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OURRENT TOPIOS.

BY B. F. U.

Tre Rev. John Jasper’s scientific ultimatum
that “the sun do move” has been more than
matched by the astronomical table formulated by
a Welsh curate in a sermon recently delivered to
an English congregation. He said: “A starr is
but a lidl dot in the skyee. Saw many starrs mek
one plannat. Saw many plannats mek a constel-
lesshon. Saw many constellesshons mek one
milkee we. Six milkee wes mek one rorribor-
riallis.”

We learn from Knowledge, an English scientific
weekly, of which Prof. R. A. Proctor is editor,
that at Alcira, & Spanish town near Valencia where
the cholera is at present raging, of the 16,000 in-
babitants it contains, 5,432 have been inoculated
with the protective choleraic virus. Of those inoc-
ulated, 7 only have been attacked with the disease,
aod all bave recovered. Of the 10,500 who have
not taken this precaution, 64 have been stricken
with cholera, and 30 have died,—a pretty strong
argument in favor of the new preventive.

ON Sunday, June 21, the Parker Memorial
Society by invitation joined the Parker Memorial
Science Class on an excursion to Lily’s Grove,
near Waltham, where they had a very pleasant
Picnic. Some orthodox people now wonder what
the world is coming to, when a religious society
can go pienicking on Sunday? The water, woods,
and sky are as beautiful and the capacity to enjoy
them as great on Sunday as on any other day.
The birds do not stop singing, and the flowers do
uot hide their beauties or withhold their fra-
grance on that day. .

OrsoN 8. MuRrAY, who died June 14 at his
tesidence in Warren County, Ohio, at the age of
Seventy-nine, was prominent years ago as an anti-
slavery agitator and a radical free thinker. He
prepared himself for the ministry, and for six
jears published the Vermont Telegraph in the
interest of the Baptists. But be soon became an
independent liberal thinker; and during fourteen
Jears he edited the Regenerator, which was pub-
lished in New York, Mr. Murray was a man of
strong convictions ; and his writings were marked
by vigor, directness, and an uncompromising
spirit,

THE committee appointed to manage the fund
for a memorial to the late Mr. Fawcett, the blind
Postmaster-General of England, has decided, “in
accordance with what are certain to be the wishes
of the majority of the subscribers, to establish a
university scholarship for a blind person of either
sex, and to appropriate the balance of the fund to
the higher education of the blind in connection
with the Royal Normal College and Academy of
Music for the Blind at Upper Norwood, in some
distinct form with which the name of Mr. Fawcett
will be identified.” His well-known advocacy of
the equal rights of women makes the clause “for a
blind person of either sex” exceptionally appro-
priate.

Pere HYACINTHE has been lecturing in Paris
on universal suffrage and the separation of Church
and State. He said that the Church and State
could be safely separated only after a previous
religious reformation. Macaulay said that the
way to prepare men for liberty was to give themn
liberty. The way to inaugurate a religious refor-
mation and to prepare the French people for the
separation of Church and State is to dissolve the
unholy union ; and Pére Hyacinthe with his intelli-
gence, if he were not a priest, would see this.
Hyacinthe is a natural orator; and, if his mind
had not been perverted by priestly teachings and
a priestly office, he might at this time be doing
noble work in the cause of intellectual liberty and
political reform. But he lacks the genius to escape
from the thraldom in which he was born, to rise
above ecclesiastical influences, and to become an
untrammelled, independent advocate of justice and

freedom.

THE Week (Toronto) says the opinion that
Eungland has been made contemptible in the eyes
of continental nations by England’s recent foreign
policy is not honestly held by any well-informed
writers, and that whatever disappointment there
is over the matter is among foreign statesmen, who
would like to see England humbled, and thought
they saw, in a possible war with Russia, an oppor-
tunity to strike a rival of whom they are jealous.
“The best proof that Mr. Gladstone's policy in
this matter was right is to be found in the fact
that the verdict of those who speak the mother
tongue the world over has been on England’s
side; and she stands better with them to-day, and
enjoys a surer meed of glory than has happened
to her on some occasions when Englishmen were
more vainglorious. Let foreign journalists and
disappointed Tories rave as they may, the British
Government, on the Russian incident at any rate,
carried with it the conscience of the civilized

world.”

IN spite of the praise lavished upon Mr. Low-
ell on his return to his native land, much of which
is deserved,—for, as a man of letters, he has abroad
conferred honor upon his country,—he can hardly
be considered a representative of the most patri-
otic and democratic spirit and progressive ideas
and tendencies of the American people. While
Mr. Lowell has been very popular with the heredi-

tary aristocracy and the literary class, the two
classes in England that are the least in sympathy
with our republican institutions and with general
reform, there is nothing to show, as a writer in the
Literary World observes, “so much as exchanged
calls with the men who represent the future and
perhaps the speedy future of England,—men like
Bright, Dilke, and Chamberlain,”—a fact that con-
tributed perhaps to our ex-minister’s unpopularity
among Americans in London. This remark may
seem rather ungracious ; but, if we mistake not, it
is demanded in the interest of truth.

THE thoroughly practical and non-sentimental
side of the character of the average American
citizen of to-day could not be better illustrated
than it has been by the lack of enthusiasm shown
by the people at large in furnishing the necessary
funds for the pedestal for the magnificent, magna-
nimous, and poetic gift of France to America,—the
Bartholdi statue of “Liberty enlightening the
World,”—and the cool criticism of its merit as 2
work of art to which this munificent tribute to
Republican ideas has been subjected since its
reception. If the French nation bhad been the
recipient instead of the donor of this statue, into
what ferment of enthusiastic appreciation would
not its reception have worked the public mind?
When we remember that, in the supreme struggle
for American independence, France ‘was the only
European power which offered any help or en-
couragement to the rebellious and liberty-loving
American colonists, it seems most ungrateful and
in the worst possible taste to look so splendid “a
gift-horse in the mouth,” in the fashion so many

. of our newspaper critics are now doing.

MR. SAVAGE, in 8 recent sermon, raised the
question, “Is Christianity to be a permanent re-
ligion?” and said, in reply, that it could not be
angwered, because he did not “kaow of six people
in all the world, belonging to the different forms
and phases of religious life, who agree as to what
Christianity really is.” Mr. Savage applies to
Christianity the “point of view” method of defini-
tion and interpretation which Dr. James Freeman
Clarke applies to the “Preamble-creed” of the
Unitarian Conference. Is there no way to ascer-
tain, definitely, what Christianity really is? Is it
not a system the leading doctrines of which can
be learned with certainty from sources acknowl-
edged to be authoritative as to its teachings by all
Christian sects and by non-Christians, too? What
would be thought of a man who, if asked, “Is
Mohammedanism to be a permanent form of relig-
ious life?” should reply, “The question cannot
be answered, because there is a difference of opin-
ion as to what Mohammedanism really is”? In
regard to the fundamental and the main distinc-
tive doctrines of their system, the great mass of
Christians, Catholic and Protestant, are substan-
tially agreed,—a fact that should not be lost sight
of, because many ia this age who have outgrown
or nearly outgrown belief in Christianity, continue
from reverence for the name, or because they be-
long to sects that still retain it, to call themselves

Christians.
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THE DANGER IN WORDS,

Naturally there is much less interest manifest
in Christendom over the appearance of the re-
vised Old Testament than there was when the re-
vised New Testament appeared, four years ago. In
the latter, it was apprehended that Christian sys-
tems of theology were more involved. The New
Testament is the character of the Christian
Church. Any changes, therefore, in its contents
were believed to affect matters of the deepest vital
concern to Christianity. There will, consequently,
be less popular objection to the acceptance of
the revised Old Testament than there has been
to the acceptance of the New, if acceptance shall
be urged; but, probably, there will also be
more indifference concerning either its acceptance
or rejection. It cannot be said that the revised
New Testament has, as yet, been popularly ac-
cepted at all. Has a single Christian Church, we
wonder, anywhere adopted it for habitual use?
Does it take the place of the common version in
family reading? Clergymen may use it for refer-
ence in their studies. They may sometimes bring it
into the pulpit to read from for a special purpose;
and, in the quotation of texts, they may refer to
the changes it has introduced. But, in Christendom
generally, it has not even begun to take the place
of the old version. In Liberal Christian churches,
where Scriptural texts are not regarded as having
supreme authority, and verbal accuracy is deemed
of much less account than the moral or religious les-
son that is involved, it is, naturally, not considered
a matter of very great moment which version lies
on the pulpit desk; and, in evangelical churches,
the power of old associations has proved stronger
than any desire for a correct trauslation of even
what they call the infallible Word of God.

This strength of old associations, this tenacious
hold which a certain collocation of words, often
repeated, gets upon the human brain, is one of the
most powerful obstacles to religious progress.
People cling to words to which habit has
wonted the ear rather than to the realities of
thought. Assuming the Calvinistic theory of the
Bible to be true,—namely, that it is a literal
message from God to man and absolutely essen-
tial to salvation,—or evean holding the modern
modified theory, that the Bible, though not plen-
arily infallible, is yet an inspired message from
heaven in its precept and doctrine,—assuming
either of these theories, which would be the logi-
cal inference? It would be rationally supposed
that people so believing would be eager to have
the message in its most correct form. If Al
mighty Power has spoken to man through a writ-
ten revelation, then it is certainly of great impor-
tance that man should know exactly what that
revelation says.

Scholars in theology have always seen this point,
and hence immense labor has been bestowed on
the text of the Bible for the purpose of ascertain-
ing both what was originally written and the
meaning of it. This is a labor beset with great
difficulties ; and it stands to reason that a version
of the Bible prepared under the highest Biblical
and lingual scholarship of the present day will be
much nearer to being an authentic transcript of
what the original message really was than the
translation could possibly be which was made by
the scholars whom King James called together two
and three-quarter centuries ago, eminent as they
were for their time, and noble as was the work
which they produced as illustrative of the strength
and beauty of the English language. Yet the
mass of Christian people will prefer the familiar
King James’ version to the more accurate new ver-

sion; will prefer the words and sounds to which
they have been bred, which they learned in their
childhood and have been wont to hear at home
and in church, rather than any change of words
which fidelity to the original message may require.
The logic of their doctrine about the Bible would
demand that they should be eager to know pre-
cisely what God said through the original penmen;
but, in fact, the impress of the old words upon
their brains is so strong that they actually resist
knowing anything back of the King James’ trans-
lation. Habit, the sentiment of old association, is
stronger than their logic.

And here is the evil of the use of ecclesiastical
liturgies. Words, because of old associations, be-
come more sacred than ideas. Sound is reverenced
rather than thought. The progressive minds in
the Episcopal Church have as yet been able to
make little headway in their effort for a change in
the liturgical selections of the Prayer-book. There
are sentences in the readings that are abhorrent
not only to truth. but to all genuine reverence and
all true moral feeling; and yet, because of the
long familiarity of the people with them ia their
forms of worship, these sentences are retained. It
is much to be regretted that Unitarian churches
are adopting to some extent the same faulty read-
ings. It was in a Unitarian church that we heard
a congregation solemnly praying in their respon-
sive readings that the Almighty would pour out
his “wrath’ upon their enemies, and gravely as-
severating, “Moab is my washpot ; over Edom will
I cast out my shoe.” What aid to worshipful
feeling or to moral impulse can there possibly be
in such sentences? Or in these, which stand in
the Psalter and are liable to be read wherever in
religious services that selection from the Psalms
is used in reguiar order: “The Lord hath said, I
will bring my people again, as I did from Basan;
... that thy foot may be dipped in the blood of
thine enemies, and that the tongue of thy dogs
may be red through the same”? Or in this prayer:
“Let the eyes of my adversaries be blinded, that
they see not; and ever bow thou down their
backs; let thy wrathful displeasure take hold of
them ; let them fall from one wickedness to an-
other, and not come into thy righteousness”?
Could a more vindictive supplication than this be
conceived,—a prayer that one’s enemy should not
even have a chance for repentance, should not even
be permitted to return to righteousness? Yet this
petition stands in the Prayer-book of a Christian
Church to-day. How does it harmonize with Jesus’
precept, “Love your enemies, bless them that curse
you”?

