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BUILDING THE BEAUTIFUL

PROF. T. L. VASWANI

The Beantiful is the Great.  This city, yon say, is'a ‘great’
city. The clly is growing in commerce, industry, the externals
of civilization! s it becoming mare and more beauntiful ? Has
it parks and roumseums and sheine: of art and culture and
temples of faith and singers and seers of the beautiful?  If not,
the city is not really great.

S0 a Nation’s tiue greatness chould be measured in terms
not of its commerce but its appreciation of those * Imponder-
ables ¥, those Inner Value:, one of which is Benruty. The glory
of Greece was its vision of the Beautiful. That Vision and the
Christ-Ideal have fought against the materialitm and baptised
barbarism of the West. Beauty bas heen the inspiration of
Europe's art and literature and worship. Mrs. Browning re-
vealed the inspiration of her poetry when in.answer to a teader
inquiry from her husband she said :——with her head "on his
cheek and a smile on her lips :—*¢ Beautiful't One of the condi-
tions a Nation needs for celf-realisation is—Beauty.

Are we losing Dbeauty? In the megsure we are, we are
losing freedom too. Ho & may we, how many a nation, build
Beauty? With the power of higher vibrations. Things have
their vibrations, Places bave their vibrations. And I believe
every man has his vibrations ; every man sounds a nmote of his
OWD,—2 nofe expressive of his character. So many send ou,
notes of discord and hate; only a few of truth and love, ang



2 THE KALPARA

ycu are purified by their preserce snd words. Tn the measure
a Nation in different spheres of its life sounds vibrations of the
Iceal may it become beauviifu!, become: great. The sefence of a
naticn,--is it used for selfish ends? Then it becomes, s the
Werld-War shewed, a terrible power of destruclion. Dues it
sound vibrations of the good?  Is 1it- inspired by the Ideal?
Then it becomes a butlding power ot civilization. The politics
of & nation,~do they move on & moral plane or are they
opportunisi, aggressive? A paticn that does not subcordinate
its politics to moral laws may be ‘efficient’; it is pot beautiful ;
and ‘efficiency ' is not greatness, ¢ Efficient’ nations mnst be
cured of 1heir disorders,—grab and greed. That there is some-
thirg in us besides muscle and mind energy, that rsomething
which the Scriptures call the A/man the soul,—is the faith
mcdern civilization lacks. Therefcre is modern life with atl
its paraphernalia of progress a pcor, shrunken thing. Progress?
Efficiency ? Big motor cars?  [Fast trains # Luxuries ? Mills,
manufactutes, machinery? Bat where, we ask in agony,
where is the Soulf  The world needs not an ‘efficient® but a
beuntifnl Civilization. And a Civilization is beautiful in the
measure it reflects the -soul. 1f Anpcient India was a great
Nation, it is Fecause its econcmics, its politics, its education.
its social life, its'art and worship, its culture and civiiization
reflected the inney beauty of Irdia’s scul. Ancieot India had
not .the paraprnalia of mcdern civilization. It was a sim-
pler civilization she evolved. DBut she Was great then as she is
tallen to day. Her civilization was simple bat rich in Jtreasures
of the sonl. A nation need nct have the elaborate things of an

externel civilization to te happy or ‘great’s

May 1 suggest one methed to Yourg ten —to those who
would catch the Higher Vibrations 1 speak of, and grow in
the beauty cf the inner life? That method is the practice of
Silence Mot of us live in'a world of noises, excitemets,
censations. Most of us mistake motion for advance, and bustle
jor pregress. Let us enter, even if it te a few minutes every
day, into the world of silence. Pass imto the silence of the
ccu]l  Foym small Sidence Grevps. You have many Ieagues'
asscciations, institations, samaja’s; you need a san/i samag,
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League of Silence. At there 'silence groups' meet for a few
minutes every night: sit at the feet ¢f the Lerd and in quiet
think (f some beautiful saying or act of any one of the world’s
great ones, prophets, sages, seers, posts; think of a sloka of
the Upanishads, a text of the Gita, a passage from Emerson or
Browning or Plato; and when you sit in the ‘silence group’,
drive out all feqr from your heatt; say to yourself:—'Tama
child of G¢d, a son of Eternity'.  You will catch the Higher
vibrations; the Wisdom of the spirit will speak to you In
silence. ' _

There is the story of a musician who played upon his
ingtrument at 2 bridge s note after note did the musician sound
with such art that the vibrations struck against the bridge and
breke it. You, too may break the many obstacles to India’s
progress, if you will cast out fear, and have faith in yourselvas,
and souna note after note of the great Ideal. Stand up in the
dignity of your manhood,~-I say to young mren, declare the
divinity 1o you; fill the Land +with mighty vibrations of Truth
and Love  And you,—yon will make India beawtiful und
great.



THE CALL OF THE OCCULT-I!

A. P. MURHER]I,

As we said in our last paper on this subject, the westera
races are §lowly awakening to the realities of the Occult. TChis
applies to the most advanced. intellects amongst them, e, g., Sir
Oliver Lodge, Sir A. Copan Doyle, Edison, etc. etc. These
gentlemen are probably Yogis re-incarnated in Enropean
bodies as Europeans are more hkely to listen to one of their
own race and colour rather than {0 a native of India. We
might say, en passant, that all racical feelings, such as  patri-
otism and race distinction, or communistic feelings, are at
bottom a hallucination of ignorant brajns. How dces Mahatma
Gandhi know that he was not a European in his past lves
and may be re-bornas such? Mrs Aunie Besant confesses
herself to have been an Indian in her past life. Re-incarnation
being based upon the strongest impulses inherent in us, the
human soul is subject to re-incernate in  various forms and
bodies. Surely then, all such {eclings are narrow and un-
philosophical, and art at th= root of most naticnal revolu-
tions. The Kaiser in his memoirs displays all the tendencies
of perverted miediumistic develcpment.  We believe it. ‘The
first lesson which humanity will heve to master in its stady of
the Occuit is (& altrace distinctions are fraught with evil
being based upon a short-sighted veiw of the cycles of birth
and death.  We do not for 2 moment insinuate that a civilized
snd culivred man thould go and conzort with a Hottentot
or a Central African Negro. We are in favour of eieryone
seeking their own atiractions, but we must realize that all
humanity are one and the last man cannot be left out.

India is now taking to Western Ocenltism i. e., Indians
whose brains are fuli of European thought fiad it easier to
follow the tenets of Theuv:ophy, Christian Science, N: w Thought,
Hypnotism, Mesmerism, etc. They find the study of these
subjects by Eastern methods much too szvere and exacting.
They cannot find the fime for it nor have th ir brains and

wills the necessary strangth and perseverance to cope with the
4
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task. We cousider Theasophy as a geeat boin to humnity in
general and We have every regard for Christian Scientists,
New Thoughtists, ete, etc. It may be that we' do not always
agree with their methods of training but on the whols they are
following sound principles of Occultism. They are leading
their own races to a proper understanding of a great subject
and a day may come when their present limited interest
in Occultism might develop and expand into the super-cons-
cious phase of Occultism. Indians have lost a great deal of
their old spirit, they have had to yield to the pressure 6_f
material necessity to the neglect of the spirit and they are
being carriecd away by the oncoming waves of materialism.
Spiritval thought, however, runs in, our blood, and the present
day easy methods of psyshic development are welcomed as fal-
filling a ¢ruch-felt’ need! We are more or less nneonscious
of the fact that this ¢ Psychic Thought’ radidated.from Iadiz——
the parent-source of all spiritual lore, the only soil favouring
the highest type of philosophic thought—and that we would
be gainers by making a comparative study of the subject from
the Eastern as well as western poiats of view. Of sourse, this
would take up more time but the development fo attained
would be much more thorough and fruitful of good resuits.
We are not emphasiziog this point out of any special patriotic
feeling but our reason for making this stateent goes deeper.
Occultism is bound to flpurish and embrace more and more of
humanity in its fold, it remains to be seen what part India
with its vaunted spirituai knowledge is going to play in the
unfoldment of a2 new race consciousness, One of the sad signs
of our spiritnal apathy is shown by the fact that there are
barely half-a dozen spiritval or psychic magazines being publish-
ed by struggling Indian editors; we see more European
contributors in the Kalpaka than Indians—why? Is Indian
Spiritual thought so poor in reality?  There is no encourage-
ment, no financial oil flowing in this direction, no co-operation,
no genuine feeling to keep the flame ¢f the Spirit burning
btight in this land. . We are in a most messy state spiritaally,
Our University Graduates, D, Sc's, M. Sc’s etc. are all wanting
in spiritual kaowledze. As long as thay get a decent billet
they do not worry about anything else.
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The call of the Oceult is truly from the West rather. thia
the East, and we have to respond to that call or remain in
ignorance of what was once a hereditary gift. Occultism bas
now to be practised in our homes during leisure moments but
if we are in earnest we can gain something thereby. QOccultism
is going to be the salvation of humanity because with right
spiritual illumination a broader intergational policy would be a
stre fait acoompli, race distinctions will becoms= less and less
acute, and more happiness and peace will be the resu'tant good.
We welcome this call, whether from the East or the West, as
we see in it the germs of futare peace, prosperity and good will
between man and man, India should contribute her quota; if
she has not already become a moral bankrupt, and Occultism,

Spiritvalism, Philosophy and Yoga should all join hands 01 the
path to Sp iritual Salvation.



THE WAY OF
MYSTIC WISDOM

P 5. ACHARYA.

THE S1BDHAS-AND SPIRIT COMMUNION

*Action in inaction and imaction is action’in an  ideal
spoken of in the Gita, This is the rule of life with the Siddha.
When you are busy with yorr bands and brains (i. e with the
conscious mind) practise keaping your heart (the subconscious
mind) calm and peaceful. Let there be action (karma) with,
body and mind; but maction in ¢hy heart..oiiuesies.n5ays the
Siddha. This is *inaction in action®

Side by side with this, practice faction in inaction’ Prac-
tise retiring into silence being alone in the heart of a forest or
in the privacy of your heme. In the heart of silence I am
‘alone’ with myself and Thyself and a host of Spirits and
Devas—says the Siddha. Relax yourself — physicaily and
mentally—care-free, worry-free. Retire into the luxury of teue
sest—first feeling the body like a heavy overecat, then ignoring
it altogether, (ia the siddha-language, becoming *bordy-less? or
videha). This is becoming *inactive . Rest, absolute rest is
naction—this making the mind a blanky a calm wavelass lake,
as it were. Then *listen—listen—and yet listen calmly with-
out strain.’ This ¢ listening ' with the inner ear is *action’ in
inaction. In the heart of the forests—in the heart of silence—
the siddba listens and hears. Hears now voices—spirit voices,
spirit music, especially in the presence of siddha~psychics and
mediums in tune with spirit vibrations, With the calm of the
Himalayas in his heart, the siddha works and serves—seeing
tinaction in action®’, In the heart of silence, in harmony with
Nature be listens and hears—seeing * action in inaction’.

