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What better way to mark the centenary of the first issue of 
The Theosophist than to reproduce the cover (reduced of course 
here) to help readers recall with some elan that historic moment 
of publication in October of 1879!

Eclectic Theosophist editors take this opportunity also to re
mind readers throughout the whole Theosophical Movement, in 
all lands, of the reprint of this original Volume 1 through the 
months of October 1879 to September 1880. The original Theoso
phist had a black-and-white cover; but to celebrate this hundredth

anniversary, a four-color (something H.P.B. 
herself hoped for) heavy paper cover now 
brings the snow-capped Himalayas striking
ly to our attention against a background of 
lavender blue sky. The foreground is a rich 
yellow and gamboge of grasses and tree
forest, and in the distance beneath the moun
tains is a blue lake. Above all this is the 
sacred word AUM in Sanskrit Devanagari 
characters, and the words: “A monthly Jour
nal Devoted to Oriental Philosophy, Art, 
Literature, and Occultism, Embracing Mes
merism, Spiritualism and Other Secret Sci
ences, Conducted by H. P. Blavatsky, Bom- - 
bay, India.” And in the blue border sur
rounding this are outlines of tropical fruit 
trees, and in the bottom comers the signs 
and symbols of the Theosophical Society— 
the interlaced triangles (left) and the ansated 
cross with the intertwined serpent of wisdom 
(right), and the words: “Under the Auspices 
of The Theosophical Society.”

The first item modestly gives this historic 
note: “For the convenience of future refer
ence, it may as well be stated here that the 
committee, sent to India by the Theosophical 
Society, sailed from New York December 
17th, 1878, and landed at Bombay, February 
16tli, 1879; having passed two weeks in Lon
don on the way.”

Thus scarcely six months later this maga
zine appeared. In the first issue are the fa
mous articles by H.P.B.: “What is Theoso
phy?” and “Who are the Theosophists?”; 
also the first installment of the autobio
graphy of Dayanand Saraswati Swami. This 
and succeeding issues in this volume contain 
an amazing variety of articles on Persian 
Zoroastrianism, Vedic philosophy, Buddhism, 
music, mathematics, yoga, poetry. There is 
“War in Olympus” by H.P.B. and her grue
some story “The Ensouled Violin”, written 
under the pseudonym of Hillarion Smerdis 
F.T.S., “How Best to Become a Theosophist” 
and “The Occult Sciences” by Henry S. Ol
cott, “The Life of Sankaracharya, Philosopher 
and Mystic” by Kashinath Trimbak Telang, 
M.A., LL.B., (translator of Max Muller’s 
Sacred Books of the East series), “Health of 
the Eyes” by Prof. D. S. Martin, and count
less other articles of great interest and fasci
nation.
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The price has been set as low as possible, $9.95. 
Orders may be sent to: The Theosophy Company, 245 
W. 33rd St., Los Angeles, California, 90007; Miss Leona 
Sterba, 1528 S.W. 26, Oklahoma City, Okla. 73108; 
The Theosophical Publishing House, P.O. Box 270, 
Wheaton, Illinois 60187; and Wizards Bookshelf, Box 
6600, San Diego, California 92106.

From the inside cover we reprint extracts of the fol
lowing chronology: Founding of the Theosophist: 
July 4, 1879: First conversations on starting The The
osophist.
July 15, 1879: Master M. visits the Founders in his 
physical body, “and a most important private inter
view” took place, possibly on the question of the forth
coming journal.
July 31, 1879: Edward Wimbridge designs cover. 
August 2, 1879: Damodar admitted to membership by 
Founders.
September 2, 1879: Wimbridge begins engraving cover 
design ....
September 11, 1879: Workmen begin to prepare an 
Editorial Office for the journal.
September 20, 1879: The first form of eight pages of 
The Theosophist is printed.
September 27, 1879: Last form completed for the Oc
tober issue of 32 pages.
September 28, 1879: Col Olcott awakens and goes to 
the printer at 5:30 a.m. to make some changes ordered 
by “the revered Old Gentleman” the night before, 
(title applied to Master Narayan).
September 30, 1879: The first four hundred copies of 
the journal are received.
October 1, 1879: The initial issue of The Theosophist 
sent out, “all hands busy pasting and directing wrap
pers,” writes Col. Olcott.

One hundred years ago!

The "E.S."—What It Was, What It Is
Students of theosophical history will know the facts 
concerning the formation of the E.S., the Esoteric Sec
tion. There was no secrecy about it; it was reported in 
the early theosophical magazines of 1888 and 1889, 
and students today can review all this in later reprints 
such as contained in volumes of Blavatsky, Collected 
Writings.

