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KATHLEEN
by the Rev. John Lamond, D.D. 6j-

BEAR WITNESS
by a King’s Counsel 4/6

HEALING THROUGH SPIRIT AGENCY
Written and Compiled by R. H. Saunders 3/6

THE PRIESTHOOD OF THE LAITY
by the Rev. G. Vale Owen i/6

A HERETIG IN HEAVEN 4/6
Being the post-mortem memoirs and réfections of 

“ Daddy”

THE CASE OF LESTER COLTMAN
by Lilian Walbrook 4/6

THE CASE FOR SPIRIT
PHOTOGRAPHY

by Sir Arthur Conan Doyle 2/6

THE RETURN OF GEORGE R. SIMS
by a friend of his in collaboration with R. H. Saunders

2/6
Obtainable at ail Boohsellers and Libraries.
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T H E  R O S I C R U C I A N  F E L L O W S H I P
(F o u n d e d  b y  M a x  H e in d e l)

M T . E C C L E S I  A,  O C E A N S I D E ,  C A L I F O R N I A

M r. O R T W I N  S C H A U M B E R G ,  fr o m  H e a d q u a r te r s ,  w ill g iv e  a  sériés  
o f L e c tu r e s  o n  W e d n e s d a y  e v e n in g s  a t  7 .3 0  p .m ., a t  th e  

L O N D O N  C E N T R E ,  85, L A N C A S T E R  G A T E ,  W .
Nov. Sth —Angels, Lucifer Spirits and I Nov. 19th—The Cause of Disease. 

Archangels.
Nov. 12th—The Dweller on the Thres- j Nov. 26th—The Phüosopher’s

hold. j Stone.

ADMISSION FREE TO ALL
FREEWILL OFFERINGS MAY BE PLACED IN THE BOX PROVIDED FOR THEM

Know Thyself!
T h is  w as the p rocep t  in scrib ed  ov e r  the p o r t ic o  o f  
th eT em p le  o f  the M ysteries  o f  D elph i. Our b o ok le t—

“ TO THOSE W H O SEEK ”
w ill gu ide  ail stu den ts  o f  the M ysteries  and  th ose  
w h o  seek the r ich er, fu lle r , co n stru ctiv e  life  to  the 
G âte  o f  T ru th  throu gh  the geou in e  R osicru cia n  
T each in gs. T h ey  lead the s tu d e o t  to  k n ow ledge o f 

the R E A L  S E L F , H e a lth , H app in ess and true W isd o m  throu gh  scien tin ca lly  
d ev e lo p e d  S P IR I T U A L  IN S IG H T  and  an u n d ersta n d in g  o f  C osm ic  and 
N atu ra l L aw . Booklet F R E E  on Reqüest.

SOCIETY OF ROBICRUCIANS INC.
420, CITY HALL STATION .______________________ NEW YORK CITY. II.S .A ,

THE BLAVATSKY ASSOCIATION
The fo llow in g  B ooks m a y  be obtained P O S T  F R E E  on  application  to the H  on  

S ecretary , 2 6 , B ed ford  Gardens, C am pden  I l i l l , L on d on , W .S .
• These books can be obtained fro m  the “  H .P .B ,”  L ibrary , V ictoria , B .C ,
•THE VOICE OF THE SILENCE, by H. P. Blavatsky. £ s. d

Reprinted from  the Original Edition, with Notes and Comment* by 
A. L. Cleather and B. Crurap. With an Autograph Inscription by the 
Tashi Lama, aloo a Postscript and Errât*. Publlshed under the 
auspices of the Chines# Buddhist Research Society, Peklng. Paper «
cover 2/6, Cîotb . .  . .  d  0

THE MAHATMA LETTERS TO A. P. SINNETT . .  1 1 0
THE LETTERS OF H. P. BLAVATSKY TO A . P.

S I N N E T T ...........................................................................1 1 0
•H. P. BLAVATSKY, HER LIFE AND WORK FOR

HUMANITY. By A. L. Cleather ..........................  3 4
H. P. BLAVATSKY,AS IKNEW  HER. ByA.L.Cleather 3 4

•H. P. BLAVATSKY, A GREAT BETRAYAL. By A. L.
Cleather . .  . .  . .  . .  . .  . .  . .  1 8

•BUDDHISM,THE SCIENCEOFLIFE. ByA.L.Cleather
and Basil Crump . .  . .  . .  . .  . .  . .  5 0

WAS SHE A CHARLATAN ? A Critical Analysis of the 
1885 Report of the Society for Psychical Research on 
the Phenomena connected with Mme. H. P. 
Blavatsky, by William Kingsland. Post Free . .  1 8

THE REAL H. P. BLAVATSKY : A Study in Theosophy 
andaMemoir of a Great Soûl, by William Kingsland. 
ClothDemy 8vo,pp. 336 and three portraits. Post free 16 0

G U ARAN TEED  TE X T U A L L Y  ACC'JRATE EDITION5
of M m e. B la v a tsk y ’s Works can also be procurad to order.

cc
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AUTUMN BOOKS
THE MQBERJN W AY TO HEALTH

by

VICTO R S. DAVIDSON
The mastery of disease by modem methods is founded on the rock 

of common sense. Nature herself is called in to the aid of the patient 
and drugs take no part in the cure. Diet, hygiene, exercise—these 
are the keys to physical well-being. This book is replete with 
Sound advice which anyone may follow with advantage. Theory 
and practice go hand in hand, and the latest advance along the line 
of attack against ill-health is here rnade plain.

Crown 8vo. 128 pp. 2/6.
With frontispiece, chart and plate.

THE SPLENDOUK OF LIFE
by

EDW ARD CORSE SCOTT
Much charm of style and originality of thought characterise this 

book. The author, a retired prospector, has obviously thought much 
and deepîy, and drawn his inspiration from solitary communion with 
Nature.

His efforts to piece together the jig-saw puzzle of life are guided 
by a love of the Beautiful, “ to me the acid test of Truth,” he writes.

Broad as the great open spaces which obviously hâve influenced 
him, the philosophy of the Author as embodied in these chapters 
carries a healing balm which brings both entertainment and re- 
freshment to the weary spirit.

Demy 8vo. 224 pp. 7/6.

W IN E FROM THE TAVERN
Inscribed by NARGIS, Pupil o f IN AYAT KHAN

The writer Nargis is well known for a sériés of books on the problems 
that confront the mystic. They combine deep insight into practical 
religion with a rare appréciation of mystic thought.

The new volume, Wine from the Tavern, offers those who thirst a 
draught of the old Sufi vintage sung by Hafiz and Omar. Wine is the 
knowledge of Divine truths, the Tavern is the Pilgrim’s heart, where 
love, exhilarating as is wine, abounds.

Large Crown 8vo. 96 pp. 2/6
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THE TEMPLE OF THE BODY
sent by

TH E W H IT E  B R O T H E R H O O D
through

M abel B e a tty , C.B.E.
This book, derived from the same source as " Man Made Perfect,” 

offers a definite scheme of préparation for those who seek the Path 
to Réalisation and Self-knowledge.

The prayers and méditations are of rare beauty and should make 
a wide appeal, not only for their spiritual enlightenment, but also for 
their practical mysticism.

It is divided into three parts: "Préparation," "The Soul’s 
Adventures,” and “ Songs of the Innermost.”

Crown 8vo. 2/6.

EREEBQM THROUGH BNBER* 
STANDING

by
E .  G E R A L D IN E  O W E N

The freedom of life which is the héritage only of those who know 
the Truth is the theme of this charming little work. The philosophy 
of optimism which characterises the viewpoint of the Author should 
prove contagious and inspiring even for those who feel sometimes that 
hope is far away. Where New Thought is Right Thought, there may 
be found the key to a life of joy. The entrance is through the gâte 
of Understanding.

Large Cr. 8vo. 144 pp. 3/6.

(Shortly)

THE GATES OF LIGHT
by

B E A T R IC E  IR W IN
In this volume the author describes the practical application of 

the principles of the new Science of Colour to the arts of interior and 
exterior illumination. The work embodies the points of observation 
made, and expérience gathered, during a period of over twelve 
years’ practice as a colour specialist and illuminative engineer.

Few hâve yet realised the full implications of the ethical and 
æsthetic values of light and colour, the utilitarian and spectacular 
aspects of which, with the gçowth and development of this important 
art, are slowly becoming recognised in every walk of civilised life.

Demy 8vo. 160 pp. 7/6. Illustrated.
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AUTUMN BOOKS
Shortly

THE MAGIC AND MYSTERIES OF 
ANCIENT MEXICO

by LEWIS SPENCE
A u th o r  o f  History of Atlantis

T h is , th e  first w o rk  in  a n y  la n g u a g e  to  deal ex clu sively  w ith the 
arca n e secrets an d  o c c u lt lore o f M e x ic o  an d C en tral A m erica, is the 
w o r k  o f a  s p e c ia lis t  w h o  h a s d e v o te d  o ve r t h ir ty  yea rs o f stud y to the 
s u b je c t  an d  w h o  is  also w e ll k n ow n  as an  a u th o r ity  on the mysterious. 
T h e  b o o k , w h ic h  w ill b e  a m p ly  illu stra te d  from  n a tiv e  sources, includes 
e n th r a llin g  ch a p te rs  o n  M e x ic a n  M a g ic , W itch cra ft, Astrology, 
D e m o n o lo g y  an d  th e m y s tic a l  b o oks o f  th e  A zte cs, as well as an account 
o f th e  R e lig io n , M a g ic  an d  M y s tic is m  o f th e  stran ge M a y a  people of 
Y u c a ta n . T h e  m y ste rio u s cu its  an d  so cie tie s  o f Central A m erica are also 
d e a lt  w it h  e x h a u s t iv e ly  in  a  m o st fa s c in a tin g  m anner, w h ile sufïicient 
h is to r ica l a n d  le g e n d a ry  m a te r ia l is  p ro v id e d  to  assist th e  reader ignorant 
o f Is th m ia n  ch ro n icle  to  com preh en d  th e  p eriod and custom s of the 
b iza rr e  races w h ose h id d e n  k n o w le d ge is here revealed for th e first time.

Demy 8i/o. 288 p p . Illu stra te d . 155.

PROGRESSIVE CREATION. A Récon
ciliation of Science and Religion

by Rev. HOLDEN E. SAMPSON
"  A  co m p reh en sive  b o d y  o f religio u s d octrine, Christian and 

S crip tu ra l, b ased  on th e  b e lie f  t h a t  th e  fu n d am e n ta l purpose of D ivine  
C ré a tio n  is  th e  é v o lu tio n  o f  D iv in e  b ein gs ; an d  in  th is  cosm ic scheme 
re in ca rn a tio n  is an  essen tia l fa cto r .” — Times Literary Supplément.

"  T h e  b o o k s are th e  w o rk  o f a  m an  o f visio n , a  m y s tic  w ho is able to 
see an d  tr a c e  th e  n a tu ra l la w  o f th e  o rig in  an d progression of human 
life  from  its  ea rliest p h y s ic a l p ro cre a tiv e  s ta g e  to  its  h igh est spiritual 
m a n ife sta tio n . . . . Progressive Création w ill sta n d  as an am azing  
p erform an ce. I t  is th e  n earest ap p ro ach  y e t  to  a  réconciliation  between  
scien ce an d  r e lig io n , an d  th o u g h  e s se n tia lly  for m y stics, i t  is  a  book 
t h a t  no one ca n  afiord to  n e g le c t." — New Age.

2 volu m es. 2n d  é d itio n . 12s. 6d.

A LIVING M ASTER
by M AX GYSI

I n  ofiering to  th e  W e stern  w orld  th is  b rie f b io gra p h y  of a livin g  
M aster, th e  a u th o r o f th is  b o o k le t in tro d u ces to  th e  reader Shri Meher 
B a b a , a  d y n a m ic  p e rs o n a lity  w h ose pow er, e v e n  now , carries th e promise 
o f trem en dous p o s sib ilitie s  for th e  fu tu re. T h e  term in a tio n  o f his self- 
im po sed  an d lo n g -su sta in e d  v o w  o f silence w ill soon, it  is hoped, signalise 
th e  co m m en cem en t o f M eh er B a b a ’s a c tiv e  sp iritu a l m ission for 
h u m a n ity . (In p rép aratio n .)

3d.

RIDER 6» OO.
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Occult, Oriental, Mystical, Masonic and Theosophical Books
New and Secondhand

AU publications o f Messrs. Rider &  Co. in stock
Catalogues Issued Books Bought

J  US T PVBLISHEO
Limp Cloth. Demy 8vo Price 8s. 6d.

THE SOUL AND ITS MECHANISM
The Problem  ot Psychology

by ALICE A. BAILEY. Author of “  Cosmic Pire,”  “ Occult Méditation,”  etc., etc.
“  An important comparative study of Glands and Chakras.”

JO H N  M. W A T K IN S
21 CEC1L C O U R T , C H A R IN G  C R O SS R O A D , L O N D O N , W .C .2

YO U R  PROBLEMS
Consult Madame Jeane Cavendish.

Clairvoyant and Psychologist. 
Interviews daily 11 to 8. Horo
scopes Cast, Numerology, Psy- 
chometry, by post. At Homes 

and Clients visited.
2, NEVERN ROAD (off Nevern Square), 

EAR LS C O U R T , S .W .5
(Near Station). 'Phone : KELVIN 8415

H E L E N  T H E  G R E E R
W rites up your former 

IN CAR N ATIO N  ST O R Y
from Photographisnapshots preferred) and 
B irth d ate . O ccult and M ystic lessons 
by correspondence. Fees 5/6 <S- 10/6. 
Address: “  Helen,”  c/o Occuli Review,
Paternoster House, E.C.4.

‘ ' Self Culture of Mind and Memory 
Training Course." 4/-.
“ Self-taught Hypnotism, Mesmerism, 
Personal Magnetism and Therapeutics 
Course. ” 4/- complété. Post paid. Ap- 
proval. Apply to RAYCHOWDHURY’S, 

P.O. Box 43, Delhi, India.

MODERN ASTROLOGY
(Founded by Alan Léo).

The leading Astrological Mag
azine in England. Exoteric 
and Esoteric.
Annual Subscription 13s. 
post free. U .S.A. ?3.30. 
Specimen Copy 4d.
Students should avail thetn- 
selves of the Alan Léo Corres
pondence Lessons. Diplomas 
of efficiency awarded. 
Character délinéations at 
moderate charges.
Children’s nativities specially 
considered.
Advice given on ali Astro
logical matters.
Astrological books suppiied. 
Mathematical Calculations 
undertaken by qualified 
mathematicians.

Apply direct :
LEO, “  Modem Astrology ”  Office, 

40, Impérial Buildings, 
Ludgate Circus, LONDON, ENGLAND

Th» popular Spiritualist Paper with the large circulation is

T H E  T W O W O R L D S
A W eekly Journal devoted to the 

History, Phenomena, Philosophy and Teachings of
M O D E R N  S P I R I T U  A L I S  M.

(Founded 1887.) Edited by E R N E ST  W . O ATEN .
Price Twopence. Post Free, 2Jd.

Snbsorfptlon Rates : 12 m ontbs, 10/10 : S montbs, 5 /5  ; 3 months, 2 /9 .
We hold the Largeat Stock of Books on Psycbic 
and Splrltualistlc Subjects In the Kingdom .

“ T H E  T W O  W O R L D S ”  P U B L ISH IN G  C O M P A N Y, L T D .
18 CORPORATION STREET, MANCHESTER.
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A Society is being formed under the name or

“ The SOCIETY of the LILY”
Its chief object is to teach men their responsibility to the 

Earth on which they live ; to teach the real signifïcance under- 
lying Bolshevism which is causing the présent world-chaos and 
to teach why such great efforts are being made to bring about 
world-revolution. Many fail to réalisé the dangers they are 
exposed to when joining secret societies, because the true aims 
of some of them are cleverly and mischievously cloaked.

They do not réalisé that they may become parties to a huge 
octopus, and eventually become slaves under its evil control. 
They do not as yet réalisé that many seemingly harmless and 
well-known persons are the instruments of this devilish 
mastermind of black magic.

F u i !  p a r tic u la r s  o f  the ahove can ht obta in ed  from —

E L E R O S, c/o The Occult Review, 
Paternoster House, Paternoster Row,

L ondon , E .C .4

Subecription Jorm

The Circulation Manager,
Ube ©ccult IRevnew,

34-36, Paternoster Row, E.C.4

I enclose chèque
—  forpostal order 

13/6 for one year’s subsription
to Œbe ©ccult TRevlew,
post free.

Signature

Address

enclosed if desired.)

« R E SP O N D A
VUK TALKING CARU AVD PKNBWLVM 

For Messages from the Uaknewn, and 
Development 0/ Telepathy.

Thia provides an easy menas of persoaal 
investigation into the psychic. It is just a 
leitered card, and a peodulum so quickly 
respoosive that results eonae evea to tbose 
not considérée! to possess mediumistic faculty. 
B rings help and coinfort to many, sitting 
alone iu their owc homes.

Mrs. K. B., Kensington, writes : “  Please 
■end a ‘ Responda ’ to . . . I who wrjte hâve had 
woodarful results with it, and hâve told many.” 

Heavy gilt-edged Beveiled Card with Pendu- 
lum complété, post paid United Kingdom, 
3«. 8d. ; Canada and U.S.A., $1.00 ; other 
cous tries, 4 * . qd. Aise 

“ R E SP O N D A  LUMINOUS  
A  new fo rn a  o f  “  R e s p o n d a ."
Can be seen in tbe Dark !

This is the saine in priaciple as the ordiaary 
"  Responda," but is self-luminoua, and can 
b« usêd in light, dusk, or complété darknrss. 
It givee an indescribahie se use o f  the psycbic, 
and is an idéal form to aid development.

Mrs. N. de H. vrrites : I waat to Uunk
you for your wonderful ‘ Responda,’ which 
eue b le* me to comraimicate every day with 
my bdoved husband. Life is quite changed 
for me since I hâve it and I ain deeply 
tbankfuJ for it. . . Please seod a ‘ Responda 
Luminous * to . . . ’ *

Complété in case, post paid, borne, 15s. 6d.; 
colonies and abroad.iSs. 6d., or $4.50. (Please 
note Monev Orders payable P.O. Chiswick, 
Bedford Park, London, W.4, Eng.)

Bothobtainablefrom R.A.Robson, Dept.O.R., 
1 1  Fairfax Road. Chiswick, London. W.4, Eng
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Hâve you read 

T H E  W A Y F A R E R  ?
I t y  S E T I .

The BOOK you bave been wishing fo r—the BOOK tbat SOLVES witb fearless TRUTH some o i  the 
Great Problcms of the AGES. Read this Great Révélation for Yourself NOW.
2/9 p o s t  f r e t .  ____________________  A m e r i c a n  é d i t i o n  d e  l u x e ,  4/3 p o s t  f r e e

S E T I ’S L E T T E R S .
If you hâve read T h e  W a y f a r e r  you should get S E T J ’ S  L E T T E R S  pœ t free 1 /2})— a bound volume 
of monthly auswers to questions from readers of T h e  W a y fa r e r .

T H E  G O L D E nI j A W N .
A monthly magarine of spiritual psychology. A widely appealing sériés of interesting and instructive 
articles by experienced writers on the progressive life.
S i n g l e  copry 6 a .  S i x  m o n th s  3/ 6. T w e lv e  m o n th s  5/6.

THE ALPHAC PUBlT s HING CENTRE,
19, Southampton Buildings, Chancery Lane, London, W .C .l.

S P I I t l T l A L I S M
A r e  y o u  a n  e n q u ir e r  ?  I f  s o  w e  c a n  h e l p  y o u -  

W e  a r e  h e r e  to  g i v e :—
ADVTCE

In matters ofpsychic development, mental 
and physical, and the Study of Spiritualism 
in ail its branches.

IN F O R M A T IO N
As to what Médiums, healers to go to, how 
to get in touch with the various societies in 
the movenient, churcbes, etc. 

L IT E R A T U R E
Can be supplied by us on ail branches of 
the subject, including a large stock of 
Psychic newspapers, periodicals, etc.

C a l l  a t  th e
PSYCHIC ê c  G E N ER A L B O O K SH O P, 

L1BRARY &  MUSEUM,
2, Victoria Street, S .W .l.

MADAME NINA GOULD
Clairvoyant Palmist. 

Consultations: Monday, Tuesday and Wed- 
nesday, 6 o ’clock, as. 6d. Appointments, 5s. 
71, RANNOCK ROAD, Off FULHAM 
PALACE ROAD, HAMMERSMITH, W.6. 

Téléphoné— Fulham 0531.

P. S. H E R U -K A
4-9 , B e e c h m o n t  A v e n u e , 
H A N W E L L , L o n d o n ,  W .7  

NatlvitlM e«ic«M t«d sod readin^s g^vea en j  
health, mxrrfage, flaaadal prospecta, etc. 
Any question* soswered. T im e, date and 
place o# birth re^aired. Map* from  15/é. 
Fees pre-payable. i^muneness guaranteed.

“ THE MESSAGE OF YOGODA.”
Send for 70 page illustrated booklet by 

Swami Yoganada, A.B., of India, which 
describes in detail the epoch-making Yogoda 
System for physical, mental and spiritual 
development. ït  will interest you. Price 6d. 
post free.

The Yogoda Centre of Progress,
14, Pevon Square, Alloa, Scotland. (Dept. 1)

SONG POEMS wanted. Successful Com
poser invites Known or Unknown Authors to 
submit Lyrics for prompt considération. 
Send MSS. and Stamp—

** Composer,*’ 277, 
c /o  Rays Advertisement Agency 

Cecil Court, London, W.C.2.

T h e  B la v a tsk y  
A sso ciatio n

This ASSOCIATION has been formed 
to perpetuate the m em ory and work of 
H. P. Blavatsky and for the study o f the 
W isdom Religion, as given out by her in 
“  The Secret Doctrine,”  and her other 
works, and is lndependent of any Théo* 
sophical organisation. Information can 
be obtained regarding the Constitution 
and Rules, Study Classes, Library, etc., 
from  the Hon. Sec. at the ASSOCIA
T IO N S  headquarters—

26, Bedford Gardens, 
CampdenHill, LONDON, W.8 j

R eady S h o rtly .
P H A N T A S Y

and other poems by ETHEL A R C H E R . 
There is an ordinary édition limited to 500 
numbered copies at 3/6 ; and an edition-de-Iuxe 
of 12 copies on large hand-made paper, with 

signed portrait of the author, at £  1 : 1 : 0. 
RARLT APPLICATION IS ADVISBD.

The V ine Pre*» London &  Steyningr.

ESME SWAINSON
Echo Villa, Batbeaston, Bath

Reliable Astrological work. AU individual ; 
nothing duplicated. To know yourself is to 
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E D ITO R IA L

SIDE by side with the growth of the spirit of materialism, 
cynicism, anarchy and general unrest, may be noted a cor- 
responding world-wide spread économie dépréssion. We hâve 
even been afforded the entertaining spectacle of certain American 
gentlemen endeavouring vigorously to suggest to themselves 
that such dépréssion is non-existent. Amid scenes of exubérant 
hilarity effigies of the alleged “ trade dépréssion” hâve been cast 
into oblivion, buried or bumed, or otherwise consigned to 
perdition. While it is good to witness such manifestations 
of buoyancy and optimism, the main purpose of such démon
strations signally fails in face of stark facts. Unemployment 
figures the world over speak for themselves. No amount of 
déniai will “  demonstrate ” the non-existence of a slump.

