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“ Let the great world spin for ever down the ringing 
grooves of change."

T e n n y s o n .

“ The goal of yesterday will be the starting-point of 
to-morrow.”

C a r l y l e .

\  I/ H E  great mystic of the eighteenth century, the ardent disciple of 
eJJte Jacob Boehme— Louis Claude de Saint Martin— used to say in the 
last years of his life: “  I would have loved to meet more with those who 
guess at truths, for such alone are living men ” .

This remark implies that, outside the limited circle of mystics which has 
existed in every age, people endowed with correct psychic intuition were 
still fewer at the end of the last century than they are now. These were, 
indeed, years of complete soul-blindness and spiritual drought. It is during 
that century that the chaotic darkness and Babylonish confusion with regard 
to spiritual things, which have ever reigned in brains too crammed with 
mere scientific learning, had fully asserted their sway over the masses. The 
lack of soul perception was not confined to the “ Forty Immortals ” of 
the French Academy, nor to their less pretentious colleagues of Europe in 
general, but had infected almost all the classes of Society, settling down as 
a chronic disease called Scepticism and the denial of all but matter. The 
messengers sent out periodically in the last quarter of every century west
ward— ever since the mysteries which alone had the key to the secrets of 
nature had been crushed out of existence in Europe by heathen and 
Christian conquerors— had appeared that time in vain. St. Germain and 
Cagliostro are credited with real phenomenal powers only in fashionable 
novels, to remain inscribed in encyclopaedias— to purblind the better, we 
suppose, the minds of forthcoming generations— as merely clever charlatans. 
The only man whose powers and knowledge could have been easily 
tested by exact science, thus forming a firm link between physics and 
metaphysics— Friedrich Anton Mesmer— had been hooted from the scientific
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arena by the greatest “  scholar-ignoramuses ” in things spiritual, of Europe. 
For almost a century, namely from 1770 down to 1870, a heavy spiritual 
darkness descending on the Western hemisphere, settled, as if it meant to 
stay, among cultured societies.

But an under-current appeared about the middle of our century in 
America, crossing the Atlantic between 1850 and i860. Then came in its 
trail the marvellous medium for physical manifestations, D. D. Home. 
After he had taken by storm the Tuileries and the Winter Palace, light was 
no longer allowed to shine under a bushel. Already, some years before his 
advent, “ a change” had come “ o’er the spirit of the dream” of almost 
every civilized community in the two worlds, and a great reactive force 
was now at work.

What was it ? Simply this. Amidst the greatest glow of the self
sufficiency of exact science, and the reckless triumphant crowing of victory 
over the ruins of the very foundations— as some Darwinists had fondly 
hoped— of old superstitions and creeds; in the midst of the deadliest calm 
of wholesale negations, there arose a breeze from a wholly unexpected 
quarter. At first the significant afflatus was like a hardly perceptible stir, 
puffs of wind in the rigging of a proud vessel— the ship called “  Materialism,” 
whose crew was merrily leading its passengers toward the Maelstrom of 
annihilation. But very soon the breeze freshened and finally blew a gale. 
It fell with every hour more ominously on the ears of the iconoclasts, and 
ended by raging loud enough to be heard by everyone who had ears to 
hear, eyes to see, and an intellect to discern. It was the inner Voice of the 
masses, their spiritual intuition— that traditional enemy of cold intellectual 
reasoning, the legitimate progenitor of Materialism— that had awakened 
from its long cataleptic sleep. And, as a result, all those ideals of the 
human soul which had been so long trampled under the feet of the would-be 
conquerors of the world-superstitions, the self-constituted guides of a 
new humanity— appeared suddenly in the midst of all these raging elements 
of human thought, and, like Lazarus rising out of his tomb, lifted their 
voice and demanded loudly recognition.

This was brought on by the invasion of “  Spirit ” manifestations, when- 
mediumistic phaenomena had broken out like an influenza all over Europe. 
However unsatisfactory their philosophical interpretation, these phaenomena 
being genuine and true as truth itself in their being and their reality, they 
were undeniable; and being in their very nature beyond denial, they came 
to be regarded as evident proofs of a life beyond—opening, moreover, a wide 
range for the admission of every metaphysical possibility. This once the 
efforts of materialistic science to disprove them availed it nothing. Beliefs 
such as man’s survival after death, and the immortality of Spirit, were no 
longer to be pooh-poohed as figments of imagination ; for, prove once the 
genuineness of such transcendental phaenomena to be beyond the realm of 
matter, and beyond investigation by means of physical science, and— whether 
these phaenomena contain per se or not the proof of immortality, demonstrating



as they do the existence of invisible and spiritual regions where other forces 
than those known to exact science are at work— they are shown to lie beyond 
the realm of materialism. Cross, by one step only, the line of matter and 
the area of Spirit becomes infinite. Therefore, believers in them were no 
longer to be brow-beaten by threats of social contumacy and ostracism; 
this, also, for the simple reason that in the beginning of these manifes
tations almost the whole of the European higher classes became ardent 
"  Spiritualists To oppose the strong tidal wave of the cycle there 
remained at one time but a handful, in comparison with the number of 
believers, of grumbling and all-denying fogeys.

Thus was once more demonstrated that human life, devoid of all its 
world-ideals and beliefs— in which the whole of philosophical and cultured 
antiquity, headed in historical times by Socrates and Plato, by Pythagoras 
and the Alexandrian Neo-Platonists, believed— becomes deprived of its 
higher sense and meaning. The world-ideals can never completely die 
out. Exiled by the fathers, they will be received with opened arms by the 
children.

Let us recall to mind how all this came to pass.
It was, as said, between the third and fourth quarters of the present cen

tury that reaction set in in Europe— as still earlier in the United States. 
The days of a determined psychic rebellion against the cold dogmatism 
of science and the still more chilling teachings of the schools of Bflchner 
and Darwin, had come in their pre-ordained and pre-appointed time of 
cyclic law. Our older readers may easily recollect the suggestive march 
of events. Let them remember how the wave of mysticism, arrested in 
its free course during its first twelve or fifteen years in America by public, 
and especially by religious, prejudices, finally broke through every artificial 
dam and over-flooded Europe, beginning with France and Russia and 
ending with England— the slowest of all countries to accept new ideas, 
though these may bring us truths as old as the world.

Nevertheless, and notwithstanding every opposition, “ Spiritualism,” as 
it was soon called, got its rights of citizenship in Great Britain. For 
several years it reigned undivided. Yet in truth, its phaenomena, its psychic 
and mesmeric manifestations, were but the cyclic pioneers of the revival of 
prehistoric Theosophy, and the occult Gnosticism of the antediluvian 
mysteries. These are facts which no intelligent Spiritualist will deny; as, 
in truth, modem Spiritualism is but an earlier revival of crude Theosophy, 
and modern Theosophy a renaissance of ancient Spiritualism.

Thus, the waters of the great “  Spiritual ” flood were neither primordial 
nor pure. When, owing to cyclic law, they had first appeared, manifesting 
at Rochester, they were left to the mercies and mischievous devices of two 
little girls to give them a name and an interpretation. Therefore when, 
breaking the dam, these waters penetrated into Europe, they bore with them 
scum and dross, flotsam and jetsam, from the old wrecks of hypotheses 
and hazily outlined aspirations, based upon the dicta of the said little girls.
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Yet the eagerness with which “ Spiritualism ” and its twin-sister Spiritism 
were received, all their inanities notwithstanding, by almost all the cultured 
people of Europe, contains a splendid lesson. In this passionate aspiration 
of the human Soul— this irrepressible flight of the higher elements in man 
toward their forgotten Gods and the God within him— one heard the voice 
of the public conscience. It was an undeniable and not to be misunder
stood answer of the inner nature of man to the then revelling, gloating 
Materialism of the age, as an escape from which there was but another 
form of evil— adherence to the dogmatic, ecclesiastical conventionalism of 
State religions. It was a loud, passionate protest against both, a drifting 
towards a middle way between the two extremes— namely, between the 
enforcement for long centuries of a personal God of infinite love and mercy 
by the diabolical means of sword, fire, and inquisitional tortures; and, on 
the other hand, the reign, as a natural reaction, of complete denial of such 
a God, and along with him of an infinite Spirit, a Universal Principle 
Manifesting as immutable L aw. True science had wisely endeavoured to 
make away along with the mental slavery of mankind, with its orthodox 
paradoxical God ; pseudo-science had devised by means of sophistry to do 
away with every belief save in matter. The haters of the Spirit of the 
world, denying God in Nature as much as an extra-cosmic Deity, had been 
preparing for long years to create an artificial, soulless humanity; and it 
was only just that their Karma should send a host of pseudo-“ Spirits ” or 
Souls to thwart their efforts. Shall anyone deny that the highest and the 
best among the representatives of Materialistic science have succumbed to 
the fascination of the will-o’-the-wisps which looked at first sight as the most 
palpable proof of an immortal Soul in man*— i.e., the alleged communion between 
the dead and the living ?! Yet, such as they were, these abnormal mani
festations, being in their bulk genuine and spontaneous, carried away and 
won all those who had in their souls the sacred spark of intuition. Some 
clung to them because, owing to the death of ideals, of the crumbling of 
the Gods and faith in every civilised centre, they were dying themselves of 
spiritual starvation; others because, living amidst sophistical perversion 
of every noble truth, they preferred even a feeble approximation to truth 
to no truth whatever.

But, whether they placed belief in and followed “ Spiritualism ” or not,

* Let our readers recall the names of the several most eminent men in literature and science who had 
become openly Spiritualists. W e have but to name Professor Hare, Epes Sarjeant, Robert Dale Owen, Judge 
Edmonds, etc., in A m crica; Professors Butleroff, Wagner, and, greater than they, the late Dr. Pirogoff (see his 
posthumous “  Memoirs” , published in Rooskaya Starina, 1884*1886), in Russia; ZOUner, in Germ any; M. 
Camille Flammarion, the Astronomer, In F rance; and last but not least, Messrs. A. Russell W allace, W . 
Crookes, Balfour Stewart, etc., etc., in England, followed by a number of scientific stars of the second 
magnitude.

t  W e hope that the few friends we have left in the ranks o f the Spiritualists may not misunderstand us. 
W e denounce the bogus “  spirits ”  of stances held by professional mediums, and deny the possibility of such 
manifestations of spirits on the physical plane. But we believe thoroughly in Spiritualistic phenomena, and in 
the intercourse between Spirits or Egos—o f  embodied and disembodied entities; only adding that, since the 
latter cannot manifest on our plane, it is the Ego of the living man which meets the Ego of the dead personality, 
by ascending to the Devachanic plane, which may be accomplished in trance, during sleep in dreams, and by 
other subjective means.



many were those on whom the spiritual and psychic evolution of the cycle 
wrought an indelible impression; and such ex-materialists could never 
return again to their iconoclastic ideas. The enormous and ever-growing 
numbers of mystics at the present time show better than anything else the 
undeniably occult working of the cycle. Thousands of men and women 
who belong to no church, sect, or society, who are neither Theosophists nor 
Spiritualists, are yet virtually members of that Silent Brotherhood the units 
of which often do not know each other, belonging as they do to nations far 
and wide apart, yet each of whom carries on his brow the mark of the 
mysterious Karmic seal— the seal that makes of him or her a member of the 
Brotherhood of the Elect of Thought. Having failed to satisfy their 
aspirations in their respective orthodox faiths, they have severed themselves 
from their Churches in soul when not in body, and are devoting the rest of 
their lives to the worship of loftier and purer ideals than any intellectual 
speculation can give them. How few, in- comparison to their numbers, and 
how rarely one meets with such, and yet their name is legion, if they only 
chose to reveal themselves. Under the influence of that same passionate 
search of “  life in spirit ” and “  life in truth ” , which compels every earnest 
Theosophist onward through years of moral obloquy and public ostracism; 
moved by the same dissatisfaction with the principles of pure conventionality 
of modern society, and scorn for the still triumphant, fashionable thought, 
which, appropriating to itself unblushingly the honoured epithets of 
“ scientific ” and “ foremost,” of “  pioneer ” and “ liberal,” uses these 
prerogatives but to domineer over the faint-hearted and selfish— these 
earnest men and women prefer to tread alone and unaided the narrow and 
thorny path that lies before him who will neither recognize authorities nor 
bow before cant. They may leave “  Sir Oracles ” of modern thought, as 
well as the Pecksniffs of time-dishonoured and dogma-soiled lay-figures of 
Church-conventionality, without protest; yet, carrying in the silent shrine of 
their soul the same grand ideals as all mystics do, they are in truth 
Theosophists de facto if not dejure. We meet such in every circle of society, 
in every class of life. They are found among artists and novelists, in the 
aristocracy and commerce, among the highest and the richest, as among the 
lowest and the poorest. Among the most prominent in this century is 
Count L . Tolstoi, a living example, and one of the signs of the times in this 
period, of the occult working of the ever moving cycle. Listen to a few 
lines of the history of the psycho-spiritual evolution of this aristocrat, the 
greatest writer of modern Russia, by one of the best feuilletonistes in St. 
Petersburg.

. . . . “  The most famous of our Russian authors, the “  word-painter ” , a  writer 
of Shakspearean realism, a heathen poet, one who in a certain sense worshipped 
in his literary productions life for the sake of life, an sich und fur sich— as the 
Hegelians used to say— collapses suddenly over his fairy palette, lost in tormenting 
thought; and forthwith he commences to offer to himself and the world the most 
abstruse and insoluble problems. . . . The author of the 1 Cossacks ’ and ‘ Family



Happiness clad in peasant's garb and bast shoes, starts as a pilgrim on foot in 
search of divine truth. He goes to the solitary forest skits • of the Raskolnikyi,t 
visits the monks of the Desert of Optino, passes his time in fasting and prayer. 
For his belles lettres and philosophy he substitutes the Bible and the writings of the 
Church Fathers; and, as a sequel to * Anna Karenina ’ he creates his ‘ Con
fessions ’ and ‘ Explanations of the New Testament

The fact that Count Tolstoi, all his passionate earnestness notwith
standing, did not become an orthodox Christian, nor has succumbed to the 
wiles of Spiritualism (as his latest satire on mediums and “ spirits” proves), 
prevents him in no way from being a full-fledged mystic. What is the 
mysterious influence which has suddenly forced him into that weird 
current without almost any transition period ? What unexpected idea or 
vision led him into that new groove of thought ? Who knoweth save 
himself, or those real “ Spirits ” , who are not likely to gossip it out in a 
modem s£ance-room ?

And yet Count Tolstoi is by no means a solitary example of the work of 
that mysterious cycle of psychic and spiritual evolution now in its full 
activity— a work which, silently and unperceived, will grind to dust the 
most grand and magnificent structures of materialistic speculations, and 
reduce to nought in a few days the intellectual work of years. What is 
that moral and invisible Force ? Eastern philosophy alone can explain.

In 1875 the Theosophical Society came into existence. It was ushered 
into the world with the distinct intention of becoming an ally to, a 
supplement and a helper of, the Spiritualistic movement— of course, in its 
higher and more philosophical aspect. It succeeded, however, only in 
making of the Spiritualists its bitterest enemies, its most untiring perse
cutors and denunciators. Perchance the chief reason for it may be found 
in the fact that many of the best and most intellectual of their repre
sentatives passed body and soul into the Theosophical Society. Theosophy 
was, indeed, the only system that gave a philosophical rationale of 
mediumistic phenomena, a logical raison d’etre for them. Incomplete 
and unsatisfactory some of its teachings certainly are, which is only owing 
to the imperfections of the human nature of its exponents, not to any fault 
in the system itself or its teachings. Based as these are upon philosophies 
hoary with age, the experience of men and races nearer than we are to the 
source of things, and the records of sages who have questioned successfully 
and for numberless generations the Sphinx of Nature, who now holds her 
lips sealed as to the secrets of life and death— these teachings have to be 
held certainly as a little more reliable than the dicta of certain “ intelli
gences ” . Whether the intellect and consciousness of the latter be induced 
and artificial— as we hold— or emanate from a personal source and entity, 
it matters not. Even the exoteric philosophies of the Eastern sages—  
systems of thought whose grandeur and logic few will deny— agree in

* Skit is a religious hermitage.
t  Raikolmk, a Dissenter; hitherto persecuted and forbidden sects io Russia.



every fundamental doctrine with our Theosophical teachings. As to those 
creatures which are called and accepted as “ Spirits of the Dead”— because, 
forsooth, they themselves say so— their true nature is as unknown to the 
Spiritualists as to their mediums. With the most intellectual of the former 
the question remains to this day sub jttdice. Nor is it the Theosophists who 
would differ from them in their higher view of Spirits.

As it is not the object of this article, however, to contrast the two most 
significant movements of our century, nor to discuss their relative merits 
or superiority, we say at once that our only aim in bringing them forward 
is to draw attention to the wonderful progress of late of this occult cycle. 
While the enormous numbers of adherents to both Theosophy and 
Spiritualism, within or outside of our respective societies, show that both 
movements were but the necessary and, so to say, Karmically pre-ordained 
work of the age, and that each of them was bom at its proper hour and 
fulfilled its proper mission at the right time, there are other and still more 
significant signs of the times.

A few years ago we predicted in print that after a short cycle of abuse 
and persecution, many of our enemies would come round, while others 
would, en desespoir de cause follow our example and found mystic Societies. 
As Egypt in the prophecy of Hermes, Theosophy was accused by “ impious 
foreigners ” (in our case, those outside its fold) of adoring monsters and 
chimaeras, and teaching “ enigmas incredible to posterity ” . If our “  sacred 
scribes and hierophants ” are not wanderers upon the face of the earth, it 
was through no fault of good Christian priests and clergymen; and no less 
than the Egyptians in the early centuries of the new faith and era, had we, 
from fear of a still worse profanation of sacred things and names, to bury 
deeper than ever the little of the esoteric knowledge that had been permitted 
to be given out to the world.

But, during the last three years all this has rapidly changed, and the 
demand for mystic information became so great, that the Theosophical 
Publishing Society could not find workers enough to supply the demand. 
Even the “  Secret Doctrine ” , the most abstruse of our publications— notwith
standing its forbidding price, the conspiracy of silence, and the nasty, 
contemptuous flings at it by some daily papers— has proved financially a 
success. See the change. That which Theosophists hardly dared speak 
about with bated breath for fear of being called lunatics but a few years 
ago, is now being given out by lecturers, publicly advocated by mystical 
clergymen. While the orthodox hasten to make away with the old hell and 
sapphire-paved New Jerusalem, the more liberal accept now under 
Christian veils and biblical nomenclature our Doctrine of Karma, Reincarna
tion, and God as an abstract Principle.

Thus the Church is slowly drifting into philosophy and pantheism. 
Daily, we recognize some of our teachings creeping out as speculations—  
religious, poetical and even scientific: and these noticed with respect by the 
same papers which will neither admit their theosophical origin nor abstain



from vilipending the very granary of such mystic ideas— the Theosophical 
Society. About a year ago a wise criticaster exclaimed in a paper we need 
not advertise:—

“ To show the utterly unscientific ideas with which the work fthe Secret Doctrine)  
is crammed, it may be sufficient to point out that its author refuses belief in the 
existence of inorganic matter and endows atoms with intelligence.”

And to-day we find Edison’s conception of matter quoted with approval 
and sympathy by London magazines from Harper's, in which we read :

“  I do not believe that matter is inert, acted upon by an outside force. To me 
it seems that every atom is possessed by a certain amount of primitive intelligence: 
look at the thousand ways in which atoms of hydrogen combine with those of other 
elements............ Do you mean to say they do this without intelligence ? ” . . . .

Mr. Edison is a Theosophist, though not a very active one. Still, the 
very fact of his holding a diploma seems to inspire him with Theosophical 
truths.

“  Theosophists believe in reincarnation ! ” say contemptuously our 
Christian enemies. “ We do not find one word ever said by our
Saviour that could be interpreted against the modern belief in reincarnation............ ”
preaches the Rev. Mr. Bullard, thus half opening, and very wisely too, a 
back door for the day when this Buddhistical and Brahminical “ inane 
belief ” will have become general.

Theosophists believe that the earliest races of men were as ethereal 
as are now their astral doubles, and call them chhayas (shadows). And
now hear the English poet-laureate singing in his last book, “  Demeter,
and other Poems ”—

The ghost in man, the ghost that once was man,
But cannot wholly free itself from men,
Are calling to each other through a Dawn,
Stronger than earth has ever seen; the veil 
Is rending, and the voices of the day 
Are heard across the voices of the Dark.
No sudden heaven, nor sudden hell for man,

(Eonian evolution, swift or slow,
Through all the spheres— an ever opening height,
An ever lessening earth.............

This looks as if Lord Tennyson had read Theosophical books, or is 
inspired by the same grand truths as we are.

“  O h ! ” we hear some sceptics exclaiming, “ but these are poetical 
licences. The writer does not believe a word of it.” How do you know 
this ? But even if it were so, here is one more proof of the cyclic evolution 
of our Theosophical ideas, which, I hope, will not be dubbed, to match, as 
“ clerical licences ” . One of the most esteemed and sympathetic of London 
clergymen, the Rev. G. W. Allen, has just stepped into our Theosophical

The italics are ours.



shoes and followed our good example by founding a “ Christo-Theosophical 
Society” . As its double title shows, its platform and programme have to 
be necessarily more restricted and limited than our own, for in the words of 
its circular “ it is (only) intended to cover ground which that the (original 
or ‘ Parent ’) Society at present does not cover ” . However much our 
esteemed friend and co-worker in Theosophy may be mistaken in believing 
that the teachings of the Theosophical Society do not cover esoteric 
Christianity as they do the esoteric aspect of all other world-religions, 
yet his new Society is sure to do good work. For, if the name chosen 
means anything at all, it means that the work and study of the members 
must of necessity be Theosophical. The above is again proven by what 
the circular of the “  Christo-Theosophical Society ” states in the following 
words:—

It is believed that at the present day there are many persons who are dissatis
fied with the crude and unphilosophic enunciation of Christianity put forward so 
often in sermons and theological writings. Some of these persons are impelled to 
give up all faith in Christianity, but many of them do this reluctantly, and would 
gladly welcome a presentation of the old truths which should show them to be in 
harmony with the conclusions of reason and the testimony of undeniable intuition. 
There are many others, also, whose only feeling is that the truths of their religion 
mean so very little to them practically, and have such very little power to influence 
and ennoble their daily life and character. To such persons the Christo- 
Theosophical Society makes its appeal, inviting them to join together in a common 
effort to discover that apprehension of Christian Truth, and to attain that Power, 
which must be able to satisfy the deep yearnings of the human heart, and give 
strength for self-mastery and a life lived for others.

This is admirable, and shows plainly its purpose of counteracting the 
very pernicious influences of exoteric and dogmatic theology, and it is just 
what we have been trying to do all along. All similarity, however, stops 
here, as it has nothing to do, as it appears, with universal but only sectarian 
Theosophy. We fear greatly that the “  C. T. S.”— by inviting

“ To its membership those persons who, while desirous of apprehending ever 
more and more clearly the mysteries of Divine Truth, yet wish to retain as the 

foundation of their philosophy the Christian doctrines of God as the Father of all men, and 
Christ as His revelation of Himself to mankind ”

— limits thereby “ the Mysteries of the Divine Truth ” to one single and the 
youngest of all religions, and avatars to but one man. We hope sincerely 
hat the members of the Christo-Theosophical Society may be able to avoid 

this Charybdis without falling into Scylla.
There is one more difficulty in our way, and we would humbly ask to 

have it explained to us. “  The Society,” states the circular, “  is not made 
up of Teachers and Learners. We are all learners.” This, with the hope 
distinctly expressed a few lines higher, that the members will “  gladly 
welcome a presentation of the old truths . . . .  in harmony with the con
clusions of reason,” etc., leads to a natural query : Which of the “ learners” 
is to present the said truths to the other learners ? Then comes the un



avoidable reasoning that whosoever the “ learner" may be, no sooner 
he will begin his “  presentation ” than he will become nolens volens a 
“  teacher” .

But this is, after all, a trifle. We feel too proud and too satisfied with 
the homage thus paid to Theosophy, and with the sight of a representative 
of the Anglican clergy following in our track, to find fault with details, or 
wish anything but good luck to the Christo-Theosophical Association.

f o r  iht p r o f a n e .
\ I /H E  question “ What is Theosophy?" is often addressed to Theo- 

sophists, who— for lack of careful study or from general vagueness of 
mind— find themselves hard bestead to give an answer. The present paper 
is an attempt to throw into a popular form for non-Theosophists an answer 
in brief: because brief very imperfect; because popular very elementary; 
but not, I hope, therefore inaccurate or misleading. While intended for 
our non-Theosophical readers primarily, it may perhaps also serve some of 
our Theosophical ones, as suggesting fashions in which a hearing for the 
truths of our philosophy may be gained.

•  *•

T h e o s o p h y , or Divine Wisdom, is a body of doctrine in philosophy, 
science, and ethics, wrought out by ages of patient and strenuous endeavour, 
by a brotherhood of students of various nationalities, who used every 
method— observation, experiment, meditation— to reach the truth, admitting 
no statement of fact into their records until it had been repeatedly verified 
by independent observers. This slowly accumulating body of doctrine has 
been handed down from generation to generation, guarded secretly through 
ages of persecution when knowledge was regarded as devilry, given out 
partly in allegory and fable and in this guise forming the basis of world- 
religions, and now, “ breaking the silence of centuries ” , coming forward to 
a world filled with the ruins of dead faiths, to be the bond of a Universal 
Brotherhood, the basis of a nobler ethic, the guide of a loftier Humanity.

In face of modern monotheism the name “ rfcosophy ” is apt to convey 
an erroneous meaning. It connotes personality, limitation, the extra
natural. In the older days when the name had birth, it was not so. Then 
the many Gods were the personified aspects of the Kosmos; and when Zeus 
Pater was the sky, when Brahma, Vishnu, and Siva, typified the collective 
creative, preservative, and destructive powers of Nature, when the veiled 
Isis was the mystery of the universe, it was natural enough to call the 
wisdom culled from Nature the wisdom of “  the Gods” . That its hiero



p h a n ts  did  not fall into the blunder o f lim iting the Infinite, o f personifying 

th e  A b solute, o f circum scrib in g the U n iversal and E tern al L ife , is obvious to 
a n y  one w ho notes the nam es used to hint at the O ne E xisten ce. B u t now 

th a t “  G o d  ”  is un iversally  used to denote an extra-cosm ic D eity , the w ord 

T h e o so p h y  m isleads th e casual enquirer, and it is regrettab le that it is so 

b o u n d  up w ith  the h isto ry  o f the “  W isdom -R elig ion  ”  th at ch an ge is im 
p o ssib le . “  D iv in e ”  W isd om  really  m eans on ly the sublim est w isdom , 

n ature-w isdom , the wisdom  w h ich  deals w ith  th e loftiest sub jects attainable 
to  hum an  intelligen ce, and it is thus that “  T h eo sop h y ”  is translated  b y  

T h eo so p h ists.

E n q u irers are often repelled a t th e outset b y  w hat appears to them  the 
fa n ta stic  gu ise in w hich  T h eo sop h y is presented to them . T h e  long and 

u n fam iliar  nam es frighten them , and th ey  seem  to need a new  d ictionary if  
th e y  w ould understand T heosop hical literature. T h e  com plaint is un 

reason ab le  : every  science has its own term inology, created  b y  itself to 

e x p re s s  w ith  a ccu ra cy  its own conceptions. T h e  botanist, th e astronom er, 

th e  geologist, needs his own scientific te rm s; androgynous endogens, multi- 
p in n a te  laminae, prosenchym atous tissue, and other jaw b reak in g term s, m ay 

a p p a l the tim id stu d e n t; but his m ore robust brother know s th at this initial 

d ifficu lty  is but trifling, and that the trouble spent in m astering the term i

n o lo gy  w ill be repaid a thousandfold b y  the greater a ccu racy  o f the scientific 

la n g u a g e . A n d  so w ith  T h e o s o p h y : E n glish  has not y et evolved  the 
n iceties  o f term s corresponding to the ideas th at are to be a cq u ire d ; the 

S a n sc rit, used these thousands o f years in subtle m etap hysical disquisi

tio n s, has m oulded the term s on the ideas, and the student m ust acquire the 

a p p ro p ria te  term inology in this, as in every  other science. T o  je e r  at the 

T h eo so p h ist because he does not ca ll th e K am aru p a the body, is as sensible 

a s  it w ould be to deride the geologist because he does not speak o f the 
A rc h e o p te ry x  as a sparrow .

# **

I t  m ay, w ithout exaggeration , be said, that T h eo sop h y and M aterialism  

s ta n d  face to face as m utually  d estructive theories o f  the universe, and that 

o n e  or th e other m ust be accep ted  b y  every  thoughtful and scientific m ind. 

W h e n  w e com e down to th e bed-rock, only these tw o theories o f life-evolu- 

tio n  rem ain, and our election betw een them  m ust depend on th e va lu e  o f 

th e  exp lanation s th ey  severally  offer. T h eo sop h y w ill be best grasped by 

t h e  w estern m ind if  presented in com parison w ith M aterialism , so th at its 
agreem en ts and disagreem ents therew ith m ay be d istin ctly  apprehended.

It  is now m any years since F eu erb ach  laid dow n the doctrine that only 

th e  sensible w as the real. S cien ce has been unable to develop along such 

l in e , and has em braced the opposite K an tian  doctrine that w e do not know  
th e  th in g as it ex ists, but only as it im presses itse lf on us. W e  are 

o rg a n ism s in a vast universe, touchin g it at certain  p o in ts; our norm al 

co n cep tio n  o f the un iverse depends on the num ber o f those points o f



con tact— w hich w e call senses— and would chan ge if  th ey  changed. 

Im agine a person whose only active  sense w as touch, a person w hose only 
a ctiv e  sense w as sight, a person whose only a ctiv e  sense w as sm ell, and a 

person whose only a ctiv e  sense w as hearing, all confronted with a rose, and 

asked to describe it. N o. i could g iv e  its shape and texture, N o . 2 its 

shape and color, N o. 3 its scent, w hile to N o. 4 it would have no existence. 

B u t each one’s “ r o s e ”  would be w holly different from the “ r o s e ”  o f the 
others, and none w ould realise that h is neighbour w as describing the object 

he had him self sensated. O nly a person w ith a ll th e four senses could 

synthesize the descriptions, and realise that each w as describing the same 
object. W e  only know  attributes, and only such attributes as are ab le  to 

affect us. T h ose that do not affect us for us do not ex ist. W e  see the 
universe, so to speak, through five different w indow s, and the com position 

o f the glass affects w hat w e s e e : all that does not fall w ithin  the line o f 

sight from one of these w indow s is to 11s non-existent, and that w hich does 
fall w ithin it is distorted by the m aterial through w hich w e see it. 

R ealising this, w e understand that the universe is not lim ited b y  our know 

ledge o f it, but that our percep tive ab ility  lim its our know ledge, and the 

acquirin g a new  sense would mean th e-op en in g to us o f a new  world. 

P rofessor C rookes, F .R .S .,  has put the m atter ve ry  well : “  T h o se  who 
assum e —  as is assum ed b y  some popular w riters —  that w e are now 

acquainted  w ith all, or nearly all, or even w ith any assignable proportion, 
o f  the forces at w ork in the universe, show a lim itation o f conception 

w hich ought to be im possible in an age when the w idening o f the circle 

o f our definite know ledge does but reveal th e proportionately w idening 

circle o f our b lank, absolute, indubitable, ignorance ” . (“  P roceedin gs
o f the S ociety  for P sych ica l R esearch ” , D ec. 1889, p. 100.) T h e  uni

verse  to us exists as perceived, and so the prim ary th in g to us is con
sciousness, not m atter. T h e  prim ary and suprem e certitude is Consciousness, 

the “  I ”  that th in k s ; all else is m atter o f argum ent, m atter o f deduction.

