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"TENNYSON
A SPIRITUALIST.

; THE OCAUSE OF
PRUTH FOR MORE THAN A
‘HALF CENTURY, GIVES PROOF
THAT THE GRBAT POET AT
CTIMES WAS DIVINELY IN-
'SPIRED, AND REALIZED THE
" GRAND TRUTHS OF SPIRITUAL-
ISM. i !
A Life, or Memoir, of the noble poet,
by his son, Hallam Tennyson, has
Iately been published in New York and
London—its two velumes full of value
and interest. From material gathered
in a few years past, and from late no-
tices and extracts from the biography,

© facts are given touching his psychical

experiences and deep convictions as to
the immortality of mau, our divine re-

“latlons and the great truth of spirit-

presence.

In his preface Hallam Tennyson says
of his father:

«From his boyhood lhe had felt the
magle of Merlin—that splrit of poetry—
which bade him know his power and
follow throughout his work a pure and
high ideal, with a simple and single

- devotedness and a desire to ennoble the

life of the world, and which helped him
through doubts and difficulties to en-

" dure”

"He tells us that his father regarded
his poem of “Merlin and the Gleam” as
constituting his autobiograpby, as
offering quite enough to those friends
who urged him to write of himself.
Of. that mystic poeem a few lines way

give the key:

Not of the sunlight,
Not of the mooulight,
Not of the starlight,—
A young mariner,
Down to the haven,
Call your companions,
Launch your vessel,
And crowd your canvas,
And, ere it vanishes
Qver the margin
! After it, follow it,
Follow the gleam.

To “follow the gleam” plainly means
to follow the splrltuni light within and
from above—a path so natural to some
and which might be to mauy, if thelr
Iives were wise and truc.

Thus did Tennyson walk serenely on
his upward way:

And broader and brighter
The gleam fiying onward,
Wed to the melody,

Sang thro' the world.

‘At the last:

I can no longer

But die rejoieing,

Jor thro' the magle

Of him, the mighty,

Who taught me in childliood

There on the border

Of boundless ocean!

And all but in heaven

Hovers the glea.

marked period, the erisis in his
llf'g,hgunw in 1833, when Arthur Hallam
passed suddenly 10 the more ren} life.
Hallam was to marry Tennysou's sis-

‘o

. ter Emilia; then the poet was twenty-

-ears of age; thewr lives were in-
fgll'l“r'o.‘ven by sympathies oo strong for
time or bodily death to sever or even
to weaken. 1iis SOrrow was decp, but
unselfish, his affections deepened
while, as cver. his :lxlti({s were well
done. Especially was bis inmost, or
spiritual life, exalted and opoped, and
his feeling of a nearndss to a life Jarge-
ly independent of our external senses
or physical bodies, grew 'to a strqng
and radiant conviction. Views which
yan like threads of gold through vhis
carlier poems. gained a d(}epor reality.
Arthur Hallam was a daily and real
presence, even more than while in the
earthly body.- These two friends, one
on earth, the other in the celestial life,
but not really separated. helped each
other. To the one hore came the open-
jng of a great carcer as poet and re-
ligious teacher. What came to the one
above we know hot.

In that immortal poem, “In Memor-
fam,” so tender, so large fn jts 1":mge.
so full of a divine philosophy, 'lo.nn_v-
son says to, and of his arcended {riend:

And doubtless, unto thee is given
A life that bears immortal fruit
In such great offices as suit
The full-grown energies of heaven.
* * L] * LJ * .

And what delights can equal those
That stir the spirit's juper deeps,
When one that loves and knows not,

reaps

A truth from one tbat

knows?

God's finger touched him, and he slept!
The great Intelligences fair

That range above our mortal state,

In circle round the bi~ssed gate,

Received and” gave him welcome

loves and

there; A

And led him through the -blissful
climes

- Apd showed him in the fountains
fresh,

.~ All knowledge that the sons of flesh
Shall gatber in the cycled times.

. How fares it with the bappy dead?

~ "No shade can last

In that deep dawn behind the tomb,

‘-.:" But’ clear from marge ‘to marge

shall bloom,
- The eterna) landscape of the past:
e . . » * .

--What each, . who seems a separate

whole,

- i~sho’uld move his rounds, and fusing
n- :

A B
“Mhe skirts of self again, should fall
‘Remerging In the general Soul,

_J8 faith as vague 4s all unsweet; ~ ~

.. Pternal form shall still divide
gternal soul from -all beside; .~
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And I shall know him when we meet.

