






































gince every zoul would not know itself, if the essence of
it was of itself deprived of life and knowledge. And

in the life of 1he soul there are hoth essence and knowl-

edge. For unessential life. and which is without
knowledge, pertains to material lives. which are neither
able to know themselves, nor are genuine essences,
Knowledege, also, which is nneszential and without Life,
is withont snbsistence. For all knowledge belongs to
that which is vital. and which is of itself allotted an
CRSENCE,

Provostroy oxovir.,

Every thing which participates of time, and iz always
moved, is measured by perfods.

I For since.it is measured by time, the motion of it also
participates of measure and bound, and proceeds ac-
cording to number. But because it is always moved,
and thiz always ig not eternal, but temporal, it is neces-
gary that it should use periods.  For motion indeed isa
mutation from some things to others. Buat beinegs are
terminatad by multitunde and magnitude. Thezse how-
ever, being bounded, there ean neither bea mutation to
infinity according to a right line, nor can that which is
always moved, make its transitions finitely. Hence,
that which iz always moved, will proceed from the same
to the same, and thus will proceed periodically.

" PROPOSITION CXOTX.

Every mundane soul uses periods of its proper life,
and restitutions to its former state.

For if it is measured by time, it energizes transitively
and posaesses a peculiar motion. But everything which
is moved and participates of time, if it is perpetual, uses
periods, periodically revolves, and is restored from the
same things to the same. And every mundane soul
possessing motion, and energizing according to time,
will have periods of motions, and restitutions to its
pristine state. For every period of perpaetual natuares
i8 apoeatastatie, or restorative to a former condition.

ProrosiTiox oo,

Every period of soul ig measured by time. The period
of other souls indeed iz measured by a certain time:;
but that of the first soul, since it is measured by time,
is measured by the whole of time.

For if all motions have prior and posterior, so like-
wise have periods, and on this account they participate
of time. That alzo which measures all the periods of
sonlg is time. Bot indeed if there were the same
periods of all souls, and they were about the same
things, the time of all would be the same. If, however,
the restitutions of different zouls are different. the
periodic time also and which restores to a pristine
gtate, is different in different zonls,

That the soul, therefore, which is primarily measured
hy time, is meazured by the whole of time, is evident.
For if time is the measure of all motion, that which is
primarily moved will entirely participate of time, and
will be measured by the whole of time. For if the
whole of time did not measure its first participant, it
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would not measure anvthing else, according to the
whaole of itself. From these thines, however, it is evident
that all sonls are measured by certain measures which
are more partial than the whole of time. For if these
sonls are more partial than the soul which primarily
participates of time, neither can they adapt their periods
to the whole of time.  The multitude of their restitu-
tions, however, will ba parts of the one period, and of
the one restitution of things to their pristine state,
which is effected by the roul that primarily participates
of time. For a more partial participation pertains to a
less power; but a more total to a greater power. Other
zouls, therefore, are not naturally adapted to receive
the whole temporal measure according to one life, be-
canse they are allotted an order inferior to that of the
soul which is firat measured by time.

Prorosimion cor.

All divine souls have triple energies; some indeed
as sonls; but others as receiving a divine intellect: and
others as suspended from the Gods. And they provide
indeed for the whole of things as Gods; but they know
all things through an intellectual life; and they move
bodies through a self-moved hyparxis.

For hecanse they psychically participate of the na-
tures sitnated above them, and are not simply zouls, but
divine sounls, and are established according to an order
in the pavchical extent, analogous to the Gods, they en-
ergise not only psychically, but also divinely, being al-
Totted a deified summitof their eszence and also becanse
they have an intellecinal hypostasig, through which
they are spread under intellectunal essences. Hence
they not only energize diyinely, but algo intellectually;
the former indeed according to the one which they con-
tain: but the latter through an energy established ac-
cording to intellect. A third energy, likewise, is pres-
ent with them, according to their own hyparxis, which
is motive indeed of things naturally alter-motive, but is
vivific of such as possess an adventitious life. For
this i the proper employment of every sonl; but such
energies ag are intellectual and providential, they pos-
sessaccording to participation.

ProrosiTioN coitn

All gouls attending upon and alwave following the
Gods, are inferior to divine, bat are expanded above
partial souls.

