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Point out the ** Way ''—however dimly,
and lost among the hast—as does the evening
star to those who tread their path in darkness,

—The Voice of the Silence
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OCCULTISM

- Fiction plays an unique part in the

life of the social chaos we call civil--

1zation. In other eras poetry exerted
the greatest influence; and again
there were days when the essay was
used to right wrongs and te initiate
reforms. To-day not only does the
story entertain, or is used, indirectly
and sparingly, to point to social ills ;
it also informs and educates millions
of readers, who will learn only
through entertainment,

It is natural that psychical science,
the occult arts and Occultism have
also been used as bases for novels,
The two articles which (ollow these
remarks discuss some of the issues in-
volved in the writing of occult novels
and stories. The first is by Bernard
Bromage, Expansion Lecturer for
the University of London on Occult
Literature ; the very dufies assigned
to him at the unijversity show recog-
nition of the growing public interest
in the occult, The second contribu-
tion is a $hort note by Claude
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Houghton, himself a pioneer whose
art is breaking old psychic soil
with a new technique. He re-
fers to the failure of some
writers to do full justice to the
important items of psychic science
they handle. There is truth in what
he writes, but we must not overlook
the factor of the neglect of actual
knowledge which they could press into
their service. Many go to modern
psychology, some to psycho-analysis,
a few to psychical research. But
most authors do not look for knowl-
edge 1o the Eastern Wisdom and the
Esoteric Philosophy ; they are prej-
udiced against both. Whatever influ-
ence or instruction of Pure Occultism
they have imbibed has been indirect
and unconscious.

The range of occult fiction is large
—from true insight to jumbled cere-
bration. One thing, however, which
all stories about the abnormal and the
invisible do is to strengthen the vague
belief that the invisible is not all
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maye ; and which make Hamlet's
apt  words hackneyed, so often

they are quoted—' There are more
things, etc,”

There are stories which are fanciful
specuiations without any basis ol
knowledge, and which mislead, but
fortunatcly only a few,

There are stories not lounded on
facts hui on theories and hypotheses
of science, etc., which make them
good pot-boilers but poor aids to
knowledge.

Then there are quite 4 number of
stories rooted in pseudo-occultism--
stories about astral wanderings, etc.,
which are more or less innocuous and
some about lopics which are positive-
ly dangerous, e.g., love-making with
invisible brides and bridegrooms,
seeking of invisible soul-mates, and
50 on, Their danger is enhanced by
the fact that most readers do not

suspect  the presence ol hidden
ovil, Again, numerous  stories
built round the idea of Reincar-

nation and Karma mislead be-
cause of the incorrect concepts from
which they are created ; they make
out thal the lower personality incar-
nates-- Cleopatra now living as Mrs.
Jones or Napoleon as Mr. Smith. The
grand philosophy of Karma becomes
disfigured into crue! punishment mys-
teriously meted out to wrong-doers ;
or into a process of attraction of past
affinities ; and so on. Lack of real
knowledge produces grotesque results,

On the other hand there are stories
created by artists with intuitive per-
ception, of which Stevenson’s Dr.
Jekyll and Mr. Hyde is a notable ex-
ample. This, by the way, is not
merely a story of dual personality as
Mr, Bromiage suggests ; it deals with
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an occult phenomenon known as “ the
dweller on the threshold " of which
there is more than one species. Better
still are the novels written by students
and devotees of the science of Occult-
ism. Such was Bulwer-Lytton who
wrote Zanoni, The Coming Race and
A Strange Story.

The master-occultist of the nine-
teenth century, FH.P. Blavatsky, used
the story in popularizing some of the
profound truths of Occultism. To
{uote but one exampie : in ¥ Karmic
Visions ”’ she dealt with the problem
of time-space to which Mr. Bernard
Bromage refers, and gave a descrip-
tion of the real Ego sitting as a spec-
tator of the life of the hero of the
story. She did story-writing and
story-publishing deliberately though

“sparingly ; she defined her purposc
and objeclive as far back as March,
1880, in The Theosophist :

That witty and cpigrammatic journal,
the Bombay Review, has favoured us
with scveral fricndly nolices, for which
it merits, and will kindly accept, our
best thanks. But one remark upon our
February number must not pass without
rejoinder. It says “ THE THEOSOPHIST
ghost-stories we have noted once and for
ever - they make very uncanny reading =
They do, if taken only in one sense;
and the less one has of ghost-stories in
general judging from that point of view,
the better. If they were only meant to
feed the morbid fancies of sentimental
novel-readers, their room might well be
thought better than their company, But,
since they appear inn a magazine pro-
fessedly devoted to a serious enquiry in-
to questions of science and religion, it
is not unreasonable to presume that the
editors have*a definite purpose to show
their connection with one or hoth of these
departments of resedarch. Such, at any
rate, is the fact, Before wc have done
with our readers, it will_be made very
clear that every story oi’ ghost, goblin,
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and bhuta, admitted into our columns,
has the value of an illustration of some
one phase of that misconceived but most
important science, Psychology., Our
friend of the Bombay Review 13 hasty
in jumping at the conclusion that he has
had his last say about our Phantom
Dogs, Ensouled Violins, and stalking
shades of the tdeparted.

One of the finest examples of fiction
turned to good use is provided by the
anonymeus author of the Dream of
Ravan in which are superbly woven
lessons- in occult arts and Occultism,
in psychology and philosophy, in
Hindu mythology and Indian his-
tory.

-is confused thinking, vague premoni

OCCULT FICTION AND PSYCHIC VALUES 21

Such stortes as Dr. Jekyll and Mr.

- Hyde, Dream of Ravan, and " Kar-

mic Visions ”’ and others by H.P. Bla-
vatsky contain immortal truths of Oc-
cultism ; but a very large number
from the pens of those who are not ¢
students of Occultism reflect the psy<;
chic moods of modern society, Therérig

tion, playing with spooks and theori
ing galore., For earnest thinkers a
painstaking penmen the field of the
COccult is open, but they need to equip
themselves with accurate knowledge
of both the principles and the details
of psychic science.

OCCULT FICTION AND PSYCHIC VALUES

One of the most remarkable
symptoms of the growing intellectual
curiosity of our day is the preponder-
ance on the market of fictional works
dealing with phenomena which have
been for the most part relegated, in
past years, to the consideration of
antiquarians and mystics.

The social psychologist will see in
the apparently insatiable passion of
the contemporary reader for tales of

_ghosts and marvels a deep uncon-
scious stirring of those impulses and
curiosities which a false ideology and
a quack civilization have largely
succeeded in submerging.

In this atmosphere spiritual impli-
cations, in the wide sense, are seen to
raise their head, albeit in the stran-
gest form ; and, amidst the warring

contests of mathematicians and
physicists, the world of psychic
values is coming slowly but surely
into its own.

It has taken a long time for the
writers of Europe to realise how the
realms of occult and normal experi-
ence interpenetrate. By far the
majority of the authors of “ strange "
fiction, before the commencement of
the nineteenth century, illustrate, in
their attitude to the supernormal, the
same dichotomy which is observable
in the conventional theological
structure of these days.

The unseen is regarded, not as the
logical extension and amplification of
ordinary waking life, but as a mere
repository of the bizarre and the in-
calculable. In this context. satirists
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of the tvpe of Jane Austen have dene
signal service to the cause of genuine
occult fiction by showing how the
issue is obscured by the existence of
novels such as those of Mrs. Radcliffe
in which * properties " and “* machin-
ery " usurp the [unction of a true
realisation of life’s overtones. Nor-
hanger Abbey is valuable, not only
s a pigquant salire on a fashionable
ppetite for the shocking and the in-
credible, but as a reminder that a
capacity for loading one’s canvas
with creaking doois and gloomy land-
scapes ix no sufficient recompense for
a lack of the vital fire of occult
knowledge.

With more recent times there has
been ohservable & most interesting
repprochement hetween scientists,
psychologists and the major writers of
occult fiction. Keeping their ears to
the ground, authors whose main con-
cernt has been to supply their public
with thrills for jaded tastes, have
realised how enormously their work
would be enhanced if its theories
could be supported by the latest find-
ings of the scientists and psycholo-
zists of their day.

Occasionally, the fiction-writer
forestalls the psvchelogist and, in-
deed, provides the latter with an
example to illustrate the trend of his
argument. Into this category falls
the Dr. Jekyll and Mr. Hyde of
Robert Louis Stevenson which is, in
effect, a literary study in dual per-
sonality or, as the latest terminology
has it, * schizophrenia ™.

It is not, of course, true to say that
this abnormality of constitution had
not been noted in the work of pre-
vious enquirers into the human
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problem ; but one can give all credit
to Stevenson for popularising in the
form of a novel a psychological phe-
nomenon which had formerly been
noted only in the more recondite kind
of text-book. It is. perhaps, worth
merntioning that Stevenson became so
engrossed in hizs subject that he
finished the beok in the space of six
days, writing, as he tells us, in a kind
of possession.

Modern research has shown that
the transference of personality is a
very real thing. Not only do we con-
tain within ourselves the potentiality
of several transmutations of the self ;
but there is evident in human rela-
tionships certain possibilities of in-
fluence through contact, which
provide a rich field of reference for
the occult novelist.

The domindnce of one mind over
another has hecome an accepted fact
in the annals of psychic research, Not
so generally recognised are those
cases in which one personality ab-
sorbs another to such an extent that
the second takes on the very blood
and bones and integument of the
clominating partner. '

Mr. de la Mare has made very good
use of this theme in his suggestive
story, The Reiwrn, which recounts
how a man of melancholy and intro-
spective temperament is possessed by
the spirit of a suicide whose tomh
he has contempiated in a quiet
country churchyard. “ We are more
than our mere persenalities,” says a
character in this book. In other
words, the® essential difference be-
tween human beings is much more a
matter of the direction of the will
than of any variation in appearance
and idiosyncrasy. :
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The interaction of forces is a tru-
ism of intelligent ohservation. We
influence inevitably, to some degree,
every one and everything with which
we come in contact ; and we, in our
turn, are similarly influenced. Some
thinkers have held that the power in-
herent in things and persons generally
regarded as evil is of a greater
potency than the usual modes of
virtue. Whether this be true or no,
some very effective tales have been
written on the supposition that the
powers ol darkness are more efficient
in their workings than the denizens
of light.* In this context, one may
refer to Henry James's magnificently
haunting Turr of the Screw, where
the souls of two children are success-
fully corrupted by the intrigues of
two unhappy and frustrated spirits
of the past. Again, in more recent
times, Margaret Irwin, in her short
story, The Book;, has shown how a
single pernicious volume so weaves
its baleful spell over everything and
every one with which it comes in con-
tact that it ends by plunging a whole
household into irremediable chaos
and disaster.

One of the most difficult problems
to decide in the investigation of
psychic phenomena is how far the
psychological states which make
possible their realisation are of ob-
jective or subjective origin. It is
obvious that, if we can prove that a
ghost or an obsession is a mere fig-
ment of a disordered imagination, its

value as the symbol of an unseen
R - -
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world falls under very grave suspi-
cion, Or, to put the matter more
simply, we have shifted our surmise
hack to a more material point of van-
tage when we take the point of view
that the beginnings of occult mani-
festation lie in 1he variable reflexes
ol the physical organism,

Baudelaire has drawn attention to
the curious conditions of exaltation
consequent on the taking of certain
drugs. te did little to develop this
observation, and it was left to the
Irish novelist Sheridan Le Fanu, one
of the most successful of all the writ-
ers of occult stories, to follow up the
implications of the theory that spir-
itual disintegration is largely a con-
comitant of a disordered physical
system,

In his story, *“Green Tea”, per-
haps the finest from the In ¢ Glass
Darkly collection, Le Fanu achieved
the difficult feat of combining the
creation of a most potent atmosphere
of the sinister and the uncanny with
a consistently worked out theory of
those chemical changes in the blood
with which psychic visitations are ap-
parently most intimately connected.

The tale tells of a certain Mr. Jen-
nings, whose health js continually
breaking down in a mysterious
fashion. It transpires that he is ad-
dicted to strong potions of the bever-
age known as Green Tea. Concurrent-
ly with his weakness for this drug
there appears to his disordered vision
a figure bearing a strong resemblance
to a monkey with glowing eves, This

* The powers of darkness are not more efficient than the powers of light, but the

latter are not readily recognized because of the peculiar epotism by which

man likes

to credit himself for his noble achievements while he blames the ' dewil” for his errors

and sins !

Then, the modern man has an attraction for the dark side of Nature due

to the fact thate” vice and wickedness ”, as H, P. Blavatsky points out, * are an abnermal,
unnatural! manifestation, at this period of our human evolution.”"—Eps,
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creature, elemental or demon, pursues
him in all his daily occupations, At
last, unable to shake off this fearful
companion, the man kills himself in
a frenzy of despair.

Throughout the story it is suggest-
ed that the apparition is consequent
on the drinking of the tea. Without
allowing himself anv undue dogmat-
ism, Le Fanu has performed a most
useful service to the cause both of
occult fiction and of medical research
by showing, in the first case, how
the writer of this kind is most con-
vincing when he has recourse to veri-
fiable fact; and, in the second, by
opening up to the psvchiatrist the
possibility of an infinity of experi-
ment on the parallelism between mind
and body,

“When I speak of medical science, 1
do so, as I hope some day to see it more
generally understood, in a much more com-
prehensive sense than its generally material
treatment would warrant. I believe that
the entire natural world is but the uitimate
expression of that spiritual world from
which, and in which alone, it has its Lfe.”

In quotatiens such as this and in
his famous dissertation on the
“ Cardinal Functions of the Brain"”
Le Fanu has paved the way for a very
promising rapprochement bhetween
fictton and fact.

Perhaps the most interesting in-
tellectual revolution of our time has
been that achieved by the new* theo-
ries with regard to the nature of the
space-time relationship. No longer,
savs the modern .mathematician,
should we speak of time and space as
separate entities, but as a “ continu-
um " of an indivisible nature,
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There are several admirable ex-
amples in modern occult fiction of
works which buttress up, with the
instinctive knowledge of the artist,
theories held by orthodox scientists
to be provable. Most people nowa-
days have heard of that remarkable
book, An Adyenture,.in which two
English ladies of the most respect-
able antecedents, when wandering in
the gardens of Versailles, were trans-
ported back to the period of the out-
break of the French Revolution. This
record bears the stamp of complete
credibility and possesses all the
charm of the most romantic fiction.

Not only this account of an actual
experience, but also W, H, Dunne’s
fascinating disquisition on the time-
sense bears full witness to a meta-
physical probability which is receiv-
ing ever more attention from serious
minds. Turning to fiction proper, we
find the inventive intelligence of
John Buchan busying itzelf, in
several of his novels, particularly
The Power House and Three Hos-
lages, with that development of clair-
voyance which posits a complete free-
dom from the cramping limitations of
time. Margaret Irwin, in her Still
She Wished for Company, has also
furthered contemporary interest in
this theme by writing a romance in
which the characters react on each
other across intersecting time-planes,

The question of a new type of
humanity, freed from many of its
present imperfections and redeemed
from much of its present frustration,
is raised whth great brilliance in the
pages “of the ngvels of Claude

*Not quite. See Dr. Ivor B, Hart’s sedes of articles on “ Modern Science and
The Secret Doctrine” in THE ARYAN PaTH, Vol. TV, especially on “ Times” ( April, 1933)
and " Psychological Considerations" (May, 1933} —Eps,
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Houghton,* Here is a writer who has
done much to advance the cause of
the growth of a more amplified psy-
chology by stressing the part played
by a new kind of spiritual detach-
ment in untying the knots of repres-
sion. The conception of a completely
integrated personality, in which both
body and mind receive their fullest
due is another of Mr. Houghton's
mifts o modern thought.

It 1s commonly agreed that the
chiel obstacle to man’s progress on
this planet 1s the bogey of fear, Here,
too, the writer of occult fietion has
provided imaginative instances of
this devastating ohsession.

One may instance as a prime
masterpiece in this gesre that most
subtle study of H. G. Wells, The
Red Room. In this story a man is
immured in a house of ill psychic re-
pute in order to test the existence
of an alleged ghost. He finds
that the roem is indeed haunted, but
not by any ghost—only by the much
more insidious and deadly hobgoblin
of Fear. “In the dusk it creeps
along the corridor and follows you
so that vou dare not turn.”