And we shall sit at endless feast,
Iinjoying each the other's good;
What vaster dream can fit the mood-

Of love on earth?

How large and inspiring, how nat-
ural and ratlonal, this view of the
celestial life! How beautiful the near-
ness of the ‘‘one who loves.and knows
not,” yet reaps a iruth from ‘one who
loves and knows,” while the oue is
here, the other never too far away to
draw pear or to send a needed mes-
sage!

He saw psychies, or mediums, and
gave careful attention to their varled
manifestations. These matters were
usually in the privacy of home, and are
hardly mentioned in the biography. He
sald: “Spiritualism must not be judged
by its quacks.” Its crudities and
“flummery” he disliked, but saw that
these had their place as first steps with
many.

Of intercommunication of spirits in
its high forms, he said:

“I do not see why its central truth is
untenable, If we would think about
this truth, it would become very nat-
ural and reasounable to us. Why should
those who lhave gone before, not sur-
round and minister to us, as legions of
angels surrounded and ministered to
our Lord?”

Teunyson’s poems were his gospels
of life and immortality. From his life-
work as an inspired poetic teacher he
never turned aside as a puble advo-
cate or oppouent of Spiritualism or
of any form of organized religious
faith. Sincere as he was, the simple
statement just given marks his belief
in spirit-return. His own experlences,
the statements of valued friends, and
his poems in these few pages, bhut em-
phasize this conclusion.

In Blackwood is an interesting bit of
evidence, supplied by Prof. Knight, in
a paper entitled, “A Reminiscence of
Tennyson:”

“We then went on—I do not remem-
ber what the link of connection was—
to talk of Spiritualism, and the Psy-
chical Society, tn which he was much
interested, and also of the problems of
Theism. IIe spoke of the great Realm
of the Unknown, which surrounds us,
as Dbeing also known, and having in-
telligence at the heart of it; and he told
more stories than one of spirit man-
ifestations as authentic emanations
from the unknown, and as a proof
that, out of darkness light could
reach us.”

In the Memoir sparing rgferences are
made to the Spiritualistic’ experiences
of the poet. There is one curious story
which shows that the late Bishop Wil-
berforce had partielpated in the in-
vestigation. Tennyson spoke of the last
visit of Bishop Wilberforce, of his sud-
den death, and of the Bishop's story of
the “table-turning” when he was stay-
ing with Judge Alderson, at IFarring-
ford. A table moved towards the door
where the Dbishop was standing, He
exorcised the supposed spirit, and then
the table stood still, rapping out, I
can’t abide a bighop.”

(lairvoyant trances may be the best
descriptive name for what were prob-
ably Tennyson's leading psychical ex-
periences. It includes a partial, or en-
tire loss of external consciousness, an
awakening of a wonderful interior
consciousness, a vision into spiritual
reaims far beyond the range of our ex-
ternal senses, and usually the sense of
a spiritual presence guiding and open-
ing our interior faculties.

The Hartford Times tells of Mr. Ben-
jamin Blood, of Amsterdam, N. Y.,
who wrote a book on “Anesihetic Rev-
elations” and sent a copy of it to the
poet. In return, Tennyson wrote him
the following curlous and interesting
letter:

Sir:—I have to thank you for your
essay and your photograph. The face
is that of one (it scems to me) horn to
grapple with difficulties, metaphysical
and other, and the essay does not belie
the face—a very notable sketch of met-
aphysies, ending, apparently, yet once
more, in the strange history of human
thought, with the placid Buddha, as
verified by nineteenth century anes-
theties.

I have never had any revelations
{hrough anesthetics, but a kind of
“waking trance” (this for lnck of a bet-
ter word'. I have frequently had quite
up from i oyhood; when I have been all
alone. This has often come upon me
through repeating my own name to
myself silently, till all at once, as it
were, out of the intensity of the con-
sclousness of individuality the individ-
uality itself seemed to dissolve and
fade away into boundless being--and
this not a confused state, but the clear-
est of the clearest, the surest of the
surest, utterly beyond words—whose
death was an almost laughable im-
possibility—the loss of personality (if
so0 it were) seeming no extinction, but
only true life.

I am ashamed of my feeble descrip-
tion. Have I not sdid the state is Dbe-
vond words? -But in a moment; when
1 come back into my normal condition
of sanity, I am ready to fight for
“Meine Liebe Ich,” and hold that it
will last for acons of aeons.