But, because Christian people have become ha-
bituated to reading such sentences as a religious
exercise in the Prayer-book and in the Bible, they
resist any change. They appear to think that the
religion consists in repeating the words without
regard to the thought behind them. It must be
hoped, indeed, for the credit of human nature
that, where words are in themselves so revolting,
the mind does become callous to their meaning,
and they are recited without any thought of their
atrocious significance. Yet what is this but to
excuse such utterances by confessing that the wor-
ship has become a mere formality of speech, a lip
service, without heart and without understanding ?
And, if this happens where the readings are un-
edifying and even revolting, may it not also
happen where the words are good aund their mean-
ings still acceptable to the understanding? That
is, must not the stated and formal repetition of the
same words in religious services tend to destroy
their force as an expression of living thought,
at the same time that it indelibly stamps their
form upon the brain?

One proviso, however, may be admitted as a par-
tial offset to this danger. Wellgelected liturgical
readings, kept open to change as advancing thought
may require, and the words strong with simple
dignity and charged with the meanings to which
the pure heart and the sound mind would instinc-
tively respond, might be of great use in impressing
right sentiments upon people in a way that would
help them in their lives, and especially in impress-
ing such sentiments upon the growing minds of
the young.

Ww. J. POTTER.

CHRISTO ET ECCLESIAE,

The Prayer Machine at Harvard.

The recent clash of arms at Harvard College be-
tween young agnosticism and mildewed Christi-
anity is both noteworthy and amusing, and even
pitiful in some of its aspects. Reference is had
to the petition of a large body of the students to
be released from compulsory attendance at prayers,
and the adverse report of Chairman A. P. Peabody
upon the petition, in behalf of the Board of Over-
seers. The brief and carefully worded petition
takes the manly ground that the custom of com-
pulsory attendance at prayers is a religious test
imposed, and is, therefore, a tyrannical encroach-
ment upon civil liberty. The great length of
good Dr. Peabody’s report is itself a confession of
weakness; and the whole tenor of it is so humble,
apologetic, almost beseeching, that one’s pity would
be aroused, were his amusement not so prominent
a feeling. The Doctor’s little hortatory homily
is full of the most edifying unction (to Chris-
tians), and the points so deftly made, the whole
subject so thoroughly canvassed, every loophole
so carefully guarded, that, if one but grants the
premises, the argument seems almost impregnable,
except in one particular. But this particular, this
slip, really invalidates the entire argument. Dr.
Peabody admits that “voluntary attendance could
not be safely calculated upon even from the stu-
dents who, under present conditions, most appre-
ciate and enjoy the service.” For, he says, in
churches where there is a daily service, with no
lack of earnest and devout Sunday worshippers,
even in the English cathedrals surrounded by the
families of ecclesiastics, the attendance is so piti-
fully small that the service is sustained solely on
the theory that it has a sacrificial efficacy apart
from any benefit that can accrue to those present.

Now, the question is how to reconcile this true
and damaging admission with the assertions in
another portion of the report: that to “many” of
the students daily prayers are “welcome and edify-
ing,” and that “the manifest solemnity and heart-
iness with which a large number take part in
the singing and in the responsive reading indicate
the reverse of carelessness and indifference ; and the
air of close attention, and the expression of ear-
nest interest in many countenances during the
reading of Scripture, show that the words of
prophet, apostle, and Saviour are heard with the
inward no less than with the outward ear.”

Daily attendance ‘“‘could not be safely calculated
upon,” and yet the “welcome and edifying” rite is
engaged in by “a large number” with “golemnity
and heartiness” and “earnest interest” ! Such logic
ag this is not merely limping : it has no legs at all.

But, of course, we do not admit the first prem-
ises upon which the whole argument is based,—that
a Christian rite of prayer and Scripture reading is
not a sectarian rite, and therefore not a religious
test. The Christian metaphysics, Dr. Peabody
virtually says, should hold “the supreme place in
education.” Think of that! He contrives—very
cunningly, although innocently and unnconsciously
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—s0 to mingle the words moral and religious as to
convey the idea that the childish metaphysics of
the Bible and the moral order of society are one
and inseparable. And so it has always been with
the theologians of every religion. They fight
harder for their metaphysical dreams than for any-
thing else on earth. The Canadian Jesuits of the
seventeenth century were willing to be torn limb
from limb by the greasy red aborigines, provided
they could (by fair means or foul) get a drop of
water on the forehead of a single one of the fiend-
ish wretches, and thereby insure his instant admis-
sion to heaven. As Father Pijart was slyly bap-
{izing an Indian infant under the pretence of
giving it moistened sugar, the little sister of the
baby cried out, «Father, he is baptizing him!”
Do you not see,” said Pijart, “that I am only giv-
ing him sugar?”® I do not charge any Harvard
professor with Jesuitism, of course, but only with
something distantly approaching it.

The prayer-service, Dr. Peabody says, is “at the
least harmless and unobjectionable”; “no reason-
able objection can be made to it,” etc. And he so
works himself up with a kind of ostrich-head en-
thusiasm as to believe that there is no objection
to it, except in the minds of a few lazy ones who
want to sleep late, and go to a late breakfast. In-
fatuated doctor! How far you are from the truth |
The writer had nine years’ experience of academic
and university life at Miami, Yale, and Harvard,
and he never met with a single student—however
sincerely religious he might have been—who did
not admit that he was bored by daily prayers. L'
cut prayers is the object of every student’s life.
To succeed in doing so puts”him in good humor
for two or three days. And rightly. For young
men aud women naturally love honesty, and hate
hypocrisy. Therefore, they despise the nauseous
bypocrisy of a compulsory prayer-service. We
learn from Dr. Peabody that the daily grind at
Harvard consists of the “responsive reading of
a psalm, & lesson from Scripture, two hymns and
a prayer, with the simultaneous repetition of the
Lord’s Prayer,”—all got throngh with in “from ten
to fourteen minutes ”! That is, about two minutes
each to the six separate parts of the services, the
whole service evidently as perfunctory as the tell-
ing of beads or reading from a breviary.

One can bardly retain his respect for the col-
leges in view of this prayer outrage. And yet I,
for one, would be the last to move for its abolition.
For so odious is it that I believe it is one of
the most powerful engines in the country for the
downfall of the pestiferous Christian metaphysics.
And with the dissolution of the theology, we may
bope, will disappear likewise certain erroneous
aod unmanning Orientalisms of the Christian
ethics,—such as the glorification of poverty, for
example.

What Harvard should have is a daily uncompul-
Sory service in practical ethics,~—a bright, bonest
little talk from each of the professors in turn, or
from volunteers out of the Senior Class, giving a
bit of practical experience or knowledge that will
help the boys through the day, and build up their
moral characters for life. The miserable prayer-
fetich usurps the precious time and opportunity
for such a talk as this. And the result is, and has
been for twenty-five years, Harvard’s reputation
for unmoralness, lack of moral enthusiasm, a
blasé, nil admirari intellectuality. One of the finest
colleges in America, the University of Virginis,
founded by Thomas Jefferson, has mever had
daily religious services, conducted by the college
officials; and yet it is abreast of Harvard in Greek
and Latin scholarship, has as fine a list of grad-
Uates as any college in the land, and is pervaded

*Parkman’s Jesuits in North America, p. 97.

by religious and moral enthusiasm. Were Presi-

dent Eliot quietly to change the character of the
service at Harvard, making it a helpful and
really popular meeting such as [ have described
he would do more for the moral education of New
England than any other man in the country, and
would be lauded by the youth of posterity as the
best president in the college annals.

I had intended, but have not space, to allude to
one of the siraws at which Dr. Peabody catches
in his report; namely, the college motto, Christo
et Ecclesiae. This reference of his is certainly
amusing to one who knows the spirit of Harvard.
I am sure every one who knows anything of Har-
vard will bear me out, when I say that, if there
are any two objects of thought in the whole uni-
verse which are conspicuous by their absence from
the minds of students and professors, they are
Christ and the Church. If you were privately
to accuse any live, young professor with giving
the whole bent of his thought and the entire
energy of his life Christo et Ecclesiae, he would
take it as an affront. Verily, Time's wallet is full

of absurdities!
Ww. 8. K.

CHRISTIANITY AND LEGISLATION.

1I.

Before civilization could emerge again, a
more vigorous race with sounder ways of living
had to come forward.

Before speaking of feudalism, however, a word
should be said of the effect of Christianity upon
that strange outbreak of Arabian fanaticism
which remodelled the Eastern world, and came
so near to conquering Europe. The influence of
Christianity on Mohammedanism is well known.
The main doctrines of prayer, almsgiving, temper-
ance, absence of caste, submission to rulers, pro-
tection of the lowly, and proselyting by the sword,
were to be found in both religions; and, in both,
the key-note was the belief in salvation by faith,
for an immortal future. In the absence of a pure
ideal, the sensual side of Islam triumphed; but
apart from this there was not the first step taken
toward a legal system. The judicial function was
never separated from the religious, precedents
were not followed. In short, there was not the
most elementary conception of law. Their mili-
tary organization had, however, an effect in sug-
gesting to the followers of the rival faith the
mode in which the cross and the sword could be
used together in the legal organization of a con-
quered land. And here one very important event
occurred, which is fairly to be credited to Christian-
ity ; and that is the change of slavery into serfdom,
which paved the way for feudalism. The organi-
zation of the Church was aristocratic, but it was not
an aristocracy of blood. The lowest born might,
and sometimes did, rise to her highest offices; and
her influence was thrown strongly for the white
slave at a time when he had no other advocate.
When half -a dozen centuries had rolled by, and
the colored man needed the same protection, he
did not find it; but her course in the dark ages
is none the less to her credit. Other than this
very important point there was not a great deal
that could be called Christian legislation then.
The limitation of blood feuds by substituting
money payments for revenge was a change which
occurred everywhere in non-Christian as well as
Christian countries where wealth began to accum-
ulate and society to crystallize. The main assist-
ance which the Church gave to the process was
through the protection afforded to the criminal
who fled to her sanctuaries, and by her festivals
of the Peace of God, in which fighting was for-
bidden, and by certain forms of religious trial in

which the accused might clear himself by taking
an oath called compurgation, or by undergoing
an ordeal by fire or water or the holy eucharist.
Each of these had some effect for a time; but
they were soon outgrown, and then became grievous
burdens. Their application was pretty extensive;
for the Church claimed jurisdiction of most of the
minor crimes and all proceedings against ecclesi-
astics, and they often appear in important proceed-
ings by the side of the more feudal ordeal of
battle.

