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Canst thou destroy divine Compassion? Compassion
is no attribute. It is the Law of Laws—eternal Har-
mony, Alaya’s Self; a shoreless universal essence,
the light of everlasting right, and fitness of all
things, the law of Love eterngl. 'Thé more thou dost
become at one with it, thy being melted in its Being,
the more thy Sonl unites with that which Is, the more
thou wiit become Compassion Absolute, Such is the
Arya Path, Path of the Buddhas of perfection.

—The Voice of the Silence

VOLUME XXIII
January-December 1952

THE ARYAN PATH OFFICE

““ Aryasangha,” Malabar Hill,
BOMEBAY. 6




General Index

Abanindranath  Tagore—By
Andrée Karpelis-Hogman
Alchemy in  Shakespeare’s
“Hamlet””: An Essay in
Creative Interpretation—DBy
D. 5. Savage . .
Ancient Tamils’ Influence on
Indian Thought, The— By
V. R. Ramachandra Dikshitar
Anthropology—By  Charnlal
Mukherjea et al,
““Arya"—The Nobleman——By
S. K. Ramachandra Rao
Athenians Have Not Changed
in 2,500 Years—By Munir
Abdallah Moyal
Atomic-powered Warships But
No Atomic Cars as Yet—DBy
A. M. Low .
Australian Poetry: A Cnhcal
Survey—DBy Dilip Kumar Sen

Berpard  Leach: Britain’s
Master Potter—By Denys
Val Baker

Bharata Natyam and Katha—
kali . Dance—By  Leela
Bhaskariak

Bharati's Mystmsm—By
Chandrasckharan

Bon—The Pre-Buddhist Rehg-
ion of Tibet—By R. de
Nebesky-Wojkowitz ..

Buddhist Doctrine of Anatta,
The—By Y. Krishan .

Buddhist View of Karma, The
—By B.C.Law .. ‘e

K.

. 119

.. 300

72

. 518

. 302

22

. 106

442

- 499

. 336

. 158

5¢9, 553

.+ 353

124 .

China—By Lionel Giles et al. .. 376
Chinese Dragon, The : A Myth
and an Emble’m—By Juan
Marin 103
A Note on the Above—By A
Student of Theosophy . 115
Christian Tradition and the
Message of Jesus, The—DRy
Hermann Goelz - .. 402
Concept of Man and the Phi-
losophy of Education in East
and West, The . 40
Contentions With God: Some
Aspects of Jewish FFolklore—
By Immanuel Olsvanger . 47y
Co-operation in a World Set-
ting: An Interview with Mr.
W. P. Watkins . .. 169
Crime of Rearmament, The—
By George Godwin .. . 250
Cultural Conflict and Inter-
Cultural Values—By John E.
Quwen ., . .. ISI
Desire and  Aspiration—By
Clande Houghton IX
Dig Deep—By John Stewart
Collis et al. . ‘e . 79
Edmond Holmes and His
Service to Indian Thought—
By M. Hafiz Syed .. . 414
Education in an Undivided
World—By Alfred S. Schenk-
man .. N v 261
Factory Echoes and Reverbera-
tions—By R. M. Fox .o 162






v

THE ARYAN PATH

ecember

Opportunity of Extremity,
The: An Approach to the
Work of Clande Houghton—

By M. E. Overion . 204
Parable  Drama--By  Jack

Shepherd . 343
Peace and Co- operatlon*»By

Marcus Ward et al. .o 173
Philosophy—By E. F. Cam'tt,

F. A Leaetal. 236, 514

Pilgrimage of Friendship, A—

By K. R. Srinivasa Iyemgar 2606

Plea for Integrated Living, A—
By 5. Kamesam
Plight of the Writer Today, ’lhe
L. By George Godwin
11.—By Diwan Chand Sharma
Profession of Poetry, The—By
K. R. Srinivasa Iyengar
Psychic Quest for the Self, The
—By C.T. K. Chari

Rare Wine of Ancient Vintage
— By James Kerr

Real Integration of Eastern and
Western Thought, The—By
Kurt F. Leidecker

Religion and Religions— By N
A. Nikam el al. .

Specialization and Mechaniza-
tion—By Irene Baslow Hud-
son

Spirit of Sarvodaya
Gurdial Mallik

Study of Languages, The: Some
Implications of the New
Indian Appreach—ZBy S. K.
Tikekar

Study of Modern Arabu. The
—By Asaf A. A, Fyzee

l'he—»»By

16

. 312

. 419

. 287

. 178

. 304

32

- 233

+ 439

Study of Pride, A—By Claude
Houghlon .. .

Ten Commandments, The : And

. 231

Today—By Elizabeth Cross 403
Through Closed, Not Open,
Lyes—By J. M. Ganguli .. 455
“Thus Have I Heard ”—-—~By
Shravaka
* Ring Out the Old ng in
the New " I
Hillel, the Babyloman 49
Kingdom of the True, The 101
Good Company-—Buddha’s
View . . 149
Applying the Dodrlne . 197
Discipline and Culture . 245
War and Love .. 203
Perfect Listener, The . 34T
On 4 " Most Unusual Book ™ 380
Hammering Qut Our Char-
acter .. . 437
Gratification of Passmns . 485
Ecce Homo .. . 533
Towards the Borderland By
C.T.K. Chari el al. .. 370
Tragedy of the Mmunderstood
Messiah—By Hermann Goelz 535
Unity and Harmony in Sanskrit
Literature—By K. Bala-
subramania Aiyar .. 487
Universal Declaration of Hu.
man Rights, The—By M,
Ramaswamy . . . oo T41
Vuishya Dharma: The Ethics
‘of Economic Life—By M. A.
Venkala Rao .. .. .+ 2I0
Welcome, Old Age By j. M.
Ganguls . .+ 199

What India Can Learn from






























xiv

THE ARYAN PATH

{ December

Index of Correspondence

“Oxford Today " : A Comment
—By D. L. Edwards .. 334
Study of Languages,” * The —~
By R. V. Jagirdar; B. S.

Index of Notes

Ancient Ideals in Modern Life 449
Artist and a Pioneer, An—By

G. M. 26
Avicenna and Leonardo dd.

Vinci ., . ‘e . 215
Ayurveda 15
Chiid Labour .. 105
Comic Books .o .. 349
Contribution to Culture, A .. 246
Corporal Punishment No Cure

—By G, M. . 397
Cultural Interdependence . 229
* Dissolve Parties ™’ .. 361
Ethical Insight . 354
Famine of Water—By T, . 369
Fundamental Educatien . 552
Good Move, A .. . 54
Healthy Reaction, A .. . 161
Hindi and English . 345
Human Planning—By G. M. .. 365

Index of “Ends and Sayings”

American Indian children evade
competilion and rivalry .,

American Negro writers’ work-
ing philosophies .. o0 434

American students’ good-will
mission .. o . 434

g8

Apte; and K. R. Qanungo ,. 527
Thinking and Valumg—By D. ]

McCracken . . 335
Important Idea, An .. 222
Juveniie Offenders .. .o 206
Marks of the True Leader,

The . 340
Nalanda Redivivus 21
One World Government . 491
Paul, the Mystic .. 270
Penal Reform .. .+ 503
Philosophy—A New Turn . I57
Photobiography . I23
Service to Indian  Art—

By G. M. . o 317
Social Science Statistics . 203
Stalwart Stand, A 71
Thinking Together . 513
Towards the Open Somety—-

By M. . 386
Unity of Civilizations—By

G. M. . . . 407

Paragraphs
Art in the State—D. R, Grey on 571
Bapu Raj Pairika of Mira Behn 387
Brotherhood of. religions—Shri
P. Chienchiah on .. o 434

“Buddha and Buddhism ”—










1g52'} INDEX xvii
Gode,P. K... .. 135, 88,181,241 Law, B.C. . 124
Godwin, Gearge 3,250 Lea, F. A. .- 93, 514
Goetz, Hermann 492, 535 Leidecker, Kurt . .. 287
Gogtdy, Ram'L. . 1go Le May, Reginaid o ... 81
Gokak, V. K. .. .. .. 27 Londhey, D. G. .. .. 466
Gonzalez, N. V. M. .. 420 Low, A AL 166, 331, 380
Gopinath, D. M. . 193
Gore, N. A. 464, 465 M. .. - .. 380, 428
Govindaswamy, M. V., .. 474 M. G . 285, 466
Gupta, Samir Kanta .. 413 McCracken, D. J. .. .+ 335
Gurumurti, D. .. .. 78,84, 177 Mabhadevan, T. M. P. .. 238, 240
Mallik, Gurdial 32, 318
Hasan, Ishrat . 38r Marin, Juan . 103
Hewlett, Dorothy .. 328 Mashruwala, K. G. » 247
Hill, E. T. F. .. 281 Mogey, J. M. . 104
Hogan, J. P. 515, 566 Moval, Munir Abdallah 22, 450
Hookens, William 130, 234 Mukherjea, Charulal 518, 522
Houghton, Claude .. 11,231, Murray, D. LR .. < 277
333, 374, 391 , .
Hudson, Irene Bastow . 304 E:‘i‘;;ﬁ :l G T . . jig
Huntingford, G. W. B. + 5% Narasimhan, T. 5. L. .. o By
Iyengar, K. R, Srinivasa 38, 120, Nebesky-Wojkowitz, R. de 509, 553

192, 239, 296, 408, 460, 523, 338,

: 503
Iyer, RN, oo 472
Jugirdar, R. V., . .. 527
Jhaveri, Shantichand K. .. 4o8
Jussawalla, J. M. . 447
Kabadi, Sunder 176, 329, 463
Kamesam, S. .. .. .. 16
Kane, P. V. .. . . 320
Karpeles-Higman, Andiée . 119
Kashyap, Mokanlal . 467
Keithan, R. IR, . 176
Kerr, James .. 419
Kothawala, Roshan .. 379
Krishan, Y. .. 355
L.S D. . 425

Nikam, N. A. . 133, 178, 180

Norman, Sylva 286, 567
Oldfield, Josiah . 265
Olsvanger, Immanuei .. . 477
Qverton, M. E. .. . 204
Owen, John E. |, . I5L
Paranjpye, 5. .. .. 223
Pearsall, G. E. .. . 474

Puri, B. N, ‘e .. .. go

Pusalker, A. D, .. 324
Qanungo, K. R, . .. 529
Raju, P. T. . .. 179, 518
Ramaswamy, M. . 36, 141
Rao, M. A. Venkata 135, 136,

177, 178, 210, 238, 398, 525
Rao, P. Kodanda .. 504



xviii THE ARYAN. PATH

[ December 2952 }

Rao, P. Nagaraja 88, 464, 465, 526
Rao, S. K. Ramachandra ,. 362
Ray, Irene R. .. 77 521

Ray, Lila e e 33, 283
Rolph, C. H. e .
Roy, Krishna Santali ..

62
. 311

Sangharakshita, Bhikshu 55, 323
Sarma, R. Naga Raja .. 89, 137
Sastri, K. S. Ramaswami “. 237
Savage, D.S. .. . .. 306

Schenkman, Alfred S. .. .. 201 -

Schiff, Leonard M. .. .. 423
Sen, Dilip Kumar .. 442
Seymouy, Charles J, 183, 427, 548
Shah, P. G. 182, 276, 472
Sharma, Diwan Chand. . 7, 326
Shepherd, Jack . .- 343
Shravaka 1, 49, 101, 149, 197, 243,
293, 347, 389, 437, 485, 533

Skutch, Alexander F. .. 38z, 541
Stoll, Dennis Gray .. 34, B4, 86,
92, 331, 470, 519, 507

Student of Theosophy, A .. 11§

Syed, M. Hafiz
Sykes, Marjorie

T.

Telepnef, Basilio de
Tikekar, S. R.

Ussher, Arland
Vaukeel, Hilla C.

W.E. W.
Wadia, A. R. ..
Walker, Kenneth
Ward, Marcus
Ward, R. H.

Watt, W. Montgomery

Whiteman, W. E.
Winyard, C. A.
Wittlin, Alma S.

Wynne-Tyson, Esmé ..