For divine zouls participating of intellect and deity,

on which account they are at the same time both in-
tellectnal and divine, are the leaders of other souls,
just as the Gods also are the leaders of all beings, Bat
partial sonls are deprived of a suspension from intellect,
in congequence of not being able to participate proxi-
mately of an intellectual essence. For they wonld not

fall from intellectual energy, if they essentially partic-

ipated of intellect, as has been before demonstrated [in
Prop. 184].

perfect intellect, and throngh this surpassing partial
zonls, vet not being suzpended from the divine unities
For the intellect which they participate iz not divine.

Henece, the souls which always follow the
(Fods are of a middle condition; receiving indeed a
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Of every psychical m
being greater in power th
according to number. e tha
divine souls have a mmm all souls, both
in power and quantity. And partial souls indeed are
inferior in power to the others but procesd into a
greater number, .

For divine souls are more allied to the one. on account
of their hyparxis being divine: but souls of a middle
rank, through the participation of intellect: and those
of the last order are essemtially dissimilar both to
those of the middle and these of the first rank. Among
perpetual natures, however, those that are nearer to
the one, are more sinele in number, and are more con-
tracted in multitnde, than such as are more remote
from it. But such as are more remote from the ome,
are more multiplied. The powers therefore of superior
gonls are greater, and have the same ratio to those of
sonls in the sacond rank, which the divine has to the
intellectual, and the intellectual to the psychical pecu-
liarity. Inferior souls also are more in number. For
that which is more remote from the one, is a greater,
and that which is nearer to it is a less multitnde.

Prorosrrion corv.

Every divine goul is a leader of many souls that
always follow the Gods; and of a still greater number
of such as sometimes receive this order.

[For if it is a divine =oul] it is necessary that it should
be allotted an order [which iz the leader or generator] of
all things, and which has a primary rank among =ouls.
For in all beings that which is divine iz the leader of
wholes. It is likewise regnisite that every divine soul
should neither alone preside over such souls as perpet-
ually follow the Gods, nor over those alone that are
gometimes their attendants. For if any divine soul
should alone preside over thoze that sometimos follow
the Gods, how van there be a contact between these and
a divine soul, since they are entirely different from it,
and neither proximately participate of intellect, nor
much less of the Gods. But if it only presides over
those that always follow the Gods, how is it that the
series proceeds as far as to these [alonel? For thus in-
tellectual natures will be the last, and will be unpro-
lific, and unadapted to perfect and elevate. It is
necessary, therefore, that such sonls as follow the Gads.
and energize according to intellect, and which are ele-
vated to intellects more partial than divine intellects,
should be primarily suspended from a divine soul. But
it is necessary that partial souls, and which through
those that are divine as media participate of intellect
anda divine life, should be suspended from a divine
goul in the second place. For through those which al-
ways participate of a more excellent condition those that
sometimes only participate of it. are perfected. And
again, it is necessary that about évery divine =oul,
there should be a greater number of those that only
sometimes follow, than those that always attend on the
Gods. Forthe power of the monad always proceeds into
multitnde, according to diminution: being deficient

mdeed in power, but mdundant in multitude. Bmw
every soul also of those that always follow the Gods, is
the leader of a greater multitude of partial souls imita-
ting in this a divine soul; and elevates a greater number
of souls to the primary monad of the whole series.
Every divine goul, therefore, is the leader of many souls
that always follow the Gods, but presides over a still
greater number of those that sometimes only receive
this order.

Prorvosirion cov.

Every partial soul has the same ratio to the soul under
which it is essentially arranged, as the vehicle of the
one to the vehicle to the other.

For if the distribution of vehicles to =souls iz accord-
ing to nature, it is necessary that the vehicle of every
partial soul should have the same ratio to the vehicle
of the sonl which ranks as a whole, az the essence of
the one to the essence of the other. The distribution,
however, iz according to nature. For things which
primarily participate are spontaneously conjoined with
the natures which they participate. If, therefore, as a
divine sonl is to a divine body, so is a partial seul to a
partial body, cach soul essentially participating,—if
this be the case, that which was at first aszerted is true,
that the vehicles of souls have the same ratio to each
other, as the souls themselves of which they are the
vehicles,

Prorosrriox covi.

Every partial soul is able to descend infinitely into
generation, and to ascend from generation to real
being.