In his recent ‘thriller”, The

- frey West—EDs,
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Croquet Plaver, Mr. Wells has reaf-
firmed this moetif in his picture of
a countryside ridden by the symbol
of tts own primitive and mindless
past.

If one were asked to state, in a
single phrase, the chief value of oc-
cult fiction to Western psychology onc
would have to say, its efficacy in
heightening the sense of sympathy.
it is becoming more imperative every
day for the sensitive soul to find for
itself a safe retreat where it can ob-
tain some relief {rom the grim reality
of mere material existence. Like
Peter Ibbetson, it may be helped hy
the possibility of access to a world
of more enduring values than the
present, in which its desires may be
resolved and appeased.

The reading of occult fiction may
well perform a most valuable [unc-
tion of healing in the stress of mod-
ern life. Even at its most banal levels
it is concerned with the extension and
elucidation of the more remote lay-
ers of consciousness, At its hest, it
brings into focus thiose aspects of
faith and ritual which have given
dignity and stability to the quest-
ing spirit. of man.

BERNARD BROMAGE

*See TWE ARYAN PATH for August 1933 A Novelist with a Message by Geof-



A NOTE ON OCCULT LITERATURE

“Art 1y based on emotional
understanding. -on the feeling of the
Unknown which lies behind the
visible and the tangible—and on
crealive power, the power, that is, to
reconstruct in visible or audible forms
the artist’s  sensations,  feelings,
visions, and moceds, and, especially,
a certain fugitive [eeling-—which is
in fact the feeling of the harmonious
intercommunication and oneness of
everytiung, and the feeling of the
"soul* of things and phenomena.
Like science and philosophy, art is
a definite way of knowledge. . . .But
an  art  which does not reveal
mysteries, which does not lead to
the sphere of the Unknown, which
does not reveal new knowledge, is
a parody of art.”

The above 1s a quotation from
Ouspenskv's A New Model of the
Universe, and it will be seen that in
his opinion all great art is occull in
the hooad and  deep sense of the
word. In fact, it is its occult charac-
ter which makes it great art, And
it seems to me, that unless Quspen-
sky’s contention is conceded. art is
no more than an evasion -a subtle
drug-- an escapade in unreality—a
psychic cosmetic.

Now, the defect of much fiction
that 15 manifestly “occult™, in the
technical sense of the term, is that
it tendz to be a treatise. The work
of many novelists who parade “ oc-
cultism ” frequently has this defect.
The novel usually starts ait right
but, very soon, a strange or sinister
figure appears and instantly the
reader isx translated to an occult

realm, and becomes involved in
events az [antastic as those of any
dream, And although work of this
kind is undoubtedly valuable on its
level, its defect is that, by transfer-
ring the * occult " to the realm of the
fantastic, the reader naturally as-
sumes the " occult ” to be something
wholly  removed from everyday
actuality. (1 think it was Dowden
who pointed out how much the
romantic love of Romeo and Juliet
gained by being set in the bustling
world of actuality. Lacking this
familiar background, the hero and
heroine might seem somewhat oper-
atic.)

In the broad and deep sense of the
word, The Brothers Karamazov is
an occult novel —one of the greatest.
But the fact remains that, for those
who have not eyes to see, it can he
read as first-rate melodrama. (It has
that in common with Aecheth,
which 1s an occult play if ever there
were one.] On the surface, Dostoev-
sky's novel is conceined with a mur-
der. Old Karamazov and his son,
Dmitri, are mn love with the same
woman. The old man is murdered
and, superficially, the inferest of the
book lies in  establishing the
identity of the murderer. On the
surface, therefore -as in Macheth——
the author is giving us a good
“ blood-and-thunder *  melodrama.
The occult aspects of the novel are
implied--they are not flung at you
like so many brickbats.

But it s necessary to go only a
little way below the surface to dis-
cover that the timeless world inter-



[ February 1938 ]

penetrates actuality in this amazing
book. Old Karamazov is real
enough, and loathsome enough, as a
man, but it is soon realised that he
also  symbolizes dark primitive
energy, which knows neither good
nor evil, but which “ casts forth its
brood without memory or thought ™.
But he is whole, as a beast is whole,
whereas two of his sons, Ivan and
Dmitri, are divided. They have eaten
of the tree of the knowledge of Good
and Evil.
and, significantly enough, they hate
their father—though for very dif-
ferent reasons. Dmitri is the Body
—isolated. Ivan is Mind—isolated.
And Alyosha, the third son, is a
prophecy of the future man. For
Alyosha is whole, though he is born,
not only of the “bheast” hut of the
agony of those frenzied foes, his
brothers—Mind and Body.

A remarkable analysis of The
Brothers Karamazov is given in Mr,
Middleton Murry’s Dostoevsky, but
enough has heen stated to show that
this novel is really concerned with
principalities and powers. Neverthe-
less, as I have said, it can be read
purely as melodrama—and so can
most of Shakespeare's grealest trag-
edies.

They are divided beings,

A NOTE ON OCCULT LITERATURE a7

After all, there is a reason why
certain books are read and re-read.
And the reason must be that, hidden
beneath their surface, is layer after
layer of illuminated experience. That
is why great books seem different
each time we read them. At each
re-reading we bring more to them—
and so we find more in them. A
great book 1is like one of those
Chinese boxes which contains an-
other box, and it in its turn an-
other and so on and so on. A great
novel resembles a parable, which
should be first and foremost a good
story, and, under that attractive
exterior, should contain a mine of oc-
cult knowledge.

And it is often by reason of its
interior wealth that a deep book is
slow in winning recognition. Speng-
ler defines “ a popular work ™ as one
“which gives itself, with all its
secrets, to the first comer at the
first glance—that incorporates its
meaning in its exterior and surface .
In a popular book, the surface is
everything : in a great book, it soon
loses every shred of significance,
Every great book is occult in the
hroad and deep sense of the term. It
contains mysteries-—which he who
dives will discover,

CLAUDE HOUGHTON

Literature—once wrote a critic—is the confession of social life, reflecting

all its sins, and all its acts of baseness as of heroism. In this sense a2 book is of a
far greater importance than any man. Books do not represent one man, but they
are the mirror of a host of men, Hence the great English poet-philosopher said of
books, that he knew that they were as hard to kill and as prolific as the teeth of
the fabulous dragon ; sow them hither and thither and armed warriors will grow
out of them, To kill a gogd book, is equal to killing a man. ... ..

It is finally those who amidst the present wholesale dominion of the worship
of matter, materiak interests and SELFISHNESS, will have bravely fought for human
rights and men's divine nature, who will become, if they only win, the teachers of
the masses in the coming century and so their benefactors.

* H. P. BLavatsky (The Theosophical Movement, August 1934)



A PHILOSOPHY Ol° RELIGION

I-—-I'HE SOURCES OF RKNOWLEDGE AND
RELIGIOUS APPREHENSION

[Me. Alban G. Widgery, at present Professor of Philosophy at the Duke Uni-
versity (L. 8. A.) was formerly Professor of Philosophy and Comparative Religion
at Baroda, India, and later was Stanton Lecturer in the Philosophy of Religion in
the University of Cambridge. He delivered the Upton Lectures in Oxford last
Novembur ; special arrangements made with him enable the publication of the six
lectures in condensed form as six articles, the first of which we give below.

The series considers certain religious principles from an unscctarian point of
view ; the discourses were penned to suit the requirements of the Upton Lectures
Foundation ; but their background is more universal than Christian.

In this first lecture the source of religion, and therefore of religicns, is not
clearly indicated, A philosophical exposition of Revelation is offered, but the exam-
ination is not sufficiently dcep and the interested reader will do well to turn to an
article which deals with the subject—" Types of Indian Thought ™ by the well-
known Hindu philosopher, Professor M, Hiriyanna, in our issue of September 1934 ;

our own views will be found in the editorial preceding it.—Ebs, |

Briefly, philosophizing may be
described as an intellectual eifort to
arrive at & comprehensive and basic
expressicrnn of experience or reality.
It strives to indicate the ultimates
incapable of explanation by reference
to something olier than themselves
or of description in terms not includ-
ing those which directly sighify them.
Thius the main task of a philosophy
of religion is {0 seek to express the
ultimate implications of religion, 1t
would even at this stage be legitimate
to ask ; What is religion ? But the
whole investigation of a philesophy
ol religion 1s necessary adequately
to answer that question. At the out-
set it must <uffice lo regard as reli-
gion what is found to be generally
called such in the history of man-
kind, especially in the great living
religions.

It has been frequently said that
philosophy is a search for truth. A
philosophy of religion in raising the

questions of the source and natuie
of religious knowledge is concerned
with the philosophical task of en-
quiry into truth in religion.

In its search for truths philosophy
may he expected to discriminate them
from errors. Some philosophers
have endeavoured to maintain that
errors are nothing but the absence
of truths, To challenge this view of
error, one illustration to the contra-
ry must suffice.  The two following
statements are equally positive :
“T'he Prophet Muhammed was born
in Arabia”; “ The Prophet Muham-
med was born in England . 1[ one of
these is a truth, the other is an error ;
and that error is not the mere ab-
sence of a fruth but a positive asser-
tion.

It required no argument or illustra-
tion to defend the statement that of
some propositions we are unable to
say whether they are truths or errors.
With regard to some of these there
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appears to be more evidence for their
being truths rather than errors, and
vice versa. These may be called prob-
abilities and improbabhilities. Of
others it may be said that either
there is no real evidence at all for
or against them viewed in themselves,
or that there is no preponderance of
evidence one way or the other.
These may nevertheless be accepted
as speculations. In the formulation
of a general view, a philosophy may
not only include truths but also ad-
mit probabilities and make use of
speculations,

It 13 not infrequently contended
that the discrimination between
truths and errors is to be made by rea-
son, that it is through reason that
man comes to truths. Such a state-
ment cannot itself be judged until it
is clear what is meant by reason, Rea-
son is a function of the human
mind, one of the chief characteristics
of which is the grasping of relations.
Allied with this, though different
from it, is its capacity to form con-
cepts. It is present In what we call
reasoning, passing from premises
to conclusion in inference : and it is
present in the understanding or
comprehension of premises and
conchusions. Reason, so conceived,
can by itsel{ neither lead to truths
nor be an adequate basis for the as-
sertion that this or that proposition
is a truth or an error. Even of contra-
dictory propositions all that reason
could pronounce would be that both
cannot be true : it would not by it-
self be able to determime which of
them is true or which an error. Rea-
son, as a function of the mind,
does not operate in vacuo. To arrive
at truths sdinething in addition is
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needed ; and to test whether propo-
sitions are truths or errors something
more than reason is involved. The
proposition : * There is a red cloth
on the table” depends not merely
on reason grasping the relations in-
volved, but also on forms of sense
perception by which the colour and
other qualities of the cloth and of the
table are known. To arrive at truths,
to discriminate truths from errors,
reason as a function of the mind
operates with reference to somewhat
other than itseli, and this other is
apprehended by capacities of man
different from reason.

The important question is whether
every truth is dependent on reason
and on sense perception, or whether
there are other {orms of apprehen-
sion by which some truths are attain-
ed. The possibility of a philosophy
of religion seems to me to depend on
an affirmative answer to the latter
part of this question. The mind not
only reasons, but also apprehends
itself as so doing, and such apprehen-
sion is not a form of sense percep-
tion. Again, a man’s awareness of
himself as sad, for example, cannot
be shown to be a form of sense
apprehension. It may be urged that
in apprehending the red cloth, the
mind is aware of something not itself,
but when it apprehends itself as rea-
soning or as sad it is simply appre-
hending itself. Nevertheless, even
that indicates that the mind has some
capacities of apprehension other than
through the physical senses, If those,
why not others ? The possibility must
be admitted. The question remains :
Are there such 7 1 contend that there
are ; forms which may be described
as moral, as @®sthetic, and as religi-
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ous apprehension, and that to arrive
at truths in ethics, @sthetics, and in
philosophy of religion, these forms
of apprehension respectively are
involved ; and that the discrimina-
tion of the truth or error of propo-
sitions in these directions implicates
these specific forms of apprehen-
sion, The moral may be taken as an
example. A man may apprehend
himself as a lar, But he may also
condemn himgzelf as such, and this
hecause with his moral apprehension
he & awairc of the moral worth of
veracity. The implicated proposi-
tion ; ** Veracity is morally good”
15 not based on his apprehension of
himself. Carried into detail in this
direction, philosophy for a proper
account of morality would have to
include recognition of moral ulti-
mates known through a specific
capacity of the mind that may be
called moral apprehension,

Thus truths implicate not merely
forms of apprehension and the func-
tion of reason but also some
“object ” or “ objects’,—even when
that “ object ” 15 the mind or a state
or function of the mind., The red
cloth as apprehended is other than
the sense function of apprehending.
If reason forms a concept of red, that
concept as a mental content, cannot
be said to copy the red as perceived,
that is, it cannot itself be described
as red. Nevertheless it has a signi-
ficant reference to it. AR truths have
some kind of objective reference be-
yond the apprehension they involve,
the concepts which may be implied,
and the words in which they may
be expressed. A truth is possible of
attainment not merely because of the
functioning of a subject but also be-

-elation of religious truths.
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cause of the presentation of an
“ ohject ",

I am going to describe this
presentation of an *“object” as its
“revelation” of itself. The mind
seeks to know an object and can do
so because of its own capacities and
hecause the object reveals itself to
the mind. The term revelation may
in this sense be applied in all realms
ol knowledge, And it is by so con-
sidering it that we may pass over to
a mode of treatment of a character-
istic claim in many religions that the
source of religious knowledge is
revelation., The philosopher to-day
15 hardly called on to discuss the idea
that a particular set of writings, as
for example, the books of the Chris-
tian Bible, or the Quran, are as boaks
a revelation. But he cannot well pass
by the contention that within these
and other writings what is called
revelation is embodied. The Vedas
have been said to contain a rev-
By some
Zoroastrianism has been described as
hased on revelation, Gautama is not
recorded as having become “en-
lightened ” simply by a process
of rational reflection, but by con-
templation in which he attained to
insight. In Sikhism, the historical
gurus seem to have been regarded as
though wvoicing the *“true Guru”
or God. However diversely expressed
in these higher religions, this claim
to some knowledge coming to man
in a specific manner in religion is in
accord with the implication of wide-
spread praetices of earlier times,

Religious knowledge is therefore
similar to all other knowledge in be-
ing dependent upon forms of appre-
hension and the function of reason,



and upon an “ object ” or “ objects ”
with which the mind comes mto re-
lation. But the traditional use, speci-
fically limiting the term revelation to
religion, implies some difference from
other knowledge. That difference con-
sists, not in something peculiarly

mysterious or miraculous, but in the-

specific forms of apprehension and in
the nature of the *object” or
“objects” involved. For however
diverse the views as to the manner of
revelations in different religions, it
has always been implied that the oh-
jective basis of the knowledge obtain-
ed has been something other than
physical nature or human selves as
finitely aware of themselves.

The source of religious knowledge
s thus declared to be the human
mind apprehending what is revealed
to it, The nature of religions knowl-
edge can only be discovered in that
knowledge itself, and that consti-
tutes the main content of the articles
that follow in this series. That
knowledge refers to the mind as it
is concerned in religion : to the
“object” or * objects’ with which
the mind is in relation in religion ;
and to the character of that relation
itself.

In the examination of the religi-
ons from these points of view, it must
be remembered that the truths involv-
ed may not necessarilv have been
accurately expressed in the tradi-
tiona! doctrines. A philosophy of re-
ligion is not compelled to regard as
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adequately or properly represent-
ing a religion, the forms of doctrine,
the types of metaphysics, that have
acquired traditional authority among
its adherents. Some of those doc-
trines are past forms of philosophy
of religion that need to be abandoned
in view of religious advance and
increasing accuracy of theoretical
expression. A religion is not neces-
sarily misrepresented, it may be more
correctly represented, if the theoreti-
cal expressions of the past are
rejected. A religion should not be
confused with the theories that have
grown up in association with if.

A philosophy of religion, there-
{ore, starts out from the religions as
actually found in history. For it,
religion is something * given ”, not to
be “proved” by reference to some-
thing other than itself. It has to
make clear the ultimates implicated
in religion, and it has to seek
appropriate forms of expression in
words for truths, probabilities and
speculations. 1t will try to discrimi-
nate between those doctrines in the
religions which can be accepted and
those which must be rejected as er-
rors, as improbabilities, or unneces-
sary speculations, As a philosophy of
nature must be developed with refer-
ence to nature as actually perceived ;
a philosophy of history with regard
to history as actually experienced ;
so a philosophy of religion must be
formulated with relation to religion
as actually lived.