‘Bhe Beautiful Adventure

This physical body of ours—the *food-formed sheath '—as
the Vedantin styles it—is but the flesh garment of the inoer
sookshma sariza {made up of subtler matter) which at death
sepasates from its euter covering and passes on to subtler planes

(]
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of life or spirit spherss which are material and tangible to spi-
rit senscs. There is no death—exclaims the Siddha.  Nature
knows it nct. Change there is, but death is naught. Death so-
calted is but the final severance of the spirit body from its
heavy overcoat. The siddha can prolong his years on eatth
by practising Kayz Siddhi. But the spiritualistic siddhas
never care for what has been called © physical immortality’.

The siddha is a citizen of more than one world—he is
indeed a citizen of the Universe. To him ‘death’is bot a
beautifu] adventure. He can: voluntarily pnt on and off his
physical céat and lay it aside once for all when he has no
more need for it.  In the seclusion of his fcrest-home. he has
often lefrhis physical coat and stepped ioto spirit worlds where
he has travelled much to help and heal, tolearn and teach, To
him death has no sting acd the unseen” worlds no fear.

Mantras for Meditation
Some of the siddhas meditate on the following Mantras 1-—
¢ May tha inner etherie sheath shine through the physieal ¥ .
¢ May the spirit body refloct the spirit within ond reflect itself thromgh
the physical I’

The spirit isa live spark of the Great Fire (Agni) called
God, This spirit is the real map——the inner ruler immortal.
The cpirit body j made spotless and  beautiful by pure beautiful
thoughts. The spiritually minded siddha can so refine the
physical body and the spirit ruler Within——that it ceases to be
gross and becomes more or less identical with the subtler spirit
body which can pass intact to spirit life. " This is sometimes
spoken of as ‘entering 1he high beavens with tbe sheath on*,

Arother mantra for meditation is.

¢ May i beeoms clairaudient and hear epivit musio and spirit messages
and bacome clairvoyant and see epirit facea and spirit soenery !

This meditation accompanies the special sadhanas for spirit
clairvoyance and clair-audience. Practising these, attend death«
beds and watch and note the experiences.

The siddha who feels his life-work done on earth prays
thus every night while retirmg and every morning while
tising :— _ :

"4¢ May 1 pase from night to day, Irom dedih to life, from visien into

light, from wervice hete o service horeafier!”
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Spirit life is at once a life of rest and of service—of both
Bhoga and Yoga (happiness and sspirations)—truly a life of
‘action in inaction and inaction in actien’. ‘The siddha makes
his earth-life a reflection of the after-life and can truly makea
heaven of hell,

The Seven Spheres.

The 'saptadokas’ or seven spheres referred to in the
Hindu Sacred Books are about and around us, in the form of
cohcentric riogs. The first sphere is nearest the earth and
indeed blends with it, though varying, In vibration. This is
the Bhuvar-loka of the Hindus, Other lokas are circles of finer
matter, gradually rising ia vibratory action and giedling our
physical world. Al these worlds are real and tangible even as
this our own solideseeming Loka.

Though the Hindu Books speak of seven lokas, the Ogenlt.
ists know there are couontless spirit spheres or ¢degrees in
spirit Life".

An advancing or evolving spirit rises above its environment,
This involves a change in itS conditions or Spheress Knowing
this, the siddha develops himself spiritnally with a view to fit-
ting himself for the citizenship in the higher Liokas,

Side by side with spiritual self-development, the siddha-
spicitualists form themselves into ‘circles of five’ with a view
to communing with spirit citizens of the other worlds.

S$iddha Trances

The siddhas go into samadhi, partial and complete, either
by themselves or with the help of spirit-guides and gurns. The
spirit teachers or friends can cause the siddha-medium’s body to
be vacated for temporary possession by themselves.” Thus, -
revelations can ba had from other worlds than ours. During
semi-samadhi the siddha can see and hear spirit friends and
communicate their wishes and teachings to otherse During
complete or partial samadhi, spirit guides and friends mani-
pulate the siddha’s hands and write or dictate messages or
simply suggest them. Sometimes, the siddha allows sakéi to
be taken from hirself, by spirits for material; and other mani-
festadions. The direct voice phanomena also are not unknowa
te the siddhas.

2
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Spiritual Wealth

The siddha prefers the wealth of Tapzs to the matecial
wealth, *Tapas’ comes from the roct Tap, o bura. By con-.
trolling and regulating thoughts and desires and transmuting
them into flaming peace and power, the siddha treasures up
the spiritual riches that will be his for ages.

Those who build character here acquire riches hereafter—
riches that accompany the owner beyond the grave. Service—-
real service—makes you wealthy in spirit life as well as charity
especially of thought., _

The siddha sends healing thonghts to the sick, thoughts of
peace to the world-weary, thoughts of prosperity to the poory
thoughts of love and good will to all the worlds of - being, H
lives spiritually and helps others to live spiritually, Findiag.
peace, power and prosperity, he finds joy in serving others- and
hejping them to enrich themselves with the true spmtual -gold;
of leve that passeth value and perisheth not.



THE LAW OF SUGGESTION

VICTOR DU BOIS

! Phey'll take guggestion an s cat lape milk ™

Tempest, 111, 1, 288.

“Let it rot be supposed that the terms “sucgest’ and
*suggestion’ are, in their psychological relation, of recent, or
even modern, application ; for, so applied, they are old....vivu

Among the earlier modern philosophers, and
Hiastory in this precise application they were, of

course, familiar words, as is shown among five
bundred others, by the writings of Hermolaus Barharus, the
elder Scaliger, Melanchthon, Simonius, Campanelia, to say
nothing of the Schoolmen. ‘They were no strangers to Hobbes
and Locke. Itsactian is hidden, and for that reason it is very
little understood by the vast majority of paaple.

" Suggestion is the action of an idea in bringing anotber
Definition ;_q_:e_a to mlnd,. either through force of ass0e
ation, or by virtue of Lhe - matural. connection
cf the ideas, -

In the mind of the layman, Suggestion is usually associat-
ed with either Hypnotism or Suggestive Therapeutics. Hypnot.
ism has nothing to do with the daily work of ons carrying on
a legitimate business, (showmen, physicians, metaphysicians
and psychological experimenters excepted), and Suggestive
Therapeutics is a subject by itself, It is a most potent force in
the healirgmof humanity ; and if any of my readers have had
experience with the Law of Saggestion along the line of
Therapeutics, just apbly the same laW to yourself and your
business, If a suggestion of health can be given to another, a
suggestion of willingness and desire to comply with your b uei-
ness proposition can also be gifen und received. It is a great
mistake for one-sided persons to limit such a universal force to
the treatment of disease, as its potency is co-extensive wsth life
iteell, The most valuable lessons that we may iearn are the
resulf of germinal seeds of thoughts dropped into our minds by

11
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others; consciovsly or unconsciously given, and usually sncon»

sciously received. This is a great universal law,
Suggestion is incessantly employed in medicige, edu\.atton,
Applioation business and politics; and those who
understand its laws and can use themare

most successful in dealing with their followmen.

The modern business of advertising might we!l be ealled
“ Suggestion”. It is such a subtle force that no businessman
dreams of conducting his business without the
Advertising  use of the most suggestive advertising that he
or his agents can devise In almest every

sphere of life and in nearly all of its relations, Suggestion may
be a confrolling force,

The subject is legitimate and oven to investigation, It
can be used to promote untold good, and for the attainment of
sutcess in every line of business.

I will deal briefly with nine phases of Suggestion:

1. Mental Suggestion.

2, Ocalar Suggestioo.

(a) Action.
P {h) Attitude
"3, Vo balSugg@etwn.
(@)} Persuasion,
(&) Coercion,
4. Suggestion by comparison.
{a) Similarity.
{5} Contrast.

5. Written and Printed Suggestion.

6.” Direct Suggestion.

7. Indirect Suggestion.

8. Negative Suggestion.

9. Anto or Seif-Suggestion.



HALF HOURS WITH VALMIKI

T. V. ERISHNASWAMI RAT.

Narasimha Avatar and Modern Science

The fourth Avatar ot manifestativn of God dasceibzd in
: the Hindu Puranas seemed to possess an intrinsic merit of its
own whed viewed in the light of modern scieace.

The penance of the self-disciplined Hiranyakasip was 52
great that he brocured from the hands of the Almighty imnuaity
from death under conditions of his own dictation, Neither
within the four walls of an enclosure nor in any open space,
neither in broad daylight nor during nights, neither on the
floor nor in the air, peitker by any human being nor at tie
hands of any brute creation, neither with weapaons nor by
means of limbs, eould the hero endowed with such a divine
blessing be made to surrender his sonl.

Pride of power and immunity from mortality began to
_operate adversely on his intellect; and the transition from a
grateful devotee to a blood thirsty monster was but the work
of a moment, for ere long Hiranyakasip turned out to bea
veritable demon profoundly rich in iniguities pernetrated against
all laws both God-given and man-made.

But little did he reakise that the One above who gave him
the precious gift of immortality equilly pissessed the power of
wrenching the same from him without violating at the same
time any of the terms of the coatract, Little also did he
foresee that his own offspring the beardless boy Prahlada would
prove a passive rebel refusingi to extend to his parent the
divine homage which all the three worlds were paying with-
out murmur. _

All paternal feelings flew away from his breast whea his
own ideas of self were rathlessly challenged by a fragile youth
who boldly maintained that he was decidedly a morta! in spite
of all the credentials that he might possess to justify his claims.

¢ Off with the infide! to the torture-room!’, commanded

Hiranyakasip in a paroxysm of rage addressing his servaats
13
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who lost o time in obeying the commands of the terror of the
three worlds. ) :

Vain thoughts and vainer injunctions! Fire could not burn
the youth’s person. Water would not suffocate him to death,
The lowermost edge of the steepest crag proved to be a hed of
the softest down noiwithstanding the merciless prezipitation
from the top. The elephant refused tc crush the determinate
boy. Eventhe mother's unwilling poison-cup proved to be
one fillad with nectar itself,

Yes). The unseen hand of Providence was always canspi-
cuous behind the scenes saving the faithful devotee at each
dangercus step and at the same time allowing in the fulness of
His mercy even ths utbelieving monster opportunities for fepen-
tance. But Hiranyakasip heeded them not.

¢t Speak, Prahladi’. exclaimed the desparate father when
all the instruments of his satanic ingenuity failed to perform
their hideous functions, ’*wherein is God greater than .mysetf.,

*Why. the very history of your life, dear father’ responded
the youth with a simple, **is an open book for you to clear your
doubts, To be brief, He is Omnipresent and you are not *.

Omnipresent, you say ! can you tell me where he 15 now ?
interrogated the former rather in a sarcastic style.

*Of course, yes®, replied the youngster without a second
thought, ¢ He is here, there and everywhere .

