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Point out the ' Way “"—hawever dinly,

and Tust amung the host—as does the evening

star to those who tread their path in darkness,
—The Vaice of the Sifenee

THE ARYAN PATH
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SPIRTTS AND

To procecd Irom the visible to the
mvisible 15 most natural to modern
men and women in whose lives the
visible 15 the dominant, the invisible
but a shadowy {actor,  Ere we hegin
to study the * spirit: 7 of the mvisihle
world, it will prove helplul to scan
our attitude to the visible around us
and towards those forces which are
the true makers of history., With that
end in view let us examine the
mental aititude of the leaders and
the followers in this fourth decade of
e twentieth century. Whal lines ol
thought produce their aclions 7 What
are the bases of their reasoning ?

In purely human consciousness U
penduium  of  thought  osallates
hetween  extremes- -the  exlremes of
laith and fear, of love and hute.
These and countless other * pairs of
opposites,” as they are denominated
by the ancient Aryan psychologists,
infuence and largely determine the
attitude, the mner and outer conduct
of mankind in general. Onlv in
rare and exceptional moments, or in
rare and exceptional mdividuals, is
recourse deliberately  had to the
principles ol nm@artial justice, equity
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ane reason [or ¢uidance in the con-
duet of the business of iile.

[n the evervday, workaday world
eacht marnt, each clisss of men., is pro-
[oundly, and more often than not
unconsciously,  uffected by the
opportuni=m or the necessarianism
ol immediate <eli-interest, whether as
related to person or party. 5o much
is thiz the ca<e that comparatively
few are able to detach thelr minds
sutflicientiy [rom thelr own concerns
to caxt untinged even a glance, in
retrospect or in prospect, at the larger
tsues which delermine the destiny
ol the race as a whole,

Of necessity a truly judicial frame
ol mind requires tle setiing aside of
those distinctions of race. creed, sect
andd school whichh have been derived
from heredity, from education, from
environment, and <milar sources not

tiutherto  actually examined and
welghed  upon thelr own inherent
merits or lack of them. To hold

=uch an attitude when gained requires
the self-consecration of the mdivid-
ual to the interests of humanity as a
whole, as o umt. From such
members of the body of mankind
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must come those whose courage as
well as whose foresight will serve for
example and mspiration, for guidance
and instruction to their lellows,

Men of this character and quality
have lived in every land and time,
are to be found in every walk of hife.
It is for such to see that however
adverse the omens otherwise, thev
alford to all alike the same divine
opporlunity (o engage in e service
of man. For, not only are the means
ol publicity available as never hefore,
At the same [acilities of communica-
tion make possible a conscious and
codrdinate Iraternity ol effort which
would multiply i anthmetical and
geometrical progres<ion what other-
wize 38 but a sum-total of segregatedd
individual Jabours, It s a sad
commentary  on selfish  human
absorption in private and partian
issues that " «pecial interests ™ ol
every kind unite to achieve their
objecls, while the noblest-minded of
the race work 1n izolation instead of
in union and harmony for the grand-
est  of all  objectives. MNoreover,
altruzsm 1% native, s=eclfishnes: an
intrugion, in oviginal human nature
-~atherwise there would bhe naught
but harren soil in which teo sow the
seeds ol the Higher Self,

It is this ancient, this timeles<
doctrine of the Higher Sell or Spirii-
Ego, which i+ the key-note, the com-
mon chord, the mystic Trinity in
man as in all nature. Thos immortal,
impersonal Sell iz, with the majority
ol the present race. as yvet hut an
overtone, an aurdl reilection, an over-
shadowing, Invisible prototvpe oul-
sicle of and therefore only persenafed
by the human heing.  We have yvet
to learn that mankind is obviously
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divided. from the viewpoint ol spirit-
ual and intellectual evolution, into
god-miformed men and lower human
creatures.

The moral,  intellectual  and
pavehical diilerences in the corstitu-
tion of the human mind comprise an
almost  entirely  neglected  lield  of
pavchology,  We  distinguish  the
several races of mankind on purely
surface indications, wilh no serious
cffort o go  behind manifested
physical, physiological and biological
cllects to the invisible, causal stream
of concalenated factors which have
s0 affected the indwelling Ego that
one man Iz a savace, anoiber a de-
generate, a third o moron, and one in
four, perhaps, 1=, normally " open to
reason,” moved by considerations of
abstract justice. ol collective good, of
unselfisht service to his {cllow man
ol whatever colour or casle.

Yel the Roman doctrime, cec
victis, 1= over and over again to be
seen when influences which, individ-
uallv. the normal man resisis as
plainly  evil, ~uddenly aflect whole
clazses, whole nattons, & whole world,
to the point ol complele in=anity.
Whae, for example, can give any
rational  explanation lor the most
irrational event in European history
- the “ Children's Crusade 7 or for
the Crusacles themselves 7 Who can
accownt  for  the prolonged  moral
dementia which Literally  possessed
Cutholies and Protestants alike dur-
ing the bloody centuries of mutual
persecution  for opimion’s sake 7 ?

With the fterrible lesson of the
Sorld War still within the aching
moemory of countless millions of living
survivors of that dreadlul holocaust,
whitt werlous attemps on the part ol
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the most intelligent to search the
reces+es 0f their consciousness in vrder
to find the sources ol ~uch collective
saturnalin 7 What  spiit and
Capirit= T have  been the  Dark
counseliors of mankind m zo many
of Hs crucial periods ? 1 men o
not and will not recognize themeselyes
asx embodied  Spirits, sowers and
reapers of their own destinies and
destiny, 1l they do not and will not
deal with each other as such- vain
are our comprornises, our treaties,
our =afeguards, our armed antago-
nistic alliances or armed neutralities,
vain our religions, our sciences, our
philosophies.

Undeniably, 1o the superlicinl
ohzerver whelher materialist or spirit-
ualist, Nature s no bhetter than " a
comely mother, but stone cold.” The
variows  religions try to meet  this
ditficuliy with =ome form ol dualism
which secinlizes the vood and evil
dspects of nature under some guise of
a personal god and a personal devil.
The materiali=t and phy«icist imagme
that evervihing iz due to bhind lorce
and chance, and to the survival of the
sirongest, even more often than of the
fittest.  Thus, in presence of identical
confronting {acts, as visthle to human
consciousness, Western religion and
Western scienice cach inferprets them
in terms irreconcitable with the other.
Isach 1= as constantly heing upset by
the other, as well as by the unrecog-
mized or unadmitted factors concerned
o every  slightest  occwrrence. i
Western =cience [ails In its assump-
tion- a: 1o the real nature of Matier,
it is equally self-evident that Western
theology fails as lamentably inils
conflicting dogmas as 1o the nature
of Spirit and Sespivits” Were each
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protagonist to use upon itsel{ the
perspicaciiy which it employvs towards
it< putative opponent, who can doubt
that a sullicient measure of self-en-
lightenmenl would ensue to enable
hoth (o meet on the common ground
ol mutual intere<t in human wellare ?
That in =uch an attitude, both might
he willing to give heed to the world-
olel teachings of the Hermetic philos-
ophy, or Wisdom-Religion, which, by
its light upon what they have and
what they lack. would provide man-
Lkind with a scentific religion and a
religious =cicnee ?

Only the recognition of the imma-
nent, all-pervading Spirit, only the
knowledge of the constant re-hirth of
one  and  the =ame Individuality
throughout the long life-cvcle  only
thiz doclrine can explain to us the
mysterious problem of Good and Evil,
and reconcile man to the terrible and
apparent inpustice of life.

[How great and pressing the need
for this vecomnulion s everywhere
witneszable in the bhewilderment of
leading minds faced with the portents
as well as the crses afflicting the
existing civilization.  In the presence
of indisputable evils the leaders of
thought dispute without end or issue
over the course 1o take. The
hammering facts are echoed back hy
the tumult and the shouting of
divided opinion, even amengst the
best of men. In <uch an hour lies
the disastrous opening for the fanatic,
the  demavogue, the destrover of
ltherty in the name of the pubhlic
oo, I1, within the narrow conlines
ol the Parix Commune, Madame
Roland could sav with her last breath,
“() Liberty, what crimes are com-
mitted in thy Name ™ ; if the whole
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world s to-day threatened with a
Reign of Terror in esery land, while
every normal man s owell aware
what exght to be- what need for
courtsel and seli-searching on the part
of him who would enter No-Man's
Land wilth no means of distingui<hing
helween  “spirits  of  light 7 and
“goblins damn'd.” {low great the
need of heng able to detinnush
hetween leht and darkiness, good and
evil. here, where the contrivts are
sheer,  Shall one woncer, then, that
*the Wise puard inoweeret the home
of Nature's order 7 while pervsenaliou
cheats the reason of mankind as 10 a
dream  casts a4 spell <o polent that
ne employ of halanced judement s
po=sible 7 Who is immune o the
temptation to confusze the common
with the personal good. whose whole
being 1= bathed 1n the divine fire of
seif-racrifice here and now ? It s
hetter 1 million times that the proud,
the =elfi=h, the time-~erving and the
curious-minded “hould eat, drink and
he merry, and let Occultism alone

for these propensities, unless <peedily
eraclicated. will bear fruit after their
own kind in multiplicd measure,  If,
earty i the venture, the seeker finds
it difficult to :shake off his selfich
personality, let him remember that
at every step hiz chains will grow
more and more tyvrannical until he
become« so entirely =ir Oracle a< to
he Irrevocably convinced that he iz
the  infallible  mouthpiece of  the
Most  Tligh,  Profane history s
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plentifully marked with such ~ men
of destiny.”  Look around and vou
(ind them in more than one country,
cauzing the intellectual degradation
ol which Count Sforza writes else-
wheye,  Religious  history,  alaz, s
replete with simular characlers. As
the wreat Wheel of 1he Good Law
moves swiltly on, those Feos who
embody in themesclve: the good or
evil characteristic tendencies ol the
whole race. return in their own evele
of reincarngtion 1o
mankingd.

There 1= no prominent character
in all the annals of sacred or profane
history whose prototype we cannol
(ind in the half-fictitions and half-real
traditions of byvgone religions and
mythaologies,  As the star, glimmer-
ing  at an mmmeasurable  distance
ahove our heads in the boundless
immenzity of the night-slv, none the
reflects  itsell in the -mooth
wilers of a lake, <0 does the imagery
of the men of the o us antediluvian
ages reflect itzel in the periods we
are able dimly to vision in an histor-
ical retrospect. The Gods, Demi-
Gods and Heroes of our Jorelathers
were but the derfied images of their
predecessors, as the God and Gods
of cxisting religions are the half-
ulimpeed and distorted reflections, the
fableanx vivanis in the ' astral light”
of the long past incarnations of once
transcendental  Beings who  had
hecome * [allen angels,” and then
- ourselves perchance.

bless or curse

lews
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Pin o footnote to bis article Count Carlo Sforza el us how e resigned

from the diplomatic serviee of Fascist Ttaly.
maty lenids, inclading Ching and Turkey.

reviewed i o January is=ue,

West, hut alzo for the Orient. Eos

Al Frunce 15 beeoming an Timpite of
Falsehood ; newspapers, panphlets, dis
cotrses, themes both in prose and verse

all altke musk the trath, 16 10 has
beenn raining, they assure v- that the
sin Tas shone o if the trrant has walked
through a silend crowd, they el us hw
has advaneed in the midst of a cheering
throng.  Their sole  concern = the
Prince.  Thetr othics consisis in devo.
tion to his caprices. thetr duty 12 to
flatter him.  Especially neecessary 15 11
to express admiration loudls when he
has blundered, or cotumnitted somwe erimis
.o N0 hook can appear wilhout bear-
ing a1 dribute to Bonaparte, the stamp.
as It owete, of  enslavement.. o The
crimes of our republican revolution were
the resalt of passion @ yel not devoid of
promise {or the future,  Thete was dis-
order 1 secicty, but it was not destroy-
cd. Mord lile was woundoed bul not
annihilated. Yot how could there bhe
healing of the mjury eaused by a
government which put forward  despot-
ismoas a prinedple ;. which professed
cthies  and  rebgion while 1t constantly
doestroyed them by its institutions and
defiances ; which assumed the stupor of
slavery Lo be the peace of a wel-organ-
ized  socicty.  Revoluttons-.cwen the
mast terrihle- are preforable 1o such o
state of things.

Who was it that painted these
lines which describe 1 such a strik-
ing manner the inteflectual and moral
comdition of France under her first
dictatorship- that of Napoleon 17
Who but the gredtest Catholic and
Rovalist  writer of  that  tlimne---
Chategubriandd  That which {ook

Eore that hw Dl served bus country in
His boole Irnrope and Europesus was

Thiz article has o messave 1t only for the modern

place tn Fronce  and in France only
for ten s=lwwt vears, has now flor
over @ lenger period been taking
place in more than half of Furope
4 Furope already  spoiled ol the
ower of itz intellectual vouth by
four vear< ol the most frightiu]l of
Wilrs,

[t mu=t not mdeed e forgolten
that hefore Aveust 1914 there was
i Furope only one State completely
autocratic,  namelv.  the  Russian
Empire.  The  Germany of  the
Junkers and William 1T, the Austria-
Hungary of FFranc= Joseph and his
Beamte acknowledged e Treedom
of the press; and where such exists.
viven though n o small measure, 1 is
net possihle to speak of dictatorship.

What  chavactenize: equally  the
atmosphere of the dictator in Ger-
many, ftalv and Russia is just this .
all the hooks, all the newspapers,
including purely  scientific publica-
tions  are  compelled  to hecome
orvan=, cdirect or indirect, for govern-
ment propaganda,

[During these last vears it has been
the fashion for all writers ready (o
hetrav the ideq! of liberty to main-
tain that democracy has proved fseld
the régime ol the mediocrs. with the
dictators behind the blind chance of
voting. . ...

The truth s and events are
proving it more and more - that no-
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where =0 much as in the case of
dictators 1 there such o supreme
need fov oirantic entertainments {o
ati=fy the gaping crowd who require
each year <ome obviously spectacular
triumph  just as in o circus the
sommersaults mu=l e ever more anel
more chingerous ot cach new tuarn.
Not oone of all the mimisters of
democratic Furope has throughout
his whole life been guilty of one
hundredih part of the stump oratory
and  the  contradictory  promises
which any one of the dictators zince
the War hurls in one vear at the
crowd of which he 13 the master aud
at the =ame time the sSave, Stalin s
the one cxception. probably because
he 13 the only one whose power s not

founded on the <hiftimg sands of
SECNHBE SUCCeSRes,
O all the reasons  that  have

hrought about the tellectual degrad-
ation ol Iurope, the chief one seems
to me to be this: Those who fell
during the four vears of this most
Bloody of wars, on either side of the
trenches - those  were  the  greatest
and the noblest.  We wlw experienc-
el the war cannot have but felt after
it that our best friends Iay dead on
the Carsa. or on the Alps. at the
front in France or on the pestilential
plains of Macedonta, [t wis in these
friends m 1913 and 1911 that we
had discerned the fair promise for
the moral and sclentific future of our
countrv. Ilow many Gimes. after the
War, lave I not looked for their
shades on the benches of the Ttalian
Parliament or among the ranks of
the diplomats. And later, as Ambas-
sadoer I Paris, or as member of an
important Council in London, the
same {eeling of loss has struck me
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while [ followed the parliamentary
debates from my <ear on the diplo-
matic tribune,

Another thing we forget i< that
these four vears of war have brought
the nolsiest - and  consequently  the
most mediocre of the survivors to
helieve that violence, even against
the unarmed, 1v courage. that blind
ohedience 1o one's leaders 1< a virtue,
even ino ospintual matters,  Under
the pretext of patriolism patriotism
which Johnson vividly described as
“the last refuge of a seoundrel 7 -
all xuch degrading actions ax <pying
and  Iving  and  deception  were
explained  away  and  justified. 1M
mast  of the vielent acts  which
hrought about the mterpal conguests
of the Fasasty in aly and the Nazis
in Germany are chargelerized by a
cowardice 1l dizguised by a general
voctferousness, 1t Iz hecause those
resporsible for such acts heheved, or
made thems=elves believe, that alter
all these were again act: of war, and
that all 1z {air in war.

The dictators who had meanwhile
arfzen hastened the process of moral
and imtellectual degradation, hecause
evervwhere  Russia  included  thix
time - they could show [avour only
to latterers and courtier< ; the most
tlangerous among these were the ex-
pert=, and so-called experts. who
under the pretest of confining them-
selves 1o their techmical work, have
heen willing to =erve the most con-
tradictory doctrines.  The dictators
were compelled to eliminate onlyv the
courageous servants of the State”
the most reliable of critics, those
endowed with a creative intelligence.
Such  confidential  information -
alheit full of bitterngss - as 1 have
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been abie to get during these years
of dictatorship, has proved o me
that even the most guilty of these
technical experts have only been able
to retain their positions by simulat-
ing a slavish adtitude and by never
rsking open opposition when coil-
[ronted Dy the sudden and stupid
mustales of the dictators.

But submission to a régime {rom
which at any moment we may fear
anything or hope anything, with no
body of public opinion which may be
appealed to for protection, must end
ultimately in irretrievable degrada-
tion. This degradation  mvolves
inevitably  even those cold  and
caleutating people who have submit-
{ed because they thought they could
obey (or pretend to obey) the politi-
clans 1 power and vet at the same
time preserve the integrity ol thelr
mmer bemg.

But how indeed can this be
done > He who fears starts with
being restgnedly silent ; soon, how-
ever, feeling that his silence may be-
come suspect, he proceeds to demon-
strate his respect, ves, even lis
devotion, for those whom he still
despises in the depths of his soul ;
but gradually this hidden conflict
makes lum uneasy and so he endeav-
ours 1o cast out hiz most secret
thoughts -andl in the end florgets
thenm.  Such is human nature. When
one is compelled to submil to painful
humiliations with no possibitity of
revoling, one ends by {rving not to
think of them ; soon one begins to

I bep those of my readers who lovour Foscl-m, 0 T have th
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believe that what one has to bear Js
not so [nghtiul alter all, not s out
ol the normal course ol things. A
further step remains 1o be taken,
namely, that of not admitling even
to onesell thal one i= living under
humiliating concitions,  To admit i
would mean to acknowledge one'’s
owil downlall, hence one must forget,
forget, el accustom onesell  to
admitting as true that which one
Krniows 1o e [alse.  No nation, how-
cver rich in talent, could withstand
the demoralizing nfluence of g
constantly  enlorced  submission Lo
dogmas, to formulic and to men;
especially whent these dogmas and
wrmular are {or ever changiug, and
when these men assume a semi-divine
aspecl, even as the embalmed and
(rozen corpse of Lenin,  The fsurope
of Dante and Goethe will be no more
il 1t adopts the praclice current
among (he Berbers of Medilerranean
Africa  the practice of holding ax
holv the remains of the dead ; but
there at least they wait for a long
time after the death of the marabout
{=aint),

The most painlul thought, how-
ever, is thal such moral degradation
will feave its traces even after the
causes  which  produced it have
dizappearcd.  IHerodotus was right
when he said ;0 -7 The strength of a
State resides ol in s navy nor in
its fortressex, but in its men.”