ALBaN G. WIDGERY
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Macaulay never rendered a greater
service to India than when he ushered
in the era of English education in
India,

In a short articie it is not possible
to deal with the subject in detail ; nor
do I propose to compare the influence
of Sanskrit, Arabic or Persian with
that of English. Persian and Sanskrit
suffered undoubtedly as a result of the
predominance of the English language
in India but their cultures have blend-
ed fully with the life and thought of
india. Hence we may not repent the
lack of sufficient emphasis on the
study of thosze literatures, The indi-
genous languages of India have deriv-
ed their sustenance from them and
have been enriched in every way pos-
sible from the classical literatures
of India.

Qur religicus system, our modes of
thought and life were largely derived
from Aryan teachings. Life in an-
cient Hindu India was based on
Manava Dharma Saslra. In process
of time, dissent grew towards the
ancient religious systems whose tenets
ceased to be accepted with unques-
tioned authority. Commeniaries and
glosses as well as the interpretation of
jurizts silently brought about a revo-
lution in the system of law as admin-
istered in the country. Vignaneswara,
Jeemuthavahana, Neelkhanta and
others adapted the Hindu law to meet
the changing social and political con-

ditions of the day in the several parts
of India. Such a change was further
augmenles by the penetration of
Muhammadan influence and the
spread of the democratic tenets of
Islam. The Delhi Sultanate had ex-
tended its hegemony over a great
part of the Indian Peninsula and in-
troduced Persian and Arabic amongst
the court languages of the country
and for study. The Hindu sccial
system was left alone without distuer-
bance to all outward appearance, but
political upheavals necessitated a re-
orientation of Hindu thought and
life.

The advent of the English. amongst
other European nations, brought
something more than the influence of
a mere nation of shopkeepers. The
marked toleration which the Hindy
showed towards other religions was
extended to the message of Jesus,
With the study of English in schools
and colleges, as a preparation for the
earning of livelihood, developed ac-
quaintance with the heauties of Eng-
lish literature and fascination with
the political and philosophical ideas
met with in the writings of the great
thinkers of the West. People began to
study the great masters of English
literature and the Bible to imbibe the
spirit in them. Newspapers and
magazines, published and circulated in
the country, spread knowledge of the
outside world in all farts of India.
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The Indian thereby received a stimu-
lus to inquire into the social systems
of his own country, the conditions of
its political life and its religious back-
ground. A few people at any rate fed
on the strong meat of English liberty
and drank deep of the wine of British
freedom. One early result was to look
upon everything Indian with a pre-
judice ; but fortunately that feeling
did not last very long. A few of the
customs imbedded in the Indian sys-
tem were considered inhuman and
brutal. Agitation started for reform
of what were regarded as abuses in
Hindu society with what results all
of us know—Iirom the abolition of
Sati to that of Untouchability now in
progress. Religious reformers have
appeared from time to time with in-
creasing rapidity, giving formn and
shape to the floating ideas of the
people. The Brahmo Samaj, the Arya
Samaj and the mission of Sri Rama-
krishna are said to be three amongst
the great benefits derived from the
influence of English literature on our
thought and life, Chaitanya, Rama-
nanda and Kabir are not the last
amongst the Seers and the lives of our
great men confinn the saying of the
Bhagavad Giia that the lord arises
amongst men (rom time to time, when
sin increases, to purily mankind and
install wvirtue. The Theosophical
Mcvement may weli be compared to
the advent of English culture with
one difference. Madame H. P. Bla-
vatsky not only drew India’s atten-
tion to the beauties and glories of
Occidental culture but whote vigo-
rously of the sublimer beauties and
greater glories of our own ancient cul-
ture. The Theosophical influence of
1879-1885 went a long way in chang-

ing the mind of the new graduates
who till then praised everything for-
eign and ran down everything Indian.

The multiplication of universities
has taken the gems of English litera-
ture to many an Indian home and
there is hardly an educated or cul-
tured Indian who is not familiar with
the great masters of English litera-
ture, and who does not devote the
bulk of his time to reading books
published in the English language,
may be to the unfortunate detriment
of a study of his own Indian lan-
guages. The cultivation of the English
tongue brought the world nearer to
us. Free mingling of people belong-
ing to different communities, neces-
sitated by the stress of modern life
and interdining in schools and col-
leges, tiffin rooms and railway trains,
have removed individual angularities
and a spirit of camaraderie is now so
common that it is needless to speak
of the condition of things even a
decade ago, More important than all
is the study of English lterature for
its own sake. We find a great
nationalist leader like Mr. Satyamurti
appealing to us to study and appre-
ciate the beauties of Shakespeare.
For my part I have to own that a
great part of my time whether in the
court room, in the office, in the study
or at home is occupied with English
literature ; and I dare say most of us
will agree that that is a state of things
over which we need not go cold, as
Venkataram Sastriar put it in his
recent convocation address at Mysore.

I have reserved to the last the con-
nection of English literature with the
development of Indian life of the
present day. The jurists of interna-
tional fame and the leaders of the
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political and philosophical thought of
the world are familiar fo us through
the medium of English, Whether it
is politics or religion or economics nr
the physical sciences or the several
religious and philosophical systems
of the world or the needs and require-
ments of daily life, we are dependent
on the study of English literature,

Demosthenes and Cicero and
Marcus Aurelius, Seneca and Spinoza,
Dante and Milton, Kant and Montes-
quieu, Rousseau and Tolstoy, Ben-
tham and Spencer, and Burke and
Mill have become household words to
us under the influence of English
literature and have worked into the
marrow of our bones,

Lord Morley no doubt stated that,
s0 far as he could foresee, he could
not dream of a time when the Britisn
Parliament would transplant British
institutions of a democratic character
to Indian soil. We were any way
advised to go to Bohemia for a model
after which to fashion our political
institutions, but, as Montagu ob-
served, political ideas spread like
sparks across a street and we Indians
have imbibed our democratic ideas
and our notions of political reform
from England, although in our study
of these institutions we are not un-
mindiul of the political institutions
and their working in other parts cf
the world. Our political institutions
are a graft from the British model
and our fourth estate has developed
likewise. Such improvements as we
seek to embody in our political sys-
tem are those known and recognised
to be in favour with the British de-
mocracy. The proverbial horse-sense
of the Britisher and his practical
sagacity in ordering his own af-
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fairs are nowhere more appreciated
than in India and to-day the
Indiary Parliaments are ransacking
British  Parliamentary  practices
whenever they are in doubt or in a
difficulty. No grealer compliment
could be paid to the success of British
Parliamentary institutions or the
British administration of their own
country than these aftempis of
our Congress leaders to adapt the Bri-
tish system to Indian conditions.
Readers of the works of Jawaharlal
Nehru will appreciate his thorough
mastery of the English tongue and his
great {amiliarity with the working of
British political institutions, no iess
than his dislike of totalitarian states.
I am not forgetful of the effortg of the
socialist party to improve the
happiness of the working-classes
but it must be remembered that
this is only another leaf taken from
the British tree and the socialist
movement in India should not he
mixed up entirely with the commu-
nist organizations of the Soviet. The
Premier of Madras is no less a lover
of law and order than were his pre-
decessors who were the representatives
of an alien bureaucracy. That shows
that the Indian mass mind is instinc-
tively for law and order, for peace and
progress and, with the assured co-
operation and the sympathy of British
public opinion, a great day for India
has already dawned.

Qur girls and boys are no longer
married very young. Under the cir-
cumstances of modern existence in a
fleeting, fnachine-made world, the
Hindu joint-family system has crum-
bled. British jurisprudence is in
vogue in all parts of the country.
Justice between the fich and poor,
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the commoner and the upper-class
man, the influential and the nonentity
alike, without the distinction of caste,
creed, race or colour, is administered
by courts according to British tradi-
tions and a system of law adapted
from the British codes, no doubt in
consonance with the true spirit of
Hindu law, subject to modern chang-
es. The Indian Penal Code is one of
the most remarkable pieces of legisla-
tion introduced into India. Many an
equitable doctrine of English law has
been imported into our country and
accepted as part of the law of the
land. For eloquence, oratory or sim-
plicity of diction and style, for foren-
sic eloquence or the flights of thought

in philosophical speculation or in-

embarking on a voyage of discovery
into the hidden mysteries of this
mysterious universe by scientific
research, many an Indian stands
shoulder to shoulder with the best
specimens in England itself or else-
where. Sintha, Rasbehan Ghose,
Surendranath  Banerji, Aurcbindo,
Brajendranath Seal, Romesh Duit,
Bepin Chandra Pal, Srinivasa Sastry,
Mahatma Gandhi, Tagore and
Radhakrishnan, to mention only a
few names, have enriched Englisl
literature itsell. Bose, Ray, Raman
and others have made contributions
to science. Sri Ramakrishna, Keshul
Chandra Sen, Vivekananda, Ram
Mohan Roy and Dayananda Saras-
wati have added to the sum of human
knowledge. With these shining exam-
ples hefore us, and a powerful press,
who could say that the study of

English literature will not continue
unabated in India or that that litera.
ture does not exercise a wholesome
and predominating  influence  on
modern Indian thought and life ?

In commerce and industry, in the
methods of investigation, in the study
of Indian history, archaology, archi-
tecture and religion, as well as in our
study of the flora and fauna of the
country and its weather conditions—
in fact in almost everything we do——
the scientific, the analytical and the
historical method we pursue is large-
ly the result of the benefits we have
derived from our study of English
literature. The Radio and the Talkie,
Cricket and Tennis, and the daily
press have found a place in our af-
fections no less than is claimed for
them elsewhere in the British Empire.

The true spirit of God, a catholicity
ol spirit, tolerance amongst men and
a readiness to see and appreciate
others’ points of view, ahimsa in
thought, word and deed, are a few
gems of the precious heritage left to
us  from time immemorial and
Mahatma Gandhi has shown by the
great example of his life that these
will nedl suffer hut improve in contact
with English literature. Creative
Unity, Gitanjuli, Sadhana, Essays on
the Gita, are os much English litera-
ture as any work written by an Eng-
lishman and Sarojini Naidu's poetry
equals some of the best in English
literature. The influence of English
literature on our thought and life has
come to stay and is cverlasting,

S. SRIKANTAYA
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| Cecil Palmer served the cause of culture as a publisher for many years.
Since his retirement he has written extensively for the English press ; William Heine-
mann have just published his Truth About Writing.

In this short article he barely touches upon the vitally practical problem of
Fate and Free Will. The only satisfactory explanation of this much discussed ques-
tion is in the Hindu-Buddhist doctrine of Karma : Karma docs not mean fate or
fixed destiny ; nor does it meun that man is always and ever [ree to execute as he
wills whatever he determines to do. Karma is action which carries within it its
legitimate reaction and which reaction in its turn becomes the cause for new action,
Every cause produces its effect, which becomes a cause in the processes of time.
To exemplify : 2 man is free to eat what he pleases; he is bound, not free, to
digest, to assimilate and to feel the effects of what he ate; this reaction from the
eating contributes towards the free-will determination of what and how he shall
eat again.

The pivotal doctrine of the Esoteric Philosophy admits no privilege or special
gifts in man save those won by his own Ego by self-induced and self-devised efforts
and which efforts are checked by past Karma of his own making. A very full
treatment of the whole subject will be found in thirty-one recondite Aphorisms
recorded by W. Q. Judge and which are reprinted in Overcoming Karma, ULT.
Pamphlet No. 21.—EDs.]

that a voice is silenced in eternity
we are gdmitting its living reality in
finite time. We cannot assert that
Shakespeare i1s immortal if we are not
prepared to assume that he is still
alive.

It is difficult to understand why
the great majority ol people always
vtivisage Fale as the inseparable and
malienable companion of Death. We
itisist that Fate shall be Lhe scape-
goat for #ll our sorrows and tribula-
tions, “all the pomps and vanities of
this wicked world, and all the lusts
of (he Hesh 7. But Fale, it it s any-
thing ot ull, 1% certainly  neither
lopsided nor one-sided. [t inpinges
on the lives and destinies of all men,
great and small, good and evil, suc-
cessful and unsuccessiul, strong and
weak, and it does, so with alarming
and disconcerting impartiality. Man

The fatal thing about fatalism is
that it so frequently tempts people
to commit intellectual suicide, And I
am alraid it is also sometimes phys-
ically enervating! But although it
appears to he fairly apparent that
Fate has the trump card in the game
of life, it 13 expedient that we should
remind ourselves occasionally that we
are nol dumb-ciiven cattle heing led
1o the slaughter,

Fate i« o fact. Bal free wili s a
fact also. 1 admit the apparent con-
tradiction. Lt | odo belleve the con-
tradiction o be tmore apparent than
real, The healthy line of life is not
the line of least resistance. Iismet is
the Ll refuge of the faint-hearted.
1t is so latally esy to blame Fale for
the corpse's last journey lo the grave.
Novelists assume that dead men tell
no tales. In point of fact, Life speak-

ing through the cold lips of death, is
gratdly eloquent. For when we say

is, at least potentially, a thinking
being, and in the lucld intervals of
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thought, he cannot escape from the
knowledge that how little or how
much he extracts [rom life is
almost  wholly dependent on  his
own altitude of mind. If he is will-
ing to accept the theory thal man 1s
merely a puppel in the drama of
living, he has no one to blame but
himself if Fate plays shuttlecock with
his negative ambitions and tepid as-
pirations. The world's valuation of
any man is seldom greater, or even
as great, as that man's own valualion
of himsell. And therefore it comes to
pass that any man who is so foolish
as to undervalue himself is virtually
asking mankind to relegate him to
the bargain basement in the world's
bazaar.

How frequently we hear the re-
mark, “ I wonder what Fate has in
store for me,” The people who most
readily give expression to it are those
who have firmly convinced them-
selves that what is is, and that what
will be, will be. But the entire his-
tory of the evolution of man's emer-
gence from barbarism to civilisation
bears testimony to the fact that man
has found spirituail salvation by chal-
lenging rather than by accepting the
rigid boundaries of his heredity and
environment., “ Kismet” is not a
flattering epitaph for any man really
worthy of the “ mettle of his pas-
ture .

There is a school of thought that
fosters the terrible belief that war is
inevitable, and eternally so, because
war is a good part of the bad part
of human nature. This appal-
ling indictment of the human race
horrifies me, or it would do so, if 1
honestly helieved in its validity. Ad-
mittedly, mert are born fighters. But
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this is not quite the same thing as
saying  that all men instinctively
desire to fight cach other. 1 am
afraid we  have forgotten  many
things which the Jast Great War
faught us, but 1 have not so com-
pletely lost my [aith in humanity as
o believe that it would willingly and
deliberately repeat the folly and
madness of thal grim and awful ex-
perience. Whatsoever hope there is for
the future and in the future, surely
resides i the belief that men as men
are gradually finding spiritual eman-
cipation through the potent urge to
abolish fighting among themselves in
favour of fighting the malignant
forces of evil within themselves,

But the major point T am anxious
to emphasise is this, By the grace
of God we are free to shape our own
destinies. What the fates have in
store for us is neither more nor less
than the sum total of our triumphs
or failures over good and evil. It is
not a question of Kismet in the sense
that we are lazily content to be
malleable clay in the hands of an
autocratic potter. What is vital in
all humanity is man's moral strength
which is the measure of his capacity
to flirt with evil and remain good.
The consuming flame of spiritual
content, in all its glory, withers and
dies at the very approach of pessi-
mism. And the soul-destroying dan-
ger of pessimism as a philosophy of
life lies in the fact that far too many
well intentioned people cultivate and
nurture it as a negative virtue, in-
stead of strenuously eradicating it as
a positive vice.

I hold the heretical point of view,
admittedly a harsh one, that people
who blame Fate for their misfortunes
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are, in effect, telling the world that
they thotoughly deserve them, Life
is an unceasing struggle lor survival
froyu the cradle to the grave. The
man whoe, crying Kismet, throws up
s hands 1n the gesture of surrender,
should not he sarprised if hiz enemies
take advantage of hix moral and
spiritual pusillammity,  We lteraily
cannet  afford to encowrage within
ourselves a too slavish submission {o
the * slings and arrows " of this appal-
lingly mundane life, Least of all, can
we afford to allow Life’'s verdict 1o
ro against us by defardi. The chal-
tenge 1s alwavs there. If we choose
to nore i, we do so al our own
peril.

