
it their duty to prove that it was not
my grandparents or aunt, but my father

“and 1 who had to he blamed for the

ridiculous marriage.” {eop.eit., p. 214.)
So, she was married on July 7, 1849,
befare her seventeenth birthday, Tuly

* As we go to press, news comes nf the passtng of Mary K. Neff to her well-earned
peace. While the personal side of us may gr:eve over the temporary loss, we nevertheless
know that hels is a wonderful spiritual experience, and that her mystic journey starts
at the auspicious season of the Winter Salsrice.

Mary K. Netf was for many vears a grear authority on the facts pertaining fo
H. . Blavatsky's life and work, and has written extensively on this subject. Apart from
a large number of valuable essays published in The Theasophist, she was the author of
two works: The “Brothers” uof Madame Blavatsky, and Personal Memairs of H, P, Mg
aulsky. She also published very valuable chronological lists of the Letters from (he
Masters syritten to A 1 Sinnet, and of the Letters from LB, (o the same gentleman,
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31 (old style). After several futile at-
tempts over a period of three maonths
more or less, she managed to escape
from her husband, who was then Vice-
Governor of the Province of Erivan in
Transcaucasia, “without,” says  ler
aunt Nadyezhda, “giving him any bp-
portunity ever to think of her as his
wife.” T'hen, financed by her sympa-
thizing father, the idol of whose regi-
ment she had been as a child, travelling
from place to place with his artillery
commard, she began a world-tour in
pursuit of — Magic.

In 851, after cunsiderable travel-
hing, she landed at Quebec, where she
maide the acquaintance of Red Indians,
and inguired as to Magic and Medicine
Men, the net result being the loss of a
valuable pair of Russian boats,

Theuce she made her way to New
Orleans where she studied Negro Von-
dooism, “a sect of Negroes of the West
Indies.” She may have gone there by
sea, because she does not count this,
her first trip to America, as a visit to
the United States,

After leaving New Orleans she
crossed Texas into Mexico, “protected
in these hazardous travels,” savs Sin-
rett, “by the sheer force of her own
fearlessness, and her fierce scorn of all
considerations however remotely asso-

ctated with the ‘magnetism of sex’.” 1t

mav be added that she was protected
also by the fact that she often travelled
in disguise. She wrote to Sinnett, when
he was gathering material for his book ;

“Suppose 1 were to tell that T 1eas in

a5 efothes (for 1 was very thin then)

which is solemn truth, what would peo-
ple say? So b was in Fgypt with the
olidl Countess who liked to see me
dressed as a wman student, '‘gentleman

student’ she said, Now you understand
my difficulties? T hat which would pass
with any other as cccentricity, oddity,
would serve now onlv to furriminaie
me in the eves of the world.” (op.cit.,
P50 Today, in the United States
where half the women wear men's
clothing, it would no longer be a source
af scandal or counted against her mor-
als.

She left the Western Hemisphere for
India, vig the West Indies towards the
end of 1852, "T'his is her 1851-32 intin-
erary according to A, P. Sinnett; but
a ship of paper mentioning her travels
was found by IDr, Annie Besanr, which
adds South America to the list, Tl
she journeyed beyond Mexivo is ve-
vealed by a mistake on the part of Mr.
Sinaett; he placed Copan mn Mexico.
“The name appears as Copau in his book.
Copau is a non-existent place; but
Copan is a village in Honduras, fam-
ous for the remarkable ruing in its
neighberhaod, This is in keeping with
her references to Copan in Isis Un-
perted, (11, 361, 567).

‘I'o quote the words of A. P. Sinnett

(Incidents, pp. 65-60):

“She resolved during her Mexican
wanderings that she would go to India.
fully alive already teo the necessity of
seeking bevend the northern fromptiers of
that country futr the further acquaintance-
ship of those great teachers uf the highes
myste science, with whom the guardian
of her visions was associated in her mind.
She wrote, therefore, to a certain English-
man, whom she had met in Germany
two years before, and whom she knew
to be on the same gquest as hersell, to
join her in the West Indies, in order thai
they might go to the East together, Tl
duly came, but the parcey was further
augmented by the addition of 2 Hindu

the actual dating of both being in many instances very uncertain.
Aside from the present contribution from her pen, Thenseplia will have the
privilege of gublishing several other essays which Mary K. Neff turned over 1o us

sStHNE  time ago.

We wisl to note in particular Mary K. NefFs fovaluable help given for wany

YEAIs, W|1I|l: she resided at Adyar and was in charge of the Archives of the T'heasophical

Saciety, in connectinn with the compilation of FLP.B.s Compiete Horks, Tour volumes of

which h:n'e appeared so far.

We bid her bon wvoyage and look farward te further -collabaration in the Cause

af Theoxnpby, maybe in some nobler age.

—FEditar




whom Mme. Blavatsky met at Copay, in

Mexico, and whom she sson ascerrained

ta be what is called a ‘chela,’ or pupil of

the Masters, or adepts of oriental occuly
science. The three pilgrims of inysticism
went out @ig the Cape to Ceylon, amd
thenee in a sailing ship w Bombay, where,
as | mike out the dates, they muost have

arrived at quite the end of 1852."

Notice the reference to her quest:
“She wrote . . . to a certain English-
man , . . on the same quest as herself
. . . that they might go to the Fast
together.” What is more — she Is joined
by a Hindu whe wis “what is called a
‘chela,” or pupil of the | . . adepts of
oriental occult science,” [oes she know
of these oriental adepts?

Yes, This is what she wrote 10 Sin-
nett when he was collecting material
for his Tueidenrs: 1 saw Master in my
visions ever since my childhood. Tn the
yvear of the first Nepaul Tmbassy
(when?) saw and recognized him. Saw
him twice, Once he came out of the
crowd, then He ordered me to meet
him in Hyde Park.” (Letters to Sin-
sett, p.150.)

When? “I'he Prime Minister of Ne-
pal, Prince Jung Bahadur Koonwar
Ranajee, and his retinue, sailed from
Caleutta for Loanden on Apnl 7, 1850,
and veturned from Mourseilles ta Cal-
cutta on ecember {9, 1850, Tn that
vear young Madame Blavaesky toured
Vurape in the company of Princess
Bagration-Muheansky,  visiting  Cler-
many where she met the nglishman
mentioned hefore, and staving in 1ong-
land where she met the Moster of her
vistons, as he was a member of the
retinue of Prince Jung Bahadur,

As this was the first visit of any
Indian Prince to England, it was a
great occasion in both countries, the
subject of wide press comment long
before his arrival, and threughout the
progress of the visit. "Thus The London
Times of March 2nd, 1830, quoted
from The Englishman of Calcutta,
izsue of February 26:

“The long-expected mission from His
[ighness the Rajah of Nepaul, composed
of the foliowing oficers who are in charge
af o complimentary letter 1o Her Most
Gracious Majesty the Queen, and rare
arlicles ax gifts to her, is aboul 10 take
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ity departure from Kabtmandow, so as 1o
arrive at 'ama hy the [tih proxine:

Jung  Bahadur Koonwar  Ranajee,
Prime Minister and Cotomander in Chict,

Col. Juggue Shunshere Koanwar Ran-
ajee, and

Col. here Shumshere Koonwar Ran-
ajee, brothers of the Premier;

Capt, Runmihr Singh Adikaree,

Khajee Kurbeer Rhutree,

Khajee Hamdul Singh Khutree,

Lieut. Kurbeer Khutree,

Lieut. Lal Singh Khuiree,

Lieut, Beemn Sen Rana,

Tweo Sulwas,

One Subadar,

Une Mepalese ductor,

Col. (. 8. P. Lawrence, wha is w ae-
company the Minister to England.”

The 300 sepays and the train of ele-

‘phants, which formed part of the pro-

cession, were left behind in Pan,
India, while the Prince and his party
embarked to cross what the Hindus
call the Aala Pani, the “ Black waters,”
or the ocean.

The arrival of the Nepaulese obas-
sy is also recarded in the fnnual Reyis-
ter {Vol. for 1850, sec. "Chronicle,”
pp.71-72), published in London resu-
larly for the last hundred and fifiy
Years ar so, )

Madame Blavatsky speaks of the
“first Nepaul embassy,” as though theve
had been a sccond. Tut there never was
a second embassy from Nepal. Her
meaning may have been that it was
the very first embassy to go to Fngland
from the Indian States; or she may have
had in mind the fact that the next year,
1851, Nepal sent a delegation to the
great ITnternational Fxhibition in Loo-
don,

The question presents itself: why
should Master Morva of the Rajput
Kingdom of Tdaipur accommpany a
Prince of Nepal to England? The rec-
ords of Indian history reveal the fact
that the present ruling house of Nepal
is the Goorkha or Gurkhali dynasty,
and that it is lineally descended from
the Rajput Princes of Udaipur. “T'his
may have had a hearing upon the
circumstances mentioned above.

It is a matter of speculation as to
which one of the individuals mentioned
by The London Times as being in the
retinue of Prince Jung Bahadur was
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Maudame  Blavatsky's Ueacher. The
names of ldeat. Lol Singh Khutree
and Khajee Hanule!l Singh Kbucree
iy be, for various reasous, of special
interest in this connection.