First let us ask ourselves what is an “E.S.?”—we use 
the indefinite article purposely. Why its existence? It 
is simply when a Teacher esoterically qualified and 
trained teaches a select group of students. This happens 
only when such a Teacher living in this outer world is 
a direct agent and representative of still greater ones 
of an inner world “behind the scenes”. In 1875 the 
Agent sent by the Brotherhood to perform a certain 
mission was H. P. Blavatsky (H.P.B.). She was “the 
best available” for several centuries. Her work, well 
known now by many hundred thousands, was to shock, 
to waken, the western world to Reality, to the real 
purpose in life, to bring a cosmic picture of endless 

possibilities for growth for the human soul, and to show 
that the first steps along the path of attainment can be 
taken Now.

For some few who were “ready” she gave more 
specific, what came to be known as esoteric, teaching. 
But first must come the “Call.” Again, students of his
tory will know that in her last years in London H.P.B. 
was surrounded and supported by a group of devoted 
friends and close associates, her disciples. They ques
tioned her about the deeper reaches of the philosophy 
and she answered them. What she told them was “eso
teric”, and they were pledged by oath—a basic esoteric 
rule—not to reveal what was taught. She called these 
few her “Inner Group”. It is the natural way for a 
Teacher to work. It was the same with W. Q. Judge, 
who, by the way, assisted H.P.B. in the formulation of, 
and wrote a first draft of the preliminary rules for, the 
E.S. which H.P.B. approved and added to, and who was 
the “antaskarana” or bridge for E.S. instruction for 
students in America. It was the same—and here I may 
be permitted to speak from and perforce must limit 
myself to, personal knowledge—with Katherine Tingley 
and G. de Purucker, under whose tutelage the Esoteric 
Section, along the original lines, flourished. From what 
they taught, from the example of their lives, their 
method of instruction, we have the evidence that they 
all belonged to and were sent by that Association of 
advanced beings who were the real Founders of the 
Theosophical Society.

We are now informed by Boris de Zirkoff, editor of 
the Blavatsky Collected Writings, that the next volume, 
XII, to be published in 1980, will contain H.P.B.’s 
E.S. Instructions I, II, and III.

Esoteric instructions given by Dr. G. de Purucker in 
the Temple at Point Loma, under the auspices of Kath
erine Tingley, were published as far back as 1932 by 
Rider & Co., of London, under the title Fundamentals 
of the Esoteric Philosophy; those given out in the 
decade of the 1930’s by G. de P. now are in print under 
the titles Fountain-Source of Occultism, Dialogues of 
G. de Purucker, and The Four Sacred Seasons.

And certainly we must include here the various Let
ters from the Masters, one time held secret but now 
available, such as The Mahatma Letters to A. P. Sinnett, 
compiled by A. Trevor Barker and published in Lon
don in 1923, and the Letters from the Masters of the 
Wisdom, first and second series, transcribed and anno
tated by C. Jinarajadasa, in 1923 and 1926.

Whether Judge’s E.S. studies, “Suggestions and Aids” 
will be published in the series Echoes of the Orient is 
yet to be ascertained from its compiler and editor Dara 
Eklund.

Much, then we see, if not all, that was once con
sidered “esoteric” is now public. Whether we approve 
or disapprove is beyond the point here. The historic 
facts are before our eyes. We live in a different era 
from fifty and one hundred years ago when H.P.B. 
lived and those we recognize as esoterically following 
her in serial line. But one fact remains unchanging: 
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to have an active “E.S.” there must be a Head, a Teach
er, one qualified by life and training to teach, and all 
that that signifies along traditional lines. When under 
certain karmic pressures, which we may only surmise 
but not fully understand (perhaps for our own protec
tion), such a Teacher leaves and there is no visible 
immediate trained successor, the “E.S.” naturally closes.

And then other natural adjustments follow, for then 
it would seem wise, indeed necessary, to let go any 
outward administrative structure which before may 
have been necessary. To cling to such is often to en
courage entrance of attitudes entirely contrary to what 
should exist in all our theosophical work where it is the 
spirit, not the outward form masking the spirit, that is 
essential. Sometimes even by the well-meaning but 
more often by the unscrupulous and ambitious “eso
tericism” is used as a political weapon, a holier-than- 
thou tool. Whisperings that this student is not an eso- 
tericist while another is and therefore is superior are 
not only mischievous and divisive; they carry within 
them the seed of their own destruction, for they go 
contrary to the very heart of all true esoteric behavior. 
Let us rise above such miasma. Our business "is"to en
courage the study of Truth for. all. What else was past 
esoteric training for?

And how can this be done? The E.S. spirit need not 
be lost. That same inner force can be directed into 
practical channels of usefulness and no secrecy made 
of it. From the public platform at Lodge meetings or 
public meetings, in journals or news notices, announce
ment can be made of opportunity for study for all— 
first basic steps for the beginning student (perhaps 
most important of all); more advanced study for the 
intermediate student; while for those who wish to go 
further, still deeper study is available. Depending on 
the demand and inquiry responsive arrangements can 
be made.

Today is the ever-present opportunity to live what 
before was precept, to meet and face life’s problems 
with the added wisdom gained from study. That much 
we should try to do. That much are we not pledged 
to do? Deeper issues will be taken care of by Those 
whose duties they are. In the meantime, as H.P.B. 
and her own Teachers have reminded us: the highest 
Teacher is one’s own Higher Self, the golden thread 
linking one to THAT for which there is no name.

