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Familiar categories and classfi-
cations astde, every man should he
aware that he lives in a daal, & triple,
a quadruple world--a world which is
none the less one and indivisible.

There ts, {irst, the world as pictur-
ed by the senses and the mind. Both
these are eidolons, the phantom
worldz ol phenomena, one internal
and the other external to the waking
human being.

~Next. these two worlds exist within
a third which cannot he predicated in
terms of either, because heyvond hoth
though permeating them, controlling
hoth hecause independent of them -
the universe of law-and-order, of
causc-and-effect, ol attraction-and-
repulsion. This world netther acts nor
is affected Dby action, neither creates,
preserves, nor cdestroys anvthing or
anvone. It = as invistble, intangible,
impartite, as space—a workd ol gpon-
tanelly everywhere being born and
dying at every mnstant of Gme. vel
itsell  unporn, undyving, a purely
metaphvsical absolute constant. [t is
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to actions ol every kind as substance
is o form.  In the one case we
apply the abstract formula or ¢vymbol,
“metion”, and i the other, “matter™,

Finally, there 15 the omnipresent
inhahitant  of the other three,
Whether we use a religious symbol
and call it the spirit. a philosophical
and name it intelligence, a hiological
and =peak of il as lile, or express it
scientificallv as force or energy, it i
all one— the animea niundi, the world-
soul, the abstract basis of Being and
heings, 4= eternity 1z of time, as sub-
stance 1% of form, as motion is of
action. Existence, small or great, con-
SCIOUS, 5eMi-conscious or unconscious,
lemporary  or  long-continued, i3
contingent  upon  all  these four
worlds, In the symbolism of all
ancient peoples and cultures, so far
as we have anv record of them, the
assumption of these four worlds and
their contiainments is what i3 meant
by and implicit i the theorem of
“Orb:7. So universa] 1s this con-
ception, o hasic its nature, so indis-
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putable wher undecstood, that one =
Justified in calling it a theorem rather
than o revelation, a theery or hy-
pothests, a beliel or speculation.

Briclly <tated, this theorem posits
even T azure transporent spheres
one ' within” the other, all " in co-
adunition but not 1 consubstaria-
i 7L each and all the sceie of cor-
cesponding manifestation, or inter-
penetzatize U indluences 7 Tnrder this
theorem, in caclt sphere, from higliest
to lowest or the reverse, a relative
condensation dad rarelaction goes on,
0 that o ~ort ol " ercat clicle ™ or
plane ob perception extends from an
observer 1 any of the spheres to the
corresponding cdegree of the ™ Nxed.
mutable, and volutile modilications ™
in all the other spheres. The interven-
Ing space 1+onecessurily cifher
Coplenum T oor o voeid Toaccording as
the obszerver himself 1= in the higher
or the tower spheres. Whether we
spe phyvsically, or melaphysically, or
spreitually, as we designate pereep-
tion, we e observing on differeit
planes, and localize <eparately or i
combinations.  Thus  there e,
entientlv, five phy <tcal serses known
to and wsed by mer o varving de-
wrees, [ve mental senses o more or
lesa recognized. and seven spiritunl
senses. The " mind 7 =tands hetween
the highest and  lowes
senses, and s0, ix uniguely capable of
deuble-relraction  he<ides  its
“characternstic property’  the Vsixth
sense,”

I measure a= a man reflects, me-
ditates, otherwise
v<es s mind for withedrawal from
amy aiven plane of perception, lie 1+
inevitably at the same time in transi
to another, whether above or below
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his point of departure. I completely
in the other plane on the de-cending
scale, he loses consclousness of the
anterior in successive pradations or
Umitations,  Conversely, on the
ascending arc be loses consclotsness
of the lower according to the degree
of tramsler ol his power to perceive.

Between  these planes ol per-
ceplion, of states of consclousness,
dre two inescapable facts to be con-
sideredd by him who would learn Lo
live and act consciously in either, or
to =vnthesize them all moone. First,
there 15 a twihipht zone, o dusi on the
one side, comeident with dawn on the
olher, a5 at the familiar sunrise and
epnset,  call o the " ertnead stage ™.
second, there 1= the actual " moment
ol vecultation ™ on the one side of
the horizon which  separates  one
sphere from another, ope ™ modifi-
cation ' {rom another within cach
sphere. This iz “dleep ™ or “death ™
on the hrither =de, hut on the other
the “awakenmg 7 or U hicth 7. Thes
corre~powls to the blind spot in the
visual organ, or to what In aviation
15 already called the cone or silence
i quite other than an auditory sense.

With these primary concept< in
mind, the student or devotee of any
philosoply, <cience, religion, or other
system, can soon hegin to see for him-
sell that they all represent ™ molifi-
cations" and will e able to detect the
petvading or principal combination
of elements m oeach  general  or
particufar scheme, his own or any
other.  In measure as he pursues this
process or modulus he will he enter-
e mtelligertly on ihe path of frue
Oceultism,  TTe will
afinity or partiality for any one of
these " modifications "—-thal Iz, he

Iove his own



1937 ]

will observe [or himsell that while
they differ exotertcatly they have the
same croleric haxis,

When the several considerations
outlined are clothed by the student’s
own thoueht, rellection, and conduct,
he will understand why it i= ke does
not “ remember 7 in this body the
cycle of necessty travelled m {ormer
bodies. e he will understand winy
it 15 that the " lLives " tihe cellular,
cry=tallme, colloidal, molecular
“heings 7 do Cremember”, and Epoie
what thev are about in their own
sphere Tar better than he knows his
business here. On the other band,
his problems of life are manifold,

more complicated than theirs. The
analogy i< to he found n cvery
directton, bhut one will sulfice as

model ;. the new-born  insect  or
animal 15 incomparably better equip-
ped at the start in the strugele for life
here than s the new-horn child. huat
as existence contmues, the ammal or
insect learns less and less, the child
more and muore.

When this s sufficiently pondered,
one will be able to realize why it is
that we can no more see ahend than
in retro<pect with the same clarity
that we are enabled to vizualize the
“present U why our " imagination ”
is as mutable and volatile as our
“memory . Perhaps he will hegin
to sense that thought, memory and
imagination  are no  more  actual
divisions tin the mind than present,
past aned future are actual divisions
of time or * eternity . Memory and
imagination are a ' pair of op-
pozites 7 whose nexus is thought, as
past and luture are the divergent lines
from a common point {the ohserver)
which enclose opposite  angles of
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viston, We live no word in Fnelih
to Indicate the innity of thooeht,
memaory aned imagination, because the
concept itwl{ ha~ long heen ah=ent
from Western mings,  Nov have we
specific psyvchological terms lor the
other trinities in menlal operations,
Wowe have, say. i physics and
mechanics.

This is not to e wondered at, nor
many  olher unreckoned or unrec-
avnized combinations of the elements
of objective, the principles of subject-
ive perception and action in man and
i1 nature,  Our sclenee 1s only a {ew
hundred vears old, our psvchology as
a distinet pursuit barcely hall a
century, These children have still " a
lat to learn ™ from their parents, re-
lision and philosophy. or by dearly-
hought  exnertence of  their  owrn.
Religion and philosophy themsclves,
as we know them, were once chileren,
as our civilization is the descendant
of earlier and, for all we hknow, far
hivher :pheres and  modifications.
Again, in this direction, the student
of seriptures and philosophices far, lar
antedating our own or those of our
parentz. will woon [ind in them in-
dubitable evidence that  they all
spring from one commaon Source- -
sometimes called  the * Mysteries ™
somelimes  the  © Termetic  philos-
ophv ', sometimes “ NMagic ", and
nowadayvs “ Oceultism 7. Such men
as, <av, the long line of Zoroasters,
Buddha=, Avataras, along with the
more recent individual ov deified In-
carnations =uch as those of Muham-
mad, Jesus and others, will he seen
to he, one and all. great Beings rom
higher spheres who descended of their
own will ane wisdom 1o this one, hut
who, to reach us on our own level
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had to take on such * modilications
as we do  and then regein their con-
sciots contact, from fhis side, with
those  higher  “azure  {ranspareat
Orhs ™

Mankind, too, came originally from
those higher worlds, but has not vet,
except in rare individual cises. re-
gained what, for comparative pur-
poses, miy be valled the same waling
consciowsness of them that he hos of
this present ™ modification ™ which
envelops him. Al are cogni~ant that
although all men are of ope kingdom
or species, ax compared with the other
partakers of the common nature. vet
men differ greatly  in 7 spiritual
gift=" in what the Iindus have
from tme Immemorial called the
*four castes 7, There are, in fact. not
four bul six caster. @0 to =av. For
hesides the four orthodox or main
divisions, each with tls many =ub-
divisions, there are two claszes of
“oulcastes " which, strance to sav,
represent the extremes of the ™ pars
of opposites T-~thowe above all caste
distinctions, and those outside the
pale.  Westerners may smile or sneer
at these distinctions.  Yet, looked at
dispazsionately, who can doubt that
moral, mental, psychical and =ocwal
castes and outcastes (of both kinds
exist and have alwaws existed, in the
West o= in the East ? Two relatively
maoderate  distinctions do, however,
exist. In the East is greater honesty
on the suhject than in the West ; in
the Weasl. hecause cas{e divisions
are not rigidly  enforced, it s
casier for an individual to  rise
from one caste to another. Applv-
ing the theorem to human heings in
general, as apart from racial and
creedal " modifieations 7, they will he
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found to come under more intelligible
designations. One might express these
i this fazhion ;

il Those men whese outlook on 1ife
and conduct s prulosaphical, lrrespoctive
ol theiv partieular philosophy,

i2r Those i whom predonupates
the religious nature or instingt, repard-
less of their teligion.

t3r Thuse whose natural tendency is
not merelv 1o take sides ar hght on
whichever side they may be, but who
standd for law and order, as well as con-
quest, whether of nature or of st whe-
ther 1ie or st of any special uniform,

i4r Those whose highest conception
ix that of ghve and take, hve and et live,
to matter what business tliey may be
cnred 1,

t51 The grest  majority, fhose
whowe natural disposition s 1o serve
as the fhagarad Gite puts it, apart from
whom or what they serve,

161 Those who lead parasite lives,
uo matter how they prey or on whom
they subsist, or what thor © coloration ™.

Once attention is directed to the
subject,  the confusion of castes 7 is
evervwhere ohservable, East  and
West, and more among the highly
civilized than  among  aboriginal
peoples,  The psychological  facts
seen, lwo great and absorbing ques-
arise  spontanecusly.  What
caused them in  general 7 TWhat
cansed them in particidar? To
the first problem there is no other
solution than the theorem of Karma ;
to the second, no other solution than
the theorem of Reincarnation.

Those who push their introspection
thus far will need no one to tell them
they are face to face with * human
nature " stripped of all gpeciousness

and the * likeness " ix unmistak-
able,  Will they fall back in the haste
ol affright, once more to clothe them-
selves in the habilimentls of caste, o

tions
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—owtl they go on? With the first
case, this chart has no concern, but
is offered to every would-be  ad-
venturer mto - the astrab world ™,
The word " astral ™ is, fithingly, a
dubious word in itsell. It means an
unknown light, dim, uncertain, casily
obscured. 11 means a subsiance
or state of substance thal partakes
more of  the nature of  forces
than matier, as known to us, allergic
rather than energic. It means u stale
or condition of consciousness that,
if entered from one direction hecomes
the =ervant ol the wise, but il entered
from the opposite hecomes the master
of the ignoramt and wisdom and
ignorance in that region hear conno-
tations of which the learned and i
mighty of thiz world know no more
than a child or a foolish man, Ina
word, it i+ the “critical”  point
hetween viahility here and viahility
in either & hicher or a lower “ Orb ™,
i ligher or lower " modifications ™,
than anv known to this world a= it is,
or to human nature ax at present con-
stituteed - albeit an element in both,
whether in the fixed, the mutable, or
the volatile state of either.  Nen are
awake to this sphere, asleep hoth to
the ones above and ones below as
inhabited worlds.  Interpose between
waking and sleeping the intermediate
two-way fluxation called dreaming
and vou have the analopy and
correspondence [or the astral world.
Analogy and correspondence are the
only intelligible means of description
or direction possible to be employed
to the men of this world by men of
the higher worlds who kaon what
they wve lalking abont. Whatever
the emblems, =ymbols,  personifi-
cations, parables emploved, all age
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Occult, all esoteric as well as exoteric
in meaning.  Belween what we know
andd what we do not know there is
no hard and fast line, but only a
fading out of «ight or coming into it.
Dream-state applics to this, loo, and
the language of metaphor is precisely
the language of communication, the
asltral counterpart of the yea and
nay of nature and of wisdom—both
Wdys,

A lurge and ever-growing class of
men and minds 1+ already loose from
i+ moorimgs 1in one or another of the
harbours of the established order ol
things here. They have no charts
nor compass whether of past or
[uture ; they are actually helpless as
a bhind man i, or a dreaming man,
whether as regards the astral world
or what may lie above or below its
treacherous vortices  unless they re-
read the record of the book of life,
re-evaluate their own understanding
of it, in the zodiacal light of corres-
pondence and analogy,  Who, among
all those attracted hy the phos-
phorescence of the Occult, ever
seriously questions his own motives,
his  own moral. mental, psychic
stamina for such a venture ? Who
takes into account the law of Karma,
the process of Reincarnation, even as
accessible in literature or visible 1n
the life around him? Who among
them is able to steer a true course
here 7 \Who hasz the *“sixth sense ™
enough awake to tell true from [alse
O Crroneos k??'{_’, \\'}IETE‘ conlrasl and
comparizon are, <o to say, thrust
upon him at every nstant ?

A modicum  of observation of
human nature at large, and of self-
examination will quickly show how
rave a tlung it i 1o find any one
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intentionally  engaged in sell-sludy
and  sell-discipline in  their most
ordinary meaning. Many men are
capable of " meditation with a4 =ced
and its corresponding * power  of
concentration,” but that is induced,
not under the control of the will. Like
a rich man who owns much wealth,
the truth is that it possesses him.
Like a man of power, the power
possesses him. Wealth and power in
our day as in ancestral eras, far more
often than not are burdens or intoxi-
cants to their possessors. In  the
Oceult meaning of power and wealth,
rarc are those who are in confrol of
their scnses and their minde, sure of
their motives.  The best of them are
able merely 1o et up certain
conditionz, external and internal.
wherehy certain results will ensue.
This is the method of Western
Science and of Zastern Yoga., e
observe only the successes, not the
failures, whether in results or upon
the individuals thus engaged.  Yet
every one knows or can learn that the
destiny  of families,  communities,
nationg, civilizations, is hound up.
embodied, one might sav, in the
careers of the verv, verv «mall
number of “leading «pirits 7 good or
bad, from generation to generation,
from century to centurv. Is the out-
look for Western civilization <0
charming that we should recard
these leading spirits asz authentic
guides here on carth ? Ts the cxisting
condition of FEastern cultures o
{ascinating that we should hecome
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pupils of the hundred-und-one brands
ol yoga. in our thirst o enter * the
land of the Oceult ™ 2

It chould not he necessarv to make
the marginal notation that these re-
marks are  intended neither to
comment invidiously on any man or
anything that he holds dear, nor to
discourage any one's disposition to
ask, to resd. to learn, in the Oceult
sense, They arce meant simply to put
every such aspirant on his own voeir
dire, his own Dbena fides, his own
competency to judge himeell, his
would-be teacher and instructions.
Long ago 1. T Blavatsky put 1n
print a statement, the truth of which
anyone can verify for lnmecll merely
hy pausing to observe history and the
flux of life to-day. She said :

Fyven the students of Oecultism. though
sonuwe of them have mote archaie MSS.
ane direct teaching to rely upen, find it
difficult to drow a line of demarcation
hetween the Sedales of the Rivht Path
ared those of the Left.

Many good. able, sincere men will
he Tound giving their devotion to
some one or another ol the hundreds
of schools representing one and
another of the modifications of one
and another of the Oceult arts and
sciences. The Path of Occultizm, the
Path  hetween  “the seven  azure
transparent Orbs ™, is one and the
same for the devotees of “ White”
Magic or “ Black ”, but one <hould

veflect that it can he travelled in
¢ither of two opposite directions.
AMany devotees do not  themselves

know which way they are headed.