Countess Constance  Wachteister,
friend and confidant of Madame Bla-
vatsky's later vears, tells something

~about this momentous first meeting

with the Mlaster in her book Reminis-
censes vf H. P. Blovatsky and “The
Secret Doctrine” (pp.56-57):

“When she was in London, in 185t
with her father, Colunel Hahn, she wax
one day out watking when, o her aston-
ishment, she saw a talf Hindv in the
gtreet with sene Indian princes, She im-
mediately recognized hin as the same
person that she had seen in the Asical.
ifer Hrsp Dnpulse wns to rush forward
to speak 1o him, bul he made her a sign
not 1 move, and she stood as i spell-
bound while he passed an. The next day
she went inte Hyde Fark for a stroll,
that she might be alone and free to think
over her extravrdinary adventure. Look-
ing up, she saw the same form approach-
ing her, and then her Master tuld her that
he had come to London with the Indian
princes an an hnpareant mission, and that
he was desirous of meeting her pecson-
ally, as he required ber co-operation in a
work which he was about ta undertake,
He then told her hiss the ‘I'heosophbical
Society was to be fonned, and thae he
wished her to be the founder, He gave her
a slight sketeh af all the troubles she
would bave to undergo, and alse told
her that she would have fo spend three
years in Tibet to prepave her for the im-
poriznt task.”

Countess Wichtmeister adds that she
consulted her father, and decided to
accept the offer, leaving shorvtly after-
wards for India,

There 1s reasan to daubt one point
of the Countess’” statement, namely,
that the NMaster mentioned the name
of the Society which was to be formed
it sonte future date, Fle may have done
so, but it is aot very prabable, 1t's true
that we find 1. P, Blavatsky using the
termy “theosophy” wonths before the
touding of the Thevsophical Society,

i a letter postmarked February 16,
1875, to Professor Hiram Corson, of
Cornell University, She wrote to um:
“l found at last, amd many years ago,
the cravings of my mind satislfied by
this theosophy taught by the angels.”™*

On the other hand, there exists the
following interesting evidence. In her
Scrapbook I, now in the Archives of
The Theosophical Society (Adyar),
H.P.1}. pasted a clipping from the Spr-
ritual Scientist, Boston, dated Septem-
ber 23, 1875. It was one of her ouwn
articles published in rhis journal under
the title of “From Madame H. P, Bla-
vatsky to her Correspondents. An Open
Letter such as Few Can Write” (See
Complete 0 orks of T, P, Blovatséy,
Vol. 1, pp. 62-67), To this clipping,
H.P.B. added the following pen-and-
ik commment: “Orders received from
India divect to estahlish a philosophico-
religious Society and choose a name for
it — also choose Oleote. July, 18757
I*his would mean that the name of the
future Saciety was not known at the
time,

We see her late in 1850 ¢i rowte 10
India by way of America; anmd Sinnett
in his Tncidents mentions that ar New
Orleans her Master guided her away
from researches in Voodooism—"magic
practices,” he savs, “rhat no highly
trained aceult student would have any-
thing to do with, but which nevertheless
presented attractions te Madame Bla-
vatsky, not vet far advanced enough in
the knowledge held in reserve for her,
to distinguish ‘black’ from ‘white’ va-
rieties of mystic exercise. . . . Alme.
Blavatsky might have been drwn dan-
gerously far into association with them
. . . but the strunge guardianship thar
fiad =0 often asserted itself to her ad-
vantage during ler childhood, which
Tl by this tine assumed a more definite
shape, for she had now met, as a living

#$he had consiant peed o use “blinds” in her eforis o teach Ocenltismt to an vneom-
prebending public. ‘Ihis is one of them — “angels” being palpably a blind for “Adepts”
ur “Masters.” DProbably no ene in the United States in 1875 would have known what a
“Master” was. Ske taught that to the Western world. Bt Spiritualists — and Professor
iI. Crljrs(m was olie — accepted teaching from *spirits,” whom they sometimes called
“angels.”
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nun the long fanmiliar Hgure of her
visions, again came to her rescue, She
was warned in a vision of the risk she
was running with the Voodoos, and at
once moved off to fresh fields and pas-
tures new.” (eop.cif., pp. 63-64.)

The fact is she had met her Master,
nat once but twice, before heginning
ler “quest.” She herself has testified
ta this maost graphically in a sketchbaok
she carried with her on her travels,
which s vcarefully preserved in the
Avrchives of the Theasophical Society
at Adyar, Tndia, She devoted a page
to sketching a small sail-boat, near a
landing-stage and some boat-houses
(Facsimile in The Theasnphist, Vol,
LI, Noo 11, August, 1931). Under-
neath she has written in French (she
wis not then conversant with Eng-

lish): +

“Nuit mémorable! Certaine nuit,
par un clair de lune qui se couchait
A Ramsgate 12 Aont: 1851. * lorsque
ie rencontrais M . + . le Maitre de
mes réves!!

*le 12 Aot — c'est Juillet 31 style
russe—tour de ma naissance-—¥Fingt
ans!”

['ranslated into English, this means:

“Memorable night! On a certain
night by the light of the moon that
was setting at Ramsgate on August
12, 1851, * when T met M. . the
Master of my dreams!!

* August 12 s July 31 Russian
style—my birthday—"1wenty years!”

Countess
mind this

In  her Rewinfscences
Wachrmeister, having in

sketch, relates that “On seeing the
mannseript 1 asked why she had written
Ramsgate’ instead of ‘London,” and
H.P.B. told me that it was a hlind;
so that anyone casnally taking wp her
book would not know where she had
met her Master, and that her first inter-
view with him had beea in London as
she had previously told me.” This
explanation was a blind for the Coun-
tess——to prevent her knowing Madame
Blavatsky had met the Master twice:
at London in 18530 and ar Rumsgate in
1851. Had the idex of two meetings
tflashed upon the Countess’ mind, she
would have seen the truth in [LP.13s
concluiding remark that “her Arst inter-
view with him had been in London, as
she had previously told me.” Prohably
H.P.B. was under an obligation of
secrecy as regards these meetings; for
she ance wrote to My, Sinnett: 1 can-
wot, | must not speak of this.”
Furthermore, it wonldl have hardly
been possible to meet the Master pri-
vately in Hyde Park in 1851 ; for the
first great International Exhihition was
in full swing at ITyde Park thar year.
1t was opened in the newly huilt Crystal
Palace by Their Majesties Queen Vic-
toria and Prince Albert on May lst;
May 30th was the first “shilling day,”
and throughout the summer and actuinn
thousands poured into Hyde Park and
the Crystal Palace built over its trees,
Ramsgate, 2 resort down the River
"Chatnes, near the coast, offered facili-
ties for privacy; hence the quiet inter-
view there on August 12, 851, by
maoonlight, perhaps in the boat she

sketched,

{Ta be eontinued)

1 She has written: “. . . 1 was taught dreadful Yerkshire by my nurse called Governess.
From the time my father brought me to Bngland, when fourteen, thinking | speke beauti-
ful English — and people asked him if he had me educated ih Yorkshire oc Ireland---
and laughed at my accent and way of speaking— 1 gave up English altogether trying
to avoid speaking it as much as ] could. From fourteen till | was over forty 1 never
spoke it, let alvpne writing and forgot it entirely. [ could read — which 1 did very lintle
in English — I could not speak it, 1 remember how dithenlt it was for e to onderstand
a well written book in English so far back only as 1867 in Venice. All | knew when
[ came to Atnerica in 1573 was to speak s little and this Oleott and Judge and all who
knew me then can testify 10, (Letter of HP.B, to A, 1*. Sinnett, dated Wizzhurg, [an-
uary 6, 1886, in The Makatma Letters to 4, P. Sinnett, p. 47%.)
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THE ILLUSYMIN UF SALVATIUN

FERMIN ARTECHE

“Ilins that overcoineth will I make a pillar in the temple of tny God, and he
shall go no more out. . . ." — 5t. John, Rewvelation, iid, 2.

Salvation and [vonortality, like Soul
avd Spirit, are ters belonging  defi-
ititely to the Sacred literature of all the
world religions, and as such are widely
used in a rather confused sense. In pop-
wlar religion, particularly in the Chris-
tian, there is hardly any distinction
made between soul and spirit; both
rerms bejuyg treated ordinarily as syno-
nyms. Then, to cenfuse and confound
the unwary, it is stressed as a truism
that “man has a soul”— just like own-
ing o coat or a bank account—"eternal
and jmmortal.”

As there are no higher gualifications
than thgse already attributed to the
“soul,” the term spirit becomes just
another word with a nebulous mean-
ing, just another name for the soul.

Now, if the "sonl” las been created
at birth, as it is said, how can it be
eternal, and what about the owner of
the soul himself?

Follewing this line of reasoning, no
sutisfactary answer can be given to
these and other important questions,
antd one way feel inckined to reject the
whole of the statements as false, were
it not for the fact that the average hu-
man being, regardless of any religious
beliefs, has the feeling that behind this
thealogical jumble there must be a sub-
stratum of real truths. Lack of time
and interest prevent most people from
doing any real thinking on this para-
mount subject, since they are convinced
that belief and faith of some sort will
make them fit subjects for “salvation,”
which is true i a certain sense.

lndeed, this is a paramount theme;
it ts the only true objective of universal
evolution, and it is more than worth-
while to find the time and arouse the
interest to dig deep into it. So deing
we shall sce that “soul” and “man”
are synanyis, but the frony of it all is
that man or soul, as such, are neither
“eternal” nor uncowditionally “immuor-
tal.” [t is the “spirit” or spiritual monad

which is really eternal and immortal.
Man or “soul”— the human ego — —is

- but a transitory aspect in the man-

vantaric evolution of the mwonad;. a
reflection of the monad, which with the
dawning of nind becomes self-conscious
of its apparent existence as a separate

" entity.

“UThat] 1t is not divided inta be-
ings; yet it seands as if divided ; Lvis to
be known as the supporter of beings,
the Devaurer amd also the Emanator”
— Bhagavad-Gidd, xii,16.