The feudal law was not constructed on what
would have seemed to any other age a Chris.
tian model, and yet it was then so to a great ex-
tent. It was a law of conquest, military through
and through, with an aristocracy who had all
the power and a servile class who did all the
work. Every free man was a soldier with an
established place in the national army. Loyalty
and bravery were its prime and almost its only
virtues. The common rights in land of the early
Teutons were extinguished by it, and of brother-
hood in Christ it would be hard to find a trace.
The stranger was a deadly foe everywhere; and
the proverb, “One night a guest, three nights a
servant,” was a colloquial description of the droit
d’aubaine, by which the strauger who stayed more
than a short time in a place became the serf of
the lord of the manor. The administration of
justice, being generally left to the local noble, was
doubtful in the extreme. Wherever a feudal
castle sprang up, robbery and violence became
irrepressible. One very important thing is to be
credited to the Church, and that is the tightening
of the marriage tie; but the position of woman
was very low. The feudal law is the only known
system by which women were disposed of in mar-
riage by persons not related to them; and the
brutal custom known as droit de seigneur, or jus
primae noctis, flourished under it. It is all very
well to sing the romantic praises of chivalry; but,
when we leave its romances for its laws, we find
brutality everywhere. The Church had great
power, it is true; but society bad feudalized the
Church instead of the Church Christianizing
society. The Church took her lands on military
tenure, and established her military orders. She
grew so powerful that she owned the soil of half
of Europe, and ber knights were the most power-
ful army of the age. “All the valor and all the
chivalry of Christendom followed the banner of
the Church in any field and against any foe.”

As the civil courts grew too lenient, she organ-
ized that great criminal court of her own, the
Inquisition. Her legal practice was vicious; for
the trials were secret, and torture was employed
freely. The presumption of innocence was ig-
nored ; and the accused could be put to the torture
at once, without proof of guilt. Still more demor-
alizing were the proceedings against guilty eccle-
siastics, which were hushed up as speedily as pos-
sible. No other court ever had such tremendous
power or made such frightful use of it. And
the end of it all was that the knightly orders of
the Church were disbanded, her lands were taken
from her, and her court suppressed. No State in
Europe adopted her camon law, which, indeed,
when taken with the comments of the casuists,
was one of the most injurious codes ever compiled.

It is unnecessary to do more than allude to
the long struggle over wills, trusts, written titles,
the statute of mortmain, etc., in which the Church
did her best to acquire land, and the aristocracy
did its best to prevent her; but the traces remain
like glacial scratches on the bed-rock of our laws.
And it is not to be forgotten that a new mortmain
law, or & law to change the administration of
religious trusts, is pretty sure~to come under our
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own consideration, if the wealth of churches con-
tinues to increase in this country as it is doing
now.

Summing up the influence of Christianity
upon the feudal law, it must be allowed to
have been enormous. There was scarcely any-
thing that the Church did not claim the right to
supervise. But the law was essentially a law of
conquest to the very last. As to its crying evil,
the absence of any civil control over the great
nobles and their vassals, the Church had nothing
to say. The thing that arrested feudalism and
opened the way to better legislation was the
growth of an industrious commercial middle class.
The progress of this class has been the progress
of modern civilization, but it was by no means
favored by the Church ; for it was an independent
business class that soon turned its attention to the
reform both of feudal law and church government.

Hexry W. HoLLanp.

LIFE AND DEATH.

v.

All motion is properly held to take place in
space and time. Space has three dimensions, and
in it motion may eventuate in an infinite number
of directions. Time having but linear extension,
as a consequence of this limitation, admits of
motion in only two directions, exactly opposed to
each other, forward and backward.

The fact that the philosophic conception of
time presents the possibility of motion taking
place not only in one, but in two directions,—
backward from the future toward the past as
well as forward from the past toward the future,—
appears, so far as my own personal knowledge
goes, to have been hitherto unaccountably over-
looked by physicists. As a consequence of this
oversight, only those modes of the unknown ante-
cedents of motion which induce its flow from the
past toward the future have been recognized by
scientists as forces of nature. The existence of
other modes of this unknown, inducing the flow
of motive currents in the opposite direction, from
the future toward the past, has until now been
apparently .ignored, or, possibly, its assertion
frowned or laughed down by the arrogant priest-
hood of orthodox science.

It is for these reasons, and also because some
antithetical distinction of language must be made
in the designation of these two sets of forces, that
I believe the retention of the present restricted
meaning of the term “natural forces” advisable.
And as the modes of the unknown which induce
the flow of motive currents from the future toward
the past are identifiable with the ideals, objects
of desire, and purposes which form part of the
religious and moral (ethical) life of impulsive and
willing sentient beings, the term “ethical forces”
seems for these modes perfectly correct and appro-
priate.  Whether the laws by which the two
groups of forces and motions are swayed will be
found to be distinct or identical is a question
demanding close and deep investigation. That
the ethical modes of force and motion are gov-
erned by a set of laws as immutable as those of
the mechanics of nature, and admitting of the
building of the logical temple of a mechanics of
morality (etho-mechanics) as firmly founded as
that of mathematics, and never to be questioned by
reason, is one of my deepest and most secure con-
victions.

The philosophic eye of science peers back, back,
into the dim shadowy perspective of the past,
sedrching the depths of nature for antecedents
and causes of the real, tangible, actual events of
the present.

The prophetic glance of ethics looks forward

into the gray dawn of the future, scanning its
brightening heights for the objects of the real,
tangible, actual present’s purposes and desires.

The real, tangible, actual events and purposes
of the present,—so men have thought and spoken
before this day! But what is this present?
Where, in eternity, is its beginning and its end ?

A million years ago is in the past; one year or
month ago is there also; so is the hour which has
just fled, and the minute which has last taken wing !

The forms of the future are not yet born,—not
those of a thousand years hence, nor those of to-
morrow, nor even those of the second now hover-
ing o’er us, awaiting to alight |

The present has no extent in time. An infi-
nite diaphragm moving through eternity: what
it simultaneously touches, that comes bounding
out of the future into co-existence; what it
together releases, that together sinks back lost in
the deep, deep, the unfathomably deep abyss of
the past! :

But, though this present appears not to exist,
yet it is only in its moving plane that we are
conscious of our being. The countless memories
of the past are but images reflected from its mir-
ror. All our hopes and anticipations of the
future likewise are but pictures painted upon its
glassy surface.

Here, in this present, is the field of battle where
the powers of the past and those of the future
meet and contend for the mastery. The latter’s
triumph is the victory of life, the success of the
former its funeral knell.

And now we close, formulating our conception
of the law of the origin of life and death in the
struggle for supremacy between natural and ethi-
cal forces.

Life and death, and their vicissitudes, are the result-
ants of the conflict, play, and composition of forces
acting in twofold direction in time :—

1. From the future toward the past (ethical,
morpho-impulsive, or morphocratic forces), cognizable
by their reflection in the conscious present as desire,
purpose, will, or impulse.

2. From the past toward the future (natural or
morpho-compulsive forces), cognizable by their reflec-
tion in the conscious present as logical or emotional
cognition.

And

1. Whenever, at any point in space and moment in
time, the algebraic sum (net dynamic value) of the
ethical forces exceeds the algebraic sum (net dynamic
value) of the natural forces then and there acting, a
process of liberation, birth, and life (biotic evolution)
must result.

2. Whenever, at any point in space and moment in
time, the algebraic sum (net dynamic value) of the
natural forces exceeds the algebraic sum (net dynamic
value) of the ethical forces then and there acting, a
process of enslavement, death, and decay (biotic invo-
lution) must result.

In the course of the elaboration of these essays,
I have become at every step more and more aware
of their crudities of thought and imperfections of
presentation. And, undoubtedly, I might have
laid the subject by until such time when the
carrents of my mind, freed of their last turbidity,
should spread a placid lake mirroring the undis-
torted truth. But, while hesitating, I recalled
the fact that, after all, the stepping-stones of the
world's progress are not those of unquestioned
truth, but rather those of mistake and correction ;
and that often the merest suggestion of a new
idea, however crude its form, thrown into the
waters of the mental world, may carry with it
that accelerative effect of force, so much to be
desired in human affairs.

CHARLES FROEBEL.

EDITORIAL NOTES.

BY B. F. U.

Mgr. FROEBEL’S essay on “Life and Death,” the
publication of the last part of which has been long
deferred, is concluded this week.

Moncure D. Conway, on June 23d gave an
address before the graduating class of the alumni
of Lafayette College (Presbyterian) at Easton,
Pa., on “Carlyle and Emerson.” Mr. Conway is
willing to make engagements for lectures and may
be addressed care of Eustace Conway, 18 Ex-
change Place, New York.

REFERRING to Mr. Beecher in connection with
his lectures on “Evolution,” the Christian Reyister
remarks, “Instead of meriting reproach for such
a radical step, he ought to be commended by his
orthodox brethren for his caution in waiting
until the subject had been so thoroughly discussed
in print and in liberal pulpits that even his ex-
haustless originality must be severely taxed to say
anything new upon it.”

HELEN M. GoUGAR, of Lafayette, Ind., has pub-
lished a card, which reads as follows : —,

To the Public.—Inasmuch as John G. Williams, ed-
itor of the Lafayette Sunday Times, has published a
full retraction of all charges made against me and my
home, and has also given the assurance to proper
parties that I shall not henceforth be referred to di-
rectly or indirectly in his paper, provided I will recall
my offer of $100 to any person who might publicly
whip him, I do hereby recall my offer, so long as his
assurance is made good.

Tug Presbyteriar, with its usual breadth of
thought and magnanimity, thus concludes a par-
agraph in regard to the misunderstanding between
Spencer and Harrison about the publication by
the Appletons of a volume containing their con-
troversial articles, which appeared originally in the
Nineteenth Century :—

What will be the outcome of the dispute we cannot
tell, but it looks as if the world might obtain some
new “data’’ for agnostic “ethics.”

RerERRING to Gladstone's request that he
be permitted to decline the honor of an earldom,
the Boston Advertiser sensibly remarks: “By this
renunciation, which is not for himself alone, but
for his posterity, who would by his acceptance
obtain all the advantages of exalted rank, he
marks more conspicuously the differences between
the quality of his character and ambition and that
of his great rival, Disraeli. By his declination of
a patent of nobility, he has cheapened the worth
of that reward of political service forever.”

Tne following in regard to Henry C. Wright
we find in an exchange: “He was a moderate
speaker, but solid, and drove his arguments with
a sledge-hammer. He told us once, when listen-
ing to a discourse delivered by Stephen S. Foster
in the church, Mr. Foster said something that
caused him to laugh aloud. The speaker stopped,
and, looking down at Mr. Wright, said : ‘Henry,
why do you laugh? Jesus never laughed.” ‘Well,’
said Mr. Wright, in his moderate way, ‘he would
have been a better man if he had.””

THEODORE STANTON writes from Paris to the
Inter-Ocean: “It is a well-known fact that Victor
Hugo advocated women’s suffrage, and his great
liberality of mind made him the friend of all de-
mands for the amelioration of the condition of
tbe female sex. It was not surprising, therefore,
to see hundreds of women in line last Monday.
Nor were these female mourners limited to natives
of this country. Poland, Bohemia, and Italy,
as well as France, were touchingly represested

by women and young girls bearing flowers to Victor
Hugo’s grave.”
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For The Index.

Henry B. STANTON, in Random Recollections,
says that Dr. Beman, of Troy, a leader of the
New School of Presbyterians, used to repeat the
following with gusto :—

“In Adam’s fall,
‘We sinned all.