A BRIED STUDY OI OCCULTISM

| Professor George . Conger of the University of Minnesota 1ULS.A] s a
wer of Indin and cur readers will remember his cssay i our sse of November

1935 Toward U nderstandingg India”
W

He s the author of a very remarkable

vislume which all students ol mystic philosophy  and occultism shoutd perase -

The World of Epitomizations -
Nt enr pages m Aagust 1932

A Study of the Philusephy of the Seiences reviewed
PDuring his visil to India in 1434 he came to recognize,

what many <ons and dogghters of the Motherland do not, that ™ more and more

elearly, it seems Lo be i mistake to attempt to Westernize India ™

Profescor Conger

frels been busy preparing another volume which he tells us “will devedop the

*microcs=mic throrics of which we Bave spoken ™
the Faiths of which the following will he o chapler,

Tme Arvax DAt oan oppertiuly 1o publish
phicil students avowell s enguirers we are adding o few footnotes giviog

for puvitg
of Tl

references from authentic Theosophical teats,

Occulti-m pets 12 name [rom its
interest in ‘the hidden’. The ferm
covers a2 wide variely of beliels and
practice<, =ome of which have littde or
nothing to do with religion, Oceull-
ism s best deseribed when it 1 con-
trasted with what in the West may he
called ordinary sclence and religion ;
i aceepts @i authentic reports of
occurrences which, although they ure
often regarded i1 the BEast as not very
umi=ual, are quite venerally rejected
in the West as [antastic. Qcculti=m
continues 1o study such alleged occur-
rences, inddsting  that some of it
results are of religious importance.
Hiztorically  the chiel  sources of
occultism  are  in  ancient  India
and Egypt. There are notable con-
tacts with the Greek world in the
Orphic mesteries, with Judaism in
the Cabala, with varly Christianity
m Gneostictsm, and with the modern
world in Theosophy. Occultism has
heen 10 some respects like o thread,
running through mo=t of the world’s
rehigtons or close to them, and helping
lo hind them {ogether.  Plolosoplu-
cally it has much in  comimon

2t 35 te b called The Drity of
We are indebted to our fricnd
For the advantage

(DI

with mystici:m, supernaturali=sm and
tcleali=m.

In obtaining its alleged knowledge,
occultism  often  professes to  use
methods which go bevond the ordi-
nary working of the 'five’ senses.
Abnormal results are obtained by the
aid of meditation or concentration,
sometimes o ntensifled that it be-
comes hvpnosis and france.  Some-
times the occultist’s knowledge 1s like
the mystic's intuitive msight, a matter
of iromediate apprehension.  Where
the alleged kuowledge 13 analvzed it 1s
often =aid to he cairvovant, as if
objects were seen at distances or
through barners too great lor ordi-
nary =ight, or as 1f evenls which have
occurred i the past or are about to
occur In the future were discerned
as present. Again, the occult knowl-
edge 15 waid 1o come by telepathy,
the transfor of perceptions or ideas
from one mind to another without the
mediom  of  language or ordinary
cammunicition.  Less {requenily the
occultists trace their knowlecge to
clairaudience, the hearing of sounds
beyond the ordinary range, or to
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telekinesis, the transporting of mate-
rial ohjects hy extraordinary passage
through ~pace.”

Oceult  cosmology  portrays — an
elaborately structured universe.  In
some rather archaic forms of occult-
=i the kev 1o this structure is scen
in the relations of the male and female
sexes ' in other forms the universe i+
understood m term: uol zo much
hiological as psychological, and mind,
or something like mind, i3 regarded as
more  Jundamental and  important
than matter. Mosi often there 13 a
sequence or a hierarchy, at least
vaguely describable in mental terma.
Occultism often shares the ancient
docetrine of the Logos. [amiliar in the
West in the adaptation of it used m
the first chapter of the Gospel of John
to inlerpret the incarnation. In
general, the Logos 1: the reazonable-
ness of the world, the property
whereby the world can be understood
or described in intelligible languige.
This property expresses itzelf in the
inhereit reazonableness of particular
things and the ideal possibilities of
man’s rational nature, so that even if
the world 1« not actually a vast Mind,
it ix a system 11 which minds like
ours can develop and can at least
bepin to comprehend what 12 areund
and above them., The cosmos 12
pictured in many divisions and =ub-
divisions, in which favourite numbers
like three and ~even constantly recur.
In ocoult cosmology. special impor-
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tance ix ascribed to the planets,
whether they are the planets known
to astronomy or nol. Each plancat
1= pictured as existing in a * chain’
or sequence consisting of a number of
stccessive  ‘spheres’  or stages ol
development, named globes b These
stages are marked by different densi-
ties of the atoms of the planet ; in the
mare rarefled stages of 115 sequence a
planet 1= “spiritual " and in the denser
stages, material.  Sometimes a planet
12 sald o go 1 cyelic fashion through
its sequences, in what 1= called a
‘round

Cotresponding in microcosmic fash-
ion to the stages of development of
planets are certain kingdoms of na-
ture, including the mineral, vegetahle
and animal. and cerlain - planes”’

and  ‘hedies’  which  particulacly
mark the development of human
personalitics in cach planet.  These

planes are not places, bul slates ol
consciousness.  They do not exclude
one another, but interpenetrate. They
are discerned clairvoyvantly by re-
sponse to their charncteristic vibra-
tions,  In the physical plane a
person has the phyvsical body, but
even the physical hody is permeated
hy its finer ‘astral double . whose
mysterious sense organs are said to
be certain *chakras * or plexuses, dis-
teibuted from the top ol the head to
the pelvis. Besdes this, there are
several other  bodies’, each of which
exercises special funclions. ]

CTnreadly undesstand the pavcho-philosephy of coenliismo it s neeessary o Keep
in mind whal EE P, Biavatsky desoribes as 7 the fundamental propositions of the Oriental

philosnphy.”
RIN/A W

U See Seeved Doctrine 1opo LT of s espedially the diram on e 172
15 tmpeartand Lo ses inomued that dsread Body s

T Seeret Poctrine 101575 It
s Emotionad Body

Astral 1= Vaneha 1hdba s Kewe
nol assume o form or Kepe Gl elier e death af the physical hody,

The-n are ter o number and are given i thie Fais Deeedled 110 10 58T ot

Fis.

Gomites, [erlings and emaotions  does
H. 1. Blavatsky has

stncased the point that * the word © Rupi) however, s misnemer. Iama has no rape

during Hiv.

After death the mpa i lotmed,

“— Ebs.
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In each giohe a number of succes
sive races and sub-races arve wad w
be developed, Our own place in
earth history is A()nlu\\hcrc in tie
midst of this series ;¥ belore us were
the Lemurians and the inhapitants
of the lost continent of Atluntis, and
after us will be [ar morve wonderiu
heings.  Any individual, If in sue-
cessive 1ncarnations he manages 1o
complete his course of developmemnt
m one stage of a planet’s hdstory
moves on (o lhe next eyver
progressing till final ¢emancipation is
attained, This development of per-
sonality, viewed over several stages
and planels, resembles a tide with
a succession of waves,  All these
teachings are imparted by the aid of
metaphors and an extensive use of
diagram symbols.

In common with supernaturalism.

sLRe.
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First Being for Plotinug, all but lost
in the vast cosmic mists.d
subordinate intelligences exist i
myriacls and are iound in all grades
~planetary =pirits, guardian spirits
for various parts of nature and for
individual men, and even minor
peings like fairies, elves, sylphs and
ihe like, The alleged data of psy-
chical research concerning messages
from the spirits ol deceased persong
are accepted by oceedtism only In
very rare cases, and are accorded a
rather incidental place, as there are
<0 many imtelligences or spiritual and
semi-spiritual heing=. Somewhere in
the hicvarchy of spiritual  beings
places can be jound for the deities
of various religions, and practically
all the myths of the world's folklore
can if necessary he accommodated.
In charge of the teaching of occultism

occultism pictures the world as devel-  there are =aid to he adepts or
oping under intelligent guidance, but  Masters, who are sometimes repro-
if there iz any one Supicme Lutelll-  sented as living in the fastiesses of
gence {01‘ occultism it 1%, hke 1]1@ {n‘)etL ang u;mmumcaung thelr

"aLL Hs: Seeret Doelrine 11 13-1 Fus

T Ty Rervet Doclrine L 2T0RN “odmits @ Lew oo ceduedive C Creniter
ol the {.']‘]\'L'J".“L.': a Dewsisoes i the sense dmeied wbsn s speahe of g vehitert
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and, especially tnder physiological
strain or effort, can only with great
difficulty 11 at all distmguoish ideas
which are grounded 0 authentic
fashion in the outer world from 1deas
arl<ing irom within.

As regards the content ol occultism
(35 1t 12 =qid by s Critics to e oo
prmutive. and to go adtogether too far
t Ils support of ancient myths and
magics. L[ occultism bows to this
criiicism and points to teachings move
favoured m later Western civilizaitons,
fiat s #tl vegarded as too remote,
fantastic. and improbahle, o short,
Western science has been too much
oecupied with other matfers to sub-
mit to the occult disciplines or to he
much interested in occult doctrines,
Such  doctrines are al  their  best
regarcded as imavinary overtones and
at their worst as notve or base super-
Asitions. A minor but  sometimes
potent obicction 1< that (o both the
method+ and the content of occultism
are drequently presented in Orientai
terminclogy which s very hard to
correlate with Western theories ahout
mind and the world.

To these coticisms the occultists
are albie to reply (11 that their
methods, after all, are empincad ;
oceultist: depeid upon  experience,
st oas Western scientists do, and
they 1nvite empirical tests. Ther
sevece disgipline s for them, the
comterpart of rgorotus aidd special-
e <cientific trining, s regards
sgenreslion T2, no one need v 1o
avoid 1, elther when i comes from
others or when it come: from one's
self. In fact, any ene of 1= would he
mplated and lost without both kinds
of ruggestion. The point i, riot that
one sheuld avoid suggestions, but
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that one should aveld wiong sugees.
tions,  And the question as to which
suggestions are the wrong ones 1«
hard for any man, whether he 13 a
cientist or notl. {o answer, The
criticism  (hat  occultism  leads to
views which are primitive may mean
only 3y that it ruas true to human
nature, but even 1[ it 1= admitled as a
trie eritici=m, 14 does not exiist the
content ol occultism {or in many
esoteric doctrines ocouitism  reaches
far evond the primitive, The charge
that  occull  doctrines are  remote,
dntasiic. o imprebable can ewsily
bring ¢f: a counter-charee of scienti-
fic doumatism, Alter all. swho knows
where the proper limits of scientific
dat are 7 The data on transmuta-
tivn of the elements the princple of
indeterminacy and. according to somey
veport the results of experiments on
teiepathy and claimvovance, supgest
that =uch limits have m the past been
loo narrowly  fived. and that the
scienees ought to be more than ever
{aithful to their ideal of an open mind
ardd a {ree field for hypothesis. obser-
vation and experiment. even where
the content of all three 1 unusual and
unexpected. [f it comes to a critical
di~cusston or vertfication and prooi.
i turns out that any critic, from
Locke and Hume to the logical posi-
tivists and beyond, can if he cares to
de wo, entangle himself in strictures
about our alleged knowledge until
cither he connot move a mental
muscle, or else at best can engage
only in a kind of mental gymnastics
rather than work, If the game of
criticiam i« pursued to 1ts hitter e,
we get nowhere, and we do not even
recognize the status which we have,
Why then =hould we take critical
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philosophies o seriouslv? The ocevit-
ists do ot kuow much aboust such
mvestigations or, if they know, they
do not worry about them. For the
one reasen or the other, in the West
they have had the comage 1o cham-
pion some anpepuliln views ol the
world and of man.

Wil repard to 5 the
sms, oceniti=m recards these as oot
dental, and can point to the fact that
all languaees and all trans<lations are
to some  degree  Thcommensuraple,
Moreover, even suppostig that much
of the content ol occultism had o he
dizcounted for ortendal, a= [or primi-
tive modes of thoueht, we should <till
have to aliow {or al lesst 4 much
occultism s v corroborated by
Western empinieal  methods. Such
methods hive not availed to salvage
prinutive animisms or magics, and it
s not accurate to «av that thev have
substantiated alchemy  (sinee trans-
mutation for alchemy was onlv 2
step towards the magic of the philos-
opher’= stoney. L liowever, modern
scientific methods nuthenticate ocea-
sional instances of clafrvovance and
telepathy, thiy means thai something
of the method of occultism must he
recognized : who knows, then, what
will happen with the content 7 We
shall find plenty of examples. too,
where philosophies ol religion which
are in higher faveur in the West are
open to evitici=ms from etnoirici<ts,

siieninl-
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Of spectal importance 1= a doctrine
which in the history of thought has
somedime: been called  occult,  but
which occultism really shares with
tany ather svstems.  The ancient
wnd vicdespread theories of significant
correspondences™ hetween the macro-
cosm, or greal world, the universe,
and the nucrocosm, or hittle world,
usualiv dentified with man, should
not he hastily dismissed as (anciful
until they have been subjected (o
empirical examination. The possibit-
ity hegins Lo appear that the old
Hermetic adage ™ As above. o be-
Tow 7 may be freed of its superstition
and i supernaturaiism and made an
ndex to a more modern and tenable
view of the place ol man in the
universe,

Apart from such possible restate-
ments=, the occull appedars 1o be a
itore or fess permanent penumbra of
the circle of =ciences ordinarily visible
lor Western mmds.  From the point
of view ol such minds, much of the
penumbra seems very obscure and
doubtiul, but the easy judgment that
there ix nothing to it 15 probably best
vecast tnte the statement that what-
ever there i= il anvthing, s for the
time being and in the West conveni-
entlv neglected. But a philosophy
able to mest a1l I=aues ought to have
some means ol accommodating light
from amy divection, H any light comes.

Georce P CoONGER
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That which tokes place on the spiritual plone sepeats i=eld o the Cosmte plane.
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the material to the spivtual.’” The amhor of this article iz an able espounder of the
Law of Correspondence and Analogy. Tins,
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Fnglisiv - Gujarale and its Liferature. DS
Culturally, India i3 one and of the whole country. Chaityanya,
indivisible, Oppressed by India's  Ramanuja, Madhva, Vallabha, Mira,

vasl distances, different scripts and
different languages, some fail to see
that the Indian culture is not hetero-
geneous, Throughout the country,
between the ~econd and the tenth
centurles, to go no further back,
lolklore came to he woven into San-
skrit literature and a new homoge-
neous  hterature came into  heing.
Writers in the local literatures tried
to reach the heights of Sanskrt clas-
sical tradition.  Students of Sanskrit
brought down 1ts beauties into the
fanvuage of the people.  In every
province folklore was translated into
Sanskrit and Sanskrit literature was
adopted into the provinetal languages.
All over India the general culture was
the same, the art forms differed little
and the outlock on life was similar.
This unity of culture hecame clearer
hy being shaped through Sanskrit.
About the tenth century new lorces
were horn,  Prakrit and Apabhransa
hecame dead languages. Real life tried
to express itsell through the language
of the masses and thus the provincial
Itteratures  came Into  existence,
Bhagaval Dharma iniluenced all liter-
atures in the country. The cultuse
and all the literatures hecame leaven-
ed by bhakti (devotion). The songs
of the Bhaktas became the heritage

Narsi, Soordas, Tulsidas, Eknath and
Tukaram, the literary upostles of the
age, were in=pired by one outlook and
mude  the foundations of unity
stronger. Uinder their influence the
local languages quickened, The tradi-
tions of Sanskrit and Prakrit litera-
tures were forgotten. A new litera-
ture seught to  reacguire beauty
through the provincial languages.

On the other hand, as Pandits and
Puranics, not satisfied with the liter-
ature of their own provinee, sought
inspiration from the Mahabharata,
the Ramayvana, the Pyranas, transla-
tions and adaptations created a new
iterary tradition,  Again the warp of
folk-literature was laid on the weft of
Sanskrit literature and a new literary
impulse sprang up. When there is the
impact of an outside literature upon
our own, a revulsion of feeling
agaimst our own hterary tradition
inspires literary men to serve the
traditions and ideals of the new
literature, In doing so they bring to
their own literature a new wealth of
vocabulary, idioms and images. A
mixture of the two puriflies and en-
riches taste ; words and images be-
come varied ; and a new literature is
born,

In the nineteenth century Indian
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imagination came 1nto conlact with
the culture and the hterature of Eng-
land and hterary men soughl nspi-
ration from Victorian Romarticism,
Postry became subjective ; pocts pre-
{erred tove themes to bhakti.  Nara-
tive became emuncipated irom metre
nevels took  the place of  Pacwsios,
Drama  under the ansprration of
Shakespeare became  popualar, The
old literature was locked down upon.
and  Enoh=h o lilerary traditions
became the fashion.  Yet, simulta-
neously  in every province Sanskrit
altracted  greater attention ;| new
schools  sprang up which locked
to Sanskrit alone lor inspiration,
fanguage became rich and  clastic
under  the influence of  Walidas
and  Pana, whose works  domi-
nated the ‘mawimative efforts of
ristng hierary men.  Then came
synthesis, The  traditions of
Englizh and Sanskrit literatares were
blended to produce the new provineial
Hieratures. In maost of the lansuases
novels and lyrics ars now cast in the
same respective moulds Novels i ihe
beginning exhibited a curious inter-
mixture of Scott. Lvtton and Bana.
Bankimchandra's novels, the product
of this conjomt influence, led (o

smitar creative  efforts o all
languages,  Tagore’s poems  nave
created  distinetive  schools every-
where.  Mahatmai's writings have
infued  into  every  language  a

fradition  of  sell-contrel  and  of
propostion, and n the fire of nation-
alism even provincial differences have
begun to dizappear.

Language. however, i integral to
the problem of cementing and
exoressing  India’s  hasic  cultural
unity. Gujarati, Marwart and Rajas-
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evolved [rom Western

which, mm s turn,
from Saurazeni  pa-
This famuly 12 closely
allied with the Ilndi spoken in
Behar, the Punjab and  Oris:a,
Marathi and Gujarall are closely
allied, as are Bengal, Hindi and
Gujarati.  The Dravidian languages
are all closely related and contain
a large element of Sansknt.
Kannada., Telugu and Malavalam
have =0 large a Sanskritic element
that in Devanagari «cript they could
be understood in some measure by
all Indians who speak the languages
ol the Sanskritic family- -some f{ive-
sevenths of the population.

