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THE COMMUNITY OF SPIRITS

Whoever writes, whoever reads, of
spirits and sprritism miscalled spint-
ualism has instant and  continuous
need 6f true perspective has to take
and held to the synthetic, the uni-
versal point of view.,  This 1= not
asy, bhut 1t = edsy o try. Nor is it
<0 difficult as might appear, once the
nature of the obstacle o genuine
“elarvovance U is (teell perceived.

What is nowadays called Oceult-
im. however misrepresented and
mizunderstood by its prolessed vota-
ries, does none the less underhe every
religion, every science, every philos
ophiy of our own as of all former
periods.  The {wo great works of
Madame Blavatsky, fsis {/nvedled
and The Secret Doctrine, require but
te be approached and studied with
the same attention as the doctor of
theolooy, the professor ol science, the
philosopher of the schools bestow
tpon their several pursuits, for their
velence o the world of Tdeas to be
recognized  and availed of hy our
generatton.  Surely il is the part of
wisdlom  to reject nothing «  prieri
which offers " light m dark places.”

In soher truth such terms as reli-

gion, ~cience, philosophy, and many
similir ones, have no genuine valicd-
ity hecau-¢ they nenher designate
nor identilv anvihimg but the chang-
ing pha-es of human consclousness.
At best they are but names lor [orms
ol thouglit as little delinite as clouds.
The words survive from generation to
generation, but thelr content never re-
miuns unchanged for an instant, even
in the most ignorant or narrow-
munded individual.  Ideas, erroneous
as well us true, 1omuin sable guanti-
ties so long as ignerance and knowl-
edge both exist im man, but the
human mind, ke the hauman body, is
subject to what the ancients called
Nitya-praleya.  As with other state-
ments of principles, clements, and
their combinations and dissolutions
under Karmai. it s difficult indeed to
render the accurate scientific nomen-
clature of Occult metaphysics and
psychology into intellivible English.
Nitva-prelava 15 often transtated
“atomic change.” but  these two
words themselves have to be given an
imported  meaning, for  neither
“atom’ nor " change " means in
true Oeeultism our understanding of
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or reaction to these expressions. An
“atom 7 is a centre of conscious per-
ception and action, an entity, a
Being, a Soul in one or another stage
of ever-hecoming manilested  Life.
Thus the whole Universe, visible and
invisible, tangible and intangible to
us, is a world of Life and “lives ™
Thence it becomes unavoidable thit
there is no action or change {kKarma!
uniess there i3 a bemng o cause It,
and to feel its effects. These primary
and indestructible Units of Life form
endlesz combinations among them-
selves, combinations incessantly vary-
ing, and it s to these spiritual, phys-
ical, psychical, intellectual combina-
tions that we apply our notions of
“ereation ”, Uevolutton T birth U
“death 7, and the like.

Almost within the current calendar
year “science " 1soat the point of
collapse of its whole edifice ol thieories
as fo “law ", "mafter”, * force ”
etc., because of the mathematics of
Einstem and others, and hecause of
the phy=teal beliaviour of what are
christened  with  newly-haptisml
names at the altar of sctence. elec-
trens, profons, neulrons, what not.
The reader mayv well reler to an
article published in last February's
ARYAN Patir and entitled * Science
Yields to AMysticizm.” The writer ol
the contribution iz ANr. Waldemar
Kaempffert,  scientific  editor  and
author, one of the most careful, in-
formed, and intelligent of observers,
Speaking of the “new revelations:
about the atom ™ in the scentilic
world. Mr. Kaemplfert writes :

Electrons  lap  from one ohit o
another as i they have a will of their
own. No one can tell what an indjvid-
ual electron may be deing at any given
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moment. It has to be treated statisti-
cally, just as life-insuranee actuaries treat
thousands of human heings statistically
in order to compile their life tables. The
actuaries cannot tell when any partic-
ular man of a group will die, but they
can talk ahout the average life of the
group.  The physiast can tell nothing
about the individual electron in an atom,
but he can tell what the average electron
15 doing.

[1is insight as well as the facts dis-
cussed  entitles  Mr.  Kaempffert’s
article to the most thoughtiul consid-
cration.  Both his facts and his in-
tuitions may then well be pondered
in the light of some comparable state-
ments made by Madame Blavatsky

. Costnie dust s something more
for evety atom in the Universe has the
potentiality  of sclf-consciousness i il
and ix like the monads of Leibnitz, a
Criverse i itsell. and for tteelf. 14 is an
afonm wnrd on angel,

. Qccultism teaches  that (a1 the
life-atoms of our life-principle are never
entirely lost when a man dies. That the
atoms best impregnated  with the life-
principle it mdependent. eternal, con
scious Tactor are partially transmitted
from father 1o son by heredity, and par-
tially are drawn once more together and
become tie animaling principle of the
new bady in every ncarnation of the
Feos,  Beecause () as the individual
Send 15 ever the =ame, so are the atoms
of the lower principles (body, its astral,
or Hie-double, ete), drawn az they are
by affinity and Karmic law always to the
same individuality in a series of various
hodies.

Just as no single atom of the body
i= independent of the rest, just as no
single idea exists i solation from the
mind, <o no man lives or can live for
himeselt alone, Nor can any party,
any =ect, any division of mankind en-
dure at the expense ol the other
organs and elements ol the hody
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politic. These are platitudes, of which
evervone 1s well aware, many will
reply. as if irresponsible congé Lo the
truth carried with it some immunity,
some estoppel of the reign of law in
everything andin every circumstance.
All this is but the leisser faire, laisser
atler which 1= the {atal inner voice o
which the great middle class as well
as the leaders of mankind are all too
prone to listen.

Carry the analogy ome step lurther,
No kingdom in all Nature bhut 1= a
kingdom ol Spirit and spiritz, mutu-
ally interactive, mutually beneficent
or maleficent, Charles Darwin. who
is rememhbered only in connection
with the tortuous doctrine of © Iivo-
lution " Charles Darwin has shown
that, without the humble earthworm,
not plant, nor animal, nor man could
live upon thiz globe.  Whether we
will or no, " communication with
spirits 7 goes on inceszantly, for this
Universe is a community of Spirits.

Aadame Blavatsky iy at judicial
care in her two great treatices to
buttress her every theorem of Oceult-
ism with evidence drawn, not only
from ancient teachings sacred and
profane, hutl from the testimony of
maodern science, theology and philoes-
ophv. All too often have her teach-
ings been denied even a *' preliminary
hearing ™ by those otherwise best
qgualified to profit by them, on the
gratuitous assumptions that she s
“opposed U to modern progress and
culture, or that she, like so many
others, is seeking * followers ” and
“helievers "  instead  of  serious
students, or that, again, he is a mere
visionary or charlatan. Are they wise
who thus disdain the inmjunction,
andt alterum pariem--hear the clher
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side before deciding 7 In this respect,
even the most curcory examination of
her writings will guickly disclose that
she herself at all times set an emula-
ble example in her consideration ol
the most opposing views,  Can any
really  reflective mind  accept  the
various notion: of miracle, chance,
accident, lack, as an explanation of
the unaccountable facts of human
life 2 Of course not. For an adequate
comprehension of the subject it is
neces=ary Lo posit a briel statement of
those tenets of the Wisdom-Religion
or Hermetic philosephy which each
succeedingy Nessenger of the anciently
universal  ‘FPeaching repeats, and
which evervy dizeiple ol whatever
degree repedals 1 his place for those
who may care to listen, and to learn.

Such 4 restatement may perhaps
asstst that reflective mind to identily
their presence. explicit or implied, in
his own =vstem of faith, for these
fundamental ideaz are in facl con-
tained - though too often under a
mizleading puise  In every religion or
philasophy worthy of the name.

For clarity’™s =uke, no less than for
justice’s =ake, the following numbered
statements are taken {rom the writ-
s of T, P Rlavatsky, whose mis-
ston and teachings have heen dis-
honoured by some of her [ollowors,
whiwe bang fides hias been branded
with the blackest of unjustice, wit-
tinglv in the case of some, unwit-
tingly in the case of most those who
depend upon hearsay {or their infor-
mation, and upon prejudice for their
opinion.

[ Eversthing o the
throughout  all its kingcoans, 15 CON-
sCrons s fe, endowed with g consclous-
ness of its own kind and on its own plane

Universe,
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We men must remember
1t ecatse dre do Dot perceive any S1Ens
wilnch wo can recoghise  of conschigs.
Boss. =iy, 10 stoncs, we have ne right (o
Sive thol ne couscinusiess ovists fhee
Ul s nocueh thiog o+ either © dead ™
ar “ blind ™ matter, as there 12 no “Blind”
of U Uneonerars 7 Lase These fined g
Place amang the coneeptions of Oceult
philozophiy, The Litter pever stops at
Aface appeaiances, and for gt the
wansrcnal essenccs hive more reabite than
their objective counterparts.,

of perception,
1

I, e Uerverse i owerked  and
getided Troameithi sabwards, We sce 1
every  externad  mretion, ael, gesture,
whither volduatary or mechanteal, organie
ar mental, 1= preduccd and proceded by
ternad Teeling or ermutian, witl or volition
and theught o wind, As e ot rrd
i or change, when narmal. o man's
viternal body can take place unless o
voked by oan nward  ampualse, glven
through one of  the thiee funcrions
named. =0 with the  externgl o
mamfested Universi The whaole Kas-
wiw woaiided. contolled. and o oani
mated by oaheost cndless series of
Flhicrarchas of  wentwnd Bemes, cach
having oomren tooperfarmn oo who
whither we oive theny oole none ©1 a5
other  re 7 messeloe < o the
enly thit they are the aents of Karmic
aned Cosmie Lows Thoy vary intiniely
i thelr respective dearees of conreinus
ness and intelierce o oand to call them

Yty

Al pure Spar- without any of the carthiv

allav ™ which tinne s wont Lo prey agwm
i= only to mednbee mopeectic fancy. Fo
cach of these Buings cither was or pre
pares o hoeeente, a4 nuatl i e in tla
precent, then 0 poed ar o connine evele,
They are perivedcd. when nol ineipiond,
nun ;oangd differ meradlv Trom the teres
trid hunem beowes on theie highor less
materialy spheress anly i thil they e
devoid of the feeling ol persanalie ane
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of the hywren emotional  nawre two
purely carthly chavacterstics.
I The whide  order of  netture

CVInCes @ progressive march towards g
freghor Hite. There 1s deslgn o the action
of the seemingly Blindest forces. The
whole process of evolution with i end.
lews elaprations iz a preof of this, The
mmmtable LTove that weed oul the weik
and feebde =pecies, to make room for the
=trongs ane which eosure the ™ sarvival of
the fittest,” thoogh so cruel in thelr im-
mechiate actien - all are working towiard
the grand end. The very fact that
aduptations oo occur, that the fittest do
survive in the strugele Tor existence,
shows that what s catled 7 unconsclous
Natwre T ods dnoreality mnoageresate of
forces manipatlated by semi intellizen be-
ings 7" Elementals” or peychic etin-
by wuichd by Tagh Tnreliog nees, pur
focted Spirits, whese oollective aggregate
formes the mannfested world and worlds,
andd constitutis at one and the same Ome
the Uttiversal anisb and 1ts mnutable
LAY,

IV, AR s re-nlts in o perpetual
phyzical  mantle-tations and
mroral effecis on carth tnoucitouat all 1l
stiages of any given evolution  the whole
Betrg subeervicot o larmng colleenive as
well as ndividunl.  As then process 4y
not always periect o oand since, howoeyver
taey pre e 0 v oxhibie o 4 gaizding
mtelligence botvind the vedl e =till shows
page and  faws, and evert resalts vory
aften 1 evident Tlunes Hhorelone,
meither the eollective et af apiritual
Poimes, nor any of the wotkineg powers
inrlividuailv. are moper subieers for
Avine honoes o worslip, All wre en
titled 1oy the grateful reverence of Hungm
iy, however  ard man ought to be ever
driviea b lwlp the divine evolution 2l
[deas, by Dbecoming to the best of hi-
ability o co-georker aefth neture in the
cvelie ik

SUTle= il
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THE STORY O TIHE PINEAL BODY

NOVA T

VIEETEERA

“Eofessor Co ] Patten reeently setired from tae professorship of anatomy

at Shefticid University,

e wos the creator ol the wmgue Departinent of Anatomy

in thal Unsersity, but bis =ervices tooscience are now confined o splendid techneal

werk o he s able populavizey of dilliealt scicutitfic problems,

e s well-known

Craniodegtzt and o the fnllowing essiy much of his knowledge and experience has

been drawn upon,

Fhoer win dis e

to b the Tight of 1he Eeoterie Philosephy on this subject

wiil doowell to coesn 0l Fhe Seered Doctrine [L289 of seqo and also an article on

Tlhe Pineal Glesd ad Alorality
| CUC D E

FEu 1\

liown o ihbe

The  Tiiead mystery of
musterie: ancient
Greek- as the comrien {little pine-
conet Slumbered for centuries i ob-
sourity uuhit the beginning of the
Renai=mer 5 ~rarive notions which
were held in the Midelle Ages hugered
on ;s the braim was <t o psvehic
organ, b many philosophers beleverd
to e the <eat of the <soul. The ven-
tricles i pocticular harboured many

virtdes When  ven Soemmerting
(1755 1880 hield the view that the
sout permieated the s of the

cerehral ventyicles e quoted  from
the Bibie, © And the spirit of God
mewerl upon the face of the walers”

ey Alove (1611 16871, one of
the muny writers of the Renais-
sance period. visualised the soul as
re<iching i the purer spirtts ot the
fourth ventiricle ol the hind-hrain,
while <transe to sav three conduries
RC Anaxnuoras Herophiluss
had maintained that the =ou! pere-
meated the veniricular fluids of the
fore-hroon, Tn times far more remote,
3.000

anel

.. the Tabvlontans prace
tisedd  clivination accorvding  to {he
tate of  the bver 0 saerificed
animals, Inr_ the  stale  of  that

m The Theosopiical Moroment fon Narch

organ reflecled the tempers of
the rods U For o lene time the liver
wis the «eat of the =oul, the heart
and other organs superseding it at a
later cra. notably  throughout the
Aiddle Ages,

With the widerng of the horizon of
hiofogical knowledge, especially in re-
parvd to the «tricture and function of
the bram, 1t 1= hbecoming increasingly
difficult te comprehend the manner
in which the <oul or =pirit coudd pos-
sibly take up its ahode 1n the hody
as a separate entitv. Brain mecha-
ni=m ix {ar more wonderful and com-
prehensive than ever was dreamt of
not so many vears hack. A blow on
the head may change a~ Jekyll 7 into
4" Hyde ;4 lesion of the brain may
transtorm  an  individual  of  Iofty
ideals inte a potential, and should the
chance come along, an actual erimi-
nal. Numerous olther examples might
he cited to <how that it i+ the physio-
logical activities of the hrain that are
at the root of hosts of phenomena i
oice «trange and fazcinating, albeit
capable of postive demonstration.
The destiny and hehaviour of the dis-
embodied =oul 1= not a <ubject with
which we are here in the least con-
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cerned. The Aryvan Path  the Noble
Path- 15 walked by philanthropists
of all creeds, who are at liberty to
hold their own opinions regarding
Immortality.  But the theoxoplists,
taking a wide-sweeping view of all
that is noble in life, see the mystic
and no less the analvtical scientid,
carryving the torch of knowledge to
illuminate their path : both seck close
and harmonious correlation hetween
objective and =ubjective evidence ;
both yearn for a sense. (or perhaps
the scientist would rather have 11, a
processt  which mayv  dissipate the
mists when the human race grows
more perlect, a =omething in the
psyche of our betng which will reveal
the power of thought  perhaps divine
--as vet hidden from our =ight,
René Descartes {15896 16300 was
indubitably a prolound philozopher,
Indecd. Sigenist writing as recently
as 1931 (Buil. Inst. Hist. Afed. Bual-
fimore), maintained that he in-
Nuenced medicine, in its widest sense,
m & more deflinite way than any other
thinker. Anatomy and physiolagy in-
terested  Descartes mainly in their
hearings on the philosophy of the
Universe, and he saw the urgent need
for an intimate conneclion between
bodvy and =oul., or, as the =sclentist
might wish to have 1t «tated, an
inseparable union between physiology
and psyehology. Descartes Dlazed a
trail along which sclentists have sinee
gone on their way rejoicing in the
foundation of well-cquipped labora-
torics-many now handsomely en-
dowed for experimental research on
“body and soul” The illustrious
French philozopher's views on the
soul teem with interest. Speaking of
it in the abstract he conlessed that
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“we can make many  conjectures
ahout the soul and have flattering
hopes but no assurance.” s views,
though  based on metaphysics—to
him the root of the tree of science
were  curiousty  compounded  with
mare than a spice of mystic nuiterial-
tm. On the one hand ke held that
the =oul is independent of the hrain
and  cognizable only  through  self-
con=ciousness o on the other, he en-
unciated a epiritual ndivisible sub-
stance actually residing in the Pineal
Body, that guamt little =talked ap-
pendage of the hram, ruddy i shade,
charming to behold, comparable in
size and shape to a cherry-stone, or
as some anatomists say, a diminative
fir-cone  hence the name pineal.

Nothing was known positively then
in regard to the purportl of this mys-
terious little bodyv.  Yet curtously
enough Galen, Greek physician of the
cecond century, made hold to say
that it was a =ecereting gland, which if
hi- «latement be regarded as a proph-
ecy, has come true ! Later, notably
in the Middle Ages and extending
past the period of the Renaissance,
tt< functions were variously assigned
to the control of the flow or to the
collecting of the fluids of the brain
und spinal cord. Such ideds were in
voeue until the beginning of the pre-
sent century.  Another theory arose,
namely, that the Pmeal Body was a
lymphatie gland which  passed  1ts
secretion on to the third ventricle of
the mid-hratn, thence to the pituitary
hads, alzo a little stalked appendage,
but which looked downward toward
the hase of the brain.