(Students with available sources may wish to study 
Blavatsky Collected Writings, X, 134-35, “An Eplana
tion Important to All Theosophists”; BCW, X 194-95; 
official notice of formation of the E.S. in Lucifer, Oct. 
1888, also in BCW X, 154; H.P.B.’s Letter to the Ameri
can Convention of April 7, 1889, BCW XI, 167-68, 
also 271 and Index; William Quan Judge, Theo
sophical Pioneer by Sven Eek and Boris de Zirkoff; 
Practical Occultism (letters of W.Q.J.), pp. 85-6.)

—W.E.S.

UPDATING THE TEACHINGS?
D. J. P. Kok

Whenever hearing or reading the remark that the 
teaching of the Founders of The Theosopsical Society 
could be ‘out of date’, or ‘somewhat inadequate’, a 
feeling of despondency comes over me, as such remarks 
seem to point to the necessity for students of Theosophy 
to pay more attention to grasp the principles of The
osophy than to gain a wide knowledge of all details of 
the theosophical teachings. At the same time, however, 
I realize that each student has to find his own pathway 
in our profound philosophy, that each student has to 
perform his own duty, as “the duty of another is full 
of danger”. Re-acting to remarks as quoted above would 
seem to be from a standpoint of knowing the only true 
way in the ‘forest’ of the Esoteric Philosophy, which 
would lead to results quite opposite to the intention 
of the re-action. Should we, therefore, omit re-actions?

The editorial in The Eclectic Theosophist No. 52 
is, we feel, a challenge to every Theosophist: “Come 
up with your answer to the question: What is this 
-Theosophy that is precious and must be saved from be
coming ‘a hollow shell?” It is an appeal to the sense 
of responsibility of each student of the Esoteric Phi
losophy. Without ‘orthodoxy’ let us accept the challenge 
and show our sense of responsibility by discussing the 
matter.

“What is this Theosophy”? It seems to me that, in 
suggesting an answer, Theosophy should be divided into 
two aspects: (1) the more technical aspect, relating 
to the outlook or vision on life in general; (2) the 
ethical aspect relating to the consequences of the Eso
teric Wisdom in the personal life of the student. These 
two aspects in fact are inseparable, but for an adequate 
analysis of the problem it is comfortable to consider 
them separately at first, and to re-unite them in con
clusion.

“What is this Theosophy” in its first aspect? To 
answer this question there is no better starting point 
than the first fundamental proposition of The Secret 
Doctrine:

“An Omnipresent, Eternal, Boundless, and Immutable 
principle on which all speculation is impossible, since 
it transcends the power of human conception and could 
only be dwarfed by any human expression or similitude 
.... This infinite and Eternal Cause ... is the rootless 
root of ‘all that was, is, or ever shall be’ ... It is 
““Be-ness’ rather than Being (in Sanskrit, Sat), and is 
beyond all thought or speculation,”

Theosophy, therefore, is that philosophy which re
gards all manifestations—visible or invisible—as the 
result, the deposit of that “Immutable Principle,” life 
or consciousness itself. That means that from a theo
sophical standpoint the outlook on life in general is 
quite opposite to the generally accepted outlook, which 
teaches that life or consciousness is the result of chem
ical reactions. To realize this in our considerations is 
very important, for it is the key to answering the ques
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tion whether the teachings of the Founders are “in need 
of updating.”

Whatever changes may be found in human know
ledge, in science or religion, the first fundamental prop
osition of The Secret Doctrine never can change and 
should be used ever when we have to judge the state
ments of modem thinkers, savants or prophets. Using 
it we find surprising results. We find that developments 
in science may grow towards the teachings of the 
Founders of the Society, but that nevertheless the way 
of thinking of scientists does not differ from those of 
H.P.B.’s times. The materialistic way of thinking of 
mankind, and even in certain theosophical circles, will 
be found to be as strong today as it was a hundred years 
ago. And then our conclusion is that it is necessary to 
cling to the teachings of the Founders of The Theo
sophical Society.

“Desperately cling to the teachings?” Of course not! 
There are two ways of clinging to the teachings of the 
Founders. One is to repeat parrot-like their words and 
way of presentation of the teachings. Another way is 
clinging to the principles of the teachings and translat
ing them into-modern language and thought. Following 
the first way one only has to have a brain-mind know
ledge of the things which the Founders said or wrote; 
following the other way means to know the principles 
of the teachings by living the life!

In his Preface to Man in Evolution, a revision of The
osophy and Modern Science, G. de P. writes:

“It should be clear, then, that it is the Theosophical 
doctrine which is the important pointj^and although it 
would be interesting and perhaps helpful to some types 
of minds to have the latest pronouncements of scientific 
research brought to bulwark the Theosophical position, 
this, as said above, was not considered necessary. In the 
Appendix certain data have been gathered which 
should prove of interest to the scientific student.

