All ye inhabitants of the world, and dweliers on the earth, Sce Ye, when He
lifteth up an Ensign on the Mountains,—Isaiak xvir, 3.
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THE PRE-EXISTENCE OF MAN.
(Continued.)

62. If man before the fall had no
knowledge of misery, it is evident
that he also must have been ignorant
of the nature of happiness; for al-
though placed in circumstances where
there is no misery, yet he does not
realize that this condition is a condi-
tion of happiness: no one could ex.
plain to him the nature of happiness:
the idea of happiness never could
enter his mind until he could form an
idea of a state or condition of an ap-
posite nature. If we should conceive
of a being placed in circumstances
where a continuous stream of light
shone upon him, whose intensity
never varied—if we should conceive
him as never closing his eyes upon
this light, it would be impossible for
him to know the nature of darkness;
and it would be equally impossible
for him to form any idea that he was
enjoying light: light could not be ex-
plained to him, as soinething opposite
to darkness; and though he should
dwell in that light eternally, he
never could appreciate it; he could
not contrast his condition in the light
with the condition of another in
darkness; for he would have no idea
what darkness was: in order to un-
derstand the diffcrence between light
and darkness, and appreciate the
blessings of the one, contrasted with
the disagreeableness of the other, he
must experience the two opposite

states. So likewise, in reference to
the idea of happiness; in order to de-
termine in his own mind what happi-
ness is, he must be able to contrast
it with misery, but if he has no idea
of misery, he could not make the con.
trast, and consequently he could form
no idea in his own mind that his state
was a state of happiness. ‘The word
happiness would be a vague term of
which he could form no idea of the
meaning. HHence, the state of our
first parents before the fall must have
been a kind of neutral state, having
no knowledge of happiness or misery,
neither enjoying the one nor suffering
the other, not appreciating their con.
dition, for they could not contrast it
with any opposite condition. It was
necessary, therefore, for them to ex-
perience pain or misery, that they
might discern and appreciate happi-
ness.

63. The Lord being perfect in
goodness, could not, consistently with
this great attribute of His nature, in-
flict pain or misery upon innocent
beings, like our first parents. If he-
had made them subject to pain, his.
work could not have heen pronounced
very good: and if he had inflicted
pain upon them while in their inno-
cent state, all the Heavens would
have considered Him unjust and im.
peached his goodness. Pain or mis.
ery must be the result of transgres.
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sion, All pain in the universe origi-
nated in transgression. But our first
parents, while innocent, knew neither
good nor evil : they knew that God
had given a law in regard to the fruit
of a certain tree which they were told
was ‘“the tree of knowledge of good
and evil.” The mere name of this
tree gave them no idea of the nature
of either good or evil. They knew
that God had given them a command
not to eat of the fruit; but they did
not know that obedience to this law
was good, and that disobedience to it
was evil. If they had been told that
to obey the law was good, and that to
disobey it was evil, they could not
have understood the terms; good and
evil were words without meaning to
them. It was true, they were told of
the penalty which should be inflicted
upon them if they transgressed the
law. But they could form no idea of
the nature of death, so far as the sen.
sation was concerned; and therefore
they stood in no fear of death. If
God had seen proper to have told them
before the fall, that death would be
a dissolution of body and spirit, that
their badies would return to dust, and
that their spirits would be miserable,
yet they could not have understood
that such a state of things would be
misery ; they could have formed no
idea of the evils of death, or that it
would be of any disadvantage to them
to have their bodies and spirits sepa-
rated. 'To stand in fear of a penalty
would indicate that the being who
thus feared, must have some idea of
miserys; but as our first parents knew
no misery, because they knew no
evil, it was impossible for them to
have any fears in regard to the con-
sequences resulting from disobedi.
ence. Hence they were agents or
subjects, capable of being enticed to
disobey the law without any fear.
They had never been frowned upon
by their Father, therefore they could
not conceive the nature of a frown.
All their acts, prior to knowing good
and evil, must have been, to a certain
extent, without any merit or demerit.
If they had dome any acts which
would have been considered good, if
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performed by beings who knew good,
yet, because of their ignorance of the
nature of good, such acts would not
be considered either good or bad.
Thercfore, they, while in this state
ofignorance, could do no good, forthey
knew not the nature of good ; neither
could they learn the nature of good
without transgressing the law, and
thus learning the nature of evil ; then,
and not tili then, they would learn by
experience, that one species of acts
were good, and that another species
were evil.

64. Without a knowledge of good
and evil, of happiness and misery,
they could have no conception of jus.
tice and mercy. A sense of justice
implies not only a knowledge of what
is right and wrong, but a knowledge
of the penalty which should be in-
flicted upon the evil doer. An under.:
standing of the nature of mercy im-
plies an understanding of justice; and
without a knowledge of the latter, no
conceptions could be formed of the
nature of the former. Our first pa-
rents, in this state, had never seen
any one suffering the demands of jus-
tice under the penalty of a broken
law ; they never had seen mercy of-
fered to a being in such a condition.
Justice and mercy would be words to
them without a meaning : the ideas of
their nature could not, in their inno-
cent state, enter into their hearts.
Language would be altogether inade-
quate to give them the least notion
of these qualities; they could only be
learned by tasting good =nd evil; by
partaking of happiness and misery.

65. Love and hatred must have
been sensations unknown prior to the
knowledge of good and evil. Hatred
is excited by something possessing
disagreeable qualities; but, as all
things were very good, there was
nothing calculated to excite this pas-
sion: no evil qualities were, as yet,
discerned by them: such sensations
could not be produced in them, with-
out inflicting more or less pain; bot
the sensation of pain could not be
awakened without doing evil; there-
fore, it was impossible for them to
have the sensation of hatred before
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knowing evil. But a being who has
no knowledge of hatred can have no
knowledge of Love ; for love being
the opposite of hatred, can only be
understeod by contrast. In order to
love, a being must perceive some-
thing good in the object loved, but as
Adam had no idea of good, ke could
not love anything hecause it possessed
the quality of goodness, and there.
fore, he could not form any idea of
the nature of love. Love and hatred,
then, are semsations derived from the
knowledge of good and evil.

66. It the knowledge of good and
evil, of happiness and misery, of jus.
tice and mercy, cf love and hatred,
had no place in the minds of our first
parents, prior to the fall, it {s evident
that they were totally deficient of the
qualities necessary to the enjoyment
of the society of beings of a superior
order: they were totally unqualified
to converse, and reason, and associ.
ate with any degree of satisfaction
with beings who were in the posses-
sion of all this knowledge ; they were
totally inadequate to hold any power
or authority among those who knew
good and evil; they were entirely
unqualified to sit in judgment upon
transgressors—to discern the nature
of crime—to punish the guilty—to
show mercy to the afflicted—to love
good and hate evil: for the want of
experimental knowledge they could
not, for a moment, have been entrust-
ed with the exercise of any of these
important functions. And thus we
perceive, as we have already stated
in a former paragraph, that there are
certain truths which could only be
learned by experience ; while there
are other truths which can be ac-
quired by reason, reflection, observa-
tion, and revelation, But esperimen.-
tal truths are just as necessary as
those acquired by a different process.