E volu tion — accep ted  b y the T heosop hist as by the M aterialist, provided 
that the word be not narrow ed sim ply to hum an origin from th e anthropoid 

— im plies the developm ent o f new  pow ers in progressing ra ces; as some 

rudim entary organs m ark past stages, so do others presage future c a p a 

b ilities, and if  man be on the arc o f an ascending evolution, we m ust exp ect 
to find in him the germ s, perhaps the unfolding buds, o f pow ers hitherto 
unpossessed. A  universe o f unknown vastn ess; a H u m an ity  w ith unfolding 

p o w e rs : w hat heights o f know ledge, w hat glories o f achievem ent, open out 

in endless v istas before the dazzled  g a ze  I

T h e  B u i l d i n g  o f  t h e  U n i v e r s e .

F o r the building o f the universe M aterialism  dem ands but tw o factors, 

M atter and F orce. T h ese  it regards as separable in thought, but un 

separated in fact. M atter, it says, ex ists in different states and in m ani

fold m odifications, but they are all reducible to the one conception—



M a t t e r .  F o rce  m ay act in m any w a ys and assum e varied  form s, but they 

are all reducib le to the one conception— F o r c e .  O ut o f and b y  this m atter 

in m otion th e whole universe is builded ; hom ogeneous and spread through 
sp ace it once existed , circlin g, m oving e v e r ; m oulding itse lf into atom s, 

a g g reg a tin g  into m olecules, building w orlds and system s o f worlds, until 

“  m a tter  in m otion ”  evolved the visible universe, and that m ightiest o f 
forces, the W ill and R eason o f self-conscious M an. “  In N atu re there is 

n othin g great but M an ; in M an there is nothing great but M in d.” 

A n d  this M ind o f M an is the crow ning trium ph o f F o rce  and M atter. 

S u ch  is  the last word o f M aterialism .
, B u t T h eo sop h y, opposing itse lf here to M aterialism , dem ands that M ind 

shall be regarded as a prim ary factor in the universe, and builds the latter 

on a trin ity  instead o f a duality  o f m anifested existence. It teaches that 
E x isten ce  is O ne, but is m anifested in three aspects, P urusha, P rakriti, 

and M a h a t ; P urusha is Sp irit or— in the term inology o f W estern  Science 

— F o r c e ; P ra kriti is M atter, and M ahat M ind. O f P u ru sh a-P rakriti is 

the sub stance o f the visible and invisible universe, M ahat inform ing all. 
P u ru sh a  is as one pole o f the m agnet o f the m anifested, and P rakriti is  as 

th e  o th e r ; all that lies betw een is dual, and w hether the P urush a or the 

P ra k riti aspect is the m ore apparent depends largely  on the observer. 
N o th in g  exists w hich  does not p artake o f both. T h u s  w hat seem s to us 

grossest m atter m ight, to other senses than ours, seem translucent or 

im m aterial s p ir it ; w hile the im m aterial to us m ay be m aterial to others. 

T h is  the M aterialist also would acknow ledge, so that the ch ief question at 
issue at th is point is the existence o f the third factor M ind, as prim ary 

factor instead o f as product. T o  this, as the crux o f the dispute, let us 

address ourselves.

W e  cannot separate M ind from “  Sp irit M atter ” , an y more than the 

scientist can  separate F o rce  from M a tte r; but ju st as the F orce-asp ect or 

the M atter-aspect o f a phenom enon can be brought into prom inence, the 

other bein g throw n into the background, so can the M ind-aspect be rendered 
most apparent w hile the rem aining d u ality  is put back. I f  M ind be the 

product o f F o rce  and M atter it should grow  w ith the grow th  of an organism , 

attain  its zenith  when that o f the organism  is reached, and w eaken w ith its 
decay : i f  it be the product o f F o rce  and M atter it should be m ost active 

when th ey are in highest a ctiv ity , and sink into p assiv ity  w ith their repose. 

I f  we can show  that the first statem ent is not an accu rate  representation of 
the facts, w hile the second is e x a ctly  the reverse of the truth, we shall have 

gone far tow ards proving that M ind is a co-equal factor w ith , not a product 
of, F o rce  and M atter.

1. Body and Mind do not grow, mature, exercise their greatest vigor, and decay, 
together. T h e  senses are at their keenest in the youn g child, ere yet the 

mind can  m ake the fullest use o f  th e m ; they becom e less acute as youth 
passes into m aturity and often fail w hile the mind is most active. T h e  

body develops in bulk and vigor up to the age o f tw enty-five, and is at its



best from five and twenty to five and thirty; after thirty-five it begins to go 
down hill. The mind, on the contrary, has for its period of greatest activity 
the years from forty-five to sixty-five; it is then most fertile, most strong, 
most capable.* Sometimes it persists in vigor when the body is feeble 
from old age, burning brilliantly in its decaying receptacle. Can those 
which develop at such different rates be causally related ? Can the mind 
at its strongest be the product of the body as it weakens towards old 
age ?

2. The periods of activity and passivity of Body and Mind do not coincide. It is 
a marked and most significant fact that in order to obtain the fullest 
activity of the Mind we must render the Body passive, and physical 
lethargy may be made simultaneous with the most exalted exercise of 
mental functions. This fact may fitly be studied in three classes of 
phaenomena: (a) perception, a mental faculty, exercised apart from the 
organ of vision, and greatly increased by such separation in range and 
capacity; (b) paralysis of perception, with organ of vision in activity and 
object presented thereto; (c) perception of non-existent object, i.e.,
exercise of mental faculty when nothing is presented to the organ of 
vision. The study of one of these classes might wellnigh convince an 
unprejudiced enquirer; the study of all three must compel belief from the 
earnest seeker after truth.

(a) Under this class come all the phaenomena of clairvoyance : the facts 
here are so numerous and so well-authenticated that he who doubts the 
possibility of clairvoyance, is, as Schopenhauer said, “  not to be called 
sceptical, but ignorant ” . A couple of examples may serve as illustrations: 
Mme. Plantin was dying, and her daughter Mme. Lagandr6, a clairvoyante, 
was thrown into the somnambulic condition: she then described the state 
of her mother’s right lung, heart, stomach, and liver; Mme. Plantin died 
on the following day, and a post-mortem examination was held on her body, 
conducted by MM. Cloquet and Pailloux, in the presence of Dr. Drousart, 
M. Moreau— secretary of the surgical section of the Royal Academy of 
Medicine, Paris— and Dr. Chapelain. The state of the organs was found 
to be exactly such as had been described by Mme. Lagandr6.t Here it is 
obvious that the conditions of bodily vision were absent, and only two 
explanations are possible of the identity of the clairvoyante’s description 
with the facts discovered in the autopsy : either the clairvoyante really saw 
the internal organs, despite their opaque material envelope, or the well- 
known and eminent men of science entered into a scandalous conspiracy to 
deceive the public. Schelling, the German philosopher, gives a case that 
came under his own observation, in which a clairvoyante began to cry, and 
explained that “  a death of a member of the family had taken place at a 
distance of 150 leagues. She added that the letter announcing the death 
was on its way. On awaking, she remembered nothing and was quite bright

* These figures are, of course, all averages.
+ See for full references the article ** Hypnotism "  in the February issue of the Universal Review.



and cheerful, but when again hypnotised she again wept over the death. 
A week later, Schelling found her crying, with a letter beside her on the 
table, announcing the death, and on asking whether she had previously 
heard of his illness, she answered that she had heard no such news of him, 
and that the intelligence was quite unexpected.” * In this case we have 
the exercise of perception by the Mind at a distance unpassable by the 
bodily organs, annihilating space, as in the previous case opacity of matter 
was annihilated. Binet and F6r6 speak of the senses being “  quickened 
to an extraordinary degree ” under somnambulism, and in truth not only are 
the senses quickened but the mental faculties normally connected with 
them act under conditions in which the bodily senses are useless. The 
Theosophist contends that this exaltation of the mental functions— which 
increases in proportion to the passive condition of the body, and is at 
its highest when the body is lying in a trance, insensible to every external 
stimulus— is a fair experimental proof of the proposition that Mind is not a 
product of the physical organism, but is rather an independent entity, 
normally functioning through the organism, but cramped and confined 
by it.

(b) If a person be hypnotised, and it be suggested to him during the 
hypnotic trance that a certain person or thing is invisible, the suggestion 
will persist when the subject is awakened, and the object will be invisible 
and will remain so under all tests. On one occasion on which I was myself 
rendered invisible, I was sitting on a chair on the seat of which an envelope 
was ly ing: the person who had been hypnotised did not see me, but he saw 
the envelope on which I was sitting. Experiments of this kind, varied in 
all kinds of ways, have been performed over and over again at the 
Salpfitrifcre by Dr. Charcot and his colleagues, and the total paralysis of 
perception in connexion with selected objects has been repeatedly demon
strated. Since in all these cases the visual organ is in activity and reports 
faithfully on all objects except the forbidden one, it is clear that the inhibition is 
of the mental faculty not of the bodily function.

(c) Equally significant is perception of an invisible object, the vision of 
an object created by the will of the operator. “  A subject was told there 
was a portrait on a piece of blank cardboard ; when she awoke she saw the 
portrait, when the cardboard was turned round the portrait was reversed, 
and when the other side of the cardboard was shown nothing was seen, 
although these changes of position were made out of sight of the patient. 
Even more strange is it that such an imaginary portrait is seen magnified 
or diminished if looked at by the subject through an opera-glass. ” t 
“ Hallucinations” may thus be produced at pleasure, the perception, domi
nated by the hypnotiser’s will, “ seeing the invisible So independent can 
the Mind be made of the Body, so complete the divorce between organ and 
faculty.

•Ibid. t  Ibid.



Of these classes the first is the most helpful in our search after the 
Mind as an independent entity. Naturally from this study of clairvoyance 
and clairaudience, of the functioning of the Mind untrammelled by physical 
limitations, there arises the question: “ If the Mind can thus exercise some 
of its faculties apart from the body, ought it not to be possible to detach it 
as an entity from its enveloping physical organism, and present it palpably 
separate and independent ? " To this question Theosophy answers in the 
affirmative, alleging that such projection of the intelligent entity can be per
formed at pleasure by any person willing to undergo the necessary training. 
Now this is a matter of evidence, not of a priori theory, for or against. The 
sceptic who, without investigation, denies it, is as sensible as the Indian 
prince who denied that water could assume a form so solid that men could 
walk on i t : water had always been liquid or gaseous, never solid, in his 
experience, in the experience of all his fellow-countrymen, in the experience 
of his ancestors; solid water would be anti-natural or supernatural. For 
Western thinkers as for Indian princes all that is beyond experience should 
be matter for suspension of judgment; denial of the unknown and refusal 
to investigate is the mark of the narrow and bigoted intellect. Hundreds 
of men and women of intelligence and character testify to their own vision 
of the “ Thought-body” of a living person; some can consciously project 
their own “ Thought-bodies ” , communicate with distant friends while the 
physical organism lies entranced, seeing and hearing, being seen and heard.

That the average man and woman should need training before they can 
either project their own intelligences or become sensible of the presence of 
others, is surely not surprising. If the eyes of the dyer become more 
sensitive to shades of color than are the eyes of average persons, we 
recognise that training gives to his sight the added delicacy; and how, save 
by training, can we expect to render our organisms sufficiently sensitive to 
respond to those super-ethereal vibrations set up by the “  Thought-body ” , 
vibrations which we must sense if we are to see it and communicate with 
it ? Years of patient practice are needed to give facility in the ordinary 
natural sciences ; how much rather then when we would study the occult! 
Yet here, as elsewhere, Nature unfolds her secrets to the unwearied and 
persistent searcher after truth.

It is in connexion with the physical and mental results of this training 
that occur the “  phaenomena ” which have raised so much discussion. In
creased powers naturally and inevitably follow increased knowledge of nature, 
and increased development of both body and mind ; just as an Edison, with 
years of study and of training behind him, can work marvels that seem as 
miracles to the uninstructed, so can a Master of the Occult Sciences— nay, 
after his measure, even a fairly advanced student— produce phaenomena that 
seem miraculous to the average man, and which, because they seem to 
him to be prima facie miraculous, are promptly denounced by him as frauds. 
The average man has always a tendency to suspect what is higher than 
himself, and he more readily accepts the hypothesis of fraud than the hypo-



thesis of superiority. The Theosophist has no difficulty in accepting the 
reality of the much-attacked phaenomena, because he has generally had 
some slight glimpses, at least, of some of the powers which, at present, 
normally lie latent in Nature, and he is therefore prepared for their occa
sional emergence. But he cares far more for the acquiring of the loftier 
knowledge and of the more radiant purity that are the characteristics of the 
more highly evolved man, than he does for the mere possession of the 
accompanying powers. The scientist cares but little for the ability to per
form startling experiments: they are his toys, that he plays with for the 
amusement and instruction of unscientific audiences ; what he values is the 
growing knowledge that he is gaining from his patient study of nature, the 
accumulated store of experiences that are the wealth of the mind. So also 
the student of Theosophy looks with comparative indifference on astounding 
phenomena; while he stretches forth eager hands for those treasures of 
knowledge and of character that do indeed make man imperial over nature, 
but whose value lies in their ennobling of the inner life not in the power 
they give over the outer.

The danger of encouraging superstition is sometimes urged as a reason 
for meeting all these alleged phenomena with unbelief. I, for one, would 
never ask anyone to believe them without the fullest investigation. No one 
has a right to believe without having carefully examined the evidence on 
which rest the alleged facts. Neither has any one the right to deny their 
occurrence without investigation. Superstition is far more likely to arise 
when facts, which many know to have occurred, are met with a blank 
denial, and in the absence of careful investigation often acquire a greater 
weight than should really belong to them. Abnormal circumstances looming 
through the twilight of partial knowledge may appear “ miraculous", where 
the clear light of full investigation would reduce them to their proper pro
portions. Superstition is never the child of knowledge; it is begotten of 
ignorance and is fostered by fear.

A n n i e  B e s a n t , F.T.S.
(To be continued.)

T H E O S O P H IC A L  L E N D IN G  L IB R A R IE S.

W e have to chronicle the opening of another Theosophical Lending Library. 

This time it is at Brixton, in charge of Herbert Coryn, Trewergie, Acre Lane, 

Brixton, S.E.



Wh* U t r a s *  i n  t b *  C a i t m t g a t e .
[Commenced in the November Number.']

* a j  OWN ! down! by a corkscrew stair below the flag stone, clean and 
dry at first, but soon becoming dank and slimy, full of odours of 

death and loathsome creeping things. Down ! down ! now the stair became 
a species of cleft in the solid rock, through the sides of which black waters 
oozed and glistened on the surface; eyeless, almost formless reptiles tangled 
in hideous knots; on and on; my consciousness more and more seeming to 
unite with the phantasm which was drawn by some grisly magnetism into 
these fearsome places, and the more I became as it were conscious through 
the phantasm, the more did the living rocks that seemed to prison us grow 
transparent, and this increased the horror; for though they formed an im
permeable prison, which not even the Doppelganger could now pass through, 
they allowed us to see all the hideous deformities and shapes of corruption 
and decay, looking like incarnate pestilence and sin and death. The 
Doppelganger too seemed to be growing more material and tangible, and I 
thought with horror that my actual corporeal body was giving off its atoms 
and particles in some strange way to materialize the phantasm; and the 
strange thought came to me that perhaps my whole mortal frame might 
thus be sucked down and reunited into a waking life, or say rather a ghastly 
and horrible death, in this awful place. I was powerless to avert it, and 
the nightmare dream went on. Through the solid rock and the streaks of 
sodden clay that filled its interstices, now grown transparent, then seemed 
floating as it were strange black objects, long and narrow, over each of 
which a green phosphorescent light gleamed fitfully; my attention, in spite 
of myself, was rivetted on these, and instantly I knew them for coffins, of 
great antiquity probably. Among others some bore Spanish names. At 
this moment I became conscious again, as in a flash, of my material body, 
away up in that little landing, bloodless and pale, as though dying or dead : 
it seemed in the very act of falling to the ground. My horror then was 
realised, and here in this living grave, among these ancient coffins, and un
clean and hateful things, I must drag a material existence till death relieved 
me. And death ! what death of the body could touch that Doppelganger, 
and the strange ghastly consciousness, that, made all that came within its 
perception as terrible as though the body itself were there, but without any 
power of will to avert it or to turn the attention to any other matter. My 
consciousness, which hitherto I have spoken of as hovering, now became so 
sensibly united to the phantasm that I regarded it as being myself, and 
though its motion was still independent of my will I was conscious of the



weird force w hich  drew  it, and w hich  I can only describe as a resolution 
against th e w ill, a  determ ination to do an a ct from  w hich consciousness 

shrank, w hich all the faculties kn ew  to be evil, to do w hich  there w as no 

tem ptation or desire, even as though the resolution on w hich th e lim bs acted  
were form ed b y  som e exterior w ill, w hose tendencies w ere all ev il. C lose b y  

me (I sp eak  now  in th e person o f th e D oppelgan ger) lay  a m ouldering 

coffin, once o f solid oak and bound and clam ped w ith  ir o n ; but a ge had 
rusted the iron to  m ere red dust and the oaken boards looked as though th ey 

m ight crum ble at a touch. A  w ill w ithin  m e w h ich  w as not m ine put forth 

a hand to rub the angle o f  the l i d : it crum bled, and a renew ed horror took 
me th at m y dream  w as grow in g r e a l ; unless I had been here in flesh and 

blood could the d ecayed  w ood h ave crum bled to m y touch ? A nd if 

here now , w h y  here for countless ages, am ong the rottin g bodies and 

the ev il m agn etic phan tasm s o f the long ago  dead, to take m y place 

there conscious, a live, m aterial, yet dead and p riso n e d : it w as an aw ful 

thought.
T h e  coffin I had touched seem ed to q u iver or sh a k e ; a jag g e d  hole w here 

m y fingers had rubbed a w a y  th e rotten wood seem ed to let through a 
bluish phosphoric ligh t, and it seem ed as though som ething inside w ere 

strugglin g to  em erge ; then suddenly, as a large rotten p iece fell out, a  leg 
bone protruded, green w ith  age, and far w ithin  appeared gleam in g eyes, 

b lazin g w ith  all th e concentrated  m alice and spite o f  a hundred dem ons in 

torm ent, and ab ove sprang into sudden and v iv id  prom inence the face o f  

the p ictu re in th e hall. T h en , as it w ere a vo ice , the first sensation of 

sound I had perceived  in the aw ful gloom . “  Run ! run ! or it w ill catch  

y o u ."  A n aw ful terror seized  m e th at the dem on o f the terrible eyes w ould 
enter in and possess m y phantasm  w h ich  w as now m yself, and would drive 

it through torture and m adness w hile sensation w as abnorm ally acu te and 

all w ill or pow er to resist w as dead or p aralysed . I turned and fled— the 
first act o f  w ill that had been possible for m e since th e sundering o f m y 

consciousness. T h en  succeeded a terrific tim e, ages upon ages, as it seem ed 

to m e, fleeing through endless caverns, through th e sea and through the fire, 

a w a y  into  the boundless regions o f space, pursued b y  troops o f dem ons 

eager, as I felt, to possess even th at poor fleeting fragm ent o f a body w hich  

w a s  left to m e, being them selves bodiless and unable therefore to gratify  the 
lu sts and passions w h ich  torm ented them . S u d d en ly  and w ith  a start I 

felt m y consciousness no longer attach ed  to th e phantasm . I w a s again  

looking on m y m aterial b ody, w hich fell w ith  a crash at th e top o f the stair 

in th e little  landing. S o  all th e long and com plex series o f visions I had 
been through m ust h a ve  taken p la ce  w ithin  the tim e o f m y body fainting 

and fallin g to the ground. B u t w here w as the D op pelgan ger ? I felt, 

though I did not know , th at it had re-united w ith  the m aterial body, and m y 
conscious self w as now looking dow n on both.

T h e  crash o f m y fall brought old P ete r  running up. I w atch ed  him  at 

first w ith  a m ild curiosity, bath in g m y forehead and dashing w a ter on m y
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face and pouring a few  drops o f w h iskey into m y m outh ; then a kind o f p ity  
seem ed to inspire m e for that body w hich  after all had served m e well, and 
I first hoped and then resolved th at his efforts should be su cce ssfu l; as I 

consciously tried to assist him , the blood cam e b ack  to the cheeks, I could 

feel it surge through heart and brain, the eyes opened, and I looked up at 

P eter w ith  som ething o f a w ild  stare.

“  W h e re  h ave I been ? ”  I said.

“  E h  ! la d d ie ; th a t’s more than I can k e n ” , said P eter. “ Y e  ju st fell 

dow n in a faint, so soon as ev er ye  put foot into th is little  room ; com e aw a 

w i’ ye  noo. W e e l I w at y e ’ve  been am ong some o f them . I w arned ye, 

y e  m ind, but y e  would na heed m e.”
“  O  P e te r,”  I said, “  I ’ve  been w here sure n ever man w as efore, I ’ve  

been dow n to the gates o f  d ea th .”

I leant on the old m an as w e descended the stair. In the hall I paused 
for a m om ent to look at the p icture ; it had faded into its old dim ness, b u t 

there w a s the rem ains o f a w icked gleam  in the eyes.

“  P ete r,”  I said. “  T h a t man or devil is not gone, h is w icked soul 

haunts this p la ce .”

“  Sorrow  o’ me ken s,”  replied P eter. “  M ony’s the tim e I ’ve  seen him , 

ill fa ’ h is lean w icked  f a c e ; but w hether h e’s a live  or dead I canna tell. 
S a ir  did he p lague puir M istress D alrym p le, but I think she’s wen to a place 

noo w here she has the v icto ry  o ver him . W h ile s  I ’ve  seen him come 

glid in g across the hall ju st as he used w i’ the sm ile on his lips, th at he aye 
had when he had ony special d eviltry  afoot, and I ’ve  seen m y leddy stay  

her foot ju st there b y  the seventh step, and take that cross hilted  d agger 
from her bonny breast, and he ju st cow ered and fled, as the D evil a lw ays 

does from the sign o f the cross.”  H ere old P eter w ho in his earnestness 
had lapsed alm ost into pure E n glish  in a deep and solem n tone, crossed 

him self devoutly, and opened the door to let m e pass out.

T h e  fresh even ing air revived  and restored me, and passing down 
D undas S treet to m y lodgings, I suddenly heard m yself hailed  from  a 

w indow  b y  an old fellow -student. “  Com e a w a ’ in, m o n ! ”  he called. “  I ’ve 
got a book here th at w ill ju st delight you r soul.”

“  W h a t is it ? ”  I answ ered, feeling, truth to tell, m uch m ore inclined to 
go hom e and sleep than to sta y  up ta lk in g books.

“ T h e  w ritings o f F ergu s F ergusson , the auld  S co ts W iz a rd ,”  he replied. 

“  I d u g  it out o f the U n iv ersity  L ib ra ry  to d ay ; th ey didn’t know  th ey had 

it .”
I w as up m y friend’s sta ir in a tw in klin g, and seizin g the book turned 

eagerly  to the frontispiece. T h ere  sure enough w ere the lineam ents so 
firm ly im printed on m y mind as those o f S ign or H e rn a n d e z; the date w as 

1670, but a note in the preface stated th at it w as printed  from an M S . o f 

1430. M y acquain tance w ith the old world lore o f E din bu rgh , in stan tly  
connected the latter date w ith  the presence o f a considerable Spanish colony 

in E din bu rgh . O f the book itse lf I need sa y  n othing here. It w as o f m uch



the sam e ch aracter as the w ritings o f C ornelius A grip p a, o f M ichael Scot, 

and other old world w izards ; and I am  bound to sa y  at that tim e looked to 

me, w ho had not the k ey  thereto, like a farrago o f nonsense, though here 

and th ere a ph rase cau gh t m y eye w hich  seem ed like an exact description 
of m y experience o f that afternoon.

U tte rly  tired out at last, I borrow ed the book from m y friend, and 

returned to m y lodgings, w here I soon fell into a deep and dream less sleep. 
N ext m orning I took the book and th e scrap o f paper w hich I had found in 

the little  octagon  room , and again  called  on M r. D alrym p le, anxious to 

hear th e com pletion o f h is story.
A s  soon as M r. D alrym p le cam e into the room I handed him  the old 

book I had borrow ed. H e  opened it w ith great interest and looked long 

and atten tiv ely  at the engraved portrait. “  Y e s ! ”  he said  at last. 1430, a 

curious lik e n e ss; it is strange how  these fam ily features are transm itted. 
Signor H ern an d ez m ust h ave been a d irect descendant o f that old w izard, 

if indeed he w ere not— but n o ! that would be too im possible. I think 

H ern an dez had some o f h is pow ers too. L o o k  h e r e ! do you see th is figure 

of a p en tacle  ? w ell th at is ex a ctly  the figure I h ave seen H ern an dez trace, 
and he had it en graved on a b rass in stru m e n t; but w hat is that pap er you 

have in your hand ? ”  “ A  scrap ,”  I replied, “  w hich  I found in th e little 
octagon room yesterd a y  afternoon.”  A n d I told him  som ething o f m y 

experience there.

“  S tr a n g e ! most s tr a n g e ! ”  he said, “  I thought I w as abnorm ally 

sen sitive. Y o u  are far m ore so. N ev er fail, m y youn g friend, to than k 
G od th a t your path  has been through clean and w holesam e w ays, and let 

the exp erien ce o f this old house be a w arn ing to you, as doubtless it w as 
intended to be, o f the dangers w hich  lie close over the threshold o f 
our ordinary five senses. T h is  fragm ent o f a letter w as m y poor 

w ife’s, and w ritten  as I think to H ern an dez, but how  or w h y w ritten, 
and how  it cam e to be w here you found it, I can only guess. N ow  light 

a c ig a r  and sit down, and I w ill finish m y story as b riefly  as I 
can. A fte r  your second visit to the house you w ill perhaps follow  it 

more easily.
"  I w ill not w ea ry  you  w ith  a n y  accoun t o f m y journey to S eville , nor 

w ith a n y  descriptions o f that beautiful c ity , w hich  you  know  as w ell as I, 

p rob ab ly. E n ou gh  to say  that I got there in am ple tim e, and spent the 
interven ing d a ys in visitin g  friends and relatives, o f whom  I had a few  

liv in g  there at th e tim e. Y o u  m ay guess m y state  o f feverish  excitem ent 

when th e d a y  daw ned w hich m y beloved M erc6des had appointed. I betook 

m yself betim es to the C ath ed ral, but not a vestig e  o f her could I trace, not 
even th e faintest indication o f her presence. In fact ever since I left 

Sco tlan d  it seem ed as though the m agn etic chain  w ere broken, and 

M ercedes had passed out o f m y life for ever. I ought to m ention that, 
before I left, m y engagem ent to E dith  C hallenor had been defin itely broken 

off. B lam e me as you will for this, I w as the sport o f stronger influences



than m y ow n w ill could control, and could no m ore help m yself than a 

straw  can help  being carried  on the current. H a d  it been otherw ise, had 
I strengthened and exercised  m y ow n w ill as I now, too late, know  how  to 

do, and used it to carry  out the d ictates o f m y conscience, none can say  

w hat m isery m ight h a ve  been saved. T h ere  are few  more disastrous things 

in life than to know  th e right, and from a w eak  fluctuating w ill to be 

unable to do it.
“  T h e  even in g w as draw ing in fast, vesp ers were ju st beginning. I knelt 

in the C ath ed ral, p rayin g w ith  a ll m y soul that w h atever pow er had guided 

m y steps thus far w ould en able m e to help and rescue m y darling from 

w h atever trouble or peril she m ight be in. A ll at once a strange flutter 

cam e to m y heart, a  w arm  glow  spread all over me, the w ell known scent of 

sandal w ood alm ost overpow ered the incense, and instin ctively  I turned to 
a dim chapel on the righ t hand side w here only tw o candles burnt before a 

sm all a ltar o f the M ater D olorosa. T h ere , in the w ell know n am ber robe 

and  the b lack  lace  m antilla, knelt a figure. I looked intently, all m y soul in 
m y eyes, she looked up : it w as M ercedes, as I had seen her at L a d y  S co tt ’s 

ball, only now  it w as a crim son covered  p rayer book in p la ce  o f the fan.—  

T h e  great dark eyes w ere raised one moment in piteous pleading, and 
seem ed to say  ‘ com e and help m e ! ’— there w as a little rustle o f  a dress—  

she w as gone— w hether ? I rushed from the C athedral. A ll  w as dim  w ith 
out in th e ill-lighted streets, I ran aim lessly up and down, peering down 

every  a lley, but in vain , and now there chan ced  som ething w h ich  I can only 

exp lain  on the theory know n to the H ebrew s as B ath -kol, or an appropriate 
answ er given  in som e apparently  chan ce w ay  to  a query in one’s m ind. A s  

I w ent in great agitation  past a chem ist’s shop, th e  scent o f sandal wood 
floated out— no uncom m on th in g you will say  in a chem ist’s shop— but it 

arrested m y steps in a m om ent. A  plan of S eville  w as in the w indow , and 
a jag g e d  line o f ligh t, throw n from  a cracked  glass, lay  e x a ctly  on certain  

streets, and pointed right out o f the m ap, and on a p iece o f printed  paper 

beyond I started  to see the nam e M ercedes. It  is as you know  a com m on 
enough Spanish  nam e. T h is  printed paper set forth th at a certain  face 

pow der w a s used b y  a popular actress o f th at nam e, but as it w as folded 

and  covered b y  other goods it m erely d isplayed  the w ords in S p an ish , 

‘ S traigh t forw ard, M ercedes.’ I t  flashed to m y m ind in a m om ent, I m ust 
ta k e  the streets indicated b y the line o f light, and go straight on b eyon d  the 
p arts shew n in the m ap in the sam e direction.

I took it all in as rap id ly as possible, and started  as fast as I could th read  
m y w a y  along the streets, over th e G u ad alqu iver and out into th e suburbs, 

straigh t on and on till I cam e to w here the road turned at right angles right 
and left. I paused a second in d o u b t; then upon m y ear cam e a sort o f 

strange chant. I listened in te n tly ; w here had I heard that w eird m usic 

before ? T h en  m y m ind recalled  the uncanny w itchcraft m y uncle had  p ra c
tised w ith  m y cross-hilted dagger. It w as the sam e chant— so far as I could 

hear, or as I could rem em b er.it w as th e, sam e w ords. I looked stra igh t



ahead. O v e r  a low w all fronting m e w as a g ra veya rd — an old disused place. 

I had often heard th a t the n atives w ould not on a n y  account go  there at 
n ight, and  hard ly  b y  day. Som e old stories hun g about o f some terrible 

b u tch ery  o f C hristian s b y  th e M oors perpetrated  there— or it m ight have 

been the other w a y, I am  not sure— anyhow  infidels h ad  been buried there, 

and som e horrible cruelties had profaned it, and unquiet spirits w andered 

there, so it w as said. A  strange fright caught m y breath for a m om ent, 
th in kin g o f those old stories, as I saw  w hat seem ed a faint blue light, and 

heard that w eird chan t, but callin g  on the nam e o f M ercedes, and nerving 

m yself to a suprem e effort, I w ent forw ard to the low w all, and saw  a 

solitary figure w a vin g  its arm s in strange gesticulations, as though m es
m erizing so m e b o d y ; the chant, w hich  now  cam e clear on m y ear, w as the 

sam e w hich  I had heard m y uncle singing. I put m y hand on m y dagger, 

to feel if  it w ere still th e r e ; the touch o f the m etal, though it felt like a 
m agnetic shock, g a v e  m e fresh v ita l force and resolve. I bounded over the 

wall and strode straigh t to the figure, and w ith a start I recognised H e r
nandez ; around him , cut on the turf, w a s a double circle about eighteen 

feet in d ia m e te r ; a chafing-dish  w ith  live  coals w as a t his feet, on w h ich  he 

had ap p aren tly  sprinkled som e incense, for a fragrant sm oke curled upw ards; 
other strange shaped vessels w ere about, one containing w hat looked like 
blood.