In Cain’s murder,
‘We sioned furder.

By Dr. Green
Our sin is seen.”

The allusion is to Dr. Ashbel Green, who was
president of Princeton College, and of the Old
School Presbyterians.

Says the Congregationalist: “It is stated, on
good suthority, that, so far as can be remembered,
no young man born and bred in a Congregational
church in Hartford within the last fourteen years
has become a minister. This is a sad showing ; but,
before throwing stones at Hartford, it will be
well to inquire carefully whether there are not
various other places of which the statement would
be equally true. Most of our ministers usually
have come from the country, but, for twenty years
past, we think the proportion from the cities has
been growing less; and the fact deserves the most
thoughtful and serious consideration.”

In the Banner of Light, we find the following
mention of Mr. W. E. Coleman, who has beer for
several years a frequent contributor to the Religio-
Philosophical Journal and the author of articles
which have appeared occasionally in The Indezx:—

At the late meeting of the American Oriental So-
ciety in Boston, May 6th last, on motion of Prof. C. R.
Lanman, Sanskritist of Harvard University, Mr. Will-
jam Emmette Coleman, a well-known Spiritualist
and littérateur of San Francisco, Cal., was elected a
corporate member of said society. Mr. Coleman has
also been recently chosen a member of the Pili Text
Society, which is composed of the principal Buddhis-
tic scholars of the various countries of the world, and
was founded in 1882 for the publication of correct
texts of the Bnddhist sacred writings, with transla-
tions, etc. A large portion of the Tripitaka, or
Buddhist Bible, has never been published in the orig-
inal Pdli; and but a small portion has yet been trans-
lated into English or other European languages.

AN editorial paragraph in Unity, signed “S.,”
commends to Mr. Abbot and others who remain
“outside of the National Unitarian Conference
becanse that body in its constitution recognizes,

* in some sense, ‘the Lordship’ of Jesus Christ, the
following passage from the late book of that radi-
cal scientist, Prof. John Fiske, the book on the
Destiny of Man” :—

The future is lighted for us with the radiant colors

of hope. The dream of poets, the lesson of priest
and prophet, the inspiration of the great musician, is
confirmed in the light of modern knowledge ; and, as
we gird ourselves up for the work of life, we may
look forward to the time when, in the truest sense,
the kingdoms of this world shall become the king-
doms of Christ, and he shall reign forever and ever,
king of kings and lord of lords.
If a full consideration of the above passage shall
fail to make Mr. Abbot and others who declare
that their position is antichristian decide to
return to the National Unitarian Conference, they
must, indeed, be incorrigible.

A WRITER in the Providence Journal says of
Theodore Parker: “No man, not even Garrison or
Phillips, had more intensely bitter enemies than
he. There is no use in disguising the fact, this
late day, that, as a whole, what were called the
‘better classes’ in Boston were opposed to him,
and that they especially deprecated the bold stand
he 'fook against slavery and against the churches,
which, in his judgmeng were altogether too timid
and timeserving and afraid to lift up their voices
In rebuke of a system which, in his eyes, was the
sum of.all abominations and villanies. Writing
Y a friend, after having ground out ome of his
largest grists in the form of a sermon preached in

his Music Hall ‘mill’ on Fast Day, the subject of
his discourse being ‘The Chief Sins of the People,’
hesays: ‘Men in the streets look long favored at me
as I go by. Noevertheless, the good God lets the
skies rain on me and the sun shine (I saw my
shadow to-day), and I am allowed to ride in the
cars and walk on the sidewalk.’”

Tre New York Tribune says that whether
Judge Stallo will be “particularly welcome at the
Vatican, as well-nigh the most conspicuous free
thinker in this country, is not, perhaps, a matter
about which President Cleveland thought fit to
ask himself.” As Judge Stallo is accredited to
the court of Humbert, King of Italy, and not to
the Vatican, why should the President have con-
cerned himself about his religious views? Says
the Cincinnati Graphic, Judge Stallo “is well
known as a prominent attorney, an able jurist,
and a scholarly gentleman. He is a representa-
tive German, and his appointment will be particu-
larly gratifying to those of his race everywhere.
While Cincinnati regrets to lose Judge Stallo
even temporarily as a resident, the city rejoices at
the honor conferred upon him, and congratulates
the country upon the ability and character of its
new representative at the Italian Court.”

Tue Independent says: “As usual, the unbeliev
ers have made haste to claim Victor Hugo. The
wish was father to the thought, though it is evi-
dent he was out of all sympathy with the churches,
and quite as far from their theology.” He be-
lieved, it is affirmed, in God and immortality, and
honored Jesus. “His ethical position as a man
and an author was unmistakably Christian.” The
Independent says that the venerable Archbishop of
Paris “was certainly in a position to know what he
was doing” when he offered Victor Hugo the con-
solation and the viaticum of the Church. And the
following is quoted from a memorandum the poet
wrote Aug. 2, 1883: “I give fifty thousand francs
to the poor. I wish to be carried to the cemetery
in their hearse. I refuse the prayers (oraisons) of
all churches. I ask for a prayer (priére) from all
souls. I believe in God.” “His great work,” says
the Independent, “Les Misérables, is Christian in its
primary intention; and we repeat, with Dr. Pres-
sensé, that ‘we shall forever bless the memory of
Victor Hugo for the manner in which he repro-
duces the drama of a good conscience in the ad-
mirable chapter entitled “Une Tempéte sous un
Crine.”’” Yet the fact remains that Victor Hugo
was an “unbeliever” in the sense in which that
word bhas been, and still is, commonly applied to
those who reject the distinctively Christian doc-
trines. He did not believe in the miraculous birth
or superhuman character of Jesus, nor did he re-
gard him as a Saviour in any theological sense.
He did not believe in Christianity as a divinely
revealed system, or as a system having any other
than a natural origin and growth. He did not
believe that the Bible was written by divine in-
spiration, or that its miraculous narratives are true,
or that it possesses any authoritative character as
to religion and morals. He was an unbeliever in
the sense in which they are unbelievers, and 8o
called by the Christian clergy and press, who re-
ject Christianity as a revealed religion, and ac-
cording to the current use of the word. The fact
that Vietor Hugo was an illustrious man whose
praise is on millions of lips does not change the
fact, though it may explain the attempt of the /nde-
pendent, by special pleading, to conceal or obscure
the fact. One peculiarity of quasi-Christian papers
is the flexibility of their definitions, which enables
them to say that a man is a believer or an unbe-
liever as may suit their purpose, without much
regard to his real religious convictions.

HOMER'S ANTHROPOMORPHISM.

All things were, in world of Homer,
Conscious, purposive, like man :
Notion of insentient nature
In a later age began.
Blue sky was a giant godhead
With ambrosial, beamy hair:
Earth, all-bearing, lower-tressed mother,
Lay beneath him green and fafr.
Ocean was a hoary father,
‘With his blue arms stretching wide
To receive the streams and rivers,
As they to his bosom glide.
'Neath the rough bark of the forests
Lovely Dryads darkling dwelt;
Oft for mortal youths emotions
Sweet of love and longing felt.
Pouted coral lips of Naiads
Up through fountains and through streams;
Oreads swift through glade and forest
Flitting seemed the lunar beams,
Striding o’er the mountin ridges,
Quivered maid and huntress bright,
Roamed the Moon, with silver arrows
Putting stags and boars to flight.

Winds and beams and swaying branches
And the cascade’s fitful sound
Mpythic fancy deemed the noise of
Shouting nymph and baying bound.
O’er the urns of famous rivers
Manlike figures pensive hung
Far aloof in mountain caverns,
‘While to light their waters sprung.

Had each lonely isle of ocean

Genius loci, damsel fair
Spell-bound mortal voyagers keeping,

‘Whom the wild waves landed there.
In the morning-red dwelt Evs,

Who the dewy dawnlight gave;
'Mid a cloud of roses drove she

From the ocean’s orient wave:
Phosphor sparkled bright before her,

While the wind of morning blew;
Turned to pearls on flower and grass-blade

At her coming midoight's dew,
- » Ld L - * -

Nought of our insentient forces
Primitive poet, Homer, knew,—

Saw he will behind each movement
‘Which his eager vision drew,

Knew he not the earth which bore him
‘Was a flying ship of space,

Tender of a mighty orb, which kindled
Air to brightness with its rays,

He in terms of will and feeling

Sang of all things which he saw;
Countless gods beheld he, swaying

Earth and min by whim, not law;
Fair humanities enthroned he

Over mountains, vales, and streams;
Skyey archer’s golden arrows

Deemed he roseate morning's beams.

Dewdrops as of dawn eternal
On the myths of Homer lio:

Back from age of science, reason,
To his fable-world we fly;

In his beauteous dreams, illusions
Bathe as in some fount of youth;

Gladly barter for their freshness
All the trophies won by truth.

But to Homer, too, did conscience
Teach the lore of right and wrong,

Dictates of the higher reason
Dominate his epic song :

E’en his gods, like men, a higher
Power than their own wills did own,

Not in terms of mortal nature

To be imaged or made known.
B. W. BALL.
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In this our day, the religious interest of the
world has become very complex ; and the position
of the unorthodox is environed with difficulties
unknown to the forerunners of free thought. The
old free thinkers, such as Voltaire and Paine, had
a harder task perhaps than the free thinkers of
our time; but it was a much simpler one, and
mainly for this reason: they had to deal with a
bald, dogmatic literalism and a brutally candid
intolerance. They could have no hesitation what-
ever in meeting the dogmas with flat denial, the
intolerance with plain affirmation of the rights
of thought and conscience. There were no Broad
Churches in those days. No Christians ventured
to take their side against oppression, none appar-
ently regarded a sceptic as having rights, the

dogmas of none seemed softened by sympathy for ‘
The

humanity outside the fold of believers.
persecuted heretics could have no misgivings in
dealing with their persecutors: they knew these
were in the wrong. They could have no fear of
bruising the tender piety of men who had them
by the throat. But how is it now? It is plain
those free thinkers won a victory they never lived
to enjoy: the bald dogmas they denied are nearly
obsolete, the intolerance they resisted is repudiated
by the majority of Christians. But it is more
difficult to administer a victory than to win it, and
especially, as in this case, where the victory is
especially advantageous to the vanquished. Now
that bigotry has become vulgar and dogmas are
re-edited to suit new conditions, Christians have
become communicants in the household of human-
ity. They have eaten the bread of common sense,
and druok the wine of a moral passion, so that
a free thinker must beware, lest in exposing a

superstition, he smite a brother. Ostensibly, the
superstition goes on, the dogma, become mystical
bread to the new Christian, remains a stone as
offered to mankind, is represented in statutes still
unjust and institutions not yet humanized. But
there is a new light shining on these, so that they
are turning to what the late Deaun of Westminster
used to call “innocent archaisms.” Lately, I sat
through evensong in the chapel of Peterhouse, at
Cambridge, a college six centuries old. Ere ser-
vice began, I looked at the great stained windows.
There, Abraham, with knife uplifted over his son,
seemed to say, “Behold, these scholars still be-
lieve in a deity demanding human sacrifices, and
whose religion rests on sacrifice of his own son.”
And there was Moses with horns of light on his
head, who said, “Behold, these learned men still
believe in a deity who got tired after six days’
work, and rested, and forbade mankind work or
pleasure on that day.” And John, preaching in
the wilderness, said, “Behold, in this university
which produced a Newton and a Darwin, my
baptismal exorcism still goes on.” Then I closed
my eyes, and listened to the singing of prayers,
creed, hymns,—piteous supplications that bore one

‘back to distant age, when priests and peasants,

surrounded by battle, murder, and sudden death,
moved in procession through their villages, utter-
ing plaintive cries to appease the wrath of God,—
cries now cooled and toned to the formal liturgy,
and set in scientific harmonies. Then, opening my
eyes, I found the darkness had disappeared. All
around the ancient chapel were blazing electric
lights. They revealed a number of boys and men
whose happy faces and eupeptic looks did away
with any distress that might have been caused by
their piteous pleadings to be spared. The electric
lights illamined the stained windows; and Abra-
ham, Moses, and the rest faded into picturesque
shades of distant lands and ages. The apostles’
creed being sung, with organ accompaniment, did
not sound so very incredible. One may sometimes
hear & merry maid sing a sorrowful ditty at the
piano, without supposing she is torn with anguish.
The juxtaposition of electric lights with medieval
prayers, science of to-day summoned to illumine
superstitions of antiquity, typifies fairly the kind
of age we are in. KEvensong being over, we may
converse with these university gentlemen, and
find them generally living amid the electric lights
of their century, rejoicing in its science, literature,
aod art, with mainly an ssthetic or antiquarian
interest in the symbols of past beliefs, which weave
an antique frame round the beautiful scene of
their culture.