Dezcartes projected a wonderfully
well-thought-out  picture  of  a
* rational soul ” which whilst it oceu-
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pied the Pineal Body presided over
the whole human frame, regarded by
him in the light of an carthly
machine ' The subtle animal spints
which permeated the arleries were
arrested, stored up and in due course
passed on to the ventricles of the
iore-brain, and (rom this second res-
ervoir (walled in by the higher intel-
lectual and moral centres) they were
sent through the nerves —lhen sur-
mised {0 be hollow tubes -over the
body. But should the spirits in the
ventricles be uncertain in regard to
their distribution the Pineal Body
determined their destination by in-
clining to one or other side of the
middle line. Here then we arc pre-
sented with a soul, not by any means
independent of the brain and cogni-
zable only through self-consciousness,
For it should be borne in mind that
the Pmeal Body both anatomically
and developmentally is an milegral
part of the bram itself. Indeed the
behaviour of this “ rational ™ Pineal
Soul bespeaks physiological activities,
and of a truth, as Sir Michadl Foster
remarked 1n his History of Physiol-
ogy (190131, if {or “the subtle {luid
of the amimal spirits " we substitute
“ the molecular changes constituting
a nerve impulze " we see that the
psvcho-physiological  views of  the
famous  philosophic  anatomist  are
not {undamentally differeni  from
those of our own time.® Proceeding
further, it seems as though the Pinegl
Body, empowered by a  “rational
soul 7 to deflect itsell {rom either =ide
of the middle line, might play the
part of a sense-organ. with the lacully
of direction gz ity denominator ! And
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mirabile dictn, millions of vears ago
hefore man arrived on the scene to
probe into such mysteries ; when
reptiles represented the summit-level
of the animal creation ; the Pineal
Body was verily a sense-organ, an
eve, definitely egquipped with special-
ised ocular tissues !

Was this fact known to Descartes ?
It seems imprebable, for his phi-
losophy indicates that he stood aloof
irom the lower animals, regarding
them all as mere automata, devoid
of will or sensibility, man alone being
endowed with soul, zensation, and
free will. 11 Descartes had only
made it his business to investigate
the morphology and to correlate the
ancestral history of the Pineal Body
in lower vertebrates- more especially
the ancient types he might have
experienced a thrill : he could have
oblained real, objective evidence of
something  astonishingly  strange ;
something which might have appeal-
ed to the ahstruse =ide of his
philosophy ;  zemething  uncanny,
almost transcendental for the mystic
to reflect upon; in the archetype
presentation of the litile ™ cherry-
stone ™ 1 Nay more ; this wonderlul
revelation could have heen readily
made by cxamining the Pineal
Body of an extant lizard and
obzerving in it a weird, unearthly,
Cyclopean  eve, which directs ity
stony  gaze perpetually  heaven-
ward through 4 “skylight” in
the crown of the head ! Surely to the
student of comparative psychology
thi=  starthng  apparition  might
sugeest the existence of a reptilian
Pineal Soul! This Cyclopean eye,

* S akao Sie Humphrey Roileston, Endeerine Ovgans in Health and Disease (Oxiard,

1936
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which also persists in some fishes,
represents anatomically an anterior
vutgrowth of the Preal Body, {ramed
in the partetai foramen - the sky-
light 7 situated in the summit of the
skull.

This unpaired Pineal Iove certainly
presents mysterious characters. Tu
begin with. it develops quite differ-
ently from that of the ordinary
paired eves ol vertebrales, i that its
lens arise= from the hrain and not
frum the skin, and it represents only
a moiety of the hilateral hollow
embryonic pineal-bud springing from
the rool covering the back of the fore-
brain ; winle in all vertebrales the
final development represents only the
portion which =pring~ from the left
side.  Developmenially zpeaking,
then, the Pincal Body i< built up in
two parts © a sense-orean, the median
eve, and a glandulae sbucture, known
as the cepiphvsis.  To  mammals,
inchuding num, only the atter 12 Jaid
tlown, and recent rescarch mdicates
that the morety which persist: in man
ecomes & glanel whicl furnizhes an
internal secretion.® But it wias not so
lom that  the  ceprphy<as te-
gether with the parietal eve were =aid
Lo represent o vestigial sensory organ,
implying that the median =~ Cyelo-
pean ” oeve arose in the form of two
eyes Y

But ihe very presence of the
partetal eve ix also o myvstery for as<
A1 organ ol sense is powers of vision,
judging from its architecture, would
{all far short of tho<e of the natural
paired cves, and an auxiliary sense-
orean, mferior in potentialities, seems
absurd, Smel, in his well-thought-out

apo
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little book, " The Sivth Sense ™ (1927)
draws an analoey between the Pineal
Eye, the lenestrw in the nead of the
cockroach, and the ocedli in the head
of the bee and in other insects, The
function of all 15 the same, namely,
“the reception of etheric ravs that
clude the ordingry sense-organs, and
dt the same Gnie pas: tiem on to
those portions of the brain that can
render them manilest, and even re-
solve  them  inte some  formm of
consclousness.”  Let us recull the
umque manner nowhich the Pioeal
Eove develops Sinel sugrests that the
Iineal Body or #Hz counterpart in
liects 15 the =eal of o =ith sense
which operides on the ateulty of
divection,  arel  thereln he explains
many phenometia, berctofore regard-
cd as impenelrably mysterions, such
as the homing mstinet in hees and
olher nsect< amd in birds oo mivra-
tion ; clairvovanee anc welepathiv, In
support of the argument that ansects
are 1ot alwins guided by one or more
of the five ordinary physical senses,
he cttes the familinr case of moths
tf & live femuale moth e deposited in
A box i oa room, males of 1t ki
spon arrve dfrom all quirters, and
either enter the room  or flutter
apainst the window for adnts=sion,
As a conirol experiment, Fabre. the
(amiows entamologl=t, caplured [fteen
male moths which had entered his
studdv and were found fhitterine roundd
a box comtainitge a female.  He re-
moved their ameanie (the oreims of
smell and nest morning carried the
ety in g bag to a wood two miles
away, where he set them free. The
same evening they were back i his

sbe o Nthue Kelthy, Pavwan Yon pdoloow and Fabirvaloz v,
¥ Wicdershenn, Comparadive Anatemy of Virtebrateos Vran-Lied Sy ke 0 WR9T
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study, and evidently the olfactory
sense had nol guided them, In some
experiments on the homing instinct
in bees Darwin, who helped him,
suggested that this mysterious faculty
might depend upon some force com-
parable to magnetism or electric cur-
retils of some sort,

In the evolution of vertebrate ani-
mals, the Mmeal Eve and s
“window " have  become  closed,
except In a lew types of reptiles and
fishes, and that part ol the Pineal
Body which persists has become
occluded in varving degrees by super-
mposed arcas of the brain. In birds
and mammals the elaborate ocular
architecture 1z wanting ; in lact, as
already mentioned, only the basul
part of the Pineal Body in man is
laid down in the embryvo. It is rep.
resented post-natally as an irregular
mass ol cells, rather simple in tvpe,
arranged n loosely disposed strands,
interspersed with numerous blood-
vessels, Fme granules, known as
* brain-sand,” composed of calcium,
ammonium, and magnesium  phos-
phates abound. This basal part is the
moiety which serves as an internal
secreting gland, Thus the Pineal Body
in higher vertebrates has hecome so
simplified histologically that it would
seem as though retrograde changes
had taken place. Nor indeed was it
surprising that some scientists, not so
long ago, suggested relegating the
shrunken little * cherry-stone ™ to the
position of a vestigial appendage ol
the braomn.

Following such g =ignal change in
structure, it seems difficult {o sustain
the theory that the Pineal Body in
caisting higher vertebrates still func-
tons a5 a sense-organ, namely ol
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direction. -a sixth sense according to
Sinel. In admitting that the Pineal
body is not as large In man as in
vertebrates of lower tyvpes (to say
nothing of profound ditferences in
structure), this investigalor sayvs :—
“This 1% as we should expect, [or
disitse causes—in more or less degree
the atrophy of any bodily organ ;
and in man especially in civilized
man - -there is no call for it.”  Of the
homing instinet perhaps that is fairly
admissible ; but surely clairvoyance
and telepatly loom as mysterious
[actors in human affairs’
Axamatter of {act modern research
has at last shed seme definite Lght
upon what zeems 1o be the true pur-
port of the Pineal Body. It is now
known that it can function as an
endocrine glund, and that its secre-
tion, technically called a hormone,
can gain access into the blood-stream
and reach the male sex-glands, on
which it can exercise its specific
influence in controlling =exual devel-
opment before the allotted time of
puberty.  Nevertheless, it is still a
moot point dx to whether the Pineal
should he regarded strictly as an en-
docrine gland, in the same sehse as
the thyroid and the pituitary. Total
excizion of the Pineal Body in lower
animals has certainly re<ulted. not
only in accelerated sexual develop-
ment accompanied by hypertrophy
of the genitalia, hut al=o in excessive
development of sex-ornaments. such
as combs, wattles, and other append-
ages in fowls Tumours of the Pineal
Gland, quite possthly by decontrolling
its inhibiting mechani=m, have been
found intimately associated in some
mstances  with  startling manifesta-
tions of precocity I young bovs, 1
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has been suggested, however, hy
Baudouin and others, in 1932, that
sex-precocity with  abnormally en-
larged gemitulia mav be caused by
disturhances in the base of the brain
by the tumour. @nd not in changes in
the Pineal Gland itsell. In fact,
Bailley . Iutercranial  Trmoirs,
(1933, pomts outl that the minbitory
powers of the pincal hormone arce
based on sparse evidence,

Recently,  experimentalist: have
tried (he effects of feeding animals
with Pineal Gland material of their
own =pecies, and while the peneral
results pointed to increased growth
at times astonishingly rapid  on the
other hand, It was only tn some casex
that mental and sexual precocity were
definitely marked. The antmal< sub-
mitted to experimental tlests were
matnly rats and gamea pies, old aed
voung., I iz obvious that along thiz
ltme ol research the view that under
normal conditians the pineal hormone
effectually controls =exual  maturity
hefore the onset of puberty, 1< nol
irvefragably  established. S 1Tum-
phrey Rolleston in his [ndacrin:
Organs  in Health  and  [iscase,
(19361 point= out in respect 10 Pineal
tumours that =ome patients have heen
“wise hevond their years” In the
Proceedings, Royel Society of Medi-
cine,  London, 1908, Nowel] cites
the case of a hoyv aged five-and-
a-hall veuars who poriraved physical
development of a boy of hifeen yvears
and who " epent much time in dis-
cussing the immortality of the =oul
and life after death ™ ; recalling Des-
cartes’s  contemplalions  concerning
the function of the Pincal Body.

Manunary enlavzement ha- oc-
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curred i boys  afflicted  with
Pineal tumour:s, but like many

erralic 2exual developments {eafuring
feminine traits in the male, this con-
dition may be found apart from
pineal tumours in otherwize quite
healthy individuals, and indeed, may
he correlated with lack of proper
halance in the endocrine equilibrium,
taken as a whole.

One other purport of the Pineal
Body remains to be mentioned, e
Candia  {Rev. frane. dendocrinol.,
Paris 19310 considers.  from  his
investigations made on man  and
lower ammals, that ihe Pineal Body
control« a centre tn the brain con-
corned  with  the metabolism  of
caloium.

I conciusion, 1t cannot be gain-
1¢l that while modern rescarch has
niicle very considerable strides, there
are it many gaps m our knowledge
and many discordant notes to be
eliminated. In fact Sampzon Wright,
article on “Endocrines in
Theory and Practice ; Thymus and
Pineal Glands,” in the British AMedi-
cal Journel of April 24th, 1937,
says Tt s exceedingly doubtful
whether the evidence available at the
mament ix suffictent to warrant the
tnclusion of the pineal or the thymus
among  the ductless glands  which
secrete spectiic hormones,”  Doubt-
less, therefore, to the scientist and the
phy=ictan, no less than to the mystic
phitlosopher. whatever he their shade
ol thought. however {ixed or fuid he
thelr ethic, to cach and all, further
investigations of the hittle ™ cherry-
stone,” =0 full of charm and mystery,
will continue to prove 4 matter of
sheer delight,

i1 his

. PAarilN



MYSTICS AND SCHOLARS

| Lovers of Asin must feel grateful to Archur Waley for the beautiful Fnglish

transtations e has given us of ancient lore, among them The Tale of Genjl.

In this

short article he reconciles the attitudes of men of two castes, who oughtl o be co-
operating and thus benefiting the world 1o a greater extent than they are doing al
present. His laest publication 3s The Dook of Sexgs which no doubl will charm

the readers of s 1700 Chinese Poems and other works,

One has only to glance at the
review columns ol any journal
devoted 1o mysticizm or any learned
publication dealing with the study of
Oriental texts to see that the scholar
and the mystic are apt to take an
unflattering  view of each other's
activities,  To the mystic il seems
that the scholar 12 handling his sul-
ject entirely  from  outside, and
epithets  such  as  “purblind’,
‘pedantic’, ‘superficial’, * narrow , are
among the kindliest that his critic
applie< to him. To the scholar, on
the other hand, the productions of
the mystic olten appear to he
slovenlv,  uncritical,  lacking  in
historical and ethnological perspec-
tive ; in a word, " unscholarly *, a label
which at once betrays the scholar’s
failure to understand that there can
be aims quite other than his own. IFor
it s no more the business of a
mystic 1o he scholarly than of a
scholar to be esoteric.

This mutlual recrimination comes,
it is clear, {rom the [ailure of myslic
and scholar to  understand each
other’s aims. The mystic has reached
and would lead others into realms
where the mind cannot enter, and he
measures the value ol a text by its
capacity to carry the reader hevond
the zone of common experience, The
schelar’s approach to a fext is of a
quife different kind.  He wants (o

[Cirs.|

know how it came mto existence,
what relatton it hears to historical
[acts, what peculiartties {1 exhibits,
whether of dialect, metric or composi-
tior.

Take the case of the Bhegarad-Gita.
A mystic will read 1t {from end to end
with acyuicscence. He will not slop
Loy ask if the combat which must not
he evaded i= a spiritual or a physical
one. nor he perplexed by the strange-
ness of a hattlefield that is at the
same  time an academy ol meta-
phy=ics. He will be content to harvest
in the emational experience which an
imaginative reading of the work im-
pliex,

But the <cholar will from the very
start be asking guestions,  What s
this xtrange work 2 A battle ballad
transformed 1nto a mystic treatise or
a mys=tic treatise popularized under
the guive ol a hallad 2 What state of
society  does it reflect 7 What
influences, whether of Buddhism,
Jainism, Occidental knowledge, does
it vhow ?

Or imagine the cae of a manu-
seript found in desert sands. To the
scholar its main interest will be the
light it throws on the order in which
events happened. It proves, Tel us
=y, that this or that doctrine did not
begin with Asanga, that such or such
a familiar monastic custom was un-
known to the early Sarvastivadins.
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The mystie, on the olher hand, will
value the find {or the intrinsic im-
porfance ol ils confents, for the
capacity of the recovered fext to carry
him o hitherto unexplored regions
of experience.  Thus, to the mystic
the aotivittes of the scholar are apt
to =oom o trivial ;o owhereas to  the
scholur the enthusiasm of the mystic
will often appear to be based on mere
credulousness and gullibitity. For the
scholar sees him, let us sav, deriving
mspiration fronn what can very =ati=-
factoriiy be proved to be a {orgery.
Ie does not understand that from the
mystic's point of view it i< 4 matter
of complete indifference how a docu-
ment came into extstence, provided
that it i of mtrinsic value,

I have deall with extreme cases of
misunderstanding,  Tn practice it 1=
nore oiten the my=tic who w=es hard
words about the =cholar ; whereas the
scholar either ignores the mastic or 1:
mildly lacetious at his expense in a
patronizing ** short notice.”

There is (from the my:tic’s point
of view) this much 1o be said {or the
scholar ; that without him the myvstic

" 1isten,

people, Just ook
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would in most cases never have
had  access to the non-Iiuropean
lexts which are to-day the hasis
of  most  European  mysticizm.
Scholars made  the  dictionaries
andd grammars, [orged the tools which
the myvstic who would go bevond his
own native speech 1s forced to use.
Moreover the objectivity which the
scholar imposes upon himzelf, the
determinalion to find out lacts, how
ever disappointing they mayv be, ithe
resalule exclusion of his own emo-
tions and desires—(his objectivity iy
a ztate of mind that has at least the
cdistinction of having very -eldom
heen dachieved in the history of the
world.  The Greeks achieved it, and
Furopean sclence has aspired to jt
since the Renaissance, Flsewhere it
has heen unknown, [ have sometimes
thought that the disinterestedness of
scholarship at its best, with 1t= renun-
clation of emotion and desire, implies
a discipline no less arduous than that
of voga, and that the scholar at his
hest has achieved @ spicitual =tate in
some  measure analogous to that of
the vogl.

ARTIIUR WALEY
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know soon enaugly then which way to decide”
~Arthur Waley's Bridge of Dieams
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TITE LONG HOUSE
THE LEAGULE OF 1T FROOUOITS

| James Truslow Adams, the celebrated historian of the USA. wrote in our
szue of Tast January on & Lineoln and the Wold Crizis " in which he showed what
Tine the preat =tatesman would follow if he were o Europe to-day.

In s essay our esteemed contnbutor writes about the League of a tribe
of Red Indins which in ity doyv and generation proved o success while the League
of Natlons of to-day bas {ailed. N Adams points out that " the origin of the
Iroquois League 1 dost in the mists of legend 7 and adds that, " what first started
{hese on the road toward a politicat developrent nowhere else achieved at such a
stage 12 as insoluble a problem ax what started the Greeks of Athens on thelr extra-
ordinary develonment.”  We might well ask- Cane it not be that the League in
1609 was alveady 2 remnant of a very ancient eivilization ? Why should we take
1L for granted that the Red Indian tribes were mere primitive savages ? Why could

they not be a race declining in civilization ?

For example are not the Greeks of

to-day a remnant of the great caliure and civilization of old Greece ?

Another interesting fagt brought out by our able and painstaking author is

the existenee of a kind of a Tindu caste-sysient.

There seent 1o have been eight

castes among the Troquols, and the League had a =ocial significance besides the

nolitical one 5 it administered the important institution of inter-marriage.
family and caste were wsed (o preserve political peace 1= shown i the article,

One of the most interesting polit-
ical organizations in the history of
man was that of the {ederal league of
the Five Natlons of Troguoeis Indian
<fock which. when the Europeans first
came to America, occupied practically
all of the present State of New York
from the Hudson River to the Great
Lakes. The league iv interesting hoth
because 1t appears to have heen the
highest form of political life altained
by any race while still in  the
hunting stage. and because it was 4
deliberate and succes<[ul effort to
presetve peace among peoples who
had hitherlo lived in constant war-
fare with one another.