“  In stan tly  I felt the sam e feeling o f giddiness w hich  had overcom e me 
in the old house in the C an on gate, w hen I first saw  H e rn a n d e z; involun

tarily  I felt draw n tow ards him and into th e m agic circle in w hich he stood, 

as though invisible hands pushed me, till I stood beside him . A s  I did so 
he low ered his hands and ceased the m esm eric passes for a m o m en t; then 

he held his right hand stead ily  pointed tow ards the c ity  w ith som e bright 

short instrum ent, rather like a stiletto, in it. ‘ Y o u  h ave com e ? ’ he said 
quietly. ‘ I t  is w e l l ; I told you w e should m eet in Spain . Y o u  w ant your 

sw e e th e a rt; w e ll ! she is c o m in g ; patience, she com es over fields, and 
ditches and hedges. I called  her from the C athedral an hour ago. I have 

need o f you both. B e  good children and all shall be rig h t.’ H e  spoke 
placid ly, slow ly, alm ost like an autom aton, w ithout accentuation, and as 

though he w ere afraid  th e least effort or m ovem ent would destroy th e stern 

concentration o f w ill that w as on every  feature.
“  M y feelings w ere horrible to look b ack  u p o n ; for the m om ent I looked 

on H ernandez as a dog m ight look on his m a ste r ; his strength and his w ill 
seemed the only firm th in gs in a w orld o f w averin g sh a d o w s; th e  m ost 

dreadful fate seem ed to be separation from him . I know  not b y  w hat 
chance or providence it w as that, as I stood besides H ern an dez w ithin  th e 
m agic circle, m y hand should fall in stin ctive ly  on m y cross-hilted dagger, 

and I should draw  it out and g a ze  hard upon it. B u t as I did  so, th e 
thought sprang like ligh tn in g to m y m ind that th is m an, b y  som e subtle 
power o f evil, had draw n m e and w as draw ing M ercedes w ithin his toils, 

and as I thought o f th is h is hand quivered— the fix ity  o f w ill in his fa ce



w as crossed b y  a shade of doubt, and in an instant all becam e plain  to me, 
and I sprang upon him like a w olf, and w renchin g the little steel w and from 

his hand I flung it far aw ay . W ith  a horrible curse he closed upon me, 

and for one aw ful m inute we w restled w ithin the charm ed circle ; only once 

did m y right hand pass beyond it, and that m om ent I felt an agony like 

tongues o f flam e, and becam e aw are o f thousands o f presences— spirits, call 
them  w hat you w ill, circling round like a rushing m igh ty  wind ; and over 

all one single huge eye. S in ce then I h ave learned som ething o f the occult 
sciences, and the construction o f m any pentacles has been shown to me, 

but I h ave never fathom ed e x a ctly  the rite w hich H ern an dez w as practisin g 

there. I m ay be describ ing it w rongly, for at that tim e I knew  nothing 

about the m atter, and can only tell you the circum stances as th ey appeared 

to me. B y  a strange intuition I knew  that outside o f the pentacle were 

a mob o f how lin g dem ons, who would prob ab ly kill m e if  I ventured outside, 

and that no one but H ern an dez who had sum m oned them  could dism iss 
them  to their own place. A t last I got him in m y pow er— m y hand w as on 

his throat. ‘ D ism iss your foul crew ,’ I said, ‘ or b y  the D ev il w ho w ill 

certain ly claim  your accursed  soul, I w ill send you to him  before your tim e ’ . 

H o w  I obtained a n y  pow er over him  I know  not— it seem s to m e now 
contrary to a ll the occult law s I know . B u t the th in g w as even as I h ave 

told you, and I know  that m y d agger w as a pow erful charm , and altogether 

I am  convinced that the w hole occurrence followed som e law s w hich I h ave 

n ever fathom ed. A n yh o w  H ern an dez, alm ost choked b y m y fingers on his 

throat, gasped out som e w ords in either H eb rew  or A ra b ic , and in stan tly  
the a ir grew  clear and fresh as on a S p rin g m orning in Scotlan d, and 
leanin g over the churchyard  gate  I saw  m y beloved M erc6des looking w ild  

w ith  terror, w earied to death  and travel-stained, but, than k G od ! safe. I 

flew  tow ards her, and ju st as she fell alm ost fainting in m y arm s, I saw  
H ern an dez gath erin g up his various im plem ents, departing w ith  a sin ister 

look o f h atred  w hich  burnt itse lf into m y m em ory for ever.

J. W . B r o d i e  I n n e s .

(To be concluded.)

A Q U E STIO N .

W hat lose my kind 
When this fast-ebbing breath shall part ?

W hat bands of love and service bind 
This being to the world's sad heart.



ISE orltt's S ttta ts ttg .

H AT do we mean when we say that matter is made up of atoms ? 
The answers to this question are various, and as variety though 

charming is perplexing we will accept one, the simplest, and follow it out 
to the bitter end. Our answer is therefore that an atom is indivisible. 
And it would appear then that solid matter is made up of indivisible atoms. 
But it follows from this description of an atom that it is a point of force 
possessing no dimensions. An atom therefore does not exist as a material 
form, because then it would be measurable. But we still assert that it does 
exist, for we find that it may do so as a relative quantity of energy, and that 
as such it has very definite and personal functions to perform.

How then can we arrive at the conception of an atom, which resolves 
itself into a unit action having neither beginning nor end ? As an atom is 
the ultimate conception of which the mind is capable with reference to 
existing substance, we must seek in the very commencement of time for its 
origtiu. We shall then find that its want of finality and effective definiteness 
is due to the peculiar nature of the matrix from which the original atom, 
prototype of all other atoms, is born.

The One and only Reality, the All, manifests itself, and in the act gives 
birth to the First Atom, the archetype of all.

The act of the One non-existent Reality becoming existent is the first 
non-dimensional point produced. This point of energy, or unit of action, 
represents the appearance of that mystery which even in its manifestation 
is veiled by the harsh glitter of its own light. This ultimate atom is the unit 
energy of manifestation, from which flows the endless current of life whose 
countless forms fill the heavens and the earths.

But it will be objected that the atom cannot be divided. Nor can the 
act which is typified by our atom be other than One and complete because 
by it the All manifests as One.

To divide the subjective atom is impossible; but we may divide its 
objective effects, its illusive reflexions.

The atom, whether it be the vibratory point of absolute Power as the 
First Law, or whether it be the point of energy denoting any of the minor 
laws, exhibits the one common characteristic of a motion, which to the finite 
mind of man takes the form of a swing from negative to positive existence 
or, as typified on our plane, from Death to Life.

It represents the movement of the First Cause, which again is the veiled 
representative of the One Reality, the Great Unconscious One. Thus even 
in the Beginning the motion of an atom and the form of its movement were 
two distinct and yet inseparable factors as motion and its Manifestation or



Cause. We say that in this case the cause is identical with manifestation, 
because the cause of motion manifests as its Form and yet is not the Reality 
which it pretends to be.

As Infinity may be broken into an infinite series of numbers so the First 
Atom may be ideally separated into an infinite series of minor atoms which 
represent the vast stream of vitality, the objective reflection of the One atom 
which, nota bene, has not been really divided, but still remains the One 
Infinite Cause, as entire and inscrutable at the source of Life as though 
objective existence had never been. The continuous motion of this vital 
current, the endless flashing of its reflected powers, imitate in ever 
diminishing vibrations the first great swing from Non-Being to Being. 
The backward sweep completes the vibration which is made up of its unit 
to and fro movement, and establishes and denotes in terms of energy the 
equality existing between the One active and the One passive, while its 
continuous vibration attests the continuation of the act by which the 
Unconscious maintains its consciousness. Thus every atom is the more or 
less differentiated act of the One Reality or the invisible Truth which, in 
asserting itself and becoming apparently manifest, does so as a simple move
ment or act of Power.

This action we must call by another name. We must call it Law. For 
it is an imperative act generated by the one absolute Truth. The minor 
repetitions, the reflected copies blurred and condensed with Time, are minor 
laws or atomic points of non-dimensional energy vibrating with character
istic and imperative power.

Thus each atom is a law : each is a force appreciable only as a relative 
value, and the material universe appears to be immaterial, at all events as 
far as our physical notions about density are concerned.

For have we not ideal laws, as atoms, whose physical existence is due 
to their existing as links in a chain called Co-relation of Forces ? And if 
because a law, since it is imperative, cannot be added to or subtracted from 
without ceasing to be (which, as an ever-present imperative would be 
impossible) and if, because of this peculiar indivisibility of character we say 
that the atom is inelastic, does it necessarily follow, as some say, that material 
expansion and contraction could not take place ? If so, then we must allow 
that a subjective cause necessarily exhibits in itself its objective effects, 
which would be like saying that subject and object are the same in effect as 
they are in origine. Besides, because a want of elasticity is predicated of it 
in its abstract purity, that does not necessarily characterise its objective 
manifestation.

What is the peculiar power of manifestation ? In an atom it is the 
power of Intensity. Each atom in the scale of differentiation is the First 
One at a different potential. Each differs from the other in the intensity of 
self-repetition, because the original act of which they are the reflexion was 
the All manifesting itself, which could only be through the One repeating 
and thus intensifying itself. Looking around us at the varied forms which



nature exhibits, we realise the masking effect which the act of positive life 
possesses. We see at once that an action completed is objective to the 
source, and that this objectivity dresses up the underlying cause as some
thing quite other than it really is. In the same way we see how the One 
Great underlying Mystery, in attempting its Self-manifestation, only suc
ceeded in still further concealing itself. It threw around itself an entombing 
atom, prototype of life as the intensity of Truth; and prototype of form and 
substance as the link between life and death, the complete vibration.

Let us define an atom as the embodiment of the unit action of a unit 
law. Every star cleaving the ether of space, every planet and every sun 
then become atoms ; for each embodies in itself its synthetic law, cause of 
its Being. Each is the objective form, the amplitude of vibration of a law 
which synthesises every possible minor law which may become active in the 
inner workings of its evolutionary progress. Thus the earth becomes an 
atom. The materialisation of the law which governs the positive existence 
of the globe manifests in space the Intensity with which it is endowed. 
Thus the earth becomes the link in the co-relation of forces whose mighty 
chain in this Case is made of planets and other sidereal bodies. For it is 
the visible exhibition of the relation which it, as an atomic differentiation, 
bears to the Parent Atom and to the scale of minor atoms or lesser laws. 
As law in its subjective state is only able to define itself as an ideal ratio, 
then everything material becomes the objective definition of this ideality, 
and we are brought back to the oft repeated assertion that matter is but a 
state of consciousness.

The law, as an imperative action, is a unit of consciousness of the 
Universe, just as its objective substantiality (not materialisation) is a unit 
of the physical consciousness of the brain of man as a thought. It is either 
a synthetic, that is to say, a complex law, or it is a simple law. In either 
case it possesses the atomic peculiarity of non-subdivision. For what is it 
that cannot be divided in an atom ? It is its imperative action, that 
which constitutes it itself, and not its material objectivity. As a material 
atom it becomes an objective expression of itself as a co-relative force which 
expression will vary with the association of laws amongst which it is to 
become objective. An atom in its capacity of substance is the definite 
manifestation of the act of self-repetition made with the characteristic 
intensity peculiar to that particular law. Substance is the direct objective 
of law independent of qualifying ratios. Matter is the peculiar earthly 
character given to the potential of an atom by the immediate relation under 
which it is forced to become active; this refers to the effect which a 
synthetic law must have on those it synthesises. The synthetic law of our 
earth in order to become objective requires the active co-operation of certain 
definite laws representing its own latent powers. These bear each one its 
own immutable ratio to the One Law of All, and by this they are individ
ualised. They have other and different relations to the laws with which 
they are associated in the unit act of bringing into objective existence the



synthetic law representing our globe. Through these they acquire an 
earthly personality. In other words the definite meaning of the planet’s life 
is expressed by definite ideas written in material letters by the power of 
minor laws.

The earth is composed of a definite number of elements. From this we 
argue that the amount of each element represents the intensity with which 
the elementary laws become objective in order that each one may properly 
manifest its share in the formation of the earth’s physical consciousness.

And the amount of an element found in the earth’s composition would 
then denote the intensity of expression of that one law in the formula of 
the world’s objective life. A material atom is not therefore a vibratory law 
except by implication. It has really no existence, except as an arbitrary 
unit of computation by which we may apply the rules of mathematics to 
the calculation of mass, etc.

The mass of, for example, copper in the earth’s composition represents 
by its quantity the intensity of the projection of the law of this element’s 
activity which was required in order that it might explain in the physical 
plane its significance in the root idea of the planet’s future development, its 
synthetic law. No copper atom exists but only a definite and visible 
form of the relation which this element’s law, as a unit of the earth’s con
sciousness, bears to the other laws necessarily associated with it in order 
eventually to spell out the synthetic ideal in separate forms of life.

Time, in its three moods of Past, Future, and Present, only exists as 
the present time for Laws in their subjective state. For these are the 
direct, though blurred and dwarfed, reflexions of the one ever-present act 
by which the unconscious maintains consciousness and manifests the 
Universe. In a subjective universe of Time, Intensity is the fundamental 
distinction which brings in its train the distinctive qualities of Sound and 
Colour. While in the objective universe of Space, Distance is the measure 
of the subjective intensity, and is in fact the only means by which we are 
able to appreciate objectively innate qualities in Life.

Thus distance and mass are the objective representation of subjective in
tensity, and because the future and the past are not characteristic of the law, 
then the fact that the mass of an element is scattered over the globe does not 
present any difficulty to the mind with reference to the possibility of a law 
being at the same time in different places. For it is ever present to the World 
in each and all its elementary depositions, no matter how they be separated 
from one another. If we place before us various bits of copper these will 
represent only ratios of intensity to the originial intensity of the law to 
which copper, in its material form, is due. We consider that every element 
in the earth’s composition is in the same simply a deposition of intensity at 
a certain potential. For the purposes of calculation we may say that any 
given portion of an element contains so many atoms of this element. By 
this we should mean that the mass of this given portion is to the total mass 
in the earth as the total intensity of expression of the law is to this portion



of that total inten sity. In th is w ay  an y portion o f a m aterial elem ent bears 

to another a ratio  o f pure intensity w hich w e m ay study o b jectively  under 

the n am es o f m agnetism  and electricity . T h e  intensity o f  each  elem ent 
p o s s e s s e s  the distin ctive ch aracter o f the en ergy o f its own law  and is visib le 

a s  relative  va lu es o f distance, w here inten sity  is m easured ; and it is v isib le  

a s  finite spaces, or o b jective  form s w here the q u ality  o f the law  is considered. 

T h e  law  as an atom  is a point o f en ergy. T h is  is subjective, but, as we 

h a v e  shown in “  P sy c h ic  F ire  ” , it becom es necessarily  and im m ediately 

o b jectiv e ly  reversed and reflects itse lf as a p h ysica l illusion. T h is  reflexion 
is  the law  in its in dividuality  form ing the substance o f th e universe. T h e  

m a terial atom  is an after and personal grow th bred from definite synthetic  

associatio n . T h e  law  repeats itself, v ib rates or asserts itse lf a  definite 
n um ber o f tim es until its relative va lu e in the synthesis has been expressed 

a s  in ten sity . T h ese  various depositions o f en ergetic substance are sw ept 

u p  b y E th erea l P ressure and condensed.
T h u s  the m aterial atom  is a fiction, w hereas th e ph ysical, or atom  o f 

su b sta n ce, is not. S till less so is the atom  per sex  or parent la w  w hich, as 

a  unit point o f force, has built the o b jective  elem ent. T h e  world becom es 
in  th is w a y  a storehouse o f variou s basic energies, a ll v ib ratin g  w ith an in

te n s ity  w h ich  is anxious to expan d itse lf in evolution, in order that th ey m ay 

co m p lete  th e explanation  o f th e full idea enbodied in the E a rth ’s syn thetic 
L a w .

T h o s . W i l l i a m s , F .T .S .

T  O  R  C  H - B  E  A  R  E  R  S .

D a r k  is the night; and through its haunted shadows 
We blindly grope and stumble— sometimes fall;

No star is near enough to light the darkness,
And priest-lit tapers cast no light at all,

Save such a feeble and delusive glimmer
As night-lights cast upon a sick-room wall.

Yet, each a torch we bear— lit or unlighted—
Burning for self it is a marsh-light’s gleam;

Kindled for others 'tis the child of sunlight,
And darkness shrinks through twilight at its beam.

Were each torch duly lit, O world long darkened,
How would you bear the sudden light supreme?

Were each torch lit ? See, thou who vaguely dreamest 
Of what would be if every torch were lit,

See where thine own smoulders a wasted ember,
Thy torch— for noblest use framed and fit.

Light thine own torch— and hold it to thy brother,
And his will kindle at the flame of it.

E. N e s b i t .

(In the Link.)



Har-tttmr; oxt J%8tems d  the Himalayas.
f T  w as the w aters o f the G an ges that w ere flow ing dow n in ten thousand 

stream lets from the stem  bosom and sides o f the H im alayas, that met 

in N ilg an g a, th e m ighty stream , the purifier o f all sins. On the right and 
left the c ra g g y  banks w ere overhung b y  m ajestic lofty  trees, w hose shadow s, 

m ingled w ith the tran sparen cy o f clear w aters below , could scarcely  render 
invisible the bed o f the holy river, spread over b y  sm ooth w hite shingles, 

each of w hich w en t b y  the nam e of Shankara. T h e  lofty  peaks o f the 
H im alayas— G avarish an kar or the K an ch an gan ga, the abode of eternal 

snow— shone b righ tly  in the m idst o f cloudy heavens, an aw e-inspiring 

contrast o f light and gloom . T h e  S u raja-K u n d a— th e sacrificial post for 
sun-worship on a neighbouring m ountain peak— the B h im  G u tta , the 

D evisth an a, th e B illishankar, all la y  on the right and left and in front and 
behind, am ongst th e th ick  overgrow th  o f forest trees, h a lf covered w ith 

their h ealthy green. T h e  lovely  m elody o f H im alayan  birds, w afted  by 

fresh m orning breezes, m ingled w ith  the m usical m um ur of the w aters, and 
th e light o f the new  risen sun bringing out in increasing clearness the scenic 

beau ty  o f d istance, charm ed the senses o f sight and o f hearing, beyond all 
description. T h e  sw eetness o f forest blossom s diffused in every  w a ve  of 

w ind intoxicated  the brain. W h ile  enjoying alm ost to forgetfulness this 

splendour and freshness o f nature, I w as gen tly  tapped on m y shoulder b y  a 
soft finger from behind. I turned round, but saw  nobody. A  look a few 
yards round, and I w as assured that there w as nobody. It m ight be a tap 

from the little  branch that w as near m y shoulder, w avin g to and fro am idst 
m orning breezes. I threw  m y glan ce tow ards the clear w aters that flowed 

quietly on beneath the glorious sun. I stood transfixed before this a ll-per
vad in g brightness and clearness, when a sw eet w hisper in m y ears from 

behind m ade m e turn round once m ore. W h a t ! nobody here and yet a 
w hisper. It w as fan cy that created  vag u e extern al perceptions durin g m en

tal relaxation. W a s  it not an articu late  w hisper ? D id  it not say, “  G a ze  

ab ove and not below ”  ? Could  it be fan cy ? It m ust be so. T h e re  w as 
nobody nigh. P erh ap s it w as the sighin g o f w inds producing peculiar 

w hispers w hile lost in rapid motion, v ib ratin g  in the m idst o f the th ick  foliage 

th a t w as ab ove m y head. N o ! it could not be that. W in d  never sighed 
in the m orning w hile a glorious sun w as rising above. W a s  there som e one 
perched on the tree beneath w hich  I stood, that p layed  these freaks ? I 

looked up am idst the m aze o f branches, but none w as there. W h a t could 
it be ? A  ta p  followed by a w hisper, to be accounted for b y  the m ovem ent 

o f the branch and w hispering o f w inds. T h e  sun grew  b rig h ter and 

w arm er above. H o w  pleasant it would be to b ath e in these clear w aters o f



the h oly  G a n g e s . I took off m y m uslin coat and fa y tta  (head garm ent), 

and w ith  m y  d hoti w rapped round m e I entered the cool refreshing w aters 
of th e h o ly  G a n g es. W h a t freshness flowed in th is pure stream . A s  I 

entered th e w aters, th at w ere nothing more than the m elted snow s of the 
H im a lay a s, I felt that there w as nothing cold and ch illy  abou t them , 

m elted snow  though th ey w ere. I plunged m y head beneath the surface of 
the w a ters and said m y pranayama— Om  Bhuhu . . B hurvah a . . . .  Sw aha
.................  W on d erfu l sparks flashed in m y brain, and refreshed b y  this

m en tal purification  I looked above the w aters and cleared  a w a y  the liquid 
stream in g from m y eyelashes. I opened m y eyes and looked upon the grand 

lu m in ary  th at w as shin ing above in all h is radiant glory. O m  T a t Savitu h a 

V aren ya m . I bow ed m y head to the h oly  sun. A s  I looked up to him  m y 
eyes, d a zzle d  b y  his glorious light, saw  everyth in g  around me yellow , green, 

and red . I saw  m agnificent figures floating in the m edia that com m unicated 

to m y  vision  the presence o f that m igh ty  light. T h e  figures drew  nearer 
and n earer, but the nearer th ey  cam e the less and less definite th ey grew  

until th e y  d isappeared. O ne there w as am ong these floating prodigies that 

approached  m e, and the nearer it cam e, unlike the other figures, the more 

and m ore definite it grew , assum ing all the sym m etry o f a hum an being.
W h a t  did I see about a couple o f feet above the m iddle o f the stream  ? 

It looked like m y departed  father. T h e  figure, tall and slim , w ith  his 
benevolent expression full o f affection for m e, w as clad  in w hite. It looked 

at me, stared  at m e, and I recogn ised  in that glan ce a m eaning look w hich 
m y fath er had about him w hile he w as a live. M an y a tim e w hile livin g he 

had, b y  th a t look, directed  m e to the perform ance o f S an d h ya  cerem ony, 
w hich  I w hile youn g used so often to n eglect. T h e  m eaning of that look 

w as clear to me. I in stin ctive ly  bent m y head down, took the w aters o f the 
h oly  G a n g e s  in the hollow  o f m y palm , and began w ith  K eshavayanam ah 

and ended w ith  Sa-t&t. W h ile  en gaged in the perform ance o f these m ystic 

cerem onies so w ell know n to B rahm ins, m y eyes now  and then w andered to 
th at aw e-in sp irin g figure and th ey saw  him look more and more contented. 

M y S a n d h y a  over, I looked at him w ith a degree o f confidence, and lo ! he 
sm iled. “ F a t h e r ” , said  I, “ do I see thee here? S a y , art not thou so 

m uch like m y father ? T h o u  sm ilest, and answ erest me not. A rt thou d is
p leased  w ith  me ? O h ! speak to me if  thou hast a n y  pow er o f sp eech .”

T h e  suspense w a s terrible, and yet the figure sm iled all the w hile. N o  
a n sw er it g a v e  m e, but pointed a t the pindas (balls o f cooked rice) that 
floated  at som e distance in the river, borne over the leaves o f B u tea  frondosa.

I un derstood  w hat he m eant— he directed  me to perform  Shradha cerem ony.

Im m e d ia te ly  I cam e out o f the w aters, rolled m y coat and fa y tta  into a 

sm all b u n d le, and h iding them am ongst the branches o f a nim b-tree, w ent 
to w a rd s H arp ed i, w here I knew  m y T irth  G u ru  w as sure to be found. 

T h e fig u re  all th e w hile follow ed me w ith  its aerial motion and stopped at a 

d istan ce from  w here m y T irth  G u ru  w a s sittin g. I fell at the feet o f m y 

G uru a n d  asked him  to m ake me perform  T irth  T a rp an a  and Shradha



cerem ony im m ediately. T h e  G u ru  nodded assent, took out D arb h G rass 

from his zolly  (bag), and tw istin g a ring o f it round m y ring finger beckoned 

me to bathe once m ore. I did so, and when I cam e b ack  to him he had 
everyth in g m ade ready for the cerem ony (sandal-black-Sesam um , w hite 

flowers, and balls o f cooked rice). I need not enter into the details o f all 

those cerem o n ies; but the cerem ony over, I flung the pindas (balls o f cooked 

rice) into the w aters o f the holy G an ges, but not one fell therein. T h e  
figure o f m y father, surrounded b y  several more new ly-risen in vitin g  faces, 
som e of them  not quite unfam iliar to me, eagerly stretched forth their hands 

to clutch  the rice balls, and each throw ing a look of contentm ent a t me 
van ished, the figure o f m y father last, w ell satisfied. So in the end the 

figures disappeared.

H o w  m arvellous ! how e x a ctly  it tallied  w ith th e description in G urud- 

purana. I w ent b ack  to the nim b-tree (M elia A zed irach ta), took out the 
bundle o f m y clothes, and p u ttin g  them  on w ent to D h aram sala . M y 

m ind w as very  greatly  agitated  b y the even ts that had passed before me 
during the last few  hours, and I questioned m yself: “  Is it possible for the 

dead to  appear in the sym m etry  o f life ? W a s  it not the creation  o f m y 

fancy that raised up figures whose m em ory w as not y et quite lost to m e ? 
I f  they w ere not visib le existences— n ay realities, how  could th e pindas  d is
appear, and not one fall into the w aters to satisfy  the hun gry fishes ? W a s  
there an after life in w hich th e preservation  of the very  sym m etry o f figure 

w as possible, though nothing entering into the com position of a liv in g  

organic life w as found therein ? W h o  could solve th is m ystery ? ”
T h e  problem s of b irth , life, death, pre- and post-existence, sp iritu al iden

tity  o f the visib le and the invisible, relationship o f M aya  to B rahm a (creator 
as subject and object), N iv ra ty  and P ra vrati (desire in relation to passivity' 

and a ctiv ity ), M an and D ash -In d rya  (mind and sense organs), sw arm ed to 
m y half-distracted m ind like so m any wild hornets, and lost am ong the 

risin g intensity o f curious things w hich each suggested, forgetfulness seized 
upon m e and I w alked on like a som nam bulist. W h en  I aw oke from this 
tem porary forgetfulness, I found I had lost m y w a y  to D h aram sala, and had 
w alked  into the m idst o f jungles, how  far I knew  not. N ot to be ab le  to 

find m y w ay  b ack  w as certain  death in these th ickets o f th e H im a lay a s, 
w here hissing snakes or prow ling tigers, w olves, or even elep hants w ere 

sure, one or the other, to m ake their appearance before a little  tim e passed.
I looked up and saw  that the sun w as ju st above m y head, even  though not 

a single hot beam  could penetrate the th ick  can op y of branches and creepers 

that com pletely protected  m e from above.
I w as extrem ely  hungry, havin g had no food since m orning w hile 

en gaged  in Shradha cerem ony. It w as m idday. I w as in the m idst o f a 

th ick  ju n g le  beset w ith  every  danger o f wild beasts and poisonous reptiles, 

w ay lost, and none to d irect me. W ea ried  and exhausted  as I w as, I clim bed 
up a tam arind-tree and perched m yself upon a branch w h ich  m et its fellow  

at an acute angle, and offered me a convenient seat. I sat there, exp ectin g



every  m om ent to see som ething usually  seen in the H im alayan  ju n gles. N o 

sound w a s heard but the caw in g o f the rooks in the branches o f a neigh

bouring tree. L o ! there shoots forth a nag-sap (cobra serpent), followed 

by a m angoose. It runs, it hisses, it doubles fo the right and left, the man- 

goose a ll the w hile follow ing its prey  w ith all the a ctiv ity  and effort o f a 

hunting anim al. T h e  cobra shoots forth at a furious rate, p a rtly  released 

from the d estroyin g paw s of the m angoose, and, w hat horror! it runs 
forward tow ards the tree upon w hich I am perched and shoots up the stem  
at its aerial speed. H o w  te rr ib le ! it darts tow ards the branch on w hich I 

sit, and a  moment more would h ave m ade me feel its sharp s t in g ; but when 
the grim  m onster w as w ithin alm ost an inch o f me, I in stin ctively  loosed 

hold o f the branch, and fell to the ground. A  severe fall it w as, not less 

than from a height o f ten feet, m y elbow  bruised am idst the branches, both 

my knees h a lf broken, and severely  wounded against pointed s to n e s ; but 

this w as no escape.
A  w ild-cat jum ps som ew here from behind over the m angoose that w as 

m aking vain  attem pts to clim b the tree, and the serpent, thus free from 
hunter’s pursuit, craw ls down the stem . W h a t a horror it w as ! I could 

scarcely get up and run, m y low er lim bs helpless, m yself h a lf stunned by 
a h eavy fall.

T h e  m onster m oves its slim y tongue like grim  death  and approaches m e.
O P r a b h u ! (L o rd ), death  am idst the H im alayan  jun gles ? T h e  cobra 

doubles round me, glo atin g  over m y helpless condition, and then, w ith  its 

usual a la crity , tw in es round m y arm , shoulder, and neck, its  tongue over 

my head. I f  I ever desired to know  w hat death w as like, all m y curiosity  
was com pletely gratified. T h e  m onster constricted his coils round m y neck 

more and m ore, and h a lf choked me. I fainted. W a s  it to die— to bid 

adieu to the glorious sun ?
U . L .  D esai, F .T .S . ,  F .L .M .

(To bt continued. J

H O L D  F A S T !

Endurance is the crowning quality,
And patience all the passion of great hearts ;
These are their stay, and when the leaden world '
Sets its hard face against their fateful thought,
And brute strength, like a scornful conqueror,
Clangs his huge mace down in the other scale.
The inspired soul but flings his patience in,
And slowly that outweighs the ponderous globe—
One faith against a whole earth’s unbelief,
One soul against the flesh of all mankind.

J.  R u s s e l l  L o w e l l .
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P A R T  I V .— O N  T H E  H I G H E R  N U M B E R S .

U p o n  t h e  N u m b e r  E l e v e n .

T T T H I S  seem s to have been the typ e o f a num ber w ith  an ev il reputation 
am ong all peoples. T h e  K abb alists contrasted it w ith  the perfection 

o f the D ecad , and just as the Sephirotic num ber is the form o f all good 

things, so eleven is the essence o f all that is sinful, harm ful, and im p e rfect; 
w ith  the T e n  Sephiroth th ey contrasted the E leven  A verse  Sephiroth, 

sym bols o f destruction, violence, defeat, and death. O n the oldest T arot 
cards,'the rum p called the T o w e r struck b y  L ig h tn in g , num ber X V I , shows 

the T e n  divin e Sephiroth on one side, and the E leven  A v erse  Sephiroth 

on the other side.
John H eydon  says that b y  it w e know  the bodies o f D ev ils  and their 

n atu re; the Jew s understand b y  it L ilith , A d a m ’s first w ife, a she-devil, 

dangerous to wom en in con fin em en ts; hence th ey  w rote on the w a lls :—  

A D M  C hV H  C hV O  L I L I T ,  that is, “  A dam , E v e , out o f doors L i l i t h ” .
Jesus, in M att, x ii, 43, p la in ly  allow s the doctrine that ev il spirits m ay 

haunt fields, w hich G rotius says the Jew s think, and their words D em on 

and F ie ld  are sim ilar, bein g S hD IM  (fields), and S hD IM  (evil d e it ie s ); the 
Siddim  are m entioned in P salm  cv i, 37.

It is called  the “ N um ber o f S in s ”  and the “ P en iten t,”  because it 

exceeds the num ber o f the Com m andm ents, and is less than tw elve, w hich 
is the num ber o f G race  and P erfection. B u t som etim es even eleven 

receives a favour from G od, as in the case o f the man w ho w as called  in the 

eleventh hour to the vin eyard , who yet received the sam e p ay  as the others.

O n T w e l v e .

T h is  num ber has a perfect and notable ch aracter, and w a s highly 

esteem ed by m ost nations o f an tiq uity. A lm ost all the tw elves w ill be found 

to be allied, either obviously or in a concealed m anner, w ith the S ign s o f the 
Z o d ia c, tw elve signs or partitions o f the great circle o f the heavens— tw elve 

tim es th irty  degrees form ing the perfect cyc le  o f 360 arithm etical degrees o f 

the circle : each sign w as further sub-divided into three decans. T h ere  are 

m any o f the learned who b elieve the tw elve sons o f Jacob, and tw elve 

founders o f tribes, are a llegorical only. T h e  group o f tw elve A p ostles seems 
to have been the traditional tw elve descendants o f the patriarch  Jacob. 

