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@he Negators of SMrience.

*As for what thou hearest others say,
who persuade the many that the soul,
when once freed from the body, neither
suffers evil nor is conscious, I know

. that thou art better grounded #n 74e doc-
trines recefved Ly us from our anceslors
and in the sacred orgies of Dionysos,
than to believe them; jfor the snystic
symbols are well known to us, who belong to
the * Brotherhood'."

PLUTARCH.

, F late, Theosophists in general, and the writer of the present
-4~ paper especially, have been severely taken to task for disrespect
to science. We are asked what right we have to question the con-
clusions of the most eminent men of learning, to refuse recognition of
infallibility (which implies omniscience) to our modern scholars?
How dare we, in short, ““contemptuously ignore’ their most undeniable
and ¢ un'iversally accepted theories”, etc., etc. This article is written
with the intention of giving some reasons for our sceptical attitude.

To begin with, in order to avoid a natural misunderstanding in
view of the preceding paragraph, let the reader at once know that the
title, ‘“ The NEGATORS of Science ", applies in nowise to Theosophists.
Quite the reverse. By ‘Science” we here mean ANCIENT WIsDoM,
while its ‘ Negators " represent modern materialistic Scientists. Thus
we have once more * the sublime audacity ” of, David-like, confronting,
with an old-fashioned theosophical sling for our only weapon, the

giant Goliath “armed with a coat of mail”, and weighing *five
I
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thousand shekels of brass,”” truly. Let the Philistine deny facts, and
substitute for them his * working hypotheses’': we reject the latter and
defend facts, ““ the armies of the one living TRUTH™.

The frankness of this plain statement is certain to awake all the
sleeping dogs, and to set every parasite of modern science snapping
at our editorial heels. ‘‘Those wretched Theosophists " will be the cry.
“How long shall they refuse to humble themselves; and how
long shall we bear with this evil congregation?” Well, it will cer-
tainly take a considerable time to put us down, as more than one
experiment has already shown. Very naturally, our confession of
faith must provoke the wrath of every sycophant of the mechanical
and animalistic theories of the Universe and Man; and the numbers of
these sycophants are large, even if not very awe-inspiring. In our
cycle of wholesale denial the ranks of the Didymi are daily reinforced
by every new-baked materialist and so-called ““ infidel”, who escapes,
full of reactive energy, from the narrow fields of church dogmatism.
We know the numerical strength of our foes and opponents, and do
not underrate it. More: in this present case even some of our best
friends may ask, as they have done before now: ““ Cui bono ? why not
leave our highly respectable, firmly-gooted, official Science, with her
scientists and their flunkeys, severely alone?”

Further on it will be shown why; when our friends will learn that we
have very good reason to act as we do. With the true, genuine man
of science, with the earnest, impartial, unprejudiced and truth-loving
scholar—of the minority, alas!—we can have no quarrel, and he has
all our respect. But to him who, being only a specialist in physical
sciences—however eminent, matters not—still tries to throw into the
scales of public thought his own materialistic views upon metaphysical
and psychological questions (a dead letter to him) we have a good deal
to say. Nor are we bound by any laws we know of, divine or human, to
respect opinions which are held erroneous in our school, only because
thevare those of so-cailed authorities in materialistic or agnostic circles.
Between truth and fact (as we understand them) and the working
hypotheses of the greatest living physiologists—though they answer to
the names of Messrs. Huxley, Claude Bernard, Du Bois Reymond,
etc., etc.—we hope never to hesitate for one instant. If, as Mr.
Huxley once declared, soul, immortality and all spiritual things “lie
outside of [his] philosophical enquiry ” (Physical Basis of Life), then, as
he has never enquired into these questions, he has no right to offer
an opinion. They certainly lie outside the grasp of materialistic
physical science, and, what is more important, to use Dr. Paul Gibier's
felicitous expression, outside the luminous zone of most of our mate-
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rialistic scientists. These are at liberty to believe in the *“ automatic
action of nervous centres” as primal creators of thought ; that the
phenomera of will are only a complicated form of reflex actions, and
what not—but we are as much at liberty to deny their statements.
They are specialists—no more. As the author of Spiritisme et
Fakirisme admirably depicts it, in his latest work:—

‘““ A number of persons, extremely enlightened on some special point of science,
take upon themselves the right of pronouncing arbitrarily their judgment on all
things ; are ready to reject everything new which shocks tkeir ideas, often for the sole
reason that if it were true they could not remmain ignorant of it! For my part 1 have
often met this kind of self-sufficiency in men whom their knowledge and scientific
studies ought to have preserved from such a sad moral infirmity, had they not been
pecialists, holding to their speciality. It is a sign of relative inferiority to believe
?neselr superior. In truth, the number of intellects afflicted with such gaps (facunes)
1s lrger than is commonly believed. As there are individuals completely refractory
tothe Study of music, of mathematics, etc., so there are others to whom certain areas ¢f
thought are closed. Such of these who might have distinguished themselves in

* « . medicine or literature, would probably have signally failed in any occupation
OUside of what I will call their /ucid zone, by comparison with the action of those
reﬂeFtors, which, during night, throw their light into a zone of luminous rays,
Ouside of which all is gloomy shadow and uncertainty. Every human being has his
o lucig zone, the extension, range and degree of luminosity of which, varies with
“h in dividual.

“ T here are things which lie outside the conmceptivity of certain intellects ; they
¢ Out sside their lucid zone.”® .o .

‘T his is absolutely true whether applied to the scientist or his
Profa rye admirer.  And it is to such scientific specialists that we refuse
the Tight to sit in Solomon’s seat, in judgment over all those who will
Mt see with their eyes, nor hear with their ears. To them we say:
"€ Ao not ask you to believe as we do, since your zome Jimits you to
your Speciality; but then do not encroach on the zones of other people.
:{nd’ if you will do so nevertheless:, if, after laughing in.your moments
OralloneSt f_rank{)ess at your own ignorance ; aftef s‘tatmg repeatedly,

" 3 and in print, that you, phy.sm.ls-ts and materialists, know nothing
‘on:tever of the ultin}ate potentlallt.xes of rTxatter, nor hallve you made
stin Step .to“(ards solYlng the mysteries of. life a‘nd consciousness—you
gen Toersist in teaching that all tl_le mamfestat}ons of life and intelli-
of e, and the phenomena of the highest mentality, are merely properties

%2 at matter of which you confess yourselves quite ignorant,t then—you

o« Analyse des Choses.” Physiologic Transcendentale. Dr. Paul Gibier, pp. 33, 34.

ory, . “}“In perfect strictness, it is true that chemical investigation can tell us /itrle or

Cr-yy & ¥ P directly of the composition of living matter,and . . it is also in strictness

(pre» that we KNXOW NOTHING about the composition of any body whatever, as it is.
ST Huxley).
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can hardly escape the charge of humbugging the world.* The word
“humbug ™ is used here advisedly, in its strictest etymological
Websterian meaning, that is, “‘imposition under fair pretences’—in
this case, of science. Surely it is not expecting too much of such
learned and scholarly gentlemen that they should not abuse their
ascendency and prestige over people’s minds to teach them somethirg
they themselves know nothing about; that they should abstain from
preaching the limitations of nature, when its most important problems
have been, are, and ever will be, insoluble riddles to the materialist !
This is no more than asking simple honesty {from such teachers.
What is it, that constitutes the real man of learning? Is not a
true and faithful servant of science (if the latter is accepted as the
synonym of truth) he, who besides having mastered a general informa-
tion on all things is ever ready to learn more, because there
are things that he admits he does not know ?t A scholar of this
description will never hesitate to give up his own theories, whenever
he finds them-—not clashing with fact and truth, but—merely dubious.
For the sake of truth he will remain indifferent to the world’s opinion,
and that of his colleagues, nor will he attempt to sacrifice the spirit of
a doctrine to the dead-letter of a popular belief. Independent of man
or party, fearless whether he gets at logger-heads with biblical
chronology, theological claims, or the preconceived and in-rooted
theories of materialistic science ; acting in his researches in an entirely
unprejudiced frame of mind, free from personal vanity and pride, he
will investigate truth for her own fair sake, not to please this or that
faction ; nor will he dislocate facts to make them fit in with his own
hypothesis, or the professed beliefs of either state religion or official
science. Such is the ideal of a true man of science; and such a one,
whenever mistaken—for even a Newton and a Humboldt have made
occasional mistakes—will hasten to publish his error and correct it,
and not act as the German naturalist, Hzckel, has done. What the
latter did is worth a repetition. In every subsequent edition of his

© This is what the poet laureate of matter, Mr. Tyndall, confesses in his works con--
cerning atomic action : “ Through pure excess of complexity. . . the most highly
trained intellect, the most refined and disciplined imagination refires in bewilderment
Sfrom the contemplation of the prodlem. We are struck dumb by an astonishment which
no microscope can rclieve, doubting not only the power of our instrument, but cven
whether we ourselves possess the intelicctual elements which will ever enable us to grapple with
the ultimate structural encrgies of nature.” And yet they do not hesitate to grapple
with nature’s spiritual and psychic problems—life, intelligence and the highest
consciousness—and attribute them all to matter.

+ And therefore it is not to such that these well-known humorous verses, sung at
Oxford, would apply :
“1 am the wmaster of this college,
And what I know not is not knowledge.”
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Pedigree of Man he has left uncorrected the sozura (*‘unknown to
science”, Quatrefages tells us), and his prosimie allied to the loris,
which he describes as ““without marsupial bones, but with placenta
(Ped. of Man, p. 77), when years ago it has been proved by the
anatomical researches of Messrs. ‘“ Alphonse Milne, Edwards and
Grandidier . . .that the prosimie of Hackel have . . . o
placenta > (Quatrefages, The Human Specics, p. 110). This is what
we, Theosophists, call downright dishonesty. For he knows the two
creatures he places in the fourteenth and eighteenth stages of his
genealogy in the Pedigree of Man to be mmyths in nature, and that
far from any possibility of their being the direct or indirect ancestors
of apes—let alone man, “they cannot even be regarded as the
ancestors of the zonoplacental mammals” according to Quatrefages.
And yet Heckel palms them off still, on the innocent, and the
sycophants of Darwinism, only, as Quatrefages explains, ‘‘ because the
proof of their existence arises from the nzcessity of an intermediate type” !/
We fail to see any difference between the pious frauds of a Eusebius
“for the greater glory of God”, and the impious deception of Hackel
for “the greater glory of matter ”” and—man’s dishonour. Both are
forgeries—and we have a right to denounce both.

The same with regard to other branches of science. A specialist
—say a Greek or Sanskrit scholar, a paleographer, an archzologist,
an orientalist of any description—is an “authority ” only within the
limits of his special science, just as is an electrician or a physicist in
theirs. And which of these may be called infallible in his conclusions?
They have made, and still go on making mistakes, each of their
hypotheses being only a surmise, a theory for the time being—and no
more. Who would believe to-day, with Koch's craze upon us, that
hardly a few years ago, the greatest authority on pathology in France,
the late Professor Vulpian, Doyen of the Faculty of Medicine in Paris,
denied the existence of the tubcreular nicrobe? When, says Doctor
Gibier, (his friend and pupil) M. Bouley laid before the Academy of
Sciences a paper on the tubercular baccillus, he was told by Vulpian
that “ this germ could not exist”, for “ had it existed it would have been
discovered before now, having been hunted after for so many years!*

Just in the same way every scientific specialist of whatever
description denies the doctrines of Theosophy and its teachings; not
that he has ever attempted to study or analyze them, or to discover
how much truth there may be in the old sacred science, but simply
because it is not modern science that has discovered any of them; and
also because, having once strayed away from the main road into the

© dAnalyse des Choses, etc., Dr. P. Gibier, pp. 213 and 214.
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jungles of material speculation, the men of science cannot return back
without pulling down the whole edifice after them. Butthe worst of all
is, that the average critic and opponent of the Theosophical doctrines is
neither a scientist, nor even a specialist. He is simply a flunkey of the
scientists in general; a repeating parrot and a mimicking ape of that
or another “authority ', who makes use of the personal theories and
conclusions of some well-known writer, in the hope of breaking our
heads with them. Moreover, he identifies himself with the ¢ gods” he
serves or patronizes. He is like the Zouave of the Pope’s body-guard
who, because he had to beat the drum at every appearance and
departure of St. Peter’s “Successor”, ended by identifying himself
with the apostle. So with the self-appointed flunkey of the modern
Elohim of Science. He fondly imagines himself *“ as one of us”, and
for no more cogent reason than had the Zouave: he, too, beats the big
drum for every Oxford or Cambridge Don whose conclusions and
personal views do not agree with the teachings of the Occult Doctrine
of antiquity.

To devote, however, to these braggarts with tongue or pen one
line more than is strictly necessary, would be waste of time. Let
them go. They have not even a ‘“ zone ” of their own, but have to see
things through the light of other people's intellectual ¢ zones .

