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LIVE THOUGHTS OLD OR NEW.

Nature without learning is like a blind man; learn-
ing without nature is like the maimed; practice with-
out both these is incomplete. As in agriculture a
good soil is first sought for, then a skilful husbandman,
and then good seed, in the same way nature corre-
sponds to thesoil, the teacher to the husbandman, pre-
cepts and instruction to the seed.—Plutarch.

Hasim, if not resisted, soon becomes necessity.—St.
Augustine.

Ir we are told & man is religious, we still ask what
are his morals? But, if we hear at first that he has
honest morals, and is a man of natural justice and
good temper, we seldom think of the other question,
whether he be religious and devout.—Shastesbury.

At nature’s difference keeps all nature’s peace.—
Pope.

Waex we have broken our God of tradition and
ceased from our god of rhetoric, then may God fire
the heart with his presence.—Ralph Waldo Emerson.

TaLK not of this or that subject being too sacred for
investigation! Isit too much to assert that there is
‘but one object beneath the skies that is sacred, and
that is Man? Surely there is no government, no in-
stitution, no order, no rite, no day, no place, no build-
ing, no creed, no book, so sacred as he who was before
every government, institution, order, rite, day, place,
building, creed, and book, and by whom all these
things are to be regarded as nothing higher or bet-
ter than means to an end, and that end his own
elevation aud happiness; and he is to discard each
and all of them, when they fail to do him service or
minister unto his necessities.— Williamn Lloyd Gurrison.

TaE tendency to estimate and treat ideas according
to what appear their probable effects on human char-
acter has been, no doubt, a great besetting sin of spir-
itual teacher$ always. This is the way in which a
;reat deal of half-believed doctrine comes to be cling-
ing to and cumbering the Church. Men insist on be-
lieving and on baving other people believe certain
doctrines, not because they are reasonably demon-
strated to be true, but because, in the present state
of things, it would be dangerous to give them up.
This is the way in which one man clings to his idea of
verbal inspiration, and another to his special theory
o_t the divine justice, and another to his material no-
tion of the resurrection, and yet another to his notion
of the Church’s authority and the minister’s commis-
sion. It is a very dangerous danger, because it wears
the cloak of such a good motive; but it is big with all
the evil {ruits of superstition. It starts with a lack of
faith in the people and in truth and in God. Never
sacrifice your reverence for truth to your desire for
Usefulness. 8ay nothing which you do not believe to
be true, because you think it may be helpful. Keep
baf:k nothing which you know to be true, because you
think it may be harmful. We must learn in the first
place to.form our own judgments of what teachings
are true by other tests than the consequences which
e think those teachings will produce; and then,
when we have formed our judgments, we must trust
the trath that we believe and the God from whom it
Comes, and tell it freely to the people. He is saved
from one of the great temptations of the ministry who
Boas out to his work with a clear and constant cer-
:lﬂ;y that truth is always strong, no matter how

63k it looks, and falsehood is always weak, no mat-
Yer how strong it looks.— Phillips Brooks.

OURRENT TOPIOS.

TrHERE has been less complaint for the past
week about cool weather.

OF course it was Dom Pedro who was the first
discoverer of the comet. He has gone on getting
up in the mornimg earlier and earlier until he
is two days ahead of other folks. When astrono-
mer Gould and other people in South America were
getting up on the 5th of June, the Emperor had
already been up forty-eight hours for that day, and
saw the comet by so much sooner than Gould and
the rest. That explains the discrepancy between
his and Gould’s despatches.

A MosT opportune discourse appears in the Popu-
lar Science Monthly for July, upon the possibility
of human beings saving themselves from drown-
ing by simply treading the waves as animals do.
The exercise of firm self-control in shutting off
groundless, or perhaps one should say waterless,
fears, seems to be all that is wanting to take the
miracle out of the well-thumbed New Testament
story. Had the Noachic world understood this
matter, the Old Testament ark also might have
lost its monopoly of live stock.

TuE State of New Jersey has done a good thing
in passing a law ‘“to prevent the adulteration of
food and drugs.” The Sanitary Engineer, which
claims for itself a considerable share in effecting
the result, thus refers to it: “ The people of this
State are to be congratulated; and if the law is
efficiently enforced, as we expect it will be, the
public health will be protected ; and the food prod-
ucts and pharmaceutical preparations made and
sold in this State will command a premium over
those in States where similar laws do not exist or
are not enforced.”

Tug Christian Statesman has unearthed an old

order issued by General McClellan, it says, soon

after taking command of the army of the Poto-
mac, wherein “The Major-General commanding
desires and requesfs that in future there may be
more perfect respect for the Sabbath on the part
of his command. We are fighting in a holy cause,
and should endeavor to deserve the benign favor
of the Creator. Unless in case of attack by the
enemy, or some other extreme military necessity,
it is commended to the commanding officers that
all work shall be suspended on the Sabbath; that
no unnecessary movements shall be made on that
day ; that the men, as far as possible, shall be per-
mitted to rest from their labors,” etc. The States-
man has possibly here ferreted out the secret of
McClellan’s failure as a general. He was so stren-
uous in “observance of the Sabbath ” that he not
only rested his army on that day, but seems to
have spread the “rest” over into most of the other
days of the week.

TaEe Brooklyn Board of Health gave very credi-
table proof of its efficiency the other day by clos-
ing a schoolhouse in that city on account of its
unhealthy condition. The Board of Education had

been duly advised in respect to the defects of the
building in this particular, but paid no attention
to the matter. According to the report of the
Health Commissioner, “five hundred little children
were packed into the space intended for three
hundred. The number of cubic feet of air per
child was about fifty, entirely an inadequate sup-
ply. Fresh air was admitted in the different rooms
by a direct draught, as that was the only means
provided for ventilation. Some twenty feet in the
rear was a vault, which was used, and seems to
have had no sewer connection, and was furnished
with no means of flushing.. The unpleasant and
poisonous air from the vault found ready entrance
into the different school-rooms through the open
windows, which were lowered for ventilation.”
This is one of the modern ways of sacrificing the
innocents !

Ix an article on “Wasted Power” (March 31),
we urged that the Bible reform most needed was a
large elimination of the contents of the Bible in all
editions intended for popular and church use; that
the parts of the Bible really serviceable for moral
or religious instruction would make but a small
volume; and that the vast expense of printing and
circulating the whole in the multitudinous copies
issued, and the attempt, on the part of multitudes
of people, to read the wholesthrough, chapter by
chapter and verse by verse, were a waste of ma-
terial and moral resources. To one of our orthodox
critics, the article seemed little less than blasphe-
mous. But now Rev. Dr. Swing, of Chicago, who
is at least semi-orthodox, comes alongside with a
similar argument. He says: “It so happens that
all modern difficulties of any moment, in the direc-
tion of the holy Secriptures, are not difficulties with
a rendering, but with the subject-matter, however
interpreted. There should be in the new versions
eliminations of whole chapters and whole books, on the
ground that they make the sacred volume too large
to be printed in good type and still be portable.
A small Bible always means that the type is almost
microscopic. A popular Bible should be at once
portable and of fair, clear type; and, to make this
possible, a large part of the Old Testament should be
omitted from the editions of the future. Not only
are the laws of the Mosaic state repealed and dead, -
and therefore unworthy of a place in this guide of
the public, but they are the laws of a semi-barbar-
ous age, and cast no little of their imperfection
over upon the fair pages of the New Testament.
The New Testament has suffered much from thus
being found in bad company. Those treatises are
valuable as being a part of the history of the Jew-
ish state, but not as being a part, much less a valu-
able part, of Christianity. Many of the Hebrew
laws were 80 unjust that their presence in the pop-
ular Bible makes it essential that each clergyman
and each Sunday-school teacher shall spend much
time in explaining the relation of Mosaic things to
Christian affairs, an explanation to be made easier
by a withdrawal of the cause.”
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The meeting on Thursday afternoon was called to
order shortly after three o’clock by the Secretary, who
said:—

We have considerable business to attend to this
afternoon, and we need to economize our time. This
morning, we had a discussion of as practical a ques-

tion a8 can be brought before any audience,~a ques--

tion of wide interest at this time. This afternoon, we
bring a question of special interest to those who are
associated, either as members or friends, with the
movement for Free Religion represented by this Asso-
ciation. The question will be, “Will Free Religion
organize ?’’ It is to be opened by an essay by Mr
Frederic A. Hinckley, of Providence. ’

WILL FREE BRELIGION ORGANIZE?
ESSAY BY FREDERIC A. HINCKLEY.

It is now fourteen years since the first public meet-
ing ““to consider the conditions, wants, and prospects
of Free Religion in America.” Inansweringthe ques-
tion, “Will Free Religion organize ?”’ I am to discuss
precisely the same problem to-day. But how changed
inallits aspects ! Then, it was simply a protest against
ecclesiasticism and dogma: now, if anything, it is the
positive proclamation of freedom, duty, fellowship.
Then, it was simply a free parliament for the progres-
sives of all sects, a platform of toleration: now, it is
the mighty affirmation of a religion as all-pervading
as the sunlight, as ample as the wants of man.

Far be it from me to belittle the birth and child-
hood of this movement. Some of the finest minds of
the century rocked its cradle. The spirit of liberty
guided its youthful steps. Who of us will ever forget
the logic, the eloquence, the soul brilliancy of the men
and women who made its early history famous, and
gave it the first place in all our hearts? And yet at
this hour, reading history with critical and impartial
eye, I must be permitted to say that our movement
was then a negative one. It had positive, construc-
tive men and women in it: I think we were all of us,
old and young, more or less constructive; but the
truth which was in us found obstacles in its way, and
80 the first public fosm it took, naturally and inev-
itably, was that of protest against these obstacles. In
this respect, it was, like all other movements, subject
to universal and ever-present laws. Organization is
always, in the last analysis, the outgrowth of an
afirmation in the human breast, a still, small voice
whispering in secret to the individual soul, until,
owing to some outward oppression, the mighty ‘“no”
leaps forth, the attack upon the outworks of tyranny
begins, and in time, under the hard, iconoclastic blows
of a righteous anger, they totter to their final fall.
Then comes the still small voice again, saying, ‘“Thou
hast destroyed the old error, build now in glorious
proportions the new truth’’; and so the positive fol-
lows the negative work, construction follows destruc-
tion. Such is the lesson of all organic life, whether
in outward nature or in human nature. Our Free Re-
ligious movement is no exception to the rule. I can
seem to hear John Weiss now, as he made his fiery
appeal to us, at that first meeting in Horticultural
Hall:—

‘‘Press on, press through all obstructions, all obsta-
cles. Tear down this insurgent barricade, piled up
from the rubbish of all the streets of all the cities in
America,—things 8o insignificant in themselves,—that
become, when heaped together, a barricade against
the incoming, the inflowing of the Father. Tear
down the obstructions, and let the tide roll in.”” For
fourteen years, in answer to that clarion call, the lib-
eral mind has been tearing down the ohstructions of
ignorance and fear and hate. In has rolled the tide
of knowledge, faith, and love. The very ocean of
truth is pouring in; and now we are summoned by an
exigency no less pressing, by a call no less divine,
to study and understand that truth, and to apply it
to human affairs. The protest has given way to the
affirmation: the free parliament of opinions has be-
come an organized, aggressive, if you please so to call
it, missionary movement for liberty and the rights of
man.