The age in which we live i one in
which the thought of mankind is ra-
pidly undergoing a process ol trans-
formation. The time-worn shibholeth,
“ Theirs not to reason why, theirs
but 10 do and die " is rapidly losing
its grip on the senses and sensibilities
of lhinking man. The psychologist
is leaching him that to know himself
is the fount of all knowledpe. Man
will not complacently bend the knee
to Fate, nor cry aloud for all the
world to hear, the fatal and hopeless
word “ Kismet 7, if he will but learn
the wisdom and beauty and truth of
reasonable love and loving reason.
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For the man who is everlastingly con-
tent {o wail for something to turn
up is asking Life to turn him down.
e must, in very word and deed, be
master of his own {ate and captain
ol his own soul,

There is nothing in the world
more soft and weak than water, says
the Chinese philosopher, the father of
Cluietism, “ yet [or altacking things
that arc hard and strong there 1s
nothing that surpasses it, nothing
that can take its place”. Here, il
ever existed In words, is prefound
verity.  Quiel, unobtrusive and weli-
nigh hidden strength--the strength
and might that in the past have
moved mountaing, And that which
1s truth in Nature is not less true in
human nature. We are what we
make ourselves Lo be, for life itself
15 bearable or unendurable according
{o the texture of our philosephy and
the pattern of our faith —in ourselves,
in humanity and, above all, in God
himself.

Kismet ! But we must see to 1
that we shoul the word in noble defi-
ance of Fate, rather than whisper it
as a lullaby for our sleeping con-
sciences. If we would kiss the limpid
lips of eternity we must be prepared
to live magnificently unafraid of
death,

CECIL PALMER



POETRY IN SINGHAIESE

[]. Vijayatunga, now lL‘i‘_iid('I][ _in Lomdan, belongs to the heautiful and historic
Isiund of Ceylon; here lic writes with fecling perception about the poetry of his

native longue.—EDS.]

Perhaps it 1s a greater compliment
- to the Muse to put poetry to orde
nary uses. This is what the bingha-
lese have done. Singhalese poetry
iIs meant to be sung. The Singha-
lese do not have impressive musical
compositions like those, for example,
of Thyagaraja, - the South Indian
mystic singer. Nor do they have
mystical songs like thuse of Chai-
tanva. But this lack has not been
noticed throughout the centurles, for,
as I say, Poetry has served the place
of music and has been recognised
as the ever-ready handmaiden. Even
lo-day with Singhalese literature
very much at a discount among the
so-called educated classes-—it heing
the province of Bhikkus, village
schoolmasters and un-Westernised
villagers—-prosody is enthusiastically
studied and poetry practised under
the slightest provocation by the
classes just mentioned.

A Singhalese maiden who did not
know English but was a good Sing-
halese scholar, her father being a
learned astrologer, once paid me the
very flattering but undeserved hon-
our of composing a quatrain full of
epithets supposed to denote my vir-
tues, teaching it to her vounger
brother who was a pupil of mine and
having this youngster recite it to me
in an originally * Ancienf Mariner ”’
way. And this.form of courtship
is widely practised among those who
are not overyhelmed by the impor-
tance of an English education.

In thus commandeering poetry for
ractical purposes, the Singhalese
are like the Spanish and the Argen-
tines. Consider, for example, the
Singhalese Seih Kavi and Vas Kavi
(Poems of Good Omen and Poems
of It Omen} which are frequently
invoked as blessings or curses accord-
ing to the occasion. A friend re-
proaching one for not acknowledging
a letter would do so in verse ; a Bhik-
ku finding that a neighbour’s bull
had laid waste his vegetable garden
would invoke a mild curse on the
culprit animal (not on its owner) ;
a petty village official seeking a
favour from the Mudalivar or Chiet
Headman would occasionally rise to
verse (in the hands of a professional
versifier) ; and, as already mention-
ed, youth and maiden put their
<entiments and even make their
“dates” in poetry ; and above all,
those true custodians of the Rhyme,
the cartmen and the boatmen, con-
tinue to propitiate the Muse from
their humble station in life.

The popular interest in poetry is
there, waiting to attempt once again
the sublime heights reached by the
classical poets, waiting until the day
when English will take a secondary
place in Education and State affairs.
There must undoubtedly be poetic
genius buried in many an obscure
village-schoolmastership. There are
those who publish conventional
poems in obscure Singbalese maga.
zines on such themes as a plea for
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promoetion from Class Three in the
Clerical Service to Class Two, and
on practical jssues which I have
mentinned earlier but there are no
contemporary poets of the front rank
i1 Cevlon worthy to take their place
with the major contemporary poets
of India, of Japan and of the West.

But before the European advent
in Cevlon there was a whole galaxy
of them. In poetic lorm and scope
and in ambition they were inspired
by the Master, the Great Kalidasa.
But the themes of the Singhalese
poets were essentially Buddhist., To
the Buddhist influence must be
ascribed the general love of the poet-
ical narrative that has been common
through  Singhalese  civilisation.
Buddha, in my opinion, the world’s
greatest story-teller--how he alter-
nated hetween metaphysical dis-
courses and vivid romances as in the
Jataka or Reincarnation stories-—had
perfected a most ingenious poetical
prose. So that from the earliest
prose compositions of the Singhalese,
the text of Rock Inscriptions or
commentaries of the Tripitaka, they
were all strictly poetical in struc-
ture. Until Sri Rahula, the greatest
Singhalese poet, introduced rhyme,
Singhalese poetry was mostly un-
rhymed but there was 2 cadence and
a musicat lilt in the halved lines that
was completely satisfactory. Sri
Rahula, who was Head Abbot of
Vijayaba Birivena and the Sangha
Raja, was the spiritual adviser
to King Parakrama Bahu VI who
ruled in the fifteenth century.

Sri Rahula adopted Kalidasa's
Meghaduta or entrusting a message
to a Cloud. as 2 model : and ever
since the Sandesaya or Message sent
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by one of a number o popular birds,
has remained the favourite device of
Singhalese poets. Though he was
a spiritual Head sworn to scorn all
sensuous, nol Lo mentien sensual,
pleasures, Sri Ralwla has revealed
in his poetry not only a most im-
pressionable mind but a consummate
knowledge of lifc. He indulges in
no muting of phraseology when de-
scribing the charms of &4 woman or
the emotions aroused by them,
Here, of course, he and every other
Priest-Poet of Ceyvlon was but [ol-
lowing the Buddha who could be
most explicit as, for example, in the
Kusa Jataka where the impotent
Raja Okkaka is forced by the clam-
our of his subjects to send his
Queen Silavati out of the Palace to be
made [ruitful by the boldest man
from among his subjects, Of course
it was Sakra (King of the Gods) him-
self, who seeing the roval catastrophe
appeared at the Palace gates in the
guise of an old Brahmin, led the
Queen away from the rabble and
caused (having taken the Queen tem-
porarily to Sakra realm; the Immac-
ulate Conception. The child, who
was named Kusa, after Kusa grass,
was an earlier incarnation of the Bud-
dha.

Thus the Singhalese had ample
poetic licence. But while they have
avoided poetry so repetitiously laden
with  *“ Wine” and * Beloved”
(albeit as symbols) as that of the
Persian poets, and so persistently
{ull of the “ mystical union " as that
of the Indiin bards, nevertheless one
misses the note of genuine passion
which alone lends poetry that unique
vitality upon which we draw when
every other source fails us. Nor
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could it have been otherwise when
we understand the conditions. Just
as Chaitanya and Thyagaraja
could not have sung other than in
terms of the Divine Exaltation, the
Singhalese poets could not afford to
lose sight of the chief Buddhist
doctrine, however distant their
poetic flights. This was the doctrine
that while Sense Pleasures were
the privilege of being alive, they
were, without exception, Awiccha,
transitory.

Considering ali this the vigour
and vitality of Singhalese poetry is
all the more remarkable. The besi
known poems of Sri Rahula are
Paravi Sandesaya, or the Message by
the Parrot, composed about 1427,
Kayyasekara, or the Crown of Song,
composed about 1449, and the Sejo-
Ithini Sandesayea, in which, strangely
enough, despite the fact that it was
the fruit of his full maturity, the
poet in Sri Rahula supersedes the
schotar. The Selalihini 15 of a higher
breed than Mynah, and though not
50 good a talker is a better singer,
Its [eathers are more glossy
and 1 1s distingnished [rom the
Mynah by two gleaming spots of
golden vellow on its ears, In en-
trusting the message to the Selalihini
Sri Rahula contrives to describe the
route it should follow with all the
scenes that dot the route. There are
descriptions ol peasants and  their
pastimes, of viliages and cities, 1t
15 on Jayavardhanapura, the capital,
that Sri Rahula lavishes most praise.
Here is the translation of % quatrain
in which the poet describes the rest-
ing-place the Selalihini should seek
at nightfall :

Look out for the wood nymphs as
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they carol on the sands which resemble
the cloud-disturbed moon, and among
the flowers and the creeping vines and
the trees close to those spots (of the
tiver bank}. On a Sa! tree caressed by the
sight of those playful creatures make thy
rest for the night.

The Singhalese poet does not, as a
rule, write an isolated sonnet on a
sunset, nor an ode to a woman's
beauty but rather incorporates all
his power of expression and the
versatility of his sensations in a long
poem like the Selalikini Sandesaya. A
vounger contemporary of Sri Rahula
and a more romantic character was
the Bhikku Vettevé, His life is sur-
rounded with legend. Some claim
that he was a greater pundit than
Sri Rahula and incurred the latter's
jealousy. In any case certain it is
that he gave up his priesthood and
went to India and after various ad-
ventures died there. He is famous
for the Gutiila Kavya, the poem of
the pundit Guttila, an earlier in-
carnation of the Buddha, in which
Guttila was a famous player of the
Vina, and the Court Musician.
Guttila imparted all his knowledge
of the Vina to an ingrate pupil
named Musila (literally, the Wretch)
who sought to oust his master from
his posttion at Court and challenged
him to a contest.  The theme of
prolessional  jealousy, it might be
noted, has some counterpart in the
St Rahula-Vettevé legend. But the
pucem as a whole affords  Vettevé
every scope for his versatile genius.
Now 1n short lively guatrains he i3
describing  the public parks and
temples of Lanka (Ceylon), now in
longer-lined quatrains the dejection
caused in Guttila hy the ingratitude
ol his pupil and how the Master goes
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into the forest hugging his solitude
when a Deva approaches him and
exhorts him fo accept the challenge
with the promise that the Devas
-themselves would take part on his
side. The most musical and the most
vivid stanza in the whole poem is
that which describes Guttila playing
the Vina having deliberately snapped
off two strings to show his superior
skill and when the Devas chose that
climax to descend on the scene and
to the amazement of the spectators
dance to Guttila’s music.

Like flgures m a tableau, moving
their hands with the grace and the light-
ness of lightning, keeping time to the
music with the harmony and lack of
harshness with which gold mixes with
mercuty, sending such bewitching glon-
ces at the spectators, that being the man-
ner of their (the Devas’) dancing. how
can T possibly describe (with justice)
ihat scene !

During the sixteenth century the
land was riven hy faclions whose
strife was further intensificd Ly the
presetice of the Portuguese  who,
chance-hlown off their course from
Guod, hal landed at Galle and had
seenn enough to make them want o
own the whole 1sland. Bul with
Kmg Raja %Singha who vanquished
hoth the Porluguese and his nival:
and ruled jor twelve years from 1581
to 1593 there was a literary revival,
A poet 1o gloniy Raja Singha's retgn
was found in Alagivavanna Mohott:,
an ancestor of mine on my mother’s
side, T am proud to say. It was
Alagivavanna who made the Kuse
Jutaka into a household word by his
vivid retelling of the story as a poem.
There is hardly a Singhalese who
cannot recite by heart at least one
of the 687 verses of that poem. Time
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and again I have heard one particular
verse recited by seemingly illiterate
villagers. :

Throw a pebble into the air

Watch it fall from space 1o earth;

Likewise the karma of bad and
good

Will seek its cause from birth to
birth.

Alagivavanna wrote also a Sendesa
— the Sevu! Sandesa, the Message by
the Woodfowl— a poem of 203 stanzas
in praise of Raja Singha. But next
to Ausa Jataka he is famous for his
Subha Sitaya, a collection of quatrains
extolling morals, There is a resem-
blance hoth in the metre and in the
detachment of attitude to the alle-
gories of Omar Khayyam and Halfiz.
The first poems I familiarised myself
with were Alagivavanna’s. Whenever
I was late in rising my mother used
to bring me to wakefulness by sing-
ing a verse in which my worthy an-
cestor had condemned the late riser.
And many 3 time 1 have heard my
mother 1n care-freee moments  and
whitle atlending to soime household
work recite the following verse from
Subha Sitaya :
A hundrel sone whom Viine adorns

nel

Sel aside for o -on whom Wisdom
doth adonn,

One Moon doth dispel darkness

l1orn the Larth

Which mytineds of stars do lessén
Het,

the seventeenth  century
Cevlon fell upon troublous times
again.  As in India, the poet thrived
by the pawonage of the King, which
meant that the King was himsel a
scholar and ofien enough a poet too.
The earliest known Poet-King was
Kumaradas of the sixtlf century. King

With
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Vivaya Bahu who ruled in the
eleventh century was the chief poet
of his day and Pandita Parakrama
Bahu who ruled in the twelfth cen-
tury was the greatest Scholar-King
of Ceylon. It was he who built a
Sarasvati Mandapa or Pavilion in
which poets and scholars read their
works publicly. It was also under
his patronage that the 300 Jatake
stories were {ranslated into Singha-
lese. But with the death of Raja
Singha the Second at the end of the
seventeenth century, Singhalese liter-
ature ceased to exercise ils popular
function. Raja Singha expelled the
Portuguese with the aid of the Dutch
but it only brought Ceylon nearer
its subjection 1o Europe. His reign
is remembhcered alse for the Daskon
legend.

Daskon is supposed to have been a
Portuguese named Gascoyne who
rose to the position of Adigar or
Minister. He must have been an ex-
ceptional man and well-versed in
Singhalese to hold that position, for
Raja Singha hated the Portuguese.
But the story is that the handsome
Daskon not only ingratiated himself
with the King so much that he be-
came an Adigar and welcome at the
Palace, but became the Queen’s lover.
His undoing came about thus ; The
Queen fell ill and the physicians de-
cided on a Bali (Devil Dance) exor-
cism, for which an image of the Queen
was modelled in clay. Daskon see-
ing the image poirted out that to be
really effective the image. must be
true in every detail and that a birth-
mark on the Queen’s thigh was
" omitted from the image. The King
heard about it and ordered Daskon
to be impaled. While awaiting exe-
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cution the Queen commiserated him
on his fate to which Daskon stoically
answered in verse :

If Ravana of old paid with his ten
heads for an unfulfilled love, what mat-
ters it that I who have received your
nectar-like kisses should sacrifice one
head in your name?

As he was being led to execution
past the Queen’s balcony she sang
out to him :

Sekman karagne wmaluvé dhi dekha

hadha

Sith santhosin dun wmuva mee bee
vadha

Tkman gamen himi adha obe yana
vadha

Daskon  magé nemale  jeevitha

deia vadha?

Ah ! It was on this same fateful bal-
cony that we met first and you deigned
to sip the honey of my lips. And now
goest thou, my husband-lover, on a
guick journey ? (Givest thou, Daskon, in
my name thy life?

In the first half of the elghteenth
century there was a brief literary re-
vival, particularly under Narendra
singha, the last Singhalese King,
who was an earnest patron of learn-
ing and of scholarship. Under his
encouragement the famous Bhikku
Saranankara iranslated ceveral Pali
classics, including a medical treatise.
The last two hundred and fifty years
have produced talent undoubtedly,
responsible for a considerable output
of literary work all the more signifi-
catit because it was in the face of
neglect. But there have been no Sri
tahulas, no Vettevés, no Alagiva-
vannas. Nevertheless poetry is ever
alive among the Singhalese and could
not he otherwise. Carters and hoat-
men sing their Siv Pada or “ Four-
Lined Songs™ handed down from
generation to generation ; the village
maidens as they swing on their
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swings during the New Year festival
sing those ever popular ballads ; and
in the ** Dance of the Pot” which con-
sists of throwing a clay pot into the
air and catching it while the dancers
move in a circle the maidens sing
such songs as these :

A pol of gold for the sky.