From the university there goes forth a new
kind of faith,—a Christianity modified by electric
light. In that intense light, things past are
revealed as past. It is bringing that “lucidity”
for which Matthew Arnold pleads. This was
impressively shown at the annual meeting of the
Christian Evidence Society, last Wednesday.
That Society used to hurl about its attacks,
virulent as its logic was bad,—which is saying
much ; and some of you may remember how that
just man, the late Archbishop of Canterbury, had
to repudiate its misrepresentations of a printed
work of mine. But the electric light has been
discovered since then, and other changes have
gone on. The Christian Evidence Society last
week had to deplore a diminished income,—only
twenty-three pounds in hand; but it can be con-
gratulated on an increase of good sense. The
Archbishop of Canterbury opened with a candid
address, in which he said it was a scientific
society. Its business is to show that there is
genuine evidence for Christianity. To produce
such evidence was no easy task. It was neces-

sary to follow the ins and outs of their adver-
saries’ view. They all knew that what infidels
chiefly attack is not Christianity at all. What
they ridicule is what no man in the Evidence
Society believed. And, on the other hand, he
would caution the Society against caricaturing the
opinions they oppose. They have no more right
to caricature Evolution than evolutionists have to
caricature Christianity. He wanted the Society’s
lecturers to go to the British Museum, and study
the matters they uudertake to talk about. They
must understand what is not evidence, and not
think any stone good enmough to throw at an
unbeliever. If they threw a stone into what they
considered darkness, they may hit a man in the
dark. If Christians had only used fair arguments,
Christianity would have been saved many and
vast troubles. In conclusion, the Archbishop
expressed his satisfaction in learning that Dr,
Temple’s Bampton Lectures are to be used as a
text-book by the Society. That is remarkable.
Dr. Temple accepts the doctrine of Evolution.
And so we have got so far as an evolutionist
Archbishop of Canterbury! For the rest, amiable
as the Archbishop’s tone was, there was some
mental confusion at one point. He said that what
infidels ridicule and attack is not Christianity at
all, but its caricature, which all repudiate. Accord-
ing to that, Christians have but seeming opponents :
they and the so-called infidels repudiate the same
thing. Why, then, call them infidels? Why found
a sociely to oppose them, if they reject only
what Christians equally reject? The society
needed is one to inform people what Christian
doctrines really are, but that is a society that will
pnever exist. For one reason, because there are
more than a hundred antagonistic sectarian views
of Christian doctrine in the country; for another,
because no man is prepared to defend Christian
dogmas before a competent antagonist. It has
been long since the dogmas of Christianity have
been defended at all by any except its retained
attorneys. A friend lately asked me to name a
modern book in favor of Christian dogmas writ-
ten by an impartial critic,—one not in any pulpit,
—and I was unable to remember one. But even
the pulpit council have cgased to defend the .
dogmas declared essential in the creeds. You ask
them about total depravity, and Jehovah’s curse
on the whole human race, dooming it to endless
fiery tortures because of the apple eaten by Adam.
They answer by talking of the poetry of the
Bible. You ask them about Jehovah’s exaction
of a blood ransom, the sacrifice of the most
innocent of men, before he could allow any being
to escape hell. They answer by asserting the
civilizing influence of Christianity. You ask them
about Jehovah's wrath, and his determination that
all except orthodox Christian believers shall perish
everlastingly, and they go off into arguments for
the existence of a deity, or for a future life. I
have never been able to find defenders of the
faith who would actually defend the faith, and
these many years have concluded that it 1s not
polite to bring them to bay. The old dogmas are
practically surrendered.

There were other interesting features of the
Evidence Society. The Dean of Windsor said
that, though there are more infidels than ever,
there are also more church-goers than ever; bat
he failed to state that this is not becanse heretics
bave come round to the Church, but becanse the
Church has come round @ the beretics. It is
possible now for a rationalist to enjoy the social
advantages of the Church, and yet listen to
sermons therein not very different from his own
views. The same Dean, and other speakers also,
testified to the improved tone of their opponents.
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Froo thinkers, they said, are now more reverent,
courteous, aud charitable. It was gratifying to
hear this testimony from the clergy. Free
thinkers, as is well known, have so long been in
the habit of breaking their Christian opponents on
the wheel, burning them at the stake, and thrust-
ing those who ridiculed them into Holloway Gaol,
that it is satisfactory to learn of their gentler
frame of mind from the representatives of charity
and toleration. Then Mr. Samuel Smith, M.P,
made a notable speech, in which he admitted that
all the objections to Christianity could not be met
in the scientific way. Exact science trains minds
to demand absolute proof, and Christianity is not
susceptible to that kind of proof. So I under-
stood the only layman who spoke. He proceeded
to say that the unanswerable arguments for Chris-
tianity are holy lives. There I agree with him.
I hope there are no infidels that would not be
glsd to support a Christianity which produced
holy lives. Let it produce a generation of
believers inflexibly just to all men, whether pagans
or atheist, gentle to all; let it abolish its laws
which make independence of thought criminal,
and impose an oppressive Sabbath on the poor;
let it produce & Church in which genius cag find
freedom in place of that whosa pulpit the greatest
souls of our time had to leave after being trained
for it,—Darwin, Carlyle, Emerson, Renan; let
us see the holy lives, the humane lives, the
singlehearted devotion to truth which does not
aim to have truth on its side, but to be on the
side of truth,—a love that embraces mankind
irrespective of color, caste, or creed,—and there
will be no more infidelity. For it would be
impossible that such a generation should worship
a deity wrathful, jealous, and vindictive ; impos-
sible that it should diffuse false and mean ideas
of God; impossible that it should subordinate
morality and charity to the metaphysics of antiq-
uity, or devote to idle ceremonies before an idle
majesty in the heavens wealth and energy that
wight renovate the earth and relieve the suffer-
ings of mankind.

That there are many Christians so called, who do
high service to mankind, is true. In this, they co-
operate with thinkers and philanthropists who are
not believers in Christianity; and, as the old sec-
tarian divisions are more and more submerged
under the flowing tide of humanity, it becomes
increasingly difficult to discover the meaning or
utility of a system of dogmas unrelated to the
thought or work of the present time. There is
too much reason to suspect that the system is
- maintained for its advantages to a class,—advan-
tages of a sordid kind. If the Archbishop of Can-
terbury’s candor had gone a little farther, he might
have exhibited to the Evidence Society the cross
presented to him the other day,—a cross sur-
rounded by the evangelists and apostles in silver,
a coronet above with figures of ancient bishops,
the whole glittering with sapphires, pearls, and
diamonds. “Brethren,” he might have said, “be-
hold the evidence of Christianity !1”

It is said that St. Thomas Aquinas once visited
a grand cathedral, and was shown its vast treas-
ures. The- sacristan said to him, “The Church
can no longer say, Silver and gold bave I none.”
“No,” answered Aquinas, “and it can no longer
8ay, Rise, take up thy bed, and walk.” We can
hardly anticipate the decline of any system which
8 able to decorate its master’s gallows with dia-
monds, whose symbol of salvation is hid under
Plenteousness of pearls; but we may feel assured
tha't inside that system there is a heart not to be
satisfied by the richest relics of a vanished spirit
aud power. It will search and sweep diligently
for the pearl that is lost, the pure faith that to-day

a8 of old can say to prostrate man, “Arise,” and
when it is found will rejoice over that more than
all these treasures of an ecclesiasm which daringly
consecrates itself with the name of one who, being
rich, for man’s sake became poor.

Seated among those eminent champions of the
ancient faith, noting their lowered tone toward
ideas they used to denounce, observing their shy-
ness of alluding to dogmas once forced on Europe
with sword and stake, I saw one moving among
them whom they did not recognize, but whose
presence they felt. It was the Lord of those ser-
vants come back to reckon with them. Long ago,
he had distributed his possessions among them as
a trust, and gone into a far country,—had been
lost amid the ages,—but at length he has returned.
The world is beginning to understand him, to real-
ize him, and ‘before all mankind his professed ser-
vants are called to give an account of their trust.
At first, they scoffed him, called him an infidel,
declined to consider his claims; but now they feel
his stern eye must be met, that the bour of reck-
ouning is indeed come, for beside this returning
traveller are the heart and brain of the age. What
account of itself can be given by Orthodoxy, with
its worship of the letter and parrot-cry of “Lord,
lord!” What has it to say? *“Lord, I believed
you a hard man, very particular to have everybody
agree to every word you said, determined to send
to hell all who thought differently from yourself.
So 1 was afraid. For fear of thinking erroneously,
I never thought at all. For fear of altering your
talent, so that you wouldn’t know it again, I hid it
in a sacramental napkin, and buried it in a sod of
ceremonies; and, lo! here you have the very letter

. and form of what you gave me.”

And what is the lord answering to this one?
“Servile servant! you say that you have kept my
talent; but, nay, you bave lost it. This bit of the
first century which you have hoarded into the
nineteenth is by no means what I meant you to
preserve. You ought to have taken my talent to
the changers,—to the ages, to the new needs
of man by which the past is revised, changed, re-
newed : then should I this day have seen my con-
tribution to mankind multiplied by the genera-
tions that have elapsed, swelled by the centuries;
and it would have represented the science, wis-
dom, charity of this greater day as fully as it rep-
resented that of the more ignorant time when it
was given you. You have in a way kept it,—kept
it till the world has outgrown it, kept it till time
has vulgarized it into cant, till it is rusty with
superstition, till common sense ridicules it and
common sentiment recoils from it. You have kept
my talent till it has ceased to be currency, and can
only be foisted on the ignoraut by fraud. The
only thing it is fit for now is the musenm of myths.
It shall be given to those who have improved that
which was intrusted to them, who have added to
the wisdom of antiquity the wisdom of every age
that has followed, who can detach the transient
from the permaneunt, mythology from religion, and
who can utilize this talent as a legend when it is
no longer of use for religion or virtue.”