67. Thus we see that the knowl-
edge of our first parents was ex-
tremely limited. Though the Lord
had formed Eve and brought her to
Adam, yet it is extremely doubtful
whether, in their innocent state, they
could love or hate each other. It is
difficult for us to conceive how conju-
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gal love could exist between the two
sexes, when they had no knowledge
of good or evil, of joy or misery.
That feeling of joy which now exists
between hushand and wife, they must
have heen strangers to. It is also
extremely doubtful, whether they, in
their state of ignorance, could propa.
gate a mortal species. Shame or
modesty was something that they had
no idea of; hence, we read that,
“'They were both naked, the man and
his wife, and were not ashamed.”
(Gen. 2: 25.) They, being im-
mortal, and having no blood flowing
within their systems, and being desti.
tute of the idea of love and hatred, of
sexual affection, and of every princi-
ple resulting from a knowledge of good
and evil, were unqualified, as yet, to
fulfil that great commad, to * Be fruit-
ful, and multiply and replenish the
earth;” (Gen. 1: 28;) providing that
the command had reference to a
mortal posterity of flesh and bones.
Flesh and bones are made out of blood,
and without blood flesh and bones
could not be begotten and born ; now,
as blood is the natural life, and con-
tains within itself mortality and death,
it is evident that Adam and Eve had
not that mortal fluid flowing within
their immortal systems ; and yet with-
out blood, they never could have begot-
ten children ot flesh and bones, 1If it
were the design of the Almighty, that
man, in his second estate, should be.
get bodies or tabernacles only, and
not spirits, then it was impossible for
them to fulfil that design until afier
the fall. The spirits were already
begotten in heaven; these spirits re-
quired tabernacles; it may have been
the the duty of man in this world to
beget these tabernacles, that innocent
spirits from the spirit world might
take up their abode in them. This
work man, in this world, could not do,
unless blood circulated within his ar-
teries and veins. Now, the Lord
could not, consistently with his good.-
ness, organize blood within the sys.
tem of man, and thus subject him to
death., He therefore made him im-
mortal, by organizing, in conuection
with his flesh and bones, an immortal
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fluid of a more refined nature than
that of blood—a fluid of spirit.

68. In order that man might have
the exceedingly great privilege grant-
ed to him of knowing good and evil,
happiness and misery, justice and
mercy, love and hatred, of multiplying
and replenishing the earth, with
bodies or tabernacles for the spirits—
the Lord formed the tree of know.
ledge, and so constructed its fruit, that
if taken in the system, it would de-
stroy the immortality thereof, and
cause blood to usurp the place of the
spiritual fluid, and thus, by our first
parents, partaking of the tree, they
would place themselves in a condi.
tion to propagate their species, or in
other words, bodies ‘of flesh. But
did the Lord command them to eat of
this fruit? No: such a command
would have been inconsistant with
His goodness. It was perfectly con-
sistant with His attributes to make
the tree: it was perfectly right that
he should plant it in the midst of the
garden, where Adam and his wife
could not fail to behold it, as they
passed to and fro eating of the vari.
ous fruits with which the garden
abounded. But knowing that the
fruit contained mortality and death
within it, he did not feel justified to
let Adam and Eve partake of it with-
out giving them a warning of the
consequences which would follow.
The Heavens would have considered
the Lord unjust, inasmuch as He had
made the tree and placed it within
the reach of man, if He had neglect.
ed to caution him not eat of it.
Therefore, the Lord gave a strict
command that our first parents should
not eat of the fruit, telling them that
they should surely die, if they did
partake of it. The Lord, having a
fore-knowledge of all things, knew
that Adam and Eve would, because
of their great ignorance, be easily
enticed to disobey this command.
ment, he, therefore, suffered Satan to
enter into the body of a certain beast,
called a serpent, and to speak through
the serpent and entice our first pa-
rents to eat the forbidden fruit.—
(See Joseph Smith’s inspired trans.
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lation of the third chap. of Gen.}
They yielded to the temptation : the
Lord now could inflict upon them
pain, and misery, and death, and still
be just; for they had disobeyed his
command. They were now made
mortal by their own acts. Blood
now flowed within their systems, and
they had placed themselves in a con-
dition to * multiply and replenish the
earth’” with a mortal posterity. Al.
though the command was given be-
fore tne fall for man to multiply, yet
the Lord very well knew that man
could not fulfil this command, so far
as mortality was concerned, until he
should through his own act, acquire
a knowledge of good and evil, and in-
troduce a change into his own sys.
tem adapted to that end. Therefore,
the first great command was givern
according to the fore.knowledge of
God in relation to the fall, knowing
that man would suffer the penalties
of eating the forbidden fruit, and
knowing that while under that pen-
alty he would be prepared to beget a
fleshly offspring. From all the cir-
cumstances, it appears plain to us,
that the Lord never intended our first
parents to multiply mortal taber-
nacles until after they should, by
their own acls, gain a knowledge of
good and evil, and be prepared to
govern children, according to the
principles of justice and mercy, and
the nature of right and wrong. It
would seem too, that the command to
multiply was given to all the children
of men both male and female on the
sixth day; and as Adam and Eve
were not formed temporally until the
seventh day, the command must have

‘been given while they were in the

spirit world, and it is not at all likely
that they remembered the command
after entering their tabernacles. In
the book eof Abraham, the Lord has
not told us that he gave a jpositive
command for man to multiply; but
while counselling @pon the subject
on the sixth day, “ The Gods said,
we will cause them to bhe fruitful,
and multiply, and replenish the
earth.” This was not a command,
but merely a declaration what the
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Gods would do. “We will cause
them to be figitful,” &c. Now we
have already seen what plan was
adopted to cause them te multiply;
it was by placing hefore them *the
tree of knowledge,” that they, through
the exercise of their own agency,
might be endowed with the requisite
qualifications not only to bring forth
mortal children, but to govern them
according to the laws of good and
evil.