A pot of clay for the earth,

A pot worth a thousand coins,

O cousin, break mine not.

Then therc are the Rahbana min-
strels, The Rabana is a sort of Jarge
tambourine, These minstrels still
roam the length and breadth of
Ceylon teaching the masses, by means
of their alliterative, repetitive ballads,
not only legends but also history,
geography and every kind of lore.

[ February 1938 |

How characteristically comprehensive
is the Oriental outlook can he gauged
hy theze Virudu songs which are sung
in duet,

In ten thousand Sakvalas how many
Maha Merus?

In ten thousand Sakvalas how many
suns, and moons ?

In ten thousand Sakvalas how many
Deva worlds ?

In ten thousand Salovalas how many
Brahma worlds ?

Ten thousand Maha Merus in
Sakval ten thousand

Ten thousand suns and moons in
Sakval ten thousand

Ten thousand Deva worlds in Sakval
ten thousand

Brahma worlds sixty lakhs and ten
thousand in  Sakval tlen
thousand.

JINADASA VIJAYATUNGA

-~

[Cepyright © This article musl not be reprinted without the authior's permission. ]

APHORISMS

There are doubts which are detours
of faith.

The blows of life should harden the
heart only against self-pity.

There are some who desire our in-
debtedness rather than our esteem.

Conscience is the ghost of a self which
we might have been.

The indifference which we cannot
blamc is also love destroying the bitter-
ness within disaster.

He who offers men the telescope of
his vanity will soon find them looking
through the wrong end.

If we could reason our self into faith
wi would believe only in expediency.

Often by the giving of alms we con-
dore our self-indulgence.

The memory of a magnanimous fi1iend
is a balsam for bitterness.

Qur suffering also is a door by which we

can cscape from the turret ol content.-
ment.

The will is a bezel for the jewel of
love.

Magnanimity sees the needy hand
behind the back of presumption.

By acceptance the bitter water of
necessily becomes our wine,

The fetters of habit which we will not
break are padded by self-recrimination.

When we worship not the light but the
power of the light we can blind a brother
to he his guide.

The ghosts of the living are the
memories of the dead.

There is a courtesy impartial as light.

The responsibility of {ree will i3 to
determine ifs own necessity.

The memory of purpasive action is a
hreastplate against fear.

The asceticism of the fearful is a self-
indulgence. .
WILLIAM SOUTAR
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NEW BOOKS AND OLD

MADARIAGA AND GANDHIJI*

[ John Middleton Murry examines the reflections of * a world-citizen by con-
viction " and we may add a great world-citizen, but they are cnveloped in the QOcel-

dental aury, for at his Elysian séance no Orientsl 1 evoked,

Wil =alvador de

Madariaga agree with the critic of insight who supueests the likelihood that “the
liberating influence will come w the West from the Faw ™" and that ™ Gandhiji
has the root of the matter of them o an oxeent which no Western Jeader hus ™ 2—

fos.]

Scfior di¢ Madariaga's modorn  dia-
logue of the dead ™ s a happy thought
With Alary Stuart, Voltaire, Washing-
ton, Napeleon and Marx {or his char-
acters, and Goethe for protagonist, he
is able to compress into a little space,
without jamming, political thought of
much comprehensiveness and  profund-
ity.  And polilics, for Madariaga, is not
a tule of thumb, or expediency, or
opportunism : it s a matter of first prin-
ciples, as it was for the Grecks. Mada-
riaga is that rather rare bird nowa-
days--a political philesopher. licavin
knows we need them badly enough,
though there appears to be precious
little chance of men attending to them.

Madaringa's characters are privileged
to converse together in the Elysian
Fictds, because each one of them in his
own way has achicved an " cternal
noment *“Only those come here”,
Goethe explaing to Mary Stuart, " who
at onc moment, be it swift as a sigh,
realize their humanhood, live in unison
with the soul of all that is. On that
moment they touch eternity,” It i the
day of Mr. Marx's reception. Hc has
been made {0 wait some fifty vears after
his  death, “to cleanse him from
his earthy smells”. How long the
others have had to wait is not speci-
fied, though Mary Stuart herself appears
to be a recent arrival, who has subntted
herself with an anwonted docility to
Gocthe's  urbane bhut  searching  in-
struction.

These immortal spirits have the power
to summon to their presence any mortal

it his slecp. Towards the end of the
dialogue, a Russian Communist, a Get-
man Nazi and an Halian Fascist  in
cach case a member of the rank-and-
flc—-are summoned, and cach guickly
reveals himself as a victim of hypnosis,
dragged by the modern " opium of the
people ',—the  quasi-religion  of  the
nationalist  state.  Perhaps even  more
disguicting are the visitants from the
United Stales—a film star from Holly-
wood and a Scnator spirited away from
Washington " while o colleague 15 read-
ing a fow papes indo the reeords ™ the
one compleiely vacamt, the other sclf-
convicted of parroting the words of
Washinglon, without the least inteliec-
tual cffort to understand Washington's
principles. The Senator guotes Wash-
imgton to Washington : " No foreign
emtanglements ', and receives for reply :
" Still, Semutor, 1o keep eyt of the horses”
hoofs is good adviee for a puppy, but
not for an elephant ™. But it is lost
on the Senator.

Mary Stuart is horrified at the revel-
ation of the soul-decay in the German
Nazi, who for a momoent I8 despair-
ingly consctous of his own condition.
“Can soch things happen ? 7' she asks.
Gotthe replies © " They have happen-
cd in all times. But never as in these
days, and after so much devoted effort
to uproot them from the face of the
earth'”, THAe only solution, Goethe
thinks, is the emergence of a new race
of men—"“a bigger and morc capable
mankind : for there is the substance of
all our problems"”. e reproaches

{Allen and Unwin, London, s, 6d.)
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Marx for laying the main stress on a
purely legal, of cconomic notion—
property.

Power i3 spiritual substance, not legal
form. Change all legal relationships and
you will still have to deal with the main,
mdeed the oniy cvil in socicty-- the ten-
denicy of powerful people (o divert their
power to sclfish uses, which is the real
teaning of corruption,

Whercupon—very  naturally—Wash-
ington declares that religion i3 neces-
sary as the basis of national commun-
ity. Neither Marx nor Voltaire will
admit that; and cven Goethe accepts
the fact that religion is no longer a
strong cement, for *religion, while
emphasising human utity in its essence,
brings out human differences in its ex-
pression ",  Washinglon is brought to
agree that somcthing else may be need-
ed : but it must be ** deeper than mere
thought ", Goethe suggests that it may
be found “'in the perception of an or-
ganic unity of human communities ",
That is hardly convincing as a
prophecy ; 1t is tather a dream—Lthough

a noble and perhaps imperative dream. -

Nothing but a sense of thour organic
. community can  save communilies from

disintegration. I dream of a day when
mankind, nations and individuals will
realize their organic unily, and therefore
will be safe against corruption, when men
will transfer to the nation, in the more
complex form of services, the energy they
receive in their sustenance and education ;
when the nations will receive these services
from their citizens and transfer them in
the more complex form of culture, to the
wortd commonwealth, Then the world
will have achieved the final ideal of man—
liberty in order.

So Goethe : but the problem is how
to get there. * The community, once
understood, prevails”, he avers at one
point ; but at another, more realistical-
ly, “the complexities of organic Life
always escape peoples without a peas-
antry "', The dicta are not necessarily
in conflict : but their jyxtaposition
suggests, more clearly than any part of
the actual dialogue, the immensity of
the problem :  which is to recreate the
organic community at an entircly new
level of produckive technigue. On that
level of technique the creation of or-
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ganic community requires an entirely
new level of intellectual understanding
and, still more important, spiritual
development,  The organic community
which 15 safeguarded by a peasantry is
an instinctive and natural community :
community compelled by the primary
and visible nceds of life. Man, as
pcasant, is enforced into organic com-
munity by the discipline of Earth—the
stern and kindly mother. The vast and
fantastic increase in  productive-power
created by the machine has liberated
Luropean and American man from the
discipline of Earth : but it has estab-
lished no spiriteal  discipline In its
place.  So that European and American
man has retrograded into spiritual bar-
Larism ; and in consequence the West
can make no other use of s prodigious
productive powers  than  concenirate
their on mutual extermination,

The only creative way outf is the sub-
mission of European and American
man to a conscious spititual discipline
to replace the unconscious discipline of
fZarth.  That is a prodigious demand—
not prodigious intrinsically, but prodi-
gious in regard to the condition of spiri-
tual barbarisation into which European
and American man has actually fallen,
The conscious realisation by a majurity
ol the people of the necessity of organic
community and the sacrifices demand-
cd by it appears a forlorn and Utoplan

drcam @ in the nature of a miracle
rather than a sober possibility. ™ Coms-
munity, once understood, prevails.”

But where are they who understand
commmunity ?  In Commumnism, a grim
sort of caricature of community is
preached in Europe ; and the effect has
been directly to retard the emergence
of community-consciousness.

11 seems more likely that (he liberal-
ing influence will come te the West from

the Fast, than that the West, now
carecring  down  the steep slope of
a maddencd Nationalism, will itself

grasp the means of its own salvatien.
The reluctant Nationalism of China
may take creative forms ; and Gandhiji
has the roof of the matter of them fo
an extent whick no Western leader has,



He understands the necessity of retain-
ing what I have calied “the discipline
of earth ”, until it devclops into a spiri-
tua] discipline strong enough to control,
in the interests of the organic commun-
ity, the productive technique of the
machine. e understands that once the
Machine is allowed to get the upper
hand, and to become the master instead
of the servant of the Community, de-
spair and destruction is the end.  And
his technique of non-violent resistance
15 the practical assertion that a spiritual
power must, and can, control material
power. I{ that movement grows in
strength, and is adopted in Europe too,
humanity will begin to be released from
its  spiritual  enslavement by  the
Machine.

The Pacifist movement in England,
though it gathers strength and definite-
ness of purpose, is still only groping to-
wards the positions which Gandhiji's
imagination has so clearly grasped. Qur
backwardness is due, largely, to the fact
that England is the Eurcpean society
wherein the Machine has been  most
ruthlessly triumphant, and the scnsc of
primitive organic community most com-

ABOUT
Madhva's Dwvaita Vedanta system
of philosophy is so little known in the
West that Dr. Naga Raja Sarma has
performed a useful service in presenting
English readers with a book which
should prove of intcrest not alene to
scholars but also to an ever increasing
number of the general public interested
in religion. That Dr. Samma's own
attitude is strongly partisan, largely de-
fensive, and at times too much disposed
to base ity arguments upon the rather
doubtfu! cxpedicnt of destructive criti-
cism of opposed opinions, nced not be
allowed to detract from ils merit as a
thorough analysis and exhaustive inter-
pretation of little known philosophic and
theistic treatises.
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pletely dissolved. But the Pacifist move-
ment is being slowly but incvitably
compelled out of its atomistic in-
dividualism towards conversion to the
principles of disciplined non-vielent
resistance, which In turn will  com-
pel a renascence of a realistic sense
of community. Al present, the
Pacifist movement in England s still
largely unconscious of the position of
cconomic and political privilege from
which it derives :  and is in g phase
ol transition between the extreme asser-
tion of a traditional individualism and
a dawning realization of the needs of
a higher form of community and the

sacrifices necessary to attain it
That 1z a brief and perfunctory
attempt  to develop a theme that is
central to Sefior de Madariaga's little
hook. It sets in motion many trains
of thought. It is essentially the work
of a philesophe ; and one is at times
acutely conscious of the gull between
Madariaga's contemplations and the
crude and violent processes of history.
The hiatus is inevitable, Madariaga
has the defects of his qualitics: but

his qualilics arc very precious.
JoHN MIDDLETON MURRY

DVAITA VEDANTA®

Madhva's  philosophy  of  realism
came as A reaction to the idealism of
Sunkara's Advaita Vedanta, not direct-
ly, for he had already been forestalled
by Ramanuja who had attacked the
tenets of absolutisin, but following &
revival of idealism, and as supplemen-
tary to Ramanuja's qualified non-dual-
ism,

As Dr, Sarma points out; philosophy
in the West is so completely divorced
from religion that it is difficult for
European thinkers to connect the two.
In the Dvaita Vedanta system, a de-
volional form of rcligion, in many
respects sintilar to orthodox Christianity
with ils conception, of a hicrarchy of
relcased souls dependent upon an im-

* Reign of Healism in Indian Phi.los'(-;f}ky. __By_Dr; R. Naca Raja Sskaa. (The
National Press, Madras; J. M, Watkins, Lendon ; G, E. Stechert and o, New York.
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perialistic deity in a heavenly world, and
in its dogmatic insistence upon elernal
punishment for the disobedient, yet hav-
ing its foundation in Bhakti, is depend-
ent in its preliminary stages upon reason
and argument, Yet Madhva's theism
with its stress upon the necessity of com-
plete surrender to God, and the absolute
dependence of man upon a deity with
whom it is possible to enter into the
most intimate personal relationship, is
singularly in line with certain modern
interpretations of Christianity, as also,
in some respects, with the Roman
Catholic practice of the presence of God.

The two schools of thought represent-
ed by the Advaita and Dvaita Vedanta
systems represent the eternal conflict be-
tween subjective idealism and objective
reality, although bhoth paths lead
ultimately to the same goal. But while
the one appreoach depends upcen Self-
realization whereby the personal self is
automatically lost sight of in the new
all-embracing cosmic consciousness the
other follows ihe more negative course
of renunciation and surrender. Ma-
dhva's dualism, ipso facte, denies
final union with the Supreme, and his
system falls short of finality by denial
and argument which of themselves are
limitations invalid to any conception of
the unconditioned, The Buddhist con-
ception of absorplion which Dr. Sarma
falls into a commol etror i interpret -
ing as nolhingness, 1% equally the hotl
of Madhva's ciriticism although the sub-
ject is beyond the scope of initelectual
Jdebnte and human reason.

Following @ briel historical survey ol
the progress of Indian philosophy lead-
ing up 1o the period of Madhva's 1e-
actionary thesis of realism as opposed
{o that of pire or subjective  ideal-
ism  Dr. Sarma  continues  wilth 2
thorough analysis of the presenas or
means of knowledge of the real. “ Ma-
dhva’s system”., he says, “was a
vindicalion of the realism of the universe
and of the validitye and reliability  of
knowledge ", the essential nature of
knowledge being Pramana.

Three anu-prémanas or means of re-
ceiving  knowledge are  accepted by
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Madhva, who in this choice appears to
borrow from Patanjali, for the latter's
seventh sutra 1 Book 1 reads; " The
elements of sound knowledge are:
divect observivion, inductive reason, and
trustworthy testimony.” The three means
defined by Madhva are to all intents
and purposcs the same, They are Pra-
tyaksha, scnse of perception ; Anuinans,
inference ; =nd  Agaemea,  scriptural
authority. The latter not being the
composition of any individual is to be
regarded as trustworthy testimony and
therefore infallible when properly inter-
preted. But for proper interpretation the
ald of the former two enu-pramanas be-
COMICS NECESSATY.

Correct  knowledge is  within  the
scope of all persons whose senses are not
organically affected, for there is nothing
amiss with the sensory stimuli affecting
the organism nor with the sensory me-
chanism under normal conditions. But
in the case of illusion, the incoming sti-
muli from external reality get wrongly
interpreted  resulting in apramana,  In
this case, through some defect or through
lack of proper examination, the object
is not perceived clearly und appearance
misguides the observer who mistakes the
object for something else that is like it
Dr. Sarma gives an example of his mean-
ing.  Mother-of-pear! presents an  ap-
pearance of silver to the ¢ve, yel proper
cxantination ol wother-o! peatl  would
show that tie eye had beon deceived, and
that actually it did not contain silver.
Here there is both the object and some-
thing el (hat H suegesis 1o the mind,
whicll has oo fact in the reality. The
et of wmaye or the unrcality of the
worlld does not mean that things have
no reality but simply that the reality
15 being mistaken  for something ebse.
Every apprehension is valid until we go
a step further aned find that some new
perception 13 mote valid 3 we only re-
pudiate o beliel throueh the acquisition
of some truer perception concerning il.