Aud owhere there is no [reedom,
there are no men.

CARLO SFORZA

lionour to nunther

any s=uch, nob o smile knowingly i they shonld remember vaguely et T owas Ambossador

in Paris at the time Foascism came into powst,
SAuck to my restenation in spite of e entreotios of the Chicl of Tz

Iowes nal = climinsded ™ 0 L vesgned and

oo lo Tetdin v posk

This, however, hins nol provented Fascist oropaganda hoeme reilerating year allee year

that 11 35 bocau-e ol tescnlment tat 1 oerilicise Lhe Fascist récime.

most mnoevnt  thexoelitudes”

But this 1= one of it
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PRelow we publish the sixtoentin of a wories of essavs ounded on the great

tent-bouk of Practical Occultism, e Bhagarad-Giie,

el one ol e o

on the Chapder Tiides af the Gita ™

el chipiers ol thie Sone Celestial,
but they are more than notes,

2w Ltle
TNoles
They bring

[Lach of these discuss
The wiiter calls them

a prscnenl messave born of study ond eaperience,
s peaticelar instahment =g stoady of the Jifteanh chapter, Knowlcdee of

the Suprome Spurit.

i barishaa Prein ds Uie nanwe Ldien o the old taditwonal manner prevadl-
mg o Indie Bvoa yound Lnedi s gentleman when Be resolved Lo enter the path of

Valragvi, renounenye bas ol incuding the mone given to him at hirth.

Lo towis

iz teipos at Conbnwdee o Mental cid Moo Scicoces sud s o deep student of
Indian Piidesephiys Soway dooes the woerld ot servinge it with Laotl Le Tives i the

Fhodan s, andd s cteetind gy hn
SR DIFEN
Just ds the subject ol the last

chapter was e analyvsis ol the Field,
so that of the present one 1~ the
analysis ol the Wnower, the Con-
seiotsne-s, espectally 1 it Ureeiold
aspect as individual sl Cosmic Self
and =upreme Reality.

The chapter commence<, however,
with an account of the World Tree,
Thi= greal =vmbol, mentioned m the
Rig Veda and O panishads,”
kuowi tooall e ancient peoplos,
The Scnndinavians knew of 1E as the
sacred  ash tree, Tpdvesdd, wih 1ts
roots in the death-kingdoms and 113
branches m the =kyv. 1o los poem Lo
Hertha, the Norse Nature Goddess,
Swinburne writes ol -

Wwils

aoehe

[XURTRTITEN R
TR PO TRS FI R
The  Egvplians  worshipped the

sacred sveamore fg tree, the Aztecs
of America had thelr sacred agave
plant and the ancient Sumerians of

dnooslcerty, viinestiess el devotion.

Fodu ell ol a wondious Tree with
" roots o white cryvstal siretche
towards the deep, its seat the central
pliuce ol the earth, its loliage the
cowch ol the primeval Mother,  in
i midst was Tommrnz”v

Space torbids any altempl 10 go
e the extremely interesting =vin-
holism comnecled with this subject.
Here 1L can only be stated briefly that
the ‘Tree was o symbol of the great
World  Alother, the Goddess  of
Nature who nourishes all lite with
the milk of Her breasts. Hence the
choice by the Bgyptians ol the
syeamore [y with its milky juice and
nence the fact that the three most
sacred lrees of the ancient Indo-
Arvans were the gshweatiha, the bal
(hanvan and the seddwirbare, all of
them being species of the fig tree.

The name gshuwatfhae 15 usually
dertved  from  a-shuwa-sthe, " not
standing Ul te-morrow,” but while
this 1= an appropriate enough de-
scription of the world which 135 ever

SR Vida 1207 and Kathepanishid .1

LY Adviclia,

Pl Mfornation of Syabols, o 157,
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passing away before our eyes, there
ix an earlier account which tells how
Agni, the desire-consciousness, hid
in this tree for a year {the cycle of
manifestation) in the form of a horse
(ashia), the well-known symbol of
the desire-mind.* This myth 15 of
great significance as it links up with
the statement already quoted that
Fammuz was in the midst of the
Sumerian - World-Tree and  also,
perhaps, with the growth of an erica
tree round the coffin ol the dead
Carist for both these * dving Gods ™
were, from the inner point of view,
symbols of the Atman, dismembered
and imprisoned in the world.

The authors of the ancient Indian
tradition ntroduced, however, one
modification inte the symbol which
15 not, so far as I know, found else-
where, The other World-Trees all
have their roots in the under-world
and hranches in the sky but the Tree
of the Gita {(xv. 1.}, following that of
the Vede ™ whoze root is high above,”
15 rooled in  the unmanifested
Brahman and sends down its branch-
es, the various levels of objectivity,
the evolutes of the Mla-prakriti,} to
form the worlds of manifested being.
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The Tree as a whole is termed the
Veda as it 1< the content of all knowl-
edge and the leaves, the individual
selves, are the separate verses (chhan-
dansi) of that cosmic Vede. * He
who knoweth it 15 a Veda-knower.”

Nourished by the three gunas
of which all phenomena are made
{compare the three roots of fgdrasily,
the branches spread both upwards
and downwards (xv. 2.}, reflerring
to the Cosmic Tides which flow up-
wards in the upper worlds and down-
wards in the lower.§ The sprouts,
peculiarly sticky in this tree, are the
ensnaring ohjects of the senses, and
the roots, the kdrmik tendencies {from
the past universe,** grow down-
wards te generate ' the bonds of
karma in the world of men.”

While man is in the world, his
consciousness ahsorbed in the forms
which he perccives, it is impossible
for him to sce the Tree as a whole,
Still less can he see that fundamental
Light which has drawn forth the
forms, holds them in being, and, in
the end, will dissolve them once
more in the Matrix,

“Now then the enquiry into
Brahman,” says the author of the

T Fuittivive Brahmana @ 3, 8 122, Sec Tiak's Gite Rahasya on thizs verse, The

myth also occurs in Mehabharata, Anushasang Parva, sect. 85,

It may also be noted that

one of the meanings of Ashes is " seven ” (sce Aple's Dictionary}, that a vignetie in the
Egymian Baeok of the Deed represents the sacred Sycamore g tree with seven branches,
that the same is true of some representations of the Assyrian Tree of Lite, and, finally,
that the trunk of the {ainous many-breasted statue of Artemis of Ephesus is divided
intn seven levels, five of which are filled with representations of living creatares, See
Mackenzie. The Migration of Symbels, pp. 162-169, for drawings of these,

T see Plutarchs fsis and Osirds, The ramifications of this subjeet would take us all
over the world.

TSee Gite v 40 There 1 also a microcosmic correspondence with the cerchral-
nervous sy=tem, rooted in the brain, the seat of consclousness, and ramifying downwards
to the sense organs all over the hody,

§ See anicle on Gile, Chapter x1.

47 Or, microcosmically, from past Hves, It s a peenbiority of the estwatthe 1hat its
reots instead of merging into the trunk at ground level, often muintain a semi-independent
vaistence for several feel above ground Gl they finally merge into one,  Many explanations
of this verse are vitiated by confusing the asbeartha with the bapvan which sends down
aenial roots wheredd the former dows not.
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Brahura Sitras aned thea he goes on
to dieline Bk a7 That from
wiich  the  origiy, by wlhack the
pre~crvation, and in whicll he end
of the whole world of  forms s
[ound.,  The answer = Here, Iving
close at lund, but the engaiey witl
tead o meeviiere bul o maze ol
pteliectual subiletios wilde = ¢ i
prefmingry cuatiidentons ave pee
10 the enguirer. These gualilicutions
are wsually given as dour s rorcke,
disertminaion wtween e constiet
atve e transitors
tarning sway Jram

Hory ;  shal-scompefis, 4 wroup of
A% aitainments comprising conirol
of mind, conlral of sense, endurioce,
a turmmg ouler
(whether '
reltgion:, Lt fin the Grie's =ense
and mental balance o wacnekshodro,
desre  for liharation

hondige of gnoree.

The  ide, Tt
only  one supnomic gitdileatinn on
non=aftachment.  This s the axe
that will cut down the firnale wooted
Tree, hut ronattachment means @
great deal moce than mere aeeelie
refusal of commerce with the world.
The latter may slretgthen petaaal
will-power  but, as the  Buddho
found, will take the ascetic no nearer
tor the Goal. In foce, Dy ~lrenginen-
e s pevsonul will ooy even
rivel brmomoe tigihitly in has bonds,
Newetflacmnent  can nceer b
attaivcd  while  slanding  in ond’s
persenadity, The di=aple must sge
his personality ay something separate

=1l

reifggvi, O

whit 3n drnaie-

frotl e

AWy

eaperlence oron

ivor Le

Bunwover,

from hmvell, Iike the personalities
he wees in cdream g must take

s Buddha, Sastviile Nibdve, 103G
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refuge in the impersonal Light. Then
alone will non-attachment flower in
s heart because the Light s ever
vnad tached,

S estrov all sepse or sell)” said
Owsldia ;o vt Come unto Me” sand
Ciwt-i ;7 =0l olb the movemoents ol
the mund,” =atd Patanjali, that mind
which, by attachment to all eutward
thing-, produces the false sell. These
and all other Teachers ol the Way
wete, 0 their different language, say-
ing but one thing ; that man must

corie from =l into the  Sell,
from death to Life, from darkness
intlo Light.  Isablished in that
Light, cohesive power will  leave
thie Cosmie Tree and 1t will fail
to pieces hke those fabled ships

which, on appreaching the magnetic
mountain, lost all their nails and
sank te the =ea. " Not by any
travetling i~ the world's end reached.
Veridyv T declare to vou Lhat within
thi=  fathom-long  body  with  it3
perception: and its mind lies the

wortd, 1ts arising and  its ceasing
arel the Way  that leads to ats

cossition.™™

Detaching himsell from the union
with the objects of both outer and
tner senses, deiaching himsell in
fact  from  all  form  whatavever
{xv, L, the diseiple must soar upon
the trackless Path of Light towards
thi- ['rimal Consclousness from which
in ages past the Cosmic Energies
streamed forth,

Thal  Consciousness,  however,
heing  Ahsolute, is far bevond all
that we know as such.  knower and
Known exist as one i It as, in
another way, they are at one in
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ahsolule matter, if anv such cxst
save as ahstraction* It ix in fact
no consclousness  for  us,  being
bevund the IFire of manifested lite,
the Moon of Mila-prakriir, the Sun
of the unmanifested Afmen. It 33

the Void:; Tt also Is the Full
Having gone thither, none return

again. That, I{ria}ma Y, b Flis
supreme Abode {(xv. 6.5 7; That 1= the
(Goal ; That Is the [mcil I)hss‘..

But now the Gite tuins to fowa
levels and deals with the mystery
of the incarnation of that One. A
constant moment ol that  par{less
Whole, the point-of-view expluned
in previous chapters, stands in the
“malter " of the mental  worid
uniting with its forms. A il turns
outwards under the wee ol rajas,
it becomes the lower, the desire-
infected mind ; and the mtegrdd
power of knowing that is inherent
in its light, in the attempi (o grasp
the vartous aspects of il world
around, manifests ax the [ve organs
of sense knowtedge, These wre ot
first  the wer senses but  thev
exteriorize into the so-called phy=ical
organs under the pull of tames as
explained in the pirevious chapter,
Morcover, from our point of view,
the physical body belongs, not to the
subjective. bul to the ohjective ide
of experience. It is in facl only
a specialised  portion of whal iz
actual environment,

It should aiways be remembered
that the sense powers are differentia-

* Compane the Kobalinie saving,

- after another mannet,”

i Note that the word Dddme mcana Ll psowel] o

YRer LEviorioviheflon oo 1 Muelrivid
Romains, The interchanging of the snse Tunelions
vogt in India,

& The " <tdl ™

circles 15 termed eetoplaa,
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tions of the integral illuminating
power of Consclousness and are by
no means somecihing  belonging o
the material  manife~tation.  This
explains the fact noted by biologi-ts

that  the  senses are [ormed by
dilerentialivn liom one  primitive

sonse amdd the Tact that under certain
can he

condilion: one sense organ
macie to do the work of others. The
cen-e of louch can even be made

to manded aioa disinnee of ~ar=\'era[
inches from the sturice of the skiny

When the go. the inner Lord,
takes o hady 0 mamifesis  these
SesCE D POVeTs of gaining experience
ol the celer fxv. 8.0 lieve
weongst e careinl not Lo confuse
the scientific with the metaphyvacal
accoynt. Sclentifieaily, or from the
point of view ol {orm, the process
of incarmation may he described as
the actual entry into a =uitably
orvaiized ~etucle (the embryve:s of
a =ubiler bhutl <l " madenial o body,
the bordy o) desare§ NMetaphy=caliv,
the process = o be viewsd as a hard-
endne oul of the forme witlhh which
the  comscionsness identifies  dself,
tiweir so-tr -peak de-ihmuooation un-
dor thie verlting pover ol Jaipes, so
Unat thy {he elesire-mined
R ITH IO relatively risid
material bady,

Onee 3t i o
phveiea
[ the o
fanies, Thore are

mroceses, Knewn 1o

voorl.

tuied Jowin of

into ihe

into being, the
hatile-ground
in Torees of rajus and
two o sels of
Inelogrsis as

|30 KA P

oA Tskh and BTalawh s oin Bether
s,
by Rechas o alsy Exvdless Siche by Jules

= ol nopractice of certuin types af

of thiv subtie body may perbaps be adentified with what in spiritist
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anabolism  and  katabelism respec-
tively, which go on simultaneously
in the body from its first formation
tifl its ulumate decay. One set,
under the urge of the rajes of the
desire-nature, are always building
up the orgamizm and repairing any
damage while the other, under the
tamasik pull of " matler,” are as
busily engaged in breaking down
whatever ix built up. During the
first half of life the former are in the
ascendant but gradually the destroy-
ere asser! themselves more and more
until the body refuses to ohey the
promplings of the ego and desire
nature and forces them to withdraw
and leave 1t to disintegrate jn peace.

The sense-powers, however, 43 we
have seen, are no property of the
material body but belong to the Eeo
itsell and therefore the latter iz zaid
to seize them and return with them
to 1t own plane © as the wind takes
fragrance from their retreat=”  As
it withdraws it of course leaves
hehind i, not only the doomed
phyvsical hody, but also the destre-
nature which is, as we have =een,
intermediate between the Ego and
the hodv.  The essence, therefore,
of our senze-experience iz taken up
by the azcending conscioustess (o
be assimilated in that purely mental
form which 1z built up around the
central point throughout the age-long
alternations of physical life and
deailn.

There, ax the Gita =ays elsewhere,
the Fgo on its purely mental plane
“enjovs  the spacious  heavenly

realm " reaping. as the Egyptians put’

it, the heavenly corn in the Fields
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of Aehlx until, when all the [ruits
have been reaped, a process that
may last centuries or even thousands
of years, the downward pull of
mingled rejas and tamaes  asserts
itsell once more and the Ego =ceks a
[urther 1ncarnation.

The deluded do nol perceive the
Sell ax 1t departs nor even as it
stands within the body,  (xv, 100
“How shall that Seer be seen?”
ask  the Upanishads, and  those
whose vision 13 engrossed in outer
forms, with all their scalpels and their
microscopes see naught hut forms.
Even the would-he yogi, absorbed in
outward practices with breath, or
even struggling to subdue his mind,
unless lie makes the inward turn
towards the Afman, detaching him-
self from forms, will gain no more
than wretched psychic powers. Only
the wisdom-eved, those few who,
secking immortahty, turn their gaze
mwards, behold the individual Self,
seated within the heart.*

Nevertheless, that individual Self
is but a moment of the Cosmic Self.
The Light which chines within the
ego (as opposed to the latter's built-
up formi iz the same Light that
shines within the other Selves as well,
and he who sees It rightly sees the
unity of all, lounded on that great
Unity  of Brehman, bevond Sun.
Moon and Fires

That Parabrakman in the form of
Its Light-Energy  (ojasi, entering
the earth of Its objective aspect
(Mila-prakrifiy, supports all beings
and then again, having hecome the
desire-natured tmmortal one (rasdf-
maka soma), It nourishes the plants

* Kathe Upantshad, 4.1

T See above for explanation ol these torms,
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of personal life, (qushadhi).* Lower
still, It becomes Vaishvanara, Fire
of the desire-life which burns
throughout the world. Organised
round, though not itself the Ego,
its  fierce impersonal but living
flames, in union with a living,
hreathing body, grasp and digest the

food of the four elements of
matter,t (xv. 14.)
Of all the manilestations of

the Brahman, the most important
in practice is the monad Self, the
Ego, the pivot of the universe, poised
between Light ahove and Fire below.
That Point it is that goes from lile
to life and therelore in its mental
vehicle are found the memories of all
the linked succession of past lives.
Backed as it is by the all-compre-
hending Light of buddhi, it 15 the
source of Knowledge which thus
ltes  within ourselves. Moreover,
as the centre to which all our
experiences are ultimately referred,
it 1z the source of the reasoning
facultyi (apohanam) for the essence
of reasoning 1is the bringing into
relationship of the data of experience
and thought.

That Self 15 what is to be known
in all the Vedas, for the Vedic Gods,
at least in their adhyatmik, or
spiritual aspect, were symbols of the
Consciousness on  different  levels,
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In fact, the Vedic Indra,§ wielding
the thunderbolt of resistless will,
drinking the Sema of immortality is
but a symbol of that individual Sell.
The Self is the great Knower of the
Veda, for in it is reflected the Great
Tree ; it is the fount from which the
wisdom of Veddnta wells up within
the heart to give eternal Life.