Peoples who live by hunting require
a large geographical area even when
game ix fairlv plentiful. and as popu-
lation increa=ez: fresh hunting fields
have to be soucht.  Such peoples,
therclore, evenn of one racial stock,

Flow the
Eps. ]

tend to brealk up into small groups,
trihes or hordes, Norcover, as the
pressure on the means of subsistence
hecomes greater, these groups come
to  consider the mnormal attitude
toward one another az that of
hostility,  War becomes not only a
means of preserving group existence
bt a pastime and the path to
personal glory and prestige,  Unlike
the complex agricultural and mining
civilizations of central America antl
Peru, =uch was the condition prevaii-
ing among the half million or so of
Indians who occupied the present
area of the United States when the
white men {irst appeared among
thiem. with a {ew exceptions.

There were innumerable “ tribes
who =pent their lives in hunting for
food and fighting one another for
possession of hunting grounds, and
for love of fighting.  Among these

L3
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were the [ive, so-called ' nations ™,
whoe dwelt in the bheautiful interior
of New York State, the Mohawks,
Oneidas, Onondagas, Senecas  and
Cayugas, all of whose names have
heen preserved as those of rivers und
lakes, What [irst started these on the
road toward a political development
nowhere else achieved at sucli a <tage
js as mcoluble a problem as whal
started the Greeks of Athens on their
extraordimary  development.  The
origin of the Troguois League is lost
in the nmusts of legend but 1t had
evidently long been an accomphshed
[act when the Dutch arrived in 1604,
Among  the present-day  survivors,
some four thousand or so, living on
reservations, the leawue still maintains
a shadowy existence although its real
mmportance ended in 1783 when the
United States hecame 1ndependent
and took over the Indian lands,
Prior to that the British Government
had treated with the Leaguc as with
any other {oreign power.

Two points about the ongin of the
League seem certain, One 12 that o
was the result not ol slow develop-
ment ol blind [orces but of political
thinking at a particular point in
time, and that itz object was 1o hrmg
peace to warring tribes. The Ifve
Natiwons had been constantly engaged
in war with one another, and with
all others. From the time the League
wias founded the Iroquois became one
peaceful confederation and so power-
ful a= to he able to control to a great
extent the destiny of other tribes
over nearlv a quarter of the United
States, from the Atlantic Ocean to
the Mississippi River and down to
the Carolings, In the interest of
peace, these other tribes were given
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the simple, 1l hitter, choice belween
submizsion or extermination. Al-
though a League of o-called savages
in the hunting stage, o great was its
power and influence that 1t had a
permanent and important elfect on
world history,  Abwave treated well
by the Dutch and by the British after
the conguest of New Netherland in
1665, the Troquois stood steadily for
the British agamst the French, and
although T think it too much to say

o was ¢ue to them that North
America  hecame  Anglo-Saxon  In
culture  in=tecad of latin, they

undoubtedfy were a great faclor in
hringing about that resuld,

[t 1= not easy 1o dizcuss the
structure of the League in a few
words, for it was hoth simple and
complex, but we can do <o in broad
outhine. The lroquois called it * the
lung hause,” which well describes it,
Avchitecturally, the “long house ™
of the Iroquols was o communal
dwelling 1in which many  [amilies
lived their independent lamily lives
hut under one roof. Such was the
League,

The Five Nations, whose numberz
have been variously estimated at from
15,000 to 70,000, each maintained its
“mnational " independence and  vet
united mto a larger community. The
connection was not a mere alliance
whicl, among civilized as well ay
barbarian =ocieties, i likely to he a
rope of =and. Tt was a [ederal
union, something of the nature of the
United States.and other such unions,
hut ceven such a union might not
have long survived the constant
temptation to the coveting of cach
other's lands and to warfare. The
interesting point about this League
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is the depth to which its roots
extended.

The general alfairs of the group
of Five Nuations were managed by
a body of fifty Sachems, the
number being permanently fixed. A
certain number of these flty was also
permanently aliotted to each Nation,
although. for reasons we necd not
enter into here, the numbers were
not equally divided. By means of a
peculiar form of group voting, how-
ever, each Nation had an equal voice,
though unequal representation, in
the Sachem body of ffty. The
Indian had no idea of majorily
voting, and, like the old Diet in
Poland, any vote ol the Sachems had
to be unanimous or the proposal
belore them [ailed of passage. The
normal difficulty of frequent dead-
locks was overcome, however, by the
same peculiar system of group voling
just  alluded {0, and apparently
unanimily was the general rule. The
sachems had charge and complete
control of all general civil and
military polictes affecting the wellare
ol all Firve Nations, and their offices
were hereditary 1n a sense which we
shall explain in a moment, They
represented the federal state, =0 to
call i, i all dealings with olher
Indian tribes or with the white men,
and for decisions in such matters met
tn a council. On the other hand.
they had nolhing to do with the con-
duct of military operations in a war
decided upnn, nor with the internal
affairs of each nation.  War, among
the Indians, was wsually an alfair
of a personal leader gathering around
him his own group of warriors, and
when a war was stavled it was left
to such lo camry it o The internal
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affairs of each nalion were run
by the Sachems ol cach nation but
as o group of leaders in the nation
and not in the general Council.

The League was thus an oligarchy
and each nation was a smaller
oligarchy but tempered by much
democracy. A class of “chiels”
developed, men who by prowess in
war or superior abilities in civil life
hecame influential.  The position of
chiei was mt hereditary and so
opened a career for the talents. Both
the chiels and many ol the ordinary
Indians, women as well as men,
attended the nalional or League
Councils, and 1f they thought the
Sachems wepe adoptling  measures
whiclhh were unwise or disliked, they
would hold a separate meeling and
then convey thelr own decisions to
the Sachems who were thus closely in
touch with and influenced by public
Qpimon.

As so {ar described there is perhaps
nothing remarkable about the League
as a political idea, and considering
the Indian’s love for war and the fact
that these five nations had been at
war with one another generation
after generation, such an organization
could not have heen expected to sur-
vive long.  We now come to the most
interesting point about it.  Although
the League was 4 deliberate piece of
political  thinking, these hunter
indians realized that if it were not to
he a mere perishable alliance it must
he interwoven with the most import-
ant institutions of Indian life and
thought. In this field, the “tribe ™
or gens was ol supreme importance.
Of these there were eight among the
Itoquois, named from their symbols,
the Woll, Deer, Bear, snipe, Beaver,
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Heron, Turtle and Hawlk, We have
not space here to detail at length the
regulations, known to any anthropo-
logist, as to marriage with respect
to a tribe or gens. Suffice it Lo say,
that every member of each tribe
conzidered Limsell as much the blood
hrother or sister of every  other
member as if they had had the same
parents, Thix entailed lovalties and
also prohibited inter-marriage.  The
Woll, Bear, Beaver and Turtle tribe«
were  also  constdered  as Dbeing
bhrothers and sisters, and the other
four likewise, =0 that a ol could
not marry a Bear but had to choo<e
from Tiawk, Heron elc,

Whether just at the time ol the
formation of the Leaguce or nol we
do not know, these tnibes were In
effect divided into five parts, and one-
fiith placed 1n each of the five
nalttons.  The extraordmary conse-
quence of this move was thal war
hetween the nations became mmpos-
sible hecause o ITawk in the Senech
tribe was blood hrother to a Iawl;
in the other four nations, and =0 on,
and could not fight him. 1t ha«
heen watd that " thi= was the means
of eifecting the most perfect union
of separate nations ever devised by
the wit of man.” Aloreover. a~ a man
or woman coutd not marry within the
tribe, there were two {ribes repre-
sented in every houschold,  Descent
was traced m the female line and the
trihe was considered as one [amily,
We may here come back to the
hereditary status of the [ty Sachems.
The office wa< hereditary hut did
not descend from [ather 1o son. Tt
was merely hereditary in the famiiy,
which was the tribe. Within that
unit, therefore, the familv, or fribe,
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could alwavs cleet itz ablest man
as  hereditary Sachem.  With  the
power ol clection  also went  the

right o deposition, so  that the
whole svstem was hoth flesible and
democratic wlile  at the  =ame
time  providing {or continuity  and
4 puwer =0 great as 1o give these live
small nations control of nearly a
guarter of the present [United States
over ather tribex who did not pos-
sess thelr own extraordinary  polit-
ical wagacity,  From tme (o tin
these others Lad joined in temporary

wlliances for war purpases. to he
hroken almest as =oon a4« made.
None of them ever hroughl such

power d: vame o the Irogiols or
hroughtl peace.

It 1x impos<ible to say whal might
have happened had the white man
nol come to America to interrupt
this beginning ol political develop-
ment among the aborigines, Whether,
riven time, they mieght have acdvanced
[rom the hunting to a higher stace,
and built up 4 civilization comparable
to those of the Inca. the Aztec or the
others to the s=outh, cannot now he
determined.  What they did  do,
however, at their own ~tage, is very
remarkable,  and possibly
some lesson lor us {o-day.,

In the present war-torn  world,
(e with old feuds and hatreds, 1t
may ~eein impossible and too ide-
alistic to envisage any new  order
which will hring peace and secarify,
And vet, whal would have appeared
mote  impossible  than  that  five
nalions of =avares who had been
hereditary  enemies through o long
period  of tradition could  possihly
have  developed  such o working
“ League ol Nalions " as  the

carries
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Senecas, Moliawks and others did ?

They worked out a wystem that
endured {or several hundred years al
least, and might in time have

embaced a continent, The partial
inclusion of a sixth nation, the
Tuscaroras, showed that the system
had possibilities of  growth and
expansion. We must note, however,
that with all the political ingenuity
displaved, the fundamenial reason
why the plew worked wes sporiina
anmd  nol  political. The ™ Long
House " was not merely an alliance.
It was not merely a lederal union of
states. It was a social organism
based on the fundamental heliel in
the Brotherhood of Man, Tt was
hecau=e a Seneca Woll and an Onenda
Woll and a NMohawk Wolf and so on,
{elt that they were hlood brothers and
o could not wield the temahawk
again<t one another that their hands
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would have been least expected. It
was Lthiy sudden <hift from the {eeling
of enmity to the feeling of brother-
hood that brought and maintained
peace, stahility  and  prosperily.
Obviously, we cannot use the =ame
mechanism  to-day but  we  ¢an
use the fundamental jdes, and is
it hoping too much thal we may
vel develop a mechani=m in accord
with ouwr conditions which may
enable wus, as 1t did the savage
Iroguois, 1o e a political structure
on  spiritual  foundations  amd  so
ensure  it= succes=? Inoa world
devoted to politics and  ceconomics,
and lookine to them for 1ty <alvation,
there <ecm~ to me a protound lesson
to be learned [rom this eiluring work
of North Amenwcan barbuarans, The
“Long House™ achieved and endur-
e I the League ol Notions (gils,
we mayv well contrast the bosts of the

were staved, and peace came where it one with that of the other,

JANES TRUSLOW ADAMY

The rancent and mudernt Weslorn American Zufii Indiems scem o have
entertained amdar views,  Their present-day eastoms, their (radition: and recareds,
all point to the fact that, from thme nomemorial, (heir imstitatins political, social
and rehigious were fand still ared shaped aceordimg 1o the septeiany principle.
Thus all their sncivot towns and vHLames were buadlt me olusters of six, arowaed o
seventh, It is always o group of seven, or of thirteen, aned alwiys the =ix surronnrd
the seventl,  Again, their sacerdotal herarchy i« composed of six 7 Presds of the
Hovse 7 seemingly synthesized in the seventh, who 154 woman, the © PRIESTESS
MoTiEr”

The Zuni priests receive anannual tnbate, (o s dav, of corne of seven
colours.  Undistingutshed  from other Todians during the whole voar, on a certain
day. they come out the six privsts and one pricstesst arraved o their prestly tobes,
each of ;i colour sacreel fo the particular God whom the priest serves and persenilics
vach of them representing one of the seven regions, and coch receiving corn of 1l
colour correspondding to that reglon,

~-The Secrel Doctrine, Vol. 11, pp. 62820,
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FOREIGN  MISSTONS

OF ASOKA

[Dr. Radhakumud Mookerji, scholar and historian, s woll-known for his
reseaiclies, especiadly i Asokan lore - ks |

‘The question of the {oreign mis-
sions of Asola 13 somewhat bound up
with the general question ol the
influence  of  Indian  or  Lastern
thought on the thought of the West,

Vincent  Smith has poimted  oud
that it iz undeniable that Bud-
dhist  thought bhas left its mark
upont  some phases  of  Weslern
thought,” Max Miller had
first <hown that there are many
parailels  bitween  carly  Buddhrsm

amd  Christianity which cannot be
taken as mere coincidences, but must
have Dbeen the ouwtcome of cultural
intercourse.  Amonyg these may be
mentioned  cistoms hike  confessjon,
lasting, priestly celibacy and the use
ol rosaries, which Chri=tianity mua-t
have  borrowed  from Buddhi=ny.
Again, the =tamp of Indian thought
can he definilely truced in -Esopian
fables and in some parts of the B3ibie

It also left its murk upon certain
non-Christian systems which {louri-h-
ed in early times 0 Western Asta, One
ot these was the sect of the IFssenes, a
small  Jewish community on the
shorew ol (he Dead Sea, which [ol-
lowed certain semi-ascetic practices
These Essencs {lourizhed carlier than

SO DL P Bacasas Fsie Deeetled 11042

many of tic Feenean deleas !

ws ai leost two centuries before our era,

Christianity.  According to James
Molfatt, " Buddhistic  tervlencies
helped 1o shape some ol the Essenic
characteristics as well as s=ome ol
those 1 second century Gnosticism.”
(Encyclepedia of  Religion  and
Ethics, v, 1011 Similarly there was
anather sect of pre-Christian Judaizsm,
the Therapeuta, who lived in the
neighbourhood  of  Alexandria  and
developed doctrines and ways of life
which also are traced o the iniluence
of Buddhism. According to Moflatt
(1bid., x11, 3181, " several traits ol
the Therapeutic  Discipline  recall
Buddhist Monasticism, e.g., combi-
nation of cwnobitic e with study,
contemplation, and  vegetarianism.”
wome have traced the term Therapeut
to the Buddhistic Thera-puttas-
sons of the Thera, e [urther holds
that Buddhist influence had pene-
irated Epyptian Hellenism by the
first century B.C., as 11 had penetrated
the later Gnosticism.™

The most important agency in the
spread  of  Indian thought to  the
West was undoubtedly the forewgn
mi==ions  of  Asoka  who reigned
hetween 271-232 n.C., though it i3
difficult to hind adequate evidence ol

VIRTTY T The Gaostics entertained

and e Fewenes hael their 7 preater  and " minoe " Ayster-
They were the dswrime or Initieies, the deseend-

ants of the Egvptian hicrophants, inowhose country they had been setuled Tor seviral een-
turies before they were ceonveried (o Bwddbistic mongsticism by the missionaries of King

Asoka, and amalgamated later with the carliest Christipne

and ey existed, probably,

before the old Epyptian temples wire deserrated and owined in the meessant invasions ol

Persians, Greeks, and ather conguering hoerdes,”

There are nunerous ineresting references

1o this topic it this very st book of Mme, Blavatsky— Ens.



[ Seplember 1937 ]

their scope and character and the
content of their teachings abroad.
Broadly e¢peaking, there are two
sources of evidence, iz, texts and
stones, the many legends centring
round the personality of Asoka and
the various inscriptions whiclr Asoka
had recorded on rocks, constituimg a
sort of aulobiography. The loreign
missions are testifted to in three of
his mscriptions Rock Iidicts 11, v
and xu1. These Edicts show that
Ascka despatched his missions to
several foreipn peoples and  state:
as follows :-

t11 The Cholas, the Pandyas the
Sativaputras, the Keralopoiras
and Tamraparn: i Ceylont in
the South ;

{2} The Yonas, Kanibojas and Gone-
dharas on the Narthwestern
[ronticr ;

i3y The Rilnlas, the Piinikas
and other peoples ol Apur-
antaka (Western Indiad

i11 The tribal territory of Asoka's
frontier peoplis (Audas) " up
to the oxtent of 600 yojanas ™

i3 The five Hellenistic States and
countries ruled by the following
Iings, iz, @ -

(e} Antiochos 1T Theos of
Syria (261-246 5.0}
o Prolemy 1T Philadelphos
of Egypt 1285247 oo
fed Antigonos Gonatas of Ma-
codonia (2782309 poo
td) Magas of Cyrene [Woest
of Faypt) (300-235 .o
and
fed Alexander (of Epirus?)
PP 2858 B
Asoka's reflerence to these Western
Kings as his contemporaries s very
valuable for lis own chronology and
also for locating his disputed foreign
misstons definitely in hoth space and
time.  As all these kings were alive
up to 258 B.C, it must have heen at
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that time that hix forelgn missions
were working in o distant Westarn
countries.

The next guestrons are, what was
the exact worlke of these missions and
what were their teachings ?

According o Rock Jdict 11, theirs
wax 4 humanitarian mission, the
orrani=attion  of measures  lor  the
relief of the suffering ol all <entient
beings, men and animal. by means of
medical treatment icaikilad e on the
ha<is ol the supply «of all the
requisites for such treatment and the
matenials tor the manufacture  of
medicines, -uch a= " herbs, roots, and
friit="" tocether with an adequate
stafll of physteians, T Rock Idict
v, the scopr of Aissions 13
cularged to include the promotion of
moral in addition to physical wellare,
Elis missionaries were ™ now employ-
cd iu the establishment and growth
of Dharma.” among those who were
veligiously inclined {(dhersra-yuktal,

To put s new religion in 4 nul-
shell, it depended and psisted upon
Right Conduct in all relations of life.
Therefore, these religious  mission-
aries of Asoka had g wide fleld of
work enthracigg o]l castes and creeds,
all nationabities, Indinn: and foreigmn-
ers, " Yonaz " oand Ilindus, aned all
clastes and ranks of =ocietv.  Thus
we are told (in 120D vy that they
were @t work among ' asceties and
houscholders,  soldiers and  ther
chicl= and all sect<” They sought
alwo to relteve «ulfering amoie * the
destitute and the disabled ™ and were
even empowered to apply remedies
acainst  legal  suffering by having
justice  tempered by mercy where
deserved. The <cheme of  Social
Service for the promotion of physical

thee
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and  moral  welfare  was  further
geteralised and tnally defined under
the designation of  fHiarsre-Vijeva
(ron-violent  moral  conquests
LB NI Here Asoka {akes credit
for tie fact that this Dirermie-Vijeva
by which people are conguered by
love add converted o the moral life
ls bheen already U vepeatedly
achireved by lum both i Dis own
dominions and amone all hs Trontier
peoples,” up to the torritesies of the
five Western King- nientiened above,
[e furtler «tates i the same Fdicf o
“Evervwhore o people Inllowing
myv religions precept- Even those,
to whom my envovs (difes: do not
w0, follov e precepts by hearing of

them,” Fhis <hows that by ahout
208 ko, Lwkglc misaons were

flovrishing v the Wet,

[t munnat b stye-serl that his mis-
slongries were top preaching abroad
any =ectitian religious doctrines, 1
they had been, thows doctrines coulrd
have made ne lieacdweay in the West,
Tudeed, toking  their preaching in
thi- loht, the late Do T W, Rhws
Disied - with all b= zeal for Buddhist
thoueht, condemmerd Asolka’s reference
fo s fareien nu=<tone i mere 1oval
rodomeoentade” that 1t
ahurd 7t expect the Greeks to dise
carel their Gords al the Taddinge of the
Flhindw=" Bal the et i that the
Flinehes were not anxious to hring
their God- 1o Europe. They were
anxients anly to ing o 1t India’s
me=<=ire of Poace on Earth and Good
Will among Xen, of Universal Peace,
of  Dhayme-Vijeve,  the  conguest
of right  superseding  1he  bloody
conquest  of  might to he  pro-
claimedt by Darma-ghoshe  (drum
of Dharma, Law’ silencing the Bheri-

Aadding W
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ghosha (Drum of Ward (R, E. 1.