If ever you come over to England 1
shall be glad to welcome you here. Be-
lieve me, yours. very truly,” - -

- ~ A. TENNYSON.
Farringford, Freshwater,  Isle . of
Wight, May 7, 1874, - - .

‘A graphic-description; not-fancy,Sut
fact, is this by Tennyson of a trance in,
which - his. friend ' Hallam, a strong
gpirit, was -doubtless a controlling
helper: o o )
So word by word and line by line,

The dead man touch’d me from the

.- past, -
And all at once 1t seem’d at last

The living soul was fash’d on 'miue.
And niine in this was wound and
whirld, o )
About empyreal hights of thought,
And came on that which is, and
caught =~ . o
The deep pulsations of thé world.
Eonian music measuring out
The steps of Time—the shocks of

chance—

The blows of Death. At legth my
trance

Was cancell'd, stricken thro’ with
doubt,

- Vague! but ah! Low hard to frame
In matter-molded forms of speech,
Or ev'n for inte)lect to reach

Thro' memory that which I became,

These vague doubts often came with
the return from the far-reaching in-
tromitted condition. to the normal
stute, narrower in its perception and
range of thought and vision,

One night at Farringford, says Bor-
derland, Tennyson, Jowett and Tyndall
sat talking about the power of imagi-
nation, or intuition, as an instrument
of sclentific discovery. After Jowett
had retired, ‘'yndall and Tennyson con-
tinued to comnverse, 'yndall thus re-
cords what Tennyson said;

“WIith great earnestness Tennyson
described to me a state of conscious-
ness jnto which he could throw himself
by thinking intently of his own name,
It was impossible to give anything that
could be called a description of the
state, for language seemed incompe-
tent to touch it. It was an apparent
isolation of the spirit from the body.
Wishing, doubtless to impress upon me
the reality of the phenomenon, he ex-
claimed, ‘By God Almighty, there is no
delusion in this matter! It is no neb-
ulous ecstacy, but a state of iranscend-
ent wonder, associnted with absolute
clearness of mind. Other persons
bave had, I |Delieve, similar ex-
periences. Walking out with a friend
onhe evening, the poet Wordsworth ap-
proached a gate, and, laying hold of its
bars, turned to his companion and said,
‘My dear sir, to assure myself of the
existence of my own body I am some-
tinies obliged to grasp an objeet like
this and shake it' It was at the Red
Alp, and I believe by the late Professor
Bonamy Price, that this incident was
conununicated to we.” '

The condition here referred to ap-
pears to be similar to that “union with
God” which was described by Plotinus
and Porphyry.

This remark was made twenty-eight
yeurs before “The Anclent Sage” was
published, and great was Tyndall's sur-
prise to find there expressed in verse
the experience whieh Tennyson had
described to him so long before.

Tennyson wrote “fhe Ancient Sage”
after reading the “Life and Maxims of
the Philosopher Laot-ze,” although
there is no attempt to embody in the
poem the philosophy of {he Chinese
teacher. It is throughout, as Prof,
Tyndall says, a discussiop between a
believer in Jmmortality and one who
was unable to helleve, and the ground-
work of the sage's argument against
materialism, and fo faver of personal
fmmortality, was the description of a
trance which this Memoir proves was
Tennyson's. The passage in question
is as follows:

“And more, my son! for more than
once when 1 .

Sat all alone, revolving in myself,

The word that is the symbol of myself,

The mortal limit of the self was loosed,

And past into the nameless, as a cloud

Melts into heaven. I touch’d my limbs,
the limbs

Were strange, not mine—and yet no
shade of doubt,

But utter clearness, and thro’ losy of
self

The gain of such large life, as matched
with ours,

Were sun to spark—unshadowable in
words,

Themselves but shadows of a shadow-
world.”

When a mere boy, his son tells us,
that bis father possessed this power of
abstraction from bhis surroundings,
which epabled him to dwell with the
invisible: b

“As he wandered over the wold or hy
the brook, liec often seemed to Dbe in
dreamland, so that one who often saw
him then ealled him a mysterious be-
ing, seemingly lifted high above other
mortals, and having a power of inter-

course with the spirit-world not
granted to others.”
Tennyson himself repeatedly re-

ferred to this. *It might,” he said, “be
the state which St. Paul describes:
‘Whether in the Lody 1 cannot tell, or
whether out of the body I cannot tell.
God knoweth.” ’

