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WOULDST THOU ?
T. L. VASWA.NI

Wouldst thou be wise? then Barn from Brother 
Bird «.nd Teacher Star.

Wouldst thou have greater IVwer ? Withdraw
into thyself each day,

Wouldst thou the Master meet? nndure in faith up 
to the end.

Wouldst thou the Kingdom of the Spirit seek?
Pass thro’ the Cave ot' lleart>

♦ ♦ * *

Wouldst thou be truly great ? Then learn to love 
, the little.

WouldBt thou thy People serve? Be ready to be 
rejected and despised.

WouldBt thou make India mighty once again? 
Make her a Bridge between the nations.
* * • *

WouldBt thou Attain ? Then fight temptations in 
the faithTatwamasi

W ouldst thou see God? Make Love thy Law in 
daily life.



SOLUTION OF LIFE
The most important study of mankind is man. But 

man is not life, fie is that which has life, but is not 
life itself. It has always been less difficult to under
stand what man is than to grasp the meaning of life; 
although man, the least important part of existence, is 
not readily comprehended.

Life consists of wrongs, mistakes, disappointments 
and suffering, and the constant effort to escape them.

As we shall learn, nothing can exist or occur with
out a cause. It is cur duty at the outset to ascertain 
why life contains wrongs, mistakes, disappointments 
and suffering. If there must be a cause for everything, 
then there is surely a cause for every wrong, a cause 
for every mistake, a cause for1 every disappointment? 
and a cause for all suffering.

The great task is to find out what are these causes, 
ana if they may be prevented. Some men offer to find 
a remedy for every wrong; we seek to find the cause 
rather than the remedy ; for, if we have a knowledge of 
thecause, it is a much more logical process to prevent 
the wro,ng from happening than to furnish a remedy 
for it after it has happened. Y ou cannot apply a remedy 
until the disease has taken hold of its victim. This 
wretched man has been wronged ; help him to throw off 
the trouble by showing him the cure. That man stood 
in the path of a great wrong; he saw it coming and 
side-stepped it, he never felt its touch. Here are the 
two methods.

The Laws of Wrongs

First Law—Man thinks he is engaged in the pur
suit of happiness and success; but, when he thinkB deep 
enough, he finds that he spends all his life in seeking 
to escape wrongs, mistakes, disappointments and Buffer
ing.

* Based on Edmund Shaftesbury.
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SECOND LAW—In proportion as he is able to evade 
these four evils, he congratulates himself on his 
strength and ability.

Third LAW—Because of these four evils, sacrifices 
are necessary to help man escape their consequences.

FOURTH Law—When these four evils are destroy
ed, sacrifices will no longer be required.

FIFTH LAW—The four evils are caused solely by 
the INBORN IMPULSES of humanity.

Sixth law—If the INBORN IMPULSES were 
prevented from enslaving mankind, there would never 
be any evils in the world. Wrongs would never occur, 
mistakes would be impossible, disappointments could 
not oome into any life, and suffering would be un
known. All these four words would be dropped from 
the vocabulary of the race.

Seventh LAW—Every impulse is born, not of 
itself, but from material that may be centuries old, or 
even as old as the race itself.

EIGHTH LAW—Inborn impulses may be developed 
from necessity or from conditions that stimulated them 
into life; but, no matter what their origin, they hove 
existed for hundreds to thousands of years before the 
present era.

Ninth LAW—Inborn impulses, therefore, are in the 
blood if they exist in the man or woman.

TENTH law—It is impossible to originate an in
born impulse in any person. If they are there at all, 
they have been there from long before birth. They Are 
inherited, not from parents, but from ancestry long 
forgotten.

ELEVENTH LAW—Inborn impulses do not awaken 
into action of themselves, but require some stimulating 
cause.

TWELFTH Law—Whether or not an inborn impulse 
will be awakened into activity, depends on the strength 
of the cause and the strength of the impulse*  A weak 
cause will set in motion a powerful impulse; while it 
requires a decisive cause to awaken a weak impulse.
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The Ten Inborn Impulses
There are in human life ten INBORN IMPULSES 

which are listed as follows in the order in which they 
have probably beep brought into being:

L Selfishness. 2. headstrong Impulse 
3. Coarseness. 4. sexual Impulse. 5. indiffer
ence. 6. Intemperance. 7. Gambling. 8. theft. 
9. BRUTALITY. 10. M URDER-

The opposites have not been stated, for the reason 
that, when an evil impulse is eradicated, what remains 
is of necessity good, or else death would result. For 
instance, if you remove from a man every traoe of 
selfishness, be would be generous. If his headstrong 
impulses were driven out of his life, he would be a 
splendid example of self control, If he ceased to be 
coarse, he would be refined; not a gentleman in the 
society meaning of the word, but a very gentle, conside
rate, cleanly, agreeable, honest, pure-minded and noble 
acting individual. If his sexual impules were not given 
ftee rein, he would flee from the bestiality that he revels 
in. So on through the list.

Memorize them in their order.
Carry with you the memory of them as learned.
Then fix in your mind that human life consists of 

the four evils of wrongs, mistakes, disappointments and 
suffering, and the efforts to escape them.

Having done this, the last thing to do is to retain 
in your memory the fact, the greatest of all facts, that all 
the evils of life are due to the INHORN IMPULSES some 
dominating some people, and others dominating others. 
Fffst Inborn Impulse : Selfishness

Get a smalt blank book and write down as many 
kinds of selfishness a8 you can think of, adding more 
from time to time. Go back in your imagination to that 
time when there was but one man on earth; such a time 
must have existed whether the race sprung from a single 
couple or from process of evolution. In the latter, it is 
not supposed that men came in clusters. It doesn’t 
matter whatever it is, establish a chain of events. The 
principle is the same even if there was a sudden bursting 
into being of a crowd of men.
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Man, left alone by himself, would be compelled 
to look out for himself. In this struggle arose the 
first inborn impulse. It was not latent in man, but the 
necessity for its origin was strong. This was a strongest 
influence. Selfishness was a necessity. It always has 
been and always wilt be a necessity.

you cannot eliminate it. Just have it divided into 
two parts:

1. Necessary selfishness, which jb known as self- 
preservation.

2. Unnecessary selfishness.
Self-preservation is not only born in the race, but 

must have come down from whatever source the raoe 
sprung from.

Life is dearer than anything else in the world and 
this is true only to a certain extentthe soldier is willing 
to lay it aside. War is instinct, and an unquestioning 
courage must attend it.

The safety of the individual merges into the safety 
of the family and the species. Mother love is manifest 
everywhere; it alone keeps the family alive. Parental 
affection and loyalty to home maintain the nation. 
Within the breast of man, there dwells a definite purpose 
to avoid taking chances. This proves that some power 
controls us and intends for us something more than the 
routine of being born, struggling to live.and dying.

The real study of selfishness deals solely with the 
offensive kind or that which is unnecessary. *

AU misery and evil that has come into the world 
are due to Inborn impulses of which selfishness is the 
first in rank, the earliest in development and the most 
aggressive and diabolical.

Take the Great Pledge to lessen day by day the 
selfishness that controls you. Ask a few friends to do so. 
You will be solving the riddle of life.



BUILDING THE SELF
S. VATDYANATHAN

I — Phrenometry
Phrenometry is the science, that deals with the ratio

nale of the brain development and with the fundamental 
l aws and broad principles, governing the successfull elu
cidation and culture of the most extremely delicate and 
vital centres of the brain. Phrenology is the scienoe of 
the human mind, based on a comparative knowledge of 
the functions of the different portions or organs of the 
brain, and phrenometry is based on a throughly scienti
fic, intelligent and judicious appreciation of the psycho
logical and phrenological laws and it points out the in
genious ways and practical modes through the applica
tion of which the lucid powers of our brains and our 
subtler latent faculties can be refreshed and fertilized 
and our minds can be clarified with such lofty and enno
bling impulses and ideals as would always tend to pro
mote our higher understanding and attainment of divine 
gifts. To be successful both in the material and spiritu
al concerns of our existence, to be in tune with beauties 
and sublimities of the hidden treasures, that adorn the 
natural and divine realms, to achieve a vigorous and 

.masterful supremacy over our lower personalities and 
over forces, that, by stimulating, our passions, prejudices, 
emotions and oilier carnal impulses, set at nought the 
glories of our inner beings and our aspirations after 
eternal existence and truth, we should efficiently and 
with enthusiasm build the st-ongholds of our brains and 
fortify them. It is in the highest and in our own spiritu
al as well as material interest absolutely essential and 
very necessary, that we should be in possession of excel
lent brains as otherwise, when our calibres are poor, it 
is not possible for us to discriminate between the har
monious and inharmonious forces of our life existence 
to separate the inharmonious from the harmonious and 
utilize the latter tor the building of our brainy for then 
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in the faoe of numberless obstacles and aggressive agen
cies of life, we will fail to take advantage of the golden 
possibilities and opportunities, that will open out limit
less and luminous path ways to us, that will fire our inner 
potentials and nobler longings and reveal to ns the mys
teries and the miracles of wisdom and power, emanat
ing from sources launched in the wonder lands of our 
minds, for verily then will the triumphant call of the 
beautiful spirit become an imponderable, unmistakable 
and permanent reality to us, stimulating our keen sense 
of admiration and the ready accessibility of our intellect..