Thus there are two great Selves
(purushai)  that must be known,
that which is mutable or * melts
away” and that  which s
unchanging. {xv. 16,}

Beyond that Cosmic Self 15 yet
the Highest Being, termed in the
Gita Purushotiamea, Highest Spirit.
(xv. 17.) That iz the Supreme Self,
the Parabrahman, no Sclf at all but
Ground of all that 15. ' The great
Abode ! therein is placed whatever
breathes and moves,  What That
is, know as Being and Non-Being,
the Goal of all, mest excellent,
beyond the intellect of beings.’t %

He who has understood this deepest
My=ztery may be considered ripe [or
full Enlightenment. In him, thus set
free, there arises the knowledge of
his emancpation and he knows:
“ Re-hirth has heen destroyed. The

higher life has been fulfilled. What
had to he done has been
accomplished,  After this  present

life there will be no more ! "§§
SR KRisiNg PrEA

* The aushadhi are plants like corn, ete, which wither after bringing forth their

fruite, and spring up again from seed the following year.
banaspati which, like frees, temain from year to year.

personal selves ;
t Iself being the fifth,

Opposed to them are the
The former symbolise the transient

the latter the relatively permanent egos or fires,

3 Apehanam is rendered by Shankara as loss of memory and knowledpe but it has

also the sense of removal of doubt and is used of the reasoning faculty {sec Aptlel.

The

latter meaning scems to be the most appropriate here but if the former be preferred it
will refer to the fact that our inner knowledge must remain abscured until the Epo is able

to manifest itself,

§ In Pewraak times the meaning of Indra seems o have been lost ar changed.

Py Mundaka Upenished 2.2.1,

88 Dialogues of the Buddha, Vol, T, p. 93,
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“lrra Pound oo poet, comnnser O
Fleve be slhwws the need of modern avilization 1o agquire the

Confucius and Ovig.
wisdom of s Chinese Gurun,

s

In considering a valve olvendy
age-old. apd never to end while raen
are, I prefer not to weite Vo e
moderin world The To £ stand-,
and the conmupnentator were Detter
advised to sweep o lew fcaves from
the temple <tems,
for the humicd towi-t or for e
conductor  with o 7 One nwnnend,
and now for ihe allighnfor tanks -0
that we can calch  the
Express at 8-47.7

Diante [or a reasen wrote O ol
gart  Elwgruio On the Common
Tongue ond o cach  gue  there
s need Lo write De Vulim Floguaio,
that i, ter insi~t an seeing the words
daily in u~e and o know fhe kv
of their usave.

Ne mon has ever Known enomwh
about words, The ereatest tenchers
have been contert to nae o
thern pethy,

I my vesstene of the T T Is
the most vabeeble work T Tivee dose
in three decarde< T oean oply vt for
the rearler to <ee 110 Anped Tor cach
reader to dreover 1t Caalae T o1
the " movlern warld ™ Jor Tugmee!f.

MrooSo VOV 0T ArvaN Darre,
December 10300 has dnedicated the
parallels in Indian teachivng. hut the
Western  reader witl
antithesis to the general impression

Thiz iz no shriae

1 x| =ezm=
Pl

o of

frst wee the

of Indian thought now couding
Occidental  attention.  Thiz  ¢ioud
exisfs, and until some light or

lightning disrupts i, many of the
hetter minds in the Wesl wili e

el ey

it mud s lnown as o follower of

supicions of ol Pastern teaching.
Peoas e T Dmpression that an
tatle  with  an
allevios to the Tnfindte and that the
Ultimate Unily appears {our times
OILCVOTY TR L,

Ioam nol -oving what ouelit ta he,
T not exponeline Todian thoueht,
bt indivating n misapprehension.
o= n the opinior of the hard-
Deaddead, e Adisiimet hrem the bone-
nended, Wost that Weserners who
Inthian theusht are
cesirch of an ecane
mechansm, Weslerners wha dare
e neither the rigeow: of medieval
dinlectic no the conerete 2l often
eriusfing rdetnil of the twentieth-
el scienees.
viiell b comariciilions
servige. chook!] be held distinet from
the provhoetien of merchandise for
And the meseure of
cdefined hy Leo

wiwny Jue w0t

[ndinn besins all

are s to

ATt

Yeslerners 1

century

the Dseds Lo i
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Tt pot whal a ooan savs but the
part ol gt which his anditor considers
munatact Gl defermines the amount
of the compmunntion,

(o con-iderine the Oceident  the
Orientl sheukd allew for a (act that
I have not vet seen prinited,. Western
contael with the Far Foast was made
i oan ora ol Western  degradaiion,
American contact with o Japan was
forced in the very muddle of  the
conliry of s Western ethics
woeee a consummate  Gltl i the
middts af the Tt cetluary,
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You c¢an probably  date  any strugsled {or definitions of words.

Western work af arl by roference to
the ethical estimate of usury prova-
tent at the time of thai work’s cone-
position ; the grenter the conponent
of tolerance for wany the wore
blobby and mes-y the work of urt
The kind of thoucht which di~hin-
giishes vood from el dovn info the
details of commerce, rises mto e
gquality of line in paintings and nte
the clear definition of the word
written.

If the editors complain that T am
not confining my esay to Confu-
clus, T roply that T am writing on ihe
“need for Coniucrs.” T am trving
to  diagnose  Western  disense,
Western dizease his maged lor over
itwo  centuries. Western disense
shows 1n =ixty per vent racket on
ink money, That 1z a svarfon ol
moral obtiseness:,

The Orental  loskine  at  the
West should try more olten to look
At the total Wesl over o longer
period (han 15 wsuadly drawn Lo his
attention,

For ovver a thousand vears (he
acute intellectual lubour of Durope
was done inside the Catholic Clerch.
The readers of Tre Arvax Parn
(December 19307 weve remunded o
few months ago thal Scotus rigena
was a lavman. A U movemenl T oor
an institution lives while 1t seairches
for truth, [t dies with itz own
curiosity.  Vide the death of Kloslem
civilization.  Vide 1he very rapid
withering  of Marxist defermmism.
Yeats hurhbles when he talks of
“wilhering into the truth.,”  You
wither into non-curiosiy.

Cathohicism led Iurope as long as
Erigena, Grossefeste and their fellows

To-day  ihe whole Qccident i3
Dathed dailv in mental sewage, that
15, te " morning paper T in fen
nultions of copies rouses the Western
brain dinlv.  DBunkus s called a
philosopher, Puley an cconomist, and
w hundred lesser vernun swarm daily
over acres of print,

Ly difintentium rcogwitione  dif-
it vesultel cogritio  Knowledge
of o definite thing comes rom 2

knowledee ol (hings defined,” wrote
Pranfe, rubling it i, You can't
know a cinzone, which is a structure
of <trophes. until vou know strophes.

“AMan Ariplex, =ecks the useful, this
it conumon with veegetahles ;5 the delec-
table, i comunon  with amimals ;o the
hemgestiom o and here he s alone ; vel
angelicae naturae sociatur,”

Thix kind of dissociation and
tidine-s s awediaeval,”
When the  experimental method

catne into material sclence giving a
de fined knowledpe 1n realms whereto
verbal  distinctions had  not  then
peneicated, and where they probably
rever will penetrate, the Qccident lost
the habit of serbal delinttion,

The Church had lost its faith any-
how, and mess, unholy and sithering
ress, supersened. Curiosity deserted
almost  all realms save those of
pivaology, chemistry and kindred
moleridd =Clenees,

A lolerunce of the most ungodly
indistinetnes< stupervened.  The life
of Occidental mind fell apart into
progressively slupider and still more
stupid segregations.  The Church of
England for example remained a
bulwark of wsury andor a con-
calenalion of sinecures, for the hold-
ing whereol neither courage, character
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nor intelligence  was  reguired or
evenn wanted.
Hence  (leaping over a certain

amount of barbed wire, and inter-
mediary  gradalions;, hence the
Western need of Confuciug, and
specifically of the Ta Ffio, and more
specifically of the first chapter of the
Ta Hio; which you may treat as a
manfran, or as a maniram  rein-
forced, a manéram elaborated so that
the meditation may gradually be
concetitrated  inte  contemplation.
{Keeping those two grades of life
separate as they are defined in the
Benjamin Minor of R. St Victor.}
There i+ respectable Western
thought, There 1v Western thought
that conlorms to Confucius just as
S, V. Voin December remimnded you
that there is in Indian Scripture a
stress on Confucian * self-examina-
tion etc., with emphasis on action.”
Yet 1 fail to understand S, V. V.,
when he adds  without concern for
its fruits.”  Thix phrase of his seems
to me capable of grave misinterpre-
tation.,  Does he mean * profits ™ ?
Does he mean * material profits ™ ?
In any case the need 13 a matter of
emphasis,  We in the West need to
begin with the first chapler ol the
Ta Ilip, not merely to grant 4 cazual
ardmission of it in some out-house of
our ethics or of our speculations.
There 15 nothing in this chapter
that destroys the best that has been
thougint in the Occident,  The Oc-
cident has already done its apparent
wlmost to destroy the best Western
perceptions,  Officiad Christianity is
a «ink, Catholicism reached nadir,
let us say, with Antonelli in the
cighteent hundred and fifties. It has
stirtedd o new ascension with the en-
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cyelicals, Rerum Novarum and Quad-
rigesimo Annc. But the whole of
Western  idealism i3 a  jungle.
Christian theology is a jungle. To
think through 1t, to reduce 1t to
some semblance of order, there is no
better axe than the Ta Hio.

I, personally, want a revision of
the trial of Scotus Erigena. If
* authority comes from right reason ”
the shindy between Leibniz and
Bossuet was unnecessary.

Ernest Fenollosa emphasized a
difference hetween the approach of

logic and that of science. Confucius
left his record in ideogram. 1 do not
wish to confuse the ideogramic

method with the specific and basic
teaching of the Te Ifio, first chapter.
There are here two related
matters, The good  scholastic
(medizval) or good canonist recog-
nized the limits of knowledge
tranamissihle by verbal definitions:-

Scientes quia rationale animal homo
est, et quia sensiblis anima et corpus
est animal, et ignorantes de hac anima
quid ea sit, vel de ipso compore, per-
fectam hominis cognitivnem habere non
possumus ;  quia  cognitionis  perfectio
uniuscuivsque  terminatur  ad  ultima
elementa.

[Knowing because man is a rational
animal, and because a sensible soul and
body is animal, and ignoran! what this
soul is, or what this body is, we cannot
have complete (perfect) cognition of man,
becadse the completencss of cognition ol
anything in particular ends with the
ultimate element. |

Fenollosa  accented
need of ideogramic thinking, Get
your “red” down to rose, rust,
cherry, if you want to kunow what
you are talking aboul. We have too
much of this talk about vibrations
and infintes.

the Western
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There is here a common element
with the Confucian method of
getting in to one's own “ intentions.”

Naturally there is nothing in this
which is hostile to Dante’s concept
of the * directio voluntatis.”” There
exists passage after passage In our
serious mediaval thinkers which
containg the termsg “virtu,” wirtus,
with vivid and dynamic meaning.
But it is precisely the kind of thought
that 15 now atrophied in the Occi-
dent. This is precizely how we do
no! now think.

It i3 for these values that we have
need of Te Hip, and as 5. V. V,,
approaching the work from so
different a background, agrees, * here
s a very treasury of wisdom.”

S, V. V. did not, I take it, awaken
to  consciousness in McKinley's
America, his early boyhood was not
adorned with the bustuous noises of
Kipling and the first Mr. Roosevelt.
Apparently the Ta Hio offers us a
meeting-place, g field of agreement.

In s¢ far as “at the centre of
every movement for order or recon-
struction in China vou will find a
Confucian ” (this referring to the
procession ol centuries) in so far as
my own knowledge of Kung has
come rie Tokio, there appears to he
here a common field not only for
men of Bombay and London, but {or
pilgrims  from an even wider
circumference, To my mind there is
need, very great need of such common
locus of mutual comprehension.

The late A. R, Orage claimed to
have read the Mahabharata, Very
few Occidentals can read it. Tt is
manifestly sot the possible meeting
ground for Eastern and Western man
in our era.
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Suma Gengl has just heen tele-
visioned from London. The news
reaches me between one page and
another of this essay. There are
common denominators. There are
points and lines wherein the East
can make contact with us Occidentals.

But the “need of Confucius.”
Let me try to get this as clear as
possible. A “need " implies a lack,
a sick man has “need.” Something
he has not. Kung as medicine ?

In every cranny of the West there
is mildew of books that start [rom
nowhere. There 15 @ marasmus of
books that start *treating of this,
that and the other 7" witheout deflining
their terminology, let alone their
terms, or circle, ol reference. A
thousand infernal self-styled econo-
mists start off without even defining
“money " (which 15 a measured
claim, transferable from any one to
any one else, and which does not
bear interest as does a bond or a
share-certificate) ,

I take that as example. These
filthy writers then go on to muddle
their readers with discussion of
“gystems " of inflation, of cancella-
tion, of credit problems. And
naturally their work is useless and
merely spreads ignorance. Think,
gentle reader, i the greasy fog in so
concrete a science as economics is
thus dense, what density is it likely
to attain in metaphysics. Where is
ethical discrimination to end or
begin among us ?

If only for the sake of understand-
ing and valuating our own European
past, we have need of the Master
Kung.

And that is by no means our
whole need. The fact that we have
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such a past, 1§ but an encourage-
ment. It is perhaps buf a tentative
reassurance that we have a chance
of understanding part of the Orient,

The " value " of Confucius to the
Modern World is not, I think we
agree, limited to medicinal value for
the Occident. There 1s visible and
raging need of the Te Hio m bar-
barous countries like Spain and
Russia, but above all questions ol
emergency, of hypodermic injection
or strait-jacket for fever patients and
lunatics, there 1= also a question ol
milder and continuous hygiene,

No one has ever yet exhausted the
wisdom of the forty-six 1deograms of
the first chapter. No one has ever
yvet attained so complete a wisdom
that he can find no further nutri-
ment in this maentram. And no one,
least of all a twentieth-century
American with only a superficial
acquaintance with Oviental intuition
and language, should aspire to emit
the “last word ” on thiy subject. 1
certainly cannot condense the Ta
Hio. 1T have tried to present as
much of it as I understand, {ree {rom
needless clutteration of dead verbiage.

[ am ready to wrestle in friendly
manner over the words used even by
S, V. V., but such contest would at
this point obscure my main meaning.
I hope some day to see a proper
bilingual text. each ideogram with
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full explanation so that the American
reader may have nol merely the one
side of the meaning which seems 1o
one translator most imperative in a
given pa=sage, but one full meaning
held 1n such  restraint  that  a
hierarchy  of imperalives be oot
lost,

As in the Dantescan symbol for
the universe truth 1s not lost with
velocity, =0 an age-old intelligence 13
not lost in an era ol speed. We are
bedevilled with false diagnoses, We
are obfuscated with the noise of
those who atiribute all troubles to
irrelevant syvmptoms of evil, We are
oppressed by powerful persons who
lte, who have no curiosity, who
smear the world and their high
offices with Ersatz sincerity. Is
grace the Wubhok of the Wok dare
not investigate this, that and the
other, and so forth.... Neither
does =o-and-so nor his colleague
{protected by hbel laws) dare read
the Ta Hio.

Name, Tnomen, cognomen ete,
dare not he lelt alene in a lighted
room with this document. Theyv can-
not face the forty-six characters in
the solitude of their library. All this
testifies to the strength of the
chapter and to their need of it. Men
sutfer malnutrition by millions be-
cause their over-lords dare not read
the Ta Hio.

Ezra PoUND



THE TECHNIQUE OF CARVING AT
MOHEN]JO-DARO

1S. V. Venkateswara, Professor of Indian History at the Madras Presidency
College, 1s the gifted author of Indien Culture Through the Ages and is one of our

carliest contributors, having alrcady written on
Mohenjo-Daro,” © Synthesis in Indic Culture’

valuc and interest. —EDS, |

In the opening number of this
journal, {January, 19301 I suggested
certain lines of enquiry regarding
the seals of Mohenjo-Daro after in-
specting them in sifze. A scientific
study has since heen facilitated by the
publication of details in the Annual
Reports and Memoir of the Archaxo-
logical Survey (1933% and the
articles by Woolley on his excava-
tions in Ur.* As Nafure has pointed
out ;-

The systematic examination of the
site (Mohenjo-Darod and its interprela-
tion would have been far different and
cerlainly less fruitful, had it been made
before, instead of after, the early exca-
vations at Ur.t

By a striking coincidence excava-
tions in both places slopped about
the same time. [n his **Sir George
Birdwood Lecture ™ before the Reval
Society, Mr. Mackay announced that
attempts to reach virgin =il at Mo-
henjo-Daro had to be abandoned at
a depth of 43 feet. owing to scepage
from the Incdus.f Woolley’s excava-
tions al Ur closed three months
later.§ It is time, thereiore, to take
stock of the position, and discuss the
signilicance of the elaborate details

*The Times, London 1922-1334.
F Nature, April 21st, 1934,

“The Antiquities of Harappa and
and =cveral other articles of cultural

thus far disclosed. A detailed study
mayv be interesting as testing the con-
clusions first formulated by me in
THE Arvax Patn. 1 shall devote
this article 1o the numerous engraved
seals,

Some seals of the earliest date,
discovered since 1927, are evidently
compartments for holding amulets
folded small. No true sealing has
heen found here, but the clay sealing
of Yokha * * in Babylonia bears the
humped bull and pictographs iden-
tical with ours, and at its back is
woven matertal, It probably repre-
sents a hale from India. Qur seals,
rectangular in form, have analogues
in the new finds at Kish, which are
undoubtedly pre-Sumernian. Professor
Langdon discovered 7 1 i1 the pre-
Sumerian ruins at Kish g rectangular
seal covered with pictographs * quite

similar to the seals of the Indus
Valley.” They differ (rom the
Sumerian  stone  seals  which  are

cvlindrical, and concave-sided, and
are white, red and black in colour.
Our colours are blue and green.

To the earliest perniod must be
assigned the twelve square seals with
no hoss, inscribed on both sides, Six

1 Published in its Fewrnal. Jan, 5th, 1934,

R The Times, April 13th, 1934,

" * Published by D, Schail in the Revue &'Assyriologic, Vol XXII, 2 (1925),
t% Journal of the Royal Asiatic Seciety (London, 19310,
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are rectangular, with plain inscrip-
tions and without animal devices.
Two of these are steatite, and two
of pottery. The latter is very unusual.
Seven are prerced with a small hole
for a cord. Two are very thin, (+12
inch thick, and the hole in these is
(-1 inch in diameter, bored from both
sides. The edges of the holes show
no wear. They could not have heen
much used, as steatite tends to splil
along the cleavage planes. The
designs on them are geometrical
patterng, triangular and gquadrilat-
eral. One zeal shows a short-horned
bull on the obverse and a Swastika
on the reverse, Another has an involv-
ed design of triangles, Clearly these
seals are generally connected with
the pottery. One has the figure of a
“unicern”  really the side view of a
bull or an antelope and solar sym-
hols, The report of the Archaxolog-
ical Survey records that thiz seal,
122 square, was found in the =ixth
stratum, the lotcest vet surveyed in
detail,  slvled Intermediate 111
{graded from top to bottom). This
stratum is lower than Intermediate
11 “ by a considerable gap, averaging
well over 4 feed” " Houses in it chow
marked effects of flooding. At that
period, too. the site must have been
abandoned for a considerable thne.
Portable objects are therefore rare at
the Jower levels.” Now, Intermediate
11 is anterior to Intermediate 1, which
from its data is itsell pre-Sargonic
(circa ».C. 30007,

To 1he next period belong sixty-
four rectangular seals with perforated
convex backs. Three are pottery seals,
and contain no pictographs. The
engraving 1s primitive ; the inscrip-
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tions were cut before the seals were
baked.