The unity which underlies alt Ueve
languages ix created by their common
Sanskritic element and 1f that element
15 given its due predominance in
Hindi 1t will serve as o medium for
literary exchange. I see no reason
why we should be alraid of emphasis-
ing this common Sanskritic element.
Cur provincial languages would have
neither richness nov beautv if the
Sanskritic elements were eliminated.
This 3 not a question of sentiment
but of fact. If I want to express
beauty or higher thought through
one of our languages T must diaw

thant have
Rajasthani.
descended
bhransa,

upon the resources of  Sanshrit.
Enghi=sh words would he entirely
unfamihiar to my audence. [ could

not use Persian or Arabic words
hecau=e 1 do not know them. The

only wav open 15 1o use Sanzkiit
words {amiliar {0 me and to my
audience.  Artificial  attempt: o

Sanskritize our language must e
given up but there is no need
to  eliminate  words  which  have
bhecome current of are | HEA R b LA
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Every language has two forms, one
lor common intercourse, lhe other
for expressing high efiorts of thought.
The {irst Jorm should be such as all
understand ; the second must
stimulate Imagination.  Words used
o evervday antercourze have their
oI exXpressiveness and give piquancy
to sivile, but vou cannotl create dreat
hterature with the linguistic resources
of folklore.  You cannet compoese the
Gite-Gopindny in the language 1o
which Selfnbechar 4 aritten., foik-
titerature i~ based on the materials of
actual iile ; pure Literature 15 inspired
by a creative faculty rich m imagina-
tion.  The difference between folklore
and great erature which embodies
bheauty s iundamental. 1t s the
diiterence hetween  the mediun of
common  nlercourse  and  that  of
artistic expresston : between the foll-
~one~ of Shakuntala, on which ihe
tory in the Maehehharate 1= hased,
and that gumtessence of eauty - the
Shakuniala of Kalidas. Great litera-
twe and il< language are not {or the
bhazar. To the common mind they
aleays remain  unfathemabie,
Not every muason can build a1 Taj
Mabal,  You catnnot build o Ta)
Mahal for every village,  And f we
want Lo build a literary Taj Mahal
through our provincial or national
lahgunge and o make its beauty
eiduring we cannot do without the
lovely muarble quarried from sanskrit
Nierature,

A hilter  controversy
raging  in the  United Provinees
between  protagonist= o Sanskritic
Hindi and of Persianmized Urdu. The
gucstion con e sumvmed up thus

il Mindi and Urdu are no
different languages,  Leaving aside

Celil

il

has  been

iINDHAN LITERATURE 15 ONE A51

the small educated scetion, the United
Provinces speak one language in
which  the Sanskot, Persian and
local elements vary, e who uses
a ldvger proportion of Persian words
s wald to speak Urdu ; he swho uses
d larger proportion of Danskritic or
local words 1% swtd 1o speab Hinde
The man in the street wses the words
common  to ordinary intercourse.
irespective of thetr source.  Census
oificers  ~0vle the language Hindu-
~tani ; Uw Hindus, MHindi; and the
Mluslims. Urdu.

(20 for centurnes IHindi-lindu-
stani with a large Sanskrit vocabulary

bas been the language of litera-
ture. Muslim  authors like Malik
Nahomed  Javast,  Abdul  Hahim

Khanakhbana and Yari Sahels have
enriched 1it. When modern education
wax introduced Hindu authors natu-
rally turned to the tvesources  of
thiz Languare snd o Sarekot, and
lterary  Ihindi came largely under
Sanskritic imfluence,  Literary Hind
can be unerstood easty m Gujarat,
Maharashitra, Hengal and the Central
Provinces, It ain be [uiloweq Lo some
extent by persons whose mother
tengue s Rannada, Tolugu or Mala-
valam amt who have studied a little
Hindi.

{3 The Hindi spoken tn the
darmy of the Moghul Emperors came
to b called Urdu, I differed from
Hhindi-tTindustani and Hilerary Hindi
1l possexinyg more worcs of Perslan
origin.  Modern  Muslim writers
have twrmed dor inspiration to the
easily acceszible Persian and Arabic
literatures, with the result that 1it-
erary ©rdn e heeoms Dersianised
and has drifted away from literary
Hindi,  Literary Urdu is understood
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by only a section of Hindus and
Muslims in the United Provinces and
of learncd Muslims elsewhere,

Clearly Sanskritic hiterary Hindi
and Persian literary Urdu were
natural growths into which in the
earlier stages neither malice. hostility
nor communalism entered. 1 believe
that it 15 impossible at present to
arrest their development. A Ilindi
writer of a love-yric or a lusterical
romance secks  inspiration  {rom
Jayadev, Vvas or Valmiki ; 4 Muslim
writer turns as naturally to Shadi
and Hafiz. These two currents will
never meet till Hindi-Hindu<tani be-
comes sufficiently entiched to he the
language of literature. [ tlindi and
Urdu works are translated into each
other {reelv this result will be easily
achieved. Belore the British came,
Hindu writers did not hesitate to use
Persian words and Muslim wiiters
had no distaste for Sanskrii words,
Unfortunately, political and religious
distrust has changed this.  [f writers
ol hoth communities will use the best
words irrespective of source, the dis-
tance bhetween Hindl and Urdu will
be easily bridged. ‘This is part of
the Hindu-Muslim problem and will
he s=olved only when [Ilindus and
Mussalmans  evolve harmony by
social and cultural contact.

Outside the United Provinces the
national lingua franca 1s Sanskntic in
content and Hindi in structure. Social
intercourse  in each province will
alwavs he through the mother tongue;
and creative art will express itsell
only through it. But as nationalism
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hecomes more powerful, as sclence
brings different parte of India closer,
as the culture and life of the country
kecome  uniform,  this  nationai
fanguage, though never a substitute
for the mother tongue, will become
les= a [anguage of effort and more of
a living language, When it hecomes
the medium of intercourse for the
whole of India its vocabulary will
become  comprehensive,  doubtless
adopting words from many provinciai
az well as European languages.

The nationai sgna Jranca will
be writien princtpaily in Devanagar
with optional Urdu =cript. Any one
may use the Roman seript i so0 in-
clined., But the medium for 1he com-
moitwealtin of Tndian lteratuees can
only he a amplified Sanskrt,

But all these activities leave the
field of the provincial work un-
touched. No language but the mother
tengue can give form to (he true
vision of bheauty. Whoever serves
hiz own language will truly serve the
commonwealth of bterature ;| whoever
helps to butld up 4 national language
or literature will ensure the growth
of his mother tongue. India is a
nation ; a new age of unity is before
us. Qur literary men dre dreaming
ol one language. one script, one litera-
ture.  Qur duty is to body forth our
unity through hterature, to -eek ex-
pression for our growing ideal of
beauty, to surrender ourselves to the
=piril of the ancient literary artist
Vyas, the author of the Maha-
bharala.

K ML MUNsHI
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YOUTH

PHughes Slearns - il Ptolessy oF Educatsn and Charman of the Depart-

ment of Creative Wducition it

It musi have been o highly
prejudiced young person who, some
three hundred and more vears avo,
cried  pelulantly, " Crabbed  age
and vouth cannot hive together 17
And the regsons then miven =t
hold : * Youth is full of pleasance,
age 15 full of care ; vouth like summer
morn. . age like winter bare.”  In
that {amiliar old song, written, some
believe, hy the wize voung Shake-
speare, the admission iz freely made
that " Youth is wild and age s
tame.”  Between the wild and the
tamed, there i3 too much distrust Lo
admit even the beginning ol uselul
communication.

The wildness of vouth must be
tamed, of course ; that, indeed, scems
to he the summing up of what we
commoniy call education. The haby
reaches [or somcething he <hould not
touch ; «hrill comes the cry of the
nurse’s disapproval, or perhaps the
aszaulting slap on the extended hand,
At that moment formal  education
begins ; and at that moment the child
commences a lilelong study of the
sciences of evasion. deception and
prevarication,

We do not tell the truth to thosc
vhose aitm 13 Lo deny  us  our
heart™  dedre ;.  we  tell them
as hiitle as possible of anything,
We  must endure  them,  espe-
clally when  they  hover over us
watchiul for our pood, but, in lan-
guage, we may avoid them. Rather,
we inven! a language for them which

Sow Yerls Unidversity,
Fecturer on themes deaiigs with the creative side of Tite.

Ile is o covelist and s
Foas. |

conlesses nothing of our true spirit.

The  undefeatable  persecutions
of Tormal coducation finally  beat
down  ow wildness; eventually
we o all  are tamed ;. then  with
eonsitent  gusto we o Lake  on
the taming of other wild ones.
ff at thi~s =tage we had any

practical memory of our own healthy
wild state, ne admonitions of ming
on the wavs of communicating with
voutl would be anvtiing but super-
(luaus obvious=ness.

Forgetting  completely our own
yvouth, however. we soon take on all
the ngid prejudices of the tamed, one
ol which 1= to {lare up 1l anything
but holy results arve predicated of the
taming process. My illustration of
the slapped hiand as the beginning of
evasion and concealment s sure to
bring the crv, “Don't yvou helieve that
the harmiul desires of youih should
he thwarted?”™ Of
helieve @ T even helieve 1n the slapped
hand. My only point here is not
that  formal  trammyg  should  be
abolished  hut,  rather, that  we
should sharpen our eves Lo one of its

cogrse 1 =20

very  nalural results. the breaking
down of (ree communication with
vouth.

For without welcomed communica-
tion no true education of the s<pirit
may be accomplizhed ; and taming,
as  generally practised,  reduces
the chances of such o welcoming,
That 15 the unaveidable dilemms of
vouth education, A one-sided facing
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of obvious factz will not help us
much.

Here are some such facts, At an
early age the voung begin to with-

draw  mto o protected region ol
thelr own; soon we lose  them
altogether . then our advice, our
admonitions,  our  condemnations:
evet, have no  effect other hon
temporarily 1o annov.  While  the
vouthful  spirit 1+ ever  trusting.

hungry [or help, 1t ix also the most
stubborn of all our possessions ; and
it has the power of almost complete
instlation  [rom those that distah
i,

A very smadl child wpoke guictly
to @ teacher @ he trusted her. therefore
his  comrmunicationn  wias  {ree and
true :

I have o hogse

Maode of vrass and twies .
[ po there when T ooan,

fme o chair

T
I
Tu st upon,

It = nuee in there
No ooy spvs S Nol
There wit< no real house, ol courae,
Avamst the Herating negalives of the
taming proces< this very <mall bov
had found o retreat 121 his own mind.
a place of guiet where ne one <aid,
“No ! Buach of us has his own
house of crass and twigs,  We wo

there  when we ca And o one will
know about it save  that  rare
friend who comes not 1o lame

1ts butl te listen,

The way toward a perfect com-
munion of spirit, then, 12 first to
learn to Lsten, [t §= an art that {ew
know aboutl and {ewer practise. Az
a  rule. teachers dre  not  good
listeners al all, and mothers, alas,
caught up in the insistent claims of

{ Qctober

taming, =0 olten lose the graces of
the attending ear. So, to teachers
who would know the way to the
spirit of vouth, we say, instruct less
and less and receive more and more ;
we =dy to mothers, forbear occasion-
ally, sometimes let the fault go, now
and then be silent and listen.

Well, vou have listened and vou
have heard. .\ secret communication
has been entrusted Lo you. llave care
now, we say, or there never will be
another. The normal  adult has
seemingly no compunction  against
using the confidence of the voung as
evidence against them ; he will hlab
it 1o the world ; or he will we it for
instructional taming, " Ah! So vou
have such thoughts, have vou ! Well,
vou shouldn't have” Youth with-
draws In shame from =uch offensive
had taste, [rom such dishononrahle
acLion.

Education 15 a process of strength-
emng  the =ecret  mner  powers,
of permitting them to grow into such
eventual adjustment with the world
a5 will bhring a harmonious  and

caceful adaptability mte all hiuman
relationships. Onlv the spirit iz ever
trulv educated.  To drive it away
[rom the influences that would bring
it to its capable fulpess, that is to
defeat all educational effort, 5o we
seek the =pirit in the <ecret house of
orass and twigs, We listen. And we
do not condemn.

Alter one has become a practised
tistener- the sure test i the casy flow
of communications- then one musl
cuftivate agreement.  True communi-
cation is charged with cdi=sent ; it
inquires where inquiry is considered
blasphemous ;11 stalks  inte the
man-made  holy ol holies  and
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asks an  honest “Whv?" Be-
cause of 1ls pure spirit it sees the
truths which the world ignores : it

sees man's inconsistencies, his lies’

and  hypocrisies, his  cruelties,
his fawning, his vanities, his
shames  and, above all  and
including all, his  engulfing self-
deceptions. Any fearless child will
tell you about these if vou have
jearned 1o hsten, and i then vou
neither instruct nor blame.

The head master had preached
long moral lesson to an assembly of
voung children. They heard him in
silence. [hsmissed, they werce leaving
that hall in stlence. It was a solemn
stillness Lthat scemed to shout. Huge
and victortous, the head master
descended from the platform ; he
beamed on all, believing that he had
convicted them of sin. He had not.
Every line on his [ace, his twisting
samile, the clear vibrations that
exuded from him, all made apparent
to these (ine young children that here
was an immoral man seeking
in public to scratch up a cover-
ing for his own evil. In disgust that
group had left him. To the right
listening person a boy said «imply,
“Ale drips morality . And another
added. ** Like a {rightened dog . This
is simple clairvovance, a gift of cvery
clear spirit ; it i3 most unclouded in
vouth,

I vou would hear the pure
communication of vouth, we insist
that you must be able to receive with-
out the usual adult prejudices. You
will find voursel{ in the region of a
new and strange moral code.  For
example, most adults would denounce
the above mentioned condemnation
ol the head master's moral preach-
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ment as an act of student dislovalty.
If such adults should ever hear youth
s0 conclude . they are not likely to
hear, however, and that is why they
remain so profoundly ignorant about
vouth, education, morality and things
ol the spirit generally. but il by
chance they should hear, they would
condemn : " Those are evil think-
ings ; you should be loval {0 the head
master.”  We would say to vouth,
however, we who have learned to
listen, * Those are good thinkings:
ahove loyalty to man s lovalty to
truth and decency. Hold to this as
long as vou can. Keep struggling to
see clearly ax vou szee now, to feel
directly as vou feel now, and perhaps
vou will not sink inte self-deception
as most of the blind world has done,
PPreserve this fine moral indignation ;
if it dies vou may continue to breathe
and feed but you will almost cease
to function as an individual spirit.”

Perhaps vou have the picture of
vouth as inarticulate, awkward or
blurting, emotionally  unstable or
destructive, or self-centred and incu-
rious,  That means that you do not
know vouth. %o we all hehave in
the presence of our conguerors. of
our social superiors, of those who
think us inferior and evil, Incurious ?
Youth s bursting with questions that
the adult code will not even let him
frame. * Is God all-powerful * Then
why has He permitted the terrible
drought ? Is God merciful > Then
why were all those mothers and little
children bombed in Madrid vester-
day ?»"

We deny vouth his deep inquiry
about God ; we call this sirong urge
irreverence, The way to God is full
of perplexities ; only ilhose who do
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not take that thorny path are in-
cdilferent  and  undi<turbwed by
injusticeand mercilessaes:s. The
fault 15 not o the  wreverence
ol voullr but, ratlwr, in our own
fanlure 1o ek abswers. We hiove
not prepared ourselhves through
rigorous medhitation o oanother
I wouwld add. fasting and prover
to  answer  the  sincere religlous
inquiries of the voung ;L s we who
are ncurious,

Left to Ium=ell. 1 hov i Indiana,
contemplating  the devastation Teft
b the dreneht, wrole hambiyv,

NN

Buimed flower- thirsty butier e
Iawvine ees, Ll ooy el
AL are Gud's o works

Alan

L5 not vor wise eroneh
T understand

Wity God

Wounds 1Himsel.

When  communication
establizhed in perfect tiust, educ:
tion mav Dbevin ;. {or education i
not mercly something thal 1= put on
from the outside : it iz =omething
that iz buill up Irom within.
Acceptation iz the prime requisite
for those who would reach and
strengthen the individual spirit ; the
door must he opened willingly ; there
mustl be a whole-hearted welcome,

Communication  of the <ot we
mean here, eendine  revealmgs, Oz

b~ heen
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itself a kind of education on which
the inward  personalitv thrives ;
surely it i: also the open sesame
for the understanding and believing
teacher,  When ranport has  been
extahli=hedl and  proved, then gifts
appear, amazing aptiiudes, surpris-
e alike to teacher and  taught.
cducational  outcomes that  suggest
nothing short of magic. For a long
time,  weeks, months, years even,
there way nothing but the root-like
building up of relationships ; there
were ne apparent results ;a0 wasie
and o senseles< dling  seemingly
then, overmight  perhaps.  nature's
slow mystery, the perlect [lowering
ol personahity.