The brain is the central part of our body, psycho
physical economy and by reason nt its superior organism 
and function, its importance nnd unique prominence in 
the conduct of the human life are so astonishingly wide 
and, indeed, very remarkable, that they cannot in the 
least be denied or slighted. Being the central region of 
consciousness or sensorium, it is the very regu’ator of 
our physical and mental activities and other allied psy
chical and supernormal phenomena, taking place within 
the realms of thought Reoognising the fact that the 
brain,-the physical organism isthesensorium of our body 
that it essentially governs all functionsand psychic pheno
mena within us and that it is the responsible agent for 
our emotions, thought forms, ideation, impulses, crav
ings, sensibility and will and other forces of intellect, we 
should note and pay heed to the fact, that since we hold 
the topmost place in the ladder of creation, we are gift
ed with brains, which are more fertile and indeed, Cher 
than those of the animals and thus the possibilities for 
the judicious culture and the systematic disciplining of 
our cerebral centres are illimitably profound and strik
ingly significant. The brain centres of the animals and 
those of the lower order of creations are very meagre 
and poor in magnitudes and qualities, the brain orga- 
insms of the animals are far inferior to those of the hu
man beings; in fact many of the hrain centres and 
thought springs, which are found in an ordinary human 
being*  are not discernable in an animal and possibly the 
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very few centres, that the animal has, may show remark
able difference, when compared with those of a human 
being. Doubtlessely, it should be admitted that owing to 
limitations and inferior brain, the animal develops only 
its instinctive characteristics and traits; thus, its conscious
ness, conscious activity, conscious identity, perception 
and sensibility, being evolved out of instinctive 
nature, never transcend the borders of instinct. On the 
other hand human consciousness, activity, indentit.y, per
ception, willing, sensibility of understanding, emotional 
traits and sensitiveness are evolved out of instinct and 
intellect and at the same time they partake of the high
er nature of man. Human brain or intellectual power 
is capable of highest and ennobling attainments and its 
rapid gradations of marvellous growth and display are 
essentially due tn its scope of incense manifestation and 
illimitable and infinite expansion. When the human 
brain is sufficiently and systematically trained up on a 
scientific and judicious basis, when the veil of illusion is 
cast away and*the  frowning chasm of ignorance in 
which the intellect is launched, is removed, then will the 
spirit within throw forth glimpses of inner beauty, gran
deur and efflorescent force and then will our intellect*  
purged of its impurities and gross nature, penetrate into 
the mysterious profundities of our higher personality to 
glow and to be in tune with the inspiring revealations, 
that come to us in the consciousness of knowledge. As 
we culture our brains with luminous ideals of acquiei - 
tion of power, self conduct and discipline, we will move 
with great intrepedity, grit and tenacity in the flowery 
pathways of peaceful attainment and beatitude, never 
stumbling down from our chosen lines; we can create 
positive individualities within us and thus cross over the 
channel of perils in front of us.

The brain is a sponge-like gelatinous matter, built 
up of myriads ot living-cells, it is the centre of the 
human nervous system; being such a delicate organism 
it is incapable of withstanding any shooks from extern
al agencies- Two systems of nerves originate from 
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the brain (i. e„) cerebro spinal and sympathetic systems. 
From these branch out numerous nerves to all different 
parts of the body. The cerebro-spinal nerves send out 
frequent messages to the brain as, when we perceive 
objects, touch, taste, sm?ll or have contact with the 
external objects of the world. I bis enables our brain 
to be conscious of our bodies*  movements or contaot 
with objects in the world; we cannot have knowledgp 
of pain and we cannot have knowledge <>f heat and cold 
nor can we be conscious of any physical injury to our 
physical bodies without the instrumentality of this par
ticular fabric of nerves. Thus, sine? our physical eco
nomy is inextricably and vitally connected with the 
functions and structure of the brain, it shou'd oe clearly 
asserted, that if we intend upon judicious and rational 
building of our brain, our physical body will also be 
benefitted by such training, i he sympithetic system 
regulates the functions of the organs. Through the 
sympathetic system the brain has vital connection with 
each and every organ of our body. If any of the 
organisms of the body fails to adjust itself to its proper 
routine work or if there be any unprecedented irregula
rity within the system, such irregularity will not fail 
to produce havoc on the brain economy. Since all of 
our organs are primarily and systematically governed 
by a particular categf ry of nerves, which at the same 
time has a vital permanent connexion with our brain 
centres, we should take due cognizance of the tact, that, 
if any of our important internal organs*  is affected, the 
brain will also be equally affected; an injury to the 

brain will cause an injury or even an irrepairable 
damage to the whole system.

(To be continued)



THE COMING AVATAR
VICTOR E. CROMER

I — The Dawn of the New Age
Krishna, in the ‘Bhagavad-Gita’, says:—‘When 

righteouslaw decays, and unrighteousness prevails, then
I come forth from age to age ; 
succouring the good, thrusting 
the evil back, and setting 
virtue on her seat again,’

Buddha *aid ‘ Weep not 
for me. G Ananda, for in the 
fulness of time another Buddha 
shall come, whose teaching 
shall be glorious in its begin- 
ing, gJoriousin its centre, and 
glorious in its ending lie 

shall be called Compassion.’
The old Testament says:—‘And [beheld until the 

thrones were cast down, and the Anc’ent of Days did sit, 
whose throne was like the fiery flame, and his wheels 
(ohakras) as flaming fire.*

The New Testament says:—' As the bright shining 
comeih lrom the East oven unto the West, so shah the 
coming of the son of Man be.’

The unanimjty with which all the great religions 
speak of the coming of the new Ava-ar at the dawn of 
eaeh new age is an indication of their fundamental 
unity. I propose in this series to indioate something of 
the manner of the coming of the new Teacher, and the 
events leading up to His advent.

The transition period from the old age to the new 
age was from the year I8tsl to the year 1921. During the 
period mentioned everything has been in the melting, 
pot, as it were. All realms of thought and of action 
havo been undergoing great changes. Wars of immense
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magnitude have broken out, and social revolutions have 
been the order of the day during this period.

seven Years of Travail

The next seven years are t > bi the mist awe-inspir
ing that the world has ever seen. On the one hand we 
are to have a series of mighty cataclysms, and on the 
other hand the events leading up to the revealing ot the 
World Teacher and the organisation of the New Aga are 
to take place.

The World Teacher will not fiv mr any race or 
religion, but will teach the eternal verities inherent in 
ad. His work, however, will n t bo the promulgation ot 
a new religion, hut, the organisation of a new world*  
order. He will unite in himself, however, through his 
past incarnations, all the principal world religions. In 
the old Testament he is called t.he Ancient of Davs, a 
term not understood by Christians, who do not believe in 
Reincarnation.

In the Book of Revelation there are several verses 
which describe a remarkable series of events which are 
to commence in 1916. Before quoting these, however, 
some preliminary explanation is required. In Revela
tion two remarkable animals are described. One iB a 
great red dragon having seven heads and ten horns. 
This symbolises Europe, with its seven great Powers and 
ten smaller Governments, Thera is also a‘beast*  des
cribed which also has seven heads and ten horns. This 
beast represented pre-war Germany, with its seven 
kingdoms and ten principalities which made up the 
German Empire. This last is descriped as having been 
wounded with the sword. That was in the Gr§at war of 
1914—18, Out of thiB beast came a beast like a lamb, 
with two horns, that spake as a dragon. This was 
Germany alter the war, divided into the Kingdom of 
Prussia and the German Repubiio, which appears mild 
on the surface, yet retains the spirit of the dragon. 
These events have already taken place.
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Now come the events whioh are to take place this 
year (1926). Verse 13 of Chapter 16 of Revelation says:— 
“ And I saw three unclean spirits like frogs orae out of 
the mouth of the dragon, and out of the mouth of the 
beast, and out of the mouth of the false prophet, ” and 
verse 14 goes on, “For they arerthe spirits of devils, work
ing miracles, which go forth unto the kings of the earth 
and of the whole world, to gather them to the battle of 
that great day of God Almighty. ”

These verses indicate that there wilt be a meeting of 
Ambassadors of the three Govern merits, namely, The 
Dragon (Europe, and meaning in this connection Russia) 
the Beast (meaning Germany', and the false prophet 
(meaning Turkey).

These three countries will loacite themselves together 
into an unholy alliance about. July, 26, and shortly 
afterwards a new world war will begin with Russia, 
Germany and Turkev on the one side, and tne rest of 
the European nations on the other side. This war will 
last about four years, and wilt be the most terrible war 
in the history of the world.

The very next veise 15 of that same Chapter of 
Revelation says—“ Behold, 1 come as a thief. Blessed is 
he that watcheth and keepeth his garments, lest he walk 
naked, and they see his shame ”

The wedging of this verse between the story of the 
coming war (for.verse 16 continues the war narrative) 
is an indication that the Avatar will make his appear
ance before the world at about the time of the great war 
that is coming.

That is to say, he will come into the world quietly, 
as a thief comes, and at the psychological moment he 
will be nevealed to the world by being invested with 
spiritual power that will make him known to all who 
are expecting him.

We must remember that a world Teacher is a“ chak- 
ravartin ” (¿.e., one whose “ohakras ” or centres of 
energy in the spiritual body vibrate with such intensity 
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that they are able to send their vibrations to the erjds 
of the earth). A world Teacher therefore is able by his 
aura to affect the whole world. He pours out his mag
netism, and it radiates throughout the whole world. 
rlhat process has been going on for many years now, and 
it is only a matter of time for the Teacher to be revealed 
to the world, and the New Age Teaching to be promul
gated:

The means by which the World Teacher will be re
vealed to the world will be by a remarkable outpouring 
of spiritual magnetism, which will surround him with a 
pranic sea which will appear like flaming fire to the 
vision of those who look upon him.

From the moment that this remarkale and wonder
ful manifestation takes place the organisation of the new 
age will go on by leaps and bounds. The whole world 
will be astounded at the mighty series of events which 
will take place.

On the one hand there will be a mighty war rag
ing, and on the other hand the events leading to the 
organisation of the New Age.