To the next stage belong seals with
a shallow perforated boss at the back.
In house TX of HR area they were
found in a higher level than those
detailed in the previous paragraph.
Three are round and considerably
worn, and the perforated hoss i3
subdivided by a groove. The
majority. 328, are square seals
of warving thickness, of which
the most favoured size is 11
inch. Omne (576 HR suriace level)
reveals the Swastika sign  and
the proto-Elamite design of squares
found in the earliest period of Susa
(Susa I and Baluchistan. Ceramic
evidence confirms this  affiliation.
The comb motif occurring at
Mohenjo-Daro is found only on the
pottery of Susa 1, but not later, and
never in Babvlonia or Egypt. The
date of the earliest period of Susan
culture is estimated as circa B.C
4250.%

To the fourth stage belong seals
deeply incised on hoth sides.  One
is rectangular, on very thin steatite
and has an inscription in three char-
acters, The boss is well finished.
The other is round, has no bhoss or
hole, and is very thin and =mall. I
has the very unusual lree nolif,
familiar in  punch-marked coins,
which appear to be lincal descendants
of these seals. Probably of this
same period, and imported, are cube
seals, the irregular lines on which
make forging impossible. Examples
are found in Kish, Jamdet Nasr and
Susa 1. in Mesopotamia, Crete and
Egvpt (early). They were probably
weights used in trade. A double vase

T Cdmbridge Ancient Hfs:ofy_." Yol I, p. 362.-
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of steatite from Susa I1 has the intri-
cate and unusual patterns found
on the fragment of a pot at Mohenjo-
Daro.* The culture of Susa Il is
dated about 4000 B.C.

The fifth and latest stage 15 marked
by the cylinder seals, As regards cyl-
inder seals of ivory, Mr. Mackay hasg
rightly opined It is possible that
these so-called seals are no seals at
all.” But next season the survey light-
ed on a regular cylinder seal, thick
and very like pre-Sargenic. A cylinder
seal very like pre-Sargonic indicates
3000 to 2750 B.C. for the upper strata
of Mohenjo-Daro. The seal has the
figure of a crocodite with a fish in its
mouth, the unmistakably Indian
ghariyal.t The seal from Tell Asmar
found by Dr, Frankfort is of Indian
workmanship, bearing the fish-ealing
ghariyal. It is dated about B.C. 2500.
Earlier than ihis, and of about
2800 B.c. 15 " a circular seal of grey-
brown steatite carved with the figures
of a bull and an inscription in the
Indus Valley script,” discovered in a
grave shaft of the Second dynasty
of Uril

The latest report of the Archaologi-
cal Survey§ records {inds in the DK
area which confirm the classification
of seals made above.

The carliest find belongs 1o a level,
199 feet below datum, and is of the
Intermediate 1I1 pertod. It 15 a
pottery sealing 1'1 inches in diameter
and -25 inch thick, Two seals belong
to the Intermediate II Period. One
was found at a depth of 182 feet
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and is roughly cut and weathered.
Its size is 1'2 by 107 inches. The
other is 1 by -85 inches and was
found 152 feet below surface. It was
first cut with a drill and then fnished
by means of a graver, a technique
observable in some archaic seals from
Mesopotamia.

It is interesting thal above the
levels of these zeals, at a depth of
134 feet, was found a mask with
horns and ears of the ox, similar to
the copper figure found at LUt at
a very early. .. level” * *

My estimate thal the anliguifies
go back to the fifth millennium B.C.
errs, tf at all, on the side of caution.
The date of the stratum where the
earlicst seals are found has possibly
to be pushed backwards from 5000
B.C. 1n view of the interval between
it and the next strata which them-
selves have to he dated at about 1000
or 4250 B.C. The latest stratum dates
from gbout B.C, 2500, Such a wide
range is covered by the protohistoric
culture of Mohenjo-Daro.  Evidence
to the same effect is found in Syria.
The greenish-gray steatite vase refer-
red to ahove was found at a level 28
feet deep and is dated civea 4000
B3.C., but Idr. Frankfort's seal from
Tell Asmar can only be correlated
with the upper levels and iz dated
about 2600 r.C. 17 I am therefore un-
able to accept the Archwological
view I I that the artifacts defv
arrangement n sequence, though it
is possible that eroston may have
driven some objecls of later strata

* The Times. London, 28th August, 1932.

t The Archaeologivel Surrey Report for 1928.29.

Pl.osxviin (a) (Published, 19333,

I The flustrated London News, 13th February, 1932

% Report for 1929-30 | Published 1935},

Seals Nas. 5, 6, 7, 8 and 17,

** Antiquaries Jouwrnal, Vol 1x. PL. 37, p. 323
tt H, C. Rack, Ancient Egypt and The East, (18342, Part L
1t Hargreaves in The Nincteenth Century, October, 1932,
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into the débris of the earlier.

The animal figures on the scals
form an interesting study. The short-
horned bull with neck swathed in
garlands 1= of a type found at Ur of
the pre-Sargonic  period by \r,
Saollev.  The rhinoceros, absent
in Klam and Mesopotamia, here ap-
pears rarely, hut more oflen in the
clay models, It i+ rendered with
fidelity, even to the wicked pig-like
eve. The lion iz on none of the seals,
though it appears on the archaic seals
of Flam and Sumer, and frequently
at Iish.  The tiger is striped and
stands at a4 manger, as on the
Telloh =eal in the Louvre, and
has its analogue in the hyvana
and man on the cvlinder scal from
Kish.  The tiger and crocodile
represent  the  connection  of  the
Indus  with the Gangetic Vallev,
The Lower Gangelic region is the
howme of the fHger. The crocodile
symbolises the Ganges In art of his-
torical times. It iz possible. too. that
the [lrure of the tortoise discovered
ymhobises the Jumna, Se does the
peepal tree, which is the tree of
Flernty and of the people in Vedie
teat=*  The  fsh-cabinge gharryal
pecultar fe India appears o three
scals. The elephant hgures on Qfleen

seals  though  sparely represented
in the pottery. The antelope was
the =acred aumal of the Arvas

On two seals it has a shrob in front,
4 very common mofif on  archaic
Sumerian <eals.  lts short tail and
curling horns resemble the “unicorn”™
but it has two horns, In fact the
so-called " unicorn ™ haz since been
found on a Harappa seal with two
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horns like those of the ox. Sir John
Marshall now agrees that it may be
the animal in profile, whether ox or
deer, which is represented with a
single horn on Sumerian seals. By
ancient Indian tradition the habitat
ol the antelope was the ahode of the
Arvas, Recenl finds at Buxar give
further promise of linking up the
Ganges culture with that of the Indus
in protohistoric times,

But the most interesting animals
on tite seals are the horse and the
humped bull,  The heavy wrinkled
dewlap does not appear on =eals or
pottery of Elam or Sumeria, but is
carved on the archaic hbitumen vessels
from Susa 1I. The coloured potiery
figure of a  holl dizcovered by
Herzfeld 1n Iran and referred by him
to the bronze period appears to have
a definite hump.t The clay sealing
ol Yokha (Babvlonia: has  the
humped bull and pictograph=.  The
animal appears {0 be on & limestone
has-relie[ of about Gudea’s time
(2400 B.Co . It i a common siedff in
the Mehi ware of Baluchtstan,  In
sumer. only one representation of the
fwohorned bull has come 10 Heht
at Telloh,  On the other hard, {he
thex, not known cast of the Indus,
appears in West Sindhizit pottery,
and profuscly in that of Sumer and
the West.,  The humped hull was
unknown m wild state, and the deve-
lopment of the hump was an Indian
art,  The hump is described in
numerous texts of the Rg-Veda,

Remains of the horse are found in
the higher levels, and * paucity in the
lower levels may be due to the soil
being impregnated with saltpetre.”

*See mv Indign Cultyre, Vol, T 11928) p 117 : Vol T1 18321, 0. 29
Y Mustrated Londen News, June 1st, 1929, figure 24,
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Mackay dizcovered a camel bone at
a depth of 15 feel, and camel and
horse are both unrepresented in the
figurines of Mohenjo-Daro. Saharan
rock-engravings show that camels and
horses appear together in the same
period.®  The animal 1 described
in numerous Kg-Vedie textz. Differ-
el kinds of horses were known and
differentiated  in  the later Vedic

period.  Langdon has read the ideo-
gram ior horse (Awnén Kwny) in
archaic  Sumerian  of the Fourth

AMallenmium B.C. But the horse 15 an
importation mto Sumer and appears
only m one instance of ahout 3000
B.C. In the tablets of Hammurabi,
about 2100 B.C., the horse was redis-
covered as the " ass of the hills ™ or

the “ass of the east,” though
meantime 1l had  travelled into
Ewrope. In Pomerania was recently

discovered a representation of the
horse of about 2300 B¢, Carved In
amber by neolithic man on the site
of modern Dantzig, it compares with
Sumerian carving on hone.t

The most interesting symbols on
the seals are the wheel and the Swas-
fika. Thereis noreference to the pot-
ter’s wheel in the Rg-Vedic hymns. A
most primitive wheel appears in the
pottery {Plate 123 g, 24). It has
a raised hub only on one side, while
the Sumerian wheels have the raised
hub on both =ides, We have the same
kind of whecl at Anau, where also
the axie revolved wilh the wheel.

The Swasttka figures on several

" Natwure, 15th April 1933,
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seals. In one (HR 4503) the obverse
i3 an involved design of triangles, In
another (576} there iz a design of
squares found in Susa and Baluchi-
stan in the proto-Llamite or earliest
period of Susan culture. The symbol
migrated from Indic (o all parts of
the world. Tt is found in the pottery
of Susa and Musyan., At Troy it
decorates the spinming  whorl, Dr,
Schliemarnn suggested the identity of
the Greek Triglyph with the Sweastika
cross. Evans records its presence in
the place of Minos in a simple form
with curved arms, and in a complex
form on an tvory seal of the third
Early Minoan period.  In Babylona
it has exactly the form used in
modern  India. § In the earbest
cuneiform (e, 3000 B.c.i it is in the
form ol a cross mm a square, and
denotes  the sheep-fold.  On  the
cylinder seal in the Newell Collee-
Hon** it appears as an X-shaped
design with loops at its four ends. On
a seal {Ibid., No. 168} it looks like &
Maltese cross. It 13 among the sym-
bols at the temple of Karnakii and
among the signs at Tell-el-Hesy .11 In
the latter 1t 1s merely a plus, and in
the former it 1x surrounded by pellets
exactly m the same way as in the
“Ujjain symbol ™ on early Indian
coins. In ancient China there is a
smaller arm at right angles to each
arm of the Indian Swasttka, and in
Persia we find a iriangle at every
end.

5. V. VENKATESWARA

T'.'l;}lel.\:t:u[plure is now in the Berlin Museum- Times of Indie, October 20, 1933,
& Petnie o Decorative Patterns of the Ancient World, LX1X ond LXX.

** Chicago, 1931, p. 143,

1 Mu]]tr: Eg,\ip!i(m Researches, Plale 43,
1 Clodd : Grigin of the Alphabet, p. 175.



GOD, MAN AND EVIL

|George Godwin, essayist and novelist, here cxamines the problem of, evil.
He s unable to offer any solution for he does not discard the notion of an extra-

cosmic persondl God.

Look upon Deity as an impersonal, unerring Law which

" knows no wrath, nor pardon 7 and we near the unveiling ol this mystery.—Eps, |

Why is Evil, all thatl reservoir of
ayffering which is the common lot of
man, permitted hy God ii God is
all-powerlul and benevolent 7 From
what first impulse came the first
element of evil ?

Who, in a world such as ours of
to-day, can escape the doubt implicit
in this guestion or fail to ask of his
heart concerning  the goodness  of
God ?  Professor  Joad, in  THE
Arvan Pati, puts this riddle of the
centuries :  * We cannot conceive of
the Creator willing evil. Flow, then,
tf God Himsell did not will it. ...
does the first willing of evil occur 27

[t i= not eazy for the ordinary man
to square beliel in a hypothetical
all-loving deity with a phenomenal
world of his ¢reation i which, on
every side, there ix so much tragic
evidence of the rule of Evil.  This
s of all questions touching the mys-
terv of man's relationship with his
unknown Creator the most difficult.
Yet, because it knocks at every
human heart ; has been asked since
the beginning of thought, and will be
asked so long as man concelves a
moral purpose in that Universe of
which his planctary home is so small
and insignificant a part, it iz domi-
nant in the minds of men in this, the
twentieth century, as it was a century
of centuries ago.

Professor Joad dealt with the prob-
lem, and the alternative, az he put
i, must have presented itsell to the

least thoughtful of mortals. Either
God created pain and evil or he did
not. Either Ged is ecmnipotent or he
is limited. By a series of like logical
propositions, Professor Joad seeks to
trace to its source responsibility for
the existence of evil in the world. 1le
shares, with all minds that approach
such problems from the standpoint of
pure reason, the inescapable limita-
tion inherent in the instrument. Ior
here the subject-matter belongs more
properly to the emolional approach,
or, as Madame Blavatsky would put
it, to the intuition of man. As Dr.
F.CS. Schiller has said :

We should beware of too confidently
making the human 7eason the measure of
all things and of utterly denying all coeg-
nitive significance to longings and crav-
ngs.

This means that only by surrender-
ing logic, can we hope to sense a
mystery beyond reason ; and this is
not a proceeding warranted to appeal
to a philosopher,

It is at this point, it seems to me,
that one comes to the fundamental
difference of approach to the problem
of Evil between Professor Jeoad and
Madame Blavatsky., But the black-
or-white, yea-or-nay approach is not
likely to take us far. Does the teach-
ing of Esoteric philosophy take us
further ?

To the present writer it appears to
offer a new Pantheism, to interpret
the universal mystery in terms of
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Forces, somewhat analogous to the
gods of the ancient world. Thus there
is the Prime Mover reappearing as
the Substance Principle, the imper-
sonality of which js fundamental to
the concept.

Even in the Western world the idea
of  Father-Child " relation between
the Creator and humanity has lost
some ground. George Bernard Shaw
has offered a © Lile Force ” as alter-
native ; Ireud has sought to explain
the Father-God away as a God ol
man's own creation.  When man in-
vests God with human attributes he
al once limits his conception of the
Deity.  llere there 1s much in the
Esoteric system to appeal to minds
unahle to accept the Father-God ideq,
The concept, however, ix coldly re-
ceived {or the redson that it lacks
comforf. Ior, say what you will, all
religions are necessarily forms of
wish-fulfilment. The true religion is
that which strives toward the attain-
able wish rooted in good. But our
wish may include the desire for suf-
fering, or evil, or pain.  As the moth,
for some inscrutable reason, goes to
seli-destruction in the flame ; as the
lernmings march  swiftly from the
coast of Norway to death in the sea,
s0 man may have need of this thing
called Exvil,

Suffering, or Evil, in the Esoteric
philosephy is the consequence of an
imbalance of Forces, Karma appears
43 a gyroscopic principle in the Uni-
verse, as the vast Ethical top resisting
everlastingly all attempts to disturb
the gravitational pull of its spiritual
axis.

In the end all, complex and simple
alike, must come to Philo’s position :
that the subject,of Evil in the world,
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and the existence of pain—-one of its
manifestations—cannot be squared
by the human reason with the idea
of a bhenevolent and almighty deity,
singe it is utterly bevond the range
of our common measures of truth and
falsehood.

Our isolation from God and all un-
derstanding of his purposes is the
less remarkable when we contemplate
how complete 1s the isolation which
separates man from man, How, since
we know so little of our fellows, can
we hope to probe the mind of the
Prime Mover ?

But for a moment let us consider
the attitude of the orthodox Christian
religion to the problem of Evil. It
appears to be that Evil serves God's
ultimate purpose for his creation
{and. of course, as some small part
thereol, ol man,) It teaches that evil
exists as an instrument for the per-
fecting of imperfect man as a delib-
erately chosen means devised by the
Creator to achieve his end---that
end bemng, in the case of man, the
perfection of virtue in him.  Without
mordl evil and physical pain, we are
assured, there could be no develop-
ment of the virtues which derive their
strength in the process of overcoming
the first or in submitting in a spirit
of humble acceptance, to the last,

This teaching seems to involye the
proposition of God’s limjtations, for
the Cosmos. of which man himself is
part, cannol be regarded as the per-
fected creation of an omnipotent
Creator, since perfection implies the
Ultimate and Absolute : whereas, in
both time and space, in mind and
matter, creation iz revealed, even to
man's limited intelligence, as in a
state of perpetual flux, a constant
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becoming. And this, so far as the
writer understands it, i3 the teaching
of the Esoteric philosophy, the doc-
trine of the evolutionary process from
matler to spirit, on the one hand, of
spirit o matter (or develution) on
the other a sort of universal resolu-
tion of forces working toward an ul-
timate state of perfection.

Now consider how orthodox Chiris-
tianity envisages for man, as his ulti-
mate goal, the attainment of a stale
of eternal liie 1n a condition of uh-
solute good.  For heaven, a5 taugid
by orthodox Chriztianity, ts the King-
dom of God : but 1t i also the Ning-
dom of Good, a realin from which the
Evil permitted by God has heen
banished by IHim. In this reulm
whal was an essentind terrestrial con-
dition for the fulfilment of the divine
Purpose (Evil: has ceased 1o be =0
any longer when translated to a
higher (celestiali sphere. Evil s
necessary upon earth that out of it
men =hall learn virtue : bul 1o the
Kingdom of Heaven there will e no
need of 1.

It is not surprising o {ind so great
a problem occupying the minds of
many modern thinkers, and, in partic-
ular, of religious thinkers. For it
imvolves the riddle of the nature of
God, inviting the audacious lo ponder
the processes of the Eternal Mind. So
one asks ¢ If Good can exist with-
out Evil, why has God (f omni-
potent) permitted the parasile to ap-
pear within the [ramework of his
Creation ? And so our guestion slips
in : Can it he that e is limited ?