The =ubject ol preaching preserih-
ed by Asoka for his mizsion 1= clearly
indicated in his inscription recently
dizcovered at Yerraoudi in Kurnool
Diistrict, Tt states that his aficers,
the Rijrkas, mu<t ™ anneunce by beat
ol drums to the Jarapadas (people
of the countrysidet as well as to the
Réashirikas {prohably wrhan people
the  followimg  relivious  message ;
“ Praper attention should he paid to
parentx. to teachers and proceptors
anel tender regard should he enter-
tained for all <entient heings.”  The
iseription further states

Thuts announce ve the King's Messaae
by his autharity.  Now the matter being
such, here =et yve the elephant riders, the
Karmrkas elerkst, the chiriotecrs, and
the Brahmins religions teachers your
ro<ichent puples o wonk decording to the
ceod old rule 0 Kinsmen should pro-
peninel the mstter to thelr Kinsmen, and
terchers to thelr residint pupils. <o thi
this nable tradition renins urmpained,
Thus instruct ve vour puptls livineg with
vou, and keep them engaeed

Al this epigraphic evidenee on
Asoka's foreign nos<ons 1w supple-
menterd by that of texis. Seme of
theve give mteresting concrete detals,
the actud] names of indmidunl s
sionaries, and ol the
which they were assigned, tovether
with the particular texts preseribel
for the teaching of cach.

According to (he Aahdrvaiie, 1n
the seventeenth vear alter Nsoka's
coronation, e, in aboul 255 ne the
monk Mogzaliputta Tiea convaked
the third  Buddhist Council. at the
ened of which ™ he sent forth Theras,
ane  here and one there.” Their
pames aned the countries to which
they were deputed are thus given :

cotmtries foy
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Misstonary Conntry
1. Aleihamika Razhor and - Gan-
dliiira.
20 Nuharak-hita Yavina  or Lioeck

COUNLIY,
Flimalava country,

Apeimtukae,

30 Madhimo

1 Dhanmembiahng
fa Yoavano)

3. Malddbarma
rak:zhita

B Alahadeva

Mabdrizhor

RS FUTRURT TR ITAR I Y b
sore or Mandhatat,
Vanie oo Narth

Ianaran,

R o souwl 1= Svarnabinimi o Pean
Lid el Alewimeind.

G Mah:ondrp winb Lankd cCealond,
Ror-htria,

A
bola and
Bluadra Gra,

This I1st i< repeated tn Someania-
pascdika with the additional detail
that when Aajhima went fo Hema-
vinta-Pradeda, then compiising five
districts o rasfitres, he took with him

7. Rakshita

four a<ocmtes, namelyv, Idssapa-
gottar,  Alakadeva,  Drunddubhizara

and Aabiidevia, That these names
are nol legendiary i proved by the
fact that some of them e mention-
ed o ineariplions louned one cerain
relic cakets unearthed af Stupa No, 2
at sancht and Stupa Nooo 2oat
Sonari® The same text alzo mentions
the subjects of teaching prescribed for
these misstonisios lov their sospective
countries,

For the Himalava countyy the Lext
proserbed was the well-known
Dlrpies - chalbva - provariong - Shira.
propouncding  the  Fmens cightlold
path of Buddhi-m.

FFor the Apadinta country (West-
eire Toelin. 3t wies the Aggilhondhia-
pewiee-Sittia [The Discour-e on the
Parable of the Flames of  Fire,
Avanttarae Nikave, v, 128-1351. This
sutta teaches that il s beiter to die
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in fames than in sins with their
dreadtul consequences and inculcates
the virtue ol appanada.

For Kashmir and Gindhira, the
text iy Asirisipamasudte (given in
Saryutla, 1v, 1721, 1t 15 the parable
of four kind< of poisonous snakes, five
enenies, the murderer and maraud-
ers. The fonr snakes stand for the
four Aahdbhatas (great clementst,
the [ive cnemues [or the live aggere-
gales of existence, the murderer s
passion  {(wendi-rigey . and  the
nuirawders  are {he  =ix objects
of sense.  The Sutta teaches that one
can escape from all these enemics by
taking the Noble Ewhtfold Path.

For  Mabishamandala, the text
taken wis the Deradila-sufta (as
civen in Meiifima, N1, 178 and

Awvgutiare, 1, 13800 U tells of the
messeneers of the God of Death such
as {1y Pupishment of a sinner afler
death, 121 decay and {31 death, as
warnings against shn, which 1= defin-
vel as lack of proper attention to
methier, father, Sramanas and Brih-
manets, chertshing wrong views and
the like.

The text corried to Vanavasl was
Aneonatagga-parivdave (Saiyutfa, 11,

T80 which refers fo the never-endd-
g succession of births and deaths
W sesesieg with ol dts ills, from
wlich the only escape i= @ knowledge
of the FFour Truths and the Noble
Fightlold IPath,

The text for Mahardttha (Maha-
vishirat was Mahanarado-Kassa pu-
Fataka inwhich a Xine asks an ascetic
i to variows moral duties and 13 help-
e to pet over his heresy,

The famous Bralvmaidla-sutania
wits cartied Lo Suvarnabhami and

*Ferodetaile see my sola, ppo 23222135
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Kalakardma-suttanta  to
ham.

It 15 thus apparent that all these
texts taught in the different regions
on the frontiers of Indig ard in the
interior conveved no sectarian doc-
trines, but onlv the Buddhi-t princ-
ples of morality, of thought and life.
which would be approved by all,
irrespective of caste or creed,

It will be noticed also that where-
as the Edicts of Asoka testdy Lo the
work  of hix missions im0 foregn
countries, in Furope and i Adrica,
and also on the Tnelian [rontiers, the
lezends confine the missions to the
frontiers,  and nothipg  ahount
thetr work elsewhere in distant {oreign
countries. This ~witetd Rhys Davidss
views, =0 e accepled the evidence ol
these texts and not Asoka's
words: 1 his Bdicts

In conclusion we mav note thit
even in the Edicts we find o clue to
the texts that Asoka specially Lilied
and wished all Buddbsts, monks and
nuns, clergy and Lty 1o recite and
to meditate on dmly. These are
indicated in his Bhabru Edict and
called  (1: Vinave-Samnckase {The
Execellent Treatize on Moral Diset-
plinet, (2 Alive-Vusani (Practices
of the Sagesy, 30 Andgaia-blavdn
(Fear< to Comer, D Muni-galla
(Poem on " Who 1 a hermit 72 7,
(5 Mauneya-sitfe (Ihnscourse  on
(hoetisme, 160 L patisepasinie (Ques-
tions of Upatishvay and (71 Laghulo-
pade  (Sermon  to Rahulay., Al
these texts selected by Asoka out of
the vast body of the Buddhist serip-
tures of hix times have now heen

Yonarati-

<Ay

[O3LS b

THE ARYAN PATH

[ Septetber 1937 )

traced and identificed,  Their contents
throw light on the cast of his mind
with 1tz strong  leaning  towards
dascetici=m aned spirituabity and its
inedifferenee to the rituals of religion ;
s preference {or the solitary life of
mdividual meditation as against the
collective religious Tile of the Smheha.
This ided] 1 <et Tocth in e Texts
numbered (1 and 150 describing
the recluse who has renounced the

world  and Bves in solitude  and
meclitation  in guest of - Nireana,
Toxi Noo (27 inasts on -mplicity

and ascelicism as remirds food, dress.
arl  dwelling and  on meditation.
“The Fears to Come ™ in No. (5
are wueh indrances to =piritual Tife
as Disegse, Decay, Famine, War, or
Schrsm i the Smieho, asainst which
the remecdy mentioned s strenuous
self-exertion.  In No. (7! are point-
ed out the inner lundrances fo =pirit-
ul Bifes avainst which the remedy
recommended  1s 0 sclf-examination
serutiny of all that i< done by hody,
mind and ~peecl.

It will thus be seen. on the evidence
of both the legends and the inscrip-
trons, that Axoka’s mizsionaries were
depated o preach in the various
reptons in India and in the Western
countries nol the narrow doctrines of
amy particular sect or creed but the
principles of the moral life which are
commaon  to all sects and  crecds.
Those principles are the essence (sora
as uzed o ROED xn of all ereeds
and constitnte the foundation ol 2
uniyersa#l religion of which Asoka was
the pioneer.

RADITAKUNMUD AIOOKERTY



INDIVIDUALISM AND THE WHOLLY GHOST

[ Jack Common was the Assstant-Editor of The Adelpli. during 1930-1936
and intends 1o hring out a bonk on sccial philosophy.
Our author here advoeates what in Qceult parlance is ealled Love for Orphan

tlumanity.

This essay recognizes that " Humanity s a great Brothorhood 7 and

suggests what Mme Blavatsky did in 189t .
* Humanity is 4 great Brotherhood by virtue of the sameness of the material

from which it 1s formed physically and morally,

Unless, however, 1t becomes a

Brothorthood al:wo mtellectually. it is no better than a superior genus of animals”
Whe doubts that our civilization is cosouled by animal passions 2——Eps. |

Nowadays it has  become the
fashion in some circles to regard the
growth of Communism as a.pegation
of Christianmity, and in others, as a
fulfilment of the Christian  vision,
This situation is not new., Western
thinking has developed irom a basis
of Christian belief, which has been its
permanent background, and naturally
every development is apt Lo be com-
pared to that background. Some ind
the differences then seen as calami-
tous ; to others the resemblances are a
regssurance.  Aned the process is made
confusing hecause Ui people who are
making the comparizon are using as
a measure something they cannot be
[ully aware of : Christianity is lo
them something half-huried 1n their
unconscious ; they  acquired 1t as
children, and olten give enormou
value to special parts of the crew
simply because these parts penetrate
deepest and have the greatest emo
tional sigmificance.

In its first statement Christianity
was a  wholly anarchic faith. 1t
appealed to the individual man to
tuke care ol hiz souls salvation, and
think little of his place in the world's
alfairs. 'The State {or the World, as
it was calledy could go to ruin, and
all would be well it individual men

had achreved grace. The World duly
went (o ruin. and of all the civilised
institutions of that day the only one
lelt  standing  was  the Christian
church.  Ilence, willy-mily and for
its own preservation, it had to
develop a care for the traffic of a
temporal world which hy its postu-
lates it had declared {undamentally
unreal and 1Husory,

The cynical Romans of the govern-
ing cass who had struggled against
thiz anarchism when it first appeared
might have had their laugh now, il
there were any of them alive to look
or. For czsentially the hard material
facts of the situation were not very
different from those the IEmpire had
wrestled  with,  Still,  the most
efficient methnd of wealth-production
was slavery, and slavery necessitates
the organization of classes whose
material privileges must excite just
that kind of amIntion which Chris-
tianity ceaselessly denounced. It was
not poszible to recognise in the tem-
poral world the spiritual principle oi
the equal value of individual =ouls.
Nor wias it thinkable that that prin-
ciple could he abandoned. This was
a dilemma which only a compromise
could solve.  And the Church solved
it by creating a mystical hierarchy of
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rank, which allotted degrees of power
to different orders of men purposely
for the organisation of material
matlers, while inssting that in the
real world, the world of spiritual
reality, every man had an  equal
chance of Heaven.

This inevitably  involved  giving
special emphisis to such parts of the
creed as condoned the compromize.
Therefore, for many centuries it was
the IFatherhood of God which was
celebrated in every hierarchical insti-
tution ; and that <ame aspect of Ged
was msisted on hyoartists who ex-
pressed  its feminine mocde, in the
splendhid figure of the Madonna, The
Church. which had heen irom the
heginning a free communtty of <ol
now became in addition a hierarchy
of rank soverned and gded through
the temporal pilgrimage by the hene-
ficent  Futher-God,  from whom ali
authority devived. Secwlar organa.
tioms were made (o the same plan and
in the =ame bope of achieving divine
protection. Thus there could be built
up a State no less efficient than the
Roman bat avolding the Roman vices
ane ambitions.

in it every man had his rank. his
place ; Iie wis honoured lor his office.
not for him<elf, Rank was much mote
than the guinea-stamp moulding the
common  pold of men. It
my=tical, a sign of God's governance
on earth to be accepled and respected
as semething “wiven . Tt appeared
equally in religious and civil instity-
tion: w0 that evervone ook lus
place in a kind of ammated heraldry
which seems very picturesque {o us
when we look back on it {rom our
tradesmen’s streets and democratic
dwelling-places,

Wi

THE ARYAN IPATH

| September

Now, once il was sel up, no ong

expected  this  umversal  order  of
Christendom  to he  serously
disturhed, It was not something

which couid be wdded 1o cr improved
to any great extend, It wos meresy
designed as a temporal <helter for the
millions of soulz m theirr difficalt
earthly pilgrimare bhetween the Idder-
nities,  In theoey, at least, the ellorts
of every Christian were hent Heaven-
ward,  You were supposcd 1o pursue
grace, and i i the course of 1 vou
happened 1o occupy many decorative
anel luerative offices they were nit
the prirme object of ambition. o this
wuyv the fine anarchy of early Chris-
tian principle wits miade 1o it with
the practical siecesaties ol the day.
You cared nothing foy earthlyv distine-
tionn ;b was impossible to o cities
or nations without those distinetions ;
therefore (hey were oivert a4 <emi-
divine suanction and Lept g« far as
possible out of the lists of ambition.
So the whole svstem of rank was
meant 1o stand as a <ort of meubator
protecting the Christian virtues as
they evolved in the mdividual souls
heneath,

But in time the Heaebinge srew. No
ane recognized him as virtue, Chris-
tian o povan. On the contrary
Christendom <eemid to he faced with
a greneral revoll of it members, an
ers of mmpious anarchy, AL first o
was a negalive, a neeating, revolt it
looked ke «in. and  was w0
denounced.  Abbots  and  bishops,
kings and nebles, most  of all
merchants, hegan to  act without
respect to the worthines: of their
cailing ; it hecame less and less im-
portant that a muan had such-and-
such a rank, and more and more that
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he was so-and-so; 1l became less
noticeable that people were Chris-
tians and  more  that  they  were
Englih, Dutch or Spanish. This
looked like disintegration, and the
wise men of that long bad period were
concerned 1o check the decay hefore
it wrecked Christendom. Thev could
not check 1t, however, {or 1t spread
with the speed of a general realisation
and came to all in some way.,

Then other men of wisdom, who
were alwo men ol viston, discoveredd
that thiz negation of rank was power-
ful hecause it contained a positive
alfirmatton. [ could ups=et the old
Churceh and all the derivative orders
hecau=e 1t proclaimed o veritable
God  f nol God the Father, then
God the Son. God was in the old
hierarchies a= long as Jle was really
reverenced there : no less s ITe in the
individual, and it He = properly
reverenced fhore, medniduals can act
with litherto unknown freedom and
come o na harm, That was g fine
con=ecrnting vision. It turned a vast
oppressive disintegrating {orce into a
freedom for a great manv people,
though. of course, thev paid for that
freedom in the way vou have to hy
having to learn a personal cdiscipline
known a2 Puritanism by which the
individual is protected from his own
£NCCRI08,

It took =ome <eetng, that did, anc
it waz worth the effort. An authentic
ghimpse of God thiz awareness of the
worth of the individual. 3ot never
et us helieve that such o viston ean
be final @ an theie nature they are
fragmentary, and hecause of what
they exclude. the element of denial in
them =oon begins to hulk larger than
the initial revelation. So it i now
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with thiz Protestant proclamation of
God-in-the-Indmvidual, God 1= not in
the individual now, not in any mean-
ingful wav. We should  recognise
that easily but lor the =l lingering
habits of the la-t revelulion.  So,
though the =ocial Indscape s plainty
littered with emply =hrines, there are
many who go on o guarrving  into
themselves hoping to twm up some-
thing it they dig deep cnough.  And
many too, who realise the Larren-
ness of that but ate apt to think, i
not here, nowhere 1 or 1 i:ot nowhere,
then back 1o some dream of the past
which iz the poctic cquivalent  of
nowhere.,

That despair 1+ w1imply a failure to
apprebiend  the mublidorm nature of
divinity, TF God b net in man-as-
imdlivichinl perhipe e 1 m the com-
mon humantty of man ; it e 1z not
m us, then perhaps e 35 in the other
fellow, especially in all the other
fetlows  taken towether. The Prot-
extant worship ol Jeaus the Son of
Goel viviedly revenled a guality which
hiad hecome overlind i the formalised
mechaval <ocieties,  Yet [inally it
Insists on one aspect, one revelation,
and ti do that tor (oo long = to fose
the vision altogether tn the end. Ko
it happens now  that  the  great
majority of our people conse Lo exist
in the =ocial consciousne«s as individ-
wils o they are " muss the " masses,”
You and [ are mdividuals te our
(rienels stifl, hut when we walk in
the street, or buv in the shops, or
read o newspapers, we dare ' miasses’

a new 4and horrible aspect for us,

Prohably if we could look back on
this period from some distance in
time we should sce thatl practically all
the efforts of our statesmen and ideo-
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logues  wete hent towards accom-
modating the alien growth in the
conlines of an individualist economy,
handling 1t, vou =ee, without svm-
pathy or understanding. ¥We are all
unwilling servantz of these masses,
ardd what we give them we grodge.
They must have clothes and houses
and fun. Tt 1s an accursed necessity,
So the houses and fun and clothes
they gl do not publish anvbody's
joy i1 the giving @ thev are ugly and
unblessed.  Look how contemptuous
of itz readers the miss newspaper i,
[or instance ! Tt 1< compiled by cap-
tured mdividualists who think they
shame themselves in this service, be-
cause they =erve no God that they
can discern. Yet the masses are men
too; men in a4 new, though up til now,
a negative unity, Suppos¢ now, that
they suddenly see a consecration in
that. and are glad they are no longer
English, Dutch, Spanish, quaintly
divided under geographical  totems,
nor that thev are any longer little-
gents-to-he ; suppore {hat they hegin
{0 rejoice in thetr common humanity.
which may vet prove the richest
thing ; that they see how their united
host has possibilities before it which
couldd never extst for the petty in-
secure  {ractions  which  previously
have stood as svmbol of the hwman
destinies. Such a discovery would be
a genuine revelation of God  of God
the Wholly Ghost, the thirfl phase of
the Christian Trintty, the one which
1= most umiversal ane least likely (o
be colfined up in the worship of o
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sert.