X. Y. Z

Taranath, G, Sumati ..
Taraporewala, I. J. S,

.o 414
174, 460

.. 360
.o 187
9o

< 279
253, 323

a1
.. 10T

8o, 131
.. 561
139, 371
173, 184
.. 133
.. 38
.. 332
140, 520
.. 216
. 3vo

379, 426







TER ARYAN PATH

[ December 1952 ]

534
The mind of the carnal man is
deceitful and lusty—hypocritical

and concupiscent,
of the mind is invoked, the very first
resul{ is the recognition that the
New Man is created in the Divine
Image, full of *‘righteousness and
true holiness,” {24)

The man who resolves to recreate
himself must learn to recegnize the
truly beneficent power hidden within
his mind. That power is of the
Supreme Spirit, of which every hu-
man being is an aspect. Once that is
recognized, the Divinity within each,
which each one is, begins to shape
the mind. The mind must be train-
ed to co-operate with it. Therefore
the initial step is to destroy the devil
who bhas been allowed to occupy a
place in the mind. {27) St. Paul
names the aspects of that devil
in us—Ljg, Wrath, Theft, Corrupt
Communication, Bitterness, Cla-
mour, Malice, These will not go
only because we say to the author
of their being—" Get thee behind
me.” The subtle power of tempta-
tion assails us only when we aspire
to be as one newly born, When the
good resolve is taken then the forces
of the earth jeer, " Look at this
fellow, ke has got religien.” Rut
with the resolve, the aspirant’s New
Life begins and he is tempted. He
has before him the model in Those
who "have completely overcome
temptations. Christ overcame Satan,
Buddha Mara, Zoroaster Ahriman.
Theyr have pointed the Way, by
precept and by example. Paulsays
to the Ephesians,  Grieve not the

When the spirit

holy Spirit of God " { 30} but" be ye
kind one to another, tender-hearted,
forgiving one another.” {32). This
endeavour will, in the progress of
time, bring forth the New Man.
The animal cannot become Divine ;
it has {o become human ; the human
can become Divine, The wicked
cannot become spiritual} they have
to become good ; the good can be-
come spiritual. The selfish cannot
become selfless ; they have to become
unseifish ;: the unselfish can become
selfless. But none can become good
without knowledge. All people,
even the wicked, believe in good ;
but it is blind belief. Knowledge
reveals what is good and why., It
cteates in us Faith in the Good and
real Faith is enlightened. But what
kind of knowledge ? There is knowl
edge terrestrial and demoniacal,
Satan is learned and has a lore of
his own for his votaries, Celestial
Wisdom, the frue and eternal Gnosis,
is different—of which Paul says,
“none of the princes of the world
knew” anything (I Coerinth, i, 8),
nor do the archons of modern science.
Pontius Pilate, the man of worldly
knowledge, saw ‘“‘the crown «of
thorns " and jestingly said of Jesus,
""Look at this man,” The devotee
of Celestial Wisdom, the Kingly
Science, sees in the Crown of Thorns
the Power to suffer and to sacrifice;
sees in Jesus not the King of the
Jews to be scoffed at but the Word
become Flesh, and so exclaims—
“ Behold the Man. "

The Good Resoive of Christmas or
Makara Sankranti or the Winter
Solstice should enable us to appre-
hend the nature of the Great Bac-
rifice of the Nobie Enlightened Ones.
To perceive it means a step forward
on the Path of Good, towards the
Spiritual. Let us take it.

SHRAVAKA



THE TRAGEDY OF THE MISUNDERSTOOD
MESSIAH

[ Our esteemed contributor, Dr. Hermann Goetz, Curator of the Baroda
Museum, does well to apply the test of conformity with Jesus’s injunction, to
love God and one’s neighbour, to those who would call themselves Christians, as
well as to see in him one of many great and selfless teachers and reformers,
That Christianity has borrowed wholesale from other religions can be easily
demonstrated, though how much of the deliberate borrowing can justly be laid
at Jesus’s door instead of ascribed to those who followed him may be questioned.
The legend of the solar deity bad certainly existed long centuries before the
Christian era, and the conformity of the life of Jesus to the pattern set is so
close as strongly to indicate the allegorical character of the Gospel accounts, an
allegory which, it has been suggested, applies not only to the solar gods but also
Yo the trials, sufferings and final victory of the candidate for Initiation into the
Mysteries. Be that as it may, the message of Jesus is in harmony with that of
his great predecessors, though adapted to his era and to his audience. The
echoes of the Buddha's teaching, for example, seem very clear.—ED. b

Through all his life Jesus could
rely on a little band of loyal disciples,
and on individual followers in many
places. His miracles and his sermons
attracted vast crowds. DBut with
all this he was, like all great mystics,
a lonely man. Like a mother who
understands her children and is
loved and respected but not under-
stood by them, his heart went out
to the many, the poor and sick and
wretched. But if he could find only
curiosity or admiration he had to
be grateful, also for loyalty and love.
Understanding he could not find,
and he had at last to be content if
he could find at least blind, ungues-
tioning faith. Ultimately he was a
lonely man, except in the commu-
gion with his Diviné Father. His
message was not understood.

The intellectnal background of his

time stood in his way. The principal
obsession of his contemporaries was
a fanatic nationalism, very similar
to modern National Socialism, and
ultimately doomed to end in a similar
disaster. The second force was the
self-righteous ritualism and legalism
of the Pharisees. The third trend
wag the rationalistic scepticism of
the semi-Hellenized but often like-
wise nationalist Sadducees, And in
this background there was also the
superstition, magic and wild specula-
tion of the Syrian, Egyptian and
Hellenistic natuare cults, in the pro-
cess of degenerating into an institu-
tional orthodoxy and vague syncre-
tism in the midst of an yrben warld
civilization. None of these intellec-
tual trends was capable of under.
standing even a little of a message
so utterly disregarding all exteriar
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message. He did not doubt the truth
of his own experience. But what
was his mission? John, the great
Essene preacher, had acclaimed him
on the bank of the Jordan as he
* who coming after me is preferred
before me, whose shoc’s latchet I am
not worthy to unloose.” And the
next day he had exclaimed on seeing
him: * Behold the Lamb of Geod,
which taketh away the sins of the
world.” Lamb of God, the sacri-
ficial lamb of the temple ritual!
Where had this been written? * He
is brought as a lamb to the slaugh-
ter.” Thus the prophet Isaiah had
spoken of the Messiah, the long-
awaited Saviour of the Jewish
people. "' He is despised and reject-
ed of men."” His own experience !
“He hath borne our griefs and
carried our sorrows.”  Of how many
had he borne the sorrows! ‘ Hear
ye and understand not. ”  This was
his experience with his preaching,
*“ The spirit of the Lord shall rest
upon him.”” Indeed, that was his
life since he had met the Baptist.
" With righteousness shall he judge
the poor, and reprove with equity for
the meek of the earth.” The Sermon
on the Mount! He was alone, be-
cause he was the Chosen One, the
Son of the Virgin, the Saviour! The
others, too, were children of the
Heavenly Father, but He, the Son,
had to drag them with him. There-
fore, he had to be sacrificed as the
** Just One,” the “Lamb of God,”
how, he did not yet know himself.

<. Step by step Jesus identified him-
gelf thus with the just Messiah-fore-

told by Isaiah, shaped his life on the
pattern of that prototype. He
adopted the cschatological language
of the prophets foreteliing the com-
ing cataclysm. A man of his sensi-
tiveness must have felt that the
progressing  disintegration of the
heathen world had to land in chaos,
and that the social injustice, canaliz-
ed and dellected by vested interests
and cynical inteilectuals into a
hysteric nationalism, some day
would end in a terrible explosion. In
fact, 1t was not difficult to foretell
tlis. For social unrest was in the
air, and minor revolts and their
Lloody suppression were almoest the
order of the day. Now Jesus devel-
oped that majestic, grandiose and
yet so loving language which the
Gospel of 5t. John has commemorat-
ed. "I and my Father are One.”
“I am thc way, the truth and the
life : no man cometl into the Father
but by me.” " A new command-
ment I give unto you ; that ye love
one another; as I have loved you,
that ye also love one another. " And
he began to teach them that the son
of man must suffer many things.
“Greater love hath no man than
this, that a man lay down his lifé
for his [riends. "

His attacks had attracted the
hatred of the ruling class. Neverthe-
less lie had first avoided being drag-
ged into the political troubles. Re-
volutionaties had already thought of
making him the worldly Messiah.
He had fled. But the growing ten-
sion with the Pharisees tmade him
more and more an outlaw, turning
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up by surprise and disappearing
without vestiges. ‘ The foxes have
holes and the birds of the air have
nests, but the son of man hath not
where to lay his head.” Then his
expulsion of the vendors from the
temple had caused a scandal.

Now he accepted even the revo-
lutionary réle. In all the attire
of the Isaianic Messiah he entered
Jerusalem, on an ass, surrounded by
jubilant crowds. ‘ Hosanna ! Bless-
ed be the King!"” But this was his
very failure. What they acclaimed
again was a political leader of the
national revolt against the Romans,
not the Just One, the King of Right-
eousness. Since long he had felt
that he was inevitably steering to-
wards a catastrophe and had suffer-
ed from depression. ‘ Now is my
soul troubled....Father, save me
from this hour., But for this cause

came I unto this hour. Father,
glorify Thy name ! "
Now the hour had struck. If the

message of the true Messiah, the
message of the children of a loving
god, was to find any chance of being
understood, he had to demonstrate
it by acting as the Righteous One,
*“ brought as a lamb to the slaugh-
ter.”’ Thus at the Last Supper he
instituted a sacrament like those
which other cults had and which
might perpetrate his message ; lelt
the uproarious town and retired to
the garden of Gethsemane, his apos-
tles ndt yet realizing where all this
would end. Here he was arrested,
then condemned as a rebel, insulted
by the disappointed asd furious mob

and at last was delivered to the
torture of the cross. And he sub-
mitted, asserting his role of Messiah
with a gesture of non-violence, of
love and compassion even under
torture : ‘' IFather, forgive them, for
they do not know what they do,”
in compassion for the masses and
forgiving the weakness of his follow-
ers who had both defended and
denied him in the hour of crisis.

And yet it was a heroic self-sacri-
fice. My God, my God, why hast
thou forsaken me !’ In these words
on the cross there is contained all
the despair and hope of Jesus. For
it is the beginning of the 2zand
Psaln : But that Psalm ends: *“A
seed shall serve bhim, it shall be
accounted to the Lord for a genera-
tion. They shall come, and shall
declare his righteousness unto a peo-
ple that shall be born, that he hath
done this.” A seed merely for
future generations! It shows that
even in this supreme hour Jesus was
not sure that even this last horrible
sacrifice would save his message.
But he took the risk, and died.
“ Into Thine hands I commend my
spirit. :

We need not go into the later
history. Christ’s death and resur-
rection have been explained on a
strictly medical basis as a traumatic
catalepsis and a subsequent tem-
porary recovery before ultimate
death. Undue importance has been
given to this question, But the
self-sacrifice of Jesus as a voluntary
act of love, in the face of the most
uncertain success of such a sacrifice,
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is a much greater miracle. We know
of only one similar case, the Muslim
Siift al-Hallaj, though many martyrs
of alt religions and all sects have
committed the same act. But hard-
ly ever do we find that conjunction
of tragic and heroic circumstances.

But with his death on the cross
Jesus had committed the last act of
adjustment to popular imagery.
Isajah had been vague as to the
sufferings of the Messiah. But Psalm
22 takes part of its imagery from the
mysteries of the old Pheenician and
Canaanite nature cults. For the
young god dying on the tree of
sacrifice was ** Our Lord " Adonai
{ Adonis ), son and lover of the great
nature goddess Astarte. And Jesus,
the Messiah, the sacrificial lamb,
died, likewise young, according to
the pattern of the god sacrificed for
the salvation of mankind.,

And he must have been aware of
this symbolism. For the sacraments
which he instituted at the Last Sup-
per are the symbols of the dying
and reborn vegetation god ; on that
occasion Jesus ate with his apostles
the sacrificial lamb, his own symbolic
prototype. DBut the sacrament that
he instituted was of bread and wine,
wine the symbol of blood and the
spirit, of Adonis, Tammuz, Dicnysos.
Jesus must have known the sacra-
mental customs, With the institu-
tion of this sacrament and his death
on the ** tree "’ he took the last step
in a growing adjustment from an
ethical message founded on a mys-
tic experience beyond all those
religious symbols, to a new cult

based on the age-old pattern of
religious archetypes. Not that he
resumed a heathen cult practice,
but he who had used so many nature
phenomena for parables of the life
divine, had surely been sensitive to
symbols expressing both his message
of the creative life and the fruitful
rebirth from the death which he
already saw before him. ** Verily,
verily, I say unto you : Except a corn
of wheat fall into the ground and
die, it abideth alone ; but if it die, it
bringeth forth much fruit.

But this archetype of the reborn
vegetation god was now transfigured
from the symbolism of material na-
ture to the symbolism of the Spirit.
And with it the complementary
archetype of the earth goddess came
back, his mother Mary, the Virgin
chosen by the Lord, now transform-
ed into another Queen of Heaven, a
queen not of fertility, but of purity
of the heart. And therewith Christ's
message was reintegrated in that
imagery which alone the masses can
understand, raising it to a higher,
purer level.