1o a sort of rhetorical nuanuer, we
may say that the monad begins its pil-
gritnage 4as an. unconscious entity, to
complete its evolutionaty cycle s
self-conscious one, Many are, indeed,
the aspects of its manifestations, one of
them, and perhaps the most important
one, being man, for it is here, at this
particular paint, that the concept of
true imnmortality has any meaning, and
has possibilities of becoming a reality,

Man—the MiyAi—is the means by
which the self finds the object of its
search-—the Self. The whole object and
finality of Religion is the realization of
Itumortality ; the self-conscious union of
the “spirit” with its parvent-source. The
word religion itself, like yoga, has thar
connotation in its original meaning: to
unite, to bind, to become one. Blosi
of the religious sects of today have lost
sight of this, religion’s true meaning
and objective, and in order to il m
some way the vacuum created by their
dead-letter-theology, they stress “salva-
tion,” the salvation of the “soul.” There
is a whole world of ditference herween
“salvation” and the hmmartality taught
by all the great Waorld Teachers.

The truly religious irdividual, the
mystic, the chela, has no interest in
“salvation’; his aspiration is set on
freeing himself from the bonds of
Mdpd, from all the worlds of illusion,
His goal, therefore, is lmmortality of
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the Self, Salvation has to do with heay-
ens and hells, devachan and  avichi,
svarga, ete. Man, the Jldvd, by beliefs,
picty, wul the observance of the con-
ventional ethics of the age, and the
ceremonies and rtituals of his faith, is
suved ; he goes to hieaven as a reward for
his beliefs. Man, the illusion, goes to an
iltusory Paradise of his own creation,
to vegetate and dream abour the ful-
fillment of his noblest 'wpir.ltion» but
to return again and again, mlpelled by
Iis unspent karman, back to the world
of misery, disease, old age and death,

Ouwce man awiakens in himseli the
thicst for Tomortality, amnd therehy
enters the “stream,” as it is called in
The Foire of the Silence, he koows he
has but a Hmired nmumber of such Ysal-
vations” ahecad of him in which o
extinguish his karman; he is cager to
make his sojourn in that Paradise as
short as possible, for his husiness is not
dreaming but self-conscions meditation.
I'hus he becomes the destroyer of illu-
sion, the master of his mind; he is him-
self the path of Liberation, for Mava is
not outside, but within his vwn mind.

FHILOSOPHICAL RESEARCH SOCIETY

We wish 1o draw the astention of our readers to the serious and high-type philo-
suphical work conducted by wur good friend, Manly Falmer lall—a fellow-piigrim on
the age-old path of spiritval endeavor. We recormmmend a visit 10 the Labrary of hiy
hilosophical Kesearch Society, a unique institation, located ar 3441 Gridnh Vark Blvd,,
Los Angeles 27, Calif. (N(-12222), 1t contains the finest collection of orcult literature
in this country, as well as a vast aumber of works and manuscriprs on tire philosuphies
uf both the Occident and the Orient. 'The Library ean be used for research-work.

In the words of Manly I'. Hall, *'I'he Philosophical Research Saciety was created to
perpeluate the teachings of those illumined men and women of the past whose lives and
waords are the richest heritapge of our race. We are resolved o prowect, insatur s possible
the spiric Hame they guarded with their lives.,”

The Publishing House of the Society is a center from which issues a steady stream
of valuahle philesophical literature, ‘Fhe writings of Manly 1% [Tall, and his outstand-
ing quarterly, Herizon ($3.00 per year), have been for years a source of inspiration
te many. His frequent reference to the work of 11. P, Blavatsky, and his unconditinnal
endursement of her pasition in the occult world, are suthcient L\l(lelltt of the spiritual
value af hix own thought and work,

We sugprest that our readers secure a lisc of the puh]lcanum of the Philosephical
Research Society and bgcome better acquainted with its work. .

—Euditor.

THEOSOPHICAL MOVEMENT
{Partial Directory!
THE THEOSOPHICAL SOCIETY: intern'| Hdgris., Adyar, Madras, India. €. linarajadasa, Presidenl.
Qff. Organ of the Pres.: The Theosophist.
United 5tates Section: lames 5. Perkins, Gen. Sec'y. ‘Olcott,” Wheaton, UL OFff. Organ.
The Amerlcan Theosophlst.
Canadian Section: Lt.-Cel. E. L. Thomson, Gen. Sec'y, 52 lIsabella 5t., Toronto, Ontario.  Off,
Organ: The Canadian Theosophist (Dudley W. Barr, Editor),
Canadian Federation: Elsie F. Griffiths, Gen. Sec'y, 671 Richard §t., Yancouver, B.C, Off, Organ:
Yhe Federation Quarterly.

Literature: The Theosophical Publishing House, Adyar, Madras India, and 68 Great Russell St.,

Londan W.C. England. — The Theosophical Press “Olcott,” Wheaton, (Il. — Editions Adyar
4 Square Rapp. Paris vii, France, -~ The Theoscphlcal Book Association for the Blind, Inc.
IFlavia B. Snyder, Pres.), “Krotona," Gjai, Calif,

THE THEQOSOPHICAL SOCIETY: Intern’] Hdgrts.,, Cowvina, Cahf., U.5A. Arthur L. Conger, Leader,

Off. Organ: The Theosophical Forum. .
American-Canadian Section; John P. van Mater, Pres., Theosophical Headguarters, Covina, Calif.
Otf. Organ: Lucifer.
Literature;: Theosophical University FPress, Covma Calif. ~— Theosophicali Book Co., 119
Stoughton Rd., Guildford, Surrey, England. — U.M., C.AJ. van Dishoek cv., Nwe. *s-Graveland -
scheweg 36, Bussum, Holland. — Box 2135, GP, 0 ' Sydney, Australia, — Teosofiska Bokfarlaget,
Tegnersgatan 29, Stockholm, Swedan.

THE UNITED LODGE OF THEOQSOPHISTS: selected list of centers —

Los Angelas ¥, Calit., 245 West 33rd 5t. Literature: Thessophy Company, publishers of the
magazine Theasaphy.

Bombay, India, 51 Mahatma Gandhi Rd, Literature: Theosophy Company, Ltd., Publishers of the
magazine The Theosophicai Movement. -- International Book House, Lid, Bombay 1. —
“Aryasangha,” Malabar Hill, Bombay 6, Editors of the magazine The Auran Fath. :

Bormbay |9, India, Ananda Nivas, Ehau Dafi Road, Matunga.

London, England 17 Great Cumberland FPlace,

Paris v, France, 14 Rue de I'Abbé de I'Epés.

Sydney, Australia, Federation House, 16 Phllip St
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THEUSUOPHIA

A LIVING PHILOSOPIY FOR ITUMANITY
Published every 'T'wo Months, Sponsared by an lnternational Group of ‘Fheosophists

Objectives:
T'o disseminate the teachings of the Ancient Wisdom
To uphold and promote the Original Principles of the modern Theosophical
Movement, as set forth by H. P. Blavatsky and her Teacbers
‘I'a challenge bigotry and superstition in every form
To foster mutval understanding and co-operation among all students of Theosuphy,
irrespective of their affiliation
Epitor: Boris de Zirkoff
ConTrRIBUTING Enrrors: frene R. Ponsonby, J. Emory Clapp, Mary K. Neff (in memoriam),
Arthur L. Jequel, Robert F. Kerr, Katherine Heck, Polly Carr, Nancy Browning,
CoMmaiTTER oF Sronsors: T, Marriott, G. Cardinal LeGros, Jan H, Venema, Col. ). M.
Prentice, Dudley W. Barr, 1Ir. Sven Eek, William L. Biersach,

BUSINESs Mavacer: Nerine G. Chadil — CircuyraTtion Manacer: Audrée Benner
Subscription: $1.50 a year (six issues}; single copy 25 cents. Send all subscriptions.
renewals and correspondence to: Room 237, Western Building, 553 Sauth Western
Avenue, Los Angeles 5, California. Make checks payalle to “I'hecsophia”

Nane of the organized Theosophical Societies, as such, are responsible for any
ideas expressed in this magazine, unless contained in an official document.

The Editors are responsible for unsigned articles only.

A THIUGHT TUO REMEMBER

[We follow the lead of our esteemed contemporary, The Theosophica
Movenmens, Bombay, India, and publish as it did of recent date, the following
words from the pen of William Quan Judge, written in answer to a question
about the “peace’” and the “Vaoice of the Silence” spoken of in Light on the Path.

—FEditar.]

“I'he peace is that period succeeding a storm set up in your nature by any
artempt to conquer the lower self. [t follows each such conilict if the bartle
has been waged to victory for the higher, But few madern men can wage the
battle with more than one thing at a time. Hence, we have many such storns.
IZach peculiarity, passion or propensity has to be attacked singly and ovvercone.
When that happens, a period of inner silence arrives in which the soul grows
and attempts to instruct us. This s the vaice. And, as Light on the Path savs
{Rule 21, Part 1}, ‘It cannot be described by any metaphar’. L'he silence has
its counterpart in nature when, after storms or cataclysms, silence occurs. “Ihe
silence after 2 storm is due to the effect of water falling through the air upon
earth, vegetation, insects, and animals, and to the peculiar results of loud
reverberations of thunder. All these combine to produce a silence quite appre-
ciable by anyone accustomed to nature. And when a cataclyvsm takes place, such
as the falling of a tremendous avalanche of snow, another sort of silence is
hrought about, during which many things in the astral and narural world not
at other times evident can be perceived. Iach of these silences comes to an
end hecause the ordinary normal operations of nature reassert themselves, So it
iz with ourselves, Storms of disappointment or tervible upheavals from tremen-
dous sorrows, ot the effect of our own intense will, bring about these silences in
which the voice of the soul has perchance a hetter opportunity of being heard.”

—William Q. Judge, The Path, New York, Vol 11, Julv, 1838, pp 1242125
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DROTHERNUGUN: THE DNLY WAY ouT

BORIS de ZIRKQFF

Has the modern organized Vheo-
sophical Movement failed ?

This question has been asked at van-
ous times, and by widely different peo-
ple. No needless doubt should exist in
the minds of earnest thinkers regarding
this subject. 1t might be of value to
consider the existing evidence, and to
try and draw from it a few conclusions.