THE GREAT & MIGHTY SOULS
WHO HAVE BLESSED ME

K. K. GONGULKU

How the spirit revealed itself to me
I hope I shall be excused for this personal reference 

at the outset. I am afraid, unless this chapter of my 
life’s story is told the eader can hardly appreciate the 
goodness of the great souls to speak of whom I have 
taken up my pen to-day.

Born of very pious parents though, I found myself, 
with the very dawn of consciousness, living and moving 
in an atmosphere which was surcharged with an intense 
scepticism and a deep scorn for all that smacked of 
Hinduism. As a result of direct and indirect training 
along this line I came to have before I was 17 years 
old, nothing but deep abhorrence tor anything nut this 
material life. Giving up the ghost at the call of nature 
seemed to me to be the closing acene of human existence. 
I don’t remember t.i have the go id fortune of ever 
listening to or being allowed to read anything that 
might ever so s jftly whisper to my ears about anything 
like spiritual existence.

(*»)  The First ^tay of Light
When I was 18, my grand-father who had under

taken to bring me up in the absence of my lather woo 
had died before 1 was 2 years old, breithed his last all of 
a sudden and.for more than one reason 1 missed him 
very keenly.

Some seven or eight months after his death, I had 
the first surprise of my life in the form of a dream E 
call it a surprise because 1 had never thought that way 
m my waking hours, i dreamt, a nuptial ceremony was 
going to be celebrated at our house. Many people had 
gathered in the drawing room. 1 also Happened to be

14
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there. Someone was entering. My eyes fell upon him, 
end I can hardly express the thrill of joy that shook my 
whole frame when I found it was none other than my 
Jost grandfather, Even in the dream I was conscious 
he must have returned from the land of the‘dead’, but 
that did not frighten me in the least. On the contrary 
it filled me with greater joy, and I ran up t> him and 
threw my arms round his neck and put to him the 
following questions.—I. Old y >u not die? 2. Do the 
dead live? 3. Why have you come? He smiled sadly, 
even now 1 see the smile light ng up his face. He said, 
‘Yes, 1 died but I live, and do very strongly desire to see 
you occasionally. I could not, however, manage to 
come earlier’. My next question bore upon what was 
the remotest from me in my waking life. Indeed unless 
anybody had ever asked me anything about my father, 
even anything like the shadow of his thought ever 
crossed my mind. But now I took it into my h«ad to 
ask my grandfather-in-spirit, for 1 was conscious all the 
while he was a dead man come back.— Have you seen 
my father? How is he faring? /.nd the reply was,—‘ f 
have not yet found time to see him. Even over there we 
have to work. I have, however, heard ho is doingwell.

When I awoke in the morning T could recollect 
nothing more of the dream, especially about the ter mi. 
nation of the interview. It made me think, very lightly 
though, that a dream like this could not be all for 
nothing. For the first time it very vaguely turned my 
mind to the possibility of continuity of lite through and 
beyond death, and also to the point,—work is the order 
of life not only here but also over there, if the There 
really existed.

The impression made on my mind by this dream was 
apparently very light. Besides, as it was not backed up 
by any talk or discourse or reading it did not consciously 
influence me much. Time rolled on and I gave myself 
up to material enjoyments, never caring to think of the 
spirit or even of the soul. Thus 1 seemed to have dis
missed the spirit altogether. The spirit, however, does 
not appear to have dismissed me.
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'H The Second Ray of Light
Atv»ut 5 years later i lost a very dear friend. He 

was a Kayasth by birth. He had died of smallpox, and 
only three people (including myself) could be collected 
to take his physical remains to the cremation ground. 
When he was laid on the funeral pyre, the Brahmin who 
was officiating. asked ‘Come forward which of yo i will 
perform the Mukhagm ceremony (setting the pyre on fire 
by first touching the lips of the corpse w»th a burn
ing torch)’. His brother who could do it could not be 
persuaded to come. Of us three who had gathered to see 
off the physic »! remains of mv friend, I was a Brahmin 
while the other two were Vaidyas. They probab’y did 
not like to perf- rm ,t>. While having but little faith in 
these things and the distinction between man and man 
on the score of caste. I felt mv friend, who believed in 
these things should not he denied the lastcutomarv 
mark of honour, as I then took it to be. So I volunteered- 
The priest objected,saying,—by performing thisce'emony 
for a kayasth, I would become a fallen Brahmin. But 
1 did not care and was at length allowed to say farewell 
to the remains of my dear friend by touching his lips 
with the burning torch.

A few months after this, I was blessed with my sec
ond dream. 1 dreamt ol the Cilcutt i Mess and the room 
we two occupied. On entering the room I found my 
friend lying on his back on the bed with the sores almost 
healed up. Even now. as in the first dream, Iwas fully 
conscious my friend had died and I had seen his physi
cal remains consumed by the fire1. Yet so great was my 
joy that I jumped upon the bed, fell upon his body des
pite the loathesome marks of the disease and embraced 
him as strongly aB I could. With difficulty he released 
himself from my grasp, remarking,—“ what a fool you 
are to be so forgetful of my condition *'  Don’t you see 
my sores have not yet healed up ? But I heeded not his 
words and asked him, “ Well, tell me how you have 
come baok. I remember very well that you were dead 
and that I had helped in reducing your body to the ash
es”. He smiled sweetly and replied, “ I never died.
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You had thought T had died, and youconsi »ned my body 
to the flames. A brahmin by birth, your performing 
the Mukhagni rite opened out a passage for me from 
the holy pyre to the holy Ganges, and I escaped through 
that ”

I have not yet fully understood the significance of 
the dream. It, however, helped to strengthen the 
impression of the former one as to the continuity of 
life beyond the grave, and I could not tItereafter 
altogether shut the doors of my mind upon an occasional 
unwelcome guest,—the thought of the spirit and what 
I really was-

(<0 The Third Ray of Light
But beyond making me occasionally think that way, 

these two areams do not seem to have scored much 
for very soon' ! again lapsed into the old joys of 
material lite. The spirit, however, does not seem to 
have relaxed his efforts, for about two years later I had 
the third dream of my life, the effects of which I could 
not shake off; nay, which me rather furiously 
thinking ‘spiritually*,  if I may use the expression.

Shortly before the death of my friend, my wife had 
taimen it into her head to have herself initiated into 
the religious life -by our Kula Guru (Kamily Preceptor). 
He was an old man, of very genial temper, his face 
always beaming with a sweet smile. I was told by 
many who knew him intimately that he was really a 
great soul. While not bolioving an iota of all this, 
1 respected him as a good man. I loved my wife very 
dearly. Therefore, although i did not like the idea of 
her spending ever so little time in the contemplation 
of an imaginary God at my expense, yet I did not deny 
her her request. Accordingly the family preceptor was 
called but refused to initiate oer when he was told 
that . would not join her in this. Thakur Madhusudan 
said, for that was his name, that after marriage it was 
the full man—husband and wife together—that could 
be initiated—at least the husband but never ’ the wife 

8
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alone. Upon this my wife entreated mo harder than 
ever to join her in what I considered to he sheer non
sense, rank superstition and unpardonable waste of 
time Vet, f u’ tier sake, 1 had at last to yield, I did 
however, moke no secret of mv mind to the would-be 
(luru, rolling him definitely that T had no faith in his 
work, 1 would never work and would never pive up 
eating the food forbidden by !he people of his way 
of thinking, Although unorthodox Brahmin himself, 
he did not, even upon tliis, hesitate to initiate such a 
‘heretic’ as myself, only observing sweetly, of course 
you must go on in your own way if my mnafru cannot 
turn the course of your mind”. Then he gave me the 
manira. 1 can’t say, 1 ever practised it ; nor can f. say 
I did not practise it. For just for the fun <f the thing I 
occasionally felt inclined to concentrate my mind on 
the word-picture of the Divine Witt he had drawn tor 
me, as well as to work his mantra.

f 7b he continued)



BEGIN ! BEGIN ! BEGIN !
DR. SIIKLDON l.KAVITI’

“ Be not afraid !
This very hour begin the needed task to do.
The Unseen Forces wait to help thee on thy way. 
Write ‘Can ’ and ‘ Will ’ upon tiiv banners, large 

and true.
The way will brighter grow into the Perfect Day.
Be not afraid ! ”

Your disorders are growing because you put forth 
no strong hand to control your forces. Arrest the 
process before it gets beyond your power. (:ease 
speculating on your. case. What are the lesser causes 
of your troubles is a matter of small importance ; the one 
Efficient Cause is your weak way of thinking and acting. 

Once bring into your organism the t me of Authority, 
and you will find all your disorders diminishing

In these stirring times the crying need is for strong, 
self-commanding men and women. There is no suffi
cient occasion for such flabbiness of mind and sickness 
of body outside the domain which lies open to your 
control. TURN GET BUSY Ui ON YOUIt HEALTH AND 
KfI'TOiency Probelms. You can be o ell and you 
CAN BE EFFICIENT if you Will. Your physical dis
orders are conclusive proof of your <ann slackness.

Mow to become master of yourself is not a hard 
lesson to learn. \ ou will need some instruction at first, 
and the inspiration of one who has fought in the trenches 
and has been ‘over the top’ to success. Then get it. 
Your enemies will never be persuaded away; they will 
have to be driven. So put on your fighting clothes and 
strike out for the training camp.

19



HINDU SPIRITUALISM
P. S. ACTTARYA

Ancient Hindus were fond of inquirin'? into and 
cultivating the various latent faculties and activities of 
man. A study of the subtlor laws underlying them 
opened an era of knowledge in ‘1 ANTRA. YiXrA. and 
A TITA VI DY A.

Psychic experiments and experiences convinced the 
sages and seers of old that: i. Mind can act apart from 
matter and communicate directly with mind. And 
ii. Mind outlasts matter and is affective in its own 
spheres even after separation from matter.