The tragedy of Jesus Christ, the
tragedy of not being understood and
of a heroic struggle to the bitter end
against the fdilure of his hearers to
comprehend, reveals two aspects of
Christ's message. One is the pure
experience of the great mystic:
““ Thou shalt love the Lord Thy God
with all thy heart, and with all thy
soul, and with all thy mind,"” In
this Jesus is in accord with all the
great mystics of all religions and 1
nations. Measured by this standé_rd.






MODERN ESAUS

[Dr. Alexander F. Skutch is a naturalist with a reverence for life, an
independent thinker who refuses to accept unchallenged the philosophic shib-
boleths of many of his confréres. Several of his thoughtful essays have appear-
ed in our pages. He challenges liere the materialistic assumptions which ignore
all evidence but that of the senses and which have not even logic to commend
them. Accepting these assumptions, the man of today not only denies his human
dignity but recklessly barters away the mutually helpful sympathy with the

other parts of the *’ transcendent Lnity "’ which should be his.—ED. ]

Then Jacob gave Esau bread and a pottage of lentiles; and he did eat and
drink, and rose up, and went his way: thus Esau despised his birthright.

Scientists and those philesophers
who follow the *“ naturalistic ” tradi-
tion attempt to explain the universe
on the basis of sensuous experience
alone. The examination of the world
by means of the senses leads finally
to the notion that all bodies are
composed of minute particles called
atoms, although these atoms have
never been directly seen, heard, or
felt. Because their existence was
" postulated solely to explain certain
empirical data, it was unnecessary to
attribute to them qualities other
than those required to account for
such phenomena. Thus the initial
assumptions of science and the
' positive”’ philosophy built upon
them rule out the possibility of ideal
or spiritual qoalities in the basic
stuff of the cosmos. This dismissal
of non-sensuous attributes is a neces-
sary outcome of the decision to
explain the universe wholly on the
basis of the information conveyed to
a ky our sensory organs; but the
choice-of these particylar features of

( Genests, 25 34.)

experience is itself somewhat arbi-
trary. It lightly dismisses other ele-
ments in our total experience that
are no less real to us.

The “ naturalists ”’ ¢laim a conti-
nuity in their tradition which they
sometimes deny to the idealistic or
religious interpretation of the worid.
They averlook the fact that the atom
of Democritus and Leucippus differs
from the atom as at present conceiv-
ed, as much as the Jehovah of the
Old Testament from the Brahman of
the Vedanta. Indeed, the two kinds
of atoms have nothing in common
except the name. If the indivisible
atom of Demaocritus has extension it
would seem to have structure; yet
we canhot conceive of a structured
body unless it is made up of parts,
which is contrary to the hypothesis.
If it is divisible, then we either [all
into an infinite regress or end up
with an extended, indivisible par~
ticle, which, although smaller than
the atom, confronts us with those
very baffling aspects that we tried to
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avoid by postulating its divisibility.
The modern atom is said to be com-
posed, among other things, of elec-
trons, which combine the attributes
of a particle and a wave. Thishybrid
entity quite baffles our conception.
Starting with these inconceivable
ultimate particles, the scientist at-
tempts to build up conceptually
the complex world of everyday ex-
perience. He finds it impossible to
explain all the manifeld properties
of molecules from the electrical prop-
erties of their constituent atoms. He
cannot tell us how life arose from
inorganic matter. He is equally at
a loss to explain how consciousness
in its varied aspects is engendered
by the observable chemical and
structural characteristics of living
bodies. Still, he assumes that life
and spirit are created solely by the
aggregation and interplay of the
ultimate particles whose properties
he initially postulated merely to ex-
plain certain physical observations,
At no step in his conceptual syn-
thesis was it permissible for him to
ascribe to his constituent materials
qualities which he did not originally
attribute to them in order to explain
those electrical, chemical and me-
chanical phenomena which led him
to infer their existence, To have
endowed these fundamental building
materials with additional attributes
at some point in his argument would
have made him unfaithful to his
initial assumptions and logically in-
consistent, Thus the current scienti-
fic interpretation of the universe has
the virtue of consistency but explains

little except the electrical, chemical
and mechanical phenomena that it
was invented to elucidate. Itis an
excellent example of a clever ad hoc
explanation.

The naturalistic pbilosopher can-
not, without making himself absurd,
deny the existence of certain sub-
jective facts—of consciousness, with
its modifications of will, purpose,
joy, love and the like. Since these
are not admitted to exist as proper-
ties of the materials assumed to be
the original and enly building-blocks
of the universe, he is forced toregard
them as accidents—transtent, in-
explicable derivatives of the primi-
tive world-stuff rather than essential
constituents of the universe. There
is logically no other course open to
him without a radical revision of his
initial postulates.

As a consequence of this unsatis-
factory interpretation of the cosmos,
the naturalistic philosopher cries out
that man, with all his sensibilities,
hopes and ideals, is alone in a terrify-
ingly vast and appallingly indifferent
univetrse, to which his purposes are
utterly foreign, from which his as-
pirations can receive no support. A
system of explanation which pre-
tends to be rational and consistent
concludes by admitting an effect—
the hopes and aspirations of man—
which was not even by implica-
tion present in the cause—electrical
vibrations, Either an effect is im-
plicitly present in its causal ante-
cedents, or some wholly new creation
has at some point surreptitiously
intruded into the formative process.
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A cause inadequate to its effect is
at best one of several contributing
factors.

In order to explain the charac-
teristics of space and the outlines of
things, the geometer selects certain
simple elements, such as the point
and the line, and makes a few basic
assumptions concerning their nature.
With his initial definitions and
axioms he is amazingly successful in
understanding the properties of plane
surfaces and the shapes of regular
solids, but he can tell us nothing of
their mass, their colours, or their
manifold other properties. If on the
strength of his success in explaining
the forms of things be were to de-
clare roundly that their masses and
colours were wholly a result of
their geometric properties, although
admitting that the present imperfect
state of geometry prevents his pre-
senting detailed proof of this asser-
tion, he would be in precisely the
same position as the scientist or the
philosopher who proclaims that all
our mental experiences are functions
of the material composition of our
bodies,

We should not hesitate to laugh
out of court the geometer who made
so extravagant a claim ; yet half the
world sclemnly accepts the corre-
sponding boast of the scientists and
the naturalistic philosophers. Our
thinking is immature until we realize
that we shall get out of any system
of explanation only constructs per-
tinent to the same order of being as
the elements which we admitted as
the foundation of this system, and

shall never be able to account for
facts of a radically distinct category.
All our systems of explanation are
perhaps more successful in revealing
the nature and limitations of human
thought than. the character of ulti-
mate reality,

The fundamental error in the
scientific-naturalistic explanation of
the world is prejudice in the selec~
tion of its data. The primary fact
of experience is not a material ex~
ternal world but consciousness itself.
Leaving aside the testimony of
purely Idealistic systems, we may
recall that Descattes, a Dualist, ad-
mitted the existence of matter on
faith—he was certain that God was
too good consistently to deceive men
by means of their senses; and San-
tayana, a Materialist, reached the
conviction that matter exists through
" animal faith.” ;

When we examine consciousness
attentively, we find that it contains
modifications of two sorts, some of
which appear to be present in it
immediately, so that it is impossible
for us to exclude them, while others
seem to reach it through the media-
tion of certain external organs ; these
we can shut out with greater or less
ease.

The immediate modifications of
consciousness seem to be more
essentially parts of its being, for they
persist through all the changes in our
external conditions. Chief among
these are will or purpose, which is
the very pressure of lile itself, and
that which for want of a better term,

'we may call the mystic impulse, {he
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yearning for identification with a
comprehensive whole, This impulse
Is often cbscured by the passions
engendered in the mind by the
struggle to preserve separate bodily
existence in a competitive world—
by anger, hate, envy and avarice—
but it seems always to lurk in the
depths of the spirit, and to become
manifest when these viclent emotions
are quiescent.

The organs of sense appear to
have developed in accordance with
the rule of parsimony, which governs
adaptive evolution, and to be on the
whole not much more ample in range
or acute in distinguishing details
than they need be in order to guide
their possessors along the treacher-
ous path of life. Our whole sensory
equipment reveals to us only a small
fraction of the many classes of
vibrations to which our bodies are
exposed. Certain kinds of radiation
penetrate us through and through
without causing the least sensation.

In view of this economy in the
organization of our sensory equip-
ment, it is not surprising that we
possess no special organs to convey
to us that of which we are imme-
diately aware. Their presence would
result in a duplication of function
inconsistent with the whole scheme
of organization of our sensory sys-
tem. What need have we of special
organs to reveal to us those aspects
of reality which are presented direct-
ly to the mind because they are also
fundamental constituents of our own
inmost being ?

Thus, when we decide to build our

system of nature solely upon an
empirical foundation, ¢.¢., upon the
evidence of our five special senses,
we make an arbitrary = selection
among the whole content of con-
sciousness., Nay more, we give pre-
ference to those forms of awareness
that are most likely to lead us
astray. TPor a smattering of anatomy
and physiology makes it clear that
the signals which reach the eyes, the
ears and other sense-organs are
received by an elaborate apparatus
which must radically transform them
in transmittal to the brain. Thereis
no reason to postulate close re-
semblance between a modification of
consciousness and the corresponding
event in the external world.

Our senses, then, report to us a
few special facets of a bewilderingly
complex world, and do this with a
degree of transformation or distor-
tion that we are unable to assess. Is
it likely that they will provide us
with a truer or more adequate re-
presentation of the nature of reality
than the intimations which the mind
receives immediately, with no elab-
orate cellular structures separating
it from their source ?

As Lddington proposed, let us
admit the equal significance of all
the contents of consciousness, which
are the only possible foundation for
any view of the universe, whether
Materialist or Idealist. No other
course seems likely to yield reliable
results. When we give due attention
to all the facts of experience, we
find, among others, purpose. The
human mind has no more constant
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attribute, Whence comes this per-
vasive purpose ? Is it conceivable
that it could be engendered by the
chance concatenation of vibrating
particles, themselves wholly devoid
of purpose ?

If we claim that the purposivencss
indubitably present in the liuman
mind is something wholly ablsent
from the surrounding world, we
violate that principle of continuity
upon which the naturalistic tradition
so strongly insists, We must either
assign to the mind an origin distinct
from that of the natural world, or
admit in the effect something utterly
foreign to the cause. -Sone of us are
so strongly attached to the principle
of continuity that we wish to apply
it more consistently than the Mate-
rialists. To us it seems evident that
the purposiveness that inspires onr
lives is only a particular expression
of the purposiveness pervading the
universe.

The same conclusion is forced
upon us by anotlier line of thought.
Let us suppose that a man intends
to write a book and, having meagre
means, has to produce the food le
will need while engaged in literary
composition. He digs a plot of
ground and sows the seeds. These
are purposeful occupations, in the
narrow sense that he deliberately
performs an operation while visualiz-
ing the desired result. The germina-
tion of the seeds and the growth of
the plants are not purposeful in the
same semse ; they are processes in-
dependent of the man's volition and
spparently involve no deliberate

intention on the part of the vege-
tables, Harvesting the produce,
cooking and eating the food, are also
purposeful activities in the narrow
sense, although the last may be a
purely instinctive act. DBut the
digestion of the food and all the
subsequent complex metabolic pro-
cesses are carried on independently
of the man's volition and in a man-
ner he can scarcely conceive, Writ-
ing the book is again a purposeful
activity, although all the original
thoughts it contains come into the
author's mind quite spontaneocusly
and are practically independent of
his volition. If we definea purpose-
ful act as one wliose final product we
have in view, how could the creation
of an original thought be purpose-
ful 7 In so far asit is novel, we can-
not foresee what it will be,

In the whole eunterprise which
engages our anthor, certain activities
are carried out in obedience to his
conscious will and with definite ends
in mind. Cerlain others are inde-
pendent of his will and not purpose-
ful in the narrow sense: these in-
clude all his truly novel inspirations,
to say nathing of the growth of the
vegetables, the rainfall, the sunshine
and other natural fuctors upoa which
this growth depends. All the coarser
operations would commonly be calied
purposeful ; none of the subtler and
more delicate processes are purpose-
ful in the conventional meaning of
the word. The distinction between
purposeful and non-purposeful activ-
ities may be superficially useful;
but if we maintain that it is funda-
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mental, we break up all of our larger
enterprises in such a fashion that
the parts are individually futile.
Purposeful actions can be performed
only with the co-operation of non-
purposeful processes, and by this
division life is shattered into seg-
ments individually ineffectual and
meaningless.