Ay far back as the summer of 1884,
the Adept known by the initials KUFL
wrote to A, P, Stnnett the following
signilicant tines:

"You must have understood by this
time, my friend, that 1he centenmal ar-
tempt made by us to open the eyes of the
blind world—has nearly faited: in India
wpartially, in Europe—with a few ex-
ceptions—absohutely. ‘I'here is but one
chance of salvation for these who still
helieve: to rally together and face the

storm bravely, . " (Makatma Letters,
p. 362.)

And repeating himself in a postscript
to this letter, Master K., emphatically
re-iterates:

1 teld you avith a wrry feaw exce ptinns—
we have failed in Europe. . . "

With the history of the organized
T'heosophical Societies before us, from
the days when the above letter was
written, it would be hard to believe
that the initial effore which was de-
clared by K.IH. to have been a failure
at that time, has, as an arganized move-
ment, redeemed itsclf since those days,
and this in spite of the heroic efforts
and self-sacrificing lives of several oc-
cultists who have laboured untiringly
to pull the modern ‘Theosophical or-
ganizations out of their doldrums and
ruts, Apare from the saintly lives and
magnificent actions of these rare indi-
viduals, the organizations, as such, have
preferred to remain rutted and ro for-
malize their creeds, each acconiing to
its own specific mould and bent,

‘I'he foundation-principle of the ori-

ginal Theosophical effort—the “cen-
tennial  attempt” spoken of by the
Teacher — was  the recognition and
promulgation of the fact of Universal
Bratherhood, which at all times stood
paramount in the program of the So-
ciety, and was considered of incompar-
ably greater moment than any formn-
futed set of teachings, the full import of
which could be understood only by
those who had become prepared for
them by means of a life based upon the
practical application of Brotherhood.

The divided status of the medern
Thesophical Movement has been for
vears past; and is today, the greatest
and the most divect indictment against
i, The absence of geauine brotherhand
even among  [heosophists themselves,
and the listory of their mutal feuds
and partitions, ¢t in no way he com-
pensated by the presence of profoundt
teachings in the voluminous tomes of
theosophival  literature, Lacking  the
vital, dynamic and living spirit of
Brotherhoad in practice, in most, if ot
all of its vamifications, the Movement
can derive but little value from the
merely intellectual  considevation  of
complex technical teachings, which are
only too often twisted and tangled to
serve this, that, or the other precon-
ceived notion, nr perverted objective,

For it sheuld bhe distinetly remem-
bered that the madern Theosophical
Movement in its organized form —
which, hy the way, is not all theve is to
the Movement as a whole—is not only
divided orgamzationally. This, perhaps,
would not be sa bad, after all. It is
thoroughly, and to all present appear-
anves permanently, divided on the sub-
ject of the teachings themselves, pre-
senting the latter, m several most in-
portant and vital points, in mutually
contradictory forms and with implica-
tions and  deductions which exclude
each other, and can never be reconciled
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by any  “middle-of-the-road"”  restate-
mettt, or perchance an oceult “Minich-
colmpromise.’

The respective forms have crystal-
lized long ago, and exhibit the unmis-
takable sign-posts of growing secturian-
ism,

ln an obscure place, far removed
from the general run of the reading
public, in an old and musty volume ot
the London Spiritualistic jeurnal, Ligf'u
{Vol. October 11, 1881}, there is
to be found the following interesting
passage from the pen of the President-
Founder, Col, Henry §, Oleott, writing
at the tune on the subject of the Ma-
hatmans and cheir alleged infallibiliey

“Yex, | insist again that the teaching of

a Mahatma is no more and no less 1rue

Lecause he ix one. [t is either true or false,

and-must he determined upon its intrinsie

merit, ‘U'he Theosophical Society was dis-
tinetly founded upoen that hypothesis, and
every tendency shewn of late to convert
it into_a sect, following inspired revela-
tions, is a strict debasement of its chae-
acter. Madame Blavatsky and § have ot
undergone so much labour, and expense,
and  mental suffering to add anuther
wretched sect to the multitude that al-
ready curse the world, and we mean to
erush every attempt to make ane of the

Theasophical Sociery. Throughout all my

public addresses this view has been en-

forced as nlrcmlnud) as was pn\uh]e £y
me, and | have tried to compel my hearers

1133 ll"dfr\t"lﬂd |h'|f E\'fl)’ man must save

hirnself if he would be saved;

no Mahatna would ioterfere with the
necessary  results of any one's actions

{Kurmal under any circuinstances.”

Evervone of the existing Theasophi-
cal Socicties thinks and proclaims to
the world the alleged fact that it is not
a sect, mainly on the strength of the
doubtlessly true fact that it requires
o one to subscribe to any set cresd to
become a member thereof. Butr the
subject of teachings is sidestepped in
this connection every time

[s there a way out of this situation?
Assuredly. [t is to subordinate doctrinal
teachings, technical  presentations  of
aceult doctrines, andd organizational dis-
putes, to the all-pervading spirit of
Brutherhood, and to return to the ori-
minal platfoerm upan which the moldern
centennial etfort was started,

and that

There is lurdly aovthing standing
in the way of this realization, except a
sense of intetlectual and spiritnal pride
on the part of students in the varions
I'heasophical  organizations, a  sense
bused on nusunderstood values, and the
loss of genuine brotherliness, fvory tow-
ers of dry intelleceualism have been
erected by every Theosophical Society
il veitrs past, and these towers enshrine
the membership of each of them, mak-
ing mutual intercourse between them
etther a matter of exceptional occasion,
or mere “showing off,” all parties con-
cerned patting thetuselves on the back
for having been good bovs by venturing
out soime afternoan or evening into the
dangerous field of brotherly intercourse,
and returning home with only minor
injuries to the all-powerful egn!

This, at hest, is a parody on Brother-
hood and a farce plived on the very
arena of the Theosophical Movement,
supposedly the most serious Movement
of the age!
every  Theosophical
Saciety, and W every country of the
world, earnest men and wemen who
dccpl; deplore this state of affairs. They
silently work, mostly behind the scenes,
hut at times openly, to bring abont
a change and a transfipuration of exist-
ing conditiens, building  bridges  of
thought, of word and of action, hetween
the disjointed limbs of a great Move-
ment which has faited ta live up to its
magnificent possibilities. "T'hey hope for
the appearance in this world of some
spivitually-inspired ndividual  who
will unify these fragments and re-
vitalize the whaole.

There are in

How stranige it would be if such an
mdividual  were suddenly  to appear
artside of all organized ‘Theosophical
hodies, and ta ratly unte himself all
those students and seckers whose inta-
ition and devotion to the Cause of
Human Liberation had nude them the
fittest vehicles and the ablest tools for
him ta work through,

The ounmoded forms could then be
sadely carred away ro the general scrap-
heap of history.,
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WIY TUE “VALIAN'?*

H. P. BLAVATIKY

(Phe Veahan, London, Vol [, No. 1, December §, 18911

Beciuse the word means a [ ehbicle. In "Thepsophical metaphysics this term
denotes a basis, somerhing, as a beaver, more substantial than that which it bears;
.., Buddki, the spivitual Soul, is the Fehen of Atmd — the purely immaterial
“orinciple.” Or again, as in physiotogy, our brain is the supposed physical velicle
or Fahan of super-physical theught,

"I'bus, rhis little fortnightly paper is destined 1o serve as the bearer of Theo-
sophical thought, and the recorder of all ""heosophical activities.

“Fhe enterprise is no financial speculation, bur most decidedly an additional
expense which eur meagre funds can ill afford, but which our duty urges us to
undertake, The journal is to go free to our British Branches and “unattached”
Fellows, 1t #s also meant for those who are unable to subscribe to our regular
magazines, but the wealthier will profit along with the poarer, for the following
reasons. T'he Karma of those who could, but will nnt subseribe for the argans of
their Society, whether from indifference or any other cause, is their szn: But
the duty of keeping all the Fellows in touch with us, and aw courant with Theo-
sophical events — 15 ours, For, many of those who being virmually cut off from
almost everything that goes on in the Theosophical centres, lase very soon their
interest in the movement and continue henceforth “Fellows” but in name,

It has been always held that a true Theosophist must have no personal
ends to serve, no favourite hobby to propagate, no special doctrine to enforce or
to defend, For, to merit the honourable title of Theosophist oue must be an
altruist, above all;  one ever ready to help equally foe or friend, to act, rather
than to spenk; and urge others to action, while never losing an opportuniry
to work himself, But, if oo true T'heosophist will ever dictate to his feliow
braother or neighbour what this ohe should believe or dishelieve in, nor force
him to ace on lines which may be distasteful to him, however proper they may
appear to himself, there are other duties which he has to attend to: (a) to wamn
his brother of any danger the latter muay fail to see; und (b)Y ro share his knowl-
edge — if he has acquired such — with those who have been less fortunate than
hismself in apportunities for acquiring.

Naw, though we are painfully aware that a good number of members have
joined the 1.5, out of simple curiosity, while others, remuaining for same time
out of touch with the movement, have lost their interest in ir, we must never
lose the hope of reviving that interest. Many are the Fellows who, having failed
at first to help on the cause, have now become earnest “working members,” as
they are called, Therefore, we say to-day to all: “1f you would really help the
noble cause — yon must do so now: for, a few years more and yvour, as well ay
atr efforts, will be in vain, The world maoves in cycles, which proceed under
the impetus of two mutuatly antagonistic and destroying Fovees, the one striving
ta move Humanity enward, towards Spirit, the other forcing Maokind to gravi-

# [I'his littde "Theosophical journal was started at the end of 1890, as “A Vehicle for the
fnterchange of Theosaphical News and Opinions,” and was issued by the Council of the
Hritish Section of the ‘Theosophical Suciety for free distribution to members, Readers
were invited to send opiniens and guestivns on Thegsophical subjects, notes on current
Theosaphical literature, reports of activities, etc. The first Editor of this juurnal was
Walter R. Old, Gen. Sec'y, British Section, 1.5, then located at 19 Avenue Road,
Regent's Park, London, N, W.