“Those who today study The Secret Doctrine, H. P. 
Blavatsky’s master-work, are faced with the same situa
tion. She published it in 1888 and lavishly brought 
forth the scientific ideas or theories of that day, and 
proved her points of argument abundantly well. Her 
Secret Doctrine is as valuable today as it was when it 
was published. The main point is that its value lies in 
the Theosophical teaching in it, and this teaching would 
neither be detracted from nor supported were it re- 
edited throughout in our time by discarding the scien
tific references of 1888 and replacing them with the 
newest scientific theories. One might say in passing 
that that wonderful literary work of hers is a constant 
delight to Theosophists today, for much of what she 
then taught even in the teeth of scientific theory has 
now become commonplace knowledge.” *

Especially the second paragraph of this quotation 
should be kept in mind as it settles all misunderstand
ing: the Teaching remains; science progressively 
changes as new frontiers are probed.

Let us now turn to the second aspect, mentioned 
above, relating to the consequences of the teachings. No 

better definition of this aspect can be found than that 
given by H.P.B. in Lucifer, No. 3:

“He who does not practice altruism; he who is not 
prepared to share his last morsel with a weaker or 
poorer than himself; he who neglects to help his 
brother man, of whatever race, nation, or creed, when
ever and wherever he meets suffering, and who turns 
a deaf ear to the cry of human misery; he who hears 
an innocent person slandered, whether a brother The
osophist or not, and does not undertake his defence as 
he would undertake his own—is no Theosophist.”

With regard to this teaching of the Founders it is 
enough to ask some questions: (1) Is there any need of 
updating this instruction? (2) Has human thinking and 
behavior changed so much that this teaching is “out of 
date, at least somewhat inadequate, not in tune with the 
times. . .”? (3) Have we Theosophists made this teach
ing a living power in our lives, so that we are examples 
of what a true Theosophist should be?

The answers to these questions can easily be given 
by each student of the Esoteric Philosophy.

Now, let us re-unite those two aspects of Theosophy 
and try to answer the question: What is this Theosophy 
that is precious and must be saved from becoming “a 
hollow shell.”

Our answer is:
“This Theosophy" is a priceless philosophy of life, 

and its principles give the answers to all questions 
asked, to all problems of life. The answers can be found 
by clinging to the Teachings of the Founders. Not 
merely by repeating Their words, but by living the 
Principles of those teachings. And by searching for the 
answers we will find that whenever something has to be 
updated it is WE!

(In addition to the above article by D. J. P. Kok, Interna
tional Study Center for Independent Search for Truth (I.S.I.S.), 
The Hague, another has been received from Holland. This is 
from Dr. J. H. Dubbink, one of the editors of the official Adyar 
theosophical journal in that country. Limits of space, however, 
prevent its inclusion here, but we have written asking him for a 
brief resume.—Eds.)

AND WE QUOTE . . .
The Stuff of the World is Mind-Stuff

In the scientific world the conception of substance 
is wholly lacking, and that which most nearly replaces 
it, namely: electric charge, is not exalted as star-per
former above the other entities of physics . . . To put 
the conclusion crudely—the stuff of the world is mind
stuff.

We may think of its nature as not altogether foreign 
to the feelings in our consciousness. Recognizing that 
the physical world is entirely abstract and without ac
tuality apart from its linkage to consciousness, we re
store consciousness to the fundamental position. This is 
not merely a philosophical doctrine, but has become a 
part of the scientific attitude of the day.

—Arthur E. Eddington: The Nature 
of the Physical World
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Collaborating with Cyclic Law
Knowledge of cycles introduces a true time-scale to 

the study of the affairs of mankind. Knowledge of 
reincarnation, a fundamental cycle, relieves the despair 
that overtakes many when death—one’s own or a loved 
one—becomes imminent. From knowledge of reincarna
tion and its cyclic processes it is possible to understand 
how it is that death ever comes as a friend. The same 
enlightenment may be applied to the disintegration of 
civilizations. Ages of high culture are bom, come to 
flower, and die, and it is not this inevitable decay of 
form that is important, but the increment of gain that 
may result, then to be carried forward to renewed ex
pression in some other region of the world. The inner 
progress which may go on in any cycle is the value 
which knowledge of cycles brings to the fore. One 
learns, finally, to extract the good from each event, 
whether pleasant or unpleasant. The one thing certain 
is that there will be change—and change for the better 
for those who understand and work with the law. This 
is surely the reason for the counsel, “Shun ignorance, 
and likewise shun illusion.” The wise man is neither 
cast, down nor elated by the-inevitable course of events, 
but collaborates with cyclic law.

—Extract from lead article “The Performance of 
Duty” in Theosophy, April 1979 (The Theosophy 
Co. Los Angeles)

To Leaven the Mind of This Century
. . . for it required a keen insight, untinged with per

sonal feeling, to see even a small part of the real H. P. 
Blavatsky.