The only escape from this theoret-
ically untenable and practically dis-
astrous fragmentation of life is to
recognize a purpose pervading the
whole continuum of which our con-
scious lives are a minute portion, and
of which our more definite purposes
are particular instances. We might
look upon out more sharply defined
purposes as crystals immersed in a
solution of universal purposiveness.
The vital purposes of the lower
animals and vegetables would appear
to be less clearly outlined erystals of
the same salt. These crystals, great
and small, could not be supported
save in an ambient permeated with
purpose.

Today on every side we hear the
cries, now wistful, now despairing,
now boastful or exultant: ' Man
stands alone!” *' Vain is our hunger
for cosmic support.” ‘* Humanity is
the only branch of the animal king-
dom with a future, all the others are
evolutionary blind alleys'” ' No-
thing non-human is worthy of our
worship.” This view of the universe

and our place in it is the offspring of.

a pathetic blindness wedded to a
colossal egotism, It is the resnlt of
refusing to admit as valid the testi-
mony of any part of our total ex-

perience that does not seem com-
patible with principles of explana-
tion deliberately selected to clarify
only a particular segment of that
experience. '

It is an outcome of stubbornly
refusing to see the deep resemblances
between ourselves and the creatures
of other kinds that surround us, or
of stupidly believing that to recog-
nize such similarities is to degrade
ourselves. It isa result of looking
only outward and rejecting the testi-
mony within us, of childishly assum-
ing that five special senses can reveal
the whole of reality to our groping
minds. Those-cries of terror and
distress are not the lamentations of
men who have resolutely examined
every avenue open to them before
admitting that they can go no
farther ; they are the frightened cries
of straying children who feel them-
selves irremediably cut off from
home because the first street they
happened to enter turned out to be
a cul-de-sac.

Why, then, do we cling so stub-
bornly to a view of the world obvi-
ously constructed without full regard
to the total testimony of our ex-
perience, a view that does so much
violence to our nature? Is it not
merely because this view is intimate-
ly associated with a science and
technology which give us wealth,
power and creature comforts, albeit
at the price of an intellectual dis-
orientation that threatens to wreck
the whole vast structure which they
have so laboriously reared ? Are we
not modern Esaus, deliberately sell-
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ing our spiritual birthright to these
clever Materialistic Jacobs in return
for a bowl of pottage?

I have been thus severe with the
Materialistic interpretation of the
universe because at present it is the
more aggressively dogmatic, and has
such disastrous practical conse-
quences, But pure Idealism is equal-
ly unsatisfactory. Each of these
systems of explanation begins by
‘concentrating upon one part of our
whole experience, then finds itself
unable to present a generally accept-
able account of the other part, In
the present state of our knowledge,
the modest thinker wil] be a Dualist,
even if a Dualistic philosophy is
somewhat of a patchwork, like a
house built half of stone and half of
wood. Certainly we should all pre-
fer to dwell in a conceptual edifice
solidly constructed in a single piece,
like a building of reinforced concrete,
proof against the earthquakes of
doubt and the gnawing termites of
criticism.

_But until the Materialist can tell
us, far more convincingly than he
has hitherto done, how life and,
above all, mind are generated from
the vibrations of electrons and
atoms; or until the Idealist can
account more cogently for the exis-
tence of a common external world,
peither side in the perennial phil-
osophic debate can claim to have
established its point. If forced by
the intensification of hostilities to
abandon my neutrality and declare
raysell roundly for one party or the
other, 1 should cast my lot with the

Idealists—although I should not feel
quite comfortable with them—be-
cause mind is known to me as an
immediate datum, while I postulate
the existence of matter merely npon
animal faith, or something very like
it. And if it is argued against me
that mind, as I have direct intuition
of it, is a puny thing to be assigned
a status symmetric with that of the
ponderous material universe, I reply
that, whatever the universe may be
in itself, as known to me it can never
exceed the capacity of the knowing
mind. The mind is equal in stature
to everything it knows.

But Dualism, although attractive
to some of us because of its rngged
honesty, is at best a half-way house
on the long road to ultimate wisdom.
1f we admit that mind is aware of
material things, yet shares no com-
mon property with them, we must
postulate some form of parallelism
or a pre-established harmony, or
divine intervention in every instance
of cognition of the external world,
no less than every time our volition
results in changes therein, This
seems an unnecessarily ponderous
machinery of explanation, and ap-
parently has few adherents at the
present day. If, however, we con-
cede that mind and matter interact
directly, we must also allow that
they possess properties in common ;
for entities which share not a single
attribute cannot possibly influence
each other. If mind and matter
interact, they must both be mani-
festations or derivatives of some
ultimate reality whose nature still
baffles our understanding. A Dualis-
tic interpretation of the experienced

world points unmistakably to a
transcendent Unity.,

ALEXANDER.F. SgvuTCH
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when we become aware of the forces
of nature.

The ball represents those forces—
the physical universe with which we
are confronted, or, to simplify the
concept, say the unit of the physical
universe, the atom.

Little “ Tommy " stands for the
“natural man,” the great bulk of
mankind who take the phenocmena
of life, of the world, for granted,
without philosophical questioning,
who concern themselves with no-
thing that has to do with the ball
apart from the simple fact that a
visible object is moving and doing
certain things.

' John, ” the second son, is at the
stage the Materialists have reached ;
they have studied the ' ball,”" have
found out what it is made of and
what is in it (the rubber and air-
cushion representing, of course, the
physical and chemical activities and
processes of the world ) and because
of this knowledge they are able to
forecast what the ball will do next.

** John, " if asked, might say some-
thing like: ‘I was able to tell little
Tommy which way the ball would go
next because of my experience of
balis, which he lacks. Tommy would
think that the next direction of
movement was unpredictable, all
being ‘ accident.” But I, of course,
know that there was no accident :
the ball hqd to go where it did. I
could say where the ball would go
because I know the nature of the
forces that are locked in it and what
must happen when they impinge
- upon the kind of ground that I saw

beneath. "

This is correct thinking.

But consider the next stage and I
suggest that it should be well marked
—for this is the poini al which the
Malerialisis stand. < John™ (the
Materialist ) goes on to say that,
although there is no accident about
anything to do with the ball after he
becomes aware of it in the garden,
about everything that had to do with
the ball { that is to say, the ultimate
elements of the physical universe }
before it appeared there /s accident.

Naturally the father in my analogy,
if John actually said this, would tell
the lad not to be foolish. For if
ihere is demonstrably “ noaccident
from a certain stage—the observable
stage of the ball's history and pro-
gress—it is illogical to say that all
lias been accident in connection with
the ball prior to the observed stage,
right from the beginning, including
its becoming a ball at all,

The father will ask John: ' Have
you ever had ecxperience in your
ordinary life of anything that *just
came’'? Of course you bave not,
Well, then, do not suppose that the
ihings that happen within your ex-
perience are unique. It is manifest
that we arc confrouled with Law,
with an orderly system ; why should
you suppose discontinuity any-
where? 1If you do so suppose, you
must see that you are abandoning
thought and becoming supersti-
tious!”

Have not the Materialists done
this—abrogated the rules of thought
by which they stand absolutely?
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They think correctly, logically, on-
wards -from the point where the
“ball”" comes within their field of
observation, but they cease to think
(or, rather, they withhold their
thought } concerning it prior to that
stage. Where is the ' thorough
thinking 2.,
* * *

That is a simple piece of writing
—an ““infantile piece,” I have no
doubt some Materialists would de-
clare if confronted with it.

Yet does it not state the position
correctly ?

It scems to me that the Material-
ist remains such because he is unable
or unwilling to step out of the
" frame of reference ” within which
Victorian science (properly and

‘necessarily so, one readily sees, for
.its special and authentic workaday

purposes } functioned, and into the
new frame which Quantum Physics
first foreshadowed.

CHARLES J. SEYMOUR

FUNDAMENTAL EDUCATION

Fundamental education is not mere-
iy aliteracy campaign ; it considers life
as a unit in order to improve it, There-
fore, it tries to better the conditions
for healthy living ; to promote a fuller
and more integrated life; to organize
economic life on co-operative lines for
more efficient agriculture and more
productive and useful cottage crafts;
to enable people to acquire literacy and
maintain it and to express themselves
artistically and cuoiturally; and gen-
eralfy to lead an ordered and disciplin-
ed life. .

Such at least are the objectives which
the Mass Edgcation Council of Burma
has put before itself, as mentioned in
Unesco's recently published Report of
the Mission fo Burma. In this manner
it is proposed to bring education into
workshops as well as homes, into re-
creation as well as work, to children as
well as to young people and adults. The
six-month programme covers courses
in community living and the cultiva-
tion of social habits throughout the
pericd ; the principles and technique of
adult education (4o hours); the cul-
ture and music of the country (6o
hours ) ; citizenship and the constitu-
tion of Burma { 38 hours); rural up-
lift—reconstruction and village-plan-
ning (24 hours); world history and

current affairs {46 hours); rural eco-
nomics, animal husbandry and co-opera-
tion {35 hours); home crafts {8z
hours) ; health and hygiene { 50 hours ) ;
social services (53 hours); the wotking
of Governmental Departments {14
hours}; publicity and broadcasting
methods {24 hours); and physical
training and viilage games {through-
out the peried ),

Each education team is to be com-
posed of a leader, a literacy teacher, a
woman home agent, a nurse, a recrea-
tion director, a teacher of practical
agriculture and related activities, a
cottage-industries instructor, a car-
penter and an audio-visual moebile unit
operator, The teams will try to or-
ganize responsible committees and en-
courage villagers to become leaders and
take over work on their departure.
The villages, further, are to try to ob-
tain their own tools and equipment and
construct thejr own workshops, sports
grounds, theatres, class and lecture
rooms and other facilities. From central
villages as headquarters teams wiil go
out to near-by villages. Women will
be associated with the popular educa-
tion movement, as it has been found
from experience that their exclusion
notably limits the effectiveness of any
such effort,
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gLud or scapegoat ceremony, which
is performed for transferring to a
substitute the evil forces endanger-
ing the life of a person. Nowadays,
an effigy of dough is generally used
as the scapegoat, but more frequent-
ly, in former times, 4 member of {he
lower classes undertook for a rich
reward the playing of this rather
risky role.

Dough effigies, produced with
carved wooden moulds, have also
partly replaced the animal sacrifices
which were in vogue during the an-
cient Bon era ; Chinese and Tibetan
sources mention that, prior to the
introduction of Buddhism, the Bon
sorcerers used to perform annually
a great ceremony, during which
hecatombs ¢f animals and even hu-
man beings were offered to the gods.

These old texts also name a num-
ber of interesting Bon ceremonices,
details of which have not been pre-
served down to our times, e.g., the
« great rite of cleaning heaven,”
performed jointly by 12 Bon magi-
cians, or special funeral ceremonies.
The latter are mentioned in histor-
ical works in connection with the
death of the Tibetan king, Gri gum
btsan po, who had died in a duel;
none of the Bon priests in the central
provinces of Tibet knew how to per-
form the complicated funeral rites
necessary in this particular case, and
so three Bon sorcerers had to be
called in from Kashmir, from the
country of hBru zha (Gilgit) and
from Zhang-zhung., They are said
to have been powerful magicians
who could fly on their drums—

" thread, ”

another Shamanistic feature-and
to have been able to cut iron with
the help of feathers,

A magical practice in which Bon
priests are said to excel is the con-
structing of mDos or thread-crosses,
complicated geometrical figures made
of wood and coloured thread. The
mDos, which nowadays play a very
important part in many Lamaist
ceremonies, are in some cases small
sticks, bound crosswise, with the
ends connected witlh thread, while
on other occasions extremely com-
plicated structures, some 15-20 ft.
tall, are erected, for the manufacture
of which miles of thread have to be
used. The purpose of constructing
these queer-shaped magical instru-
ments is to build a * palace of
to be offered as a tem-
porary residence to one or another
of the muny spirits believed to in-
habit the earth, heaven and the seas.
Simultancously, the thread-cross
acts also as a trap, in which the evil
forces filling the air become entan-
gled to be later destroyed, once the
mDos is burned or broken to pieces.
Thread-crosses are, therefore, even
nowadays erccted near sanctuaries
or on the outskirts of settlements to
protect the albodes of gods and men
from the attacks of ferocious spirits.