N ote also the tw elve stones o f the b reastp late o f the Jew ish H ig h  P riest, b y  

w hich it is supposed divination  w as perform ed. U nder the notice o f the 
num ber tw elve, w e m ay m ention the “  T w e lv e  G ran d  P oints o f M a s o n ry ” , 

w hich used to form a part o f the lectures in the C raft degrees. T w e lv e



events in th e cerem ony o f initiation, referred to the sons o f Jacob, are  given  
by M a c k e y :

1. T o  R euben w as referred the opening o f the L o d g e — he w as the first
born son.

2. T o  Sim eon, th e preparation o f the land— he prepared the destruction
o f the Shechem ites.

3. T o  L e v i, th e report or signal— he g a v e  the signal in the a tta ck  on
the men of Shechem .

4. T o  Judah, the entrance o f the land— that tribe first entered the
prom ised land.

5. T o  Zebulun , the prayer— the prayer and blessing o f his father fell
on him in preference to Issachar.

6. T o  Issachar, the circum am bulation— an indolent tribe, w ho required
a leader.

7. T o  D an , the advance to the A lta r— for a contrast to their rapid
advance to idolatry.

8. T o  G a d , th e obligation — on accoun t o f Jep hthah ’s vow .

9. T o  A sh er, the e n tru stin g ; with rich M asonic blessings— resem bled
th e F ath ers o f their land.

10. T o  N ap h ta li, the investm ent and declared “ F r e e ” — th e tribe o f
N ap h ta li had a peculiar freedom  given  b y  M oses.

11. T o  Joseph, the N .E . corner— because E phraim  and M anasseh,
(grandsons) represented him , new est com ers.

12. T o  B enjam in, the closing o f the L o d g e— as being the last son o f the
P atriarch .

T he follow ing associations o f B ird s, A n im als, and F low ers, w ith heavenly 

bodies has the authority o f the G reco-R om an  m ythology :—
Greek. Latin. Bird. • Animal. Vegetable.

P allas M inerva O w l Sh e-goat O live
Aphrodite V en us D ove H  e-goat M yrtle
H elios Sol C ock B u ll L a u re l
H erm es M ercury Ibis D o g H a zel
Zeus Jupiter E a g le H art H orse-chestnut
D em eter C eres Sparrow Sow A p p le
H ephaistos V ulcan G oose A ss B o x
Ares M ars M agpie W o lf D og-w ood
Artem is D ian a D aw H ind P alm
H estia V esta H eron L io n P in e
Hera Juno P eacock S h eep T horn
Poseidon N eptune Sw an H orse E lm
T he astrologers associated colours w ith the tw elve S ign s o f the Z o d ia c, 

thus:—
W ith P isces, w hite 

„  A q uarius, blue 

„  C apricorn, b lack  or brown 

„ S agittariu s, yellow  or green 
„  Scorpio, brow n 

„  L ib ra, b lack  or crim son

W ith  V irgo , b lack and blue 

L e o , red and green 
C an cer, green and brown 

G em in i, red 

A ries, w hite
T a u ru s, w hite and yellow

3 A



T h e y  are also associated w ith  S e x , and the contrast o f D a y  and N ig h t :

P isces F em ale N octurnal V irgo F em ale N octurn al

A quarius M ale D iurn al L e o M ale D iurn al

Capricorn F em ale N octurn al C ancer F em ale N octurnal

Sagittariu s M ale D iurn al G em ini M ale D iurn al

Scorpio F em ale N octurnal T au ru s F em ale N octurnal

L ib ra M ale D iu m al A ries M ale D iurnal

A n d, again, there are other characters w hich astrologers deem o f im por

tance, th u s:—
P isces W a te r N orthern Com m on F ruitfu l

A q uarius A ir W estern F ix e d
C apricorn E arth Southern C ardinal
S ag ittariu s F ire E astern Com m on

Scorpio W a te r N orthern F ix e d F ruitfu l

L ib ra A ir W estern C ardinal
V irg o E arth Southern Com m on B arren

L e o F ire E astern F ix e d B arren

C an cer W a te r N orthern C ardinal F ruitfu l

G em ini A ir W estern Com m on B arren

T a u ru s E arth Southern F ix e d
A ries F ire E astern Cardinal

L a st ly , the T w elv e  S ign s are allotted to the planets as their houses. 

P isces— the night house o f Jupiter 

A q uarius— the d a y  house o f Saturn  (U ranus)

C apricorn — the night house o f Saturn 

S agittariu s— the d ay house of Jupiter 

Scorpio— the night house o f M ars 

L ib ra — the d a y  house o f V enus 
V irg o — the night house o f M ercury 

L e o — the sole house o f Sol 

C an cer— the sole house o f L u n a 

G em ini— the d ay  house of M ercury 

T a u ru s— the night house o f V en us 

A rie s— the d ay house of M ars.

T h is  is v e ry  fully explained b y  C oley  in his A stro logy, and also b y  John 

M iddleton in his A stro logy, 1679.

H erodotus tells us that the E g y p tia n s founded the system  o f a tw elve- 

G od theology : E u terp . iv . T h e  H ebrew s certain ly  at tim es w orshipped the 

Sun, M oon, seven planets, and the S ta r R ulers o f the T w elv e  Z odiacal 

S ign s : see 2 K in gs xxiii, 5, and Job xxxv iii, 32. D unlop, in his “ V e stig e s” , 

rem arks that of the nam es of the tw elve m onths in use am ong the Jews, 

several are identical w ith nam es of deities, as T am m u z, A b , E lu l, Bui. 

G roups of tw elve G ods are to be noticed in the religions of m any of the 
ancient nations, as the C haldean s, E truscans, M am ertines, R om ans, etc.

In Scan din avia  the great O din had 12 nam es— personified attributes.



T h e  K a b b a lists  esteem  the 12 perm utations o f the Tetragram m aton , 

I H V H , V H I H , H I H V , H V H I , I H H V , I V H H , H V I H , V H I H , H H V I , 

H H I V , H I V H , V H H I .

T h i r t e e n .

T h irteen  w as the sacred num ber o f the M exican s and people o f Y u catan : 

tw elve o f m any tribes o f N orth  A m erican  Indians, as o f so m any nations o f 

an tiq uity : th is had an astronom ical connexion, because the S tars and Sun 

w ere G o d s  to them . T h e  m ethod o f com putation am ong th e M exican 

P riests  w a s b y  w eeks o f 13 d a ys; consult D un lop ’s “  V estig es T h eir  year 
contained 28 w eeks o f 13 d ays and 1 d a y  over, ju st as ours contains 52 of 7 

d ays and 1 d a y  over. T h irteen  years form ed an Indiction, a w eek o f years, 

the 13 d ays over form ing another w eek. F o u r tim es 13, or 52, yea rs w as 

their cyc le . In Y u ca ta n  there w ere 13 “ S n ake G o d s ” (see S teven s’ “  Y u c a 
tan ” , and G a m a ’s “  A n cient M exican s ” ).

Jan us o f the R om ans is the G od  o f the 12 m onths, and is draw n w ith  12 

altars beneath his feet. H e is the sam e as A ssyrian  A in , Ion, J a n ; O N  o f 

E astern  nations (D unlop ’s “ V e s t ig e s ” , 31).

John H eydon  gives the fo llow ing inform ation :—

P rosperous num bers are 1 2 3 4 7 9 1 1 1 3 1 4
V e ry  good „  16 17 19 20 22 23 10 26 27

Indifferent „  5 6 8 12 15 18 21

V e ry  B a d  „  24 25 28 29 30

13 is the num ber o f the H ebrew  w ord A ch a d  (A C H D ), un ity. O ld 

authors state that 13 is a num ber used to procure agreem ent am ong m arried 

people. [A n  un lucky num ber at a meal.]

14 d ays o f B u ria l, in the M aster’s d e g re e : 14 parts into w hich the body 

o f O siris w as d iv id e d : a typ e o f C h rist, sacrificed on the 14th d a y  o f the 
m onth : has been used to cure the sick.

15 is a token of sp iritual ascen sio n s: also the d eity  nam e Jah, and o f the 

8th Sep hira  H od.

16 m eans F e lic ity  ; a  square num ber.

17. In the treatise “  D e  Iside et O so r id e ” , P lu tarch  says O siris w as 

k illed  on the 17th  d a y  o f the moon, and hence when the moon w as at the 
fu ll— and from that reason the E g y p tia n s abom inate the num ber 17, and so 

d id  th e P yth agorean s— they called  it A n tip h raxis (obstruction), because it 

fa lls  betw een the square num ber 16 and the oblong num ber 18.

18 w as deem ed a protection against thieves.
19. T h e  num ber 19 is fam ous as being the num ber o f yea rs in the M eto- 

n ic  C y c le ; the cyc le  o f the revolutions o f the moon, after w hich she returns 

to h a ve  her chan ges on the sam e d ay o f the solar year. M eto lived  433 B .C .; 
h e w as an A th en ian ; he published his d iscovery at the O lym pic G am es in 

th e  ab ove year. T h e  exact period is, how ever, 18 years and 10 days. T h e  

C a lip p ic  period of four cycles, or seven ty-six  years, w a s invented b y



C alip p u s, B.C. 330, to correct M eto. John H eydon  says that th e num ber 19 

facilita tes births and m enses.
23. T h is  d ay o f Septem ber is notable because the moon w hich com es to 

the full w ithin a fortnight o f it, is called  the harvest moon, w hich rises 
three d ays in succession at the sam e tim e, instead o f gettin g  daily later.

24 is an evil num ber, referring to C ain , Q IN , but not o f his num eration, 

w hich is 1 0 0 +  10 +  5 0 =  160, or else 10 0 +  10 +  700 =  810.
26. T h e  num ber o f Jehovah, I H V H , 10 +  5 +  6 +  5.

28. A  division o f the Z odiac into 28 m ansions o f the M oon, w as probably 

earlier than the solar division into 12 parts. P roctor believes that Solar 

A stronom y o f the 12 signs arose about 2170 B .C ., in a country o f about 36 

degrees o f north latitude, and T a u ru s w as the first constellation o f the Zodiac.

35. T h e  num ber o f A g la  (A G L A ) , a com posite K ab b alistic  w onder

w orking nam e.

36. P lu tarch , “  D e Iside et O sirid e” , calls the T e tra cty s  the pow er o f the 
num ber 36, and on th is w as the greatest oath o f the P yth agorean s sworn ; 

and it w as denom inated the W orld , in consequence o f its being com posed of 

the first four even and the first four odd n u m b ers; for 1 and 3 and 5 and 7 
are 16 ; add 2 and 4 and 6 and 8, and obtain 36.

31. T h e  num ber o f E l, G od  =  A L .  1 + 3 0 .

32. T h e  num ber o f the P a th s o f W isdom , o f the Sep her Y etzira h , being 

10 Sephiroth  and 22 letters o f the H ebrew  alphabet.

50. T h e  num ber o f the G a tes  o f B in ah  (B I N H )  the U nderstanding 
(see M athers, “ B ook of C on cealed  M y s te r y ” , 1, 46).

42 is notable because o f the 42-lettered nam e o f G od, taugh t b y  the 
K abb alists.

45. T h e  num ber o f A dam  (A D M ).

65. T h e  num ber o f A don ai, translated  “  L o r d ”  (A D N I).
67. T h e  num ber o f B in ah , Supernal M other, the 3rd Sephira.

72 has a large num ber o f m ystic references— to the 72 angels bearing the 

nam es o f G od— derived from E xo d u s x iv , 19, 20, 21, by the K a b b a lists; 
there is an im portant set o f 72 pentacles w hich, p laced  in pairs, forms a series 

o f 36 talism an s; it is also the num ber o f C h esed  (C H S D ) the Sep hira-M ercy.
73. T h e  num ber o f C hocm ah ( C h K M H ),  W isdom , the 2nd Sephira.

91 is the num ber o f A M N  and o f T etragram m aton  Adonai ( I H V H , 

A D N I) .

80. T h e  num ber o f Y esod, Foundation, 9th Sephira.

216. T h e  cube o f 6 ; 216 years, the period o f the P yth agorean  M etem 

psychosis.

243. C ircles o f S eir Aupin.

365. T h e  G reek  num eration o f A b raxas, a talism anic word.

270. W o rld s o f the Id ra  R a b b a , or G reater H o ly  A ssem bly.
314. T h e  num ber o f Shaddai, A lm igh ty  (S hD I).

345. T h e  num ber o f E l Shaddai ( A L  S h D I)  ; and of S h M H  (Shem ah), 
the N am e.



370. Directions of thought.
496. The number of Malkuth (MLKT), the Kingdom, the 10th Sephira.
474. The number of Daath, DOT, Secret Wisdom.
543. The number of the mystic name Aheie asher Aheie, “ I am that I

am ” (AhIH ASHR AHIH).
608 is a very notable number, representing the Sun. Martianus Capella, 

of the 5th century, says: “ The Sun is called in Italy the ‘ God Sol ’ ; at the 
Nile, Serapis ; at Memphis, Osiris; he is also Attis ; Adonis at Byblos; and 
Ammon in Libya; also Typhon, Mithras, and Pluto; his holy name is of 
three letters, which number 608. In Chaldee and Hebrew 608 is Cham, 
or Ham (ChM), which also means heat.” In Greek Y.H.S. from U.H.S. 
=400+8+200=608. Tyre (TRCH) is also an example of 608.

620. The number of Kether (KTR) the Crown, or ist Sephira.
622 years from the Christian era is the date of the Hegira, or flight of 

Mahomet from Mecca, from which year the Mahometans reckon their 
calendar.

632 years a .d .  is the foundation of the Persian mode of reckoning years, 
from their king Yezdegird.

646. The total numeration of Elohim, or Aleim (ALH1M), being 
1+30+5+10+600; or avoiding the use of final mem, we get 1+30+5+10 
+40; neglecting the tens 1+3+5+1+4, and placing these figures in a 
circle, we get the sequence 31415, notable as the value of ir, or the relation of 
a diameter to circumference of every circle.

640 is Shemesh, the Sun (ShMSh); Mem is water; place the three letters 
one above the other, and we get Sh, fire, sun, rising above and sinking 
below the waters.

650 has been referred by Godfrey Higgins to Noah, Menes, and Bacchus. 
Noah, in Hebrew, is NCh or 58.

666 is the pet number of Godfrey Higgins, as referred to Rasit (RSVT), 
200+60+6+400, which he insists means Wisdom—or as most believe— 
Beginning, or Principle.

801 is the number of alpha and omega, 1+800, the Peristera or Dove, 
vehicle of the Holy Ghost; being 80+5+100+10+200+300+5+100+1 =  
801.

813 is the numeration of ARARITA, a very important Kabbalistic word, 
its letters being collected from the initials of the sentence, “ One principle of 
his unity, one beginning of his individuality, his vicissitude is one”.

1000-headed serpent is Sesha or Ananta, emblem of eternity.
1081. The number of Tiphereth, the central Sephira, the Sun, Beauty, 

Microprosopus, Son-God.
1322. First year of Egyptian cycle of Sothis, B.c.; Rameses II. came to 

the throne.
1889. Last year a .d .  is the 4991st year of the Kali-Yuga of the Hindu 

sages ; this Yuga is to continue 432,000 years.



3102 is the number of years b .c . which corresponds to the beginning of  

the Hindu Kali-Yuga or Black Age, era of the last deluge.
3'i4i59, the value of Et, ratio of diameter to circumference of a circle/
Bode’s Law is a curious arithmetical and astronomical puzzle—

Take the series of numbers o 3 6 12 24 48 96 192
Add 4 to each of them. .  4 4 4 4 4 4  4 4

And obtain the numbers . 4 7 10 16 28 52 100 196
These show the relation of the ancient planets to the Sun, as to distance, 
in the order Mercury, Venus, Earth, Mars, Jupiter, Saturn, Uranus. The 
planet corresponding to 28 is missing, and seems to be replaced by the 
asteroids. Uranus was re-discovered in 1781.

The Platonic Year, or Great Period, according to Tycho Brah6, is 25,816 
years; Ricciolus, 25,920 years; Cassini, 24,800 years; Norman Lockyer 
now gives 24,450 years.

It is the period of time determined by the revolution of the equinoxes, 
or the space of time wherein the stars and constellations return to their 
former places in respect to the equinoxes, by means of a constant pre
cession. The equinoxes moving backwards or westwards, meeting the Sun 
constantly earlier. In the time of the oldest Greek observations, the 
equinoxial points were in the first stars of Aries and Libra respectively; 
they are now in Pisces and Virgo. When these names were given the Sun 
entered Aries at the Vernal equinox, and sign and constellation coincided : 
now they do not, so do not be confused by our still calling the first sign of 
spring Aries, although the Sun is really at such time in Pisces: every 2,000 
years the sign is changed. Precedent to Aries the Sun at the Vernal 
equinox entered Taurus.

T h e  A p ocalyp ti c  N u m b e r s .

ist Resurrection, Revelation xx. 5.
2nd Death, xx. 14.
2 Witnesses, xi. 3.
2 Olive Trees l before throne of God of the Earth, xi. 4.
2 Candlesticks j
2-Horned Beast who spoke like a Dragon, xiii. 11; his number is 666.
3 Woes, ix. 12.
1/3 part of Vegetation killed, viii. 7—do. of Sea became Blood, and do. of 

Fish died, viii. 8—do. of Waters became bitter, viii. 11—do. of Sun, Moon, 
Stars, viii. 12.

3J days, Bodies lay unburied, xxi. 9.
4 quarters of the Earth, xx. 8.
4 Beasts, full of eyes and have 6 wings, iv. 6-9 (“ Beasts ” should be 

living things.— W .)
4 Horses, White, Red, Pale, Black.
4 Horns of the golden altar before God, ix. 13.
4 Angels of the Euphrates, ix. 14.



4 Angels of the Winds of the 4 comers of the Earth, vii. 1.
6 Wings of the Beasts (living things), full of eyes, iv. 8.
7 Churches, i. 20.
7 Candlesticks, i. 20. Represent the 7 Churches.
7 Stars, i. 20 ; ii. 1. Represent 7 angels of the Churches.
7 Angels of the Churches, i. 20.
7 Lamps stand near the Throne, iv. 5.
7 Seals, v. 5, opened by the Lamb, produce 4 horses, etc.
7 Trumpets, viii. 2. Given to 7 Angels. .
7 Thunders utter their voices, x. 3.
7 Plagues held by 7 Angels, xv. 1.
7 Vials of Wrath, xv. 7.
7 Spirits of God, v. 6.
7-horned and 7-eyed Lamb, v. 6; near the Throne are the 7 Spirits of

God. v
7-headed and io-homed Scarlet Beast, on which is a Woman, xvii. 3.
7-headed and-10 horned Dragon with 7 Crowns, xii. 3.
7-headed and io-homed Beast rose out of sea, xiii. 1.
10 Crowns on Ten horns of Beast which had 7 heads, xiii. 1.
10-horned Dragon with 7 heads, xii. 3.
io-homed Beast with 7 heads rose out of sea, xiii. 1.
io-horned Scarlet Beast with 7 heads, on which was a woman, xvii. 3.
12 Tribes of Israel.
12 Apostles of the Lamb, xxi. 14.
12 Gates of the New Jerusalem 
12 Angels guarding them j ' *
12 Foundations of the Walls of the New Jerusalem.
12 Stars on the head of the Woman, xii. 1.
12 sorts of Fruits on the Tree of Life, xxii. 2.
24 Elders around the Throne, on 24 seats, iv. 4-10.
42 months the Gentiles tread over the outer court of Temple, xi. 2.
42 months the 7-headed Beast to have power to Blaspheme, xiii. 5.
144 cubits, the height of the Walls of the New Jerusalem, xxi. 17.
666, number of the Beast.
1000 years, Dragon bound for, xx. 2-3.
1000 years, Souls of the Faithful to live and reign, xx.. 4
1260 days, the two Witnesses prophesy, xi. 3.
1260 days, the Woman to be in the wilderness, xii. 6.
12.000 of each Tribe chosen.
12.000 furlongs, length of the sides of the New Jerusalem, xxi. 16.
144.000 chosen from the whole of the Tribes.
100,000,000, or ten thousand times ten thousand Angels, round the 

Throne, v. 2.
W .  W y n n  W e s t c o t t ,  M.B., F.T.S.



Eaxsxng tlj£

fHAD been looking in the crystal one evening for a long time without having a vision. Before I left off, I asked the spirit of the crystal, very earnestly, when I could have a vision, for it was so very wearisome to look and to anticipate, and then be disappointed. This message immediately came :—
“ Procure a glass vessel a foot deep, flat inside, and six inches square ; fill it with water from a fish-pond; let the neck of the vessel be sufficiently large to admit your three fingers. Cut the middle finger of your left hand, and having put a strip of paper round the outside of the middle of the bottle, write with the blood of the

finger you have cut, this one name...........Paste this strip of paper round thebottle, and then insert the finger you have cut and two other fingers into the neck, and from it into the water let a drop of blood flow. If you do this, you will see and hear of that which will instruct you in spiritual knowledge, and aid you in all that you desire appertaining to the world.”
Although I thought it could not be good, I did not desire anything evil, and I thought, foolishly, that I could hear, and see, and know what they said, without allowing them to influence me, or without for one moment surrendering myself to their possession. I would not do it again. It was not the power, but the knowledge that I sought. I was at the time in a house with a good many people in it, and, fearing that someone might interrupt me, I locked the door. Before I began I had been obliged to have the glass bottle made to the exact size, and I wrote the name on a vellum band and sealed it on. This I placed on the table, and very soon without any call—I used nothing more than the name on the bottle—the water began to change to a thick, dirty-red liquid, and from this there formed, as the water again became clearer, a spirit more like an animal than even a distorted human figure it had a tail as long in proportion to its size as is the tail of a mouse 

to the rest of the animal, and it had peculiarly shaped horns. It increased in size so as to fill the entire bottle, the tips of the horns rising above the water in the neck of the bottle. When I saw its head coming above the water, I thought I should be able to prevent its getting any larger by putting a stopper on the top. I could not 
find anything to place over it at the moment but a book from the mantelpiece. The instant that I stepped across for the book, the horns of the spirit were visible to me above the bottle. Very quickly you may imagine I was back with the book. I am very strong—as strong, I believe, as most men—I can lift a couple of hundredweight, and now I had occasion to put my strength forth. I tried to press the book on the neck of the bottle with all my might, but I could not move it one inch. My hands and the book in them went up as easily as I could have lifted a baby's hands. I grew desperate. I tore the band off the bottle; I used exorcism. There was no fire in the room, and no light, or I would have immediately burned the band. I could not tear it, and I had no means of destroying it. The spirit all this time was gradually getting out of the bottle.

I could not think what to do. I took the bottle up, threw it down and broke it; the water of course ran all over the carpet, and I thought for a moment that I had got rid of the spirit, but I was mistaken, for from the water, as it lay on the floor, it rose again much larger than before.
I went to the door, but I was afraid to open it; then in an instant I thought he might be only visible to me and not to others, and that if I were with other people



he would disappear from me, and I tried the door, but could not open it. I forgot that I had locked it. Again I used the form of dismissal and exorcism, but it was of no use. Having done this, I asked him what he wanted. He asked me to test his power by naming anything I desired, and said that if I found that he gave it me and if I would promise him obedience, he would do the same in all other things.I resolutely told him that I would not—that had I known he was evil and could escape from the bottle I would not have called him; still he did not leave, and I then felt the place to be insufferable, so oppressive as to be almost suffocating. My eyes seemed to bum, I was getting giddy, and appeared to see instead of the one figure a thousand of all shapes and sizes. I still remained with my hand on the lock; the room became confused and dark for one instant only, then all was light, The evil spirit was gone, and I noticed that every drop of water was gone from the surface of the carpet, and that on the white ground which surrounded the pattern was a single red spot. Although unnerved whilst the spirit was present, I was not the least so the moment it was gone, and, on stooping to pick up the small pieces of bottle, I observed round the red spot a circle containing words. Even then, by an 
impulse I could not control, I was all on fire to know what those words were, anddown on my knegs I deciphered with much difficulty, “ ...........returns blood whichis too white for a sacrifice The red spot rose above the carpet, the words disappeared, and there only remained a little piece of cold congealed blood: this I 
removed. In an adjoining room I burnt the band which had been round the bottle, threw away the pieces of bottle, and determined to be more cautious in future.

F. H o c k l e y ,

. (in the Spiritualist of July 2, 1880).

An aged saint once fasted long 
In penitence and prayer—“ Save me from Hell! ” he cried, “ and 

grantThat Heaven may end my care !
“ Oh quench me not in wrath, dear Lord, Oh save my soul at last! ”And lo ! an angel’s fluttering wings 

Approach him on the blast.
In one hand was a golden cup Brimming with water bright,The other held a ball of fire Shimm’ring with holy light.

“ Say what thy mission, Glorious One! ” “ Quick to thy bended knee,
’Tis thus the message of thy God Must be received by thee !

“ Know! Heaven and Hell do sore impedeThe teaching of the Cross,
God wills men love him for Himself, And not for gain or loss.

••This water shall Hell’s flames put out, This fire, shall burn up Heaven !My mission dread that unto me By God Himself was given ! ”
The vision faded—but the saint Had learned the lesson well,“The Love of God ” he cried “ is Heaven !To want that Love is Hell.”

N. H. W i l l i s .



(Bccltstasixcal Cbrxstxanxtj,
h i.

In 1615 Galileo was brought before the Inquisition at Rome,,menaced with torture, compelled to “ recant ” his discoveries, and imprisoned. The Church had decided geometry was “ of the devil; ” bishops and priests impressively warned their flocks against every fresh discovery in science; the epithets of “ infidel,” “ atheist,” and “ sorcerer ” were among the mildest terms applied to men who endeavoured to teach truths acknowledged now in every school-book, and a passage in the Psalms of David or the Book of Job was supposed to settle the whole of the solar system. To read the work of Kopemik was to “ risk damnation,” and his method was solemnly condemned by Luther as well as the pope. When Galileo was released from papal persecution he did not long survive, and died broken-hearted and blind.
In 1629 Vanini was burnt at Toulouse on a charge of Atheism, for his work entitled “ Dialogues concerning Nature ”.But the mind of man was not to be crushed by even such tyranny as this, a tyranny which in these days it is almost impossible to realise. The Reformation had begun, and with it the growth of a liberty which has far out-grown ecclesiasti- cism, and has dealt a death-blow to the spirit which made even Luther, Melancthon, Calvin, Beza, and Knox uphold persecution, describe the ancient philosophers as “ frogs ” and “ locusts,” and which has stained Protestantism, like Catholicism, with crime. The reformed churches commenced their career with the deadly error that “ salvation ” could only be had within their own pale, and a victim to this spirit soon arose. Early in the sixteenth century Michael Servetus, a Spaniard, beheld a spectacle which may be witnessed now—the pope borne aloft above the heads of the people, who strove to kiss even his slipper, fell down before him, and treated him as a God.* The sight aroused his indignation, and ere long he stood forth as a reformer far in advance of Luther or of Calvin, one inspired 

with the beautiful idea that the “ eternal and indivisible God lives in all creation,” and that the “spirit of God breathes throughout nature ”. He rejected utterly the dark doctrine of total depravity, and rightly held that the genuine idea of Christianity had been obscured at a very early date. In a very short time he was 
imprisoned, and basely betrayed by his fellow-reformer, John Calvin, first to the merciless Inquisition, and then to the council at Geneva. In 1553 he was roasted alive at the stake, together with his books. The faggots were purposely selected of green wood, and for a whole half-hour—some say far longer—this heroic martyr was bravely silent amid his torture till death came to release his spirit. His last words were, “ I have performed no action deserving death; nevertheless, I pray 
God to forgive my enemies and persecutors. Jesus, thou son of the Eternal God, have compassion on me! ” All Europe for a time applauded this crime, except 
Castillio and Socinius, and these were pursued with invectives as “ emissaries of Satan,” by the man whose personal enmity for a reformer who opposed him led him to a revenge which covers his name with infamy.tThe Thirty Years’ War in Germany on behalf of religious liberty cost millions of lives, and desolated the land. At the fall of Magdeburg, men, women, and children were slaughtered, and the city was reduced to ashes.

* Paulo V actually styled himself Vice-Deo. One Is reminded of Caligula of some sixteen centuries before. 
+ See Servetus and Calvin. By R. Willis, M.D. Freethought Publishing Co., London.



In 1655 the “ Easter Massacre” of the Vaudois, in La Tour, took place, conducted by the Duke of Savoy, and continued for more than a week, accompanied 
by great cruelties. '

In 1685 the edict of Nantes was revoked by Louis XIV at the instigation of the clergy, and a million of the Huguenots were killed, imprisoned, sent to the galleys, 
or driven out of France. The persecution of the Protestants continued for a period of half a century. In Languedoc alone 10,000 persons were hanged, burnt, or broken upon the wheel, and at least 100,000 perished from the barbarities inflicted upon them. Women were insulted; numbers were confined in dungeons; knives 
and red-hot pincers were employed to force the “ heretics to recant ”, Bossuet and Massillon lauded the revocation as “the work of God,” and on his death the body of Louis was covered with relics of “ the true cross ”. Du Chayla, the arch-priest, 
invented the “ squeezers,” and Clement XI, in 1703, pronounced “ absolute and general remission of sins” to all who joined in “exterminating the cursed heretics,” 
as Pope Clement VIII had done more than two centuries before. Children were tom from their parents by the priests and sent to Catholic schools and nunneries, and immense quantities of Bibles and Testaments were publicly destroyed. If the dying refused, unction from the priests, their dead bodies were insulted and thrown into the common sewer. At Porte-des-Carmes between two and three hundred of the Camisards—a helpless company of aged men, women, and children—were put 
to the sword, and the remainder burnt alive in the mill where they were conducting worship, and in the Upper Cevennes 466 villages and hamlets were reduced to 
ashes. The few Huguenots who at this period survived, and had failed to make their escape from France, were made galley-slaves for life, and Protestants were sent to the galleys and cut by the lash, so late as 1769. La Barre, indeed, was executed at Abbeville for disrespect to the “ Virgin Mary,” in 1766. For seven hundred years, from first to last, the unhappy Vaudois were persecuted by the papacy. No wickedness that the imagination of men could suggest but was 
practised in this monstrous crusade, which brands the Church responsible for it with lasting infamy.

I have said that the spirit of liberty received a powerful impulse from the Reformation, and from that period its complete development could be only a question of time. But priestcraft still survived in another form, and the Protestant clergy 
have been guilty of all the bigotry and intolerance which are inevitably attached to a system upheld by law, and professing to hold final truth, which was to be forced 
upon all. One would have thought that the reformed churches would at least have learnt one great lesson from the terrible history attached to the church of Rome, and that toleration for the religious opinions of others would have been one of their firmest foundation-stones. Such, however, was not the case. Laws in the statute- 
books of every country existed against heretics from the popular faith, sometimes to bum them, sometimes to exile them, sometimes to take away their civil, or their political, rights. The old war against the growing intellectual freedom of man had become less barbarous, but it still went on.

In 1611 Legat and Wightman were publicly burnt by two English Protestant bishops, and the ministers of the Scotch Kirk were as arrogant as the popes themselves. Through the medium of the elders, the ministers pronounced excommunication and eternal perdition on all refractory members of their flocks, and the smallest disrespect to them was declared to be “ prompted by Satan ”. The psychic gifts inherent in the Scotch organisation enabled them at times, like many others, to foretell events, and added to their power over the people, who were literally kept In an Egyptian bondage. The terrors of Calvinism were connected with the most common natural occurrences; everything was a sign of the wrath of God and the 
guilt of the ungodly, and on the Sabbath day it was almost a sin to exist. Mirth



was carnal; it was a sin for a husband to kiss his wife, for a parent to kiss her child, for an old woman to water her kail. It was a sin for the charitable to assist the starving unorthodox, or, in short, to think or to do anything condemned by the Kirk, and the unruly were imprisoned, fined, beaten, branded, and forced to do penance bare-footed, on all occasions of rebellion to what may be truly termed the 
Scotch papacy.