'Is He ', cried Hiranyakasip in a threatening tone, ,in this
stone pillar 7 Answer me directly's And he struck it at the
same time with his foot and hethundered forth ¢If He be within
let Hiin come out’ Andlo! in apinstant the maginficent
column was rent in twain and God [Rarasimba rushed forth
from it equiping himself with a man’s trupk and a hon’s head
and tore the monster to pieces.

Can it pe gaid that in the death of the death-proof demon,
the Divine action was tantamount to a negation of principles?
Verilynot! He killed him neither in the shade of a roat nor in
an open space but on the door-step of the Assembly-hall. He
put him to death neither in the day nor in the night but in the

twilight of the evening. The lap of the Mau-lisn served Hiran-



HALF HOURS WITH VALMIKI 15

yakasip as a pillow to rest his head upon before he gaveup his-
ghost and as such it could neither be taken for a spot ou the
fioor mor be mistaken- for anything above ground. = The figure
itself was a huge enigma as it was neither wholly of .2 man nor
of a beast. The nails employed in pulling open his abdomen
were no weapons, ncr could they be mistaken for any group of

limbs possessing, as they Were, no independent functions of their
own, "

Apart from the conclusive moral value of the narrative bear-
ing out the great truth that * man proposes and God disposes”
there yet seems to be another aspect of the matter quite refresh-
ing in the wake of modern science, Hiranyakasip was certain
that God would not and could not assume the form of 2 man or
of a beast unless He had foresworn Himself, As he started,
repeating within himself, # No, He cannot be within eitheras s
man or as an animal*’, he was actually creating- a being of
his own imagination and to that effect he seemed to apply the
negative end of his gigantic mental battery to the stcne pillar
At the same time When Prahlada was reiterating witbin himself .
¢ Yes He is positively within this column, may be in the shape
of & human being in or in the form of ar animal 7, the steel- -
hearted lad was experimenting on the identical stone-pillar
but with a positive end of a similar battery evolved out of his
heart . The shock sustained by the ivert stone that served
hitherto as a fuse between two opposing forces of a termendous
magnitude was so great that it was blcwa up in an instant
accompanied with a magnificent light of an all-absorbing
nature figuratively kanown as Narasimha or Man-lion.



TRIPURA RAHASYA

Or A Practical Study in Consciousess
V. R- SUBRAHMANYAM

CrarTRr X1V

Ob hearing in this mannse the words of the sage, and
afterirguiring with hic anspicious reason, Mahssena under=
8100d without loss of time the real nature of the dream.like
world and gaining ocurage fresd of all sorrows continued to
sek the sage’s son ¢ QO Hor, of Sage! Enlightened One! You
are a knower of the high and the law. I comsider that there
is nothing which ie not koown to you. I pray you o anewar
oy queries with kindnese, You gaid that everything is the:
resuls of Bhavana (imagination). How ia that? Thongh I
tragined again and again, I do not pereecive cutside a correse
ponding effest. Wheraas you were able to creaté a world
within the hill by the perfection of your imagination. And
tarther, both time and space appeared differently at the same
time and at the same place, How wasit? Which of there
is (1) real and which unrea! ? 1ell me™, Ig reply to'this, the
son of the sage began, **Iiis willing {samkalpa) (2) that is
described as imagination (Bhavana), That imagination in of

two types as Bidha (perfect) and Asiddhs (imperfscl), Perfeot
imagination is tha¥ which is not distorted {3) by Vikalpas
{heterogenons idear}. And an undistorted willing results from
(4) concensratad medilation, Because this world whiok was

{1y Though both are stated a3 boing similur to dreams, Mabha-
gana continues to question, imbued with a sense of resity in tha
wablng world , .

{#) Samkalpn == a wave of thonght in the form of ¢ this ix so” .

(3) Tha absence of distortion of the former idea by the rise of
an antagonigtio thought ae * this is net g0 ' in the midst of a fow of
imagination as ¢ this is 8o’ is alone what iy sisied sx perfection of
imagination (Bhavanasiddhiy .

{4) TUniform imagination oseurs by holding a thing fo be real.
Ag long as one’s mantal oreation sontintes to be distorted by the
Vikalpa of a sengs of unreality about ooe's own creation oawesd by
& songe of reality in the external world, one's Bhavana (imagination)
wlil not attain perfestion. How o ward off suck Vikalpss is thass
QOne shou'd meditate with conopntration: If one were Yo remain with
a stoady aud firm mind towards a projseied idea, them an imaglnae
tion devoid of Vikalpus wii bappens

is
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oreatad by the porfected (5) imagination of the four-headed
Brahms, and was experienced through a course of several
birthe to ke absolutely real, it appeara.now as real. Bub since
you have no sach idea of reality similar to your sense of reality
in the world created:by Brahma, in the world projected by
your own imagination and sinpe your imaginsiion becomes
dsiterted by your Vikalpas as * this is not real because it i§
my mental creation”, yomr imapinatien remains withoud
attaining Biddhi (perfection).

The perfection of imagination exists variously in the world,
by birth, by magnetic jems, likewise by drugs, by Yogs, by
Tapas, by parfected Mantras and by Divioe grage. Brahma
haw perfeoted imagination by birth, Yakshas and Rakshas by
fems, Devas by drugs, Yogins by Yoga, Tapaswing by Tapas,
Mantrikas by Mantra, sad Vishwakarma and ofhers by
Divine boons, have psrfected imagination.

How to attain such a perfeet imagination is as follows.
By remaining oblivious of the idea which rises as * I imagine
this”® at the oommencement of willing (41 project an idea),
that imagination becomes perfect nnd subsisis a3 long as the
tormer iden is not recollected. If it ba practised in thiz man~
per for a long time, that which was imagined will endave as
iong a8 the formur idea ia not rememberad,

Thus, it is only when suoh a firm, undistorted (6} and uni-
form imsgination which automatically continues undisturbed
(except when intentionally desired) is establishad, that suoh an
imagination hecomes perfected and bestows magnificont row
stlts. Bnt booause your imagination becomes distorted by
Vikalpag, it does not attain perfectica. If you earnestly da-
gire *to oreate swiftly frain up ‘your Bhavana by constand
praotice.

(6 A perfected imagination of the form of an undistorted will-
ing (e, g« the world} isknown to all* To & person who meditates on
this (world) as  this is not real with an undistorted Aow of imagi-
nation, the woxld becomes a3 sueh to him;

(6} This means that when an undistorted and uniform imagi-
nation becomes established by constant practics. And firmn medie

tatlon hag to be practised es lopg s Vikalpas cease to rise spon.
tangously in one's mind.
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Heax me, O Prince! T ghall toll you how time and space
appear in two forme. Beocause you lack experience of the
world, thiz appears to rou es wonderful. I shall explain this
clearly., Listen to mes To be imagined diversely is alone the
nature of the objectz of the worlid, One and the same san~
light ie imagined differently in two ways as darkness by owle
and as illumination by the rest. Water impedes breathing in
the cage of men and cattle, but for fizhes and similar orea
tures there s no obstacle for their breathing within water.
Fire burns men, but still in a certain placs fire glows in the
midat of water. Bimilarly all objects of the world have &
dual nature. These are with regard to things comprehensible
by the senser. Even with regard to things that are beyond
the senser, this dual natare exists. There are thonsands of.
snch things whioh combine in themselyes two snoh conbrazy
natares.

Ishall explain how this happens, Hagerly at’end to
what I say. All that are seen partake of the nature of the
eyes only and apart from the nature ¢f the ayes, thers is no
petceived object in the ‘ouniside’. Jusi as one whose ayes are
diseased on secount of excessive bile in the system, soes yellow
oulside, and just as » person having Timira (an eye disease)
in bis eyes cees onme thing as double, people see the world
diversely corrgsponding to the dissased condition of thair syess
As nn illastration, in the middle of the esstern seas thera is
an islend called Katantaka wherein people alwaya see all ob-
jeots as blood-red, In like manner”the inhabitants on the
island aslled Ramanaka eee every object topay-turvy. And
sgain in other ixlands, people see thirgs diversely "acoording
$0 the raturs and build of their eyes. In these countries, if
anybody were to see things contrary to their nature, they re-
medy the defects in their eyes by suitable medicines and wee
things again as they did before. Therefore in the world, so
long a8 objecta are perceived by the eyes, like unto the yellow-
pess thab ia geen by bilicus eyes, the objects partake of the
nature of the eyes only.

In the same menner) (7) smell snd the rest also partake of
xespectively thenature of the olefactory amd other senmsory

- {7) Thus, sfter determiniog by the illustration of am ysllow ex-
fernal appearance for eyes affected by excesnive bile, that thore wxinte



TRIPURA RAHASYA 19

organs. Again, in like manner, the objects of the mind are of
the nature of the mind only. Everything in the world is eo.
Even the sequence and co-ordination of space, time, and
aotion have orly the nature of the eyes. Therefore there is
-nothiog in $he ‘onteide’

Listen, O King! that which appesrs geuerally in the
world as foutside’, is like a wall for a picture the foremoss of
the entire world. In determining with regard to thas ‘ont-
side’, the (8) abutment in rotation to which it is the outeide,
it oamnob be said as Toutside the body’, taking (9) the body aw
she boundary or sbutmant when speaking of the outside. For,
since the body alee appears an existing within the ‘oulside’,
how can it be regarded as the abatment ? For example, when
it is #aid outaide the hitl, tha hill cannot be said to exial with-
in the outside indicated by that term. Justas pots which
shine {appear) in the outside, the body also thines in the
outside. And i will be incongrnouns to say as (10) foudside
of perception’. For, things that are ontside of either lamp-
light or snnlight eannot shine. '

Tharefore it is to be conoluded that the illaminated (obe
joots) remain only within ihe illuminator. The illaminator

no object in the toutside’, it is furfber conoluded by the nnthinkable-
ness of anything in the outside that nothing whatever exists in bhe
cutslde, '

{8) Abutment=boundary, limit. In spaaking of ‘outside of &
honse’ the house {8 the abulment in relation to the outside. That
whioh is bayond it is the outsida,

{9) 1f it be questionad whether in stating chat thare isnothing
outaide, the body ean he treated as the abubment just aslt 1 said
that since pots, oto, exist bayond the body they are oubside of if, the
roply ig that it (the body) cannct be regarded thus, for, the body iy
algo an objeot found in the ‘ortside’.