But was her object merely to form a Society whose 
strength should lie in numbers? Not so. She worked 
under directors who, operating from behind the scene, 
knew that the Theosophical Society was, and was to be, 
the nucleus from-which help might be spread to all 
the people of the day, without thanks and without ac- 
kowledgement. Once, in London, I asked her what the 
chance of drawing the people into the Society in view 
of the enormous disproportion between the number of 
members and the millions of Europe and America who 
neither knew of nor cared for it. Leaning back in her 

’chair, in which she was sitting before her writing desk, 
she said:

“When you consider and remember those days in 
1875 and after, in which you could not find any people 
interested in your thoughts, and now look at the wide- 

.spreading influence of theosophical ideas—however la
belled—it is not so bad. We are not working merely 
that people may call themselves Theosophists, but that 
the doctrines we cherish may affect and leaven the 
whole mind of this century. This alone can be accom
plished by a small earnest band of workers, who work 
for no human reward, no earthly recognition, but who, 
supported and sustained by a belief in that Universal 
Brotherhood of which our Masters are a part, work 
steadily, faithfully, in understanding and putting forth 
for consideration the doctrines of life and duty that
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have come down to us from immemorial time. Falter 
not so long as a few devoted ones will work to keep the 
nucleus existing. You were not directed to found and 
realize a Universal Brotherhood, but to form the nucle
us for one; for it is only when the nucleus is formed 
that the accumulations can begin that will end in future 
years, however far, in the formation of that body we 
have in view.”

—W. Q. Judge, extract from “Yours Till Death and 
After, H.P.B.”, originally in Lucifer, Vol. VIII, 
June 1891, and to be included in Vol. n, Echoes of 
the Orient to be published later this year.

FROM CONCEALMENT TO PUBLICITY
J. G. van Beukering and J. H. Molun

It will be known to most of our readers that the sys
tem of teachings bearing the name Theosophy or 
Esoteric Philosophy has been in existence since time 
immemorial. Theosophy as such is so old that it loses 
itself in the night of time. In our era, known as the Kali 
Yuga—the dark, iron age—which began 3102 years 
before the advent of our present-day chronology, the 
noble, lofty teachings of the Old Wisdom could at first 
be studied only in secret. The fragments which were 
disclosed had usually to be given in a veiled form. For 
very special reasons this philosophy was again made 
public some hundred years ago, and as on previous 
occasions, veiled and far from complete. In private cir
cles, however, the teachings were given in a less con
cealed form. Gradually, according as the “outside 
world” grew more receptive to the theosophical ideas 
and ideals, more teachings were made public. It is a 
process which may be compared to the approach of 
sun-up. The picture which is still incomplete at dawn, 
gradually becomes clearer. The same applies to the pro
mulgation of the theosophical teachings.

The history of Theosophy shows a picture in which 
one “secret” scripture after another is unveiled. A first 
instance of this is the publication of H. P. Blavatsky’s 
“Esoteric Instructions” (1897), (which will be re-issued 
in their original form in Blavastky Collected Writings, 
Vol. 12, edited by Boris de Zirkoff).

Much has already been written about the meaning of 
such words as “secret,” “occult,” “esoteric” and* “hid
den,” both in a positive and a negative sense. In general 
a method is called esoteric—as contrasted to exoteric— 
if a certain knowledge is given exclusively to initiants 
by way of secret doctrine or secret rites, as was the case 
in many ancient mysteries. An adumbration of it may 
still be found in the symbols and ceremonies of Free
masonry. In Theosophy the above-mentioned terms 
occur regularly: The Secret Doctrine by H. P. Blavat
sky (HPB), The Esoteric Tradition, and Studies in 
Occult Philosophy by G. de Purucker (GdeP).

Let us now ascertain what HPB says about the secret 
nature of the teachings given in her magnum opus: 
(1) “These truths are in no sense put forward as a 

revelation; nor does the author claim the position 
of a revealer of mystic lore now made public for 
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the first time in the world’s history. For what is 
contained in this work is to be found scattered 
throughout thousands of volumes embodying the 
scriptures of the great Asiatic and early European 
religions, hidden under glyph and symbol, and 
hitherto left unnoticed because of this veil.” (Pref
ace, p. vii)

(2) (a) “The esoteric truths presented in Mr. Sinnett’s 
work (Esoteric Buddhism) had ceased to be 
esoteric from the moment they were made 
public.” (Introductory, p. xvii)

(b) “There were portions of the Secret Science 
that for incalculable ages had to remain con
cealed from the profane gaze. But this was be
cause to impart to the unprepared multitude 
secrets of such tremendous importance was 
equivalent to giving a child a lighted candle in 
a powder magazine.” (Introductory, p. xxxv) 

These statements confront us with the following prob
lem : In one place HPB says that she does not reveal 
hidden knowledge, and in another place she speaks of 
making a so far esoteric teaching public. Yet this con
tradiction is only superficial. She herself gives the solu
tion of the problem on page 4 of the Proem: “Though, 
as it now stands, it [a previously mentioned passage 
from Isis Unveiled] contains nothing new to the Ori
entalists, its esoteric interpretation may contain a good 
deal which has hitherto remained entirely unknown to 
the Western student.” (Italics added.)