The point of the présent allusion to the économie condition 
of the world is to draw attention to what may, perhaps, be a doser 
connection between this State of affairs and the spread of the 
godless spirit. For such it is, whether we label it intelligent
revoit, agnosticism, or liberty. Fundamentally it implies
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a casting aside not only of those moral and ethical considérations 
which may act as restraints upon the personal freedom, but 
involves even a tendency to Août the legal and social code which 
safeguards the community as a whole. Licence will go as far 
as it dare. Where individualism is unrestrained by any concep
tion of or belief in a Power, of which we are admonished to 
“ Be not deceived : God is not mocked,” how may those qualities 
upon which the integrity of the social fabric dépends, the qualities 
of brotherhood and altruism, grow and flourish ? Where mutual 
mistrust and conséquent lack of co-operation are ail too strongly 
in evidence, how may the finer qualities of enterprise and helpful- 
ness survive ?

The idea of God, Professor Julian Huxley would hâve us 
,, believe, is a chimera, a purely imaginative con-

ir  made c e p ^ jo n  mankind would better definitely
abandon ; while religion is simply an emotional 

mood comparable to falling in love. At this point the recol
lection of an aptly illustrative anecdote présents itseif. A 
scientist well known for his pronounced atheistic views, was 
standing in admiration at an exhibition before a marvellously 
ingenious model of the solar System, in which the several planets, 
with the earth and moon, driven by clockwork, were revolving 
in their respective orbits. “ Wonderful ! ” he exclaimed, and, 
turning to his ccmpanion, added artlessly the question, “ Who 
made it ? ”  The temptation was irrésistible. “ It made itseif,” 
was the prompt retort.

The blindness born of intellectual arrogance fails to see that 
even mechanism needs a creator. Many, however, are written 
down as atheists or agnostics merely because of their inability 
to accept the limited views of some of the narrower Christian 
sects. A philosophical incapacity to conceive the necessity for 
a creator of the universe is one thing ; a refusai to subscribe to 
what appear meaningless dogmas is quite another. Religion, 
or rather spirituality, which so frequently expresses itseif through 
the form of religion, is the monopoly of no one System, whether 
Buddhist, Hindu, Parsi, Mohammedan, or Christian. Who but 
the veriest bigot would dare to imagine that the divine Spirit 
is other than universal, as wide and free as the cosmos which 
It nourishes and sustains ?

The trouble is that the outer form persists long after the 
life has left it. Religious observances may be part and parcel 
of the daily life of a people, yet may mean little more than
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nothing ; may be merely a matter of blind superstition. Those 
who hâve lived in Russia for any length of time, for instance, 
frequently tell how, before the révolution, so deeply ingrained 
was religious superstition that even the burglar, upon entering 
a house, would throw a handkerchief over the holy ikon, without 
which no home was considered to be complété, in order to keep 
from the eyes of God the perpétration of his crime !

Superstition, of course, thrives on ignorance ; and éducation 
has provided a pretty sure test of the depth of religious sentiment 
in many peoples. With the spread of éducation ail over the 
world, the growth of atheism or agnosticism has brought to 
light the superficiality of the veneer which passes for spirituality 
in many civilised ccmmunities. The well-known writer, T. L. 
Vaswani, only recently found cause to lament the havoc wrought 
in India-—of ail places— by the spread of atheism. If such a 
state of affairs is prévalent in what is so generally considered to 
be the home of spirituality in the East, how much more lament
able must be the position in countries more naturally inclined 
to materialism.

Mrs. Violet Tweedale, the well-known author and writer on 
psychic and spiritual subjects, puts forward an ingenious theory 
to account for the decay of organised religions. In her recently 
published work entitled The Cosmic Christ,* she gives it as her 
firm conviction that the time for them is passing. A remarkable 
change, in the course of the last twenty years or so, has corne 
about. The most critical minds are to be found among the 
clergy themselves, while the unorthodox, untrammelled by 
useless dogmas, hâve found a firmer basis for belief. “ The two 
parties, orthodox and unorthodox, hâve actually changed sides,” 
she writes.

The cause of the décliné of organised religion she finds in 
“  the growing power of the Christ Spirit in the 
hearts of men, where the true spirit of guidanceTHE DECLINE 

OF RELIGION. is to be found.” That this is a contributary 
cause it is not difficult to believe, but that it is the sole or even 
the main cause seems rather improbable. At least Mrs. Tweedale 
takes the more charitable view ; but one cannot rid one’s mind of 
the suspicion that in part, at least, the cause of the trouble is 
to be found in the old but very true saying that “ a little know
ledge is a dangerous thing.” Superficially educated, many self- 
satisfied but fundamentally ignorant people imagine that the

* London : Rider & Co. : 10s. 6d. net.
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mystery of life and the manifested universe is to be solved hy 
a mere catch-phrase, a slogan. For them, no problem exists, 
as there is no god and no hereafter. They fail to delve sufficiently 
deeply within themselves to question why they continue living 
and striving for a happiness that continually éludés them, and 
suffer the unavailing pain of loss, and disappointment. The 
very pleasures for which they strive hâve nothing of permanence 
about them.

The more thoughtful, even though utterly heterodox, are 
convinced that back of ail there is Something— call It God, or 
what you will. For Mrs. Tweedale it is “ the Cosmic Christ.”

“  After a long lifetime of patient study of the world’s sacred 
Scriptures and the profound works of learned humanity, we hâve 
corne to the conclusion that the divine attribute for which we 
hâve most to be thankful is the omniscience of the Absolute ; 
the universal conscience of the one and only God ‘ in Whom we 
live and move and hâve our being.’

" When ail is said and done, if we can but hourly live in that 
belief, what need hâve we for any other teaching ? We will be 
on the Way, in the Truth, and living the Life.

"  The unorthodox hâve delved very deeply in search of hidden 
treasure which they believed to exist, and hâve discovered it to 
be the Christ within, the divine Spirit of guidance of the one 
God Who is Spirit. It is in the light of this guidance that the 
unorthodox strive to live, and for that reason ‘ the practice of 
the Presence ’ is the one vitally important religious office in 
life.”

The purpose of Mrs. Tweedale’s book is to trace the working 
of the Cosmic Christ in the spiritual évolution of man through the 
âges from the dawn of time. This Spirit, which manifested 
through the Master, Jésus, is concemed not merely with the one 
little planet upon which we live, but, as stated above, is universal.

That science may eventually undermine religion is a danger 
which becomes the more remote as the true spirit of religion is 
appreciated. The broader the basis, the firmer the structure.

In the présent volume Mrs. Tweedale endeavours to give 
a satisfactory reply to the earnest inquirer who finds it impossible 
to believe that so sublime a Being as the Cosmic Christ came 
to earth for the first time two thousand years ago in the form of 
a Jewish carpenter.
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“ What,” she asks, " of the mighty civilisations that 
flourished thousands of years before Christ ?

N 0  c h r i s t  t i l l  they no Christ ? Who taught them the 
j e s u s  c a m e  . marveuous knowledge that they possessed ? 

What of the sacred scriptures of the world other than the British 
Bible, which teach the same fundamental Christ-truths ? Who 
inspired the scribes who wrote Bibles thousands of years B.c. ? 
Had they no Christ ? If it be true that the being who walked 
the earth in Palestine was the real Christ, then it is impossible 
for the ordinary intelligence to limit Him to Western Christianity. 
If the Christ is a reality, then traces of Him exist throughout the 
world.”

In the early part of the book a brief sketch of occult cosmogony 
outlines the vast sweep of the evolutionary period during W'hich 
the Cosmic Christ and his angels worked upon the fashioning 
of the globe upon which we live ; for the Cosmic Christ, in the view 
of Mrs. Tweedale, is no less than the great solar deity. Through 
the Lemurian and Atlantean periods she traces the beginning 
of things. Rudolf Steiner is one of her favourite authorities. 
Steiner, she daims, did more than any man of our time to glorify 
Christ and set before us His true position in the cosmos. No 
view of Christ which would limit Him to the god of Israël ; and 
which fails to take account of the significant parallels existing 
between Pagan and Christian beliefs and practices, approaches 
anywhere near an adéquate conception of His all-pervasive 
reality.

“ See in Him the Saviour Teacher of the whole earth ; unveil 
Him in the sacred Bibles of ail lands where He has revealed 
Himself under a multiplicity of names ; then a cosmic under- 
standing will dawn upon the world, infinitely more inspiring 
than our présent conceptions, and more worthy of the nature 
of the Great Quest.”

In no land are traces of the working of the cosmic Christ 
more abundant than tliose to be found in India. In few world 
scriptures are the Christ teachings more apparent than in the 
ancient Vedas, one of which is the oldest literary document in 
existence.

The parallels between the story of Krishna and the virgin 
Devaki are too patent to be ignored by any but the wilfully blind. 
The eulogy of the World Mother to be found in the Vishnu 
Purana is equal to anything that Roman Catholicism at its best 
has produced in praise of the Virgin Mary. “ The Puranas,”
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it is pointed out, “ identified the mother of Krishna with the 
universal Substance, and the female principle of nature. They 
made of Her the Second Person of the Trinity : the Father, etemal 
masculine ; the Mother, etemal Féminine ; and the Son, Creative 
Word.”

It was Krishna, it will be remembered, who said that when 
the tide of spirituality in the world was at its lowest ebb, “ then 
I corne.” To quote from the Bhagavad Gita : " When the world 
declineth in virtue and righteousness, and vice and injustice 
mount the throne, then corne I, the Lord, and revisit my world 
in visible form and mingle with men, and by my influence and 
teaching do I destroy the evil and injustice and re-establish virtue 
and righteousness. Many are the times I hâve thus appeared— 
many are the times hereafter when I shall corne again.”

The hope of a Second Corning is to-day world-wide. In 
every nation the spiritually awakened ones grow daily more firm 
in their belief that a new Avataric outpouring is imminent. 
Whether or not the tide of spirituality must ebb yet further 
before that hope is realised, no man may prophecy.

In the meantime candidates for the high office of World 
Teacher continue to présent themselves, to the 

 ̂ confusion of many. Some people are greatly 
r e c o g n i s e  t r o u k j e(j  w iie n  they become convinced that, notwith-

H  IM  r **standing their sincerity, they hâve been mistaken.
For such, however, there is no ground for self-reproach, provided
only that the shock of their possibly rude awakening has failed
to weaken the strength and purity of their aspiration. Dis-
appointment and disillusionment are no sin. Is the Great Love
which embraces ail mankind so poor a thing that It would fail
to understand ? If an idol crashes to the ground, cease grieving
over the loss, and rather thank God for the power to see the
truth. Look more deeply within ; you will find your Teacher
there. It is in the interior life, after ail, that true réalisation is
to be sought and found. Meet Him there, and there is no longer
room for doubt. Meet Him in manifestation through a physical
form, and then— unless you already know Him interiorly—you
may fail to recognise Him through His outer garment. Many
are in this position to-day ; they wonder whether, in view of their
inability to feel any response, they may be at heart disloyal to
one who has been heralded as the vehicle for the coming Avatar.
These, no more than the class just mentioned, hâve any cause
for self-reproach. Outer details stand for far less than is
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generally supposed. It is the heart that counts. Remember 
that the Great One has no need of a physical vehicle through which 
to contact the eternal Ego which is the true self of each one of 
us. Ail that is required of the lower self, or personality, is that 
it should follow with faith the guidance of what light it has.

Of one thing we may rest assured ; namely, that a true avataric 
manifestation would admit of no doubt on the part of the honest 
mind. Multitudes will be swept along by the torrent of spiritual 
power liberated by the Avatar when the time cornes for His 
manifestation. Happy wiü be their lot. Yet still more blessed 
will be they who, not having seen Him physically, yet hâve 
realised Him in their hearts. For : "  Lo ! I am with you always." 
The physical manifestation is part of a spécial work. Were this 
not so, what chance would they stand, who hâve never lived at 
the time of a spécial outpouring ? Only when outer conditions 
become so bad that it is with difficulty that even the “ faithful ” 
can penetrate the mental and psychic miasma does it become 
necessary for more drastic measures to be taken. When col
lective humanity begins to forget God and is in danger of going 
utterly astray ; when mankind begins to perceive that the mess 
it has made of things by its own unaided efforts is beyond its 
power to untangle, then it is that He cornes to straighten things 
out again. At the présent time the race is confronted with 
international problems the seulement of which promises to be 
impossible by the unaided efforts of a spiritually unilluminated 
humanity. A new spiritual urge is necessary, under the 

inspiration of which mankind will be enabled to 
attain to those further heights that otherwise would 
remain beyond its reach. A percentage of human 
soûls may be able to respond to inspiration from the 

inner planes ; the mass requires a physical and tangible point 
upon which to focus their dévotion. Admitting that the présent 
epoch may be a particularly difficult one in which to attain to 
spiritual illumination, it is yet to be remembered that such 
attainment in the face of grave diffïculties means the development 
of so much more strength for the future. No spiritual power 
once gained can ever be lost. It may be temporarily clouded 
over, but never extinguished.

Those there are to whom the matter of physical colour stands 
as a barrier to due appréciation of any messager coming from the 
East. Yet, as Mrs. Tweedale indicates, “ If we look for the 
traditional cradle of our race, a star overhangs the Orient.” So
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far, the Light has ever corne from the East. Mere colour préjudiceis a 
“  complex ”  which cannot but hamper true spiritual development.

Resuming the thread of Mrs. Tweedale’s discourse, another 
manifestation of the Cosmic Christ is to be found in the case of 
the great Iranian, or ancient Persian prophet, Zoroaster.

" Zoroaster is of spécial interest to students and lovers of 
the Cosmic Christ, for ail esoteric schools teach, and ail tradition 
affirms, that he it was who through many incarnations prepared 
his body for complété Christ-ensoulment and was bom into 
Palestine as Jésus of Nazareth. He was one of the greatest 
Sufis of whom we hâve any historical account, and the prophet 
Daniel based his teaching on that of the Iranian prophet with 
whom he had been associated in a former life. Let us remember 
that the Magi who were led by a star to the birthplace of Jésus 
of Nazareth were Zoroastrian priests. This priestly tribe carried 
on the faith after the prophet’s death, and exist to this day.”

In regard to the Sufis, the author daims that no one really 
knows who the first Sufi was. It is, she says, the oldest esoteric 
school in existence, and the parent of ail others. Sufism, in the 
following words, unités the whole world into one brotherhood : 
“ To God belongeth the East and the West, and whithersoever 
ye tum there is the face of God.”

Mrs. Tweedale bears her own testimony of the late Pir-O-Murshid 
Inayat Khan, who left India on his world mission in 1910. " The 
présent writer,”  she says, “  had the honour of knowing 
Pir-O-Inayat Khan and studying the teachings given out by him 
in lectures and writings, and it was a blessed expérience, never 
to be forgotten. We hâve ail read of beings called “ Masters,” 
but few of us hâve ever met a “  Master ” face to face, and so 
verified the existence of such beings. There was no mistaking 
Inayat Khan for other than he was, and it was profoundly 
interesting to see “  the life ” he lived.

His personality, a disciple testifies, was “ irradiated and shot 
through with divinity, so that to those who were closest to him 
it became impossible to separate the human from the divine.”

" Though it was perfectly obvious that only a Master could 
live ‘ the Life,’ it was often disheartening to réalisé the vast 
gulf separating the Master from the pupil ; yet it became apparent 
that he represented the standard to which we ail must eventually 
attain.”

* Memories o f Inayat Khan. B y  a Disciple. London : Rider & Co. 3s. 6d.
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Zoroaster at an early âge came under the influence of a 
great one named Vahumano, whom our author 

c h r i s t  a n d  j ç j g ^ j f t g g  Melchisedek. Before he began his 
mission, Zoroaster spent ten years dweinng in a 

cave at the edge of a forest, when at last he received illumination. 
He was discovered lying fallen with his face to the ground. From 
this time he heard the voice of Ormuzd by day and night, instruct- 
ing him concerning the création of the world and the manifest
ation of the Word ; the Spiritual hiérarchies ; and the necessity 
for struggle with Ahriman, who is to be vanquished by prayer 
and the fire of sacrifice. The Zend Avesta is one long conversation 
with Ormuzd.

The essentials of the Zoroastrian discipline are to be found 
in “ purification, labour and combat.”

In a remarkable chapter on Mithraism and the Michael 
révélation, Mrs. Tweedale contends that Mithra was a great 
spiritual manifestation of the Cosmic Christ, and that Mithra 
and the great Archangel Michael are identical. “ Since the last 
decade of the nineteenth century,” she writes, " we are in the 
Sun epoch of Michael, and humanity is destined to understand 
something through the spiritual outpouring of Michael of the 
résurrection forces of the Christ. Michael is the great archangel 
whose work is to lead humanity to the science of the Résurrection.” 

The British nation, our author believes— in common w th 
many others— is committed to the care of the great Archangel 
Michael. The “ angels of Mons ” are regarded as a spécial 
manifestation of the power of Michael, Michael's squadrons 
being composed of the spirits of " the flower of our youth who 
fell.” The squadrons of Michael, she déclarés, “ are destined for 
use in the coming conflict for the final overthrow of evil, and the 
archangels presiding over other nations hâve rendered a like 
service by gathering together the advanced soûls whose physical 
bodies hâve perished. They will ail act as one under the leader
ship and banner of the great Archangel.”

In the concluding pages of her work, Mrs. Tweedale points 
to what she interprets as the propaganda of St. Michael. " He 
is out to slay the dragon of war, and he is succeeding. How ? 
By showing us the damnable futility and stupidity of war. By 
proving that évolution has swept us past the âge when we could 
go ‘ over the top ’ ablaze with the savage lust of blood and 
slaughter. Journey’s End shows us that stage is for ever past. 
The heroism remains, but it is of a far profounder quality.” The

DD
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fight against the inévitable moral dégradation, she contends, 
is fiercer than any war against the physical enemy, adding mental 
poignancy to the physical sufferings. " No one,” she continues, 
"  can say there will be no more war . . . but any future war 
will rest on a different basis, and meet with a different human 
attitude from that in which past wars were regarded.”— 
Armageddon !

But out of the darkness rises the dawn of the new âge which 
is slowly bcing brought to birth. “  Ail is well and ail will be 
well. Fear not.”

THE EDITOR.

CAN WE STAND THE TEST?
B y A. B.

FOR many years, perhaps, we hâve tried to live our lives in accor
dance with a great idéal. We hâve had our times of great illumination, 
and our times of spiritual darkness, but generally the lamp of our 
idéal, held by the mind, has kept us steady, kept us to the middle 
path. In many cases we hâve been neither hot nor cold ; we hâve 
merely wavered between a certain stage below which we dared not 
go, and a certain higher stage above which we were afraid to venture. 
Great heights and depths did not appeal to us, except in our most 
wonderful moments, and these so soon passed. The Divine Adventure 
was not really ours, but only a graduai movement towards perfection. 
The seed was just growing underground.

But now— the challenge has corne— the time of testing is fully 
here— and the call cornes to adventure the great heights and the 
great depths. Within our own being the challenge arises. Can we 
leave the valley of our limited selves for the greatness and glory, the 
wonder and beauty, of the larger Self ? Can we become Divine 
Alchemists, our own temporal nature the métal we seek to transmute ? 
Can we give up (as we think) our human love and joy for the One 
Love and Joy that embraces ail ; this appearing to be the more 
difficult because our human love and joy seem to hâve taken on a 
new beauty and wonder ? Can we venture over the threshold, losing 
ail to find Ail ? Can we become our idéal instead of having it ?

This is the test—are we ready for it ? Many of us dare not fail 
yet hardly dare attain 1



H E N R Y V A U G H A N  A N D  T H E  REGION 
ELENORE
By LORNA COLLARD

THERE are at least three kingdoms which the seeking soûl may 
find and possess in varying degree. One is fair and shining with 
the light of peace, although attained only through thorny tribu
lation ; another is a dark waste, and he who enters it leaves his 
youth behind him in those treacherous flowery meadows that led 
to his betrayal. But a third country lies between the other two, 
touching the borders of each : a land full of deeply flowing hidden 
streams, dark groves, and dim mountains, a région of mystery and 
beauty. A description of the roads which lead to the three king
doms is given by that strange lady who appeared to True Thomas 
Rhymour in the I3th century— she who was clad in grass-green 
silk, and whose horse’s mane was hung with " fifty silver bclls and 
nine.”

" Oh, see not ye yon narrow road,
So thick beset wi thorns and briers ?

That is the path of righteousness,
Tho after it but few inquires.

“ And see not ye that braid, braid road,
That lies across yon lillie leven ?

That is the path of wickedness,
Tho some call it the road to heaven.

“ And see not ye that bonny road,
Which winds about the fernie brae ?

That is the road to fair Elfland,
Where you and I this night maun gae.”

Few are as bold as Thomas Rhymour to follow the summons 
of the Queen to that third kingdom, whose call once obeyed was 
to be heard again. We are told by Walter de la Mare (who is an 
authority on this strange kingdom) that years after Thomas had 
retumed, “ While he sat feasting in his Castle news was brought 
to him that a hart and a hind, having issued out of the forest, were 
to be seen stepping fair and softly down the stony Street of the 
town, to the marvel of the people. At this, Thomas at once rose 
from among his guests, left the table, made down the Street, 
followed after these strange summoners : and was seen again no

371



372 T H E  O C C U L T  R E V IE W

more.” Years had passed, yet there was to be no peace for True 
Thomas until he obeyed the summons of those “ strong feet that 
followed, followed after.” This ballad is the only one I know which 
describes ail three kingdoms of the mind. Accounts of heaven and 
hell are given in the earliest literature of the world, but there is a 
country which is neither of these. It has many names. The ballad 
calls it Elfland ; some say it is the land of Glamour ; Childe 
Roland describes it as the Dark Tower ; others call it— Mysticism. 
It is the hidden treasure of the Quests, Dante’s Empyrean, and the 
light of the Holy Grail. An indescribable " something else ” is 
added to everything which touches the border of that dim land, 
transmuting commonplace events into something rich and strange.

Richard Jefferies praised the lions of Trafalgar Square as being 
more real than those of the forest, because, he said— “ To these 
has been added the heart of a man.” It is the heart of a man and 
“ the two long white hands of God from behind folding us ail ” 
which give the bloom to a butterfly’s wing, the light to a child’s 
eyes, and the sheen to a bird’s feathers. Poetry may be perfect 
in technique, beautiful and even moving, but if once it touches 
the margin of that région Elenore it glows with inspiration and 
shines with the light of ecstasy.

Those who dwell in or hâve visited the

" Mountain places
Where God from the stars dropt nearer 
Our pale dreaming faces,”

bear forever an invisible sign of their initiation. There is no mis- 
taking the road— the call is clear, and must be obeyed. The mess
enger cornes in many guises : it may be the fair lady, the hind 
and hart, or the song of the lordly ones who dwell in the hills, or 
it may be the “ strange visitant of air ”  of Emily Brontë, to whom 
she remains true— “ though for faith unstained my life must 
forfeit pay.”

“ Burn then, little lamp ; glimmer straight and clear.
Hush ! A rustling wing stirs, methinks, the air :
He for whom I wait thus ever cornes to me.
Strange Power, I trust thy might ; trust thou my constancy.”

It may take the form of a sudden religious quickening such as 
came to St. Paul, when “ suddenly there shone round about him a 
light from heaven,” or of the lonely quest of Richard Jefferies for
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his Fourth Idea, or as it came to Blake in the eyes of his Burning 
Tyger, or the gleam of his Crystal Casket, or the silken touch of his 
Golden String ; but whatever the form may be, the significance is 
unmistakable.