And now to the reason why we have once more the painful duty
of challenging and contradicting the scientific views of so many men
considered each more or less “eminent”, in his special branch of
science. Two years ago, the writer promised in the Secret Doctrine,
Vol. I1., p. 798, a third and even a fourth volume of that work. This
third volume (now almost ready) treats of the ancient Mysteries of
Initiation, gives sketches—from the esoteric stand-point—of many of
the most famous and historically known philosophers and hierophants,
(every one of whom is set down by the Scientists as an impostor),
from the archaic down to the Christian era, and traces the teachings
of all these sages to one and the same source of all knowledge and
science—the esoteric doctrine or WispomM-RELIGION. No need our
saying that from the esoteric and legendary materials used in the
forthcoming work, its statements and conclusions differ greatly and
often clash irreconcilably with the data given by almost all the English
and German Orientalists. There is a tacit agreement among the
latter—including even those who are personally inimical to each other
—to follow a certain line of policy in the matter of dates;* of denial to

_ ®Says Prof. A. H. Sayce in his excellent Zrcface to Dr. Schliemann’s Troja:
“The natural tendency of the student of to-cay is to post-date rather than to ante-
date, and to bring cverything down to the latest period that is possible”. This is so,
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“adepts ”” of any transcendental knowledge of any intrinsic value ; of
the utter rejection of the very existence of siddhis, or abnormal
spiritual powers in man. In this the Orientalists, even those who are
materialists, are the best allies of the clergy and biblical chronology.
We need not stop to analyze this strange fact, but such it is. Now
the main point of Volume II1. of the Secret Doctrine is to prove, by
tracing and explaining the blinds in the works of ancient Indian,
Greek, and other philosophers of note, and also in all the ancient
Scriptures—the presence of an uninterrupted esoteric allegorical
method and symbolism ; to show, as far as lawful, that with the keys
of interpretation as taught in the Eastern Hindo-Buddhistic Canon of
Occultism, the Upanishads, the Purdnas, the Sutras, the Epic poems of
India and Greece, the Egyptian Book of the Dead, the Scandinavian
Eddas, as well as the Hebrew Bible, and even the classical writings of
Initiates (such as Plato, among others)—all, from first to last, yield a
meaning quite different from their dead letter texts. This is flatly
denied by some of the foremost scholars of the day. They have not
got the keys, ergo—no such keys can exist. According to Dr. Max
Miiller no pandit of India has ever heard of an esoteric doctrine
(Gupta-Vidya, nota bene). In his Edinburgh Lectures the Professor
made almost as cheap of Theosophists and their interpretations, as
some learned Shastris—let alone initiated Brahmins—make of the
learned German philologist himself. On the other hand, Sir Monier
Williams undertakes to prove that the Lord Gautama Buddha never
taught any esoteric philosophy (!!), thus giving the lie to all subsequent
history, to the Arhat-Patriarchs, who converted China and Tibet to
Buddhism, and charging with fraud the numerous esoteric schools still
existing in China and Tibet.* Nor, according to Professor B. Jowett,
the Master of Balliol College, is there any esoteric or gnostic element
in the Dialogues of Plato, not even in that pre-eminently occult
treatise, the Timeus.T The Neo-Platonists, such as Ammonius Saccas,
Plotinus, Porphyry, etc., etc., were ignorant, superstitious mystics,
who saw a secret meaning where none was meant, and who,
Plato heading them, had no idea of real science. In the scholarly
appreciation of our modern scientific luminaries, in fact, science (i.z.,
knowledge) was in its infancy in the days of Thales, Pythagoras and

and they do it with a vengeance. The sime reluctance is felt to admit the antiquity
of man, as to allow to the ancient philosopher any knowledge of that which the
modern student does nof know. Conceit and vanity !
©See Edkin's Chinese Buddhism, and read what this missionary, an eminent
Chinese scholar who lived long yeurs in China, though himself very prejudiced as a
rule, says of the esoteric schools.
T See Preface to his translation of Timwus.
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even of Plato; while the grossest superstition and * twaddle " reigned
in the times of the Indian Rishis. Panini, the greatest grammariar in
the world, according to Professors Weber and Max Miiller was
unacquainted with the art of writing, and so also everyone else
in India, from Manu to Buddha, even so late as 300 years B.C.
On the other hand, Professor A. H. Sayce, an undeniably great
paleographer and Assyriologist, who kindly admits such a thing
as an esoteric school and occult symbology among the Accado-
Babylonians, nevertheless claims that the Assyriologists have
now in their possession all the keys required for the right inter-
pretation of the secret glyphs of the hoary past. Methinks, we know
the chief key used by himself and his colleagues :—trace every god and
hero, whose character is in the least doubtful, to a solar myth, and you
have discovered the whole secret ; an easier undertaking, you see, than
for a “Wizard of the North” to cook an omelette in a gentleman’s
hat. Finally, in the matter of esoteric symbology and Mysteries, the
Orientalists of to-day scem to have forgotten more than the initiated
priests of the days of Sargon (3750 years B.c.,, according to
Dr. Sayce) ever knew. Such is the modest claim of the Hibbert
Lecturer for 1887.

Thus, as the personal conclusions and claims of the above-named
scholars (and of many more) militate against the theosophical
teachings, in this gencration, at any rate, the laurels of conquest will
never be accorded by the majority to the latter. Nevertheless, since
truth and fact are on our side, we need not despair, but will simply
bide our time. Time is a mighty conjuror; an irresistible leveller of
artificially grown weeds and parasites, a universal solvent for truth.
Magna est veritas ¢t prevalebit.  Meanwhile, however, the Theosophists
cannot allow themselves to be denounced as visionaries, when not
“frauds”, and it is their duty to remain true to their colours, and to
defend their most sacred beliefs. This they can do only by opposing
to the prejudiced hypotheses of their opponents, (a) the diametrically
opposite conclusions of their colleagues—other scientists as eminent
specialists in the same branches of study as themselves; and (b) the
true meaning of sundry passages disfigured by these partizans, in the
old scriptures and classics. But to do this, we can pay no more
regard to these illustrious personages in modern science, than they do
to the gods of the *inferior races.” Theosophy, the Divine Wisdom or
TRUTH 1s, no more than was a certain tribal deity—* a respecter of
persons”. We are on the defensive, and have to vindicate that which
we know to be implicit truth : hence, for a few editorials to come,we con-
template a series of articles refuting cur opponents—however learned.
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And now it becomes evident why it is impossible for us to ‘“leave
our highly respectable, firmly-rooted official science severely alone”.

Meanwhile we may close with a few parting words to our readers.
Pow:r belongs to him who knows; this is a very old axiom : knowledge, or
the first step to power, especially that of comprehending the truth, of
discerning the real from the false—belongs only to those who place
truth above their own petty personalities. Those only who having
freed themselves from every prejudice, and conquered their human
conceit and selfishness, are ready to accept every and any truth—once
the latter is undeniable and has been demonstrated to them—those
alone, I say, may hope to get at the ultimate knowledge of things. It
is useless to search for such among the proud scientists of the day, and
it would be folly to expect the aping masses of the profane to turn
against their tacitly accepted idols. Therefore is it also useless for a
theosophical work of any description to expect justice. Let some
unknown MS. of Macaulay, of Sir W. Hamiliton, or John Stuart Mill,
be printed and issued to-day by the Theosophical Publishing Company,
and the reviewers—if any—would proclaim it ungrammatical and
un-English, misty and illogical. The majority judge of a work
according to the respective prejudices of its critics, who in their turn
are guided by the popularity or unpopularity of the authors, certainly
never by its intrinsic faults or merits. Outside theosophical circles,
therefore, the forthcoming volumes of the Secret Doctrine are sure to
receive at the hands of the general public a still colder welcome than
their two predecessors have found. In our day, as has been proved
repeatedly, no statement can hope for a fair trial, or even hearing,
unless its arguments run on the lines of legitimate and accepted enquiry,
remaining strictly within the boundaries of either official, materialistic
science, or emotional, orthodox theology.

Our age, reader, is a paradoxical anomaly. It is pre-eminently
materialistic, and as pre-eminently pietist, a Janus age, in all truth.
Our literature, our modern thought and progress so-called, run on
these two parallel lines, so incongruously dissimilar, and yet both so
popular and so very ‘ proper” and ‘respectable”, each in its own
way. He who presumes to draw a third line, or even a hyphen of
reconciliation, so to speak, between the two, has to be fully prepared
for the worst. He will have his work mangled by reviewers, who after
reading three lines on the first page, two in the middle of the book,
and the closing sentence, will proclaim it ‘‘ unreadable; it will be
mocked by the sycophants of science and church, misquoted by their
flunkeys, and rejected even by the pious railway stalls, while the
average reader will not even understand its meaning. The still absurd
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misconceptions in the cultured circles of Society about the teachings
of the “ Wisdom-religion ”” (Bodhism), after the admirably clear and
scientifically presented explanations of its elementary doctrines by the
author of Esoteric Buddhism, are a good proof in point. They might
serve as a caution even to those amongst us, who, hardened in almost
a life-long struggle in the service of our Cause, are neither timid with
their pens, nor in the least disconcerted or appalled by the dogmatic
assertions of scientific “ authorities”. And yet they persist in their
work, although perfectly aware that, do what they may, neither
materialism nor doctrinal pietism will give theosophical philosophy a
fair hearing in this age. To the very end, our doctrine will be
systematically rejected, our theories denied a place, even in the ranks
of those ever-shifting, scientific ephemera—called the ¢ working
hypotheses”” of our day. To the advocates of the ‘animalistic”
theory, our cosmogenetical and anthropogenetical teachings must be
“fairy tales”, truly. ‘ How can we” asked one of the champions of
the men of science of a friend, “accept the rigmaroles of ancient
Babus (?!) even if taught in antiquity, once they go in every detail
against the conclusions of modern science. . Aswell ask us to replace
Darwin by Jack the Giant-Killer!” Quite so; for those who would
shirk any moral responsibility it seems certainly more convenient to
accept descent from a common simian ancestor, and see a brother in a
dumb, tailless baboon, rather than acknowledge the fatherhood of the
Pitris, the fair “ sons of the gods”, or to have to recognise as a brother,
a starveling from the slums, or a copper-coloured man of an ¢ inferior”
race. ‘“ Hold back!” shout in their turn the pietists, “you can
never hope to make respectable church-going Christians—* Esoteric
Buddhists’!”

Nor are we in any way anxious to attempt the metamorphosis;
the less so, since the majority of the pious Britishers have already, and
of their own free will and choice, become Exoteric Boothists.

De gustibus non disputandum.

In our next, we mean to enquire how far Prof. Jowett is right, in
his Preface to Timeus, in stating that ‘‘ the fancies of the Neo-
Platonists have nothing to do with the interpretation of Plato ", and
that ¢ the so-called mysticism of Plato is purely Greek, arising out of
his imperfect knowledge ”’, not to say ignorance. The learned Master
of Baliiol denies the use of any esoteric symbology by Plato in his
works. We Theosophists maintain it and must try to give our best
proofs for the claims preferred. Meanwhile the reader’s attention is
drawn to the excellent article on ‘* The Purénas” which follows.
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@he Puranas
. (PHILOLOGY versus SYMBOLOGY.)

[Professor M. N. Duvtved, on recesving an invitation to the Oriental Congress at
Stockholm in 1889, wrote the following paper and sent it, together with copies of his
books, to the General Secretary of the Congress. After very considerable delay our
brother learnt that his paper had been unfortunately  muslaid™. It is, however,
“ Luctfer's™ office to bring to light lost and hidden things, and he is refoiced to give yet
another proof of his utility in the service of fair play.—Eps.]

’EFHE advent of Sanskrita on the field of European linguistic studies marks
FL).  an era of great importance in the history of the world. The rapidity
of advancement in every field of research during the last fifty years is
equalled only by the solidity and vastness of the results achieved; every
department of life clearly exhibiting the effects of this achievement. But
1t has been so much the fashion to extol the present, at the expense of the
past, that a patient hearing is hardly accorded thgse who claim the relics
of ancient learning to be deserving of more than the passing interest of
mere curiosity. Science having determined that man, the apex of
evolution, has descended from his pithecoid ancestry since only the
quaternary period, the possibility of secondary or even tertiary man can
hardly be looked upon as anything more credible than a fairy tale; and yet
I wish to direct the reader’s attention to a subject connected with some of
these fairy tales, the Indian Purdnas, which speak of humanity as existing
at a period entirely beyond recognised historical and geological limits. As
every myth has some foundation in truth, I venture to hold that underneath
the tales of the Purdnas, precious truths lie embedded in strata not yet
reached by the delvers in Philology and Comparative Mythology.

The sciences of Comparative Philology and Mythology have no doubt
achieved grand results, each in its own department, but the problem of
the beginnings of religion and civilization is still where it ever was. The
‘hope of demonstrating the basis of a universal religion, the crying necessity
of the day, is as distant as that of finding out a universal language. Why
is it so? Are the questions so hopelessly beyond solution by philosophy
and research ? It appears to me there is something so intrinsically wrong
with the methods followed by Comparative Philology and Comparative
Mythology that results which, with the materials at our command, ought
to have followed long since, have still eluded our grasp. It is
remarkable that investigation in almost every department of nature is
tending to a certain uniformity, and that the present need is only a careful
dovetailing of the various results into a systematic whole. Comparative
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Philology and Comparative Mythology have no mean share in the grand
total. But it is time for reverend doctors of divinity to burst open the
shells of their creeds ; itistime for philologists and mythologists to penetrate
more deeply into phonetic similarities and solar-myths; it is time for scep-
tics and scientists to break through the charmed circle ¢ this much and no
more.” The object of all research ought to be to bring man close to man and
nature, and this can be done only when universality replaces sectarianism.