The mDos are also used for master-
ing the forces which rule over snow,
rain, wind and hail. Weather-mak-
ing is one of the ‘most important
fields of Tibetan magic one in which
again the adherents of the Bon faith
are claimed to be specially proficient,
Many a rural area of Tibet possesses
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such a weatlher-maker—generally a
magician experienced in the art of
* black Bon "—whose task it is to
ward off hail, which might ruin the
crops, and to cause rainfall in times
of drought. Even the Tibetan Gov-
ernment has two weather-makers in
its employ who have to keep the hail
from falling on the golden roofs of
the Potala Palace or on the “ Jewel
Park, ” the summer residence of the
Dalai Lama, as sucli an occurrence
is considered to pertend evil.

Hosts of mild deities, but also
countless malevolent spirits, are in-
voked during the Bon ceremonies.
The religious texts of {his old Tibetan
belief claim that the Bon pantheon
comprises not less than 18 great
religious teachers, 18 principal gods
and goddesses, zo great saints, 70,000
minor deities and countless numbers
of spirits. It is impossible to give
here a more detailed picture of this
pantheon, but at least a few of
these supernatural beings should be
named.

One of the most frequently depict-
ed of the Bon deitics is sTag lha me
hbar " the tiger-god of glowing fire,”
who is believed to possess a human
body, but to have the head of a
tiger, with ferociously gleaming eyes
and a gaping mouth, from which
rows of sharp fangs are protruding,
He wears a crown of skulls, a neck-
lace of freshly severed human heads,
and a loin cloth of tiger skin. In
the right hand sTag lha me hbar
brandishes a flaming club, his lelt
hand grasps a sword and with his feet
he crushes to the dust the enemies

of the Bon teachings.

Of the numerous classes of spirits
which the Bon sect venerates and
which have in many instances been
incorporated into the pantheon of
Tibetan Buddhism, tfwo important
groups of supernatural beings which
are closely related to each other
should be mentioned. These are the
animal-headed Sa bdag or " masters
of the earth” and the %4Lu, snake-
hieaded spirits inhabiting primarily
the springs, rivers, lakes and seas,
but also some parts of the earth and
the space above it, and who show
otherwise a great similarity to the
Nagas of Indian mythology. The
hLu, if living on the earth, are
believed to cliouse sometimes rather
peculiar abodes such as ¥ ... Dblack
rocks which lock like the head of a
crow; graves which are similar to
the snout of a wild boar; hillocks
having the form of a lying ox; cliffs
similar to tlhe neck of a camel;
mountains possessing the form of a
bull’s piercing horn...”" There is
scarcely any place which is not the
property of these spirits and should
man disturb them during agricultural
work or by polluting their residence,
they might punish the culprit by
causing calamities and striking him
with diseases, the most dreaded
among these being the ALu nad or
leprosy.

Religious mask-dances are another
ancient custom which became in-
corporated into Tibetan Buddhism,
Since times immemorial religious
dances were held towards the win-
ter's end in which priests, dressed
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INDIANA
THE “"RAMAYANA ™ *

* 50 long as monntains and rivers have place on the earth, the story of the Rawayana

will be told in Lhe world, '

This is neither the exaggeration of
an author’s hope nor the expression of
rucial vauity @ it is a prophetic ntter-
ance amply borne ont by the experience
of the lust zooo yesrs. Valmiki, the
adi-kavi, first among our poets, was
Rishi, mystic, and creator in one.  3is
Ramayana has come down to us, if not
exactly in the lorm in whicl: he indited
it, at least in a manageable muss of
24,000 couplets that, for all its apparent
cumbersomicness, docs not quite hide
or cbscure the pure goid of the original.
There are accretions, even a few ex-
crescent ones perhaps, but the admirers
of the epic wisely ignore them ; thera
are episodes and digressions without
number, but the reader skips them, or
loves them as sub-epics and returus to
them again and again,

As regards the main story of Rama
and Sita, their wanderings, the cam-
paign in Lanka, and the reunion of all
iz Ayodhya, it sweeps through onr con-
sciousnhess with a force all its own. Like
the very greatest pocts—Homer and
Vyasa—Valmiki gives way neither to
false sentiment nor to woolly wording,
The truth, the whole trutl, and nothing
but the truth is the sole aim of the epic
poet, and Lence net a detail is omitted,
nor is a single detail guite out of place.
Simile follows simile, image is piled
upon image, but the contact with real-
ity never snaps.

The interest is centred in the men
and women—like gods or goddesses

they may be, but they never cease to
be human beings, recognizable as such,
Perfection in the epic weorld is never
really perfect—and 1hns not Rama
Limselfis quite perfect. Sita loses her
temper ; Lakshman has his weaknesses;
Kaushalva is the great Queen-Mother,
but a woman too; Bharat perhaps
comes ncarest to ideal perfection. Since
nobody is altogether and in every way
perfeet, ethical judgwents are not
overdone, There is plenty of give and
take, forget and forgive. Lakshman
blows hot, Lut soon subsides to the
freezing point; Sita rages, she repents,
she reconciies herself to her fate, 1t is
awonderful world—and it is an irresis-
tible and unforgettable story. And it
is almost in our Indizn blood. For we
are devotees of Valmiki even when we
haver't read a single verse of his, The
situations in the epic, the trials, the
ardours, are as much a matter of every-
day experience to us as are the names
we hear—Rama, Sita, Lakshman,
Janaki, Raghuvir, Kanshalya, familiar
names all aver India. Tt is as children
that we learn these stories from the
Lest ef teaghers, our grandparents, and
Lience they are as dear to us and g
vital to cur good Lealth as is curheart’s
Llood.

Sophistication and subtle scholarship
no doubt read meanings into the Rama-
yana.'' Symbolically Ramaand Ravana
represent the forces of light and dark-
ness operating in the human heart, as

Hari PrasaD SHASTRI,
158, Od.)

* The Ramayanag of Valmiki: I—-Bala Kanda and Ayodhys Kanda. Transiated by
{ ShantiSadan, z9 Chepstow Villas, London, W, 1:1.

439 pp. 1952.

The Holy Lake of the Acts of Rama : 4 New Tvanslalion of Tulasi Das’s *' Ramacharita-
manasa. ' By 'W. DovcLas P. HiLw, (Geoffrey Cumberiege, Oxford University Presss Indian

Branch. 538 pp. 1952. Rs. 15/-}
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well as in the world,”” writes Profe$sor
Shastri in his Introduction,

Truth, benevolence, mercy and righteons-
ness ace the forces of Light which are opposcd
by greed, Iust, love of pleasure and power,
anger aad egoity. The real trivmph of wman
means conquest of the forces of darkness.

Again, the four brothers, Rama,
Bharat, Lakshman and Shatrughna,
may be supposed te typify the various
pathways to Realization, Valmiki's
own Yoga Vasishiha may be expected
to throw some light on the *“inner
meahing "' of the epic. Nevertlieless,
for the " common reader,”” the un-
varnished story itself carries sulficient
meaning, and offers all the strength and
solace, and effects all the katharsis and
purification, he may possihly need,
What caa bemore instinct with the true
spirit of tragedy than the events narrat-
edin the dyodhya Kanda, the intended
coronation turning into an occasion {or
famentation? Has ever any upright
young man had to fuce a situation so
trying as that into which Bharat walked
when he returned to Ayodbya from his

-uncle’s house? Professor Shastri's
English prose version of the first two
Books of the Ramayana deserves to be
widely welcomed because it reads very
weil and carries also something of the
momentum and beanty of the original,
It is produced too in a worthy format,
and one eagerly looks forward to the
day when Prolessor Shastri will be able
to complete this truly meritorions
undertaking.

While the Ramayana of Valmiki is
the source, the fountainlend, and the
anplumbed and expansive mountain
lake, many-are therivers that take their
origin in it to flow in diverse directions
to the sea. The Ramayanae Lias inspired
poets in the various parts of India to
attempt recensions of the parent epic
in the tocal languages, and these have
become classics in their own nght
There is Kamban’s Ramayana in Tamil,
Nagachaundra's Pampa Ramayana in
Kannada, somewhat coloured with
Jainism ; two Telugu versions, Ranga-
natha’s Rqmayana and the Bhaskara-
Ramyana, and the' Ramacharilam in

Malayalam. In North India, of course,
Tulasi Das's  Ramacharilamanasa—
which Mr. Hill traoslates as The Holy
Lake of the Acts of Rama—holds un-
disputed sway in the hearts of the peo-
ple. Mr, Hill has now placed non-
Hindi-speaking people under a great
debt by his English prose rendering of
the entire poem. '

Tulasi Dus’s Rama is meant to be a
pattern of perfection: le is not more
god-like than Valmiki’s, but he has
certainly no mere Luman frailties,
Again, Sita is supposed to enter the
fire before molestation by Ravana, and
thus all the heroic to-do at Lanka by
Hanuman and later by Rama's armies
was to recover oily a  substitute
shadow-Sita, reminding us of the similar
Furipidean version of the Homeric
story., Tulasi Das is, besides, given to
underlining the ethical import, aimost
in and out of season, Where Valmiki
is content to describe, Tulasi Das can-
not resist the temptation to lay the
ethical lash on the appropriate back.
To give & single instance, the spectacle
of Kaikeyi lying prone ou the floor is
described as follows by Valmiki:—/

She lay like an apsara fullen on the earth
when her merit is exhauste !, or ke a snapped
gatland, or a doe ensnared Ly the hunter, or
ke a young clephant wonnded by 4 poison-
ousarrow, Statding over ber ke an immense
tusher, the Manarch regarded her with affec-
tion. Gently caressiag her, apprehensive yet
propelled by desire, the King addressed his
lolus-eyed Queen. ...

There is some judgment implied in
some of the words, hut one is at first
conscious only of the splendour of the
imagery, the tenseness of the drama.
The same situation is rendered thus by
Tulast Das:—

She lav on the ground, clad in old coarse
girments, and bad thrown olf all the adorn-
ments of her persan,  How well her wretched
attire matched bér wreiched thoughts, as
though desliny were proclaiming her widow-
hood ! The Iaing approached hier and spoke
to her tenderly....

It is clear that in this rendering
sophistication has set in completely, It
was 110 more possible for a 16th-cen-
tury poet to write like Valmiki than it
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is even for the best of our Vice-Chan-
cellors to talk like Yagnavalkya.
Civilization has its advantages, but the
flaming candour, the radiant simplicity,
the unadorned majesty of the Heroic
Ageisinevitably lost tn it, Tulasi Das’s
Ramacharitamanasa is a popular devo-
tional classic, a promise of salvation to
the towiiest and the most wretched if
only they will surrender to the name of
Rama, the Blessed Lord.

Mr. Hill's biographical and critical
Introduction and detailed Appendix,
giving all relevant information about
the technical terms and the various
characters in the poem, should prove
most helpful to the reader.

K. R. Srinivasa IYENGAR

The Perfection of Wisdom: The Carcer
of the Predestined Buddhas @ A Selection
of Mahayana Scriptures translated from
the Sanshrit, By E. J, TaoMmas, { Wis-
dom of the Last Series, John Murray,
Londor. go pp. 1952, 4s. 6d.}

This latest book it The Wisdom of
the East Serics consists of translations
from Mahavana sutras. 1 must conless
that Buddhist scriptures very seldom
have any charm, even for me. They
deal so much with metaphysical ab-
stractions, and, though we realize that
many Sanskrit werds are practically
untransiatable, we Luropeans remain
in a mist if these words are merely left
in their original form. It mnay be that
Indian listeners to a sage absorb some-
thing of his radiant personality and are
not teased by metaphysics even more
abstract than those of Hegel or wearied
by repetitions of a single conception.

The seventh chapter

starts from the same principle as that which
faced the earhior Buddisists, whethier a releas-
cid person can be said to exist after death, As
such a being is freed from everything belong-
ing to the world of scnse, there is nothing by
which he can be described.  His existence in
any terms that apply to the world of sense is
indeseribable, Thia principle is heie applied
fo all individeal things, and they are called
void, But the result is not nibilism, for be-
hind everything plrenomenal is the cltimately
real, the summit of realily, suchness, exist-

ence 8s such, without any qualification. The
Tathagatas are Snchness, the only reality.

This note by Dr. Thomas is perhaps
the clearest passage in an extremely
baffling book. Let us hope that Indian
readers will derive more nourishment
from the swfras than Europeans are
likely to get,

CLiFFORD Bax

History and Doctyines of the Ajivikas:
A Vanished Indian Religion. By A. L,
Basiam, with a Foreword by L. D.

BarxeTt. (Luzac and Co., Lid.,
London. 304 pp. Ilustrated. 1g95L.
428.)