‘What that movement is,—in other words, what Free

Religion means to-day,—it is now my purpose to in-
quire. Let me say at the outset that I do not assume
to define Free Religion for any one but myself. If
there are those who at this stage of our progress are
afraid of definitions, they have an undoubted right to
their fears. I do not share them. I think Free Re-
ligion is, in accordance with the law of all organiza-
tion, coming to have a distinct, clearly defined, un-
written creed or body of generally accepted princi-
ples. Iam not at all afraid of them. I am not atall
afraid to state them as they appear to me. Indeed, I
must do so, here and now, before I can intelligently
answer the question, ‘“Will Free Religion organize ?”’

‘What, then, is the significance of our movement
to-day ? I say first that in our vocabulary free, nat-
ural, practical, universal, as applied to religion, have
become convertible terms,—at least, they are all parts
of the same thing. By that, I mean that to us religion
must be at once natural, practical, free, and univer-
sal. Let me llustrate.

The little child no sooner begins to notice things
thap he is struck with the marvellous beauty which
everywhere surrounds him. At first, a bright color,
afterwards flowers, trees, animals, and landscapes.
Did you ever see a healthy little child without en-
thusiasm and reverence and awe? I never did. It
is always a pretty flower, it is always to him a wonder-
JSul thing, he has discovered and grasps. And even
with us, children of older growth, when we stand in
the presence of some unusually fine sunset, when we
behold the sublimity of some great mountain peak, or
gaze in dreamy admiration upon the sea, where
“In listless quietude of mind,

We yield to all
The change of cloud and wave and wind,

And wander with the waves, and with them rise and fall,"”
how the same enthusiasm, the same spirit of rever-
ence and awe, take possession of our moods too!l
That in child and in man is the natural attitude, the
natural religion, of the human soul in the presence of
the wonders of creation. No sectarianism, no system
of historic religion, has any exclusive claim to it. It
is just as natural, just as much religion, in the Hindu
child and man as in our children and ourselves. In
other words, it i3 universal as well as natural, and
universal because natural.

We find the individual, then, whether child or man,
standing at the centre of an ever-enlarging circle of
truth and beauty. As he develops from babyhood, as
his thought takes hold of the problems of life, the first
thing it encounters is himself. He begins, not by ask-
ing concerning his origin or his destiny, but by trying
to comprehend himself as he is. Naturally, he re-
spects his body, and wants to understand its every
part and function; but so-called religion has macer-
ated the physical being in one age and utterly ignored
it in another. In this respect, then, so-called religion
has not been natural, it has been unnatural. With
the progress of science, it has become more and more
apparent that sound minds and healthy hearts cannot
exist in unsound bodies. So the religion which is
natural, personifying itself, may say, must say, with
the ancient Roman, “I am a man: nothing that is
human do I think unbecoming in me.” It takes up
the words which Chilo is said to have caused to be
ingcribed in letters of gold on the Delphic temple,
twenty-four centuries ago,—words which have re-
mained an unmeaning phrase on men’s lips,—and
says: Man, “Anow thyself,””—study thy body, its every
law and function, what it needs for food and drink,
what it should breathe and how it should be clothed,
what will develop it in harmonious proportions and
how it may be kept clean and pure; study thy mind,
the laws which govern thought, the highest uses which
thought may be made to serve; study thy heart,
what it is to love and to be loved, what it means
to love not only persons, but truth, virtue, justice, as
thy very self. And, having done all this, see how thy
physical, thy mental, thy affectional parts are so in-
timately interwoven that thou canst not draw a line
of separation between them. See and know that thou
art the temple of temples, whose incessant sacrifice is
ceaseless aspiration for divine ideals, a neversending
search for knowledge, and a warm, unbounded love.
This surely is natural, practical, universal religion.
No sect, no system, has patented it. It i8 equally
natural in all sects and under all systems. No word
signifying less than universal will do for a prefix to it.

But man does not stop in his investigations with
himself. His mind goes out to the remotest corners
of the world in which he lives.

And, instead of ﬁnd-.

ing one sacred book, he finds this world full of bibles.
The crust of the earth becomes to him one mighty
volume of imperishable story. The very rocks, he

exclaims,—
“Cry out history,
Could I but read them well!"’

In wonder and awe, he discovers that each little
plant has a voice and is chanting the anthem of the
creation. So, in learning to see beneath the surface
and to get at the hidden meanings of natural objects,
he experiences religion, and feels his own heart throb-
bing against the great heart of nature. To an oyster-
man, the star-fish is only a kind of nuisance with no
marketable value; but the naturalist has discovered
that even this apparently useless little fellow has a
wonderful contrivance of about two thousand suckers
or tiny feet with which to propel himself. A very
simple statement to make, but typical of the wonder-
ful construction of everything in the natural world,
from the smallest protozoan to man, the highest of the
vertebrates. It has been said the unadoring farmer
is a brute. I doubt if there be such a thing as an un-
adoring naturalist; but, if there be, he is a brute too.
To follow the wonderful evolution of life through the
mineral, the vegetable, and the animal kingdoms, is to
see a constructive design and power, before which
any healthy soul, whether Christian, Buddhist, or
Jew, will bow in worship.

Nor is the soul’s attitude less curious and less rev-
erential when it reaches man, the latest development
of the animal creation. The mind wonders naturally
concerning his origin. It wonders if the different
races of men all sprang originally from one race.
The Church has promulgated some very definite ideas
upon this point. It has its story of the Garden of
Eden, which, interpreted however broadly, must mean
a special creation; and it has emphasized the differ-
ences between men out of all proportion to the traits
they have in common. All this has been contrary to
nature, and has tended to create distinctions and limi-
tations. The advantage of Free Religion, if I under-
stand it, is this. It has no special desire to prove the
Bible story true. It will be just as well satisfied
should Darwin’'s theory prove true. It is seeking
simply the truth, and will be satisfied to get as much
of that as it can, and to confess frankly its ignorance
of all else. It is also seeking for the universal, and so
is just the religion for discovering that the unity of
the human race is an infinitely greater force than the
comparatively superficial differences of the individual
races. A distinguished preacher of the Unitarian
faith has recently advanced, most truly and beauti-
fully, this idea of the unity of the human family; but
he made the claim, which to me seems preposterous,
that this unity is to come through Christianity. “Ye
are all one in Christ Jesus.” I submit that the one-
ness of the human family is back of all limited sys-
tems and deeper than they can possibly go. Mankind
are not one, probably can never be one, in the Lord
Jesus, any more than they can be one in the Lord
Buddha. They are one because of certain character-
istics they hold in common, because offspring of the
same creative power, heirs to a like inheritance, and
subjects of a common destiny. Not Christianity, not
any limtted system of belief, you see again, but the
natural and the universal in religion, resting upon the
natural and the universal in man.

But the human cannot long contemplate itself and
the world in which it lives, without asking: Whence
came 1? Whence came this bright and beautiful uni-
verse? Thus, it reaches back naturally after the first
great cause, of all things most dogmatically treated
and yet of all things least understood. Notone of the
sects but has asserted more about God than it really
knows. That of course is not natural, it is not practi-
cal, it leads to differences which prevent its being uni-
versal; and, when it becomes a creed which the mind
must accept or be lost, it is not free. Now, how much
can be known, is known, affirmatively, about the
power men have called God? Let us investigate that
question for a moment from a scientific stand-point.
Everything we know about has a cause. We never
knew of anything without a cause. Is it likely, if
everything the mind can comprehend has a cause, that
those things which are too great for the mind to com-
prehend have no cause? That is to say, otherwise
stated, that the smaller and more simple a thing is,
the greater the necessity for something or somebody
to produce it. That does not commend itself as com-
monsense. No: deepdown in the solid foundations of
logic, scientifically demonstrable, rests the conviction
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that something does not come from nothing. As Mr.
Weiss said, Man is never quite able to tumble over the
edge of nothingness. It is then a conviction of the
humsa mind, not an opinion because the Bible says so,
but @ conviction based on science and logic, that
peyond the region where the mind can penetrate
there is a vast realm which has been most aptly called
the Unknown. In other words there is power beyond
tbe human. That is a safe, natural, universal conclu-
sion of mankind. May weknow anything about that
power? It has been described in all sorts of ways
by so-called saints in so-called sacz:ed books. It has
been pictared as a man with flowing beard; it has
been pronounced a jealous power, a harsh, cruel
avenger of Wrongs, an austere judge ; and finally as a
kind and loving father : these representations show-
ing in all ages how man has made an image of God in
bis own mind, reflecting simply his own crude and
ever-changing guesses. And these guesses have fur-
pished the basis for the world’s theologies. So far as
the Church has been built upon this basis, it has not
been practical, it has not been free, it has not been
universal. But this sense of the unknown is all of
these combined. More than that so far as we can un-
derstand it, we see an intelligent design running
through all creation. Means are adapted to ends.
Like causes always produce like effects. All is order,
system, law. That seems a plain indication that
within this realm of the unknown is not only a crea-
tive power, but an intelligent creative power. In-
deed, it is hard to conceive of creation without intelli-
gence. I believe the sane mind, wherever found,
will assent to that. So, then, we may say there is
intelligence at the centre of things. There is also
love there, It may not be that the hairs of our
heads are all numbered, but that the care of the ani-
mal for its young, the affection which knits families
together, and the fellow-feeling which tends toward
unity in the human race are more than suggestive of
the principle of love in and through all creation, no
one can reasonably doubt. To suppose that the un-
known does not involve a power working ever for in-
telligence and love is to suppose that ultinately igno-
rance i8 to prevail over knowledge and hate over
‘rotherly kindness, a supposition of which any healthy
mind is incapable. What, then, has Free Religion to
offer fora God? As it seems to me, the Unknown
andthe Universal, acting through and in all, with a
higher than human intelligence and love. And there
it stops. It will not proceed one step further, with
child or man, to be lost in the wilderness of assump-
tion and dogma. It rests with all the reverence, the
natural reverence of a little child, on that rock of ages,
infinite wisdom and infinite love. And so here again
we have a religion owned by no sect or system, but as
prall:ftiml, a3 free, and as universal as human nature
itself, -

I hardly need say, then, that to me Free Religion
stands for a reverent attitude before the wonders of
creation, careful study of and care for the individual
in his bodily, his mental, his affectional faculties, the
?ecoﬂition of unity a8 running through and prevail-
ing over variety in the mineral, vegetable, and animal
!ngdoms, prevailing in the human race even, over all
individual race differences, and the existence at the
Leart of things of infinite wisdom and love. These
all based not upon exclusive revelation through some
Chinese sage, some Hindu hermit or some Judean
5_3“0'11‘, but upon direct and not less divine revela-
Hon to every human soul.