(10y This menns, whether the self which illuminates all objests
from pots, ete. inolusive of the body oan be regarded as the ahgie
ment {for the outside), Thab which exists outside (beyond) of sun's
light that illuminates, is darkness. Because objeots that remaln with-
In darkness will not ghine, it oannnob be eaid that the sun'g light i
the abutment and thab objects exist beyondib, i- e, in darknogy
Tharefore it follows that tha illuminated objsciy exist only within lha.
gphere of ilumination.
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is nol dhe body and the rest. Because like the hill and other
simifar objects the body (11) also is illuminastd and that
which is by all means the illuminated aannot bs ths (12) illa-
minator. If the flluminator itself be the illuminated, there
can be no finality about the illuminator. Because one and
the eame thirg cannot simultaneously have the nature of
Bhasya (the illuminated) and of Bhasaka {the illaminator),
the illuminator is of $he sole form of pure illuminator, Aund
herein, theform of illumination (Bharupa} which is plenia
and homogeneons {ekhrasa) is that very thing, i. 6., the ilimi-
nator. Since time and apace are pervaded by that illumina-
for of the form o f luminosity and sinee these shine within it
it is plenjio. Theilluminated have no existence apart (13) from

{11} If # be objested that what harm is thera if tha flluminated
are regarded a9 the illuminator and if it be considared thab the body
singly is the knower and the known, the reply ls, the manifestation
of the same thing s subjaet and ohject is not ngreeable to reason.

(12) Ifib be objected thab how the illuminafor can be said to
be uniform when il is {inibised by %ire, while i% illuminates objaots,
tha reply is that since hercin, the subject remalns in the sole form
of predicate (funetion) and sincs thore is no distinstion of doer and
deed ag in worldly conversa it has bean stated that the illuminabor is
of the sole form of illumination. 1f the illuminated were to remain
outside of illumination, how can thoss iflaminated manifest ¢ They
sannot.

(13) Herein this 53 the essentisl idea. If the illuminated wers
to exist outeide of the form of ilumination, the manifastation of the
{ormer eannct ocour. Ilamination is not u quality of the iHuminated
liks blueness, sto. 1i it be asked, whether, lika the gun's light whiah
reveala pots, ete,, thare ig any connesting lick of a third thing to unite
hoth the illuminated and theilluminator Yhe veply is that thers Is
none. If there is, of what nature isthat connectiva 7 Tgitof the
nature of the illominatad ?  Orof the {lluminator? Or of both ?
Or of neither?  If the firab, it would require n fresh conneotiva to

-illuminate iy, and this will lead to endlessness. It the wecond, it fa
not reasonable {0 claim sonrestion with 6negelf, Dual natwras ig aon-
tradiotory and cannot exigt, Itisnsither tha abgance of thess two
natuses, for ié iz iallacioug, Aund the denial of the two naturas iz
Anirvachaniy s dootrine, But aven Anirvachaniyavading tegard tho
world &8 being slmilar to reflestions within & mirror vide $he fieal
verse in Dakshinamoordhi Blotra by Bbankara,
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the illuminator., Because a thing devoid of tha (14) form of
light will not shine, the illuminated is of the sole homogane-
ousd form of illamination. Therefore, as all things whether
exisling outside orinside, remain only within (15) the form
of illumination, the Belf which is $he illuminatoz camnob be
regarded as the abutment io relation to the *outside, (mention-
ad above) in the same manner as the hiil cannot be consider-
ed gy the abutmeni wish regard %o iis peak which is insepar-
8bld from the hill.

That form of illumination which in this way engulls $he
whole world, shines freely always within itsel! and every~
where, This alons is what is described as Parachiti (snprems
consoionaness) , Tripura and Parameswari (Supremes Goddsss)*
It is this which men of Vedic lore eall Besahman, which eminsa
Vaiehnavas call Vishnu,, which,gzeat Saaivas call Shiva, and
whioh devoted Bhaktas call Shaksi, Whatever is described
other thap this form, those are trivial (16),

(14) Bacause, if the illuminated were to sxist beyond the form
of illamination {that is in the darkness thatis onteide of light) it will
not shine (manifest). v

Y15y Besaause, in this mamner, no sbutment ag ‘outside of ayoch
a thing' ig ranchable with regard to the 'outside’ thab is the prop-
wali for the entire world, an ®outside’, is not capable of baing esta-
blished, And because illuminated objects such as lime, space, ste,
oaunot be established, just ag there oan beno pictures in the absenca
of & wall, the {lluminator alone which is of the form of light assumes
the diverse forms ag time, space, eto. just as through ignorance, &
rope alone sppears in the forms of a serpent, of a current o! water,
snd af 2 claft ih the earth, .

(16) Boesuse the formy such as ‘skyblue, violat' which are
attributed as essential to fhe God-head by Vaishnavas and otbers are
finitised by time, spaca, ete. these forms are of little worth,

(T'o be continted)
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A Fuanction and Power of Thought
J. C. F. GRUMBINE

Aoy function, faculty, venss ox power of the szoul which
is nob koown to science may be termed ocounlt. This does not.
imply that it is uoknowable or thab it is nnthiakable, hat -
that it is at present, so for as science or jexpsrimental knrw-
ledge is cancernad, outsiie of the field of hypothstiaal o
known cansality. In fact, ackion or force, which ia a3 yek is
traceable to know sentient cause is regarded as ocomlst. The
word by derivation means hidden, concealed, dark, resondita.
All supernormat operations of the ego, which are alao super-
gentient, are oconlt because tha wusual seisntifie method of
explaining the normal phenomena of the mind oannot apply
to them. Psychology cannot even admit them as evideuca
until they are proved to be facts. When oncs fhe fasts are
admitéed, then while it is still & diffizalt mattar o olassify
them, ¢hese same facts become a matter of profound invesii-
gation. Their soneca of action, the law of their paturs and
the canse of their axistence may not ke kaoown, bub rciencs
endeavours to Pring them within the spheze of its inductive
method. TUaless this is or can be done, science will remain
agnosbic concerning them.

Nature and human natate are fall of mysteries daspite the
wonderful and seemingly inexnaustible ravealmenis of soience.
These very mysteries kkeep sciencs basy; and in the end who
can g2y whather she will not 30 uncovar the sc-callad ocenlt,
.evan make what now appears supernormal or supernatural
the simplest of all simple facts,-=as t1 cause the word ocould
to become obsolete? In science there canm be nothing hiddea,
The word enpernormal simpiy means that which is abova the
normsl and not that which is nnknowable. The word oconld
includee many very illusive phenomsas,—phenomsna which
thongh recognised by scientists as facts, yet seem 7 bafil e
all explanation. Certain metaphysiosl phenomens ocalled pey~
chioal, with whiah Spiritualism deals, will some day cease fo

P
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~ be mysteries because other human powere or aonrces of know-
ledge not now recogniz-d by modern psychology will becoms
operative, and these pow:rs or sonrces of knowledge wil
enable man to verify facts {rom pseudo-facts in the outlyingl
fields of rsychical research, Ar Baron Reichenbach, through

" $ho aid of somnambules diatingnished the delicate saraw of
mineral crystals not visible to the naked syes, so by the exsreise
of these new but as ysb unemployed powers of the soul,
sclence will demonstrate what now resembles a fairy tale, so
incredible is ths fact itself, {f supermormal facts can thus
be subatantiated, the inductive process of science will b2 given
& rangs of comprehensiveness not hitherto recgonized by the
modern or ancient schools, *

The eyesnd ear for the vibrations of light and sonad,
the mind for peroeption and sensation, but these supecnormal
powers are for the desper, etheriasl and more spiritua! pheno-
mena,which might here be named noume=ns, which poiat us o
the hidden frail of Divinity ag it spreads over the universal
path-way of the inner, higher, diviner or spiritual life. Thus
armed, scienge can prova aesch new step fres of that oand
which sometimer passes for knowledge. Demarkatioas bet-
ween nercience and science will be clearly defined, while
what in the popular and theological mind is deeignated natu-
ral and supernatural, will no longer appear elernal parallels.
The exercise of one’s superncrmal powers will gradually

" strengthen the validity of the deductive method of reasoming,
and the dedactive and inductive methods will be aceepted as
srms of one and the same ecience or knowledge, of which
modern inducdive secience is the right arm, faking hold of
everything on the plane of the senses, While modera d-ductive
moience will be the left arm, taking hold of everything on the
plane of the rupernormal or supercentient. Limited jand one-
sided indeed iy sither branaoh of science; for scienae, thouzh
regarded as empirica), has always been the religious method,
and itis empirical only in so far as it theorizes and hypobhc=
cates what cannot be proved by the zoientific method here nct
forth- S8inece psychical researchers (the Psychioal Research
Society ) have reasonably proved the facts of the supeencrmay
lite, it only remains for them or for any indepsndent iavesi=
gator to show shat these facts are the effects of the oporation



24 THE KALPAKA

of supernormal powers which any one who knows how many
exercige. The religious life will not then #sem an anomaly
or & mystery a8 men of science have always regarded ik It
will be more than sithera credulity or a superstition. The
mystical wiil not hang inthe air as a something which has
no placs in ¥he eategory of facts, Nor will the mythological
and symbologioal be sast aside in our progressive age as ata=
v.abio relies of a primitive ignoranse which has mo meamng
in the larger human order of civilization.

The word spivitual must here be defined, Tt does nob
mesn legs but mors than material, It mesns what matter
by derivation implies: the mother of form, from mer, mu, or
M, symbol of water, the source of life, all matier issuing, 8s
the ancients tanght, from H,0 (wafer), which is the mother
principle of organio, physical life. S8pirit caunot be defined
by any of its forms, nor can it be known by any of its ex-
pressions o manifestations. Thesa are appearancea or pheno=
mena, and as such form sonditions and create funetions for the
spirit’s operations. But as Paul, §he Christain apologist
wrote, spirit must” bs realized by spirit; that is, evidences
which are only spiritual enable one to demonstrals and be-
come conscious of spirit.

The ego, functioning on the sentient or semsuoms or on
ik s super-gentient plave, becomes aware of iself as such.
The exercise of powers will not do this alone, althorgh it may
help. Pragmatiem as exploited by the new school of psy-
chology, which teaches thab action is the measure of the lifa
or divinity of she #piris, does mob disprove what is here tanght.
For yealization is the epirit’s bighest action, which for the .
lack of a more spiritnal word must mean the very opposite of
action as experimentally or inductively conesived. In this
pange realization and consciotusnesa pretty nearly mean one
and the same, if by consciousness is meant not mind or a col=
leetion of thonghts and expiriences, nor the mere gelf consei-
ousness, bus the state of the spirit which all experisnces of
the life of the spirit imply ov reveal. Broadly put, the spirit
is to nanbter what the ego is %0 its form of manifestation.
How spirit evolves matter into organic forms is not hers a
subjeck of discussion, bat thas theone is the canse and the
pther tho sequential effeot is what deduoctive science oan and
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will demoustcate. In truth, inductive and deductive seisncs
is so permeated with infnitive, mathematioal propositions
that the one can hardly be sepirated from the other. In the
end, whea both ara allawed the widest latitule, their dige
tinctive differences will dissolve and both will be what esoh
ghould be—the cracle of truth. It is here declared that the
deduotive method of science will soon prove that the ocould is
po longer outside the sphere of soience, but is only awaiting
the searchlight of its bolder genius.