This pronouncement obviously applies to the inter
pretation of the esoteric meaning of many stories veiled 
in symbolism, such as may be found in the Old and 
New Testament of the Bible, the Upanishads, the Vedas, 
the Edda and many others. As to making known eso
teric truths, it was HPB who for the first time men
tioned the names of the Masters who sustain the 
Theosophical Movement, and who inspired her in 
writing such books as The Secret Doctrine. A. P. Sinnett 
was the first to be allowed to make mention of the 
sevenfold constitution of man, and that in “Esoteric 
Buddhism,” mentioned above. It is interesting to note 
that the teaching of reincarnation was hardly men
tioned yet in Isis Unveiled.

Further, in the Introductory, p. xxxviii, of The Secret 
Doctrine, HPB writes: “In Century the Twentieth some 
disciple more informed, and far better fitted, may be 
sent by the Masters of Wisdom to give final and irre
futable proofs that there exists a Science called Gupta- 
Vidya.”

Whoever one might want to recognize as such, there 
is no doubt that GdeP has eluucidated a number of 
teachings in such a way that we can now understand 
them much better than before. Some of these teachings 
are: the planetary journey of the Monad between death 
and rebirth, also referred to as the “circulations of the 
cosmos,” svabhava (self-becoming), maya (illusion), 
and several others.

The serious student may find these teachings in The 
Esoteric Tradition, Fountain-Source of Occultism, and 
Fundamentals of the Esoteric Philosophy.

The publication of the last-mentioned book provides 
a good example of the way in which GdeP enlarged 
teaching which HPB spoke of in The Secret Doctrine. 
These “Fundamentals” contain the lectures which GdeP 
gave from 1924 to 1927 at Point Loma. After this book 
was published in 1932 “a certain amount of criticism 
was aroused among students of Theosophy by the an
nouncement that Dr. de Purucker had given in these 
pages teaching which is not contained in the works of 
H. P. Blavatsky.” This criticism was rejected by A. 
Trevor Barker in his Preface to Fundamentals by quot
ing HPB’s own words. In Five Messages to the American 
Theosophists she wrote: “According as people are pre
pared to receive it, so will new Theosophical teachings 
be given (italics added). A. Trevor Barker further 
wrote: “The Esoteric Doctrine in its totality has always 
existed in the keeping of the Adepts in the Sacred Sci
ence, and it is therefore a complete system of thought 
which does not evolve or change. But the whole of it 
never will be given out publicly, and therefore since 
from time to time additional teaching is given, this does 
constitute for the public a further unfolding or evolu
tion of the age-old Doctrine. In other words, Theosophy 
—the Wisdom of the Gods—is eternal in Nature, but 
our understanding of it grows, and as ‘those who have 
ears to hear’ become fit and ready to receive more 
teaching, more will be given.”

Many may ask themselves: “Will other ‘new’ teaching 
be published in the future?” The obvious answer is that 
if the circumstances allow, this will certainly happen. 
But this does not alter the fact that what our Teachers 
have given us is no doubt enough to reflect upon and 
put into daily practice for many lives to come. Evi
dently, therefore, it is the study and practise of the 
teachings and opening ourselves to the Light of our 
divine spark, which will enable us to progress on the 
Path.

Book Reviews
Exploring the Great Beyond—A Quest Book by 

Geoffrey Farthing, The Theosophical Publishing House, 
Wheaton, Ill. Paper, 225 pp. $4.50.

“The Great Beyond is the hinterland of existence, the 
vast, potent realms of Spirit and its derivatives, reflect
ing through into our visible, tangible world of Nature, 
with its prolific life and multitudes of lives . . .”—The 
author.

The increasing interest in psychic phenomena and 
after-death theories have fostered grotesque perceptions 
about both. This has emphasized the need for a sane 
and responsible explanation of the inner workings of 
Nature that produce these phenomena. Geoffrey Farth
ing who wrote “Exploring the Great Beyond” set about 
this task with logic and a thorough grasp of Theosoph
ical Teachings. He reviews vividly the oft-referred to 
Eddy Homestead seances which both H.P.B. and Col. 
Henry S. Olcott attended and wrote about. Enumeration 
of the principles of man’s sevenfold composition with 
lucid delineation of each and its counterpart in the 
larger cosmic composition is presented. Clear explana
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tions of ‘spooks,’ elementals, elementaries, ghosts, kama- 
rupas, mayavi-rupas, the Astral Light, the Soul, and the 
Ego are presented. The functions of elementals are ex
plained and little stories of H.P.B.’s dealings with them 
told. Not neglected are the after-death stages and Dev
achan and Avichi.