Death and after: The above position naturally led 
tlieinquirers to tl.a mystery of death. Death is but an 
open door through winch the drad s o-c.illed have passed 
out of their physical bodv and thus out of our physical 
ken. Paradoxically speaking, the dead have never died. 
They are alive even ;>.s we are in a more real sense. 
If the dead live, the question row arises:

Pan we Til I converse with our beloved living dead? 
‘ Yes ’—say the Sid has and Mantra Yogis as well as the 
modern apost’es of scientific spiritualism. The dead live. 
The dead speak. The dead love and influence us still. 
The advanced spirits of Pitris—do give us help and 
guidance hey. cm make their presence Known and 
impart information for our advantage

Above all, the dead can toll what d'ath is. Truly 
thev tell us that the surprise of death is the ‘absolute 
painlessness of ic and the pleasure which supervenes 
after it’- ■ tenth consists in the ‘parting of the ways’ 
between the Thoola sanni (physical body) and the 
sookshma sarira (subtle body) the latter being the 
absolute but ‘glorified ’ duplicate oi the former down to 
the smallest point.

At death,. full sensitivene;s is gained with clairvu. 
yance and other spiritual faculties. The dying, when 
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they lose the physical senses, gain the rise of their 
spiritual senses.

All the messages from beyond the veil, if genuine» 
do invariably coincide—not necessarily in absolute detail, 
because of a point of view among those who have passed 
on.

The average person reaching to a high level of 
Dharma or righteousness and Mind-culture hereon earth 
is rewarded in Sw^rga or the fairer and happier realms 
with what may be called ' compensati m a ' rest cure, or 
Bhoga, Wickedness or A dharma is purified by mental 
pain of some sort, intlm self-created foul Narakss or 
purgatories.

The next life is like this in certain respects that some 
people who die may not know that they are dead. But 
they are in a strange pla.ce-in a world which is beautiful 
beyond all our ideas of beauty-an exceeding:y happy 
place of hill and dale, river and lake, light, and hove, of 
full health and bloom, wnere they find their beloved ones 
who had preceded them Phis is the Pithirloka, the 
wondrous ‘Southern Continent’ of the ’liadu Puranic 
mythology.

We go into the other world an exact facsimile of 
what we are in this.

Love rules the (Tn iverse-e mb racing the worlds visible 
and invisible. 'Those whose Hvo each other are re
united on the other side. AH sorts of.occupations are 
there. Service (kainkarya) is the law oj growth-the 
higher spirit helping the lower.

The main object of human life is to gain spirituality 
to develop the spiritual powers and faculties, I’he spirit 
world is pressing close upon us. Death means, to the 
spiritualist, Change and Promotion. Sad han as constitute 
Preparation, Purification and Development which give 
him a higher s'anding here and hereafter. Study and 
Research are the Key that open the door of the unseen 
world.



PERFECT LIFE
IIIWRY PROCTOR. U.H.R

The best definition of life is that given by Professor 
Henry Drummond: ‘ I ife’, he says, ‘is correspondence 
with environment’

The tree is alive, but only to a small portion of its 
environment. Th<*  bird is alive to more of its environ
ment, but dead to much to which man is alive.

In this manner i; is seen how the natural man is 
dead: he has nothing within to correspond to the spiri
tual environment without. livery spiritual man has a 
measure of correspondence to his spiritual environment, 
and that correspondence is the measure of his spiritual 
life, The degree of life on any plane, varies with the 
degree of correspondence. Perfect life, therefore, would 
be found in perfect correspondence t. > a perfect ¡environ" 
ment.

The spiritual environment is God “ in whom we all 
live and move and have our being. ” The environment 
therefore is perfect, and perfect correspondence there
with would be po-fect life. Of such a life we have but 
one example, l ie, however, is said to bo the firstborn of 
an entire (new) creatmn, as d the firstborn among many 
brethren whcarc predestined to b-i contm mad to the same 
image and to the same perfect likeness—the express im
age of the father. ! !e is the I lead »of the Body and we 
are to grow up in all things into him, “ until we all ad
vance'into the oneness of faith and of the full know
ledge of the Son of (Ind, into a man of full growth, into 
a measure of the st «lure of the fulness of the Christ”.

It is for the manifestation of this, that the whole 
creation waits, and that for which the whole creation 
waits must be a matter of transcendent importance. For 
what then does the whole creation wait? The eager 
outlook of Creation is ardently waiting for the reveal
ing of the sons of God, and even they within themselves

32



PERFECT LIFE 23

are sighing, ardently waitinu for the adoption—the red
emption of the body. This last is therefore the crown 
and topstone of all. for it is the whereby not only we 
who have the first fruits of the Spirit, which is the ear
nest of the inheritance, but also the Creation itself shall 
be delivered from the servitude of corruption into the 
freedom of the glory of the children of Cod. Then shall 
come that perfect Life of the New Creation of which 
our Jesus is the firstborn

The old creation has been carried on by carnal gene
ration; the New Creation shall be perpetuated by Spiri
tual generation. For there is nothing on earth which is 
not an image of the heaven lies- If therefore there is an 
earthly generation there must also b.? a heavenly gene
ration I ¡ut heron lies the great distinction : Larthly 
generation is of earthly bodies, corruptible, full of im
perfection, subject to death. But the divine plan of the 
Creator is to make a perfect humanity, the perfect im
age and likeness of I Innself. This, the object of i lod in 
creating man, as declared from the beginning is now 
nearer consummation than it has ever been. For all 
things have been working and tending and advancing 
to this great end, by means of what we now call evolu
tion, which is carried on by carnal generation. But first 
that which is earthly, afterward that which is heavenly. 
If therefore there is an earthly evolution, by means of 
carnal generation there must also bo a spiritual .evolu
tion by means of spiritual generation. .For the earthly 
things are but copies of the heavenly: “ as above so 
below; as below so above”. this is true because the 
natural world is but a working model of the spiritual 
world- “ All things evolve after the same mode and 
manner. The worlds in the infinite abyss of heaven are 
in all respects similar to the cells in the vegetable or 
the animal tissue. ”

By the study of natural science, therefore, we may 
learn the truth regarding spiritual science, for the facts 
of the one are mirrored in the other- For matter and 
spirit are one substance. Matter is spirit made visible 
and knowable by the force of the Divine word, Matter 
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is caused by the incessant intense movement of spirit- 
There is bur one life and one Law thruout the Universe’ 
Protoplasm, says Huxley, simple or nucleated, is the ba
sis of all life. Reast and fowl, reptile and fish, molusk, 
worm and polyp all are composed of structural units of 
the sirne character; viz. masses of protoplasm with a 
nucleus, 'there is nn difference in this protoplasm or 
clay of the potter, as the point at which all life begins 
is called- The first embryonic anodsof moss and fern 
and pine ; of shark and crab and coral polyp; of lizard, 
leapord, monkey and man, are so exactly similar that 
the highest powers of mind and microscope fail to trace 
the smallest distinction between the same life in every 
organism from the lowest to the highest: from the 
amoeba to man. It is differentiated only by the orga
nism that contains it. The higher and more complex 
the organism the higher the degree of manifestation of 
the one life. As therefore a human body is needed for 
the manifestation of human life, so a spiritual body 
is needed for the manifestation of spiritual life. 
And just as the bird-life within the egg builds up 
(be body which ;s the image of itself, bo does 
the Christ-life build up for itself within the inward 
nature of the regenerate man, not only a spirit, but a 
body which is the image of itself as it is said; If any 
man be in Christ there is a now creation—thia is the 
creation of which lie is the first born.

■
Our blessed Lord is our Fxerrfplar in all things, 

because; “As He is, so are weiin this1 world " Fie was 
made in all points like unto His brethren, and when he 
is manifested we snail be like Him. In order therefore 
to understand what we may be, and how we may live by 
means of Him, as he lived by means of the Father, and 
“walked even as He walked, *we  must consider Hie earth
ly life, and note that we are as joint heirs with Him, and 
indeed possessors of the self-same life, we should be able 
by an all conquering faith, to do thru His energy and 
inward working, the same or even greater works than 
He did while on earth-
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Of the life of his mortal body He could say: “I have 
authority to lay it down and 1 have authoiiy to take it 
up again. ‘’And on the Mount of Transfiguration the 
chosen apostles saw the outshining of the glory which 
the Father had given Him of a spiritual body which had 
been hidden within the house clay. Even so we may 
carry in the grave of that mortal body, which haobeen 
begotten out of the flesh (ektes sarkos), a spiritual body 
begotten out of God—of the Divine substance ; tho at 
present it may mystically lie hid, as it did in the body of 
Jesue, invisible as in a sepulchre, but which the Trumpet 
sound of an omnipotent faith can bring forth into visi- 
bility, aud to some it may be given to see the breaking 
thru of the likeness of the glorified figure of Him who 
is the firstborn from the dead.



THE MANIFESTING POWER OF
PSYCHO=METAPHYSICS

GEORGE L. DAVIS I

I AM MYSELF NOW ’
The Self can be perceived by the Mind, but the 

Mind is interwoven by the SENSES.
When the Mind is purified, then and then alone can 

the SELF arise.
People suffer on the plane of Negation,
Fear, worry, hurry, etc., are Negative Thoughts
All Negative Thought is destructive.
The remedy lies in Equilibrium Balance .
To establish this we must become Positive.
ALL POSITIVE THOUGHT IS CONSTRUCTIVE.
LOW the object of life is to KNOW.
And the most important KNOWLEDGE is SELF. 

KNOWLEDGE-
The best time to KNOW is NOW, NOW is the only 

time in TRUTH,
So, in order to UNDERSTAND and PROVE to OUR

SELVES thoroughly, we must do all our own work until 
we become ACQUAINTED with OURSELVES thoroughly.

We must, ih brief, take the following positions to 
demonstrate:
PCSTIVE MENTAL ATTITUDES’
I Rely on myself - - - - - I Trust myself.