When he spoke of those illuminated
seasons to his family, or to others
with whom he had deep spiritual in-
timacy, his words were uttered with a
glow of passionate fervor, which left
an indellible, impression upon those
whe heard I§m. IFor instance, speak-
ing of a conversation with his father.
in Japuary, 1869, his son records what
he spoke to them with deep feeling:

“Yes, it is true that there are mo-
ments when the flesh is nothing to me,
when 1 feel and koow the flesh to be
the vision, God and the Spiritual the
ouly real and true, Depend upon it the
Spiritual is the real. It belongs to one
more than the hand and the foot. You
may tell me that my hand and my foot
are ouly. imaginary symbols of my ex-
istence, 1 could bélieve .yon; but you

‘I’ is Dot an eternal reality, and that
the Spiritual is pot the true and real
part of me.” : )

These words he spoke with -such pas-
sfonate earnestness that a solemn
silence fell on us as he léft the room.

The. poet told his son -that there
might be a more intimate com-
-munion than we could dream of be-
‘tween the living and the ‘dead, at all
events for a time, -~ *° ~ S

He wrote, with Hallam In his mind:
©“If {he immediate life after death be
only sleep, and the spirit between this
life and the pext should be folded like
g flower in a pight slumber, then the
remembrance of the past might re-
main, as the smell and color do in the

never, never can convince me that the | Evening Journal,
venA ng _‘O\llh a‘.d’ i

sleeping flower; and in that case the

memory of our love would last as true,
and would live pure gud whole within
the spirit of wy friend until after it
was unfolded at-the breaking of the
morn, when the sleep was oyer.”

He dwelt. in a world apart, out of
which he emerged from time to tlme
to lead the dally lifo of ordipary men,
but -#t was in no sense the whole or
even the most important part of his
existence, Borderland says:

“No one can say: that he was not a
man intensely alive to all that con-
cerned his material ‘life. He lived a
very full life, and g Interest was un-
abated to the very end. He was a man
of affairs, as well ag 0 poet. He was a
student of science a8 well as 8 mystie,
and for more than half a century he
met and mingled as an equal, and more
than an equal, with the foremost men
of hig time, ‘I'his, it j8 well to remem-
ber, in view of the prevalling dis-
position on the part of materialista to
argue that dwellers in .the Borderland
are necessarlly incapable of taking
their full share in the busy life of
mortal men, Tennyson's conviction of
what may be called the evanescent and
transitory nature of the material uni-
verse In no way weakened his grasp
of business,

At elghty years few young men
could keep pace with our poet’s stri-
dent gait in a long walk, and few
writers have had so long and com-
manding a career. To “follow the
gleam” is health to the body, giving
sustaining power for a long and useful
life on ecarth, He was filled and in-
splred, by faith in ‘the invisible world
which encompassed him, and of which
he believed he bad direct personal ex-
perlence, c

He wrote tbe queen.dn bLer jubllee
year (1887) as follows, then, as always,
thelr letters belng those of sincere
friendship:

“Madame:—I am grateful for your
majesiy’s most kind letter. 1 do indeed
feel how the sense of loneliness may
oppress your mnjesty in the midst of
these loud rejoicings. The multitude
are loud, but they are silent. Yet if
the dead, as | have often felt, tho'
sileut, be morve living than the living;
and linger about the plapet in -which
their earth life wqé‘puesed, then they,
while we are lametttfng that they are
not at our side, may still be with us;
and the husband, the daughier, and the
son, lost by your majesty, may rejoice
when the people shout the pame of
their Quecn. ‘. TENNYSON, -

After conversation with Bishop
Lightfoot he wrote:y “I believe that
God reveals himself in every individual
soul; and my idea of heaven is the per-
petual ministry of one soul to another.”

In “Idyls of the King,” and else-
where, are poas, largely transcripts
of his personal trance experiences,

Just after Tennyson.wrote his ode to
the Duke of Welllngton, Lady Tenny-
son dreamed that the Duke called to
see them and she dreaded to take his
hand, expeeting It to be ey cold, but
found it warm and patural. She was
a gifted woman—an Inspiring helper
and prized co-worker with the poet,

The peerage ‘Fennyson reluctantly
accepted, and sald te bis son: *'I shall
regret it as long as I live” His own
versei— .

“Howe'er it be, it seems to me,

"Tis only noble to. be good.

Kind hearts are more than coronets,

And simple faith than Norman

blood"—

would better fit his gimple and sincere
ways. His poems arce best understood
when read in the light of his trances.

His deep insight of the world’s needs
inspired him to write *“T'he Princess” to
help the uprising ‘of the world's
womanhood, and to prophesy the
peaceful federation of nations.