The Esoleric system rejects this
personal God and substitutes for the
difficulties inherent in the idea the
fundamental  concept of an im-
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personal * Substance Principle,” the
one and only fOrst cause through
which, with which, the Logos or
Creator becomes creative,

There are some moderns who take
the view that the quantitative im-
portance of Fvil in the world has
heen grossly exaggerated.  Professor
Thoroson, 1y his Systom of Animale
Natfure takes this view, telling us that
the widespread idea of the wilds ag
places  of perpetual  carnage and
stffering 13 not justified by the [acts.
The jungle and ocean, he would have
us believe, are idvllic environments
for the teemamg life that inhabits
them.  Apart from parasitism and
old age, he assares us, there 1s little
sultering amoug the wild creatures of
the earth. But, unfortunately, for his
thess, he procecds to describe the
parasitism =0 hghtly dismissed, and
in =0 doing builds up for us a horrible
peture of a world dominated by
widespread and  ghastly  forms of
suffering.

On the matertal side, all life upon
this planet exists by lLiving upon
olther hte, and so must he regarded
as having a material existence based
ol sulfering (Evili.  The God who
created the waters of the earth and
peopled them with teeming life, from
microscopic mfusoria to the giant
mammals of the deep, created a con-
dition of lile based upon a law of
crielty (Evili, So it 1 we [ind the
difficulty inherent 1n the idea of a
personal God @ Ile appears as one
guilty of acts condemned by human
standards, There is, then, a tremen-
dous attraction in the doctrine of the
Iisoteric philosophy with its central
proposition of an impersonal First
Cause which manifes{s through many
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entities towards some far-off state of
perfection.

When we talk of Geod, how olten
do we pause and ask: Whose
Good 77 We talk, too. of Evil, but
seldom ask 1 " Whose Evil 2?7 The
Good of my species can seldom be
the Good of any other 1 my Good i
seldom myv neighbour’s- using that
word in the Franciscan sense to
mclude  all  living  creatures  that
share with man for a litde span
sentient life gpon this planet. No
argument can demohish the central
fact of pur earth-life - T 1% that the
universal law is a law of destruction,
We live (our Good: by the death
{the Evill of others,

Again, under the condimtions of
maclern civilisation, this truth holds
sood of the spiritual life of man.
Capitalism is the impositton of Ewil
{economic, social and spiritualy on
the many for the material good of a
few, AMlan differs Irom all olher
parasites in Hhat he lves wupon his
own kind,

There 1= nothing whatever i the
phenomenal worlel to warrant man's
helief in ecither an All-Powerful God
or & Benevolent God, erther.  On the
contrary, there is a mass of evidence
against such a hypothesis. God's
nature may he dimly senszed through
his handiwork : and what i mirrored
is not perfection, but a wid fux of
an emergent Creation in which eter-
nal experiment plays a part with
{apparently’ the primitive procedure
of progress by trial-and-error. And
vet, even in the [ace of such evidence
as this, the ordinary man cannot
leave the matter there. The human
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heart, with its divine impulses o seff-
immolation, is also within the fabric
of the Infinile Design. We are not
entitled to regard the problem of Evil
witliout pondering that equally re-
markable fact-- the goodness of the
heart of Professor Joad.

The more the ordinary man
ponders this problem of Evil, the
further is he driven to the position in
which he finds it necessary to qualily
his conception of the Creator.  For
it 15 the niddle of IEvil that brings
many to the Wellstan idea of God- -
of a God who wresles tn the Uni-
verse with forces opposed (o His will.
It will he noted that this i5 & con-
ception of Deity that divests it of its
major attributes of omnipotence and
henevolence.

Man's instinctive feeling that some-
where, somehow, there exists a per-
fected stale of being is the bright
thread  that runs through all the
thenlogies and creeds ol all the ages,
It iy the Categorical Imperative of
bant. the “moral 7 argument that
detitands, hereafter, opportunity for
4 petfection not attainable by man
during his terre<trinl moment of life.
It s the [orceiul, empirical case for
survival,  Yet, however we view the
problem, the difficulty remains ; there
existy Ul that vast reservoir of suf-
fering into which, century by century,
pour: the bloed of countless victims ;
the sorrows of unnumbered human
hearts.

Does God work through other en-
tities # That is the question the
Isoteric philosophy poses for us, Tt
is, Indeed, a (ascinating one.

GEORGE GODWIN
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Strangely enough it 1= only to-day
that the West begins to talk about
sex-education as an absolule social
necessity,  Thix iz becausze of the
presstre of a decaying individual

moral lile such 43 is described 1n
Judge Lindsev's books, eg., The
Revolt of Modern Youth., 1t need

hardly bhe said that the price of
prudery is secret excess and certain
disaster.  Bul the so-called sex-edu-
cation as visualived in the West i3 a
crude  physiological and  anatomical
expositton which will merely repel us
and rob us of the jovs of e without
necessarily  leading  to sell-control,
Seli-control can  come only from
Brehmacharyva and Yoga and the
kindling of a passion for the
Migher tntellcctuad Joys of fife. The
modern passion [or  excellence  in
games i= no doubt a solvent of the
morhidity of sexual passion but it has
to some extent exciiant action also.
In any event, however, it i wise to
know something of the fine art of
love as taught in India, though the
angient picture is too (inely drawn
and overdone,

The Indian works on erotics clas-
sily men and women, each into four
groups.  Men were divided riz., sasa
(harer, wmriga  (deer), wrnshabha
fhully and asva (horsed, and women
were grouped as Padmint  {lotus-
likel, Chitrini (picture-like}, San-
khini (conch-like) and Hastini {ele-

phani-liker. These are fanciful and
purpeseless classifications. The erotic
experts of the hookworm tvpe require
each of these groups of men to mate
with each of these groups of women
in the ahove order. lafe 15 fortun-
ately not =0 rigidly compartmental.
But there is much common sense in
the rule requiring the brnide 1o be
vounrger than the bridegroom. The
demands of childbirth make women
age much more rapidly than men,
and unless there is disparity of age
men are likely to {ire of their mates
VEry S000.

A more interesting aspect of Indian
erotics iz the deseription of the
Ashiandyikas, ic., eight moads and
types of feminine love, viz., Proshita.

pattka,  Vasakasajja,  Virahotka.
Khandita, Isalahdntarita, Abhisa-
rika. Vipralabdha and Swidhina-

patika.  The following poem of mine
hrings out the escence of these moods
and types,

testiew, pnre,

Iz like ohe

Wwahing Trsremi,

sohe wonld e oo Lriogp

Yher i with <t doronsnnd :
et |u\r|\ wid hor e M o the e
s and wot again sl taer e

BN ezt her teacher of Tow's st Loe,

Her wwect Tekoed, 40 where 3 he 7 00 whepe 2
Her hody guivers and from lmus cves

The teads wnbidden w0 A mesie heor
Jmd o bring him s e Ter Tves parddiee,

The erving lover @ the wmnen kas cann

Where had he mone that dark g |\trFu fed 1 izhe 2
What bewsts 3t that he staels gepentag; 1
Lev himy return 1 his nightds Tadw hr| wht.

Her tord who parden soueht <he bade return,
She was then full of righieous Raniog Qe

Alas b Wha bt)ul."! it that shes cow didh searn
For Mim, when love has guenched her anger's fiee ?
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Yler white silk in the moonbeams is not seen.
I» that a secking girl or maonlipht sweer ?

She speeds i haste with shrinking bashfub mien
To et fer Inrd with sofe and soiseless fee

1 saw her Gngering i o bower foriern,

Where had her fanhless fwkle lover pgone 7

She shines and glows like golden monn pex-bhorn
But hid by clouds e'en dn s early dawn,

She maves with calm soft gaie and l|ghlrd fauve.
Her Tord enwmmred never ;.Em\rﬁ hoer sade,

She ds o vision bright of gems and lace,

Aad on love's theane ber rufe dath e'er abide.

Indian poetry and drama, no less
than works on Indian erotics, con-
tain unique and subtle descriptions
ol the physical manifestations of
love, Kalidasa 1s easily preéminent
as a poet of love. Amaruka is a ine
work in which we find subtle and
exquisite descriptions of the emotion-
al as well as the physical aspects of
love, Vatsvavana's Kama Sutras 13
a work of remarkable subtlety and
supreme value. The following trans-
lations ol some stanzas in Sekuntala
show a deep insight into the human
heart.

She does not mingle her words with
mine. But when I speak, she lends
car.  She does not stand with her face
towards my face. But her eves are not
fixed on any other object.

My beloved 15 not easy to win.  But
my heart is pleased by deserving her
love. Even  though love docs net
attain its object, the mutual desite of
hoth of us causes bliss.

When B ostood facing her she with-
drew her glance ; her smile of love was
feigned by her to be due to some other
cause.  ller love checked by heor modesty
was niot fully revealed nor fully conceal-
cd.

Having gone & few steps she stopped
without any cause, saying that her foot
was hurt by a blade of grass. She
staved lurning her face towards me,
while feigning to release her bark-dress
which was not really entangled in the
shrubs.

In the Tamil works on Muppal,
(i.e., Trivarga.Dharma, Artha and

LOVE AND MARRIAGE IN TAMIL LAND

369

Kama, or, Aram Porul and Inbam in
Tamil}, these truths are fully explain-
ed. The greatest of these Tamml
works is the Tirukkiral of Tiruval-
luvar,

He deals with sex feeling hefore as
well as after marrigee. In his de-
scription of early love there is a
haunting sweetness. A maiden plays
in her garden with her girl [riends,
meels 4 young man by dacadent, and
they fall in love. The essential charm
of womanhood iz attributed to
coyness and artless simplicity, to
timidity and delicate shrinking from

conlact  (Nanem  wmadam  acham
payirppuy.  Artless  simplicity s
not sheer ignorance bhut a lack
of the bhlatant  and  arrogant
learning  of the bluestocking.,  The
charm of womanhood 1s set off by

the charms of spring and in turn
sety them off. Whea he looks at
her she looks down, and when he
looks away she steals glances at him.
A bashiul smile heightens her attract-
iveness.  Her denials of his suit are
but assents in disguise, Their eves
meet and mingle hefore they taste the
bliss of love. The poet gives cach oi
them a companion to facilitate the
smooth progress of their love,

The enthusiasts for Tamil literature
make much of such descriptions
which are referred to a3 Kalavival,
Kalavu really corresponds to the
Gindharva union. This s clear
from the very first sutra of Irayanar's
Akapporul. Tiruvalluvar savs that
such a love as springs up suddenly
between man and maid must event-
ually  result in a public solemn
marriage and must be followed by the
joint performance of the duties of
life,
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The great poet-saint is at his best
b1 deseriling marital life.  Tinwal-
luvar =lrictly empoin: that no one
should crst longing eves at another's
I 15 cdsv 1o conguer exiernal
cnemies, but difficult to conguer
internal ones, He says that the real
noeble sex-lile 1= the glad
periormance of the sociad obligations
by it and woman together. Ie
teaches thal the real sweetness of life
12 due (o the coming of children.
Jhsband s wile must <o live that
ceal= and ascetios will find a dehight
17 endeving their hospitality {(Viren-
fhoabal 0 They must support the
Brahmachans and the Vanaprasthas
aned ihe Sanvass and do their duties
not anlv by Pitris {ancestors: but
ab-o by gods sages, guests and rela-
tives, not [argetting animals,  If a
truly virtuous wife and mother calls
for the rains o come down, they will
corne. The polgnant griel of hushand
and  wile during  separation,  their
hecoming  thin with  sorrow when
living apast, their fond vecollection of
their former Bl in undon, their
meeting cacll other in dreams, and
the supieme jov of reunion are de-
soeriped By lime in Leauitful and
passionate verses, He savs that love
i= tunlike wine in that a mere thought
bring< bliz< amed a mere Inok opens
the gaie of heaven. The poet de-
serihes al=o lovers” aquarrels [(nodah
and savs that the union that follows
when the guarrel 15 made up 1z all
the sweeter {or the temporary nlt.

In the ancient Tamil classic Naerr-
il we find a remarkable efflores-
cence of the poetry of courtship, i.e.,
secrel love belore marriage, Tn one
poem the maiden sends a parrot
as a messenger to her lover inti-

wilt,

0

rloty of
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mating that he may meet her In
the {ield where she watches the ripen-
mg corn,  This art-matif is the centre
point of the story of the love of the
god Subramanya and Valli Dewy, and
the ethical element 1x mtroduaced by
its being followed by marniage and
by lifelong constancy. In one of the
poems the maiden's {riend beseeches
the lover to be loyal 1o the maiden
even alter her charming breists have
lost their rounded firmness and her
dark  tressex  have hecome  grey.
{(Vanainular thalariznoa, wennedion
Eannthal naoaiody mndippini.
There are other ancient Tamil
classics dealing with =ecrel love, They
are  Ahanancorw,  fvngponnooniin,
Kolithogar and Kuvionthogai. They
divide the Tamii couniry inte five
tracts  {called  Avitlneis: 1z,
kuringi, Nevdal, Pala, Mullan and
Maratham, (hilly, marttime, deserd,
forest and agricultural tract<y an
deserithe  the  amours  (agethinals:
supposed to he characteristic of each.
The gods of these tracts are =aid to
e Muruga tie, Subramanya),
Varuna,  Rbacavatl  and  Aditva,
Vasudeva, tndra, Thowsh the Tamils
are inordinately proud of these poems,
these hardly helong 1o the [rond rank
of the world's Iterature. The divi-
ston of the Tamil land into five tracts
and of the Tamil love into certan
stereotvped aspects is but an arti-
ficial literary convention. The poetic
convention assigns sexual union alter
4 period of sulking o the Marutham
tracl, the sorrow of lovers due to
separation to the XNeydal tract, the
clandestine union of lovers 1o the
hilly tract, the temporary separation
of lovers to the Palat tract, and the
patient endurance of the beloved's
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separation to the Mullai tract. Secret
love often resulis in the lover running
after other women and being brought
back by the constanl maiden’s riend.
The description of love in an abstract
manner without connecting it with
particular persons and their life
histories gives the poems the air of
mere essays, But the descriplions,
though oflen conventional, disclose
fineness of feeling and sweetness of
styie. The poems malie a skilful use
of relrains and show much technical
skill and diversity of emotional treat-
ment in respect of 4 well-worn theme.
They =low woman endowed with a
higher degree of constancy and a finer
delicacy and reflinement of feeling
than man. The poetic machinery of
Talaimagal (the Dbeloved), Thozhi
{the messenger), Talaimagan {the
lovery, and Pagan {lus [riendd in
Tamil corresponds to that of a
Navakn Deothi, Navaka and Vita or
Fitamarda or Narma Sachiva in
Sanskrit, and has very little of the
originality claimed for it by Tamil
enthusiasts, Alter all the descriptions
bath in Sanslrit and Tamil in the
above works and in  Taenjai Vidnan
Kovai, etc., are more or less conven-
ttonal and have wvery little of that
quivering sense of beauty or that
grand passion for self-sacrifice which
sweetens, uphits and sublimates our
petty and =ex-ridden human loves.
We must, however, remember that
even . the West =uch lofty
heights are reached but  seldom ;
they are reached oftener in the
Ramayane and by Kalidasa. What-

ever new directions - such as com-
panionate  marriage  and  easy

divorce - marriage may lake here-
aller, the ethjcal sense and the
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general refinement of modern tinmes
are far in advance of the sheer hedon-
istic physical thrills of Nelevn or
Gandharvem in point of dignity and
nohility. The conventinnal descrip-
tions of love in Sanskrit and Tamil
books on erotics, despite much beauty
and subtlety, ure behind the general
ethical standards and emotional
refinements of the modern age. The
great poels, however, allained that
fusion of beauty and intensity with
nobility which lifts their descriptions
of love to the high level of elementad
and elernal passion.

Much of the idealisation of pas-
sionate clandestine love may have
been due to the very denial of 1t in
real life. Art 15 often an escape
from reality. Probably the [inest
wdealisation of love based on reality is
i the case of Swayamvaras (seli-
choice by princesses) among the
Kshatriyvas. Even there we oiten find
that a mighty prince =eeks supple-
mentary treasures for his harem. It
happens rarely that such a Swayam-
vara results m such puye, intense aned
mutually idealising love as is describ-
cd by Kahdasa in the case of Aja and
Indumati.  Their premarital mutuzl
choice and mantal fidelily combined
with the j0y of romance, despite the
falling of the shadow of death, forn
a most attractive delimeation of love.
Kalidasa faiters and is not his usual
self when he describes ibhe socret
amours of Agnimitra and Milavika,
When he deals with the imperious
passion of the Swrangana Urvasl, he
is ill at ease as the beauty of restrained
passion s wanting. It is just because
of such beauty, becoming all the more
beautiful like fire-tested pold, that his
Sakuntale has entered the narrow
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precincts of world-literature,

The {act 1s that in Kima or Love
we have a higher as well as a lower
element. The soul’s angle of vision
13 naturally different from that of the
senses.

It is not love but lust that is a
hindrance to the welf-expression of
the voul.  Vatsyayana says, that just
as a man does not refrain from sow-
g grain simply because deer may
eat up the corn, even so a human he-
mg must not furn away from love
hecause 1t isz possible that some
defects may later declare themselves,
Love as a Purushdrtha or an aim of
hutan life 1s that love which gives
the soul the discipline of delight
without degrading it and which gives
man a foretaste of the higher spirit-
ual hlisg,

Rahindranath
imbibed the
masters, says !

has
preaf

who
the

Tagore,
spirit - of

He  Kalidasa i shows Cupid vanouish-
cd and burnt to ashes and in Cupid’s
place he makes trivmphant a power that
has no decoratton, no hiclper -a power
thin with austerities, darkened by sorrow
... The wild love which forgels every-
thing except the loved one succeeds in
rontsing against itzelf ali the laws of the
universe.  Therefore, such love speedily
becomes mtolerable ; 10 is borne down by
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its oppositiont to the rest of the world.
Physical charm is not the highest glory
or supreme ideal of woman. Submis-
sion to spiritual beauty is no defeat ; it
is a voluntary offering of self....The
highest tank among our women is that
of the matron. Childbirth is a holy
sacrament in  our country. ... This
ancient poet of India refluses to acknowl-
edge passion as the supreme glory of
love ; he proclaims goodness as the final
goal of love,

In fact writera on wsthetics and
erotics as well as poets and musicians
depict Viprelambha Sringara (love In
separation} as deeper and more
intense, purer and nobler than
Sambhoga Sringarq (love in union}.