The 6th century before the hirth of
Christ wus an age of great religious and
intellectual ferment, It was the time
of Pythagoras in Greece, of the pro-
phets Ezekiel and Jeremiah in Israel,
Zoroaster in Persia, and Confucius in
China, In Northern India it witnessed
the rise of three heretical sects whose
respective founders were Gautama the
Buddha, Malavira the Jain, and Gosala
the Ajivika, The teachings of these
reformers were protests against ortho-
dox Bralimanism with its caste system
and ritual sacrifice, and especially its
exciusiveness, which debarred non-
Brahmans frem becoming ascetics,
Scholarly accounts of Buddhism and
Jainism are to be found in English,
but, willi the exception of Hoernle’s
article in Hastings's Incyclopedia of
Religton and Ethics and Dr. B. Barua's
article in the Journal of the Depariment
of Letfers, Colentta University (1g920),
the Ajivikas have hitherto attracted
little attention. Dr. Basham is fully
aware of the difficulties which confront
the historian of the Ajivikas—the frag-
mentary and scattered references upon
which he has to depend and the con-
stant need to discount the odium the-
ologicum of the Buddhist and Jain ac-
counts. IHealso frankly acknowledges
that great lacunie and serious uncer-
tainties still exist,” Dr. Basham has
successfully overcgme these difficulties
and has presented us with the first de-
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tailed and scholarly monograph on this
obscure sect.

_ Makkhali Gosala, the founder of
Ajivikism, protested against the doc-
trine of karma with its limited free wili,
aud advocated in its place the principle
of niyai:, a sort of crude {atalism akin to
predestination. According to Gosala,
no action in this life could affect one's
future births; no human effort could
alter one’s destiny, In the words of
Dr. Basham’s paraplirase: *' Just as a
ball of thread will, when thrown, un-
wind to its full length, so fool and wise
alike will take their course, and make
an end of sorrow. ”’

Dr. Basham's chiapters contain schol-
arly discussions on the origin, nature
and date of the early Ajivika commun-
ity ; its initintion ceremonies, the cos-
tomn of nudity, and thie severe penunces
practised by the Ajivika ascetics. It is
interesting  to note that after the
Maurya Age the Ajivikas, although
mentioned in Sanskrit literature, never
appear in Northern India as serious
rivals to the greater sects.  In Sonth-
ern India, however, they survived to
the 15th century,

C. CoLLin Davirs

Ealy Gavgas of Talukid. By S.
SRIKANTHA SasTRI, with facsimiles of
the Hebbata plates of Durvinita and
a synchronistic talde. (Bangalore.
56 pp. 19352. Rs, 2/ or 5s.)

The brochure is a reprint of the so-
called ' exhaustive, vrudite, historieal
.and critical note” that appeared in
instalments, under the caption ©* Heb-
bata Grant of Durvinita™ in the
Quarterly Jowwrnal of the A ythic Seciely,
Bangalore, Vols. XXXV (1045-40) to
XLI(1950-51). The author not having
stated this fact, the impression is creat-
ed that the booklet is a new pul:iication.
Except a page of Foreword and unother
of Errata, there is notking new to
justify the altered title. The list of
errata, by the way, admits of a number
of additions,

The disquisiticn is meant not so
much for the general reader as for the
specialist, well-acquainted with the
Rice-Fleet controversy over the Gafigas
of, sav, ancient Mysore. The “note”
begius with the author's transcript, in
the Roman and Kannada scripts, of the
text of the Hebbata plates, followed by
his free trunslation of it, The original,
which is in Sanskrit mingled with Kan-
nada, abounds in mistakes. The author
has partially succeeded in correcting
these,

In the subsequent pages, the aothor
notices a number of similar Ganga re-
cords, spurious and genuine, and tries
to <isentangle the wel of the Ganga
chironology, which has heen baflling
two generations of scholars.  The pres-
ent author attachies a special signil-
icance to the astronomical details men-
tivned in the llebbata charter, and
with the help thercof pluces the reign
of Durvinita, one of the most powerful
and enfightence Ganea rulers, belween
491 and 5335 of the Christian era.  Ac-
cording to Rice's ealeulation, this period
was 482-517. Seme scholars, relying
on certain svnchronismes, favour a later
date. M. V. Krishina Rao, in his Gangas
of Talakad (Madras, 1936), for in-
stance, indicates 340-600, and AL R,
Bajiin the March o352, Imlian Hisior-
fead Quarierly, favours Huo-635. Need-
less Lo say that the rest of the Ganga
chironology is pushed backward or for-
ward according to divergent views,
The question is stiil apen, and the merit
of this essay is that it marshals the
kaown facts and provides fresh argu-
ments,

B. CH. CHIEABRA

Budruddin Tyabji: A Biography.
By Husaix 13, Tyanjr.  { Thackerand
Co., Ltd., Bombay. 410 pp. 1052,
Rs. 12/8)

There was a time when the name of
Badruddin Tyabji was known to every
household in Bombay, and there was
hardly an educated Indian who had
not heard of it. The comparative ob-
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scurity of his name among the present
generation is a sad commentary on the
'mutabiliiy of fame. TFor this reason,
a full-length biography of the great
Indian Muslim leader of the Victorian
age was long overdue, and one cannnt
be too thankful to Mr. Husain Tyabji
for bringing out this volume. As the
auther himself is {nlly conscious, & son
is not likely to be the best bicgrapher,
but if ‘no one else came forward to
undertake this necessary task it is well
that a son should have shouldered the
responsibility., On the whole it is a
goog biograplhyv : interestingly written,
full of facts und figures. It brings out
in bold colours a striking personality
who could have left u deeper impress
on his country than he actually did.

., Badruddin's father, Tyaly Ali, start-
ed life as a humble hawker, but he rose
to be a merchant prisce who conld
afford to have his children maintained
and educated in England for years, so
that his eldest son, Camruddin, was
the first Indian solicitor, as Idadruddin
was the Arst Indian barrister. Through
bis sons and daughters Tyal Al has
given India a large number of highly
placed olficials and leaders, Badruddin
and 5ir Akbar livdari being undoubt-
edly the greatest among them, The
biograplier notes in an Appendix that
“Fifty-six (of Tyab Ali's progeny)
have been or are bejnyg educated in
England, and, excluding them, eighty-
six have gone to LEngland and other
distant parts of the world fur commerce
or travel. ”

On his return from England, Badrud-
din had the choice of devoting him-
self to his legal profession or throwing
himsell into public life, He chiose the
former, thiough he was not unwilling
to devote himself to public work as
time permitted. As the founder of
the Anjuman-i-Istam lie rendered yeo-
man service to the Muslims of Bombay,
His presidentship of the Indian Na-
tional Congress as early as at its 3rd
sessipn—and it could have been even
earlier—speaks for his standing in 1le
country at large. . But, on the whole,
the biography leaves the impression

th:at the first and most passionate love
ot Badruddin was for hiz profession,
and that his participatiow in public life
was a natter of leisure and conveni-
ence. This perhaps explains why he
did not have the hold on the public of
Bombay or of India that some of his
countempoéraries, like Ranade, Telang
and Pherozeshah Mehta had.

Chapter  XXVII, * Memorial, "’
makes rather unpleasant reading, for
the author does not conceal his bitter-
ness that no concrete form of comme-
moration fellowed the Memorial Meet-
ing; he attributes this to the jealousy
of one great leader, but it is difficalt
to believe that one man's jealousy
could have triumphed over the will of
the public, if it bad been really keen
to commemorate Badruddin Tyabii's
services,

Though Badruddin played a com-
paratively secoudary réle in the public
life of India, no historian can aiford to
overlook the quality of his contribu-
tions to publiclife. His goiding prin-
ciple was “undaunted and fearless
advocacy—Dbut  also undoubted and
unimpeaclable loyalty to the throne.”
That he was not prepared to play
secand fiddie to Britons is well brought
out by his retort to an Englishman who
made nasty remarks about his presence
at the dining table during a voyage:
[ assure you, Sir, liowever distasteful
my presence may be to you, your pre-
sence is still more distasteful to me, "

On anotlier occasion he paid a
courtesy call on an LEnghlish judge,
whose tactless remark, © What can I
do for you? 1 have not much time, ™
drew the curt retort: “ Neither have
I,’" and he walked out,

Alove all, he was a uselul foil to
Sir Syed Almed’s leadership of the
Muslimns. Badruddin’s ideas were of
the right type, but Syed Alimed made
Lis life a mission and won, to the dis-
aster of India. Indian history might
have been different if Badruddin had
cared to make political life his mission
and had given his time to the advance
ment of the Muslims as Indians insteac
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of focusing most of Lis effort on be-
coming *‘ a great judge.”

Badruddin was a man of command-
ing personality but he had a quick
temper which he bad to restrain even
on the Bench by keeping before him
little slips of paper l:earing captions
like ‘' Repress your anger,” ‘‘ Be
patient,” ' Be cool and colm,”” Tt was
only in later life that lie could unbend
even belore his children, who were apt
to look upon hiim with too much of fear.

The book throws an interesting side-
light on the Bowbuy of the 19th cen-
tury., It is aninteresting book to read
and very instructive to the historian
of Indian freedom, for Badruddin did
play an important, though not a deai-
sive, partin the events which ultimate-
ly led to the division as well as the
freedom of India.
deserves to be thanked for performing
a task which, in the interest of justice
and truth, had to be performed.

A. R, Wapia

My India. By Jim CORBETT. ( Geol-
frey Cumberlege, London, Oxford Uni.
versity Press. 190 pp. 1952. 105 0d )

Mr. Corbett’s first book, Alan-calers
of Kumaon, quickly achieved the emin-
ence of a best seller and it has been pre-
scribed as a texi-book in some of the
Indiar uviversities. It was followed
by The Man-euting Leopard of Rudra-
prayag, a boolk in a similar vetn which
did not quite repeat the success of the
earlier book. Jungle life, hazard, ad-
venture, heroism, humanity—out of
these Kipling had concocted some of
his most thrilling and moving stories.
Mr. Corbett is not a creative artist like
Kipling; on the other hand, since truth
is, after all, stranger than fiction, his
books have a certain advantage over
Kipling's fascinating yarns.

Unlike the general run of present-
day Englishmen who come to India for
a career, fly to and fro twice a year,
and fabricate little artificial Englands
disring their brief periods of stay, Mr.
Corbett, like many of the Englishmen
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of an earlier generation, freeiy mingled
with the people and more or less iden-
tified himself with them, In his new
book, My Iudia, he takes us to the
hieart of his discovery of India during
the many decades he lived here as a
boy, as a Railway official, and as a sol-
dier who ultimately rose to therank of
Lieuteuant-Colonel, Heis now 77, and
lives at Nairobi in Kenya; but the
mwemorics vividly recaptured in My
India prove that he is not really
divorced from the land that gave him
nurture amd helped lnm to fulfl his
destiny in boyhood, youth and the long
years of his active service,

Mr. Corbett’s India is only a frags
ment of this subeantinent, an ellipse,
with Naini Til aud Mokameh Ghat for
its focal points; his adventures among
flora, fauna and humaaity run accord-
ing to a pattern; and there are
hasty generalizations and complacent
avseveritions. Nevertheless, My India
15 full of anecdotes that amuse or grip
the reader.  Although Mr, Corbett has
killed wany & man-cater in his time,
he respects the denizens of the jungle
and thinks that a tiger is “a large-
hearted gentleman  with  boundless
courage”’ ; and, although Le helped to
track dowu Sultana, ** the Indian Robin
Hood,” lie cannot withhold “‘a great
measure of admiration of the little
man.” [t is this genius for generous
understanding that sets the tone of Mr,
Corlett’s latest—and most ambitious—
work, thus making it a valuable, if also
a partial, portrait of the land and peo-
ple of India.

K. R. SRiN1vASA IVENGAR

- —a .

Zohra. By ZeexurH FUTEHALLY,
( Hind Kitabs, Ltd,, Bombay. 318 pp.
195I, Rs. 4/r2; cloth-bound Rs. 6/8)

Zohrais an absorbing novel depicting
ancient, aristocratic
Muslim family of Hyderabad, with a
sureness of touch which could only
have proceeded from the pen of. one
born and bred in the fast disappearing
social order which flourished in the
Deccan not very long ago. The author
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has not only drawn a fascinating pic-
ture of & wealthy and cultured family
with the quiet dignity, old-world charm
and glamour of romance inseparahle
from the traditional Muslim way of Dle,
but has made it throb and pulsate with
characters which will long haunt the
memory.  Though doomed to deuth in
the story, Zohra, the heroine, is fated
not to dic in the imagination of the
reader, for does she not represent the
storm-tossed soul, harking back to the
security of age-lonyg traditions, while it
is pushed forward Ly its own natural
urge to the {reedom in which alone it
can tind lulfilent ¢

Irom the time the reader is introduoc-
ed to the little girl, ' swinging heedless-
ly, eyes aglow aud hair dishevelled ™ in
the high-walled garden of her father’s
house, until Zohra's restless soul linds
peace after the Iast mecting with
Hamid, there is not a thought or an
action of hers with which the reader is
not in full sympathy. Her loyalty to
her husband, Bashir, lier gencrosity 1o
her sister-in-law, Safia, and her love for
her brother-in-law, Hamid, which has
not the slightest tinge of sensuality in
its composition, raise her {ur above the
common run of heroines of tiction.