Somehow, by =ome such miracle of
response, we have to learn to value
men even when they don't look like
meti, when they are a mob or a head-
line in a newspaper. 1 we ail in this,
it % destruction.  Consider how ter-
ribly casy it 1% to deal Saughter from
the air on the crowds heneath. We
cannot defend them  why ? Because
it 1= posstble to defend only what
vou hold precious, and we value
these people only as individuals, not
a2 the mass thev look from above,
That 1% the most obvicus symbol of
the problem by which we are faced.
We have to hecome vitally aware of
the human maszes into which the
bullk of cvery population has now
bheen turned.  So [ar the necessity
for that awareness has been stated
chiefly in the terms of various chal-
lenging political creeds, and is there-
fore often diminished in narrow de-
hates.  These obscure our judgment
of the gredatness of the issue. We wee
it mixed up with material interests
anel ambitions, more often as a nega-
tive and destructive phenomenon.
That is how these things come. They
put the {ear of death into us first,
hefore we realize that here 13 a chal-
Jenge calling upon us to have more
ife.  We are asked to live o vividly
in our common humamty that com-
mon humanity evervwhere becomes
fully tuman thal iz the challenge
which in the next few liletimes per-
haps, must he accepled or refused.

JACK ComsoN
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['Fitis 15 an execlient study {rom the pen of Dr. Ranjee G, Shahani

No modern French writer, except
perhaps Viclor Hugo, has enjoved so
great a fame during his own liletime
as Paul Valéry.  Critics of various
shades of opinion, of various coun-
tries and climes, have admitted, even
when disagrecing with him most, that
in hum France has produced a poet of
more than national significance. By
general consent he ix considered 1o be
not only the most daring innovator of
recent times hut probably the finest
intelligence  that expresses  atself
in verse to-day. And thrs fame, this
renown, of Valéry is hy no means
factitious. 1lis achievements, looked
at from any pomnt of view, are solid
and enduring. And. like all achieve-
ments of real value, they are novel,
disturbing, exceedingly simple.

Il i5 alien to my present purpose to
attempt  a  considered  estimate  of
Valéry™s work in this essay, 1 wizh
to oifer in the present instance an
aspect of Valéry's thought  an aspect
that relates him, however remotely,
to Buddha, I do not want to suggest
that there is conscious copying ; but
that, by his own path, Valéry has
reachied more or less the same conclu-
stons as Buddha,  This is a matter of
more  than scholarly anterest @ it
assiemes the proportions of a problem,
It confirms me in my private theory
that all thinkers, in <o far as they are
honest with themselves and with the
world, are necessarily  Buddhists®

Buddhit  Turgenev ;. Buddhist
Nietzsche ; Buddhist Anatole IFrance;

* Alr, Aliddleron Murry. for example,
Cliristianily.

OF PAUIL. VALERY

Eps. ]

Buddhist Thomas lardy.,  DBut these
were  temperamental  Buddhists.
Valéry, like Bertrand Ruszell and
Clifford Bax in their different ways,
15 a Buddhizt by conviction—inner
compuizion the  compulsion  of
thought leading 1o an inevitable con-
cluston.  Not that Valéry, who is a
bon Ewrepécn, would like to be called
a Buddhist ; but wlhatever label he
mav attach to himsell, the quality of
hiz thought cannot be mistaken. It
has only to be presented to he recog-
nised. Tt has all the marks of
Buddhist meditation. A few random
exampies would make this clear.

A problem that engaged the atten-
tion of Valéry at one time, and which
he thought not only very difficult but
of far-reaching importance, was * the
study of the =elf {or itz own sake, the
unclerstanding of that attention itsell,
and the desire to trace cearly for
oneself the nature of one’s own exist-
ence.” Ile soon realised  that the
problem wias more complicated than
that. It could be refined to a far
greater extent titan he had anticipated.
What, for mstance, endured within

the “=elf 7 when all else was in
perpetual Aux 2 Certainly oot the
bady, nor the senses, which are

wealk and deceplive, nor the mind,
which is a kaleidoscope of shifting
Images ; not even our personality,
which is but an aggregate of disparate
and often conflicting  qualities  (a
Buddhist would eall it a confectiony.
Perhap=, bencath and behind all

is trying to find a Christianity that {ranscends

The (act 15, he is groping alter Buddhism.
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these, there 15 o somellting a4 some-
thing that can be reduced (o con-
sciousness pure andd simple. or, hetter
=l t an essence that is one with
the oo the centra! and centralising
I = This pralound HUr
exi-lenee. ds ~oon ods 0t i< Tweard,
dominates all the complicated coni-
tions and varieties of existence. To
olate this sabstantial attention
froom the  =trife or ordmary
verities i< thix oot the  ultimate
and laellen task of  the man
with  the wreatest und 2700 Just
o, U war precizely the problem
tlit  eheaged the attention of
Buddha A the sery outsel of his
career, when his mi-<ion had =carecly
hegun, be wos asked by iz deseiples
whether T couled tell them about a
female thief, [Te told them @ Whidt
think  vou coatlemen ” Which s
better for vouw o that vou showld be
seckiver afler a4 woman., or that von
showld bBe <eching after the <elf 277
Asodn U Sell i othe Tord of =elH, whe
el~e could be the lord 70 Wil i
well ~ahdued oo fineds i lord fbii-
culf 1oy el 0 The adventure that
Vrdéry maps ont for any thinker wis
esactlv the adventure of Burldba,

Bt let s condinue from Vialere,
Thr: s what he vs in celaborafion
of the thewrht we have qust been
con=iderinyg -

fone  of

The eharactenatne o shoald way o
of men I conecioweness o anrl that of
cotscion=te s o e rpetunl cmptving, i
proce== of detiehnunt withowl cense nr
exceptien T coytioos presented fooaf,
whatever that chine ney be. Anin-
exhatitde act, medependent of - the
quatity = ol the quantity of things that
appear, anoact by shieh 1he Jubddloctienl
s st redoce bunsceH, deliberately 1o

*Viwave Toads 1o 117,
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an infinite refusal to be anyvthiog,
Again

Evervihiog yiclds boefore the pare uni-
versabity, the nsurmountable senerality,
that consciousness feels H=elf 10 be . Tt
dares o consider s Thoede T aad il
Sworlel Do almest arhitioo s Ge-Tnictions
impasedt npon the extent of - functions
el this attentinn te i external
CICMATANCe: canbot reaet upwat itsell, s
far has it drawn aside fron afl thing:, so
great are the pains i has taken werer o
b o perd of anything 1 wmight couecive
ar e Tt 18 vedhueed 1000 hloek mass that
abeorbs all lieht and gives nathing bacls.

Andd again

Currivd away by thes ambinion 1o be
uniqiwe, auided by his ardour Jor omni-
potersce. the man af preat mined Sias eone
bovond all creations, adl works, even his
oy Jefty devians o winle ot (he ume
titme b has shasedoned all tenderiuss for
himrelt pnd all prefenmess fon Bis own
wizle I g mstant he annibilates his
wiliveeddosdite, oo T this peant ifs pride
Lo ded the ool and hore proche s con-
soutied, Thes elireetg nrisde abandon< it
dstenti=bed hace, infimitels simple un the
pole of i tregs=uree,

This was the wav, the path, that
Valdry, after more than thirty voars’
Alence proposed to his disciples !
Poctry, dike knowledge, e told them,
waz only a beginning. From thie
they were to procecd 1o the methods
of poetry. Thenee 1o methods in
veneral, particularly the methods em-
ployed by the man of weniv. Adter
that o the wuversal <eli thit deter-
mine: all methods, Bevond that to
mere consciow=ne=s, which t= {he only
unchanging  clement  in the  Self
[aving gone o far, and i <l pre.
pared toexplore, they would discover
that consciotsness itself 1= an uncend-
ing process of hreaking away irom all
things=, rom all feeling and =cn=ation.

T Diranonapadu, xn. 2,
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Then, <} persevering, they will find
the final truth :

The s whe 15 bed Dy the demands
pf the indetatipebic mind o this contact
with living slewdows and ihiz extrene of
pure presence, pereeives himsell s dest-
tute wnd bores reduod te e supreme
poverly of bring a foree withoul an ob-
ject. L Be exists withouar scnets, glinost
without inges o and he ncfonver has an
airn Fhe reserbles noilitnee 1 osay mees.
and T osav fo by avalesy and through
lack of words,

Pat moanether way e snprenw
senius, accerding o Yaléry, iz oone
who has obiained [reedom from the
tvranny of the cuo, here wnd none.

Now this perlectett consclousness,
which " differs from nothinemess by
the smallest pos=ble of margins,” is
nol metely an empty form. Like all
verittes thal matter, it miust manifest
it=clf o cencrele bewgoq heing
Viléry gives as
the apothbrods inoa story called Ja
X et N Teste 0
a thinker, ot absorbing personal-
itv,  He nolbing,  desires
notling. teaks forward to nothing,
1oentively gt rory <ocial conven-
tion. Tle conternplates mankind az
it did mot exet. M nieht, when
he 1 with Tumself,
conseious of

who v and - eiTers,

Eresing

Hoes

alone he i
three things
thought. irsomnin, e pains m the
hewrl, (These condition:, we
notice n passino, e
Buddhi=is s

only

may
Enown fo
Avitichr, the el of

BT B YTy TR L T L S e
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Loneliness

In briel, Valéry scems Lo be saying
through the mouth of N, Teste, that
suffering is the only rveality. This
ix the supreme discovery, according
to Valéry, of the man with the great-
est mind. What did the Buddhg
teach 7

Something miinitely more wonder-
ful. He too =aid: “All exizting
things are nvolved m sullering.”=
But he did not stop there. He traced
suffering 1o the root of Desire
Tanha and Trshna and  Kama.
And, proceeding further, he proclaim-
ed the Third Truth  the ceasing of
sorrow ane sulfering, Te showed that
not by pursuing carthly goods but by
ecking the lighl of Nirvana could
worroaw andh suffering e avercome,
The “empliness ' ol which he spoke
is not the emptiness that Valéry con-
cobved. T is sometling far more real.
"l one respect, one may call me a
teacher of annihilation, hecause 1
teacnt  the  annihilation of  greed,
hatred onel delusion, the annihilation
of the manifold evil, unwholesome
thing=, In

this  respect one may
righthy <av of me that 1 teach annihi-
luvion, and that for this purpose

of anorilation ]
[Meummia, "+

Thi= herght Valdrs has vet to scale,
Ele = to Buddha what an dcorn is to
atneak. But the kinship i= obvious,

proclaim  the

RN 111 G SHAITANI

T \ngidinre Nikave, v, 12
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[Below woe publish the seventeenth of aoseries of vesavs founded on the ereat
text bk of Practical Oecnltism, the Blagared Gite. Foach of these discus<os a title
of ome of the clghteen chapters of the Song Colestial. - The writer calls them ™ Nates
on the Chapter Tities of e Gita ™ but they are maore than wdes. They bring
a practical messapge born of study and experience,

This particulay mstabuent s a <sudy of e axteenth chaprer, which deals
with the Bright and the Dk Powers,

Sn Krishow Prem i the name taken i the old traditional manner provail-
ing i Indin by o veange Englidy gentioman whert be resolved toetder the nath of
Vairagvi, renomneing hiz all, includine the name given to him at hirth He toeok
s tripos ot Cambridee in Mental and Moral Sciences ond 5@ deep student of
Inclian Plulesephv. Away from the world but serving it with faith he lives in the
Himalavas, and is esteemed Dighlv for his sincerity, enrnestness and devation. - Kps]

DARKN POWIRS

Laterally translated, the title of this
chapter would read *the diviston
between the divine and demonacal
enedlowments,” hut such rendening sug-
eests, o Western readers at least. o
Ailtanle dualism which = far from
what 1= meant by the Gite. The worrd
dera and its adjective, duirr, come
from 21 root meaning © shining ™ while
asire, though originally a title of
indra and other Vedic Gods, came 1o
have the sense of * not-divine.” hence
“dark.”

There are two natures o thas
world, the Bright and the Dark, and
the prirport of this chapter is to trace
the differences hefween them,  But
the differentiation in question i not
an arbiteary division into good aned
hadd based on the will of ome person-
al God or Teacher. hut one which s
rooted in the very nature of the
Cosmic manifestation.

MNMention has already heen made of
the two great tides or movements of
the Cosmos, technically known as
pravriiti and wivrifti. The former is
the great out-poing breath by which

the untverse comes forth from Brak-
mien, the latter s the in-flowing
counterpart by which all things re-
turn towards the One,

We must be on our guard against
any introduction of ordinary cthical
idess In vivinge the names Bricht and
Dark to these two movements. The
former 1= dark because it is character-
seel by an ever-inereasing ahsorption
nf the Light within the forms. while
the latter is bright beeause its tend-
ericy 1x towards the liheration of the
Light.  Such menlal states o= aid or
mantfest the out-roing movement gre
also called dark and those that ex-
pre=< the movement of return are
fermed hright,

Thix 1= the real hasis of the ethical
clualism that we find in the world. Tt
i o great mixtake, however, to set up
an cthical dualism as ahsolule and
then to rack one's brains Lo account
for ** the ovigin of evil,”  The dualism
nf the Cosmue Tides is inevitable in
ruy universe whatever. 1t ix no more
pos=ible to have a universe hased on
one moverment alone than 1o have a
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gun that will fire without a recoil,
Action and reaction are the conditions
of all manilestation and not even the
great Machine of the Cosmos can
escape the operation ol this law,

Mot so-called ethical scleice 1= an
attempt to {ind some sort ol repu-
table intellectual sanction for the
prejudices and customs of the soclety
in which the particular thinker haz
been  born.  Certain  aclions  are
labelled good ; others, for instance the
appropriation of U some one else’s T
property, or certain forms of sexual
behaviour, are termed evil, Bul this
labelling not only raises the problem
of wby there should be evil in the
universe, but also leads to the dis-
covery tlhat other societies in the
world have no cognisance of these
particular labels or even apply them
in the opposite sense,  Since, more-
over, the universe as a whole, apart
from supernaturalist  assumptions,
shows no «ign of acting in accordance
with the labels, the conclusion s
reached that the universe 13 non-ethi-
cal and a durther dualism between
man and nature 1s set up so that the
former {inds himsell in the unenviable
position of heing  concernetl  with
good and evil in a universe that i«
profloundly indifferent,

Such a conclusion s extremely
unsatisfactory  since it leaves man
either a worshipper of the image that
his own hands have made, one that
he knows has no reality behind it, or
else drives him into the arms of his
own unregulated desires.

Our clhics must in fact he based
upon the twolold Cosmic Movement
and theretore must be relative. Bud-
dhist  philosophy  speaks  of  two
types ol Lelpe  (period ol mani-

THE SONG OF THE HIGHER LIFE

119

{estation) termed respectively vivarta
kalpas or periods of * unrolling ™ and
suinvarta balpas or periods of © roll-
ing up " and when, on the eve of
Enlightenment. the Buddha saw the

whole series of His past  lives,
He remembered  having  hived
through  several of  these al-
ternate  periods  of  evolution

and involution, The universe is not
then to be regarded as a perlectly
straight  unrolling  followed by an
equally straight rolling-up but as a
cyclic process, spiralling downwards
through many alternating ages and
then re-ascending 1 the same spiral
fashion,

From this it follows that, if ethics
are to have any foundation in the
Cosmos, we must defline good and
evil in terms of the processes that aid
or hinder the cosmic tendencies that
are domunant at the tme, and these
will be different according as the age
we dre living i ix one of unrolling
or one of rolling up.  The gualities
that are of assistance during an out-
coing period ol further descent into
matter ancd which therefore must at
that Uime be termed  good,” are pre-
cisely the opposite of those which wiil
he of wse during a period of azcent or
involution.  Thus the virtues ol the
one perind will become the vices of
the other.

This ambiguity or relativity can
he avoided hy the use of the ethically
neutral terms Bright and Dark, [or
they express simply the character-
istics: of the period in question
without passing ethical judgment up-
on them.

Traces of  this
values  have  heen
Hindu mythology.

alternation  of
preserved  In
We read in the
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Puranas  how, at certain  earlv
period= of the world, certain egos
were  entrusted with the work ol
generalion ol the  species and
vrdered to produce olf=pring.  They.
however, reitsed to do so and be-
came chaste ascetics, 4 cour-e cons=id-
vred meritortious at olher epochs, but
here evidently constdered 4 " <in”
stnce we vead that they were cursed
in consequence of their refusal.

The rever=al of meaning thal came
over e word gsierg s perhaps o
further indication ol the same sort.
Originally, as has been said, the word
was o title applicd o the wreat Gods,
Varunae, Indre and Agmi 0 semse
which has been preserved o the
Ahura Muazde of the Trantan tradition

but m later times 0t came o
signify the “dark”™ enemies ol the
Gods. The same may be said of the
process by which Lucifer, “Sen of
the Alorning” whose very name of
Light-bearer  <hows: him  to hiave
represented the downward movement
ol the Light. became i later times
the Christian Devil, the enemy of
God and righieous men.

When we leave theory and come
to practice we find ourselves at once
confronted by the question how we
are to know whether the period in
which we are living 15 one of evolu-
tion or of involution,  The answer
is primartly to be found in our hearis
which, reflecting as they do the whole
nf Cosmos, are able to know which
tendency 12 operating at a given tume.