In England the Nonconformists to the Protestant Church suffered terribly during a period of at least a hundred years. Some 60,000 are said to have undergone some form of persecution between 1660 and 1668, and no less than 5,000 died in prison. Hampden was anathematised, Bunyan and Fox were imprisoned, and Baxter was persecuted, and the Quakers suffered in England and Scotland alike. The clergy strenuously opposed every enactment made in favor of the Dissenters, and upheld the tyranny of the Stuarts by preaching “ passive obedience ” and the “ divine right of kings They upheld the cruelties of Jeffreys and Kirke with indifference, and supported the policy of the reigning sovereign whenever the interests of the church seemed to demand it. During the reign of the Stuarts Presbyterians 
were everywhere imprisoned, branded, mutilated, scourged, and put in the pillory. And churchmen themselves were compelled to attend their parish church on Sundays, by law.

In America, where a band of the persecuted Nonconformists took refuge, the same spirit was ere long manifested. Catholics and Quakers were proscribed, and the executions in Massachusetts and New England form a dark page in Puritan history. In Maryland it was death to deny the Trinity ; in New England it was death to deny any portion of the Old or New Testament to be “the infallible Word of God”. Roger Williams was exiled in 1635 from the latter State for asserting the great principle of intellectual liberty. Cotton Mather, Parris, and others, through whose misguided and cruel fanaticism an old man of eighty was pressed to death, and twenty executions took place, to say nothing of torture and scourgings, were publicly thanked for their zeal by the clergy of Boston and Charlestown.
In 1680 Isaac Orobio was tortured and confined for three years in a dungeon by the Inquisition, at Seville, for infidelity and Judaism.In Sweden “ heretics ” were persecuted and exiled.
Throughout Europe the belief in “ witchcraft ” caused an amount of suffering which it is impossible to conceive. The most ordinary psychological phaenomena, insanity, and common diseases, became the objects of the prevailing superstition, and numbers were put to death for no other reason than the excited imagination of themselves or their neighbours. Even those who exercised the benevolent power of “ healing ” were frightfully tortured before execution, and some were driven mad from the effects of their sufferings. In Geneva, in the sixteenth century, 500 women were executed in three months, and 128 burnt in Geneva and Savoy by a bishop. In Germany between eight and nine thousand were burnt; in France between twelve and thirteen hundred in the provinces, and a large number in Paris; in Switzerland and in Sweden many persons were burnt; in Scotland a large number perished, and the Scotch clergy did their utmost to keep up the superstition. In 

Leith, in 1664, no less than nine women were burnt alive at one time; and in Spain a large number also suffered, and a woman was burnt in that country so late as 1781. Throughout the fifteenth and sixteenth centuries the belief in “ witchcraft ” was universal, and old and young were alike committed to the flames. When the laws were at last repealed in Great Britain, in 1773, the Scotch Presbyterian divines protested against it. It is almost needless to say that the ignorance of the church was one of the main causes of this epidemic credulity, with its terrible results. The study of mathematics, chemistry, physics, psychology, anatomy, and medicine, were all weighted with the ecclesiastical charge of “sorcery” and “dealings with Satan”.



Kepler's works were burnt, and his epitome of the Kopemican system prohibited by the Inquisition in 1618; Buffon was condemned; Newton’s discoveries were for
bidden to be taught in the University of Salamanca so late as 1771. The hostility to the establishment of the Royal Society in 1662 was headed by an overwhelming body of the clergy, to whom the study of physical science, and the severe and accurate mental training and intellectual expansion it demands, were as alien then as they are now. The knowledge of God’s handiwork in the heavens and the earth, and in man, was accounted by the churches which professed to worship Him as a deadly sin. Everywhere human liberty and human progress were sacrificed to the theology of men. S. E. G., F.T.S.

(To bt continued.)

Jrmtt tbt  Dxarjj srt a JHmttfmaniar.
OVEMBER 30. It is as I suspected. Alas, I have known it for weeks and for months ! I am not a man at all. I am a miserable, brittle pane of glass !O dreadful Truth, how hast thou haunted me day and night, and now thou standest plain and clear before me ! First as a fancy thou didst torment me, then as a fear, oft recurring and intensifying; then, as a conviction, full and certain, loading me with shame and despair. How shall I hide this terrible secret of mine ? How shall I save myself from the ridicule of all the world ? For, oh, if I am detected 

as to my true nature, will men ever cease to mock me and despise me ? I must keep within doors. I must see no one. I will hide myself in my own chamber. No one shall know until, as I suppose will one day be the case, I tumble by some mischance headlong on the floor and am shivered into atoms; and then my disgraceful hypocrisy will be manifested and all the world will discover that 1 am neither a man nor even any being with flesh and blood and bones, but simply a lifeless Pane of Glass.
Du. 1. My servant James came several times to my chamber to-day and seemed astonished at my sudden desire for seclusion. 1 thought he eyed me each time suspiciously. Does he know ? Can he guess ? Does he see through my secret ? 

Ah, does he see through me myself? Horrid grim joke! There is no humour about it to me. Dr. Bodkin called in the afternoon, but of course 1 would not receive him ; he would have exposed me in a moment, I know, and would have held me up to the ridicule of the world. Thank heaven, no one else has tried to intrude on my miserable solitude.
Dec. 2. Dr. Bodkin called again and insisted on seeing me. By some mysterious providence he did not notice the horrid FACT ! I kept as far from him as possible, on the dark side of the room. He watched me rather closely and asked me many questions in a suspicious kind of way, but I got through all right and I verily believe he still thinks me a man, with limbs and features, bones, blood and flesh like himself.
Du. 3. My loneliness palls upon me. I have a good mind to make a clean breast of it and confess openly that I have been shamming—sailing under false colours as it were. What right have 1 to dress, to live in a house as if I were a man, knowing all the time that I am not a man, but a mere pane of glass ? But it is hard now, after all these years of dissimulation, to make a confession and pass in a moment into insignificance and contempt.
Du. 4. I can write nothing to-day. My perplexity increases. I know not what



to do. Shall I tell the truth and brave it out ? They can but break me to pieces, after all, and that will have to be my end one of these days, sooner or later. Shall 
I keep my secret as long as I can ?

Dec. 6. (Sunday.) From morning to night all yesterday my perplexities haunted me, and this morning I resolved to end them. I have fully made up my mind. I have resolved to put a stop once and for all to this hateful conflict within me between right and wrong. I will tell the truth and shame the devil. That was my decision early this morning, and accordingly I went boldly to church and sat in my own pew in full view of all the congregation. I felt terribly distracted throughout the 
service, and thought the people stared at me all the time. I was full of fear lest the clergyman should say “ Carry it out ”; but he did not, and I think he never noticed me. But the people behind made me feel most uncomfortable, because I knew they could see right through me, and whatever could they have thought of me for daring to come and sit amongst them there in church—me, only a pane of window-glass, limbless, undifferentiated ? I remained upstairs all the afternoon and watched the people passing the house. Mr. Godfrey, the glazier, smiled as he passed : I shook with fear as he did so. No doubt he spied me out in church this morning. Rodwell, the butcher, went by a little later on with two strangers, one of whom I thought pointed up at me. I started back quickly and caught in the carpet as I did so. Oh, what a narrow escape it was! Had I tripped and fallen it would have been to dash myself against the fender, and I should most assuredly have been broken into fragments. I will have all the fenders taken upstairs into the attic out of the way in case of an accident. John Wilson, my old schoolmate, whom I have not seen for years, and who has been in Australia for a long time, dropped in in the evening. Oh, if he had known the miserable f a c t  when we were at school together ! I was obliged to see him this evening, for he walked right into my room without being announced. Several times I was on the point of telling him the truth about myself, but the words stuck in my throat and I could not utter them. Ah, did he see the dreadful f a c t  ? Did he go home and mock me? Not a word of suspicion did he breathe to me, but then John was always so polite. I know he would never have mentioned it, for fear of giving me pain. Pain ! indeed, what a miserable pun—unintentional enough. Oh, it was an unspeakable relief to me when Wilson was gone ! Solitude is wearisome, but just now company is unbearable.

Dec. 7. The secret is out. Dr. Bodkin came in this morning, and I told himthe truth. He took it, as I thought, very strangely. I expected him to be angrywith me for my life-long hypocrisy and false pretences. But he was not. He showed neither contempt nor anger. At first he seemed greatly perplexed; then he smiled and tried to pretend I was joking. Of course, I knew well enough that was only his polite way of treating the matter. Then he grew more serious and began to say that I was suffering from a delusion not unknown to him—in fact that I was a monomaniac—that I had taken a fancy into my head which had no foundation in fact—that I did not know what I myself was ! He actually declared he could produce books containing accounts of people suffering from exactly similar delusions. In short, he wanted me to believe I was mad! A pretty idea that! Imad ! Did any one ever hear of a mad pane of glass ? Besides, I can put my thoughts together as rationally as he himself. No doubt men have had delusions and may have even fancied they were panes of glass, but how does that prove thatI, who really am a pane of glass, must be a man ? Why, the same argument would show that every pane in my window is a monomaniac ! I a madman, indeed ! Good, very good ! But still I honour the doctor. I was not so mad but that I could see through what he meant. He, dear good man, wanted to hide my shame. He saw that what I had told him was true. He knew well enough that I am but a pane of glass, as indeed everyone must see, and he wished to spare me



the indignity and disgrace of a public avowal, so he thought of this ingenious way out of the difficulty—this pretence that I am a man suffering from monomania— with the fancy that I am a pane of glass. It was kind of him—very kind—and I appreciate his goodness, as I told him to-day; but I would rather brave it out. I have quite determined to play the hypocrite no longer. I will bear the consequences, let the world laugh as it may. I am not a man, and I will not pretend to be, and I will not allow Dr. Bodkin or anyone else to try to persuade me against clear reason and the evidence of my senses that I am a man, when the horrid f a c t  is ever on my thoughts. And so I told Dr. Bodkin. I was quite plain with him; I told him it was no use his trying to make me believe a lie, for I would not. If it pleased Providence to create me a pane of glass and not a man, I was content and would not listen to his well-meant nonsense. At last, when I suppose he saw it was no use trying to deceive me any longer, he admitted that I was right. “ Never mind, old fellow,” he said, “ it is only a temporary affair after all; we shall soon be able to alter matters. I see you are, as you say, a pane of glass, and it is strange that I never noticed it before ; but ,the fact is, this change did not come over your nature a long time ago, and if you will submit yourself to my course of treatment we will soon turn you into a man again.” I told him I knew he ,was wrong, as of course he is, for how could a pane of glass turn into a man? But it puzzles me that he was so anxious that I should be led into the fancy that I am a man, for he still seems to think that in course of time I shall become impregnated with that nonsensical idea. However, I promised I would consider as to whether I would consent to his experimenting upon me. He is to come in to-morrow to hear my decision. And now what shall I resolve ? In the first place, what will he want to do, I wonder ? Is he going to fling me on the ground, and thus by breaking me into atoms put a sudden end to my misery. I don’t know, I am sure, what to say. I distrust him. I must first hear what his proposals are.
Dec. 8. He has been, and another doctor came with him. Firstly, they wished me to see no one, a proposition to which I gladly assented, for the risk of breakage would be very great if a number of people are in and out of my room. This they doubtless thought of, though they were too polite to say so. They next proposed that I should go away to a large house where I should be unknown and unobserved —and, in fact, should be able to hide myself entirely from the outside world. To this I willingly acceded, for it is the very kind of thing which most pleases me. I have resolved not to keep the truth a secret, but it is hard to confess it to those whom I reckoned fellow-men and friends; now I shall avoid all such difficulties as that. I will see no one before I go, and I have’specially cautioned James not even to admit poor Wilson, who is sure to pay me another call before he leaves England again. In a very few days I am to start with Dr. Bodkin for my new hiding-place.
Dec. 14. I have reached the place in safety, without even a crack. But oh, the risks that I ran in coming here! They were terrible ! Over and over again I 

made sure I should be shivered. But I escaped. Too tired to-night to write any more as to my new surroundings.
Dec. 15. It has been a strange day. I quickly found out where I was—in a madhouse ! What a strange place for me to be stowed away in ! But it does not matter in the least; I could not have wished to be in a better place, for here no- one will see me—at least none of my acquaintances. I am amongst such queer creatures, and Dr. Bodkin has fully persuaded them all—kind soul that he is—that I am a monomaniac, and that it is only a delusion of my own imagination that I am a pane of glass ! A capital idea of his, for they all seem to be monomaniacs themselves, though not one of them knows it. Each of them is only conscious of the monomanias of the others, and knows or suspects nothing of his own. Poor silly creatures! There is one man who thinks himself shivering with cold, though he sits by the fire wrapped in woollen jackets one on the top of the other
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till the perspiration runs down bis face. Another thinks himself the King of the Cannibal Islands, and struts about chattering unearthly gibberish. Another thinks he has committed all sorts of crimes, and is convinced that he has poisoned his father. Another thinks himself a tea-pot. And so on, everyone laughing heartily at the delusions of his fellows, and none of them dreaming that he himself is also mad. I cannot help feeling glad, after all, that I am not a man, to be liable to fall into such a hideous state of insanity. Better be a mere piece of glass than such a despicable object as is everyone of these unhappy beings.
Dec. 27 (Sunday.) I have written nothing for some days, for a strange melan

choly has settled down on me. The incessant and pitiful insanity of the human beings who surround me, coupled with the monotony of day after day without any fresh occurrence to change the round of events, has had a most depressing influence upon me. Until to-day nothing has happened to record, nothing has changed. But to-day, although I am still safe here in my welcome hiding-place, a terrible calamity has occurred which gives my thoughts no peace. The snow is on the ground, and this morning some boys who were playing snowball in the street threw one which hit the window of the room in which I now am and broke a pane ! Oh, horror! I know only too well what it will be. The glazier will come to-morrow 
and I shall be puttied in, exposed to the view of every passer-by, and there I shall have to be for years and years—laughed at by all the world. Oh, if I could have remained here, hidden and secluded, I would have been content; but to have my unhappy self held up to the public gaze is more than I can endure. What shall I do ? How can I escape ? And I thought I was safe ! Oh dear, oh dear !

Dec. 28. The glazier has not come. They have mended the hole in the window with brown paper. Oh delicious relief! I am safe.
Dec. 29. The brown paper is still there. Heaven be praised !
Dec. 30. Dr. Bodkin came in and spoke to me for a few minutes. I made sure he was going to measure me to see if I should do for the broken window. He did 

not, but oh, he has given me my deathblow ! He saw the brown paper, and gave orders to have it removed, and the window-pane mended. Oh, horror of horrors ! What shall I do ? Where can I hide ? I know I shall be stuck up there to-morrow 
in full view of the street. Shall I break myself ? Alas, I dare not. I am afraid.

Dec. 31. My anxiety to-day has been almost too great to bear. But the glazier has not come. I hear he is coming to-morrow. Oh, what a new year it will be ! Well, I have made up my mind; I will not, I cannot undergo it. Before the bell has struck the hour of twelve I will steal gently to the window of the upper room and unobserved I will plunge into the street, and then I shall break into a thousand pieces, and my anxieties and troubles will be over.
Oh, heavens, the hour of midnight has come ! I hear the clock. I will fling down my pen. O God ! it will soon be over. At any rate I shall be saved from shame. I go. Farewell, farewell.

C h a r le s  E Benham .
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NOTES ON T H E  “ SEC R ET  D O CTRIN E”.

J L T E  are literally what our signature says: Two Students, nothing 
more pretentious. If we are also what has been called “ com

municative learners,” it is because we feel that what have been difficulties 
to us are probably difficulties to others, and that fellow-students can some
times lend each other a helping hand over a rough piece of road. In 
reading the “ Secret Doctrine” the student is apt to be confused, even 
dazed, by the range of erudition, the wealth of illustration, the abundance 
of digressions, the number of literary allusions. Devas and Daimons, 
Dhyani Buddhas and Kumaras, Yugas and cycles, satyrs and fakirs, 
alchemists and adepts, Manus and Monads, whirl round him in dazzling 
phantasmagoria, and he rises from hours of effort, his only distinct acquire
ment a headache. We have found the most fruitful system of study is to 
fix on some one thing, to follow it through all its windings with dogged 
persistency, steadily hunting it down through the two volumes, disregarding 
all alluring by-ways and seductive glades, until there lies before us that 
one thing in its completeness, with every touch given to it from beginning 
to end, clear, definite, comprehensible. It may be remembered that there 
was one Proteus who could give the most interesting information if only 
you could keep your grip on him through all his transformations, until 
he re-assumed his proper shape and became conversable. So in following 
the Protean shapes in the “ Secret Doctrine,” if you can only “ hang on ” 
to the end your reward is sure.

Our first notes will be on the Seven Rounds, our object to trace the 
Monad in his long pilgrimage from his landing on the First Globe in our 
Chain for the First Round, till we lose him in the dazzling radiance of his 
final triumph. A brief introduction, giving the broad outlines of the funda
mental principles of Cosmic Evolution, may fitly precede this detailed 
study, for a grasp of these principles is essential to the full understanding of 
their working in our Manvantara.

T h e  C y c l e  o f  A c t i v i t y .

[AH references in which only volume and page are given are to the " Secret Doctrine ”.]
Everywhere in Nature we see rhythmic alternation, waking and sleeping, 
day and night, activity and rest, life and death. “ As above, so below ” ; in 
the Macrocosm as in the Microcosm. So, to the eye of the Esotericist,

4 A



Existence has its day of waking activity, its night of sleeping rest, the 
Universal Life flows out into the universe of form, ebbs back into formless 
No-Thing, “ Days and Nights of BrahmS. ” in the allegorical phrase of the 
Hindu, the outbreathing and the inbreathing of the illimitable One who is 
All. “ It is the O ne  L if e , eternal, invisible, yet omnipresent, without 
beginning or end, yet periodical in its regular manifestations, between 
which periods reigns the dark mystery of non-Being; unconscious, yet 
absolute consciousness ; unrealisable, yet the one self-existent reality; truly, 
“ a chaos to the sense, a Kosmos to the reason” . Its one absolute 
attribute, which is i t s e l f — eternal, ceaseless motion— is called in esoteric 
parlance the “ Great Breath,” which is the perpetual motion of the 
universe, in the sense of limitless, ever-present S pace ” (vol. i. p. 2). That 
It  must be, we know; else nothing had been nor could b e: but before its 
mystery human thought is helpless, futile— “ silence is more reverent than 
speech ” .

A period of activity is a Manvantara; a period of rest a Pralaya; and 
these succeed each other in endless succession. The “ dawn of differentia
tion ” (vol. i. p. 1) is the dawn of the Manvantaric d ay; thenceforward a 
ceaseless evolution, till the cycle is complete and rest comes with pralayic 
night. And here at once arises the student’s first stumbling-block. In the 
Secret Teaching all things are regarded as of sevenfold aspect, and the 
same word is often used for each of the subsidiary seven as for the complete 
thing they make up. The word Manvantara, or Manu-Antara, means 
literally “ between two Manus,” and, as we shall see later, there are Root 
Manus for Rounds and subsidiary Manus for globes. Hence we have the 
Minor Manvantara for the life of a single globe, the Major Manvantara for 
a Round of the seven globes, the Maha- (great) Manvantara for the life of 
the Kosmos, all which, with other periods, will become plain enough as we 
proceed: it suffices for the moment to grasp clearly the idea that Man
vantara stands for a period of activity, and it is better, at the outset, not to 
connect with it any definite number of years.

So, again, with the words Manu, Dhyani Buddha, Dhyani Chohan, and 
others that meet us at every turn in the “ Secret Doctrine” . They are 
generic, not individual, names; thus Manu, the thinker, “ is but the per
sonified idea of the ‘ Thought Divine ’ ” (vol. i. p. 63), and the word is used 
for those who stand at the beginning of a new cycle of evolution, whether it 
be great or small. The student is apt to be bewildered when he has met 
“ Manu ” as the head of the seven races, and then comes across “  Manu ” 
again in a comparatively subordinate position as the head of a single race; 
or when, having realised that a “ Manvantara ” is between two Manus, he 
learns suddenly that there were fourteen Manus in the Manvantara he is 
studying. But the seven pairs mark the smaller Manvantaras within the 
larger. The word Dhyani is synonymous with Deva, a lofty spiritual 
entity, while Buddha is the Wise One: “  Lords of Wisdom ” gives some
thing of the idea of Dhyani Buddha, and of such entities are many classes



or grades. So with Dhyani Chohan, the Lord Deva. While ourselves 
using the esoteric names in preference, we shall try, at starting, to give the 
equivalents, as some of the puzzlements of the student arise from his not 
realising the variety of names, sometimes Greek, sometimes Hindu, some
times Thibetan, used indifferently to express the same thought. Esoteric 
philosophy is not identical with exoteric Buddhism or exoteric Brahminism, 
and our readers will often meet with statements that conflict with, say, the 
statements of Mr. Rhys Davids. That learned Orientalist deals with the 
public teachings of one religion, we with the Secret Doctrine that lies at 
the root of a ll; and this must be borne in mind when differences— especially 
differences in numbers— are noted.

As regards the truth or the falsity of the outlines of cosmical evolution 
in the “  Secret Doctrine,” for the average man at the present time no proof 
is possible, any more than you could prove to him straight off the abstruse 
mathematical theories that require the existence of fourth dimensional 
space. “  It is thus that things have evolved,” says the Teacher, “  and you can 
find it out for yourself if you will, as you can, raise yourself to our vantage- 
ground of vision. As you are, you cannot get it first-hand: the simpler 
parts of our teachings you can test and prove ; but this, for the present, is 
beyond you. Take it as a theory, a hypothesis, or, if you choose, leave it 
alone, and confine yourself to the terrestrial part of our doctrines." With 
this preface, we proceed to

T h e  D a w n  o f  t h e  M a h a - M a n v a n t a r a .

“ T h e  O ne L if e , eternal, in v isib le ,” is  to  m anifest in S p ace and T im e. It 
is th e  A bso lu te , spoken o f as S at by th e  H in d u s, a s P arabrahm by the  
V edantins, as A d i-B uddha  by  the B u ddhists, a s A in -S oph by the Kabba- 
lists, a s  A bsolute B ein g  and non-B eing  by H eg e l and h is school. T h is is  
that “  O m nipresent, E ternal, B oundless and im m utable P rinciple  on w hich  
all specu lation  is  im possib le , since it transcends the pow er o f hum an con 
ception and could only be dwarfed by any hum an expression  or sim ilitude. 
It is beyon d  th e  range and reach o f thought— in th e  w ords o f M andukya, 
‘ unthinkable and unspeakable ’ . . . . T h at E ssen ce  w hich  is  out o f all 
relation to  conditioned  ex isten ce, and o f  w h ich  conscious ex isten ce is  a con
ditioned sy m b o l” (vol. i. pp . 14, 15). T h e  C auseless C ause, the R ootless  
R oot, O ccultism  has called  It , striving to im age the unim aginable. It  “ is  
sym bolised  in  th e  Secret D octrine under tw o asp ects. On the one hand, 
absolute abstract S p ace , representing bare subjectiv ity , the one th ing  w hich  
no hum an m ind can either exclude from any conception or con ceive o f by  
itself. On th e  other, absolute abstract M otion representing U nconditioned  
C onsciousness.

Even our Western Thinkers have shewn that Consciousness is incon
ceivable to us apart from change, and motion best symbolises change, its 
essential characteristic. The latter aspect of the One Reality is also



symbolised by the term ‘ The Great Breath ’, a symbol sufficiently graphic 
to need no further elucidation ” (vol. i. p. 14). This is the first fundamental 
axiom of the Secret Doctrine, which is thus essentially Pantheist in its 
philosophy.

Having posited the Absolute Life, out of relation, to us unthinkable, we 
tum to the consideration of the Universal Life as periodical, at the 
beginning of the Manvantaric period. The Hindus, figuring Parabrahm as 
a blank circle, have placed a point in the midst of such a circle to symbolise 
Mulaprakriti, the Root of Substance, called by Subba Row “ a sort of veil 
thrown over ” the “ unconditioned and absolute Reality ” . By the Vedan- 
tins the term is applied to an aspect of Parabrahm : “  from its (the Logos’) 
objective standpoint, Parabrahm appears to it as Mulaprakriti” (vol. i. 
p. 10, note).

At this re-awakening of the periodical life, the first differentiation is the 
First, or Unmanifested, Logos— to use the accepted Greek term— Dor- 
jechang in the Thibetan. This primary emanation is the Supreme Buddha 
of the Buddhists, the First Cause, the Unconscious of Hartmann— “ a 
bright ray from ” the “  darkness ” of the One unknown.

“ As the Lord of all mysteries he cannot manifest," and from the First 
emanates the Second Logos, the manifested, Dorjesempa, poetically called 
the “  diamond heart ” of the First, sent into the world of manifestation. 
This is Purusha-Prakriti, Spirit-Matter, the Life, the Spirit of the Universe. 
(Compare vol. i. p. 16 and p. 571.) This is the Atman of the Vedantins, 
the Heavenly Man of the Hermetic philosopher, the creative God of all 
religions— the Demiourgos, the Osiris of the Egyptians, the Ahura-Mazda 
of the Zoroastrians, the four-faced Brahmft of the Hindus (p. no). It is 
the substance whereof all things are to be made, and the life that animates 
them. Hence “  the Occultists . . . .  trace every atom in the universe, 
whether an aggregate or single, to ;One Unity, or Universal Life"]  they 
“  do not recognise that anything in Nature can be inorganic ” ; they “  know 
of no such thing as dead matter . . . .  T h e ‘ wave-motion of living particles’ 
becomes comprehensible on the theory of a Spiritual O ne  L if e , of a univer
sal Vital principle independent of our matter, and manifesting as atomic energy 
only on our plane of consciousness ” (vol. ii. p. 672). “  The vital fires are in
all things, and not an atom is devoid of them” (vol. ii, p. 267). This 
Spirit-Matter manifests itself in Kosmos in seven different states: the first 
and second or sub-physical elemental kingdoms, the third or terrestrial, the 
fourth or astral, the fifth or that of mind, the sixth or that of spirit, each 
has its own protyle, whereof are constituted all its phaenomena. The seventh 
state, the highest, is that of the Logos itself (see vol. ii. p. 737). To the 
Occultist what is called “ spirit ” and what is called “  matter ” , the normally 
intangible and tangible, are but the two poles of the one universal Spirit- 
Matter, the Life-Substance, the two-faced Unity. The characteristics of 
matter in each stage— or on each “ plane ”— can only become known to us 
as we develop the senses that can apprehend them, when they would be



come as easy of investigation as is the third-stage-matter to us at the 
present time.

The Kosmic cycle will be— figuring Kosmos as a sphere— from the pole 
of Spirit round to the pole of Matter, on the descending arc, and from the 
pole of Matter back to that of Spirit on the ascending. As the Life- 
Substance is one, the process will be the crystallising and densifying of the 
ethereal into grossest materiality, and the sublimation and rarefying of that 
materiality into the ethereal. And so for our immediate Manvantara the 
progress is figured as through seven globes arranged on four planes: in the 
three first the “  descent into matter ” , in the fourth the greatest density and 
the turning-point, in the three last the re-ascent (see right-hand diagram, 
vol. i. p. 153). It is Involution and Evolution, the complementary 
principles of the universe, “  an eternal spiral progress into matter with a 
proportionate obscuration of spirit— though the two are one— followed by an 
inverse ascent into spirit and the defeat of matter” (vol. ii. p. 732).

If this central conception be clearly grasped by the student, and 
applied, amid the differences of detail, to every cycle, large or small, the 
difficulties in the way will be much lightened. It is the key to the general 
understanding of the evolution of the Kosmos, of the planetary chain, of 
the globes, of the races, of the individual. One of these correspondences, 
the evolution of a globe, has never been put more clearly than by a 
Master: “  There are seven kingdoms. The first group comprises three 
degrees of elementals, or nascent centres of forces— from the first stage of 
the differentiation of Mulaprakriti to its third degree— i.e. from full uncon
sciousness to semi-perception; the second or higher group embraces the 
kingdoms from vegetable to man; the mineral kingdom thus forming the 
central or turning-point in the degrees of the ‘ Monadic Essence’— con
sidered as an Evoluting Energy. Three stages in the elemental side ; the 
mineral kingdom; three stages on the objective physical side— these are 
the seven links of the evolutionary chain. A descent of spirit into matter, 
equivalent to an ascent in physical evolution; a re-ascent from the deepest 
depths of materiality (the mineral) towards its status quo ante, with a corres
ponding dissipation of concrete organisms up to Nirvana— the vanishing point 
of differentiated matter. Perhaps a simple diagram will aid us (see p. 56).

The line AD represents the gradual obscuration of spirit as it passes into 
concrete matter; the point D indicates the evolutionary position of the 
mineral kingdom from its incipient D to its ultimate concretion A ; C, B, 
A, on the left-hand side of the figure, are the three stages of elemental 
evolution ; i.e., the three successive stages passed by the spiritual impulse 
(through the elementals— of which little is permitted to be said) before they 
are imprisoned in the most concrete form of matter; and A, B, C, on the 
right-hand side, are the three stages of organic life— vegetable, animal, human. 
What is total obscuration of spirit is complete perfection of its polar anti
thesis, matter; and this idea is conveyed in the lines AD and DA. The 
arrows show the line of travel of the evolutionary impulse in entering its



vortex, and expanding again into the subjectivity of the A b s o l u t e .  The 
central thickest line DD, is the Mineral Kingdom ’’ (“  Five years of 
Theosophy ” , pp. 276-278).

In this description the student will mark the identity of the master-idea 
and the variation of application to a smaller evolutionary cycle; unity amid 
diversity is the key-note of the Esoteric teachings, and if the student can 
keep his ear attuned to the key-note, he will readily follow the intricacies of 
the harmony.

So far, then, we have dimly apprehended the Absolute as the One and 
All, the First Logos as a primal emanation, emanating in turn the Second 
Logos, wherefrom is evolved the substance and life of the Kosmos, in Esoteric 
parlance the Third Logos. But for the completion of this *' beginning of 
things ”, is needed the differentiation of something more than substance and 
life: ideation must precede formation. And so, from the Logos “  emanate 
the seven . . . .  Dhyani Buddhas, called the Anupadaka, ‘ the parentless 
These Buddhas are the primeval monads from the world of incorporeal being, 
the Arupa [rupa, form, a, without] world” (vol. i. p. 571). These seven are, 
collectively, Mahat or Intelligence, the Universal World Soul, Cosmic 
Ideation, called also Maha-Buddhi (p 16). Collectively Cosmic Ideation 
or Mahat, they are manifested as seven intelligences, “  the primordial 
seven, the first seven breaths of the Dragon of Wisdom ” (Stanza v.). 
They “  produce in their turn ” the “  fiery whirlwind", Fohat, the 
“  messenger of their will ” ; “  he is the steed and the thought is the rider ” ; 
he is “  the potential creative power ”, “  the personified electric vital power 
On the terrestrial plane he is electricity in the widest sense, the principle



manifesting in all electric and magnetic phaenomena. “  By the action of 
the manifested Wisdom, or Mahat, represented by these innumerable 
centres of Spiritual Energy in the Kosmos, the reflexion of the Universal 
Mind— which is Cosmic Ideation and the intellectual force accompanying 
such Ideation— becomes objectively the Fohat of the Buddhist esoteric 
philosopher. Fohat, running along the seven principles of Akasa, acts 
upon manifested substance or the One Element . . . .  and by differentiat
ing it into various centres of Energy, sets in motion the law of Cosmic 
Evolution, which, in obedience to the Ideation of the Universal Mind, 
brings into existence all the various states of being in the manifested Solar 
System” (vol. i. p. no).

From each of the Dhyani Buddhas, in the descending line, are thrown 
out, emanate, seven Bodhisattvas, and thus in unfolding sevenfold evolu
tion are produced centres, so to speak, of formative activity in Kosmos. 
From such a centre is evolved a “ planetary chain” , or ring of seven globes, 
to be the theatre of the evolution of living things as we know them, the 
life-impulse having its source in that centre, and from it the evolutionary 
law its direction. From dawn to dusk of the Planetary Manvantara, pre
sides over all its changing phaenomena this mighty and directive Energy, 
embodied in all forms yet essentially One.