In  these  important  mattess
patience  and  waiting  are never
wasters of ttrme.  [L s a slow and
delicate task to entice the door to
opent and the willing hand to extend
in the house of grass and twigs where
no one =ayvs CNo DU Few are quali-
flieel  to receive  wuch  innocent
invitations ; but they who do enter
and come welcomed again and again,
they are twice bleszed. {or not only
dor they give strength o the striving
spirit of another but they uncover
thereby powers in themselves, gilts
of ntuitien and insight, ancient and
native 1o us all,

Huones AEARNS

What 1z the reaf object of nusdern cducation ?

[+ it to cultivate and develop

the mind in the right direction @ to teach che disimherited and hapless people o carry
with fortitude the burden of dife - allotted them by Iorma: o strenethen ther
will « o inculcate in them the ove of one's nesdibour and the feehng of muouand inter-
dvpendenee and brotherhood 3 and thos to wrin and form the character tor pracuical
Wie 7-- 11, P Buavarsky, The Key to Theosophy. p. 222



THE SONG OF THE HIGHER LIFE

THE YOGA OF

THE

THREEFOLLD FAI'TH

| Below we publish the eighteenth of a serivy of essays founded on the great

text-book of Practical Occultism, the Bhagarad-Gile,
of one of the cighteen chapters of the Song Celestial,
on the Chapter Titles of the Gita ™~ bul they are more than notes.

Fach of these discusses a title
The writer calls them ™ Notes
They bring

a praciical message born of study and experience.
This particular nstalment i a study of the seventeenth chapter, which deals

with the Problem of Fatth.

Sri Krishna Prem is the name taken in the old traditional manner prevail-
ing in Intia by a young English gentleman when he resolved tor enter the path of

Vairagya, renouncing lus all, ineluding the name given te bim at birth,

te took

his tripos at Cambridge in Menial and Moral Sciences and is a deep student of

Indian Philosophy.

Away from the world but serving it with faith he lives in the

Flimalayas. and is esteemed highly {or Lis sincerity, carnestness and devotion.—EDs, )

The seventeenth chapter com-
mences with a question that is often
asked: What is the condition of the
man who has {aith hut no knowledge
of the commands of the Inner Ruler
(for the relerence Lo the ordinances
of Shastra must he understood in the
light of what was said at the end ol
the last chapter) 7 But this question,
though <o common, is based upon a
misundersianding of the nature ol
faith, Faith is sometimes conlused
with intellectual behiel based upon a
weighing of probabilities, and still
more often, with a blind acceptance
ol creedal orthodoxies rooted for the
most part in nothing more than the
instinct for social conlormity. But
the former 13 more properly termed
reasoned opinion, while the latfer
scarcely merits any mental label at
all. heing a mere verbal habit haced
on herd insfinct,

True faith ix something of a much
higher nature. Tt is the reflection in
the lower mind of Eknowledge alveady
possessed bv the higher. We read
in chapter thirteen, verse twenty-five,

ol those who on hearing, perhaps for
the first time, of higher truths at once
give themselves up to them. They
are ahle to do <o because of this
irradiation ol the lower mind by the
knowledge of the higher, an irradi-
ation which gives a sense of certainty
akin to that which a man ieels on
understanding a geometrical propo-
sition, the only difference being that,
in the case of faith, the grounds for
that certainty have not entered the
brain consciousness. Therefore it was
that Hermes said :

My word doth go belore thee to the
truth. But mighty is the mind, and when
it hath been led by word up to a certain
peint, it hath the power to come before
thee to the truth.  And having thought
over all these things, and found them
consonant with those which have already
been translated by the reason, it (the
mind) hath believed and found its rest
in that Fair Faith.

It 15 important to understand this.
The world 1= {ull of men seeking to
persuade others to believe in this or
that doctrine, hook, or teacher, but
the blind heliel which they demand
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15, H given. nothing but the inert
response of a famasik mind. and has
no connection whatever with the Fair
Faith of which Hermes spraks. Bhnd
heliefs are perpetually coming into
conflici with ascertained {ruth and it
is for this reason that the hehevers
are o [anatically propagandist, for
they seek (o silence their own doubts
by the shouting of many voices.

The Farr Faith, on the other hand,
can never come ingo conflict with
knowledze, [or 1t 1s knowledge even
though its wround< have not been
realised.  Nevertheless,  the  dower
mind is (reacherous. and many things
which have a soul of trulh within
them. may not themselves be true.
The mind translates s kuowledge in
terms of its pwn concepts,  Thu- the
true faith that there [+ fundamental
justice in the Cosmes may lend its
certainty o erroneous notiom:s of a
personal God and dinal  JTudument
Day in cazes where such concepts
fill the mind.”

Truth must he all-inclu-ive and
harmoniou:. It cannol form into
little edddies and closed systems, The
only sale course i+, ax Hermes aavs,
to think over all things and 1o aceept
those which are found to it in with
what 1= already  known m one
harmoniows whoele, 10 it be a-ked
what wayv this differs {rom the pro-
cedure of the so-called rationatist, #
musl be answered that the latter
accepts only the data of the senses
and the logical conclustons of the
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mind upon them, while the {ollower
ol the Fair FFaith accepts the data
coming {rom ahove and then pro-
ceeds to work over their interpre-
tation until he can express them in g
fornt consonant with reason.

The necessity for this " working
over T oarises hecause the mind 4n
which the knowledge iz reflected i3 a
thing of many colours, being made up
of the gunas. " The faith of each 1s
stiapec to his own nature.” 1 a man
can rise o his true Sell, he is no
more concernedd with farth for he has
knowledge, hut  a< long ax  (hat
knowledge has to be reflected i the
lower mind, 1t 15 inevitable that it
chould take on the colours of that
mind.

The true Man 1s the Knowledge
which makes up the higher Sell, and
when that knowledge has to show
sl ax faith, that faith 1 a2 much
of the true Man as is able to manifest
within the limits of his personality.
Therefore 1= it = : " A man consists
of his faith @ that which his faith is,
he 1= even that.,”  That 12 the reason
why thoze who have accomplished
great deeds. whether, like Joan of
Are, thev possessed what is called
religion, or whether like Napoleon,
they believerd bul in  their own
“destiny.” hove always been Alled
with faith. Thar deeds have heen
accomplished by the power of their
higher Selves and that power was
available to  them hecause those
Selves were reflected in thetr hearts

* Oceazonally, theageh ned ofice, @ oman is abie 1o keep his Toith uncontaminated

by hiz menta! furnioage,
about the fine of the hercir
that " all manner of things will he well

For ananees, the Ciebalio mvstic,
andd hentben, reee ved {rammon

Toliona of Norwich, worred
waen nf Christ i aseranee

ann assurancy that <he seems <imply to have aceept -

ed alhiough iU wes at wtter varizewee with the reachines o her chureh which, doubitiess.
formed the concepts of her mind. Xuclh moee Gypical, thoueh, 1s the case of St Teresa
whose Catholivism mede her mauld the revelations of her viston into the ridiculous <taiement
that i the case of o Beretic the mirror of the Sout was ieretrievably shattered.
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m the form of faith.

Nel only is his faith the Man
himsell ; the turn which is given to
it by hix mind is also his lower,
personal sell, for the expression of his
[aith depends on which ol the three
gunags is dominant in his personality,
Ao sétteik man will give his laith
sattetk expression, and =o with the
other {ypes.  This comes oul very
clearly 1 the objects of men's
worship.  The only ohject of worship
to the man ol knowledge is the
Afman m himsell and in all beings,
but those whoe live by faith alone will
feel that unperceived .ifsan as a
wondrous Power, sensed in external
things and worshipped accordingly,
Satirik men will feel Its presence
the great awe-inspiring forces of
Nature, in Sun and Wind and Waler
and so will “worship the Gods”
(xvIL 4.y As their faith becomes puri-
fled, they will lwrn more and more
to the spiritual power belind those
lorces and leave the outer forms

Réjasik types will sense the same
Power as it rushes fercely in the
destre-currents, dand o will worship
vekshas and  rakshasas, the per-
sonified  consciousness hehind desire
for wealth and  angry  violence
respectivelv.  Those in whom famas
predominates, will feel their magi-
nation captivated by the fact of
death, and <o the shades of the dead
will draw their worship.

In modern civilisation, too, thesc
types appear in Lhe nature-mysticism
of a Wordsworth, In the all-too-
common worship of wealth and power
that shows 1taell 1n a morbid interest
in the lives of the wealthy and power-
ful, and m the devotion 1o the so
called spirits of the dead, whe are

THE SONG OF THE HIGHER LIFE

459

the Gods of the spiritist cult, though,
in this last case, there 13 also an ad-
mixture of r&jastk curiosity,

It is not only in the objects of
worship that the influences of the
gunas make themselves [elt ; they
show alzo 111 such things as the type
of food eaten.  Weslern readers may
be inciined to see very little connec-
tion between failh and {ood, and oa
the other hand. in India, there 15 a

tendency 1o see only too much
connection.  The  trde  course,  as
alwayvs, lies in the middle.  Since the

body ix huilt up of the [ood that iy
taken into it, and since, also, the
taste of food forms an important and
regular portion of our sense life, it
= ohvious that both the quality aid
taste oi fuod will have a significance
for him whe 13 trving to follow the
Path. thouch by no means the ex-
cessive significance that i sometimes
attached to it in India.  No amount
of merely sattvik caling will suffice
o make a man spiritual,

The sacrifice (vgjiner which the
Gite mentions next, must not he
limited to the ceremomal sucrifices of
ancient India,  The vaiia of the Gila
means sacrificial action in general,
the dedication of one's goods and
deects and self to the =ervice of the
Life in all. The sdtfrik man will do
this, not out of any desire for person-
al reward, even in the <hape of his
own salvation, but  because  his
sativik nature refllects the knowledge
of the Cosmic Sacrifice and impels
him to participate thercin.

The sacriice of the r@jusik man iz,
as might bhe expected. tainted hy
destie and =0 he sacrifices in order to
gain =ome benelit for himsell and
usually denies  the  possibility  of



460

action that is free {rom such desire.
In infertor types, the mainspring ol
his action 15 to be found in the wish
to be known as a religious man,
philanthropist, or patriot.

Tamasik sacrifice s a still Inwer
type in which only the semblance of
sacrifice is shown. [t is not govern-
ed by anyv rule or principle (idhi
nor has it any «anction i the inner
Shastra {(mantra). No actual giving
away is involved (asrishtanng:, and
the whole performance is carried out
without any =kill (daksiinani. The
motivation of such so-called sacrifices
1 wsually mere instinct {or social
conformity.

It would be tedious to comment
at length on the other waye in which
a man's faith mav manifest.  The Iist
15 nol a mere miscellancous collection.
Worship, food, sacrificial action, seli-
disciphine and charity are all import-
anl aspects of the =piritual hife, and
it 1% for this reason that the Gita has
gonie into such detail about them.

Some words must, however, he sad
about {epasyd, wually translated oz
austerity, but better rendered as veli-
discipline, Tapasyvi does pot mean
standing on one leg in a {orest. nor
piercing the body with sharp spikes
Such torture of the bodv, common
both in medizval Europe and i
India, 1s the {dmasik man's 1dea of
tapasya. Tdentifving hime=ell with hiz
physical hody. he can see no way of
making spiritual progress but by {ore-
ing that bodyv to be passive under
torture.* and =0 he goes about naked,
or wears hair shirts, or else he <tarves
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himsell, and then mistakes the
hallucinations of a weakened brain
for spiritual visions,

Discipline of the body is quite a
ditferent thing from its injury hy such
practices.  The body s the field in
which we have 1o work and, later,
will be needed {or the service ol the
One. To weaken or desiroy 10 by
injudicious austerities iz to destroy
a valuable (nstrument. {0 13 some-
times urged that the hody i+ unreal
and transient, and that the man ol
knowledge will not care whether it
lunctions well or badly, whether 1
lives or diex.  But such a view i3
based on misunderstanding,  Those
who dre practising seli-discipline are
not men of knowledge, but rather,
men trving to gain knowledpe, A
weakened body, as the Upanishad has
taught. 7 means a weakened mind, and
i the body is unnecessarily 4.
handoned before the Goal 1s reached,
It only means that valuable vears will
have to be spent in educating a new
ong, and In hringing it to the point
at which the PPatli was left.  The true
attitude to one's body <houkd be to
treat 1t as one treats a riding horze,
something (o be intelligenty dis-
ciplined, adeguately caredd for, and
property used, and not as something
either 1o be allowed to wunder off
at its own free will, or elze to be
beaten Lo death or uselessness,

There s a further consideration
that i: equally powerfut. The ouler
senses are hut the manifesdations of
the mmner or mental ones, The mor-
tification of the outer leaves the in-

#1115 o answer to this 1o urge thit such seli-terturers often bold an extremely

dualiztic thepry of the telation=hip between s and body. _ .
It is ust Bevwrse they keowe nothing bt the body, that they wangine

tion quite another. Tt 0s
that bodily torture wilb liberate the =oal
Y Chitndogya Upanishad 6, 7.

T honry s one thing, and pereep-
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ner ones quite intact,  Indeed,
the <ensc powers, [oreibly suppressed
witheut, are driven inwards, and
revenge theme=elves in a riol of im-
aginative phantasy within which will
disturh the spirtual life {ar more
effectuallv than ever the outer sense
lift could have done.

Self-discipline must begin, not with
the sensex, but with the mind. In
the enumeration of the six menfal
endowments that form part of the
four-fold quahfication for knowledge
of the Bralunan (sce the chapter on
Gite sy, shema, or control of mind,
precedes dam, the control of sense.
The diciple must bend  all his
errergies to the task of controlling his
unruly mind, and when that is
accomplished, he may he sure that
the outer senses will offer no serious
obstacles to bheing  brought under
control.  Tryving to control the =enses
without having {irst subpugated the
mind, = ike trving to bale water out
of a sinking ship without first stop-
ping the leak. Fyen in
defimtelv mappropriate sense-incule-
ence, the mner phantasying about the
objects of emovment does far more
damave to the inner life than the ac-
tun! oulward cratification.

Anothier point that must be noted
ts that the mind cannot, under ordi-
nary comditions, he treated as 2ome-
thing separate from and independ-
enl of the hody. Tt i3 true that the
mind iy the crux of the whole dise-
pline, hut it = alzo true that the ordi-
nary disciple 18 quite unable to rise
to the level of functioning in his true
or Higher mind, and that the mind
in which he does live 1= very closely

cases of
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bound up with the physical body. it
15 easy to talk about heing indifferent
o bhodily  sensation<, bul never-
theless, 1o say nothing ol severe
pains, a few hours in a stully room
will destroy almost any one's power
of clear thinking, and a few days of
overwork or loss of sleep will cause
self-control to vanish in gusts of
irritabilitv.  This  being 0. it s
obvicusly {uolish for the ordinary
disciple to attempt a fine disregard
of the bodily and exiernal aspects ol
life, when all the time, his mental
life 1+ mtmately bound up wilh
them. * The contacts ol matter come
and go” ax we read m chapter two,
but while the disciple should * endure
them Dbravelv)” he will not, 1 the
earlier <tages,” he ahle to disregard
them altovether without disastrous
resulls.

So much {or the negative «ide of
tapasyd.  On  the posttive  side,
what ix needed iv a harmonious con-
trol of body, speech and mind. The
hody 1z to be dizciplined (xvin 11
by being used for the service ol the
Gody, the Twice-born {ol the gen-
uinely spiritually illumined, that is.
not of those whe merely arrogate the
title to themselves on the strenglh of
oulward ceremonies), of Teachers
and all Knowers of the Truth. and
further, by the practice of cleanliness,
stranghliorwardness, harmlessness to
all beings and brakmacharya.

The last word connotes control
aned not suppres<ion of the <ex forees,
A neuretic cehbacy with the sub-
comsciows  mind, {ull of  thwarted
sex, I=suing i oa welter of more or
less disguised phantasy i< the very

C T shonld Be cemembered thar these Tast six choptirs arc inevitablv to some extient

reeapitulatory.
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worst  condition to he in for
one  who weeks the inner Dile
Such a condition may, like extreme
hodily weakness, give rise 1o slrange
experiences and visions, but it wilj
effectually prevent any real treading
of the Path, Sex will be transcend-
ed ; it canmot he suppressed. with
impunty.

OF harmlessness  (ahimsie it s
quite sufficient ta <av that one whe
seeks to serve the Lile moall, musd
certainly abstain from killing lLiving
creatures for Wz " sporl,” or even, in
ordinary cireums<tances, for his food.
“All beings tremble helore punizh-
ment ; o All Life = dear. Judeing
others by vourself, <lay net, neither
cause to slav.”™ To cast eves of greed
at the flexh of a fellow hemms 12 ne
act for a disaple of this Path.
Rather will he remember the perbaps
legendary story of how the Buddha
in a previous life gave his own fesh
to feed a starving tigres< and her
cubs,

In addition 1o the above-mentioned
discipline of the body, he will disei-
pline his speech, taking care that it
1z always truthful and helplul.

t DL T P

Asothey wers patwe oo, ahe Riee owinld
Lramagai [
Whicl tean b e

A s

AT O

wiin,

While being truthful the di-ciple
must avold the common epolstic fault
of making his devotion to the truth
an excuse for inllicting pain upe
his hearers.  This control of speech
is by no means easy, a= all whe have
tried to practise it are aware.  In
anv case 11 i not possible to bring
it to perfection until the mind 1= also

* Dhammapada,
T The Light of Asia,
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disciplined.