All arts and sciences have their idols, as Lord Bacon well remarks.
Though the age of idolatry is nearly at an end, the one great idol which
continues to command homage from Orientalists, as well as labourers in
other fields of knowledge, is the chronology of the Old Testament. All logic
has been sacrificed at the altar of this deity. When geology has now
clearly demonstrated the existence of our earth alone for millions and millions
of years; when the existence of submerged continents (say, Atlantis and
Lemuria) is established on historical evidence; when even the theory of
cycles would derive ample confirmation from the theory of the occasional
disturbance in the inclination of the earth's axis, as the only possible
explanation of the sudden changes on the face of the earth from Pole to
Pole; and, lastly, when the Old Testament itself is shown to be a dead-
letter rendering of the Hebrew Kabala and the Assyrian and Babylonian
tiles and tablets,—when all this has been proven and acknowledged, there
remains no reason whatever to regard as mere fictions of primitive fancy
books which declare our earth to be as old as time, and put forth the theory
of cyclic Kalpas, Yugas and Pralayas. Again, when eminent anthropologists
are inclined to admit the existence of miocene and even eocene man, besides
utterly repudiating the theory of simian descent, and when Astronomy too
has almost all its great names, from Copernicus to Flammarion, in favour of
the plurality of inhabited worlds, there appears, indeed, little justification
for one who would flippantly hold up to ridicule records showing man to be
the descendant of his ancestral prototypes or Pitris'in other planets, and
making his development and progress greatly dependent on sidereal
influences. But apart from these considerations, even internal evidence
does not justify the conclusion that the Vedas and Purdnas are mere fairy
tales conceived for the amusement of primitive human beings. The

advanced condition of society and civilization described in several important,

and well known passages, the highly metaphysical tone of various hymns,
are all strong arguments against any such inference. It hardly stands to
reason that men who, by the very nature of the circumstances, are not
allowed to be Huxleys, Haeckels, or Spencers, can be Shakspeares,
Wordsworths, nay even Kants and Berkeleys! If the Suktas of
the Veda cannot be shown to be hallucinations of wild imagination,
the Purdnas which are assumed to be compositions of an entirely
modern period, can hardly be such. The gross imagery of myths
and fictions is neither the result of a disease of language nor of the love of
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exaggeration. Dr. Goldstucker has already opposed his powerful influence

* to this mode of giving preference to the fictions of modern imagination
over the real interpretations of Vydsa, Sdyana, and other ancients. It is
simply ridiculous to seriously put forth that the great Vydsa so far mis-
understood the import of the Vedic Visknu and his Trivikrama,* as to fabricate,
in his puerile love of exaggeration, an ugly dwarf actually trampling the
demon Bali under his tiny foot. Instances of this kind may be multiplied
without number, but the one before us is sufficiently illustrative of the
current method of explaining difficulties. All this is the result of our having
credulously accepted the dead-letter of Old Testament chronology, with
its natural corollary that the present must be, and is, the first humanity and
the first real civilization with which our earth has ever been blessed.

That erudite labours extending over more than a century show such
absurd conclusions, is due to the inadequate method adopted, and to the
prejudices and preconceptions which are allowed to sway learned opinion.
I hold that the Vedas are the historical record of a past humanity,
containing many useful hints and lessons for our use; that the Upanishads
are the key to the understanding of these records; and that the Purinas
are the broad, clear light by which to read and decipher the Veda.
Orientalists have not found it easy to demonstrate their theories, nor is
language always a certain proof that the principal Upanishads are subsequent
to the hymns of the Vedas, and that the Purdnas are mere fictions of modern
priestcraft. If it can be shown that the Purdnas are but easy commentaries
on the Vedas, and that the Vedas in their turn, are not the first expression of
primitive thought, all our present theories on the subject matter of either
must undergo radical changes. 'We should not be averse to change where
conservatism can be maintained only at the sacrifice of truth. T have
unfortunately very little time to substantiate the above statements in
detail, but I hope to lay before you certain facts which may form the
possible data of at least a consistent hypothesis.

It is, however, not possible just now to place before you all points of
importance in the Upanishad literature, and to read the Vedic Suktas and the
Paurinska Kathds according to them. In order to illustrate the force and
meaning of the argument I shall adduce only a few of the many remarkable

* As the Puranic myths may be unfamiliar to many of our readers, we have thought it
advisable to add one or two notes of explanation.—[Eps.]

The story of Vishnu and his 7rmiérama or * three strides' and the ‘*demon" Bali
runs as follows. The **demon ' Bali, curiously enough, is said to have been an exceedingly
good and virtuous Daitya King, who d-feated Indra, humbled the Gods and extended his
sovereignty over the three worlds, by bis devotion and penance. In fact he was a pious and
holy ascetic, like many other *demons” in the Purimas, for the Asuras, as the Secres
Doctrine has already explained at length, are divine Egos. fallen into matter or incarnated
in human forms, the Cﬁristian myth of the ** Fallen Angels’’ having the same significance.

Accordingly the Gods appealed to Vishnu for protection, and the Deity manifested
himself in the Dwarf Avatar in order to restrain Bali. Thus he approached Bali and craved
the boon of three steps of ground. Bali at once granted his request, and the God stepped
over heaven and the upper earth (air) in two strides; but in consideration of Bali's goodness,
he stopped short and Teft to him PAtAla, esoterically the earth. (See Secre/ Dorfrine 1. 112.)
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instances. Let us legin with the history of creation as given in the
Purdinas. The universe or cosmos in that undifferentiated condition which
cannot be described in words, and which is beyond even the ether or
protyle of modern science, is described in the Upanishads by the significant
term Sat, Esse, further explained as avydkrifa, that which is not differentiated
or defined, and Brahma, that which comprehends All. Brahkma is assumed
to be self-conscious, and is therefore called Purusha, the sacrifice of
whose members is symbolic of creation or evolution. The Vedic Purusha
is the Upanishad Sat, called Nara in the Puranas. Nara is a synonym of
Purusha. This explanation will help us to the true meaning of many a
Paurinika *fairy-tale” connected with Nara. When the indescribable
Nara begins to assume some definite form—when, in fact, without as yet
being perfectly differentiated, it becomes a tangible something co-extensive
with space—it is called Nard, that which is born of Nara. Niri means
water according to Manu, and water is, no doubt, the most convenient and
suggestive symbol of the all-pervading but undifferentiated cosmic sub-
stance. The original Nara having evolved Ndrd out of itself, becomes
Nariyana, the one lying in the waters, in fact, over them.

The original Nara is the Nardyana in its manifest aspect, and is the
first manifestation of cosmic energy. Ndrdyana has for his support or couch
a serpent under the waters. The serpent, in this case, is a very significant
symbol, as will appear from the names Sheska* and Ananta given to it.
The word Shesha means remainder, and has reference to the fact that
evolution in every new Kalpa proceeds from the Shesha or residua of the
preceding Kalpa—a fact having its exact parallel in the seeds, birds, and
animals of Noah’s ark at the Deluge. The name Shesha alludes to a period
of time; Amanta alludes to eternity. Amnanfa means the endless, and endless
time represented by a circle is fitly symbolized by the coil of a serpent
biting his own tail. Hence undifferentiated cosmic matter beginning to
differentiate into form, from the residua of a previous Kalpa, or from the
dark womb of eternity, is symbolized by Ndrdyana brooding over the
waters (Ndrd), on his couch of the Shesha or Ananta. As the serpent
is a symbol of eternity, so is the lotus of self-generation, in almost every
ancient religion. Evolution always proceeds by differentiation, called
Vach in the Veda, and Shabda in the Upanishad, and corresponding to the
Verbum or Logos of the New Testament. That this differentiation is

* Shesha is represented as a serpent with a thousand heads, which is said to be the
couch and canopy of Vishnu, when he sleeps during his intervals of creation. Sometimes
Shesha is shown as the supporter of the world and sometimes as the upholder of the seven
PitAlas (hells, earths, etc.). Whenever he yawns, there are earthquakes. At the end of the
Kalpa he vomits forth fire and so destroys all the creation. At the Churning of the Ocean
(of Space), Shesha was twisted round the Mountain Mandara, and used as a great rope to
cause it to revolve. The Gcds were at the one end of the rope and the Demons at the
other. The hood of Shesha, the thousand headed cobra, is called the *“ Island of Jewels’’,
and his palace is said to be ‘' jewelled walled’’. But these gems are not of earth, as the
merest tyro in symbology will at once perceive; they are the Jewels of Wisdom and Self-
knowledge.
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spontaneous is hinted at in several places in the Uganishads, and indeed
clearly by Skankard in his Bhdshya on the Sutra, Ikshaternishabdam. Thus,
therefore, the lotus springing from the navel of Adriyana with the self-
existent Swvayambhu on it, symbolizes the visible cosmos spontaneously
emanating from the indistinctness of spatial extension. This Stvdayambhu
is called Hirnyagarbha as well. Hirnyagarbha means the golden feetus or
the golden egg, which again is an appropriate symbol of the mysterious
process of double emanation of matter and spirit or body and life, from a
formless, and if you like lifeless, something within. Again Hirnyagarbha
is but another name of what is called Sutrdtmd in the Upanishads. Sutrdatma
is that latent life which runs like a thread of gold through the entire
cosmos, in its ethereal or airy, the subtlest form (Linga-deha). Hirnyagarbha,
therefore, is, in the Purdnas, a symbol of the first manifestation of life.
When this cosmic life differentiates into many forms, by the corresponding
differentiation of its material counterpart, the Svdyambhu-Hirnyagarbha
becomes Prajipati, the actual lord of beings, the creator proper. This
Prajipati is the symbolic father of the various Kwumdras and Manus, the
progenitors of man. But of this hereafter.

Prajapati is called Brakmd as well. Now Brahman (neuter) is the great
noumenon, and is the source or support of all phenomena. Hence Brahkma,
the unmanifest neutral noumenon, becomes, when differentiated into form,
the manifest personal Brakma. But we must not forget that Brahman
(neuter), is also a name of the Veda; and that deity which is the symbol of
the visible cosmos, naturally becomes the father of all secret knowledge
(Veda). Vach, the original diflerentiation, is identified with Brakmu, the
first Logos, from its other meaning referring to the Veda. As the Vedas
are four in number, so has Brakma four faces; but there is indeed, a reason
well-known to the Tdntrikas for this conception. Why the first Logos is
four-faced, why in fact it represents a square, is easily understood when
we remember that the square is the sign of material perfection. And
cosmic evolution has, with Brakmd, reached the point of perfection,
material perfection, at any rate.

We may here enter upon a short digression. Vich is synonymous
with the Veda, and is the ineffable name revealed to the initiate through
the Veda and the Upanishads, as the source of all knowledge and power.
If Brakma, the symbolic father of Vedic lore, is shown in love with his
symbolic daughter Vich, or the supreme mystery of which the cosmos is
the most invincible and visible proof, the myth presents nothing of that
phallic element which many are inclined to see in it. That Brakma being
guilty of incest, in this symbolic sense, should lose his share of sacrifice
(Yajna) is quite plain and natural, after this explanation; for formalities
and dead-letter worship have nothing whatever to do with real esoteric
knowledge (Fndna).

That Brahmd is an emblem of the manifest cosmos is borne out by yet
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another statement in the Purdinas. The periods of cosmic activity and rest
are described as the days and nights of Brakmd. Each of them is called a
Kalpa, during which fourteen Manus are said to succeed one another. The
period from Manu to:-Manu is called a Manvantara, Manx means that which has
Manas, the mind. To determine the place of the mind or the thinking faculty,
in cosmic evolution, will involve much detail foreign to the present inquiry.
It is enough to understand that Manu meaus beings endowed with mind;
and we know that that being in whom the mind enjoys equal sway with
matter is none other than man. Manu is, therefore, a symbol of humanity
in general. Brahma as Prajapati is his father. \When the Purdnas, with
their theory of cycles, speak of several Manus and several humanities as
having preceded the present one, they need not be regarded as declaring
anything different from those researches of geology which demonstrate the
existence of submerged continents, and their respective humanities with
their corresponding civilizations. And if again, they derive man from
Manus and Prtris, and thus repudiate the theory of simian descent, notwith-
standing their clear acceptance of the theory of filiation, by the perhaps
more logical theory of re-incarnation, they are not quite without support
from eminent anthropologists, who regard the species “homo™ as suf generis,
and therefore entirely independent.
Nadiad. ManiraL NaBruBHAl Dvivem, F.T.S.
(To be continued.)

—_—e——

. Twis is the truth. As from a blazing fire sparks, being like unto fire,
fly forth a thousandfold, thus are various beings brought forth from the
Imperishable, my friend, and return thither also.

Two birds, inseparable friends, cling to the same tree. One of them
eats the sweet fruit, the other looks on without eating.

On the same tree sits man grieving, immersed, bewildered by his own
impotence. But when he sees the other lord contented and knows his
glory, then his grief passes away.

By truthfulness, indeed, by penance, 1ight knowledge, and abstinence,
must that Self be gained; the Self whom spotless anchorites gain is pure,
and like a light within the body.

A * 9 1S £ *

When a man’s nature has become purified by the serene light of
knowledge, then he sees hiin meditating on him as withourt parts.

THaAT subtle Self is to be known by thought there where breath has
entered fivefold ; for every thought ot men is interwoven with the senses,
and when thought is puri{{ed, the Self arises.

Whatever state a man whose nature is purified imagines, and whatever
desires he desires (for himself or for others), that state he conquers and
those desires he obtains,

Munpaka UPANISHAD.
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@he Golden Chain of Yomerns.

(Continued from the February Number.)

CuapteERr 111

How all things are further gencrated.

A1/ E have demonstrated that the primordial Vapour, or that
r\,.) Fire and \Water are after God the first matter of all things.
This twofold Vapour by inspissation becomes \Vater, this Water by the
action of the Universal Spirit becomes diffused, begins to ferment and thus

generates Matter.

In the beginning this Water was perfectly subtile and pure, but through
the action of the inward Spirit, it became turbid and offensive, and thus
generated Earth. It then sub-divided into a most spiritual and subtile
Air, then into a less subtile common Air, into a half corporeal Water, and
into a body Earth. Thus it was first one and two, but now it is two and
three, likewise four and five.

At first, it was a simple Humidity ; secondly, as a Water containing a
Spirit; thirdly, when it was separated into volatile, fixed and half-fixed, or
chemically speaking into a volatile, acid and alkali {Anima, Spiritus, Corpus) ;
fourthly, when it was divided into the so-called elements Fire, Air, Water,
Earth; fifthly, when it was by Art, assisted by Nature, formed into an
indestructible fiery quintessence.*

When the Water by change becomes putrid, we may separate one
subtile principle after another. The most volatite will ascend first, and so
one principle after another, and the most dense the last of all. God has
ordained that the different modifications of the Universal Spirit, in the four
elements should continually generate and produce a Universal Germ, and for
that reason He has given to each individual thing its agent and sphere, in
order to cause a reaction.

This is seen by the evaporation of various subjects which send forth this
excess of humidity not required by them. This evaporation when from above
is termed Influence but when from things here below, it is called Efluvium.
God has given each individual thing its particular Germ, which depends
upon the Universal Germ as their Ruler.
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CHaPTER IV.

How the Universal Germ 1s generated by the Four Elements.