In the first issue of this Jouwroal appeared an article by 11LP.B. which we reprint
herewith. It contains several important thoughis well worth our careful ateention. Edrtar.]
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tate downwurd, mnto the verv abysses of matter. [t remains with men to help
either the one aor the ather, Thus alsa, it is our present task, as “Uheosophists,
to help in one or the other direction. We are in the very midst of the lgyptian
darkness of Kali-yuga, the “Black Age,” the first 5,000 vears of which, its dreary
first cycle, is preparing to close on the world between 1897 and 1898, Unless we
succeed in placing the 1.8, before this date on the safe side of the spiritual cue-
rent, it will be swept away irretrievably into the Deep called “Fuilure,” and the
cold waves of eblivion will close over its doomed head. Thus will have ingloriously
perished the enly association whose aims, rules and original purposes answer in
every particular and detail — if strictly carried out — to the innernost, funda-
mental thought of every great Adept Reformer, the beautiful dream of a
UNiviasarn BroriterHoon oF Max,

Verily, of phitanthropical, political, and religious badies we have maav,
Clubs, congresses, associations, unions, refuges, societies, each of them a social
protector of spectal men and nations, special arts and sciences, or o hulwark
against this or that evil, spring up daily, each of these moved by {ts own party or
sectarian spirit. But which of them is strictly wniversaf. good for all and preju-
divial to none? Which of them answers fully to the noble injunction af the
Buddhist Arhats and also of King Asoka? “When thou plantest trees along the
roads, allow their shade to protect the wicked as the good, When thou buildest
a Rest-House, let its doors be thrown open to men of all religions, te the vppo-
nents of thine uwn creed, and to thy personal enemics as well as to thy friends.”
Nore, we say, none save our own Society, a purely unsectariuy, voseliish bady:
the only one which has no party object in view, which iz apen to all men, the
goad and the bad, the fowly and the high, the foolish and the wise —and which
calls them all “Brothers,” regardless of their religion, race, colour, or station
in life,

To all these we now sav: As “there 15 no religion higher than Truth,”
no deity greater than the latter, no duty nobler than self-sacrifice, and that the
time for action is so short——shall not each of you put his shoulder to the wheel
of the heavy car of our Society and help us to land it safely across the abyss of
matter, on to the safe side?

“Huow much we must guard against subtle influences, I'hey penetrate so
craftily inta the activities of groups and organizations. 1 think the enly safe-
guard is one’s personal integrity and independence of mind which demands the
quality of true experience at all times. | think we must rever allow onrselves
to he dazzied by another persan’s spiritual claims, for so often they are based
on illusion and pride, which, combined witl: the force of personality, present a
spectacular face, We can only frore that which we experience for ourselves.
No truth can be really our own untl we have lived it through, until we become
enlightened in the way of the Spinit. How many souls are led astray by the
magnetisnl of those who lay claim to spiritual understanding?  Signidicant it
is that those who are close to perfection speak but little and denounce nothing.
We must watch for the quiet manifestation of lnunility and geatleness, and turn
always from the proud assertions of the would-be spiritual dictator. The wise
touch our sores in silence; the unwise challenge us to words. 'here are always
wavs of judging the spiritual qualities of a “teacher.” Let us not be intoxicated
by any “force,” whether it be of words ar emotion or simply the hungry expres-
stons of an eager soul, TUhere are many false teachers around secking the throne
of power and perpetuating the evil that they do, but the responsibility s ovrs,
We must guanl our ewn soul's light.”

------ The Muldie Way, publ. by 'The Buddhist Seciety, Londen, harveh-April, 1945,
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H. P, BLAVATSRY MEETS HEN TEACHEN

MARY K. MEFF

(Cuntinued from the Tan-Feb. issue}

It was soon afeer this second meeting
that young Madamme Blavatsky sailed
for Quebec, and then New Orleans,
bath French cities, ar mare correctly,
cities  where  French  was  spoken.
Warned by her Master in a vision to
meddle no more with Voodooism, she
went to lexas, Mexico and Central
Anierica, meeting a “chela” at Copan,
as we have seen, When she wrate [sis
Unveiled at New York many years
later, she devated much space to Peru,
1)id she visit South America in §851°?
Lt her tell,

Quoting from J. Lloyd Stephens’
Tucidents of Travel in Central Amer-
fea, Chiapas, and Yacatan (New York,
1841, Vol.I1, p, 457), she writes:

“Stephens . . . says that the descendants
of the Caciques and the Aztec subjects
are believed to survive still in the inac-
cessible fastnesses of the Cordilleras . . .
this mysterious ¢ity has been seen from a
distance by daring travellers, . . . The
story of this mysterious city was told to
Stephens by a Spanish padre in 13338-9.
The priest swore to him that he had seen
it with his own eyes. ... Nearly the same
was given us personally about twenry
vears agn, by an old native priest, whom
we met in Peru. . ., He had teavelled
;.. and, as he solemnly athrmed, had
been also to see some of his peaple hy a
‘subterranean passage’ leading into the
mysterious city. . . 0 (fsie Unvetled,
1, 5+6-47.) :

*“The ruins which covep bath Americas
and are found on many West Indian
islapds, are all attributed o the sub-
merged Atlanteans. As welt as the biero-
phants of the uld world, which in the days
of Atlantiy was almost connected with the
new one by land, the magicians of the
now submerged country had a net-werk
of subterranean passages vunning in all
directions.* In connection with these mys-
terious catacmmhby, we will now give a
curious story told to us by a Peruvian,

long since dead, as we were travelling
together in the interior of his country.
There must he trugh in it as it was after-
wards confirmed to us by an Italian gen-
tlemnan who had seen the place. . .. Sev-
eral years after hearing the story, and i
corraboration hy the ltalian gentleman,
we again visited Pern” (Opcit., 1, 5935-
97.]

Now, a5 Madame Blavatsky's visit
to America in 1873 was confined to a
five-year residence in the United States,
the last sentence quoted must refer to
her first and second sojourns. We may
now answer the query in the afirma-
tive: Yes, she dil visit South America
on her first American trip.

The “‘three pilgrims of mysticism,”
as My, Sinnett dubs them, soon sepa-
rated in India, in 1852, The English-
man  went his owa way. “Madame
would not accept the guidance of the
Chela, and was bent an an attempt of
her own to get into Tibet through
Nepal. For the time her attempt failed,
chiefly, she helieves, as far as external
and visible difficulties were concerned,
through the opposition of the British
Resident then in Nepal. 3Mme Bla-
vatsky went down to Southern Indin
and then en to Java and Singapore,
returning thence to Fngland.”

Knowing the character of H.P.B.,
we may hazard a puess that her at-
tempt did not fail altogether. She once
wrote: ‘I have lived at different peri-
ods in Little Tibet as in Great "I'ibet.”
And again: “[ might have lived in
male lamaseries as thousands of lay
men and women do; and [ might have
received my ‘instruction’ there. Anyone
can go to Darjeeling and receive, 2
few miles from there, teaching from
F'ibetan monks, and ‘under their raofs.

* FL1 B, wrote much en the cyclopean underground cities and jemples uf India, in From
the Caves and Jungles of Hindustan;, snd in The Secret Docirine she says of this work
of the giant Atlanteans and Temurians: *'Fhe Adepts, Wise Men of the I'hird, Fourh
anid Fifth Races dwelt in sublerranean habiats, generally under smne kind «of pyramidal
strueture, if net actually under a pyramid.”
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But | have never so claimed, for the
simple reuson that neither of the Ma-
hatmras whose nates are known in the
West are monks.”

In Isis Unveifed, she writes:

“I'he Upasakas and Updsakis, nr male
and  femnale semi-monastics and  semi-
laymen, have equally with the lawma-
monks themuelves, 1o strictly abstain from
violating any of Buddba’s rules, and must
study Meips and every paychological phe-
notmenon as much. Thase who hecome
guiley of any of the ‘five siny’ lose all
right to congregate with the pious com-
munity. The most important of these is
not fo curse wpon any ceariderativu, for
the enrte returns upon the ane that utiers
it amd aften upon his innecent relatives
ache breathe the same atmosphere acith
him. To love each other, and even our
bitterest enemies; to offer our lives even
for animals, to the extent of ahstaining
from defensive arms; to gain the greatest
of vigtaries by conqueriog one's velf; to
aveid all viees: tu practice all virtues,
especially humility and mildoess: to he
obedient to superiors, to cherish and re-
spect parents, old age, learning, virtuous
and holy men; to pravide food, shelter,
and comfort for men and animals; to
plane trees on the raads and dig wells for
the comfort of travellers; such are the
mural duties of Buddhists, Every Ani, or
Bikshuni  {Nun} isx subjected to these
laws,

“Many of che lamaseriex eontain sehaols
of magic, but the most celebrated is the
collegiate monastery  of the Shu-tukt,
where there are over 30000 monks ar-
tached to it, the lamasery forming guite
a litle city, Some of ithe femmale puns
possess marvellous psvehalogical powers,
We have el some of these women on
their way from lha-8sa to Candi, the
Rome of Buddhism, with its mirzenlous
shrines and Gautama’s relies, To avoid
encounlers with Mussulmans and other
sects they travel by night alone, vuarmed,
and without the least fear of wild ani-
mals, for these awill mot towch them. At
the first glimpse of dawn, they rake refuge
in caves and viharas prepared for them
by their co-religionists at calculated dis-
tances,

“Ever on the lovkout for occult phe-
nomena, hungering, after sights, ope of
the mast interesting that we have seen
was praduced by one of these pouor travel-
ling Bikshu. It was years ago, and at a
time when all such manifestations were
new to the writer, We were taken
visit the pilgrim= by a Buddhist friend,
a mystical gentleman born at Kashoir, of
Katchi parents, but a Buddha-Lamaist

by conversion, and who penerally resides
at Lha-84a.