I have Faith in myself ~ ~ I am my own taskmaster,

I make all my own Standards - I make all my own 
Conditions.

I pay strict attention to my own business.
T am Judge, Jury, and final Court of Appeal,

1 see: hear: feel; think; speak: act and live ; 
All by myself and for myself.

2u
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‘SUCCESS’

‘path’

I can’t is progress very poor;
I WILL is just a few steps more;
I DO is nearer to the GOAL-
1 AM is the completest of the WHOLE.
I MYSELF the very best,
For ‘IT’ takes in all the rest.

Work is a necessity,
If you wish for SUCCESS.
Wait for nothing;
But Choose the best.
Have FAITH in yourself
Beyond a doubt.
And what is yours
Will seek you out;
And this truth;
LIKE attracts LIKE 
Beth DAY and NIGHT.
Stick to ‘ IT, ’
Through Thick and 1’hin.
Then freedom you are sure to win.
I, MYSELF, Is the GUIDING STAR
A thought that is best 
Both Near and far; 
Tt produces Power.
Which, rightly UNDERSTOOD 
Will help you every HQUR 
To gather daily food;
With ‘ IT' to love united
There is never a mistake, 
You never can be slighted 
Whether you give or take; 
‘II’ will serve you gladly, 
Whether asleep or awake- 
So stay with ‘IT’ always, 
Until you over take
THE UNIVERSAL SECRET
THE GREATEST OF THE GREAT.
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The functioning attitude below described is} essential 
to studying these lessons. It is extremely important to 
apply it, point by point, in its Logical Order and 
Sequence to receive the full benefits.

1. Sit in a straight-backed ch-iir, feet in a natural 
position, with heels together, toes apart.

2. Keep the trunk of the body in a perpendicular 
position, with the hands and part of the forearms resting 
on the legs, close to the knees, the arms being relaxed 
and the hands opened naturally-

3. Now take control of these three supports, i. e., 
the hips, the chest and the neck. Be sure not to lean on 
the back of the chair. Mow raise the ribs, throw out the 
chest, hold the chin in a natural position, neither elevat
ed nor lowered.

4. Take the KEY THOUGHT (you will always find 
this thought at the beginning of your lesson, in quotation 
marks), and hold this thought to the exclusion of all 
others, with the mind fixed on the innermost part of the 
subconscious, and keep it there, i. e, keep it natural all 
the time you are practing your lesson.

When you have succeeded in holding the Key 
Thought, ask yourself this question: Wil AT DOES THIS 
MEAN? Then patiently listen, and await for the answer • 
Listen, lister, listen.

You must persist until you get the answer. Kot at 
one sitting. Oh. no! But as often as is necessary until 
you have accomplished it.

this should be practised regularly until you become 
proficient If possible, practise it privately, by yourself 
and at or near the same time each day,

Remember! this is exceedingly important. 
Never mind ab >ut the results, at first. Be concerned 
with ACTION only. Never fight anything under any 
circumstances whatsoever, nor condemn any one or 
anything, either.

To the extent chat you apply this process AS IT IS, 
in its order, just to that extent will you UNDERSTAND 
and KNOW.
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FIRMLY establish yourself in the following affirma
tions :

I am Faith; Love; Cleanliness; Truth; Temperance; 

Constancy; Knowledge; Forbearance Patience; Pon- 
Injury; Godliness: Brotherliness; Kindliness: Service; 

Charity: Universal Love and Bon-Basis lance,
• * «

exercise for morning affirmations
I forgive everyone every thing. My Peace f give to ALL
I will now listen to MYSELF; I will NOW funotion 

on my lessons.
I will now council with MYSELF. [ will NOW send 

my best thoughts to all humankind. Now I will 
let go of everything, and SERVE! SERVE!

EVENING AFFIRMATIONS
I bless everyone and everything; 1 give my Good 

Will to ALL.
1 LOVE everyone and everything; I see MYSELF in 

everyone.
1 am AT ONE WITH THE FATHER NOW; I am 

equal to all occasions.
BE STILL AND KNOW THAT “I AM.”

“I AM MYSKLF NOW” 
HOW to thoroughly RELAX.

Life flat on your back, without a pillow; let your 
arms lie naturally on each side of your body, hands 
open, feet separated naturally. NEVEu CROSSED.

Close your eyes in order to shut out all objects, 
now fix the mind on the feet, and think of them as being 
loose, looser, looser, etc.—all the time looser and loose?.

Repeat this in its sequence from feet to the ankles, 
the shins, knees, thighs, pelvic regions, front and back 
of stomach, chest, neck and throat, first one arm, then 
the other, then both arms together, up and down the spine, 
thehead,anda8yousucoeed in thoroughly bringing under 
control and mental domination each successive portion 
of the body, keep thinking: looser looser, looser, etc.

Practise this exercise every night, just before going 
to deep, until you are perfect at it,



THE ANATOMY OF NATURE
SHIV NATH DAll. M. A. III.

The Retributive Principle in Nature
Nature is known to wear a stern aspect, Her laws work with 

a blind certainty. Every result precipitates with a ruthless regul
arity in the succession of cause and effect. There is perfect unifor
mity in Nature. The effect of e.ieh cause is as predestined as the 
products in a multiplication table. To expect the contrary is an ab
surd self deception. '■ Things are " says Bishop Butter 1 what they 
are, and their consequences will he what they will be". Nature can
not be moved from her determined path by argument or sentiment- 
At her altar prayers are ineffectual, entreaties vain and powerloss 
Strong as death is her ¡ova, her jealousy is cruel as the grave, To 
those that abide by her authority she promises peace and security, 
but woe to him who transgresses the most trifling of her commands. 
On such occasions motives count for nothing. Who can throw him’ 
self down a precipice—may be with the noblest and most selfless of 
motives—without feeling the consequences ? Nobility and selfless
ness cannot alter the action of gravitation, Gone are those days of 
miracles when Truth was known to tread unscathed upon fire< and 
Faith to emerge unharmed from under the massive weight of the 
wheels of Juggernat? Today none may dare to face these ordeals 
with an expectation of Safety, Verily Natura is inexorable,

It is this rigorous force working behind nature, that in times 
immemorial adumbrated that wonderful Theory of Karma which is 
the corner-stoue of the Ethical system of the Hindus, There is 
no fleeing from one's actions. Evory man shall reap the harvest 
which he has sown. The retribution of each deed shall be meted 
out to Its doer, ffo escape is feasible from this veritable grindstone 
qf causation. Thorns cannot come out of grapes ncr tigs from this
tles, And the words or the Prophet are as true today, as they first 
fell on the ears of his followers—Eye for eye and tooth for tooth 
aye life for life.

Not only in the Physical and moral worlds, but in the realm of 
human nature too, the principle of Retribution is manifest and ope
rative- Anger and revenge are vital and potent instincts in maa> 
and passions are the elements of life- We are

Souls made of fire, and children of tbe sun
With whom revenge is virtue

8J
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The common man does not sit like patienae on a monument 

smiling at grief. Hvod the most sober and gentle persons are sub
ject to passing fits of ire- Men who are apparently very docile and 
friendly, who generally simile at others efforts and are always ready 
to forget and forgive are men who when once provoked oan never 
be reconciled. No odds in the strength and capacities of the adver
saries can bush up a deep rooted quarrel and .should the weak lose 
their life in their cause, it is not because of their unwillingness to 
oppose and fight against their opponents, but because of their in
capacity to stand against the greater power of their foes,

Human customs are a reflex of human character ind human 
nature. They are the precipitated and aggregate action of deliberate 
individuals, rendered mechanical by usage- If we turn to tbe cus
toms of nations who live a life of nature, and whose habits are not 
affected and modified by civilisation, we find traces of a sanguine 
disposition thirsting for revenge. It is considered a sin by these 
savage tribes to bear a provocation with patience or to suffer a wrong 
without avonging it. The fierce Gahulitcala is notorious for cher
ishing the oldest grudges and jealousies in his heart, The sting of 
his malice is chronic in its efleats, Tbe revenge of the murder of a 
forgotten ancestor is received as a sacred inheritence by his poster
ity, and never are the latter satisfied till they have taken “ life for 
life”. History can tell how much blood of,Greek warriors was spilt 
to wash the stains of mud, which was thrown upon the Spartan em- 
bassay in jeer and derision,

Tbe existence and continuance of wars in the (world also give 
Weight to the consideration, that retaliation is a great social power- 
As ambition directs one nation to encroach upon the rights of another, 
the offended party takes recourse to rotaliative means. Among 
lower animals we constantly find the strong mastering the weak— 
tbe big fishes eating tbe smaller ones. The spirit of rivalry Icadsjn 
man to a struggle for supremacy. The frustration of all plans of 
a world wide continuous peace is due to tbe fact no artificial regu- 
.lations wifi bring about complete tolerance. The limits of tolerance 
were out-stripped when Russia torn up the treaty of Paris or when 
Austria tore up tbe treaty of Berlin. In international politics to 
leration is only possible as long as the personal interests of each 
nation are perfectly secure.

Those moral philosophers who exhort mankind to live in peace 
and amity, to respect each others, views and opinions, and to bear 
each others infirmities with a balanced equanimity, forget in their 
utopian zjal some of the fundamental principles of human nature > 
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Even though an incarnation of love and good will is able to exercise 
a superhuman patience in matters of personal grievances yet there 
are situations where no tolerance will at all he allowed No sane 
person will tolerate to see a be'pless woman outraged or a por man 
robbed in hie presence. Indeed as Stevenson has rem irked “When 
an others face is buffeted perhaps a little of the lion will become 
us bosh-'’ Hrutus' opposition of Caesar and Kent’s opposition of 
Lear bear testimony to the fact that the moat harmless of persons 
can rise to the occasion. Even Hamlet who is essentially a man of 
thought is compelled by circumstances to be a man of action and 
takes revenge upon the murderers of his father.