69. That our first parents would
have had no mortal children if they
had not partaken of the forbidden
fruit, is not only reasonable, but it is
clearly revealed in the Book of Mor.
mon. The prophet Lehi says, “If
Adam had not transgressed, he wonld
not have fallen; hut he would have
remained in the garden of Eden. And
all things which were created, must
have remained in the same state
which they were, after they were
created; and they must have remain-
ed forever, and had no end., /And
they would have had no children ;
wherefure, they would have remaia-
ed in a state of innocence, having no
joy, for they knew no misery; doing
no good, for they knew no sin. But
behold, all things have been done in
the wisdom of Him who knoweth all
things. Adam fell that men might
be ; and men are that they might have
joy." (2 Book of Nephi, 1st chap.
page 58.) The same doctrine is also
revealed in the inspired translation of
the Book of Genesis. ‘“And Adam
called upon the name of the Lord, and
Eve also, his wife, and they heard
the voice of the Lord from the way
towards the garden of Eden, speaking
unto them, and they saw Him not,
for they were shut out from his pre-
sence. And He gave unto them com-
mandment, that they should worship
the Lord their God, and should offer
the firstlings of their flocks, for an
offering unto the Lord. And Adam
svas obedient unto the commandments
of the Lord.

And after many days an angel of
the Lord appeared unto Adam, saying
Why dost thou offer sacrifices unto
the Lord?

And Adam said unto him,}
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[ know not, save the Lord command-
ed me. And then the Angel spake,
saying, This thing is a similitude of
the sacrifice of the Only Begotten of
the Father, which is full of grace and
truth. Wherefore, thou shalt do all
that thou doest in the name of the
Son, and thou shalt repent, and call
upon God in the name of the Son for
evermore,

And in that day the Holy Ghost fell
upon Adam, which bore record of the
Father and the Son, saying, I am Je-
sus Christ from the heginning, hence-
forth and forever, that as thou hast
fallen, thou mayest be redeemed;
and all mankind, even as many as
will.

And in that day Adam blessed God,
and was filled, and began to prophesy,
concerning all the families of the
earth : blessed be the name of God
for my transgression, for in this life I
shall have joy, and again in my flesh
[ shall see God.

And Eve, his wife, heard all these
things, and was glad, saying, were it
not for our transgression, WE
SHOULD NEVER HAVE HAD
SEED, and should never have known
good and evil, and the joy of our re-
demption, and the eternal life which
God giveth unto all the obedient. And
Adam and Eve blessed the name of
God ; and they made all things known
unto their sons and their daughters.”

70. The prophet Enoch also re-
veals the same doctrine in his cele-
hrated discourse on the subject of the
gospel, as revealed to Adam after he
was driven out from the garden of
Eden. “ And Enoch continued his
speech, saying, The Lord which
spake with me, the same is the God
of Heaven, and He is my God and
your God, and ye are my brethren;
and why counsel ye yourselves, and
deny the God of Heaven?

The heavens hath He made: the
earth is His footstool, and the founda-
tion thereof is his: behold He hath
laid it; an host of men hath He
brought in upon the face thereof.
And death hath come upon our fathers:
nevertheless we know them, and can-
not deny; and even the first of all
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we know, even Adam. TFor a book
of remembrance we have written
among us, aceording to the pattern
given by the finger of God : and it is
given in our own language.

And as Enoch spake forth the words
of God, the peeple trembled, and
could net stand before his presence :
and he said unto them, BECAUSE
THAT ADAM FELL WE ARE:
and by his fall ecame death; and we
are made partakers of misery and
wne. Behold Satan hath eome
among the children of men, and
tempteth them to worship him: and
men have bLecome carnal, sensual,
and devlish, and are shut out from the
presence of God. But God hath
made known unto my fathers, that all
men must repent.

And He ealled upon our father
Adam by his own veice, saying, [ am
God : I made the world, and men be.
fore they were. And He also said
unto him, If thou wilt turn unto ne,
and hearken unto my voice, and be-
lieve, and repent of all thy trans.
gressions, and be baptized even hy
water, in the name of mine Only
Begotten Son, which is full of grace
and truth, which is Jesus Christ, the
only name which shall be given un-
der Heaven, whereby salvation shall
come unto the children of men; ye
shall ask all things in His name, and
whatever ye shall ask, it shall be

iven.

And our father Adam spake unto
the Lord, and said, Why is it that
men must repent and be baptized by
water? And the Lord said unto
Adam, Behold I have forgiven thee
thy transgressions in the garden of
Eden. Thence came the saying
abroad among the people, That Christ
hath atoned for original guilt, wherein
the sins of the parents cannet be an-
swered upon the heads of the chil-
dren, for they are whole from the
foundation of the world.

And the Lord spake unto Adam,
saying, Inasmuch as thy children are
conceived in sin, even so when they
begin to grow up, sin conceiveth in
their hearts, and they taste the bit-
tor, that they may know to prize the
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good. And it Is given unto them to
know good from evil : wherefore, they
are agents unte themselves, and [
bave given unto you another law and
commandment : wherefore teach it
unto your children, that 2all men,
everywhere, must repent, or they can
in no wise inherit the kingdom of
God ; for no unclean thing can dwel}
there, or dwell in His presence; for
in the language of Adam, Man of
Holiness is His name ; and the name
of His Only Begotten, is the Son of
Man, even Jesus Christ, a righteous
Judge which shall come.

I give unto ycu a commandment to
teach these things freely unto your
children, saying, That, inasmuch as
they were born into the world by the

fall which bringeth death, by Water,

and Blood, and the Spirit which I
have made, and so become of dust a
living soul, even so,ye must be born
again of Water, and the Spirit, and
cleansed by blood, even the blood of
mine Only Begotten, into the myste.
ries of the kingdom of Heaven; that -
ye may be sanctified from all sin, and
enjoy the words of eternal life in
this world, and eternal life in the
world to eome, even immortal glory =
for by the water ye keep the com-
mandment ; by the Spirit ye are jus-
tified ; and by the blood ye are sanc-
tified, that in youis given the Record
of Heaven —the Comforter — the
Peaeable Things of immortal
glory—the Fruth of all things—that
which quickeneth all things, which

'maketh alive all things—that whick

knoweth all things, and hath all

| power, aceording to wisdom, mercy,

truth, justice, and judgment.

And now, behold, I say unto you,
this is the plan of salvation unto all
men : the Biood of mine Only Begot-
ten which shall comne in the meridiar
of time. And behold, all things have
their likeness, and all things are cre-
ated and made to hear record of me,
both things which are temporal, and
things which are spiritual; things
which are in the heavens above,
and things which are on the earth;
and things which are in the earth,
and things which are under the
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earth, both above and beneath: all
things bear record of me.