The mental discipline is in Tact the
most essential of all smce 1t is in the
raising of the mind to its true nalure
and in hringing about its gnion with
the buddhi that the essence of the
innet life is lound {xviL 16:.  The
mind must be tranquil, gentle and
free from wandering thoughts. The
word for the last quality 1s mauna,
which literally means ™ «lent,” Dt
as the context shows, the silence In
question is a4 mental one. and signi-
(lex the ability to remain calmly =till
in the face of those outer stimuli
which wsually make the mind jump
about like the monkev to which it is
olten compared,

In addition, 1t must be Sell-con-
trolled, able to direct or check its
course of thought by its own inherent
power, depending neither on the ~pur
of physical neceswity, nor on the
carrot of some outward gain ; in the
later stages at least, it shouid nnt
even depend for stillness upan the
hypnotic rhythm of smanira repeti-
tion. Lastly, it must be pure in feeling
o, free from all fear and hatred,
filled with love and great compassion
for all beinws. Tt need hardly be
added that if this drscipline is to bear
spiritual frut, it must he carried out
harmoniou:ly, withoul any one-sided
exagrerations or (anaticisms and with
the satirik characteristic of disregard
of anv persomal gam. Love of the
Atman, not fear of the world, must
be the motive [orce behind the effort,

The chapter end: with the three-
fold designation of the Brakwman, Om
Tat Sai. This well known manira
is intenced here to show the Path
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along which a sativik [aith will lead
the aspirant, thus indireclly answer-

ing the initial question of the
chapter. Om, as iz well Kknown,
<ignifies  the Brohsman, but  alio

stands f{or the three greal states of
Consciousness®  which lead up to
thg fourth or transcendental state.
With Owm the acts of sacrifice and dis-
cipline that constitute the treading of
the Path are commenced. That is to
say, the attainment of the true Self,
the Consciousness, though in ity
separated individual form, is Lhe task
of the first stage.

The next stage, marked by what
we have seen fo be the typically
sattrik characteristic of abandonment
of all desire for fruit, is the bring-
ing ahoutl of the union of that indi-
vidual Sell with the unindividuated
buddhi, the cognitive aspect of the
Mahan Atman, the One great Life.
This stage is referred to by the word
Tat (That), because it is through
unton with the Tight Ocean of the
buddhi that true knowledge of That.
the transcendental Reality, is gained.

The last stage 15 symboised by
Sal, which stands for Being, alzo lor
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Goodness and Reality, This stage is
the attainment of the Brahman, and
this atlainment 1% the " praiseworthy
deed,” which the text mentions as
vet another meaning of the word,

i3ut we have seen n the fourteenth
chapter (verse 263, that instead of
withdrawing his Light from the world
and merging it in the unmanifested
Brahmen, it 15 posstble for him who
has won to the Goal 1o stay and
serve the One, crueified in the count-
less suffering forms within the bitter
=ea, Therelore the Gite adds (xvil
271 that steadfastpess in sacrifice,
austerity and gift is alse Sat ; mean-
ing thereby that he who maintaing
his lile of Sacrifice and offers up his
dearly bought Salvation as a great
Gilt of Taght to those who walk in
darkness has no less attained than
he who goes hevond the other Shore.
His: Sat i¢ " action [or the sake of
That 7 in all. Hence is it satd that
by this mamire of the triple Path
have been brought f{orth of old the
Teachers,t Knowledge and the Sacri-
fices, the Sacrifices, namely, of those
liberated Souls whoe find Niredane in
the very midst of Sorrow.

SRI KRISIINA PREM

Y Jagrat, sieopue, ol sushupii. Sen Mandubve Upanishad,
i The word Brilmanas in (his verse is wsuadly faken Lo reler 1o the haoks of thal

name. rather inferior hooks from the spiritual point of view.

It seem- mere appropriaie 1o

take the word as relerring o the Brdfomans, e, Teachors of the Knowledpe.



THE HOMELESS

LIFE

(The Thera Prajnanda 15 o will-known Foglish Buddhizt Bikkhu and has

tavelled extoensively e ditfferent parts of the world

cxperences i Indias e

Iwas dunng the Geeal War Tlay
out in the mud in " no-man’sland ”

hetween  the German  and  IDBriuszh
lines.  Around me were huadveds of
deac and dyving men.  Desolation

and destruction reigned evervwhere.
Aler a long dark night the Azt
peams of the glovious =un appeared
and I took from myv pocket a tressured
hook and read, " homeless, abwavs
content, with heart and mincd {ixed
on Ae he swely cometh unto Me”
And as Rrizhna spoke these words on
a battle field o Arjuna. =0 did thev
seern to speak to me in that scene ol
carnage and misery,

The War over. T weturned to
England., Sad at heart, 1 =aw the
pledsure-oving crowds  [ling the
theatres, cinemax, and restaurants,
with never a thought for tie millions
ol men whe had just perished, or the
agonies they had endured,  They
seemed spulles:. and the spirituality
which =uffering is supposed to bring
had not touched them. A deep dis-
gust with all civilization filled me. 1
wanted to be free of it all, lo leave
the wsensuous monev-making world,
and strive to find life's meaning. its
beautv, it reality,

And so destiny worked. A vear
later 1 was living in a stone hut neat
the Jelap-La Pass which  divides
India from Tibet, Clad in the red
robe of @ hermit, with shaven head
ane hare feet T dwell on the roof of
the world, far frcm the madding
haunts of men. Whal a change : it

Uie reconnts here some of his

almost seemed to me Hke 4 new
mcarnation. A short time hefore [
had been m the world's mo<t awiul
slaughiler, relt [ was living
among the Gods, where earth and
shy ki each other. Tt was the begin-
ning ol myv homeles= hie, the apentng
out of a wiler vision, and a glimpse
ol that reality which the Yogiz and
[2izhi= of India have spoken of.
There 15 something decply impres-
sive living high up in the [Thimalaya
mountains, for are thev not the
ahode of the gh ?  Does not the
spirit of Shiva brood over them 7 At
times T fell almost transformed with
a leeling of joy and wonder, at the

iy 1

T watched the morning <un rize above
the snow-clad peali- and hed his
brilliant lustre into the purple valleys
[ar below,

I thix cairn i above the teeming
world, T lived. During long hours of
the night I sat before my  dhanmt ™
{the fire a Yo burns) and listened
to the wind howling outside. But
somelimes  when the weather was
calm and the moon bright with that
wonderful Tibetan brilliance [ could
sit outside and read {from my library,
two gems of spiritual truths which
[ carried with me in all my wander-
ings in India, the Bhagavad Gita
and The Voice of the Silence.  And
in that silence the Voice seemed to
speak. and 1 felt al times that trans-
port of Peace and Iestasy which
comes to the true devotee of the One
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and the Eiernal,

And now the scene changes. 1t
1= no longer the suow and blasts ol
te mountam heights but ihe dusty
swellering heat of the plains below,
Dressed in the " gerua ™ garh of a
mendicant with <tadl and woter pot
I gas tramping to the holy cily of
idenares, What a magic name has
isazht to millions of the Indian
people | What great Souls have pica-
chied there the message ol their inner
enlichtenment | Ilow even (o thi=
cay 11 still retains some of that spirt-
tual greatness which reigned in the
past !

I arrived there early one mornig
vith @ band of Digambara inakedt
Sadhuz, and we all plunged into the
Ganges River shouting = Tlari iad
Om.” How velresiing it wis Lo bathe
in its cool sweet waters and wash the
cirt and grime of the dwsty roads
from our bodies,  There 1= <ome-
tiing magnetic about those Ghats at
Benares. It seemed to me that the
heart of Humanity is focussed there,
for did not the greal Brahma himesell
perform  the " ten horse sacrifice ™
there that mankind might be :aved ?

I now lived by the river sidde with
the naked Sadhus, How strange it
oftenn =cemed to me, a Westerner,
from life i the Universily or the
Army ! But [ was now happy, 1
was {ree. Tt was the homeless life
without possession or fear, the life |
had vearned for. At mpght we sat
round our fire and chanted the Vedic
hymns, or sat deep in meditation
while the sacred river Dowed silently
and peacefully hy.

Ten  males  from  DBenares s
Sarnath  where the Lord  Buddha
preached iz first sermon to the five
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mendicants alter hiz Enlightenment.
I had always wanted to zee this holy
place, =0 carly one beautiful spring
morning with my stafl and water pot
1 started off. The willages in India
are all much the zune and as the
clavwn hreaks vou can see the women
erinding the corn, or drawing the
water. or taking the cattle to the
vields, Atlast T arrived at Sarnath and
=at down hesde the hig Stupa erected
by As=oka to commemorate the birth
of the Buddhisi religion, What memo-
ries that place could tell of many
centuries ago when pious learned men
lived and studied there. 1 walked
among ruin- feeling every stone and
brick was a historv, Here @ QQueen
nad g o well, over there was the
famous A-olka colunin and  down
those ~tejr ave the cells where the
carly Buddhist monks by stern dis-
cipline and meditation strove to reach
the height of Enhghlienment their
rreat Founder had attained.

At night T unrolled my blanket and
slept in one of those hitle edls. It
was s0 cool dand quict. 1 wondered
wito built 1t who lived n it two
thousand vears ago, what were his
tnoughts, did he reach Realization ?
Perhaps an Arahant or a Rishi had
dwelt there.  Perhaps in another two
thousand vears visitors will come Lo
those ruins and think of us living to-
dav d: only half civitized living in
a long distant past. Who kpows ?

Whent my slav ot Sarnath had
ended T decided to visit Kusinagara
i the place where Lord Buddha passed
awayl and then on to Buddha Gava.
There is very httle o see at Kusi-
nagard, =o I joined a Yogi and pushed
on to Gava, Ie was g type sometimes
met on the Indian roads, a man of
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education and of wealthy family who
had given all up to become a wander-
ing Sanyasin. After a day’s tramp we
would light our fire under a village
tree, and the villagers would bring ux
cakes and mitk and even burn candles
belore we. As T was a white Yogi (the
first some had ever seen; I came in
for  spectal  attenlion, and  ther
generosity  knew  no  bounds,
hospitahle people that these villagers
are. Then my friend would dis-
course on Vedantla or the Upanishads
while the people, men, women and
children, sat round in a circle. with
the cows and goats on the outside.
At last we came to Gava, We were
gatly stepping along the road that
leads to the great Temple. Tts tower
can he seen some distance off. and
my heart leapt with joy when 1 stood
inside the little chamber where the
most famous Buddharupa i placed.
Qutade 13 the Badhi tree under which
the Lord is recorded to have reached
IMumination. What emotions surged
through me as I stood there and

Stern and cxactimg 18 the virtue of Viraga.
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thought of the thousands of people
who beneath those sacred branches
had lifted up their thoughts that they
too might reach that state of peace
and hlessedness when the sorrows and
limitations of Samsara have been
transcended.  And beneath this tree
thete seems< to be such a wonderiyl
peace that ali natienalitiex and sects
meet there in a spirit of harmony
and understanding.

A small group of us used to meet
under the tree for our evening devo-
tions, I try to recall them. There
was a Jap. a Burman, a Chinuman,
Indian. Cevlonese, all  =peaking
different languages with the mouth,
but one with the heart. From far-off
countries =ome of them had come,
walking hundreds of miles and living
on beuged food, But we had listened
to the call of the homeless life and
{elt the truth of the ancient dictum
“God 15 an infinite circle whose cir-
cumference is nowhere and ils centre
everywhere.”

PRAINANDA

1f thou its path would'st master,

thou must keep thy mind and thy perceptions far freer than before from killing

action.

-The Voice of the Silence



THE QUEST FOR SECURITY

f John Hassler Dietrich. the Pastor who would not defend himsclf against
the charge of heresy but who s serving his fellowmen as an Unitanan and a
Humanist is inclined towards Mysticism, as readers of his article in our pages in the

March 1936 issue will remember.. - Eps,)

One hundred and fifty years ago
an English cergyman, while fleeing
from a thunder-storm, found refuge
in a rocky glen ; and cloistered there,
he fell to meditating upon his feeling
of secunity in the time of storm.
While the elements raged without, he
was sale and comfortable. This sense
of physical security amidst  the
dangerous elements made him think
of the state of hrs spirit surrounded
by the down-dragging forces of the
world and the sense of security which
came to it, 4% he clung to his faith
in Jesns. Just as he was secure from
the threatening forces of nature in
the cave, so was he secure {rom the
sin and sorrow of the world in the
arms of his crucified Christ.  And
he wrote the old familiar song, © Rock
of Ages, clefl for me, let me hide
nyeell in Thee™ a4  picturecque
portraval of the sense of security
which comes to the real heliever from
his [aith in the orthodox scheme of
salvation. Here, in a world which is
seeking to corrupt and destroy us
stands the cross of Christ, to which
one need only cing and his eternal
happiness is assured. Many moderns
will envy him his simplicity and un-
guestioning faith. e was not per-
turbed by the stubborn facts which
upset the fancies of most of us to-dav.
ITe relied entirely upon the grace of
God through Jesus Christ for his
eternal happiness. Here indeed was a
sense ol security, which must have

brought to real believers perlect
assurance, contentment, and peace,
Whether forlunate or uniortunate,
one need scarcely dwell upon the
[act so widely proclaimed that this
old theological rock of ages has
disappeared. In his Twilight of
Christianity, Professor Barnes has a
chapter entitled, “Blasting at the
Rock of Ages™, in which he shows
how all modern sciences have under-
mined this great supposedly eternal
rock and the whole orthodox scheme
of salvation has crumbled into dust ;
and Walter Lippmann, in his Preface
to Morals, has shown how this old
theological rock of ages has heen
worn away by the “acids of modern-
ity " poured upon 1t con<tantly from
every quarter. Indeed this whole
theological conception of the world
is dead. The supernatural has passed
from the thinking ol man. The
elements of nature have lost their
personality. The transcendent God
has disappeared bevond the stellar
spaces.  The whole story of Jesus
and his cross, to which multitudes
have clung in  desperation, has
hecome @ religious drama and
not historical  truth.  Morality i
no longer the law of God, but
the distiled  essence of  human
experience.  Man, who was  ac-
claimed to he little lower than the
angels, is now considered little higher
than the apes. And surveving the
flux of events and the resulling
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mgecurity, one can almost {ecl that
Aristophaine: meant us when e
said “Whul s king, havice doven
out Zeus,” Indeed most moderns are
ceriously  disturbed by 4 sense of
insecuriiy,  The rock of ages, clef
for us, in which we c¢ould hde
ourselves 1 perfeet  salety,  has
disappeared. Upon what rock shall
we build anew ?  (pon what basi:
can we establish our hope:, our
ideals, vur morals 7

We should not despise this desire
for security. It is as natural as any
other nnate arve, We find something
similar to it in the natural world,
All forees seelt a state of equilihrium
or rest.  As the waler hubbles from
spring on the hillside, it start= flowing
to 4 lower level where it can
find rest.  Tf vou dislodge a ~tone,
balanced on a hill. H will roll and
fall until 1t fnds o position of et
This 1= also true of the plant and
animal worlds, as well as of man':
physical life, We all instinclively
seele  physteal =ecurity  or  =afety,
Nothineg malkes us more miserable
than  mmpendiy physics domeer,
and nothing gives greater sati=faction
than phyvstced securtty. It is true of
the mtellectual Hie.  Great peace of
mind comes rem havipe miellectiad
gquestions zettled. while our mahility
to reach definite conclusions 1< pain-
ful, It is particulazly true m the
~piritan) venim, and it 1= thiv which
ha- miven powes to the relimions of
Thev are practically all
de<ioned 1o bring securtty {n ihe
spirit of man. There i< a deep craving
among men for <omething permanent
in the midst of change; and most
of the world religions cmbody s
idea the ided ol an eternity of

the worldd,
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cecurity in which change and fux
have disappeared.  God v adwavs
partraved gx an cternally  existent,
invariable heing. in whose presence
all disturbanees vanish and people
are <ecure and Lhappy, This s why
reliviom< are  frequently  defined s
mechanisms  of  escape  they  ate
e from o world of incecurity to
one of recurity, an attempt to satizfy
that natural craving of the human
~pirit. John Dewev <avs s

Man wha lives 10 o world of hazards
1= compelled to seek for -ccurity, e
has sought to attai it m two wavs, One
of them began with an attempt o
propitiate ihe powers which were
supposed o etviton lim and dotermine
his destiny. .. The other comnrse iz 1o
ivent arts and by ther means turn the
powers o accotmt. . This is the method
of changing the world  throgsh action,
as the other s the methed of changing
the sell 1w cmation and idea.