But what would this returning lord have to say
to those who have doubled the talents he gave
them, who have parted from the dead letter to
gain the living spirit, who have followed growing
knowledge, have drawn on the new resources of
the world? To such a one he says, “Well done,
faithful servant: thou hast been faithful over a few
things, I will make thee ruler over many things:
enter into the joy of thy lord!” “But who are
you ?” asks this free and cultured man of the pres-
ent; “and what have you to do with these my
treasures of science and art, earned by my own
strength? And what joy is this you bid me enter ?

I acknowledge no lord but truth, and seek no joy
bnt in its possession.”

“Nay,” answers this lord, “I am the soul of

humanity, representing the ideal and the hope that
make the human religion the joy of the earth. It
were a mistake in you free thinkers to suppose that
your freedom and your knowledge are independent
of what the past has wrought for you amid its
ignorance. It were a grievous error to suppose that
your science and power end in themselves. With
all the facts of science and all the inventions of
skill, and with the arts of beauty, you are but
faithful over a few things. Only by the spirit that
binds and bends all these to the perfection of man,
and through him to the happiness of his world,
can you fulfil all your trust, and enter the higher
]Oy"’
We need not feel troubled that this lord should
be identified in the popular mind with Jesus. In
a sense, the popular mind is right. This old
religious society of ours—shall I not always
say “ours,” though parted from you?—has lived
through two generations of unparalleled research
into the foundations of Christian faith; and the
verdict of that trial has been, “Exit Christianity.”
Not, indeed, that which many good hearts deem
Christianity to-day, but the dogmatic system set
up by Constantine as a unew cross on which every
brave thinker was nailed, for a thousand years.

In a sense, the command of our age has also
been, “Exit Christ”; for Christ is an imperial title
by which the son of man was made the son of
Jehovah, or of Jove, heir of his absolutism, brand-
isher of his thunderbolts. But Jesus,—that is, Sav-
iour,—name of the lowly for that ideal man who
took their side against wolves in sheep’s clothing,
martyr of an ideal right, prophet of peace and
good will among men,—tbis Jesus is a recovery of
our own time, a son of our own century. Itisa
characteristic of our age that its scepticism and
criticism have penetrated beyond the conventional
garnish of the sepulchres of Saviours, have rolled
away stony dogmas from their tomb, and revealed
to the people the real nature of the heroes whose
pames were on their lips while their hearts were
unknown. Buddha, Zoroaster, Confucius, have
come forth in beautiful resurrections; and, above
all, Jesus bhas descended from his cold apotheosis
as Christ, to be a new figure in our time,—the elder
brother of those who, like him, confront priest-
craft and superstition, giver of a cause whose im-
mortal fire has kindled great souls through darkest
ages, flaming summit answering to summit, mak-
ing one brotherhood of hearts sundered by time
and space, one fraternity of the faithful and the
free through the ages. '

Christendom is committed to the worship of a
true man. The founders of historic Christianity
never intended anythiog of that kind. They bor-
rowed the prestige of Jesus among the poor to
strengthen their despotism over the poor, and to
that end made the friend of man his enemy, whose
function was to rain fire and brimstone on the
world like another Jehovah. But an age has come
wherein learning aud thought are free. Those
imperial and priestly devices are exposed; that
fabrication of an Olympian Christ, to reverse what
the living Jesus had done, has perished; the
automaton that could only say, “Depart, ye cursed,
into hell fire,” painted with the name of one who
said, “Love your enemies,” has crumbled under
criticism : the real man has been revealed, and
Christendom finds him just the man beloved of
radicalism and dreaded by authority.

Undoubtedly, the transition from the Jehovah-
Christ to the human Jesus has brought on a dan-
ger not merely to the Church, but to social develop-
ment. The radicalism of Jesus is of the super-
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paturalistic type. At any rate, so it appears in the
New Testament, whatever may have been his real
view. And if, to-day, Jesus can be quoted to
justify hostility to wealth, socialistic superstitions,
and other wild notions, the authority which has
compelled men to worship him as a god and accept
his words as infallible has only to thank itself for
these dangers. If the crisis be safely passed, it
will be by the growth of a rational, religious spirit
which calls no man master, while recognizing that
every great soul intrusts to the world a power
able to secure farther and larger powers, but ulti-
mately destructive, if not improved and enlarged
by and with the general development of the world.

As one organ of this rational religious spirit,
and steadily developed by it, this Society must be
charged by one whom it has instructed tbat it will
remain strong only by preserving its continuity
with the past that created it, that it will make
that strength a universal benefit only by sowing
products of that past like seed, selecting and culti-
vating, so that seed-time and harvest shall not fail.
It is a long, moral evolution that has placed you
here. You are latest in a procession of believers
in the good and true which started forth in an
immemorial past to seek a better world. That
procession has moved on through the ages amid
crumbling altars, mouldering temples, chanting in
tongues that have ceased, fulfilling prophecies that
have passed away, but holding on to the love that
never faileth; and, when you, too, have passed
away, and your children, and your children’s chil-
dren, the procession will still move on toward the
land of humanity’s promise. It will move on,
and learn things unknown to us. Even we have
moved past some of the traditions of our fathers:
we have abandoned the supplications they offered
to a still distant deity, and cannot sing all the
hymns suited to the day of their pilgrimage. But
you can see to it that their standard of fidelity, of
truthfuluess, of moral earnestness, of aspiration
after the perfect, is upheld in your time; that the
pillar of truth is followed, though its fire sometimes
turn to cloud; and that, though those who come
after you may see farther than you, they shall
know that it is because you faitbfully marched as
far a8 you saw in your time. Let me again remind
you that you can be as good as faithful men of the
past only by being better, that you can keep faith
with shem only by carrying forward their faith to

a larger form. This is your duty even to your

gainsayers; and, by this, you are in real, however
unacknowledged, unity with the truth that is in
them. “The wise man,” said Confucius, “uses
what is in man to reform man.” A sculptor might
as well despise his quarry of marble because blem-
ished ‘here and there as the religious reformer
despise the great stratum of religious tradition
becanse mingled with faults and superstitions.
Here, for instance, is the Bible this week pub-
lished anew, with many errors eradicated. That
book has largely formed our speech; it has chiefly
moulded our conscionsness; it is the postry of our
people. The recent translators have not ventured
to handle some errors of the old translation, but
others they have preserved simply because the age
has not generally attained the religious elevation
required for their elimination. Thus, the revisers
have continued the confusion of the names trans-
lated God and Lord,—Elohim, Eloah, Jahve (Je-
hovah),—as if they all represented one deity, or
one conception. Really, it is as if a writer on
Greek and Roman religion should lump together
Zeus, Jupiter, Herakles, Apollo, and the rest as
“God.” Under those several names in the Bible,
different deities are hid; and they represent an
evolution through many ages. When the Bible is
truly translated and truly read, it will be seen that

the human mind moved on from the worship of
the elements to the worship of an order in nature,
then to a purposing power in the universe, then to
a power governing the affairs of man, then to a
patriarchal deity. then to a deity taking on the
form of man. By theological confusion of these
deities, the recklessness of the elemental deity was
inherited as the cruelty of the governing deity,
each successive conception was saddled with the
faults of his predecessor, until at length even the
human-hearted god was compelled to repeat curses
originating in destructive natural forces. But it is
the advantage of the religious thought of ‘our time
to distinguish what theology has confused, to in-
terpret the moral development traced in these
ancient forms, and to recognize in the human-
hearted god the appeal of humanity against wrath-
ful and cruel personifications of the remorseless
forces of nature. That appeal means a deification
of the purest and best elements in the moral
nature of man. This incarnation of a divine ideal
is found in the legend of Zoroaster, in the legend
of Herakles, in the legend of Buddha, and in that
of Jesus. It is under this last name that it has
informed the race to which we belong, and it is to
that human conception of what is divine that the
religion of humanity appeals to-day. .

It is but natural that free thinkers should dwell
most upon the faults of the particular system that
claims authority over themselves. The great evil
is always that by which we suffer. Distance lends
a certain enchantment to the Greek religion and
Buddhism ; but, really, the religion in which those
derisively called Christians believed, before it was
superseded by Christianity, represented an advance
upon previous religions,—particularly in this, that
the religion of Jesus was especially identified with
the womanly qualities. Buddhism was gentle and
compassionate, but it did not quite escape Ori-
ental ideas of woman. In conversation with the
chief priest of Ceylon, I asked him what had
become of Maia, the mother of Buddha. “She has
become a god,” he said. “A goddess, you mean.”
“No,” said he, “a god; for we believe that by
great virtue and devotion a woman may iu another
life become male.” “Aund I, was my reply,
“would rather say that by great virtue and devo-
tion a man may finally become a woman.” He
looked to see if I were jesting, but I was not.
The disciples of Jesus once marvelled at finding
him discoursing to a woman; but that incident is
one of many in the gracious teacher’s life which
have trained you and me, along with many who
would disown us, to cherish the womanly qualities
as more related to the refined and spiritual charac-
ter which religion fosters. Nature made man
stronger than woman; and, through the long ages
of war, the womauly characteristics were despised,
because they were not military. Men made gods
in their own image, fierce and warlike. But among
the victims of war arose this religion: Jesus was a
captive preaching to his fellow-captives; his life
and teaching were idealized and developed against
the god of battles and proud Cewsarism. Against
consecrated cruelty and deified despotism, it raised
the virtues of humility, gentleness, peacefulness,
forgivingness, patience under injuries, love of ene-
mies. Its courage was moral, the fortitude of
woman. And, in the progress of civilization, it
is these womanly qualities which have become
socially the strongest. As more and more the

"brutal art of war is abhorred, and the military

hero becomes extinct, society finds its strength
in fraternity, its power in peace, its best arbitra-
ments in reason and right. The ideal manli-
ness of our time is gentlemanliness. The man
of our time is more womanly, more tender, more
sympathetic, securing thus a happier home and a

more beautiful society than were possible to the
ages of strife and vengeance.

But this more peaceful society has been devel-
oped amid institutions based upon the privilege of
power, the right of might,—institutions conse-
crated by a gross perversion of the religion of peace
taught by Jesus, or even by its suppression. The
gentle, self-denying virtues taught by him were re-
pudiated by the Church, because they could not
rebuild the reign of the Casars in a Holy Empire.
Eventually, the kid was seethed in its mother’s milk :
the poor were made serfs by authority of their lowly
friend. Jesus was made over by ever-servile theol-
ogy into a war-god, an ally of the god of battles,
against whom he had rebelled, and combined with
a personification of Jehovah’s unpardoning Spirit.
And, although the worship of Mary and of many
tender-hearted saints in the course of time some-
what subdued this hardness, Protestantism re-
stored the unmitigated masculinity of primitive
belief by resuscitating Judaism and its barbarian
deity. On these are founded our laws and tradi-
tions of government, so that now, if rulers adopt a
just and peaceful policy, it must be forced on
them by a public sentiment formed in homes
where kindness reigns and in a society developed
by peace. They who would animate politics with
this finer spirit of courtesy find much in the New
Testament to sanction their efforts. The divine
ideal therein is a Prince of Peace, fulfilling earlier
dreams of humanity oppressed by tyranny and
scourged by ages of war.