After God had divided the Anima or Spiritus Mundi, the simple
Chaos, into Four Elements or predominating principles, He said to them,
“Increase and multiply”. The Heavens and the Air both animated by
the Universal Fire are the Father, the male, the agent or operating
principle. Water and Earth are the Mother, the female, or passive
principle. These four are nevertheless only two, viz., Fire and Water,
and are constantly generating Chaotic Water, or Primordial Chaos, by the
reciprocal actions of the inherent principles upon which depend the
generation, preservation, destruction, and regeneration of all things, and
this will continue until God has regenerated the whole Earth.

These four so-called elements produce the Universal Germ by the
action of their different affinities and antipathies.

It is a natural and philosophical axiom, that it is impossible to proceed
from one extreme to another without a medium, an axiom which every
student should always bear in mind, because it is the key by which we
may understand how contraries are reconciled.

Fire cannot become Water without Air, and Earth cannot become Air
without Water. As it is impossible to unite Fire with Earth, one being
Volatile, the other Solid, without a medium; therefore if you would
accomplish this, you must unite Fire with its nearest volatile medium, Air,
and they will unite immediately. When thatis done, give them the Water
as a medium between Air and Earth; these will then unite; then add the
Earth; thus you may unite Fire with Earth and fix it therein and vice versa.

Fire is extremely subtile. Air is also subtile but one degree more
corporeal than Fire. Water is one degree more corporeal than air; and
the Earth is one degree more corporeal than Water. Thus we must
proceed as Nature does and we may then obtain successful results, other-
wise if we do not mind this, nothing can be accomplished.

In chemical analysis we see how the most volatile comes over first,
and the most dense last. Thus Nature regulates her operations. For
example :(—

Take some Earth out of a field, pour Water upon it so as to dilute
the Earth well, then let it stand for a few days and you will find that the
coarse Earth has settled to the hottom of the vessel; you must now stir it
three or four times a day, and the Water will in due time dissolve the most
subtile Earth, which is its Salf or Virgin Earth. When this Salt or Virgin
Earth is extracted out of the common Earth, the Water cannot dissolve it
any further.

Now distil this Water containing the Salt into a Spiritual Water,
and repeatedly cohobate it until all the Salt (or residue which will be left
in the bottom of the still) has come over with the W ater,
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This Water has now power to dissolve the next subtile Earth which
can, like the first Salt, be distilled over as a spiritual Water. With this
Water you may repeat the operations so often until by distillation and
cohobations you have dissolved the whole quantity and volatilised it into a
spiritual Water. This is a very tedious operation but of great moment.

In the same manner Nature operates by dissolving and coagulating
until the Universal Germ of all things is generated, which we may call the
Materia Prima.* :

The artist must observe that Nature proceeds gradually and systema-
tically, according to time, weight, and measure; the operator must do the
same, transpose the external into the internal.

CHAPTER V.

In what manner the divided Chaotic Water s regen:rated and becom:s the Universal
Germ of all things, called Anima or Spirvitus Mundi.

The four so-called Elements have been separated out of the Chaos,
but they proceed all from one.

The form is Fire and the matter is Water.
The form is but one and the matter is but one.

The difference consists in their external appearance. By fermentation
Fire becomes Air, and Air becomes Water, and Water becomes Earth; but
when Fire is fixed by Art or by Nature, it becomes Earth, and when the
Earth is volatilised by Water, it becomes Air and Fire. For one Element
can be converted into the other; if this were not true they would differ
centrally, but they do not.

The Chaos which produced these elcments was in the beginning Fire
and Water only; these two have been divided into four by a further
volatilisation and concentration. By volatilisation, extenuation, or rare-
faction, Humidity becomes Air animated by Fire. But by condensation
or mspissation of that Primordial Humidity, the Earth has been formed
with the Fire turned downwards towards the centre of the earth. The
hieroglyphic characters of the Elements explain their nature exactly.

There is not a subject or substance under the Heavens, whether
liquid or dry, which does not contain this universal Fire and Primordial
Humidity. The first is called Innate Heat, the last is called Radical
Humidity.

The Universal Fire became Humidity externally but remained Fire
internally ; being internally extremely spiritual and volatile it was of
course extremely active and movable, and by that primitive mobility,
excited warmth and fermentation, and by that fermentation the universal

' e
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Spiritus Acidum was and is continually generated ; and when this meets
with a proper body or medium, whether in Water or in Earth, the Universal
Germ becomes visible and corporeal, but whilst it is only a Vaporr in the
atmosphere, it is then the universal astral and incorporeal Germ. This is
the influence we receive from Heaven by means of the Air. The Heavens
give their influence, so do the Air, Water, and Earth, and with united
efforts they fabricate continually the Universal Germ of the world.

CuAPTER VI.

Of the Heavens and their Influence.

After the separation of the Chaos, Fire is the first principle and
becomes visible in Light, It is the most subtile as well as the most
universal. Wher it generated Humidity it became a most subtile Vapour,
pure and extremely volatile, and occupies the Highest station or the
remotest from the Atmospheres of the Heavenly bodies.

To make this perfectly intelligible, understand it thus: Before God
created the system of the universe, He created by emanation the universal
principle of Light and Fire, with a creative instinct (although in a much
inferior degree when compared with its ofigin); and power to become
gradualiy Materiel. Its first step towards materiality, according to Moses
and the most ancient writers, seemis to have been to generate Vapour,
Humidity and Water. This then very naturally and orderly produced a
Chaos, wherein the unmoved tranquil Fire or the first Principle of Light,
Heat, and Fire, was dormant in Water, in a state of inaction, until God
moved that first principle electrically out of the Chaos and it was mani-
fested in Light; leaving a sufficient quantity in the Chaos for its motion,
condensation, and inspissation into elementary bodies, Water and Karth,
as well as atmospheric A¢r, which had a greater affinity for Water, and
Water predominated in it; but as it gradually disengaged itself from it,
Fire became predominant.

Thus the manifested Light retained the generative power of pro-
ducing Humidity, of fermenting and acidulating that Humidity, it thus
continued to corporify itself gradually and became an incorporified Spiritus
Mundi,* and by intermediate means impregnates the passive elements,
Water, and Earth, with its vivifying principle, the Unsversal Fire.

This most subtle principle is full of Life and Action, for this reason we
call it the first agent, the Male Germ, the Soul, a Subtile Art, a Subtile
Water, and a Volatile Earth.
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As soon as the Air becomes impregnated and animated with the first
principle, it communicates immediately with \Water and Earth, to
impregnate them also. This communication is done instantancously as
the Elements are prepared gradually to meet and intermix with each other,
by a continual circulation.

Our atmosphere is continually loaded with Vapours, Exhalations and
Clouds. As soon as these Vapours become condensed into rain, dew,
snow, or hail, and fall down, the volatilisations and exhalations of \Water
and Earth take place, and are ready to mect those which come down, so
that there can never be a want of the generation of such vapours, which
when they are sufhiciently dilated or extended constitute one Common Air.
This is more or less pure accordingly as it is animated by the universal
fire, in its first form of incorporeal Nitre.*

The Heavens (the Ether beyond the atmosphere filled with the
universal Cold Fire manifested in Light) receives the ascending Vapours,
which as they recede or ascend from the atmosplecre become more and
more subtile and spiritual until they actually return to their first universal
State of Ether.t

The atmospheric Air continually receives the volatilised \Water, and
succeeding Vapours, until it is saturated or overloaded, when the super-
fluous Humidity is forced down again in dew, rain, hail, or snow.

This Fire and Air come down into the Waters and impregnate them;
the Waters depose their thickest part and give it to the Earth; the Earth
thereby becomes overloaded or saturated with superfluity of earth, and
Water is again volatilised and ascends as vapour. This power of ascend-
ing and descending God has implanted in the Universal Fire, as the great
and only agent in Nature, which causes the perpetual circulation.

The lover of Natural Knowledge may clearly learn here how the
efluvium of one Element becomes the food and nourishment of another.
The same takes place with all animated Nature; a tree loses its leaves
during the winter, the leaves fall to the ground, where they putrify and
become humidity which penetrates to the roots and feeds the tree again,
Observe this well and you will fully comprehend the Superius and Inferius
of Hermes, and our CaTeNa HoMER! or Platonic Ring.

Thus you see a continual transmutation of Matter or change of
Modification. Yet the inward central Fire of Nature always remains the
same as it was in the beginning. All things were Water at first, and
return again to Water. Apply this throughout our Book, which is no
small step towards our Art.

(To be continued. )

* (@ Nitre of the p hilcsephers.
T (O Spiritus Mundi.
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@he Bhagabat Geeta

AS AN ALLEGORY.

o2y

3 VERY Hindu who has endeavoured to penetrate more deeply into
@ the mysteries of the Shastras must have learned two things: (a)
that many of the books given out as Darshanas, Dharmashastras or as parts
of the Purinas, have a meaning (in some cases several) quite distinct and
separate from the ordinary or apparent one; (b) that slokas, parts of slokas
and in some cases chapters are kept back and taught only by Gurus to
Chelas pledged to secrecy. \What makes the Geeta so very valuable in the
eyes of Hindu students of Occultism is the fact that, besides the ordinary
ineaning, in itself so excellent and profound, there are in addition several
occult meanings and interpretations. One of these is that it is an allegory
in which the trials, sufferings and different stages of progress of an aspirant
are given out in detail, serving as a beacon-light to those who start on that
dangerous voyage. The late Subba Row, the learned author of the
Discourses on the Bhagavat Geela, clearly mentions this in treating of the
first chapter, which is significantly named ¢ The Yoga of the Sorrows of
Arjuna”. Arjuna is said to be the incarnation of Nara, and Sree Krishna
of Narayana, two friends in days of yore. The names of these two
personages are found frequently mentioned in the Mahabharata and the
Purinas.

In the Maha Purdna called Sreemat Bhagvatam, we find that Nara
and Narayana were both born of Dharma (Law) and Murti (Physical
Nature). They are also mentioned in the ‘ Hamsas™ of the Manas
Saravara (Pond of Manas). In another place (Puranjanopakyanam, or
the allegory of Puranjana, the producer of body), the two ¢ Hamsas” are
mentioned, the one Jiva, the other his friend Ishwara. Thus we get the
allegorical key to the Geeta; ziz., Arjuna represents Nara, the Human
Ego, and Sree Krishna, Ishwara or the Higher Self.

The Geeta contains 700 slokas (the published texts 6g9g) divided into
18 chapters. The teachings are mainly about Karma Upasana (devotion)
and Gnana (knowledge), in their exoteric meaning.

There are 17 stages through which the aspirant must pass before he
becomes Mukta (free) in the 18th. In the first he will experience great
sorrow consequent principally on his internal change and the rebellion of
his lower self; in the second he will begin to perceive the illusiveness of
this world and the permanence of Atma; in the third he will perceive the
true nature of Karma, &c.; the soldiers and generals on his side are his
good faculties and tendencies, divided principally into seven, while those
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against him are divided into eleven, the number of his senses. The names
of the chief warriors on either side have each a meaning expressive of these
faculties and tendencies.

The number 18, composed of seven and eleven, plays a conspicuous
part in the Mahabharata, which is composed of 18 Parvas. The number
eleven is sacred to the Rudras and is the number of destruction. In the
Pindandam (Microcosm) as well as in the Brahmandam (Macrocosm),
the battle between seven and eleven is being continually fought, with the
result that seven eventually is victorious and totally destroys eleven.*

From the very first, Hindu students of Occultism are supplied with
allegorical pictures, each unfolding a volume of occult philosophy and
explaining the harmony amid apparent differences, discrepancies and
contradictions, underlying the teachings of the Shastras. Such pictures
finish by enabling the Chela to see the true nature of Narayana in his
Samadhi (spiritual meditation) as mentioned in the 1rth chapter of the
Geeta. There is nothing in external nature which is not an idea
objectified and the whole world may be said to be a huge allegory. The
reason is that every object expresses a certain combination of the three
Gunas (qualities) and must be correlated to our mind and Manas, which
contains them all, (Dhritarastra the king, the father of Duryodhana, the
arch-enemy of the Pandavas).

KarL1 Prasanna Mukerj, F.T.S.
Berhampur.

ARE BACILLI ANYTHING NEW? .

Truly may one query in the words of Solomon: ¢ Is there anything
whereof 1t may be said: See, this is new!"” Thus, it is to thé modern
discoverer and the proud patentee, that the wise words in Ecclesiastes apply :
¢ The thing that hath been, ¢¢ s that which shall be; that which is done,
is that which shall be done: and there is no new thing under the Sun.”
Koch and Kochists, and all ye modern Attilas of that interesting creature
called Microbe and Bacillus, and what not, down with your diminished
heads, you are not its discoverers! Like as the heliocentric system was
known thousands of years before the Christian era to be re-discovered by
Galileo, so the invisible foreigners on which you are now making a raid,
were known in dark antiquity. The infinitesimal insect you are insectating
is spoken of by a Latin poet in the first century B.C. Just turn to the pages
of P. Terentius Varrc (39 B.C.; Rerum Rusticarum 1, 1ii,) and see what the
famous Atacinus says of your tubercular and other bacilli :—

* Small creatures, invisible to the eye, fill the atmosphere in marshy
localities, and penetrating with the air breathed through the nose and
mouth, into the human organism, cause thereby dangerous diseases."”

Just so: the thing that hath been, it is that which is.

* Here “szven’' is a blind for the three higher Divine Principles, and eleven ' for
the four lower principles—in man: r.-, 447 =11. —[Eprs.]
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Problems of Eife.

FROM «“THE DIARY OF AN OLD PHYSICIAN.”
By Dr. N. I. PiroGorr.*

(Continued from the March Number.)

Iv.
ON MIND AND ITS RELATIONS 70 SPACE AND TIME.
(Continued ).

December 16th, 1879.

Ylis ; in analyzing its genesis deductively, our brain-mind becomes soon
r\{wand casily persuaded—too soon and too easily, I fear—that after all, it is
only a function of its own brain. Observing its chief attribute of ideation,
our mind arrives at the conviction that it is simply a collective faculty, and
that therefore, it must be the function of the various parts and the various
histological elements of the brain.