L oam not relel o the tin =
whe, ot all twes, have heen treading
desipned Tor the masses of met
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But that =till small volce within us
i reinforced by the words ol the
great spivitual Teachers of the epoch
who, being Scers, teach in accord-
ance with thus volce ol Cosmic Law,
Now it 1= noticeable thit all the
great Teachers ol the historte epoch

have ioculcated an ethic of o defi-
nitely  ascendimg or  wirrités type.
The  ascendimg  characer  of  the

¢thics of the Gite, ol Buddha, of
Christ and  of  Shaukara, 1z xo
obvious thal we are apt Lo dentily
stich teachings with ethues pure and
simple ane to asunwe that teachings
of the opposite <orl are evil for all
time,

But there are delinite indications
that ruch o conclusion = erroneous,
I we look buack to the ecariie-t cul-
tures of which we lunve any histori-
cal knowledee. the civilizabions of the
five or =1x millennia preceding whal
we call aur era, we sce that the reli-
glons of those avilizatons weie of 2
funcamentally different tvpe. bohave
written religionz, but perbaps the
singular would  have  been more
appropriate, tor, just as there is 2
certam uniformity about all morlern
relticton, <o tliere was a similarnty
hetween all the ancient relivions.?
Comparizon of DBabylontan, ancient
Eevptian, or Cretan religion witls the
religions  founded by historieal ©
Teachers shows that a fundamental
dillerence of attitude prevailed in the
anctent cult=.:

There 13 in afl of theny an emphasi=

Correditvion reaenved forothie few
Bt T the preat exodciie cuits

P10 womld be oeasy 1o contoovers Lhis by the seloction ol appoopniats insionees bl
i osensitive shdhe of the popular anetent relicions will, T othink, roveal jrelimnd guelivative

ditferenve~ of vibites and of general " alnusphicee,”
s acvepied =pintrad valoes was atiracted (o obd world eale- <ach as
[ ptiee abso his waorshin of @ dark Gods”

=

examnple, inorevalt ¢
that of the Eiroseans,

Notive how Ix L Laewrenee, for
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on pravritti, cspecially as manifested
in the great forces of sex, anrd an
inculcation of praclices thal =cem to
us of very dubious morality.  The
Great Mother was then the chief
ohject of worship. To the type of
religion represented by the Gitg she
has become the great World Tree
that is to be cut down with the axe
of non-attachment. Tt 12 casy to
gloss over such a difference with talk
of the evolution of man's religious
sense hut such o phrase only marks
a real change in the values appro-
priate in the two epochs,

Orphic and kindred movemeuts in
Greece, “ Hermeticism ™ m iavpt,
Buddhtsm in India, and Christianity
in the Near Zast and Furope were
not simply religion par exeellenee
coming nto an irreligious world, but
movements which came {o tnitiate an
age, and by reversing many  pic-
vious values, directed the  hearts
of men along the path of nierith
which is the tendency at present
ruling, tol, mdeed, in the =ense that
it vet dominates humanity, but in the
sense that the values for the present
cpoch are the spiritualising ones of
the ascent.

But il 13 time (o return more
directly to the Gia.  The teaching
ihout the bright and dark tendencies,
which, like the anabolic and kataboliv
processes in the body, o on simul-
tancouslvy i all  ages, has heen
deferred till the disciple was at such
an advanced stage of the Path,
hecanse the effect of such teaching
uponn immature souls s always (o
make them identily their own party
with the hright and their opponents
with the dark lorces, They arc them-
selves the * chosen people of God,”
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while their opponents are the people
of the Devil! Each of the nations
fighting in the last war waz, in ils
own opinion, fighting for Justice and
the Rught.

I studving the lists of bright and
dark cqualities enumerated m  the
Gita we should he careful to dizsinfect
them somewhat of the atmosphere of
“holiness” and ' sinfulness ™ that
centuries of popular ethical thinking
has surrounded them with., Dane,
for instance. must he divested of its
assovialions with ahoswiving, chari-
table mstidutions umd =anctimonious
merit-mongering, while ¥ study of the
scriptures " {swadhvave) has little
commection with the Dible classes of
the West or with the Tutile mechani-
caAl intoning of the Grie that is a0
popular in orthodox cireles in India.
Déne is the proces< wherehyv the good
things of the universe are made lo
circwate and penetrade the whole in-
steael of being locked up in staghant
plividual centres ozl is o thus
obwviously 4 means of eaking down
the harriers of egoivin, while Swadhy-
@ ve sigmifie- the purait of knowledge
by study, not necessarily the study of
“holy ™ hoolks,

Tt i= not necessary to go in detad)
into all the other qualities enumet-
aled ; all thot i= needed 15 to sound a
warning acainst takine them in their
conventional  senses, for, In those
sense<,  they  often become  vices,
dccorded  lip-service by the great
majorily of men, but instinctively
rebelled against in the heart. Tt is
not  without  significance that  the
conventional virtues of the conven-
tional =aint are objects of dislike to
healthy minded men. The task of
thinking out the real meaning of
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thee qualitios and of divesding them
of the accumulated holiness of cen
twics oo aeefol amd important
cxervi e Lo the dizeiple of this Path,
Only he whe i made the atteny
Enows what valable resolts it vields
amd wliit o prodound ethical enlicht-
enmetl cores from the die carding of
the copr -fonic coneeptions. Ahove
Al e ediviple will be cured of the
aivost universal halat of judeing by
appearanee:, for he wil Tearn that
dpparenthy shutiosl actions perform-
ol by two ifferent men have very
dilfecent vadues from the inner peint
of view,
It will

LS IR HE] FEEN

e notweed that all the
which  are  described  as
bricht  are ones which  help  the
liberation of the Tieht, In them-
lves, of conree ey are gualities,
ol of e Light itseli, bl ol the
pryvcho-phiasicnl velicles v which 1t
Iventaevhed D but, just as 10 1= ensler
forextrach water from a sponee than
frim o bk fhey ore such s muake
it easter for the Light {o detach iself
and domintte those vehicles,

Thoe afinse Tharmlesnesst in-
vedves o chiecking of the oxlgoing
forces ol reges, which, a< we =avw In
cotmeciion  with chapter  {ourteen.
are what leasd o the ransformation
ol the raty-hosed mto a
Satnee et i toothc e elies T and.
o raan red with -word and
haveaset,  wimilarly, deje (vigour
the means of  overcommg  the
fanadde g which sinks the Light
ap the ctognant onertia of matler.

o dealing with the dark qualities,
ane difficolty appears at {irst sight.
Cantrary Lo what we =hould expect

Tove

W,

=

Jeht endowment. voree
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from the foreeoing concusions, a
certain moral odium appears in the
phrases which are used 1o deserile
them, " Dal” men are not even
allowed 1o bave o proper knowledpe
of praviityy which one might have
thought was thelp 3= ol provinee,
Thev are " rubned] selves " peshial-
manalr . that 1s ta ~av, the-e whose
Light ix sunk m matter. and they
“eome fortl Tor the hannioe ol the
world.”

Buat thi~ comdennatioy 1= expli-
ciable when we reflect that the (it
owritten for an epoch of Wit
and that therejore the dark goaii-
ties deseribed are not the outeoing
chraveitiiy tendencies o their own
proper {orms bt it e
aftermath of those qualities, the dis-
torted and uely forms in which they
manifest themselves when prolonged
hevond theiv proper time into an
spoch ol wreritdi. They have the
=ame refation (o the gualkities of pure
praevift that the sexuality of an old
man las o the povmal pressdon of
vouth.

The prardffi ol Qonivetii aee 1< not
the healthy and vicoraus oulgoing
that it i+ 1n periods when it has the
backing of the Cosmic T.aw but a
spordadic,  di-runtive and  harmiul
manifestation comparable to that un-
wanted cell-activity which produces
the wrowth of tumours In an oliran-
=m. That 12 owhy 3t s said that
Tk T omen (i oan ape of aieridh
“lnow neither right prarifts nor
vicht wiprifdi”

It iz in that wense too that we must
understand verse ctghi, 7 The uni-
verse, thiey -av. withoit truth,

=

IART R

is

Hed by Sr1 o lnshns - csacanee o Arinea he individna] Senl thal e
i



1937 ]

without hasis, without any Ruling
Poswer, brought about by mutual
union,” caused by lust and nothing
¢lwe.”  Conscious as they are that
{their activities  are  without
any underlvitig harmony or truth
and that they are motivated by sheer
desire and have no sanction m tihe
Cosmic Law, they naturally ercct
philosophies which deny the presence
of those attributes m the Cosmos as
a whole,  We can see nothing in the
uiliverse whiclh we have not [irst per-
ceived 1o our own hearts and i a

W11

able desires ™ he will be able to see
nothing m the Cosmos but the wild
strive ol untamed forces.  Thus his
lack ot vision will seem to justify his
sell-indulgence and he will abandon
hims=ell to the gratification of his
fesires, “lecling sure that this s
a1

One particular consequence of this
vieltdling (o desives must he noted, We
have =een that the {orces of desire are
not really personal [orces =eated in
the Ego bnt greal mmpersonal tides
that sweep a man away.  Just a< a
AN experiences  a  rather  latuous
sense of gratification and power when
travelling at high speed in a motor
car, even though that power and
speed are no atiributes of his, for he
may be the merest weakling, so we
experience an exhilarition in vielding
oursclves to powerlul currents  of
dexire guite oblivicus of the Tact that
they arc neither us nor owres, hut
swirling tide< that bear us o de-
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struction,

Aoman need oaly exemine himsell
wlen cdrried away by violent anger,
passion or grief, 1o 1ealise how nuch
he is enjoving the swift ruzh and how
reluctant be 1z to allow 1ts luxurious
ecslasy to come to an end. Although
most 1though apparentiv not alih
modern socteties il not allow us to
exult in the nail fashion of verse
fourteen over the enemiex we have
slain and are aboul to <luy vel we can
all recognize the deare-born thrill of
the next verve © [ am wealthy, weli-
horn ; who is there that s like unto
me ¢ [ will sacrifice, T will give alms,
1 will make merry. Thus. deluded by
tgnorance.”

The tgnorance in question Is 1gho-
rance of ithe fact that the current of
desire [x something quite outsice the
Seld, ity extularation hetug that of the
Gadarene swine as they ™ rushed
down a steep place mto the sca”
For truly, the end of such wild
careering =, as the Gife puts 1L, "' 1
a foul hell.” The fire and wimstone
of the medieval Christinns anel the
ingeniots tarture: ol cucdislic hell-
makers in [ndia are mere supersti-
tions, but, lor all that, there are hells
enough, hoth in this world and after
death, the hells of unsatisfied desire
which are entered b the teiple gate
of lust, anger, and greed ™ ixvL 217,
Equally true is 1t that these hells are
“destructive of the Sell ™ for the
Light of the Sell i= dissipited among
the ohjects of desire,

In chapter eleven, verse thirty-six,

. “In wsing the words muotual upion ™ the awthor was probaiy thinking of sexnal
nnion bat werds would apply equally to the theory thal the world arose, in the last

resott, {rem

o [nrtuitons coneourse of atons,”

10 ot propesed Loopoind aomoral by applying these veres to caroent societies,

Fast or Yot

Rewelers must judge fon themselves whether o1ttt they constitule an

indictmunt of their particular socicty and whether the wins of their eivitisation are

Chright oo v dark”
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we read of the Réakshasas, fleeing in
fear fo the uitermost boundaries of
the universe. That was the cosmic
aspecl of the process and here (Verses
19, 200 we are told how the " dark ”
ones who are its actual embodiments
turn from the Light within and are
carried by the flerce currents of de-
sire through birth after birth into the
furthest abysses of materiality and
Sel{-loss,  For, once a Soul has
attached 1=elf to these currents, it 18
not easy for it to stop and reverse ity
course. " Fasv 13 the deccent into
hell,” as Virgil wrote ; 1t 15 the return
that is difficult and labonous.

Yet it must always be remembered
that, underlyving all the moral indig-
nation of the text, 13 the knowledge
that those who {ollow the path of
Darkness do =0 because they are
those who have not yet plumbed the
depthis of matter, depths that those
who love the Light have also plumbed
before, The Soul [tsell  perishes
never ; all movements, Dark and
Bright, take place within the One and
50 from every depth there 13 return.

Belore concluding this chapter 1t iz
necessary to say a lew words gbout
the last two verses, which, with their
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command to refer all matters to the
authority of the Shdsire, have been
and are the delight of orthodoxy.
Bul to take Skasira here as meaning
the traditional scriptures--or any
seriptures, in fact—is to misunder-
stand the whole tenor of the Gilg with
its reiterated counsel to take refuge in
the buddhi (e.g., Chapter 11, v. 49)
and its constant teaching that all
knowledge is to be found in one’s own
heart.

The fact is that the word Shasira
here means the Threefold Ruler
(shasaka trava), the manas united
with the buddht and maohat or,
plain tanguage, the inner knowledge
that is revealed in the heart hy the
spiritual  intuition. This iz the
meaning of the Upanishadic counsel
to sink the =enses in the mind, the
mind in buddhi, and the buddhi in
the Mahdan Afman or Great Self, and
it is to these Inner Rulers that one
should always submit.  Following the
cictates of that mmner light, one
should periorm all actions in the
world and he who ignores that inner
Voice " to {ollow the promptings of
desire, attains neither success nor
happiness nor the highest Goal.,”

SR KrIsiINA PREM
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merely speaking, Baddhism or. for the matter of that, any religion.

The great difficulty that confronts
the man who seeks to understand the
world i3 himsell. For what 15 = him-
self 77 Tt is a little bit of individual-
ised, apparently separate lilc--no
harm in that fact, taken by itsell
The harm comes in when—as happens
almost universally-- this little bit of
life naively helieves itsell 1o he the
whole of life and, ax far as it can.
acts accordingly,

This heliel is the plague of the mind
from which all but a very {éw suifer ;
and {rom it flow all the ills men en-
counter. It 12 so deep-seated as to he
seemingly incurable,  And it actually
would be =0 were it not thal the
evervday experience of living sets a
check upon it, and suggests the
medicine for its cure.  These checks
and these hints at o curafive agent
are the incornveniences, annoyances
and downright pains that inevilably
are hound up with the existence of
every living creature.  For these
untoward happenings  are  direct
indications {o each man that he
is not the whole of life, but
only one part, whose satisfaction
is of slight importance in the tolality
of the happenings that constitule a
unverse.

But no man lilkes to learn this from
experience. He revolts at it and does
all he can to make believe that he
has never heard such unwelcome in-
formation. NMone the less, it is

McKechaie explained te cur readers why he tried to be a Buddhist
IHere b stresses the value of domg, ad not

Eps. ]

ahsolute truth. The individual, as
such, has no title lo satisfaction
{or himsell out of the umiverse. Yet
in cach individual the craving for
come  satisfaction  refuses to he
silenced.

He can get it in one way only. By
one means or another he has o cease
[rom, to break out of, his isolated
consciowsness  as an  individualised
portion of Ife and become All-Life.
Aned All-Life does not seck, hecause
it does not need to seek, satisfaction.
It 1< wholly =atizfied at every moment.
I'or it, each moment ax it comes, is a
complete expression of itsell which
require=  no o addition from any
other moment's experience to make it
perfect. AL every moment it s
itsell, hence alwayvs full, complete,
lucking nothing and therefore free
[rom seeking anvthing, {rom craving
arything ; for there is nothing out-
side 1teell for L 1o seek or crave.
When, thereiore, @ man makes himself
one with this All-Life by ceasing
from separated individual life, all his
ceeking  and  cravimg of  necessity
And that means that all his
unhappiness ceases : he attains last-
ing felicity,

All this it very easy lo put in
words, and there lies the trap that
catches far 1oo many and holds them
iast.  For men learn with greal faci-
lity to u=e phrases that et {orth this
truth, and are so satisfied with this

CeARLS,
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accomplishment that they attempt
nothing further, They scem able 1o
per=uacde themselves, ineredible as il
sounds, that to be able to talk well
aboul the  achtevement of lasting
felicity 1s the same thing a= to have
made 1t their own, A most strange
error ! IU 1% a2 though & man sitting
by the readside many mile: from his
destinalion <hould imagive that his
lving a map of the road 1o 1t, which
he lhas studicd tll he knows all its
details to pericetion, 1+ the same thing
as hemg atl that destination.

But the securing of the cessation
ol unliappine-: < nol g word or a
sel ol words ; it 1= a deed, the very
predtest of deeds. One may use
words about i, but only as a pre-
paration lor doing =omething. By
theot-vlves, words are nothing at all.
Two step: actually trodden along the
rodd bring a4 man two sleps nearer
the achievement,  Two mitlion words
alout 1 do nat bring a man one inch
tonwards 1L Ater  the  words are
spolien, he s just as far from the goal
a= hefore,  Emitted breath does
nothing whatever to move & human
hewlv forward i space; a forward
movement of the leet does

flence 1t comes ihat one eread
refivious Teacher called his teaching
st a Path, A path = something to
he walked on 3 it his no other use,
To privide men with o pleasat
subject lor discussion in & lejsure
hour was el in the very least the
ohject of s discoverer when he
pointed o owt o omen. i this
twendy-{ifth century alter Ilis carthly
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day, we can eadly  picture  the
Buddha's  astomishment  at  findmg
ome men u-ing bi= Path oonly as
sometliung on which to hold comiort-
able  convers¢ i agreeable  little
gatherings, ivate or public, not
allowimg anytiung e satd to dizcom-
modie them i thed daily Tives or put
them to too much inconvenience | in
other words, being conlent Just (o
talk about s teaching. ana actually
pracitsing only such parts as do not
cost them overmuch trouble ta wliow,

Ot have
subivred the same date ol the hands of
these  who o call themeelves  their
followers bhut in truth ougit to be
calledd only their admivers at a =afe
distance ! Has not ke time come
when we should talk less about the
onligations ol religion and hbegin to
make some atiompt actuaily o fuliil
them 7 Tails o ihis domain, whieh
<houl he only o preliminany Lo
doinge, 1= 0 likely to become o -ubst-
tute for i, and 1= actually becoming
=uch {or myriads of men. And thus,
tragically cnough, Tor many who
anagine  dhat they e making
progress  towdrds  the  cwding o)
mfelicity, that coal remain: as diar
away as oever, and will o remain
despite  all ther talk antil thes
hegin to take =teps i1 wvery deed
towards 1t,  Taking  ~such  awtual
steprs, sumething 1= done 1o shovlen
the distance betwern themselves and
that goal, he it only by adittle, Buat
oaly  talking  aboul  ir, however
heautilully or volubly will et them
towliere,

religions  leachers

J.oFONOKRECHNIE
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A BOON WITH A MESSAGES

Indins and lovers ot India will
arect 1= volume with enthusiasmn
ared salute its gquthor with gratitude.