Herein is another trust confided by the past to
this religious society. It lives at a time when
humanity requires that religion shall not only be
identified with a perfect manhood, but that it shall
now add to that a perfect womanhood. The Je-
hovistic spirit which cast down the maternal ideal,
the image of Mary, from the Christian altar, must
be superseded, and the womanly element restored,
not in any image, but in reality. This cannot be
done by a Church which derives its traditions from
medizvalism. It cannot be done by dissenting de-
nominations, generally fettered by Judaism and its
god of vengeance. It can be done only by the
growing civility of secular society, and this can be
consecrated and led only by a religion detached
from Judaism and from the traditions of imperial
and belligerent Christendom. Such a religion is
represented by your society. By your history, by
your convictions, you are pledged to stand for the
cause of peace, for universal charity, for humanity.
A great cause it is, and I charge you this day to
be faithful to it. In standing for it, you have with
you the hearts of millions who as yet cannot vent-
ure to meet with you. The earliest traditions of
Christian faith are with you; and, if you are true
to those virtues which alone can build up a hap-
pier, more peaceful world, Christians will increas-
ingly find themselves and their longings better
interpreted and represented here than in their own
sectarian pulpits.

Even if for a time you cannot find a leader to
represent your cause in this place, I trust that you
will yet stand by this venerable home of your
fathers and your faith. Let your light be kept
trimmed and burning, remembering—each man
and woman of you—that this is the very time
when from each is most required his help of heart
and hand. Do not despair of a cause with which
all high moral and social tendencies are co-operat-
ing. Be faithful, let patience have its perfect
work, and your leader will appear. And, when he
shall appear, gather around him as you have
gathered around me, with your strength and your
support. However feeble and faltering he may be,
lend him your courage, endow him with your
spirit, aid him by your means to keep abreast of
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the culture and resources of the age. Be sure he
will come!

And now, as I sorrowfully part from you, it is
with confidence that what work I have done here
will be seen in the future as but a leaf on the stem
of your growth,—the best I could do, but still a
mere contribution to the full flower which shall

crown your fidelity and your hope.

OORRESPONDENOE.

A SUNDAY IN LONDON.

Editors of The Index :—
Wishing to get a glimpse of the workings of liberal

thought in London, I first rolled over the quiet as-
phalt (blessed boon to merves) to the South Place
Chapel, with which Mr. Conway was 8o long asso-
clated. I found the house only half-filled, but waited
in vain for the eager courtesy that seats visitors in
American churches. Upon application to one in
aunthority, I was pointed to a side bench against
the wall that was available for strangers. On the
opposite wall, I saw the names of Bruno, Bacon,
Fox, Channing, Mann, Moses, Buddha, and Socrates.
Probably the name of Jesus was inscribed on the side
hidden from view. Hymns were sung from a theistic
hymn book, and an anthem was warbled, in which
the soprano wished about twenty times for ‘“‘wings
like a dove,” and said she would pray morning,
noon, and evening. I wondered if music and reason
would ever come to terms. Why may not sound
sense be combined with sweet strains ?

The preacher was F. Sydney Morris, of York, a
minister who has developed into an agnostic. He
did not sympathize with the eagerness of the soprano
singer; and, instead of praying, he uttered a soliloquy
on the mental constitution of the world, ending with
the sentiment that our question now is not, Where is
rest? but, Where is duty? He announced his read-
ings as being taken from ‘‘the Hindu Scriptures,”
“the Hebrew Scriptures,” and ‘‘the Spanish Gipsy.”

The text was, “Vox populi, vox Dei’’; and, in an
able, clearly nttered discourse, he showed its falsity.
It was described as & convenient maxim for suppress-
ing progress. Popular opinion about God and im-
mortality proves no more than did popular opinion
of the flatness of the earth. ‘‘The self-constituted
ministers of a phantom deity’’ had directed this opin-
ion wrongly, but they were losing control. General
intelligent opinion was, in the long run, sound; and,
when the voice of the people follows knowledge and
the highest intelligence, the maxim may become true.
His benediction consisted of a wish to that effect.

Such a service I might style the last gasp of the
“Church” before transformation into a lyceum. The
theme reminded me of the neat reply of a sister of
the Wesleys. When her brother, to close the discus-
sion, said dogmatically, “‘I tell you, sister, the voice
of the people is the voice of God!” she replied,
‘‘Yes: the people cried, ‘Crucify him I’

The free thinkers, besides having some eighty meet-
ing places about London, have organized an ‘‘open
air propaganda’’; and I went to Regent Park to hear
Mr. Trumper. They do not arrest out-door speakers
here, being yet behind Boston in the guardianship of
citizens; and I found six circles of listeners under
shady trees, One British matron was proclaiming
the terrors of “‘judgment day.” A loud-voiced gentle-
man was preaching ‘‘Christ crucified.”” Mr. Trumper
was introduced by some remarks about the “Holy
Pigeon,” and proceeded to prove that *‘theological
sin was impossible.” He devoted his ““henergies’’
to showjug that the *‘‘hattributes” of God were
“honly” fit for a devil, and, if God deliberately made
sinners, it was not sinful for them to sin. Near by, a
Pleasing young man discoursed upon socialism,—co-
operation, men working with each other, instead of
competition, working against each other. Socialism
promises plenty, work, and leisure. Now, each Brit-
ish workman produces £400 per annum, and receives
less than 400 crowns. When all work, three hours a
day will supply every need. A paper called “Justice,
the organ of the social democracy,” was sold. It was
full of earnest writing of a good order.

The next circle was addressed, for over an hour, by
8 man who stood on a stool marked ‘“Christian Evi-
dence Society.” He attacked Haeckel on Evolution
with all the ignorant and silly jests that have ema-
nated from the pulpit in twenty years, and had the

effrontery to say that Darwin did net favor the idea
of man’s descent from animals, and had not written
about it. When discussion was invited, I found my-
self on top of the Christian Evidence stool, informing
the British public that Darwin had written on The
Descent of Man, and asking them if one so ignorant
of Darwin’s works was competent to disprove evolu-
tion. I received hearty applause; but the speaker got
mad, and berated me for “‘discourtesy,’” to the delight
of part of the audience. ‘‘Mr. Orange-blossom’ was
introduced, and asked how the animals got from
Noah's ark to Australia. The speaker said winds
sometimes carried seeds. ‘‘But,” said Orange-blos-
som, “they don’t carry kangaroos.””

An excited circle had gathered around the Holy
Pigeon man; and hot discussions were going on with
considerable wit, but with dangerous accusations.
“‘Sullivan, you’re lying, because you can go to con-
fession to-morrow, and wipe it all off.” *But your
leprosy sticks to you like h—l, and you've got no
remedy,’”’ was answered.

Crowds were met returning from Hyde Park, with
8 band of music, cocoanut carts, and lemonade
wagons. A mass meeting had been held to protest
against the new tax on beer. ‘““A pretty mob that
is,”” said coachee, ‘‘to set themselves against a hact
of Parliament."’

In the evening, I went to the Hall of Science. The
lecture was to begin at 7.30. Doors were opened at
seven, with admission at threepence, sixpence, and
a shilling. In a few minutes, the place was packed;
and the people patiently endured half an hour's vig-
orous piano-pounding by a skilful young lady. Mr.
Bradlaugh and two daughters then walked up the
aisle to the platform amid vast applause; and Misg
Bradlaugh announced the subject, ‘“England, Russia,
and India.”” Mr. Bradlaugh is a large man, with
the massive, clean face characteristic of Beecher and
Ingersoll. Such an impression does he give of physi-
cal force that you wait with dread for an expected
shout, and an agreeable surprise is experienced when
he begins in a mild and slightly high-pitched tone.
But at times he develops intense vehemence, though
he never roars, and always enunciates distinctly. He
is certainly an effective speaker, and has unlimited
control over his followers. He deprecated war, de-
clared the ‘“encouragement of national antipathies to
be a misfortune and a crime.”” It is true Russia has
stolen land in Asia, but so has England. ‘She
bought the fringe of India, and stole the garment;
paid for the tissue paper wrapper, and stole the
parcel.”” She should take her stand at the borders of
India, and not concern herself about Russia’s steal-
ings outside. The way to hinder Russia is, not by
fighting her, but by satisfying India, giving the right
of self-government to her people. England would
steal Russia, if she could, and would declare it ‘““nec-
essary for the civilization and Christianization of the
barbarous Cossacks.” So do not be too censorious of
Russia. A storm of applause and cheers followed the
lecture, which really deserved it; for it was full of
information, candid admissions, pacific sentiments,
and lofty exhortations. If more of the Tory parsons
and dissenting miunisters of England would imitate
this despised free thinker, the British Lion would
not be 8o often concerned in bloody scrapes.

The impression of the day upon my mind is: the
British people are thinking for themselves; knowl-
edge is spreading fast; superstition, bigotry, war,
injustice, are being confronted by their victims, who,
through the benefits of science, are rising to newness

of life.
ROBERT C. ADAMS.

LoNDON, June 7, 1885.

RELIGIOUS FREEDOM IN NEW HAVEN.
Editors of The Index :—

Gov. H. B. Harrison of Connecticut, said: *“If
elected, I shall be guided in my administration by
the one principle of the equality of all citizens before
the lgw.”’

If you would seek the most perfect caricature of
religious liberty which the belated tendencies of
American life can furnish, visit New Haven. You
may not find it in the number of arrests and impris-
onments for heresy, but in the innumerable other
ways in which heresy is punished, as shown in the
mute, servile, prevaricating spirit which fastens on
the people a yoke of almost medi®val bondage. Here,
the ecclesiastical power is assuredly the chief power

of the realm: the newspaper is its valet and clown,
the echo of its wishes and behests; for you see the
Editorial sandwiched between the Sermon and Relig-
jous Notes. Here, the candidate for the highest office
in the nation labored hard, in one of his last efforts
before the elevtion, to convince the people that he
was a Catholic by birth and a Protestant by profes-
sion. Here, anything pertaining to the Church, no
matter what, ranks among the first items of intelli-
gence. A Reverend is the very highest title of honor,
church membership a sure sign ol respectability.
You may in some quarters, perhaps, be permitted to
hint your dislike of creeds and sects, if you own
yourself at the same time a follower of Jesus and an
adorer of the Bible. And any one who is not ready
at any time to join in the Lord’s Prayer and the Dox-
ology is a begruntled sceptic, and one who avows
antipathy toward the Church is surely a native of
heathendom. Still, toleration does go so far as to
allow one to have what convictions he pleases, if he
will but keep them to himself; and I had almost said
to do what he pleases, if he only does it on the sly.
Make the proprieties the chief article in your creed,
and your chances are good; keep up appearances,
and you are hail fellow well met. Piety, in short
(whose only substitute is riches), will secure for you
a front seat on whatever occasion.

There is, of course, a good and bad piety; but it is
the bad one I see imaged in the manners and customs
around me. And, as proof of this, I will cite not
only the State laws, but the example of Yale and
other institutions of a public and semi-public char-
acter, that may fairly serve as indexes of a people's
religious ideal, or as showing at least ome of its
marked characteristics.

The Constitution of the State of Counecticut says
that ‘“‘no preference shall be given by law to any
Christian sect or mode of worship.” QGood, if the
“Christian’’ were only left out. For see what fol-
lows: ‘‘It being the duty of all men to worship the
Supreme Being, the Great Creator and Preserver of
the Universe, etc.... And each and every society
and denomination of Christians in this State shall
have and enjoy the same equal rights and privileges.”
But I must quote more to get the true interpretation:
‘“‘Any person who shall blaspheme against God, either
of the persons of the Holy Trinity, the Christian
religion, or the holy Scriptures, shall be fined and
imprisoned,’’ etc. And, still more, Christian churches
and parsonages are exempt from taxation. The
clergy have the right to solemnize marriages. The
Sabbath must be kept holy, all secular labor as well
as amusement being prohibited on that day, and for
the violation of Sunday laws the accused is not al-
lowed trial by jury. The governor, too, appoints
Fast and Thanksgiving Days.