Now what follows from, what is an indispensable
part of, such a religion as this in the realn of practi-
cal ethics? I confidently assert, nothing less than
the ultimate establishment of a science of society.
To-day, life s full of caste distinctions. The recogni-
tion o.f the necessity for charity is only a confession
of injustice. Human beings are brought into the
¥orld by accident; many of them find their places
altes Yeing in it by accident; they go out of i, fre-
?uently, by accident. The relations of capital and
h‘:‘:h of men and women, of parents and children,
" a0d now, are unsolved problems. Why ? Because
G“KW" has been the attitude of the soul toward its
1h(::ds:ul_][om it hat'h uot seen instead of the attitude of
Tecoy twward its brother man whom it hath seen.
deﬂuitli) Do church in this criticism. I know the old
appead ;)M,I know what the dictionary says, and I
compeu,mn-l» them all to the future ‘‘consensus of the
hape & nt,” to say with M®& Wasson, and with per-
that 1 frander meaning than Mr. Wasson knew,

enceforth *‘religion is the sense of universal re-

lation;” that it means oneness with the outward
universe, that it means ceaseless aspiration after
divine ideals; but, more than all and because of all
this, it means a constant growth toward human broth-
erhood and love. It means that it must find its way
inside prison walls, not to trouble itself about the
prisoner’s belief, but to look after the conditions which
shall better his life; it means that it must find its way
into counting-room and work-shop, not to solicit sub-
scriptions for carrying the gospel of Jesus to the
heathen, but to enforce the gospel of common honesty
and self-respect right there; it means that it must find
its way into politics, not to sanction or be indifferent to
trickery and time-serving, but to demand the applica-
tion of just and impartial law to all conditions, as the
free, legitimate outcome of the people’s thought and
will; it means that it must find its way into factory
and mine, not to talk to overworked, half-starved,
aimless children of toil about the blessings of labor,
but to secure to them such equitable rewards of indus-
try as shall make labor really a blessing; it means
that it must find its way into the home, not to prate
of the sacredness of domestic drudgery and unlimited
self-sacrifice, but to hold up such an ideal as shall
make every home a nursery of strong, well-balanced
character, where the individual shall be recognized
as the holy of holies, not to be safely profaned by so
much as an impure thought; it means in brief that it
must dig down beneath all sects, all systems, all char-
ities, all reforms, and find the universal principles of
truth and love underlying them all. In other words,
reverently approximating the conditions in which a
new life is to be summoned into being to the highest
ideals of purity and love, it would surround that life,
through every stage of its development, with abun-
dant opportunities for the highest possible growth,—
not as a matter of charity, but as an eternal principle
of justice. For, if there be one thing in its philosophy
more clearly settled than another, it is that the very
fact of birth entitles the individual to all that is nec-
essary to such growth, provided that he does not in-
fringe upon a like right for every other individual.
The good things of life, itsays, whether natural agents
or the products of labor acting upon natural agents,
are not to be monopolized: under a system of equity,
where competition has melted into cooperation, they
will be the blessed birthright of all. Thus viewed, to
me, the platform of Free Religion denies less and
affirms more than any other. It is not limited to the
Christian past; it inherits the whole past. It is not
limited to its own disciples, to one race, class, or con-
dition of men; its field of duty is the undivided pres-
ent with all the present contains. It is not limited to
a future mapped out in creeds or guessed at by dream-
ers: it is ready to take the whole future, whatever it
may be, assured that it cannot be otherwise than very
good. This is the gospel of freedom, fellowship,
character, founded upon natural, practical, and uni-
versal principles which Free Religion brings. Not an
attempt in it to define God, to use Matthew Arnold’s
phrase, as if he were a man in the next street; notan
attempt in it to assume the fact of personal immortality
or to take any other fact on the supposed authority
of sacred man or book; not an attempt in it to save
souls for a future of lazy bliss, not one; but simply
a recognition of man’s universal relationship, and of
religion as the bond binding all men together and all
wen to the world of ideals, in the truth-seeking and
the truth-loving spirit. With its sainted Lucretia, it
says, “Truth for authority, not authority for truth.”

) Now, I admit that if this gospel is championed by

some other movement than our own, as is frequently
claimed, there may be a question as to how much we
have to do for its propagation. But I look in vain for
the movement which thus champions it. I know of
no Church willing to surrender, rather let e say
obliged to slough off because it has outgrown, its
special emphasis of its special sect and its special
system. The liberal Unitarian Church certainly is
not ready to launch the individual upon the great
ocean of Truth without its Christian charts and com-
passes. I honor the great souls—and there are many
of them—occupying liberal pulpits, who, under the
various sects of Christendom, are serving liberty. I
honor the feeling on their part and among ourselves
which seeks a mutual fellowship of the spirit; but it
mrust not be gained at the expense of wiping out real
distinctions. No sane mind will refuse to Christianity
its great place among the religions of the world; but
the word *‘Christian’’ is a limiting word: it signities
a part cut off, it is but a limb, it never has been, it

never can be the whole body. Neither does any re-
form or charitable association, or all reform and char-
ftable associations combined, represent our ground.
They are all confessedly fragmentary, some of them
plainly superficial. The merest statement of the nat-
ural, practical, universal basis upon which Free Re-
ligion stands is a demonstration that its work is a
distinctive one. Any attempt to make it appear iden-
tical with the work of any other movement, in or out
of the Church, will fail and ought to fail. The toler-
ation in which we believe, I take it, is not a mush of
concession, satisfying nobody. It is a manly respect
for honest differences of opinion, on a basis of the
largest mental liberty. I feel, therefore, that while
the fellowship of the spirit, in which it is to be hoped
we all share, is broad enough, and ought always to be
broad enough, to include every human being, what-
ever his condition, his race, his color, or his creed,
the mental and moral attitude of Free Religion is one
which rightfully and inevitably draws the lines be-
tween it and the Church clear and strong. We have
a word of our own to utter, a work of our own to do.
Shame, say I, shame upon the coward fear that, if we
open our lips to speak that word, we shall say somne-
thing which ought not to be said; or, if we put our
hands to that work, we shall do something which
ought not to be done!
«He either fears his fate too much,
Or his deserts are small,
‘Who fears to put it to the touch
To gain or luse it all.”

And that is just as true of organized bodies as of in-
dividuals. We need the courage of our convictions,
if we have any such things, to show by our earnest-
ness of purpose, our full measure of devotion, that we
are the custodians of a gospel of momentous import
for the sons of men.

And the multitudes stand eagerly waiting to hear
this gospel preached. Tired beyond expression with
the formalism of the Church, the human mind to-day
demands thought,—thought not about what we can-
not know, but about what we do know and ought to
know. The unchurched are not without susceptibili- -
ties to practical religion. There is more of such re-
ligion out of the Church than in it, and the propor-
tion is constaptly increasing. There is scarcely an
intelligent community anywhere but will respond
with an audience of thoughtful people to a course of
lectures from our stand-point. Those who have tried
it know that people are hungry for the mental and
spiritual food we have to offer. Instead of three dis-
tinctively Free Religious movements in New York
and New England represented here to-day, we might
have a dozen, if we had balf the rational missionary
zeal that has moved prophets and martyrs in all ages
for causes in no way superior to ours. Because I
will not consent to a written creed, I am not there-
fore estopped from standing in the presence of men,
an advocate of the ideas which are a vital part of my
life. And if, as they listen, they approve, and enough
of thinking alike is discovered to make a cooperative
movement for the spread of those ideas seem wise
and natural, I see no reason, not the shadow of a
reason, why the movement should not be attempted.
Depend upon it, friends, we have not outgrown re-
ligious organization. Religion may lead to the closet;
but, if it be really religion, it will make the isolated
individual long to get out again upon the street, where
something is to be done for his fellow-men. There is
nothing evil in the principle of organization. You see
it everywhere in outward nature. The whole uni-
verse of mind and matter speaks of it as natural and
inevitable. But organization necessarily represents
the spirit of the organizer. Tyrants organize tyranny.
It is for us to organize freedom. I am here to-day
because I believe it to be the mission of Free Religion
to orgauize men on a basis of freedom, fellowship,
and character, because I think we are blind to the
opportunity at our very doors, because I would
arouse you to a deeper sense of personal obligation,
because I would make this movement an affirmative
but aggressive champion of radical truth, the repre-
sentative of a religion good to live by, good to trade
by, good to teach by, good to grow by,—a religion
which, knowing no system, is yet essential under all
systems; a religion of universal liberty and light and
love. Irecall, in this connection, the beautiful poem
of Lizzie Doten at one of our early Conventions:—

“Deeper than all sense of seeing
Lies the secret source of being;
And the soul, with truthagreeing,
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Learns to live in thoughts and deeds.
For the life is more than raiment,
And the earth is pledged for payment

Unto man for all his needs.
“Nature is our common mothen,
Every living man our brother;
Therefore let us serve each other,

Not to meet the law’s behests,

But because through cheerful giving
‘We shall learn the art of living,
And to live and serve is best.

“Life is more than what man fancies,
Not a game of idle chances,
But it steadily advances
Up the rugged heights of time,
Till each complex web of trouble,
Every sad hope’s broken bubble,
Hath a meaning most sublime.

‘“More of practice, less profession,
More of firmness, less concession,
More of freedom, less oppression

In the Church and in the State,
More of life, and less of fashion,
More of love, and less of passion,—

That will make us good and great.
‘“When true hearts, divinely gifted,
From the chaff of error sifted,

On their crosses are uplifted,

Shall the world most clearly see
That earth's greatest time of trial
Calls for holy self-denial,

‘ Calls on men to do and e.

¢“Then forever and forever

Let it be the soul’s endeavor

Love from hatred to dissever;
And in what=oe’er we do,

‘Won by truth's eternal beauty,

To our highest senss of duty
Evermore be firm and true.”

That is an epitome of religion; Free Religion we call
it to distinguish it from the old superstitions. And I
am asked to answer the question, Will this religion or-
ganize ? Friends, the question is not, Will Free Re-
ligion organize ? The question is, Will we organize it ?
Has it obtained such complete possession of our souls
that we cannot help doing our level best to carry it to
other souls? That is the problem to-day. You can-
not solve it for me. I cannot solve it for you. But,
all together, we can solve it by encouraging the work
of local organization. All together, we can solve it
by sustaining the Index and making it the representa-
tive of the most affirmative and aggressive radicalism.
Are we ready to do that? Are we ready to become
rational missionaries of the faith we hold? As one of
many, I voice the question. As one of many, I await
with profound solicitude the answer.

The PrESIDENT.—The question has been stated by
Mr. Hinckley, and there were one or two points in his
able discourse which seem to me to hint at the an-
swer. 1 desire to take a few minutes of your time to
refer to those points, and also to improve the oppor-
tunity of supplementing something to what I said
this morning. The first question is, Will Free Religion
organize? The next question that will be asked is,
On what basis can it organize? Have we anything
positive to give? I know we have a very large work
to do in dispelling from men’s minds certain opinions
now prevalent and injurious to the progress of moral-
ity. I believe that work will be done; but, after that
has been accomplished, what basis of organization can
be offered ? It seems to me that our work, so far as it
is negative, will never be successfully done, unless, in
conjunction with our criticisms, we can offer our posi-
tive substitutes. I believe that the majority of our
fellow-men will cling to the old they have, and of
which they know, and which gives them certain com-
fort and consolation, even at the expense of sincerity,
rather than cast that away without knowing what is
to take its place; and so I believe that, even in order
to do the work of criticism effectively, it becomes nec-
essary to place before the world our position affirma-~
tively, supplying something to take the place of that
which we remove. Besides supporting the Indez and
sending out lecturers to discuss the question of Free
Religion,—a most useful undertaking,—something else
i required. After these lecturers have been heard a
few times, and after the Index has been read a few
years, unless the substitutes to which I refer come into
prominence, the movement will not gain strength, and
will eventually be lost in the world.