At ail times the prophet transcends the priest, and the religious 
significance may be submerged in that larger vision of Truth which 
we call mysticism. The lesser is contained in the greater. There 
is more than one way of expressing an expérience, and there is a 
link between the mysticism of religion and the mysticism of art or 
of science. The mysticism of religion is less relative in its ex
pression, and therefore it is the most natural language ; but the 
other tongues, though subject to limitations and more faltering 
and strained in their utterance, are none the less groping after the 
same réalisation of Truth. In a broad sense ail art or religion is 
potential mysticism. They are but stages on the way, and the 
search remains the same for scientist, poet, philosopher, or mystic 
— that quest for Reality, Absolute Being, Unity. Kingsland 
rightly says that “ the truly inspired philosopher is on the same 
level as the truly inspired artist, musician, or poet. In ail there is 
a certain conventionality at certain periods due to limitation of 
materials or of human faculty. Mysticism is subject to the same 
restrictions.”

Certainly the great mystics hâve receivcd their " expérience ” 
as a clear révélation of some particular aspect of truth, and the 
poetic or imaginative faculty is concerned with the expression of 
that expérience rather than with its conception. But there 
are other mystics to whom the expérience cornes less completely, 
or else is blurred in its reproduction into words, notes, or colour—  
whatever the medium may be. It may even (as with such poets 
as Yeats, “ A. E.” and de la Mare) appear under the guise of 
excursions into imaginative realms which seem to hâve little con
nection with the clear and unimaginative statements of the mystics 
but I believe the urge is the same, and that they share (though un- 
consciously) the same desire— that of " clothing the vast with a 
familiar face.” It is a question of degrees. Such “ poets of 
vision ” are potential mystics, and may be said to express Berg- 
son’s “ Intuitionism ”— that language which is full of paradox 
and symbolism but which conveys no definite expérience of 
Reality. Among the exponents of this “ Intuitional mysticism ” 
may be included Emerson and Walt Whitman.

Symbolism is the common factor of ail mystic languages. 
How else can language speak of those paradoxes which make up 
Truth ? The Absolute expresses itself relatively, the whole finds

*
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its full glory in the limitation of thc part, Being is at the same 
time Becoming, Transcendence is one with Immanence.

Who may be called the Mystic Poets ? There are many to 
whom the name has been given— to the author of that exquisite 
gem “ Pearl,” to Blake, Wordsworth, Browning and others. A 
little group of metaphysical Poets appeared in the Caroline Age, 
which included Southwell, Fletcher, Herrick, Quarles, Herbert, 
Crashaw, Traherne and others, and among them is one who 
shines with a brighter light than the rest— Henry Vaughan. That 
brighter light is not of intelligence or wit, nor of techincal skill, 
nor of religious dévotion, but is the light which falls from the 
skies that brood over Elenore.

It is largely due to the spirit of the âge into which they were 
born that many of the Caroline poets were mystics of religion. 
One might be with impunity a Court “ wit,” or a poet of the 
imagination whose fancies were as finely embroidered as his coat, 
one might model poems upon those of the classical writers, or one 
might be a good Churchman and produce metrical versions of the 
Psalms, or hymns, or songs of the New Jérusalem— in a Catholic 
or Protestant spirit according to the prevailing mode—but one 
must not wander down the “ bonny road that winds about the 
fernie brae.” It was unbelievable that mysticism could exist 
apart from organised religion, and most of the Mystic Poets con- 
formed to the convention of their âge. Vaughan alone broke free 
to a great extent from the ecclesiastical restrictions which had 
held his immédiate predecessors, and seemed to hâve learnt that 
the “ fair shining mountains of our pilgrimage ” are often nameless.

The outline of his life may be told in a few sentences. 
He was born on April 17Ü1, 1622, at Newton St. Briget in 
Wales, and came of an old and distinguished family. He uses the 
term Silurist to distinguish among the many families of the name 
of Vaughan that which had its home in South-East Wales, once 
the seat of the tribes of Silures. He was educated with his twin 
brother Thomas by a neighbouring clergyman. In 1638 it is 
supposed that they entered Jésus College, Oxford, where Thomas 
took his degree, but no record remains of his brother’s matricu- 
lation, and the accounts of this period are confused. Henry 
Vaughan then began to study law, but finally became a physician, 
and in 1645 obtained a practice near his old home. His first 
volume of poems was published the following year, the last one in 
1678. He married twice, had a large family, and died on April 
23rd, 1695, at the âge of seventy-three. Like Jefferies, Vaughan 
crowded his finest work into the space of half a dozen years, but
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unlike Jefferies, whose death snapped the ecstasy, Vaughan’s 
blossoming time was followed by a deliberate or accidentai silence 
of forty years.

In his youth Vaughan’s work was secular in character, but 
afterwards he regretted this ‘ sugared sin ” :

" The skin and shell of things,
Though fair,
Are not

Thy wish, nor prayer,
But got

By mere despair 
Of wings.

Search well another world ; who studies this
Travels in clouds, seeks manna where none is.”

He tells us that “ the first that with any effectuai success 
attempted a diversion of this foui and overflowing stream (of 
profane poetry) was the blessed man, Mr. George Herbert, whose 
holy life and verse gained many pious converts, of which I am the 
least.” In 1651 he became very ill, and this period of sickness, 
combined with George Herbert’s influence, appeared to develop 
the spiritual side of his nature, for we find him calling out for 
release from sin, and for communion with the unseen, and de- 
claring “ I will no longer cobwebs spin.” “ Brush me with Thy 
Light ! ” he cries.

The question of Vaughan’s indebtedness to other poets, and 
in particular to George Herbert, has been a subject of much con- 
troversy. It is impossible, perhaps, to find any poet who has 
been uninfluenced wholly by other writers. AU art is partiaUy 
imitative, especially in its earliest conceptions, and the true test 
of a poet’s worth is how far he is able to transform each influence 
into a spark from which to fan his own holy flame of venture and 
achievement. His earlier poems were modeUed on Donne, and 
later ones were influenced by George Herbert. But Canon 
Beeching says : “ When we hâve allowed that Vaughan owed to 
Herbert his religions life, and so the practise of religious poetry, 
that he followed him in the employment of certain métrés and in 
the treatment of certain topics, that he was content to adopt 
certain of his tropes and phrases, and to vie with him in the manu
facture of curious conceits, we hâve perhaps stated the case not 
unfairly. But there was a radical diversity in the nature of the 
two men that could not but find expression in their poetry.” 
This is perfectly true. Herbert was theistic, Vaughan more
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pantheistic ; Herbert was the devout Churchman, Vaughan the 
devout mystic ; Herbert walked “ the path of righteousness ” 
with earnest content, while Vaughan joyously danced “ the bonny 
road.” He possessed ail the fervour, the ardent faith of Herbert— 
with a finer responsiveness to the beauty of Nature, and with that 
strange something else added. One must not forget that Herbert 
was a theologian, whereas Vaughan by profession was a Doctor of 
Medicine, which in his âge implied a student of chemistry and 
minerais, of the mysteries and of astrology. Yet though Herbert 
chiefly bestowed on Vaughan “ spiritual quickening and the gift of 
gracious feeling,” the influence was one of technique as well as of 
inspiration.

It was hardly surprising that in many instances those imitations 
were unsuccessful, for how should two such distinctly opposite 
natures express themselves in the same language ? It was 
Vaughan’s unhappy mistake that he should hâve attempted such 
an impossible and futile task. It was only when he cast aside the 
intensely binding remembrance of the debt he owed to Herbert 
and launched out upon those “ shoreless thoughts ” of his own 
conceiving that he reached the summit of his work. It was 
strange that the feud which had raged between the Vaughans and 
the Herberts in médiéval times should reach such a beautiful 
conclusion in the dévotion and gratitude of a younger poet to one 
whom he may never hâve seen, but to whom undoubtedly he owed 
much. Further than this into the controvcrsial discussion of 
their several merits it is not necessary to go. Vaughan was no 
plagiarist.

It is possible that the great spiritual outpourings of George 
Fox also helped to mould Vaughan’s outlook, but of this we hâve 
no direct proof.

There is great affinity of thought and style between the 
writings of Vaughan and Traherne. Indeed, when Traheme’s 
poems were discovered by chance in MS. on a bookstall in 1896, 
they were at first taken to be the work of Vaughan. Like his 
contemporary, Traherne knew the secret way to the Kingdom, 
the glory of the " Inward Sphere of Light.”

Many other comparisons might be made. For instance it is 
interesting to compare Shakespeare’s well-known passage on 
Sleep :

“ Sleep that knits up the ravelled sleeve of care,
The death of each day’s life, sore labour’s bath,
Balm of hurt minds, great nature’s second course.”
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with Vaugharis verse in “  Night ”  :

“ Dear Night ! this world’s defeat ;
The stop to busy fools ; care’s check and curb ;
The day of spirits ; my soul’s calm retreat 

Which none disturb.
Christ’s progress, and his prayer-time ;
The hours to which high Heaven doth chime ;

“ God’s silent, searching flight ;
When my Lord’s head is filled with dew, and ail
His locks are wet with the clear drops of night ;

His still, soft call,
His knocking-time ; the soul’s dumb-watch,
When spirits their fair kindred catch.”

The similarity is obvious, especially in the first few lines, where 
even the rhythm and order of the words écho those of Shakespeare. 
Sir Philip Sydney employed the same method in his sonnet to 
Sleep. This metrical listing of detached phrases was a favourite 
artifice of the time. Vaughan’s poem “ Son-Days ” was composed 
of three long stanzas on this pattern. Quarles in his “ Feast for 
Worms ” used the same device, and George Herbert when he wrote 
a Prayer.

The comparison between Vaughan’s " Retreat ” and Words- 
worth’s " Ode on the Intimations of Immortality ” has been made 
so often that it is only necessary here to offer a reminder of such 
on obvious influence and response.

In Dr. Géraldine Hodgson’s Studies of “ Illumination,” she 
says : “ It is of the essence of the mystical position that illumin
ation is a divine gift. Yet there may be, in some mortals, a pre- 
disposing tempérament to its réception. The student of Vaughan 
will réalisé that his nature showed two marked characteristics of 
this predisposing kind ; his remarkable power of interpreting the 
beauty of wild Nature, and his unusual grasp of spiritual things ; 
quali ties which in his case interacted, but which are not ail 
necessarily to be found in one and the same person.” This is 
perfectly true. Very few poets can sing with such certainty as 
Vaughan : “ Each bush and oak doth know I am,” or :

“ I walk the garden, and there see 
Ideas of His agony.”

Always, for Vaughan, Nature is the gateway to the unseen
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world— from it he obtains nearly ail his metaphors, in it he finds a 
mirror rathcr than an explanation of the spiritual. Eddington’s 
summing-up of the nature of mysticism is of value, more especi- 
ally as it cornes from the pen of a scientist. He says : “ If I were 
to put into words the essential truth revealed in the mystic 
expérience it would be that our minds are not apart from the 
world ; and the feelings that we hâve of gladness and melancholy, 
and yet our deeper feelings, are not of ourselves alone, but are 
glimpses of a reality transcending the narrow limits of our par- 
ticular consciousness— that the harmony and beauty of the face 
of Nature is at root one with the gladness that transfigures the 
face of man.” And again : “ The physical no less than the 
mystical significance of the scene is not there ; it is here— in the 
mind.” Both in the language of Science and in the language of 
the seer, then, to know oneself is to know one’s universe ; and this 
is the discovery of the mystic— that in looking within he also looks 
without, for we live in a conceptual world.

Jefferies expressed this thought over half a century ago— 
“ Except when I walk by the sea, and my soûl is by it, the sea is 
dead.” And Traherne voiced it nearly three hundred years ago : 
“ ’Tis not the object but the light that maketh heaven.” And 
Henry Vaughan :

" Could see a glimpse of His bright face,
When on some gilded cloud, or flower,
His gazing soûl would dwell an hour,
And in those weaker glories spy 
Some shadows of eternity.”

" Darkness and daylight, life and death,
Are but mere leaves turned by Thy breath.”

“ Some love a rose 
In hand, some in the skin ;

But, cross to those,
I would hâve mine within.”

One feels that E. V. Lucas lias missed the essence of Vaughan’s 
poems when he criticises them for their other-worldliness.

Three of the finest poems he wrote— " The Timber,” “ Friends 
Departcd,” and " Peace ”— well represent the varied character of 
Vaughan’s work. The first displays his intimate knowledge of 
and oneness with Nature, and his power of enduing inanimate 
objects with life and consciousness of their own. He apostrophises
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a fallen tree— we are not told what kind, but one can imagine 
a giant oak from the description :

“ Sure thou didst flourish once ! and many springs,
Many bright mornings, much dew, many showers,

Passed o’er thy head ; many light hearts and wings,
Which now are dead, lodged in thy living bowers.

" And still the old succession sings and Aies ;
Fresh graves grow up, and their green branches shoot 

Towards the old and still enduring skies,
While the low violet thrives at their root.”

But the tree is dead, and no longer can be touched by :

“ Any thought of greenness, leaf, or bark.”

“ And yet— as if some deep hâte and dissent,
Bred in thy growth betwixt high winds and thee,

Were still alive—thou dost great storms resent 
Before they corne, and know’st how near they be.

" Else ail at rest thou liest, and the fierce breath 
Of tempests can no more disturb thy ease ;

But this thy strange resentment after death
Means only those who broke in life—thy peace.”

It is a wonderful picture and shows extraordinary pénétration 
and imaginative power.

The second poem is perhaps the best-known of ail Vaughan’s 
writings— “ Friends Departed.” Many In Memoriam poems hâve 
been written— this is one of the loveliest. Its note of sustained 
faith, its “ sweet reasonableness ” under the heavy mantle of 
grief, its courage, the trust which can inspire the words " Dear, 
beauteous Death ” after that indescribably poignant line :

“ They are ail gone into the world of light,”

ail présent an amazing révélation of his dauntless spirit. In- 
stead of bewailing the loss of his loved ones, he says their memory

“ Glows and glitters in my cloudy breast 
Like stars upon some gloomy grave.”

The third poem— “ Peace ” is purely religious, and perhaps the 
most beautiful of ail. It lias a slighter touch of mysticism than 
most of his, but is full of beauty, and must be quoted in its entirety :
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“ My soûl, there is a country 
Afar beyond the stars,

Where stands a vvingéd sentry 
All-skilful in the wars.

There, above noise and danger,
Sweet Peace sits crowned with smiles,
And one bom in a manger 

Commands the beauteous files.
He is the gracious Friend,

And— O my soûl, awake !—
Did in pure love descend,

To die here, for thy sake.
If thou canst get but thither,

There grows the flower of Peace,
The Rose that cannot wither,

Thy fortress and thy ease.
Leave then thy foolish ranges ;

For none can thee secure,
But One who never changes,

Thy God, thy life, thy cure.”
“ My soûl, there is a country”— yes, a nameless,strange country, 

far-off, yet as near as breath to speech, in the future, yet ever- 
present, indescribable except by paradoxes and signs and symbols : 

" Pierce thy heart to find the key ;
With thee take
Only what none else would keep :
Leam to dream when thou dost wake. . . .
Plough thou the rock until it bear ;
Know, for thou else couldst not believe ;
Lose, that the lost thou mayst receive ;
Die, for none other way canst live.
When earth and heaven lay down their veil,
And that apocalypse turns thee pale ;
When thy seeing blindeth thee 
To what thy fellow-mortals see ;
When their sight to thee is sightless ;
Their living death ; their light, most lightless . . . 
When to the new eyes of thee 
Ail things by immortal power,
Near or far,
Hiddenly
To each other linkcd are,
That thou canst not stir a flower 
Without troubling of a star—
Oh seek no more !
Pass the gates of Luthany, tread the région

Elenore."



PH AN TOM S OF T H E  SEA
B y  E L L I O T T  O ’D O N N E L L

WHEN I visited the west coast of Ireland in my childhood, many 
were the taies I was told of the ghost music heard by the fisher- 
folk off the coast of Clare and Kerry. Resembling the sweet and 
plaintive music of a harp, somctimes seeming to corne from the 
surface of the water, and sometimes from deep down under the 
waves, it was said to portend invariably the death of some 
relative or friend of those who listened to it. The sea and 
shore near Doonmore Castle to the north of Kilkee were, and for 
ail I know to the contrary still are, haunted by ghost music of a 
rather wilder and more harrowing description. Many wrecks 
hâve occurred, from time to time, off this particular part of the 
coast, and the music is thought by some to be associated, in some 
manner, with the tragédies resulting from them. There is an 
islet near the mouth of the Shannon famous for its ghost music. 
It is haunted by a beautiful female phantasm that is, periodically, 
seen sitting on a wave-washed rock. She sings to some unseen 
instrument resembling a harp, and her voice is so infinitely sweet 
and sad that ail who hear it are said to be fascinated as they hâve 
never been fascinated by a voice before. Furthermore, she is 
credited with the power of prophecy. And à propos this, is the 
following story, which was current for a long time in the neigh- 
bourhood.

A local fisherman caught one day in a squall, was 
driven ashore on the islet. Tired after his exertions, he lay down 
on the beach and slept. For some time ail was a blank and 
then, suddenly, he heard someone singing a very sweet and 
plaintive air, to the accompaniment of what sounded like a harp. 
He sat up and looked about him, and there, perched on a rock, 
facing him, was the most beautiful girl he had ever seen. She 
had long, yellow, curly hair, eyes as blue as the bluest sky, and a 
lovely mouth and chin. She was dressed in a filmy white robe, 
and there were bracelets of dazzling gold round her wrists and 
ankles. When she saw the fisherman gazing at her, she left off 
playing and singing, and pointing at the water in front of him, 
she bade him look down into it. Directly he did so, he saw 
reflected in its shilling surface— it was now as still as still could 
be— a poorly furnished room. Lying on the floor of the room
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was a man in the scarlet uniform of a British soldier, and there 
was a great gaping wound in his throat. The spectacle was so 
dreadful that the fisherman fainted, and when he came to 
and opened his eyes, the maiden was no longer to be seen, 
while the water was rough, and the waves were beating with 
a great force against the rocks and shingles. It was some 
hours before the water was calm enough for him to leave the 
islet, and ail the way home he kept wondering if what had 
happened was only a very vivid dream, or if he had actually 
seen the ghost maiden who was known to haunt the 
islet. Some hours later, when he learned that a deserter from 
Athlone barracks had eut his throat in a cabin on the banks of 
the Shannon, at the very hour he, the fisherman, had had the 
strange expérience on the islet, he came to the conclusion it was 
no dream at ail but an actual rencontre with the Unknown.

Everyone, of course, knows the story of the Inchcape Bell, 
but it is not everyone that knows hauntings by phantom bells at 
sea are fairly common. For instance, there are the bells of 
Forrabury Church. Long years ago the inhabitants of Forra- 
bury, in Cornwall, determined to hâve a chime of bells that would 
rival those of the neighbouring church of Tintagel. An order 
was accordingly sent to a far-off town for the bells which, being 
duly cast and blessed, were put on board a ship for Forrabury. 
The weather was most propitious for the voyage : an unclouded 
blue sky and just sufficient wind for the good ship to glide easily 
and steadily along. In due course, Tintagel was sighted and 
the pilot of the ship, hearing the bells of Tintagel Church chiming, 
knelt down on the deck and thanked God for a safe journey. 
The captain of the ship laughed and jeeringly remarked that, 
instead of thanking God, the pilot and ail on board should 
thank him and themselves, and when the pilot rebuked him for 
his profanity, he laughed louder than before and said he could 
get to port without the aid either of God or of His angels. Hardly 
had he made this boast, when a huge wave, generated by some 
mysterious force, was observed bearing down on the ship. On 
it came, to the intense horror of ail on board the ship, and as it 
swept over the vessel, sending her like a stone to the bottom, 
the bells in her hold were heard by those who were watching the 
grim spectacle on shore to give out a muffied tolling Sound, as 
if ringing the death-knell of the captain and crew.

No one was saved and, periodically, ever since then, the bells, 
deep as they lie beneath the waves, can still be heard chiming and
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tolling. Legendary as this story may appear, there are (or 
were, a short time ago) people living near Forrabury who affirm 
they hâve actually heard those bells. The tower of Forrabury 
Church or, as it is sometimes termed, “ The silent tower ” of 
Bottreaux, remains to this day without bells.

A somewhat similar case of haunting occurs at Whitby. At 
the time of the Suppression of the Monasteries, in or about 1539, 
the bells of Whitby Abbey were sold by the King’s agents and 
placed on board a ship to be taken to London. As soon, however, 
as the ship left harbour, she was seen to sink, some thought, 
and probably they were correct, because of the heavy cargo ; 
and ail on board perished. Ever afterwards, at varying intervals, 
the bells that lie at the bottom of the sea can be heard ringing.

“  U p  fr o m  t h e  h e a r t  o f  t h e  o c é a n  

T h e  m e llo w  m u s ic  p e a ls ,

W h e r e  th e  s u n lig h t  m a k e s  it s  g o ld e n  p a th .

A n d  t h e  s e a m e w  f lits  a n d  w h e e ls.

F o r  m a n y  a  c h e q u e r e d  c e n tu r y ,

U n t ir e d  b y  f ly in g  tim e ,

T h e  b e lls  n o  h u m a n  fin g e r s  to u c h  

H â v e  r u n g  t h e ir  h id d e n  c h im e .”

So wrote a well-known poet. It is the same near Blackpool. 
According to tradition the church and cemetery of Kilmigrol 
once stood about two miles seaward of Blackpool. They were 
submerged by the gradually encroaching sea, but the church 
bells can even yet at times be heard either tolling sadly, as if for 
a funeral, or ringing merrily, as if for a wedding.

Likewise, the bells of St. Ouen’s Bay, Jersey. Tradition has 
it that at the outbreak of the Great Civil War Jersey had twelve 
parish churches, each possessing a valuable peal of bells. During 
the war one of the sides engaged in it seized the bells to help them 
pay their soldiers. The bells were accordingly put on board a 
vessel, with the idea of sending them to France to be sold. Hardly, 
however, had the ship raised anchor before she foundered in a 
sudden storm in St. Ouen’s Bay. The bells, of course, sank with 
her. To this day, however, before a very severe storm, they can 
be heard, far beneath the waves, clanging their warning chimes, 
and nothing will induce those who listen to them to put to sea.

A similar haunting is said to take place, periodically, in the 
Baltic Sea, near Vineta. According to a Dutch tradition, some 
pirates once seized the silver bell belonging to the church of
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Nijkerk and placed it on their ship, with the intention of taking 
it away with them to sell. Soon after they left port, however, 
a terrible storm arose and sent their ship to the bottom. Ever 
since then, before some local maritime disaster, the silver bell of 
Nijkerk can be heard tolling dismally deep down beneath the 
surface of the green waves.

Several centuries ago the Caribbean Sea was much frequented 
by buccaneers, who often subjected their prisoners to very 
barbarous treatment, and consequently it is not surprising that 
this particular sea should in parts be very badly haunted. 
Between Jamaica and Curaçao an area of water is haunted periodic- 
ally by the sound of very beautiful music, that seems to follow 
in the wake of ships and is believed to mark the spot where a 
large Spanish vessel was once captured by buccaneers, who 
murdered everyone on board her. Nearer home, the Solway 
Firth is a great place for haunting. Years ago the Rotterdam 
went down somewhere in this water. According to report, there 
was dancing and much merriment on board at the time, and ever 
since then the Solway Firth has at intervals been haunted by 
the phantasm of this ship. She appears with ail her portholes 
lighted, and sounds of laughter and music are heard proceeding 
from her. Then suddenly the music ceases, piercing screams 
take the place of laughter, and as the vessel sinks, bows foremost, 
her lights are extinguished. Her appearance is invariably 
regarded as a portent of some local maritime disaster.