Gladstone wrote 'Hallam Tennyson,
October, 1802: “l have a great con-
ception of your father as a philoso-
plier. Carlyle was small in compari-
son. Every one adwireg bim. I look
upon him, in his words and works,
with reverence.”

Tennyson being weary, once asked
his friend Jowetl, Master of Baliol Col-
lege, not to discuss topics of religion
and philosophy, as thiey bad often en-
joyed doing, and ‘Jowett said: “Your
poetry has an <element of philosophy
more to be considered than any regular
philosoply in Ingland. * * * 1 be-
lieve ‘In Memoriam’ and ‘Crossing the
Bar' will live foreyer in all hegrts.”
He afterward spoke to me, in 1892, of
my father's “great dnd decp strength”
of soul. ' -

The philorophy wlhich these eminent
men held of such \‘veight and worth,
came to the poet’in hours of highest,
vision and of greatest mental power
and clearness, It'is spiritual, and,

“As the thoughts of men are widened

With the process.of the suns,”
it will rule the world.

TFor years the family home was the
center of a world-wlde correspondence,
the Mecca of many pllgrims from
many lands, and of 'diverse creeds and
peoples—*the winnowing of the na-
tions.” At last, October 8, 1892, came
the change—full of; light and peace.
He said to his physician: “How men
cling to this life; so small a part of the
world’s whole life!” At the last mo-
ment his son ctgsped his hands and
prayed: “God aecept him; Christ re-
ceive him.” . .y :

In fit time the”
and the school

Y :
family and friends,
piidren followed the
flower-laden. . cagkél- to the depot,
whence it iwas -Borhe to Westminster
Abbey.—Glles B,. Stebbins in Detroit

0

To Constitution of N. S. A.

e

Al pérsoﬁs desiring to amend Constl-

“tution of the Natiobal Spiritualists’ As-

sociation, please present said awuend-
ments to local cliadtered society for en-
dorsement, and forward same to secre-
tary of N. 8. A. Annual dues should be
paid. at once If societies deslre repre-
sentation in Conventlon, to be held in
Yashington, October 18, 19, 20, 21, 1898,
at Masonic Temple, |

FRARCIS B. WOODBURY,

“IF I WERE TO DIE” DISCUSSED
BY REV, J. (. JACKSON AT BAST-
WOO0D, OHIO-DAY OF ONE'S
DRATH BEITER THAN ONE'S
BIRTHDAY-—-DEATH NOT A PEN-
ALY FOR SIN, BUT THE NAT-
URAL RESULT OF OLD AGE, A8
PROVEN BY SCIENCE—AN IN:
TERESTING SERMON ON A
GREAT QUESTION,

“If I Were to Die,” was the subject, of
Rev J. C. Jackson's morning sermon at
the Hastwood Congregational Church,
Sunday, says the Press-Post, The text
was taken from Eeel, vii., 1: *I'he day
of one’s death is better than ihe day of
one's birth.” Dr. Jackson spoke in sub-
stance as follows:

This saylng comes down to us from
a far distant age. It is an enigmatical
utterance. Most of us would deem it
pessimistic. We would say that its
author was suffering from dyspepsia
or some other depressing disease, The
world does not believe that death is
better than birth. We make the latter
a festival; we celebrate its anniversary.
The day of birth is a day of smiles, and
its annual return an occasion for con-
gratulation, But the day of death is a
day of tears and sighs. Its anniversary
is passed in solemn silence. No, this is
not & favorite thought—that the day of
death is better than the day of Dbirth.
Yet there is a sense in which it is true;
and it Is a very preclous truth to me,
It applies to every good life in a most
congsoling way. It is the thought that
death itself is only birth into a higher
life, free from tlie cares and intirmities
and disappointments of this one. I love
that class of seriptures best which view
death as natural-not as an after-
theught with our Creator, a penalty for
sin. The patrisrchs seem to feel that
it was approprinte and right 1o dle,
when old age came on. ‘I'hey did not
fear it, but spoke of it ag sleeping with
their fathers; being gathered to the
generations that had gone before. A
mistaken theology long taught that bad
there never been sin there had never
been death In this world. Even the
death "of animals was regarded as a
calamity whiel they suffered In con-
sequence of man’s sin. But the revela-
tions which God makes in the fossils
show that death was in this world un-
known ages before man entered it, The
bodies of ecarnivorous animals are
found preserved in the salt-bogs and
frozen marshes of northern Siberia,
with the half-digested remains of other
animals yet in their stomachs; anjimals
which had become extinet as a species
long before the appearance of mnn on
the earth. The strong preyed upon the
weak and all suffered and died then as
now, and when man came he only
shared the same great law of God.
Physical death is not, thercfore, the
penalty of sin in the race, but God's
patural provision wlereby we pass on
into higher Dbeing. The analogles of
ndture confirm those scriptures which
teach that unless we die we can never
be more than we are here. One thing
passes away that a better thing may be.
That is God’s order. Lowel specles
yleld to higher species. Evolution is
upward. Such is the discovery of sci-
ence, and it is a most comforting assur-
ance. Like it is the revelation of scrip-
ture. The spirit of man goeth upward.
Mortal bodies precede bodies immortal.
The new being which comes through
death is a nobler being. With better
faculties, and more of them, we shall
know more than now, and understand
it better. But always first the natural
and after that the spiritual.