At this point we pass from the Arupa world, the formless, the super
physical, into the world of forms, the reflexion in Space and Time of the 
One Reality. We will now concentrate our attention on a single planetary 
chain— naturally on that to which our own earth belongs— a sufficiently 
complicated evolution to follow, without confusing our thought by bringing 
in the surrounding chains, to say nothing of the surrounding solar systems.

Two S t u d e n t s  of th e  E. S.

Note. It is certain that even on an elementary paper such as this some 
questions will arise in the minds of many who may read it. Some of those questions 
students will be able to solve by their own efforts; for it must be remembered that 
in Esotericism, even more than in any other study, no man can do his brother’s 
thinking for him. Other questions may, however, refuse to be solved even after 
careful thinking; if such questions are sent to us, to the care of the Editors of 
Lucifer, 17 Lansdowne Road, Holland Park, W ., we will do our best to answer 
them, or obtain answers for them, and such questions and answers on the preceding 
paper will be annexed to the following one.
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^ ^ H I S  article is the first of a series of short papers on the relation of 
«T® Theosophy to various phases of modem Western life and thought, 
which the editors have asked me to write for Lucifer. Taking Theosophy 
mainly in its exoteric aspects, I propose to consider what its bearing and 
influence should be on those “  live ” questions which, in a greater or less 
degree, at present occupy the minds of most thinking men and women in 
Western Europe. Religion, Education, Socialism, Secularism, Materialism, 
the emancipation of Woman, the training and culture of children, the 
relation of the sexes, the reciprocal influences of society upon the individual 
and of the individual upon society, and other kindred subjects which affect 
the inner and the outer life of the Occidental world, must all sooner or later 
be brought within the Theosophical purview. Theosophy as yet is practi
cally and of necessity Oriental in much of its thought and teaching; but, if 
it is to really influence Western life, and this is part of its great mission, it 
must do something more than discuss metaphysics or propound philo
sophical theories. These latter years of the nineteenth century are essen
tially a transition age. In every department of thought, in science, religion, 
literature, sociology, and art, men’s thoughts are widening with the process 
of the suns, and the old order is daily fading and giving place to the new. 
The changes which are fast coming in Europe will be no mere surface 
changes ; they will go deep down to the very roots of society and will trans
form the physical, mental, and moral life of the people at large. At present 
many of the men and women who are touched by a divine discontent with 
the established order of society, are dimly groping for more light. They see 
that the changes are inevitable, they recognise fully the anarchy and chaos 
of our present social, intellectual and moral life, and their hearts and their 
brains are open to receive any newer ideas which promise a solution of the 
difficulties of the age. The kingship of the future social, intellectual, and 
moral world will be with that system of thought which, by the clear exposi
tion of fundamental principles and their direct application to the varying 
needs of human life, can satisfy these hearts and these brains. Theosophy 
professes to be that system, and it must make good its claim. This it can 
only do by showing to the average man and woman that it has in it elements 
which other systems lack, that it really has within its grasp those funda
mental principles which can and will affect not merely a part but the whole 
of human life. Novalis says that “  Philosophy cannot break our head, but it 
can give us immortality ” ; and one of the finest sayings of Jesus was that 
memorable one, “  Man cannot live by bread alone ” . But the form in which



both these teachings are given show that both teachers recognised that 
bread is necessary to human life. Now Theosophy must bake the bread of 
humanity, meaning by bread the social life of the people. In every depart
ment of thought, in every relation of life, in the home and in society, in the 
field and in the market-place, in the palace and the slum, in the senate and 
the church, it must be the moulding and the guiding force. This and 
nothing less is its mission, and by its accomplished work in this respect will 
it stand or fall. The claims it makes are too great, too comprehensive, too 
vast and sweeping in their range for their exponents to be satisfied with less 
than humanity as a whole for their field of work.

Since I became a member of the Theosophical Society I have often 
wondered how many of its Fellows really recognise the vast importance, 
not simply of the philosophy and ideas which they study and assimilate, 
but of the practical every-day work which the adoption of that philosophy 
and those ideas involve. Some years ago Benjamin Disraeli, the late 
Prime Minister of England, in a memorable speech at Oxford, described 
the age as one in which many young ladies in drawing-roomsprattled of proto
plasm and talked unconscious atheism. The saying was cynical and 
exaggerated, but it contained an element of truth. The generations which 
are marked, as this is marked, by the questioning, investigating spirit, in
evitably produce an order of minds who question and investigate for the 
mere intellectual pleasure of enquiry, with little or no thought of the duties 
which enquiry entails. They prattle prettily and discuss daintily, and fancy 
that prattling and discussion will settle the universe. Not so, however, nor 
by such as these will Theosophy be made a living and a guiding power. 
Its first and noblest object, the brotherhood of man, is not to be attained 
by drawing-room meetings for researches into the mysteries of Devachan or 
the natural history of the Atlanteans. No third-eye vision, however keen, 
will compensate for that spiritual blindness which neglects and ignores our 
poorer and our suffering earthly brethren ; and no astral journey to Thibet 
will atone for the unpaid bodily visits to the slum-dwellers of our Western 
modern life.

This, then, is the line of thought which I wish to follow out in these 
articles. I disdain all idea of setting myself up as a mentor to my brother 
Theosophists. The longer one lives the longer one sees how fatally easy it 
is to relax one’s energies, to turn aside at obstacles, to falter in the path of 
duty. None of us is infallible, none of us can do more than submit his 
own personal ideas and impressions for the criticism and consideration of 
others. But those of us whose life-work, like that of Annie Besant and 
myself and many others, has proceeded on certain definite social lines, all 
focussing, as we believe, at that one central point which is the avowed first 
object of the Theosophical Society, may be pardoned if we are apt to judge 
individual action and individual thought by their direction in relation to this 
centre. This, indeed, as I understand it, is true Theosophy. To strive to 
attain the Divine Wisdom is good ; to use its lambent flame simply for the



illumination of our own inner being is evil. W$ll does the Voice of the 
Silence sa y :—

Know that the stream of superhuman knowledge and the Deva-Wisdom thou hast 
won, must, from thyself, the channel of Alaya, be poured forth into another bed.

Know, O Narjol, thou of the Secret Path, its pure fresh waters must be used to 
sweeter make the Ocean’s bitter waves— that mighty sea of sorrow formed by tears 
of men.

Now bend thy head and listen well, O B6dhisattva— Compassion speaks and 
saith : “  Can there be bliss when all that lives must suffer ? Shalt thou be saved 
and hear the whole world cry ? ”

Divine Wisdom, indeed, for those whose ears are open to the still, sad, 
music of mankind, and who would make the harmonies of their own lives 
but the prelude to that grand anthem of humanity whose keynote shall 
be the sacrifice of self.

The problems of our modern Western life are so various and so complex 
that the work of their solution seems at times an almost hopeless task, 
while the strongest faith in our ideals, the most resolute determination to 
reach them, and the sternest sense of duty, are necessary to save us from 
despair. But Theosophists, above all people, are those who should be most 
hopeful and least despairing. They believe they have the key, not merely 
to the problems of humanity, but to the problems of the universe. Amid 
all the storms and passions of diverse human interests, of selfish human 
struggles, they believe they have the power to stand serene because they 
can pierce behind the veil. But with the greater powers come the wider 
responsibilities. The higher the veil is lifted the greater become the tempta
tions, the more visible becomes the Dweller on the Threshold; and so the 
most ceaseless vigilance becomes more and more necessary— a vigilance 
which shall prevent our onward footsteps being stayed by that refined 
selfishness which sharpens our own spiritual swords while it suffers the rust 
to accumulate around the souls of others. Two shapes may the Dweller on 
the Threshold assume— one, the selfish indulgence of body, the other that 
more subtle form of selfishness which resigns a bodily gratification for the 
sake of mental advancement, but which turns that advancement when 
gained to personal and subjective ends. Of these the latter is by far the 
more dangerous. Personal ideals without number we may form, we may go 
far in realising them for ourselves, but they will be worse than useless if 
they remain our own private possessions, if they are untranslated into the 
active everyday world of humanity at large.

It is just here that Theosophy and Western modern life must join hands. 
What we are doing, not for ourselves but for mankind, is the one test 
question by which each one of us must stand or fall. I am bound to confess 
that, from my Western standpoint, I see as yet no sufficient answer to this 
question in the mental and spiritual side of Theosophy, if that side is to be 
judged by its living, practical results. If the tree is to be judged by its 
fruits, then there is many an obscure London City missionary who, holding



what are to us the grossest and most grotesque ideas of man and his des
tiny, believing to the full in hell-fire and the atoning blood of Christ, is yet, 
by reason of his unselfish work for the suffering and the poor, nearer to the 
heart of Buddha than the most acute and learned exponents of the Secret 
Doctrine who shut themselves up within the narrow circle of their own 
individuality, or of their own immediate coterie of congenial friends and 
students. The one great problem of the age is how to realise brother
hood, and this problem cannot be solved by vague spiritual aspira
tions, however self-satisfying these may be, or by researches into the 
mysteries of the unknown, however fascinating such a quest. Brother
hood means something, it is no academic term; it means the raising 
of the fallen and the succouring of the weak— the removal of in
equality of condition and the realisation of equal opportunity— the de
struction of class privilege, and the abolition of class prejudice and class 
pride— the reign of justice and of love as between man and man. Never 
can true brotherhood be realised till the causes which retard its growth 
be fully learned and fully appreciated. Some months ago I went, for a 
special purpose, to a society “ function There were present languid, 
blase men, and fashionable, half-naked women blazing with jewels, some 
of them, to their shame be it said, members of the Theosophical Society, 
learned no doubt in the seven principles and in the astral plane. Strongly 
tempted did I feel to rise and deliver my soul, for I knew that not a mile 
from us were other languid men, but languid with hunger, other half-naked 
women, but naked for lack of clothes, and that on this hanger and this 
lack of the one class was based and built the inequality which produced 
the wealth and the luxury of the other. Rushing to my mind came the 
noble lines of a noble woman, whose life has been purified by suffering, 
and who has indeed realised what true brotherhood means :

“  If once the people whom our fathers spoiled,
And drove as sheep, and shut their ears against.
Should rise against us, and despoil us too,
Seizing the fruits of their own ignorant hands 
(Which power and mind transmute to luxury);
And take our children to be under them,
And grind for them, until in face and form 
They too degenerate— shall we dare complain ?
Our limbs are beautiful through drudgeries 
Of theirs, which left them rest and space to grow 
Through generations to the perfect curves;
Our hair has got the gold because the dust 
Of the world’s highways never soiled the feet 
Of our forefathers ; and the blue-veined hands 
W ere moulded to their tenderness of touch 
By centuries of service rude and hard.”—

The Disciples, by Mrs. Hamilton King.

To-day, part of humanity tread their daily path on thoms, while others



step delicately on roses. I would not abolish the roses, but I would destroy 
the thorns— not merely from the blind material side, but by that spiritual 
knowledge and action which lie behind the material, and which should be 
its master and its king.

I have said enough to show my line of thought. I do not hope that 
all my readers will agree with me in all I have to say on the various phases 
of our modern life. I only ask them to think. Strong thought, honestly 
and wisely used, is the moving force of the world, but it must be honest 
before it can be wise. In this swiftly moving age, its life problems crowd 
thick and fast upon us. They must be faced, and faced boldly, if we are 
ever to realise the Sisterhood of Woman, and the Brotherhood of Man.

H e r b e r t  B u r r o w s ,  F.T.S.

dithmt Jtnwlit nn fapanm fteititljisnt.

fN the course of his present journey round the world, Sir Edwin Arnold 
was entertained by the Tokyo Club at Yokohama, when the President 

of the Imperial University presided and proposed the health of the 
distinguished guest in Japanese. The speech was translated into English 

as it proceeded by Captain Brinkley, R.A., and in the course of his answer, 
the author of the Light of Asia bore the following testimony to the Japanese 
and to the religion of Buddha :—

“ What I find here more marvellous to me than Fujisan, lovelier than 
the embroidered and gilded silks, precious beyond all the daintily carved 
ivories, more delicate than the cloistered enamels, is that ceaseless grace of 
the popular manners, that simple joy of life, that universal alacrity to 
please and be pleased, that almost divine sweetness of disposition which, I 
frankly believe, places Japan in these respects higher than any other 
nation. This sounds like exaggeration, and I shall be reproached, perhaps, 
for praising so warmly a land where the women, who seem to me semi- 
angelic, enjoy by no means their proper rights, and where feudal laws have 
still left traces much too deep. But either I am an incompetent observer, 
or else there is to be met with in all ranks of this country an entirely 
special charm of demeanor, an exquisite finesse of mutual consideration, a 
politeness, humble without servility and palpably springing from graceful good 
will, all of which give a finer atmosphere of life, and render the courtliness 
of less naturally polished peoples well-nigh a vulgarity. Retain, I beseech 
you, gentlemen, this national characteristic which you did not import, and 
can never, alas, export. Old Will Adams, the pilot of Queen Elizabeth, 
whose name is preserved in a street in this city, and whose grave is on your 
shores, the first Englishman that ever saw them, wrote of Japan: “ This 
ccuntrie is gouemed with greate civilitie ” . So it is still. I cannot 
express to you the subtle pleasure I have derived from contact with your 
common people in cities and railway stations, in villages, in tea houses and 
country roads. I have nowhere passed without learning thousands of finer
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manners than I knew, and without being instructed in that delicacy of 
heart, which springs from true goodwill and lies above all precept.

“  How did Japan acquire this supreme social refinement ? In my igno
rance I attribute it to three chief causes— happy mixture of blood which 
nature and history have blended in your veins, the settled peace of two 
centuries given you by your renowned secular rulers and the ever softening 
and ever humanizing influence of that religion about which I at least can 
never speak without reverence. I must indeed be bold to say that wherever 
the doctrines of the Great Teacher of India have passed they bring to the 
people adopting them, or partially adopting them, more or less of embellish
ment and elevation. Nay, I believe it impossible that the religious tenets 
of the Buddha should ever enter into the life of any large body of people 
without stamping on the national character ineffaceable marks of the 
the placidity of kindliness, the glad bliss and the vast consolations embodied 
in the faith of Sakya Muni. Nor, believe me, is it ever possible, in spite of 
the grave authorities which assert it to me, that Buddhism once entering 
a land should ever depart from it. You will instantly think of India and 
remind me that the professed Buddhists there are to be numbered by 
scores or hundreds, but I must answer that all Hindu India is Buddhist in 
disguise. The sea does not mark the sand more surely with its tokens than 
Gautama has conquered, changed and crystallized the religious belief of 
the Brahmins ; and so far from encouraging anyone to hope that Buddhism 
will pass away from Japan or from any other of its homes, I announce my 
conviction that it will endure to reconcile its sublime declarations with the 
lofty ethics of Christianity and with the discoveries of Science, and will be 
for all of you who love and serve the East no enemy but a potent, constant 
ally. I have refused numerous influential invitations to address the Bud
dhists of Japan on the topics of “  The Light of Asia ” , and I beg you tell 
them for me that this was not from any want of respect or interest, but 
because I am a learner here and not a teacher. Otherwise I should have 
said how little it troubles me to find here twelve sects of Buddhism, four of 
them comparatively modern— the Jodo-shu, the Zen-shu, Shin-shu and Nichi- 
ren-shu. My slender study of these divergent streams makes me regard 
them as very much like the four walls of one of your paper houses, from 
each of which you look towards different quarters, but see one and the same 
light of Heaven. For, gentlemen, European as well as Japanese, is it not 
the heavenly light of Love, of Pity, of Renunciation which we see shining in 
the eighteenth of the forty-eight prayers of Amitabha ? ‘ If any of living 
beings of the ten regions who have believed in good with true thought and 
desire to be born again in my land of peace and joy, and who have, even 
unto ten times, repeated that thought, if one of these should fail to be born 
again there, then may I never attain Sam-Buddah, the Perfect Knowledge.” ’

GAIN AND LOSS.

T he Vine from every living limb bleeds wine ;
Is it the poorer for that spirit shed ?
The drunken and the wanton drink thereof;
Are they the richer for that gift’s excess ?
Measure thy life by loss instead of gain ;
Not by the wine drunk, but the wine poured forth :
For love’s strength standeth in love’s sacrifice ;
And whoso suffers most hath most to give.

H. E .  H a m i l t o n  K i n g .



JTtrst
following are some suggestions for the guidance of the organism, that it 

e) I fe may best serve its purpose as the instrument of the higher principles.
It is taken for granted that the general laws of physical life are recognised; 

that there be sufficient food supply, sufficient exercise, &c. It is proposed merely to 
suggest an arrangement of these necessities, which should help the higher without 
distracting the lower principles in us.

Let us start with the morning, and proceed through the day until the next 
morning.

Rise early, say at seven or before, according to necessities of business and so 
forth. You have then abundance of time before you, and the mind need not be 
engaged straight off with the obligations of the coming day. If you have a strong 
circulation, a cold sponge or shower bath will be beneficial, followed by an active 
rough towelling; if this may not be practised, through weak circulation or other 
causes, then friction with a moist towel all over the body will be a good substitute; 
but whatever course you pursue, arouse yourself thoroughly— become wide awake.

You are now in the best condition for clear thinking; the mind is freed from 
the details of the previous day and must not be allowed to take up those of the 
coming one. The higher principles have just retaken possession and are now 
possibly more capable than at any other time of impressing the physical brain. It 
will be found upon the authority of many writers, ancient and modem, the late 
Dr. Anna Kingsford among them, that the clearest and best dreams are experienced 
just before waking in the morfting.

It is not proposed to direct the thinker during the hour he should now spend in 
silence, and concentration of thought. That he must leam  to do for himself, but 
let him persevere; it is only difficult at first. Having passed his hour, he will 
probably feel benefited; perhaps have “  evolved something from his inner 
consciousness ” , and at least have strengthened control over the lower principles 
for the coming day, if the time has been wisely spent.

Let him now to breakfast; he will find his palate clear and his stomach 
refreshed, and ready to receive its load. Whether he make his breakfast off 
wheatmeal-bread and hot milk, or bury his fangs in a succulent raw steak, is also 
a matter we leave for the decision of the eater; but whatever be taken let a sound 
breakfast be made without excess. The reason for this will be seen presently.

The morning which now follows is the best time for work, whether it be reading, 
writing, or manual labour.

At one o'clock let dinner be taken, and let it also be a substantial meal, of 
whatever it consists. The afternoon is the best for light activities of any sort, be 
they mental or muscular; for amusement or otherwise. However, most of us have 
no choice in this matter.

And now at five or six comes the last necessity for food during the twenty-four 
hours. Let it consist simply of a glass of warm milk, a cup of chocolate, or a 
plate of soup. W hatever it be, let it be light and easily assimilated, small in 
quantity, and not solid. Ample food has already been taken for the requirements 
of the organism, if the breakfast and dinner have been properly selected.

At half-past ten or eleven when we retire to rest, we do so light and free, after 
an evening spent in study, in social intercourse, and so forth. Let the last half



hour, longer if chosen, be spent in silent reverie, the day reviewed and criticised. 
But the manner of this is also left for each to decide for himself.

The body is now given over to oblivion, as free as possible of all the activities 
of digestion, assimilation, etc. It is said that the higher principles of the man 
separate from the body during sound sleep and are free to wander in their own 
spheres. Be this so, or not, we know that consciousness indraws from the external 
plane during sound undisturbed sleep, and therefore that those who would enter 
into closer rapport with this interior state must amongst other things study the 
perfect rest of the body.

When the process of digestion and assimilation are being carried on fully the 
higher principles are attracted and unduly chained to it during those hours when 
they should be free; or, put in the other way, when the interior consciousness— to 
us unconsciousness— should be free to move in its own realm.

Contrast the sleep of the man, living as proposed, with that of the heavy seven 
o’clock diner. The almost silent coming and going of the breath of the former, 
with the heavy breathing of the latter.

Rest for the lower, freedom for the higher principles, and let us hope the latter 
may impress and ultimately thoroughly control those who will T R Y .

This question of body is only one, and the lowest, of those which must be 
studied and experimented with, by those who mount. Perhaps the highest is that 
which when answered tells us that all questions propounded for concrete self are 
futile ; and which teaches us, that in the matter just discussed in this article, there 
is only profit if it be done from the aspect of the body as the impermanent 
Instrument of the Eternal Self. “  S.”

- -

O U R  B U D G E T .

L u c i f e r .

The timely aid given to Lucifer in answer to our appeal last autumn has placed 
the paper on what promises to be a sound financial basis. The following figures 
show the rapid improvement which has taken place.

£ s. d.
Loss on the September issue ....................................... 30 10 11

„  „  October „  ...................................... 23 16 7J
„  „  November „  ......................................  19 9 i |
„  „  December „  ......................................  15 7 6
„  „  January „  ......................................  2 1 0

The last loss is exceptionally low, as a large number of back issues were sold 
during the month; apart from these, the loss would have touched £8. W e think 
we may fairly congratulate ourselves on these figures; the improvement is due, 
first, to the diminished cost of production, by avoiding quite unnecessary 
expenditure; and, secondly, to the energy and devotion thrown into the business 
at Duke Street by the Countess Wachtmeister, resulting in the growing circulation 
of the magazine.

L e c t u r e  F u n d .

Herbert Burrows, 283 Victoria Park Road, N.E., Treasurer of the Lecture 
Fund, acknowledges the following contributions:

A Theosophist ..............................................................£s o o
H. A. V .....................................................................................10 o o
Anon.........................................................................................  5 0 0

£20 o o
E s t a b l i s h m e n t  o f  H e a d -Q u a r t e r s .

Sent to H. P. B ....................................................................£200 o o
Caroline M arshall..............................................................  5 0 0
A Theosophist ..............................................................  10 o o
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FROM OUR FA R  E A ST  STATIO N .

Ceylon, January 1890. 
D e a r  “ L u c i f e r ” ,— In pursuance of a promise gracefully exacted from me by 
your editors, I proceed to forward you my first “  foreign letter ” . From time to time 
you will be in receipt of similar missives, when anything of note in matters theoso
phical puts in an appearance. If- you are desirous of acknowledging this corre
spondence, I may remark en passant that the greed of the Theosophist (for copy 
anent your doings at home) is all but insatiable. Perhaps one of your many friends 
who realises the importance of keeping up the line of communication will be moved 
to take up the pen.

Just now, as you will have noticed, my theme is sunny Lanka, in which beautiful 
island the Colonel and myself have been staying for about a fortnight. Within 
that short space of time excellent work has been accomplished by our energetic 
and single-hearted President. Apropos of his labours, I doubt very much whether 
many of our British or American members have as yet realised the extremely high 
pressure at which these latter are conducted. Now it is the inauguration of a 
school, now an interview with the Governor or some prominent official, now a 
weary round of expostulations with lazy and indifferent members, now the inevitable 
“  address ’’ ; together with a succession of minor duties; the whole constituting a 
very arduous task. Nevertheless, if the tree is to be judged by its fruit, Colonel 
Olcott's efforts ought to be regarded by him as in every way satisfactory. During 
the past fortnight new energy has been infused into the Colombo branch, a Buddhist 
girls’ school opened under the wing of the newly formed Ladies’ Educational 
Society, and finally, the Ceylon Section organised under favourable auspices. The 
promotion of education among the Buddhist youth is a very strong feature of the 
Society's Ceylon programme. Upwards of thirty-five schools have been already 
organised by our members and friends under the general superintendence of the 
Society. The latest important fact in this connexion is the conference now in 
progress between the Hon. Mr. Rama Nathan, Member of the Legislative Council, 
and Colonel Olcott, relative to the establishment of a Hindu-Buddhist College at 
Colombo. It is difficult, therefore, to conceive how the rumour as to the apathy of 
our workers in Ceylon has gained ground. Facts such as the above constitute the 
best answer to such notions. Altogether, it would be well if some of the useless 
armchair criticasters who depreciate the Colonel’s work would subject their vapour - 
ings to the decisive test of facts. When it is publicly admitted by the High Priest 
Sumangala that the Society’s efforts, dating from 1880, have been the means of 
reviving the fervour of Sinhalese Buddhists and restoring the sublime teachings of 
our Lord Buddha to their former place in many a once recreant heart, it is clear 
that immense progress has been effected. Let me now briefly recapitulate some of 
our joint experiences.

On arriving at the headquarters we were warmly welcomed by Mr. C. F. 
Powell, who has done such yeoinan service for the cause of Buddhism in Ceylon. 
This gentleman, for some six months the terror of missionary school managers



whose malefic institutions he has so often denuded of scholars, has recently left the 
island for a tour round the branches in Southern India. Henceforward the Ceylon 
Section and branches will enjoy the democratic boon of Home Rule subject to the 
supervisory control of the President. As some very capable and energetic 
members are attached to them, there is every reason for confidence in their 
future.

By the death of the late Dharma Gunawardena Mohandiram, the Colombo 
branch has lost an excellent President and the Oriental College a munificent 
founder. About three thousand people were massed around the pyre at the 
Crematorium, from the platform of which Gnanisara Thero, the chief pupil of the 
High Priest, and the Colonel delivered the customary funeral orations. The 
beautiful Buddhist ceremony, celebrated amid the picturesque accompaniments of 
an Oriental landscape, is most impressive.

W ellawatta wore a remarkably gay aspect last Sunday when we attended the 
opening of a Buddhist girls’ school, the fruit of the efforts of the “  Ladies' Educa
tional Society,” itself an offshoot of Theosophical work in the island. This 
movement, the initiation of which is due to two members of the Colombo branch, 
has for its object the education of Buddhist girls, and it needs no laboured 
reasoning to demonstrate its importance.

If the future mothers of Buddhists are to receive the benefit of an education 
free from the debasing accompaniments of Old Testament “  morality ”  and the 
meaningless verbage of illiterate missionaries, it is essential that they should not be 
dependent on the existing educational resources. Hence the origination of this 
ladies’ movement, which can already muster over 800 members.

T he difficulty at present is want of funds. Nevertheless, it is to be hoped that 
these energetic representatives of the fair sex will resort to that domestic plan of 
campaign so effective in the case of new bonnets or dainty gowns. Among those 
present on the above occasion were the High Priest, H. Sumangala, Subhuti Thero, 
and a score or so of the yellow-robed monks. The school-house was beautifully 
decorated, and altogether all went merry as a marriage bell, the “  collection ”— save 
the mark— amounting to some 500 rupees.

I have now to acquaint you with the result of a most productive interview with 
the High Priest regarding the inner meaning of Buddhistic teaching. Having 
drawn up at the Colonel’s request a list of searching metaphysical questions, I 
repaired with him, the eminent scholar Mr. Wyesinha, translator of “  Mahavansa ” , 
and three or four other native gentlemen to the College. For the results of that 
discussion I must refer you to the Theosophist, but suffice it here to say that we 
established four points among others:—

(a) That the points of difference which obtain between the Buddhism of
the Southern Church and the Esoteric doctrine are inconsiderable, 
when compared with the striking parallelisms discoverable.

(1b) That the expression “  materialistic ” as applied to Southern Buddhism
is utterly unfounded, and that the Orientalists have, as usual, proved 
incompetent to grapple with the subtlety of the Eastern metaphysical 
mind.

(c) That the doctrine of a Transcendental Subject not present in ordinary
consciousness is admitted by Sumangala. [This I regard as most 
gratifying and remarkable.]

(d) That Southern Buddhism confirms the Esoteric derivation of man from
ethereal, long-lived and giant races, to which an alimentary canal, etc. 
was foreign. The men of these races represented so spiritual a level of 
consciousness as to leave little or no room for intellectual thinking. W ith 
shorter lives and more material frames came intellectual evolution 
[Manas] and the rush of passion.

.... .



Our hearty thanks were given to Mr. Wyesinha, who consented to interpret, 
since, but for his mastery of English and Sinhalese, the complexity of the points 
raised would have brought about an absolute deadlock. He has since very kindly 
consented to act with the High Priest in exploiting a fresh series of questions relating 
to Nirvana, the Rupas, psychology, the stages of Vidarsana (or mystic spiritual 
insight) and other points dealt with in the Vissuddhi Magga and the Abhidamma. I 
expect an accession of valuable data as the result of this step.

The Colonel and myself were highly pleased with the result of our afternoon's 
discussion (duly taken down by Mr. E. Buultjens, Editor of the Buddhist). It serves 
to render the assaults of the Orientalists on our so-called “  spurious Buddhism ” 
mere waste paper. This is, indeed, a step forward. I took pansil yesterday even
ing, Sumangala being in the chair, before an enormous crowd, which I subsequently 
addressed on the “  Spread of Buddhism * in the West ” , emphasising the contrast 
between the vague and contradictory creeds of ecclesiastical Christianity— with 
their maximum of a personal God and minimum of philosophic thought— and the 
impregnable basis of Buddhism, to wit, the Four Noble Truths, the Eightfold Path, 
Karma, Reincarnation, and Nirvana. T he Colonel afterwards delivered an incisive 
speech, in which he referred with appropriate fervour to the revival of Buddhist 
enthusiasm in Ceylon and the sudden check which missionary enterprise had 
received, a fact on which the High Priest subsequently laid great stress.

On Sunday, 30th, we leave for Adyar.
E. D o u g l a s  F a w c e t t .

E N G L A N D .

London.— T he Blavatsky Lodge has held its weekly meetings, which grow larger 
week by week. The Debating Club has met on each Wednesday, and already there 
is some promise of some of the members developing speaking ability. Lectures 
have been delivered by Isabel Cooper-Oakley and Annie Besant.

In the East End of London, a Club for Working Women is being founded by 
the Theosophical Society, and will be opened, probably, next month. Some 
months ago a gentleman offered Madame Blavatsky £1,000 to open and carry on 
some institution that should be of real help to some of the more down-trodden of our 
sisters. Madame Blavatsky declined to accept the gift, as it was impossible for her 
to personally superintend such an undertaking, but after some discussion, she con
sented to accept the trust if the actual administration were placed in the hands of 
Annie Besant and Laura Cooper. This proposal was readily accepted by the 
friend offering the gift, and steps were taken to find a suitable house. After pro
longed travel, and various disappointments, a large house was obtained in the 
Bow Road ; workmen are busily engaged in adapting it to the purpose in view, 
and it will be opened as a “  Club for Working Women, founded by the 
Theosophical Society ” . It is proposed that, to begin with, about a dozen girls, who 
are orphans and friendless, shall be admitted as inmates, while a club with sitting- 
room, reading and work-room, shall be opened for working women. A room will be 
set apart for the use of Committees of Trade Unions, now often driven to public- 
houses for lack of a suitable office for the transaction of their business. Soon it is 
intended to open a dining-room for women-workers, where good and cheap food 
can be obtained in warmth and comfort. Gradually the place will be developed, 
it is hoped, into a centre of useful activity, for the service of women whose lot in 
life is often so hard to bear.

Newcastle-on-Tyne.— The inaugural meeting of the Newcastle-on-Tyne Lodge of 
the Theosophical Society took place, at Hartington Street, on the 6th ult. The

• Query: Bud h im !  [Ed.].



President-Elect, Mr. F. Bandon Oding, gave a retrospective sketch of the various 
incidents which led up to the formation of a Theosophical Lodge in Newcastle ; 
after which the official charter of Constitution was read, and the names of the 
Founding-Members were duly registered on the Rolls of the Lodge. The election 
of Officers then took place, with the following result :— President, F. Bandon 
Oding ; Vice-President, Alexander Bowie ; Secretary, Wm. Burn ; Treasurer, Mrs. 
F. B . O ding; Committee, Miss Harriet Britain, John Wilson, William Green. The 
first Committee meeting was held on n th  February, when Rules on the model 
of those in force in the Blavatsky Lodge were drawn up, a few alterations suitable 
to local exigencies being made. A definite plan of work and study is in course of 
preparation. '

West of England Lodge.— A charter of the Theosophical Society was issued on 
January 30th to Mrs. Passingham and her Associates, for the purpose of constituting 
a Lodge at Exmouth, under the above title. The Lodge has an excellent President 
in the person of Mrs. Passingham, whose work at Cambridge was of a peculiarly 
difficult, though by no means unsuccessful, n ature; consequently, it is to be hoped 
that, in a new environment, even better results will reward the same ardent labour 
in the cause of Theosophy.