Also in the Solway Firth is sometimes seen the phantom of a 
vessel which, according to tradition, was purposely wrecked. 
Apparently very little is known now of the original story. The 
vessel is supposed to hâve had a bridai party on board, and 
someone on shore who knew this and had a spite against either 
the bride or bridegroom, or both, lured the ship on to the rocks 
by means of a beacon. Ever afterwards, before some grave local 
catastrophe, usually of a maritime nature, the phantom of this 
ill-fated vessel appears somewhere in the Solway Firth, and 
those on the water who see and recognise her make hasty tracks 
for the shore. Apart from her old-world build she is identifiable 
on account of the music that is always heard coming from her 
decks. It is music associated with Scottish weddings in olden 
times. And this reminds me of a singular story of a Scottish 
sea-haunting once told me in Argyll. The narrator, Jock Smith, 
was a fisherman living on the shores of Loch Fyne. He was out 
one misty night on that loch with his two friends, Sandy McGregor
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and William Tosh. McGregor and Tosh had been rowing steadily 
away for some time. Smith was steering. Suddenly ail three 
men heard the sound of bagpipes coming towards them from a 
distance. Gradually it came right up to them, and as it passed 
them by, they very distinctly heard the tramp of feet, just as if 
a procession of people was moving, slowly and solemnly, along the 
high road. At least that is the impression it gave them. For 
some minutes no one spoke, and then Jock suddenly remarked : 
" That was for me. I know it. Someone at home is going to 
die.” His companions, who were themselves feeling none too 
easy, did their best to cheer him up, but in vain. He persisted 
in his belief that the ghostly sounds augured ill for him, and 
he was right. For on l is return home he found a letter waiting 
for him to say his only son, who was in Edinburgh, had died, 
suddenly and quite unexpectedly.

In Wales the sound of fiddling and harping would seem to 
take the place of the bagpipes in Scotland. Near Pendine, in 
Carmarthenshire, is a cave haunted at times by the sound of 
fiddling and the spectre of an old man. According to tradition, 
the cave always bore a very sinister réputation. Crimes of a 
mysterious nature were said to hâve been committed in it, and 
ail kinds of weird and ghostly noises were periodically heard 
proceeding from it. It seemed, however, to hâve a peculiar 
fascination for a certain old fiddler who lived in the neighbour- 
hood. Whcn the tide was out he used to sit on a rock facing the 
cave and fiddle away, till the rising tide made him go elsewhere. 
One day, despite the warnings of his friends, he entered the cave, 
candie in liand, and was never seen in flesh and blood again. 
What became of him is a mystery that time has never solvcd. 
The more superstitious among the local people were of the opinion 
that he had been spirited away by some of the evil phantoms 
long reported to haunt the cave. Subsequently, ever afterwards, 
his ghost is declared to hâve haunted the cave and the adjoining 
beach. Sometimes it is heard fiddling away in the innermost 
recesses of the cave, sometimes, more especially on very calm 
moonlight nights, it perambulates the beach fiddling, and some
times it is heard fiddling away on the sea. The airs it plays 
are always very weird and plaintive, and it invariably leaves off 
in the middle of one, as if suddenly disturbed or interrupted.

A spirit, known locally as a Gwrach-y-rhibyn, was once said 
to haunt the ruins of Pennard Castle, near Oxwich Bay. Tradi
tion asserts that the castle was built by a Welsh sorcerer,

E E
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who hid in it from some Norman soldiers, who were pursuing him. 
After his death the castle was horribly haunted by ail kinds of 
harrowing phenomena, auditory as well as visual.

Among them was a Gwrach-y-rhibyn, or Hag of the Dribble. 
This ghost, which would seem to be peculiar to Wales, not only 
haunted the castle and its immédiate vicinity, but is said to hâve 
haunted the sandy shores of Shire Combe and Oxwich Bay as 
well. Sometimes it was preceded by the sounds of exquisite 
music which seemed to blow in from the sea.

There is a tradition in Cardiganshire that a wandering harper 
was drowned many years ago in a pool in the Teifi, near Llandyssil. 
Not only is the pool itself believed to be haunted on certain nights 
in the year by sounds of ghostly harping, but the phantom 
harper is said to hâve been seen from time to time, splashing his 
way down the Teifi, and also occasionally heard harping at sea, in 
the vicinity of the river’s mouth. A Newquay fisherman vowed 
and declared in my presence that he and his father were out 
fishing one night near the mouth of the Teifi when they heard an 
unmistakable sound of harping coming towards them from the 
distance. At first they thought it must be some boat or ship, 
but there were no ship or boat lights anywhere near them. In 
the meanwhile the harping kept drawing nearer and nearer, and 
then they saw a gruesome leadenish-blue light, which passed 
right in front of them and disappeared in the direction of the 
shore. The sound of the harping accompanied it, gradually 
growing fainter and fainter, the farther it receded. A feeling of 
intense eeriness, such as neither of the men had ever experienced 
before, now coming over them, they abandoned their fishing and 
made for home, just escaping a very severe storm. The next time 
they visited Aberparth, which was close to where they had been 
that night, they narrated their expérience to some fishermen 
there, who far from ridiculing them, at once exclaimed : “ Why, 
that must hâve been the ghost of the old harper who drowned 
himself in the pool near Llandyssil ; it is sometimes seen ofï this 
part of the coast, but only before a very bad storm.”

Before concluding this article I must refer to music at sea, 
which has been the subject of much controversy, some people 
believing it to be due to some quite physical agency, such as a 
certain species of fish or mollusca, and other people to the super- 
physical. A writer to the Baltimore Republican of some years 
ago belonged to the former category. The ship he was once on was 
at anchor for some time off the coast of Nicaragua, and every
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evening when he was on rleck, he heard, to quote his words, “ the 
most heavenly music that ever fell on human ears. It was sweet, 
mellow, aerial, like the soft breathings of a thousand flûtes, 
touched by the Angers of nymphs at an immense distance away.”

Much mystified, he asked various of the oflicers and crew if 
they could in any way explain it, and one and ail answered in the 
négative. To them it seemed to proceed right out of the sea. 
One night, seized with a desire to fish, he obtained a line and the 
other necessaries from one of the offlcers and soon caught several 
small, white catfish. For a reason he does not explain he put 
them alive in a tub of water in his cabin, and getting into his 
berth, speedily fell asleep. He was awakened by the sound of 
music very similar, though on a much reduced scale, to that 
which he had heard on deck. Getting up, he at once found out 
its origin. It came from the fish in the tub. Attached to each 
lower lip of these fish was an excrescence divided by soft wiry 
fibres, and by the pressure of the upper lip on the lower and by 
the exhalation and discharge of breath, a vibration was created, 
similar to that produced by the breath and tongue on a jew’s harp. 
Such was the explanation of the apparent phenomenon given by 
this writer to the Baltimore R ep u b lica n .

Sir James Emerson Tennant, in his account of Ceylon, also 
says he heard mysterious music, which he ascribed not to any 
fish but to molluscs. “ In the evening, when the moon had 
risen,” he writes, “ I took a boat and accompanied the fishermen 
to a spot where musical notes were to be heard issuing from the 
bottom of a lake, and which natives supposed to proceed from 
some fish peculiar to the locality. I distinctly heard the sounds 
in question. They came up from the water like the gentle thrills 
of a wineglass when its rim is rubbed by a wet finger. It was not 
one sustained note, but a multitude of tiny notes, the sweetest 
treble mingling with the deepest bass, evidently and sensibly 
from the depths of the lake, and appeared to be produced by 
molluscs, and not by fish.”

“ Somewhat similar sounds,” writes a contributor to A i l  the  
Y e a r  R o u n d , “  are heard under the water in some places on the 
western coast of India.”

These are the views of the materialists, and no doubt the 
physical is at times responsible for some of the music of the 
sea, just as it is at times responsible for some of the strange and 
mysterious sounds on land, but there are other times when an 
explanation must, in my opinion, be sought elsewhere.



TEACHERS OR MASTERS
By “ M.”

IF anything in this article may cause distress to your mind I 
pray you pardon me, for this is a subject worthy of the greatest 
considération, and, as a student of life, I write this within the 
range of my own expérience, for such is the Law when writing 
upon occult things.

I hâve never been told to address any of the Great Ones by 
the title Master. “ We are nothing, the WORK is everything,” 
was the answer of a Teacher when I asked him how I should 
address him. He looked at me, put out his hand, then said : 
" Call me Friend.” With this reply a great stream of energy 
swept ovcr me and I felt that my real work had become 
implanted into my mind.

It makes no différence where one is born in order to gain the 
attention of a Teacher. Though unknown at first to the student, 
desire and praycr bring about a physical change, and the body 
and mind are severed from conditions which formerly possessed 
them. A subtle change takes place within the narrow chambers 
of the mind, which hâve opened ; and the light which places 
itself above the brow is recognised by the Teacher, who calls its 
rays to his own mental atmosphère. It is by this Symbol that 
the Teacher recognises the student's intelligence ; for by a 
“ Man’s light is he known.” This attraction cornes from an 
intense desire to be of assistance to others and from a willingness 
to give up everything in order to gain a knowledge of the 
REALITY. It is that longing, and that aspiration to know that 
bring the assistance of a Teacher.

The mind is a prisoner until it is able to get its nourishment 
from an Inner Source, and the process of its development is 
given an activity by the Teacher’s atmosphère. The débris we 
hâve attracted to our mind’s development has to be eradicated, 
and from this the vibration of the Teacher’s atmosphère delivers 
the mind.

If you are really in the presence of your Teacher his objective 
body does not demand anything from you ; yet his presence is 
sensed as something which gives you a new conception, for 
instance, of the way you should walk, and impresses your atmo
sphère with a newer and more developed consciousness.
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The world is divided into sections, and each Teacher has his 
own division wherein he is best suited to work ; and the cry 
of the student is not passed over by the Teacher who is in his 
division.

The Teachers vary according to the density of the mental 
atmosphères in which they work, and they hâve to adjust their 
bodies according to their locality. They adopt a vibratory 
balance, and train themselves and their sensory Systems to 
accord with their environment. If you looked into the face of 
the American, or of the Great Soûl working in Russia, who looks 
like a Finn, you would réalisé what wonderful work they are 
doing, and what strain their physical bodies must be carrying.

At the présent time pupils are being trained to associate with 
the lower conditions of life, business, etc., in order to bring their 
higher vibrations down into their bodies while in their uncongenial 
surroundings. This causes the student great suffering on account 
of his sensitivity, but a time will corne-—after he has sensed the 
conditions about him and learned by what laws his environment 
may be governed—when he will be freed, and, if worthy, will be 
given an opportunity for further development under the protec
tion of one more advanced than himself.

The World Teachers will develop us if we are really in earnest ; 
but we are often blinded by our own individuality, and desire to 
carry out its expression rather than to react to the force of the 
Sun in our mental atmosphère. These Real Teachers implant 
the germ of the Individual N o u s  in our mental atmosphère, and 
as this functions it eradicates the disturbance which takes place 
within it, and gives us the feeling of possession, possession of 
great individuality as well as of a new point of view regarding 
things in general. This causes the mind to function in another 
direction, for we are then able to réalisé our real but hitherto 
idle powers. In other words, the Teachers impart to the student’s 
atmosphère another product which grows and begins to assume 
its own particular expression. Being immersed in another 
atmosphère, we slowly surrender to it and to its possessions.

The mind atmosphère is like a sealed vessel, and it opérâtes 
as its individual expression desires. But its Sovereign Counter- 
part will dissolve this operative nature if we are able to implant 
the actual N o u s  atom, which will then operate as the Sovereign 
Counterpart desires.

The différence between these Great Teachers and others is 
that they can dem onstrate the things they talk about, and teach
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their pupils to do the same. Words are useless unless they call 
into action their energies, and these, if expressed in their own 
fundamental way, can produce immortal literature.

No Teacher should be accepted who is not able to demonstrate 
his ability to transfer his activities to his pupils. There are 
many who teach, but yet are not able to do this, often surrendering 
themselves to the mental atmosphères of others, so that they 
may be given the instruction needed, being unable themselves to 
contact their own spheres of intelligence.

The pupil expects, when meeting a Teacher, that ail obnoxious 
conditions will be swept away, and that he will be given powers 
and knowledge of wonderful things, be placed immediately upon 
the Path towards adeptship, be taught how to produce pheno- 
mena and be en  ra p p o rt with the gods and mahatmas. He does 
not réalisé that he must first shape and chisel his own stone ; 
that he must construct his own foundations and build upwards 
with his own hands, and that he is not allowed to talk freely 
about things he cannot demonstrate.

The real Teachers of Yoga adopt different Systems for the 
Western world from those accepted by the Teachers of the East, 
for our attitude towards things is different, and we must apply 
present-day conditions to our work. Only by doing so can we 
get definite results.

Being of the West, I was told that the exercises and teachings 
of the East were not adapted for the Western tempérament as 
the material essences of our bodies are not the same as those of 
the East, though there was a similar chord or note to which we 
would attain in time.

The personal appearance of the Teachers varies. We hâve 
been told how they are supposed to look, and idealised pictures 
are sold by some societies for students to meditate upon. But 
idealism often makes serious mistakes, and if the truth were 
told, people would be greatly surprised. Out of the body a 
Teacher appears as he desires, but in his physical body he is 
similar to the inhabitants of his country. I well remember my 
surprise when I first met my Teacher : the merry laugh he gave 
me, and the pleasure he took over his cake and icecream. My 
idéal of the Masters fell from the skies, yet when one learns and 
begins to understand the great work which his industrial relation- 
ships hâve brought about between capital and labour in the 
United States, one réalisés how great a man he is. He remarked
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that : “ To-day you must work from the top downwards, from 
the cause of things, if you wish to help humanity, not from the 
bottom upwards, as the Master Jésus did.” Also : “ K e e p  y o u r  
feet on the g rou n d , liv e  in  the w orld, sen se its  a ctiv ities, an d  
become its  in strum en t. Then you can help humanity and give 
it enlightenment.”

This is why the physical body must be made strong, for it is 
the stepping-stone to the Greater Reality. Get knowledge. Go 
where wisdom is found. Do not meditate on the way. The 
East is the East, and to build with materials different from your 
own is to destroy that which you hâve laid down as your 
foundations. The Teachers unité in saying : “ Where your soûl 
is planted, bring to birth other soûls as well. The seed is planted 
in the earth. Destroy it not with the seeds of other earths.” 
We hâve often noticed that Teachers coming from the East to the 
West seemingly lose their clear atmosphère and become subject 
to their new environment.

Teachers seldom receive support from their fellows, yet as the 
churn turns out butter in the end, so do they patiently await the 
resuit of their churning, and students seldom réalisé how care- 
fully they are watched, or réalisé the love bestowed upon them 
by their Teachers. They feel that they are being worked to the 
limit of their endurance, but they are never allowed to go too far, 
and when they are taken out of their bodies by their Teachers to 
witness things in the inner spheres, they become more resolute and 
stronger for their own work. For out of the body they réalisé 
the Presence that is in their own self-constituted universe, and It 
gives them courage and strength.

The most important teaching the student is first given is in 
regard to the care of the physical body and the control of the 
imagination. If the liver is out of order the imagination is not 
healthy, and this will make the ideals unhealthy, for it is by calling 
upon the imagination of a people that the Teachers implant those 
ideals that are to rule them. Thus the imagination can be the 
great secret enemy, as well as the saviour of mankind.

Though these great Teachers know that the supply is limited, 
yet they do not take pupils when the student asks for assistance, 
for their atmosphère is not pleasing to them, and they hâve 
learned from expérience that the student is apt to become conceited 
when immersed in their atmosphère. Being placed in an atmo
sphère which stimulâtes his mind to activity, and having contact 
with a higher intelligence within his own mental atmosphère, the
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student begins to feel elevated into knowledge not revealed to his 
fellows.

The Teacher’s individuality expresses itself in the student’s 
atmosphère, and the Teacher is responsible for the student’s 
activities in those spheres wherein Nature balances the mind- 
body’s atmosphère. But later on ail intercourse is severed, and 
the student must rely upon his own efforts. This is the dark 
period for the student. He is now mentally individualised and 
must progress upon his own path.

After the Teacher has contacted the student’s mind with its 
higher counterpart’s activities, he is then passed on to another 
Teacher— for each one is a specialist— till the student is slowly 
absorbed into the centre of his own self-created universe, and into 
the trine-unity which Nature has for the seeker.

The mind of a Teacher is not like an ordinary mind, for it 
functions in an opposite direction, and often the student feels that 
he is disregarded and is seemingly left without any réalisation or 
benefit. He says : “ Why am I left absolutely alone ? Why am 
I not helped when I need it most ? I hâve struggled along with
out any aid. I hâve known hunger and cold. The Teachers 
could make my position better in a moment by relieving my mind 
and restoring to it peace and happiness. Why must I struggle 
on ail alone and no help corne to me ? ” This is the cry of 
thousands who hâve sought the Path, and are seemingly without 
guidance or teaching.

The answer is that ail effort is regarded as possessing the 
Great Intelligence of the Source, and in different walks of life 
the human understanding must be used as a stepping-stone to 
greater wisdom ; and to possess wisdom is to develop its intelli
gence within our own self-created atmosphère. This is why we 
are often apparently neglected by our foster-parent, the Teacher, 
who is our true guide in that he can express himself in the mind- 
body of the individual as well as in the many.

The student cries out into the material world for his Teacher 
to accept him, but he will not get an answer, for the mind generates 
discord and the vowel sounds do not reach the Teacher. But if 
he asks in w a rd ly  he will knowingly hear his Teacher’s voice, for 
the Teacher can call his pupil from any distance.

Our bodies are the instruments upon which the activities of 
the world play, and the secrets of the mind-bodies are not allowed 
to be given to outsiders who are often morbid in their expressions,
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and are not alert to hear their Teacher’s voice. Adopt the 
attitude that the world is a prison, and one becomes its prisoner. 
Adopt the attitude that the world is a channel to the Great Reality 
and its presence will become conscious to one. And if the student 
desires to fïnd the information which he seeks he will look for the 
mind that has passed him in the path to the Sovereign Goal.

The problem which confronts the seeker is : “ Who is my 
Teacher ? ” Here is the answer : “ The real source of his own 
self-created universe is his Master Guardian and Saviour, and the 
Teacher is but the Servant of that Source who awaits the time 
when the soûl is awakened into its own atmosphère and who gives 
it aid for its freedom of action.”

And such are they who seek the seekers of the Reality’s 
expression in Natural Law, the Masters of humanity, and the 
Servants of the Source.

AN OLD MAN’S WISDOM
By FRANK LIND

The moon-white eve is silent, still ;
Like to a holy nun at prayer ;
A myriad thoughts unuttered seem to fill,
Waiting to stir to tune, the slumb’rous air :
As though some unseen minstrel touched the lyre, 
Ready to wake its strings with dew and ûre.

Though golden joys hâve passed away,
Singing of birds, sweet scent of flowers ;
No longer echoes youth with laughter gay,
Wine of more worth o’erbrims these later hours : 
On him who humbly in the shadows kneels,
Rays down a glory never sun reveals !



VIRGIL AND OCCULTISM
By THOMAS FOSTER

TWO thousand years ago, on the fifteenth of October, a wealthy 
landowner of Andes, near Mantua, in Northern Italy, was 
presented with a son, whom he named Publius Virgilius Maro. 
The boy grew up in troubled finies. In the preceding fifty years 
Rome had seen foreign invasion, civil war, rébellion of its allies 
and revoit of its slaves. Further trouble was brewing, which 
was to culminate in a struggle between Cæsar and Pompey, with 
the whole civilised world as stakes, when Virgil, at the âge of 
twenty, was to see military service on the side of Cæsar.

A year’s hard campaigning, however, resulted in his retire- 
ment through ill-health, and it inay be that this year of warfare 
laid the seeds of the consumption that afflicted him in later life.

He had already written some short poems when, two years 
after his Army expériences, he bade farewell to poetry and the 
Law (at which latter he was a decided failure) and went to study 
philosophy at Naples under Siro, a famous Epicurean.

Naples at this time was the Brighton of the ancient world—a 
Rome by the sea. Villas of the wealthy lined the bay, and the 
whole région— including Pompeii and Herculaneum—was the 
centre of a wealthy coterie, and a great resort of Greek and 
Eastern traders. With these came a multitude of philosophers 
and prophets, and among them the Epicureans Siro and Philo- 
demus, under whom Lucretius probably studied. They were 
Gadarines ; not Jews, but Syrians whose country had just been 
emancipated from Jewish rule.

Their master, Epicurus, despite his own blameless life, had 
taught a somewhat contradictory System of materialism, which 
amounted in practice to carpe d iem , and which found its lowest 
expression in the inscription on the famous tomb on the Appian 
Way : “ Eat, drink, fornicate, then— corne!” Yet it so happens 
that the spade of the archæologist has uncovered, in Herculaneum, 
the library of no less a person than Philodemus, and from these 
charred rolls, every one of them dealing with Epicureanism, we 
may see that he had considerably modified his master’s system. 
Eastern Epicureanism was more tolérant of popular religious 
beliefs, and more ready to give not only praise but adulation to 
the great.

394
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Yet, although Virgil resided at Naples for the rest of his life, 
and inherited Siro’s small villa there, he by no means adhered 
rigidly to Epicureanism. Some scholars, indeed, believe that he 
later became a Stoic, but it seems more true to say that with his 
friend, Horace—and the O c c u l t  R e v i e w —he was N u lliu s  
addictus ju r a r e  in  verba m a g istri (H ora ce, E p . i, lib . i, 1. 14).

While Virgil was thus in philosophie séclusion, events had 
moved rapidly in the outer world. Cæsar had been assassinated 
and his nephew Augustus, by a sériés of dissimulations and callous 
atrocities, had gained the mastery of the Empire. He promised 
the people universal peace, and the memories of war, bloodshed 
and proscription predisposed them to listen to him.

The new despot immediately began to consolidate his posses
sions, and to weld them into a loyal whole by every means at his 
disposai. One of these was a religious revival, centring in 
Augustus as Pontifex Maximus, and later, as the récipient of 
divine honours. Revivais in art, literature and trade were other 
parts of his scheme, and each was pressed into the service of the 
others. Thus we find Virgil at court encouraged by the Emperor 
and his advisers to Write on patriotic, religious and agricultural 
thèmes.

The Eclogues (pastoral), the Georgics (agricultural), and the 
Æneid (patriotic and religious) belonged to this period. Although 
beautiful in thought and diction, they hâve not the spontaneity 
and charm of his earlier work.

His Epicureanism so far influenced his religious outlook as to 
make him what to-day we should call a Modernist. In his 
verses—although ail the Gods play important parts in the fortunes 
of Æneas, are invoked by his shepherds and husbandmen in the 
Bucolics, and their worship is enjoined in the Georgics—there are 
passages which show that he believed them to be man-made ; 
deified heroes to whom honour was due for their good deeds.