And it came to pass, when the
Lord had spoken with Adam, our
father, that Adam cried unto the Lord,
and he was caught away by the
Spirit of the Lord, and was carried
down into the water, and was laid
ander the water,and was brought forth
out of the water: and thus he was bap.
tized, and the Spirit of God descend-
ed upon him+: and thus he was born
of the Spirit,and he became quicken-
ed in the inner man: and he heard
a voice out of Heaven, saying, Thou

art baptized with ﬁne, and with the

Holy Ghost. This is the Record of
the Father, and the Son, from hence.
forth and for ever. And thou art
after the order of Him who was with.
out beginning of days orend of years,
from all eternity.
one in me—a son of God; and thus
may all become my sons, Amen.”*

71. From all these quotations we
learn, that if it had not been for the
fall of our first parents, they newver
could have had mortal children. Eve
said, “Here it not for our transgres-
ston, we should never have had seed.”
Enoch said, ““Because that Adam fell
we are.” Lehi said, “Adam fell that
men might be.” The Lord said to
Adam :—¢*Inasmuch as thy children
are conceived in sin, even so, when
they begin to grow up, sin conceiveth
in their hearts.” And again, the
L.ord said in relation to these chil-
dren, ¢ They were born into the
world by the fall which bringeth
death, by Water, and Blood, and the
Spirit whieh I have made, and so be-
come of dust a living soul.” The
“Water and Blood,” properly united,
form the flesh and hones of an in-
fant ; the spirit from Heaven, uniting
with the ¢ Walter and Blood,” ani-
mates the body, and thus it becomes
“of dust a living soul.”

72. Adam said, ¢ Blessed be the
name of God for my transgression,
for in this life I shall have joy, and

* Revealed to Joseph, the Seer, Dec.
1830, as a part of the lnspired Translation
of the Book of Genesis.

Behold, thou art]
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again in my flesh I shall see God.
And Eve, his wife, heard all these
things and was glad, saying, were it
not for our transgression, we should
never have had seed, and should
never have known good and evil, and
the joy of our redemption, and the
eternal life which God giveth unto
all the ohedient.” How great rea-
son had our first parents to bless and
praise God that he had made and
placed the tree of knowledge in a
position where they could eat of it;
for though they brought upon them.
selves the penalty of their disobedi-
ence and were placed, with their
posterity, in a state of suffering, yet
it was far better for them to endure
the suffering, and even to die, than
to have remained in the state that
they were in before the fall. Indeed,
it would have been better for them
to have suffered a hundred-fold more
than what they did, than to have al-
ways remained in a state of profound
ignorance of good and evil—than to

F R =)

have forever been in a state incapa-
ble of knowing or appreciating joy or
happiness—a state, wherein the idea
of justice and mercy could never have
entered into their hearts. It was not
the design of the Lord that man
should remain in such depths of ig-
norance. Well might Adam and
Eve bless God for their transgres-
sion; for all the sufferings that they
endured in consequence of it were
not worthy to be compared with the
infinitely important knowledge gain-
ed, and the joys which flowed thlough
that knowledge. Christ was consid-
ered, as a & Lamb slain from the
foundation of the world,” to atone for
the original sin of Adam. There-
fore, by his transgression, he obtain-
ed knowledge indispensably neces-
sary to his exaltation and happiness;
and by the atonement his sin was
forgiven, and he restored to the favor
of God, possessing the requisite
qualifications to enjoy his redemp-
tion, and the society of beings who
knew good and evil. *The Lord
God said, Behold the man is be-
come as one of us, to know good and

evil” (Gen. 3: 22) God and the
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heavenly host had attained to the
knowledge of good and evil, and
therefore they were capable of en-
joying happiness and judging right-
eously according to the principles
of right and wrong, justice and
mercy. Adam, by his transgres-
sion, had become like one of the
Gods to know good and evil. Now
can it be supposed, for a moment,
that the Lord did net wish Adam
to become like himself? Was He
not desirous that he should learn
how to distinguish between that whieh
was good, and that which was evil?
Or did He design that man should
forever be deprived of that informa.
tion which alone eould give him joy?
Was not the only Begotten Son will.
ing, even before the world was made,
to be sent forth in the meridian of
time to suffer and die, in order to
atone for a ansgression which would
place Adam in the same condition as
the Gods in respect to good and evil?
The Son did not consider death to be
too great a sacrifice, in order that man
might be raised from the very depths
of ignorance and be placed on an
equal footing with the Gods, as far as
it regards good and evil and all their
accompanying consequenees.

73. It is true, if the Saviour had
not proposedtodie to atone for Adam’s
sin, then there would have been no
way of forgiveness; and justice wonld
have consigned Adam to endless
misery and banishment from the pre.
sence of his Father, withoutany hopes
of the resurrection of his body, or a
redemption of his spirit from the
power of the Devil: henee, if God
had not contrived a plan of redemption
it would have been better for Adam
1iot to have fallen; it would have been
better for him to have remained in
profound ignorance of good and evil,
happiness and misery, than to have
been miserable forever, like the fal-
len angels. But God having devised
a plan of Redemption, it was far bet.
ter for Adam to transgress and suffer
the penalties of that transgression for
a season, than to remain in a state,
wherein he could never know good
and evil, like the Gods—wherein he
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could never appreciate the happiness
of heaven, or know the joys of eter-
nal life~—wherein he could not under.
stand the nature of justice and merey,
of right and wrong—wherein he could
never be entrusted with any author.
ity, or power, or rule over beings
who were in possession of this super-
tor knowledgee—and wherein he could
never have had children, and there-
fore, the great family of =pirits in
tieaven would have been disappoint-
ed in their anxious longing expecta-
tions to receive bodies. Therefore,
I lift up my heart in praise and thanks.
giving before the Lord; yea, I bless
God with all my soul, that our first
parents did transgress, and bring suf-
fering, and misery, and death upon
the world ; for, because of this trans-
gression my spirit has been permitted
to come from heaven and enter a ta-
hernacle of flesh and bones—becanse
of this transgression, I am permitted
to know, in this life, good and evil,
joy and misery, justice and mercy, love
and hatred—bLecause of this trans.
gression, I learn by.experience things
which I never could have learned in
any other way—Dbecause of this trans-
gression, I shall know and appreciate
the joys of my redemption; I shall
enjoy the words of eternal life in this
world, and the fulness of eternal life
in the world to come.