Mr. A. P. Sinnett lectured, towards the end of February, in the hall of the 
Royal College for the Blind, before the Upper Norwood Literary and Scientific 
Society, on “  Theosophic Inquiry A debate followed the lecture, and so much 
interest was shown in the subject that it was decided to continue the discussion on 
another evening. Mr. Sinnett is well known as the first propagandist of Theosophy 
in this country, and his books have led many into the path of inquiry. He is the 
President of the London Lodge.

W e are very pleased to see Mr. Sinnett’s name appended to No. 15 of the 
Transactions of the London Lodge, for February. He gives us an excellent paper 
on “  Free-will and Necessity regarded in the light of Reincarnation and Karm a” . 
W e should be very glad to welcome a larger work from the same able pen.

SC O TLA N D .
G e n e r a l  M e e t i n g  o f  t h e  S c o t t i s h  L o d g e .

Saturday, 15th February, 1890.

S u m m a r y  o f  A d d r e s s  b y  t h e  P r e s i d e n t .

The reorganization of our Lodge offers a good opportunity for giving some 
account of our aims and methods, especially to those who have recently joined, and 
to whom Theosophy is a new world. Great care in the use of words is most 
essential; often the sign gets substituted for the thing signified; we do not and can
not mentally advert at once to the whole nature of the concept. Thus there is a 
thought latent in the word which Leibnitz calls the cogitatio cceca or symbolica. Any 
word thus associated with a cluster of ideas has a tendency to drop some of them, 
and thus the word no longer suggests any but the most obvious and superficial 
associations, and old aphorisms full of noble thought become mere sterile dogm as; a 
portion of the thought covered by the word falls asleep, so far as the mass of man
kind are concerned, it may be for centuries.

But language is like an embalmer; so long as the word remains, its meaning may 
revive, and so that meaning is in perpetual oscillation, constantly lost and as con
stantly recovered. A proposition remains verbally the same ; but to one generation 
it is “  full o f sap and fierce with life,”  to the next an effete truism. For the mass 
of mankind the word suggests only a fraction of its meaning, but still the thought is 
there, like the enchanted lady waiting only the breath of the fairy prince. Thus 
ancient and priceless thoughts may be recovered by the passionate intuition of



genius, or the patient plodding of science. I would advise the careful study of a 
few difficult, but valuable pages in the 2nd vol. of Mill’s Logic on the evil consequences 
of casting off any of the existing connotations of words.

W e, above all, should be careful of this danger, for in the misuse of words lies 
one of the most fertile sources of quarrel, bigotry, and intolerance, one of the 
worst foes to real brotherhood. Above all should we avoid taking the popular 
conception of a word, and using it as though it were the full scientific meaning.

For these reasons I propose to give a little time to carefully explaining some 
names not popularly well-understood, and I would commence by saying that the 
key-note of the whole is the absolute unity of all things.

Theosophy is literally divine wisdom, or wisdom-religion. It is not a religion, 
far less a new religion, or a new sect. It is religion— the abstract conception— that 
which binds not only all men but all beings, all things in the universe, into one 
grand whole— the universal law,in fact; and thus it is not only the abstract religion, 
but the abstract science, whereof every individual religion and every individual 
science are just concrete examples. Every advance in science shows that scientists 
are every day approaching nearer to the conception of a universal law. Professor 
Drummond’s remarkable work, “  Natural Law in the Spiritual World ” , shows that 
the same idea is working in exoteric philosophic and religious circles.

But this implies universal brotherhood, and this is Theosophy. Anyone can be 
a Theosophist. That is to say, any person of moderate intellect, of pure, unselfish 
life, who finds more joy in helping others than in receiving help, who is ready to 
sacrifice his own pleasure for the good of others, and who loves Truth, Goodness, 
and Wisdom, for their own sake and not for the benefits they may confer, is a 
Theosophist.

But how to find the principles of Theosophy ? Let each one seek in his own 
religion, only obliterate therefrom all denials, all hostile criticism of the faith of 
others, all intolerance and bigotry; take only the positive teachings, and in these 
rightly understood you will have Theosophy. Only a part, it may be, of the grand 
universal religion, and some religions will show numerically more of its precepts 
than others ; but this will be a matter of fact, not of opinion, and the religion which 
manifests the most truth will be as obvious as one man’s being stronger or older 
than another. Only remember what a great metaphysician has laid dow n: False
hood can only exist where there is denial. The only logical falsehood is to assert that 
the same thing at the same time is A and is not A, and even this proposition only 
holds in the limits of space and time. Therefore expunge denial and you expunge 
falsehood, since falsehood consists of assertion plus denial. Occultism may perhaps 
be best explained as the rules formulating this Universal Science and Religion, and is 
theoretical and practical. Theoretical Occultism is within the reach of every one 
who strives to study the principles on which Theosophy is based, and to make 
them a guiding power in his life. Practical Occultism consists of rules for self
development, and the principles of that Esoteric Science which has from age to age 
been handed down by the Master Initiates, and portions of which have been 
revealed from time to time to chosen persons. Not all, in fact very few, are 
physically, morally, or intellectually capable of receiving this. Man is an instru
ment, and in order that the Revealer may use the instrument to full effect, so that 
the truth imprinted on his brain may be given forth in clearness and fulness, not 
only must the instrument be a fitting one in construction, but it must be in perfect 
tune, and that tuning is done by occult rules.

Such being the meaning of Theosophy and Occultism, a disposition manifested 
by the Master Initiates in the last quarter of this century to partially relax this long 
silence and to communicate, and make exoteric, portions of the vast stores o f 
learning entrusted to them, led some fifteen years ago to the formation of the 
Theosophical Society as the vehicle for conveying the learning to such of the mass



of mankind as were fit to receive it. Not that the Theosophical Society was the 
origin of Occultism, which in fact is as old as the human race itself. Here in 
Scotland, as far back as history reaches, we have had an occult school. The name 
of Michael Scott is well known, and coming to later times, in 1817 a work was 
published in Edinburgh entitled “  The Theory of the Moral and Physical System of 
the Universe," by F. M. McNab, a book full of occult learning, the publication of 
which in that period, so saturated with gross materialism, is a very striking 
circumstance. In 1884, on the occasion of Colonel Olcott's first visit to Edinburgh, 
our Scottish Lodge was formed, and though the death of our first president and 
other circumstances caused a temporary cessation of activity, that period has now 
passed and the Lodge is once more in full working order and daily growing stronger 
and more important.

It is natural that we should be asked what reason we have to offer why anyone 
should join us, or should study or follow the occult rules, and though it is somewhat 
difficult to formulate for outsiders what to occultists themselves is as clear as day, 
we may roughly state that by following these rules and making them part of daily 
life they may both acquire benefits for themselves and confer benefits on others; 
for themselves, improved physical health invariably follows the due observance of 
the ru les; self-command is gained, and with it knowledge and skill in science or 
a r t ; material success in trade or profession, and wealth, if desired, may be readily 
brought within the power of the diligent student. I say deliberately if desired, for 
probably by the time that this point is reached only one thing will seem desirable 
to the student, viz., Theosophia, the Divine Wisdom, even as it seemed to King 
Solomon when the choice was given to him. The student of Occultism may help 
others also, and this will be his greatest inducement, by solving their difficulties, 
explaining the meaning of their trials, shedding light in dark places, and in many 
other ways which will open before him as the riddle of the world grows more clear. 
To those who desire to get and to give such benefits it will be of great assistance to 
join the Theosophical Society, for its wide-spread organization will enable them to 
come in contact with kindred souls in all quarters of the world, and by the tie of 
brotherhood to claim all the knowledge and all the help in the service of humanity 
which can be rendered, and the solution of all problems which the wisdom of the 
East can solve. Also if they be actuated by the unselfish desire to help others, 
which makes a Theosophist, they will bring their goodness and their love to 
strengthen the good work, and thus will utilize to the fullest the powers of good that 
are in them.

In this work every honest worker is welcome who will lay aside prejudice and 
intolerance. All such are endeavouring to discover the Truth, and as the Truth 
is one and indivisible, the discovery of a law on any plane of being is a clue to the 
operation of the same law on every other plane. No better illustration exists of 
this than in the labours of the Alchem ists: they were no crafty impostors, nor 
greedy seekers for material wealth; they sought for spiritual truths, and the labours 
of their laboratories were not undertaken to conceal their philosophic research, but 
because they knew that every spiritual truth cast its reflex, as it were, on the 
material physical plane; they were certain that every material scientific discovery, 
read by the light of correspondences, whereof they had the key, indicated a 
corresponding philosophic or religious truth ; hence the chemical discoveries they 
undoubtedly made, valuable as these were, were insignificant compared with 
the spiritual truths signified. And the same thing holds now, and hence the 
occultist can draw valuable lessons from the work of the scientist, the biologist, 
the spiritualist and every other inquirer, if only he be honest, but rejects as 
worthless the vanity which prompts such to regard his own science as the final 
expression of knowledge. When for, instance, the scientist declares there can be 
nothing higher than the matter which he deals with by microscope and crucible,



the occultist can readily use his valuable positive work of discovery and cast out 
the dross of his denial. Therefore we ask the co-operation of all, if only they 
desire to work unselfishly for pure love of their kind.

It may be asked, how should occult training be begun ? and the answer is simple, 
though hard enough to carry into effect. First, Know thyself, and to this end a 
knowledge of the seven principles indicated in the “  Key to Theosophy more 
fully developed in the “  Secret Doctrine ” , will be found a great help. Secondly ; 
Command thyself; look on the entity which those seven principles compose as an 
instrument which you have first to bring into perfect harmony and then to make 
responsive to the dictates of its highest principles, for each principle answers to the 
corresponding principle in the universe, from the lowest which has its affinities with 
the earth from which it was taken, to the Divine soul which, sensitive as the 
magnetized needle of the compass, responds to and makes manifest in man the 
vibrations of the Divine Soul of the Universe. This Knowledge and Command 
form the initial step— this once firmly taken the next step will open plainly before 
the neophyte ; and it is to enable him to take this first step, to guide the halting 
feet, to show the example of those who have taken it, that these occult and 
Theosophical societies are formed.

A word as to the constitution of our own Scottish L o d ge: its government is 
vested in a President, Vice-President, and Secretary, and it consists of members, 
who must also be members of the Theosophical Society, and of associates, who 
may, but need not, be such. Every member must first have been an associate for 
six months, unless that time be specially shortened by the President. From asso
ciates we ask but two pledges— first, entire secrecy as to the name of any person 
attending any meeting, the reader of any paper, or the office-bearers of the Lodge. 
This pledge is partly for our own protection, as many who join our ranks or sympa
thize with us might incur serious professional risk by being known to be connected 
with a movement so little understood ; also, we wish to avoid any of the vanity 
which might arise from the reader of a paper having his name and opinions publicly 
quoted. If his views are true, they will commend themselves without his name ; if 
not true, then no authority can make them better. To the associates themselves, 
the simple discipline of silence and abstention from the gossiping habit of men
tioning names will be very valuable. The second pledge is not to attack or criticize 
in any hostile spirit the exoteric creed or religion of any member or associate. On 
this I need say nothing, for it obviously lies at the root of all Theosophy, and who, 
ever offends against it is no true Theosophist, however learned or gifted, or indeed 
however pure in life and good in intention. Such is our position, and such our aims 
and objects. VVe press no one to join us. Anyone who expects to see miracles 
worked will not do so ; at the same time we know that psychic gifts do exist, and 
that our country has been in all ages prolific in such. Should any possessors of such 
gifts join us, we can put them in the way of developing their powers with safety 
and advantage to themselves and others, and of avoiding the perils and miseries of 
mediumship or of Dugpaship.

The success and extension of our Lodge hitherto prove that there are true and 
unselfish workers really in earnest to help, and such only do we desire.

FR AN C E.
W e  have received an important announcement from a group of our French brothers 
who are imbued with the true theosophical spirit. The translation runs as follows :

L e  L o t u s  B l e u .

Theosophy, Occult Science, Astral World, Sociology. A Monthly Review.
After a year of existence La Revut Theosophique has ceased publication in the full 

tide of success. All Theosophists owe a debt of gratitude to the Countess



d’ AdhSmar for the energy she has shown in devoting to Theosophy an organ the 
interest and worth of which its readers have learned to appreciate.

But Theosophy cannot remain without an organ in F ran ce: and this is our 
reason for starting Le Lotus Bleu (Blue Lotus), which is certain to live for many a 
year, whatever happens.

The Theosophical Society, which numbers about 200 branches scattered over 
the whole world, receives its Esotericism from Eastern Teachers or Initiates, who 
for thousands of years have handed down from one to the other the complete 
knowledge of the One Truth.

Theosophy is the universal and highest synthesis of all the doctrines which have 
been borrowed from it by Egypt, the Kabbala, and the schools of the Occident.

The Lotus Bleu is the only organ of the Theosophical Society in France.
It is addressed to all unselfish and honest students who sincerely desire to 

ascend to the direct and primitive source of Esotericism and to know the direct 
teaching of Occult Science. It is addressed to all those who thirst for the Unknown 
and wish to penetrate the Unseen, who, “  tired of learning, desire at last to know !”

The Lotus Bleu will publish entire works of the greatest interest, translations of 
which have never appeared in France, and which have produced a veritable 
revolution in Thought and Science in England, America, and Germany.

France can no longer be ignorant of the valuable works which bring us to 
strangest revelations, not dreams or metaphysical speculations, but scientific facts.

These works, commencing with the first number, are, to mention the most 
important o n ly :—

“  The Key to Theosophy,” by H. P. Blavatsky, a book that has so long been 
waited for by all those who have taken up the preliminary study of Eastern Wisdom, 
and which answers all questions and points of interrogation: “  Black and White 
Magic,” by Dr. Franz Hartmann, a remarkable work both from a scientific point of 
view and from its clearness of exposition, as well as by the interest of the subjects 
treated of. These will be followed by selections from “  Isis Unveiled,” and the 
“  Voice of the Silence,” remarkable works in which the Spirit of the Masters is fe lt; 
and also articles on practical occult medicine, sociology, &c., &c. By the transla
tions of the most important articles published in India, England, or elsewhere, we 
shall keep our readers in touch with this great movement, which is practically 
unknown in F ran ce; there will also be original contributions by H. P. Blavatsky, 
Eugene Inis, and other contributors who are really competent to deal with the 
questions of which they will treat and are skilled in Occult and Esoteric Science, 
which includes all sciences and commences where these cease, 
a  The collection of the Lotus Bleu will form the most complete Encyclopedia, its 
teaching being the most direct and exact, and drawn from the very source of 
Occultism.

The Lotus Bleu will be published on the 7th of every month, with 72 pages of 
text.

Subscription, 10 fr. a year. Single copies, ifr . All communications to the Editor 
to be addressed to M. Jean Mattheus, 7, rue Stanislas, P aris; subscriptions, &c., 
should be sent to M. Bailly, 11, rue de la Chaussee d'Antin, Paris.

The first number will be published March 7th, 1890.

Thus we have another genuine Theosophical magazine heart and soul with us, 
like the Path, Lucifer, and the Theosophist— when in right hands.

T h e  S o c i e t y  o f  A l t r u i s m .

W e  give our heartiest and most cordial welcome to a new society which has lately 
been bom in France owing to the energy of a brother Theosophist, who has long 
won our admiration as one of the strongest and most brilliant writers on Theosophy



and Eastern Philosophy in France. The programme is, beyond everything, 
practical, and aims at bringing about that social and moral reformation which 
is so much needed.

As stated in its organ, L ’Anti-Egoiste, the object of the Society is devotion to 
Others and the amelioration of Self, defined in the following programme.

I. Liberty of body, conscience, and speech. Abolition of capital and corporal 
punishment, duels, cruel sports, and gambling. Protection of children and animals 
(anti-vaccination and anti-vivisection), of old age and infirmity. Campaign against 
violence and dogmatism, slavery and exploitation, monopoly and adulteration, 
hypocrisy and false respectability. The legal and mental emancipation of woman. 
The rehabilitation of illegitimacy. Equality of workers before the law and in public 
bonsideration.

II. Health. The health of the body; and sanitary improvements in dress, 
schools, workshops, and dwellings. Cremation. Campaign against the abuse of 
animal food, alcohol and narcotics, and against sexual abuses.

III. Help. Mutual and organised help. Volunteers for charitable works, 
hospital and prison visiting. Cheap kitchens and free entertainments. The 
elevation of the artistic standard of the masses, and the beautifying of their 
surroundings. Campaign against vandalism and useless luxury, against paper 
charity and the “  Chadbandism ” of brotherhood. The peaceful reformation of 
society by the reformation of the individual.

IV. Education. The physical, intellectual, and moral education of both sexes. 
Free instruction, libraries, lectures, and museums. University reform— modern 
before dead languages.

V. Organization. League of peace and international arbitration. Free trade, 
international postal union. The universalisation of authors’ rights; the metric 
system, weights, measures, coinage, and longitudes. The simplification of lan
guages. The formation of a universal brotherhood, without distinction of sex, race, 
rank, or opinions.

VI. Evolution. T he physical, psychic, and spiritual evolution of man. The 
bringing together of the saint, thinker, and scholar. The study of the forces in 
bodies and of the wills in forces. The study of all the philosophies, religions, 
science and arts, customs and institutions of the human race, with the object 
of showing that one and the same truth is hidden under apparent differences. The 
vindication of ancient thought, and the renaissance of Eastern literature.

VII. Unity. The unity of the s e l f  in all selves.
May all success attend the “ Altruists” , who boldly fight for a programme the 

spirit of which is progress, and the watchword “  Onward ! ”
The two first numbers of L'Anti-Egoisle contain excellent articles, one entitled 

“  Les Bases de l’Altruisme," and the other “  Thfcorie de la Vie ” . Those of our 
readers who desire to know more about the society should apply to M. Casse,
2 rue Sarrazin, Nantes.

U N ITE D  ST A T E S.
Brother Bertram Keightley is making quite a stir in Western America, if we may 

judge from the voluminous notices sent to us from the American papers. Lectures, 
interviews, discussions, tumble in upon us in bewildering multiplicity. In San 
Francisco he delivered five lectures, the concluding one on Jan. loth. On Jan. 
12th, he lectured twice, afternoon and evening, at San Josfe. On the 15th and 16th, 
we find him lecturing at Santa Cruz, and on the 21st, 23rd, and 25th, at Los 
Angelos. At the latter town he also spoke, at a Nationalist meeting, on Brother
hood, and expressed his sympathy with the views expounded in “  Looking 
Backward ” . The lectures dealt with the objects of the Theosophical Society, and



explained the doctrines of Theosophy with rare clearness and vigour, winning the 
attention and applause of the critical American audiences. W e have received the 
following report from the Secretary of the Los Angelos L o d ge:—

“  Mr. Bertram Keightley, during a seven days' sojourn in Los Angelos, California, 
delivered three public lectures, and on the last Sunday of January addressed about 
500 people upon Theosophy and its relation to Nationalism. Every day of his 
busy week was occupied with private meetings among the Theosophists and their 
friends, during which he discoursed most graphically upon the evolution of con
sciousness, the nature of the higher life, the practical application of Theosophy to every
day existence, and the vital need of fraternal co-operation. His first public lecture 
was upon the theme, ‘ The Theosophical Society and Universal Brotherhood,’ in 
which he emphasized the fact that Theosophy has no creed, but seeks for the Truth 
in everything; that Truth is universal and cannot be confined by sects and 
societies ; that Brotherhood is the law because the Inner Self is one. In his second 
lecture he traced the monad in its eternal round, and elucidated many of the 
obscurities in biology which both science and religion have left hitherto untouched. 
The last lecture, upon “  Karma and Reincarnation ” , was a clear exposition of the 
law of cause and effect as applied to human thought and action. He defined the 
rationality of Reincarnation as being based upon the fact, that a soul to be perfected 
must pass through every type of human experience, for which one short span of 
life is scarcely sufficient. He reinforced his statements by quotations from some of 
the world’s leading writers, and demonstrated that a belief which has been held by 
the majority of all races and at all times of known history, cannot be an utter 
fallacy. Under his auspices was formed the third T . S. Branch of Los Angelos—  
which has not as yet been christened ! “  L . A. O f f , Secretary L . A. T . S.”

In the interviews with the ubiquitous reporter, Bertram Keightley cleared away 
endless misconceptions as to the work of the Society and of its Founders, his 
perfect loyalty and devotion shining in every sentence. There is but one opinion 
expressed in the reports as to his genial friendliness to all inquirers.

W e note with much interest his remarks on the type now developing in America. 
He says in one interview : “  In America, and especially in California, I have been 
much impressed by the very marked signs in the development of a new human 
type, the precursors of the sixth sub-race of our Aryan stock, the appearance of 
which is predicted and outlined in ‘ The Secret Doctrine’. For instance, for 
every psychic or sensitive I know of in England, I have met fifty or a hundred in 
this country.”  And again : “  W e have in America at this age the beginning of a 
new race. How different this race is from the old is shown by the success 
achieved here by faith cures, metaphysical healers, Spiritualists, and others. The 
success of these things in this country proves that the American has undergone 
some deep-seated physiological changes, rendering his nature susceptible to finer 
vibrations and more mystical influences than those of the people of Europe. By 
the development of this new race we hope to arrive at a psychic stage which will 
enable us to make scientific tests of the super-physical world which lies everywhere 
around us.”

R. BERTRAM  K E IG H T L E Y , Private Secretary to Mme. Blavatsky, arrived 
at San Francisco, overland, from Omaha, Saturday Dec. 28th, 1889. He 

A  was met at 16th Street Station, Oakland, by a delegation who accompanied 
him to the city and escorted him to the residence of Dr. J. A. Anderson, where he 
was entertained during his stay. In the evening an informal reception was held, at 
which almost every Theosophist in San Francisco and Oakland was present. By 
his genial and unostentatious manner, Mr. Keightley at once brought himself into 
sympathetic relationship with all present, and throughout bis stay this feeling



continued to grow and evince itself in hearty co-operation; so that his visit was not 
only a most pleasurable experience to all concerned, but the impetus given to 
general interest in Theosophical work has already shown itself in more ways than one.

On Sunday, Dec. 29th. at 2 p.m., at the regular Open Meeting of Golden Gate 
Lodge, Mr. Keightley delivered a Lecture upon “  The Theosophical Society and 
Universal Brotherhood” , to a crowded house. The plan adopted at this first 
lecture was carried out at each subsequent o n e ; the lecture occupied about forty 
minutes, and was followed by questions and answers, for about twenty m inutes; 
at the close an informal conversation ensued. In the evening of the same day, 
Mr. Keightley repeated this lecture at the Oakland Open Meeting, held by Aurora 
Branch. There also a crowded house greeted him. Both the San Francisco and 
Oakland Monday morning papers contained lengthy and correct reports of Mr. 
Keightley’s lectures. All his lectures were fairly reported by the daily papers, 
which fact is very gratifying to Theosophists on this coast. The papers were 
freely used in advertising all lectures, and as a result, the general public attended 
in large numbers and responded by giving handsomely at all collections taken up 
to defray incidental expenses.

During the next twelve days Mr. Keightley held daily public and private 
meetings; on the evening of the 9th of Jan. at the Golden Gate Lodge, a most 
fruitful gathering took place. Here he gave an account of the methods of Theo
sophic work carried out in London, New York, and other places he had visited. 
The result of this meeting was the adoption of a practical scheme of Theosophic 
work on the Pacific Coast, whereby San Francisco should become a Centre, from 
which would emanate a continued and steady stream of influence and actual work. 
A specific plan was at this time adopted, very largely owing to suggestions by Mr. 
Keightley, toward which a few Theosophists at San Francisco have been working 
for some time past, and if Mr. Keightley had accomplished nothing more, by his 
visit to the Pacific Coast, than this, this alone will prove time and work well spent 
and amply compensated for. But this is only one thing that Mr. Keightley has 
brought about, by his influence and unselfish spirit of genuine Theosophy ; for the 
impetus given to the Branches of the Coast, and individual Theosophists, will be 
productive o f great results, which will expand and prove one of the most beneficial 
ever received during the history of the Theosophic movement.

Friday, Jan. roth, Mr. Keightley delivered his last lecture at San Francisco, 
upon “  The Three Stages of a Theosophist ” ; a crowded house greeted him and 
expressed by close attention their hearty appreciation of his efforts to enlighten 
them. Communications are still coming in from people of all classes, speaking of 
the great good Mr. Keightley has accomplished both to the community, and to 
individuals, by his visit to San Francisco, and hoping that he may soon be with us 
again. The mornings and afternoons of Mr. Keightley’s stay here have been spent 
in receiving visitors, at 13, Mason Street, which he constituted his head quarters, 
and making calls in answer to special requests.

On Saturday, Jan. n th , Mr. Keightley left for San Jose, where he will remain 
for two days, then going to Gilroy for two days, and on to Santa Cruz for two or 
three days, then to Stockton, and on to Southern Calcutta. Urgent requests have 
come in from many Calcutta cities, earnestly begging Mr. Keightley to visit them, 
and as he desires to do all the work possible during a limited stay on the Coast, he 
will visit and lecture at as many places as his time will permit. T he press of those 
towns at which he has consented to stop and lecture have printed articles on 
Theosophy and have freely advertised his coming, bespeaking a cordial reception. 
Taken altogether, Mr. Keightley’s visit to this Coast is strikingly of the nature of 
a Theosophical revival. A l l e n  G r if f it h s ,

Secretary Keightley Pacific Coast Committee.



T h e  A d d r e s s  o f  t h e  E x e c u t iv e  C o m m it t e e  o f  t h e  P a c if ic  C o a s t .

San Francisco, January, 1890.
A p l a n  has been perfected among Theosophists of San Francisco and Oakland, 
whereby it is hoped the object of the Theosophist Society may be realized, and 
Theosophic work systematically carried on upon the Pacific Coast, with head
quarters located at San Francisco, as the point most central and having the largest 
present available working force.

But this only as a Centre; it is recognized that the work extends all along the 
Coast, where Theosophists already are, where they are now isolated, and where they 
are yet to be brought to the lig h t; and while there are some earnest workers here, 
every worker now in the Society, wherever situated, is earnestly besought to lend 
his aid in work, time, thought, and money to the Cause.

W e have not many years to work ; the century is fast closing upon u s ; great is 
the mighty wave of Spiritual force now in our favour and with u s ; it is our privilege 
to ride upon that wave, and to work with the mighty power of the Great Souls who 
would and do help because it is their hour. But, so sure as night follows day, the 
reaction comes, and the work not accomplished now must then be one of greater 
labour in the face of greater difficulties and without our L eader! This, then, is the 
time for every earnest Theosophist who has the Great Cause at heart, and not 
himself, to show by impersonal and unselfish effort in every direction, that he is not 
unworthy to serve with the Masters in the most Holy Cause.

Few realize how much may be done in this short time, but it must be by concen
trated, harmonious, systematic action, and with the determination that overcomes 
all obstacles. Taking, then, San Francisco as an actual as well as geographical 
centre, an Executive Committee of members here now at work has been formed, 
to be joined by one or more members from each Branch, and by members at large, 
not to take the labour away from any point, or out of the hands of any Branch, but 
to give aid and counsel to those now in the work, to gain and interest others not 
only at the centre but over the whole field, and to give direction where needed, that 
none need be idle, lukewarm, or asleep.

This Executive Committee is organized with a Chairman, Vice-Chairman, 
Corresponding Secretary and Treasurer, who will also act as Recording Secretary. 
Five Members will constitute a quorum, and its meetings and business will be held 
and transacted at the Head Quarters, 13, Mason Street, San Francisco, where a 
room has been rented at .the personal charge of a Theosophist; another has 
carpeted the same, others have given articles of furniture, some 4,500 leaflets have 
been contributed to the Committee, and already “  Head Quarters Pacific Coast ” is 
an accomplished fact.

The number comprising the Committee shall not be limited, but every earnest, 
impersonal, unselfish worker, wherever residing, may be utilized in the work.

Those farthest from the centre being the out-posts and single pickets, are asked 
to report their own work, and the need of work, with suggestions and plans towards 
the one end.

Briefly, the Committee will systematize the labour, devise ways and means for 
carrying on Theosophic work, disseminating Theosophic Literature, creating 
interest and supplying the demand thus created, giving direct personal encourage
ment to the formation of New Branches, following up those individuals who evince 
interest, printing leaflets adapted to the questions arising, reprinting those most 
excellent ones already published in New York, mailing from head-quarters, and 
interesting others to engage in mailing from their homes, questions and answers on 
Theosophic points in any and all journals that may be opened to us, and all other 
plans that may from time to time appear and be utilized. A  Register containing 
names of all persons interested in Theosophy will be kept, and you are requested



to collect and forward to the Corresponding Secretary names and addresses of all 
whom you may know or leam  of, stating to what degree they are interested, what 
lines they have been reading and studying, &c. A Theosophical Library is now 
open, and will be maintained for the use of the public without charge.

W a y s  an d  M e a n s .

All that is proposed means the expenditure of time and work for those here and 
at a distance, who may join. It also means money, and, as intimated already, some 
portion of this necessity is pledged by individual members here agreeing to give a 
certain sum monthly : you are urgently requested to make this a personal m atter; after 
you have done so, to personally interest all others to give a regular sum monthly, or 
outright a lump sum, large or small. Do not confine the effort or the asking to mem
bers of the Theosophical Society, but present the cause to all liberal-minded 
friends.

If your Branch is able as a Branch to contribute, it will be well; but if you are 
your own Treasurer and Collector from others, it will be better, simply because it is 
your business and not another’s.

If you cannot give a certain sum, try to become responsible for the raising of a 
definite amount.

Do not feel ashamed of the size of the amount unless you individually know 
that it should be larger.

Remit all sums to E . B. Rambo, Treasurer, 418 Market Street, San Francisco. 
All disbursements will be made only after agreement by the Committee in executive 
session, records of which will be kept and an annual report made to each member.

W e whose names are submitted herewith have joined in this first central move
ment on this Coast, solemnly impressed with its great importance and of our own 
act. W e know we have loyal fellow members near us who, though not named, will 
second all effort that is impersonal for the Great Cause.

W ill you join us, for the same great end, putting your shoulder to one and 
others, becoming one of the Executive Committee, and allowing your name to go 
out with the issue of the names of the Committee as constituted ?

W ill you not take the simple mental pledge, “  I will do what I can and all that
I can ”  ?

Urgently, then, we ask that you at once communicate with the Corresponding 
Secretary, Allen Griffiths, 13 Mason Street, San Francisco, California.

/D r. J e u n e e  A . A n d e r so n , Chairman.
From Golden Gate Lodge, \ A l l e n  G r if f it h s , Corresponding Secy.

T . S., San Francisco j E. B. R a m b o , Treasurer.
\ L .  P . M c C a r t y .

/ Miss M. A . W a l s h .
From Aurora Branch, \ Mrs. S ar a h  A. H a r r is , Vice-Chairman.

T .  S ., Oakland j H e n r y  B o w m a n .

\ T h e o . G . E d . W o l l e t .

A l l e n  G r if f it h s ,

Cor. Secy. E x . Com.

From San Diego, California, Mr. Thomas Docking reports : At our last regular 
meeting, held on January 5th, I resigned the Presidential chair, the other Officers 
also resigning, and the following were duly elected to serve during the next y e a r : 
President, John F. S. Gray, M.D., Villa Karma, El Cajon ; Vice-President, Mrs. A. 
J. Patterson, M .D .; Secretary and Treasurer, Thos. Docking, M.D. A valuable 
addition of treasures in the book line has been made to our Library, and many 
more volumes are being added by the new President.



W e have established successful open meetings of the Point Loma Lodge, 
Theosophical Society, every Sunday in room 7, No. 643, at 4 o’clock p.m. All 
interested are cordially invited.

T h e  A r ya n  R e s e r v e  F u n d .
W e send our heartiest congratulations to our active New York brethren on their 

new departure. The Path of February informs us that the general object of this 
Fund is

To establish in New York a building or suite of rooms at the service all day and every 
evening of all visiting Theosophists, its own members and enquirers, with a Theoso
phical Library and Literary Bureau attached, so that such a substantial centre in the 
metropolis might add enormously to the strength of the movement, give a firmer tone and 
add a fresh impetus to our beloved Society now just emerged from its youth. Opportunity 
to meet that immense volume of interest and enquiry that is everywhere observable would 
result not only in significant augmentation of membership in all branches, but also in fulfil
ling the wish of every sincerely unselfish Theosophist that the greatest possible number of 
his fellow members should share in that which he finds is of benefit to himself." 
Subscriptions were at once received amounting to 1,600 dols. Thus we will have 
headquarters at Adyar, New York, and London ; in the latter of these centres we 
have almost completed our plans and shall shortly commence building.