Now, on what basis are we to organize? I stated
this morning my own conviction that we ought to or-

ganize on the basis of moral culture, and Mr. Hinck-
ley has named a few points. He says it is the duty of
Free Religion, for instance, to settle the relationsa be-
tween capital and labor; at least, to give the moral
motive power for the just settlement of that question.
He has also referred to other injustices that prevail,
and declared it to be the duty of Free Religion to at-
tack those injustices. But I ask, How is the Free Re-
ligious Association to do that work? Is it supposed
that we can level these accretions of wrong? If we
cannot, and we merely protest against them, that is
what others are doing, probably with greater effect
than any teacher of Free Religion has yet done. It
strikes me (and here comes in the idea of organization
as it suggests itself in my mind) that Free Religion
is not to stop with merely protesting against these
wrongs, but that we are in our own persons to do
away with those wrongs so far as we are concerned.
That is to say, adopting Emerson's advice, who tells
us, “To thine own self, in thine own place be true,
and do not one act which is wrong,’’ let us, if we can-
not do this individually, organize in societies for the
purpose of doing it together.

In our own case, I believe that the reform move-
ment which Free Religion is to organize will be a
reform of our own lives first. A great many reform
societies have been instituted for reforming the lives
of other people, and a great many persons are willing
to join such associations. And there have been also a
few associations which have been organized on the
basis of personal reform; and those associations have
invariably been strong. The temperance movement
is strong, because it is organized upon what is known
to be vital to every member in his own life. But the
defect in all these associations is in this: that all
these are partial, embracing only one aspect of moral
life, while a reform organization for a higher life under
the auspices of a Free Religions movement must be
such an organization as means the whole life. If we
find society to be wrong, to be constructed on an un-
just basis, the thing first to do is to ascertain in how
far society can and shall be reconstructed on a just
basis; and then not only to proclaim the results of our
inquiry, but at once to proceed to action in our own
life, and to say, If the whole of society is not yet
ready for these things, we are ready and will do them.

To give yon an idea of what I mean, I may say that
political economy of the more radical type has sug-
gested the idea of graduated taxation. This is truly
just. It means that not all of the members of the
community are to be taxed alike, but that the rate
of taxation shall rise with the income, because it is
clearly just that those who are possessed of larger in-
comes should be taxed more in proportion to their
incomes than those who are possessed of only a small
income; for those who have a small income need the
whole of it in order to bear their expenses, and it is
unjust that a man who has a thousand dollars income
should pay tive per cent. tax, and a man who has a
million should only pay five per cent. of his income.
The man who has a thousand dollars income can much
less afford to sacrifice five per cent. of it than the man
who has a million can afford to sacrifice twenty per
cent.; and so the demand has been made fora graduated
scale of taxation, the ratio of taxation to rise with the
income. Butsome of our practical friends have told
me that it is absurd to suppose that selfish society as
organized at present should make such a change in
the law, and that the great vested interests of those
who possess and those who hope to possess large
incomes will prevent such a reform. Now, by this
one instance, I can explain to you what I mean by
an organization for the reform of the individual life
under the auspices of Free Religion. Those meas-
ures of justice which the community ought to accept,
but which it is not yet ready to accept, we can accept.
‘Why should not one hundred persons, why should not
two hundred or five hundred persons, who mean what
they say when they say ‘‘higher life,”” show that these
words are not mere sham, by conforming to their con-
ceptions of right and duty even without civil law,
under the inspiration of higher law? Why should
not those persons who are so minded say, “We will
form a new religious association, and one of the pil-
lars of our organization, one of the foundations upon
which we will base it, is this: a graduated taxation
according to the income is a just principle, and we
will voluntarily do, in the name of justice and duty,
that which no written law has yet exacted from us’” ?

My friends, that is one instance of many which
might be shown that it is possible for a number of

persons to practise in their own life the higher con-
ceptions of duty which they proclaim as a principle.
You can do it, if you will do it; and it seems to me
that the leaders of Free Religion ought to understand
this, and construct the societies which they organize
upon such a basis. And, if we have such societies in
the villages of this country, men can point to our
members and say, ‘“This man gives twenty per cent.
of his income for the purposes of taxation, because he
is a Free Religionist.”” Then shall we stand in a po-
sition before our countrymen which will command
their respect, and such action will be a propaganda
for Free Religion than which we can find none better
and none more equitable.

In consequence of the somewhat abrupt manner in
which I was obliged to close my remarks this morn-
ing, I thought I would throw out this practical sug-
gestion, showing just exactly how this view of life can
be carried out, and how we can make our Free Relig-
ious Associations what they ought to be,—types of the
ideal; that is to say, the imperfect approximation to
the ideal of human society constituted upon princi-
ples of perfect justice. It seems to me that such an
attempt is a necessity, from the very principles that
we start from. The Christian Church, you know,
originated as a human approximation to its ideal.
The ideal of Christianity was the kingdom of heaven
in heaven. The Church was an attempt to realize
that ideal on earth. Our ideal is humanity upon the
basis of justice. The object of our religion can Le
none other than the attempt, now and here and
among ourselves and by our own labors, to realize
that ideal, so far as it can approximately be realized
under existing conditions.

For the Free Religious Indezx.
MR. EDWIN D. MEAD
On the Necessary Philosophical Groundwork for
Religion.

[With the writer's permission, Mr. Salter sends the fol-
lowing extracts from a private letter of Mr. E D. Mead,
in response to a recent communication of his in the Indez
(June 9) on “Mr. Mead and the Christian Name.")

I think that you quite fundamentally misconceive
my conception of Christianity and my relation to it.
It would no more occur to me, in calling myself a
Christian, to think of Christianity as indefectible,
final (save as reason stamps and continues to stamp
certain of its truths as absolute), or hindering any for-
ward movement, than it would occur to me to think
the same of Kantianisin, when I call myself a Kantian
in ethics, and preach, as I do with all my heart, that
only stanch Kantianism can save society from the
body of this utilitarian death. At the same time, I
must distinctly say that I do not regard any such
movement as the intimations of your paper seem to
outline as a movement to the better, a really forward
movement. No movement, depend upon it, has the
seeds of a long, deep life, whichis ‘“‘too earnest” in its
very genuine and hearty and intense longing and
effort to ameliorate the hard material conditions of
men, to vouchsafe room to thoughts and words of God
and of the eternal in man’s nature. The attempt es-
pecially to make it appear, in however slight a degree,
that the alternative to which men are brought to-day
is that of believing in immortality and God, and of
doing one’s duty and working to improve the condi-
tion of the world,—this is of all antitheses the falsest,
the most mischievous and most melancholy. It is

¢ true enough, Heaven knows, that men are dragged by

religiosity, by fancying that religion lies in passivity
and speculation and opinion, into uselessness and big-
otry and spiritual death; but I do not believe that it
is half 8o common as hardness and selfishness in those
who ignore God and immortality and generally the
speculative element in religion. History does not
show that these have been the men who have been
the great and efticient apostles and leaders in the
work of social regeneration. It shows quite the con-
trary; shows that the men who have done this are the
Garrisons and Parkers and Channings and Mazzinis
and Castelars and Cobdens, almost invariably men of
this type, men who have believed in God and eternity.
These will always be the men who will do the great
moral work of the world, and the reason for it is not
remote. Divinity and eternity within are the creators
naturally and necessarily and only, as I believe, of
a commonwealth whose forms have infinite worth.
The greatest mistake in fhe world is that of thinking
that a transcendental philosophy makes unpractical or
inefficient men. Lookatour own New England Tran-
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scendentalists. Never was there a generation of more
cal and untiring reformers, and it was their very
philosopby which made them su?’h. In any second or
third generation of “Positivists,” I should expect to
find chiefly mere Negativists or Laodiceans. Where
there was something better, it would be along with
the revival of some transcendental element,—just as
I find the criterion of excellence in the first genera-
tion itself the amount of Transcendentalism, or of
the spiritusl idea, present in some disguised, trans-
figured state. .
Nothing can ever long do the work of religion in the
world, which does not recognize God first and last;
and that, not simply abstractly and logically, but ac-
tively and passionately and really, as the first princi-
ple. It is true enough, as I suppose nobody, least of
all Christ, would ever think of denying, that, if jus-
tice is to be done and a better social order instituted
smong men, We have got to attend to it ourselves;
only we are not hindered, but are helped in this, by
reslizing that, in working with truth, we are working
with the nature of things and that the fundamental
power makes for righteousness. *‘In the moral deed,”
says Mr. Adler, in the very admirable addreas which
vou loaned me, and the same was involved in his de-
ience of a transcendental ethics against Mr. Savage, at
the May meeting, “we act a universal law, and feel
ourselves to be the authors of the law we act, our-
gelves partakers of the divine nature, ourselves the
channels through which the everlasting waters pour
their tides.” The “moral deed’ does give this con-
sciousness of participation in the universal and divine;
and equally does the consciousness of participation in
the universal of an immortal nature, rooted in the
divine and absolute, move to the moral deed, and con-
secrate the man. It is a mistake to look upon this
consciousness as 8 mere resultant, and not also as mo-
tive power. But get the consciousness as men may
and place it where they may, if they really do get it
and hold it in their heart of hearts, not keeping it in
some pigeon-hole to draw out for the climax of occa-
sional emotional addresses, I will trust it to do its
work and to Uring any philosophy of religion to some
fair proportions and to real vitality and wholesome-
ness. If the apostles of “Free Religion” or *‘Ethical
Culture” or what not have this consciousness, then I
am with them in 8pirit: where they have it not, then,
heartily as I will coiperate with them in any common
cause, I feel that they omit what is most fundamental
to religion and to the work of elevating mon. I can-
not count such consciousness as they may have in-
stead an advance upon the consciousness of Christ;
and I believe that the main effect of any new relig-
ious movement that attempts to get on without God
will be to drive men backward instead of forward.
The soul of man thirsts for the living God, has its life
in the consciousness of its divine origin and destiny;
and, if men cannot find this need met, along with a
rational philosophy, then they will get satisfaction of
Some poor sort in superstition.
With relation to your idea of what Christ stood for,
I find myself unable to set things in the proportions
which seem to satisfy you. You doubt whether Jesus
Was not too much in earnest to talk metaphysics at
3!11 in the ordinary sense. I have not found, either in
history or experience, that talking metaphysics was
any indication of lack of earnestness; but Jesus cer-
tainly did not talk metaphysics, in the ordinary sense.
'He certainly did, however, in his whole life and teach-
ing, give to the speculative element the most striking
and constant prominence. It is true enough that he
th.r sees in Jesus only, or primarily, a passive theos-
ophist has a conception barren and false enough; but
8 falser conception is that which sees in him only, or
Primarily, & clever social reformer. The primary
thing with Jesus was his transcendent consciousness
that hi.fl mind was, in its reality and essence, a part of
f"e universal mind, one with God. He was a relig-
10U8 genius, and realized immediately and naturally
what other men laboriously define. He felt a re-
Sponse to this in what was true in every man, knew
men as his brethren in it, however unequal to him-
:el!, and demanded of all the divine perfection. That
Uch & man should be the most radical of social
:;fonners was, of course, inevitable; and it was, of
urse, a8 I suppose no one would ever dream of
g;‘:stfmnx, his action,—that is, the applicatjon of his
tho:gh: l:oiexmtiug fostitutions,—and not his mere
tion g " taelt, which drew opposition and persecu-
liev; B to any scheme of social reform, I do not be-
8% Jesus ever formulated one. He was a great

practi

idealist, who launched his great seeds of thought and
of reform into the world of men and left them. When
you look upon his “kingdom of heaven as something
primarily to be brought about by his miraculous re-
appearing and triumpbant organization of affairs in
Judes, excuse me for saying that you seem to me to
miss the mark very lamentably, and, instead of mak-
ing a true historical reading (which “historical read-
ing,” by the by, is not true and not good for anything,
if it does not keep the essence and spirit and philo-
sophic import ever uppermost), become confused by a
possible—to my own mind, let me say, very improb-
able—accident. Were it indeed a fact that Jesus
dreamed of an actual speedy return to earth, the pri-
mary fact was that his “kingdom of heaven’ was
something within men, “‘not of this world,” and that
he looked for social redemption, mot essentially
through some organization or miracle, but through
the spread of his spirit in the hearts of men.