With thils faith, what we call death
must be better than our birth into this
world, for it is only Dbirth into the next
world. As the end of accidents, and
uncertainties and cvils, death is 2
blessed relief. emembering how much
may happen here, Solon, the Athenian
lawgiver, said he counted no maun
happy until his death. Still more so,
if, added to the relief from life's bur-
dens, they go out confident in the faith
of futurity. The Christian reckons that

“The dead alone are great;
For when they die, a morning shower
Comes down, and makes their mem-
ories flower
With perfume sweet, though late.”

1 think there are many mistaken no-
tions concerning death from which we
ought to be reliecved. One of the com-
monest mistakes is to suppose that it
is attended with great suffering. To
give an idea of intense agony people
will say, “I suffered death in that ex-
perience.” The probabilities are that
each one of us has suffered far more,
in many instances, than we shall suffer
In dissolution. This is almost certainly
true with every one, that he experiences
a hundred-fold more pain, through life,
from headaches, rheumatisms; beural-
gias, sprains, Inflammitions, fevers,
fractures, or some other form of sick-
ness, a bundred-fold more than he will
realize in the hour and article of death.
The growing bellef of scientific observ-
ers is that there is very little suffering
in natural death.

Fatal disease almost invariably has
a certain benumbing effect upon the
nerves, and the spirit passes out of the
body as easily as we fall asleep. There
may be labored breathing and twiteh-
ing muscnlar contractions and relaxa-
tions, which have the appearance of
"being painful; but it is appearance only.
Insensibility robs: physical death of its
sting, if it hasome. ™ . "

Many times have the dying expressed.
thelr ‘surprise to find this so. The ex-
perience was so  djfferent from whafl
‘they had imagined and dreaded. “If’
this be death; it is easy to die,” is no
uncommmon remark. Oftener still, it is
s¢ free from any sensations different
from thgse by which we live that the
dying make no reference whatever to
their feelings.” : .-

- And if it be true, a8 seems the case
from the experience of these men, that

| people Who are eaten up by wild beasts

“THE HIGHER GONGEPT OF DEATH.

Advanced Views Coming From an Orthodox Pulpit.

are spared from pain by a mereiful pro-
vision of nature, or God, it is undoubt-
edly true also in the case of all the
lower animals, and with birds, fishes,
and insects. And since all animal crea-
tion, in their natural state, prey upon
each other for sustenance, it is an im-
mense relief to think that they do not
suffer as would seem from appearances,

One of the perplexities to Darwin's
mind was why nature should be so
heartless and cruel, in ordaining one
species perpetually towar upon another
for a.livelihood. But Alfred Russell
Wallnce, the great co-discoverer with
Darwin of the law of evolutlon., held
otherwise. As he interpreted phenom-
ena, he belleved that nature was be-
nevolent in this arrangement; that as
all creation must, in the nature of
things, die sometime, and that as the
old, or the infirm, are the first to fall
4 prey to their destroyers, it is probably
a merciful provision of Providence
which gives the weak this sudden
taking off, rather than allowing them to
linger a slow, suffering death from
starvation,

“And, particularly if it be true that
they are spared from pain in dying
under the talons and fangs of devouring
eneiies, it {8 a merciful way to end this
life. And that seems to be established
from human experience under like cir-
cumstances,

So far we have found much evidence
that dying is not the painful experience
which it is commonly supposed to be.
The fear of death is natural, and it is
valuable, but it is not a prophecy of
reality. It has a different purpose, It
is implanted within us as a guardian
over life.