For if it sometimes follows the Gods, but sometimes
fall= from an extension to a divine nature. and partici-
pates of intellect and the privation of intellect, it is
evident that it is alternatively conversant with genera-
tion and the Gods. For since it is not for an infinite
time with the Gode, it will not for the whole of the
following time be conversant with bodies. For that
whieh has not a temporal beginning will never have an
end; and that which never has an end is necessarily
without a beginning. It remains, therefore, that every
partial soul must make periods of ascents from and of
descents into generation, and that this must be unceas-
ing through an infinite time. Every partial =oul, there-
fore, is able to descend and ascend infinitely. Awnd this
never ceases to be the case with all of them.

Prorosrmion covin

The vehicle of avery partial soul, is fabricated by an
immoveable canuse,

For if it is perpetually and connascently suspended
from the soul that nses it, being immutable according
to essence, it is alloted its hypostasis from an immove-
able cause. For everything which is generated from
moveable canses, is essentially changed. Moreover,
every soul has a perpetnal body, which primarily par-
ticipates of it. Hence, the cause of a partial soul, and
therefore of it vehicle, is immoveable, and on this ac-
connt snpermundane,
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Proposirion coviin

The vehicle of every partial soul ig immaterial, ersen-
tially indivigible, and impassive,
an immoveable fabrieation,
and is perpetoal, it will have an immaterial
and impassive hypostasis. For such things as are
adapted to suffer essentially, and fo be changed, are
all of them material, and in consequence of subsisting
differently at different times, are suspended from move-
able caunses. Hence, likewise, they receive an all-varions
mutation, being moved in conjunction with their prin-
¢ipal canses. Moreover, that this vehicle is indivizible,
is manifest. For every thing which is divided, zo far
ag it ir divided, is corrupted in consequence of depart-
ing from the whole, and from its continnity. If, there-
fore, it iz essentially immutable and impassive, it will
be indivisible.

For if it proceeds from

PROTPOSITION 0OIX.

The vehicle of every partial soul descends indeed
with the addition of mors material vestments, but
becomes united to the=oul by an ablation of every thiug
material, and a recurrence to its proper form, analogous
to the soul that nses it.

For this sgoul indeed deseends irrationally, assuming
irrational lives; but it ascends, laying aside all the gen-
eration-producing powers, with which it was invested
in ite descent, and becoming [pure, returns to the pris-
tine condition of its nature. For the vehicle] imitates
the lives of the souls that use it, and they being every
where moved. it is moved in conjnnetion with them.
By its civeulations it likewige representsthe intellections
of gome souls; but the falling of others through their

inclination to the realms of generation: and the purifi- -

cations of others, through the circumdoctions which
lead to an immaterial nature. For because it is vivified
by the very esgence of souls, and is connascent with
them, it is all-variously changed in conjunction with
their energies: follows them every where; hecomes co-
passive with them; is restored to its pristine state
together with them when they are purified; and is ele-
vaked when thev are elevated, and aspires after its own
perfection. Forevery thing is perfected when it ﬁbiﬂnm
its proper perfection.

PropostTioN cox,

Every connascent vehicle of the zonl, always possesaes
hoth the same figure and magnitude. But it is seen to
he greater and less, and of a digsimilar figure throngh
the additions and ablations of other bodies.

For if it derives its essence from an immoveahle
canse, it is evident that both its fizure and its magnitude
are defined by this canse, and each is immutable and
invariable. Moreover, at different times it appears
tobe different, as likewise greater and lese. Hence,
throngh other bodiez added from the material ele-
ments, and again takenaway, it exhibite a different
appearance both in guan-tity and form.

Proposroies coxe.

Every partial soul descending Into generation descends wholly; nor

does ane part of it remain on high, and angther part descend.