I eannot conclude without relerring
to two supreme works in which
human love is transfigured into divine
love and the ordinary poetic conven-
tions in regard to the rise and growth
of human love glow with & new, pure
and spiritual radiance., They are the
Gite Gorinde of Java Deva and the
Tiru-Kovaiyar of Manika Vachagar,
Those works require and deserve
separate treatment, ' They have had
many attempted imitations but are
really inimitable and unparalicled.
They show the means whereby the
honey of the human love can he
transmuted into the nectar of the love
divine,

K. S, RAMASWAMI SASTRI



BLACK

MOTTTERS

DAY

ASTUDY IN COLOUR PREJUDICK

PaTiller Wacson s o Scotsman who went to Braml when he was cighicen and

for many years studiod intmately the Native Brazilian.

Fle wrrtes {rom knowl-

cilige on o subject he feels deeply about. - D8

Recently when T was visiting an
industrial exhibition 1 Glasgow, 1
noticed two well-dressed, intelligent -
loaking negroes amongst the crowd.
Ay oinlerest was chuefly aroused by
their superior physique which con-
trasted very Tavourably with that of

many  of the white people round
them.  Of course, it 1s true that
many  Glaseow  people,  hke  ihe
people in other industrial  towns,

are undersized and badly developed,
stll, those two negroes would have
comparetl  well  with  the  average
white man, anywhiere, In phy=ical
grace and heauntv. 1 say beauly,
purposefully, aithough T realise that
many white people may think that
it 1o impoessible {or o negro to e
heautiful.,  To them 1 would point
oul that beauty can only properly
be apprectated  throuch  knowledge
and comprencnsion.  Syrian musi,
[or instance. may sound senseless and
inharmorious to the average Briton
when {irst he hears 1t And vet he
may  {inally come to love 1 when
heard it often enough Lo
appreciate its pathos and ceritess,
As T osav, then, these two negroes
(ne, handsome  examples  of
their race, and yet- and this is what
owant to write about and vet,
(quitee o number of people in the
crowd smiggered and stared volgarly
al the two men, Just as i they were
monkevs plaving tricks in a zoo !

he has

W

What made these people laugh
and stare =tupidiy at two men  two
men who were well and  cleanly
dressed, were unassuming in their
manner, and hamcdsome in the type
of their race ?  Only the fact that
their skins were a dark, rich brown
instead of the pasty wiite of some
of the scofiers.

[ admit that this 1 one of the
most stupid, and certainly the lowest,
aspects of race prejudice, but while
it oexists amongst the more ignorant
white people of the world, it is an
obstacle for the realisation of the
hrotherhood of man.  But this is
nothing (o what  actually  exists.
The =ad truth is that many zo-called
cducated people suffer from exactly
the same [orm of wrong thinking.
I have spoken te a man who had
Laken o degree Inoa British university,
was g minister in 2 Christian church.
and who still spoke of ™ niggers”
as cattle.

A man who regularly altends «
Christian church and who doubtless
thinks he s very  hioad-minded,
once ~aid to me, when speaking of
negroes T " WL s tine the curse
ol God is upon them. hut sill, that's
not our business and we ~hould treat
them well.” Tt wax just as il he
were  talking about  condemned
criminals wkl ~avimg that although
they must be imprizoned they should
not be toriured !



[ find, by the way. thal thiz myth
ol a curse of God upon the = black ”
races 15 guite common  amongst
“Chrisian™ people of a certain
mentality, in Britan. [ do not
mean 1o say that these people are
very bad, or very slupid, or anything
itke that, but certainly there seems
to be some curious miscomprehension
of the Bible in thisz dea. 1 thunk
that Chrishian ministers would do a
real, 1l a small, service o humanty if
they explained to their congregations
that there 1= no special curse upon
the negro race -unless it be the
cur=e of white man's vamty.  From
the number of time: [ have heard
this story I am =urc that at least
one member of most churches in
Britain =uffers from this misappre-
henston.  And even if there 13 only
one 1 edach church the minister's
time would be well-spent in teaching
the truth.

I may be accused ol exaggerating
the =tale of race prejudice in Britain,
and 1 admit thal it 1s not alwavs
and constantly appareni.  But ]
do maintain that 4 vast proportion
of the British people thinks i i
does nol sav =0 that the white
race  fand  especially  the British
racet s immensely superior to any
coloured race.

I do not Iike 1o appear unkind to
any people, including white people,
but it only requires a bttle careful
vh=ervation in, say. a Tube tram to
exnlode the idea of racial superiority,
I defy any man who has a sense of
humour to travel in a  Glasgow
subway train and look at the faces
opposite him without laughing at

YTHE Arvas Paton v, pe 115,
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the very idea of racial superiority.
It s frequently said, in English,
that comparisons are odious, but it
seems to me that only by comparing
and contrasting can we arnive at the
truth, and therefore 1 compare
(regquently and risk the chance of
being considered odious.

In an earlier article® [ wrote of
the almost complete abzence of colour
or racial prejudice in Brazil and 1
will not repeat mysell here,  There
¥ one aspectl, however, of this which
I would like to write about now. It
has long been common in Brazil, {or
white children to be reared by negiess
frses, when their own mothers were
mcapable { or unwilling: of hreast-
feechng the children them-elves,  In
the old days 1 imagine that {his was
frequently snobbery on the part of
mothers, who were afraid of spoiling
their figures by such a ulilitarian
practice, We Iind the same thing in
Britain, to-dav, where children are
relegated to " Cow & Gale” or
“Allenbury’s ” mnstead of a negress
nurse, 1 make no attempt to excuse
the snobbery  of either  (when it
was. or iz, such! but there ix an
important point about the Brazilian
custom, The  white  mothers
although they mav have been =nob-
Insh about thelr Ogures were not
snobhizh aboul race ; for thev felt no
compunction whatever in allowing
their white children to suck at an
ehony breast.  The only comment
which T ever heard on the practice
is that the negress women were
usually strong and healthy and the
habies which they suckled thrived
matrvelloushv. T am not an expert on

Where Races Aegt
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haby foods, but T may say that if
some ol the magnificent specimens
of manhood whom [ have seen in
Brazil are a result of negresses’ milk,
then I shall insist on the darkest of
sunburni negresses to rear my own
SO 1=

S0 many Brazilian: have been
rearcd by dark-skinned [oster moth-

ers, and so generous is the Brazilian

feeling on this matter, that there is a
day called * The Day of the Black
Mother.” As described to me by a
white Brazilian, it 1s a day which
marks the gratitude of the Brazilian
people for the valuable help of the
negro race,”

1 spoke ol this to an elderly
Scottish gentleman, and he was very
interested  in  the disregard for
colour and race. lHe admitted that
it was ideal, but-- and as he sad,
here comes the snag-—although a
white man may think that negroes
are everv hil as good as he is, he
would not like to see his daughler
marry 4 negro. His remark is very
important. My reply to him iz my
own aftitude to this question :--

The probahilities dre that there
will never be any very great mixing
of negro races with white, for the
stmple  reason that the basis of
marriage is sexual attraction. and
it i« more likely that a man will be
attracted hy the type of beauty of
a woman of his own race. But still
the occasion might present itself.
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I was born and educated in a
country where, unfortunately, colour
prejudice exists. Happily for me 1
wenl to a country where it is practi-
cally non-existent and spent many
years there. My reason told me
that the new and not the old was
right, and I am convinced that there
is no question of one race, as
such, being superior to another. At
the same time, old ideas, old customs
and old feclings are strong things
and probably 1 should have doubts
about my daughter marrying a negro.
The fact i= that I have nol progressed
{ar enough on the right road.

But if T have a son, he will he
educated from childhood to recognise
the essential truth of the brotherhood
ol man, and when he in his turn
hecomes a father 1115 guite reasonable
to suppose that he will have fewer
misgivings about hix davghter marry-
ing a negro.

Because of that, and to educate
myself, T [requently remind mysell
that [ mayv, some day, have a negro
grandsor  or  granddaughter-in-law,

Race prejudice ke every other
human problem must be solved by
the individual, Each individual
must train his thoughts in the right
direction, even although the process
mayv he uncomfortable.

It is in man's mind that evil is
created and it is in man's mind that
it must meet itz death.

MrEr WATSON
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Albinus and the History of Aliddle
Platenism, By R E. Wity - Cambriclg:
University Press, 75 6d.)

There have been few more striking
changes i the history of modern philo-
sophic thought in this country than the
different estimates formed of Nen-Pliton-
ismoat the end of the 19t eentury and
to-day. Forty sears aon the speculations
of Plotinus and the other Neoplatonias

were commonly dismiassed as o faniastic
theorizing i the void  Charles King-
sloy's historica! novel fypaiia shows

how litthe solid hasis they were held 1o
possess, Christian onthodoxy frowned on
them as uniimely survivals of pagim-
s, without roeognizing how decply the
Platonic philosophy had enlered into the
structure ol the Chureh's own orthodoxy,
Classical schelurs dismissed them as «e-
gradations of Plate’s troe thoueht and
dectensions from his inceomparable style
If Juster views now prevail among us in
England 11 15 due more than anvthing
ehse 1oy the patient and sustained Tabotrs
of T W, R Inee. who has made it
henceforth imposatde {for servous studints
ol metaphvscs to sneer at Neoplaton-
ism. I is probable that but for his labours
there would not now be a public for sueh
a work as ihar before us, which stuedies
with exhaustive learning an nnportant
product of what 1= known  as  the
“ Aiddle Platonic ™ period, the Pides-
kalithos, an epitome of the Dlatonie phi-
losopby, which Mr, Witt shows  good
reazon for holding 1o be the wenk of
Albinms, a Phtonest teaching o Snivra
abeut the vear 1000 Much of the Qis-
cussion of the text and interpretation of
the Didaskelibos i< tughly techoesd, and
only fully mtelligible 1o Groek scholars
but many points enwrge that are of in-
terest to the general student of philoe-
seplic mwd relivious thought,

By the time of Albinus the pure dog-
trine of Plate -always elusive by reason
of his irony. his tove of figured lomguape

and his recourse to allustrative {able-—
had passed through mimy transformea-
tiens. It had  been adapted  to the
theology of the greatest of his disciples
Aristotle, and 1t had been passed troueh
the erucible of the agstere revalivy of
the Stoles. Abose all what had been a
vigorous and contident programme of so-
cial regeneration based on ultimate spir-
ituad truth had, in the grey depression
that spread over the Roman Empire as
it aged, becomie an other-worldly ereod.
As Mro Wiatt sums it up with the author-
ity of s profound studivs, © Platonism
in the seeond century, if it had not be-
comw a religlon, was characterized by
tts predominamly reliviows and theocen-
tric. world-view.” And he gors an io
sdy with trurh that, ™ This age was at-
tracted not =0 much by Plato the ethicad
teacher or politica] reformer, as by Plato
the hictophant, Plito who faccording Lo
an old legendt had been conceivid of
Apollo and o of the virgin Perie-
tione.”

[1 15 consonant with this shifting of
the balance of Plato’s doctrine that the
author of the Didaskalikos teaches thai
the existenee of the Eternal Tdeas -arche-
types of all sensible objects - amplies the
existence of o personal God  whose
Thoeughts they gre : and for Albinus this
God s strictly transcendent aned s cer-
tainly not the bnmoanend principle or
enlma weundi” of Stoicism, Albinus,
in fact, buoilds, Nke the olher Middle
Platomists, upon the  Arrstolelian con-
coption of God as the Unmowved Mover
acting on all things as the object of
desire, and that thoere i3 a good deal of
celectici=nt in his svstem and elenients not
casily to he reconciled Mr, Wittt shows
by a rigorous dialectic.  Albinus i fact
represents a transitional stage on the
way o the strict and nmystical Monism
of Plotinus, the Hegel of the antigue
world,

1y 1. Mlurray
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Functional Socialism. By S G, Hob-
SON. (Stanley Notwt, London, 2s, Gd. )

Politicel and Feonemmic Wiilings of A
K. Orage, arranged by DMONTGOMERY
BuTtcrart, (Stanley Nott, London bs.)

Functional society has to satisfy social
nveds whether such necds: have @ com
mercial value or not and labour has Lo
be recompenscd not as a conunodity but
as an owner, Such a soclely s a1 commuon-
place i the sociology of the Orienic In
ttus work we see one bred and brought
under the lamssez [aice system of capi-
talism winch  allows  unhampored  ex-
ploitation of the wenk by the strong
buttressed by theories of value bascd on
money  and  exchange, reaching out io
feol the fresh air whore overy one 12 as-
suterd of the fruits of his labour.  The
author desires to emancipate econpmic
activity from the thraldem ol polities
and linance.

If the root cause of modern war be
primarily ceononiic, he thinks, war can
he indefinitely held off if modern nations
are coquipped with cconomic authority.
The author's wnalysis of the causes of
war 13 not decp enough 1o bring oui
the fact that the root of the evil les
in the mwethods of production and  dis-
tribution.  The dismussal of the finan-
crl regime will only help i its methods
are banished with it and standards ol
buamem values are substituied. Then along
will violence be held in check, Tle still
aflirms that supply creates demand but

The Science of Social Adjustment. By

Sir Josiarn Staste. (Macmillan and
Co.. Ttd., Londan, 75 0d

In his centenary address to the British
Aszociation 1n 19386, General Smuts asked
the guestion ;@ = What <ot of a world
pictwe s selence leading to? 7 - and, in
his answer, declared that " one of the
vreal tasks hefore the human race s to
link up science with cthical valnes and
thus remoeve orave daneers threatenng
out future.” Qut of ihe wealih o his
knowledpe and experience o o stalist-
wclan and industrialist, Sir Josigh Stamp
deals with the socil adjustments ne-
cessitated by the impact of science. The
emphasiz i3 Upon  CCOnDMIc  Progress,
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fails to appreciate that e soclely based
on that assumption will ond in violence.
In a lunctionsl =ociely supply has Lo
follow known or anticipated demand.

COrage's Wdeas are still more thought-
provoking.,  He sces the salvation of the
worldd not by increasing production by
planned cconomy but by the nations got-
ting conirel of ilddr monctary  system
ancdd  creating credits to enable cach
pation 1o consume its own production.
According to his diavnosiz the world
prablem to-dav 15 consumption, There
Is nol enaugh purchasing power  distri-
buted 1o ithe process of productkmns to
ensthle (he nation to consume 1ts produc-
tion,  The maladjustment 18 caused by
the moretary =ystem. Now finance con-
trols everything and forcign trade con-
sists it crenting ervediior and  debtor
nations.  This policy has to be aban-
domed and the system purged of money
supremacy. e feels " only the practy-
cal solution of the prior problem of dis-
tribution will pad an end to war”

These two publications give the reader
a refreshinge cutlook and o change from
the propagandist  literature that  often
DASSCS. MUSECE A% CCONONIICs.

The authers’ analysis fits in on the
whole with our experience in the Orient
and we Bope many more of the West
will ook ot the present-day  problems
as Nessrs, Hobson and Orage do.

1. C. KUMARAPPA

which he delines as * the orderly assimi-
lattont of smoration mto the general
standard of Hfce””  But those who know
contething of Sir Josiah Stamp’s broad
outlook and human sympathies will not
b sueprised 1o find that he also realises
that " oo {omm of social progress s pos-
sible unless there is a continuous im-
provement of individuals ™ Tt iy this
human note, combined as 10 12 wilh most
vaduable cconoric analyvees and  statis-
ties, thal makes this work indispensable
to students of social offairs.

The first chapter makes clear  the
need for what the author calls ™ ordered
knowledge  and  principles.”  In o the
single matter of man's moral responsi-
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bility, for example, he points out that
“the whole body of ethies needs o be
re-worked i the lpght of madern corpa-
rate relations, {rom church and company
to cadet curps and the League ol
Natjons.”  Our Chinese brothers have
a business tradition that it s dishonour-
able to try o swll any one semething
he docs not want. It s a2 diverting
exercise to speculate upon the possible
eifeets of this Asiatic ethic in s impact
upon Western notions of prosperity !

In a chapter on the viial cupenie
influences in Feonomics, a quotition 1s
given from 2 lccture by Colo =i Charles
Close on = The Situation in South and
Fast Asia ™ Population. June 14350

Should  a  philoscphor <state=man peeier
ant Indin oof 33 willions ol shorg lved,
nnderfed, unculiured peaple, or an India
of hall 1hat nember bur Biees inomind
and bodv, with greater opportanities [or
developroent sl exprossion ?

We  feel that the answer to that
~question will not be found in the realms
of pure eugenics or economicz, but
rather in o triaer conception of man's

The Story of Tuduam Cirilisefion, By
C. E AL Joan, i Naemiian and Co,
Ltd.. London, 2: 6d

The Story of fudien Civilisation s
within s compazs, o creditable achieve-
ment. Professor Joad bos,

with adoly-
able insight and sympathy, <ketched in
broad outline the =ahimt aspects of
Indian cullure. The sectinas devoted o
vhilozophy, art and lderature are spu-
cially illuminatini- and fittmgly <o,

Pethaps the mas=t ont=tandine achieve
ment of Indian civiisation is Indian philos-
ophyv  or rither  Indian philosephy and
Indian rehgion. p. 27

The kev-note of Indian cullure. as the
author very aptly insists, 150ty tolerance
and 1ts spirihrality. Tt s pecelimty the
FHinchi conviction that there 13 not one
official path of self-realisation and o
religion ; thar what is wood for aone need
not be good for others. In practice,
thiz accounts for the nich, and what
might strike 1he outsider a3 the bewalder-
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nature and his place in the scheme of
things, and in the cyclic laws governing
the rrse and fall of nations and races,
as outlined for us in Mme. Blavatsky’s
monumental work The Secre! Doctrine.
In his concluding chapter, Sir Josiah
Stamp pleads eloquently for new and
intenzified vescarch in all these problems
of social adjustment. In the United
Kingdom he asks for a Roval Commis-
sion  on  the  subject  of  population
changes ;  improved  Census  Returns
and, quoting Dr. 1L C. Link’s dictum
that it 15 quite possible for peoplc's
mines to improve while their personal-
it deteriorate (an aphorism which
woe had thought was conlined to certain
“obscure " occult chrelis Ty, he aprecs
that, in 2 new sense,  the proper study
of mankind is man.”  Professor Hopgben
bas asked recently for “a science of
buman nature.” Shall we ever gt such
a science that will be true and helpful
unless it be based upon a profound con-
viction  of  Universal  Brotherhaod

andl its implications ?
B. P 1L

e, varety of relipions cults, castes and
ruees tn India, Sacrifice of uniformity
and standardised equality are more than
compensated by breadih and comprehen-
iveness, Rieligions persecution and class-
wiarlare are anomalies under the Indian
shy.