The {ormer method laroely pre-
vatled i the past, but 1x no longer
tenable or effective. We win no
longer find securily by importuning
the gods:, we must build it for
ourzelves.  There ix no use looking
wistfully toward the lost absolute,
eternal security ; the quest must now
he directed toward giving man and
his values a secure at-home-ness in
the world,  And 1l we lose the peace
and content of the old security. it
1= more than compens=ated for in the
thrill and adventure of the quest.
The way to real happines: 1= to forget
about our own =ecurity and comlort.
and throw ourselves actively into the
maelstrom of modern life ; to chooze
the sccond of the methods suggested
by Dr. Dewey and find security
through changing the world by action
rather than in trving to change the
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celf through emotion and idea.
There are really itwo wavs of
viewing life, or rather there are two
different and almost opposite things
which we may seek  one is securily
with its accompanying menotony and
the other s adventure with ity ace
cdmpanying thrill. A certain amount
of securily 15 well, but we live
in a world which requires adventur-
ous spirity, reckless of ithelr own
safety and comfort. A world in which
all people had a sense of security
would be a static world and life
would be a dull and monotonous
thing ; but we live m a world of
growth, and 1i we wish to grow we
must pay for it the price of securily
and comfort. [f there is to be any
growth, present conditions, present
theories, present religions- -however
beautiful, (air, comfortable thev may
be  have to be disturbed, We are dike
an army on the march. An army usu-
ally has an objective, 1l is going
somewhere. After a full day’s march 1
may pitch i3 tents, seeking security
and rest for the night; but if
it should decide some evening that
security  and comfort was the one
thing hencelorth to he sought at the
price oi everything else, there would
be no more marching, no further
advance, no new victories, 1o recon-
struction of the affairs of the world.
But this reconstruction s much more
important than any one's security
and comfort. Men who are thus
engaged never think of security.
They joyiully make their sacrifices
and endure their hardships for the
sake of the ideul end. Thuy we may
forget about security and travel
through life with the spirit ol the
adventurer and explorer. 1t is this

THE QUEST FOR SECURITY

4649

spirit that gives tang to life, but it
always involves insecurity, hardship,
suffering,  The  true  adventurer
accepts these for the sake of the thrill.
Not oniy doves he accept them, but
he seeks them. He knows in advance
that he will be forced to accept sul-
fering which will test hix physical
endurance as well as his morale, and
it iy this very fest which he seeks
and enjovs in his delermination 1o
reach his goal or die 1n the attempt.
s not this the whole of life 7 Is not
life one long adventure, filled with
possibilities, hopes, lures, idealistic
purposes ; and 1 it not these, rather
than security and comfiort, that give
it zest ?

And for security, albeit of another
kind, we turmn as did the great
German philosopher, Kant, to the
starry heavens above and the moral
law within, that 15, to the universe
and to ourselves. We are an insep-
arahle part of the universe. We are
not alien children in a strange and
foreign land. We are & product the
natural development of its forces and
concition:. Iivery human function
phvsical, mental, and moral  has
resulted from a constant and success-
ful adaptation to natural conditions.
So this i3 our natural home, with an
environment fitted to the achievement
of our purposes. We are a part of
the developing process, Qut of the
vital sources of the world we have
emerged ;. and we move as these
sources move in the great river of
cosmic heing. In us, as in nature, the
life stream has found Hs way, We
are one, this spirit and ourselves,
In fact, 1t i in us that this developing
process has hecome conscious and
intelligent on this planet. We now
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have evolution largely  within our
control.  We have Jearned thai the
ways ol loe universe are con<tani.
Here ndeed 1¢ securtty, {or we can
direci them o our own ends Our
ltves,  therefore, ave  megning,
tremendous  nwaning., U makes o
clference whetier we live or die
sArugale or survender, o on or slop
for we are creators of human destiny,
the directors of the stream of e
By this are we m=pired. 13y this are
we consoled, and s=tirred ; reconciled
o Itfe and chabienged to its tazk. In
fact, the universe 12 0 rock ol ages,
to which we may cling in perfect
=afely by virtue of our relation-hip
to 1t Foacts i accordanee with tae
laws of cau<e and effect, and there-
fore 15 absolutely trustworthy and
dependabie. Likewise it 1< our natural
home, and therciore suited 1o the
working out  of our plans  and
DUIPORes,

Ao miay v net lun, as ot
sugpests. Lo the kingdom  within,
when in guesd ol ooreck of ages 7 I
13 here that Walter Lippmann would
have us seek security when he says
thit we mu-l rot look o the objective
world for security and peace. we must
turn and look within,  As Marcus
Aurehus declares ;

Costand eresl anel el e
Co Hletern o e
1o lve oul each day

T Larpr,

Ao o
D e by
wiy ol nwrieetion
A oni s Josl with mo fevern.
airl te acthing s,
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Such a phitozophy is not unworthy
the attention ol modern man. It is
the attitude ol the mun who =avs,
“Wherever I am and whatever T am.
there § chall keep my divine purt
tranguil.,”  In keeping with that
philosophy man must school himselt
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He must not bhecome
the pawn of pelty passions or
whimsical destres, Te must fearn to
lemper dis wishes to whad Hes witiun
the realm of possibility, lie will iake
the world as il comes with a clear-
eved arcl serene acceplance ol the
ultimate facts which he can know,
and he will endure all the variety and
complexity of things, refu<ing to let
them determine the character of his
inner life, [or hiere alone 1= pedce and
poise and securiiy,

S the wise man will take the world
as it is, and wrthin himeself remain
quite  unperturbed, because he 2
secure 1n his own mind, lord and
master of himsel{. Whether he sces
the thing as comedy or tragedy or
farce, he will affirm that i i3 what it
= and thal the wise man can enjine

in his destres,

it.  t'hizix no new pholosophy, The
Greeks of old taught it through
Marcus Auwrelius and other-<. Contu-

cius taueht il when he
cdlevelop the prinaples of our highest
nature 1= to know hegven,” Buddha
declared it, when he said “Ile who
Bdenvle s emhackled, free s Rim
call o wise man. By reflecting man
can make hims=ell an istand which
no foads can ooverwheim.” Aanoa
tauwbit it when  he  swmd 7 The
soul isell 1= 118 own witress and s
own refuge.”  Jesus taught (6 when
he said ** The kingdem of hieaven is
widin Thomas G Retnpis
declared at. when he =aid “Thon
oughtest 1 all diligence to endeavour
that in every place and in every
external action and occupation, thou

sl U To

vl

mavest  be  inwardly free and
thoroughly  master of Lhysclf, and
that all things be under thee, and

aot thow under them ™, And Emerson


witr.es
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taught it, when he declared “Nothing
12 at last =acred but the intesrity of
vour owh mind 7.

S0 in line with the wisdom of the
dies one can declare 1o ol modorn
men o vouw wish to find o rock of
ages, look within,  Within vourseld
I» the place of security where vou
can relreal in time ol <torm. Within
voursell  are the  potentiolities of
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peace, of power, and of happiness,
Amid thy creaseless ks and dhange
Of time und friends and all below—.
A pnore etoernal e 1o know
Aby whither shall our =pints rang ?

In Svria, Indo or Eewvpt osonght,

O answer iy have the vears

Sent down 1o banish hepes and fears -
Within thvsell must Deavin he canght.

Thysell withint Thysell within?
0 ol lind here thy strength, Uiy peare
Pray nor that Toss and chanve may eease
oy, Bishwer Loivchis o vl

Urav, e
Jons L DIETRICH

A DREAM

INTERPRETED

[In our July issue fpo 3187 o dream experience was printed under ihe cap-
tion ' Cam vou explain 2?7 Tlere is one otterapt af inderpictidion ; we draw our read-

ors” attention Lo our reniarks on e 484

The dream concerns deep unconscings
conflict g time of doubn and Toar.
The tree s that which hemis the froit
ut Understanding, ol Seoret 3 edom.
Lake the aneient Moot Tree 10 = guard-
erl by the hyilva-headed beast.

No odoubt the recont deniae of
father  created  an extremely  diffienlt
situation for the dreamer. Perhaps he
had to give wr all that he hoped to
attain by way of education and shoulder
a hurden of wnegpected  responsibility
for which be hod no tramme, At Umies
this will have scemed more than e
could Dear, Tw will have {vlb much
inclined to resem himsclf to dipression,

Henvever he s rugeled bravely oa A
Lazarus las been a friend indeed, e
s @ #ere {rieni s occuarrence in the
dream shows 1935 but al=o implies that
the gqualities of character found in M
Lazarus v heen awakencd in the
threamer. It 1 these newly discovered
quaiities in hinuelf that have swstained
b in Lis combat with the monster,
The name Lagiorus i< associated with the
wWea of 7 resurrectton from the dead.” N
points the truth that out of darkness
Light comes, oul of the prave, new Life.

The monster 1= the poisonous longing
to return te g stade of irresponsibility, o

the

L.

complete depwndence, This s Insidions
and ferrifies us all, homust be combated
with courage and good will. X, Lazarus
lrst stuns and later =fys the beast, Yol
there s teeror on awakening, Why (he
terror 20 Can the dead thing rise and
strike agam? T thinl it 1= hee the
teaching of the dream is found.

Possably the dreamer has come to ey
a httle too mueh on AMr, Lazams a: a
res!t of his own foechng ol inadeguaey.
The dream pomnts eut that the qualitics
he admires so much e his aood friend
are alao withion Tume Tle has done well,
and has developed In himself an unsus.
pected couvipe, patience add possible
acumen of which he may oot vet be futly
corseious,  He s being ureed to aceept
his Warma cheerfully, even joviufly as
slanal that he s worth testing and
relining and 12 etrong enough to bear it
ITe is to know that (he monster is with-
in himeelf. and s to face i calmly with-
out fear wt the assgrance that if, with
Mr. Lazarus at his <ide, he takes the
swoitl of diserimination and acts fear-
lesshy aceordime to his vision of Truth he
will not onlv defeat the monster, he will
absorb its strength, and eannat fail 1o
reach the fruit of hes desire.

Lawudun TN
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OF
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[Profussor DU 8. Sarma, Piincipal of the Government Arts College, Rajah-
mundry, is the author of several volunes which interpret ancient Indian thought to

the modern world,

Among thetn 15 A Primer of Hindaism.
lator of the Gie and the Kathopenishad,

He 1s also the trans-
Recentiy he has collected his leciurgs

on e Gite delivered in 1935-0 which are published by Sjt. N, Subba Rau Pantuly,
President of the Rajabimundry Hindu Samyj. - s

The Upanishads, as pointed out by
W. B, Yeus in his Preface, Hterally
mean the wisdom learnt at ihe fvet of
the masters, Tt is well known that they
are the Hivanlavan peaks of  Indian
religious  thought.  Just as the creal
mountain range t the north of India
determines the chimate, the tainfall and
the phy=ical features of the peninsula,
20 do these heights of wikdom determine
the scope and  the quality  of  the
spiritual life of the races inhabiting it
They form. of cowrse, the primaty
seriptures of Hinduism.  All our other
sacred books  the Dharma Sastras, the
twio Epics, the Puaranas, the Darsanas,
the Agamas and even the mmortal Gite
are only derivatves lrom the Upuani-
shads, It should also be noted that the
Upanishads represent the first emergence
in India of & universal, spiTitual
ligion of the Sages {rom the local
and traditional religion of the priests.
There have been fise or six movements
of a simlar character in the long
history of IHinduism covering @ period
of about forty centuries. and as TIndia
is on the creat of such a wave to-dayv she
is in a much better position now, than
a generation or two ago. to understand
the deep import and al the implications
of the message of the Uparnshads and
would weleome any good and  reliable
translationn of those seriptures. Espe-
cially in the present state of the
*eivilized " warld in which the law of the
jungle prevails among Christian nations
and savage nassions rule the policies of
some of their countries, the message

should be cherished by us as our inalien-
able  possession more vaduable W us
than all their machinery, their markets
and ther emplres.

What exactly iz that message® In
the diterature of later Vedanta it is
stated in the form of a hundred different
formulas,  more  often enyvptic and
repellent, it must he confessed, than pro-
found and helpful.  Amidst these loud
speakers,  gramophone  records and
machine voices one is more bewildered
than clevated, sadly missing the original
living accent of the forests. A great
mystic exporivnice transtiguring the world
of man tuo  an  absoluwe  Reality,
carrving  with 1 ity own  sense ol
certitude and providing a solution for
all problems of life s reduced to mer
catchwords and dead formulas.

What distinguishes the experience of
the Seers of the Upanishads from that
of the other religious teachers of the
world I8 thelr mtense awareness of the
Universal Spirit not as an anthropo-
morphic God  creating and  destroying
worlds at will and siiting in angry
judgment upoan  the sing of men or
granting vasy  salvation to those who
believe in Him or His deputy. but as
the eternal Being manifesting itself in
various degrees through all things and
creatures i the tme-process. For them
the spiritual evolution of the universe
resulting in the increasing triumph of
spiTit over matier was a  tremendons
fact. For them oot only does one
touch of Nature make all the world
kin but also one touch of Spirit makes

¢ The Ten Principel Upanishads- pat into English by SHREE PUROIDT SwaMl and

W, B Yewrs

t Fabwer and Faber, London, 7

5 Bd.)
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ail the world one,  To gaze steadily at
this world of names and  forms il
diversity yiclds to unity, and apprarance
yiclds to reality was the cndeavour of
these Rishis.  For theme the Absolute,
the One withoul a sceond in the back-
crotnd, as it were, of ctermty s the same
as the evolving spirit in the foreground
of Time manifesting i=clf 1 momny o
bauliful form  crystal, flower,  bird,
woman  and  revealing au every  tum
i new scale of values 1o the mind of
man in science, art, morality and rel-
glon. Tt s this identity that they pro-
claimed in thoelr  famous  utterances
That ant Thou, This Self iz the Absolute.
[ am Trahman, They were, of course,
as aware a5 anybody olse that man,
though he Is the roof and crown of
cvolution, is still millions of miles away
from Deify more distand 1 4 way than
the earth is {from the fixed stare But
they did percetve, as the author of the
KNathopanishad putz it 0 " Whatewr 1<
here, the same s there : whitever 18
there, the same s here They saw the
the gool and they saw the way, and
they girded their loins 1o reach it for
themselves and for their race.

But more important for our purposcs
to-day s the appheaiion by the later
sapes  of  this profound  vision  of
the Scers of the Upanishads to the
problems of life. 10 it g accepted that
the universe s one vast amphitheatre
In which we withess, on ever-zscending
scalts of betng. the triomph of spirit
aver lorm, of Atman over Anatman.
progressing  from minerals  to planis,
frorm plants to amimaly, fimim animals
tr men and from men to super Mon,
we are provided with oa standard or
4 guiding principle by which we c¢an
judge not only  individeals bot o oalse
societies and civilizations,  The history
of Hindulsm gives vs a most interesting
exatmbe of a resolute atternpt fthough
alas, umsuccessfall made by a race to
plan ity socicty and civilization on this
principle. The Hindu cndes deseribye the
triumph of a simple morsl ennse over
a highly cqguipped hat prosshy imnor!
muchinery of states roleid by tyrants,
Tt s not without o porpose that Val-

AT THE VEET OF THE MASTERS

miki and Vyasa emphasize the wealth
angd the pomp, the palaces and the
pteasure gardens, the armaments and the
frats  of valour of the rulos  of
Lanka and Tastinapura.  And the aim
of the wriers of Hindu Puranas s
obvious when they deseribed the {our
ages of human lnstory ss those m which
the Cow of Dharma —national right-
colstwesy walked on four fect or three
or wo or one, Simitlarly, the Hindu
Dharmasastras deseribe the ideal patiern
of saciely o wiich they exhorted the
peoples to conform as one consisting of
four classes of increasing spirituality—-
labourers, farmoers, administrators and
teachers and  the  ideal  pattern of
mdevidual hfe as one comsisting of {our
stages again of inerensing spirituality
the student, the ctizen, the recluse
and the sage. Thus the cvolution of
the individual and the sociely was plan-
ned on the principle imnlteit in the cvo-
fution of the world,  Our pocts, Taw.
eivers and statesmen of the later ages
trivdd to follow humbly n the [footsteps
of the Wishiv of the Unanishads whose
cotvmanding vision of the unverse s
the clue to the civilization of ancient
Indin. Our  so-called  asrama-dharma,
varna-dharne, rajya dharma and yuga-
dharma  are  ondy  dilferent applica-
tions of the same principle. In  the
Lleal socwty and the ideal state, as
i the ideal life of the individual,
the lower  valnes of  spirit  should
always give pluce to the higher values,
and the higher values, while protecting
the lower ones, should ever be on the
lackout and work for the cmergence
of =til higher values,

It is this teaching of the Upanishads
that m our opimion the civilized world
shiould more deeply ponder at the pre-
=cnt day than the points of smularity
supested by AMro Yeals mo o his Preface
hetween the Upanishadic view of the Self
and  the theories of modern psychic
resciirch or the vagaries of modern sym-
bolist literature of Europe or Amoeriea,
The ditference between the doctrine of
mr all-connprehensive Absolute. of which
the individual self s only a pale. passing
reflection, and the docirine of en all-
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spivit, phallus ard witat 1L enters, oo
and ovil dizappoor, they are o5
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rub e ey arcdoask oo
Tt i‘ummt Swami know thad © Brahmie
\nm iy Cihic source of  Brahma,
tie dirst of the Gods ™7 O e e hod
briare  hime oa different cadie not
generally known ?