You quote Emerson. I am always jealous at having
Emerson quoted against me. As concerns the present
instance, I would remind you that the words which
you quote from The Preacher appear in almost the
same form in the Harvard Address of 1838, which was
substantially a plea for that universal conception of
incarnation for which I stand, and would also remind
you of the special purpose of this very essay on The
Preacher. “I see,” says Emerson here, “in those
classes and those persons in whom I am accustomed
to look for tendency and progress, . . . character and
truthfulness, they will not mask their convictions,
they hate cant, but more than this I do not readily
find. The gracious motions of the soul—piety, adora-
tion—I do not find. . . . I see movement, I hear aspira-
tions; but I see not how the great God prepares to
satisfy the heart in the new order of things. ... The
open secret of the world is the art of subliming a pri-
vate soul with inspirations from the great and public
and divine soul from which we live.” The ‘“old
faith’’ and the “new faith” which Emerson speaks of
are the faith in Christ, as a Columbus whose ocean is
his own, all men depending on his accounts for their
knowledge of new worlds, and the knowledge that
the ocean is all open and that we may all sail upon
it, as Christ sailed upon it, with liberty to adopt any
‘“‘modern improvement’’ that approves itself. I should
be sorry to believe that the thought of humanity had
advanced in nothing since Christ's time, and that there
were not sublime principles for us yet to discover and
to apply, which Christ never dreamed of,—some things,
it may very well be, which, from the stand-point of
his civilization, he might not personally approve, but
which are justified and demanded at our point in the
historic process. Yet the greatest principle which we
yet have to appeal to, the greatest principle now at
work in the world, I do most emphatically believe to
be Christ’s principle,—of oneness with God, of a hu-
manity rooted in the absolute, of a kingdom of God,
as in heaven, so on earth., Whatever the historical
conditions under which the principle was enunciated,
whatever its accidents (and, though I should be glad
to give reasons enough for my firm conviction that
Christ’s teaching was more spiritual and universal,
and not less so, than is indicated by the reports of his
Jewish disciples, narrower minds than his, I do not
attach great value to that controversy), that principle
is clear and is the controlling thing, and was enun-
ciated and continuously illustrated by Christ, with an
original power which demands that we shall call it the
Christian principle, if there be any reason for naming
any idea in the world after its author. I care no six-
pence for names and certainly no penny, as you very
well know, for any ‘‘authority.”” But, in the name
of history and culture, I do protest against this oppo-
sition to a simple,-free, and hearty use of the term
Christian in its natural and just place. As I call my-
self a Kantian, let me say again, so much more shall
I continue to call myself a Christian until I hear some
reason against it of a very ditferent character from any
which I have ever heard yet. Meautime, I am free to
lend my poor influence to every ‘forward movement’’
under the sun. E.D. M,

[I{Ere again i3 a partial confusion of issues. We are, in-
deed, glad to have provoked so spirited a statement of
transcendental philosophy (though we object to its as
sumed identity with Christian Theism); but we make no
jssue with such philosophy, and cannot understand how
our article could have stirred the suspicion of trying to
make one. Surely, the denial of supernaturalism does not
of itself mean positivism, when it {3 just as consistent with

a fundamentally spiritual philosophy; and the earnest rec-
ognition of duty (the ideal of which is limited to no ameli-

orated ‘‘material conditions,” but is as great and unmeas-
ured as the “still unattained ideal of Jewish and Christian
faith’’) was bardly such as to suggest the antithesis be-
tween believing In God and doing our duty, which is as
false to us as it can be to Mr. Mead, though, we must add
that, if the real identity of the two things is recognized, it
can be no fault to speak strongly of duty, though not one
word is uttered in reference to God.

Let us not, however, ignore the real differences that have
developed themselves in this discussion, and of which we
were not aware before. Perhaps it is worth while to state
them clearly. Mr. Mead has a philosophical interpretation
of the universe, which he views as of such supreme impor-
tance that he would put it first and foremost in advancing
any thought or ideal for religion at the present time. We—
partly because the speculative problem is still in & degree
a problem to us, partly because we know it to be still a
problem to many good and profoundly thinking men of our
time, but chiefly because we have a general theory that the
first word for religion should be a moral and not a specula-
tive one, one immediately seen to be commanding aud nos
one about which good men may differ—~would not put a
philosophy of any kind first and foremost, even were it one
8o eminently fitted to religion a3 we think Mr. Mead’s is,
and were our convictions as to its truth quite as unques-
tioning. We crave first and foremost, for ourselves and
for society about us, a reinvigoration of the moral senti-
ment, a clearer perception of what right and justice and
humanity demand of us here and now. After this, logi-
cally at least, we will yield to none in our concern and zeal
for the solution of the speculative problem. And our lan-
guage about “talking metaphysics’” must reqgive entirely
this comparative interpretation. Metaphysics are much
better worth being in earnest about than not a few con-
cerns about which men are so laughably serious; but there
are concerns before which, for the time at least,,even met-
aphysics must give way. And, if Mr. Mead will not suspect
us of tritling, we will say that what we want is a state of
things in which all men can “talk metaphysics.”

But this is aside from the motive of our original criticism
on Mr. Mead, which bore on historical interpretation and
the attitude that & man of his thought and capacity to dis-
criminate should take toward the forces of this distracted
time. As our suggestions were gratuitous, aud were in
deed (if we may confess it) not sn much with hostile intent
upon him as to outline a thought and possible work for -
ourselves, we cannot take it ill if he ~eeus to have given
them no serfous consideration. W. M. SALTER.)

AT the recent Free Church Gencral Assembly, it was
agreed, by a majority of 137 to 43, to petition Parlia-
ment that the country is ripe for disestablishment in
Scotland, and against any action being taken in con-
nection with the funds until the question is raised
whether they ought not to be administered and applied
with a view to the good of the community. A corre-
spondent writes: “While the disestablishment motion
was being carried in the Free Church Assembly, the
State carriage of her Majesty’s representative broke
down on his way to the Established Assembly. No
injury ensued, but the Commissioner arrived in a
plain carriage.”

POETRY.
For the Free Religious Indez.
QUESTION.

Seek, with the dusty sage, the beams which wrought

‘Woof of the universe,—its milky streaks

Of flocculent suns; its embryo planet whorls;

Primeval, century-sleeping ferns that wake

To science (kiss of Tyrian-talma'd Prince

Bearing the puissant sceptre of the age);

Huge, orawling forms that ruled a creeping realm;

Weird, old-world shapes that tlew; strange, finny shoals;

And all the prisoned secrets of the hills.

Then hold within thy haud a stalklet green

Of wayside grass, upon whose quivering potat,

In the sphered silver of its drop of dew,

There dwells a palpitant worid 1n miniature,

And ask thyself if THAT which reared the walls

And towers of its delicate microcosm,

‘Which writ, in tracery of love, its laws

Inviolable, named whatsoe'er thou wilt,

God, Nature, Will, First Cause, Force Absolute,

Can lose its crown through wordy strifes of men H

Can shift its sceptre to a worthless heir!

Ask! And the ripple of the countless rills,

Fresh-leaping arteries of the nutrient earth,

The sibyls of the trees, the voice of birds,

Breezes and bannered clouds that float in rhythm,

Sunbursts and sinking moons shall make reply,
HELEN'T. CLARK,
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Edttor.

WirtH this number of the Indez, we begin a sec-
ond volume under the auspices of the Free Relig-
ious Association. We have no promises to make
for the new year except to do our best, with the
resources at our command, to make the Indez still
more worthy of the cause it represents. We hoped
when we took this post that some one else would
be here at this time to make his editorial salute
to Index readers. But still we wait for that com-
ing man. Meantime, friends and subscribers every-
where, you can help us greatly in the task we have
assumed. You can help us, first and foremost, by
increasing the circulation of the paper: if you are
only members of the Association, but not Index
subscribers, become subscribers; if already a sub-
scriber, get another one. You can help us by
adding to the ten thousand dollar fund we are try-
ing to raise as a little capital to work with. Though
not just now publicly urged, this is not yet com-
pleted, nor is it by any means abandoned. And, by
1o means least, if you are on the debtor list of the
Indez, you can help us by paying your dues. Our
bookkeeper informs us that, if all the money now
justly due us from subscribers by the published
terms of payment were to be at once paid, we
should be placed above all anxiety and all want for
several months to come. Please look at your mail-
tags and see if you owe us anything. Remember
that printers’ bills take no summer vacation, and
consider whether your own summer will not be
pleasanter if you do your part toward paying them.
Then may you have a clear conscience for serene
repose, whether among the hills or by the sea.

It is announced that the Nation is about to be
absorbed in the New York Evening Post, and pub-
lished as the weekly edition of the latter journal.
The Nation has been for quite an extended term of
years distinguished for its scholarly, solid, and crit-
ical character. But, as the most prominent repre-
sentative of its editorial staff and proprietorship
has recently become a partner in the ownership
and management of the Post, the alliance is not
niatural ; and both papers may be strengthened

THE HORROR AT WASHINGTON.

The dastardly deed which prostrated the Presi-
dent at Washington last Saturday, and which may
result in his death before this reaches our readers,
has caused a profound agitation throughout the
country. As never before has it been felt that
President Garfield is the President of the whole
country, and of all parties and factions and races
and citizens in it. If there are any individuals any-
where skulking in hidden corners, away from the
burning glare of the people’s indignation, who do
not feel that in this outrage against the President’s
life a blow has been struck at the heart of the
country itself, they must be by nature the kin-
dred of the miscreant who has struck that blow.
Among the numerous telegraphic despatches and
comments that have appeared in print, we have
seen nothing that seems so nearly to voice the
general sentiment as what was said by the New
York (Democratic) Exzpress: “There is but one
party, in view of a crime like this. This coun-
try is not large enough for political assassins to
live in. The hand that would destroy a consti-
tutional President would apply the torch to the

trated the President, the fair form of constitu-
tional government, resting on the good-will of the
people without a bayonet to guard it. has been
assaulted.