. That which takes part in the process of ideation is:—(1) the faculty—
conscious or unconscious—of sensing and recciving impressions (perceptio) ;
(2) the consciousness of such impressions—though not invariably, as even
during unconscious sensations one can yet think unconsciously; (3) the
faculty of retaining impressions (memory), which again, are not always
conscious; (4) the faculty (which I would rather call understanding) of
uniting, associating and grouping in a certain order the sensations recorded by
the memory and of forming out of them ideas; and (5) to do all this, a conditio
sine qua non of ideation is necessary; namely, the faculty of pointing out by
signs or of transferring into phonetic or mimetic signs (syllables and words)
the immpressions received and passed on, in this new form, to memory. Now
the combination, grouping and association of impressions, without their
being transformed into phonetic and mimetic signs may be possible, but in
this case the relations of this faculty to consciousness become inconceivable
to us; then we call such a grouping and association unconscious or
instinctual. We have to confess, at the same time, that in this case such
definitions do not help us in any way to explain the relations to, and part
taken in it by, consciousness. (6) The highest point in the process of our
ideation consists of its tendency and faculty to discern the cause and the
results, the object and the means (the laws of causation and designment),
and to discover the point of union between these, to postulate in every action
a motion and an aspiration towards its realization, in short—a tendency

* Trarslated frcm the Russian, by H P B.
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and a faculty of creative work. And all this is closely allied in the pro-
cess of our ideation with the feelings of liberty, determination, and free-will.
All of us believe that we are free to think this way or another, as we
will. But on the other hand, each of us feels and knows that there is a
limit to this supposed freedom, beyond which ideation becomes insanity.
This is because our ideation is subject to the laws of Universal Ideation.
Meanwhile, our brain-intellect, knowing of no other ideation than its own,
and convinced by experience of its dependence upon its brain, can, in its
examination of the external Universe, reach the illusion that there is no
other thought in it (the Universe) save its own. This must necessarily
happen, unless we feel as strongly convinced of the independent existence
of the Universe as we feel sure of our own existence. Otherwise, all that our
exploration find therein organized, as if designedly and independently of our-
selves, must seem to us no better than a product of our own mind and fancy.
Thus, we find ourselves confined within a magic circle. On the one
hand, we do not know in reality any other mind but our own organic mind
on the other, this same mind points out to us the external works of creative
inteliigence, which testify undeniably to the existence of another mind,
with attributes for creation not only similar to, but immeasurably higher
than our own*. And here an involuntary question arises: Is it quite cer-
tain that we could not walk in any other way than with the help of our
legs and feet, or, do we walk, only because we are endowed with legs and
feet ? Isit certain that we can think only with the help of, and through
our brain, or do we so think, only because we have a brain? In seeing the
endless numbers of means by, and through which given objects are reached
in the surrounding Universe, are we justified in affirming that the mind is,
and had to be, no more than a function of the brain? Do not we see the
bee, the ant, and such like animate beings, performing various actions of
thought without the help of the brain of the vertebrate animals? Indeed,
they offer us instances of an extraordinary perspicacity, of a distinct
resolve to reach a given end, and even of a creative capacity. And what is
this strange function, which holds in durance the existence of its organ?
A pistol-shot guided by that function—and the organ is destroyed! What
is this unique function, capable of analyzing itself and its organ, like an
object, like something external, outside itself ? And if our mind finds itself,
that is to say, its thought, and intelligent creativeness, outside of itself,
is it not rather because, as stated, it is only a manifestation of that same
higher, universal, vital Principle, present and manifesting in the whole
creation? The Universal Thought inherent in that principle coincides,
so to say, with our brain-thought which serves it as a manifestation ; hence

* The Vedanta philosophy steps out of this “ magic circle " by teaching that both our
own mind and the Universal Mind (Mahat)—the latter in its acts of diflerentiation and
limited creations—are both illusions. For as our minds are but the product of the Universal
Mind, so is the latter but a differentiated ray of the absolute Mind or No-Mind. The OxE,
or Absoluteness, is the only eternal reality.— [ TRANSL.]
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the same attributes and tendenciesin both. This coincidence isan evidence
that the two kinds of manifestation come from the same common source.
Our thought is only individual, precisely because it is organic and a
brain-thought, while the other thought manifesting in the Life-Principle
of the wlole Universe, cannot be organic, just because it is Universal. The
organic cannot fully comprehend the inorganic. And therefore this vital
Principle, as one of the manifestations of this Higher Mind, must remain
to us a mystery. [Ignovabimus.

It seems to me that I am ever jabbering about the Universal Mind and
Universal Thought. But whereis the Universal Brain ? A thought without
a brain, and without words! How absurd in the mouth of a physician!
But why not, if the bee and the ant and the whole animal kingdom think
without words? If people will give the name of thought only to the
human-spoken, brain-born, and the human conscious thought, it is their
look-out. But for me, our thought is the product of the Universal Mind—
and no fortuitous product, either,

: December 17th, 1879.

The Universe, life, force, space and time, all these are—how shall I
call them—well, abstract facts. To call them so, may seem absurd; but
since it contains two contradictions, it seems to me to express my views the
more correctly, and is just what I want to say. Our notions about the
above conceptions, as enumerated, are based on our sensations, hence on a
fact. 'While sensing this, at first, we do not analyse our sensations and
thus mistake them d’embiée all for one and the same fact. Notwithstanding
the absence of analysis, we are still conscious (whether consciously or
otherwise, I cannot tell) and acquire the firm conviction, that, besides the
limited space occupied by ourselves, even beside the limits of the horizons
before us, there exists another space, and still another, and so on, ad infinitum.
The same in the case of time, force, and life, for we do not find in our
sensations any definite boundaries. As we do not remember the beginning
of that sensation, so we are ignorant of its end. It is only our fancy, and
the long series of experiences which familiarize us with the beginnings and
the ends of various objects and actions, that cause us]to think and speak of
the end of the world, the end of life, and so on. But sensations, like the
facts we live through, convince us of the contrary, that is, of the existence
of the limitless and endless. In the sensation expressed by us by means
of the sound or the words 1 am™, the “I was " and the “1 will be” are
contained. We feel vividly that the present—is but an illusion, that we
live only in the past, which is incessantly transformed into the future. And
when we desire to guide ourselves, in a way, in our sensations about llife,
force, space, time and substance, in other words, to raise_these sensations
to the degree of a notion or a definite ided, we do not act as we do in our
generalisations. The conception shaped in us concerning the sensations of
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life, force, time, space, and substance, is not the quintessence of the proper-
ties of distinct objects or things, as are our other abstract generalisations.
No; this is an abstract fact, outflowing from a sensation of something limit-
less and infinite, and clashing with that which we usually call an actual
fact, i.c., one, which owing to its limitations is made subservient to the
verification of the external senses, or any other documentary (for instance,
historical) verification.

Whatever we may say of the inevitability of death, even our own life
appears to us to be endless. At any rate, until we approach that end,
owing to old age or illness—we can hardly conceive of it.

However familiar we may be with matter, through experience, we
finally get convinced that all our knowledge of its properties is insufficient
to get at a definite conception of substance, with a view toward its
limitations. However strong our ideas on the inseparability of force from
substance, we are still unable to understand force as a property of matter,
but have to admit its independent and limitless existence—as of substance
itself —in boundless space and time. Had we ever the same chance, as the
astronomers, of defining even approximately the boundaries and measure-
ments of that which seems to be, and is sensed by us as something endless
and limitless, even then, as in astronomy, we should get figures and numbers
such as we could never be able to represent to ourselves in reality. What
good would be to us the countless milliards and billions ? Our conceptions
of the figures and numbers would still remain as vague as our notions
of the Infinite and the Eternal!

V.
ON THE INDUCTIVE METHODNDS AND FANCY.
December 25th, 1879.

Christmas Day. Have not touched this diary for a whole week, but
tried instead, during my morning walks to put in order, and make my
conceptions about the beginnings of life intelligible to myself.

I must make clear in my own mind how far I am a materialist. 1 like
the name no more than did the Duke of Hesse, who could not bear to have
his professor Liebig regarded as a materialist. ¢ Sein Vater war Materialist,
nicht er,” said the Duke to Liebig's accusers.

But what’s in a name? The most important is to make one's
conceptions of the Universe clear to oneself. Provided I do not lie to my
own conscience in analyzing and describing my thoughts, what does it
matter whether I stand as a materialist or a fool in the sight of others ?

I have not been true to my promise; I have read over what I had
written a few days ago. And having done so, I find that I have included
in my conceptions of the infinite, to which I relate space, time, force and
life, the idea of substance also. 1 sincerely confess that substance seems to
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me as infinite as are space, time, force and life. It appears to me, that is
to say, it does not seem impossible to my imagination to conceive that
substance may get transformed into force, and force into substance.
Force must be formless, but matter also in its ultimate boundaries can
hardly be imagined as having form. The life-principle, too, being
something quite as limitless and formless as Force, in my conception, must
have the properties of Force and be transformed into material atoms¥, just
as we admit the possibility of the nebulae in the universal Ether being
transformed into heavenly bodies.. The comparison, in truth, is rather too
coarse. For here we have the passing of one substance into another
substance—therefore only a transformation of form. But what is the
transformation of Force into substance! \What isit? A fallacy? But
Force is not a nothing, Analyzed by our mind apart fromm substance,
it is something different from matter—were it even Dby its negative
properties alone. Our conception of God or-—as with the atheists—of Cosmos
(their god), can be the only conception devoid of negation; every thing else
in the world, conceived of or represented to ourselves, must, to be com-
prehensible, carry into our mind its own negation.

A conception of limitless space finds its negation in measurable objects
and formations; a conception of infinite time is negatived by the hours
and the minutes; life finds its negation in death; and, in order to make
even one of the properties of Divine Nature—Good, clearer to our
conception, the creation of the Devil (Evil) has been found necessary.
Therefore the conception of Substance calls forth in our mind its opposite
principle—Force.  Without force, without its attributes antagonistic to
Substance, the latter itself with its inertiat and other properties, would

* Our(].)hilosophy teaches us that atoms are s#of matter ; but that the smallest molecule—
ccmposed of milliards of indivisible and imponderable atoms—is substance. Nevertheless,
the atom is not a mathematical point or a fiction; but verily an immutable Entity, a reality
within an af fearancc—the molecule beirg in cccult philosophy but a figment of that which
is called maya cr illusion. The atom informs the molecule, as life, spirit, soul, mind, inform
Man. Therefore is the atom all these, and Force itself, as Dr. Pirogoff suspected.
During the life-cycle, the atom represents, acccrding to the geometrical combinations of its
groupings in the molecule, life, force (or energy), mind and will; for each molecule in space,
as each cell in the human body, is only a micrccosm within {to it) a relative macrocosm.
That which Science refers to as Fcrce, conservation of energy, correlation, continuity, etc.,
etc., is simply the various effects preduced by the presence of atoms, which are, in fact, in
their collectivity, simply the (spiritual) sparks on the manifested plane, thrown out by the
Anima Munai, the Universal Soul or Mind (Jaha-Buddhi, Makit) from the plane of the
Unmanifested. In short, the atom may be described as a cempact or crystalized point o

divine Energy and fdeation.—|TrRANSL.)

t Claude Bernard, one of the greatest physiologists of this age, said that organised
matter was fer se inert—eren /g malter in that sense, he explains, *“has to be
considered, as lacking spontaneity ", although it can become and manifest its special
properties of life, under the influerce of excitation, for, he adds, ** living matter is irritable.”
If so, then the materialistic negation of life and mind owtside and indefendent of matter
becomes a fallacy condemned out of its own mouth. For to excite it, there must be an agent
outside of matter to do so. And if there issuch an agent to irritate or excite matter, then the
materialist and physiologist can no longer say that ‘“ lifess @ proper ty of matter or of living
organised substance. Dr. Paul Gibier—the latest scientific convert to transcendental
psychology—objects to this and says, that **if organized, living matter were indeed iner?,
demanding an exterior stimulant to manifest its properties, it would become incomprehensi-
ble how the hepatic cell could continue, as well demonstrated, to secrete sugar long after
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become inconceivable. But we can and--in order to obtain a clearer
conception—we must transform the negative (i.c., non-material) property of
force into a positive one, taking as our starting point its chief attribute—
action and motion. In truth, to my conception of limitless space and
time is united that of motion; time—is the abstract motion in space, that
is to say, force acting in space and transforming itself, by this very action,
into substance.* Can I expect that my conceptions of such abstract
subjects should be as clear and as definite as my sensuous perceptions,
since we often have moreover only a hazy representation even of the most
material things? Shall I, because my conceptions of something are hazy,
conclude that this misty image is therefore false and nonsensical? And do
we not know of hallucinations, on the other hand, of phantoms I mean, which
are as real and as indisputable to the victims of such visions as life itself?

Now when a conception is not very clear, we can help it with compari-
sons, and it seems tome that I can find no better comparison for my intellec-
tual conception of the origin of life than light. Though the source of light is
known to us, yet in fact its distance from us is so great, and its effects
upon us and everything with which we are surrounded, so varied and so
numerous, that in daily life we refer almost without thinking to these
properties of light as if they were the properties of bodies. Thus we
think and say, that such or another colour belongs to this or another body
instead of referring it to the solar rays; though, in fact, if a body or an
object is coloured at all, it is because its atoms retain, reflect or refract the
beams of light. These saume beams can reach us and become visible,
sometimes whole centuries and milleniums after the source of their light
has been extinguished. The oscillations of the luminous ether—something
ill-resembling substance, capablte of penetrating through substances,
impenetrable to every other matter, and imparting to them new properties
—seem to me very illustrative of the action of the life-principle.

December 26th, 1879.

Self-confabulation is very attractive to me. However I may be
convinced that I shall never be able to explain my cosmic concepts to
myself completely and fully, yet the very attempt of trying to do so has a
certain charm to my mind.