Washington, D.C., Feb. 21, 1890.
E D I T O R S  O F  “  L U C I F E R . ”

I am requested by the members of the Blavatsky Theosophical Society to ask 
you to give publicity to the following resolution adopted by the Blavatsky Branch 
of Washington, D.C., February 19, 1890 : . ,

'* Resolved, That the members of the Blavatsky Theosophical Society of Washington, 
D.C., in view of the resignation as officer and member, and change of residence lrom 
Washington to Denver, Colorado, of our president, Mr. Anthony Higgins, on account of 
rapidly failing health, deem it fitting and just to record upon the minutes of the Society a 
hearty indorsement of all his official acts during the time he has been president of this 
Society, which he founded, and also our appreciation of the rare zeal and ability with which 
he has defended and advocated the first object of the Theosophical Society, regardless of 
creed, sex, or colour; and that done, too, both publicly and privately, when every spoken 
word, owing to consumption of the bronchia, inflicted pain and distress.

"And be it further resolved. That we return him our grateful thanks for the valuable 
teachings and instructions in Aryan Theosophy we have all received from him, and 
while sincerely hoping that our loss may be his gain, we wish him success in his journey, 
and speedy restoration to health.

“ M. A. S. C a r e y , G e o r g e  H. B a l d w in , C . F . L. F r a n z .
" Committee.

Fraternally yours,
W. A. L a v a Le t t e ,

Librarian of the Blavatsky Theosophical Society of Washington, D.C.

J A P A N .
In the supplement to The Theosophist, for February we read :—
“  Colonel Olcott has received from the Rev. Odsu Letsunen, Chief Officer of 

the Western Hongwanji, Kyoto, a very friendly and appreciative letter, in which 
allusion is made to his recent Japanese tour. The writer says that the fact that the 
President ‘ has thus greatly aroused the feeling of the people at large is beyond 
any dispute ’. Considering that Mr. Odsu is one of the most distinguished priests



in the Japanese Empire, Executive Superintendent over ten thousand temples, it 
need hardly be said that his evidence upon this point greatly outweighs the opinions 
of interested missionaries and their Western sympathizers, who have asserted that 
Colonel Olcott’s lectures ‘ fell flat and were a general disappointment to the 
Japanese

“ (Sunt# aitfc Jx 0 nt tb* dartb/'
A M A T H E M A T IC A L  W O N D ER .

(5 7 OM E person of a mathematical turn of mind has discovered that the multiplica- 
/(ol tion of 987654321— which you will notice are simply the figures 1 to 9 

inclusive, reversed— by 45, gives 44,444,444,445. Reversing the order of 
the digits and multiplying 123456789 by 45, we get a result equally curious—  
5,555,555,505. If we take 123456789 as the multiplicand, and interchanging 
the figures of 45 take 54, the same reversed, as the multiplier, the result 
is 6,666,666,606. Returning to the multiplicand 987654321 and taking 54 as 
the multiplier again we get 53,333,333,334— all 3’s except the first and last 
figures, which together read 54, the multiplier. Taking the same multiplicand and
27, the half of 54, as the multiplier, the product is 26,666,666,667, all 6's except the 
first and last figures, which together read 27, the multiplier. Now interchanging 
the order of the figures, 27, and using 72 instead as the multiplier, and 987654321 
as the multiplicand, we get as a product 71,111,111,112— all i ’ s except the first and 
last figures, which, together, read 72, the multiplier.

The Evening News prints a story from South Carolina, about a coloured girl 
named Daisy Robinson, twelve years old, who does not appear to be exactly an 
ideal inmate for a quiet family. It is asserted that “  the first demonstration was 
the falling over of a sideboard upon the floor, and a short while after a water- 
bucket was thrown from a shelf, striking the girl upon the shoulder. Her mother, 
thinking that the room was haunted, moved into another, when the same agency 
moved tables over the floor, and dishes, pitchers, smoothing-irons and other house
hold articles could not be kept in their places. Consequently an investigation of 
the strange power was made. In the girl’s room were a bed, a bureau, a cupboard 
and a small chair. The household crockeryware— or rather all that was left of it, 
for it had nearly all been broken— was packed away in a bucket under the bed. 
For a few minutes the party was silent, awaiting developments, but gradually a 
general conversation was indulged in upon the subject, each member of the party 
keeping an eye on Daisy. Suddenly a large, heavy teacup was thrown upon the 
floor. It spun round a few times and rolled into the fireplace. Cups, plates, 
saucers, vases, shovel, tongs, candlesticks, kerosene lamps, and fire-dogs leaped 
into the centre of the room, sometimes being broken into atoms and at other 
times not being injured at all. The whole room was afterwards examined and 
was found to be closely sealed above and all around. The floor is tight, and a 
careful examination from the outside failed to reveal a crack that even a ten-cent 
piece could have been thrown through.

“  Daisy was removed to another room, and the same singular occurrences 
manifested themselves in the new locality. While Daisy was eating, the bedstead 
in the room was actually wrenched to pieces by an unseen power. Doctors of
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medicine and divinity were present at this strange sight, and the crowds that 
gathered around the house have been so large that a policeman had to be detailed 
to keep out the throng. As yet not the faintest hint at a solution of the matter has 
been given.”

T he following is quaint enough to reprint. W e regret that we cannot acknow
ledge its source, but the friend who sent it did not add the name of the journal 
from which it was clipped.

" A  C h il d ' s V ie w  o f  T h e o s o p h y .

“ • Grandma, I like Fosfy.'
*•' Fosfy, Joe, what's that ? a new game ? ’
" ' No, I don't think it is zackly a game, but uncle John called it moonshine, and aunt 

Ethel is always talking about it, you know.'
• Oh yes, you mean Theosophy. Well, why do you like it, my dear ? '

" ‘ See, gran., there is not rightly time now to get things done. When I ask uncle why
he didn't go and hunt bears and tigers, he always says he had something else to do. When 
I wanted him to take me to the circus the other night, he said, ‘ Got no time, my boy. 
There is not enough time, my boy.' There never seems enough time here, gran. And I
wants lots of time. I want first to be a learned man, like you say father was. Then I
want to be a coachman, like Thomas. It’s so jolly when he lets me hold the reins. Then, 
though of course I like to be a boy best, I should like to be a girl sometimes. Girls get the 
best of it at parties. All the fellows wanted to dance with Mary Nelson the other night, 
and got her ices and cake, and she looked so pretty; boys don't look pretty, do they, 
grandma ?'

' But what has all this to do with Theosophy ? ’
•' 1 Oh, don’t you see, aunt Ethel say you never really die : you only go for a good long, 

ever no long sleep, and have jolly dreams, so you don’t seem asleep— and then, when you 
quite rested, you wake up and begin again, just as you do in the morning, only you can 
begin something quite fresh every time you have been into the diving-can.’

•• ‘ Diving-can ? ’
‘ Yes, that is what she calls it. Queer isn’t it ? But is it not awfully jolly ? I’ll have 

time to be a hunter, and a soldier, and a coachman, and a girl, yes, I think I would like to 
ride in a circus— and when I am sick of one thing I'll go into the diving-can and wake up 
somebody else. I think Fosfy prime.'”

Mr. Macdonald, a Christian missionary, must needs make an attack on 
Buddhism, and an account of his discomfiture at the hands of Dr. Salzer reaches us 
in our contemporary The Buddhist. W e rea d :
" Mr. Macdonald's remarks would not have been thought of with a view to refutation, 
owing to the proverbial reticence of the Hindu mind. A German was, however, present—  
a German who has made Oriental theology his special study and the consolation in his life 
of exile, and Mr. Macdonald has found he is not always safe in attacking Oriental systems 
of thought. Dr. Salzer is a keen combatant who is thoroughly confident of his mettle and 
prowess. His letters against the puerile and old-world sophistry of the Scotch missionary 
afford grand reading to their Hindu readers. They show the firm grip which their author 
has of the subject he writes upon. The brain which has produced them seems to be glowing 
with the light of the Light of Asia, while the masterly way in which it has marshalled its 
thought must shed light upon many a dark brain. And altogether Dr. Salzer has com
pletely smashed the Rev. Mr. Macdonald.”
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“ T H E  T A L K IN G  IM AG E.”

Vienna, February 21st, 1890.

TO THE EDITORS OF " L U C IF E R ” .

Permit me to call attention to the fact that my story entitled “ The Talking 
Image of U rur” , which appeared seriatim in the pages of “ Lucifer,”  has been 
entirely disfigured* by the editors of that journal, owing perhaps to Madame 
Blavatsky’s inability to attend to editorial work during her recent illness. The 
story represents the adventures of a “  theosophical Don Quixote ” who seeks for 
wisdom everywhere except in the right place. He joins a “  Society for Distribution 
of Wisdom ” in the E a st; but finds nothing but folly. Finally, in the last chapter 
he discovers that true wisdom cannot be found anywhere except by the attainment 
of the knowledge of self. It is, therefore, plain that in the last chapter culminates 
the gist of the story, and that without that chapter the whole story loses its point; 
the preceding ones being merely preparatory to that.

Nevertheless, for reasons best known to themselves, the editors of “  Lucifer” 
have left out the entire chapter, all except its closing paragraph. In this emascu
lated shape the story, instead of being what it otherwise would have been, namely, 
a forcible illustration of well-known and undeniable truths, is made to appear as if 
it were merely an uncalled-for satire or burlesque upon the Theosophical 
Society— a performance which would be perfectly useless and which was never 
intended, as the external affairs of that society do not interest me in the least.

Yours very respectfully,
F. HARTM ANN.

The editors of this Journal regret that, in leaving out the concluding chapter of 
the “  Talking Image ” , they have gone contrary to the wishes of the author— of 
which, in truth, they knew nothing— especially as they find upon examining the 
closing chapter, that it contains the solution of the problems presented in the 
previous chapters and entirely removes from the story the odium of being supposed 
to be a burlesque upon the principles of the Theosophical Society, or upon Madame 
Blavatsky. In his “  Talking Image ” the author represents the Human Mind in 
its quality as a living mirror, wherein all kinds of existing ideas are reflected and 
acted out. He informs us that, “  if he has chosen Madame Blavatsky's mind as a 
representative illustration, it is because her mind is at once the most sensitive and 
noblest of which he knows". On this, while thanking Dr. Hartmann for his kind 
compliment, Madame Blavatsky begs to remark that no such explanations are 
needed, since she has never looked upon the “  Talking Image ” in any other light 
than as expressing the personal opinion of one man, and no more. To this opinion 
Dr. Hartmann has as much right as she has to her opinion of her friend, the Doctor. 
And now we hope the “  incident ” of the “  Talking Image ”  is closed.—  [ E d s .]

•  T o w a rd s  the end, as w e  ou rselves m entioned in doing it.— [E d s .]



fU b u fo s .

A B U D D H I S T  C A T E C H I S M . *

i E are exceedingly glad to welcome another simple and concise Catechism 
of Buddhism in the short exposition of Subh&dra Bhikshu. The author, 
in the preface, says that his Catechism is meant to take a place between 

the “  many comprehensive and critical works on the subject of Buddhism ” and the 
Catechism of our respected President which was “  originally intended only for the 
instruction of Sinhalese children It is true that this new Catechism is fuller than 
Colonel Olcott’s, chiefly owing to the addition of questions and answers on the 
Sangha, the Brotherhood or Order of Bhikshus or Sainanas; but in other respects 
there is in the main a remarkable resemblance of questions and answers be
tween the two, and both will be popular among precisely the same class of 
readers. Therefore, although we cannot say that the learned Bhikshu has 
succeeded in differentiating his Catechism from that of our excellent President, still 
we welcome its appearance on the principle that we can never have too much of a 
really good thing-t The straightforward sincerity and inherent reasonableness of 
the fundamental teachings of Buddhism must win it a world-wide respect among 
all but the veriest bigots. There is burning need for such simple expositions of the 
World-Religions in our present epoch, and may the day soon dawn when we shall 
have a series of Catechisms^ written by men who believe and practice their 
several religions, and so at last hear what Buddhists, Brahmins, Parsees, Moham
medans, and all other religionists have to say about their various systems, without 
any pious or literary “  middleman ’’ or “ sweater ”  to rob our brethren of their 
intellect and self-defence.

In the present little volume under review, we notice that in the formula of the 
Tissarana, Saranam is still translated “  refuge

According to L . Corneille Wijesinha, one of the ablest English Pali Scholars of 
Ceylon, “  neither Pali etymology nor Buddhistic philosophy justifies the translation ’’. 
He contends that the ordinary rendering of “  I take my refuge in Buddha ” is not 
correct, but should be “  I go to Buddha as my Guide,” for the idea of “  ‘ refuge ’, 
in the sense of a * fleeing back ’, or a ‘ place of shelter ’, is quite foreign to true 
Buddhism, which insists on every man working out his own emancipation 

Turning over the pages, we come to the question : “  What is Nirvana P ”
Is it to receive the contemptuous definition of annihilation ? Is the Summum 

bonum of the subtlest metaphysicians and the sublimest ethical philosophers in 
the world to be so shortly disposed of, and labelled with a predicate which can 
only be paralleled by the absurdity of Wilson who dubbed Brahma (neuter) the 
“  Supreme Nonentity ”  (!) ?

• Compiled from the Sacred Writings of the Southern Buddhists for the use of Europeans, by Subh&dra 
Bhikshu: London, George Redway, 1690.

t This refers to the superb ethical and rational fundamentals of Buddhism, and not to the occult teachings 
vouchsafed by the Bhikshu; for the latter are conspicuous by their absence.

X Catechisms of the Dwalta and Vesishtadwaita philosophies have already been published by members of 
the T .S .



To this momentous question, the writer answers :
*• It is a condition of heart* and mind in which every earthly craving is extinct; it is the 

cessation of every passion and desire, of every feeling of ill-will, fear and sorrow. It is a 
mentalf state of perfect rest and peace and joy, in the steadfast assurance of deliverance 
attained from all the imperfections of finite being. It is a condition impossible to be 
defined in words, or to be conceived by any one still attached to the things of the world. 
Only he knows what Nirvana is who has realised it in his own heart."

And in a note he further adds :
" Most Europeans, not excepting many learned men, have very incorrect notions about 

Nirvana. Nirvana literally means, ‘ being extinct,' ' gone out,' like the flame of a lamp 
blown out by the wind, or gone out for want of oil. This led to the erroneous idea that 
Nirvana is the same as annihilation. Nirvana signifies on the contrary, a state of supreme 
moral perfection, impossible to be conceived by anyone who still wears the fetters of earthly 
desires.

*' What then is extinct— ‘ blown out ’— in Nirvana ? Extinct is the lust of life, the 
craving for existence and enjoyment; extinct are the delusions and allurements of life and 
its sensations and desires ; blown out is the flickering light of self, of individuality (soul)."

With the word “ individuality ” we are brought face to face with the great bone 
of contention between the Southern and Northern Churches of Buddhism. First 
of all let us see whether The Secret Doctrine and Southern Buddhism are agreed 
upon the term *• individuality ” , and then whether this answer is altogether logical.

From the following quotation it is evident that the term “ individuality” is 
used in a somewhat different sense from the “  Individuality ” or Higher Ego of 
Theosophy.

On page 52, we read :
“ What is it, then, in us which is the subject of birth a n e w  ?
“ The individual will or desire to live which constitutes the essence of our being, and which 

is reborn after the dissolution of our present material body through the agency of Karma—  
that is to say, is reincorporated in another form.

" Is not this individual desire of life, or this individuality, identical with what is called the soul ?
“ No; far from it. The belief in an immortal.personal soul— that is, an indestructible, 

eternal, separate substance which has only a temporary abode in the body— is regarded by 
Buddhism as a heresy due to ignorance of the true nature of life and living beings. The 
substance called ‘ soul' by the followers of European religions, is nothing but an aggregate 
of various higher or lower faculties (Skandhas), and is dissolved after death into its 
constituent elements. What is re-materialised in a fresh birth is not the soul, but the 
individuality. This individuality will assume, in accordance to its Karma, a new person—  
that is, anew  set of Skandhas."

If by “  soul,” the Kaina-manasic entity is meant, then we have nothing to say 
against this theory of “  soul "-impermanence. As, however, the whole question turns 
upon an inquiry into the nature of the five Skandhas, it is somewhat disappointing 
to find no elucidation of this interesting subject.

But why does the Bhikshu, after so completely disposing of the term “ soul,”  
invoke the attention of those “  who long for that peace of the heart and satisfaction 
of the understanding which alone give life its value, and who fail to find these 
things in the Soulless (? !) dogmas of the various churches ” ?

Surely on his own premisses, the churches should be commended for this !
Continuing his Catechuinenical task, he writes :
“ How long does the individuality continue to renew itself in repeated births f
"U n til perfect knowledge and Nirvana is attained. Then, and not till then, is that 

haven of rest attained where there is no more suffering, no more death, birth-renewal or 
individualism."

* This term evidently ia Intended to represent the same idea as Buddhi conveys to the mind of a student 
of the Esoteric Doctrine.

t The Italics In all quotatiuns are the Reviewer’s.



W hat then is this “  individuality,”  “  individualism " or “  individual will or desire 
to live ”  ?

Note 26 informs us th a t:

“ The European student of Buddhism must be repeatedly reminded not to confound 
■ the will to live ’— that is, the desire for life, the cleaving to existence— with the 
' conscious w ill' or so-called ' free w i l l C o n s c i o u s  will is but a fraction of the whole ■ will 
to live '— namely, such portion as passes through the organ of the brain, which is the 
vehicle of consciousness; but the greater portion of this ‘ will to live ’ never reaches 
consciousness in plants and animals, and but imperfectly in men."

Without stopping to inquire into the correctness of the last statements from the 
occult standpoint, it is evident that the tanha, or “  individuality ” here spoken of is 
not the Individuality of the Vedantins, the silver Sutratma or “  Thread Soul,” the 
God within, than which, it is not too much to say, there is nought higher.

Moreover if it is true that “  only he knows what Nirvana is who has realised it in 
his own heart,” it is evident that there is a somebody or something that knows.
And if “  Nirvana signifies.............a state of supreme moral perfection impossible
to be conceived by any one who still wears the fetters of earthly desires,” it follows 
that he who is free from such fetters can conceive thereof, and that therefore, again, 
there is somebody or something that enjoys Nirvana. Hence we conclude with the 
Secret Doctrine that the Principiunt Individuationis is, and therefore has been and will 
be.

The question : “ Is man's birth renewal only on this earth ? ”  evokes a very vague 
and orthodox answer. It runs as follows :

No ; there are countless multitudes of other worlds moving in space, which are peopled 
with beings superior or inferior to man. In every one of these spheres re-incamation may 
take place.” .

In this connexion it would be well for the writer to remember that natura non 
facit saltum and that the monad which at one birth occupied the form of an ant, 
does not at its next descent inhabit the frame of an elephant, and then take a 
retrogressive leap into the body of a m ullet; but that all proceeds in order, whether 
it be the series of genus, species, and family for the pure animal, or planet race, 
subrace, family race, etc., etc., for the human entity.

Not the least interesting answer to those who have had to discuss the question 
of re-incamation with sceptics, will be the reply to the question : “  How is it that 
vie have no remembrance of our former lives ? ” It is because :

“ We are blinded by earthly illusion, and our eyes are covered by a veil of ignorance, so 
that we are almost or quite unconscious of our higher nature. W e are, in the body, 
overweighted by fetters from which those who earnestly strive for redemption seek ever to 
get free.

* * ♦ ♦ ♦ * * * * ♦ *
" In the night we dream, and in our dreams we are at one time kings, and the next 

beggars or captives: sometimes poor and beset with difficulties, at other times in the full 
tide of prosperity and darlings of fortune. Nevertheless, it is one and the same self which 
takes on all these different characters.

■' A gain: whilst dreaming we do not remember other dreams we have had, but when 
awake we remember the dreams of many a night. It is the same with our different lives. 
The same individuality, the same self, is re-born under different forms ; each re-incamation is 
a dream of the individual will to live, now terrible, now full of joy. As long as we are 
dreaming one of these dreams of life, we do not remember our former life-dreams. But a 
Buddha, who has attained deliverance,* dreams no longer. He is awakened, and he remembers 
all his former births. The Arhats, too, possess the gift of remembering many of their 
former births.”

* That is to say who has reached the Nirvanic state. What then is that which remembers past lives in a 
Buddha, the Individuality or what ?



In coming again across the term “  individual will to live,”  we should like to ask 
what is the distinction between this “  individuality ”  and the “  we ”  of the following 
sentence ? Is it the “  will to live ”  that dreams (!) ?

“ Sometimes the good Homer nods heavily” , and when our reverend author 
tells us that it is not wrong to commit suicide, “  so long as no wrong is done anyone 
thereby ”  and then immediately adds “  but suicide is a very foolish act,”  we fear 
that “  nature’s soft nurse ” has fallen deeply over his eyes. For being foolish, is it 
not bom A vidya the root of all Nidanas ? * As the author truly sa ys:

“  Suicide violently cuts a thread of life, which, according to the law of Karma, has to 
be taken up again immediately, and under less favourable conditions than those which the 
deluded man tried to escape by it."

To make this, however, agree with occultism, we must translate “ immediately”  
as meaning immediately after the time to which his natural life would have been 
prolonged.

In conclusion we cannot refrain from quoting two remarkable answers in which 
the author speaks of the tolerance of Buddhism and of that wherein the system of 
Gotama differs from other religions.

" Buddhism teaches as to love all men as brethren, without distinction of race, nationality 
or creed ; to respect the convictions of men of other beliefs, and to be careful to avoid all 
religious controversy. The Buddhist religion is imbued with the purest spirit of perfect 
toleration. Even where dominant, it has never oppressed or persecuted non-believers, 
and its success has never been attended with bloodshed. The true Buddhist does not feel 
hatred, but only pity and compassion for him who will not acknowledge nor listen to the 
truth, to his own loss and injury only.

" Buddhism teaches the reign of perfect goodness and wisdom without a personal God. 
continuance of individuality without an immortal soul, eternal happiness without a local 
heaven, the way of salvation without a Vicarious Saviour, redemption worked out by each 
one himself without any prayers, sacrifices and penances, without the ministry of ordained 
priests, without the intercession of saints, without Divine mercy. Finally, it teaches that 
supreme perfection is attainable even in this life and on this earth."

NAMO TASSO BHAGARATO ARHATO SAMMA SAMBUDDHASSA.

The same Catechism, we ought to add, exists in German, under the title. 
“  Buddhistischer Katechisidus ” ; and we have a strong impression that it is 
written in the native language of the Bhikshu.

P ALM ISTR Y.

fN ** Palmistry and its Practical Uses " t  by Louise Cotton, we have something on 
the hand which is original in presentation and practical in teaching. Chapters 
on Cheirognomy, Cheiromancy, Astral influences, the Divining Rod, etc., in 

addition to some one hundred Bible references to these subjects, make up collec
tively a Guide and Text-book which all the /murf-maidens of Urania should rejoice 
in possessing. The work is embellished with diagrams from life of hands con
taining all the evidence that one can need in regard to the influence or signification 
of stars, spots, squares, grilles, crosses, triangles, circles, etc., in all, twelve large 
plates.

Louise Cotton’s book is the result of many years of practical experience, which 
must be its highest recommendation to all who require something definite, lucid, 
and reliable on these curious subjects.

* If the “ Will to live” Is that which brings about birth renewal and is moreover the “  Individuality *' 
which is subject to the Law of Karma, it is difficult to understand bow any “  will to live" can be a responsible 
entity or why such a “  blind force “ should have aught to do with wise or “  foolish " acts. The omission of any 
clear statement as to the Buddhist conception of the permanent Ego is a great oversight In a book intended for 
the Europe of our present day. This omission causes unnecessary confusion and dwarfs the sublimity of the 
higher teachings of Buddhism.

George Redway, York Street, Covent Garden.
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IN T H E  T H E O S O P H IS T  for Janu
ary and February the very learned essay 
on the “  Age of Sri Sankarach&rya ” 
is continued and concluded. It is a 
work of high scholarly excellence by the 
lamented and esteemed Pandit of the 
Adyar Library. The conclusion ar
rived at is that the founder of the 
Adwaita School lived “  between the 
middle of the 4th and the 6th, that is, 
the 5th century a .c .”  There is no doubt 
that these papers are the most valuable 
contribution towards settling this im
portant date which have yet appeared. 
The Pandit also gains a controversial 
victory in the erudite defence of his 
views on the Yavanas. O si sic omnes !

The useful review and selection of the 
utterances of Col. Ingersoll are interest
ing reading. It is really astonishing to 
find the great American prophet of 
Freethought occupying a platform so 
essentially theosophic in its broad out
lines. The ill-chosen title of “  Infidel 
Bob," however, jars upon the serious 
reader.

Dr. Henry Pratt continues his articles 
on Elohistic Teachings. The Doctor is 
somewhat difficult to follow, and the 
ordinary reader does not get a very clear 
view of what he is being taught. The 
Elohistic and Jehovistic schools seem to 
have been more important than most of 
us imagine.

The paper on the “  Visit of Apollo
nius to the Mahatmas of India" gives 
F. W . Thurston, M.A., the opportunity 
of selecting some very interesting pas
sages from Philostratus, and discussing 
the geographical difficulties of the ac
count of tne journey recorded on the 
tablets of Damis, the Guru’s Chela.

We have to congratulate the Kum- 
bakonam T . S. for their excellent trans
lation of the Sarvasaro-L'panishad of 
Krishna-Yajur-Veda. It would, how
ever, have beem more valuable if some 
notes had been appended ; the different 
nomenclature of the different schools is 
very puzzling to Western readers, and a 
steady head is required to follow the 
ideas without being led astray by the 
terms.

It is greatly to be regretted that the 
review of the “  Voice of the Silence"

did not fall to a more dignified pen. 
There are subjects which should be ap
proached bare-headed and not with jest
ing. Polichintllc does not pantomime in 
cathedrals.

T H E  PATH  of February opens with 
a much needed warning against a mis
taken eagerness of some students of 
Theosophy to ‘‘ sit for Yoga” . True Raj 
Yoga, the writer says, “ discards those 
physical motions, postures and recipes, 
relating solely to the present persona
lity, and directs the student to virtue 
and altruism as the bases from which to 
start".

The question, “ Is Karma only punish
ment," evokes a carefully thought out 
answer by Hadji Erinn. In the course 
of his remarks, he sa y s : “  I cannot 
agree with the suggestion that punish
ment and reward should not be used as 
terms. It is easy to reduce everything 
to a primordial basis, when one may 
say that all is the absolute. But such is 
only the method of those who affirm and 
deny. They say that there is no evil, 
there is no death; all is good, all is life. 
In this way we are reduced to absurdi
ties, inasmuch as we then have no terms 
to designate very evident things and 
conditions. As well say there is no gold 
and no dross, because both are equally 
matter." “  Letters that have Helped 
Me ’’ contains some excellent views on 
practical chelaship. Harij continues his 
paper on “  Reincarnation and Memory". 
He meets the champion objection of 
non-remembrance of past lives which is 
clung to with such persistency by the 
“  Give me facts, sir " school, by saying : 
“  Physical memory is the record of pass
ing events, but it is not the preserver of 
experience. Physical memory is but the 
outer husk of experience. Experience 
relates to feeling and consciousness; 
memory to time and sense."

The views expressed in the short papier 
called “ The Allegorical Umbrella," are, 
to say the least of it. curious. Altogether, 
The Path for February is quite up to its 
high standard of excellence. A picture 
of Mme. Blavatsky is also included in 
this number— but we wish it had not 
been.



Where, then, is the difference, except 
that the Bhikshus believe their Master’s 
precepts, and the Christian priests, as a 
rule, disregard the teachings of their 
God ?

The Golden Era, a high-class illustrated 
monthly magazine of San Diego Cala, 
which is especially devoted to the 
“  Artistic and Industrial Progress of the 
W est ” , has a “  Department of Oriental 
Literature, Philosophy, Theosophy, and 
Psychic Phenomena, edited by Jerome 
Anderson, M.D., F .T .S .” The contri
butions under this heading are exceed
ingly interesting.

Miss Kate Field, the distinguished 
lecturer and journalist, in her new and 
excellent periodical entitled Kate Field’s 
Washington, devotes a weekly column, 
under the title “  Echoes from the 
Orient,” to theosophical subjects.

In the Bibliotheca Platonica there is an 
excellent paper on “  Philosophic Mo
rality ” , by Prof. Alexander Wilder, 
F.T.S.

The Lotus Bleu, the new and now sole 
organ of the French Theosophical So
ciety I'Hermes, in Paris, is just out. It is 
an excellent little publication and only 
costs eight shillings a year. We will 
notice it in our next.

Light still continues the foremost of 
“ spiritualistic” journals. “ Notes by 
the W a y " by “  M.A. (Oxon.) ” are 
always written with dignity and are full 
of interest. Most of the contributors, 
however, still persist in using the term 
spiritual when they mean psychic.

Psyche is a new venture inaugurated 
by Mr. George Chainev. In it Mr. E. 
Maitland commences an interesting
series of “  Hermetic Papers ” . The
general tendency of the effort, however, 
is psychic.

E D I T O R I A L  A N N O U N C E M E N T S .
The promised “  Selections from the Gnostic Gospel, the Pistis Sophia ” , 

translated by G. R. S. Mead, and annotated by H. P. B ., u’ill be commenced 
in our next number.

The circulation of L u cifer  has, we are glad to say, increased very 
rapidly during the last three months, but we have on hand a large quantity 
of the issues of September, October, and November, which we will sell for
distribution at i q s . a dozen (13), the carriage to be paid by the purchaser.

It is found absolutely necessary to raise, in future, the subscription price 
of L u c i f e r ,  by the addition of postage. At the present time, subscribers 
obtain it for 15s. a year, post free, and as 2s. 6d. of this goes for postage, 
they pay for it only is. o\d. per copy, a reduction greater than is made on 
any other magazine. For the future, the annual subscription will be lys. 6d., 
but all subscribers now on the books will be supplied at the old rate until 
the expiry of their subscriptions.

A. B onnkk, Printer, 34 Bouverle Street, E.C.

The five numbers of The Buddhist for 
January contain much interesting read
ing and news. The reprint of a pam
phlet headed “  Buddhist and Christian 
teaching compared,”  under the auspices 
of the Ceylon Religious Tract Society, 
gives a Jayasekera an opportunity of 
scoring some very heavy points off its 
missionary bishop proginetor. The 
writer substantiates most conclusively 
that it is a “  most glaring misrepresenta
tion of Buddhism and Christianity” .

To re a d : the translation of C. H. 
De Silva from the Uinmagga Jataka, 
showing that Pragna (Wisdom) is the 
supreme of all the Parainitas (Trans
cendental Virtues).

An interesting article on “  Killing and 
the Eating of Flesh ”  is marred by some 
very casuistical reasoning of a some
what theological flavour. The Editor’s 
note is a relief.

Under the heading “ Western Bud
dhistic Leanings", the views of the anti- 
theological philosophers, the mystics 
and theosophists of the 15th, 16th and 
17th centuries, are briefly passed under 
review.

D. C. Pedris makes short work of Sir 
Monier Williams’ Duff lectures, and 
speaks warmly against the misrepre
sentations and unfairness of the counsel 
for Church-vanity and Co. The Boden 
professor tries to make out that the 
primary distinction between Buddhism 
and Christianity (? Judaism) is that the 
former teaches that marriage is to be 
abandoned by the truly wise, whereas 
the latter teaches that “  it is not good 
for man to be alone” . Mr. Pedris 
mildly confronts the Duff lecturer with 
the te x t: “  Every one that hath for
saken houses, or brethren, or sisters, 
or father, or mother, or wife, or lands, 
for my name’s sake, shall receive an 
hundredfold and shall inherit eternal 
life” .