Citois thus guite correcl to assume that

the world is flat untit by cxperience we
discover that it is round. Knowledge
ts thus graded by Madhva within fixed
limits nsing from zero in ascending
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degrees to an upper limit, the all-knowing
unconditioned Supreme, not however to
bt confused with the Absolute of the
intellectuals. In the latter sense there
15 no absolute or at any rate it cannot
he known and the definition of relativity
to it cannot be accepted for knowledge
15 a hierarchy of steps between which
there is only difference in degree.  Each
of these degrees is correct in itself and
in so far as it goes and in so far as it is
cognised by a perfectly functioning
organism. Thus knowledge may be
said to be dimensional to consciousness,
although Madhva, arguing that space
and time are real wholes composed of
real parts capable ol being known and
not limitations in the subject’s conscious-
ness, would not accept such a definition.

Inference is to be regarded less as
an instrument giving knowledge than as
a means of lesting knowledge received
through other sources. [ts principal
function is thal of providing comparisons
between  truths received through the
sources of perception and the sacred
texts. More especially is it useful in
corroborating the latter which are full of
apparent inconsistencies so that the
truths contained in them can be dis-
torted to suit any kind of sophistry.

The sacred texls like other inspired
works present apparently contradictory
gllegorics, for while some imply differ-
ence between the finite and the infinite,
others suggest identity. Madhva argues
that perception and inference brought
to bear upon the Upanishadic texts
proves them in the majority of cases to
favour dualism. This causes him to take
the revolutionary step, and  without
justification, of entirely changing the
familiar ** Tatwamasi *' of the metaphys-
ical dialogue hetween father and son in
the Upanishadic legend, by giving it a
negative interpretation. By thus render-
ing 1t Atat-Twamasi, he conveys a sense
of non-being to the universal affirmation
of Spirit, which is not alone peculiar to
Hindu philosophy.

Even with the aid of perception and
inference certain of the texts can clearly
not be converted to the requirements of
Madhva's argument and no doubt the

aclual inconsistencies are the result of the
paradoxical nature of truth itself which
cannot he otherwise expressed than in
paradox and arise like the utterances of
religious prophets out of the standpoings
personal or impersonal from which they
are spoken. The necessity for the use
of paradox is obvious and natural, for
arguing along the lines laid down by
Madhva himself a truth is at one time
one thing and at another time another,
being, in fact, a question of degree or
stage of development. Madhva's con-
tention amountis roughly to this—the
outer world is a reality one might add to
be experienced, and in the light of this
experience we are constantly modifying
our views so that we find that what we
formerly tock for reality, was not reality
but an illusion caused by lack of data,
such as that of a belief in the sun rising
and setting. Madhva does not apparent-
Iy regard this as illusion but as knowl-
edge repudiated by greater knowledge
when we find that the sun does nor rise
or set. Tt is therefore equally true to
say the sun rises and sets as to say the
sun does not rise or set ; the difference is
only in degree of knowledge, Is it not
then equally correct to proclaim identity
and non-identity ?

Does not Madhva's argument there-
fore, actually substantliate the illusionary
nature of the universe rather than prove
its reality as he rises through his differ-
cnt degrees of knowledge by means of
clearer and clearer perception or under-
standing, which shows past knowledge
real enough at the time and upon its
own plane of consciousness to become
nothing else but illusion when looked
hack upon from the new vantage point
attamed ?  The whole field of experi-
ence can, in fact, be arpued either way,
from that of itlusion or from that of
transitory changing knowledge. Madhva
himself limits himself to the finite point
of view and by compressing knowledge
within fixed limits, proclaims that real-
ity can never be ather than an eternal
and irreconcilable duality. The very
fact that the argument as such is con-
ducted from the finite $pso facte limits
his system and he cannot carry it for-



ward to s final evolutionary stage of
spiritual metamorphosis or union,

A dualistic system naturally necessi-
lates a devotional form of religion for
the finite self is obliged to realize its
entire dependence upon an imperialistic
deity apart from and external to itself
and upon whose pleasure it depends. The
soul in Madhva's theism is not a link
between man and his greater Self. It
and the world are dependent realities
upon God, the only independent and
separate reality. The soul can therefore
only serve God ; it is mecapable of be-
coming united with Him although
through individual perception some par-
ticular aspect of Him: may be intuitively
realised.

The rules for Vedantic debate as ap-
proved by Madhva arc analysed by Dr.
Sarma in a separate chapter. Discussion
being regarded as “closely linked to
rational reflection upon the nature of
God ", serves as a form of meditation.
Although the nature of Brahman can
only be known through a study of the
sacred texts, philosophical arguments are
necessary preliminaries to a realization
of the true relationship existing between
the finite and the infinite. Knowledge of
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God thus acquired leads naturally to
devotion and from devotion to spiritual
practices by means of which, release from
the bonds of sense may be attained.
But released souls do not become either
independent of God or united with God ;
their duality, individuality, and even per-
sonality, according to Dr. Sarma,
continue in a state of blissful subordi-
nation and service. Nor is this bliss
the same for all, for there is no state
of cquality for released souls, the bliss
of ecach being different {rom his neigh-
bour's because innate qnd particular, and
of different degree. This is a picture
of an objective pluralistic world of differ-
entiation limited to a conception of
personal harmony through cbedience to
divine order. It is finitc in its concep-
tion and represents a stage of progress
rather than finality. Ramakrishna puts
the matter succinctly when speaking of
Jnana voga he says, the Yogi “longs
to  realise Brahman - God the Im-
personal, the Absolute, and the Uncon-
ditioned. But as a general rule, such a
soul would do better, in this present
age, to love, pray, and surrender him-
self entirely to God.”
L. E. PARKER

PSYCHIC WANDERERS

[Bolow we print reviews of two rccent publications which deal with the

technique of Yoga.

The first volume is written by an Englishman whe has been sojourning in

India going from one guru to another.

The second is the work of an Indian who, in his visit to the West. is trying
lo give the wisdom of Yoga a scientific garb.
We shall add to the strictures of our reviewers only that the yogic or psychic

practices suggested in both these volumes are highly dangerous,

The practice of

psychic devdopment without a proper grounding in spiritual philosophy, not to
say an unfoldment of virtues, s dangerous both to physical and mental health.
Neither by postures nor by breathing exercises is cnlightenment to be ohtained.
In the Yora schonl of Phiiosoplhy of Patanjali, posiure itself. Acana, is the third
step and the first two steps of Yamae and Niyame, of what should be avoided
and what should be observed in lifc are given. Treatises on the first two steps are
much more needed for the mddern man than cxpositions about postures and breaths,
and concentration.~-Ebs. |

The Qucst of the Qrerself. By Paun,
BrunTtOoN., (Rider and Co., [oendon.
15s.) *

The author has written this book to

miake the knowledge he gathered in India
available to the busy men of the West,
at the bidding of a foree, he says, which
he could not disobey, although he has
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a diglike for " being classed as a spiritual
teacher, prophet or messenger ', The
wiiter makes extravagant claims.

The writer dees claim alter long siody
of various vopa svslems and gno-lic philos-
opliies, that their most valuable  chonent
biis bren abstracted and incorporated in the

muesent work.. . The paragraphs o this
fok,  carry Lheraung and revelatory
winance,

in the first part, the wriler tries to
shew el the eal <elf there called the
overself) s different from  the body
and meutal siates, and even transcends
ceogenisgionsness . The argument pro-
coeds mione or bess along fimiliar Vedan:
tic lines. From the facl that the anthm
speaks of the unitary natnre of the wll
and gays that CONSCIOUSNCSS i OUT very
nature as well as from the particolar
considerations he urges o justify his
cenclusions, we are led to think that
he is trying to cxpress Vedantic ideas.

In the second part, certain practices
are prescribed to bring about a state
of mental quiet, and ultimately to arrive
at a kind of sclf-realisation which will
not only bring peace of mind but alio
success and cfficicney in worldly activi-
tics. Some of these exercises, involving
control of breath and steady gaze, arc
not uncommonly practised by people
aspiring after sell-realisation. But when

Yoga: A Scientifc  Evalualion.
By Kovoor T. BeHaxax, Pu. D.
(Martin Sccker and Warburg, London.
105, 6d.:

The modern tendency is to bring cvery
branch of knowledge into close contact
with Psychology, Psycho-analysis and
Behaviourism, Dr. Behanan, a Travan-
corcan by birth, working under the Yale
Tniversity  Sterling  Fellowship, has
endeavoured in this volume * to appraise
Yoga {rom the standpoint of science and
Western  culture ", After  cexplaining
the nalure and characteristics of Puru-
sha and Prakriti as elaborated in
Sankiiva and Yoga and pointing out
the differentia of the Yogic dis-
cipline in relation to Psychology.
Psychic Research and Psycho-analysis
in the first nine chapters, the
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the writer gocs on to telt us in ail
seriousness  that  “lhe  Owverself s
situated  in the right ventricle of the
heart, more than an inch to the right
of the body's wedian line ™ and that
consciousness can come into touch with
it and by a lttle pressare can open the
valve-like opening in the overol{-atom
wihich is clozed for most men, we really
higin to wender whalt exactly he can
undersiand by solf or consciousness, We
know that in Vedantic literntuie the self
i sometimes  described axoresiding in
the hemt, Bul  such  description is
always taken to he metaphysical, the
solf heing conceived as Diee lrom all
spuitial determinations,

The writer has the high am of help
img mankind v ats present state of un-
rest, aard there can he nothing objection-
able i his propounding a system of
thought and  practice  which, in his
apinton, will briive abeut the desired re-
sult,  Bui when he wamts us 1o take
what he has oflered in the book as the
quintessence . of  Oriental wisdom.
“inspired with twenticth century fresh-
ness T, we catnot but think that either
he has been misled by his tenchers or
he has misunderstond them complete-
ly.

R. Das

author haz given in the next thre
an account of some «ignificant Yogic
postures ( Asanas), varieties of breath-
ing (Prenayamal and exereises in con-
ceptration.  Tn the final chapter “ An
Appraisal " of Yoga is essayed. of course
in the light of scientific investigation.

Complete  residueless  riddance  of
Kearme, of all potentialities of the mis-
chief of rebirih, is the goal of Yoga.
The goal cannot be whittled down in
any manner. | am, therefore, unable
Lo accept the verdict of Dr. Behanan
that * It offers a practical program for
the attainment of . ... an enviable frame

of mind not ,easily perturbed by
emotional conflicts .  Whether yoga

should be evaluated according to criteria
drawn from laboratory eciences ground-
cd on the deification of methods of
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quantitative analysis and verification is
still an open question.  However that
may he, Dr. Behanan's conlrol over the
Yoga texts is not quite (irm. (1) " 1In
Ujjayi one is told that chin-lock is
formed ™ {pp. 204) but on p. 206 we
read that chin-lock ctc., *“ are avoided .

(Italics mme.} (2) “Bhastika™ 1=
throughout incorrectly  spelt  ** Bhas-
trika”.  (3) " The  distinguishing
feature 7, obscrves Di. Behanan, Y of

Suryabhedana, in short, is the use of
the aight nosteil for bath  inhalation
and exhalation ", (Ttalics mine).  Bul
this runs directly connier io the zecount
mn Jetha-Yege-Pradeepike, vocording to
which exhalation should Be by the lefi

nostril. (" rechavet-Idaya. .. 7, po 23,
Panini Office Edition, Allahabad?y .
My remarks should be understood

more to illustrate the difficulties one is
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hound to fect in the interpretation of
the Yoga technique, than to belittle or
disparase the undoubted value of the
myestigations conducted by Dr. Beha-
nan under scientific control. Iven in the
land of its birth, the Yoga-discipline
has [allen on evil days, and T have
hWeard  of  complaints  voiced in the
Amwerican Press against “this Yoga
buzmness ' which have had some reper-
cussions in the Indian Press as well,
Quick refuing, n the shape of economic
value and comfortable life value, can-
rol he oexpected after the pursuit of a
few odd postures and practices of breath-
comtiol,  This truth should be plainly
{old hy authors like Dr. Behanan who
may be anxioits to popularise the psycho-
physical wnd neuro-muscular  discipline
of Hatha Yoga, in the West.

R. Naca Raja SARMA

The Legacy of Asia and Wesiern Man.
By Aran W. WaT1s, (Murray, London.
6s.)

The author writes with one definite
aim—to relate Christianity and Western
Culture with the rcligious experience of
the East. The necd for this re-vitali-
sation is imperative. The danger for the
West, Mr. Waits cogently argues, arises
from its unrestricted Rationalism or Hu-
manism—a legacy of the Renaissance.
This consists in understanding reality,
spirit and life, mediately, externally, in
terms of the opposites, good and ¢vil, the
“1" and the * not-1" etc. ““ And in terms
of opposites alone nothing is  ever
solved,”

Christianity has been unable to resolve
this opposition, because of its “ deficient
teligious technique ™. “ It is too much
inclined 1o offer supposed historical facts
as a means of salvation”. The religions
of Asia—Vedanta, Buddhism and Tao-
jsm—place “no  trust 0 historical

events, and precisely through their very
full descriptions of spiritual technigue
we are enabled to understand the Chris-
tian allegory in a new and more satis-
factory way ". Notwithstanding differ-
ences in detail, these religions show us
the Middle Way to transcend the
opposites through the realisation of one's
inherent union with all reality. This is
not a return to Nature, but a re-cognition
of one’s nature as Infinite. Anomalous
as it may seem, “ we are to become what
we are ",

One thing in this admirable book I
demur to accept. The author says:
" Siinyata (this applies to Brahman also)
i5 neither of the pairs of opposites but

the two taken together”. This is
very much like the familiar Hegelian
Dialectic.  The rejected rationalism has
found entry by the back deer. Take away
the opposition between pleasure and
pain, the ‘1" and the ‘not-I', can we

still retain them as tiwo ?
T. R. V. MurTl
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The Book of Songs. Translated from
the Chinese by ARTHUR WALEY. (George
Allen and Unwin, London. 10s. 64, )

Many of us owe to Mr, Arthur Waley
our first acquaintance with the literature
of the Far East. It is now almost twenty
years since he issued “ A Hundred and
Seventy Chinese Poems ™, instantly estab-
lishing himself as the most attractive
interpreter of Chinese poetry in England
and, very Jikely, in the world. Earlier
translators or Anglicists (for some of us
did not know a word of Chinese) had
always Europeanised the originals, intro-
ducing words and phrases which had
strong English assoctations, Mr. Waley
was manifestly so sound a scholar that,
in 1918, the literary world of London
recognised at once that now or never it
might really be able to relish the flavourt
of Chinese poetry : but Mr. Waley
possessed also an ear for rhythm and a
feeling for English words which none of
his forerunners had revealed. The plain,
pure, cadenced prose which he used has
been richly and rightly praised. Wc
ought to be proud of “our Mr. Waley ™.
He is a litetary artist and also as expert
a Sinologist, we may surmise, as any man
now living. Ewven the great Professor
Giles had not this double cquipment.
Moreover, as though Chinese were child’s
play, Mr. Waley procceded te master
Japanese,—~how greatly to our henefil
every reader of * The Tale of Genji ~ will
admit.

In this new book there are close upon
three hundred poems. I notice in them
& device of repeating lines and phrases.
almost as they are repeated in a vi-
lanedle, which T had not hitherto observed
i Chinesc poetry. These repetilions may
have been aids to memoty, as in our old
ballads, or they may have been fashion-
able tricks of style during a certain
period, So far as T can reeall, they do
not characterisn the work of Pn Chn-i
or L1 "o, T wish that Mr. Waley had
commmenicd upon them in his intro-
duction.

[ February

There is nothing in tiis book so tender,
human and poignant as the poems of Po
Chu-i : but no translator can be expected
to reveal a new first-ratc poct every ten
years. We find here many of the quali-
ties which we have learned to associate
with Chinese poetry : low-pitched emo-
tion, a symbolical use of images from
Nature (Mr. Waley iy invaluable as an
interpreter of these) and a concern with
mundane matters,  Chinese poets, like
lapwings, fly close to the ground. Some-
times they are perilously prosaic ; and it
is this characteristic which has given a
chance to Mr. Waley's parodists. Con-
sider, for example, the anticlimax in the
Iollowing lamentation :

Oh, the flowers of the bignonia,

Gorgeous is their yellow !

The sorrows of my haart,

How they staby !

Oh, the fiowers of the bignonia,

And is leaves so thick !

Had I known it would be like this,

Better that I should never have been bom !