" Why carry alisut this bunch of dead
plants?" ingquired one of the Bikshuni, an
emaciated, rtall and  elderly wommnan,
pointing o a large nosegay of beantiful,
fresh and fragrant Bowers in the writer's
hands.

Cread 2 owe asked inquiringly. “Why,
they have just been gathered in (he gar-
den.’

“fAnd yet, they are dexd', she gravelv
answered, “I'o be born in this world, ix
nat thiy death? See, how (hese herbs look
when alive in the world of eternal life,
in the gardens of our blessed Foh!

“Without moving from the place where
she was sitting on the ground, the Ani
touk a Hower frotn the bunch, laid it in
her lap, and began to draw together, by
lerge handfuls as it were, invisible ma-
terial from the surrounding atmosphere.
Presently a wvery, very faint nodule of
vapour was seen, and this slowly toak
shape and eolour, nntil, poised in nid-
aie, appeared a copy uf the bloom we had
given her. Faithful to the last tim and
the lasr peral it was, and l¥ing on its
side, tike the original, bur a thousand-fuld
more gorgeous in hue and exyuisite in
beauly, as the glorified hwman spirit ix
mare heautenus than its physical capsule.

“Flower after dlower to the iminutest
herb was thus reproduced and made w
wanhish, re-appearing at our desire, vay,
at vur simple thought,. Having selected o
full-blown  rose, we held it ar arn’s
lensth, and in a few oninutes sur arm,
hand, and the Hower, perfect in every
detail, appeared reflecied in the vacant
space, about two yards from where we
sat, Hut while the Aower seemed -
measurably beautiful and as ethereal as
the other spirit fowers, the arm and hand
appeared like 3 mere reflection in a Jook-
ing-glass, even to a large spot an (he
forearm, left an it by a piece of damp
earth which bad stuck to one of the
rovts” {Vol, L1, pp. #005-10.)

There is an’interesting side-light on
her trip to Java, when veurrs Later she
told A, P, Siooett: “Went with Duteh
vessel becanse there was no other, ]
think. Master avdered [mel to go to
Java for a certain business. There were
twao whom [ suspected always of being
chelas there. ] saw one of them in 1869
at the Mahatima’s house, and recognised
him, but he denied.” (Letters to 8in-
wett, p. 151)

Continuing  on the subject  of
H.P.Bs return to England, Sinnett
writes:

“1853, however, wax an unfortunale
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vear for g Russian to visit this country.
I'he preparations for the Crimean War
were distressing o Mme, Blavatsky's
patriotism, and she passed over at the
end of the year again to America, goitig
this time ta New York, and thence aut
wesl, Airst to Chicago, then an infant city
cenpared to the Chicago of the presemt
dav, and afterwards to the Far West,
and acress the Rocky Mountainz with
emigrants' caravans, till ultimately she
hrought up for a cime in San Francisco,
IHer stay in America was prolonged on
thisx nceaston altogether o something like
two vears, and she then made her way a
second time to India wig Japan and the
Straits, reaching Calcutta in the course
of 185857 (Incidents, 66-67.)

I"here is an occurvence which seems
to ilitate against the arrival of young
Madume Blavatsky at New York in
1853; it is a tlird meeting with her
Master in England some time in 1854
She does not date this meeting, but
furnishes a clue which fixes the ate.
She has left such a clue for the searcher
in each of her early European contacts
with Him: in the first, the key-words
are "the fivst Nepaul Embassy
{when?)": in the second, *Ramsgate
August 12, 1851”5 and in the third,
“he came in the company of a certain
dethroned Indian prince.,” Here is her
story of the third meeting, as told in
From the Caves and Tungles of Hindu-
stane, which she wrote in [879-1845, as
# series of articles which appeared in
the Moscore Chronicle and the Russian
Messenger.

YA pownd while agn, more than twenty-
seven years, I met him in the house of
a stranger in England, whiiher he had
come in the company of a2 certain de-
throned Indian prince. 'I'hen aur acquaint-
ante was lonited to twwo conversalions;
their unexpectedaess, their gravity, and
even severity, produced a sirong impres-
sioti on me then; Lot in the course of
time, like many other things, they sank
into uhlivion amd Lethe, . . . In Eng-
bamdd, his strikimge bLeauty, especially bix
extraordinary  height and starure, 10-
pether with his eccentric refusal to be
presented (0 the Queen—an honour many
a high-born Hlindu has sought, coming
over on purpose—excited the public na-
tice and the attention of the newspapers.
I’'he newspaper-men of those days, when
the influence of Byron was still great,
discussed the ‘wild Rajput’ with untiring
pens, ealling him ‘Raja-Misanthrape’ and
$'rince Jahma-Samson’, and  inveniing

fables ahout him all the time he stayed

in England.” (pp. 263-64 of the English

translation,}

Who was the dethroned liulian
prince in whose company her Master
came to Logland, and when did he
come? Prince 12huleep Singh, Malw-
rajah of Lauhore at the final defeat of
the Rajputs in the Second Sikh War,
1849, was deposed, being then cleven
yvears of age, His lands and crown
jewels, among them the famous Koh-i-
noor dizmmond, were confiscated by the
British Gaovernment, and he was as-
signed an allowance of £50,000 a year.
13r. John Login was appointed his
guardian, In 1850, while Login wus
temporanly absent from Fatehpur, the
young Prince adopted Christianity. e
was decided that he should be educared
in England and should visit Furope.
On Apri) 19, 1854, Prince Dhulecp
Singh, with his party of officers, and
accompanied by his guardian, sailed
from lidia, They remained over one
steamer in Lgypt, then proceeded to
London, where apartments were taken
at Mivart's (now Claridge's) Hotel,
until the Court af Directors should
provide him with a residence.

Reparting this event, the ffustrated
Landon News of fune 24th, 1854, has
the following quaint description:

YL his )ighness 1tholeep Singl . ..
is the son of the far-famed Runjit Singh,
the One-eved Lion of Lahore, and hix
mother was the Ranee who gave such
trouble to 1the British authorities. e was
once the owner of the celebrated Koh-i-
noor, ar Mountain of Light, now in the
pussession of the Queen of England, On
his journevy he was treated with distin-
puished houors by the British authorities
at every port at which he touched. At
Malta he visited and dined with the
Governor. Al Gibraltar a salute vas
fired in honoor of his presence, His suoile
consists of Dr. Lopin and a oumber of
Sikhs, the laiter dressed in the peculiar
costume of the rich and warlike nations
of the Puijab. He had on beard also s
superh Arab charger for equestrian exer-
cise in this eountry, Dhuleep Singh is six-
teen years af ape, rather tall and slender,
and exceptionally well formed. He iy not
s dark as East Indizns usnally are. His
face is rather long, but hizs features are
repular, after the European sype. 1lix
mannets are princely, and rather reseryved
before strangers, He dined with ihe pas-
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sengers oo board the Ceofombo, and oc-
casionally played chess i che salon. He
speaks English well, and is a Christian,
heing a mermber of the Cliureh of Eagland.
I1is object in coming to England is to
study the manaers and see the people of
thix country, His Oriental costumnes are
extremely magnificent. He bowed
i kingly style on 1aking leave of Captain
Russell, the commander of ithe {lolombo.
1lis Sikh secretary is a most intelligent-
looking man, and speaks good English,
Some of the native members of his suire
were very Dblack, and looked like the
fietce and proud warriors who fought so
bravely al Sobracn, Aliwal, and Fera-
shah.”

Prince Dhuleep Singh arrived at
Southampton on Sunday, June 18,
1854, He was presented to the Queen
on fuly Ist,

‘Thus there can be hardly any doubt
that H.P.3. met her Teacher for the
third time in §834, The dare of her
departure for America is uncertain.
However, certain other dates help
determine it at least approximately.

In her essay entitled '"'I'he T'ruth
About H, P. Blavatsky,” * Mme. Vera
P. Zhelihovsky, H.P.B.'s sister, says
that the latter “acquired fame through
her musical talents and was a member
of the phitharmonic society of T.ondon,”
I+ is quire probable that this has refer-
ence to hey stay in Tngland at the time
we are now cansidering, abthough it
might have been before.

On September 25th, 1853, Turkey
declared war on Russia. On January
2nd, 1854, the linglish and French
Heets entered the Black Sea. Although
the so~called Crimean War was on,
Fngland was not yet openly at war
with Russia.

Mme. Zhelihovsky alsa states in the
same essay that H.P.B. was detained
in Loondon by a “contrace,” and that
this was “during the Crimean war,”
the latter expression being a very gen-
eral one. [t coulid mean the end of 1853,
or the first half of 1854, _

On April 22, Emperor Nicholas |
made public a Manifesto regavding a
declaration of war against England and
IFrance. But it should be remembered
that the Allies did not decide upon an
expedition to the Crimea before Aug-
ust 25, 1854, This would mean that
H.P.B. left Fhgland for America
either in the summer or early fall ot
1854, as she could not have met her
Teacher before June Z4th, Tt would
appear from the above, that the state-
ment of Mr, Sinnett reginrding H.P.B."s

-departure for America at the end of

the vear 1853 cannat be substantiated
by existing evidence. .

Such is the story, in brief, of the
vartous occasions when H,P.B, met her
‘T'eacher in the early years of her ap-
prenticeship and training.

* Rebus, S1. Petersburg, Vol 11, Nas. 40, 41, 43, +4, 46, 47 & 48, 1883, Criginals of this
important series are on file at the Editorial Othces of Theosophia—IE ditor,

WHAT? . . . THE INCURABLE OPTIMIST AGAIN?