This was the belief of most educated people of the âge, and 
may explain to some extent why the Eastern custom of paying 
divine honours to living rulers took such firm and speedy hold 
in Rome. They argued thus : “ If, in olden times, great men 
could be deified, shall not we now deify Augustus, since he has 
given the world peace, and revived ail the ancient splendours of 
Rome ? ”

Virgil, in virtually rejecting the Roman panthéon, was forced, 
albeit reluctantly, to take refuge in Fate, which to him was
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master of the Gods. This makes his philosophy inhuman and 
pessimistic, and has the effect of robbing Æneas of his humanity, 
making him a puppet in the hands of Destiny. This may hâve 
been intentional, however, since Æneas is supposed to be the son 
of Venus, and thus but haif human. On the other hand, this 
very pessimism lends a terrible grandeur to the Æneid—especially 
to Book IV, which deals with the sorrows of Dido.

Moreover, it is this philosophy that makes Virgil, in ail his 
Works, keenly alive to ail the sorrows of life. He had a peculiar 
facility for compressing the essence of deepest woe into a few 
simple words, and of making his readers feel the dread weight of 
tragedy as perhaps no other poet has done.

Yet, while excluding the Gods, his modified Epicureanism 
found room for a belief in survival after death. Eastern concepts 
learnt from his Syrian teachers are responsible for his belief in 
reincarnation, which is an essential part of the Æneid if not its 
very climax.

After many wanderings and trials, with the pain of parting 
rom Dido still fresh in his heart, Æneas has landed at Cumæ, 

where, in answer to his prayers, he is pcrmitted to visit the 
Shades to consult his father, Anchises, as to the future. He 
finds Anchises in the Groves of the Blessed, relating deeds of 
Trojan prowess to “ the imprisoned soûls destined for the light 
above.” After their greeting, Æneas sees a river in the secluded 
valley with “ countless nations and peoples ” at its banks. 
Anchises tells him that “ they are spirits to whom Fate owes 
other bodies, and who drink potent draughts of long forgetfulness 
at the water of the River Lethe.” Æneas asks, in wonder : 
" Must it be thought that some go from hence to earth and again 
inhabit dull slow-moving bodies ? What means this insensate 
longing for the light of earth ? ” Anchises replies that " the 
heavens and the earth, the sea and the sun are sustained and 
directed by an inward spirit and mind infused throughout the 
whole. From this (the Soûl of the World) cornes the life of men, 
beasts, birds and fishes. These life-seeds are of fiery nature and 
divine origin, in so far as earthly bodies and mortal members do 
not retard or blunt them. From these last corne mens hopings 
and fearings, joyings and grievings, since, being wrapped in dark- 
ness and in the blind prison of the body, they cannot see the light. 
Even after leaving this earth, some of the evil clings to them, 
and not ail of the fevers of the body hâve left them, since many 
taints become deep-rooted by the habits of long years. For this
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reason they are taught by suffering, paying the penalties for old 
sins. Some are cleansed by winds, some are washed clean by 
vast floods, while from others the guilt is burnt out by fire. 
Tlien they are transferred to this vast Elysium, until, when the 
cycle is complété, the lapse of time lias taken out the deep-rooted 
taint and leaves the ætherial sense pure, and the fire restored to its 
golden simplicity. Only a few of us remain in Elysium for ever ; 
the majority, when Time’s wheel lias turncd through a thousand 
years, are summoned by the god to the river Lethe, so that, 
bereft of memory, they may revisit the earth above, and begin to 
wish to assume bodies again.” (Æ n . 6th. 6c. 679, seq.)

Thcn Anchises shows Æneas his future descendants among the 
shades at Lethe’s banks awaiting rebirth— ail the famous kings 
and heroes of the Rome that is to be—and ends with that famous 
passage (Æ n . bk. 6, 1. 847— 853) : “ Some shall make figures 
that breathe from bronze, shall draw living faces from marble, 
shall be greater orators, shall measure the paths of heaven and 
tell the rising of the stars. AU this I well believe ; but, Roman, 
remember that it is reserved for you to rule the world, and that 
your arts shall be the crowning of Peace with Law, the sparing 
of the vanquished and the subduing of the proud.”

Perliaps the poem should hâve endcd there. At any rate, it 
can be safely said that the wars and sieges which follow, if they 
do not provide an anti-climax, are ail too reminiscent of Homer 
to strike that exalted note again.

It may be of interest to note here that in the C u le x , Virgil 
seems to extend survival after death even to insects.

Reincarnation is not, however, the only debt that Virgil owes 
to the East. In proclaiming (in his fourth Eclogue) the birth of 
a child that should usher in the Golden Age, he uses sentiments 
that vividly recall the eleventh chapter of Isaiah. It is not likely 
that Virgil had read the Old Testament, but the tradition pro- 
bably reached him through his Syrian masters, who would hâve 
been acquainted with the Messianic expectations current in 
Jewish circles. In his hands it formed, perliaps, nothing more 
than a new method of paying a compliment to his benefactors, 
PoUio and Augustus. Yet there well may be something more in 
it : the child mentioned in the Eclogue cannot be identified, 
and scholars are much divided on the subject of even a possible 
identity. St. Augustine, Lactantius, the Emperor Constantine, 
and St. Basil considered the Eclogue a prophecy of the Incarna
tion ; several people, including Statius, were converted to
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Christ ianity by it, and the préservation of Virgil’s work intact 
through the Dark and Middle Ages was in large measure due to 
this belief.

In addition, there are numerous references to occult and 
magical rites scattered through Virgü’s works. The second half 
of the sixth Eclogue gives a detailed account of a magical rite for 
recalling a faithless lover ; there is Dido’s unsuccessful attempt 
to forget Æneas by witchcraft ; there is a description of the 
Cumæan Sybil, and references to the drugs of Pontus (which 
enabled sorcerers to assume animal forms) and to Thessaly and its 
witches.

Auguries and omens bulk large, and show how, in the shade 
of Roman Epicureanism, superstition flourished amain. Even 
the Emperor begged at his own door one day of every year, to 
avert ill-luck, and ail Virgil’s Modernism did not prevent him 
from promising a statue of Cupid and the usual offerings to Venus 
should he be given aid in writing the Æneid. (Catalepton, XIV.)

These references are important because Virgil took the 
greatest pains to achieve absolute accuracy in even the smallest 
detail, and was aided therein by his philosophical training and a 
prodigious memory, which enabled him to recall every line he 
had written. The Eclogues and Georgics show him as the Roman 
Wordsworth— a keen and close student of Nature and rural life ; 
while for the background of many important events in the Æneid, 
he paid spécial visits to Cumæ ; and must hâve fought out every 
move of the battles in his imagination on the ground itself. 
Indeed, this unremitting industry caused his death. While in 
Greece, in search of local colour for the Æneid, he was smitten 
with fever, and returned in the Emperor’s suite to Italy, only to 
die at Brundisium very shortly after. The Æneid was left 
unfinished at his death ; for, before submitting it to the public, 
he had intended to spend three years revising it. The foregoing 
facts go far to justify the saying that “ Genius is an infinité 
capacity for taking pains.”

His works were so frequently used by grammarians and 
schoolmasters as to acquire, shortly after his death, a semi- 
inspired character, and it is only natural that his poems should 
hâve been used for divination by Sortes, which practice has 
continued almost to our own time. It is said that the death of 
Charles I was foretold to him by Lord Fairfax, who employed 
the S o rtes V irg ilia n a , and foretold his own speedy end by the 
same means,
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Because of the inoffensiveness of his Muse, and because he 
was considered “ a Christian before Christ,” Virgil continued 
to hold the foremost place among poets after the fall of Rome and 
the breaking up of Roman civilisation. By influencing Augus
tine and Jerome, he indirectly influenced the whole of the Middle 
Ages, but in many instances his influence was much more direct. 
Alcuin, Théodore and our own Bede read, admired and imitated 
him, and these are but the first of a long list of mediæval writers 
(culminating in Dante) who were very considérable debtors to 
the bard of Mantua.

The mediæval opinion of Virgil is best summed up in a verse 
of the Sequence in the Mass of St. Peter (in use until the liturgical 
révision of 1570) which represents the Apostle

A d  M a r o n is  M a u so leu m  
D u c tu s , f u n d it  su p er eum  
P ia e  rorum  la crim æ .
“  Q uem  te ,”  in q u it , “  redid issem  
S i  te vivurn in v en issem ,
P o eta ru m  M a x im e .” *

There is, liowever, another side of the mediæval conception 
of Virgil that demands notice. Popular folk-lore and romance do 
not give the poet’s true history, but tell of “ the life of Virgilius 
and his death, and many maravyles that he did in his lyfe time 
by witchcraft and nigromancy, through the help of the devylls of 
hell.”f The stories relate how, by releasing a démon imprisoned 
in a bottle, “ Virgilius became very connynge in the practyse of 
the blacke scyence.” He became the friend of the Emperor of 
Rome (who is drawn as a typical mediæval prince), made a brazen 
horseman and dogs to rid Rome of nocturnal footpads, made an 
inextinguishable lamp, built Naples literally by magic, made a 
bronze figure to keep Vesuvius from éruption and a bronze fly to 
keep Aies away from Naples. He became enamoured of the 
Sultan’s daughter, whom he visited by a bridge of air, and finally 
met his death by accident while attempting to rejuvenate himself 
by magical means.

It is not very clear how these popular legends gathered about 
his name. Many of them betray an Eastern origin and others are 
distortions of classical Grecian fables. The stories of the Sultan’s

* "  Being brought to  the tomb of Virgil, he shed a flood of holy tears over 
him, and said, ' Had I found thee living, how much I could hâve given thee, O 
greatest of ail poets.’ ”

t  “  E arly English Prose Romances : ”  edited by  Thoms and Baker,



400 THE OCCULT REVIEW

daughter and the démon in the bottle are reminiscent of the 
Arabian Nights, while Virgil’s attempted rejuvenation very 
closely resembles Medea’s attempt upon her father-in-law.

When we remember that part of Southern Italy was held by 
the Byzantine Emperors well into mediæval times, it will easily 
be seen how Eastern merchants trading thither could hâve brought 
these stories with them, and how from thence they could spread 
throughout Europe. They are good stories, and the mediæval 
story-teller was fond of making famous men the heroes of his 
taies in order to give them greater interest, as may be seen from 
such collections as the G esta R o m a n oru m . Perhaps this will 
account for the transformation of the gentle poet into the cunning 
necromancer.

With the Renaissance, Virgil came into his proper réputation 
once again, and as a poet he lias donc more than any otlier to 
mould English verse, and through it, the English language. 
Milton, Dryden, Pope, Thomson, Wordsworth, Iveats, Longfellow 
and Tennyson betray strong marks of his influence, and through 
them we ail are debtors to “ The Swan of Mantua.”

FETTERED
By STANTON A. COBLENTZ

This body in whose passionate hold I dwell, 
This framc I movc in and appcar to be,
At times seems weirdly not a part of me,
But presses round my being like a shell.
The swaying limbs, the puises’ heavc and swell, 
Are marks of some obscure captivity 
Which, vaguely felt, I vaguely long to fice 
As cage-born linnets crave some flowered dell.

The “ me ” of aching nerve and fragile bone 
Is not myself . . . It seems I darkly clutch, 
Fumbling like one gone blind, at some far height 
Where, sloughing matter like a robe outgrown,
I rise on wings like wind itself, and touch 
The bodiless divine in trance-bound flight.



SOME PHILOSOPHICAL IMPLICATIONS 
OF THE THEORY OF RELATIVITY
By H. S. REDGROVE, B.Sc., A.I.C.

PART I.—THE FINITE WORLD OF SPACE

SCIENCE and philosophy are distinct and must, perhaps, ever 
remain so. The problems of the first are immédiate, those of 
the latter ultimate. Science is for ever solving her problems ; 
but as each one is solved, so, like the heads of the hydra of anti- 
quity, others arise to take its place. Philosophy never solves 
her problems, which remain always the same. Nevertheless, 
she for ever asymptotically approaches their solution. In each 
case there is progress, but it is progress of a different character.

At the same time, it would be quite incorrect to describe 
philosophy as independent of science. There is, indeed, both 
action and reaction. The prevailing philosophie temper of the 
âge will to a large extent détermine the terms in which science 
will endeavour to solve her problems—it will remain for a future 
âge to separate the real solution from its unnecessary philosophie 
accretions. On the other hand, the fin^ngs of science will, not 
necessarily détermine, but certainly tend to shape, the develop
ment of philosophie spéculation. And in this latter sense, but in 
no other, since pure science carries with it no positive meta- 
physical implications, it is true to describe the science of the 
nineteenth century as materialistic.

Its geometry derived from Euclid and its mechanics based on 
the work of Newton, who was strongly influenced by Euclidean 
geometry, made Materialism not inévitable, but certainly easy. 
To question the validity of Materialism was to question the very 
basis of science and seemingly to throw the mind into complété 
confusion. Materialism was distinctly useful : it provided an 
apparatus of thought. That it was an apparatus that could 
withstand criticism was by no means the case. Berkeley, for 
those who cared to read his work on Human Knowledge, had 
long ago pretty completely destroyed it. Indeed, so self- 
contradictory is the metaphysic of Materialism that it is almost 
impossible to say precisely what Materialism is without contra- 
dicting oneself. Berkeley, however, had provided no alternative 
apparatus suitable for the purposes of science. His unanswer- 
able arguments were either ridiculed or ignored, or, more fre-
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not usually a popular subject, and most of what is learned seems 
rapidly to départ from the mind.

Nevertheless, it is undoubtedly due to the fact that the geo- 
metry \ve learn at school is, in essentials, the geometry of Euelid, 
that the bulk of us are convinced that the physical universe, 
the universe of space, is infinité. The details of that geometry, 
the assumptions on which it is based, may hâve passed out of 
consciousness ; but the memory of them remains in the uncon- 
scious mind, compelling our belief in that important conséquence 
of Euclidean geometry, the infinitude of space, and rendering for 
us any other concept of the physical universe “ inconceivable.”

There is no doubt that Euelid himself realised that his geo
metry was, in a sense, hypothetical.since it had as its basis certain 
assumptions, in particular the fifth, or “ parallel,” postulate. 
At the same time, no doubt, he hoped that the space whose 
geometry he developed corresponded to the real spaoe of 
expérience. It remained for later editors of Euclid’s E lém en ts  
completely to mask the hypothetical character of his geometry 
by transferring this postulate to the " axioms ” or obvious 
truths.

The fact of the matter is that numerous Systems of geometry 
are possible, some of which hâve been worked out in detail. 
Each System is perfectly consistent with itself, but inconsistent 
with any other System. The question which System corresponds 
to the real space of expérience can only bc determined by expri
ment— à p r io r i reasoning is useless. Unfortunately, severaî 
Systems ail correspond very wdl with ordinary expérience the 
difficulty is to devise an experiinent the results of which can be 
regarded as décisive.

Consider for a moment what are perhaps the three most 
important Systems, namely the Etlclidean, Hyperholic, and 
Elliptic geometries. These three Systems, which are based 
on different hypothèses concerning the existence of parallel 
straight lines, lead to conclusions concerning the sum of ihe 
angles of any triangle which are mutually inconsistent and 
exclusive. In the Euclidean system, the sum of these angles is 
always exactly equal to two right angles ; in the H\ perbohV 
system it is always less than this amount ; whilst in the V Ihptic 
system it is always greater.

What, one might think, could be casier than to test tins h\ 
measurement ? We draw a triangle, moastire its angles, and add
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them up. The resuit cornes to two right angles exactly, as near 

a s  we ca n  tell. The proviso is important. No measurement is 
exactly accurate. How can we be certain that the sum of our 
errors may not hâve made the final resuit too large or too small ? 
Moreover, it can be proved, in both the Hyperbolic and the 
Elliptic Systems, that the déviation is proportional to the area of 
the triangle. In the case of the little triangles which we can 
draw and measure, the déviation may be ultra-microscopic, 
whilst in the case of an immense triangle, whose vertices are the 
centres of three far-distant heavenly bodies, it might be very 
considérable.

The Elliptic System of geometry is important, because, in this 
System, space is finite. If the Elliptic System corresponds to the 
space of expérience, then the physical universe is finite, though 
unbounded. There is not the least real difficulty in conceiving 
of finite and unbounded space. The concept of a finite and 
unbounded three-dimensioned continuum is as easy as that of a 
finite and unbounded two-dimensioned continuum, such as, for 
example, the surface of a sphere. Indeed, it is really an easier 
conception than that of infinité space. Our minds only find it 
difficult because in childhood they were saturated with the 
assumptions and implications of Euclidean geometry.

The Elliptic geometry was invented by Riemann in 1854, 
whose epoch-making essay on the subject was translated into 
English by Clifford in 1873. He wrote as foliows : “ In the 
extension of space-construction to the infinitely great, we must 
distinguish between u n b ou n dedn ess and in fin ité  extent ; the 
former belongs to the extent-relations, the latter to the measure- 
relations. That space is an unbounded three-fold manifoldness, 
is an assumption which is developed by every conception of the 
outer world. . . . The unboundedness of space possesses . . .  a 
greater empirical certainty than any external expérience. But 
its infinité extent by no means follows from this ; on the other 
hand, if we assume independence of bodies from position, and 
therefore ascribe to space constant curvature, it must necessarily 
be finite provided this curvature has ever so small a positive 
value.”*

It is interesting to note that Madame Blavatsky expressed a 
similar view concerning the nature of the physical universe in 
I s is  U n veiled , written in 1877, though whether she arrived at this

* Riem ann : "  On the Hypothèses which lie a t the Bases of Geom etry," trs. 
b y  W . K . Clifford, in the la tter’s Mathematical Papers, ed. by H . J. S. Smith, 
London, 1882, pp. 67 and 68.
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independently, or, what is more probable, derived it directly or 
indirectly from Riemann, I am not prepared to say. She writes : 
“ Notwithstanding that the world of matter is boundless for us, 
it is still finite ” (1910 edn., Vol. 1, p. 7).

The concept of infinité space involves certain cosmological 
difficulties, which hâve been explained in a non-technical manner 
by Einstein himself in his R ela tiv ity — the S p é c ia l an d  the G eneral 
Theory, translated by Dr. Lawson (London, 1920). If space is 
infinité, the average density of matter in it must be nil. The 
difficulty is obviated if the Elliptic system is adopted ; and 
modem physicists are now generally agreed that this System 
corresponds in general with the actual structure of space. The 
physical universe is unbounded, but finite. Indeed, computations 
of its size hâve been made ; and, although these can only be 
regarded as very rough, they are nevertheless extremely 
interesting.

It is perfectly true that a belief in an infinité physical universe 
is not completely incompatible with an idealistic philosophy. 
Even on the Euclidean assumption, the infinitude of space is not 
an absolute infinitude, since space is necessarily limited by the 
définition of space, ail définition implying limitation.* I de- 
veloped this idea many years ago in an essay “ On the Infinité,” 
published in my M a tter S p ir it  a n d  the C osm os (Popular édition, 
London, 1916).

Nevertheless, to escape from the concept of an infinité physical 
world, a concept on which so high a value is placed by Materialism, 
is a relief to the idealistic philosopher. And this, therefore, I 
record as the first implication of the Theory of Relativity of 
philosophie importance : that the world o j space, though
unbounded, is  fin ite .

* Cf. Spinoza : The Ethics, P art I, explanation of Définition vi.

(T o  be con tin u ed .)



SPIRITUAL PRIDE
By A. BANKS

SPIRITUAL pride, that most subtle production of separateness— 
vvhat is it ? Is it not a certain poise reached by the soûl after 
many struggles, many hardships, many failures, many attain- 
ments, a poise from which the soûl fears to be thrown, once more 
to enter the stream of life, the stream of suffering, struggling, 
pain and growth ?

It is a dangerous position because it seems to be a poise, 
a peace, a spiritual upliftment hardly won, a point in the attain- 
ment of which the soûl thinks that it has risen superior to the 
mean level of ordinary humanity, thinks that it has attained a 
position where it can help the world. This last—always an 
illusion of the mind until true freedom is reached, until the soûl 
has become the blossom of Life, as perfect, as natural, as is the 
flower. When this happens, then the soûl is the centre, the heart, 
of every living thing, and only at this point can it truly help.

" The mind is the great slayer of the Real ” * we are told. 
The mind is séparative, therefore it cannot direct the affairs of 
spiritual growth, though the spiritually proud man thinks that 
it can.

No— it is only by being willing to live, to expérience, to suffer 
the pain of being tossed between the pairs of opposites, love— 
hâte, humility—pride, pleasure— pain, that we grow spiritually. 
The individual who sits in the mind, thinking himself balanced, 
superior, poised, giving his light to ail around, is a small god 
of his own making, living in a stagnant back-water of life. Should 
such an one be big enough to respond to the life-impulse of growth, 
his idea of himself will lie a shattered idol at his fect, and the true 
man, naked, unprotected, saved by his own inner strength, 
will rise through pain and suffering, through identification with 
the lowest as well as with the highest, to true spiritual attain- 
ment, a Saviour of the world.

It is by identification that we truly understand, bybecoming 
one with ail the joy and ail the sorrow of the world, by becoming 
one with the sinner as well as with the saint, that we truly help. 
The spiritually proud man can never do this, for he cannot

* The Voice o f the Silence translatée! b y  H . P. B lavatsk y  from the Book of 
the Golden Precepts.
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forget his own supposed superiority, and this makes him for 
ever outside, apart from, the struggling soûl, an artificial light 
at best, and not the warm, healing, life-giving ray of the soul’s 
own true light from his spiritual home.

Let us not deceive ourselves, the way is not easy, and the 
Path pointed out by the Mystics and Seers of ail âges has to 
be trodden by each one of us for ourselves, and we can only tread 
the Path by living in the fullness of life, of expérience, never 
by the self-satisfactions of the mind, which give, perhaps, in 
spiritual pride, their most subtle illusion.

The growing soûl has to break this fetter, has to cast away 
this limitation, it must enter the stream of life, of joy—sorrow, 
love—hâte, pleasure—pain, experiencing the pairs of opposites 
with ail other soûls until it reaches that true poise, that true 
freedom, which is perfect Union, perfect Joy—Bliss unspeakable. 
Then shall the soûl shine with the glorious Light of a true Son 
of the Father, and not one grain of dust but shall be quickened 
on its upward way.

URANUS
By LEO FRENCH

I loose my shoes from my feet.
Naked I tread the Uranian Buming-ground
Son of Prometheus I. Æons ago I lay bound, bleeding, but uncon- 

quered, on The Mount of Torment—Riven by altemate frost and 
fire, gnawed by créatures of prey that bring not death’s release.

Thence, at length, liberated by endurance of penalty self-incurred, 
The Avenger Himself bade me descend from the Mount of Torment, 
to tread the Way of Sacrifice, and to live The life Thereof, among 
my human brethren, that they might know the high Gods still 
live, love, call and draw Their Votaries to Them.

In this mortal vesture clad, I raise mine eyes to Thy Fire-Orb.
Did I approach nearer, its buming brilliance would slay Thy lover at 

Thy feet.
My death hour strikes not yet. Time’s wheel tums on, its révolutions 

bring momentarily nearer my release.
Thou Titan-God Uranus, I am Thine.

r



CORRESPONDENCE
[T h e  nam e and address o f  the writer, not necessarily for publication, 

are required as evidence o f  bona fides, and must in every case 
accom pany correspondence sent fo r  insertion in  the pages of 
T h e  O c c u l t  R e v i e v v .— E d .]