A5 olten as a ewe has a ram's head,

As often as Orion is in the Pleiads,

Do people to-day, if they find foed at all,

Get a chance to cat their gL

On the other hand, there is deep hush-
ed cmotion in the lines :—

If along the highroad

[ caught hold of vour sieeve,

Do not hate me ;

Old ways take time to overcomw.

Ii along the highroad

I caught hold of your hand.

Do not be angry with me ;

Friendship takes time to overcome.

I do not know whether it is that these
poems have Jess emotional quaity than
those of some later periods or whether
Mr, Waley, always abreast of modemity,
has hccome increasingly shy of emotion
in iiteratute : but these poems seem to
me net to have quite the beauty of his
catlicr specimens. They will, however,
have an intense interest for any student
of ancient customs.

The publisher supplies, at 4s. 64, a
supplement which deals with peoints in
the Chinese text, .

CLIFFORD Bax
L
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Charles Darwin : The Fragmenlary
Man. By GEOrFREY WEST. (George
Routledge and Sons, Litd, London.
155.)

Scientists are diflicult subjects for
biography, engrossed as they so often
are in some special line of research
intelligible only to some other specialist,
Yet there have been one or two great
scientists who were not only acute ob-
servers of natural phenomena but daring
synthesisers. And of these Charles Dar-
win was for the modern world perhaps
the most significant. Since the issue,
however, filty years ago, of his son's
life and letters of his father, no full-
length biography of him in English has

appeared, But this deficiency has
now been soundly and generously
made good by Mr. Geoffrey West.
His biography is one which may

be commended equally to those who
value the domestic details of a great
man's life, to the student of scientific or
unscientific mind who wants a clear,
particular record of just how Darwin
came to build up his theoty of evolu-
tion, and fo the questioner of that theory
who wishes to have it viewed not only
as a scientific hypothesis, but in its so-
cial, individual, and spiritual implica-
tions, by one who is sensitively aware of
the barbarism which onesided thinking
has brought on the world,

Instead, however, of continually in-
sinuating criticism into his narrative in
the form of Stracheyan irony, Mr. West

The Road lo Indie. By Paul
MoranDp, (Hodder and Stoughton,
London.)

This is a book which I should like
1o see in every High School and College
library, as well as in the public libraries.
I have not come across a more pleasing
introduction to the relations past and
present between the nations touching
upon the three routes to India—by sea,
land and air.

To those who have not actually seen
the places whieh the author describes in
connection with the three routes (such

has wisely concentrated most of it in
4 final section entitled * Commentary "
And while his comments both on the
degree of Darwin’s disinterestedness and
the relation between Darwinism and nine-
teenth-century industrialism are pen-
ctrating and of grave contemporary mo-
ment, they do not prevent his
recognising in Darwin a great man and
finding him in his life and family circle
u very likeable one. And perhaps the
most notable quality of a biography
which bears on cvery page the impress
of a remarkable integrity in the sifting
of innumerable facts 1s the skill with
which he has interwoven the homely de-
tails of Darwin's life with the pattern
of his development as a naturalist from
the voyage in the 'Beagle” to the
publication of the Origin of Species.
What makes the story more interesting
1s the marked element of apparent chance
which entered into it. But if the threads
which drew Darwin to his destiny were
" extraordinarily tenuous”, Mr. West
has traced them with an admirable
firmness and delicacy from the first
meeting of his grandfathers Josial
Wedgwood and Erasmus Darwin {and
of the latter he gives us an absorbing
full length portrait) to the funeral near-
ly a century and a balf later in the
Abbey. If the hook has a fault it is a
little too industrious. But it fills a
gap in modern biography which needed
filling and which could hardly be filled
hetter.

Hucu VA, FAUSSET

as Malta, Alexandria, the Nile, Suez,
amrd the Red Sea ports, on the maritime
route : Petra, Palmyra, Antioch, Alku-
wait, Abadan, Baghdad and Basra on
the land route; and Cyprus, Rhodes,
‘Palestine and Brindisi on the air route)
the author's word-sketches, though ex-
ceedingly penctrating and clever, may
convey only vague pictures, except to
minds sophisticated in travel. But this
volume is only secondarily a travel book.
Taken in its predominant feature it gives
the political situation(using the term in
its broadest sense) at every important
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place on the three roads to India, with
ever and anon an amusing glance at the
mannerisms of body and mind of the
peoples involved. The book is packed
with information.

In one of the nost interesting group
of sketches the story of the Isthmus of
Suez and the Suez Canal from most
ancient times is told with great clear-
ness, vel it the briefest form. In that
spot, which was the very centre of the
diplomacy of the ancient world, more
history will have to be written thirty
years from now, when the lease will ex-
pire and the Canal will pass into the
hands of Egvpt. Who will then try to
conquer Egypt, and in whom will she
place her trust ?

Ven Hiigel and Tyrrell 1 The Story
of a Friendship. By M. D. PETRE.
(J. M. Dent and Sons, Ltd, Londen.
75. b6d.)

The responsibility of age to youth is
never greater than in the relationship
between teacher and pupil, cspecially
when the tcacher, reared in Teutonic
schools of reasoning where the soul's
mystic  tendencies find scant  air to
breathe, reaches his own limit of expan-
sion, Firmly set in his convictions, he
sceks young, plastic minds in which to
planl the wds garnered from his life
of thought, there to water aml protect
them and bring themy to o greater state
of perfection,  Eaperly he marks out
one or two i whom the fires of ideal
won burn bright and  the  Dbreath
of whose youlhful enthusizsm nay fan
tor fame s coldly reasoned faith.

This correspondence of Baron Voo
Higel and Father Tyrrell revenls  the
Baron's glow of happy satisTaction as he
watches the brlliant and, at first, the
joyous unfoldment of his own ideas in
the mind of his receptive Celtic protégé.
The heavy intellectual vision of the old-
«f man blinds him to the dangers that
Leset the course of his fiery, daring
pupil. Spurred on by Von Hiigel's
moments of religious mysticism, Tyrrell
risks his all in the name of truth as he

| February

The author's style is grephic. It
caused me to halt for a moment when
I vead: * The first gesture made by
Indians is the sign of the Cross ™. One
rarcly sees that in India. But in the next
moment I remembzered that the author
is there writing of the Memorial
Monument to the Indian dead which
stands at the south end of the Sucz
Canal—his first introduction to the
Indians on his way to India was this
memarial to those who had fallen in the
protoction of the Canal.

The whole book has a vitality and
clearness which do credit even to the
French mind. Tt is well printed on good
paper, and fully provided with maps,

Erngsr Woob

r

concetves it, nor will he lend an ear to
the warnings of his more worldy-wise
counsellor and friend, Only when it is
too late to alter Tyrrell's course does
Von [Hiigel find himself alone on the
sand-banks of his own settled creed
whence he watches his erstwhile pupil
sail recklessly under full-spread canvas
to attack the Pope himsclf, In the in
evitable crash on the rocks of  the
establishwed order, Youth triumphs over
vxeonanunication, ostracism and death
while Age looks helplesly on fom it
lonely seeurify.
nuch 15 the story traced i this cor-
voapondenee, brilliantly  intellectual amd
niletsely human in paits, though the
wohiisths valsed by the Modernist Move:
nwt over Questions of Roman Catholie
mysticisti,  dogma,  muthority and  ex-
comuutnication are not of universal in-
terest, The compiler has wverlooked
the fatter foc, laking wo muach Tor
pranted the reader’s inlimate  acgnain-
tance  with  (he  background of the
leteers,  Ter all too few comments ave
nwst enlightening, but in her enthusiasm
to put before the world the correspon-
dence of these two myen whom she loves
and admires, she has underestimated
the imiportance of her own rdle and has
uffaced herself too muche
bhoCoT
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foiadharan aend Other Siories. By
K. S VENKATARAMANI. (Svetaranya
Ashrama, Mylapore, Madras. Rs, 1-8)

Many of the stories in this collection
by the author of Paper Beals arc not
really stories in the conventional sense,
but rather character-sketches, drawn
with skill, Behind the apparent, casual
portrayal we can discern the exquisite
touch of the artist.

“ Jatadharan " is the strangely moving
story ol a pockmarked young man; a
B.A. with a triple first class, who
spurned the offer of a “ nice job in the
Governument Sceretariat at Madras” to
devote fifty years of his life as a pial
schoolmaster in his village. There s no
bitterness in his heart because of his
hideously pockmarked face, nor is he
prompted by any ponderous motives of
self-sacrifice; he gives his life for the
education of the ragged village children
whom he cannot bear to sve wasting
their time, aimost without knowing that
he is making a real sacrifice. It is a
beautifully told story with a profound
streak of pathos.

Brahmenonde Keshav : His Life and
Works. By PreEM SUNDER Basu. (To
be had of the Author, Bhagalpur.
As. 12.)

There have beeh many forces at work
to improve Ilinduism during the last
hundred years, prominent among them
being the Theosephical Movement of
Madame Blavatsky, the Ramakrishna-
Vivekananda Movement and the in-
fAuence of Mahatma Gandhi, The influ-
ence of the Brahmo-Samaj has not been
very significant, though as a corrective
of certain evils in Hindu society, its
services have been valuable,

Its claim to be an independent univer-
sal religion is dchatable. Its sfundamen-
tal doctrines are : (1) That intuition is
the highest source of &piritual knowledge,
(2) That revelation is the basic
authority in religion, (3) Belief in an
impersonal  and kind Almighty, (4)

The other stories—there are nine al-
together—are not entirely dissimilar in
theme and as the author says “I am
mysell  surprised to find that almost
every story, each written at different
intervals of time, ends in & pial school.”
There are no sudden contrasts and each
story secmns, at times, either to be in-
snired by the preceding one, or to have
been  evolved around characters who
have much in commeon. For a collection
of short stories this is a manifest dis-
ability.

But Mr. Venkataramani writes with
exquisite grace and as Mr. Raghunathan
rightly remarks in  his  Foreword
“ Venkataramani's talent is essentially
lyrical *. There are harmony and music
in his prose. His similes are Indian
but he occasionally indulges in meta-
phors too abstract for the ordinary lay-
men ; still there are no harsh or dis-
cordant notes, His sketches of village life
are revealing without being unkind ; and
he writes with a sympathy and an under-
standing of his own people which, I
think, is the secrct of his charm.

EnveER KUREISH!

Fatherhood of God and brother-
hood of man, (5) Equality of ail
men and abolition of caste, (6) Belief
in atonement along with belief in Karma,
(7) That man's duty is to rcalise God,
(&) That social reform should be based
on religious motives and (%) Insistence
on the performance of a few ceremonies
and rituals,

The Theism of the Brahmo-Samaj is
a faint replica of Christian Theism. In
India the schools of Ramanuja and
Madhiva have developed genuine schools
of Theism beside which the Theism of
the Brahmo-Samaj hardly deserves the

name. The IHeavenward movement of
the soul and the doctrine  of
atenement  reached by the leader of

the Brahmo-Samaj are like most Chris-
tian missionary preaching —very dull
and sadly ineffective.

P. NaGaraJa Rao
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Master Kung . The Story of Con-
fucius. By CarL Crow. (Ilamish
Harailton, Ltd.. London. 12s. 64.)

This book s<hould command a wide
and eratelul public.  Confucius is suz-
cessfully brought to life.  This is wel-
come {or more ihan one reason.  Con-
fucianism is not a religion and Confu-
cius was rather a moralist of genius
who laid down an art of ethics of such
sagacity that it is treasured to this day.
Confiicius -a  Chinese  Socrates— Lol
the rods where he found them, made
fo extravagant claims for himsclf, and
did ot ask rwre from others than at
scemued pussible to expect. His genius
in the role of cthical lawgiver is ex-
empiitied not only by his reply to the
guestion a3 to whether one should re-
turn evil with geod (“No, with justice™)
hut Ly the fact that when he had the
chance to goven a town, he did not cu-
dify any laws. lie saw that law must
Lo at art continually changing to meet
requitements.  Thus when the moncy-
lenders  hecame  too avaricious or  the
merchants became teo  prosperous  an
cdict would be issued - You usurers
must oot be too hard on the {armers™
or * You merchants must not wear silk
gowns .

Bul he did not live to see his teach-
ing make nny beadway. e was cast
into exile.  In an hour of bitterness
he said, © The Sage suffers because he

The Developwent of Buddhism in
Fngland. By Curistalas HUMPHEEYS,
M.A.. LIL.B. (The DBuddhist Lodge,
Londoa).

This beoldet gives a hrief history of
the development of Buddhist thonght in
England and other countrics. What has
heen done in England for the spread of
Buddhism is praiseworthy, Besides the
publications of the Pali Text Seciety,
the invaluable services rendered by dis-
tinguished savants and socielics have
been well recorded in this little treatise,
We regret very much the discontinuance
of the organ of the Buddhist Sceiety of
Great Britain and Ircland, which reslly
contains many thought-provoking articles
on Buddhism. A. C. March’s most
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nugst leave the world with the convie-
tion that after Tus death his name will
net be meationed.,  The path which 1
have laid out is not travelled and will
soon be obscured by weeds and grass.
Through what shall T be known to pos-
terity 27 But Carl Crow makes it clear
how in his teachings to his disciples as
well as in the example of his life he had
set a standard of cthies and conduct
which would b2 handed down from {ather
e gon znd irom teacher to pupil through
succeeding  generations. ' In his mod-
exty he had no idea that the purc
light of i benign influence would [all
on countle:s millions of his countrymen
and after a lopze of more than {wo
thousand years be a potent factor in the
lives of the most populous people on
the globe”

The wvirtues of this excellent volume
are fourfulel ; it gmives us all the facts we
want to Lknow concerning Master Kung's
life from birth to death; it humanises
withuut " popularising ™ the man; it
rives us menny gems of dramatic con-
versation ; and it does not neglect to
go fully inie hiz teaching. At the end
of it we have a clear picture of the ugly
lpute and the beautiful spirit of the
man who sunont himself attacking the
shams and the insincerities of life in a
country whore most of life was made up
on insincerities and shams.

J. 5. CoLLis

valuable Buddhist Biblograpity is no
doubt a great guide in the stucly of Bud-
dhism. The Apdgirika Dharmapala did
much for the propagation of Buddhist
faith in England, India and Ceylon. The
Bulletin of the Buddhist Lodee, known
a3 Duddhism in England, materially
helps the progress of Buddhism. We
must not forget the ycoman scrvice dene
by the Young Men's Buddhist Assocha-
tivn of Great Britain and Ireland. 1t
must be agmitted that none has done 8o
much for Buddhism as T. W. Rhys
Davids and C. A.+F. Rhys Davids, who
really have vecovered the lost treasure of
Buddhism buried in manuscripts.  The
book under review recdrds the death of
the Andgarika Dharmapila, Ellam, Mrs.
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Foster, T. W. Rhys Davids, Mills, Balls,
Holmes and others. Several passing ref-
erances to scholars of Burma and Ceylon
are made but nothing about India, which
we regret very much. The author ought
to have mentioned the names of Sir
Charles Eliot, Trenckner, Clough, Turn-

The Secref Tradition tn Freemasoiry.
By A. E, Wartg, Litt. D. (Rider and
Co., London. £2-2.)

Through the jungle of documcntary
history relating to Freemasonry Dr
Waite hag for many years been a com-
petent guide, In this cncyclopedic work
he asks Brethren to travel with him in-
to the region of Emblematic Freemas-
onry, which, “in its valid and highcst
understanding is spiritual architecture ™,
He has written for advanced students,
for whom *the Masonic concern is a
Mystical Tlouze ”. He is not unaware of
the “cloud of falsc witnesses ”, against
whom he sternly warns the student. In
his judgment, “the Sccret Tradition in
Freemasonry was obviously built up
piecemeal afier various manners”, and
the whole Secret of Masonry,. . is
Christus Intus”. So far as Ritualised
Freemasonry is concerned, Dr. Waile
adduces evidence which poes to show
that it arose from those who were ac-
quainted with the Secret Tradition of
Kabbalism ; but hc notes a tendency to
depend upon the narrative of Holy
Scripture, There are some chapters on
the Higher Degrees, the lesson derived by
the learned author being * that those who
would add to the Ritual Memorials of
Secret Doctrine—as implied and express-
ed, for cxample, in the Craft Degrees—
should be either in the Chain of Tradi-
tion, or saould be animated at least by
the spirit which rales therein”. He has
an adequate answer for those who start
at the shadows of secret gonspiracies
under Masonic oaths, and who fail to
realise, or resolutely ignore, the real fount
and origin of the muddy waters that
have so often defiled the pure stream of
Truth, .