The author’s development of his thesis on psychism 
and occultism is well supported by copious quotations 
from H.P.B., Olcott, and the Masters’ Letters. There are 
a few from W. Q. Judge who wrote with luminous clar
ity on the subjects. Dangers of premature psychic devel
opment are warned against as well as the importance 
of guidance, purification, and patience. The book is 
written with obvious devotion to Theosophical Teach
ings. The appendices include a table on the constitution 
of man and the cosmos and one on the after-death 
stages and processes, bibliography, and a glossary, all 
designed to be helpful to the student in comprehending 
the subjects discussed.

One of the most cogent observations the author makes 
is that “many a spiritualist has felt terribly indignant 
on being told that personal immortality was condi
tional; and yet such is the philosophical and logical 
fact . . . Moreover, if is not enough to know that such 
a fact is said to exist* An occultist, or he who would 
become one, must know why it is so; for having learned 
and comprehended the raison detre, it becomes easier 
to set others right in their erroneous speculations and 
most important of all, it affords ... an opportunity . . . 
to teach people . . .” This of course—to teach—is the 
raison detre of theosophical study courses and books 
like this one. It should be a good text to put into the 
hands of novice-students or even those of longer experi
ence whose concepts about psychism and real occultism 
are hazy or the Teachings not too well remembered. 
—Jalie N. Shore

Man’s Search for Wholeness. -The American The
osophist Special Spring 1979 issue. The Theosophical 
Publishing House, Wheaton, Illinois.

The editor explains that the attempt in this issue is 
not so much to define the term ‘wholeness’ but rather 
to make ‘bridges.’ He quotes from Light on the Path: 
“Kill out all sense of separateness.”

The opening article, “Art, Sanity and Order” by Jose 
Arguelles offers the convincing argument that the above 
three concepts cannot be divorced from the civilization 
to which they belong. He further makes clear that “the 
creative regeneration of the world lies in each individ
ual’s accepting total responsibility for his or her own 
universality.”

Frijof Capra’s article, “Holistic World Views of Phys
icists and Mystics” is a lucid and exquisitely presented 
‘condensation’ of the writer’s book, The Tao of Physics. 
It will be a valuable study for those who may not have 
access to the book its/elf. He makes it clear that the 
Eastern world-view is always a dynamic world-view: 
the cosmos as one inseparable reality, an organic reality, 
forever in motion—organic and material at the same 
time; and man is not an observer; he is a participator.

In short, says Capra, the two basic theories of modern 
physics exhibit the main features of the Eastern world
view.

Wesley Burgess, in his lengthy illustrated article, 
“The Natural Mind of Man,” discusses a theme that 
should interest psychologists; but he leaves the door 
open for discussion on deeper levels by asking: “How, 
then, do our investigations of mechanisms relate to other 
viewpoints of human consciousness, particularly those 
of ancient philosophies?”

“Toward A Definition of Theosophical Psychology” 
by Paul E. Hermann, should be a challenge to psycho
therapists and others of allied disciplines who recognize 
the depth and breadth of the nature of man, springing 
as he does from unitive cosmic sources. Yet it must be 
also recognized that leading minds in psychotherapy 
consider it would be ‘disastrous’ to ally themselves with 
any form of ‘mysticism’. However, the ‘psychological 
climate’ is ready for the acceptance of just the sort of 
exposition that Paul E. Hermann offers. He writes with 
clarity and conviction and should be read by many 
seekers after Truth.

M. P. Pandit’s contribution, “Toward an Integral 
Life” is also worthy of close study, based on the con
cept: “There is one Consciousness, one Reality that is 
manifested in the uni verse.”

The article “The Way Up Is the Way Down—A. The
osophical Perspective of Wholeness” by Joy Mills takes 
us into deep waters, where we are introduced to the 
treasures of wisdom from H. P. Blavatsky, The Ma
hatma K.H., the Greek philosopher Heraclitus, Cooma- 
ramswamy. Her theme is so basic and so all encompas
sing that it alone would suffice for a month of reading 
and study!

There are a number of other articles that could well 
be worth a quiet hour of study and contemplation, 
bringing to a close a quick review of this excellent 
special issue of The American Theosophist.—Helen 
Todd.

California Utopia, Point Loma: 1897-1942. Emmett 
A. Greenwait. Point Loma Publications, 262 pp. hard
back $9.95; paper $5.95

This is a revised edition of a book published in 1955. 
It is the extraordinary story of an organization created 
by the enthusiastic idealism and energy of Katherine 
Tingley, and of its eventual inevitable demise after her 
death. One may marvel at the eloquent qualities that 
induced theosophists to sacrifice numerous lodges of 
the Judge branch of the Theosophical Movement in 
order to build Point Loma; that attracted eminent and 
gifted people to work in the community; and that 
charmed money out of wealthy members to support the 
venture. Mrs. Tingley’s zeal to reform and educate, first 
her own circle and then the world, produced rigid rules 
and brooked no views differing from her own. More
over, Point Loma was not run in a business-like way 
and it was seldom out of debt.