One of the first feelings, consequently, among
all good citizens, has been one of unutterable
shame and abasement. Is it possible that this
country hereafter, like the monarchies of Europe,
has got to face the barbarian risks of the assassi-
nation of its constitutionally chosen head? When
Lincoln fell by the assassin’s hand, even then
shame divided with grief the stunned, patriotic
heart of the nation. But that was a time of war,
when all the furious elements of human passion
had been aroused to activity, and horrors were ex-
pected. We are now sixteen years away from the
war, in a time of peace and national prosperity.
If such a crime can be committed now, why not
at any time, against any man who may be raised
to the conspicuous responsibility of the Presiden.
tial chair? For, even though we adopt the theory
that this was a madman’s act, we cannot shut our
eyes to the fact that it was committed not against
Mr. Garfield as a private citizen, but against him
as President, and was committed only because he
was clothed with the responsibilities of that high
office. It.had, therefore, the same kind of motive,
though not the same reason in the motive, as that
which impels the attempts at assassinating the
crowned heads of the Old World; and hence it
seems to place our democratic republic on the same
level with those nations that are still fettered with
the traditional customs of feudal and barbarous
times, but from which we had proudly hoped our
republican freedom had forever emancipated us.

Would that we could believe that this deed had
been committed by a raving lunatic! But there
is too much method, too much coolness, too much
motive confessed, to admit of that belief. Eccen-
tric, intellectually unbalanced he may have been;
morally unbalanced, he certainly was; personal
disappointment at not having his desires for office
recognized by the government may have incensed
him to his act of crime: but be was no madman.
The deed was not done even in a fit of temporary
frenzy. It was done deliberately and with a con-
fession of motive that, unfortunately, connects —
even though the connection be through a disor-
dered brain —too closely with certain political
evils in the present condition of our country to
make it pleasant for us to trace the crime by
strict logic to all its sources. It is not our belief

temple of Liberty herself.” In the shot that pros-

for a moment that there was any political con-
spiracy behind Guiteau’s pistol. We have not
fallen yet to that low level,— the level, not of
Russia, but of Turkey. Corrupt as are New York
politics, reckless of the country’s good as are the
strifes of her political factions, for the country’s
honor we will not believe they have yet gone to
that bottomless death. If Guiteau was acting for
anybody but himself, it was for some criminal
whom the administration is hunting down, and
not for any politicians whom it has offended.
But most likely, according to present evidence, he
was acting for himself alone.

But, none the less, there are certain evil political
conditions of our time that suggested to him his
act, and are at least indirectly responsible for it.

First, he and his act are the product of the office-
spoils-system, that has become the curse of our
country. He came to Washington with the plea
that he had been a worker for the party in power,
and had therefore a claim upon it for an office.
His idea of governmental administration was
mainly that it was a device for providing livings
for its political friends. Had it not been for this
idea, so largely acted upon, so openly advocated,
though in more disguised form, by leading men in
all the political parties in our country for the last
half-century, he would not have been in Washing-
ton at all as an office-seeker, much less would
have thought of slaying the President for not
recognizing his claim to an office. It was only his
belief, resting on the teachings of experience, that
in the change of administration there would be a
general change in and scramble for the offices that
took him to Washington as a beggar for office ;
and, when disappointed in this purpose, he resolved
to punish the administration, even by the assassi-
nation of its head, he only did in this extreme
fashion an act of the same intent with what men
in higher ranks have been doing, in less violent
way, to show their disapproval of the administra-
tion’s distribution of offices. It is the ¢spoils-
system ”” that from the beginning has been the one
peril threatening to wreck this administration. It
is the “spoils-system ” that has now charged the
pistol which has shot the President.

Again, this crime, horrible as it is, is in the same
line with (though at the extreme end of it) other
methods that have been in recent years counte-
nanced in the election of presidents, or in under-
mining the confidence of the people in them after
elected. The slanderous story, the forged letter,
the fraudulent vote, the false count of the vote, the
reckless, baseless charge, reiterated in public jour-
nals day after day, that the occupant of the Presi-
dential chair holds it only by fraud and usurpation
or that he was elected only by corruption and bri-
bery, at which he connived himself,— these are
methods of political warfare from which it is not
a very long step to the pistol and the dagger. If
some of the rougher and more irresponsible follow-
ers of the political armies take this step, it should
not much amaze those of the leaders who have
given any countenance to the previous steps lead-
ing that way. A newspaper in Washington, for
weeks, has been violently assailing President Gar-
field,—as a newspaper in New York assailed
throughout his term President Hayes,— in a spirit
and method directly provocative of such acts of
crime and bloodshed as this which is now likely to
rob the Presidential chair of the best equipped man
that has come to it for fifty years.

But should the country, foused by this grievous
event, learn the lesson involved in these considera-
tions, and profit by it, the end may be worth the
sacrifice, however costly it may be. Only in learn-
ing that lesson will the nation surmount the great-
est dangers(that threaten it.



1881]

THE FREE RELIGIOUS INDEX.

7

—

CERTAIN POINTS IN SCIENTIFIC ETHICS.

After my address at the last me'etiug of the Free
Religious Association, the President took occa-
sion to make some critical remarks. ’Out of com-

ion for Mr. Chainey, who was being crowded
for time, I refrained then from making any reply.
But now, as both address and critique are in print,
[ wish to call up a point or two, and ask attention
to them.

I pass by the—to me—novel conception of the
duties of a presiding officer as including the “set-
ting right” of each speaker.as a meeting progresses,
and come at once to the point.

1. It does not seem “strange” to me that a Theist
or a Christian should find the test of actions in their
ezperienced results, any more than that a Theist or a
Christian should study any department of science
ina like manner. Since, as Professor Adler himself
says, we can have no “absolute” knowledge of any-
thing, what else is left for us save the observed ef
fects of actions? It is in this way that we study
electricity, for example. In what other way do we
study auy department of science? The “certain
logical truths which are not the result of ex-
perience” do not, so far as I can see, touch the
question of the scientific study of ethics any more
than they do the scientific study of anything else.
Whether God, or only an unknown force, is work-
ing in human society ; whether or not there are ul-
timate grounds of experience that “make experi-
ence possible,”—in either case, we deal with courses
of conduct, and judge them by their results on human

well-being.

2. The objection to judging actions by their re-
sults, that “it is simply impossible to say what is
helpful and what is hurtful,” seems to me more
like a verbal quibble than a serious argument.
Practically, and sufficiently for all ordinary living,
Lassert that we do know. The two statements, we
don’t and we do, may stand facing each other until
Professor Adler explains wkat it isthat he would sub-
stitute in the place of the effects of conduct as a
means of deciding them to be good or bad.

3. Professor Adler asserts that “the laws of mo-
rality are different from the laws of gravitation.”
And he explains wherein this difference consists by
adding, “The law of gravitation is a law which we
cannot escape from.” This, of course, means that
We can escape from the laws of morality. Now, this

statement seems to me a strange and startling one.
Let us note some of its logical results.

L. If the laws of morals are “different from the
law of gravitation”; if they are not natural, uni-
versal, and alcays in force; if they can sometimes
be escaped,—then all talk of ascience of ethics is ab-
surdity.

2. If these moral laws can sometimes be escaped ;
if they are not natural and always in force,—then
there must be times—minutes or days or years—
when moral action may not produce any result,
good or bad.  For, if moral action does always issue
in some result, good or bad, then the law is never es-
caped, but is always in force. A man can attempt
to defy the law of gravitation by leaping over a
Precipice; but the law holds him and produces dis-
dster. So a mian may attempt to defy the moral
law; but the law works and holds him just the
same, and produces moral disaster. If it does not
always do this, then, as I said above, some actions
must be devoid of all results; and there must be
times when doing evil hurts nobody.

The words of Mr. Adler logically lead to these
Tesults. But it must be that he did not mean just
what he said.

4. The President seems to me to be quite astray
w!!en be talks about freedom as being inconsistent
With natural and necessary laws of ethics. Free-

dom does not quite imply the ability to suspend a
law, but only, in popular language, to break or
keep it. But, whether we break a law or obey it,
the law is not touched. We only take the appropriate
and natural result, according to our attitude toward
the law.

I cannot go further into the question here,
though nothing is just now more important than
clear ideas on this subject. Nothing less is in-
volved in the point here and now raised than the
question as to whether a science of ethics is possible.

M. J. Savage.

AN APPEAL FROM AN OLD FRIEND.

Will the subscribers of the Indexr permit an old
friend of theirs, whose heart is still warm with
affectionate remembrances of their many words
and acts of kindness toward himself, to urge them
to renewed and vigorous aid in support of the
paper to which he gave ten of the best years of
his own life? It is just a year since he retired
from the editorship; and the Indez to-day begins
its second volume under the charge of his dearly
loved and honored comrade, Mr. Potter.
this time, he has watched its course with profound
interest, recognizing and admniring the signal abil-
ity, fidelity, and disinterestedness, which his suc-
cessor has evinced in a most difficult and trying
position ; and, although circumstances beyond his
power to alter have prevented him from rendering
himself all the aid he had hoped and purposed to
give, he nevertheless yearns to see Mr. Potter sec-
onded and supported more fully than he has been
by the combined energies and efforts of all friends
of Free Religion.

It is clear to all who are large-minded and un-
selfish enough to rise above the level of their own
whims aund personal preferences to the higher
level of the needs of a great cause that the Index
is by far the most important instrumentality now
existing for the advancement aud spread of Free
Religious ideas. As such, it ought to be sup-
ported, earnestly and persistently, by all who have
those ideas deeply at heart. No one can sanely
expect it to vepresent every unotion of his own.
No one can fairly or justly or unselfishly refuse it
his support, merely because he fails to find it man-
aged precisely as he himself desires to see it man-
aged. No matter who might be the editor, the
Index could not possibly suit everybody in all
respects. It never did, and it never will, as no
other journal ever did or will. But the main
question which every true and wise Liberal will see
to be such is simply this: Is not the Index the
ablest, noblest, purest, most cultivated, most de-
servedly respected journal now devoted to the pro-
motion of genuine liberalism in religion, and, as
such, ought it not to command the generous and
unstinted support of all Liberals throughout the
land ?

It is easy to criticise and to carp: it is noble to
forget trivial criticisms, and to remember only the
great, undeniable claims of a grand cause grandly
gerved. Mr. Potter’s services to Free Religion
have been from the very beginning of the morve-
ment inspired by the spirit of modest and unpre-
tentious self-sacrifice, of consummate charity and
superiority to all that is ignoble or egotistic or
mean, of uuparalleled fairness and justice to all
beliefs and all believers, of lofty enthusiasm for
freedom and humanity and truth. The qualities
of mind and heart which he has unvaryingly
shown in the Free Religious Association have been
no less unvaryingly shown in the Inder, conspicu-
ous to all that have eyes to see; and they are the
qualities that command my own deepest reverence.
Under his able conduct, the Index has been true to
its original purpose, and felt everywhere as a great

During -

power in the service of the cause to which it was
dedicated at the first. Let that one great fact
suffice to rally to its support all who love its cause,
and, for the sake of that cause, stimulate them all
to give their money, their time, their efforts, in
order to build up the Inder on a solid and perma-
nent foundation. Let it not be said that, while
Christians spend and are spent in the service
of Christianity, Liberals have not unselfishness
enough to maintain their one journal devoted
solely to the service of genuine liberalism !
F. E. Annor.

OUR LIBRARY.

XIIL
Evolutienists as Meralists,

The new philosophy has succeeded so much
better than any system of theology or metaphys-
ics in solving the great problem of our origin, that
we know where to go to learn about that part of
our nature which forms a firm foundation for
morality.