It is cruel to spare the gudty, to allow evil, and to tolerate un- 
hru'b, Cato the elder used to say—The public are more interest
ed in the punishment of the wrong-doer thin be that suffers the in
jury. Justice is doubly blest. It blessoth those who are saved 
from the dangerous gall ol a criminal nature and him who ‘‘answer
ing one foul wrong lives uot to act another"

Ko. I TIjo bki tic Principle in Nat tire’’ appeared in September 192b »nd 
H The Dynamic Ptiuoiple in Nature appeared in October 19 !6.

lv. The Principle of Tolerance in Nature” Will appear is 
Februa ry.



THE PLANET MARS
{Given by Angel Gabriel)

Wm. J. BRVAN. m-D.,
The planet Mars is one of the solar stars and is really 

inhabited, as you have read. The bnokgivAsu truthful 
description of its inhabitants and of their customs, 
habits, social functions and oconomic conditions.

Let me dwell on this statement with emphasis: The 
Planet Mars is now able to send messages to Earth, and 
will do so in a practical way so that all may understand 
las proof) that the earth is of lesser importance than 
other planets; and that earth people are far ‘behind the 
times,’ concerning conditions of life’s duties, customs 
and divine requirements.

So the lesson to ’bo learned by communication 
between Mars and Earth is this: I 'eople of earth should 
attain a higher degree of heaven I y-mindedness, and so 
make progress toward the higher ideals as are found to 
obtain on the planet Mars.

'J he planet Mars has two satellites, and they, too, 
are inhabited, but by a stranger und a newer race of 
people. They communicate with Mars, back and forth, 
and they emulate tho people of Mars.

All told, the Martians agree among themselves to 
hold communion with any other planet that needs the 
uplifting ideals of true morality anti a*  knowledge of 
God, so as to bring them above the sordid conditions pf 
a debasing materialism, such as is found ti prevail 
among all nations on earth.

There is a good time coming for earth’s people, as 
the revival of what may be termed primitive Christianity, 
has already commenced, and the movement will spread 
till it embraces all nations and all people on earth. It 
is true that one cannot worship Mammon and G od at 
the same time.

We come now to a fuller realization of the fact, 
psychically demonstrated, that Mars is inhabited by 

s
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humanity very much like the people of earth, and that 
they are not only gifted in many ways, but their attain
ment of knowledge of divinity-forces, and of divinity, 
is very deep and profound. Harth’s people are extremely 
low, debased, ignorant, and spiritually undeveloped, in 
con parison with the people of Mars.

Let us hope for a real awaken i nor ofeaTthlv humanity 
from the grave of a benighted past, and let Gabriel’s 
horn bring notes of gladness to arouse them from a 
deadening slumber of mental and moral darkness, into 
the knowledge of the truth that, once born, one never 
dies, but progresses (with lite) into advancing spheres 
of life in the spirit existence, and that the forcee-of. 
divinity and God are ever active to guide us forward— 
and still forward—world without end 1

God's power really prevails over all, and the wise 
man seeks to obtain a fuller realization of divine 
possibilities, when in sincere and prayerful condition, 
he communes in the silenoe, with the sainted angelB and 
with the supreme power—God-

Continuing, we find that the people of Mars are 
consistent beings, inasmuch as they do not rely on 
money and money values for their wealth; no, they 
first try to build up an ennobled character, each one, 
and then they find that the way of progression 
according to the great universal Law of advancement, is 
not hampered by a mercenary condition. Their way of 
progress is smooth, even, and a journey of loving - 
kindness toward others with selfishness kept in 
obeyance and softened by the desire to do God’s will 
on Mars as it is done in heaven-

Of all sid words of tongue or pen, the saddest are 
those of an ignorant, backward and mercenary con
dition, such as one finds it prevailing on earth, during 
this so-called twentieth century of progress.

Twenty centuries of turmoil, confusion, combat and 
avarice I

Twenty centuries of debasing conditions of Law- 
lessnes, crime, vice and disorder 1J
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Rut we will not dwell on the sad conditions of 
earth-life, but we will carry our investigation further 
as it is found on the planet Mars.

We feel elated to know that there is a better world, 
than our earthly existence, and that Mars can and does 
set us an example of what life, real life, should be, such 
as the spiritually.minded ones^ wish to emulate.

Life has a noble incentive to each inhabitant of 
Mars. He or she views, with reverential awe, the 
glories of celestial creation, and makes a comprehensive 
study of life on Mars from the standpoint of profound 
reverence to divinity and to the divine forces, the high 
spirit intelligences, with whom the Martians contact, 
revere and welcome, as part of their devotional daily 
exercises.

We, of earth, may well emulate their true religious 
fervor in worshiping God, through nature, and eviden
tial to all of them through divine power, love and mercy 
which all comprehend, realize and use to the advance
ment of themselves, not selfishly, but with the law of 
universal progression always mentally present.

So the inhabitants of Mars are reverential, educa
tional and truly advanced—far beyond the standard of 
people of earth.

So it seems that people-of-aarth have much to learn 
from the inhabitants of planet Mars, and if inclinations 
be followed, for advancement, rhe results will be: 
Knowledge, wisdom, advancement ami a degree of 
heavenly-mindedness that can not fail to bring great 
joy and happiness.

Emulation of high ideals surely brings a peace, to 
any individual, that is of priceless value-—the peace that 
comes from a triumph of principle, and from a fuller 
realization of divinity.

We come to a consideration of the customs and 
habits ot those on Mars, by stating: that all of suitable 
age have their daily duties, their work of production 
and also their artistic work whereby one may find time 
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to follow any proclivities he or she may possess for 
producing works of artistic and idealistic value.

rife on Mars is pleasant, and it positively is not one 
continual grind of unpleasant work that i« useless, 
fruitless and often a mere matter ot money-getting, as 
on earth, at the present age.

We find that Mars is a fine place to live, and if it 
were possible to emigrate there, in physical form, the 
writer would be one of the first to go thither.

But let us not diverge. The habits of Martians con
form closely to those vvhich are good, to the individual, 
and good to the others c> Bectively. No one works for 
wages on ':ars. By a system of single-entry book
keeping, each one contributes lhe work or the product of 
hiR toil to the storehouse of the community, and in 
return he may withdraw all that he or she really needs 
at any time-

This means true friendly co-operation, that labour 
is a love offering, not a hardship. Unity of common 
interest is attained on .Mars through a standard of 
personal excellence on the part of all where by acts of 
selfishness are entirely eliminated.

A state t.f socie’y, such as is found on Mars, is equal 
to the ideal community state and nation, such as the 
highest intellects among us have been dreaming of, and 
advocating, ever since thememjry of the first man on 
earth.

Oh joy sublime, where brothers dwell in unity, love 
a"hd peace, we acclaim you as God’s paradise for mortals!

One may find the ideal life now existing on Mars.
Suffice it to say that all are peaceful, happy, rever

ential to the Creator and sustainer, the impersonal deity ; 
and life, there, is variable with pleasant changes, and 
not dull nor monotonous.

Mars, the ideal world, we envy you, and we glorify 
you, in the same thought expression !

'lhe planet Mars yields an abundance of fond for its 
inhabitants, both vegetable and animal, also fishes In
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the natural and artificial waterways called canals*  
But the people are chiefly vegetarians, and that, of 
course is conducive to a condition of spirituality. 
Coarse animal food makes people coarse,

TTow true it is that all Martians enjoy a degree of 
rest, care free, that is not experienced by people-of- 
earth, who waste much energy and valuable time over 
frivolities and money-getting, and who overlook the 
common brotherly feeling for others—losing sight of the 
value of co operation, and hurrying through a career of 
thoughtlessness regarding the true ideals and incentives 
of life.

When will the people nF earth awaken to a fuller 
realization of the infinite possibilities of an ennobling 
and exalted life ? Vhen will we think of others as well 
as ourselves, and live a practical life of high ideals, and a 
degree of excellence, such as is found on the planet 
Mars?

One blessing for us will be the fact of communica
tion from Mars to iiartii, as it will demonstrate our own 
backward condition, not having the knowledge nor the 
ability to communicate from ¡farth to Mars. Our ap
paratus is utterly inadequate. But the Martians are a 
superior race of humanity and they are ab’e to set us an 
example to emulate, in many ways.

Let us not puff up overst?Ives with false pride, for we 
are, collectively, in a sorry state of materialism, atheism, 
agnosticism, superstition, and a condition that is the ne
gation of an exalted or id •alistic state whereby humpn 
mentality is placed above that of the Sunreme Intelli
gence of the universe. * lis true and, ' tisapity, that 
the truth is not more fully*  comprehended by the laity, 
as well as by those who claim ability, and in posit in ns of 
teachers, as dispensers of the knowledge of infinite pos
sibilities, yet are they found to be blind leaders of the blind 
children of earth—in mental and spiritual darkness.

We are deeply interested in Mars because we may 
learn much from its people and we may profit much by 
following their precepts, teachings and the example of 
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their exalted life on the planet that is so near Earth and 
yet over thirty four millions of miles distant.

Communication front Mars to Earth will be by means 

of radio-telegraphy, and it will astound us as much as 
the telescope did, in its day.

Seeular religion is at a standstill, not really progres
sing, and it needs the shock of a new truth to awaken its 
professors and its teachers from a lethargic and m er ca
nary state that indicates its final capitulation to the 
fundamentalism of the simple declaration that: 
God Is Lovet.

One cannot deny the possibility and the probability 
of a world-wide renaissance, when the first communi
cation from Mars reaches Karth to announce the fact 
that God's power, love and mercy can and does place 
humanity on other planets, who are imbued with the 
same proclivities as ourselves, and dominated by the 
same universal law of progression.