Coquettish and impulsive Safia and
vain and self-centred Mehrunnissa,
serve as foils to Zohra. The contrast
between the two ULrothers, DBashir,
stolid, materialistic and almost selfish
and Hamid, high-strung, care-{ree and
generous to o favlt, has been drawn
witl: an unfaltering hand.

Now and again, the reader gets a
glimpse of the movement for India’s
politicat freedom under the guidance of
Mahatma Gandhi which, though toe far
removed from the normal life of Hyder-
abad to disturb its serenity, strikes a
responsive chord in the hearts of
Zobra and Hamid. We are grateful to
Zeenuth Futebally for Zokra and hope-
ful of more favours from the author's
pen.

IKAMALA S. DONGERKERY
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Dairving in India. By James N.
WARNER, M.SC. Animal Husbandry

Muanuals, issued by the Indian Council
of Agricultural Research. (Macemillan
and Co,, Ltd,, Calcutta. 330 pp. 1951.
255.)

In his Introduction to this valuabie
book, Mr, Sam Higginbottom says that
“the cow and her products have an
importance in India far beyond that
in most countries.”’ The reason for
this 15 easily apparent when we con-
sider the facts as stated in the first
paragraph of Mr. Warner's work :—

Tndia is an agricnltural country in which
between 85 and g0 per cent of the people,
numbering vlose to goo con,0on, live in rural
areas, One of the major aspects of the ceo-
nomy of our rural people is the importance
of the zebu and the boflalo as prodocers of
dravght power aml miik, lard Linlithgow,
forer Vieeroy of India, explained this very
clearly by saying, ' The cow and thie working
bullock bear an their patient backs the whole
structure of Indian agriculture,

This book is a college text-book and
a field manual, the second in 2 series
of manuals of the Indian Council of
Agricaltural Rescarch on subjects re-
lating to animal husbandry, Tt is a
caretul scientific study, opening with
a cleur chapter on dairy farming in
its relution to the agriculture of the
country,  Subsequently it deals with
the management of dairy cattle in
health and disease; with the whole
organic machinery of milk secretion;
witic the constituents of milk and its
nutritive value; with dairy chemistry
and bacteriology and englneering and
the common dairy processes—all gone
into with admirable precision and
detail. It does 1ot omit to deal with
the economics of dairying and with
dairy book-keeping and the marketing
of dairy products. And it finishes off
with a consideration of the goat, the
sheep, the camel and the ass as milk
producers,

It is pot within my capacity to re-
view this book. In any case it seems
to me best to give a view of it.

Jonw StEwarT CoLLIS
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Unknown India: A Pilgrimage into
a Forgolten World. By WALTHER
Emvrrrz. (Rider and Co., London,
192 pp. 1952, 16s.)

Unknown India? Yes, unknown to
tourists, traders and tiger-hunters;
but known, nay, truly known, and
that too for ages, to all who are ear-
nest in their inquiry and their efforts to
get a glimpse of the untold treasures
of her immortal spirit, enshrined in
her catholic and classical literary
creations soch as the Bhagavad Gila,
the Bhagaval, the Padma Purana and
the Tshopanishad.

The writer, urged to the kingly quest
of the soul, leflt his native Austria to
come to India before the Second World
War. During his stay of ¢ vears (6 of
them spent in concentration camps ) he
first met ** Shri, "a spiritual teacher
living in Nasik, who introduced him to
the “' Song Celestial’’ of the Divine
Charioteer, Krishna. His study and
strivings under ' Shri " were cut short
by his internment as an enemy alien
but in the camp he came across an-
other devotee of Krishna, Sadananda,
a German disciple of Bhakti.Siddhanta
Sarasvati.

Choral Speech for Schools, Colleges
and Festivals. Collated and edited by
CHRISTABEL BugrnisTON and OLIVER
C.pE C. Erris.  (The Poetry Lovers’
Fellowship, 107 Palace Road, Londen,
S.W.2. 120 pp. 1952. 3s.)

Some poems lend themselves felici-
tously to what Sir Kenneth Barnes
calls in his Preface “ the magic of
choral speech.” Some 60 such are
published here, with directions for
choral speaking which, even for the
armchair reader, make the poems sing ;
and many more are listed.

Mr, Oliver Ellis's introductory essay
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Thus the writer's instriction and
initiation into the secrets of the Self
were continued, the difficult life in the
camp serving, as it were, as a foil to
his spirituai practices, But he remain-
ed undaunted. Sadananda turned out
to be in a sense, complementary to
‘“Shri.’’ For, whereas that earlier
teacher had led Eidlitz along the Path
of I{nowledge, Sadananda conducted
him on the Path of Devotion,

The book is an honest acconnt, with
no trimmings, of his companionship
with his two teachers, interlarded with
homely descriptions of life in the con-
centration camp and of his visits to
Nainital and Almora en route to Mount
Kailas and Manasarowar, though after
ali he did not reach his destination.
He seems to have discovered, instead,
the true ** Manasarowar " ( Lake of the
Mind—the infinite and eternal) in
himself, so that he was able to radiate
its light upon others on his return to
the West after the war, Unknown
India is a story of Eternal India.
There are one or two minor inaccura-
cies in information but these do not
detract materially from the value of
the book.

G. M.

on “The ELssentials of Poetry” re-
veals great possibilities of * magic and
music ' in verse rendering even by a
single voice. While also technically
informative, as on cadence, stress and
pause, this essay emphasizes the read-
er's responsibility ‘‘to transmit the
thought, beautifully." This demands
that he study the passage, as an actor
studies his part, and make his speech
worthy of the words. This is a stimu-
lating and suggestive book, with pro-
found implications as to the tco-long-
ignored power of sound,
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The Mystics of Spain. By E. ALLl-
soN PEErRs. Ithical and Religious
Classics of the Tast and West No, s,
( George Allen and Unwin, Ltd., Lon-
don. 130 pp. 1651, gs. 6d.)

There could be no better guide to
the Golden Age of Spanish mysticism
than Prof. Allison DPeers, As trans-
lator of the complete works of St,
Teresa and St. John of the Cross and
the author of studies of many other
Spanish mystics e is supremely ualifi-
cd for his task. The bulk of his small
book consists of extracts from the writ-
ings of thiese mystics, beginning with
those of Ramon Lull in the 13th
century and ending with St. John of
the Cross in the 16th. Between tliesc
two, 13 other mystics and contempla-
tives are represented, the majority of
whom will be nuknown to most reacders
and whose works will be hard to come
by, It is this which gives the book its
particular value,

Throughont, of course, the teaching
is within the framework of Christian
belief, thougl it is interesting to note

Report on Scuthern Africa. By Basio
Davipson. { Jonathan  Cape, Ltd,,
London. 285 pp. with map. 1952, 16s.)

Mr. Davidson visited Seuth Afyica
in the summer of 1951, and his survey
of the evils attendant upon ** white
supremacy '’ took him into the British
Protectorates and Southern and North-
ern Rhodesia as well as the countries
of the Union. His book comes most
opportunely at a time when Nationalist
intransigence and extremism have
proveked a crisis whose consequences
are being watclied by milliocus through-
out the world.

One can recommend wholeheartedly
this account of the injustice and misery
which spring perennially from imperial-
ism and exploitation, Mr. Davidson
is not merely a compelling writer—as
one would expect a member of the
New Statesman stafl to he—but he has
the capacity not to let his indignation
confuse the lucidity of his inquiries and

that Lull drew upon the Sufis for his
exquisite poem of devotion, the little
Book of the Lover and the Beloved,  But
the teachings of mystics, whether on
prayer or meditation, on the ways of
stlence or the heavenly life, are never
bound by doctrine, They flower out
of experience and breathe, even in
prose, the poetry of love. The love
of these mystics is, as Professor Peers
writes, *active, ardent, militant, as
befitted an ardent and militant race”
exalted Ly the success of its cen-
turies-old crusace against the Moors,
But it is botl: seraphic and homely, too,
and intepnsely personal, Professor
Pcers gives some excellent reasons for
the unparalleled flowering of the mys-
tical spirit in Spain Juring two centu-
ries, but is less suecessful in explaining
why practically no original mystieal
work has appeared in Spain since.
Can it he that the Roman Churcli, in
trivmphing over the Moslems, has
stifled the spirit which it claimed to
free and has scught to gnard ?

H. I'A. FAUSSET

observations, He is uncompromising
in his condemnation of the Union
Nautionulists ** who with dogged deter-
mination drive iu the nails of racial
persecution ™ ; but he is not blind to
the shortcomings of an Opposition
“weakened fatally by the ambiguous
nature of its own beliefs and interests.”’
He is convinced that the people of the
P’ratectorates preler British to Union
rule; but he is by no means insensitive
to the weakness of British policy in its
failure or refusal to develop the land
and the people.

He pins his faith in the industrial
development of Africa; and he thinks
that the system of helotry possible in
pre-industrial conditions will not be
possible much longer, One hopes pro-
foundly that he is right—in spite of
the fact that an independence won at
the cost of urbanization and industrial-
ism cannot, as we in the West well
know, be an unmixed blessing,

J. P. HoGgax




1952

NEW BOOKS AND OLD

¥

Museless Musings: Being a Series
of Forty-five Essays on Subjecis of
Varied Interest. By A 5. Wapia, m.aA.
{J. M. Dent and Sons, L.Ld., London,
202 4+ xii pp. 1952, 12s. 6d.)

Except for a few essays, this volime
was written before 1927, and suffers
accordingly from factual cutdatedness.
A very harsh criticism of '* The Bengal
School of Painting,’ which reads too
much like a diatribe against a delicate
lotus for not playing its part in ' the
great outer world of push and pro-
gress,"” loses its force of argument by
making no mention of the genins of
Jamini Roy. The ' lipistle Dedica-
tary " to the founder of the Boy Scouts
is followed some 50 pages later by an
essay, "' Play the G.umne, "' in which the
author pays sugar-coated compliments
to the sportiug instincts of the British
Imperialists in India.

By welcome contrast, other essays
in the voluwe are original in thought
and unusnally forthright.,  “ The Mal-
ady of the Ideal” and " The Sexual

The Kind and th: Foolish : Shori Tales
of Myth, Magic and Miracle. By
LaurencE Housyan, (Jonathan Cape,
London. 240 pp. 1932, 125 04.)

The three “M's"" of Mr. Honsman's
subtitle might be looked on as referring
to any story that extends its domain
beyond the rational. The child’s fuiry-
tale, the holy legen, the ritnal of pagan
tribes are alike eligible. In point of
fact, Mr. Housman, gradnating, as he
tells us, from the fairy-tale, moved on
tostoriesof a "' truer value ' ; and it is
in the second of the three categories,
involving belief in a godhead belind
the miraculous, that most of these 30
collected tales are placed. Presented
in a linpid, often lavely, narrative
style, they telt of faith among simple
people that may transcend the force of
nature or, as a religivug belief, do bat-
tle with the devil and his works.

. Bible legend supplies the Dasis or the
anaiogy for many of them ; in the early
days of Christianity ( though a certain

in Life and Art,” are almost pioneer-
ing, certainly courageous. Tle essay
on ** The Five Fears of Life" : death,
failure, poverty, digease and public
opinion, touches the fringe of the robe
of wisdom,

Like Byron, who “museless mused
the twilight hours away, ’ A. 5. Wadia
is an uneven master of his art, He
describes his ideul essayist as one whe is

a wilful ¢reature, incorrigibly eccentric and
extravagant in the choice of his subjects,
thaugh exemplariiy concentric and economic
in the mode of his expression.

It he had found the ideal edifor to
clioose the mountaing and exclude the
mole-lLills of his prolific pen, there is
little doult that he could have made
this volunme of essays worthy of G, K.
Chesterton, for whom he has much
admiration, As it is, one never knows
whether a Himalaya of delight or a
foot-hill ol disappointment awaits one
over the next puge.