Herbert Spencer, in disclosing the truth that all
development, whether of individuals or of races
and species, is directed by a universal tendency
of progress from the simple, vague, and homoge-
neous toward the complex, definite, and hetero-
geneous, has shown that this involves the growth
of those emotions and ideas out of which arise the
moral laws. His Principles of Psychology explains
two of the most important facts: first, that social
sympathy makes us disinterestedly desire to pro-
mote the welfare and maintain the rights of our
neighbors; and, second, that our sensations of
pleasure accompany actions which favor not only
the safety and health of the individual, but also
the continuance and progress of the race, while
pain shows that we are doing what will harm our
race as well as ourselves. Thug, the most intense
pains are those of wounds, hunger, thirst, freez-
ing, poisoning, and suffocation, all which indicate
danger to life; while such strong pleasures as are
given by activity of mind and body, or by inter-
change of affection between lovers as well as be-
tween parents and children, attend actions highly
favorable to personal welfare and general progress.
The salutary pains and dangerous pleasures are
comparatively few, and result from our having
advanced so far that many propensities which for-
merly were among the necessary conditions of
existence have now lost their value, but still sur-
vive as relics of barbarism, though destined to
pass into insignificance. Vicious propensities are
seen by those who look at all their results to be, on
the whole, painful. That vice and pleasure are so
often thought synonymous is largely due to the
theologians having, in their zeal to show that moral
distinctions result from supernatural decrees, done
all they could to make a breach between Virtue *
and her best friend, Happiness.

Spencer, in spite of his criticism made in Social
Statics on the rude methods followed by the early
Utilitarians, has, on the whole, adopted their sys-
tem, as is plain from his letter in Mill’'s Utilitari-
anism, and from his recently published Data of
Ethics. There the great evolutionist proves, not
ouly that the moral laws are the conditions of
individual happiness, social welfare, and human
progress. but also that this beneficial tendency of
morality has been so fully recognized as to have
the fundamental precepts sanctioned by religion,
jurisprudence, and public opinion, from which gen-
eral recognition of moral precepts arises that dis-
interested desire to follow them, and that judg-
ment of ourselves and our neighbors as worthy of
praise or blame, accordingly, which are the essen-
tial elements of conscience.— And Spencer’s Data
of Ethics is further valuable for demonstrating, as
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had already been done in his Study of Sociology,
that to live for others is not the fundamental pre-
cept of morality, and that the obligation to self-
sacrifice, while not to be overlooked, has been
greatly overrated. Each, man can usually take
much better care of his own happiness than any
one else can; and this proves that, if we each
looked out for other’s welfare instead of our own,
the result would be that every one would be less
happy. Then, again, if everybody wished only to
give pleasure, there would be nobody to receive it.
And, finally, if part of us were constantly to make
sacrifices, and the rest of us constantly to accept
them, the former would decline in health and men-
tal vigor, and the latter be encoutaged in selfish-
ness. This is no imaginary danger; for the preach-
ing of self-sacrifice has actually led one sex to
injure itself mentally and physically, with the
result of injuring the other sex morally. Thus,
women have been kept weak and men vicious.

In fact, we make others happier by practising
self-culture and self-control, just as we make our-
selves happier by obeying the laws of kindness
and justice. All our duties may be arranged in
these four great classes; and these should have
equal authority, no preference being given to any
one group, except in so far as it may for the time
be better adapted to the service of humanity.
This service is always obligatory, but humanity is
sometimes best to be served by me in my own
person, and sometimes in my neighbor’s. I must
newer forget either that my own happiness is not
the whole of the universal welfare, or that it is
the factor through which I am usually able to do
the most to increase the sum. Fortunately, my
own highest happiness i3 so interwoven with that
of my neighbor that neither can be benefited ex-
cept to the advantaze of the other also.

Those who would understand this fact—namely,
that the connection of the conditions of social
welfare and progress with those of individual
growth and happiness is the real foundation for the
moral laws—should study Spencer's Principles of
Psychology and Sociology, Darwin’s Descent of Man,
Bain’s Emotions and Will, third edition, and also
his Moral Science, Clifford’s Essay on the Scientific
Basis of Morals, and the chapter on The Genesis of
Man Morally in Fiske's Cosmic Philosophy.

This interesting book, which exhibits all the
fruits of the new philosophy, gives an especially
valuable account of the fact that, as infancy
lengthens at every stage of the ascent from fish
to man, there is ever-increasing need of parental
care. Families where such caré is withheld pass
away, families which give it endure. This need
of parental care for human existence develops the
fatherly and motherly affections, and these supply
a disinterested basis for morality. The same re-
sult follows from the fact that it is the tribe
whose members are willing to die in its defence
that will become a great nation and sweep cow-
ardly races away. Considering these facts, and
also the way in which families and tribes are built
up by conjugal fidelity, we see why this quality,
together with courage and parental affection, came
to be early recognized as fundamental virtues.
Whatever traits of character promote social wel-
fare and progress have been developed under the
law of the survival of the fittest, long before their
advantage was so well understood that they were
insisted upon as moral duties, but the full signifi-
cauce of this name was not understood until it
had been in use for ages. One great step in our
moral evolution was taken by establishing what
Clifford calls the tribal self, that regard of a
tribe’s members for its welfare, which leads them
to think that they do right whenever they promote
it, the result being that “ this self-judgment in the

name of the tribe is called conscience.” That
great power owes its peculiar force largely to its
expressing public opinion and social authority, as
has been shown by Bain in his Moral Science and
Emotions and Will, books of rare ability and thor-
oughness, which qualities are especially discernible
in the fulness and fairness with which the views
of the other great moralists are stated in the book
first mentioned, as well as in the fact that the
other work has been rewritten in order to enable
its author to use the new light given by Herbert
Spencer.

And I must not omit that these great psycholo-
gists have been clearly and vigorously supported
by the Rev. Minot J. Savage, whose sermons,
especially those of the series called The Morals of
Evolution, are doing much to strengthen the pop-
ular faith,—that life is really worth living, irre-
spective of theology; that morality is grounded in
the nature of things, and not to be upset by
changes in doctrine ; that high virtue is fmpossible
without thorough intellectual culture; and that the
real welfare of the race and of the individual are

- in perfect harmony.

All these writers agree in presenting the pro-
motion of happiness, both for the race and for the
individual, as the practical test of right and wrong.
If any one thinks that this fails to supply high
enough motives for effort, and firm enough safe-
guards against temptations to low indulgences, he
should remember that all the conditions of general
happiness are also conditions of universal prog-
ress. Study of the history of social development
shows that it has been aided by all the virtues
and retarded by every vice, so that we may define
virtuous as favorable and vicious as unfavorable
to progress. Substantially, this view is presented
by Edith Simcox in Natural Law, a book remarka-
ble for elevation of seutiment, vigor of stvle, and
frankness about theology. Fortunately, we reach
the same results, whether we guide ourselves, as
she does, by the laws of progress toward social
and individual perfection, or follow the conditions
of universal happiness which Spencer and Bain
have shown us. Either method enables us to see
that the great precepts of morality stand on their
own foundation, outside of theology and meta-
physics. Whether perfection, or universal happi-
ness, is the nobler ideal, is a question yet to be
decided. Of this we may be sure: that we are able
to build up our system of secular and practical
morality as fast as we please, and that no work
can have greater value than this, or prove more
conclusively that we are not mere disturbers and
destroyers. The day cannot be distant when ‘it
will be generally recognized that no teachings are
so well fitted as ours to promote not ounly private
goodness, but social order, prosperity, and progress.

F. M. H.

SOIENCE AND RELIGION.

A CORRESPONDENT of Nature, referring to a vio-
lent thunder-storm at Tynron, Dumf{riesshire, Scot-
land, May 28, thus describes the conduct of differ-
ent kinds of birds at the time: “During the storm
and even when the thunder-peals were loudest, the
chaflinches kept singing, and the blackbird’s notes
alternated with the thunder<claps. The rain was
moderate; and, as the air filled with insects and
perfume, the swallows kept busily skimming, even
while forked lightning was flashing. Horses in the
fields, however, exhibited symptoms of terror.”

Apraopos to the comet, Professor Dubleau, a fa-
mous French astronomer, says of them in general :
“These celestial forms that we occasionally see
are merely masses of metallic matter thrown out

by the sun, a few of which come within the range

of our vision, either naked or by means of the as-
tronomical glass.” He further adds: “It is plainly
to be seen that the tail is no material substance
but merely the reflection of light; for the reason
that you can readily see through and beyond the
light, the same as you can see and read print
through the rays of the sun, coming through a
small crevice in the wall.” He thinks we never
see the same comet twice; that, once gone, it is lost,
—it i8 lost forever.

WHATEVER serves to throw light on prehistoric
times, or contributes data toward the confirmation
of the theories generally accepted in respect to
those periods, is of special interest. There has
been for this reason a growing attention to the
evidences that have appeared of the stone age in
Egypt among anthropologists. The finds of stone
implements in that country until recently have not
proved very helpful in the way of such investiga-
tions, inasmuch as they have been wholly upon the
surface. But, last March, General Pill Rivers, Pres-
ident of the Anthropological Institute, England,
discovered worked flints two or three metres deep
in stratified gravel and mud near Thebes. “The
gravel had become so indurated in Egyptian times
that they were able to cut square pillars in it, and
these have remained in their original condition to
this day. Some of the implements were chiselled
out of the gravel in the sides of these tombs.”

TWENTY-FIVE years ago, or thereabouts, Mr. Ger-
ald Massey, a young Englishman, gave to the world,
through the press: of his native country, a volume
of poems, which was received with much favor.
Subsequently, Mr. Massey was heard from as an
ardent representative of Spiritualism, and as a lect-
urer in its interest, and on other subjects, paid a
short visit to the United States a few years since.
Mr. Massey is now the author of a work, entitled
A Book of the Beginnings, in two large volumes, in
which he appears to have brought together the accu-
mulation of a great amount of research. “Some
portions of his theories,” says a reviewer of his
book, in.Nature, “are undoubtedly correct, espe-
cially those which go to prove that the Egyptians
are the oldest historical race; that they are an Afri-
can people of a peculiar type, and by no means an
Asiatic tribe filtered through the Isthmus of Suez,
and in course of time building up a Semitic popu-
lation in Africa; that evidence of their primitive
development is to be found in their physical type,
—for Mr. Massey is a decided evolutionist, and re-
gards man as evolved from some of the anthropoid
apes, especially the black races, whose color he con-
siders marks their animal descent; that flint and
stone weapons, principally of the neolithic period,
have been found in Egypt at different points, is un-
doubted ; and that the aboriginal inhabitants of
the Nile Valley gradually rose to a higher state of
civilization, and that without a foreign predisposing
of them, is probably true.” But, when the author
leaves the ground of ethnology and enters upon
philology, it is maintained that his conclusions are
wild and startling. This is particularly illustrated
in his disposition to trace the “beginnings” of Eng-
lish words to Egyptian sources, in a way that is
often exceedingly capricious and fanciful. It is ad-
mitted, however, that “the author has a full right
to oppose that system of comparative philology
which has been built up from the Sanskrit, the sup-
posed oldest representation of the Aryan languages,
to the utter neglect of the older Egyptian, Sume-
rian, Babylonian, and Chinese. The stately edifice
built upon the sand of Sanskritism already shows
signs of subsidence, and will ultimately vanish like
the baseless fabric of a vision. For by it not the
study of the general laws of speech, but of a com-
paratively recent development, is exhibited.” The
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weakness of Mr. Massey’s speculations, it is de-
clared, is strikingly evinced when he deals with lan-
guages which he does not understand, “nor does he
seom to be aware of the knowledge recently ac-
quired of & prehistoric Chinese.”  Still, he is cred-
ited with having made, in the midst of many incon-
clusive deductions, some hits even where the au-
thorities have missed the mark. Thus, it is said:
«He is, however, right when he points out that such
s Hebrew, not British name as Adam is more
Jikely to be derived from Tem or Atem, the Egyp-
tian word for ‘Creator’ and ‘created’ being, than
Sanskrit Adima, proposed by Max Miiller, the more
%o that the Pentateuch abounds in Egyptian words,
and Sanskrit philology is vainly and ridiculously
applied to it.” “He has taken all reasonable care
to insure a fair and correct list of words and facts,
yet for all that the embroidery of his parti-colored
threads has produced a weird and grotesque pat-
tern of strange and fantastic conceptions, such as
might have been planned by elves and fairies to
dazzle and bewilder mortal imagination as much as
to amuse and delight themselves. It is too warm
and rosy for the chill glance of science.” bp. m. c.