Thought over the greater possibilities of divinity, as 
demonstrated by the population of Mars, will arouse us 
to a degree of emulation, aspiration and exaltation, 
never before expressed by us.

So the knowledge that the planet Mars is inhabited 
and scientifically proved, will stimulate us to renewed 
action for doing God’s will, not ours, on earth; and the 
true religion of a primitive Christianity, with God as 
the creator of all, will enable us to gather our mental 
force and to use it in the right way—in communing 
with divinity and divinity forces, and in actually doing 
thè Heavenly father’s will—in practising, as well as 
preaching, that the fatherhood of God and the brother
hood of man should receive our fuller recognition in a 
practical way—in the spirit as well as in the letter of 
the declaration that: 'All are children of infinite 
heritage ! ’

Let us welcome communication from planet Mars, 
.and let it be a day of> rejoicing when we oan Bay that : 
bGod’s power given us has ’another incentive to life, 
and happinessi!”
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In relieving ourselves of all doubt over the possibi
lity ot Mars being inhabited, we show evidence of using 
our reason, intellect and our judgment. We can do this 
by recognizing the great benefit that would accrue to us by 
a scientific proof of stellar intercommunication.

In conclusion, we feel called upon to state that the 
exact nature of the communication force to be used, by 
Mars, is a force, or a combination of forces, that will 
furnish the proof, to one and all, that Mars really is in
habited, and by a superior kind of humanity, inasmuch 
as they are people of high attainment, aspiration, devoted 
to a recognition of divinity, and a people who use the 
Golden Rule.
NOTE»—Gabriolj (fiobrow), lived in Vacodtniin. Gabriel foretold to Zacharias 

the birth to Mary of a Savior, ( Luko 1:20) as iituiiticiiod in The Bible.
NOTE,—The book jnsl mentioned by atigol Gabriel fane of the divinity forrus 

of the third sphere of hoaveu and beyond) in called: The Planet Afrirs 
Awd Ila iHiutbilartfx. Illustrated, 1 2 pages, price One Dollar, told 
by the author , Mrs*  Mabel J« Mo Kenji, 7<i5 Flayca Street, Snn Frau5 
cisco, California.. U, 8, A,



STUDIES IN PSYCHOLOGY
PROF. IVI

Reason
Now we ha^e the third faculty of the conscious 

mind, that of reason. Ph*-»  principal thing ab mt the 
study of this faculty is to get a clear cut definition of it.

Reason is the power of the mind to compare and 
discriminate the difference between things and also bet
ween differences that differ This is the first power of 
reason.

Itis the process of comparing or separating thoughts 
for the purpose of making a choicq. This is the first 
use of reason in rational thinking.

Reason is the process of seeking out and giving to 
each thing under consideration its value. This is the 
process ot mind that gave us such sciences as mathe
matics and chemistry. It, is that by which things are 
measured and their values ascertained. Itis the faculty 
of the mind which seeks to discover cause. It is that 
part of our thinking out of which arises the question 
beginning with the word why.

"Reason prompts three questions and if you have 
answered these three questions before you have decided 
to adopt a thinn as true, or as premises from which to 
work, if you have asked these three questions and 
answered all of^hern you will have all there is to the 
subject.

'! he first question is what. '(hen how does the thing 
exist, or how can it be done; that will bring out its 
form. The next question is why and that will be its 
origin.

These three questions should be asked before any 
one should adopt anything as a fixture in his life.

Reason is that faculty of the mind which both con
templates itself and all other things. It can think about 
that about which you are thinking. It is the systematic 
application of systematic knowledge. It is the intui - 

4j
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tive impulse that asks why. it is the process of the 
mind that enables us to arrive at correot decisions. In 
its primary sense it is the process of holding up two con
cepts in the mind, to be compared with a third. It is 
through the use of this faculty that abstract thinking is 
made possible, or through the development of the three 
questions, what, how any why.

The abstract idea of motion is the best known 
syllogism. What is it. Something must move in order 
to get a conception of motion. That involves the con
sideration of matter. Then how can it move ? It moves 
in space. It must have a place in which to move. So 
we have matter and space and now we must have a 
rate of motion, and that brings in toe element of time.

So the abstract idea of motion requires the three 
concrete ideas of matter, space and time, to make it. 
comprehensible.

The origin of reason is in consciousness, its classi
fication is the third 1 acuity of the activities of the cons
cious mind. The character of reason is analytic, abstract 
and synthetic

Analytic reasoning is the eas’est and most, common
ly used ; and probably the only really logical way to 
reason is analytic, or making deductions from premises. 
We are said to reason by induction. That is a good 
deal like trying to breathe in and breath out at the same 
time, though, as a mental process; to do things of an 
opposite character at the same time.

Abstract reasoning is like reasoning on motion. To 
show you how much value has come out of that concept 
of motion—we find there is something moves, even in 
the most perfect vacuum that has been produced in our 
scientific laboratories. What that something is, we do 
not know. We call it ether. It is matter, though 
because it can move, but it is one of the attenuated forms 
of matter.

Synthetic reasoning is what we call induotive 
reasoning. It iB reasoning from generals to particulars. 
In analytic reasoning we reason the other way.

6



42 THE KALi’AKA

rJ he elements entering into the process of reasoning 
are all of the faculties of mind with the possible excep
tion of Jolepathy. Through the use ot the faculty of 
perception the mind gets something upon which to 
reason. Tlir< ugh conception it uses the power of consci
ous recollection. It uses apperception because we find 
that as soon as we begin to review’ a thing, we perceive 
that we are reviewing with it additional impressions 
that were only partly conscious. The reason uses the 
will, because man cannot reason until he chooses to do 
so. The memory furnishes the material out of which 
conception or recollection gets its pictures. Intuition 
supplies the perfect knowledge Then judgment is the 
reason for reasoning.

As a general postulate, let us think for a moment, 
that there is only one thing in the world that ca,n dceive 
us. 'I heie is only one thing exists in nature, either in its 
visible or invisible forms, that can d-Jc«ive one. L'h'Te is 
only one aspect of things that can prove deceptive. That 
is appearance; the way things impress the senses. 
Appearances deceive us ; realities give ns knowledge.

\\ ® do not like to give up the tiling as it appears to 
be. t he only thing to which we cling in trying to seek 
a change is what we already have.

Here is where we get the idea that we can get that 
which will displace what we have, but we cannot get a 
different thing jind keep what we already have We 
have to pay the price. There is a law of compensation 
and everything wu have in life exacts an equivalent.

Reason proves to us that we cannot change and 
remain the same. We only reason upon things as they 
appear to be. If everything were just as it Feema there 
would be no necessity for reason. Reason is that faculty 
which enables us to change appearances into realities; to 
rid the mind of deception.

Now we have the process of reasoning. Reasoning 
is forming conclusion by weighing evidence presented 
in certain promises. It is based upon the principle that 
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what is true of the whole is true of its constituent ele
ments. That is deductive reasoning.

Reasoning can be deceptive and you can formulate 
logic about everything. Reasoning is not reliable un- 
less you are willing to know without prejudice what
ever reason may reveal.

Inductive reasoning is reasoning from particulars 
to generals and is based upon the principle that what is 
true of the constituent p^rts is true of the whoie. It is 
simply the other way of looking at things. It depends 
upon where you begin. If appearances are the premises, 
then all of our work will be going fmm the known to 
unknown. So it thus seem that deductive reasoning is 
the more reliable way to reason.

We have four sources of evidence. The first is in
formation, that which is tnld to us; that which is fur
nished to ua by others who ha ve seen and been impress
ed by appearances.

The next is observation. This is simply what our 
perceptions give us. We often to allow them to come in 
unattended by any effort t.o reason.

■Reasoning dispels fear, but reasoning that is not 
based upon the principle that you want to know the 
truth regardless of what it is, or take the consequences 
whatever they are, would not reach a true conclusion.

The next source is experience. 'That is the most 
positive basis upon which we can reasorC because it is 
the foundation of actual knowledge. Experience is 
knowledge obtained by actual, conscious contact with 
the thing known, it differs from both testimony, and 
observation. It is the actual knowledge of things, from 
having come in contact with the things you know : 
Our knowledge of tilings we have done constitute 
experience. Otjr knowledge of things we have felt con
stitutes experience. Our knowledge of things we have 
seen is experience.

In observation we have seen the appearance of 
things and yet we have not known them, but experi- 
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enre is the result more or less of conscious and uncons
cious reason, if you continue to exist. That is where 
intuitive reasoning comes in.

The method of procedure: True reasoning establishes 
a relation between two concepts, through the compari
son of each with a third concept. You can reason 
no two things, but you must have a th’rd concept with 
which to compare each of the two things upon which to 
reason.

Reason demands three questions to be answered, 
what, how and why. Until the question why was 
thrown in there was no logical reasoning, no definite 
result and no such thing as philosophy.

The next method of proceeding is to show the truth 
of a proposition direotly Then to show the truth of a 
proposition by demonstrating that no inconsistent state
ment can be true. There is the point about reason. It 
demands absolute truth, if it is perfect reasoning.. If 
anything is lacking in any of its parts it is lacking in 
all of them.

Thea reasoning should show the truth of a proposi
tion by demonstrating that no inconsistent statement 
can be true. Whatever element there is in one of those 
things there is in all of them. If there is good in one 
element of man, there is good in all of him, because 
there cannot exist an inconsistency.

Life is the positive element that should dominate.
T he reasonable man never looks for anything but 

the truth and he never findB anything but what he seeks.



REVI EWS
Srimad Bhagavad Gita: (with text( word forward transla

tion English rendering, comments and Index)—By Swami 
Swarupananda : 3rd Edition. Himalayan series No, XX, 
Published by Swami Madhavananda. Advaita Asrama, 
Mayavati, Almora. Sri Gau rang» Press, Mirzapur Street, 
Calcutta.