The recent admissions of the old achool of payshologisis
that the supernormal facts of lifa cannot longer be denied,
has made it easier for the more sdvanced atudents of peychi-
cal research to speculate on the spiritual hypothesis. It
would be rash fosay that4hese suparnormn! facts ara acsept-
ed by all seientists as evidances of the aoction of the spirit.
The presumption, however, is that no okher hypothesis eam
or dces adequately explain them. The spiritusl hypothesis is
entertained while the facbs nre accepted: Faois arese stub-
born that they forcs acceptance long bafors any rationat
theory is advanced §0 cover or sxplain $hem,

One of the new theories growiog out of the study of thess
facte is ome touching the origiu of thought which also lies at
the basia of the seience of tolepathy. The theory is nol new
in the senge that ib is a recent discovery, bat rather it ie new
ju its deep but novel application to facts.

Thought was once regarded as a sscration of the brain,
the result of the impact of sensations, The mind even the
6go, was regarded as the result of this nabural creative pro-
cess, Nooneshought that there was anything divine or spiris
fual in the process. It originated, said the materialist, as
the perfume of the rose, light from the ana, atmosphere o1
vapour from the sea and she [and, There was nothing a pri-
ori or cansal in its creation. [k involution and evolution,
synchronous and simultaneons with the existence of the life
or gem, were only natural and not spirifual productss Thus
materialints apotheosized matter as the beginning and end of
oreation.  All this is now passing away with the deeper
uodexsbanding of the eapsraosmal life.
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The deductiva theory explaive that thonght, while corres
lated with the brain and its activities, and matter the objech
of sensation, has its sourca in what is aallad for lack of a bet-
ter name, the sabliminal mind, —that portion of the mind
which is immateria), which is pof the result of the sensation-
al or objective life at al); and this leads to the ideal—or spiri-
tual origin of thought and mind. Thare is a spritual as well
85 & physical baais for thought, The correspondenca i g0
apparent that objective and sabjective Iifs must mesn wora
than it once meant ander a materialistic system. Thought is
both objective (sensuous) and suhjactive (supar-3ensmoua or
idealistic), norma! (a sense psroeption) and super normal (a
divine}-ides. The one isthe manifestation or form of the
other. Both centrein and become a fact of the self conscious-
ness. And in the field of the minds both sentient and snper-
sentient, thought is expressed. '[he correspondence bstween
the normal and the supernormal wiil be made an exhaustive
study when paychologists realize, not only that it exists, bu
also that its existerce furnishes the mystic link between the
hitherto unexplainable facts of Spiritualism., For when

" thought can be traced from spirit to matter, from the ego fo
the brain, from the céntre where Divinity, self~creative and
self-existent, expresses end monifests all that iz less than itseif
and apparently contradictory to iteelf, to the circumference,
where forms are made up to vehicle the spirit, ago and Divi=
pity, what a marvellous sphera of vision will open up! Tbe
spiritual hypothesis will revolutionize the canons of the old
peychologys.

Action there is in and of oonsciousness, but nob the same
" kind cf actior; and here is whare the word action hag been
very misleading. Tbe pction of matter is not the same kind
or degree of action as that of the mind, nor is the action of
the mind the same kind or degree as that of consciousness;
snd this means, that what is the passivity of the one or the
activity of the other, differ as the silence from action; and
motre than thir, what are the phenomena of the one are not
the phenomena of $he other, although ; both are $he product
of the same power. This is the point at issue. Vibrations
differ in this respect of motion. Buch is the law thas pheno-
mena oceur which appatrently contradict each other, KHere
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is where * The Bystem of Philosophy Concerning Divinity?
clearly defines the relation of spirit o matter in this impirt=
ant reports For unless theexast corréspindenss is nader-
stood between vibrations and the faanctions known whiak
produce them, psychology will at bast ramain empirical,

Telopathy dealz with-thonght; therefors the impoctant
question about thought is, how doay it originate? If it cva ba
shown that thaught is not u secrefion of the brain, but hay its
origin in the soul, that it is not a product of the senses buk °
of the #pirit in expression, then it will not be asking too mnch
to consider thought ax an fmmaterial or spiritnal snbstancs
which can be employed indepenlently of the brain by tha
soul through the eonirol and nse of its supernormal “powars
or functions. This must follow. There is no middle gronnd.
If all oxpsriences as all modes of action of the brain depend
on thought, and thonght itaalf is immaterial in its origin, then
to ues thonght as the soul now uses it, only more freely — that
is, more independently, withonb contact wnth normal ganse
or faculty —is simply to take advantage of nature. Eleatrie
oity is in the universe— but how to nse it? A wire and bat-
tery solved the probleme Thought, like electricity, is in nesd
of & gensitive wite and morns sensitized brain thromgh which
it can run from pole to pole, but this wirs must not be a gross,
porms! one. Ether waves are gond condnctors, and no daubb
play an important paxt in the transmission of thought by tele-
pathy. Buf wind can be made to syocbronizy with mind,
in epheres of thourht, 5o asto produee the very phenomeny
required, This phage of tha aubject will he considered under
its proper head.

Now, as tothe oxigin of thousht and its consequent
nature, this much esn be gaid. The impulsion from within
the sou! which leads to eertain definite experiences is cartain.
Iy an mspuatmn. mathematlcallv ordered end arranged for
each lifa in the sphere of its expression. How else is growth
or u nfoldment possible? This law or order of life makes pro
grees more than a name, Even evolution is seen in a clearer
light. Whatever history may show, it does nob deny thai
the human race is led forward, under somse such system of
order as is hera pramised, The avidences ars not alwiys alear
nor conclusive, bacamse the cause of the smpirlicial changes
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and she profonnd movements of the collective or mystic soul
of the universe are not known, tmt whan the life of the world
is oonsidered, then the programme of development will nod
appesar either a coinoidence or a chance. T'he huaman race, as
Pythagoras and even the oldeat Vedie philosophers of India
main$ained, ie led, and thisleading iz by a system su inexorable
ae fate. T proves its Divinity in the evolvement of life, and
like o flower, it unfolde in 3 rational, seqnential order. This
has often been ramarksd. Nowar hng this fast bsen more
apparent, From this impulsive beginning, the sonl emerges
into the Hight of day. Tts acbivity follows the Iaw of c3use and
effect. Life began to feel, This fealing becime the basis of

jte ereative and generative life-—the seed of n vast and enor=
mong psyebie development, What but an inepiration gnides
end shapes man’s destiny from birth to death, from ona
incarnadion fo another, impeliing him at firsé to use hix
seneer, after tha development of them, and afterward to
think ?

A simple metaphysical allegory will illnminate these
abatynse statements. It was an allepory as popular in India
snd Persis as in Palertine ar d Fgypt. It became the hasis
of Jewish mysticieru ag traditionally set forth in the Jewish
Cabsalla. A god very-much pe g bird gaw his image reflacted
in » elear pmrface ; it might have been the air, or wsler, ot
ite own consoipuspess. Bus the story goes that it fell in love
with its own image. The confusion that followed explains
the deepest problems of Feience and religion, known as
ontology snd eschatology—the beginning and end of thiogs.
No$ being able to distingmish between the reality and the
reflection, it chose the reflection, and so matter originaied.
Moses expressed the same truth in the reputed revelation of
the Lord, who declared himself to be I amthat I am?*, If now,
with the variety of pbenomena called psychical, wish which
the Psychieal Rerearch Society dezls, this allegery were
npplied %o life, wou!d not the law of reflection help one #o
anderstand the greater law of eorrespondence?! The form
in maiter and mind is the refieotion of whas ie within matier
and mind, Who is the one reflecied? Any one who ia look-
ing out upon the expression or manifestation of life and s
infinenced or hypnotised by the reflection, Thus thought,
like these ephemeral, excarnate spirit forms of Spiritaaiism,
are kut vortices of unreslity, but such nureality asseem reality
becausa of the hypnosis. Thus the sensas deoceive one a3

%0 the origin of thomgzht itself.

b e o



FLASH - The Fourth
B. NARABSIMHAM.

1. What think you of space? Do you not create spac e
in your mind? You call Tt im1gination and define it strangely,
You see objects in your imaginary space and whence is the light
that enables your vision therein?

2, What think you of time? Do you not enjoy the fresh-
ness and proximity of events in Eternity? Do you fiot experi-
eice an age of time in a few minutes of dream ?

3. Space and time are the conceptions of mind. Soan
age is rendered into 2 minute and a minute into an age.

4. Thatis your croation and those creatures are your
creation that vou imagiae.

5. And you and all that you see around you are the crea~
tion of a greater mind and that is all the difference,

6. Your imagined creation is subject to the laws of your
mind and the Universe issubject to'the laws of the greater
mind. )

7. Asreal is this external Universe we are in, so real is
the Universe that is created by us in our minds.

8, The difference is only of duration,

9, Therefore know-that the truer or better existence is
the mental and not the physical existence.

10. So your happiness ormisery is more caused by thought
than by outside condition.

11. 1f you are imtercsted in the physical coadition your

happiness or misery is in proportion to the interest you display
in that condition,

12, So you become a slaverto the material. You degrade
from Freedom to Bondage, '

13, You then search for Freedom and Happiness in Bond-
age. How can yon find in it its very opposite ?

14. For Bondage is loss or absence of Fresdom,
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15, Are you free if you have all that you need? Suppose
that you are not troubled by ambitions yet you are not free
for you are subject to Hunger, Thirst and Passion and Death
and Births These constitute the prime factors of Bondage.

16. Real freedom is attained by him who has no hunger,
no thirst, no passion, no sleep and no Jeath’s drag.

17. This man has known religion and lived in it and leaves
the world to be in it for ever.

18. Others have not known religion. Some may be in-
different about it. Some may be learning what it is. Some may
be quarreling over it. Some may vaguely imagineit. Some may
have had a stray-peep at it. But there is not one now who has
known it. So no one is Hving in it,



DUTTONISM
PROF. R. E. DUTTON.

{ Duttonism is the name given to a very peculiar forle dis
covered within the nature.of man, and experience in the psy .
chical system of Profr. R. E. Dutton, who is naturally, endow-
ed with certain powers that are simply a wonder to mankind )

In this complete class course of lessons which T have pre-
pared to teach my sciemce, [ make a special study and expla.
nation of my powers,"serving as a basis for the fundamental
principles of the Science and Art called Duttonism. The
peculiar forces of Hypnotism discovered by the man, " Mes ner,
took the name of Mesmerism of old.

Long since Mesmer has passed to Spirit life, his Spirit
appears to me and communicates upon these all-vital questions,
day by day, and brings me direct from the Heavens beyond
messages for the higher development of every man.

It is the purpose of this Class Course of lessons, to teach
these facts and develop these peculiar, yet natural, forces in
the student, which means health, Spirif communien, Magnetic
and Will Power and every maaly element for life’s enjoymeat.

Since Mesmer passed to Spirit Life, he his a THOUSAND
TIMES multiplied and unfolded the powers of his being.