74. There was another tree in the
garden of Eden whose fruit possessed
qualities of an opposite nature to that
of the tree of knowledge. It was
called “the Tree of Life.” 'This tree
was calculated to produce endless
life ; it would change mortality into
immortality, as may be seen from the
following passages :—*“And the Lord
 said, Behold the manis become as one
of us, to know good and evil; and
‘now, lest he put forth his hand and
'take also of the tree of life, and eat,
and live forever: therefore the Lord
God sent him forth from the garden of
Eden, teo till the ground from whence
he was taken. So He drove out
the man ; and He placed at the east
of the garden of Eden Cherubims,
and a flaming sword which turned,
every way, to keep the way of the
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tree of life.” (Gen. 3: 22—24.) If
our first parents, after having trans.
gressed, and hecome subject to death,
had been permitted to eat of that, the
consequences would have been of the
most fearful nature, and thev would
have been ruined forever. The act
would not only have affected man, but
it would have affected God; His word
would have heen void, for the <en.
tence of death had already passed,
and they were told that they should
“surely die.” ‘The fruit of the Tree
of Life would have caused them to
live forever, and God’s word would'
have failed: not only so, but they
would have lived forever in misery;
for the plan of salvation which was
to be brought about by the shedding
of blood or hy the death of the Sa.
viour, would have been frustrated. If
Adam had placed himself in a condi-
tion that he could not die, his children
would have been placed in the same
condition also; (that is, providing
that it was possible for him to have
begotten children of flesh and bones
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under such circumstances;) hence,
the Messiah, according to the flesh,
could not have died: forasmuch as all
the children would have been immor.
tal, His fleshly body would have been
immortal also and without blood; thus,
there could have heen no atonement
by the shedding of blood. Therefore,
man would have remained in his fal-
len state forever, being subjeet to the
Devil who had overcome him, heing
dead spiritually without any possibility
or hopes of recovery, being miserable
forever like the fallen angels. It is
very doubtful, whether our first par.
ents, if they had partaken of the tree
of life after the full,could have brought
forth children of flesh and bones; for
blood which is essential to the organ.
ization of fleshly bodies, would have
been irradicated from their systems.
Therefore, the Lord, knowing the
evil consequences which would follow,
if they partook of the Tree of Life,
carefully guarded the same by Cher-
ubims and a flaming sword.

(To be continued.)
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(Continued.)

If the plurality of wives be a Di-
vine institution, why did net the Lord
make more than one female for
Adam? Because one was sufficient
to commence the work of peopling
this creation. The Lord generally
accomplishes [lis work through pre-
scribed and fixed laws. The law
of generation is the fixed and estab-
lished method by which males and
females have been organized out of
the dust, during the last six thousand
years. Before this law could take
effect, it was necessary that the im-
mortal bodies of the first pair should
be formed in a different manner from
that of the mortal bodies of their off-
spring. The first pair being formed
by the immediate agency of the Al-
mighty, all others eould be formed
through the general and fixed laws of
generation.

Godhadpowerto have formedall the

inhabitants of the earth in the same
way that He did the first pair, but
His wisdom dictated their formation
by another law. He had power to
have formed a great number of fe-
males for Adam, but His wisdom
dictated the formation of only one as
being sufficient to commence the
great work of the multiplication of the
human species.

But does not Jesus, when refering
to the union of Adam and Eve, as one
flesh, convey the idea that no man
was to have more than one wife?
No: Jesus was speaking of the Jew-
ish nation, who had been aecusiomed
to give bills of divorcement and put
away their wives; He was showing
them that Moses suffered such bills
to be given, because of the hardness
of their hearts ; “ but from the hegin-
ning it was not so.”’ He told them
that it was unlawful for them to put
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away their wives except for the cause
of fornication. He “said unto them,
Have ye not read, that He which
inade them at the heginning, made
them male and female, and said, For
this cause shall a man leave father
and meother, and shall cleave to his
wife; and they twain shall be one
flesh?  Wherefore they are no more
twain but one flesh. What, there-
fore, God hath joined together, let
not man put assunder.” (Matthew
19: 4, 6.) Jesus here vindicates the
sicredness and perpetuity of the mar-.
riage covenant. He shows that the
husband and wife are no more twain
but one flesh. What are we to un-
derstand by two becoming one flesh ?
Does it mean that the male and fe-
male lose their identity as persons?
By no means. Such a circumstance
never happened in any age of the
world.  Does it mean that they be-
come one merely in their thoughts,
affections, and minds? No; it says
they twain shall be one flesh: mark
the expression, “one flesh,” not one
mind. But how can this be possible?
Answer; By the sacred covenant of
marriage, the woman freely and vol-
untarily gives herself to the husband;
she no longer is her own, neither does
she helong to her parents. or to any
one else ; she has surrendered herself
wholly to her hushand; she is bis
helpmate; his wife; his property;
his flesh, jast as much as the flesh of
his own body is his: hence, Paul says,
“ So ought men tolove their wives as
their own bodies. He that loveth his
wife loveth himself. For no man ever
yet hated his own flesh ; but aourish-
eth and cherisheth it.” (Eph. 5: 28,
29.) Although she still maintains her
identity as a distinct personage, yet
she belongs to another, and not to
herself; she is his flesh and his
bones. He, therefore, that will di-
vorce his own flesh and his own
bones, ¢ saving for the cause of for.
nication, causeth her to commit adul-
tery : and whosoever shall marry her
that is divorced, committeth adulte.
ry.” (Matthew 5: 32.) Now,a man
that will cause his own wife which
is, by marriage, his own flesh, to com.
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mit adultery, will be considered asan
adulterer himself, and will be judged
and condemned with adulterers; for
in him is the greater sin, hecause he
compelled his own flesh to commit
adultery, by putting her away. And
if he should marry, after having put
her away, it would be adding sin to
sin; for, afier having forced his wife to
commit adultery, he would now actu.
ally commit adultery himself. Hence,
Jesus says, ¢ Whosoever shall put
away his wife, except it be for forni.
cation, and shall marry another, com.
mitteth adultery.”” (Matthew 19: 9.)
Thus it will be seen, that a man
who unlawfully divorces his wife, al.
though he may remain unmarried,
commits a sin equal to that of adul.
tery, for he “causeth her to commit
adultery;” and if he marry while in
this great transgression, he, of course,
would marry contrary to the will of
God, therefore, God would have no-
thing to do in joining him to another,
consequently his marriage not being
of Divine appointment, would be con.
sidered illegal, and therefore adulter-
ous, like all other marriages wherein
the authority of God is not recognized.

Some may pretend to say that if it
be considered adultery to marry
another, after having unlawfully di-
vorced a wife, then it would be con.
sidered adultery to marry another
without a divorce, having two or more
at the same time. But these two
cases are entirely distinct and differ-
ent in their nature. Inthe first case,
a man before he marries another is
under great transgression, having un-
lawfully put away his wife and caused
her to commit adultery. While un.
der this great transgression, God will
not suffer him to be made one flesh
with another; and if he marry, he
marries independent of the authority
of Heaven, and therefore commits
adultery. But in the second case, if
he marry another when he is not un-
der transgression, through the con-
sent of his first wife, and under the
Divine sanction, and by Divine ap-
pointment and authority, as the holy
Patriarchs and Prophets did, he does
not commit adultery. Neither Jesus



CELESTIAL

nor his apostles, have ever represent.
ed a person to he an adulterous man
for marrying two wives and living
with them, as had been practiced by
Loly men in all previous ages. Such
a practice was never condemned.
Jesus did not say that Moses suffered
a plurality of wives because of the
hardness of their hearts, and that it
was not so from the beginning. No.
He said directly the reverse. I was
for putting away wives, and not for
taking wives, that Jesus condemned
them. This putting away of wives
was not only condemned under the
Gospel, but it was considered a great
evil hundreds of years before Christ.
Hear the testimony of the Prophet
Malachi: ¢ Therefore take heed to
your spirit, and let none deal treach-
erously against the wife of his youth.
For the Lord, the God of Israel, saith
that He hateth putting away.” (Mal.
2: 15, 16.)