The Pretaoe does not tell us how far this edition differs from 
the 2nd but obviously the substitution of the English Index for 
the very excellent Sanskrit Index of the First Edition, is conti
nued If tbe hope of the 2nd Edition that the book will be more 
acceptable to the public in its present form, is repeated (infer- 
ringly) in this 3rd edition we are the less grateful for the omission 
of tbe Sanskrit indox of he 2nd edition which might instead have 
been rendered the fuller and added on- We have to suggest that 
as a second volume or part of this edition of tbe Gita, the San
skrit index of the Gita, amplified to contain every word in every 
verse of the Gita> be given together with the texts in which such 
word occurs in the shape of a concord tnce to the Gita.

Tbe need appears in tbe present edition There are to be found 
in current religions based on the Gita- particular terms such as 
Dharma, Karma, Brahma, Atma, Purusha, Yoga which have come 
to have not only different mean mgs in each religion but also differ- 
rent meanings in different verses and different contexts, e, g. Dhar
ma is explained (p. 31) as the noss the law of the inmoBt constitu
tion of a thing ; the secondary meaning of Dharma is said to be 
* Virtue " or Religion ’’—or *'  religious duty ”, way to salvation of 
an individual. Dharma, on p. 47, is- not only religious duty but duty 
iu the interest of one’s country^ people and religion. In p. 89-90 
Dharma in its important division of Sva ami Para is left untranslated. 
The translator’s note sayH that Arjuna's precision 13 the ‘ natural 
desire to shun what is disagreeable and embrace what is agreeable to 
the senses ’’ whether this is Para Dharma or Svadharma, the transla
tor does not tell us here i nor on p- 387 aud 388 (XVIII, 47) whereto 
Sva and Para Dharmas are referred to. On p. 99-100 (IV. 7) 
Dharma and Ad harm a imply ‘‘all the duties and their opposites as or
dained for men in different stations by the definite soheme of their life 
and salvation" On p. 322 Sasvatha Dharma, Everlasting Dharma 
(obviously of tbe transitory man)—(what language)—is left untran
slated.

4G
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On p. 198 (IX. 2} Dharmya is translated as endowed with 
(Dharma) merit; while just tn the next vers? (IX 3) Dharma is 
1 Knowledge of the Self' in th ■ sense that the converse opposite, 
or want of faith in Dharma means 1 regarding the physical body as 
the soli '

Karma too is another very much slandered term- In most 
places it is rendered as ’ Action’, in this Gita-edition ; it is made 
to refer to ‘ work ‘ on p. 386 (XVIII 45) and p. 388 (XVIII 48) 
Karma is translated as ' duty ’ while in between, on p. 387 
‘ Karma * as habits, tendencies and actions which form the veil of 
of Maya; »nd in the concept of duty, we are to include ‘ duty to 
which one may he born '. On p, 79. Karma is defined as the 
‘sacrificial deeds prescribed in the Vedas on p 80 the origin rf 
Karma is said to be the Veda the outbreathing of tbe Omniscient ; 
on p*  DO (VIII 3] Karma is the offering in sacrifice which causes the 
genesis and support of beings. Dn p. 127 the translator divides 
Karma, rather actions, into four classes : obligatory (Nitya); custo
mary and occasional (naimittika) ; (Kamya) special, (optional) and 
forbidden (Nisbida). (How about ideomotor action). But on p. 57 
Karma appears as an encyclopaedic work meaning almost every
thing ; primarily act ion, destiny forged by one s’ore of tendencies, 
impulses, habits laid by; duty, course of conduct, etc. etc.

It is lhesc attempts to understand, published as dictathat have 
done more than their quota in bringing the Gita into disrepute*

XiwioM is another word about which this translator too had 
not made things clearer to the reader. On p. 3Q2 (XII1 24) Atma 
is said to mean, < intelligence ’, ' purified heart Self on p. 140 (VI. 
5) tbe Atma is said to refer to both the subject and object of 
spiritual uplift, the Ego and the Self ; in verse VI 6, Atma is said 
to mean active pact of our nature, on p. 143 Atma is said to mean 
‘the heart’- If we had been given a rule of interpretation it might 
bfwo helped us ; but we have to take the dicta of the translator 
that the Atman means—well—whatever the translator means it 
to mean.

The central teaching of the Gita is sa'd by the translator to be 
fp. ii) 'the attainment of freedom by ihe performance of ones 
Svadbarma or one's duty in life. Do thy duty without an eye to tba 
results thereof. Thus shouldst thou gam the purification of heart 
which is essential for Moksha—seems to bn the keynote of Krishna's 
teachings to ArjunaWe aro almost reminded of Kant (speli it with 
aC, if you like; an 1 a no’e on Kant by Dr. Jacks of tba Hibbert 
journal. Western moralists had laboured for ages to formulate a 
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moral law which should ba fool prcof arid applicable to all cases, but 
had only succeeded in compiling systems of casuistry which wore 
compendia of putrid immorality. So it struck Kant as a bright idea 
to conceive a mornl law, which has since been called the categorical 
Imperative, 'Do your duty' which Rimpiy abstracted from applica
tion altogether.

This phrase ‘do your duty’ iB impotent to guide action in any 
way whatever the loudness of the shout; for it refuses to tell us what 
our duty is. or how to distinguish tight from wrong, Nor does the 
translator explain to us how ■ duty ‘ oame to be congenital as in his 
rendering of XVIII 49 ; in his translation of the term Sahaja.

The foreword of the editor ends with dogmas almost verging on 
bathos. ” It is well known " says he, ” why the Gita came into exi
stance". It is not known at ail, Thu higher criticism into tho 
Gita bas only just begun ; people arc doubtful if the Gita was part of 
the later Mahabharata and quite sceptic of the statement " that Gita 
oame into being owing to Arjuna's unwillingness to Io his duty as a 
Kshatriya—because it iuvolved the destruction of bis own people" 
Madbusudhawa Saraswati many hundred years ago opined that the 
Gita dated to beyond U punished times; Dhritarashtra finds mention 
along with Vasudeva, Krishna and Arjuna in the ’‘Eternal ’’ Ancient 
Vedas ; yes, the contents of the Gita data to a time about 20'000 years 
ago when Margasireha 'Sagittarius] coincided with the First point of 
the[Eastern] Zodiac which now has recoded at the rate of *58  seconds 
per year to the last point of Pisces [Meenom] —Gita and Bhagsvata 
affirm this fact.

The bathos is towards the end of tho foreward "could a coward 
who fails to do his duty be worthy to^attaiu Moksha? Could a man. 
not purified by the fire ordeal of his Swadharma, could a renegade, a 
slave, attain Moksha? ’No’ says ] S va ru pan anti as] Lord. Yes [a 
hundred times] YES, says Sri Krishna ! Salvation is for all, for wo
men ,, Sudras, for every one who dies on the battlefield, fr.r every one 
who believes in the Lord [V III, 14] ; ho is the friend of all, all who 
serve Him or in Him [IX.29], even the evil doer [IX 30]' The Gita 
would be useless, were it otherwise.

These aro not differences of opinion on our part ; they are regrets 
that in putting forth a new version of a Sacred Beloved Book, there 
has not been careful study- The Advaita Asrama deserve the thanks 
of all students of Sanskrit of the Gita for having brought forth their 
first edition of this book ; since then the Theosophical society people 
have brought out a similar book, wherein word for word translation 
3 g ¡vendor the words us existing iu tho sequoutia! order of the texts.
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The Advaita Asrama editions give a paraphrasing in Sanskrit ; 
but the differences between both versions could have been noted on. 
As regards the English of the Advaita Asramist there is not much 
to be said ; except that they have taken neither to a good Sanskrit 
into English dictionary nor to a good English-Bengali dictionary as 
guide. Precise meanings of the English philosophical terras exists ; 
how far these meanings can coincide with the Sanskrit terms in the 
Gita ie stilt iuaboate. Abma in Sanskrit is used in the Gita for the 
composite bcdy-soul-spirtt, each oi which a^capable of acting on the 
other or nets man himself being a polypsychic individuality— 
Karma refers to thought and not notion which is termed Karya, Kriya 
etc. Dharma has for nearest equivalent in occidental metapbysique, 
• Rule of Life’■ To get at the meanings it would of course have*  
been necessary to get to the history of these words in both * Aryan ’ 
aud * prc-Aryan ’ literature.

As an elementary treatise from which the earnest student 
having get at the fringe of bis subjeot can temedy matters and study 
the Gita, this edition of the Gita by the Advaita Aarama, will supply 
a real want. If the student thus beginning his study, could, aay 
while in the Advaita Asrama begin such study as part of a writing of. 
tbe concordance to the Gita that is so badly wanted it will be very 
good, Kreyah indeed. —P.P.

Life. Light and Love or God-Consciousness by 
Swami Satuhipananda, Solden & Co., Madras, S. E, 

Prise as d.
This is a small leaflet of outpouring of a juvenile soul aspiring 

for knowledge- There are good thoughts for reflection.
No, Not Dead: They Live By Wilson G*  Bailey m.d.

I. F. Huntzinger Co, Camden, Neto Jrsey, IPS'A. 

254 pp. Pi ice $'2 00.
This is a study of Personal Immortality from the standpoint of a 

physician and surgeon. The author gives a very interesting picture 
of the ‘man wonderful in the house beautiful', It is proved satisfac
torily that Consciousness, soul and spirit are distinct. from the body 
and can exist without the body, although they are needed by the 
body on this oarthly plane. This is an other pillar of support for 
Spiritualism. The deductions are nothing new to those acquainted 
with Hindu Philosophy, This would appeal rpore to a western mind,