These exatnples <how that this reiltei-
me of the Upanishads by M Yeats and
Marobit Swany =~ cllen very anreliahle,
Iowever goodd iU may be os o plece of

GURUS

There 12 nooone, great oo =madi. who
docs net harboure =ome dlostone Seerate-

haed b s he thoueht that the et of whit
he wsidd was wspired by Dis daomag s
Napoteon e deeanwed that peace

R
oniv b had vader the shadose of the
sword 1 oand so Ihsen (he masined tha
God had created him o wiite social
Diys o Obvieusly, withent sore sort of
Musien, geal ereguve  spivits cann:
function. For their spirigal sustenaney
ttes =01 to need ciimaras.
PBut with the passnee of
tusiens vanish, and  amenge them e
Hlevion thnt the AN Father coomor o
wilhout  cortam men. Gogol. whe had
Fancie el Uit e had beon 7 elisin ™ for
hix parvcalar task, burmt the seeond
vidume of s best work belors has deaidh,
Pt e sare woys I compinrreon
AT seemed L hane lowcis
his coarecr, a heautiha? be,
Nowy, giname the many dinsien: D huve
heen cheti=nimye wias this one | i
uncler the anpression that o dati, sod

time il
i
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faagisn pose. Alse, we cannot aneer-
stacul what prompted  these translators
e aiome contrary 1o all precedent, such
auier spellines s Wedas for Vedas,
l for Yapnavaikya,
Vamadeva,  Especially,
litdicrous. It
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Enow hedier, T oBind to my soreow that
the place 13 Teered with [nkes,

O cour=e, 10 tus case, Amenica has
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ciesed withe the Midosouch, Bvery-
tlhe she approaches s someliow Lrans-
formed ate shitering dollars, It s sad
ta ha ithat she hos begun
to marmlactare at an alarmng rate
Sadius and Sonts and Swantis, Was it
ted Ao Aencken who, speaking of o
cortain tonn o the Sates, was forosd
Gy sy & - T comsists af nodhing but {at
S ang Gt AWidews ooeneh roup
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ST TS
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spirituality,

soene bast vear.
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promised tn transform clderly  Engiish-
WOmen into sweet maidens of sixteen. 1t
was  frecly  said during the recent
Congress. of Faiths in London that e
or two Americanized Indians were 1iving
W eonvert 1t into a sort of plorilied
Barnun's, Of course the tricks acdopiod
by these men are very difficult © Soteet.
They seem to have succeeded W wor-
shipping God and Mammon at e sanne
umwe,

Here 1s o case i naint, This s what
Swami Sivananda Swaswatl =avs in the
dedication 1o his  lafeet  maslerivee,
Sure Ways jor 1t shoultdd he “of7|
Stuccess i Life wnd Gud Realizalvam

Om. Dedicated 1o those who want ro o
suceess i ile, who desine 1o inerese their
income,  thelt workine and  carning rapa-
cities, who long 1o have a hanpser o
broader Ll who e coger toodevewp Uy

memory, will and concenuation acd calit-
vate virtnes and cradicole nesaive guadities
and  who evemtually want o have  God-

Reali=ation, Om.

Need T osay more 2 Can thore e oa
hetter médange of the Dollar and the
Almighty 7 Jesus spoke of giving o
Caesar the things that were Caesai s, aind
to God the things that were Gods) bt
of course, he had never been L Aisenica
and kpew nothing of moeclonr busiioess
miethels !

Il Swimt Sivananda Saraswati 1= all
sawdust., the case of Shol Meher Baba
13 more complicated. oo osavs he s
TGod” We must not be over-awed. A
Negro divine las been suvme the saine
thing, but has heen found to B an
cecaped convict | The fact s to-dayv, s in
the time of the Prophet of Gidtlee, there
iz a long and growing hst of clanmanis
to the Uwene of the Almaahty Ll the
Joews of old, we refuse to boliove uinia
we see Sslgns That i ooy onlyv maethe!
of tinding ond the truth, Bul cven ihea
we shiall have ot doubie o for somohing
deep down within o< tells us that ot iz
only our concoit that makes us think
that God ever mcarnates Himsol o
man,  Why should e ?  To say that o
particular person = Gad is the peaulis-
mate sn, Either all of us are divine, o
none at all.  But there cortamly are
great good spirits. Is Shri Muher 3abn

[ October

one ol these s Mo Purdom, who ap-
pears e lave been i gquest ol the Snark
and the Boomarm all Tis e, calls hime a
T Perfvet Master 7 but, uniortunately,
e twew sty e adores coliapses aneer
SCrAty Inte sear-dust,

Tiwe oniy wav of finding out the value
of anything i+ o compare new with old.
Fel us put A Baba by the side of
IRamalri=hna.

Thure e ceriain resemblarcos between
the two, Boil are of humble otizgin ;
Both tave Tad, 17 T anay w0 call 1t a
theosspivcad outieok @ both cre soid to
have beabod sick souls, though neither
appeats 1o hove had much tegad for
teacles o and both have belicved Tove
too e the only panacea for the dls of
tas workd, But the dilferences between
the two mea are prodonnd and revealing,
Mo Babo ioa producet of o civiliza-
tion,  well-versed in phaiosopsicat and
dialectical subtivties ) Ramakrisiing was
are unfettersd man who worked solels by
mduittons. Avan, the one s oall "L T
while the otlur redoced solf tooa zeto.
Further, Kamakrsbna had a horror of
anvtiung  thae sbackled  the spine of
tan ¢ it was thercfore that he did not
tewnad any socity or nigsion 5 Mo Baba
oa Btle nustinet whe allows no devia-
tion from Jhe mabes he Lys down, And
then,  Ramahishng had about tum
sofleiting of tae incalealability of a
venius o Ale. Baba remingds uz of oa
chardcter out ol Miss Sitwell's Ewginsd
Eerontries, 1o makes plans and  im-
mediately abandons them:; he asks for a
chiss of hot il just o as the tiain
about tooslase s he arrives i ote counliv
g =relehbway prepares 1o leave b
anathet @ oand =0 on, and <o o Mr
Babo wowes (o cmenuts and theatres @ he
erjors the Bliere of publiviey @ be loves
to tngle with the " Great and  the
Powerful,” wncluding Hollyweod  Stars.
There Is nething here in commen bee-
tweent me el Ramaknshna, Finally,
AMeo Baha 1s oalwavs saving that he is
wng too reveal many spiritual trudhs,
but when the time comes he temporises.
Ramakrishing, an the other hand, always
spoke  In hinks and  parables. mercly
laying bare the texture of his thought.
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But cnough ! Mr. Buabu is a highly
cducated man who has adopted the 1ol
of " Messiah ™ as o stunt ; Ramakrizhna
was an cvolved spicit, cver secking 1o
unite nin with tus Creator, Mr. Baba
would have done well to have adopted
the career of o philosophical writer, {or
he has considerable attainments i that
dwection ; Dut when he tnes to posc i
ancther Buddha or Jesus, onwe i coin-
pelled 1o call him 2 charlatan,

I am sorry for Mo Purdom.  His
ook oall lemonade.

It appears that blographers  apart
from a select fow -are ke culdien who
delight  in fire-works, M. Manilul
Parckh has sent up the rocket of 5
Swami Natayann,  To convert a mole-
Will into & mountain iz, as Silvain Lév
once sald to me, a peculiarly  Todian
habit,  Not only Indian, 1 should like

WARS MUST

O these two books, both putting lor-
ward plans for the avoidance of war,
the first 13 the more  profound and
thought-proveking, the second, withim 1ts
narrowwer [frame of reference, the more
successtully -done job,

Mro Murry, in Fhe Necessily o)
Pacifism,  gives  us  {requent  irrele-
vant  references o hs own spontual
travails, 1o the circumstances in which
he arrived, not only at the beliels ox-
pressed i this latest book bul at other
belicfs expressed in former books. e
glives a too prolonged exposition of o
certain brand of Morrs-tinged  Social-
ism which he has lately evolved, and
which he tells us 15 a necesgary condition
of Pacifism. (I find miysell mclimed 1o
cry, A plague on these little overlapping
self-conscious © groups,” ‘centres’ [ Why
can't Mr. Murry just quietly  jon
the Peace Pledge Union and be done
with it ?' He gives also ton much space
te the opinions he considers  Christ
would Dhave held on various  events

P Neeossitv o} Pacifism,
s, 6d.)

WARS MUST COME, TILIL.

By 1. AnpLetos Arkey,

AT

o add ;o it clings to Ium who has been
Indianized. We in Europe prefer (o see
things in their right proportions.

Realisticaliy  considered,  Sri Swami
Narayana was netther a prophet, nor a
geor, nor a7 Messiall” e was, like Ruja
Rum Mohan Roy, with whom he was con-
temporancous, a great social reformer.
Hhis life s fascinating, but this 15 not
due to the art of his Biographer.  He
has even buried his subject under a load
of learning.

Personally, 1 think Sri Swami Nara-
vaas name and work will endure when
tore 10lsy feures have disappeared. e
did much 1o improve the ot of his
fellow beings. T wish his life had been
written by some one who understoad the
effect of chiarescurc.  Daubing s not
painting.

SUZANNE SHALAN]

COME, Till*—

ci, o particular, the Cromwellian Reve-
lution, Yo all know, of course, that Mr.
Murry isoan authority on the mind of
Chirist, but an impression s gained from
these pages of a less than strict scrupu-
loustiess in the application of certain of
his Master's sayings. There is a wobble
in intellectual integrity.

But these remarks made, 1T would like
1o insist that b the end Moo Murry
brilliantly and persuasively presents his

case @ the case for non-reststance in the
ecnning war.  The last chapter, headed
The  Implications  of  Pacifism s

adimirable, There 15 g lucidity about 1,
a logie, a toree, found nowhere else in
the book. T this chapter the pure
Pacifist will find lus own atiitude clearly
embadied, while thoste moving towards
the Pacifist position, but  still  shalkey,
will reccive vigorous help.  In it too
are certain ap oand salutary  reminders
of a political nature : the present neces-
sities of Geymany are peinted out ; the
privileges which the Britisly Empire still

sJonathan Cepe, Loncan.

The Defence of the Empire. By 510 NORMAN ANGELL, (Hamish Ilamilton, Lon-

don. 6s.)
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aitords (o its citizens buit which it will
=00n inevitahly bave to deny them such
as that of hemg o Paahst !y e
treacheries of Versailles ™ ;5 the am-
nection herween Capitalism and Faseism,
For this  cupter alone,  ind  dor
the superh and moving quotation, m an
carlier chapter, from o Iefter of DI
Lawrence written in 1915 but stagger
ingly relevant to 1937 the book s valu-
able.

In my shorr space 0 13 mposable
to deal as 1 should Lke with the many
econnmic Guustons which Moo Murry
raes throughout ; with the many near
fruths which be states and which, 1 a
wav. are more maddenime than the state-
ments ol complete dgnorance. 1 owould
only  Implore him to go furthey still
mto the investigation of the ™ tinhuman
system T he deplotes, which et only
compels populiiions to perindic slaugh-
ters bul durine these Intervals called
“peace T keeps millions undernourished
in a world of aheunding plenty, Surely if
he docs go further he will come out ot
the dizcovery  that  beyond  Workers,
bevond Capitali=ts, beyond Parhaments,
beyond all elases and all governments
stand  the  Banking  ratemnity  the
Money Monopalists and that it 1= ey
who are tesponsihle {or the ™ inhuman
systom,” Until Money is the servant
of thi Nation ard aot s mastor, wntil,

mooother words,  Creddt = socialized
fand nothing el but Credit need he
socialized o there will come wars. By

all meanz Wl us be non-reststess in the
next one et us allow the Germans to
grab our Empire tand our markets and

THE ARVAN PAH

| Cretober

our trade: ; but also It us realize ihe
full implications of that couse.  Almost
certainly  we s=hall avoid being bomb-
e and  pussed 1o death, bul we
shall not avord  being starved o
deattt,. And i we dectde thee the
latter s the lesser evil, 14 does after alt
renant an evil. Why not choose Life?
Why oot permmien! peace togciher wigh
prosperity and liberty 7 Fhese things

are porfectly attainable,  Not, T fear,
thoueh, by Alr. Aurry's path.
And  sull less by S Norman

Angelis by that path so consistently
advocated, and here again advocated n
The Defonee of the Empive, and which 15
that. of course, of an  atl-poweriul
League,  For how can we keep going
et alone cstablish  a gond Fuaropean
syslem, a goord World system, whon cach
Netinnal  <yvstem s rotten?  AlL the
same, what an excellent book this is
within its limits.  How comfortably we
breathie its air. Here are no gropings mto
realms psychological or economic. No big
near-truths. Only small whole  truths.
Political facts. Kvery one should read it
who want: a congise, a revealing ré-
aume of Bk foreign policy duaring
the fast decade or so. Only extreme
Tories wifl be disturbed by 1t or attempt
to dispute s conelusions. [t is cohesive,
it is well-informed, it 1s fully documented.
Al If the causes of Fascism oare left
whaolly unexplained, certain of the results
of Fascism could not he better present-
el T must single for special  praise
the chapter headed Why the New fohn
RBult ?
IRENE RATHBONE
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SAYINGS OF

" Analects,” meaning selected pleces or
a collection of extracts, is the name given
by Legge w the Lur Vi, which is liter-
ally " Discursive Sayings.” The work
consists  for the most part of casual
utterances by Confucius and answers to
his disciples’ guestions s there i3 vory
little that can properly be called dialogue
or conversation.  And this fact certainly
tends 1o strengthen our confidence i
the penuine nature of the work, which
is believed to have been compiled many
years after the Sage's death, probably
not by any of his own disciples, but
by members of a third goneration | for
lengthy conversations are not likely to
have been recorded, whereas short, pithy
sayings may very wdl have been noted
at the time, and afterwards transmitted
either In writing or by word of mouth
to posterity. 1o one case at least we
are explicithy told that the disaple Tzu
Chang wrote the master’s words down
on his sash.

However it may have come into exist-
ence, or assumed its present form, this
collection of sayings clearly reveals a
mind that has reflected long and deeply
on the principles and right conduct of
life.  Whether Confucius ever built up
a comprehensive system of  philosophy
may be open to doubt. Nothing of the
sort has survived in writing.  Most of
his teaching, like that of Socrates. seems
to  have been  imparted  orally to
his followers, though with less oppor-
tututy for discussion on their part. On
the other hand, the sayings which have
been preserved. wise and penetrating as
they are, may represent only chips from
the Master's workshop o he himsclf i
sisted that a sinple principle ran throtgh
all his teaching, el he maght b dis-
maved if he knew he was to be fndged
by a number of stray apherisms, Sach
az it is, however, the Lun Vi must re-
main the only really trustworthy souvee
of information that woe possess about
what Confucis actually said and {aught.

SAYINGS OF CONFLCIUS 47

o

CONIUCILS

Other works, such as the Fumily Savings,
the Classic of Filial Piety, and parts of
the Buok of Rifes, ate not only the pro-
ducts of @ Jater age but show anmis-
takable signs of having been composed
rather to suit the writers preconcelved
idea of what Confucian teaching should
he than as a record of historical fact,
It iy high time that LEnglish readers
should have access 1o this remarkable
work in a complete and handy {form such
a3 15 provided in the World's Classics.
And the late Professor Scothill's trans-
lation, though somewhat lacking in the
araces of style, s one that will al least
pass muster as reasonably accurate, Like
other translations, of which there hawve
been not a [ew in various Edropean lan-
guages, it i of course primarily based on
the epoch making verston of Legge, first
published as long ago as 1861, Ku Jlung-
ming's Discourses and Seyings of Con-
fucius, which aimed at correcting some
of Legee's too rigid tenminology, follow-
ed in 1893, and it is evident thar Profes-
sor Soothill was  mfluenced In many
points by this work as well. I am parti-
cularly glad to sec that “the single
word " which  Confucius thought
“might be adopted as a lifelong rule
ol conduct ™ is not  tranzlated  Twre
“reciprocity.” That  was  a mis-
conception  of  Legge's  arising from
the lact that Confucius immediately goes
on to enuneiate the Golden Rule (in its
negative form) ;7 Do not unto otherz
what you would not they should do unta
vou.” This word shu, as 1 once obscrved
in another place, is almost equivalent 1o
jifn, goodness of heart, only with the
wlea of abtrutsmy more explicitly brought
out, It connotes sympathetic considera-
tion for others, and henee the best ren-
deritg would seem to be T loving-kind-
ness T or Ucehanity,” On o another
occasion the disciple Tseng Tzu summed
up the Master's teaching i two words,
chung shu, 1., loyalty to onesell and
charity  to onc’s  neighbour.  Soothill