Yes; I represent to myself the brain as a glass prism, with the
property of decomposing and breaking up rays of light. If I did not dread
being laughed at for my fancies, I would call the brain a prism of the

the liver had been separated from the body.” Occultism says that there is no such thing
as inert, dead or even inorganic matter.” As sponge is the product of water, created,
living and dying in the water, whether ocean or lake, after which it changes form but
can never die in its particles or elements, so is matter. It is created and informed by life in
the Ocean of Life, which LIFE is but another name for Universal Mind or .4nima Mundi, one
of the *four faces of Brahma” on this manifested plane of ours, the visible universe.
{TraNsL.]

* Occult philosophy explains the primeval origin of the manifested universe precisely in
this way.—[ TRANSL.]
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Universal Mind;* and if my comparison is just, then it is a function of the
brain, to receive and pass through itself the vibrations or actions of this
universal Force. But, once that I place myself on the standpoint of a
materialist empiricist, I see an impassable chasm between my illustration
and the view to which sceptical empiricism is unavoidably brought from the
first start. Setting aside the truism that comparaison n'est pas raison, is there,
I ask, as an empiricist, the smallest sense in the expressions I use, such as
the oscillations of Force, a cosmic mind without any cosmic brain, energy
without substance, a life-principle, outside of any organism? What is all
this, from the standpoint of an empiricist, but an idealogical series of empty
words ?

I grant it all. To reconcile pure empiricism with the existence of
force outside matter, of thought without brain, of a life-principle apart
from organized bodies—is unthinkable. It is a contradictio sn adjecto. And
those empiricists, who, stopping at facts, do not venture beyond the direct
speculations derived from these facts, are quite right in my opinion. I was
as they are myself, and am even still so; but no sooner do we pass outside
the magic circle, no sooner do we attempt to solve the mysterious #, than
the deductions of empiricism prove not a whit more sensible than any
-ideological theory. Nor ought we to forget that what we call semse, is
neither a firm nor an unconditionally correct standard of truth. Though
the laws of thought have been, and will at all times be the same, and two
and two will ever make four, yet the same subjects donot appear invariably
to all, sensible or senseless. That which a hundred years ago was regarde.d
as evident and undeniable to all, may appear as nonsensical to those who
live at the end of the nineteenth century. It is not only owing to the
accumulation of scientific knowledge in our minds that the meaning of
things changes, but the change may be likewise often due to a psychic
epidemic, and other external conditions—including fashion. As to fashion,
it appears invariably as an epidemic. Speaking in general, our good sense,
and along with it our world-conceptions, is subject to a law of periodicity,
a law which plays a very important part in our own as well as in the
universal life. The old and the forgotten appear again at certain periods,
though of course under a new form; new and accumulated experiences
call forth into the world things buried in oblivion, imparting to them
freshness and new forces. That ¢ that only is new which is well forgotten”
is an aphorism of a sceptic which has a great deal of truth in it. The
periodical and for long centuries time-honoured dominion of the various
clashing doctrines in science and religion, among many nations, shows us
forciby how far we can trust our reason and sense. Modern empiricism is
also a doctrine in its way, though its followers do not like to be viewed as
doctrinaires. And no doctrine, though it should, like empiricism, claim

* Which would be perfectly correct. —TraNsL.]
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only that which is strictly based on fact, can avoid being one-sided.
Otherwise, it would not have dominion over all others, it would not follow
strictly one and ever the same direction, regarding it as infallible; but
would admit the merits of other doctrines and recognise the dignity of their
convictions based on something higher and outside merely sensuous facts.
We call that which contradicts our convictions—absurd. Decidedly so; our
convictions, not our knowledge, for convictions influence people more strongly
than any knowledge.*

D_fcember 2811:, 1879.

* * * *
If our reason, then, depends on our modern convictions, and these, in
their turn, are only temporary, and, owing to their strength and obstinacy,
not always co-ordinate with our knowledge, then, no dominant doctrine (or
religion), no school of thought, ought to look down upon any other doctrine
or school, however the teachings of the latter may contradict those of the
former. Nor does it befit an impartial mind, sure of itself, beyond credulity
and the danger of being influenced or carried away, to fear ridicule,
receiving nick-names, or of being charged with retrogression, irrationality
or even with absurdity. He who has lived and learned some things during
a long life, may remember with what contempt the Hegelians and * Nature-
philosophers ” used to treat, in the twenties and thirties of the present
century, the modest and (in those days) humbled empiricists : and now, the
latter pay the ex-sages with the same coin. Beyond doubt it would be far
safer and more hopeful to stop at the positive, and leaving aside everything
that is inexplicable, accept for one’s axiom, that there are things in the
world, which are not subject to, nor concerned with our sciences. But
such a view, no sooner is it subjected to a rigid policy and enforced upon its
followers, than it becomes practically a doctrine like any other. And doctri-
arianism, as I have just said, is ever one-sided and narrow-minded. Is it possi-
ble to demand of every mind, that it should pledge itself not to touch this or
that subject for thought; that it should stop just where it is commanded to
stop by another mind ? It is quite true, as positivism, I believe, maintains,
that a certain logical sequence in the direction of thought and world-
contemplation, answering to the degree of knowledge acquired in human
life, is observed in the progress of Humanity. But such a sequence does
not destroy the possibility of periodical returns of that or another of the
intellectual tendencies that have preceded; as it is not given to our mind
to come to a final conviction concerning the immutable truth of any mental
tendency or direction. OQOur temporary convictions, though always stronger
than our knowledge, are still less firmly rooted than are our sciences
acquired by experiment and observation alone. Therefore, however positive
the tendency of modern thought, it becomes impossible to reject a leaning

* Preconcesiions and pi gudice would render the idea better, perhaps, tl}an * conviction .
But Dr. Pirogoff judged people by what he saw on the Continent and in Russia and was
fortunately not acquainted with the national can/ of Great Britain.—[ TRANSL.]
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toward the returns of an anfe-positive tendency contrary to positivism, were
it even in only another form. And here am I, who without disputing the
merits of positive knowledge, or its fitness and adaptability to many of
our high intellects, nevertheless regard it as unfit for my own mind, since,
to become a positivist in knowledge, I would have to break entirely my
whole nature.

However strongly reflection and observation may be trying to convince
me that I cannot step out beyond the magic circle traced around me,
that I amincapable of solving a single one of the problems that interest me—
I cannot conquer my aspirations and renounce occupying myself with
problems that I consider the greatest questions of my life. With all that
I am not a doctrinaire. To attempt to reduce to sense and order the creations
of my fancy in the work of the solution of these problems, does not mean
for me, to refuse to deal with empiricism (in its higher philosophical sense),*
or to despise it, to regard its methods as already worked out by science and
observation, as false, of little importance and to refuse it due credit. Not
at all; T am one who so far back as in the twenties, when hardly from the
University bench, having sensed the tendencies of the age, proceeded, in
consequence, with great fervency to give myself up with my colleagues to
the inductive methods of science, or empiricism as it was called, notwith-
standing that we were still surrounded with the débris of natural and
Hegelian philosophies. After faithfully serving this (in those days quite
new) method of my (medical) science for over fifty years, I ended by
perceiving, that for a man of my turn of mind, it was impossible to keep all
the questions that interested me within the same method ; in other words—
to become a positivist in knowledge. Hence, I said to myself, ¢ Stop! not
a step farther .

Thus it happens that I allow my fancy, helped by whatever scientific
knowledge I may possess, to prove—to myself again, of course—that the
raison d'étre of everything subject to the senses, observation and experiment
is hidden behind the scenery of the empirical stage, and is, therefore,
subject to my * fancy " alone and its reasoning powers, and that too, within
the most narrow limits. Not being born an out and out positivist, I
cannot repress in myself the desire of looking behind the back scenery;
this, not only out of mere curiosity, but with the (very utilitarian) object
of limiting the too impudent pretensions of experiment and * observation "
to self-authority and interference in the solution of questions relating to
that hidden raison d’étre.

And now, I will begin with that at which I stopped, and which will
at the first blush have appeared absurd.

(To be continned.)

* In Russia the word is not connected with charlatanry and quackery but is an
accepted term in Science in the sense given it by Sir W. Hamilton, r.e., ““in philosophical
language the term empirical means simply what belongs to, or is the product of experience
and observation " p/us Science. —[TKANSL. ]
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A @ase of Obsession.

N the evening of the s5th February last, I went to Broach accompanied
- *\,ﬂ by Mr. Trivedi, President of the Surat Branch T. S., in order to
investigate a reported case of obsession in that town. After examining
a large number of witnesses, we requested some of them to write down
some of the phenomena they may have seen personally, and to attest their
account with their signatures. Copies of one or two documents are appended.
Putting aside many accounts resting only on one man’'s word, I think the
case may be held to be a genuine one, from the abnormal demonstrations
testified to by several witnesses.

It appears that, about fifteen years ago, the eldest daughter of one
Shakerlal became possessed, or obsessed, while in child-bed. Throughout
those fifteen years, the obsession demonstrated itself in various ways,
among them being the following. The girl would cry out ¢ Some one is
going to beat me”, or *“ Some one is going to throw a stone at me"”, or
*“ Some one is throwing live charcoals at me”, and afterwards there would
appear, on the spot indicated as struck, wales, or bruises, or burns; the
wounds produced being similar to those caused by the application of
physical sticks, stones, or burning coals; in fact a doctor had frequently
to be called in to dress the wounds, so severe were they. On other
occasions she would call out ¢ Oh hold me, he is trying to drag me away ”,
and those near, on laying hold of her, would be dragged some distance by an
unseen force. Sometimes the girl would be flung violently on to the
ground, or be dragged out of bed. After taking her meal, she would
sometimes throw it up again, and in that case the different varieties of
food would separate themselves, and appear just as they were before she
swallowed them; her uncle, not believing the statement of her parents as
regards this point, had the girl over at his own house, and saw the
occurrence with his own eyes. A certain Fakir cured this girl, and the
family expected peace from the tormenting spirits. It was not to be,
however; for, shortly afterwards, the younger daughter, during her first
lying-in, was attacked in the same manner as her sister had been before.
The same occurrences.began to take place over again with the younger
girl.  On one occasion, a new demonstration took place. The girl was
sitting on the ground, when she suddenly called out ¢ He is going to stab
me ”. Those present saw a knife, which was lying on the ground, rise up
apparently of its own accord, and strike the girl in the side; on running to
see what had happened, they found blood flowing from a rather severe
wound, and had to send for the doctor to dress it. About three weeks ago.

3




LUCIFER.

122

the above-mentioned Fakir tried to cure the younger daughter, and since
then she has been free from the attacks; the family hope it will be a
permanent cure. The young girl is now suffering from a form of nervous
disease, the elder one beiug in perfect health, and her parents declare
that she has eaten nothing for six months, subsisting only on water The
whole family testify to this fact. Can it be true? While under the
influence, the girl would state that it was a villainous-looking Brahmin
who thus tormented her, but on recovering from the attack she would
remember nothing about the circumstances; at least so I gathered from
har parents.

C. L. Peacock, Lt. R.A.

Camp Surat,
India.

Commanding at Surat.

Copies of Documents.

Broach.
sth February, 18g1.

On one occasion, there was an
amulet on the girl's neck tied with a
piece of string; it was thrown with
great force Ly itself about two hands
high and to a little distance, the
thread and amulet being separated.
On another occasion, when she was
sleeping, she was suddenly thrown
out of her couch. A blister put on
her chest, was once thrown away by
itself. Once she cried out that a
pot of burning charcoal was pressed
on her stomach, and another time
that some one was throwing char-
coal at her. After these incidents,
there were sores of burns on several
parts of her body, and on those
places I applied my own medicine,
and cured her as if she had been
burnt by some ordinary fire. Her
hands and feet were many times
cramped, and sometimes she said
stones were thrown at her forehead;
I saw the miarks of those stones.
To all these I was an eye-witness.

Signed, MoTiLaL DURLABH,
Native Doctor.

Translated from Vernacular, by N.
O. Trivedi, of Surat,

True Copy.
C. L. PEeacock,
Lt. Comd., Surat.

Broach.
5th February, 18g1.

We certify that, for the last six
months,Ujam,daughterof Shakernal,
has constantly,at shortintervals,cried
ont that she was going to be beaten,
or some one was going to throw
stones at her, or to throw live char-
coals at her, and that immediately
afterwards bruises or burns appeared
all over her body. On one occasion
she complained that a pot of burning
charcoal was about to be poured
over her, and afterwards her body
was covered with bad burns.

Signed, MoTiLaL DURLABH,
Native Doctor.

BHozZOLAL SHAKERLAL.

CHUNILAL SHAKERLAL.

The girl took her meal of rice,
milk, and bread, before me, and in
about a minute or so, she threw up,
when I found that the pieces of
bread were just the same as before
she took them, also the rice and
milk. All these were quite separate,
and in the same state as they were
when taken by her.

Signed, MANUKLAL VENILAL.

True Copies.
C. L. Peacock,
Lt. Comd., Surat.
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Pistis-Sophia.