It would be an impertinence to essay a
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our, Bendall, Pischel, Minayeff, Olden-
berg, Kern Carpenter, Windisch, Childers
and Geiger who have contributed much
to the study of Buddhism. It is not an
exhaustive treatment of the subject but
we belicve that it may be found useful
for the purpose for which it is intcnded.

B. C. Law

proper criticism of Dr. Waite's erudite
thesis in a brief review of this nature,
Nevertheless, a survey of the field of
Maseonic history and speculation still
points inevitably to aucstions that have
frequently been asked and for too long
have remained unanswered. Does Free-
masonry inherit the Secret Wisdom ? Is
Masonry Jehovistic or Pagan? Is the
*Word"  {of the Initiates into the
Heeret Tradition) really in the posses-
sion of Freemasons? Was Masonic
Templarism, in a very large degree,
derivaible  from  Jeswit machinations ?
Was Elias Ashmole * the last of the Rosi-
crucians and alchemists ”, and is it true
that *“not until about 30 years after his
death " did modern Freemasonry see the

light ? (Cf. Isis Unveiled, by H. P.
Blavatsky—New York and  London,
1877). These, and cognate issues,

have yet to be determined satisfact-
orily by scholarship, But the logic of
events remains, and will ultimately res-
cue and throw into proper relief calum-
niated reputations of departed Brethren,

We are witnessing to-day more than
one exploration of diverse avenues of
cscape from the deeply feit fevers of
civilization, and many are the altars and
sanctuaries where may be heard the peti-
tions of bewildered souls. The Candidate
13 tested in the darkness of his own
psyche. 1f he stumble, he need not be
afraid, provided he is guided by “the
dim star that burns within”, But he
must know, in his own heart and mind,
that he has sought admission at the right
door : the lodge is not to be discovered
by any outward sound. In remote an-
tiquity, the foundation stone of the true
Mysteries was laid by the Brothers. In
these davs it may be said, with evident
certitude, that while the office of secrecy
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has been more or less preserved in its
integrity, the knowledge which, in olden
days, that sccrecy was degipned to con-
serve in the hands of the faithful, has

The Papacy and Fascism. By F. A.
RinLey.  {Martin Secker and Warburg
Ltd., London, Gs.)

' A, Ridley's work is of a kind that
needs to be looked at with some care
if its special significance 1s not te be
missed.  He comes from outside of the
traditional culturc of the English ruling
classes.  That means that he lacks many
thinigs which they have by right of in-
heritanee.  Ilis scholarship has no con-
fident swoep, but then it s his own in
so far as scholarship ever can be. It
bears the marks of a lonely struggle, a
struggle for knowledge almost unaided
by any sucial force but one, yet that
one focce i3 the sudden need which the
world's dizinherited have of explaining
themselves to themselves in their own
terms, Lo (ound or recall their own trad-
ition,, and 1t can be tremendous when
it stire, EInless one remembers this the
book may be unfaitly judged.

For instance, Mr. Ridely is very con-
scious of the purely oppressive powet
of the Roman Church. He tends to see it
always umkler the sign of its evil star, as
a manipulator of powcr-policies and
strategies, the contractor of “ Holy”
alliances wilth temporal forces. This
may casily scem crude or unfair in a
historical survey, For history is written
now with an cxquisite sense of the value
of institutions, and of the sadness in
their decav. But Ridley is writing for
people who cannot have that  sense,
since the pre-condition of their interest
in books is a re-birth of consciousness
which shows up their own recent past
as a dark and shameful peried in which
neither they nor their surrogates played
any honourable rdle. For them, history
when it records tuling institutions must
never lose sight of their contemporary

been lost or withdrawn. We have there-
fore to relrace our steps and seek once
again that * Mystical House” which is
the Secret Doctrine of all the ages.

B. P. HoweLL

effect, which from the point of view of
the disinherited is oppression.  They
descerve, and sheuld have, only a neg-
alive and antipathetic description.  To
the re-born, the long processes of dis-
solution are not to be meditated upon ;
their history is essentially that of rhe
carlicr eras of  re-birth, each rather
isnlated from the processes and miracu-
lous, like little myths.

Mr. Ridley's book comes into the
first category, Yot it would not be thee
at all if the second did not exist
latently. le analyses the worst side of
the Roman Church because he believes
that it is that side we are likely to sec
most of in the ensuing decades. Many
times, he shows that church has been
faced with a crisis such as the present
spread of socialism is bringing it to, and
although as a body claiming high reli-
glous Insplration it ought to be able to
appeal directly to the weak and de-
fenceless, relving on  their  judgment,
actually it is most apt to ally itself with
the most brutal of worldly powers. At
the time of the Reformation, this was
its strategy. To-day, it is alrcady to be
found intrigning with the lorces of
Fascism, The cvidence here clearly pres-
ented is well worth considering, for the
existence of contradictory aims within
the Fascist alliance, as those of Roman
Catholics and Nazis in  present-day
Germany, may lead us to forget  the
degree Lo which they work together. And
forget too, that not only those who think
they serve a church or a nation, but all
who take their stand beside some long-
proclaimed power against the emergent
new life are committed to alliances they
would not have chosen for themselves.
That is an old stogy, ever-new,

Jack CoMMON



CORRESPONDENCE

THE

In a discussion on Professor G. R.
Malkani’s article on * Parabrahman, the
Absolute, in Indian Philosophy ” (THE
ARYAN PATH, July 1930, Vol. 1, No. 7
the question arcsc : ' What is the pur-
pose of Involution and Evolution i
everybody’s Self is the One Sclf or the
Absolute 7

What would be your answer. or Profes-
sor Malkani's?

Holland F. V.

We start with the supposition that
the only reality is the Absolute, and
further that this Absolute can only be
described as the true ultimate Self of
everything that is. The question that
we shall consider is, are the processes
in time, the processes of evolution and
involution, quite meaningless and
purposeless ? It is undeniable that we,
as finite individuals, fnd oursclves
placed in time. Can this be wholly
without a purpose? Thus the same
question can be raised on both cosmeo-
togical and ethical grounds,

It appears to us quite untenable that
time or duration can have any begin-
ning or any end. Accordingly also,
we cannot admit that time represents
a single and contimious line of progress.
It js more reasonable to suppose that
the processes in time are alternately
“those of evolution and of involution.
Being in time cannot be perpetually on
the move upward. There is no abso-
lute goal. If there were, that would
mark the end of time. There would
be no scope for movement, for progress,
when the goal was once reached. The
only movement possible aftbr this stage
would be retrogressive. And this brings
us back to the nolion of cycles. We
thus find that the notion of evolution-
ary and inyolutionary processes in
time is not consistent with that of pur-

ABSOLUTE

AND TIME

pose or of end. Cosmologically, existence
in time is purposeless.

There remains the ethical problem.
Purpose is quite real here. We gre
not what we wish to be, This gives
meaning to our whole moral struggle
and spiritual effort. It makes our be-
ing in time purposeful. The metaphys-
ical background of such a view would
ke, that whatever may be said of time
in general or as a form of cosmological
processes, time cannot be endless for me.
There will come a time when the strug-
gle will have ended and I shall have
recached my goal. There will then be no
more temporal life for me. I shall have
attained to timeless and etemnal exist-
ence.,

This view, plausible though it seems,
is mot tenable for two reasons. First,
it implies the essential finitude of the
individual, Only a finite individual can
grow or progress to a higher level of be-
ing. But if the individual is essentially
finite, ecan he ever become infinite ?
IMowever far he may go, there will still
be room for him to go further. What
is essentially finite will remain finite

notwithstanding all efforts. The end,
which must be of the nature of the
infinite, will never come. Secondly,

granting that the end may be reached
in time, what guarantee is there that
the struggle would be for ever abolished,
and that there would be no mworal re-
lapse thereafter ? What is gained may
be lost. If you can only rise to a cer-
tain level through effort, you may lose
that position through the relaxation of
effort. In other words, what you can
become, you may also cease to hecome.

Advait Vedanta accordingly sub-
stitutes knowledge for action as a means
of realising the Absolute. It teaches
that you have not to become, but that
Jyou already are, the Absolute or Brak-
man, The goal is not distant, Tt is
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already realised in you. You are the
Absoltte.  Only you do not know it,
What is wrong with you is ignorance
of your true nature, not any moral stain
or any essential limitation.  You are
timelessly perfect.  Your effort in time
does not make you perfect. It can only
reveal your timeless perfection,

This explains the Vedantic theory of
time. Time has no beginning ; for
wherever we start, there 13 a moment
earlier. But time has an end when we
realise  our eternally  ivine nature.
Effort then ceases. We wake up as from
a dream. Our whole tempora] cxistence,
together with all cur strivings, appears
part of this unreal dream.

It may be thought that we have over-
locked a serious objection to this view.
We may be divine or cternally perfect.
But ocur realisclion of this divine nature
is not an cternally accomplished fact, for

THE MENACE

The Left Review recently invited En-
glish writers to take sides publicly on
the Spanish War, Seventeen replies wore
neutral or unclassified ; five voled {or
Franco ; over a hundred were definitely
for the Republican Government. With
many, however, it was less a matter of
favouring the Government than of oppos-
ing Fascism. The demgnstration in Ger-
many and in Ttaly has left little doubt
in most minds that Fascism and Nazism
spell the sufforation of Ireedom of
thought, without which there can be no
literature, no art and no culture worthy
of the name,

Fascism is tellingly arraigned in the
replics. Among the distinguished writeis
opposing it are John Middleton Murry,
Storm Jameson, Havelock Ellis, Laurence

THE ARYAN PATH

[ February 19381

that has yet to be achieved. How can
then all temporal processes be without
purpose This question arises from a
confusion of standpoints, There is only
one true standnoint, that of the realised
Self or, better, that of the Absolute. From
this standpoint, all effort and all process-
es in time are part of a dream. The other
standpoint wiich we confuse with this
15 that of the [inite individual who has
not realised his divine nature, Time is
quite real {or him, as is everything else
that constitutes his temporal being. But
then it is quile uareal for him that he
is etermlly porfect and divine in nature.
There is no vig media between these
two standpoints. We have an ultimate
chotee here,  For af the Absolute alone
is, nothing ose can possibly be.  How
can time be real?  The only truth be-
hund tine i3 the Timeless Duration.

G. R. MaLkani

OF FASCISM

Housman, H. M. Tomlinson, Henry W.
Nevinson and Tom Mann, Gerald Bullett
calls Fascism * gangsterism on a national
scale”, involving *the enslavement of
peoples, the destruction of culture, and
the persecution of all real religion ™.

Victer Gollancz regards Fascism as
* culturally and intellectually a species of
dementia precox—a tefusal to carry any
longer the burden of being human™,
while C. E, M. Joad declares, ** The
success of Fascism is the collapse of civil-
ization and the relapse into barbarism ™.
J. D. Berefford says, “ 1 opnose with
all the foreces of which I am capable any
spread of Fascism ”, and Hamilton Fyfe
concludes his indictment of Fascism, * I!
must not win 1"

London. M. K.
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ENDS AND SAYINGS

The ancients divided their days
into four, five or eight parts, Astrol-
ogy was an applied science once and
the divisions were made, not casually
as now, but scientifically and
accurately.  Profound and detailed
knowledge of the Law ol Cycles was
used according to the principles of
correspondence and analogy ; the life
of a single day was thus brought into
harmony with the flowing life of the
great day.

One of the practical aspects of the
wisdom of the divisions of the day
was this : the spirit of the morning
was kept active throughout the day.
At dawn life begins ; people’s minds
are fresh and their pure childlike
faith is intuitive and ecnables those
minds to percelve the goal to work
for. To-day's habit of planning in
the morning for the day is but the
dim shadow of that mystic truoth
practised in ages gone by, But the
gpirtt of the morning with its fresh-
ness, with ity zeal for new beginnings,
with its resolves to do the right, soon
fades away. To-day what prevails
most is the false notion of night—-
that the night cometh when no man
can work. This is the night of the
unenlightened of which the Gita
speaks. To the gaze of every great
Controller of Universal Light the
nights of men are as days ; the days
of mortals are dark with the
ignorance ol werldly  knowledge
which They call nights, ,

The Spirit of the morning is

the spirit of tight which con-
tinuously reveals the beginnings
of things; » looked at by the

fight of the morning events never

end, they ever and always begin.
Practising the magic-wisdom of the
divisions of the day people ever look-
ed to the starting of the next cycle,
to the beginning of the next division.
To-day nations of men are talking
about the end of civilization ; of the
death of the West and therefore of
the world, Not knowing what is to
happen, people are living fast, burn-
ing the candle at hoth ends—they eat,
drink and lust, for the night cometh
when no one can eat, drink or lust.
This is the Spirit of Kali Yuga when
in the words of Gitg, men

fast-bound by the hundred chords of
desire, prone to lust and anger, seek by
mjustice and the accumulation of wealih
for the gratification of their own lusts
and appetites.

Communities and nations, made up
of men, show forth the same spirit.

What does the Esoteric Philosophy
teach ? The close of every cycle is the
beginning of a new one. It behoves
man, the individual and humanity,
in the mass, to fix attention not on
the closing aspect of the receding
cycle but on the opening of the New
Cycle, Euiope's night is on—war
may come and the lerreur will follow
it, but then?

Mighty preparations for the night
of dark horror are being made by
financiers and armament-makers and
their servants, the diplomats. Armies,
navies and air forces are sucking in
millions of men to their doom. But
there are individuals who now see
that the very foundations of the pres-
ent structure are weak and who
therefore refuse to buttress the col-
lapsing edifice with temaporary props.
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In every nation there are individuals,
and their number is growing, who
will repeat with appropriate modifi-
cations these words of Vernon Bart-
lett in the December issue of his
World Review

In that struggle which goes on inside
the conscience of each one of us
the doubt is growing whether any
war in which the government s
likely to involve us would be worth fight-
ing. Those of us who would take life
to preserve the principles upon which
civilisation is based will not do so to
retain Britain's stranglchold over raw
materials or the petty right to mark
** British territory ” across somme area on
the map of the world, For those things
are, in themselves, not worth the life of
a single British soldier.

What is bringing about the change
in the war-mentality of the Nation-
als 7 Not ignorance, and honest
confession of ignorance, of the politi-
cal leaders who do not know where
to turn, but their duplicity and dis-
honesty. People are finding out
their political bosses, dictators and
leaders. In the same number Vernon
Bartlett writes with a refreshing
frankness ;

The trouble is that we are all so
damned dishonest.  The Brusscls Con-
ference is a case in point. One of the
principal dclegates whom I met on the
opening day greeted me with an appeal
to produce a policy from my pocket,
There was no programme for that con-
ference except to keep the United States
in a good humour. The fact that for
months Japanese aeroplanes bought in
Great Britain or America, flying on pet-
rol bought in the Dutch East Indies,
had been dropping bombs on Chinese
womer: and children hardly entered into
the discussions. In an extremely ugly
hall two long rows of delegates argued
for hours on end how best they could kid
public opinion, through the intermediary

of the journalists who were shut outside
in the cold, into believing that serious
progress was being made towards ending
the war.

The darkest hour is belore the
Dawn. Who is preparing for the
New Day? Who is getting ready
vith plans to build a New Civili-
zation ?» Who is thinking of guiding
this army of individuals who are see-
ing through their present leaders?
Who 15 labouring to create the League
of Humanity in the place of the
League of Nations? There are
dreamers, " blind fools who see ™ and
who are not altogether idle. The
Light of Day comes from the East,
and those dreamers are catching the
first glimpse of it in the Eastern sky.
In this issue of THE ARYAN PATH
there are signs and tokens of this
which are «imilar to others we have
recorded in the past.

In India the spirit of the morning
is at work.  The followers of the
“ impractical idealist " are actually in
the seats of power and are endeavour-
ing to legislate and to administer ac-
cording to the * mystical talk of non-
violence”, and to prepare their
speeches not in the language of
diplomacy but in that of truth, Not
what the Indian politicians are doing
but the spirit of Gandhiji which is
actuating them, however feebly, is
important for Western observers.
And while they are heing observed
the Indian leaders should learn to
feel more and more their tremendous
responsibility not only to India but
to the world. They are among the
Heralds of the Dawn not only for
their own people but for the Brother-
hood of man. .
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