Indian culture is essentially o spir-
tual expression. Matertal welfare and
the crafts certainly wore not neglected,
but the gemus of the Indian fay else-
whoere,  In every walk of Life, it has un-
coasingly sought for the cternal amidst
the perishing, the universal in the dif-
forent particolars.  Indian ant ftself i
symbelic and expressive,

The Tndism artist s a philosopher first
and an artist sccond. He creates things of
undeniable buaudy, but thetr beauty is an-
ciilary to his main purpose  the expression
of spiritual truth, fpp. 63-64)

The book should prove of value, espe-
cially to the Western, in appreciating
Indian civilisation and culture.

T. R. V. MURTI
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A Writer in Arms. By Ravpir Foxo  sleep is meeessary to life” And Fox
edited by  Jonin LEnaaxn, T. A, himsell accepted such a naturalistic
Tacr=on and € Dav Lewis, o Law-  gospel. e had no thought of raising
rence and Wishart, London, 3s. 640 man's " violnt and lonely struggle with

Ralph Fox was killed last January in reality whizh s the basis of the strong
Spain while fighting in the Intemational  will and the love of power ™ to a leved
Column. ‘Those who were with him at upon which sensuality and vice are not
the last speak of him as shouring from  the necessiy matenials of love. And so
sheer joy m battle and even if we de he could aceept the rathlessness of the
not believe that viclence can redeem ovil revolutionury struggle without @ qualin,
or bring a new world to birth, we connel  In his zestiul account, for example, of a
but admire the single-mindedness with  vising of workers in Cantom we read how
which he lived and diced Tor a revolution- the slogans of  the  msurrection  were
ary creed. The only pity is that it was placed  belore the walting  soldiers.
uol more revolutionary.  For while Fox " They  were enthusiastically  adopted,
was right in deploring the * great refus and fifteen reactionary efficers were shot
al 7 of present-day writers to face realty  at onee.” This, we are to understand,
a5 a whole, as he was in his insistence  was a0 splendid  beginning, Yet  the
that the individual could not fully live  Bimits of hiz philisophy  and the zest
without entering into the community of  with which e aceepted  the  physical
humanity, his own view of reality and his  conilict of e were assets to the writer.
human understanding were both Umited  He had o vital taste and capacity in
by the Marxist philosophy which he so Literature, becaunse  as Mro Lelimann
compictely  accepted. Nor could  the  wriles, he was interested * in every kind,
yoars heospent working at the Mars- ol intense fiving, from the epic lives of
Engels Institute in Moscow have made  his Tavouwrte Eastern hwetees 1o the
him so complete a Commumist, [ a creed  spletcdid courase of  ordinary  workers
of revolutionary violence had not satis-  and saldiers.” This boek contains a rop-
fled the deeper needs of his nature, In o resentative «election from his writings,
fragment from one of his eatly books,  historieal, ereative, peditical and critical.
printied here, be imagined Lenin enun- The imaginative  novehst  and  critic
clating a gospel of Life with which  mught perhaps have filled some of the
Genghis Khan and Tamerlane agreed.  space allotied to the polemical Com-
“Life iz love and drunkenness and  omunst. But o oeven  in his dogmattic
crvation,  huge,  vast,  vigorous  and  writings Fox o revealed  an unusually
various, like this steppe itself” he is powerful and incistve mind and - his
nade to say. U Sensuality, vice, they  stvle wis as compellingly sincere as his
are the necessary materials of love, as  camradesbim with the common man.

HuGit AL Fabsser

The Questiong Mind, By Ruprpt  There =cems to be no lHmil o our attriba-
CLENDON Lonci. (1 M. Dent and Sons,  tien of character and - selfhood.  Wherever
11d.. London. 10s. 6d. there o ineividuality, there may be o friend

' : ) and companior, or o stranger and o foc.
Mr. Clendon Lodge’s pen runs Lo this )

kind of utterance : [li= prese is compounded  of conde
A much Byedin room. the fitlle prey  scension, smirking prelensions to refined
home in the west. the [dendly ravs of the  intellectuality, SAICHRHI, strpeting

nighi-light. swatching <o faithlully over the  whimsy, bad punctuation and very liitle
sleeping children, the mysterions night, call-

ing to us asa lover calls to his belowved, he else. The (‘m{)sm}”ﬂ.{g. Mind is all ‘[ht.’
moon and stars, the good carth how mapy  Cheap acilemic cynicism of our time
of these are enshrined in our hearts by the confined in oo ditthe, a very little, space.

gonins of POy oo Which of us madiemes By and larce, 1 would say that it is the
has not wt tmes {elt ulterly a1 home with ost irritating and oz e
mture. in her varving moods, as with a0 THOSU IITHRAtNg anc east necessary book

wonderful,  all-uederstanding {riend 7. . that [ have vver come across.
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Its purpose s approximately as follows,
Mr. Clenden Ledge, you nwust under-
stand, is writing for the * plain muan ™ or
the ™ man in the strect,” for whom e ovi-
dently feels a nice contempt. Tle ts writ-
ing " popular philoesophy.”  More pre.
cisely, he wishes to el the plain nan
witat the main schaals of philosephy. the
Realists, the Idealists and the Material-
iste, have from tme to Howe said ahout
the wortd,  Tle divides Tife up o the
catepories of Knowlede, the Goad Lil,
Mind, sdf and Education, procads to
gilduce the thoushis of his predecesanrs
on these matters in wurn, mentions the
name of evervbody of whom he has
heard, gives a List o books = for farther
reading.” and  passes oon, a0 mode) of
uncompronized  disinferestedness. My
Ciendon Lodge's general conclusion ap-
pesrs to be that b daoesn’t very much
matler, anyway.

The only question concerning e
Questioning Mind which can possibiy -
terest anybody, 1o fact, 15 the question -
“AWhat makes o man wote Like this 7
Is it mere weariness ? Is il fenr 7 1s the

My Wear of Faith, By MDD, PeThI
1AL Brent and Sons, Ltdl Loncdon,
1y, Bt

To many g relimous and thonehitful
soul Misa Patrd’s ability Gy canserve b
ald faith nosprte of the recent findings
af scierce and Ristory which toderyi
mest of ils oareicles, ennot but dwe oo
matter of curiosite, if not of cnve, Aiss
Poetre’s Victonan upbringing, of wlich
she ghves an Intereating acceunt, masi
have cowtnibuterdl much o thas alabity,
by producing in hwer o healthe sense of
individualny and = desting, unfike e
feelings of the Russian el who woulid
regard her<ell s~ a mere " organ of the
community. o be seerificed thereto like
wand and straw 7 ocp 8Y 0 aosnse of
{he “ unigquetioss and centraliby o every
bomne ™ ipo 77 which orenily ai the
root of her reliious and gpiritiud ambi-
tion, She ixoable e withstand  the
cquestionings of  modertism because of
the peculinr attitude she has adopted
to thent, S wriles @ -

Problems are ool solved, suve inomatlee-
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gentleman alraid of commitiing himsel{?
It seems that he is. Why ? flas the
world so hoewildered ham thar he can
think of pothing but to build himsell a
tower of synthetie ivory 2 And, having
thougsht of that, 1s this the best he can
do about it Jt seems so.

Wien will thesc people <op conde-
seending G the plain roan? The plan
man won't read  them e koows o
thing or two himself.  Belicve me, Mr.
Clendon Lodee. T have vol te meet o
plain man whe doesn't know g great deal
more than you appear to know,  For
one thing, you see, he has some roots in
the carth, vven now, and the ecarth s oa
great teacher. 1 you want 1o cerebrate
in e abstract, my  dear Canadian
gentleman, vou nst write for the fancy
mit, e will probably he pgrawelul.
What the plidn man wants i intellectuals
who are not aliaid of committing thems
selves amed who will offer him simple
nositive  convictions,  He o will respeet
such minds beecause they have been ca-
pable of respeeting him.

RaAYNER FTEPPENSTALL
maties ; the problems of dile are ohaorhed
i the <o ol Iife and oouth, T0 we
Lkt thee CTwirch i her exchusion of all
but her own teaching and ditecting, those
t][ [FER TR crnned '%1]1]1 onroears o \‘~']'l[11_
im said out=ide st fmd i hasd fo0 recon-
cile  mir foith owith mseh noweleome
ktwgahedee, Bar 0 we <0e in her the custo-
dian of an eternal message, e historian,
ol of human dacuments hut ot the manides
Latinn o] humaniy, we e take
what <l
woas ever intended toooinves To o oweowe
the proservations of the dife sad message

i
e
civis and not oask Jor whal ~he

af Cheiste tp, 2860
Yot the atithor does nat swallow all
that  orthodoxy  holds,  Foro example,

shes dows ot beliove in eternal punish-
ment. She complains that medern
peycheiogy, N fryvinge o tnd oo cause
for moral delinouencics, has ended
Justifving thom 1 has weakened trust
i the power of the will and in the
saervelness of the moral law, Ay Way o
Faith, comtziming many  =uch reactions
o the maodern idvas that are guiding
baman Lfe, makes inferesting reading.

POT. Raju
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Art and Meditafion. By ANAGARIKA
J0vVINDA. [ Allahabad )

Only in China and Japan have the
people generally realised the closeness of
art and religion and that the discipline
of the artist is of religious significance.
Plato’'s way through the appreciation of
the beautiful, and Schopenhauer’'s expo-
sition of the same, in the West, have
had too little influence outside the
schools of purely philogsphic thought.
The artist and the religious devotee fol-
low the way of contemplation and are
nearer in goal and in means than is
commonly understood. Each is  con-
cerned with the significance of form.
Their lack of mutual understanding is
pathetic.

Anagarika Govinda is a brahmacharin
of the Buddhist Sangha : he is also an
artist.  Thercfore he 1s well fitted to
write upon the subjects of art and medi-
tation.

He considers these under the two as-
pects of the " Psychological and Cul-
tural Background 7 and * Experences of
Meditation and Their Expression 1n
Painting and Poetry.” He compares
artistic training with meditation and as-
serts  that Buddhists  value art  as
Yoga :—

The contemplation of the Beaufiful, ac-
cording to the Buddha's own (eaching,
makes us free from all selish concerns, 1t
lifts us o a plane of perfect harmony and
happiness, 1L creates a [orelaste of nitimate
fiberation, thus encouraging us to strive on
towards Realisation,

These essays originated from the in-
ferest expressed in an exhibition of Ana-
garika Govinda's abstract paintings, He
remarks : " Just as the artist has to
master the material he creates, so the
one who wants to enjoy art has to pre-

Benares Hinduw University © 1805-19535,
Edited by V. A, SUNDARAM. (Rs. 10/-)

This is an attractive volume of ncarly
700 pages piving a complele account of
the University :© its aims and ideals, for-
mation and growth. It is a collection
of the writings and utterances of emi-
nent personages swho have contributed
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pare and tune the instrument of spir-
itual receptivity,” To such an one i
addressed his chapter on Abstract Art.
There he well says @ -

This art does not take the roundabout
way through the objects of the external,
optical world, but creates compositions of
formn and colour which in their totality re-
produce a certamn state of mind. The near-
est example I can imagine, s that of music,
because it 15 the least imitative or descrip-
tive of all existing forms of art. Nobody
will ever ask whal a single (one means. ..
We cannot ask what a single colour or a
single shape means. This one could only
ask if they meant something different from
what they are...it is because of the pro-
[undity of their nature, the many-sidedness
of their characier, that we cannot define
them in any cxclusive way. [t 1s only the
composition as a whole that gives a partic-
ular, though not explainable significance to
them.  Thus abstract paintings are just as
“real 7 oas a landscape or the shape of a
human being : they imitate nothing. .. they
are complete i themselves, a cosmos in
miniature.

It is challenging to have asthetic
theory and reproductions of paintings,
with explanations of the latter, in the
same volume.  But only the theorsst wiil
object to thar inconsistencies 1 he may
say, that in the painlings and expla-
nations the conscious representative
symbolism s emphasised overmuch, to
the disadvantage of the asthetic prin-
ciple within them.

The seven poems are on the pro-
fundities, forcibly expressed, revealing
originality of thought, beauty and insight,
I select the closing lines on “ Dissolu-
tion (Shiva : the Translormer) 7 @ -

Deliver e from the death of

sapnution o the slorm of 1ife
The storm that gproots all craviog,
Vhe starm thae pulls down all clinging,
The stonm that breaks down what resises |
Prefiver me trom o life that negates death,
{4 thou eternal transtusmer,
Thou dancing Liberator of the wniverse !

5. H. BREWSTER

T

i one way or another to the hirth and
development of this great national enter-
prise. The volume is well illustrated,
A perusal of the book will amply repay
not only those who are interested in the
educational advance of our Motherland
but also the general rcader.

N.
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Sandhya Git {Evening Songs:. By
Manapevy Varsma,  (Temple of Mysti-
cism. Allahabad. Rs. 5.}

Contemporary Hindi poetry may well
be proud of Mahadevi Varma. She is
a genms,. Her three  books —Nihar,
Rashmi and Nirje --have already met
with genuine appreciation. Now  she
comes with a new book, Sandhye Git
or Eveming Songs. Tt is a collection of
forty-live pieces of good poetry.  The
name at once reminds us of Rabindra-
nath Tagore's famous Bengali work,
Sandhya Sangit {Evening Musicy. 5o
far we have known Mahadevi Varma
only as a talented refess bul now we
know that she is versed in colour and
line as well. We are {ascinated by her
six colour plates and the many sketches
that adorn the pages of this book,

The interesting preface has autobio-
graphical value. The poetess does not
compare hersell to a lucky traveller who
returns home with immense wealth and
whom ecven friends, like strangers, ask
curiously  Are you the same?”  She
compares herscelf to a weak dwarf, who
knows his limitations and never ventures
far from his doorway. She admits that
when she entered the temple of Iindi
poetry in the dim light of Nther, her
first attempt, she felt rather {rightencd.
Ilow, when she was so shy, could she
step forward freely 7 The question of
pussible retreat, however, did not arise :
Her hcart was eager to be in that com-
pany. In her own words, many ¢minent
Hindi writers perceived her limitations
from her very appearance, and lost abl
curiosity to know morve about her. In
a further statement she makes it clear
that In wriling Nihar she was like a
child who sees the dawn but cannot catch
it, and thus feels a peculiar pain, shot
through witl: curiosity. Afterwards came
a time when she felt a unity in the
joys and the sorrows of life, and she
produced  Nirje. The same spiritual
unity of joys and sorrows has inspired
her pen in these Erening Songs.

She has also traced the history of her
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love for the brush and for colour. She
takes us to hor childhood ; we sec her
stealing her mother’s vermilion and sit-
ting in a corner trying to make pictures
on the floor with it. Then we see her
actuaily learning art irom an old master.
No sooner does she draw the lines than
she is eager to adorn the sketch with
colours. By day we see her making a
water-colour under the muidance of her
master and at night rather over-cager
to change its colour scheme. Very often
she spoiis the original picture, but she
enjoys 1. Coming to the songs them-
selves we find the poeless comparing her
life to the cvening sky and her dreams
to the multicoloured clouds.  Joys and
sOUTOWS she sees as birds flying home-
ward at evening,

Then she asks herself : “ Have you
not lit your lamp ? Oh, why this delay ?
Let the immortal flame touch its cold
lips."” She seeks her history in the twin-
kling stars ; the breeze brings her a
message of new life

Somelirmes pathos pervades her mood
and she compares hersell to a cloudlet
of sorrows, and calls tears her dear
companions.  Apain there 18 music at
cvery step, and in one song she addresses
thc music-maker.

When the " Deepak Rag ™ i there all
the lamps are automatically Jighted. HHow
can there be darkness then in the Temple
of Life?

The darkness of night brings pathos,
but at morning life scems all sweetness.
None should sleep in the morming. One
song opens like this :

“Rise up {Q wayfarer) thou art to
o beyvond and beyond.”

Like Midas of Greek mythology, who
transformed into gold everything that
he touched, Mahadevi Varma  trans-
forms the realistic voice of life into
poetry, which sooner or later must turn
to myslicism. And she does so with
an enviable charm and grace. I am sure
that all ivvers of Hindi poetry will give
a hearly welcome to Sandhya Gil.

DEVENDRA SATYARTHI
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A Rustic Morglist. By W. R INGE
{Putnam and Co., Ltd., London. 7s. 6d.)

Dr. Inpge i undeniably erudite, but
erudition docs not  imply  originality,
There is little in the opinions here ¢x-
pressed that deviates from the traditional
orthodoxy of the Englishnian.  One fre-
quently detects a  complacency  ahout
things as they are.

It is difficuit for those who, like mysell,
belong to old professional familics, to do
justice to the Soclalist movement. We soe
the existing system at ils best. For pener-
ations we huve had interesting work, a good
social pesition, moderate and [airly secwre
incomes and not very much amacty.

It 15 not surpnsing that he shoold teB
us that Christianity stands aleof from
political quarrels,

The typical Englishman, according to
Dr. Inge, dislikes hypocrisy, hard-hecarted-
ness and calculating worldliness, the three
things which Christ condemned. We can
fancy, he adds, Jesus saying to such an
one, “ Thou art not far from the King-
dom of God.” Could self-satisfaction go
further ?

Dr. Inge's outlook on religion, though
less parochial than that of most Christian
divines, does not get much bevond the
condemnation of bigotry and sectarian-
ism. He quotes with approval Gilson's
statement that “ Chrstian philosophy is

It Shall Be Done unto You : A Teck-
nique of Thinking. By Lucius 1lUa-
PHREY. (Methuen and Co., Ltd., Lon-
don. 10s. 6d.)

A book which offers an infallible tech-
nique for getting whatever one wants
should have a wide appeal in our desire-
ridden world.  The author would have
no sympathy with the wise Manu, who
mentioned * contentment with httle ™ as
one of the means of subsistence permit-
ted to all men in times of distress, or
with the Buddha, who saw in desire it-
self the very cause of sorrow. He has
succeeded, however, in reading amazing
connatations into the sayings of Jesus, to
whom he concedes the doubtful honour
of discovering the method of fulfilling
desires which this book sets forth.
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the spirit of Christianity, penctrating the
Greek tradition, working within it, draw-
ing out of it a certain view of the world.”
He altirms his belief in Truth, Goodness
and Beauty as ultimate values which are
objective revelations of the mind of God,
Bul we get no admission of the debt that
this  Hellenized  Christianity  owes (o
other Eastern religions.

*The message of Greeee and the mes-
sage of Palestine arc the two permanent
enrichments of the human race,” he
writes, as if the Mediterranean Basin
were the whole world and there could be
no religion or philosophy outside it For
a scholar whn has made a special study
of Plotinus, this is an extraordinarily
limited point of view. But it is interest-
ing that Dr. Inge. on such subjects as
prayer and the future life, comes very
near the Hindu views,

If it & possible for D, Inge to tran-
seendd sectarian controversies and the end-
less quarrels over points of doctrine and
observanee that disfigure Christian theol-
ogy, is It not possible for him to come
to a rcalization of the similarity of reli-
gions experience and of philosophy all
over the world and to derive tllumination
from the ways in which the ultimate
problems have been faced in religions
other than Christianity ?