(Translated and annotated by G.R.S.M., with additional notes by H.P.B.)
(Continued. ) )

It came to pass when Jesus had finished saying these words to his
Disciples, that Mary Magdalene came forward and, kissing his feet, said
unto Jesus : ¢ Bear with me, O Master, nor be wrath with me questioning
Thee, but have mercy upon us, O Master, and reveal unto us all the things
which we seek out. Now, therefore, Master, how is it that the First
Mystery has twelve Mysteries, whereas the Ineffable has One and Only One
Mystery 27  And Jesus answered and said unto her: ¢ Verily has it One
and Only One Mystery, but that Mystery makes Three Mysteries, for it is
One and Only One Mystery, but it has a different Mode (or Type, or Aspect)
for each of them ; and it also makes Five Mysteries, for it is again still One
and Only One Mystery, yet each of them has a different Mode, [237] so
that these Five Mysteries are equal each to each in turn, in the Mystery of
the Kingdom in the Inheritances of Light; yet each of them has a different
Mode, and their Kingdom is more excellent and more exalted than the
whole Kingdom of the Twelve Mysteries of the First Mystery in their
proper Series, but they are not equal in the Kingdom of the First Mystery
of the First Mystery in the Kingdom of Light. In like manner also the
Three Mysteries are not equal in the Kingdom which is in the Light, but
each of them has a different Mode, and they too are not equal in the
Kingdom to the One and Only Mystery of the First Mystery in the
Kingdom of Light, and each of these Three has a different Mode, and the
Mode of the Configuration of each of them is different, each from each, in
their Series (1). For when thou shalt have accomplished the First Mystery
of the Series, and when thou shalt have ordered thyself, so that thou mayest
accomplish it well in all its Configurations, having departed * out of thy
Body, immediately thou shalt become a great Ray of Light, (namely) of the
Stream (of Light); it shall traverse all the Regions of the Rulers and all
the Regions of the Light, all being in fear of the Light of that Soul, until
it shall come into the Region of its own Kingdom. [238] When also thou
shalt have well accomplished the Second Mystery of the first
Mystery in all its Configurations; the man, I say, who shall
have accomplished its Mystery, when he shall have spoken that
Mystery into the Head of every man departing out of the Body, and when
he shall have spoken it into his two Ears, when a man departing out of the
Body shall have received the Mystery a second time, and shall have become

* Egressus, masculipe, addressed to Mary |
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a partaker in the Word of Truth,*— amgn, I say unto you, when that man
shall have departed out of the Body of Hyle, his Soul shall become a great
Stream of Light, so that it may traverse all the Regions, until it shall come
into the Kingdom of that Mystery. But when that man shall not have
received the Mystery, and shall not have been a partaker in the Words of
Truth, when accomplishing that Mystery, he shall have spoken it into the
Head of a man departing from the Body, he who has not received the
Mystery of Light (2) nor shared in the Words of Truth, aMgn, I say unto
you, they shall not judge that man, on his quitting the Body, in any Region
of the Rulers, nor punish him in any Region, nor shall the Burning from
the great Mystery of the Ineffable which is with him, touch him. But
they shall make great haste to pass him from one to the other in turn, to
guide him throughout the Regions and throughout the Orders, [239] until
they bring him to the Virgin of Light, all the Regions fearing the Mystery
and Sign of the Kingdom of the Ineffable, which is with him. And when
they shall have brought him to the Virgin of Light (3), the Virgin of Light
shall see the Sign of the Mystery of the Kingdom of the Ineffable, which is
with him. And the Virgin of Light is astonished and proves him, but does
not allow him to be brought to the Light, until he shall have accomplished
the whole Citizenship + of the Light of that Mystery, which is the strict
observance (agneia) of the Renunciation of the World and also of all the
Hyle therein. The Virgin of Light seals him with an excellent Seal : and,
in whatsoever month he quitted the Body of Hyle, she will have him sent
into a Righteous Body, to find the Divinity of Truth and the Exalted
Mystery, so that he may inherit them and the Light for ever. This is the
Bounty of the Second Mystery of the First Mystery of the Ineffable.

“ And the man who shall accomplish the Third Mystery of the Ineffable,
not only when he departs out of the Body shall he inherit the Kingdom of
Light, [240] but when he shall have completed that Mystery, so that he
accomplishes it with all its Configurations, and shall name that Mystery
over a person departing from the Body who has known that Mystery, such
a man, whether he have delayed or have not delayed, is turned about in
the hard Punishments of the Rulers and in their hard Condemnations and
their various Burnings. AwMgx, I say unto you, when they utter the name
of that Mystery over that man, when he departs out of the Body, they shall
make great haste to pass him on and hand him from one to the other in
turn, until they bring him to the Virgin of Light, and the Virgin of Light
shall seal him with an excellent Seal; and in any month whatever she
shall have him sent into a Righteous Body to find the Divinity of Truth
and the Excellent Mystery, that he may inherit the Kingdom of Light.
This then is the Bounty of the Third Mystery of the Ineffable. Now, there-

* The translation of this quaint passage is rendered as literally as possible, in spite of
the poverty of the grammatical construction.

t Politia (S) ? politeia,
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fore, everyone who receives one of the Five Mysteries of the Ineffable,
when he leaves the Body to inherit as far as the Region of that Mystery
and the Kingdom of those Five Mysteries, each shall be superior to the
Kingdom of the Twelve Mysteries of the First Mystery, and to every
Mystery below them; [241] but those Five Mysteries of the Ineffable are
equal the one to the other in their Series in their own Kingdom, but they
are not equal with the Three Mysteries of the Ineffable. And he that
receives one of the Three Mysteries of the Ineffable, on quitting the Body,
shall inherit up to the Kingdom of that Mystery : and those three Mysteries
are equal with one another in turn in the Kingdom, and are more excellent
and more exalted than the Five Mysteries of the Ineffable in the Kingdom,
but they are not equal with the One and Only Mystery of the Ineffable.

“And he who receives the One and Only Mystery of the Ineffable,
shall inherit the Region of the whole Kingdom in the manner, the Glory
of which I have told you already on another occasion. And every one
that shall receive the Mystery which is in the Space of the Universal
Ineffable, and all the other sweet Mysteries in the Limbs
of the Ineffable, concerning which I have not yet spoken
unto you, both concerning their Emanation and the Method in
which they stand, and the Type of each one of them, how it is, and why
they call it the Ineffable, or on account of what it stands separated with all
its Limbs [242] which pertain to the Regulation of the One and the Same,
the Deity of Truth, from the feet (upwards) (4),—that Region, therefore,
the Mystery of which he shall receive in the Space of the Ineffable, each
shall inherit up to his proper Region. And they which belong to the whole
Region of the Space of the Ineffable, shall give no Denial from Region to
Region, nor any Defence, nor any Token, for they are without Tokens,
nor have they any Overtakers, but they pass through all the Regions until
they come into the Region of the Kingdom of the Mystery which they have
received. In like manner also, for them that receive the Mystery in the
Second Space, there is no Denial, nor Defence, for they are without Tokens
in that World. And this is the Spacewof the First Mystery. And they
that belong to the Third Space, which is on the external side, which, also, is
the Third Space from the Exterior [243] (for there are various Regions in
that Space) have their proper Overtakers, and Denials, and Defences, and
Tokens, which I will tell unto you at the time when I shall tell you that
Mystery whichis . . . : when I have ceased telling you the Emana-
tion of the Universe, in the Dissolution of the Universe, which is
when the Number of Perfect Souls shall have been completed, and the
Mystery is accomplished, whose Entirety is almost completely accom-
plished, I will pass a thousand years, according to the years of Light, reigning
over all the Projections of Light and the whole Number of Perfect Souls
which have received all the Mysteries.”

It came to pass that when Jesus had finished saying these words to his
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Disciples, Mary Magdalene came forward and said: ¢ Master, how
many years in the years of the World is a year of Light?” And
Jesus answered and said unto Mary: “ A day of Light is a thousand
years of the World, so that thirty-six myriads of years and half a
myriad of years of the World are one year of Light (5). 1 shall reign,
therefore a thousand years of Light, being King in the midst of the Last
Supporter, King over all the Projections of Light and over the whole
Number of Perfect Souls, which have received the Mysteries of Light, and
ye, my Disciples, and everyone who shall receive the Mystery of the
Ineffable, [244] shall be with me on my right and on my left hand, being
Kings with me in my Kingdom, and they also that receive the Three
Mysteries of the Five Mysteries of that Ineffable, shall be Kings with you
in the Kingdom of Light, but they shall not be equal with you; they that
receive the Mystery of the Ineffable shall continue Kings after you, and
they that receive the Five Mysteries of the Ineffable shall continue as
Kings, after the Three Mysteries and also they that receive the Twelve
Mysteries of the First Mystery, shall also continue Kings after the Five
Mysteries of the Ineffable, according to the Order of each one of them.
And all that receive the Mysteries in all the Regions of the Space of the
Ineffable, shall be Kings also, so as to continue after those who have
received the Mystery of the First Mystery, emitted according to the
Glory of each of them, so that they that reccive an excellent Mystery may
continue in excellent Regions, and they that receive a less excellent
Mystery may remain in less excellent Regions, being Kings each for himselt
in the Light of my Kingdom. This only is the Allotinent of the Kingdom
of the First Space of the Ineffable. [245] And they also that receive all
the Mysteries of the Second Space, which is the Space of the First
Mystery, shall continue also in the Light of my Kingdom, emitted
according to the glory of each one of them, each one being in the Mystery
-which he has received. This is the Allotment of the Second King of those
which receive the Mystery of the Second Space of the First Mystery. And
they also that receive the Mysteries of the Second Space, which is the First
Space from the Exterior, they also shall remain after the Second King,
emitted also in the Light of my Kingdom according to the glory of each
one of them, and each shall remain in the Region whose Mystery he has
received. These are the Three Allotments of the Kingdom of Light, of the
Light of the Mysteries of these Three Allotments, and they are the greatest
possible. Ye shall find them in the Two Great Books of leq,* but I will
give them unto you, and 1 will tell you of the great Mysteries of whichever
of these Allotments ye will, [246] which are more excellent than every
Region, and are the Heads throughout the Regions and Orders, they which
shall lead the whole Human Race within into the lofty Regions, from Space

* Nothing further is known of these books, unfortunately.
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to Space, of the Inheritance, so that ye shall have no need of the rest
the Inferior Mysteries, but ye shall find them in the Two Books of le
which Enoch wrote, when I spoke with him from the Tree of Knowledge
and from the Tree of Life in the Paradise of Adam. Now, therefore, when
I shall have explained to you the whole Emanation, I will give unto you
and tell you the great Mysteries of the Three Allotments of my Kingdom,
which are the Heads of the Mysteries, which I shall give unto you and tell
unto you, in all their Configurations, and all their Types, and all their
Reckonings, and their Seals in the Last Space, which is the First Space
from the Exterior. And I will tell unto you the Denials, and the Defences,
and Tokens of that Space. As to that Second Space towards the Interior,
they of it have no Denials, nor Defences, nor Tokens, nor Reckonings, nor
Seals, but only Types and Configurations”,

COMMENTARY.

(1) Here we have a series or scale of 12, 7 (see Tables vii. and viii.),
5 and 3 Mysteries, and the synthetic One and Only Mystery. The key to
their interpretation will be tound in the Transactions of the Blavatsky Lodge
(Part ., p. 55), where it says:

“ When an Adept succeeds in uniting all his ¢ principles ' into one, he is Jivanmukta
(7., one emancipated from rebirth) : he is no more of this earth virtually, and becomes
a Nirvanee who can go into Samahdi (i, attain to spiritual states of consciousness)
at will. Adepts are generally classed by the number of ¢ principles’ theﬁ have under
their perfect control, for that which we call @i/ has its seat in the higher Eco, and the
latter, when it is rid of its sin-laden personality is divine aud pure .

(2) We have here the original of the rite of Extreme Unction as
practised.in the Roman Catholic and Greek Churches. The commendatory
prayer, recited at the moment of death to protect the soul of the deceased
as it traverses the ‘‘ middle passage,” also transmits the same hereditary
germ. As usual, the older churches have preserved the occult tradition
with greater fidelity than thcir iconoclastic and more ignorant younger
sister.  Occult Science teaches that the frame of mind in which a man
dies, is of the utmost importance owing to the abnormal and psychic state
in which he then is. The last thought of a dying person does much to
influence his immediate future. The arrow is ready to fly from the bow;
the bow-string is abreast of the ear, and the aim will decide the tmmediate
fate of the arrow. Happy is he for whom ¢ Om is the bow, the Self is the

—_——

arrow and Brahman—its aim!'* At such a sacred moment, strong '

spiritual aspirations, whether natural or induced by the earnest exhorta-
tion of either one who has a true conviction, or betler still, of one possessed
of the divine Gnosis, will protect the Soul of himm wlo is leaving life. This
is not meant, however, to endorse the superstition of a * death-bed repent-
ance”, for the immutable justice and harmony of the Karmic Law can
only return a fleeting effect for a fleeting cause ; and the rest of the Karmic
debt must be paid in future earth-lives. ¢ Agree with thine adversary
quickly, whiles thou art in the way with him; lest at any time the
adversary deliver thee to the judge, and the judge deliver thee to the officer,
and thou be cast into prison. AmiN I say unto thee, thou shalt not come
out thence untsl thou hast paid the uitermost farthing.” (Matth. v., 25, 26.)
That is to say, according to the Gnostic and esoteric interpretation, work

* Mundaka Upanishad.
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while it is yet day, so that good Karmic action may balance the evil causes
previously set in motion by the personality. Otherwise, at death we
shall be judged by our own Higher Self, and, under the conduct of the
agents of the Karmic Law (the Demiurgos collectively), will have to
reincarnate again into the prison of the Body, until the past evil Karma has
been exhausted. For until the last farthing of the Karmic debt is
exhausted, we can never be untied from the wheel of ¢ Sansara .

(3) The Virgin of Light. In the Chaldean cosmogony, Ana signifies the
“snuistble heaven”, the Heavenly Mother of the terrestrial sea: or
esoterically Akdsa the mother of the Astral Light. Now Anaiti is one of
the names of Kali the female aspect, Sakti or Syzygy of Siva. She is also
called Annapurna and Kanya, the Virgin. Her mystery name is Uma-
Kanya, the ** Virgin of Light ".*

In the Egyptian and other ancient cosmogonies, the first septenary
group of emanating potencies are called the ‘¢ Virgins of Light™ and are
represented collectively by the six-pointed star; this star * refers to the
six Forces or Powers of Nature, the six planes, principles, &c., &c., all
synthesized by the seventh or the central point in the star .t

On reference to Table vi. in the Commentary (Lucifer, Jan., p. 376),
it will be seen that there are seven Virgins of Light, all aspects of the one
Virgin. Now there are, as of everything else, seven aspects, planes or
principles of virgin matter, corresponding to the seven principles of man,
from the pure, divine Akisa to the terrestrial Astral Uight, the sin-laden
atmosphere of our earth. These are the septenary leaves of the Book of
the Recording Angel, Le Livre dela Conscience, whither are instantly trans-
ferred the deeds, words and THouGHTs of every minute of our lives, the
Karmic record of each imprisoned soul. In the early portion of our text, we
learned how the Initiate donned the spotless Vesture of Light containing
the Five Words of Glory, and how they were potent to open all the portals
and traverse all the Regions of the Rulers. So also with every man.
Each has his own vesture, reflecting his Karmic record, and ¢ uttering the
words " that will acquit or condemn him before the jealous guardians of
nature’s inmost realms. Yes; each of us has a vesture woven by his own
hands, but few are they who are clad in a * wedding garment™ and fit to
join in the Marriage Feast, when the King's Son is united to his Heavenly
Bride ; in other words, to join that holy Brotherhood where each, to gain
admittance, must be af one with the Christos within him. He who seeks
admission in sin-soiled robes, must, like the man in the parable (Matt. xxii.),
be cast forth into the *“ outer darkness " of earth-life, until he has learnt by
the experience of suffering to weave for himself a garment worthy of the
 Church (Assembly) of the Mystic Christ ".