RE ROSICRUCIANS
T o the E d itor o f  T h e  O c c u l t  R e v i e w

S i r ,—As a rule I do not care to Write to publishers or editors, however 
I may disagree, but in this instance I feel I ought to. Your éditorials 
are always interesting and a source of pleasure and gratification to any 
serious thinker or truth-seeker. I myself hâve taken the O c c u l t  

R e v i e w  for these last twenty years and find always a real enjoyable 
evening spent with every issue.

" What percentage of the total number,” * remarks the Editor, 
“ could bear a searching into their origin, and rights to the title, it 
would be idle to speculate.” Quite right ! Nevertheless, the real 
authentic Brotherhood is to-day just as active as âges ago, and in its 
true purity and unprofaned principles working in the midst of ail 
pseudo-f raterni ties undefiled, and its secrets only given to the worthy 
and earnest seeker for truth and illumination. No one can penetrate 
into their secrets unless duly qualified. With regard to the author of 
M a n ’s H ighest P urp ose, his statement that the actual Rosicrucians 
hâve no visible brotherhood, etc., only proves that the author does not 
know, although he may quite sincerely believe. Vide the author’s 
statement that he “ delved deeply into the secrets ” : if he has, he 
would hâve refrained from his sweeping statement. In one instance 
he daims the title of real Rosicrucian and then déniés actual and 
physical activities, which are and always were part of the duty and 
work of the members of this ancient and venerable brotherhood. 
Commonsense should tell any deep and logical thinker that the author 
made a serious mistake in that particular statement, which speaks 
for itself. This tends to confuse, and certainly is not correct.

“ Purposely the term is used,” etc. Quite so. The real Rosi
crucian Brotherhood is no mere organisation in the outer world of 
men, but is a fact and more. They are, and were, always active, 
even as a physical body, which is a positive truth. “ Some students 
of the Rosicrucian tradition go so far,” etc. Exactly ! There we 
hâve the hitch : " some students of ” the Rosicrucian tradition, 
therefore not members of, let alone initiâtes of. With ail due respect 
for the knowledge and development of the author by his sweeping 
statement, he shows how far and where he stands ! Such broadeast 
statement does a lot of harm, and however sincere the belief may be,

* O f "  R o sicru cian ”  fraternities— [E d .].
408
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it brings its own karma. A true Rosicrucian does know and is not 
given to argument. He would sooner keep silent, but an error of this 
magnitude produces great harm and must be corrected for the sake 
of genuine and sincere seekers. There are pseudo-Rosicrucians, but 
any fervent and real seeker for truth, life and peace, and freedom of 
slavery, will find the Real Brotherhood even if temporarily misled. A 
pity it is that being helpful on one side, the author allows himself 
by a " believe ” to make such an incorrect statement. It proves 
again how careful one has to be to discriminate between “ Belief ” 
and " Knowledge.” Jésus, the Christ, the Highest Initiate, Adept and 
Master we yet hâve known on this plane, Himself freely offered teaching 
to the masses and secret teachings to others ! Were they ripe then, or 
even to-day ? How many ? Many are called, few are chosen. If 
one wants to lead one m ust hâve positive Knowledge, not merely believe, 
or even négative knowledge. However sincere, one otherwise misleads 
and hinders in some direction. That attitude of mind shows want 
of wisdom, of enthusiasm and zeal.

ROSICRUCIAN.

THE RUSSIAN PROBLEM 
T o the  E d i t e r  o f T h e  O c c u l t  R e v i e w  

S i r ,—The comments on this subject, in your September issue, make 
it clear to me that very considérable explanation is necessary before 
many misinformed persons in the West can begin to understand the 
Russian problem, even in only its religious aspect. I will, therefore, 
end this correspondence by remarking that it is not religious practice 
but religious organisation (in its abuse in politics) that is punished 
by the Soviet authorities. It may be noted that nothing has been 
heard of any Moslem " persécution ” in Russia (though there are 
15,000,000 of them) and that Jewish persécution, once frequent in 
Tsarist days, has now ceased. Real religion, in fact, is now freer 
than before, despite the official ridicule of crude theology, as Mr. 
Emrys Hughes, an editor of a Scottish paper, clearly shows. He 
says :

" In the morning we went out early into the market places, and into 
the churches, where services were being held regularly, although the 
English Press has led a large and credulous section of the British public 
to believe that ail the priests hâve been boiled in oil.

Some of the members of the délégation were Catholics, and went 
to Mass just as they would hâve done in England or Ireland.”

Those who wish to discover the historical sources of the undoubted 
enmity between Communists and the clérical organisation may find 
excellent accounts in R e lig io n  u n d e r  the S o v ie ts , by Julius F. Hecker, 
T h e  J e w s  a n d  other M in o r  N a tio n a lit ie s  u n d e r  th e  S o v ie ts , by Avrahm 
Yarmolinsky (Ph.D., Columbia), L ib e r ty  u n d e r  the S o v ie ts , by Roger
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Baldwin. These works are ail published (at fifty cents each), by the 
Vanguard Press, 80 Fifth Avenue, New York.

If the same attention be given to a careful perusal of these inex
pensive and unbiased works as has been given to the pemicious non- 
sense of the gutter Press, it is highly probable that a considérable change 
of view may occur regarding the exact location of “ black forces."

Faithfully yours,
W. G. R.

REINCARNATION 
T o  the E d ito r  o/ T h e  O c c u l t  R e v i e w

S i r — It will, I think, interest your correspondent, W. R. Sevier, to 
know that in the first édition of my réincarnation novel Rebirth, on the 
authority of Mr. E. D. Walker’s book and of Mrs. Besant’s quotation 
of Mr. Walker in his little book R eincarnation, I included the name of 
Swedenborg among famous believers.

After consultation with Mrs. Besant and the Secretary of the 
Swedenborg Society I hâve omitted the name in ail other éditions.

Mrs. Besant’s secretary wrote to me “ as you will see in the 
little book R ein ca rn a tio n  ; Mrs. Besant merely quotes from Walker, 
who must, I am afraid, hâve written without book as I cannot find 
any support in Swedenborg’s remarks on Life after Death for the view 
attributed to him.”

RATHMELL WILSON.

PSYCHIC REMINISCENCES 
T o  the E d ito r  o f  T h e  O c c u l t  R e v i e w

Sir,—One of your contributors recently gave some psychic réminis
cences, and concluded his record by inviting others to give their 
expériences. In accepting the invitation I hâve to start with a few 
self-revelations. I am an old man, for whom the conundrums of life 
shall soon be solved, and I trust that this may be taken as a guarantee 
of my veracity.

With advancing âge and wider reading I found it increasingly 
difficult to secure an anchorage in orthodox Christianity. I was 
attracted by the reports of Madam Blavatsky’s teaching, but dropped 
it on reading the vilification through the Coulomb affair. It is only 
about nine years since I had an opportunity to read T h e  Occult World, 
by A. P. Sinnett. A satisfactory vindication of the character of 
H. P. B. led me to the further study of Theosophy.

Unfortunately I am not of high spiritual attainments, and my last 
waking moments of a night are generally somewhat troubled ; the 
load of the past, the lack of perceptible progress and the question to
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Whom I should direct my prayers for light and help, are typical of my 
difficulties.

One night I woke with the feeling, or rather, knowledge, that a 
visitor from the other side was near me. The effect was indescribably 
exhilarating. The nearest simihtude I can give was that it had the 
same effect on my inner bodies as warmth has on a physical body 
that is suffering severely from cold. I cannot say that words were 
spoken, but an intensely comforting feeling was produced. When I 
was fully awake it vanished—to my regret.

This visitation was in accord with theosophical teachings, viz., 
that initiâtes in their subtle bodies visit slumbering humans to exercise 
a beneficent influence on them. My awaking was an unforeseen event, 
and it is only on higher levels of development that conscious contact 
with spiritual beings is permitted.

Very truly yours,

ST. JOHN VIANNEY 
T o the Editor o/ T h e  O c c u l t  R e v i e w

S i r ,—Perhaps the following extract from a recent issue of the Church  
Tim es may be of interest to your readers. It concems the life of 
St. John Mary Vianney, Curé of Ars, in France, from 1817 to 1858, 
who has recently been canonized at Rome.

Here, then, are the remarks above referred to :

I
The things he endured from fellow-men were as nothing compared w ith those 

he endured from Satan. F or more than th irty  years hardly a  day passed in 
which, in some w ay or another, Satan did not manifest his malice. Sometimes 
the Curé was hurled out of bed, and the bed-clothes torn to ribbons, the furniture 
upset, and the crockery broken. Sometimes the bed seemed to  be on rollers ; 
once it  was burnt. “  Thank God,”  he said, “  I  am now tru ly  the poorest person 
in the parish, for they ail hâve a bed, and I hâve none.”  N ight after night there 
were noises— sounds of cavalry charging, sheep grazing, horses leaping on the 
ceiling, hammering, sawing, and cries of groaning, sighing, pain, cursing. H oly 
pictures were covered w ith filth, and holy water-vessels smashed.

St. John Vianney, it  must be remembered, cured many unhappy beings who 
were possessed b y  devils, and it  is not to be wondered a t that one day, when he 
had heard two hundred and fifty  confessions, the devil manifested himself in a 
particularly terrible way. M. Vianney was not the sort of person who would 
imagine these things, and many of these manifestations were witnessed b y  his 
fellow-priests and friends and others. Such pantom im ic onslaughts would not 
be lik e ly  to  shake the faith of a saint, but they must hâve been a terrible physical 
and mental strain. B u t it  was not always in  the open that the devil assailed him ; 
he often tempted him in more subtle w ays. The devil ruined his sleep, and often 
humiliated him ; but, by the grâce of God, his soûl emerged from these trials 
purer and stronger than ever.

Yours faithfully,
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L e  V o i l e  d ’ I s i s  has issued another of those spécial numbers which 
distinguish it from ail occult magazines and reviews produced in 
France or elsewhere. It is devoted to gnosticism and includes a 
bibliography of French works on the subject, beginning with the 
H isto ire of Jacques Matter in 1828 and including many articles buried 
in periodical literature, in L a  R e v u e  H i s t o r i q u e , in L ’ I n itiatio n , 

L ’A u r o r e , L e  J o u r n a l  A s i a t i q u e , the bulk of which has suspended 
publication long ago. The list altogether materially extends our 
knowledge : wre learn, for example, that no further back than 1928 
the P hilosop hum en a  of Hippolytus, a réfutation of ail heresies has 
appeared at full length in a French translation. The issue is valuable 
otherwise, in part for original articles and in a particular manner for 
the reproduction of a study on Origins of Gnosticism, which Michel 
Nicolas contributed so far back as 1860-1861, to the Strasbourg 
N o u v e l l e  R e v u e  d e  T h é o l o g i e  : it is notable for that period and is 
not without interest at the présent day. Here it is annotated in a 
supplément by T. Basilide, who contributes otherwise two articles, 
one on the “ History of Gnosticism,” and another on early aspects of 
its doctrine. Dr. Probst-Biraben writes on certain analogies between 
Islande Sufism and Gnostic Metaphysics, and his essay opens with a 
tribute to two “ most competent orientalists ” who hâve preceded 
him—Prof. Massignon, of the College of France, and Dussand, a 
" famous pre-Hellenist.” M. Gaston de Mengel enumerates traditional 
éléments in Gnosticism, reminding us of the secret knowledge which it 
claimed to draw from the past and proposing the Jewish Kabbalah 
as one of its sources. But this Theosophia is more likely to hâve drawn 
from the Gnostics. We hâve been attracted in particular by the 
story of the Catharist sect, which appeared suddenly in Europe at the 
beginning of the eleventh century, “ a mysterious Church of Love, in 
opposition to the Church of Rome.” It is told unfortunately in a 
somewhat confusing manner, while a casual reference to the Holy 
Grail in this connection is left at a loose end. The fact remains, 
however, that there are problems connected with Grail literature which 
might reach a solution, did we know better about Catharists and other 
heretical movements of Champagne and Southern France, from the 
eleventh to the thirteenth century. As regards Gnosticism in general, 
contributors to L e  V o i l e  d ’ I s i s , and T. Basilide above ail, would hâve 
done better had they known the records of research on the part of 
Dr. Robert Eisler and Mr. G. R. S. Mead ; but English sources 
seem to offer always a great difficulty for French Occult writers.

The R e v u e  M é t a p s y c h i q u e  prints an address by Mr. Harry 
Price, given at the Metapsychical Institute, on recent experiments 
with Rudi Schneider at the London Laboratory for Psychical Research. 
It is in this manner that we know of them for the first time, as the 
Laboratory’s quarterly J o u r n a l  no longer reaches us, if it is still 
published. There is no opportunity here to give account of the 
séances ; but they proved most remarkable. The considered decision
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of Mr. Price is that “ absolutely certain mediumistic phenomena 
were witnessed,” while prominent sitters are cited who bore testimony 
to their inexplicable character. Dr. Osty devotes nearly sixty pages, 
accompanied by many illustrations, to two psychic " artists," one of 
whom is a painter of her own visions and the other an automatk 
writer, to whom subjects are proposed, the outlines of treatment 
given, and she begins to write immediately. The scripts are mostly 
in prose, but if verse be demanded the oracle produces verse, though 
the work is not done so rapidly. The explanation proffered by the 
medium is that she hears a voice and that voice dictâtes. For the 
most part she is conscious also of a presence outside herself. When 
her own mind is a complété blank on a given subject it is to be observed 
that the voice is silent, when communications are invoked from de- 
ceased personalities it is as if they came in response but Berthelot, 
the great chemist, could not provide the formulæ of acetylene, am
moniac or sugar, while Bichat, the great biologist, could not furnish 
the titles of works which he himself had wrritten. It may be concluded 
from this bare summary that the automatist was a mere impostor ; 
but this is not the view of Dr. Osty, who made careful and prolonged 
experiments and has weighed well the conditions under which messages 
were obtained. They made évident to him that the subconscious of 
the medium was at work generally. Here, then, are the limits of 
interest in this case ; but that of the other artist, who paints her own 
visions, is more remarkable in many ways. Mme. Hervy is unknown, 
except in so far as her paranormal gift has brought her into prominence ; 
but Mme. Burnat Provins is an exceptional and brilliant personality, 
with an established réputation as painter and writer. Her psychic 
expériences began with the Great War, when names innumerable seemed 
to pour through her, and she was compelled to write them down for 
two and a half months. At the end of that time a single name would 
corne, but with a picture belonging thereto, and she was impelled to 
sketch accordingly, producing for the most part laid or hideous faces. 
In her own view she has become “ another artist ” since “ violent 
psychic émotion ” on August 2, 1914, brought lirst expériences. It is 
as if her previous work came from external sources, but this from 
depths within her. There is yet another article which must be men- 
tioned at least, for it is of ail most important ; but the subject exceeds 
treatment in summary form. It is a study, self-described as farcément 

ncomplète, of the scientific work of Charles Henry, Doctor of the 
University of Paris ; and its writer, M. C. Andry Bourgeois, afïirms 
that his subject has solved the problem of survival, namely, that of 
the “ psychic atom,” at once intelligent and indestructible. He has 
built a bridge between science and philosophy—otherwise between 
matter and spirit.

The “ international ” T h e o s o p h is t  of Hollywood has reached its 
ninth issue, and failing “ two or three thousand more subscribers, or 
generous private donations,” it will cease in January next. This is
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regrettable, of course, as a grave disappointment to those concerned 
in the undertaking ; but we hâve questioned whether the political 
aspects obtruded would appeal to American occultists, while there is 
otherwise the stultifying difficulty of the Krishnamurti embroilment. 
A contributor to T h e  T h e o s o p h i c a l  M e s s e n g e r , the American 
official organ, is éloquent on this subject. “ If there is one thing 
more certain than another it is that Krishnamurti has gone out of his 
way to deal the Theosophical Society, its leaders and its members, a 
sériés of successive blows.” T h e o s o p h y  i n  I n d i a  is also suggestive 
reading, especially the Monthly Notes. A single point may be cited. 
Inquirers having asked Mr. Leadbeater “ whether Krishnaji ” is or is 
not the expected World Teacher, he has said in the course of his 
reply that “ it does not matter to them.” The Monthly Notes rejoin : 
“ Then why was the Gospel of the Advent preached with such labour 
and vigour ? ”  Theosophical magazines are fond of quoting Omar 
Khayyam : we quote also, and suggest that the time has corne to 
“ tum down an empty glass.”

The poet said in his dejection that “ wisdom lingers,” even if 
" knowledge cornes ” ; but we may be taught joyously, may learn and 
get wise as we go, with the help of many leaders who pilot those ships 
of spéculation—occult, esoteric, and what not—which hâve been 
launched on the wide waters of American new thought. In this 
respect T h e  O c c u l t  D i g e s t  is like an Admiral’s flagship or, in another 
form of imagery, it sails first of a great flotilla, bound far upon un- 
charted seas. As “ a magazine for everybody,” by its own hypothèses, 
it has taken ail occult reverie for its province. The last issue is 
unexpected in several ways, as, for example, on birth control, which in 
recent days has been looked at from every standpoint save that of 
Effa Danelson, who edits, publishes and otherwise Controls the D ig e st . 
She approaches the subject from a “ scientific slant,” so termed in 
her gay jargon. What of soûls innumerable, queuing up in gang- 
ways of the psychic world, awaiting their chance of rebirth ? What 
of these, she asks, if Bishops sanction control ? And we in our folly 
had never thought of this, though a quite respectable thing called 
“ theosophical theory ”—headquarters at Adyar—has been assuring 
us through moons and years that there is a law of rebirth ; that soûls 
go forth in death but soûls corne back, and possess apparently an 
imprescriptible right to be born again. It is good to hear ail this and 
to be assured that the nice theory, called theosophical, has “ gained 
much headway during the last decade.” The poor Bishops will be 
puzzled more than ever, failing a word of help from that other school 
of science which looks straight at things and not aslant, or from an 
oblique angle. Meanwhile the D i g e s t  has other pearls of price to 
distribute in the same issue. It has naturally a Christology of its own 
and the custody of a " lost message of Christ,” in the absence of which 
the Church has been based on a “ false foundation ” and “ has been 
doomed since its inception,” like other structures “ built upon the
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sand.” We are “ on the verge,” however, of " grasping the Lost 
Message,” and to économisé waste of spéculation on such a subject 
it is revealed without further préfacé. The Message is etemal life, the 
gift of life for ever, “ here and now,” meaning in the physical body. 
How it is done seems another question, as to which it is said cautiously 
that space forbids. We hâve heard this kind of thing previously ; 
but there is usually something left over, like the peacock “ with a tail 
to be continued in our next,” in the “ Little Doctor Faust,” of old days. 
If we turn in disillusion from life for ever in the bonds of five senses, 
we may still reap reward in other columns of T h e  D i g e s t . We can 
know the First Matter of the alchemists in a sériés of three articles. 
The first tells us that “ matter and mind are the same thing,” that the 
“ grossest materialism ” is “ compatible with the wisdom of the sages,” 
and that it is also “ a necessary adjunct of the purest spiritualism.” 
There is in truth no end to the wonders, or rather promise of wonders. 
The pen “ reveals truths ” in the pages and the hand unveils meanings ; 
the zodiac produces “ mystic gems " ; a “ dream editor ” interprets 
dreams psychically ; and from month to month the official astrologer 
présents his “ Daily Guide.” What is De Morgan’s celebrated 
“ Budget of Paradoxes ” compared with T h e  O c c u l t  D i g e s t  at 
25 cents ? It ought to sell by millions, on the condition of its own 
Christology, “ if people believed literally.” But there is a fund of 
scepticism on this earth of ours. We dare also to suggest that the 
D ig e s t  may be like that great poet of the past, of whom Charles Lamb 
said that “ there’s a f—f—fund of f—f—fun in Coleridge.”

L ’A s t r o s o p h ie  affirms that of ail esoteric Systems the most “potent” 
is Christian. The term esoteric is not defined but should mean mystical 
in the strict sense of the word. In any case “ esoteric ” is distinguished 
from things occult ; but the considération is confused by describing 
the old aphorism that “ the Kingdom of Heaven is within ” as an 
occult formula. . . . The Astrological Society of Holland has been 
told by one of its lecturers that there is " a strong bond between 
Astrology and Freemasonry.” As it happens, there is no such bond, 
and the evidence offered is nonsense ; but T h e  S e e r , to which we are 
indebted for the fact, explains that the lecturer referred to Idéal 
Freemasonry, otherwise the higher teaching of the Order. But as 
this is said to be lost, we fail to see how our recently established 
contemporary accounts for its statement. . . . B e y o n d  is a new 
publication devoted to Spiritual Healing, and it advises us that on 
this subject “ the Bishops at Lambeth hâve adopted a defeatest 
and apologetic attitude.” The magazine is concerned also with 
Spiritism, and trance addresses by “ Dr. Lascelles " are one of its 
features. In view of these dedications it seems curious that it should 
retell the story of Atlantis, unless it agréés with " a ver y considérable 
school of occultists,” which holds, according to T h e  S e e r , that 
“ Atlantis represents a stage of human development ” rather than the 
vanished civilisation of a submerged continent.



REVIEWS

T h e  W h e e l  o f  F i r e . By G. Wilson Knight. Oxford University 
Press, London. 296 pp. 12s. 6d. net.

I n  t h i s  i m p o r t a n t  a n d  a r r e s tin g  v o lu m e  M r . W ils o n  K n ig h t  continues 

o n  a n  a m b i t i o u s  s c a le  t h e  s t u d y  o f S h a k e s p e a r e ’s p la y s  b e g u n  v e r y  modestly 

i n  h is  M y th  a n d  M ir a c le ,  p u b lis h e d  r a t h e r  m o r e  t h a n  a  y e a r  ago. He 

d e s c r ib e s  h is  w o r k  a s  e s s a y s  i n  in t e r p r é t a t io n  ; a n d  h e  n o w  préfacés some 

b r i l l i a n t l y  o r ig in a l  a n d  s u g g e s t i v e  c o m m e n ta r ie s  b y  a n  e q u a lly  striking 

a n d  p r o v o c a t i v e  e x p o s i t i o n  o f  h is  w h o le  m e t h o d  o f a p p r o a c h  to  th e plays.

M r . W ils o n  K n i g h t  r i g h t l y  m a k e s  a  c le a r  d is t in c t io n  b e tw e e n  criticism  

a n d  in t e r p r é t a t io n .  C r it ic is m , h e  s a y s ,  is  a  ju d g m e n t  o f visio n  : it 

o b j e c t i f i e s  t h e  w o r k  u n d e r  c o n s id é r a tio n , c o m p a r e s  i t  w it h  o th er similar 

W o rk s, a n d  g i v e s  a  v e r d i c t  a s  t o  i t s  v a l i d i t y .  B u t  in te rp ré ta tio n  is a 

r e c o n s t r u c t io n  o f  v i s i o n  : i t  a c c e p t s  t h e  v a l i d i t y  o f t h e  w o r k  i t  analyses, 

t e n d s  t o  m e r g e  i n t o  it ,  a n d  a im s  a t  t r a n s la t in g  th e  a r t i s t ’s v is io n  in to  terms 

o f  d is c u r s iv e  r e a s o n in g . C r it ic is m  o c c u p ie s  it s e lf  c h ie fly  w ith  w h at Mr. 