A WEDDING DISCOURSE.

BY MONSIEUR LOUIS LEBLOIS OF 8STRASBOURG.

[The following remarks, delivered by M. Louis

Leblois, of the liberal church at Strasbourg, Germany-
at the recent marriage at Paris of Mr. Theodore Stan,
ton, son of Mrs. Elizabeth Cady Stanton, are interest-
ing, apart from the breadth and nobility of their senti-
ments. M. Leblois is one of the few liberal ministers
who are found scattered over Europe with the paucity
of oases in the desert. e is one of those Christians
who, beginning as a Unitarian, has in advanced years
left far behind bim the inspirers of his youth. His
forthcoming work on the founders of religion, which
has been referred to more than once in these columns,
places him among the solid thinkers of Liberalism.
This address is also remarkable as having been pro-
nounced at a double wedding, which linked together
three liberal families of the Old and New Worlds.
The De Barraus and the Berrys, holding radical views
very seldom entertained by French famnilies of posi-
tion, two households which have been united by the
closest ties of friendship for a long period of years,
each gave a daughter away on this occasion. Madame
Caroline de Barrau, whose name has long heen favor-
ably known in France as an educator and reformer,
bestowed her only daughter, one of the very few
French girls who has taken a university degree at
Paris, on one of the sons of the Berry family, whose
youngest daughter Mr. Stanton married.

In these days, when the tendency among Liberals is
80 strong to make marriage only a civil contract, a les-
son may be learned from this discourse of M. Leblois,
who appeals to the highest and holiest sanctions in
interpreting the marriage relation.]

Address.

Itisa grave and solemn act which is about to take
place. Under the form of a private ceremony, it is an
event of public interest, one of those events which
carry the inind beyond the marrow limits of this room,
and open before it the wide prospects of future ages
and human progress. This event is marriage. Whence
does marriage derive this importance? It proceeds
from the fact that marriage is the foundation of a
Dew family. In this world where are continually at
work opposing forces, where truth and error, honesty
and hypocrisy, greatness and meanness, are constantly
struggling for the mastery, a new force is brought into
play by the foundation of a new family. Where is
the upright witness of such an event, where is the
heart preoccupied with the interests of humanity,
who, on seeing these young couples entering upon life
together, does not breathe thissincere wish: Oh, in the
great comingling of fighters, some of whom unite
under the banmer of justice and truth, and others
under that of error and iniquity,—oh, may these young
Mople battle for the firat, thus helping to promote
moral progress and intellectual enlightenment, and 8o
Prepare patiently and perseveringly the establishment
ol a8 new and better world. Is not such your aim,
dear friends? Is not what we have just said the exact
expression of your desires ? And, in striving to attain

this object, should you consider that you are doing any-
thing extraordinary, that you are departing from
the regular and normal path of marriage? Quite the
contrary. You will, in following this course, take the
real and sure line,—the line which ought to be consid-
ered the only one fit for those who enter into the mar-
riage state and who lay the foundation of a new
family.

It is not rare to find young married people, future
fathers and mothers, who forget every other interest in
the world, forget humanity and even their native land,
and think only of themselves and their own advance-
ment. They see in marriage the gratification only of
their own interests and pleasures. How completely
such young men and women degrade themselves!
You, my young friends,—you will have higher aims
and loftier thoughts. Knowing that much is required
of those to whom much has been given, you will look
upon marriage as an opportunity of employing your
strength, your talents, your abilities in behalf of gen-
eral interests. You will strive for the progress of in-
tellectual light and pure morality—for both ought
always to advance together—in the circle where you
are called to live and act. This is the ideal marriage;
here lies the path you should follow. The more you
strive after this ideal, the more you will feel that you
are on the right way, and the more you will experi-
ence of real joy, pure happiness, inestimable gratifica-
tion, forever unknown to the selfish and hidden from
their eyes and hearts. And when, after the lapse of
time, you shall look forward into the future or back
into the past, you will have cause only for rejoicing
and contentment in the consciousness of having per-
formed every duty.

There is no doubt of this. What is the future ? It
is the domain which lies open to your own posterity.
If you perform your task, your love for the inheritors
of your name will be free from the fears and misgiv-
ings which so often assail the hearts of parents at the
thought of thoe trials which await their children in
the midst of social difficulties and worldly conflicts.
You will find comfort in the fact that you have worked
to improve the social medium in the midst of which
your children are to live, that you have striven to up-
root the tares of the ficld in which will have to grow
the beloved offspring of your families. Yes, your
future will be less clouded, freer from cares and anxie-
ties.

If now you turn to the past, do you not feel that in
striving to attain this ideal marriage you will be pay-
ing a debt which you owe your parents? Whatis this
house from which three of you are going forth? What
is it, if not a sanctuary sacred to study, science, medi-
tation, consecrated to those holy, invisible powers
which unveil to our minds the constitution of the uni-
verse and the laws which govern human existence,
and whichare to our hearts the divine sources of true
and universal religion,—that religion foreign to sects
and heresies, which clasps in a maternal embrace all
human kind ?

To whom are you indebted for the idcas—as yet,
unfortunately, entertained by the few—which you
profess? Who set you the example of intellectual
work, of patient and persevering labor in behalf of
justice aud truth? You have answered in your
thoughts; and all of you, my young friends, turn grate-
fully toward the source from which you imbibed the
purest love for truth and right.

(To Mr. Stanton.)

You, my friend,—you have not the pleasure of hav-
ing at your side the noble parents who have given in
another form the most admirable exatnple of complete
and disinterested devotion to the holiest causes of
humanity. However, you know that, though far away,
they are with us in thought and in spirit, and that
they mingle their ardent wishes with ours for the
future happiness of their own child and of these other

children.
(To the Four Young People.)

It is in seeing around you in reality or in spirit the
authors of your being, it is in bearing in mind the
great intellectual privilege you have in being their
children, it is by remembering always what you owe
to them, that you will discover the most fitting way of
showing them your gratitude, that you will ever be
steadfast in your endeavors to accomplish nobly and
truly the duties of life. Those duties, such as your
parents would state them, are in a word to conscien-
tiously perform the task for which you have been
brought up with so much care, solicitude, and sacrifice.

The children who inherit froin their parents titles of

nobility—and this expression may be taken in both
the literal and the intellectual and moral sense—can
follow two very different paths. Some will think it
enough to he proud of their birth, and will blazon it
before the world as the most precious of their orna-
ments. They will even imagine themselves superior
to the rest of men simplybecause they are possessed
of a privilege which they owe to their birth, and not
to any effort of their own. Others, on the contrary,
would blush to plume themselves on the glory and
renown of their parents, and will strive to honor their
fathers’ and their mothers’ names by their own worth
and personal efforts. These children are alone worthy
of the precious advantages of birth. More still, they
are the cause of a just pride and supreme joy to the
parents whom they honor by following in their foot-
steps, and who are indeed prouder of their children’s
success than they would be if it were their ewn.
They consider it their highest pleasure to be able to
say, I am the father, I am the mother of this son or of
this daughter.

Young people, you will be such sons and such daugh-
ters. We hope, we are sure that the honored names
of your parents will stimulate in you the power to ac-
complish a noble and fruitful task; and your life will
be noble and fruitful in proportion to the elevation
of your thoughts, to the generosity of your views and
aims, and to the disinterestedness of your actions.

THE BURIAL-PLACE OF WILLIAM PENN.

The following interesting description of the old
English graveyard where William Penn is buried
was sent by cable to the Boston Ierald, when the
project of removing Penn’s ashes to Philadelphia
first took public shape a month ago :—

LoxpoN, June 5, 1881,

A report having been spread that the bones of the
founder of Pennsylvania were to be transferred from
their quiet resting-place in Buckinghamshire to Amer-
ica, I determined to make a pilgrimage to Jordan's
meeting-house churchyard. I made my way to Rick-
mansworth, a quaint little town in Hertfordshire, and
thence to Chalfont by confusing and winding roads.
Chalfont is in the heart of Buckinghamshire. It is
several miles from the railroad station, and is off the
high road. The little burial-ground of the Friends,
in which Penn is buried, is about three miles beyond
Chalfont, St. Giles. After toppiug a slight elevation,
I was surprised by a sight quite out of keeping with
the prevailing solitude. I was looking down upon a
thickly wooded hollow where two patls join, and saw
a score or two of people, both men and woruen, pass-
ing to and fro. A glance assured me that most of
them were Friends; and that this must undoubtedly
be the place which I sought, some extraordinary oc-
casion having brought a crowd together. A short
walk brought me within view of a humble building
ensconced amid a grove of magnificent trees, which
are doubly sacred to the Friends as having served the
co-religionists as a worshipping-place for generations,
and as being the chosen resting-place of William Penn,
No mouldering ruin or rich-sculptured tracery attracts
the gaze. Not a single object of artistic beauty, not
one form of earthly grandeur, meets the view. Itisa
simple, barn-like structure. In front of it are a few
unpretending gravestones, and that is all. One might
almost fancy it the cemetery of some ruined and de-
serted hamlet, but for the people that were there as-
sembled. I found that I had hit upon the rare occa-
sion of an annual meeting of the Friends of the dis-
trict. It is alinost the only meeting held here during
the whole course of the year, and the very matter
which took me there had brought a larger concourse
of Friends. All had heard of the removal of William
Penn’s bones. Although none believed ‘that it could
be done, all wanted to hear what was said on the
subject. Among the number were some American
Friends, who were on their travels, and who bad de-
voted the day to seeing a spot which was so endeared
to them. Among them were Dr. King of Baltimore,
Mr. J. C. Thorn of Baltimore, Mr. Amos Hains of
New York, and nearly a dozen others. I found a
group of gentlemen gathered about one of the unpre-
tending graves, or gravestones, I should say; for there
was hardly a mound to indicate where a body had
been laid. It bore the simple inscription, “William
Penn, 1718.” A few years ago, a stranger would have
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