As it was considered a very great
evil for a husband to put away his
wife, so, likewise, it was very sinful
for a wife to put away her husband.
Jesus says, “If a woman shall put
away her husband, and be married
to another, she committeth adultery.”
(Mark 10: 12.)

In addition to the sense already
illustiated, a hushand and wife be-
come one flesh in another respect.
They not only become one flesh by
the wife’s giving herself wholly to
the husband, but originally the wo.
man was actually made out of the
bone and flesh of Adam. The Lord
in forming a wife for Adam did not
see proper to construct her entirely

out of the ground, but He took one of

Adam’s ribs, and, connecting with it
the necessary materials, formed a
woman, and brought her to the Man;
this curious circumstance caused
Adam to exclaim, ¢ This is now bone
of my bone, and flesh of my flesh:
she shall be called Woman, because
she was taken out of Man, There-
fore shall a man leave his father and
his mother, and shall cleave unto his
wife : and they shall be one flesh.”
(Gen. 2: 23, 24.) The Woman,
therefore, by creation was originally
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part of Man ; the marriage ordinance,
being instituted to restore to man
that part which was taken from him,
without which he could not be per-
fect. When the bone or rib, taken
from him, was restored in the form
of a female and wife, he could, with
all propriety, say that they were one
flesh.

That this saying was not only ap-
plicable in the case of the first pair,
hut to all others who should after-
wards be married by divine appoint-
ment, is evident from the declaration
that a man, for this very cause,
should leave father and mother and
cleave unto his wife, and they should
be one flesh.

But there is still an additional
sense wherein the husband and wife
hecome one. They become one
flesh in their children. The flesh of
both father and mother becomes
amalgamated in one in each of their
offspring. Here is a union of the
flesh of the father with that of the
mother that can never be separated—
a union of the flesh of two in one
body—a union as perfect as that of
Adam’s rib before it was extracted
from his hody —a union that no power
but death can dissolve—a union that
will be eternal after the resurrection.
Hence the hushand and wife become
one flesh in their children eternally.
The union of hnsband and wife,
therefore, should be as inseparable
as their own flesh and bones incor-
porated in their children; it should
be as eternal as the immortal bodies
of their children after the resurrec-
tion. No wonder, then, that the
Lord “hates putting away:” itis a
violation of the eternal covenant of
marriage ; it is the overthrowing of
the great foundation of eternal king-
doms : it is the destruction of an end-
less increase of posterity, and the re-
jection of the grand Patriarchal and
family order of the Heavens; it is
the severing assunder of that which
God has joined together for eter-
nity—the rending in twain of his
own flesh and his own bounes which
God had united to be one forever;
and in fine, it is the rejection of the
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Woman—the glory of the Maun”—
the only means that God has ordain-
ed for the peopling of Worlds—the
only stepping stone to an endless in-
crease of dominions—the only medi-
um of an endless continuation of im-
mortal lives. What, therefore, God
has joined together as one flesh, let
no human authority dare put as-
sunder.

But does not the saying, that “they
twain shall be one flesh,” indicate
that God did not design more than
two to become one flesh? No: it
conveys no such idea. Jesus says,
“J and my Father are one.” (John
10: 30.) Now this saying did not
prevent others from becoming one
with the Father and Son; it was
just as possible for three, or four, or
a hundred, or any other number of
his disciples, however great, to be-
come one with Jesus and His Father,
as it was for they twain to he one.
Indeed, Jesus prays to the Father to
make all his disciples one, even as
they were one. Therefore hecause
a man becomes one flesh with one
wife, it does not prevent him from
becoming one flesh with a second.
When Jacob hecame one flesh with
Leah, it did not prevent himn from
marrying Rachel, and Bilhah, and
Zilpah, and from becoming one flesh
with each of them. Each of the lat-
ter three were as much his as the
first. The flesh of Jacob and Rachel
was incorporated as one in the bodies
of Joseph and Benjamin, as much as
the flesh of Jacob and Leah was in
Judah and Simeon. If it could be
said of Jacob and Leah, that « They
twain shall be one flesh,” the same
saying could be applied, with equal
propriety, to Jacob and Rachel—to
Jacob and Bilhah—to Jacob and
Zilpah; or, if he had been paired
with seven hundred wives, as Solo-
mon was, it would have been equally
applicable to each pair.

In the writings of the New Testa.
ment, we have no particular instan-
ces mentioned of the plurality of
wives, and from this circuimnstance,
some have supposed that such a
practice did not exist ; but we reply,
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that there are several books of the
Old Testament, also, wherein no in-
stances of such a practice, are re-
corded, and yet it is well known that
such an order was in existence.
Therefore, because the writers of
the New Testament have failed to
mention instances, is no evidence
whatever against the continvation of
that divine institution. Why should
some sixteen or eighteen of the in.
spired writers of the Old Testament
be entirely silent in regard to a prac-
tice which existed under their imme-
diate notice? The silence of the
eight writers of the New Testament
is no more proof against the exist:
ence of the plurality custom under
the Christian dispensation, than the
silence of double that number of
writers, is against its existence un-
der former dispensations.

It is supposed by some, hecause
the term wife, instead of wives, is
nsed in the New Testament that no
Christians had more than one. Bnt
no such inference can be justly drawn
on that account. For who does not
know that the greatest majority of
the Old Testament writers, have used
the term wife in the singular number
as well as those under the gospel?
There were many people under
every dispensation, who had but one
wife; and for this cause, instructions
were most usually given in terms
and language, suited to the general
condition of the people, taken as a
whole. When Moses gave laws con.
cerning domestic relations, he most
generally used the term wife, instead
of wives, knowing that, in the most of
cases, the laws regulating one wife,
would be equally applicable to a plu-
rality. Hence, he uses the singular
number in his instructions in rela-
tion to a divorce: the same language
is used against coveting a neighbor’s
wife; and yet these laws were de-
signed to take effect among polygam.
ists, as well as among families prac.
ticing the one wife system. Many
other laws were applicable to both
systems, and yet Moses uses the
singular term instead of the plural.
This same custom continued among
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the writers after Moses; and it was|during the last seventeen centuries,
very seldom that the term wives, in!and the same as He tolerated the
relation to individual families, was law of divorce among the Israelites,

used, unless in regard to some cir-
cumstance or event which espec.
ially required the language to he
. r

in the plural. The New Testa.

ment writers, in giving rules and re. .

gulations for the government of fani.
ilies, have followed the same custom
as those who preceeded them, using

the singular number, considering.

that what was applicable to one wife
was, in most of cases, applicable to a
plurality. This method of expressing
themselves, therefore, is not the least
evidence against the existence of this
order of things among Christians.
Indeed, we know, that if the Jewish
nation kept their law in relation to
the childless dead. there must have
been thousands of polygamists among
them when Christianity was introduc-
ed into their midst.