W i l s o n  K n i g h t  c a lls  t h e  t e m p o r a l  é lé m e n t  in  a  w o r k , t h a t  is, w it h  th e plot- 

c h a i n  o f  e v e n t s  ; b u t  in t e r p r é t a t io n  m u s t  t a k e  fu ll  a c c o u n t  o f  th e other 

e le m e n t  p r é s e n t  in  a il  p o e t i c  d r a m a , n a m e ly ,  t h e  im a g in a t iv e  background, 

w h ic h  h e  c a lls  t h e  s p a t i a l  e le m e n t.  T o  c o n c e n t r a t e  e x c lu s iv e ly  on either 

o f  t h e s e  t w o  é lé m e n t s  in  a  w o r k  m u s t  d o  v io le n c e  t o  th e  p o e tic  unity, 

e s p e c i a l l y  in  t h e  c a s e  o f  S h a k e s p e a r e 's  p la y s ,  w h e r e  th e  tw o  élém ents are 

c lo s e ly  fu s e d . M r . W ils o n  K n i g h t  r e c o g n is e s  t h a t  u n d u e  in siste n ce  upon 

t h e  p lo t - c h a i n  in  t h e  p la y s  is  a  c o m m o n  a n d  i n s t in c t iv e  b lu n d er, and he 

d e a ls  v e r y  c o n v i n c i n g l y  w i t h  i t s  m is le a d in g  e fïe c ts , a n d  m o re  p articu larly  

w i t h  t h o s e  c r i t i c a l  c o n c e p t s  o f  “  in t e n t io n s ,”  "  s o u r c e s ,”  a n d  “  ch aracter ”  

w h ic h ,  h e  s a y s ,  "  h â v e  h e lp e d  t o  w o r k  c h a o s  w i t h  o u r  u n d e r sta n d in g  of 

p o e t r y . ”  H i s  o w n  m e t h o d  o f  a p p r o a c h  a im s  a t  r e s to r in g  b a la n ce b y  

e m p h a s is in g  t h e  i m a g i n a t i v e  b a c k g r o u n d  in  i t s  r e la tio n  t o  d r a m a tic  m o tive  

a n d  t o  a c tio n .

"  I n  in t e r p r é t a t io n ,”  h e  w r ite s , "  w e  m u s t  r e m e m b e r  n o t  th e  fa c ts  b u t  

t h e  q u a l i t y  o f  t h e  o r ig in a l  p o e t ic  e x p é r ie n c e .”  A n d  v e r y  r ig h t ly  ignoring  

t h e  s u b t l y  m is le a d in g  b u t  u l t i m a t e l y  ir r e le v a n t  q u e s tio n  o f th e  p o e t’s 

c o n s c io u s  “  in t e n t i o n s ,”  a n d  a v o id in g  a ls o  t h e  e q u a lly  m is le a d in g  ethical 

t r e a t m e n t  o f  “  c h a r a c t e r ,”  h e  e n d e a v o u r s  b y  m e a n s  o f  h is  o w n  im a g in a tiv e  

r e a c t io n  t o  r e a c h  b e y o n d  th e  p lo t -s t r u c t u r e  t o  "  t h a t  b u r n in g  co re  o f  m en tal  

o r  s p ir it u a l  r e a l i t y  fr o m  w h ic h  e a c h  p l a y  d é r iv é s  it s  n a tu r e  a n d  m e a n in g .”  

T h e  t a s k  is  e x a c t i n g  a n d  h a z a r d o u s  ; b u t  M r. W ils o n  K n i g l i t ’s in tim a te  and  

c o m p r e h e n s iv e  k n o w le d g e  o f  t h e  p la y s  i s  r e in fo r c e d  b y  a c u t e  in s ig h t  an d  a 

fin e  s e n s it iv e n e s s  o f  r e a c tio n , s o  t h a t  in  th e  r e s u it  h e  le a v e s  u s  fo r  th e  m ost  

p a r t  w i t h  a n  i n t u i t i v e  c o n v ic t io n  t h a t  w e  h â v e  b e e n  b r o u g h t  in to  d ire ct  

c o n t a c t  w i t h  t h e  e s s e n tia l  t h e m a t ic  im p u ls e  o f  th e  p la y s  h e a n a ly s e s , and  

e s p e c i a l ly  w i t h  t h e  s e n s e  t h a t  h is  m e t h o d  is  ju s tif ie d  b y  t h e  l i g h t  i t  sheds  

u p o n  w h a t  m o s t  m o d e m  c r it ic is m  is  d is p o s e d  t o  r e g a r d  a s  "  fa u lts  ”  in  

S h a k e s p e a r e ’s  w o r k .

I t  is  q u it e  im p o s s ib le  t o  s u m m a r is e  b r ie f ly  t h e  a r g u m e n ts  a n d  co n 

c lu s io n s  o f  t h e  s e v e r a l  e s s a y s .  B u t  th e  e ffe c tiv e n e s s  o f  M r. W ils o n  K n i g h t ’s 

m e t h o d  is  e s p e c ia l ly  a p p a r e n t  in  h is  t r e a t m e n t  o f  H am let, o f  M easure
416
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AT
EAST CHALLACOMBE, COMBE M ARTIN,

NORTH DEVON

A RETREAT or ASHRAM
has been placed at the disposai of an Eastera Teacher, for those in need of training 
their minds to respond to their Inner Realities. This retreat is situated far 
away from the materialistic atmosphère which surrounds our crowded cities and 
has been prepared for those who are earnest students of the Path to the Greater 
Réalisation.

Here one may rest and become acquainted with those Forces which, when 
liberated, will enable the student to réalisé his greater possibilités and future 
work in accordance with the Inner Laws of Nature and Life.

Those who desire to clear their mental atmosphère from its refuse will find 
here associâtes who are willing helpers and do not disturb one with material 
worries. The retreat is in charge of an English Pupil who has been privileged 
to go to the East and sit at the feet of his Master. He has now retumed, at the 
Master’s request, to give to sincere students his wealth of information and to 
begin his Teacher’s work here in the Western world.

No charge is made for the spiritual work. Accommodation 2A Guineas, inclusive. 
Vegetarian diet, ample and well-prepared. A first-class library. Individual 
help and instruction given in méditation. Students may corne for a short trial, but 
are advised first to send a short outline of their aspirations and previous progress. 
Members of every religion and class, Eastem and Western, are welcomed. Each 
person is helped along his or her own path, to réalisé his or her Highest Idéal.

Accommodation being limited, visitors should apply early. Railway Station, 
Ilfracombe : thence by motor-bus to Combe Martin.

Address : Hon. Secretary,
East Challacombe, Combe Martin, N. Devon.

GG
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T h e  Mysteriee o f  S o u n d  a n d
Number

B y  Sheik Habeeb Ahm ad, has for several years been commanding higb priées, and now for 
the first tim e itha s been openly revealed to ail. Itdealslargely with the application of Sound and 
Num ber and Planetary Influences to Horse Racing and Spéculation, as thislends itself especially 
to  the illustration of the m ysterious truth. The information given has, however, been used 
w ith  great profit b y  m any speculators. Originally published in 1902. New Edition (Published 
1930, W . & G. Foyle Ltd.) contains the exact text complété, with additional explanations from 
the author's notes on Positive and N égative Qualities; the Division of Tim e: Simplified Rules 
of Judgm ent; Letter Values Différences. Bound in  scarlet cloth. Send for this invaluable 
book to-day, quoting offer 30.

P r ic e  10/6  (P o sta ge 6d.)

F O Y L E S  F O R  A L L  B O O K S
119-125 Charing Cross Road, London, W .C.2. Gerrard9310 (5 Unes)

T H E  O K H E R  O F  C H R IS T IA N  H IS T IC S
A world-wide non-sectarian spiritual movement for the promulgation of a Cosmic and ail- 
inclusive spiritual philosophy which gives a satisfactory and scientific explanation of every phase 
and condition of life here and hereafter.
M onthly lessons and Personal private correspondence on psychologicai problems and spiritual 
expériences on the free-will offering plan.(
Send for free pamphlet and catalogue of "T h e  Curtiss Books.”

F . H O M E R  C U R T IS S , B .S ., M .D ., S e c re ta r y .
8510 R . Q u e b e c  St, N .W ., W A S H IN G T O N , D .C . Ü .S .A .

COD AND EVERYMAN
by Rev. Desmond Morse-Boycott

A u th o r  o f ”  T  e n  Y e a r s  i n  a  L o n d o n  S iu m  "

In this book, addressed as much to the general as to the 
religious public, the author sets out to make the adventure of 
Christian living as attractive to others as to himself. The 
theme is God’s friendship for each created being. The author 
vvrites first of “ Myself”-—whence, whither, why? Then of 
Christ and His terrifie challenge. The reader is thus led to 
consider the great truths of historié Christianity, and the way 
in which he may get into “ touch ” with God if he desires to. 
The writer strikes a strongly practical note, and really makes 
his religion intelligible to the reader. He has something to 
say and he says it brightly and clearly. 7/6 net.

Obtainable at ail libraries and Booksellers

SKEFFINGTON & SON. LTD.
Theological and General Publisbers

Paternoster House, St. Paul’s, London, E.C.4
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fo r  M ea su re , and of T im o n  o f  A  th en s. And it is perhaps permissible to add 
that his view of the later plays as "  mythical représentations of a mystic 
vision ” necessarily appeals with significant force to the présent reviewer, 
inasmuch as it tends to confirm his own contribution to Shakespearean 
interprétation.

This intensely stimulating and perceptive book contains an Introduction 
by Mr. T. S. Eliot, who discusses very acutely but in a curiously tentative 
manner the whole subject of the “  interprétation ” of poetry and especially 
of Shakespeare’s plays. He confesses that it has taken him a long time to 
recognise the justification of the interprétative method of approach to 
poetry, and his attitude towards it still seems to be only spéculative and 
inquiring. But he does admit frankly that the présent essays hâve 
enlarged his understanding of the Shakespeare pattern. And this admis
sion is a significant and authoritative indication of the value and high 
importance of Mr. Wilson Knight’s work.

Colin Still.

SyMBIOSIS, T H E  C U R E  O F  C A N C E R  A N D  O F  " S E L E C T IO N IT IS .”  A 
New Orientation of the Science of Life. By H. Reinheimer. 
Author of “ Evolution at the Crossways,” etc. With Forewords 
by représentative Men and Women. London : The C. W. Daniel 
Co., 46 Bernard Street, W.C. x. C r .  8vo., pp. 244. Price 7s. 6d. net.

In the etiology of cancer, the solution, not improbably, lies in a complexity 
of causes. Ail contributary causes, however, should Mr. Reinheimer 
be right, are resolvable into one : ignorance of the rationale of a normal 
metabolism, blind disregard for the unversal law of inter-dependence, 
give-and-take, “ pulling together ”— i.e., S y m b io sis . The gospel of 
Darwinism, with its trinity of "  natural sélection,” “  survival of the 
fittest,” and “ notliing matters,” has resulted in an épidémie of, what 
Mr. Reinheimer styles, “ Selectionitis ” ; that is a “ pulling apart,” 
mutual plunder— the rule of the scavengers, with their battle-cry of 
“ Eat and be eaten ! ”  This is the outcome of divorcing morality from 
biology, dismissing in terms of quantity its qualitative aspect. “ In- 
feeding ” (like on like), or over-feeding, as opposed to “ cross-feeding ” 
(each for ail), leads to internecine strife among the cells, induces a parasitic 
diathesis.

Nature, on a superficial examination, bears evidence as much against 
as for Mr. Reinheimer’s theory. For, we may mention the co-operation 
between algæ and sponges ; against that of the hermit-crab (E u p a g u ru s  
p rid e a u x i) with sea anémones, a partnership of a rather less laudable 
description. The oak, harbouring more insects than any other tree, 
appears to encourage both “ in-feeders ” and “ cross-feeders.” And is 
there not a carcinoma of trees ? But a prépondérance of Evil is no plea 
alleging hidden Virtue. Evolution should be studied to profit by its 
mistakes, not to propagate its errors. The champion of S y m b io sis  puts 
up a strong case ; only we wish he had enlightened us on two points : 
Are such people as the non-flesh-eating population of India entirely free 
from cancer ? Has there been with the rapid spread of cancer a propor- 
tional increase in the consumption of méat ?

Frank Lind.
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Jésus and Ourselves : A Sequel to The Transforming Friendship. 
By Leslie D. Weatherhead, M.A., author of After Death, etc., etc. 
With a Questionary for Group Discussion. London : The 
Epworth Press ; J. Alfred Sharp. Price 3s. 6d. net.

This beautiful book miglit almost be called a Study in Practical 
Mysticism, in the real sense of that often misapplied Word. The author, 
who unités with culture an ardent simplicity that is very attractive, 
brings out the teaching of Our Lord in relation to every aspect of everyday 
life, which after ail is just what is most needed to-day.

To build up our human personality by “  The Practise of the Presence of 
God ”  is the fundamental resuit of ail true religion. “ For," says Mr. 
Weatherhead, “  no universal religion could hâve as the test of its authen- 
ticity a vision, because to see a vision demands a certain kind of psychical 
make-up which few Westerners possess." Therefore “ The Presence" 
must be realised in many different ways ; as for instance : “ The law of 
the association of ideas, which is the very law which accounts for the 
way our mind wanders from one thing to another, can be so harnessed 
that almost everything that stirs heart and mind can open up a mental 
avenue that ends in the presence of Christ.”

Apropos the "  rare faculty ”  commonly called "  Clairvoyance "  and 
the light it throws on the story of Emmaus, the author tells a strange 
expérience, tru e i n  every d eta il, conceming a well-lcnown minister, which is 
too long to quote in a short review, but of which it may be said that the 
minister in question was taken to the house of a dying parishioner, by a 
young woman whom at the time he believed to be of ordinary flesh and 
blood, but who in very truth liad left this earth more than a year before.

Edith K. Harper.

The B ridle of P egasus : Studies in Magic, Mythology and 
Folklore. By Warren R. Dawson, F.R.S.E., F.R.S.L., F.S.A. 
Scot., F.R.A.I. 7  ̂ ins. x 5 ins., pp. xviii +  203. London : 
Methuen & Co., Ltd., 36, Essex Street, W.C. Price js. 6d. net.

This very interesting and able work consists of eight separate and 
independent studies, dealing with the following topics : the amphidromia 
rite, harpies and bats, Amenopliis the son of Hapu (“ the man who became 
a god ” ) nose-rubbing and salutations, mouse-eating, the lore of the 
hoopoe, birthwort, and mummy as a drug. Although unconnected, the 
studies, as the author remarks in his Préfacé, “ reveal some of the manifold 
attempts of early man to control, by divine or magical aid, the forces of 
nature and to achieve ends that he believed to be necessary to his life and 
welfare."

The chapter dealing with bats is one of particular interest, because, 
although a mass of curious superstitions are connected with these 
créatures, no connected account of them appears previously to hâve been 
essayed. Mr. Dawson believes the fruit-eating bats of India to hâve 
given rise to the notion of the harpies as featured in the story of Pliineus. 
The idea, however, that the bat was the original of the harpy is not new. 
It was suggested so long ago as 1878 by the Rev. T. F. Thistleton Dyer 
in his E n g lis h  F o lk -L o r e . The chief use of the bat in ancient medicine 
seems to hâve been that of a depilatory.
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Perpetuating the Original Rosicrucian Fraternity

THE COSMIC WAY
THE ROSICRUCIANS EXTEN D  

A  W ELGOME  
TO YOU

I f  y o u  a re  s e e k in g  t o  m a k e  c o n t a c t  w it h  th e  m o s t  fa s c in a t in g  
fa c t s  o f  l i fe  r e v e a l in g  t h e  C o s m ic  la w s  a n d  p r in c ip le s , w h ic h  b r in g  
d e v e lo p m e n t  a n d  p r o g re s s  in  y o u r  m a s te r s h ip  o f  th e  p r o b le m s  o f  l i fe , 
th e  R o s ic r u c ia n s  e x t e n d  t h e ir  h a n d s  a n d  h e a r ts  t o  y o u  in  t h e  t ru e  
s p ir it  o f  fe l lo w s h ip . T h r o u g h  m a n y  â g e s  a n d  in  m a n y  la n d s  th is  
v e r y  o ld  o r g a n is a t io n  h a s  p o in t e d  o u t  t h e  p a t h  t o  a  N E W  L I F E  
a n d  a  b e t te r , m o r e  h a p p y  m a s te r s h ip , b r in g in g  a  r é a l is a t io n  o f  th e  
d re a m s  a n d  d e s ir e s  o f  t h o s e  w h o  s in c e r e ly  w ish  t o  b e c o m e  a il t h a t  
G o d  in t e n d e d  m a n  a n d  w o m a n  t o  b e .  T h e  k n o w le d g e  t l i e y  o f ie r  t o  
y o u  s o  fr e e ly  w il l  e n a b le  y o u  t o  T U R N  y o u r  D R E A M S  I N T O  
F U L F I L M E N T  a n d  y o u r  d e s ir e s  i n t o  l iv in g  r e a l it ie s , th r o u g h  
c o -o p e r a t io n  w it h  th e  C o s m ic  p r in c ip le s  a n d  t h in k in g  in  a c c o r d a n c e  
w it h  th e  C o s m ic  w a y .

T h e  R o s ic r u c ia n  o r g a n is a t io n  is  n o t  a  c o m m e r c ia l  m o v e m e n t , 
n o r  a  c u it ,  o r  s e c ta r ia n  d é n o m in a t io n . I t  is  a  u n iv e rs a l b r o th e r h o o d , 
d e v o t e d  t o  y o u r  b e s t  in te re s ts , a n d  i t  w ill  b e  g la d  t o  s e n d  t o  y o u ,  
W I T H O U T  O B L I G A T I O N , a  c o p y  o f  i ts  n e w  a n d  b e a u t i fu l  b o o k , 
e n t it le d  "  T H E  L I G H T  O F  E G Y P T , ”  i f  y o u  w il l  a sk  d e fin ite ly  
f o r  i t  a n d  a d d re ss  y o u r  le t t e r  (n o t  a  p o s t  ca rd )  t o  th e  a d d re ss  g iv e n  
b e lo w . Y o u  w i l l  p r iz e  t h is  b o o k  a n d  i t  m a y  p r o v e  t o  b e  th e  
b e g in n in g  o f  a  n e w  l i fe  f o r  y o u .

ROSICRUCIAN BROTHERHOOD,

BE NOT MISLED

Address : Llbrarlan Q.B.E.

(A MO RC)
SAN  J O S E  C A L IF O R N IA , U.S.A.
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T H E

B O O K  OF T R U T H
or The Voice of Osiris

S e t  d o w n  in  t h e  H o u s e  o f  E l  E r o s - E l  E r u a ,  th e y  b e in g  m a le - fe m a le ,  

b o r n  a c c o r d in g  to t h e  la r ts  g o y e r n i n g  t h e  T ) h u m a n - A d a m i c  r a c e ,  th 'u  b e in g  

t h e i r  f o u r t h  in c a r n a tio n .

I n  t h i s  r e m a r k a b l e  w o r k  t h e  c l a i m  is  p u t  f o r w a r d  t h a t  t h e  G r e a t  

P y r a m i d  w a s  a  T e m p l e  o f  I n i t i a t i o n ,  a n d  t h a t  t h e  S p h i n x  is  t h e  

g u a r d i a n  o f  t h e  s a c r e d  M y s t e r i e s  o f  A t l a n t i s ,  o n c e  m o r e  t o  b e  r e v e a l e d .  

T h e  c o m m u n i c a t i o n s — p u r p o r t i n g  t o  e m a n a t e  f r o n t  a n  E g y p t i a n  

h i e r o p h a n t — w e r e  c l a i r a u d i e n t l y  d i c t a t e d .

“ A  r e m a r k a b l e  a n d  i n t e r e s t i n g  b o o k . ”  —  O c c u l t  R e v ie t v .

“  T h i s  s h o u l d  m a k e  a  s p é c i a l  a p p e a l  t o  t h e  m o r e  a d v a n c e d  s t u d e n t s  

o f  t h e  O c c u l t . ” — L i g h t .

Large Demy. pp. xvi. +  204. With 44 illustrations 
on superfine art paper. 1 6 /-

T H E  C H R O N IC L E S  O F OSIRIS
“  For â g e s  m e n  h â v e  b e e n  a r g u i n g  a s  t o  t h e  m e r e  e x i s t e n c e  o f  t h e  

* l o s t  c o n t i n e n t  ’  . . . a t  l a s t ,  h a p p i l y ,  t h e  m a t t e r  h a s  b e e n  p l a c e d  

b e y o n d  d i s p u t e  a n d  m u c h  n e w  l i g h t  h a s  b e e n  t h r o w n  u p o n  i t  b y  t h e  

s p i r i t  o f  O s i r i s . ” — W e s t m in s t e r  G a z e t t e .

“  A  r e m a r k a b l e  b o o k . ” — L i v c r p o o l  P o s t .

Large demy. pp. xii. +  1 1 6 . 1 0 /6

T H E  T E A C H IN G S  O F  OSIRIS
R e- i n c a r n a t i o n  f i g u r e s  l a r g e l y  i n  t h e  w o r k ,  n o t  a s  a  m a t t e r  t o  b e  

d i s c u s s e d ,  b u t  a s  a  f u n d a m e n t a l  a n d  i n d i s p u t a b l e  f a c t .

“  I t  is  i m p o s s i b l e  t o  t o u c h  u p o n  a  t i t h e  o f  t h e  i n t e r e s t i n g  m a t t e r  

i n  t h i s  r e m a r k a b l e  b o o k . ” — L i g h t .

Large demy. pp. xii. +  136. 1 0 /6

T h e  a b o v e  V o l u m e s  c o m p r i s e  t h e  m e s s a g e  o f  O s i r i s  t o  t h e  E a r t h ,  

a n d  i n  f a c e  o f  p r é s e n t  e v e n t s  a r e  f u l l  o f  s i g n i f i c a n c e .  T h e y  a r e  n o t  

A n t i - C h r i s t i a n ,  b u t  s h o w  t h i n g s  i n  t h e i r  t r u e  c o l o u r s ,  a n d  m a k e  c l e a r  

m a n y  m y s t i f y i n g  m a t t e r s  c o n t a i n e d  i n  t h e  B i b l e .

Paternoster Row RIDER & CO» London, E.C.4
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Not less interesting are the studies of mouse-eating and of mummy as 
a drug. In early times, ' ' a belief existed that the mouse was a spontaneous 
product of the Nile mud after each successive inundation, and it may be 
that on this account it was credited with being a giver of life, a merit 
anciently ascribed to the Nile and to ail the bénéficient efïects of its annual 
flood." Mice were employed chiefly as a medicine for children, and their 
superstitious use for this purpose is still to be met with in some rural 
parts of England to-day.

In the case of mummy, it would appear that originally the word 
applied to a particular sort of bitumen which probably possessed médicinal 
virtues. It then became transferred to embalmed bodies, containing 
a material superficially resembling this. Later on, to meet the demand 
for mummy, bodies of criminals and of persons who had died from various 
diseases were prepared for the purpose, with what results can be well 
imagined. Enlightened physicians naturally refused toprescribe so deadly 
a drug.

The book is indexed and is very fully supplied with bibliographie 
material. It would appear that some critics of the writer’s former books 
hâve objected to the “  élaboration ” of his references. Mr. Dawson may 
be glad to know that one critic, at least, holds precisely the opposite view. 
The general reader, if he so desires, may ignore the numerous bibliographie 
footnotes. To the student they are of the very greatest value.

H. S. Redgrove.

The Modern W a y  to Health . (A Guide to those seeking Health 
and Happiness.) By Victor S. Davidson, late Staff Physician, 
Lindlahr Sanitorium, etc., etc. London : Rider & Co., Price 
2s. 6d.