BHASKAR APPASadY

The system involves deliberate effort
to prostitute the higher mental and spirtt-
ual faculties to the service of Mammon.
Mr. Humphrey assigns first place to
“sprritgal values,” but apparently as the
gaose which lays the golden cpps.

A Tl realization of the part played by the
spirit in producing our material wealth will
lead us ter un understanding of the intrinsic

value of the <pirit in the 1ealms of both the
unseen and the seen.

The ordinary pickpocket does not cail
moncy ' the symilxl of social service ™ or
tell himself that he wants it as *the
means  for making a more  valuable
contribution.” but what i using the
power of thought deliberately to obtain
desired material objects not yet ** attract-
cd to the realm of your personal posses-
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sion” but sublimated pocket-picking ?
It is as true to-day as when Dante wrote,
that whereas ™ the more peace or knowl-
edge or love one man has, the more there
15 for all the others,” yet “ the more of
any material thing one man has, the less
of it there is for others.”

This iy a fundamentally selfish book,
though it belatedly decks the woll 1 a
flecce of moral platitudes and nvites us
to us¢ our power of thought to help
others and society at large as well as our-
selves. We are not oversanguine about
the deterrent effect of Mr. Humphroy's
supgestion that we keep our demands
within the limits preseribed by love of

Indian Pecpshow--By HENRY NEW-
n1aN, (G Bell & Sons, London, Ts 6400

Mr, Noewman began his journalistic
carcer in India 43 vears ago as the
successor of  Kipling on the Cird &
Military Gazette and is to-day a gemune
survival from that leisured and curious
age.  He s a special correspondent of
the Calcutta Stefesman, but a special
correspondent with a  difference, heing
in effect an eavesdropper Here o and
There, whose contributions to his paper
consist of the delightfully irresponsible

gossip which one hears at a Club as
having beern heard in the Bazaar,
fndien Peepshow. being a  reissue

in book form of this mysterious, imper-
sonal. Journalistic gossip, 1% aphioristic
and ancedotal rather than Jogical or
continuous.  Elephants,  rajahs, vogis
and  cave-dwellers,  Jackal-eaters  and
snake-eaters,  dacoits and  policemen,
ghosts and spirits, hamadryads and green
snakes, mantide and tarantulas, moths
and cicadas, indigo planters and Afndis.
more rajahs and maharajahs, and other
creatures great and small, form the sub-
jocts of these wandering remarks, which
are very inferesting and for tho most
part true, but possess little scientific or
philosophical value, Mr, Newman osten-
tatiously eschews politics and his writing
13 never arrogant or tendentious. Recog-
nizing the fundamental unity of India. he
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God and of our neighbour. if the only
penalty of unbridled desire will be failure
of our use of thought to be ™ perman-
ently constructive.”

It is precisely because the power of
thought s dynamic that such irrespon-
sible books are so dangerons. We are
reminded of another saying of him who
had not where to lay his head, which we
would commend to the reflection of
those attracted by thie *technigque of
thinking "

For what is a man profited, if he siali
gain the whole world, and lose his own
soul 2 {Afatt 16 260

Pu. .

is unwilling or unabie o trace it to
anything serious or worth while in her
spirit. and character.  Tlis assertions, i
not so damaging, are not s well docu-
mented  as Biss Mayoe's: his vision
has not the depth, nor his style the edge,
of Yeats-Brown at his best ; and his
knowledge, even of the jungle and iis
folk, has not the fiery and loving truth
of  Verrier Elwin. He o opives  1m-
prossions,  often vague and  detivative,
rather than hard facts and  statistics,
and the few figures he furnishes are far
from accurate ; neither  the  average
annual rain{all of Cherrapunji nor the
number of persons killed in the sack
of Delhi by Nadir Shah is nearly so
large as Mr. Newman states,

The  haif-hearted eollection of odd
customs  and superstitions,” made by
an amatcur anthropologist and cntomol-
ogist, tells us nothing whatever of the
thouphts and actions of the vast masses
of the people ; and is indeed as hittle
representative of India and iz real
quality as flotsam and jetsam and stray
weeds * dragged up 11 a hand-net from
the great waters ™ arc of the deep blue
ocean n 1t majesty.  The Gide, in fact,
describes honestly and  adequately  the
contents of the book @ a series of highly-
coloured pictures guaranteed to amuse
the immature mind.

Kt SWAMINATHAN
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Hindu Customs aud Thetr Origing, By
StanLEY Rick, (George Allen and Un-
win, Ltd., London. 7s. Gd.)

When well-intentioned members of the
Indian Civil Service like Mr. Stanley
Rice write on age-long * Ilindu Cus-
toms,”  investigate  their  origing  and
attempt to draw out and exhibit their
mystic or symbolic significance, Hindus
have cvery reason Lo fecl grateful, as
there is the Likelihood of promotion of in-
terracial harmony  and  understanding.
Discussing the marked contrast between
the Kast and the West in the ™ Introduc.
tion,” Mr, Rice remarks that " we must
accustom ourselves to think in termse of
latitude,” (p. 137 and sums up : ** Europe
is the darling of Nature. Climate gave her
the energy to act. .. and topography the
contact npecessary to progress. . .. Asia
having little incentive to feverish encrgy
preferred the contempiative hfe. . Asia
was Asla not because shie was the East
but because she was the South.” {p. 29
Five chapters are assigned to a discusston
of the otigin of the caste system.  Alter
a fairly full discussion of “ The Racial
Purity,” ” The Occupaticnal,” and ** The
Aboriginal " theories, Mr. Rice concludes
“ The keynole....was ncither pride of
race, notr convenicnce of economic tely-
tions, nor any of those things which might
influence @ modern man but simply reli-
gion.” (p. 80}, The views of Prof. Ghose
of the Dacca University are examined
qua confirmalory of those of Mr., Rice.
In the next chapter on  Untouchability,”
the view is devcloped that its origin is
non-Aryan. and that “ it probably arose
in the South among the Dravidians or
aboniginal population.” (p. 1123, In his
chapter on “ Brahmins,” the author re-
marks that * the Brahmin has received
less than justice from the majority ol
European wrilers,” (p. 129), and ihat
“for all his faults,” he ' is not so black
ag he 1s painted.” {(p. 1300. The ninth
chapter studies the “cult of the Cow.”
The cow 15 sacred and should not be
killed, because * the Fertility-spinit is in-
herent in every individual bull or cow.”
ip. 153}, An account is given of some
“ Maratha customs,” in the tenth chap-
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ter. In the concluding chapter on * Eso-
teric Hinduism,” Mr. Rice describes
what he sces to he the essence of the
philogophical systems.

The forementioned summary  of the
work of Mr. Rice would show that hs
conclusions would be welcomed by a sec-
tion of students of Indian history and
saciology, but, the hornible spelling of
*Anusasana,” (p. 92, " Desiyva,” (p.
94), * Grihastha,” and ™ Vanaprastha,”
(p. 100}, Y Garbha-adhana ™ and © Pum-
savana,” {pp. 157-168}, “ Grilwa,” (p.
1731, ¢te, is regrettable in this publica-
tion of Allen and Unwin, Ltd., who have
recently cultivated a flair for Indian cul-
ture and Indian philosophy. The term
“ Aadhana i Garbhaadhana ™ has
abszolutely nothing to do with “ Dana ™
and the rendering of it into * the gift of
the womb ™ has to be rejected, It is
amusingly  erroneous Lo say  that
“ Vamana the dwarl. . . compassed hea-
ven, (he earth, and the underworld in
three strides,” (p. 149), for the fact is
that the third step was placed on the
devoled head of Bali-chakravarthy him-
self.  Finally, in connection with the
Saplapadee, (the most  significant  of
marrizge ritual), Mr. Rice who has re-
produced the Rig-Vedic version observes
that the wversion of Prof. Washburn
Flopking was rejected by Pandits con-
sulted by Mrs, Stevenson. (p. 187.) 1
am sorry for the Pandits, Mrs, Stevenson

and Mr. Rice. The version of Prol.
Hopkins is that sanctioned by the
Yajussakha.,  Both Rice and Hopking

arc right in general but have gone wrong
in details.  Mr. Rice i3 incorrect in his
rendering of the mentra for the sixth
step, while Prof, Hopking has nodded in
respect of those for the first three. These
instances must convince impartial spec-
tators that sympathy can never be a
substitule for correct perception.  Not-
withstanding these inaccuracies in detail,
[ gladly commend the work of Mr. Rice
ta those anxious to learn something about
the ** Hindu Customs.” The concluding
chapter on ** Esoteric Hinduism ™ is too
clementary to be examined.

R. Naca RaJa SARMaA
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Faiths and Fellowship., Twenty Ad-
dresses on * World Fellowship through
Religion,” delivered at University Col-
lege, Londen, and a Résumé of the Dis-
cussiong, together with a Report of the
Public Moeetings at the Queen's Hall,
London. Foreword by  Sir FRANCIS
Youncruseaxn, ] M. Watkins, 21,
Cecil Court. London. 15s.)

Derided and rejected in the nineteenth
cenlury, the great spiritual and ethical
truths of Oriental philosophy and psy-
chology sel in motion by Madame Blavat-
gky are permeuating more and more the
mind and the heart of the West, to which
this Congress of Faiths bears elogquent
testimony.  The primary objects of the
AMovement she founded are: (1) To
form the nucleus of a universal brother-
hood of humanily withoul distinction of
race, colour or creed, and (2) To
promote the study of Aryan and other
Scriptures, of the world's religions and
sciences, and to vindicate the importance
of old Asiatic literature.

‘That the East has ever been the home
of spiritualbity was reeognised by the
Congress, when at the Farewell Meeting
one of the speakers, referring to the pres-
cncir of delegates from the East, said that
the first lesson that had struck them all
was - Certamtby the East 1s more spint-
ual than the West,” (p. 457)

Such  comventions  as  the World
Congress of Faiths in London and the
Parliament of Religions recently held at
Caleutta, by furthering the second object
of the Theosophical Movement, help in
the realisation of the first, to promote
which 15 the most important mission of
every sincere student of Theosophy, The
basis of Universal Brotherhood js the
spiritual unity of mankind and " Peace
cart only radiate from the individual
whose consgciousness 15 at one with the
Eniversal.”  (p. 365)

There i increasing  recognition by
enlightened minds in East and West
alike, that no mere legislalive reform will
avail our world in its present critical
condition, but only a change in the mind
and the heart of the race,  As vne of the
speakers very truly stated, reflecting the
consetisus of the convention :—
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We are Iearning in such assemblies as the
League of Nations that statesmen, diplomats,
polilicians cannot give us the peace fvr which
human hearts are craving. We see more
and more that the world cannot solve even
its own worldly problems with its own
worldly methods.  {p. 358)

The Congress had therefore besn con-
vened to appeal to another world, ™ the
world of the human heart and the world
of the spinit,” {p. 358) by a prescota-
tion of the teachings of the spirtual
instructors of humanity. On the whole,
the tepresentatives of the various faiths
acquitted themselves creditably, and their
presentation of the great umiversal im-
persanal ideas and ideais makes nspiring
reading .

More than one speaker stressed that
“religion unites while theology  divides
us " (p. 455). and that “a man may
know much ahout theslogy  but  little
about religion.” {p. 189 In fact tho
religion, one and impartite, of the Pro-
phets is poles apart [rom the conflict-
ing creeds of the churches. " Many
people cannot see religon for the reli-
gions 7 (p. 4023, to the latter of which
must be traced ncarly two-thirds of the
world's misery and cvil,  The super-
natural sanction and finality clamed lor
man-made dogmas represents idolatry of
the worst type.

If we condemn the idobs of clay and wond

cowhat shall we say of . the oppression
of the mind and the stilfing of spirt by the
idolatry of dogmas and the tyranov of phras-
es? (p 111

At the Congress it was recogneed hat

The spiritual development of the human
race depends on the degree in which men
and women leam to think independently.
fearlessty and rationally, in proportion oas
mind and conscience are  libherated  from
servile submizsion to authority and tradition.,
ip. 63)

But iconoclasm towards ilfusion. though
indispensable, cannot by itself create true
peace, ' the "heart’ that shall make it
impossible for men and women o resort
to violence.” (p. 64) As many a speak-
er stated, the world problem is in reality
an individual problem, and war, pestl-
lence and discord are not something
metaphysical, above our heads, but exist
within our hearts. The frst step towards
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purification and peace is the recognition
that " in cach individual man there s the
Universal Spirit, the Wisdom, the Love
and the Power, the Living God.” tp. 376)

Economic peace, indeed any peace, must
wltimately depend upon our buing able to
comiée 1o a Conumon _a_grc['.mtri}l .L'{}l'lL'f_'rn]ng
vertain moral and spiritual principles upen
which economic e i to be built, .. Tt s
men’s peneral philosophy of dife which will
detzrmine the direction of its connomic and
social activities.  ip, 3203

But where is the philosophy explaining
the meaning and purpose of life to be
found ? At present, circumstances have

That Inferinrity Feeling. By JoHN S
HovrLaxn, (George Allen and Unwin
tid., London, 75 64.)

This book is based on Adler’s psycho-
logical theory. Ttz thesis s that fear,
vgousm,  jealousy, hatred, superiority-
striving, conceit and the rest, are born
from the inferiority fecling engendered
in childhaod by adult dominance and
adult coddling, or even by the fecling
of separation caused by weaning, physi-
cal or paychological. The cure is losing
oneself in group work in the spirit of
Agapé, true  friendship,  preferably
manual or menial labour as allowing
least room for the superiority of * good
works,”

The purist may be exasperated by the
determinedly sprightly style, and the in-
terjection  of —extremely  funny —stories
that distract the attention {rom the argu-
ment to the writer. (thers may find
the diagnosis too Procrustean, but there
18 o denving the fundamental trth that
the personal self loses its il in losing
sell in the group. The book has a
certain power to help those who respond
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taken control of us.

Amid changes of unexampled rapidity, we
are being whirled down the rapids on to
uncharted sess, without a rudder and with-
out a chart. The lamps have gone out, the
old ailegiances are fading. By what star are
we Lo try and steer our course, what can give
us back mastery over crcumstances, cnable
us to take controb of events > (p. 412)

By what star indeed but the Central
Star from which every onc of the world's
great religions has derived its light, that
unchanging common  inheritance  of
humanity, which was restated lor our
modern era under the name of Theos-
ophy ?

NAJoo FFoKaNga

because the suthor has cbviously prac-
tised his two ideals, soclal service and
inner devotion - as understood in Quak-
er terms. But while the method advocat
ed may give cutlits to physical and heart
cenergy, the questioning mind of man
demands, even ¥ unconsciously, the
scientitie ratiomale for ethics, The author
has tried to provide for this with psy-
chology, but speculative theories based
on certain factors only in the problem
of self are not a complete enough puide.
Why do some and not other children
have an environment conducive to in-
feriority feeling ? Is it God, chance or
law ? What is the sJ{? The personal
self, or something more * The psyche or
the nous?

The author quotes Plato with appre-
ciation. When correctly understood, Pla-
tonic psychology, as alse the Indian,
gives the more complete conception of
seLy, by the light of which the partial
theories can be seen in their right pro-
portion and the cmpirie practice of Agapé
becormnes more truly scientific.

W. E. Wrineaiaxy



ENDS AND SAYINGS

On the 28th of this moath the
Hindus will celebrate the Birthday of
their Great Teacher Maha Guru,
Shri Krishna. Appropriatelwtherelore
we print below a few of the sayvings
of that Divine Man taken from the
Udyogu Parva ol the Mahabharela.
The epic is Tull of the wise teachings
and heroic deeds of the Master ; but
we have culled only a iew of His
statements which should prove use-
ful during these davs when wars and
rumours of wars prevail. Al of them
were ullered on the eve of the great
war belween the Kurus and the
Pandus which i= the chiel epizode ol
the Epic :- -

Consull together and also think sepa-
rately.

Though one may have a knowledge of
eatable things yet his hunger will not
he appeased unless he aclually cats. Those
branches of knowicdge that Iwlp the
doing of work bear [ruit bul not the
others.

Growing strong. and mhuman  and
becoming a mark for cdestiny’s wrath, &
bad King would cast a covetous vye on
the riches of others. Then comes war,
for which purpose came into being weap-
ans and armour and bows,

A thief who steals weaith unseen and
ong who forcibly scizes the same, in open
daylight, are both to be condemned, O
Sanjaya.

One should engage in work knowing
that one’s purposes would be achicved by
a combination of bath Destiny and [Exer-
tion. e that engageth in acts under this
belief 15 never pained by (ailure nor de-
highted by success.

The wise men of old have said that
buman affairs are set agoing in conse

quence of  the co-operation of  both
providential and human expedients,
indeed, ordinary  persons,  affecting

comlorts that satisfy the tow and the
rican, desire an equable state of dulness
wilthoul excitermnent of any kind, They,
however, that are superior, desire either
the acutest of human sufferings or the
tughest of all enjoyvments that s given
Lo T,

Envoys, O King, cat and accept wor-
ship only aiter the success of their mis-
sipns. .. Not from  desire, nor from
wrath, nor from malice, nor for gain, nor
{or the sake of argument, nor from
temptation. would 1 abandon  virtue !
One taketh anothers {ood when that
other inspireth Tove,  One may also take
another's food when one 1s in distress, At
present, however, O King, thou hast not
tnspured love in me by any act of thineg,
nor have 1 myself been plunged into dis-
tross !

He who, following the impulses of lust
and wrath, and from darkness of soul,
hateth and seeketh to injure one that s
possessed of every good quality is regard-
ed s the vilest of men !, He, on the
other hond, whe, by good oftices, winncth
over persons enducd with good qualities
evenr 1L he beareth aversion for them
within lus heart, enjoyveth prosperity and
fame for ever and ever !

o man strniving 1o the best of his
abilities to perforn a virtuous act meets
witl Tathere, [ have not the least doubt
that the mertt of that act becomes his,
notwitistanding such failure,

Srriving to the hest of his might, even
1o the extent of seizing him by the hair,
ong: should scck 1o dissuade a friend
from an improper aet.

Forsaking  superior  counsellors  he
that secketh the advice of inforior ones,
soon falleth imto great distress and suc-
ceedeth not n saving himself,

If one's understanding is confounded
one can never turn his attention o what
s beneficial, One that hath his soul
under control never disregardeth anybody
in the three worlds,

Far the sake of one’s Sell, the whole
et may be sacrificed.