What a wonderful thing it would be if every one of our subscribers could

hring in sne new subscriber in 19491 1t could easily be done with a little extra
effort, some careful planning, and a desire to do so. That’s the key to it, as to
everything else: desire to do it. Constructive, dynamic, powerful determination,
applied to a good and useful Cause. Go through the list of your friends and
acquaintances, ‘T'here is ane or more among them waiting to be introduced to
a “readable” acquaintance with Theosophia, Why don’t vou serve as a go-
hetween to bring about this mutually helpful contact? You get the subscribers,
we will deliver the goods. Nothing succeeds like success! Remember, please:
there never was a magazine just like Thessophia {and some hope te Goodness
there will never be another like it!), With cordial greetings from your incur-
able optinist. — The Editor.
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A very interesting article called
“Ihe Man-Apes of South Africa,” by
Wilton M. Krogman, appeared in the
Scientific dmerican of May, 1948, 1t
evinced much talk and speculation on
the age-old problem of man versus ape,
and as to who i descended fram whom.
Summarizing the data, it appears that
our old and esteemed friend, 1Dr. Rob-
ert Broom, chief paleontulogist of the
Transvaal Musewm in Pretoria, snd
one of the most distinguished scientists
of the day, found fossil bones which
make up a number of sub-human skele-
tons, The best known of them is the
South African “Alan-A pe,” techmically
catled the Plesianthropus which means
“close to man,”

Dy, Broom has pathered fossils of
this kind which represent twelve if
not fifteen individuals. These bones
are an extraordinarily complete caol-
lection and outline a group of creatures
who stand somewhere between ancient
anthropoids and man. Scientists  esti-
mate that Broom's fossils of the South
African Man-Apes are remains of crea-
tures living about seven millions vears
ago,

In brain size, Plesianthropus was
definitely sub-human. His intelligence,
however, was in advance of that pos-
sessed by the modern apes, There are
also  indications  that  Plesianthropus
wulked upright. From these findings
it has been concluded “, | . that in the
Pliocene periol, about seven million
vears apo, there lived a $orm that was
intermediate between anthropoid and
man, He had a brain near the anthro-
poid, a dentition practically hwnan,
and a general skeletal build well-adapt-
ted to the hutnan upright position and
locamation, . . . Moreover they show
that the rate of evalution differs in
various parts of the bodv: thus the
dentition is ahead of long bones, vl
leng bones are ahead of brajo,”

Now according to the article the

OUR DISTANT RELATIVEL

NANCY BROWNING

problem is this: were they a link in the
direct line to man, or were they abar-
tive offshoots of an attempt by the ape
to make the grade to man's estate?
Most scientists favor the former view.,
I'he author of the article continues:
“Where do the apes fit into this pic-
ture? There is increasing conviction
that the modern anthropoids {gibbon,
orangutan, clumpanzee and  gorilla)
have arsen independently of
Somewhere in the Oligocene or the
Miocene, their ancestors split otf from
the comumon trunk to form separate
branches,”

‘T'he author goes on to suggest that
Tumian evolution is almost a straight-
line parallel of anthropoid evolunion,
with a busic split-off of the several lines
it the Oligocene period over ) million
years ago,

In order to picture in onr minds this
“sphit-off.” try to imagine a railroad
station from which rail-tracks branch
out and continue away from the station
itself. The tracks never meet, but they
have a connnon source. [his is about
as clear a picture as can be drawn of
the situation. Man did not desceni
from the ape, and the proof today ix
wellpigh irrefutable. Man  originates
like other animals in a cell and develops
through stages indistinguishable from
those of fish, reptile and mammal, wntif
the cell attains the lighly specialized
development of the guadrumans and ar
fast the himan type. The embryos of a
dog six weeks old, and of a man eight
weeks old are identical, except that o
the man the head is larger and wider
about the brain, hut only slightly sn.
So why not say that man and doy
evolve from a commmon ancestor, for
the embryo of man has no more of the
ape in it than of any other numnal,

Because we place our fossil findings
no earlier than the Oligocene, doaes nom
mean that man did nat exist earlier than
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this, because nearly everything beneath  MModern Science and Alodern Thought
the Sihirian system wonld have been  (p. 182)

by now erased by time, and the rest “
of the then-existing arth’s surface
submerged by seas fathoms deep.

R L S ——

Lune of the oldest types, that of the
men of the sepulchral cave of Cro-Mag-
not, i that of a fine rave, tall T stature,

As pointed aut by T1. P. Blavatsky in

The Secret Puctrine:

“(Ime may even enquire haw it is that
biologists  and anthropalogists, having
once frmly accepted the theory of the
descent of man from the ape—how it is
that they have hitherio left umeuched
the future evolmian of the existing apes
intp man. This is anly & logical sequence
vf the first theory, unless Science would
mike of man a privileged being, and his
evolution a  men-precedent in  nature,
quite a special and unique case, And that
ix what all this leads physical Science to.
I'he reasan, however, why the Qceultists
veject the arwinian, and especially the
llaeckelian, hypothesis is because it iy
the ape which ix, in sober truth, a special
and unique instance, not man. ‘The pirhe-
eoid is an accidental creation, a foreed
growth, the result of an unnatural proc-
ess” (Yol 11, p. 261.)

(s

Fhe ape we know is not the produet
of nataral evolution bwl an eceident, a
cross-bireed beoween an animal being, or
form, and man.”" (Vol. 11, p. 262))

Therefare, from an unnatural union

targe in brain, and on the awhole superior
to many of the rxisting races of mankind.
The reply of course is that the time is
insufficient, and if man and the ape had
o common aneestor, that as a highly de-
veluped ape, certainly, and man, prohably,
already existed in the Miocene period,
such ancestor must be sought still furiher
back at a distanee comparced with which
the whole Quaternary period sinks inlo
ingignificance. . . . Tt may well make
us hesitate before we admit thar man
... is alome an exception. . ., This is
more ditlicult to  believe, as the apu
family which man so closely resembles
.. .oeontains numerous branches which
graduate inlo one anather, but the ex-
tremes of which ditfer more widely than
man does from the highest of the ape
series. [f a special creation is required
for man, must there not have been spe-
cial rreativns for the chimpanzees, the
gortlla, the srang, and for atr least 100
different species of ape and monkeys
which are all built en the same lines?

Tt has been most interesting in the
last few years to wutch the discoveries
of woderu science, and to note that

gradually, and sometimes almaost nper-
ceptibly, these new discoveries are but
re-discoveries of certain facts kuown to
archaic Qeendtisny, That does nnt mean
that modern science teaches what Oc-
cultisimm has taught for centuries, but
on wany oceasions it does come forth
with some startling statement which
approaches the ancient wisdom and,
thus, the truth of these many puzzling
problems is Little hy little eked out. ft
is not surprising, for modern science
had reached a dead-end some vears ago,
and instead of loking ahead at a blank
wall, was forced by the cumulative evi-
dence of new triuths to look into the
vast receding vistas of the future,

the ape descended !

Mr. Krogman puosed the question
that perhaps the ape was an abortive
off-shoot, wud he many not realize how
right he is. "T'he ape evolved from man,
and wot vice versa,
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The difference between the lowest
form of man and the highest tvpe of
ape I8 so vast that it is impossible to
bridge the gap and admit the possibility
of man descending from the ape. 12ven
an ildiot whose brain is small is an ar-
rested man and not an ape. H man had
descended from the ape, why is it that
all fossit remains of the latter have not
changed perceptibly from the now-
existing ape? Could man possibly have
evolved so rapidly in a few million
vears wutd the ape, his supposed ancestor,
have remained the same? FThe answer
maost certainly is no!

As remarked by §.

There is more to come, much more,
we daresay. The time is with us when
many great truths will be unveiled for
the benefit of mankind, and for the
greater understanding of our purpuse
and Jdestiny in this vast and perplexing
laaing, in his  Universe,
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A UNITED MUVEMENT

By ). EMORY CLAPP

Ihe Jack of unity in the visible Fheo-
sophical Movement is evidenced by its
division into three major organizations
and a few minor ones, together with a
number af un-attached individuals in-
terested in its philosophy. The result of
this disunity is not only a weakening
of the mavement as a whole, but, what
is worse, a4 certain antagonisim within
it, with its destructive effect as well as
the consequent inefliciency and waste of
energy in carrying on the Great Work
which its august founders had in view.
L. P. Blavatsky warned against dis-
unity in her message to the 1891 Amen-
can Convention, the [ast one she wrote,
She said :

“Never has it been more necessary
for the members of the T'. 8. to lay to
heart the old parable of the bundle of
sticks than it is at the present time;
divided, they will inevitably be broken,
one by onc; united, there is no force
on earth able to destroy our Brother-
hood.”” .

This was swritten hefore any real
division had eccurred. Neow the divided
Movement has been greatly weakened
and s well on the road to Jestruction
which can be evaded only by sinking
all minor differences and uniting an the
major objective of “setting to work in
earnest to practice the first principle of
true Theosophy—Universar Brotii-
eretoon,” (1890 Message.)

In urder to secure unity in the major
uljective, it would not be necessary to
disband any of the present organiza-
tiong; but some form of a loose union
would seems to be essentinl as & means
nf working together along havmonious
lines with unceasing energy and en-
thusiasm, combined with brotherly co-
aperation, vet with eich organization
or group maintaining full autonomy,

T'he success of the suggested under-
taking will depend upon several factors
of which we will enumerate those which
seem t be mwost ampartant. To begin
with, let us take note of the following

extract from the Aaharma fetters
which has a1 general application as well
as the one stated in the context;

“It is he alone whe has the love of
huynuaty at heart, who is capable of
grasping the iden of a regenerating
practical Brotherhoml, who is entitled
to the possession of our sccrets. He
alone, such a man—will never misuse
his powers, as there will be no fear
that he will turn them to selfish ends.
A man who places not the good of
Twmanity above his own good, is not
worthy of becoming our chefa—he s
not worthy  of becoming higher in
knowledge than his neighbor.”