Hence this fear 1s strongest in the
young, and diminishes as we grow
older. But now, I suspect that these
suggestions have awakened some cu-
rious questions In the miunds of my
hearers. Some of you have been in-
wardly asking yourselves whether
there Is really no difference, then, be-
tween death to a Christian and death
to a non-Christian? You were wont to
think that sinful people must, of course,
feel, fear and dread as they become
conscious that dissolution is occurring,
or is near,

But I am bound to say that such is
not my observation. It used to puzzle
me, and nerplex me, to find jt so; that
the majority of church members and
the majority of worldings died so much
alike—but whether 1 could account for
it or not, so I found it.

But since I have come to understand
death as natural to man—just as nat-
ural as birth, it does not seem so
strange that, as an experience, it should
be free from fear, as a rule, to sinner
and saint very much alike. Mark you,
1 say, “very much alike in freedom
from fear,” the causes for which we
have already named. In some other re-
spects the death of a saint is likely to
be very different from that of a sinner.

The absence of fear, in death, is very
much below the presence of assurance
in death, Absence of dread Is merely
a negative quality; the presence of
peace, or anxiety to depart, or joyful
anticipation in view of death is a posi-
tive quality, 'This the sinner never has,
but Christians nearly always bave, in
some degree. They “generally, at any
rate, have resignation and trust, super-
added to the absence of fear.

But it will not do in all instances to
judge one's character of acceptability
with God by his feeling In death. Our
approval of God is a matter, not to be
determined by the emotions of the last
hour, but by the deeds of the past life.
Dying, in itself, is just as much a
matter of indifference to churacter as
is being born; it is living that decides
destiny.

Non-Christian people. in the absence
of feeling fear in dying, are, in char-
acter, just what they were Dbefore.
When their faculties are dull and
stupefied on every other subject, why
should they De supernaturally quick-
ened in dying to realize their lack of
spiritnal attainment? As they lived in
indifference on that subject, so they die
in indifference to it, and their future is
determined exactly by what they them-
selves are and have been.

If there be restoration beyond the
grave it will not be by magic, or by
miracle; but by the slow and painful
processes of discipline governing the
spiritual world there as here. If there
be possible reformation, or regenera-
tion, of clharacter there, they will have
gained nothing by its pdstponement to
a post mortem period; they will even
then have lost immeasurably by their
earthly folly.

For every step in sin, means a step
back again; and it is always harder to
cure than it'is to become sick: harder
to mend than it is to break; harder to
restore than it is to destroy. In any
event sin is always folly, and they who
live and die in it must reap to the full
externt of their seed sowing. There is
no escape; it is natural law.

So we have come to place far less
stress upon dying, as, a criterion of
future conditions, than formerly, when
we understood the laws of the mind
less well than ‘now. And especially
should we feel no distress over the ab-
gence of ecstacy or joy in dying. where,
perchance, the life has been all right.
That often happens. I have witnessed
a few jubilant and ecstatic dying beds,

“but they are rare among even the saint-

liest lives. - Oftener it Is only a peaceful
calm; or-quiet trustfulness. )
Much depends upbn:.the character of
the disease, and Its efféects upon the
mind. Sometimes there has been a life--
long temperament of . distrust, or des-
pondency, which is not wholly. lifted,
even in death. T have known a fewgood
people who felt very little assurance in
dyidg; some of them were even relue-
tant to go tlll the last. Yet there could
be no doubt to any one else who knew
them, that all was weil with their soul..
Their splritual life was pure, but bodily
jnfirmities influenced their mind,

Lway before scientific trutl.

WHY WE DIFFER

Reasons Therefor Tersely,
Expressed.

To the Editor:—I am attracted by,
your paper, particularly by the kindnesy.
and charlty expressed in your injunc-
tion to contributors: “Kindly feelings
should always be entertained for thosa
who differ from us.” But why should
those who differ from us be respected?
Let sclence unswer. Because those whe-
differ from us are honestly expressing
themselves according to their specifie
Imental organizations as they are en-
dowed by nature, While ecclesiasticism
teaches that every man can toe the
illlxinrgsmemnl line, if he will, science de-
mental e adapted to his own toe,