The Apalects, or The Conversations of Confucins witl his diseiples and eertain

athers, as translated into English by
Press, 259

WLL1AN

Eowanrn Soorinn. (Oxford University
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renders this " Conselentionsiess within
and consideration [or others,” borrowing
ihe first term from o Flung-ominge and
the sceond, perhaps, from my=cll. A fiw
other well-known passages may be gruoted
to give an idea of his quality as
a translator o - Lan Fang asked what
was the chicl principle in observance of
ritual.  The  Master  avswered @ A
great quesiion indecd D I ceremonies
m general. 110 better Lo be simple than
lavigh ¢ and o the rites of mouming,
heart-felt distiess is better (than abser-
vance of detwil” The Master saud
"Virtue never dwells dlone it always
has  veighbours” The  Master
"With coarse fond to eat, water for
drink, and o bert arme (or a0 pillow,
even inosuch o =tate T could be happy,
for wealth and honour obimmed oowmih
My are to ome as oo flecting cloaet”
Some one asked 0t What do ovou think
about the principhe of rewarding onnity
with kindness 77 With what, then, woul:d
you rewand  kindness P00 asked  the
Master., " Rewand  enmily with just
treatment, and kindness winh kandness)”
The Master said @ OF all peanle, matds
and servants ure hardest to keep i vour
house,  TE vou are friendly with them
they doge their deferenee @ if vou are
reaerved with them they resent it
When o Soothill’s transtation was
originally published at Shaneba in 1914,
it was accompinied by the Chinese text.
with excerpts from Chui Hst's commen-
tary and from 2 number of privieus
translations.  These have been omitted
it the prosent fsstee. which s cdired by
his davehter Lady Hosiwe, but ather nee
ful {eatures have heen either retained
or added ¢ oan essay an Confucins, a
short chronology, an account of the 36
hest-known  dizginles and other person-
ages mentinned i the Aralects, hrief
ciplimatory notes, and an index of 1oo-

sl

THE ARYAN PATH

pet names. The translation has also
heen slightly trimmed and potished here
and there.  Altseether, the editor has
done her task well, though she is some-
what uncritical as 1o the relative valae
ol her sources. The meeiing between
confucius and Lao Tzu s now recog-
nized as pure legend, The [ounder of
Taokm 5 a very <hadowy figure indeegl,
and there is no justification at all dor
aaving that he wias “versed In the -
duction of tiance and the escape of the
spirit from fleshly bonds through breath-
ing” Sueh practices were common
cioiteh i the later Taomt school, bt
they  are not mentioned  in the Tao
Té Ching, With referenee to Confucius
arardzon Chi, we are told that © Chi's
o, Tzu L bicame a pupi! of the
rhilozopher and disciple Teéng Tza, and
1t waxr fromy Tefng that
Moneies, . obtained  his education.”
This 12 2 sad muddle, Tzu Ssa, the re-
puted author of The Docirine of lhe
Mean, 15 one aned the zame person as
Confucing” grandson Kung Chi; and
Mencius' dale, given correctly as 372
289 g Lo makes it clear that he could
a0l have oblained his oducation from
TP Tz, who was not less than 235
whent Confucius died in 479, Even Tz
Senr st hove been well over o hundred
whent Mencius was born. There is no
reason to doubl the tradition that Men-
clus owed the hest part of his education
to his mother, a woman of exceptional
character and ability.  Several mistukes,
too, are Made in regard o proper names

abrave a stumbling-block 1o the tyvro
in Chinese, auel expecially 2o in the Ana-
leets, Thus Hui, Yu. and Shang are not
the =urnames but the personal names of
Yen Yian, Tzo La, and Tze Heia respec-
tively, Tt is a pity that such avoidable
bBlemishes  should mar the  production
of a4 miost attractive little colume.

Tru

LiovEL GILES
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The Key of the Castle,
LININGSTON, i Wrighi
London. 7. td}

There is much that iz really gond m
this story though it may he called o
psyehic  meloarama, It ogrip: Ahe
reader’s attention and ihe choracters are
alive.  With so much understanding of
the human mind and heart i@ is a pity
that the background of occullism on
which the story s woven should be al
times o inaccurate.  Space 15 too short
to allow an analysis of this aspect of
the book. The regrettable fact to a
student  of  Eastern  metaphysics and
philosophy is that with such an evidest
longing towarcs the spiritual side of
things Marnone Livingston should have
fallen 1as so many hundreds at the
present day) into the bog of pseudo-
oceultism ; the danger of such books is
not 50 much i their absence of true
knowledpge as in their prescntation of
hall truths,  To give but an instance :
trie it is that man’s consciousness s
active during the sleep of the body and
that mueh ol our spiritual knowledge
and experience belong to the state of
conscicuasness vaguely known as dreams,
The author wiiizes this knowledge in an
admirable way, yob conveys the impres-
sion that such experiences take place in
the astral hody  which  detaches  tsell

By MAaRJORILL
and  Brown,

NEW BOOKS AND OLD
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{rom the physical and wandetrs and acts.
Though she 1s careful to cxplain that
this phenomenon relates ta the ™ fourth
dimension o space,” yet she describes
it as objective— m the scnse thal cont-

murnication  1: 0 possible between two
people 1 this  condition, and  again
objective  Inasmuch  as  these  astral
denizens  can obgerve what s lakiog

place in our prosaie three-dimensional
wotld.  Apain, although Reingcarnation
5 d fact in human evolution, and hence
aflinitles of past hives do assert them-
selves in the present Incarnation, itois
not true in accordance with real ocenlt-
mm o that  osouls pertaining to the
onposite seves must combine to form
the  petieet W atom of  consciousness.”
FThe spiritun! sonl 15 in atself a complete
umt of consciousness and  1ts cssonce
s above and independent of the per-
sonality, and hence it cannot partake

of the differcatiation of sex
Victar Stecle’s inner awakening through
human  suffering and  disappointment,
asoowell as that of s wife through
human  love, are creditably deseribed
and deserve prae. AMarjone Lavingston
may turn some day to the true teachings
of the immemorial East, and find therein
realities of which her facile pen and
strong 1imagination can make good usc.
QueoLius

The Testament of Joad. By C. E. M,
Joan,  (Faber and Faber Lid., London,
5. 64}

In this antobtographical volume Joad
12 the gadfly, ke Socrates, to awaken
his people from their thoughtlessness and
idifference. e beging by deelaning his
adherence to Greek and Chinese philoso-
phy, and by relating how one side of his
nature s strongly attracted o Confuct:
anism, while the deeper side turns to
Tanism., We read, cagerly waiting for
the development  of  this  ** <piritual
vagrant,” as he calls himself  when
following the katler way : bul wi are
disappomted,  for he  reframms {rom
revealing much of this side of his e
olher than enlareing upon itz idiosen-
crasies.

Toad

refers o his helicl in @

supramental plane, he wntes sympathet-
lcally of telepathy and psychic powers
and of his helief in the nature gods, and
of an attractive mystic, "C 7 whose
influence fadled to bring forth the rev-
elations we had anticipated, But 1l 13
the  waddfly which  continues most
cvidence.  Tle savs

It is becanse T think that people can boe
shamed, that T go out of my way 1o scold
theme Ttogs beeanse T think that in the end
thoey will Tsten to reason. that T othink k
worth while o resson with them. o Tv s
not =0 gnoch beeouse men are wiked o
bormeze thev ure sturad, that the warld s
sl i

The criticesms range over many sub-
jects o the  mddference of the  English
to cooking, the inditfervnce of the women,
not only o =uch 2 vital maiter. but also
to their hird-won sulfrage and  their
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powers for worltl peace, of their indiffor-
ence to the tertible sutfering involyed
the obtaining of fars and plumaee, Much
13 made of the dite elfeets ol mehinery
upon our lives, not only extornally upeon
natural beauty. but itz en<laving and
dulling cffeet pevehalogically wonsidered.

OF evil, we read

Ay reason Lells e dhut calionaay and
suffering have no purpese whateve: ey
are, 1 believe, just pereoof the ovil of the
universe, . Lthe universe dovs comain real,
objective il

Sutely suffersmg docy erve us I nwny
wiys, warning, purifyving and developing
sympathy  and  powels o endaninee.
Under = Cs 7 influence he writes of pam
and evil differcntly -

1 wus suddenly made conscions that they
were now the whole truzh, thar e were
not even the part o8 truth thad matuered.
There was moere in lile than e milsery ond
paln and wickedness And the mare
was ol such infmitely greater importance
that in perspective “twe Doubles ol our
proad and angry dustosank inte Gesicmii-

War Dance. By [ Guarnang Towe,
(Faber and Faber Lid. London, Ts. il

In this remarkable  stady of 7 he
paychology of war” Do Hlowe unvols
the springs of agtion o< lvirg deep with-
in the attitude of the individoal, and
coflectively, of organzntions of ndivie-
uals, towvards Life.  He shows ™ conflict
to be at home within oursclves”™  TTenee
the lwpocrisy of assuming  arniscient
power and 1ieht o judge what is et
for others”  This awamotion 1o puat
the other person right s " War™ and

reveals moral prejudice and distosted
judement, AN agoressiveness 1s wur,
Dr. Howe dees not presume oo s

m o judgmen upon his brother man,
because he 1s differend. and  differences
have a rieht to be vespected even in
disagrecment. e ostrikes a0 the
" neurosis of normadicey,” which destrovs
the very uniquenes: of individuality.
On the subject of wx, Do Towe
expresses frue chivalry ; oa sane recogni-
tion of the value of life ©and the secen-

tance ol things as they ave. . There
cannot  be much wnce where sex 1w
blamed as =, .. for it teaches o falwe

t October 1937 1

cance . .. The  cssenee of relivious
EXPUTIeNCY SeUIs 10 T L coll-slal in a kind
of  koowledioe, Essentially, the scer, the
mvatic awnd the sage, essentely even Lhe
common wan Jn his newnenecs of  llumin-
tion. know something © sonuthing, thal is o
Ay, which 1w notoa fzet aboul themselves,
but o [eet about ot world oxternal to them:
Selven there is g readizetion that our
citimaie dvsiiny i to b found ot in this
everyday world, but in the real warld whose
extence religiun reveats,

Joad writes on the Chinese Exhibition
and speculites on beatty, Hleo closes
the velume with a chapter entitled = The
Auther hos Tlopes of the Future.”

AMost Dmportant are his words
concerning  the terrors of  present war-
fare. W are informed of the farility
of gas masks and the madequacy of all
preputations sgainst aw ruds, and the
appalling effects from various kinds of
polsonous  gases. Only through the
grealest co-operdtion,  appareitly, cim
Western civilization sarvive.

E. Tl BrEwsTER
atittude to life”

He gibes at our avarice and the fallacy
of heowrding.  Life s constant motion,
and circulation is essential, Qur acqui-
sitiveness Crefuss to recomnise the
wraversal truth that all are deeply one”
Life is power, and to take this power
and make it our own by a complete
acceptance of 11 with the courage of
certalnty is to he master of it

Dr. Howe ineriminates all masquerad-
ing goodoess, all qelf righteousness and
all atternpts at advantage over others
But Be oimplies that you cannot blined
that " =ilent watcher ™ by “siriving (o
presetve an unsimudped  and  enbroken
thell of moral equanimity,” He cipress-

w5 the necessitv Jor o self-chsepiine,
And Death st him. initiation  into

another phoze of experience and new life,
In the last chapter on Wisdom the
anthor reveads the seeret of conguest in
the ability 1o et g0 the policy of de-
tachmoend, the soverenmmty of henrt with
sovereignty  of  head ;U Compassion,
seoing and feelme” 1t 15 o be the true
Gentleman m ol relationships ¢ “ one

with and amongst ™!
Wirniang U RATCLIFFE



CORRESPONDENCH

ANINIALS AND FIUALANS

As o marked copy of your July ssue
15 osent Lo nwey, T oassume  that twe " well
kfown woman novelist who has recently
espaused] Communistm,”  the " Comnn-
st novelidt © referred to in Idmund 3.
d’ Auvergne's article, 15 mysell  thengh
[ couid cgually well be " promsinent
woman cducationist. indeed that desernp-
tion might De more accurste or
maccurale®  since  whereas 10 hayve
written books on child peychologrs and
education, ¥ have never at any time been
4 Communist, though [ have for yoars
been an active mermber ol that political
party, the Independent Labour  Pargy,
which 13 now to the Left of e Com-
muntst Party,

P owas on the platterm somw months
ao when Emma Goldimaen ran
Awnarchistt ohserved that English people
as 2 whole have more feeling tor animals
than for children ; [ oseem to recollect
that that was (he occasion AT ' Au.
vergnie refers to whent a voiee front the
galery asked about the treanment ol
animals In Sovict Rusan - for Areo o A
vergne's interest [ owould mention that
the horses in the USSR are in good con-
dition, and one sees very fow dogs, with
the vesubt that the stroets are Tree of the
filth for which dogs ane mespossible in
other cities)

I was also one of the speakers it o
literary debate when My, Ralph Straus,
the famous critic, meade sonw remark
about  sloppiness  where  animnals were
concertied, and 1 oseem to recollect that
[ endorsed that roamark, and that there
were  sorme angry pratests from the
audienee.

I zhould Tthe 1o protest, hovoever, al
Mr. d'Aovergne s assumption that Left
people i general, and yscl @ would
scem. dn particular. do oot care about
kindness to mmids o spodang Tor myseld
Iofeel wvery deeply aoout cruelty o

[

andimals » subsenibe o an anti-cruel
spotts organtsation, and as a young gird
woil prizes from the ReS P Co A for
ussays asainsl cruelly to animals, 1 have
A pread love jor cats, a liking for horses,
and T do not nund dogs, though 1
strongly object 1o them in ¢itics. What
wi whose fight s for better conditions
for human beings object 1o 15 that an
appuad Boroan antmal cause will invari-
ably camongst Lnglish peopley, invoke
a much bigger response than will a cause
for human beings. 1 have not the cut-
tng by me, unfortunately, but some
recent statistics showed the  enormous
diference between the results of  an
appeal for sick wmimals and an appeal
for some chilibren's cause ; the chuldren
were nowhere in it ! Similarly English
people will express  considerable sym-
pathy  for pit-penies, and  indignation
concerning their working in the mines,
whireas il never scems to occur to them
that the men and lads, consclous of the
risks they run tlor a nwre pittance of
A wage: are far more to be pitied, and
far greater cause for ndignation and the
necessity  for something to be done
about it

It 13 not agminst kmdness o animals
(At we protest, but against the senti-
mentality  expended  on them. side by
side with callousness concerning humatl
wrongs,  Let us of course treat amimals
decently, but surcly our jfirsf care should
be for suffenog humanily, and ammials
take w secondary place 7 The trouble
with  all oo many  English people
cspecidly women, emotionally frustrated
15 that they make animals their first care,
cxpending upon them an entirely  dis-
proporiionate amount of sympathy and
attention.

[ ~houald be obhieed if youw would pring
this reply o My d'Auvergne's article,
since 10 has been brought 1o my attention.

Lundon ETHEL ManxNIN



ENDS AND SAYINGS

Relerring to a dream inierpretation
we print on p. 151 we must say this
that  brream-=tate of human  con-
sClousness can leach a great deal o
man ix fully recogimzed in the ancient
Esoteric Philowophy, But  the
dream-state has as many varietje: as
the waking-state ;. o the latler o
man may veygelate, or he heastly, or
be pur=uing mental objects, and <o
on ;=0 aiso I the  dream-state.
Therelore there are numerous kinds
ol dreams ; Digestion dreams, braiin
dreams, memory dreams. mechanical
visions, as well as warning and alle-

gorical and prophetic dreams. That
which 12 entirely ferre  incoguita
for modern science  are  the  real

dreams and experiences of the higher
Ego; the nature and function of
real dreams cannot be  understood
untess we admit the existence of an
mmortal Iigo in mortal man, the
former biving hus own life when the
body 1s asleep © and its corollary

the existence of an astral body within
the physical. 1t 1= unwize, however, o
get others 1o mnterprel our dreams :
Every dreaming Eygo differs from
every other, as our physical bodies do
and the method by which each Ego
handles 1ts braim-mind 1= peculiar to
itselt. The eo communicates jdeas
and experience Dy menns of pletures.
Most people, upon awakening, lind
a great hindrance in the ordinary
terms of speech and thought when
they attempt to interpret a real
dream ; they fail because  {irst, they
do not possess adequate knowledge
of the human constitution, and
second, their physiological nature 1s

not pure eneugh to work in harmony
witht  their psycho-spiritual  nature.
The only way in which we can henefit
lrom our dredam-stale 15 by making
ourselves porous, 5o 1o =peak, to the
influences from the lnner Ego and by
living and thinking in such a manner
as will be most likely to bring about
the aim of the =oul.  Virtue and
knowledge are the means to this
porosity ; vices and  the passtons
eternally becloud our perception ol
the meaning of whal the Ego iries
to tell us. Thus 15 one of the reasons
why  the =ages inculcate  virlue.
I: 1t not plain that, if the vicious
could accomplizii the translation of
the Ego's language, they would have
dene it long ago, and is it not known
to u: all that only among  the
virtuous can the Sages be found ?

We  recommend  the <tudy of
the following  (1+  Appendix on
“Direams " in the Transactions of
the Blavaisky Lodge by 1L P,
Blavatsky . (21 Dreams by H, .
Blavat<ky and W. . Judge {U/. L.
T Pamphict No. 111 ; " Sleep and
Dreams" in The Friendly Philose-
pirer by Robert Crosbie,

With deep regret we chronicle the
deathh of Proi. A V. Willlams Jack-
son, one of the earliest [nends of THE
ARYAN PATIL.  Inour very first issue
he wrote a fascinating study on the
name of this journal. After the
fazhion of the Zoroastrians whose
religion he so ably served, we say- -

Salutations to the Frapershi of

APRAIAM VALENTINE WILLIAMS JACKSON