One who is sincerely and carnestly
devoted to DMasters’ Cause, by thar
very fact becomes a chela, i, a pro-
hatienary chela, and that applies to every
true "[heosaphist. Hence, the first reyui-
site to success is to have the love of
humanity in one's heart with no selfish
motive back of {t. [f that qualification
is dominant, all others ave included.
Enthusiasm, tireless activity in the
cause of Universal Brotherhond, and
lovalty to the principles enunciated by
H.P.3. and the Masters will ever be
his goul.

Other factors include the willing-
fess to compramise on points of minor
impoertance, realizing that human in-
perfection s a characteristic of which
we all purtake, We anust, therefore,
show the same thaughtful consideration
for the beliefs of others that we desire
others to show towards our own. Nov
should we be dogmane, remembering
H.P.B's statement that "Chrthadoxy
in Theasaphy is a thing neither possible
nar desirable, 1t 15 a diversity of apin-
jon, within certmn limits, that Keeps
the "I'heosophical Suciety a living and
a healthy body, its many other ugly
teacures notwithstanding.”” { 1888 Mes-
e, )

On the ather band, let us all remem-
ber further a self-evident fact: T'ruth
can never be inconsistent. If "Theosophy
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as enunciated by the  DMastors and
FL.P.B. is based upson eternal verities,
nothing nconsistent with their teach-
ings can be cansideresl Theosophical,
and the greatest danger to Thensaphy
will inevitably vesult from the injection
nf such inconsistencies into Theosaphi-
val teachings, Thinking i intelligent
people will be repelled by such occur-
rences andd the philosophy will be con-
sidered unworthy of acceptance,

T'he tollowing excerpts from I, P.
Blavatsky's Messages to the American
Conventions deserve the most careful
artention of all students;

FUNCTLON

“T'o establish on a hirm basis an
organization which, while promoting
traternal sympathy, social unity, and
solidarity, will leave ample room for
individual freedom and exertion in the
commaen canse—that of helping man-
kind.”

“1t must he remembered that the So-
ciety was not founded as a nursery for
torcing a supply of Qccultists—as a
factory for the manufacture of Adepts,
[t was intended to stem the current of
materialism, and alsa that of spiritual-
istic phenomenalism and the wavship of
the Dead, It had to guide the spiritual
awakening that has now begun, and
ot ta pander to psychic cvavings which
are but another form of materialism.”

(1888.)

“But aur union is, and ever will be,
our strength if we preserve our ideal
of Universal Brotherhood. It is the
ald ‘1o hoe signo vinces' which should
be our watchword, for it 15 under its
sacred  Bag that we shall conquer.”
( 1888}

“T"heosophy is indeed the life, the
idwelling spirit which makes every
true reform a vital reality, for The-
sophy is Universal Brotherhood, the
very foundation as well as the keystone
of all movements toward the amel-
inration of our condition.” {[1§3).)

WARNING

“Tlus should never be forgotten, nor
should the following fact be overlooked.
On the day when Theosophy will have

accomplished its most haly and most
impartant  mission—namely, to unite
firmly a body of men of all nativns in
hrotherly love and bent on a pure altru-
istic work, and noc a labour with sellish
motives—on that day only will T'he-
asophy become higher than any nominal
brotherhaod of wan.” {1888.)

“But let no man set up a popery in-
stead of Theosophy, as this would be
sticidal and has ever ended maost farally,
We are all fellow-stuidents, mare or
less advanced; but ne one belonging
tn the Theosophical Society ought to
count himself as more than, at best, a
pupil-teacher—one who has no right
to dogmatize,” { 1888.)

NOW AS THEN

“There are signs, visible though only
gradually coming inta sight, that irs
members are at last awakening from
their apathy and setting ro work in
carnest to practire the first principle of
trine “Pheosophy—L ~iviersal Broww-
rioan, Gradoally they are becoming
alive to the dury of helping others, as
they have been helped, by bringing a
knowledge of the life-giving truths ol
Theosophy within the reach of all.”

{( 1890.)
PROGR ESS

“lf every Fellow in the Society were
content to be an impersonal farce for
good, careless of praise or blame so long
as he subserved the purposes of the
Bratherhood, the progress made would
astonish the world and place the Ark
of the ‘1.8, out of danger,” (18%1.)

H.P.R.'S FINAL REQUEST

“After all, every wish and thought
1 can utter are summed up in this one
sentence, the never-dormant wish of
my heart. *Be T"heosuphists, work for
Theosophy.' "Fheosaphy first, and The-
osophy bast; for its practical realization

alone can save the Western world Tron .

that sclfish and unbrotherly fecling
that now divides race from race, one
nation from the other; . . . In your
hands, brothers, is placed in trust the
welfare of the coming century; and
great as is the trust, sa great is also
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the responsibility, My own span of life
may not be long, and if any of vou have
learned aupght from my teachings, or
have gained by my help a glimpse of
the T'rue Light, | ask you in return, to

strengthen the Cause by the rrivph
of which that True Light, made still
brighter and more glorious  thraugh
yvour individual and collective efforts,

will lighten the World, . . " (1891.)

WHAT IS5 MAN'S PLACE IN THE UNIVERGE?

By EMILY L. NERESHEIMER

Man s a microscopic particle of his
Universe. So is the atom, which is a
mmniature Solar System. The latter it-
self is but a particle of a sull greater
unit—our Island Universe. This again
s part of a greater unit.

Man stands in the centre, so to say,
between the infinitely small and the
Infinitely Grear. He is a link in the
intimte chain of Life and Being, no
single unit of which can be separated
from the Whole.

A grain of saind may he blown away
by a gust of wind, or a mighty storm,
but it does not feel or resent its change
of Jocation, Only Man, endowed with
ieeling, and the power of thought, can
implement his desires and determine
his actions. He is, however, but a parti-
cle of a larger unit—Humanity, He
citn realize consciously the divine pur-
pose nf Creation—the establishment of
harmonious  spititual  involution  and
evolution, This may be brought about
by co-operation for, as we see, “rother-
hood is a fact in Nature,” and cannot
be violated witl impunity. ‘Thus a man
may lft himself to an awareness of an
ever wider il mare all-inclusive view,
seeking the co-ordination of all those
existences that form the unity of ail
those nmits. Thus he can advance by
inftiating  self-divected evolution. His
greatest drawback is the egocentricity
with which he is afflicted. This he has
developed in the age of childhoad, in
self-defease. It must be overcome in
order to express the divinity (the
Christ-spirit) which is at the cove of
his being, He must strive to gain the
strength of will by means of which he
can work positively to establish hay-
mony where eonllict has arisen, "This
he nwst begin within himself and in

lis surroundings, by ceasing to blame
others for his own failures and dith-
culties. Through sympathetic under-
standing he will realize the nature of
the troubles, perplexities and liita-
tions of others, FFor this he needs pa-
tience and forbearance,

Patience may be a negarive gualiny,
but it mayv also be a very positive effort
of self-control and action in his deal-
ings with others, That is what Jesus
meant when he said:

“Rlessed arve the peace-makers
for they will be called the children
of God.”

Universal Peace may be our final
goual, but it can only be artained step
by step. We must redeem the negative
in ourselves first, with courage, hon-
esty and patience, and through faith i
the divinity which is in the Kingdom
of Heaven within our own hearts,

3o we need help from without as
well as from within?

Actually arve not both the same? For
nothing without oursetves can cxist for
ws until it has been taken up and di-
gested by the mind throughout awak-
ened consciousness. Gradually we recog-
nize the design and purpose of life
{including ear life) and we learn to
evaluate aur place in the Universe and
the purpnse of our existence in new
terms.

Our mission may seem to be very
smalls but 3t 15 our own. 1t has been
suid that one of the lessons we have to
learn s a willingness “to appear as
nothing in the eves of men.”

As Krishna said

“Act without attachment to the
results of action, and free from
enmity to all creatures,”
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IN MEMDIMAM

We wish to record the passing of one of the very last remaining relatives
of H.P.B., namely her niece, Helena Viadimirovna de Zhelihovsky, who died
in Prague, Czechoslovakia, on January 4, 1949, after a vear or more of very
poar health.

She was the daughter of Mme. Vern P, de Zhelihovsky, H.P.B.'s sister,
aind was unmarried, She was 76 yvears of age, Her twa sisters, Vern Viadimivovna,
martied to the Orientalist, Charles Johnston, and Nuadyezhda Viadimirovna,
married to the well-known General A, A, Brussilov, passed away in 1924 and
1318 respectively.

She had a brother, Valerian, who died quite young, and two half-beothers,
Raostislav and Theodore de Yahontoy, by the fivst marriage of Vera Petrovia,
namely to Colonel Nikolay Nikolayevich de Yahontov.

Helena V. de Zhelihovsky lived in Paris, after the Russian Revolutdion.
She moved ta Czechoslovakia some few years ago, where tor u while the Govern-
mient of President Aasaryk allotted her a small pension. Her circumstinces,
and those of her sister, Nadyezhda, being rather difficult, the Theosoplical
Soctety {Advar) gave them financial assistance for over lifreen years, During
the wir no remittances were possible, however. After the war, a number of
friends helpesl Miss Helena with both money and food packages. The American
Thensophical Saciery (Adyar) conteibuted nntahly te this objective. |t has heen
our understanding from Brother C. Jinardjadisa, that her pension from Adyar
was resumed as soon as permission was secured from the Indian Government
to transmit moneyv abroad,

It is interesting to note that both Mme, Vera P. de Zhelihovsky and her
(then) voung daughter, Helena, saw H.P.B. in London shortty before her
death.

Miss [Helena de Zhelihovsky has been buried at the cemetery in Prague,
where her sister, Nadyezhda, had been -interred some years previously,
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