First  wwl govemest,  these nine
et Justife the clam, =0 oilen
madde By devolees of spicitual India
and  we often rejected with silent
derision or vociicrous areumentation
by her opponent s, that the heart-heats
of Tadia cing G rhvthm of Soul and
Deity, Pheo heart-beats are befler
ward e huadreds of thousands
of villawes thao in the citles, most of
which are coveloped by the clowds of
hvhine Babits and ol Foradan men-
tadity, The i problent of the Indian
cily of lo-dav is to disperse these
uely clonds - hoandeome Tndian hordies
are eribhee i vely woolen soitz and
the gracefal dhot] is dhizearded {or e
micritless pantaloons, and round the
necl 12 e noee of the cheap Ue: und
insalt i acdded to injury when pure
white khodi 1+ cut to the western
patterns o the limit is reached when
“a pudre patriot 7 thue cad. adorming
hiz henrd with a Gandhi cap, sfrots
the roads pei=oning the alv with the
steneh of tobacers ! This ouler garb
ok eloguent!y  of other more
ohjectionable hanits which some of
thesw intellectual Furastans adopt-
cating meats, drinking inloxicants,
andd induleing in other vices, Such
mental and moral Bura<ians cannot
b the trae spivifaal servants ol
Maother Tndia, whatever outward sor-
vice they may render Her. FFor all

N

S Petuda 0 e i Wl
Mo=iaka Bhondare Bonuealore Ciy,
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such tiis hool s g message, Some
of them may peruse iU =ome niy
evert use i shouting their patito:
tsmr at huge  political meetings ;
but how many will make a prac-

tical  application  of iy messare,
give  up  their  Burasian  habits
aud Decome Tn appearance as In
daly conduct what they are by
Karma,  Imelians,  =ens of  the
Great Mother 7 And  what  about

the daughiers of India in snch ¢ities
az  Allahabasl, Bombav, Calcutta.
Madras, and even Bangalote whete
the hook 15 published * For these
danghifers ol there is a messoe
along line: =similar te those in which
the hook addresses their hrothers.

Our [friend 51t Mast Venkatesa
Ivengar haz rendered a distinet sev-
vice in <howing, in an unmistakable
manner. that at heart the popular
culture of India 1 unsectarian amd
dynamic, and springs [rom  pure
spirttuality. While his velume deals
with Karnataka snlv, 30 will b founed
to he true of the other lingui-tic
areas  as well.  This  is clearly
recognized by s auiher swho states
in the Preface : “ Tt is perhap:
unuecessary but it nught be just as
well to sayv that no claim is advanrced
that the popular culiure of ihe
IKarnataka s separate or different
from the popular culture of other
parts of Tadia.  The raling ideas of
nearly the whole of India on essential
tapics relating to Iile are more or less

satva Sodhang
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the same.”  But each of these other
areas  must  produce an Indian
actuated by the motive and cnergized
by the zeal to seck and to find pure
currents of cultural lile, motive and
zeal which the author ol this volume
possessee,  Tle has gone about his
task  with  eves open and  cars
attentive, and with diserimination has
evaluated the =ones and -tories. the
proverbs and aphortsms of Ivarna-
taka he loves,  Ilis praise o the
good wspects of the culture 1 not
expressed In mere  words, hut s
demonstrated  ie,, he allows those
aspects 1o speak  for  themzelves,
while he does not hesitate in referning
to those * parts of that culture thin
are not so cdifving.” Karnataka
cufture to-clay. ke all Indian cullure,
shows the lowest forms of animizm
in juxtaposition with high philoophy
and mystici=m.”  No village worker
should he without a copy of this
book. We fully agree with Sjt. Aot
Venlatesa Ivengar when he writes .
*When the country begins to take a
full view of 1 life and to build again
it will find ready to hand the bas:
of a culture which  essentially =
neither mean nor ignoble.”

Besides its message with a political
implication ane significance the hook
has great Merary charm.  Wrilten
m Loelish, a foreien tongue, 1t has
innumerable  turns of phrase  and
idiom which must have been horrow-
ed from the mother-language, and

The Newer Alchemy. By Lowrn RuUTi-
ERFORD, OAL, FRS (Cambridge Uni-
versity Proess. s, 6d.)

“And thiv question of transmutation,”

wrote 11, P Blavatsky, “# it o
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which make its perusal very attract-
ive, Besides ity Hterary form, there is
substance in the hook it is the off-
spring of research and of thought.
e culture of Karnataka arising
from the people who have lived,
laboured,  loved and  left  behind
their  influence when  they  passed
through the door of death is vital--
in the process of growing like a
healthy tree. This volume 15 & most
excelleat cuide and offers 2 historical
hackground without a knowledae of
whiclh a proper appreciation of what
i taking place fn the literature of the
province to-dav is not possihle.  In
this hestorical hackeround we discern
how =pirttual men endeavouring to
hreak the fetters of sect and of dogma,
firied by devotton and aspiration, pro-
duced poems and proverbs. While
we cannot help admirtng the liter-
ature they unconsciousdy created, we
must not overlook the fact that the
real spring and source of that creation
was the guest of Snivit  indivisible,
universal, impersonal.

The hook has, thercfore, a very
helpful message {or the aspirant to
Soul-life 0 the India of to-day, The
sayines and =tories with which the
volume is mterspersed are of value to
the practitioner of yvoga,  There s
much wisdom not only to be read,
with nods of approval or of concles-
cension, but 1o be taken to heart, used
in =elf~examination and applied in
flav-to-day living,

abstrd as to be totally unworthy of con-
sideration in this age of chemical dis-
covery 27 She wrote at a time when to
cxpress a helicl in the age-old tenet of
the alchemists was (o expose onesell to
the pliying contempt of the ornthodox
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gcientific world,  Atoms were uncreat-
able, indestructible and indivisible ; each
clement had s own peeadiar variely of
atom, xed in the remote genesis of the
umverse, and unchanging to its furthest
end.  How then could transmutation be
anything but the fantastic dream of un-
disciplined imagination 7 But Blavatsky
had courage as well ag insight, and her
faith was well [ounded « transmutation of
the cluments iz to-day a commonplace
operation of the physical laboratory, and
though sis yvet 1L cnn be effected upon only
cxtremely  minute gquantitics. we may
anticipate the time when the working
load will be measured in tons rather than
in infinitesimil units. To explaim how

Half-castc. By CeprIC DOVER. (Martin
Secker and Warburg  Ltd.,  London.
135 6d.)

This 1 an indispensable volume on
racial questions, We may  agree with
the author that * To-day there are no
half-castes  because there are no o full
castes,” and understand the extent of
miscegenation and its importance in cul-
tural ditfusion, without subseribing to the
bases of his general argument, I we
are 1o look upon man as very probably
“a feetahsed ape produced by severe
indhine-defictency ™ (Marett ), there s no
reason why we should not go further and
consider the problem of miscegenation,
ag does Mr. Dover, as “a world issue
created by Western Protestantism and
capitalist democracy.”  We may agree
with his dictum that colour and ceononi-
Ic osuecess  are not “Cindices  of
desirability,” without sharing his pro-
nounced socialistic theories, or finding it
“impossible to visualise the victory of
reasoat, the abrogation of selitshness and
privilege, within the struclure of capitalist
society.” If " man ™" iz merely an ani-
mal endowed with intelligence  ( some-
times), why complain of the supremacy
of brute foree ? The vision ol a
Universal - Brotherhood  of - Humanigy,
“without distinction of race, ereed, sex,
casie, or colour,” far antedates Karl
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alchemy has at length justified  itself,
there s ne man better fitted than Lord
Rutherford. for it is he who, folluwing
the tradl blazed by his illustrious pre-
decessor, the present Aoaster of Trinily,
has done more than any other individual
to solve a problem which nmneteenth-cen-
tury science declared insoluble.  In this
little baok the gist of the malter 15 ex-
pounded with admirable lueidity, se that
even the non scientific reader will be able
to follow ihe modern alchemisis in their
laboratorics.  What docs iU nutter that,
at present, gold can e made only from
more expensive metalz 7 The important
point iz that gold can he made : the
question ™ is ot ©so absurd.”

E. J. LloLaryarn

m

Marx,  But itz ohjective realisation is
dependent gpen acceptance ol a very
different phulasophical cotlook {from that
adumbrated by the modern school of
ecotomic biologists. We necd to under-
stand  the «trmcture of  Man  before
attempting to diseniangle the confusing
fssues of the structure of Society, Start-
ing from the basic postulate of a * re-
incarnating Monad,” we omiy hope to
redlise that application of the wingiples
of Universal Uiy and  Causafion,
Huran Solidarnity, the Liw of Karma,
and Reincarnation.,  alone  cun hind
humanity into e fLemily

None the less, we Tl geatelul o Mr
Dover for amassing o wealth of material
which will prove salutary v oits effect
upon those good people wha too often
use the conception of Broiherhond as a
cloak to hide the puucity of thelr ideas
upon  practical  racial  questions. We
appreciate, Urxa, Professor Hogben's re-
mark in his pieface ;

With full responzihilicy for my words as
a professional biologist, T do not hesitale (o
say that all eadsting and penuine scieotific

knowledge  abou the wiov in which  the
physical  characteristies of - human com-
munitics  are related 1o dheir culooral

caprbilities can he witten ol on the back
O G0 Dostipie slatig.

There: is an invaluable hibliography.
B. P. HowteLL
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Plato To-dev. By R H. S Crows-
Aan. avorge Allen and Unwin, Lid..
London, 75, 46d.

This 15 a very stimulating boek, and
mete, T olave to conless that T, nurtred
e oprewar Oxford, was onme of  flose
who  read  Plato’s Repubdic in 1he
rosy fght of the Tiberal ddenlisin which
was stecordd natnre teoyoung Fagdishisen
twenty ve yvears opo Al Cre st
has convineed me that Plaie’s deva-tot-
ing critici<m of Greel domnerases, and
hits patiern of the " lotalitarian ™ ety
state, were proctically mweant. As far
as I ean judpe, he docs ned strion Plato’s
intention at any point in presenting him
as the eritic of contemparary dumacracy.
Yet Mro Crossman reiains o democrat.

It would be interesting tr commane 10
somie detail Ao Crossint's ook with
Quitar de NMadwriea's Aamchy or
fhierarchy, Madaringa 12 a con-
femporary derginye e
Platonic disillusien, and taken refuge in
the Platonic ilusion. For the Platenis
iea of a dictwtos<hip ol wie el
submitting {0 intense phyvsieal  and
apiritual diseipline, imposing tiwar nahi-
cous will, threaeh o hody of adenis-
trators, oot wediza imingting nuss
ts an tlusion.  But what = i sl
regarded positively, an allusion, mav b
a powerful and neceszary cathartic when
applied a8 cripicism.

For il seens 1o e, as b seemis 10 M
Crossman, that Fuorepean demneraey =
failing w the test. Y Thepneeraey, in
fucl.” as M. Crossman eave, U has Tow
heticf 1 itecedf, and breomie an et
mstead of a dynamie foree 1w workls
affarrs, . Unbike oy opnonents, we e
uncertam what the democacy s {or
which we st Tt ods Jud at this poim
that Alre. Cressman appears 1o me un:
decided. e auite plainive thet
mocdern Jdeey ey, 3t 1 et 1o

sincy

whin hos

SR,

disinteerate,  mase believe  in el
have  (oith o s own wdea faith
af the kind that does not shomk
from  complete  wolf-snerifice. Thene

are twoo cholees hefore the real
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demoerat in the world to day - the armed
defence of demoniacy, meoan absolate
aned  eompletely  self-sacriticind non-
vielonce,  Between those two alleritatives
the fnest minds e England are torn
to-clav, b think that Mo Crossmnn's
ik s oone of these, T says: -

Toe demwcracy s an-Platonie, oeanse 1t
springs frome the Chirisnen nothar of  pet-
sorality ; and QL s only 1 we believe e this
nolon that we can refute Plato and <how
that i~ pkilosophy has o anficieny message
[or the medern world. . For this reason, a3
the  trie democrat sy =tart with thee
wanteption that the world has =il o be
maele democrace, ~o the Chipstian must
assuine that ioois sUil pacan, despite the
existence of Cdemorratic T instingions and
Christian U chueches, Onlv a tevolutionary
domecraey wnd a revohitionary Christianity
can hope 1o prevail ta-day. Institutionalism
will mili them bath. 0 For bidamentally
both are assertions ol dwerediblis. Agninat
the nea of those who aceept he exist-
iy order oo oseck Lo matmiaing i ey
preach an iwgpossihilicy aned e oo make it
comw 1one. The trae demeerat and the true
Christizn admit the Platonic anolvsis of
man @3 he 150 bot they know tha they can
change him by their {zith In man as he
alzehl 1o b

Powould not ask for a hoetter statement
of my own faith than that, Bnt T haye
come to beheve that it 1 impossible to
assert that faith by modern warfare. V.
Crossman has not ¢ome to that point
Fle is, gquite oghtly, sceptical of the -
ward quality of mueh English " paci-
fist,” " The ordinary Eoghishman™ he
save gquite truly, ©is it at the prosent
prepared to die for anything aeally ime
portant,  leazt of ull for democracy.”
But I believe that that il comeitiem s
due, at Lease in patt, o the fact that he
does not 2ee how he can dic for demo-
ereccy. The flower of younwe lnplish
miatdwind died " for demoeracy 7 in 1914
The  de=illusion  was  bitter. To-day
thetr brothers try to die Jor demeeracy
in Spain. Bui that is no real solution
aof the problem. 1t scems to me that
the only way Lo die for demweracy to-
day is to pefuse to Geht for 1, and ake
the consequences, even te the tter end.

Joms Miworeror ANcpey
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Fhe Destiny of Mar, By Niwooras
BErDYARV. 1 Translated Gom the Rus-
slany by Natalic Duddington, MLA, Geof-
ey Bles, London. ts)o

It may be that in the life of the soul
iL reaches an ncarnation i the course
of wloch cerluin intimations of  the
mner  wisdom  are aceepled by the
tellhgenee, The  actual  process  of
theoe commutications is not realisee by
the subject, who haz neither mystical
VISIONS nor cestasies, angd dovs not lend
anoasectic lfeo Bot o withewt  any
intellectual awareness of the sowrce of
orunn, he finds himself more ready to
accept cortain assumptions as the basis

of his philosophy and belicfs. such
assumptions coming Lo him with an
ofect of  discovery and  ditfving in

cssentials from the commonly accepted
refigions  dogmas of D= own tinnes.
Platoer might be cited as an instance of
thiz phase of developnment., and T find
ancther in Mieolas Berdvacy.

The Deshiny of Man, the third of
his mapr works ¢ be translated into
English, govs further towards o redis-
covery of cortain aspects of the Ancient

Divine Wisdom  than cither Freedow
und  the Spirit oo The Mowwing of
History. Heode ooman of great schaolar-

ship, buat los reachinge dovs not appear s

have been influenced . by the Fastoin
Scriptures, a0 fact thar upholds e
general presnmpion Iomatntained o

ny  article on the writings of  Jacob
Bochme, nanwly that the greal accom-
plishment af the mystics is 1he corre:-
pondence that they discover o with
ather inoevery age, The expression
may b personal, but the fundementad
truths are the same.

Berdyaees faith 1+ charmeteristicnlly
Christian, aned Freedom and the Spiril
wias  warmly  acelaimed by orthordox
Churchnien. They may, alson appland
The Dstbiv of  Mane wlapting tl
Wter and neglecting tie spintt s they
derin therr reacding of the Gospel o Yot
in hoth cases, the esodene traths e
arnistakable to those swhese solanis-
it dogmatic teliimion has e
paralysed thetr pesver of chotees . Here,
for exemple. e Berdvaoes o reasones
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approach to the doctrine of reincarna -
tiem,  cerfaunly unacceptable to the
churches but vszential to his main thesis,
ETe wrires

The Chritian vivw docs not malke clear
the mystery of the gonesis of the soul. The
prosenee ol e ctemnad clersent i the soul
Lmudtls elernity el endsy o the [uture bl
i the past as o welll That which has an
Vel Tt cennol ettt clernity .
Our nutaral carthlv Gle s but o moment i
the process which tukes place in the spiritunl
winlde This leads te the reannition of pre-
CRsbotee 1t spiviiond wardl which dova
Hut by any aneins involve reincarnation on
Lnrtn,

The  dast zemtence confesses o
hmitation common 1o the  type |
postulated fnomy first paragraph, It
mity L that i such as these the laison
hetween mind  and  spirit can never
approach e intimaey necessary to the
realisalion of the stages of soul wisdom.
And what Jollows the passage quoted,
o Hell. Paradise and Beyond  Gowd
and Fvtl, does nothine te clucidate the
mystery of spiriluad progress after the
death of the temporary physical instru-
rwnt. It onot. however, i thesc
aspects ol Behol that we fnd (he chiefl
velties of Berdviev's writings, hut in his
ingistence ot the need  for complete
mersonal nespetsibility with regard (o
what the churehes call " salvation.™ It
onite ofwvions that the ™ Vicarious
Sacs il menns ncthing mere o him
than oo object Jo-one amed he inveichs
gy i gaai apainst wionl he ealls
Pl cotmmanplace simignes Ul aris <
from " herd morabity 7 for ag he say-
ey later page, T s perfeetly clear
that  the herd-nuim has adopted the
Gempet trath to =uil his own ends”

The  nuest  impewtant  principle  for
Berdvoey 1+ that " Retlemption s only
cormploncl G ety erestivene<s,” which
he states as 7 the fundamental coneep
tan of new cthics”™ The accentance of
eoching fom withent, sareeedesd by s
crystallisation Into dopma and  an
aceeptiable mile of Wi, 15 the manner i
which dl Prveng truthe bhecamwe debased
mto the pattern of the terd morality
that feq T as for Nictreche 15 wo
prontinent an aspect of the failure of
the Chrvnian rclichane Tn place of such
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acceplatice, he demands a0 creative
marality, the expres<sion of 4 personal
cthic, detiving from the exereise and
devetopment  of  the crentive  imagina-

tion o pringiple thel informes his
doctrine throughout,

Space does oot permit any futther
cloboration of Perdvaey™s exanination of
e " mew othies " o his apolication
of themt toowhasi e opopends 09 a0 e
morality 7 But coush his been indi
cated o justity my deseription of him
as an Cintellectand mvatie 7L ote of those
clear-minded et who on their own pline
i thetrht rediscover imhemesclves o few

Fodione the Apostole end the Rise of
Chstientty By FOA Himey, s Watts
and Co, London, 1550

Alr, Redlew Do wettten an miterestinge
aned origiral but fnally o disappainting
book,  The cothiees fiest the develeprment
of the Reman Boioere throgeh suceessive
“ascish 7 plinscs to cuhmine in the
Bszantine foislitnrin srate of the fouarth
centory, shows the nocessity, g deeay
ing civilzatwn, that GCod mid Governi-
ment shoa'! beoat oone anad tells hesy
botwern o Sy cvendy holancerd paaan-
i and Chyi e, the state-chotoe Tull
upon e Tatter. The Emperar Julian
sotghd Ao everse thst chinice and o e-
stare paeani-nt and A RisBey pats ot as
the boek’s contral thisis that the effiat
wits o whollvy pes<ible ope zad wonld
almost certain!y herve sueceeded bt Tor
Julian's  almaest imnwedinte '

death an
heittle at the aoe e cnlv thitty-one, Evea
tlae, Mo Radlev stz conld nnt have
saved the Forapive frome the Tarbarlans,
but he does Txmieve ot withour the
repros<ive  atcleranee of o organiser
Christiarity, the Dark Ages wondd hase
beenn cut slewt and the reoevery of
Fuaropean civilization have taken place
centeliios carber,

The coneeprion = carefully and conmizt-
ently werkee autl and Bie o Tact not o
litthe  ter recomend i, but oo subtle
wrongmes< is introdoored ot the beginning
and sustained thronghout by the narrow
view of Julisn both as champion of
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elimpses of the cternal truths which pro-

cowed frome the oldest seliptn i the
worldl, Like all such, -and 1 might
count.  mysell wvong them, he s

unable to reach @ slage ab which the
abjective approval of principles by the
reasoning mind is merged inoa realisa-
tion  that  peorvades e whele self
Nevertheless, he s oso certainly on the
right path, that The Desting of Maw i
o ohaok that ean confidently b recome
mended 1o those who seek to approach
the eternal mysteries by the imperfect
instrument af ceason.