Under the above title, Mr. Davidson has given to the public a marvellously 
concise and helpful book. Assuredly its sane and wholesome advice, 
resting as it does upon the rock of expérience, will corne as a great blessing, 
particularly to those unfortunates “ who hâve sought help of many 
physicians . . . ” The writer’s contention is that the primary cause of 
ail disease, excluding accidents, is, in one way or another, violation of 
Nature’s laws ; it only remains then for us to adopt the methods of 
Nature in order to regain health. "  Nature’s remedies are the safest and 
best for acute diseases of ail kinds. They are air, fasting, water, and the 
right mental attitude. It is a great fallacy to ' sustain ’ a patient and keep 
up his strength by plenty of nourishing food. . . . Nature often protests 
against this outrage by taking away the appetite.” Nature curists strongly 
disapprove of the usual suppressive treatments by means of drugs and 
poisons, which latter, they claim, often remain in the patient’s System, 
thus causing far greater troubles later on. These poisons, they say, only 
suppress the symptoms (Nature’s outlet) and do not eliminate the cause. 
Speaking of unnatural foods, which also sow seeds of poison, this law, says 
Mr. Davidson, can also be applied to the mind— good seeds of thought—  
good reactions. From the psychological standpoint, colour, too, is of 
importance. In the course of the work, most of the usual illnesses and 
diseases are dealt with and their proper treatment suggested, and at the 
end of the volume is an excellent list of dieettic “ Do’s ” and "  Don’ts,” the 
last of which it is well to remember. “ Don’t take yourself or your eating
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too seriously.” Persons with a taste for cooking will be delighted with 
the excellent recipes which hâve been added. A most interesting portion 
of the book deals with diagnosis by the eye, and a chart is given which 
shews how changes in the body react upon the eyes. It is claimed that 
by spots and discolourations, various drugs and poisons can be traced, 
such as iron, arsenic and so forth, and also that any substance naturally 
belonging to the body does not shew in the iris.

Speaking for ourselves, we must say that we hâve found Iridiagnosis 
to be absolutely correct, as also much else of which the writer speaks. 
We hope this book will be widely read and that Nature Cure will be tried 
by a wide and ever wider section of the public.

Ethel A rcher.

C a t h o l i c i s m  : A R e l i g i o n  o f  C o m m o n  S e n s e . By P. J. Gearon,
O.C.C., D.D., B.A. London : Bums, Oates & Washboume. 
Price : boards, 2s. 6i .  ; cloth, 3s. 6d.

This is a popular handbook of Catholic apologetics with many good 
points. Dr. Gearon writes simply and with vigour ; using a wealth of 
anecdote and illustration while avoiding abstruse theological and philo- 
sophical terms. The resuit is an eminently readable book, suitable for 
anyone who needs a summary of Catholic teaching.

Yet, there is a hint of spécial pleading in the chapter on the Inquisition ; 
while perhaps it was the necessity of compression that led the author into 
saying, without any qualifications, that "  the so-called miracles in modem 
Spirituaîism, Theosophy, Dowieism and Christian Science can be traced 
either to fraud, hypnotic suggestion, delusion or to the intervention of the 
devil.” At very least, Dr. Gearon should hâve added that this is not de 

f id e . Catholics are not bound to believe it ; and there are many who 
strongly repudiate this naïve and uncharitable opinion.

Thomas Foster.

P s y c h i c  C e r t a i n t i e s . Collected and arranged by H. V. Prévost 
Battersby. London : Rider & Co. Price 5s. net.

Speaking of an an apparition, which becomes objective or subjective 
according to whether it is seen by more than one or by one person only—  
to explain every appréciation of its phenomena, says the author, a sixth 
sense must be postulated. "  It is with the area pervaded by that sense 
and by other unanalysed potencies that this book deals. . . . Clairvoyance, 
prémonition, telekinesis, ectoplasmic matérialisation . . . are certainties 
which must be accepted. . . . They are to psychology what Galileo’s 
telescope was to astronomy. The science of the future must be seen 
through them.”

This book certainly provides an exceptionally interesting collection of 
super-normal happenings : and if to investigators in this, as in any other 
science, the same credence be extended, they may assuredly be counted as 
proven. No instances are quoted save on authorities whose good faith, 
accuracy and scientific attainments hâve been accepted without question. 
Starting off with the marvellous clairvoyance of Mr. Ossowiecki, a civil 
engineer of Poland, and passing on to the psychometry of Mrs. Denton 
and Mme Morel, the reader is taken on to queer cases of clairvoyant
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pathology ; from thence to travelling clairvoyance, to precognition, pré
monition, and then to telekinesis, ectoplasm and matérialisation.

Therefrom, the writer takes one to the question of the sensitive ; he 
discusses the métamorphosés of matter, and strange psychic happenings 
in regard to air, fire and water. Space does not permit of quotation and, 
indeed, it would not be fair either to the prospective reader or to Mr. 
Battersby. But if, as is stated, the purpose of this book has been "  to 
succeed in reducing the disputable area wherein man’s spiritual prospects 
are debated . . . and to enlist the interests and aid of those who hâve 
been alienated from a study of our psychic présent by an erroneous con
ception of its relation to the hereafter,” then, most surely, the author 
has achieved that purpose. Ethel A rcher.

M a n ’ s  H i g h e s t  P u r p o s e . (The Lost Word Regained.) By Karel 
Weinfurter. Translated by Prof. Arnold Capleton and Charles 
Unger. London : Rider & Co., Patemoster House, Paternoster 
Row, E.C.4. Price 10s. 6d. net.

T h e r e  is a great deal of reliable information about the Rosicrucian Path 
in this book which cannot fail to enlighten and assist the humble, sincere 
and persevering aspirant to that celestial consciousness a true Rosicrucian 
enjoys. The mantric practice of mentally repeating the letters of the 
alphabet throughout the body, beginning with the feet, is enjoined, and, 
as is well known to initiâtes, this practice has very remarkable effects on 
progress. Every idea in the Divine Mind, before incarnating in matter, 
must first acquire a sound-form. Hence ail who became perfect traversed 
the Bridge of Sounding Light. It should be pointed out, however, that 
a pilgrim on another path, say the Path of Dévotion, when he reaches a 
particular stage, will hear The Word resounding in his heart or elsewhere, 
even if he has not consciously carried out the alphabet practice as indicated. 
For The Word unités ail paths, proceeding from the white central light. 
But the practice greatly fortifies the health and gradually regenerates the 
physical body. It is a very valuable practice indeed, but requires great 
courage and perseverance. Mr. Weinfurter’s book is like a lighthouse in 
a storm at sea, and will bring safe guidance to those who are bewildered 
by the many false prophets and misleading societies in our midst.

Meredith Starr.

A r t  a n d  S c h o l a s t i c i s m . With other Essays. By Jacques Maritain. 
Translated by F. F. Scanlan. London : Sheed & Ward. Price
7s. 6d.

Jacques Maritain, the author of these notable essays, is credited by a 
well-known English critic with being the most conspicuous figure in 
contemporary French philosophy. He is, in fact, the most powerful 
apologist on behalf of the Roman Catholic Church in France ; and his 
work reveals ail the mental attitudes and powers, the scholarship and the 
inhibitions, that appear nowadays to be characteristic of this school of 
thought. Bowing alike to traditional scholarship and to the theory of 
infallibility, the author is unable to escape into the mental freedom 
essential to deal with the mighty problems of the meaning and purpose 
of human art.
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The essays are invariably interesting in form and expression, if uncon- 
vincing in their conclusions. In substance they give us the opinions and 
beliefs of the schoolmen concerning Art, particularly those of Thomas 
Aquinas, the great doctor whose theology is even now the mainstay 
of Catholic doctrine. Peculiarly enough, the mystics of that time 
escape inclusion, and such men as Eckhart and Tauler are unmentioned. 
Eckhart admitted freely enough his debt to Thomas Aquinas, but went 
beyond the doctor in his freedom of teaching. Saints and mystics are 
plaguey nuisances to a well-ordered routine, to be punished when living and 
canonised when dead.

Jacques Maritain shows that art was considered as an intellectual 
virtue ; but there are many profoundly true statements mingled witb 
erroneous conclusions. It afïords the reviewer unusual satisfaction to 
be able to contrast a statement of M. Maritain with one by the Pope. 
Says the author : “  Nothing concems Art but its objects ; it has no concem 
whatever with its subjects.”  And says the Pope (May i2th, Rome) : 
“ The Catholic Churches are real schools of Art (he is condemning the exhi
bition at Venice). To say that art has nothing to do with morals, means 
upsetting the Christian moral, ontological, and chronological order.” 
Logic agréés with the Pope on the importance of Art in ail éducation. 
Art cannot exist regardless of human interests, even formally considered. 
Mr. Epstein points out that the Church has ceased to take much interest 
in Art, which is quite true. M. Maritain would give us the mediæval 
philosophy, but in a modem secular setting with which it cannot accord. 
And when he speaks of “ works of beauty ”  he becomes meaningless. 
But his book is well worth careful reading, for it is a helpful contribution 
to this great problem of the purpose of Art. W . G. Raffé.

M o d e r n  T h e o s o p h y . By Claude Falls Wright. Toronto : The 
Blavatsky Institute. Price 5s. net.

Persons who hâve not the time or opportunity for reading such larger works 
as those of Mme. Blavatsky or the recently published M a h a tm a  Letters to 
A .  P .  S in e tt  (Rider 2 1/-) will find in this volume an excellent summary of 
the teachings of orthodox Theosophy. The author was a personal pupil 
of the late Mme. Blavatsky, and for a time her secretary, and hence is 
exceptionally qualified for expounding her teaching. We may know the 
school to which the writer belongs by his dedication of the book to the late 
W . Q. Judge. In the présent volume the most abstract of metaphysical 
ideas are made clearly understandable to the layman, and the work should 
be of immense interest to the beginner or enquirer into occultism.

The book is divided into seven chapters, in which the writer treats fully 
of such subjects as the seven races of mankind, the planetary chain, life and 
death, Nirvana, prehistoric races, and so forth, the concluding chapter 
being a summing up of the main teachings of Theosophy.

The writer emphasises the fact that “ absolute purity of mind, selfless- 
ness and freedom from superstition are the preliminary and necessary 
requisites for occult development,” and not until these are in some measure 
attained can a Society for the practical study of occultism be founded in 
the West. The quotations which form the headings to the various chapters 
are of exceptional interest, covering in few words a very wide range of 
thought— we should also mention that there are numerous diagrams for 
the further élucidation of cosmological teachings. Ethel A rcher.
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R E V E A L S  S E C R E T  O F  

P E R S O N A L  I N F L U E N C E
S im p le  M ethod th at A nyon e C a n  U se  to D evelo p  th e  P o w e rs  o f P e rso n a l M a g n e tism , 

M e m o ry , C o n cen tra tio n , W ill-P o w e r  an d  to c o rr e c t u n d esirab le  H ab its  th ro u gh  
the w o n d e r-sc ie n c e  o f S u g g e st io n . 80 p ag e  B o o k  F u lly  D e sc rib in g  th is  U n iqu e 
M ethod an d  a  P s y c h o -A n a ly s is  C h a ra cte r  D élin éation  F R E E  to  a i l w ho w rite  at once.

"  T h e  w o n d e r fu l p o w e r  o f  P e r s o n a l In flu e n c e , M a g n e tis m , F a s c in a t io n , M in d -  
C o n tr o l, c a ll  i t  w h a t  y o u  w ill , c a n  s u r e ly  b e  a c q u ir e d  b y  e v e r y o n e , n o  m a t t e r  
h o w  u n a t t r a c t i v e  o r  u n s u c c e s s fu l,"  s a y s  M r. E lm e r  E .  K n o w le s , a u th o r  o f  t h e  n e w  
b o o k  e n t i t le d  The Key to the Development of the Inner Forces. T h e  b o o k  la y s  b a re  
m a n y  a s t o u n d in g  f a c t s  c o n c e r n in g  t h e  p r a c tic e s  o f  t h e  E a s t e m  Y o g h is  a n d  
e x p la in s  a n  u n iq u e  S y s te m  fo r  t h e  D e v e lo p m e n t  o f  P e r s o n a l M a g n e tis m , H y p n o t ic  
a n d  T é lé p a t h i e  p o w e r s, M e m o r y , C o n c e n tr a tio n , W il l - P o w e r  a n d  t h e  c o r r e c tio n  
o f  u n d e s ir a b le  h a b it s  t h r o u g h  t h e  w o n d e r  p o w e r  o f  S u g g e s tio n .

M r. M a r tin  G o ld h a r d t  w r ite s  : “  M y  o w n  su cc e ss  w it h  t h e  K n o w le s  S y s t e m  
ju s tif ie s  m y  b e li e f  t h a t  i t  d o e s  m o r e  fo r  t h e  a d v a n c e m e n t  o f  p e o p le  t h a n  a n y

o th e r  e x i s t in g  m e t h o d .”  T h e  b o o k , w h ic h  is  b e in g  d is tr ib u te d  b r o a d e a s t  fre e  o f  
c h a r g e , is  fu l l  o f  p h o to g r a p h ie  r e p r o d u c tio n s  s h o w in g  h o w  th e s e  u n s e e n  fo rces  
a r e  b e in g  u s e d  a il o v e r  t h e  w o rld , a n d  h o w  th o u s a n d s  u p o n  th o u s a n d s  h â v e  
d e v e lo p e d  p o w e r s  w h ic h  t h e y  l i t t le  d r e a m e d  t h e y  p o sse sse d . T h e  fre e  d is t r ib u 
t io n  o f 10,000 c o p ie s  is  b e in g  c o n d u c te d  b y  a  la rg e  B r u s s e ls  I n s t it u t io n , a n d  a  
c o p y  w il l  b e  s e n t  p o s t  fr e e  t o  a n y o n e  in te r e s te d .

I n  a d d it io n  t o  s u p p ly i n g  t h e  b o o k  free , e a c h  p e rso n  w h o  w r ite s  a t  o n c e  w ill  
a lso  r e c e iv e  a  p s y c h o -a n a ly s is  c h a r a c te r  d é lin é a tio n  o f  fro m  400 t o  500 w o rd s  a s  
p r e p a r e d  b y  P r o f. K n o w le s . I f  y o u  w is h  a  c o p y  o f  P r o f. K n o w le s ’ b o o k  a n d  a  
C h a r a c te r  D é lin é a tio n , s im p ly  c o p y  t h e  fo llo w in g  v e rs e  in  y o u r  o w n  h a n d w r it in g  

I  w a n t  p o w e r  o f  m in d  
F o r c e  a n d  s tr e n g th  in  m y  lo o k ,
P le a se  re a d  m y  ch a ra c te r ,
A n d  s e n d  m e  y o u r  b o o k .

A ls o  s e n d  y o u r  fu ll n a m e  a n d  a d d re ss  p la in ly  p r in te d  (s ta te  w h e th e r  M r., M rs. 
o r  M iss), a n d  a d d re ss  y o u r  le t t e r  t o  : "  P S Y C H O L O G Y  F O U N D A T I O N ,  S .A  
( D e p t. 5 2 9  B ), N o . 18 , ru e d e  L o n d r e s , B ru s s e ls , B e lg iu m . I f  y o u  w is h  y o u  m a y  
e n c lo se  4 d . (s ta m p s  o f  y o u r  o w n  c o u n tr y )  t o  p a y  p o s ta g e , e tc .  B e  su re  t o  p u t  
s u ffic ie n t p o s ta g e  o n  y o u r  le tte r . P o s t a g e  t o  B e lg iu m  is  2;)d.
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Â U T U M N
PSYC H IC  CERT AINTIES

Collected and arranged by

H. F. PR EVO ST BATTERSBY
From the vast mass of data now available in the field of Psychical 

Research the Author has selected a number of facts which investigation 
under strictly scientific conditions has proven so indisputably as to 
warrant their characterization by the term “ Psychic Certainties.” To 
the impartial mind, the records collected in these pages, embracing 
almost every phase of the subject, psychometry, clairvoyance, prémoni
tions, materialization, lévitation, apports, etc., should présent an over- 
whelming case for the validity of the 'daim that their supemormal 
origin has been firmly established.

Crown 8vo. 224 pp. 5/-.

(In  Préparation)

THE VO ICE OF M YSTIC INDIA
(M y  Psychic Expériences)

by
A LIC E  E. D R A C O T T

Although, politically, India is much in the eye of the public to-day, 
relatively fewpeople outside the ranks of the students of occultism, yoga, 
and kindred matters are aware of the great extent to which the daily 
life of the Indian native is permeated by the occurrence of weird and, 
in the ordinary way, inexplicable phenomena.

Nearly a hundred records of such intriguing épisodes are here col
lected and narrated by an Anglo-Indian lady whose intimate acquaint- 
ance with the mysterious Continent extends over a period of many years.

Crown 8vo. 144 pp. 2/6. Illustratèd.

PSYCH IC SELF^BEFENCE
by

D IO N  FORTUNE
The need for an accurate diagnosis of the symptoms of psychic attack 

and the appropiate measures of self-defence to be adopted against the 
unscrupulous and frequently secret use of hypnotic and kindred psy- 
chological powers grows daily more vital. Not only the sufferers from 
the lamentable effects of ignorant or misguided dabbling in occult 
practices, but the open-minded student and general reader willing to 
listen to a word of warning will find in this practical treatise on the 
methods of guarding against mental and psychical machinations a mine 
of valuable information.

Demy 8vo. 224 pp. 7/6.

R I D E R  & CO*
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T h e  D é s i r é  o f  t h e  A g e s . By Richard Whitwell. (H. T. Hamblin, 
Publisher, Bosham, Chichester. 3s. 6d. net.)

Mr. W hitwell’s books are not unknown to the readers of the Occult 
Review , and it is certain that any new word from his pen will be read with 
interest and delight. In his latest work, Mr. Whitwell expresses, beau- 
tifully, what everyone of us in our deepest soûl knows, but of which we 
are either unaware, or else cannot frame into words. Herein lies the 
value of the book.

We are ail— however feebly— trying to express ourselves ; we are ail—  
however inefïectively— trying to voice an intuitive certainty of the in
hérent goodness of things ; yet such things are elusive, and can only be 
uttered by those who hâve searched diligently and hâve suffered “ deep 
baptism.”

Every page of T h e D e sir e  o fth e A g e s  is full of spiritual truth and nourish- 
ment, and he would be wise indeed who ponders over the many truths 
which are expressed. To take, for example, one line culled at random :

“ The Child of God is sensitive to the Divine issue in the thing that he does, 
alive to its Spiritual meaning.”

"  A liv e  to its  s p ir itu a l m ea n in g  ! ” What a word of significance is 
enwrapped in these words ! If, indeed, we could be deeply, spiritually 
conscious of the sense of d ed ica tion  we ought to infuse into our simplest 
act, how regenerated we should be !

One could go on taking out stray truths at random, for the book 
is full of them ; but this enlightening task must be left to those who feel 
the need of such refreshment on their, perhaps, arid journey. And if 
Mr. Whitwell’s book is used aright and approached in a méditative attitude 
nourishment will surely be found.

John E arle.

I n d i a  : A N a t i o n  (A plea for Indian Self-Government. By Annie 
Besant. Fourth Edition. Price Rs. 2 ; boards Rs. 1.8.

I n d ia  : A  N a tio n  was first published in 1915, and the message of the book 
is best summed up in the excellent foreword by C. P. Ramaswami Aiyer. 
Indeed, the average reader who has little liking for statistics and still 
less for a multitude of Hindu names which are difficult to remember, 
would be well advised to read carefully this foreword, which will give him 
as much information as he can desire with the minimum of brain fag. 
This summing up is briefly, “ that the fiscal policy needs readjustment, 
that the éducation imparted in the country is defective in its scope and its 
aim, and, lastly, that an adéquate solution of India's problems is achievable 
only by the grant of Self-Govemment— such govemment being based 
on national traditions and on the old national institutions of panchayats 
and village communities.” In Appendix II at the end of the book, we 
are reminded of the splendid work done by the Indian Army during the 
Great War, and especially of the magnificent behaviour of the Sikhs 
at Cape Helles, when it was afterwards seen that every Sikh had fallen 
facing his enemy. . . .

India, says Mrs. Besant, has managed to get on by herself quite well 
for some 5,000 years, and she can do so again.

E t h e l  A r c h e r .



4 3 2  T H E  O C C U L T  R E V IE W

M é d i t a t i o n  : Its Practice and Results. B y  Clara M . Codd. Wheaton, 
Illinois, U.S.A. The Theosophical Press. 75 cents.

There is a quality about the mystic writings of women which is not 
to be found in similar writings by men. An indefinable fragrance and 
warmth permeates their work. Is it that woman’s intuitive powers are 
greater than man’s ?— for these, when allied to an intensfied spiritual 
vision, might account for the appeal which so clearly exists in the writings 
of Evelyn Underhill and Aelfrida Tillyard. And in Clara M. Codd's, too. 
Miss Codd’s little book is full of excellent material, and is written with 
such attractiveness as will commend itself to those who desire to make 
true spiritual progress— namely, through méditation.

It is with unusual wisdom that she deals with the aim of méditation ; 
of the parts that memory, imagination, understanding, faith, charity and 
hope play in its habituai exercise, of the procedure of méditation ; and the 
results of, and obstacles to, its successful practice. In a word, her little 
volume is as invaluable as it is stimulating, and by those who desire 
sympathetic instruction in a subject which still spells confusion to many, 
it can be read again and again with increasing benefit.

John Earle.

L e  P r o b l è m e  d e  l a  S u r v i e  e t  l e s  M a l a d i e s  d e  l a  M é m o i r e . 

Conférence faite d la Société d'Etudes Télépathiques. By Edgard- 
Emmanuel Bonnet. (Bibliothèque de Psychologie Moderne.) 
Paris : Pirre Bonnet, 84 Rue des Entrepreneurs, pp. 33.

In a serious considération of the problem of survival, as with that of maladies 
of the mind, the all-important question présents itself : whether memory is 
contained in the brain. M. Bonnet reasons astutely that it is not. Seeing 
that ail activity, be it sub-conscious or even unconscious, is the resuit 
of earlier conscious expérience, one is forced to assume, so he concludes, 
that prior to life there exists a sentient agent, with a retentive memory. 
He likens the brain to a wireless receiving-station, otherwise a central 
telephone-exchange ; destruction of which, in part or wholly, by no means 
implies corresponding impairment, with loss of motive power, at the source 
of transmission. Smash an electric lamp ; still “ la  dyn am o q u i fa isa it  
b rille r  la  la m p e, dem eure v iva n te, et fo u r n it , sa n s  arrêt, d u  co u ra n t."

An introduction to future much longer works by M. Bonnet, this 
lecture is fragrant of good things to corne.

F r a n k  L i n d .

T h e o s o p h y  f o r  L i t t l e  C h i l d r e n . By Clara M. Codd, Senior 
National Lecturer to the Theosophical Society in England. 
Pp. 46. The Theosophical Press, Wheaton, Illinois.

“  I know thoughts that are just like rose-petals that the wind blows 
along, and that make the air smell sweet,” writes the author of Theosophy  

f o r  L it t le  C h ild r e n . Her book is full of those "  happy-making thoughts.” 
Contrary to many less-wise persons, whose bulky cleverness overshadows 
even the simplest facts upon which they would shed liglit for us, she has 
the rare gift of being able to smooth the puckers out of the most frowning 
difficulties. Hers is a nimble mind that spins fairy-rings around the 
darkest of problems. F rank Lind.

„ i
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