Now through a certain natural law, thiogs having likeness
apd Broess for the wollare of s2ch ather belag in Sptet lite,
will be brought by the attraction ot this law together, just as
the loadstone in the nocth attracts the steel-head of the com-
pass. : '
Man and wife are in Spirit united under the same law .
° Even mortals of this plane, who have cultivated Personal Mag-

uetism attract their Spirit-companion from the other side.
And there is NEVER a mistake in this LAW OF GOD, in
making these an all-blessed and eternal, happy union.

This same free bondage of Inspired life, I myself, though
but a mortal, am highly sensitive of, controlled by this true law

of God every moment of my life.
3
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~ By this infallible law, Mesmsr, in Spirit Life, is attracted
to me for the unfoldment of this law, and [ act as his medium
in teaching it to the world; of course there are many more
spirits aiding me, even those Sages end ceers of Bible times.

These bands of Guardian Angels have developed my phy.
sical organization, so chemically composed and different from
the crdidary human being, that my being is strengthened with
powers, the same in every respect as that of the Medium and
Healer, Jesus Christ . The blending of the Spirit Magnetism
of Mesmer-and host of angel friends withethe Psychic foree of

~my Psychique and ratural Magnetic Healing and Hypuotic
poWers, and this new order of things placed in its precent
Scientific Basis, I can on'y give thename of Duttonism,

This power, in thelight I present it, is doing such vast
good for humanity that it is causing a profound sensation
among educated people all over the world,

Its elements of Hypnotism fascinate and charm, while its
elements of healing re-construct the old frame, dissolve pain
and soothe the mind; its spiritual clements cab the grave of its
dead, and bring back the sorrowing mother's child, and re-
leases the insane mind of its hoeror of deith and the grava.
In every respett my science gives tha spiritual food that
Christians have s0 long besn pondering in the dark over with
nothing but a hope.

I demonstrate the truth of cur being, power and here-after
in my science, from the earliest down to the history of the
prime advancement among gifted Psychics of modern times,

My science is the path of the final, vapid, progressive road
that soon leads to the second coming of Christ. T feel that I
have overcome ignorance and annihilated the ignorant trash
that puts stumbling blocks in aur path, I call this ths final
way up to things that leaves upon waters of smooth siling,
and now I shall exoect the student to get right down to study
and master the foliowing lessons, withouot a whim or complaint
for his personal powers will act as a magnet in attracting to
his aid the Spirit Bands and Guardian Angels, and this study
will become most ivspiring to him.
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The student will have confidence as never before and abili-
ty to understand all things in & new light. He will have a
finer and purer knowlelge and worth in himself whea he
finishes these lessons . '

LESSON 1.

Duttonism is that peculiar force in the natuce of man, ex-
perienced by Profr. R. E. Datton. personally, and his science
and system of the force in relaton to all ozcult sciencz and the
operation of this law, under which he personally experimented.
It is that power which connects his hypnotic pdWers with
Spirit beings, and is called in one branch of his study *The
Hypanotic Control of ths Spirit*.  This new psychiml exeris
ence is from the Spirit similar to that from thoase hypnotic
powers. The founder®of the original’ Hypunotic Control, Mess
mer, called it Mesmerisn. The Spirit conjunction and new
experience of this power, worked oat by Profr. R. E. Datton
is called Duttonism .

LESSON 2.

Mesmetism is that power similar to Duttonism, only in the
material condition and in the original state from whence sprang
Modern Hypnotism and Magaetic Healing only that Mesmet-
ism was yet more of a spirvitual and psychic power and wag
much more used in the development of Clairvoyance than either
Hypnotism or Magnetic Healing. Mesmerism is the original
system of Healing, and Mesmer was, in earthly life, inspired
and guided by Spirits who were disciples of Jesus Christ.



STUDIES IN PSYCHOLOGY

PROF, IVI
The Infinite

Now, psychology intermingles vwith religion. Since man
has known there is a cavse for things he has looked to the
highest cause and called it by soms name that would make
Deity of it, or to that One believed to do all things.

The name Jehovah is the outcome of the conference —religi-
ous~of the nations of the earth given to that Deily. [t means
that which was, which is and which always witl be.

Long before the Jewish people existed, the idea of
Jehovah existed, Tt is the name given "to the Prinziple or
Substance which always existed, exists now, and always will
exist, without change,

The idea of an eternal existence was manifest long before
man had any name for it and betore he said anything about it.
It is an idea inherent in buman nature, th:t we liva for ever.

We will find people who believe that iadividuality exists
in conscicusness entirely To that parson who believes 1hat
individuality and personality exist only in consciousness, there
is no hereafter. Tor that reason they thiok that because any-
thing ends, all things end; because anything changes, all
things change. Thut person could not He influenced by any
argument that might be of a Seristural or religious nature, but
you conld by the mathematician’s ealcalatio s show him that
there are ‘aws which d7 exist withoat change. Those things
which exist without change, exist without ead. That which
koows the most about it would naturally be entitled to abother
existence That which has the capacity to know, Would have
that capacity to exist longer becanse We find no mental power
exists in anything except in the ability to know.

Whatever lies back of the material universe must be that
which was before the universe existed, which is the cause of
its present existence, and which wiil take care of it in the

fuiure
84
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We say that this Mind, this Jehovah or Infinite Mind,
manifests in nature as God the Father; In Jesus Christ, in all
the fulness belonging to the nature of man, God the Soa. These
are ideas that come through the Greek conception, not the
Latin, because the Greek does not regard Jesus Christ ag an
iatetmediary betwesn man aad God at all, but only as one who
Informs man of his relation to God, making each person the
same as Jesus himself. The Greek religion gives the full credit
to Jesus Christ as knowing himself both as God and man.
hence he stands a consciaus Son of his father and would bring
all other men into a consciousness of the Sonship which exists
between them and God. ’

In the Latin conception whizh makes it necessary that you
enter into an agreement to sustain and repeat certain formulas,

you would be contioually drifting between two forces, good and
evil, .

The Infinite is manifeted in the souls cf- men, not yet in
folness, as God the Holy Spirit, Tt is that something in man
that tells him when he is satisfied, or that tells him he is some-
thing more than mere flesh and bload. .

Infinite Mind manifests in everything, according to the
nature with Which it is endowed, Then Gad, or -Infinite Mind
isall in all. It is not alone the advozates of the new though,
who claim that ming is all there is. but tbe very latest materiar
scientists who discover these forces as they rxist in nature, tel
us that there is intelligence in the smallest atom, and remember
that the smallest atom in the study of chemistry has been divid-
ed into one-hundred and sixty parts. They tell vs that' in that
atom there isas much intelligence as there is in mao. So that
mind is there also; This m nd is the God that is all and in all,
It is the very substance of which everything else is composed.

It is manifested 1n persona!i-ty throuzh intelligence, sensi-
bility and will. Inteltizence is the power to know and to manj
fest that yon knew It has the i1dea of telling something, in it.
It is that something in everything that is able to manifest. itg
consciousness, orits minid, its power, its quality, That fs
where we get personality.
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Bome will say ‘Daes God have a personality”?  Certaiuly,
because God is the sum total of intelligence. He isthe sum
total of all sensibibility. and the sum total of all will, Gad
exists in this sense inthe consciousness of His seasibility, and
of His will,

T say that the person who believes that personality depeaads
upon objective consciousness, has no comprehension of a futare
life. Therte is enlightenment in the Hiudua conception. Sappase
we merge back into the universal Spirit, we will n>t do sountil
man has gone through every phase: of delizhtnent anl become
of it to merge into this.

Until man has completed his personality, uatil every part
of him has been perfected, he could not merge back iato that
thing which is absloutely pecfect. Then before man can lose
his identity he will have toreach perfection Into what would
he merge? - A half-grown pesron get back into pure spirit #
An unripe, unfinished being cculd find no place in it. What
we learn in consciousness we learn to bring out of the subjact-
ive el into consciousness. Ycu can rest assured of one thiag
life holds the apportunity to know all things. You are living
and before you can ever® merge back into that pure spirit you
will have to become perfect; otherwise you will reman
a fragment on the outside, anincomplete, hali-finished thing,

So we can see that philosephy, scie ice and everything else
demands that full development of all-the powers that exists
within a human being.

We say that matter cannot be entirely lost; but from the
fact that matter has to be refined and worked over and over
in order to get it inits purily, we have become imbued with
- that same idea in our relizion, that we have to be refined aod
20 the idea of reincarnation comes; that we have to live many
earth lives before we can reach Nirvana, or parfsction Bat
man reaches this only as he becomes good. But he can never
smerge into the good until he comprehends all of it, because his
character is what he knows. His personality is that.

We differ from God as a personality in that God knows
all thiags, feels all things and rules allthings. He isall of
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intelligence, all of sensibility and all of will.  Just as much as
you lack in that, just that much y-ur personality differs from
thepersonality of God

Personality is that acquired graup of trait; whichenabla us
to distinguish between that which is ‘I'and that which is ast T’

The principle in man. is individualised being. Tha result
of man’s conscious recognition of his relation to Gad puts him
in the relation of a son; of an offspring and having all of the
attributes and qualities of hiy parentage.

Jesus Christ stands as a deified relationship which might
be assigned to ail men having the same conscolusness, Jesus
only predicted absolute freedo.n to the human race, in responze
to their knowledge of the truth. fleonly offered freelom to
the one whe: would know the truth an-i know it all,

The expressions of the infinite are designated ia this way;
we have the-e relations of which, you will get a glimpse now
and then, and vcucan study it. Viewed as intelligeace and
power it rests on law, becanse law is that which opecates through
things that which governs, that which rules. Regarded as
power and principle it rests upon life; _ that is the conscious
existence of things. Viewed as the intelligence and principle
it rests upon love. Viewed as intelligence, power and principle
it rests upon beings, and being inits last analysis is Gad, View-
ed as law, life and love, Infinite Being, We have God. Viewed
as intelligence and principle, we have life, Man had to disco-
ver these things sepacately ia order to know haw t3 combine
them, We have tounderstand these things ad they stand apart,
Intelligence and power are not the same, aad yet intelligence
bas power. Iaotelligence, and law are not the same. bacaunse 1t
takes intelligence and power combined to make law. ittakes
intelligence and principle combined to make love, the sensibility
of the unseen personality.

It takes all of the different combinations to make being.
Here we have built law out of intelligeace and po #er; w2 have
built love eut of intellizence and principle; and now out of
law, love and life we build good, or Goad, Being, and the lo-
finite Being is God ,
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If there is such a thing as merging back ianta pure spirit,
all of those who da that will have to attain to parfect know-
ledge, and those who do not will hava to grow ani grow unti]
they do. There is no place for the human soul that is aot pec-
fect, in the perfect sea of spirit, perfect Iife. Thzareis no placs
where God is not .

Itis the natural cravioyof th> humin soul 0 know .