J. D, BerEsEorn

Furopean civtlizatlon against oriental
invasion,” and as a Rationali=t almeost i
the narrow maodern meaning of that term,
iy belief in the pods was, moinly at
least, svmbaohie i character. That he
wals an idealist o philosrmhy 05 true ;
positive  sclence had not then neatly
reached the point of an exact knowledge,
where Materiobsm and govd sexse be-
came nseparable”

The words here italicised madae M,
Fudlev's pemition guite clear, Tt s one
which compels lamy ty nusread Julno
almost entirely, wecing him not as the
rrestt indtiate he was inte the profound-
er o religlous T mgesteries,” for whose
Broader vision the limitations of material-
(v triumphant Christianity were indecd o
prison, but rather as g potentinl member
uf zome modern Rotonalist Association,
mere by-product of the cven narrower
sell assyrance of  nincteenth-contury
setenee. The view of Julian's Neopliton-
ism as distinetively © Hellenistic™  and
T Furepean 7 s also quite untenable, s
s its identification with the * dignified
monotheism aseribed to his pamn con.
temporarics. A, Ridlev's mam theme
i< right and he savs many good thing:
The trivmpht of Christianity over the
iheosonhical Julian probably was a dis-
aster for Furope. Bul Tess of a disaster
than the toiumph of the aarrow materink
o whose champton he s s strange-
v envisioned here !

(GEOFFREY WEST
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Christinnity. Copisaetisn and - fhe
Ldeal Neeiety, By Faniis FEIBLEMAM
i Groree Allen and Unwin Lid., London,
125, Gel)

It s vefreshung, and, ene hopes,
symplomatic, o duel o philozophical
treatise which nol onby abeoacotes,
lustrates as well, a proveunced detach-
ment in =urveying the constitation of the
socid] =ystem in which we e abliged o
live.

W have been submoged of Tate by
a nultitude of politicn! and cconamic
mantels, Mmooty vinkntly paril pris m
character, which assure us, In aceents
ranging from the suave 1o the lerocions,
that the meuthing of =oow particalar
slogan and the following of some partic-
ular leader 35 the only panacea for our
manifcld social pxl coenemite s,

Mr. Foibleman will Fosve pone of 1his
hysteria. e s eoncernsd in this
admirable puece of dulectic, to show
lerw the whele course of our civilisntion
has been chaneed by o oo close ad-
herence o that plalosephical svstem
which, hborowing o definitien lrom
medieval thought, he terms " nominalis-
tic.” Thiv bondage  has. he o holds,
invalidated not only g preat deal of
subzequent philezophising, butl also has
infeeted most of Tzt and
intetlectual activities with the tant of
unreality,

T 137

The author confosees Inmeself a form
partisan ol the  onpoate eamp of
Realtsm, where devetees hald o that

absodute trath eststs guite apart from
our interest anit kelicf inoit. Plato s
for tum the fors of orige of philisonhical

The YVoge Veasishitin, By Hakl Prasab
SHASTRL [ The Favil Press, London, 350

Thate Prasad Shastrt Tos rendered mse-
ful service i presenting vs wilh this
tranzlativn of the Yogo UVasichihe, the
fory of OQueen Chudala and the Sermons
af the Tolv Vasishiha,

Ciaven (o the world fengr ages apo this
vodame deems with all that 1s most
beautiful o relizious ideali=m aned s full
of souticl philozopliy which his 1ts lessons
for the nuedern  world  even though its
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mtegrity, and crror has walked the Taned
singe thitkers [orsook the leaching of
the greatest of the Grecks for various
kinds of [iise dichotomy.

He traces the trouble to Avistotle and
tis  obsessicn with an - articelated
“scicntific” chservation, After him
cime Aquinas, who  made  confuston
even worse confounded 5 for he postu-
lared anthropomorphism, which is inde-
fenz=ible, and he formulated  the theo-
logreal tenets of a system winch has
nevlected actualily because of its rigd
and cxtreme degmatiznt,

In his survey of more recent develop-
ments of the Earopean  conscloushess
Mr. Feibleman secs the same disinte-
gratio at waerk, The fallacy  of
lemoeracy is seert Er e in the supposi-
tron Thal vovernments which have no
reality anel  conseqinntly no authorily
are adequate to fulld the function of
covernimeni. The fallucy of dialectal
materialism lws in the slavery of ils
professors to the empirical findings of
nincteenth-century phivsics and biology.

SO we come to suggestions for o cure,
The anthor has ng immediate rentedy to
offer, butf he gves us instead a new
humility and g oew bope. His theory
af the ndependent reason recalls to us
Plato's  famons distinetion heiween
Knowledye and Opinion. We live in a
wirld  of  infinttely expanding mental
and physical possibilitiea. Lel us not
cramp and limit our gwospects of
freedom by accepting with too glib 4
readiness postulates hased net on truth
but on a merely human iich for change.

BERNARD BROMAGE

teachings may appear at tirst plance to
be so remote from it

The Yage Vasishihe will probably
appeal o only a small cirele for the phi-
lasephy of anclent Tndia has litle in
common with the spirit of modetn civi-
lzation.,  To-day thowsands of men and
wonten dare clinging to the belief that the
wity Lo happiness lies in the quest for
power, weitlth and  Tame. The Yoge
Vastshitha teaches otherwise.  Apain and
again in language that is both pictug-



43 THE ARYAN DATH

csgue and simple the Tolly of this doctrii
is made cear. Tuming over s paees
one 3ovmnided of that steniticant pros-
sage from The {danererge © Vo
dosires comes wricl, Drom goief eomes
fear, e whi s free fromm desire Loows
netther grief nor tear” This expovsses
the kevnote of this book, " Of what
avall are wealth, comelines-, famw o
power without knowledee of  outh.
Devote yourse!t to lening and cor jder
well your tichies 1o be bul trosh and
buhbles.”

Taeading throueh its pages oe absierves
that link which unites all schools of
religiones ddenlisnn AU Lnwes e can
magine almeet that it s The Zedtar
of e Tebrews that lies belore vs Dy
riason of the <imilacity of opinim that
1 expressedd,

Within the poges of the Yege Vagsh-
Hhe, however, will be found nothung that

The
EDwary Cannsas,
London.  Say

There is a complaceney peculiat 1o
sortie tvnes of hisorian, who, coensngs
of the many nnpleasant practices of car-
Nt aces nmere the hoss wlanmg but e
Yessanplensanl evils of our own
Bocause we no lonnt hang malefawerors
pubticly on Tvburo Troe, boeause our
sailors no lenger die off Jike flics from
serrvy, bueatse oar M Pas oo Bieeer Bedd
horouete: i et pocket<, oot endighion-
moent i talen {or grasted.

Roaols ol Erd By the o
cu. ol Nurry,

RN

THoven glanee at THLory's [raees.
ool lands oo enos hnowen,
You will dad the buried am -
Far muoze wiched 1w onr owin

That spieit <till siops 1osounlingly ey
day, in spite of Guerniea and e Indin
Civil Berviee,

A sinnlar complacerey,  less o
nounced,  detracts from the vatue of
AT Cadogan'’s treatise on the devilop
rwnt of penal methods through the
ctubifeenth and pinelecttly centurivs,
Phrases hke P we who live moan aee of
clemencey © and Cour enlichtened  times
frewarn one to distrist his conclusions

[ September

s new for it i~ an eld. old mcssage that
A opreclaim once s, 10 s e Bessot
that the world muost T 10 sortow™s
caunse Is Lo be overcomy.

Fovery one whe loves e philosanhy of
e Orient should dip nta the pages of
il beole e stogies aial Fabivs thiat 1t
eontzins, the instructinons of the Sage 1o
L pupil Peinee Ram wall aoes sl 1o all
who lve reasoning runds. Ve pe-
cusal will doomaeh rowids oo uide-
standing of ihe wide popalarity the Yoge
Vasishithe has had  always with e
limadanan ks T rane Dielp ns o,
Lo rendise Bow dbiferint s wentd wimld
be ol there wos veneval tecienition of the
sirnple insruction of U Sace, 0 Dnless
the vood of al! beeones vear veod, am,
vou will enly add fetters U yeus fect”

The Yrege Vesichlhe Shews gs how —
vou booand the world moy Oree arselves
of oy detiers !

ARTHUR PLACOUR

but against ol one nast ackiowledse
that s thorongl rescareh has hrenght 1o
luht nissy foperes-ting Jecrs frome which
the reader can draw his own cotielusions.
A vivid de-enption of clighteenti contury
Landon dlustrates the nolicion betwan
N O N T N B E P TN SR Whon
Landon streets wisre happony, crooke] and
unlicheed, fooinmnds wore an e et
merzee o e pedesloan, Steece seidlen-
i and ctraichtening, and Ltes e intro-
duction of genetat street hiehitine, nuvle
this critne alnwet unlinown by the end of
the ninvteenth cestiny. Tl ffe wiser
orgiased £
Lk an repressire pleasires wore abl fo
brig abow!. The punlament of inedi.
vidual eriminals 12 not oniv inetfective
e g osvmplomm of social oo

A chanrer o the prisens of the cight-
conth centiry lves Mo Cadeene an
cnportunily toowia andienant sbeat the
unenligiierrwnr ol those times, Yl
really tlwre are noeround- far conmpli
coawy. Uhoeeard™s Stade ol Hie Prisapes and
Todden™ Niwde ol ke Peor contion very
similar chseripnionss whivh o thind 11w
poar new who took to orime diel not find
Limad Il wholly anpaepac] for prisen

vred s hes el d a oo
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whon hiz tinwe came. But ilie prisons
of to-day bave no relaticn to the civic
world,  They gre dngdertie, b they are
divorced Tuom sociul creamistiniees, e
prisoner has s ardinel himeel oo g
travy, separate woild, Fle s bews chonee
of adju=ting tumsell 1o e oaler world

tm any ol blowans poroics,
Unde lving Aro Cadosnn's atiitude to
penal roform s the omeepl gf 1w

critnal s an umuly person rebelling
aginst osoewdl oronsation, He oo ds
lendent abouat i bur, althoush Tos facts
continualiy force 10 on the reader, he
hirmscl never onee tecopnises that e
crimiel is fd P dvisalic cxpression of
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o disordered community,  This leads him
to place undue emphasis on personalities
as Uy appear in his story. Eighteenth
century disorders are ativibuted out of
handd w0 Robert Walpoie 5 the fallure of
the catly attempts o form a police force
1 osaddled on Jonathan Wild, Neverthe:
less  the  sme  exaggeralions  produce
lvely and readable portraits, I you are
interested w0 the Distory  of  penal
wetliods, and have time to analyse a weil
ardered andd instruciive miass of nfor-
nuion, you will find this book wseful.
Reproductions: of 2 number of well chosen
cuntemporary drawings mark the transit
of the conturies,

MARKE BENNEY

Redigion b Treasition, By 5 RabILe
KRISHENAN, O F ANDREWS, GEORGE

A, Coe, Arrerep Loy, fass IL
Levsa, LLowin Do STapBuck. (Goorge
Allvo andd Urswin Ll Lendon, s, d))

As ol o oscse seeds, as butter
VT, .
Awownner i oriver beds oud o+ e
the [riction aficks,
S e Atmaan sppa herndied moones
own soul
I ome Toek Tor 310 with tre topas
Any ogressive transition of religion
must  tend  toeward a0 relurn o the
Upanishadie concepdien of uivers=ality
and (he vomuatence of Spirtt, Thvwever

savied  teligions experienee, hihind @l
relignons  expression o the Universal
Mother from wivnn we have wandered

far bul whe, de-pite one Tadthicssness,
awats o retn withe never doubl -
ine heart. Neither arid omtellectualism
nor dreary muwalizing leads us 4o her
holy =eat. In the elomls of  meist
sentimentality we shall wander far [rom
the  path, Unfortunately, religions
cxpressicn follows life wherens our Dives
shoadd  be oo exprisswon of  religion.
[Tence our diferoma, Only those with
the cowraee ol their e convictinns,
who have broken the Tetters of helie]
arl chewed awav thelr tees of religions
scetanan=nt can reach the poal

Rebigion like science must he celeetic.
It mast know no creeldl no dogmia, ne
separative feoling of exelisive superior.
ity, no favonr, It kiows bul Law, No

sudy purporung to eheompass Religion
in transition should conline its interest
L ore our of the world's many faiths,
What wouid we say of the doctor who
concentrated bis mterest on the liver or

the brain to the cxcluston of the rest
of the boev? 0 Yot hete we have a
buok mwstly of * Christion ™ speciabists.

Les tode s muesleading,

Only Radhaknshnan, the thndu, and
Alfred Loisy, regard Christianity as one
of many rays of coloured hght from
the White Tacht of Truth hehind the
Vel Andrews eatches bealilie visiong
in fogs of emotion whae the curious
caleh the wrm of cenquiry, while Star-
buck follvs the methods of {allacious
rensoning. Coe finds no answers Uy the
problermn of war, class «trupgghe, cle. in
“our  nhertted  othical  principhes”
Redigton has {adled. " It 15 time for us
to humble ourselyes and take the attitude
af learner<” Lieuba subjects the mystic's
oxporience 1o =eientific analysis  and
cosdemnns tracditional relicious methods
as dangerongs.

The eseence of the book iz i the
essays of  Radhaloshnon and Ledsy.
Therr reasnning el spiriinal visjon are
spiring and  are fraught with hope,
This reviewer is hoth  saddened  and
astonizhed that no mention = made of
Theasophiy,  the  greatest yevalutionary
foree i religious, scientilic and philo-
=ophuc thought in oar cra.

. C. T,



ENDS AND SAYINGS

Though one ol the smallest com-
munities  living, the Parsis  are
divided into three groups i the usage
of calendar s o be taken mio
account, They have three calendars;
one group celebrates its New Year
on the 21st of Narch, the second on
a varying dav m August, this vear
on the 7th, aned the thivd, comprising
the largest groun, on a varving day
a month later, this year on the 6th
of September,

Ve cull a few statements from
the Zoroasirion ethical texts indic-
ative of the practical morality
which the creed emphasises. Only
torn  {ragment:  of  the original
teachings are now avatlable and to
have a real insght into the existing
heliefs and customs of ihe Parsis 1t
must be borne in mind that thewr
existing religious love covers a vt
period during which evolution of tio
less than four languages  Avesta,
Palblavy, Pazand, and Persan- has
taken place.  One has to scek {rom
the Avestan Gathas to the DPersian
Revayats  this is like a vast territory
m which there are rich mines of
thought, arid deserts of supersti-
tions, and choking miasmic tracts
of corruptlions,

O men! Understand the Taw of
Ahura Mazda . 1t Is this . for he
wicked and the sinner the wounds which
patn for a long time ; for the richteous
due eompensation, ihrongh which hap-
piness i« experienced. ( Yasire o 110

Purity is the highest good for man.
from his very birth, O Zarathushtra.
that Purity is sustained by the Law of

Nazda, Any person can putify himsel!
by good teughts, good words and good

deeds. (Vendidad v, 21

Through  Wisdom  the  world ol
Righteousess s emanated.  Through
Wisdom  every  ovil s aubjugated.

Through Wisdem every goed 12 porfieted,
¢ Dadistani-Diniki

Whosoover drives out the 1D @ Bvil)
from his person 1s a raler, a kingly soul.
CDkard VIO 39D)

When  your hidden  passion  which
inflames the body will depart from it :
and when the evil gpint in you reaches
to mutt; then only will be your recom-
perse i thiv Aawa the Great Cause
Gird up yvour ins for fhe great War g
atherwise at the end wall you ery " Alas !
Alas 7 (Yasha LIL 7)

Feery disaster which springs up he i
to trace to Ahriman aned Tis host ;) he s
net to scck hiz own welfare through the
imjury of amy one; thus e Deoomes
compatsstanade a3 regards all the creatures
of Ahura Mazda.  In duty and good
work he bs diliment amed persistent ...
For Renouncing Sin the special thing s
this, that one comnuds no <in yolnntarily;
and i through folly, or weakness and
lnorance, 4 sin occurs, he should thea
renounce that sin by approaching the
high-priest who s his oood woub s and
after that when he refrains from thit
sir, having learnt its lesson, that sin 1s
swopt away {rom him, just as the wind,
Gt aned =trong, sweepnng over the plaing
carries away every «inihe Blade of wrass
andl anything that s nol tooted in the
s0i,

Dina-i-Maninog-i-Khded 117110

Be it known that (he characteristios

of real Wisdom are Peaceful  heart,
True  specch,  Cheerful o disposition,
Sincerity,  Amity  and  Generosity.

{ Dinkard v p. 398)