Point Loma embodied various social and educational 
schemes inspired by theosophical principles. Some sue- 
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ceeded, some failed. But none would have worked but 
for the fact that Katherine Tingley was an incompara
ble organizer with abounding energy. She, too, it was 
who made Point Loma a beautiful home for the highest 
standard in the Arts. It was all a wonderful achieve
ment. The institution, however, by its very nature, 
carried the seeds of decay from the beginning. For 
Katherine Tingley was a dictator who sought to mould 
mankind to a pattern of her own ideology. Since this 
was a peculiarly personal ideology, it was sure to fail 
for lack of a successor with identical ideas. Dr. de Pu
rucker’s gifts were no less than Mrs. Tingley’s, but they 
were altogether different and in fields more permanent.

Professor Greenwait’s fascinating story may be com
mended to all theosophists of whatever ‘obedience’ as 
well as to all who are interested in the Theosophical 
Movement.—L. H. Leslie-Smith in The Theosophical 
Journal, July-August 1979. • - -

YOUR DEFINITION OF THEOSOPHY
The following are answers by Margaret Nowak of Detroit, 

Michigan, to the first two questions in a Theosophical Corres*------
pondence Course based on the 12 Theosophical Manuals con* 
ducted by Point Loma Publications

What is your definition of Theosophy?
To me Theosophy is a way of looking at ourselves 

and our world which recognizes that there is divinity 
within ourselves, linking us to all other human beings 
as fellow partakers of the Universal Spirit.

For me, coming out of the Christian theology, this 
was easy to acept as truth, for Jesus said, “The King
dom of Heaven is within you.” And Paul in his letter 
to the Colossians said: “Know ye not that ye are the 
temple of God and that the Spirit- dwelleth- within-----
you?”

Theosophy cannot be a creed or cult. It is the sun 
of the divine knowledge that humankind has acquired 
through the ages, and some of this is present in all re
ligions and has been throughout recorded history. It 
belongs to all people everywhere and is not the ex
clusive property of any one religion, but is part of all 
of them.

Theosophy cannot be an artificial system, for it is 
simply a recognition of the divine laws of development, 
evolution, nature, which are ever expanding and grow
ing and could never be confined within a given system.

What are the basic ideas of Theosophy?
1. That all human beings are essentially divine, and 

that our higher Self, or the Divine, is eternal.
2. That all men and women are brothers and sisters 

as part of the universal Essence or Spirit.
3. That we have lived many lifetimes and will do so 

again after a period of rest and the incorporation into 
our divine Self of the lessens we have learned in this 
lifetime.

4. That we will reap what we sow, whether in this 
lifetime or another, and that we also have to deal with 
what we may have sown in previous lifetimes; in other 
words, to offset some or perhaps all of the bad effects 

of the karma due us by meeting it with grace and by 
building good karma for the next lifetime.

5. That all things function in cycles of creation or 
birth, growth and development, death, rest and rebirth. 

—Margaret Nowak

(And here is one from an eleven-year old student, Nauzer 
Mistry, of Edmonton, Canada:)

Theosophy, in my opinion, is the study of Nature, 
Mathematics, Philosophy, Religion and Science. What 
we see is effect. Theosophy teaches us the real cause of 
effects. Theosophy teaches me what I really am, not 
just in my physical body but within myself. Theosophy 
teaches me what my soul is and what it means to me. 
Theosophy teaches that God is love and he is every
where and in all things, thus all are equal in divine 
essence.

—Nauzer Mistry

FROM LETTERS RECEIVED
John Cooper, Gladesville, NSW, Australia.—I have now 
received, through Cecile Novey of Quest Books of the 
Adyar TS, a complete file of the Eclectic Theosophist. 
It is pure Buddhi. I have been reading them over the 
last few days and they are a delight. It is so refreshing 
to see such adherence to basic Theosophy together with 
an open mindedness to what is happening in the The
osophical Movement.
“The Wisdom of the Heart: Katherine Tingley Speaks

What a wonderful book you have compiled and pub
lished! May it bring Light to many readers. — Jan 
Molijn, Heemsteede, Holland.
Theon of Smyrna

Another Wizards Secret Doctrine Reference Series. 
The full title is: Mathematics Useful for Understanding 
Plato by Theon of Smyrna, Platonic Philosopher. 
(Translated from the 1892 Greek/French edition of
J. Dupuis by R. and D. Lawlor). With Notes by Dupuis, 
copious glossary, index of works. Part I is Arithmetic; 
Part II, The Numerical Laws of Music; Part HI, As
tronomy.—Order from Wizards Bookshelf, San Diego, 
Calif. 92106. $17.50 hardcover.

MEDITATIONS—14
Who binds to himself a joy 
Doth the winged life destroy;
Who kisses a joy as it flies 
Lives in Eternity’s sunrise.

—William Blake

CONTRIBUTIONS

Our most grateful thanks and appreciation to all who have so 
generously helped with their contributions received since our 
listing in Eclectic No. 53: Corresponding Fellows Lodge, $12.00; 
A.S., $200.00; J.N.S., $15.00; J.V.C., $90.00; WJJE\, $5.00; G.C.L., 
$2.50; Anon, $100.00.