We may not kaow the infinits to pecfection but every foc-
ward step that knowledge takes brings it nearer to a clearer
vision of what is known, coming nearer to that which iz ua-
known, but to be known . So no matter how slowly we ad-
vance, or how rapidly we advines, every forward step is ex-
panding our understanding, incrensing our power aad strength-
ening our characters. _

The grandest conception man cati form is  his conception
of God. To try to know everything in the absolute is man’s
perorogative or right .

Whatever man places above sverything ielse in his think-
ing, constitutes his God, and whatever actions he performs.
based upon such conception, con:titutes his religizn. Some-
times & man’s profession of religicn and his life are very much
at variancs, because he rearly does not helieve what is stated in
his profession -,

Man is governed by what he believes. So when you be”
lieve that God holds for every buman being, eternal happiness
and He holds it right now--remembar the things Which God has
dote for man are complete . It does not mean that you have
to live through so many years and then die before you can reach
it, but- it is right now . It exists in its perfection right aiws
It is yours to use right now,

The more perfectly we know anything, the broader is the
scope of our understanding, and this broader comprehention of
life will enable us to attain-life’s greatest enjoymeat, which is
10 give conscious expression to the boundiess intelligeace which
pervades the universe aiding in the unfoldment of infinite

purpose.



PSYCHOTHERAPY.

DR. SHELDON LEAVITT.

I regard the care of diseasc as best effected through a pro-
cess of psychic education, ‘I become to my patients a school~
Ynas'er, seeking by precept and example to bring those under
my cate cut cf their bondage to ignorance and superstitizn, and
by inspiration and command to raise them to higher planes of
thinking and living .

AUTHORITY OVER SELF :—Let the average man
of business, social or political success come up against physica]
disorder, then his vannted courage wanes and he capitulate g
without firing a gun, Why? Because he thinks it useless t2
resist, 1t is right here that will acts an important part.
¢ When the enemvy comes in like a flosd’ we should 'lift ap a
standard against kim’. Here the gospel of non-resistance is
not to be lived. It is not encugh that one hope of the bast
while he entrusts his dearest interests to the care of a physician
who may know as little of the true principles of cure as a
blacksmith knows of carpentry . The bla-ksmith i3 a meshanic
but not a meachanic of the right kind. The doctor knows
much about the pathology of discase, and cin predict the na-
modified course of a disorder with great accurac.: but of cure
he knows littl -« ¢It ought nct so to b2’ did [ hear®you say?
Very true, but it is so. N

Is not health man’s right? Iinsist that it is. Let him
who believes otherwise count disability and disorder if he
choose, I beligve in a man coming into entire possession of
himself. I have no patience with the spirit of those who, like
sycophants, put themselves into the attitud: of slaves, and
salaam to every arcogant and heartless tormenter whd ap-
pears.

A man should assert his manhood and look npon his body
as his castle, to be defended against every invader. Let hin
not fear to strike, for his authority over his physical foes is WeII‘
nigh absolute. But there shonld be no fraatic beating of the air.

There is but one vuloerable point and that is at the-castle Jate.
59
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Let the mind be kept closed and well-defended.and as for the
other exposures there is small danger of invasion there. The
drawbridge _should be let down to none but friends.’

If the enemy is already inside, don’t stop to hold prayer
meetings, nor to commiserate yourselves on ill-luck. Don't
expect to get him out throug h moral suasion, but throw off your
coat and get a half-Nelson on him as soon as youcan. Die
fighting rather than tamely submit or assume Chesterficldian
aire. Feel your authority! Stand erect like the God you arel
Front fhe object of your worst apprehencion and your very
stoutbess witl commonly make your fear groundless,

When the Sparton son complained that his word was too
short, bis father said, ‘Add a step to.it’! Dont run te cover on
the appearance of disease and weakly beg for anodyness and
sedatives, but in your contest act a strong part and you will
not fail.

There has ever been a feeling among men that they are
88 clay in the hands of an unsesn Potter, by whom they are
montded to suit his gweet wiil, Man loves to shirk a sense of
responaibility for his actions ard for the resnits of his living
In deferencacto such a being or to sueh controlling powsers ha
kas sought in various ways to propitiate the anger, to win
the favor, to learn the purposes of that Intslligencs, but has
geemred signally to fail. It is hazd for him to comprebend
that ke himself is a center of energy; that, though answet-
ing in every direction to surrounding influsnees, be ia able fo
choose his way and to follow it. I do not need bo esay that I
bhere sllude to the trus, or subliminal Salf, the essential
"Ego, of which the conscions «elf is but a fragmentary, or
conditional expression. As eaid Senegs, ** A great and sacred
gpirit talks, indeed, within ue, yet cleaves to its divine
original ”. Knowledge and wisdom the most abaolate by
virtue of our very nature and origin, are oms’ amd, when
we lully trust, shey become known to us and comstitute eur
guide. . There is mo need to seek claewhere Our own souls are
sufficient, and, if trusted, will lead us avight; snd whem
thus Jed, we have no occasion to seek other nssuranes of
seouriby.
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In times of emergency one iz apd bo be thrown off his
balance and'ts impelled to reach out feantioally for aid. Thia
isalt wrong. The demand should be- for calmness. In 2he
stlence of aur own souls will the true way be made knotn, nok
in words, nol in mere impulses, but, as well, in intimations
to the conscionsness through reason. He who in his agitation
ories, ' I will sacrifice to God. I will abase myself aud cry
for help, I will consult men. Oh, that I may Gnd guidanoce!
Oh, that the Powers may ake pity on my distress!’ is not
8o likely to act & wise part as is he who #rusts himself and
aots with energy in accordance with his own sense of the
relation of things, ‘ TRUST THYSELF! Every heart ani~
wera to that iron siring 1 °
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P. 8. ACHARYA.

'Come, we are looking for thee—O come and be one
withus'. Ancient India was the bome of Psychic. and Spiri-
tual Research when the rest of the warld had been either. in
barbarism or developing an exclusively materialistic civilisation

and culture. The Rishis or the poet sesrs of

A GBREETING the Vedic times were the foremost men and

- women to fearlessly light the fire of wisdom en

the altar of human heart—~the fire tbat has lighted up the way

throngh ages for India and for all mankind. The - guardians of

the hallowed 4gni ( fire), they were the first to ask the God

within and the God-nature arc und, the Why, the Whence and

the Whither of man and all that lives and, starlike, still guide

the pilgrim whispering in his inner eat their oracle-voice of
Universal Wisdom*.

The Rishis living in primitive forests with giant trees,
wild flowers and song-birds with the bright dawps and the
beautifu) evenings, wilhclcuds and seasons, courageously carried
on their researches into the domain of the Night-side of nature
all arcund them and investigated the latent mysterious Forces
of the human mind and the human soul.

Truth is a gigantic Temple. Its base_covers the world,
Its golden summit rises higher and higher above the ethereal
tegions of space. On one side of the base started the Hindu

Rishi on bhis pilgrimage. On the other side,

ADVANCED other advanced beautiful souls from Egypt,
BEAUTIFUL Greece ete. made their-ascent, The nearer the
S0ULS  summit, the clearer the vision—the vision of
Unity of aim and purpose~—the vision of Truth

as a whole. The age of the Rishis was followed by the age of
the Siddhas and the Bhaktas—the ‘rainbow' stars of the
south, swinging in & New Heaven of Wisdom and Truth, of
compassion and cterpal Beauty. They walked s men among
men, mighty in spirit, but humble of beart, helping many a

pilgrim to travel to the All-Soul’s Temple of Truth.
«
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Are there Rishis to-day--Bhaktas and Siddhag—such pri-
vileged souls? Surely there are—-says the Hindu. There are
many of these intermediates all over the” earth-—many more in
higher spheres, These intermediates between heaven and earth
—between the Finite and the Infinite are now vareusly known
as prophets, psychics, mediums and ‘illuminates” Indeed. all
those striving to throw some light into ‘the mysteries of Nature
internal and external are to sOme extent intermedistes’ between
the Dijvine and the Human,

It is with a view to compars notes of our anoient and
modern discoveries towards Trath in psychic aad -spiritnal
matters and to coniribute onr shares to tha progress: of Fuy-

chic Beienoe by gathering together its students

OUR AIMS on a comngon platfarm as comrades in 3 glorious.

canse that we havye founded the Laten$ Light

Cuttare and been publishing as its official organ—the Kalpaks

—which endesyours to elacidate the momantous problems
relating to tha various phases and phenomena of Oconitism.

To bring to pass more and more in the New Yasr thosze
ardently hoped for resnlte, the Kalpaka will so improve ns o
engage the interest of every student and member of our sosi
ety and of every one of its readera.

Dear fellow studente of Trutk, we are all ge=workers in
the tatk ofr reaching ont towsed the inestimable treasures
withir ourselver. And new, will you help our dear Kalpaka
in its efferts to )ift a aorner of the weil off the face of ‘ihese
treaguree’ by utilising it in large numbers and thus giving it
fpeteesed opportunitiea for service ?

The Kalpaka ia valuable not alone to atuﬂents of Payoh~
jasm but to all pegple in every walk of life. It can reanh you
soywhere and 18 eure $o help you to greater health, harmony,
happiness and prospetity, presenting & wealth of authoritive
and trust worthy thinking on vital and absorbing themes. In
8 word, the Kalpaka, bringiog to your door New Year's joyous
greetings, sounds the bugle oalling you to New Life, Naw
‘Dreitiny and New REfforts.