'T'he ohject of marriage, as has heen
abundantly proved, is to multiply the
human species and instruct them in
every principle of righteousness that
they may become like God, and be one
with Him, and inherit all the fulness
of His glory. This being the real
ohject of marriage, a question natur-
ally arises have the wicked the same
right to the blessings of a numerous
posterity, under this divine institution,
as the righteous? We answer, that
they have not. And we shall now
proceed to show from the scriptures
that the Lord has made a great dis.
tinction in regard to this thing, be.
tween the wicked and the righteous.

First, We have no example of the
wicked ever being married by divine
authority. Where have we an in.
stance of this kind? We have abun.
dance of instances where the wicked
have been married; but were these
marriages by divine appointment?
Were they joined together of God?
Were the ministers who officiated di-
rected by revelation to join them to-
gether as one flesh? We have no
instance of the kind in the divine or-
acles. It is true, the scriptures toler-
ate such a practice, the same as God
has tolerated the illegal marriages,

‘ed for in the day of judgment.

hecause of the hardness of their hearts.
He has suffered the wicked to marry,
according to human laws, and human
authority in order that mankind might
not becomne extinct, the same as he
suffered the children of Jacob to sell
their younger brother to the Ishmael.
ites in order that they might not be-
come extinct by the tamine. There
are many things that God permits be.
cause of the hardness of the hearts of
mankind, that they will be condeinn.
Jo-
seph’s brethren were condemned for
their aects, but God caused good to
result therefrom ; this, however, did
not clear them from their guilt. So
it is in regard to those who have ven.
tured to marry without divine author-
ity, God will cause good to result

from the same in the preservation of
,the human species upon the earth,

but the nations of the wicked who
have thus viclated that divine institu-
tion, will be cast into hell, and will
lose the blessings and privileges of
the righteous who have married by
divine authority. Tlerefore, the fact
that God does not join the wicked in
marriage,isanevidence that they have
not the same privileges as the right-
eous in this holy matrimonial ordiu-
ance,

Secondly, why does not God appro-
bate the marriages of the wicked
equally with the righteous? Because
by their wickedness, they not only
bring damnation upon themselves, but
upon their children also. The chil-
ren seeing the wicked practices of
their pareuts, would be very likely to
follow their evil footsteps. We see
this most abundantly exemplified, not
only in wicked families, bnt among
wicked nations. The nations who
formeily inhabited the land of Canaan
were unworthy of the ordinance of
marriage or of posterity, because their
children beheld the wicked examples
of their parents and became worse
and worse until their iniquity was
full, when the Lord in order to put a
stop to their unlawful marriages, and
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the multiplication of evil doers, was
compelled to destroy husbands, and
wives, and children to the number
of many nmillions.  Hear what
the Lord said to the children of Israel,
concerning them, ¢ But of the cities
of these people, which the Lord thy
God doth give thee for an inheritance
thou shalt save alive nothing that
breatheth: but thou shalt utterly de-
stroy them ; namely, the Hittites, and
the Amorites, the Canaanites, and
the Perizzites, the Hivites, and the
Jebusites ; as the Lord thy God hath
commanded thee ; that they teach you
not to do after all their abominations,
which they have done unto their gods;
so should ye sin against the Lord
your God.” (Deut. 20: 16, 17, 18.)
When Abram first came into that land
the Lord told him that their iniquity
was “not yet fullL” (Gen. 15.) But
some four or five centuries after this,
through the evil practices of their
father~ the children had become fully
ripened in sin, and had filled up the
measure of their cup. And to pre.
vent the earth frem being overrun
with this evil race, and corrupting
Israel with theirabominable practices,
it was necessary to utterly destroy
every soul that breathed. Instead of
the Lord’s considering these nations
fit to marry He did not consider them
worthy to live or their children either,
Therefore He destroyed them, and
gave their land to His people, and
promised them, on conditions of right.
eousness, that He would greatly bless
their land, and increase their flocks
and herds, and their riches and sub.
stance Moses said unto them ¢ The
Lord shall make thee plenteous in
goods, in the fruit of thy body, and
in the fruit of thy cattle, and in the fruit
of thy ground, in the land which the
Lord sware unto thy fathers to give
thee.” (Deut. 28: 11)

Israel, then, because of righteous-
ness was considered worthy to be
blessed with an increase of children,
to be multiplied exceedingly, and be.
come as the sands upon the sea shore
innumerable ; but they were consid-
ered worthy of this blessing only on
conditions of righteousness: for if
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they turned away from the Lord, they
would be no better qualified to save
their children, than other nations.
Should they forsake righteousness
Moses said that they also should be
visited with every kind of plague and
curse ; and among other calamities
he says, ¢ Ye shall be left few in num-
ber, whereas ye were as the stars of
heaven for multitude.” ¢ And it shall
come to pass that as the Lord rejoiced
over you to do you good, and to mul.
tiply you; so the Lord will rejoice
over you to destroy you, and to bring
you to nought.” (Deut. 28: 62, 63.)
Here then we see, that it is a cause
of rejoicing with the Lord to multiply
the righteous, and to diminish the
wicked.  Multiplication, therefore,
was originally only designed for the
righteous ; but the wicked have pre.
sumed to take this blessing to them-
selves, and have thus been the in.
struments in bringing hundreds of
millions into the world which God is
obliged from time to time to cut off
and send to hell in order that the
world may not be brought wholly un-
der their dominion, and the curse de.
vour the whole earth as in the days
of Noah.

The angels who kept not their
first estate are not permitted to mul.
tiply, Why? Because of their
wickedness. If granted this privi.
lege, they would teach their offspring
the same wicked malicious principles
by which they, themselves, are gov-
erned; they would teach them to
ficht against God, and against every
thing else that was good, and great,
and glorious. This would not only
make all their offspring miserable,
but it would greatly enlarge the do.
minions of darkness; and to prevent
all these great calamities and evils,
God has wisely ordained to withhold
marriage and increase of posterity
entn’ely from them.