Then, in the public schools throughout the State,
unless New Haven stands alone, God, Christ, and the
Bible are duly honored. The school boards, taking
their clew from these State emactments, prescribe
Scripture reading and the Lord’s Prayer as part of
the daily routine, no matter what the religion of the
teacher or the pupil may be !

And this is the state of things in Connecticut,
where perhaps the loudest accusations have been
heard concerning the alleged union of Church and
State in Utah, the home of the Mormons. But the
picture is not complete. In the New Haven poor-
house is a chapel where religious services are held
by Catholic and Protestant on alternate Sundays;
and this priest and minister are salaried officials of
the institution, receiving from the public treasury a
yearly compensation for their services. The Protes-
tant Orphan Asylum aud the Asylum of St. Francis
receive each from the State an annual gift of two
thousand dollars, though the people have an asylum
of their own for this purpose, equal to all needs in
that direction.

Twelve out of the twenty-four who met in conven-
tion in 1818, to remodel the Constitution of the State
of Connecticut, were Yalo alumni. What their theo-
ries were then may be judged from what their prac-
tices are to-day. And it may be safely assumed that
the influence of Yale to-day, on the religious habits of
the community, is at least in the proportion of twelve
to twenty-four. On the Green, in the centre of the
town, are three churches in line; aud the three gates
o this public square are the entrance to these tema
ples of worship, immediately back of which, and be-
teen them and the colleges, is the old State House.
Yale was founded at a time of a-¢close union of Church
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and State, when a member of the Congregational
Church only, was a freeman and a voter. And, if I
mistake not, this same spirit dominates Yale to-day,
of which it is as proud even as Saturn with her rings,
which are a sign of arrested planetary growth. In
its interior to-day is the church altar, at its portals
the font of baptism; for Yale has its pastor as well as
its profeasor, its chapel no less than its class-room.
Religious exercises, public and private, are enjoined
on the students. Every class his its deacons; and
all must attend morning devotions as well as a regu-
lar Congregational service ounce or twice a week,
though the student is free on Sunday to elect his
place of worship, but not to neglect it. How many
are there, I wonder, among the ten or eleven hundred
students who feel their consciences outraged by this
compulsory law? Are there among them no Catho-
lics, Universalists, Unitarians, Jews, theists, sceptics,
humanitarians, none whose attitude toward the dif-
fering, warring creeds of the day is one of inquiry
or non-committal ? It is not surprising that ex-Presi-
dent Woolsey should say he did not think the exist-
ing connection between Church and State amounted

to much, and that he would even favor some form of

union. Oaly recently, the custom of having six State
senators in the corporation of the college has been
changed by substituting alumni of five years’ stand-
ing. The remaining members of the corporation are
still the governor, lieutenant-governor, and twelve
clergymen. And the law requires that the president
of the college must be a clergyman.

A glance at the New Haven Hospital will assist
this diagnosis of the case in hand. A hospital is
classed with charitable institutions, toward which
the public is apt to be charitable in more senses than
one. And the one in question has its sins, maladies
which knife nor vial can cure, but which need the
cauterizing process of plain speech; for they are
among the chief causes of disease, both physical and
wmoral, making hospitals and asylums a necessity.
Closely associated with the harbarous treatment
shown its hands or employés is another act of tyr-
anny, the same in essence, however different in
appearance,—the ignoring of the principle of human
rights. The New Haven Hospital receives its support
from various sources,—the patients, a corporate organ-
ization, the State and the public. The stockholders
comprise a long list of the benevolently inclined.
The State grants anaual subsidies. Aunnual deficits
are made up by public contributions. Its greatest
pleasure is to recognize its responsibility to the pub-
lic. Prof. Farnham recently said, ‘“We would be
justly blamed by the public, if we were to allow any
improprieties.” Now, it is one of these “‘improprie-
ties” (though not such likely as he had in his mind)
of which I mean to speak.

Perhaps one of the most conspicuous objects in one
of these hospital wards—and there are six of them—
is the Bible, oun a centre-stand, which it is the nurse’s
duty to dust off every morning, and, above it on a pil-
lar, a scroll filled with Bible-texts, which must also
be changed daily, in order to present a new lesson.
No harm in that, is there ? perhaps the reader will ex-
claim. It would certainly be hard to tell what good
there is in it; for the Bible is never opened, and the
texts are never read. But there is something back
of this. These nurses, all of them, have to attend
religious exercises every evening in their dormitory,
where the Bible is read, prayer offered, and hymns
sung. Not wishing to raise the question as to the
good there is in this to those with whose belief it ac-
cords strictly, I do not ask the question whether
there is not a harm, an infinite harm in it, to those
with whose beliefs or sentiments it does not accord.
Now, among these nurses are Catholics, Jews, and
non-believers; yet they are ‘‘put through’’ the same
as the rest. Poor things! they dare not say their
souls are their own, intelligent and educated as
many of them are. I admit many of them may not
feel it a grievance, but this is the saddest aspect of the
whole thing. But this is not all. Connected with
the hospital is a chapel, where services are held every
Sunday evening by different denominations, I sup-
pose. It is the ward-master's duty to ring the bell at
the hour of six; and the nurses who can escape from
duty feel it their duty to attend, and to urge others to
do the same, to which they are incited by the example
of the head nurse, whose piety is supposed to e of
the strictest orthodox type, or, if not, must ofa
very flexible nature. Then added to this the
services conducted in the wards, supposedly ffor the

benefit of patients. This has been done now for
years by an Episcopal minister in flowing robes,
who has the privilege of all the wards, in which
he repeats the litanies of his Church every Sun-
day evening. And this he does, when there may
not be one person in the ward who cares to hear him,
and when most of its inmates actually abhor the cere-
mony. Bat, in his tour through the wards, he is often
accompanied by a group of nurses, whose presence
adds to the éclat, if not to the ‘‘grace,” of the perform-
ance. The Episcopal Church has one rival, though
not a dangerous one, seemingly; for the Methodist
choir advances no farther than the hall-way leading
to the ward, where it sings of ‘‘Christ’s redeeming
love,” ‘“Whose blood was shed for me,’” etc. How
much comfort there is in all this for patients afflicted
with various maladies, and with minds no less va-
riously disposed in religious matters, perhaps some
one can tell. Judging from the patients’ own symp-
toms on such occasions, which ought to be a good
criterion, the comfort is all “in my eye.” But, of
course, their souls are benefited, though they do not
knowit. Praisingthe Lord and proclaiming his gospel
are always a seasonable act, and can hurt no one; and
some soul may be saved from eternal perdition.

And what a disgrace it would be to have no regular
religious exercises in the hospital! Only infidels,
ungodly people, sinners, could think of such a thing.
Now, this is the theory, I have no doubt, by which
these religions observances are justified. But it only
proves too clearly, I think, to the unbiassed mind,
that the whole business is wrong, iniquitous in the
extreme, a gross violation of the rights of conscience,
a travesty of the true religious instinct and worship.
Its strongest condemnation is in the excuse offered for
# by many, that it is harmless. There must be those
who are in high positions of trust in the hospital who
are not in sympathy with these practices. Why are
they silent? Is reputation worth more than the
truth? Are the interests of science and of morality
not one? Or is religion a something unrelated to
either of these,—a mystery, say, with which reason
and common sense have nothing to do ?

In view of facts such as these, it is no matter of
surprise that candidates for political preferment in
this State should not only avoid giving umbrage to
the clergy, but be extremely solicitous to have their
good-will, and that all pledges as to equal rights of
citizens should be couched in the most general
terms. In the history of Connecticut, candidates for
civil offices once received their first nomination in an
assembly of clergymen. And, in one sense, this is
true to-day. T. W. CuRTIS.

‘“A DARK SEANCE.”

Editors of The Index:—

In your issue of May 21 there appears a letter from
Mrs. Isabella Beecher Hooker in reply to my account
of a visit to *“A Dark Séance,’”” which you kindly pub-
lished on April 23. I regret that Mrs. Hooker allowed
a month to pass before writing, as that long interval
has carried me across the Atlantic, and I would
rather have been in Boston to answer for myself;
but, even at this late day, I will, with your permis-
sion, reply to Mrs. Hooker as briefly as possible.
First, then, the hands which touched mine in the
darkness were the medium’s. I have no interest what-
ever in the matter save the love of truth; and I trust
that years of patient study with the telescope, the
microscope, and the blowpipe have taught me some-
thing of the laws of evidence, and given me some
little power of discrimination. Second, the people
on the opposite side of the circle, toward whom the
‘“‘medium’s’’ back was turned, did not acknowledge
that ‘““the hands were busy there,’’ but kept calling to
the medium: “Don’t forget us. Come this way, won’t
you?" etc., as I stated in my letter. Third, the fact
that Mrs. Hooker and her audiences and ‘‘the spirit-
ualistic press’’ are believers in Spiritualism goes for
nothing! All the world believed that the earth was
flat, and that the ‘‘sun was made to rule the day, the
moon to rule the night’’; but the universal beligf did
not prove it, and one man, Copernicus, stood out for
the truth. Fourth, because I told the medium my
position, and expressed a desire to know the truth, I
was invited to her s¢ance avowedly as a reporter. As
I left the house after the séance, the last words her
money-taker said to me were to be sure and send him
a paper with the report in; and of this the medium
was fully aware. So, on my part, there was no decep-
tion in the watter.

Fifth, and last, for Mrs. Hooker I feel reapect,
only; but I must maintain the position I took in my
previous letter, inasmuch as I dealt simply with
facts. And, although I fully agree with Mrs. Hooker
as to the implication of these facts regarding the
medium, I have nothing to take back, nothing for
which to apologize; and I must leave all deductions
to your readers, with the simple explanation that I
have in no way exaggerated the case, nor ‘‘set down

aught in malice.”
PETER ANNET.
LivErRPOOL, Juue 9, 1885.

F. S. wrrTes: ‘‘The Paris correspondent of the
Boston Evening Transcript of July 22 writes depre-
catingly of the secularizing of the Panthéon on the
occasion of the obsequies of Victor Hugo, and says:
‘We have, therefore, in this act of secularizing the
Panthéon, a reward held out by the State for the
renunciation of Christian doctrine,” and that here-
after ‘no man will be considered great enough to be
buried there, if he has any weakness for religious
ceremonies.’” He regards it as a certain proof of the
atheistic tendencies of politics in France. It would
seem that, to this writer’s mind, the only alternative
is some form of doctrinal Christianity or blank athe-
ism. How long is it going to take to get it through
the heads of a class of newspaper writers that the
great ideas that form the basis of all the great his-
toric religions have no dependence upon any form of
Christian doctrine? No secularization of public edi-
fices consecrated to some special Christian creed is
going to destroy or lessen men’s reverence for the
great principles upon which the happiness and prog-
ress of man and society must ever rest. Victor Hugo
was no atheist, but a firm believer in immortality;
and yet, with the penetration of genius, he saw that
this great fact did not depend in the slightest degree
upon the personalities and events which constitute
all that distinguishes doctrinal Christianity. Hence,
he regarded the rites and ceremonials growing out of
these personal events as of no account in the welfare
of humanity, but as bolstering up institutions which
have proved themselves to be barriers to the genius
which lives within the buman spirit and to all prog-
ress and development.”
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