New psyshology prodlsims the view that man can mag-
ter hia destiny and msap out his lifs by virtne of his own sadta-
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nas or efforie-the same view point as that of the Yogis ' and
Biddhas, the Rishis and Tantriks of India. Among the gifls
Prychologyy bestows to-dsy on man may be mentioned the
power of properly applied autc-suggestior. This aspect of
Paychology was studied and utiliszed in old times in our coun-
try undex thename of Mantra-Yoga which placed in the
hands of the student the master key to health, wealth, pevos,
power and puccess in simple mantrik formulas] peculiarly
suited to individual aspiranta. New Peychce

MAXNTRA -YOGA Jogy (which is but an aspect of the old, ald
A¥D mantra.yoga in 8 modern dregs) is now
APPLIED  influencing roore or less the medical soience
PSYCHOLOGY of the west, asit hae always been one of
the ‘ingrediants’ of the Tami) siddha-school

of medicine. The word *Alanka’ (meatiing ‘mind-deceased’)
woll shows the familiarity of the spoients with the idea that
the seeds of disease, were, above all, sown in mind and water-
ed by evil and gloomy suggestions, and that diseasa should,

therefore, be rooted ont by appropriate ‘Suggestive Therapea-
ties’,

The *'Times’ mediéal correspondent admits that ‘modern
medicine is not entirely sali:factory inthis respeey’ and Shat
* jts so-celled *scieptific’ tendepcy has led, often enough, to
the substitution of some“test’ for a general survey ct the patient
a8 5 humen being” — whioh “ests oan becdme a great curse™.
It is because of this serious defect that modern medioal men
are pleased to condemp ont of hand countless patients (for
beart murmurs, etc.) the vast mnjority of whom will be spar-
ed to kappiness and useful work, if treated by the !mantrik
reisnce or eiddha viddya whioh includes in its purview the
mind of the patient ap one of tha greatest factors in radical
henling, '

The truth is that modern medical soience, sirangely
nough, excludes the man from the study of his ailinents.
In theeyeof the siddha~healer, modern druggism has redunced -
itself to terms of Godless pessimism and, as guch, is bound o
weaken the spiritual and wmoral f:bre of the patient— which in
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another name fox our resistence to disease. That is why the

. . tiddha~student is always teught to shake
A NEW GOSPEL off ths coward fitof despair and disease
OF and stand up like & hero on life’s Kuruok-

HEALIRG  shetrs, armed with powerful and ever-ready
manirik affirmations. It is now becoming
inereaningly clesr that thought is flashed aloog the nerves Ly
the sub-conscious mind to different paris of the body with
meesages of healih or disease, It is hoped, therefore, that a
new science of healing will come into existence combining in
iteelf all that is best in the eastern and western sysiems of -
medicine and thet it will stand deepwrooted in Mantrik The-
rapeutios and broad-baced upon a new Philosophy of Life that
recognises Thought as the vitsl essence of man, the human
body ss the aggregata of individusl beliefs, and negative
thoughts and destructive emotions like fear, wotry, etc. a8 a
never failing source of poisonous toxins in the blood.

There iy another outlook for $he modern science of heal-
ing, a8 recently pointed cut by Sir. Henry Gauvain at a
meeting of the people’s Lieague Of Heslth i London. ‘ Lnmi-
Bous raye from the sun have the power of passing through
the skin and being asbsorbed by the blood, When a percon’s
arm had beep exposed to the vun, the returming blood had a
temperature of 115 degrees—higher than was compatible

with life, vet the person derived benefit, indi-

NEW  cating that the injurions texins were thus

OUT-LOOK destroyeds Ii isorly a matter of time, 8ir

Henry suggeste, that light waves of different

length wounld be found to have distinct and seleotive benefi-

cia! properties in the treatment of digeaze, Dr. Salesby sug-

gests thet the early morning sun is the best, the light snd
not the heat being s0 valuable.

Though thia may be a new outlook for modern medical
soience, there is nothing new here to the Siddha-stadent, as
the magical effects of sun~-bath are not unknown to him. Again
it is not alone the Beience of Healing that is being influenced
by the triumphant onwsard maroch of Psychic Sciemce. All
branches of life and konowledge, all aspects of thought, are
indeed being slowly affected by new discoveries. As a writer
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in the Y Daily Express’ puis it, many people have discoverad
tceday that ‘ saturating the sub-comscions -mind with cons.
truetive thought, actually creates succows and
NEW SCIENCE bappiress éells which by sknowa law atirach
OF thess conditions in the material plane® The
LIFE principle of mafberialising construchive
thoughts quickly and surely by vizuslising the
ideal has tong been known to tha students of Mantra~Yoga.
Similar principles of psychology which the old world had
locked up a8 secrsts in its bosom will be published more and
more in coming years and utilined for constrocting a traly
rational ecience and art of robust optimism, which, 4 is
kelieved, will be taught by prackice and precept to all oamr
boys and girls in theix schools and colleges.
The science of life is truly a sepsrate science. If ias
not Biology ov Psychology, Physios or Che=
SCIENCE: mistry. You can not rednce it to the terma
MATERIAL of any kindred science, though it sheds mew
AND light on scientific research in general. 1% in
PSYCHIC & Yogicor psycho-spititusl reience proceeding
' on definits lines of its own. Sciecce msually
kowa to Reason as God;the senses five are the only channels
of knowledge. Paychic science knows osher channels of know.
ledge. Science too i now coming close o Psychism, Read
what a doctor says in the ¢ Weekly Despatoh’. Desoribing
s cerfain ourious physiclogical state wherein certain peopls
are hypermsensitive, be defines fromid o couesPondihg eaio
of ths mind—a sixth senge which is purely physical. Asks
the A. B. Pabrika:—*Is there any connection between ihis
bodily sizth sense and the sixih genre of the mind or apirit
which eunbles it possessor to penetrate beyond the darkaoess
gurrcunding ordinary men? In other words, are thoss
highly sensitive ‘mediums® with their gifis of $elepathy and
¢ second sighd? to be compared with the moch more common
phyeioal * sensifives ? who ean detcct the presence of a spider
in a dark room without touching it? We believe that, as in the
march of iivolution, other pbysical senses may be developed,
we can develop telepathic, clairvoyant and other psychio and
gpiritual powers in the ooarse of our psycho-gpiritua! evolu=
tion which can be qnickenead by the practios of sadhinas.
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Another Psychiologioa’ curiosity is that the stimulation
of one of the five zenwes in cartain peopls
PRYCHOLO=- causes & reaction in » totally different sense,

GICAL  sothat these people can actuslly ‘hear. enlours”.

CUORIOSITIES Dr. H. Lundborg, # Swedish phyaician, has

been studying the gift of * colonr hearing’ in
which ceréain sounds induce colontr ssnsat on, the same aolours
beingealled up by the same sounds threughont life. Dr.
Julius Donash of Budapest obesrved a8 person gilbed with
lively pawers- of both *eolour-imell’ and *oolour hearing’
These and osher curiosities show the unfold posaibilitiss of
human progress and development.

A study of the duckless glands may enable man to main-
tain the vigour of youth far beyond the bibiical three-scors
-yoars and-ten, a8 1t i3 possible to ¢ grow young’ swith ad=

vancing years by virtue of peculiar sadhanas.
THE FUTURE Mr. J. Dupont believes that Chemistry
OF will find substitute for food and slesp and
CHEMISIRY incidentally make extraordinary changes in
life, provided our mode‘n civilisation doss
not commit suicide, involving the dastruction of most of our
sccumulated knowledze. Many civilisations have thus com-
mitted suicide in the past, resulting in the cessation . of pro-
gress for a prolonged period of time. This self~desteackion
is however self-curable, {Iumanity struggles back through
dark ages to new civilisation. Civilisations come and go,
though humanity goes on through the ages required to make
the earth unsuitable to sustain basbaric or semi-civilised hu-
manity . ‘Then will menkind b:come extiact,” as ex:inot a3
the Rakshasa race which produced Ravinus and Hiraonyas
and even saints Jike Vibhishana and Prahlida.

Thase are the interasling speculations of a trained seienti-
fio mind concerned with the future of Cosmistcy, Astro1ony
nsky iteelf if the Universe isinfinite or finite and waas liei

beyond the cclossal distances. Rinsteia
OUR PLACE coneiders that the universe is fizite but wo-
IN bounded; ‘space beiog affeoted with a cacvas
CREATION tare which makei it resarn upau itselt’.
oL . Outbside, there may- be otaer Universes -
admits Eiostein. Our own Universe—we mean tais Lmited
Hinsteinian Universe—is a thonsand million dimes iarger shan
the region now telescopicaliy ucoessible- 0 Ri—says tae
Literary Digest. Ard Prof, A. Headersoa of Nozéa Uarol-
ina Umversity estimates that it woald take u ray of nghe s
billion yeara o go ‘around’ the Untverse, txaveiling ab the rase
ol 186,500 mues per second,

d e sun 18 the vupreme existence in the whoie solat sys
tome Allof the sun we are fisted $0 roceive comend 69 us-
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a8 the sunshine, illuminating, vivifying, pleassnt, homely,
bringing into existence all th1t is living on thia

MYSTERY plane. "(The Hindu Oceu'tisis called the in-
OF Awslling spirib of the sun by the name of
LIFE Suryanarayana). T[hough bui a minnte feac-
tion of the whole, the sunshine is idantical

with the sun. Rven a0, says 8ir Oliver Lodgs in the Hibber!
Journal, the ¥fo of each individual is but a small portion of
soma much greater source of existence. ¥ It is immorkal, re-
turning to $he source whence it carae st death, to reappese
not as 5 sppy-ate ontity, but as part of a new ego drawn
from the same sourca . Sir Oliver, like other English apirit.
ualists, finds it difficult 50 gst good evidenca® on the subjech
of Re-inearnation, though continental spiritualists 8esm fo
feel inclined to the fascinating explanation of rebirth. The
Editor of the EKalpiks forwarded Dr. Lodge some papers
(which had already been published in these columns) conoern=~
ing evidence for rebirth with memory of past lives, Dogtor
Liodge writes to say in reply that ¢ imagination is liable ko run
away with people and cause them {0 think thah they remember
past livas'. This, he says, i the case in TFngland, bul
svidently caunos apply §0 the pressnt oase, ths boy remem-
bering hin past life being just four yesrs old st the time of
the examination. We hold no brief for the re-incarnationists,
but, in the name of fai¥ play, wonld ask the critios to wakch
and wait for more evidance before pronouuneing any flaal
opinion. We oannot ¢oncur in the viow of Sir Oliver Ldgas
{as exprassed in the Hibbert Jourasl) that ‘it is probably s
mistake o suppose thab the same individus waom wa kaow
in bodily form is likely t9 appear again at sone futuza dite’s
He bimsslf admits $hat ¢thira miy ba exisptivas’. HForoae
part, wao see no mire evidenca for [indga’s dosteine of *soma
other portion of cur larger life® bacoming iacarnite thra for
the thecry of Reincarnation itself a3 hall by sz Eielerg
Siges, Bt we ghould hike to place on record hare thaé evon
among the old Hinda Spiritaists thers wis no crasansuy of
opinion as regsrds the doctriae of repeated lives. Nor cia
we, Spiritnaligts toat we are, adopt sha hyprinaus w.ilk éae
conyviotion pscaliar 4o §ne thaoioparesl mial aad haach Laacs
Wae leave i an open gaession for tna preieal, rsmialing ode
readers at the same sims shat as we do not dismiss geaniae
Spiritaalism because of hogus seances aud fiked phenomona,
we cannot be jastified in tarniog ouc back oaa legifimale
inquiry regarding the theory of more lives than one bpacauis
ot ‘iumagloation’ peing likely &0 xuo Tiok with oceriain

romant¢ minds ln Hogiand or elsewheze.



	Kalpaka 1924-01 (04)
	Kalpaka 1924-01 (07)
	Kalpaka 1924-01 (11)
	Kalpaka 1924-01 (12)
	Kalpaka 1924-01 (13)
	Kalpaka 1924-01 (16)
	Kalpaka 1924-01 (22)
	Kalpaka 1924-01 (29)
	Kalpaka 1924-01 (31)
	Kalpaka 1924-01 (34)
	Kalpaka 1924-01 (40)
	Kalpaka 1924-01 (42)