For if something pertaiping to the 2oul remained on high in the intelli-
mible world, it will alwavs perceive intellectnally, without transition or
transitively. BuotiCwithont transition, it will be intellect, and not a part
of the soul, and this partial soul will proximately® participate of intellect,
This, however, is impessible.  But if it perceives intellectually with

transition, from that which alwayvs [and frnm that which scrnwumes:]
energizes intellectually, one essenee will be formed. This, however, also
is impossible.  For these always differ, as has been demonstrated. To
which may be added, the absurdity resulting from supposing that tho
summit of the aoml i3 always perfeet, and yel doe: not rale over the other
powers, and canse them to be perfect. . Ewvery partial soual, therefore,
whaolly deseonda
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Emidrodor, 2o
Eorfidr.
Michael Pellos was the most learned man of the eleventh century,

ced ey AvenSore,
Al
probably the most active and prominent pactieipant in the affaies of
He was
AL Ix 1018, and was first called Constantine.

on entermg a monastery he ook the name of Michael,

the Brzantine government of shat revolutionary are, “horn' i
Alterwards

Despile any ob-

Constantinople,

stacles which would have dizscouraged au ovdinary mund he obtained « firsr.
clazz edncation.
prime minister of varions Byaantine rolers.

Muost of his life was spent at coart as the confident and
Fnally, wearied and dizgnzted
with worldly affairs, which are essentially petry to the philosophic mimed,
he retired Lo a monastery accompanied by the Emperor, Michael VI, Hers
hie passed the rest of his days in peace, engaged in stndy and meditation,
Hee migrated from thiz shadow of 1ife aboul the year 1085,
the leading politician of his day, Pselloz waz a prolitic weiler on politics,

“Besides being

aztronomy, medicine, muosie, theology, demonology, and the virtnes of

stones.  Furthermore, he was o connecting link between the past and the

present, between ancient and modern Grecee.  In hiz works we read of

enstoms which have lltered down through the corruption of Roman,
Byzantine. and Turkish days, from clazsical times to our wwn; when Psels |
Toe livesl thoy wore in vogue in the capital of the east, now they may only
be found in the remoter corners of Hellas.  In his time Christinnity had
hardly congquered Paganism, for very mueh of the old was then being
blended with the new, which acconnts {for the corions existence cvan still
of pagan idess in the aorthodox church,

Paellos was the leading philosopher of his day. Through his instro-
muentality the Universisy of Constantinople, which had been closed, was ro.
opened for & season: and, whilst occupying the profeszors chair, Tsellns
delivered a course of lectures,  Like the philosophers of late Athenian life,
he revived the study of Greek classies, and gave ont curions ideas on the
subjeet,  To him Homer's Thind was an allegory. Troy was the warld, the
inhabitants of which neglected celestial beaoty, and preferred carnal lnsta—
namely, Helen, Jupiter and the gods of the Ihad, he tells us, are byt the
Cod of the Christians, the angels, cherubs, aml saints.  If Homer was.
Pzelios’ Bible, Plato was the father of his choreh, Plato, he auys, “was the
groatest of philosophers, the preeursor of Christianity.” In all his lectores
he fights for Plato and runs down Arvistotle,  Pselloz may be said to have
revived or kepl alive that Platonle sehool which migrated to Tealyv 5 Tittle
later. and which traveled novthwards and developed iteself e milern
freedom of thought.

Tt was certainly o bold doctrine to establish in the very heart of orthio.
doxy that Plato was the father of the ehristian religion; and nothing more
proves the license given (o heterodoxy in those davs, amd the absepee of gll
that narrow-mindedness which charaeterized the Western Chureh, than the
fuct that the patvinreh Keroullarioz nol only winked at this tesching, bt
=ent his nephews to MkF leszons at the feetl of Peellos,

Pzelloz took a lively I:I:I-.E resl in the antigaities of his country, and form-
ed o private musenm of aneient marbles.  The byoone glories of his coun-
try were Lorever foremaost in his mind; the miseralile pelty intrigues of the
coatrt in which he lived moust have gallod hiz other nature, for, 25 we have
seen, & Byzantine always had two natores, sud these docoments which M,
Bathas has published prove to ns that even in the darkest times of historg

there existed sparks of IHIth nﬂ- whig *ﬂul]l]ult, hrongh the pees
vailing gloem.™f

These well printed Hl]nrtu 5 umlu:rl TN (:-1 ]’.‘,Ll[lm.‘ numerons writings,
such as the Byzantine History, Funeral Orations, Letters, et They are
acenrately edited, and will enhance the critical reputation of M, Sﬂ,hng
who, himself o Greek, iz one of the most noted of Tellenic acholars.

*oe, Not throngh the medinm of daemonian and divine aonls.

th. Theodore Bent, in British Quarterly Review for October, 1885 Me.
Bents paper is both valuable and interesting, bt we must strongly dissen
from hiz jndgment on the character of Psellos,