God is angry and displeased with
wicked men and nations, as well as
with the fallen angels, and though he
suffers them to marry and to mulnply,
vet He will bring them to judgment
for these things ; and will punish them
for bringing posterlty into the world
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in all their corruption and wicked-
ness : He wlll punish them with a
double punishment, not only for their
own evil deeds, but hecause they
have taught their children the same.
Their children must saffer as well as
they, becanse their parents ventured
to marry in unrighteousness. They
and their children in all their gene.
rations are preparing themselves for
the society of the fallen angels ; and
with them they will dwell, and like
them, they will be placed in a con.
dition where they can no more he
permitted to maltiply. Having once

married in unrighteousness and
brought eternal ruin and misery

upon their seed, the Lord will no
longer suffer them to enlarge their
dominions of wickedness, and entail
unhappiness and wretchedness upon
immortal souis. They have forfeited
all right to wives or the law of
increase, by their abuses of these
things here in this life.

When Noah and his sons were
building the ark all the nations of the
earth were marrying and giving in
marriage, but their marriages were
all illegal and they only multiplied
their posterity to be cut off and to per-
ish out of the earth. God did not
sanction their marriages, neither was
he pleased with them or their chil-
dren. Noah and his sons were the
only persons warthy of wives or
children; they alone had a divine
right to marry; and they alone had
any legal claim on the Lord in behalf
of their children. 'The most of the
people in the days of the patriarchs
had turned away from the true God
to the worship of idols, consequently
the marriages of all such were unau.
thorized, and their illegitimate chil-
dren were multiplied upon the earth
to curse the earth with the idolatry of
their fathers. David says that ““the
wicked shall be turned into hell, and
all the nations that forget God.” Can
we then, for one moment, suppose that
God is pleased with the mu]upllcwtlon
of the wicked? Duoes.it please God
to have the wicked marry, when, in
so doing, they only increase the num-
ber who must be cast into hell? Far
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be it from us to impute such wicked-
ness to God. That which God re-
quires of the wicked, in the first
place, is, to repent and become right.
eous, and then to marry and multiply
a righteous posterity upon the earth:
and if they will not do this, it would be
far more tolerahle for them in the day
of judgment, if they would remain
unmarried, for then they alone would
suffer; but to be the instruments of
bringing their own children to eter-
nal ruin will greatly add to their tor-
ments, Who can, then, for one mo-
ment, believe that the wicked have
equal privileges with the righteous
in the divine institution of marriage?
Who can, with the word of God be.
fore them, believe that the wicked
ought t9 multiply upon the earth and
raise up candidates for the devil’s
kingdom? No. person can believe
this, who believes the Bille.

Hear what the prophet Isaiah says,
concerning the children of the wicked:
he declares, * The seed of evildoers
shall never he renowned. Prepare
slanghter for his children, for the
iniquity of their fathers; that they do
not rise, nor possess the land, nor fill
the face of the world with cities.”
(Isa. 14: 20, 21.) Now would it not
he far better for them not to marry
than to be the means of bringing
both temporal and eternal judgments
upon their children {  God is certainly
not pleased with their increase, or
else He would not prepare slanghter
for their children to prevent them
from filling the world with cities; if
[le were pleased with their increase,
the more cities they filled the better.

The Psalmist, in speaking of hoth
the righteous and the wicked says,
that “Such as be hlessed of Him
shall inherit the earth ; and they that
be cursed of Him shall be cut ofi.”
And again he says, “ He (the right.
eous) is ever merciful and lendeth;
and his seed is blessed. Depart from
evil and do good; and dwell forever-
more. For the Lord loveth judgment
and forsaketh not his saints: they
are preserved forever: but the seed
of the wicked shall he cut off. The
rigchteous shall inherit the land and
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dwell therein forever.” (Ps. 37.)
Thus we can see what the design of
the Lord is in regard to the seed of
the wicked : they are to utteily perish
out of the earth. Not so with the
righteous; God has promised that
they shall not only inherit the earth
in this life, but they shall “dwell
therein forever.”

In a former part of this treatise, it
was shown that adulterers forfeited
their lives in ancient times, the rea.
son was because they were not con.
sidered worthy of wives or children
to perpetuate their names among the
righteous; and being unworthy of
these blessings, they were unworthy
of life ; hence, they were commanded
to be destroyed that they might not
transfer their wicked examples to a
rising generation. And God was so
displeased with adulterers that He
prohibited their posterity from the en-
Joyment of the blessings of His peo-
ple. Hence, it is said, “A bastard
shall not enter into the congregation
of the Lord; even to his tenth gen-
eration shall he not enter into the con-
gregation of the Lord.”  (Deut.
23: 2.)

The Jews, as a nation, were adul-
terers at the time Christianity was
introduced among them. Jesus calls
them an *“adulterous generation.”
Consequently they had forfeited all
right and title to raise up seed unto
Abraham. They pretended to be
Abraham’s seed, but they Liad forfeited
that title by their wickedness and
adulteries : therefore, “Jesus saith
unto them, if ye were Abraham’s
children, ye would do the works of
Abrabam.” “Ye are of your father,
the devil, and the lusts of your futher
ye will do.” (John,8: 33, 39, 44.)
Being the children of the devil, they
had forfeited all right 10 the di-
vine institution of marriage. Instead
of its being pleasing to God for them
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to pretend to be Abraham’s children
and to multiply and spread forth their
posterity, Jesns said unto them,
‘“Daughters of Jerusalem, weep not
for me, but weep for yourselves, and
for your children. For, behold, the
days are coming, in the which they
shall say, Blessed are the barren. and
the womhs that never bare, and the
paps that never gave suck. Then
shall they begin to say to the moun.
tains, fall on us; and to the hills,
cover us.” (Luke 23: 28, 29, 30.)
They had forfeited the blessings of
wives and children, and even of life
itself, because they were an “adulter-
ous generation,” and full of all manner
of wickedness. God would sooner
of the very “stones raise up children
unto Abraham,” than to have such
wicked characters undertake to marry
and multiply. Who then cannot per-
ceive that God makes a very great
distinction between the wicked and
the righteous in regard to marriage
and the multiplication of the human
species?  Those blessings were
originaliy intended for the righteous,
and for the righteous only, but the
wicked have stepped forward to their
own condemnation, and claimed the
privileges of the righteous ; bringing
temporal and eternal judgments upon
their generations. Hence, that which
is a blessing to the righteous, will
prove a cursing to the wicked. The
ark of God while it remained among
the righteous brought blessings and:
glory, and honor, and great joy; but
when it was taken by the Philistines,
who had no husiness with it, it brought
cursing, and plague, and desolation,
and death upon their numerous hosts,
So will God punish the wicked for
daring to claim a divine institution,
which was only intended for the
righteous.

(To be continued.)
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