It has been truthfully said by Dy,

C. W. Hidden that “the brain is not the " |

source of thought,” and it can :
truly stated that man Is not tl?e sgsl'&é: .
of his mental capabilities, He views"
things, subjectively, just as his braip

s made to view them, and this is the

:-Lllufld r(;ason why “kindly feelinga -
should always be entertaine ¥

oald Al fx"0m us."tel tained for those

f

that every one has 4 specitie, -

By the gospel of sclence we put kind- 2

ness, charity and liberty in the plac
“belleve or be damned.” e s o

blame a fish because It delights in

We do not- - .-

water; nelther should we have unkindly, ;

feelilngs for those who differ from us;
because as a fish is adapted to the
water and water to a fish by natural
law, 50 man is fitted to his creed and
his creed to him by the same power, '

All forms nre the combinations of thé
power which dwells in thew. While alk
forms are a part of God, yet they are
not God. God is not expressed in the
idiot hor in the lower unimals; his work
on'Jl‘)l' Is made mwanifest,

he universe has no soul in the s

of dualism, but it has llfe—umterla;el?fs(g

Future life for man cannot be logl-
cally based upon {he assumption that
he has a soul which does not die withy

[
407

the body, beecause all animal life is re= - -

sultant of a combination of specifie ora

gans, Universal life and animal lfe ..

are not the same, The former is selfa

existent, while the latter is subject to -

the power which orgunizes it,
life is in the atoms, while
Is in animal organisws.

Iiternal

Future lifa

transient Nfe . -

cannot be based upon the assumption off -

continuity, but upon re-evolution by the

same power which evolved it from the
atoms before. e

A new era is about to dawn, and alf -

the anclent ideas which Lave pi

: : pictured
man a8 independent of God and as g -
sinner against him, will have to give "

. JOHN MADDOCK. |
Minneapolis, Minn, : !

An Electrical Prayer Book.
Capt, Charles L. Albertson, of the
Eleventh Police Precinet, 1s a well-
known student and collector of rarg
books, says the New York Times. Hig
private office in the Mulberry Street

Station ITouse coutains & Jot of interest«

ing volumes, many of which are off
great fntrinsle value, while others are
notable because of unusunl teatures,

In an old bookstore the other day tha

captain ecame across a peculiar book!

bound in metal, with what scemed tg 7 o

be an eleetrieal appliance at one end,
which he immediately purchased. ’l‘h(;
voluie proved to be a copy of the Prots
estant Episcopal Book of Common
Prayer, translated into the Innguage off

the North American Indians in Dalkota, -

and published in 1883 by the New - York

Bible and Common Prayer Book Sge .

clety for the Indian Commission of the

Drotestant Episcopal Churely, for use i :'.-3'

the missionary jurisdiction of Niobrara. -

The covers of the book had been care-

fully reinforced with substantial plates - »

of nickeled brass, firmly fastened with
five strong rivets on each side. At the

top of each cover was an appliance for .

the insertion of an electric wire.

According to the story fold to Capt.
Albertson by the seller of the book, the - «

work was used In its present form by a ;7

missionary to the Indians in connection:
with an clectric battery. While the un-
converted brave, whose soul the mis- *
slonary desired to save, held the prayer.
book with his hands on both COVers, :
thus forming an electrical circuit, the
latter would surreptitiously turn on a.
gentle current, which sent mild. but ap-.
preciable, thrills through the frame off -
the savage. These he believed to ba

this country, to whom the book was

;nan!festalions of the newly-found res ="
igion,

None of the officials in the Churcl
Mission House, the headquarters of the: .
society which printed the work, and tha . .
center of Episcopal missionary work in S

shown, could offer any explanation as: "

to the purpose of its metallic attach- - :

ments, but all admitted that it had ta,
do with the application of eleetricity ta
something in some form or other. Each' .
e insisted, however, that no mission-
ary would be guilly of any such deceil

or chicanery as suggested toward the -

people under his spiritual care. At the - =

Bible House, also, where all are fas.
millar with religious works of every
description, not even & guess ur tha
solution of the mysterious object of the -
curtous book would be bazarded. = - -

AUBRARY,

Commnience forming one now Dby sube .
seriblug for The Progressive Thinker, .
and securing Art Maglc. The paper
one year and Art Magic will cost you
only $1.20.. Supposing the plan liad been -
adopted by The Progressite Thinker
when It was first issued. Then "you
could have had in your library at thé
present time eight valuable books. Bu
it is better Iate than never. Comence -
now, if you bave not done so already., to -
form a library by subscribing for The
Progressive Thinker. A library in this
fast age is absolytely essential. Aid us
in carrying out the Divine Plan. ’

Soctal Evils: Thelr Causee and Cure. .

By Mra. Maria M, Kiug. Price reduced
from 28 cents to 20 centa
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