Thus, then, the Souls of the Dead have to present, each severally, their
Defences, Denials and Tokens, as the text has it, and the nature of their
after-death experiences and their subsequent return to earth-life will depend
upon which of the seven Virgins they have to face in the ¢ Hall of Judg-
ment . Thrice blessed is he who, clad in the Vesture of Glory, can pass
by the Guardians of every threshold.

The above will throw much light on the Mysteries of the Osirified
and the fate of the ‘“defunct” that play so conspicuous a part in the
““ Wisdom of the Egyptians . To give one instance out of a multitude:

“In the book called by Champollion La Manifestation & la Lumiére, there is a
chapter on the Ritua/ which is full of mysterious dialogues, with addresses to various
‘Powers' by the Soul. Among these dialogues there is one that is more than expressive
of the potentiality of the ‘ Word’. The scenc is laid in the * Hall of the two T'ruths .
The ‘ Door’, the * Hall of T'ruth ', and even the various parts of the Gate, address the

* Seeret Docirine 1., g1, 92. t Secret Doctrine, 1., 215.
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Soul which presents itself for admission. They all forbid it entrance unless it tells
them their mystery, or mystic names ".*

(4) The Limbs of the Ineffable, the Deity of Truth. An exposition of this
Gnostic tenet will be found in Commentary 3, Lucifer, Oct., 1890, p. 145.
The information there given may be expanded with advantage by the follow-
ing passage from Irenzus Contra Haereses 1., 14, (also found in Epiphanius
Haer., xxiv., 4); where speaking of the system of Marcus, he writes:

And the Quaternion (sc. the Aigher personal consciousness at one with the divine
triad Atma-Buddhi-Manas, forming the Supernal Tetraktys), he (Marcus) said, having
explained this to him, added, ““ Now then I am minded to manifest unto thee the very
Trutk herself. For I have brought her down from the mansions on high, that thou
mayest look on her unclothed, and discover her beauty, yea, and hear her speak, and
marvel at her wisdom (for Truth is the Bride of the Heavenly or Perfect Man, the
Initiate). Behold then her head above, the A and Q; her neck B and ¥ ; her shoulders
with her hands, I"and X ; her bosom A and & ; her chest E and Y'; her belly Z and
T ; her lower parts H and ¥; her thighs © and P ; her knees I and IT; her legs K
and O; her ankles A and =; her feet M and N”. This is the body of Truth
ascending to the Magus : this is the figure of the element, this the character of the
letter : and he calls this element Man . and he says, it is the source of everv Word
(Verbum), and the beginning of the universal Sound (Vox), and the utterance of every
unspeakable, and the mouth of specciiess Silence.  And this indeed is her body : but
do thou, lifting on high the understanding of thy intelligence, hear from the mouth of
Truth, the self-producing Word, which also conveys the Father.

And when she had said this, the Truth (he says) looked upon him, and opened
her mouth and spake a Word : and the Word became a Name, and the Name was what
we know and speak, Christ Jesus ; and immediately she had uttered the Name, she
became silent. And when Marcus thought that she would speak further, the Quater-
nion came forward again and said : “ Thou didst hold as contemptible the Word which
thou hast heard from the mouth of Truth, but this is not the Name which thou
knowest and thinkest thou hast possessed for long ; for thou hast only its sound, as to
its virtue, thouart ignorant thereof. For the Name Jesus is that of the Sign (the Stigma,
the sign of the Greek numeral 6), for it contains six letters, known by all ako are
called (i1, of the calling). But that which is with the /ons of the Pleroma, since it
1s in many places, is of another form ana another type, and known by those of its
kinship whose greatnesses are with him (them, the Aons, [Zpiph.],) eternally : (that
is to say, those who are chosen, the Initiated or Perfect) ”'.

(5) Year of Light. Theosophists acquainted with the doctrines of cycles,
of manvantaras and pralayas, and of the days and nights of Brahma, will
have no difficulty in finding the key of the mystery which has puzzled the
so-called Christian Church from the time that its lower principles separated
themselves entirely from their higher light, the Divine Gnosis. The absur-
dities of the Chiliasts, Milleniumists and Millenarians are a striking proof
of the materialism of Patristic theology, which has been re-edited and kept
up to date down to this very day. This thousand physical years absurdity
in various aspects, mostly with the physical_return and reign of Christ on
earth, was supported by the greatest lights of the Church. We find among
its supporters such names as Papias, the co-disciple of Polycarp and a
hearer of John, Irenzus, Justin Martyr (who imagined that the
thousand years would be spent in Jerusalem ¢ rebuilt, adorned and
enlarged "), Tertullian, Victorinus, Apollinarius, Lactantius, Severus and
Augustine. How different the nearer tradition of the Gnostics was from the
later misunderstandings, may be seen from our text, and any further
explanation is almost superfluous.

(To be continued.)

LR

* Isis Onoedled 11, 369.
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Aspiration.

WE stand alone, yet not apart,
Whether the spirit plods or soars:
From lordly life to lowliest heart—
Through all, the tide of Being pours.
All nature throbs with quickening life ;
. The earth moans low with travail-pain;
The song of joy, the cry of strife
Are parts of nature’s wild refrain.
One Life ; One Joy; One Sorrow runs
Through all the process of the suns.

The nioon hangs low o'er distant vales;

The sun mounts high his throne of gold ;
Each in its separate orbit pales,

Each glows and burns, and each grows cold.
The grand procession of the stars

Through all the silent realms of space
Flash out their many coloured bars

As on they roll with measured pace.
Each in its orbit whirls alone
While One Life throbs from zone to zone.

Bewildered souls of little faith
\Who walk by light of things that seem,
And through the span ‘twixt birth and death,
Wander like pale ghosts in a dream,
Can ye not feel thetouch that thrills
Till all life’s bounding pulses quiver ?
Can ye not hear the murmuring rills
That dance away to life’s full river ?
Ah! life is full, and strong, and sweet,
And paths are plain to willing feet.

Rise then, O Soul! thou knowest the way
Hang not upon the valley’s rim;
Enter the shining realms of day!
Mount as on wings of Cherubim !
The very stars shall speak to thee
Of Life, in language all thine own;;
The silent space a voice shall be;
Nor canst thou ever be alone.
Interdependent all things are,
From worm to man, from rock to star.

As when from some clear niountain height,
A bugle call floats through still air;

As eagles hover in their flight—
So rest thy soul with pinions bare.

With eye upraised, on boldest wings
Mount upward to the realms of day;

Till thy glad spirit soars and sings,
To plod no more with feet of clay.

Then let thy song of triumph be

An inspiration to the free.

].D.B.
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Scripture Blinds,

~
\t/ X LITERAL study of Scripture and the foundation of beliefs of what-
47X ever value on the words of texts have been, in the last few
“~~*"hundred years, apparent obstacles to the comprehension of the true
Theosophical signification of that which the original compilers arranged
doubtless as a secret and sacred doctrine. It will be my duty, as well
as 1 can, to point out the modes in which a truly occult signification can
be given to words which have been explained by those predisposed, by
education or other bias, to some partial mode of thought. They have
employed the resources of what they are pleased to call their wills in the
elaboration of some creed, but their efforts are rendered nugatory by the
application of methods which I shall endeavour to explain.

Even such a writer as Origen recognised the fact that a hidden inter-
pretation of Scripture existed, which transcended the dead letter of
commentary and revealed to some persons a secret Guosis, unfolding
mysteries unknown to the multitude, for whom any parable was good
enough.

The real doctrine was taught to those initiates who must have been
to the number of 12 (=5+7) and who had as their chief the influence of
Wisdom, of which 1 will say more anon.

The name of Cephas (S. Matth. xv1. 17) gives us an example of this
symbolism. For the name of the chief (Wisdom) is naturally enough in
Syriac two serpents, one behind the other.

The Secret Doctrine (11. 341) has shown the identity of the ideas
connoted by stone and serpent. The Fupiter lapis swallowed by Saturn under
the shape of a stone, became in later times a mere idol. Eusebius and
Arnobius recount how the pebble-stone often became a kind of pocket-God,
that gave revelation on its own account. But the symbolism of the stone
and serpent really prefigured the descent of the incarnating Spirits of
Mahat, and the stone image, which fell from on high, the thunderbolt of
Jove, were repetitions of the idea of the Agathodemon. Orpheus had laid
down thke rule that stones were divided into ophites and siderites. The
Agathodemon was sometimes called Chnouphis, sometimes Suphis,
sometimes Zodua. Prefixes being interchangeable, the root of the word was
always Oph=0¢:s, a word cognate with En-Soph. This fact is the key
to most of the mystic references to the serpent.

Virgil (Enead. lib. V. 84) gives us the story of the sacred serpent
unfolding a sevenfold arrangement.

“ Adytis quum lubvicus anguis ab imis

Sept:m ingens gyros, septena volumina traxit
Amplexus placide tumulum lapsusque per aras.”

In Fohn xx1. 2, the word «xSvs is used with a mystical signification ;
the precise statement of the number has naturally attracted the attention
of commentators from early times and the interpretations which have been
assigned to it do more than form a sample of ingenious combinations.
They illustrate, however, a method of viewing Scripture different from
that which was at one time nearly universal. Cyril of Alexandria

(A. 444) and Augustine (f. 439) have probably preserved earlier inter-
pretations in their own manner.
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Cyril of Alexandria (in /oc.) followed by Ammonius the Presbyter (Cramer
Cat. in loc.), Euthymius (doubtfully) and Theophylact (ad Joc.), regards the
number as being significant in 1its three simple elements:100+ 50+3.
The 100, he says, represents the fulness of the Gentiles, for 100 (=10 X 10)
is * the fullest number” and as such it is used to describe the Lord’s full
flock (Matth. xu1. 8). The 50 represents ‘the remnant of Israel
according to election ”, which falls short of completeness (50=1g°). The
3 indicates the *“ Holy Trinity ", to whose glory all alike are gathered.

Augustine (in Foh. Tr. cxxi1.) adopts a more complicated interpretation.
Ten, he says, 1s the number of the Law, therefore we add seven, the
number of the Spirit, in order to obtain the fulness of the divine revelation
as a power of life. But he then adds, the sum of the numbers from one to
seventeen inclusive is one hundred and fifty three (1 + 243+ .. . +17=153).
So that the number 153 signifies all those who are included in the saving
operation of “divine grace ", which brings about reconcilation with the
Law. Nor is this all. The three is the symbol of the Trinity; and the
triple fifty brings out the idea of unity in the Spirit who is revealed in a
sevenfold operation (50=7x7+1). Gregory the Great adopts in part the
symbolism of Augustine, but employs it even more ingeniously.

The Evangelist, he writes, would not have given the exact number
unless he had deemed that it contained a mystery. All action under the
Old Testament is ruled by the Decalogue and under the New Testament
by the seven gifts of the Spirit (Isaiak x1. 2). Our action, therefore, under
both aspects can be represented by 10+47. But it is by faith in the Holy
Trinity that action is made effectual. We therefore multiply 17 by 3 and
obtain the number 51, which expresses the idea of true rest, being unity
added to the number of the year of Jubilee. This symbol of rest (51)is
again nuultiplied by three and we gain the result 153, the symbol of the
elect citizens of the heavenly country, the final heirs of rest (Hom. xxvi. 4).
Rupert of Deutz (in Foh. x1v.) regards the three numbers as representing
the proportions of three different classes united in one faith. The
“hundred " are the married, who are the most numerous; the ¢ three”,
the least in number, are the virgins. But, he adds, there is much that has
been profitably written on this 153 by learned divines, which the careful
reader will easily find, and put in 1ts proper place.

Bruno Astensis (xith-xnth cent., the homilies were wrongly published
under the name of Eusebius of Emesa), adopts a simpler view. Three,
he says, has the same significance as 150=3 x 50. There are three parts
of the world, Asia, Africa, Europe! Therefore 15043 represents the
world (In loc [Hem. Lxx1.] Migne. Patrol. cxLv. 599). It may be worth
while to add, if such interpretations seem alien from our way of thinking,
that Volkmar has recently surpassed them in extravagance. He gravely
argues (Mose Prophetie 61. f) that the number represents Simeon Bar Jona
Kepha. To obtain this result he is obliged to leave out one letter in
Kepha, and to give the Hebrew letter-values inconsistent with ancient
usage. Let us now consider for a moment the homology between the
words aprov and ¢\ Yvs in Matthew vi1. g and Luke x1. 11.

aprov—homology—uxvs

Ados—homology—odis

If we admit the parallelism between aprov and Aos in this
passage, a light is also thrown on the Lord’s Prayer (Maifthew vi. 11).
Here the demand for aprov has obviously some higher signification.
This is given us in St. Fohn vi. 35; and all difficulty, whether we ought
to read the word erwvrwr as “daily”, “sufficient for subsistence”, or
 super-substantial ", is put on one side.

Having established the fact that the word bread has to be
interpreted in a mystic manner, we have to consider a number of
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