DinNis GRAY SToLL

gentle vagucness characterizes place
and time) acts of adoration are per-
formed, liermits face temptation. a
monk attains to sainthood, or a love-
child i3 born in conditions that evoke
the familiar stable. But there are other
mystical forms too: gods who stand
perhaps [or the imperfect beliefs in a
seemingly man-directed world ; comedy
figures who argue a twisted philosophy
and may be caught in some system of
rewards and punishments beyond their
comprehension.

Mr. Housman is most successfnl in
those tales whose brevity makes for a
compact and unified statement. The
longer pieces, such as * Damien the
Worshipper, ' tend to drag into a
monotony of super-rational chronicle,
In studies of this type the mood and
the llicker of light are everything, for
the faith shines in them. At his best,
Mr. Housman knows how to convey
this with considerable grace.

SvLva Nor_ém;gu
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The Devit in Massachusells : A Mod-
ern Enqusry inlo the Salem Witch Trials.
By Marion L. STARKEY, ( Robert Hale,
Ltd., London. 269 pp. Illustrated.
1952, 18s.) '

The author has been at considerable
pains to present the reader with a
detailed and accurate account of the
Jast of the great panics on the subject
of witchcraft, and we are glad to be
able to add that the “ pains’ are hers
alone, for the resultant work is essen-
tially readable and none need be deter-
red by the statement of the publishers
that it stands alone in applying
modern psychiatric knowledge to the
witchcra{t hysteria, ™ or the author’s
remark that she has " tried to review
the records in the light of the findings
of modern psychology, particularly of
the Freudian school” for a little later
she adds, most truly, that she has *“ by
no means written anything like a psy-
chological menograph.”

To all familiar with the tragic his-
tory of witcheraft, as revealed in the
monstrous trials, and with the closely
allied field of heresy hunting, the
phenomena of hysteria are painfully
clear, not merely among the unfortu-
nate victims in many instances, but
even more so among their accusers,
their judges and, it would almost seem,

The Infinile Way. By JoEL $. GoLp-
sMITH ; with an Introduction by Jouw
van DrUTEN. { George Allen and
Unwin, Ltd., London. 146 pp. 1p32.
Bs. 6d.)

Civilization today is one of material
re-formation, but signs of an ianer re-
naissance are upon us, as witness the
growing interest in books on the theme
of “‘the kingdom of God is within you.”
This book is Christian in inspiration,
with emphasis on healing. The follow-
ing extract shows its quality,

There is Dut one Life and this is the lile of
all being, of every individual. You individ-
ualize this eternal Life and it is no less God
in one than in another. ...

There is but one Mind, God...you do not
pray to or contact some far-off Mind but re-

L.

all those in any way connected with the
proceedings. And it is indeed sad to
reflect that the author is probably
correct in supposing that *‘ although
this particular delusion, at least in the
form of large scale public enterprise,
has vanished from the western world,
the urge to hunt “‘witches”...has
been revived on a colossal scale by
replacing the medieval idea of malefic
witcheraft by pseudo-scientific concepts
like ‘“‘race,” *“ nationality,” and by
substituting for theological dissension
a whole complex of warring ideclogies.”

As regards the history of the Salem
witches, the facts themselves are, of
course, nothing new ; but we are in-
clined to agree with Charles Williams
{ Wilchcraft) that it *‘ deserves to be
noticed separately, not so much be-
cause of its process as because of its
end." For the Salem children were
among the last whose revolting testi-
mony was to be admitted, at least in
this particular field, although in more
recent years and in the modern form of
“ witch hunting " to which allusion has
been made, children have once more
been encouraged to denounce their
elders and even their parents, and
often on grounds which, though dif-
ferent, have been no less flimsy,

E. J. LANGFORD GARSTIN

alize the omnipresence of divine Mind as your
mind, and let go of the seeming problem.

Yet, unless outlines are filled in,
even fundamental truths become emp--
ty. In soaring to spirit, unless, para-
dexically, we keep firm on earth, we
mistake a state of psychic peace, or the
Open Way of blissful absorption, for
the Spiritual Path. This book perhaps
emphasizes the smoothing away of
difficulties. There is another side.
W. Q. Judge has written:

It you are striving for light and Initiation,
remember this, that your cares will increase,
your trials thicken, your family make new
demands upon you., He who can understand
and pasa through these patiently, wisely, pla-
cidly—may hope.

E. W,




1952 ]

NEW BOOKS AND OLD

569

Educalion and ihe Spirit of the Age.
By S1r RicHARD LivinGgsTONE. (Cla-
rendon Press, Oxford; Oxford Univer-
sity Press, London, viii+114 pp. 1952,
7s. 6d.)

This book of lectures given at Queen’s
University, Kingston, Canada, by the
former President of Corpus Christi Cot-
lege, Oxford, has two main theses:
Chapters I to V deal with the need for
a philosophy of lite; Chapters VI and
VII eriticize the analytic attitude and
method which dominate modern think-
ing, and put forward the need for a
poetic or creative facuity,

The eminent author, himself obvious-
ly a fine product of Christian ethics
and Greek thought, states clearly that
our generation suffers from

inteilectual and spiritwal disorder, and io its
train, a creeping paralysis of moral staadards
... 1t affects international relatinns as weit
as individual life.

He adds that thisis not the first time
that new ways of thought have shatter-
ed current views of life, Notably there
were the 5th century B.C. in Greece, and
the Renaissance ia Eurepe. He shows
how a study of history and the history
of philosophy can help us in our prob-
lems today.

Which Way Lies Hope?: An Exam-
ination of Capsitalism, Communism, So-
cialism and Gandhiji’s Programme. By
Ricnarp B, GREGG.  { Navajivan Pub-
lishing House, Ahmedabad. v+482 pp.
i95z. Re. 1/4)

The subtitle, while definitive, inade-
quately indicates the balance and
penetration which make the author’s
analysis so convincing. He presents
India’s economic problems against the
background, not only of the conflicting
political ideologies with their respective
econemic applications, but also of soil
erosion and exhaustion, of shrinking
food production and growing popula-
tion, etc. His rejection of the ' warp-
ed and dwarfed” alleged democracy
of the alternative solutions is as cogent-
iy reasoned as his case for Gandhiii's

What is particularly striking is his
emphasis on the need for religious
education, and how sadly lacking this
is in the higher stages of school and
university, which suffer increasingly
from specialization. He suggests that
some study of religion andfor phi-
iosophy should be an element inall uni-
versity education, and commends the
Report of the Indian Universities Com-
misaion (1948-g) which suggests: {1}
That all educational institutions start
work with a few minutes for silent
meditation; { 2) that lives of the great
religious leaders be taught, (3) that
selections of a universalist character
from the Scriptures of the world be
taught and, {4} that the central prob-
lems of the philusophy of religion be
considered.

Although this book demands thought-
ful reading it is so well and clearly
written that it is truly enjoyable. The
“Contents " are helpfully set out so
that rereading or special study is sim-
plified. Tt strikes a very necessary
blow in behalf of truly liberal education
at a time when ' scientific specializa-
tion' is rushing us to international
disaster.

FLizABETH CROSS

programme, with few reservations or
extensions; the appeal is to facts and
their implications; most of the findings
seem irrefutabie.

The summary of the dangers faced
by India includes, besides those com-
monty recognized, the overvaluation of
size in organizations, political, indus.
trialand other; the tendency to exempt
large groups from the moral obligations
of individuals and to ignore the inte-
gral relation between ends and means;
and the loss of faith by the intelligent-
sia in the power of spiritual unity,
The author pleads for spontaneous co-
operation and the small administrative
and industrial units which foster it, His
proposals are practically based and
deserve thoughtful consideration by
Indian and other leaders,



ENDS AND SAYINGS

At two recent meetings of the Tndian
Institute of Culture, Basavangndi,
Bangalore, papers on Homceopathy
and Ayurveda were read and discussed.

In the paper on " The Philosophy of
Homeeopathy, " discussed on October
joth, Dr. Alva Benjamin, M.B., CH.M.,
F.7.HoM., of London showed that
Homeeopathy met to a very large ex-
tent the requirements of an integral
philosophy nof medicine as well as a
method of therapy. Treatment witha
remedy which would produce in a
Lealthy person symptoms similar to
those portrayed Ly the patient, or the
principle of similia stmilibus curaniur
dated back to antiquity though Dr,
Hahnemann hiad been first in modern
times to apply it. Hahnemann con-
sidered diseuse as that which, produc-
ing a change in the inner man, caused
alteration in healtl: in the outer; the
disease included both. Te suppress the
outer symptoms was to remove the
very iudications of the cure.

Dr. A, R A, Acharya and Dr,
Ramaswamy, both Homeeopaths, took
up respectively the varying suscep-
tibility to discase and the vital forces
which effected their own cure if the
obstacles to their free flow were re-
moved and which were closely reluted
to the mind. Shrimati Smnati Tara-
nath, an Ayurvedic practitioner,
brouglit out suggestive parallels be-
tween Homaopathy and Ayurveda,
especially along the lines of diagnosis
and the treatment of the patient rather
than the disease: and the fact that the
treatment had to be both mental and
bodily.

On November 8th, Dr. A, Lakshmi.
pathi, M.B. and c.M., of Madras, read
his paper on " The Corntribution of
Ayurveda to Indian Cultare,” some
eminent Ayurvedists and Dr, M. V,

" ends of verse
And sayings of philosophers.”
Hupieras

Govindaswamy, Superintendent of the
Meutal Hospital, Bangalore, participat-
ing in the ensuing discussion, Dr,
Lakshimipathi related the hodily con-
stituents vata, prila and kapha, which
have to be maintained in equilib-
rium to ensure health, to the ner-
vous, digestive and lymphatic systems,
respectively. These were vitinted by
wrong living and diet, which in turn
were due 1o errors of the mind, The
rules of Ayurveda had not in early days
beeu known only to thie Vasdyas ( doc-
tors ) ; they Liad been part of the educa-
tionul  system. They included all
aspects of life, including the great goal
of paramarthe sought along the four-
fold puth of Dharma, Artha, Kama and
Moksha,  Dr Lakshmipathi dealt not
only with the physics and chemistry of
Ayurveda, but also, with physiolegy
and pathology and with hygiene. Dr,
Govindaswamy meontioned the great
fund of psychosamatic knowledge pos-
sessed by Ayurveda, which could, he
said, be of great use to Western medi-
cing today.

Prof. J. B. § [Haldane, who visited
India lust year, addressed London Uni-
versity students on October zrst on
India’s culture, past and present. Tol-
erance and continuity had, he said,
characterized India’s many-sided evolu-
tion ever since the Aryan conquest. He
mentioned the “ genuine pacilism "’ of
present-day India as well as the posi-
tion of looking ' both to the past and
to the future” which was taken by the
group, including both capitalists and
Communists, of which Mr, Nehro was a
conspicuous representative. It was
opposed by those who wanted a com-
plete break with the past as well as by
those advocating a complete return to
it. The latter trend, with its anti-



{ December 1032

Muslim character, Professor Haldane
warned, ' would lead to terrible Hood-
shed if it prevailed.” He soggested
that Gandhiji’s elforts for Hindu-
Muslim unity and for soctal reform
might ' in the fong-term view " be even
more important than bis leadership of
the struggle agaiost foreign rule,

He saw in the greater (reedom of
speech on many topits allowed today
in India than in Britain, asalso in Mr.
Neliru's Gandhi-like abstention from
flattery of Lis andicences, evidences of
India’s Prime Minister's having in some
degree the “heroic magnitwde ol mind ™
that had characterized Gundhiji him-
self.

On the scieptific front, India was
making progress alohg very many lines,
if “inevitably uneven’' progress.  Sei-
ence was vigoronsly prosccuted and
modern India had produced ' first-rate
scientists and mathematicians”—lhike
Dr, C. V. Raman, Dr. Meghnad Saha
and the late Shri Ramanunjam who had
made ' some of the most originat con-
tributions to pure mathematics in this
century. "’

Encouragingly, Professor Huldane
found Indian filins well above those of
Hollywood in cihical standurds and free
from any political or social propaganda.
He even thought it not unlikely that a
decade hence India might be producing
the world's greatest {ilms.

The continuving spectacular success
of Shri Vincba Bhave's TLand-Gifts
Mission, the potentialities of which for
peaceful econemic revolution were haii-
ed in these pages in December 1951
{ p. 573 }, makes Shri Pyarelul's article
on “Ganaghiji's Doctrine of Trustee.
ship” (Harsjun, 25th October 1952)
both timely and significant, He recalls
that in a discussion during lis imprison-
ment in 1942 Gandhiji maintained that
expropriation would yield only the
capitalists’ wealth, whereas converting
them to trusteeship would make avail-
able also their talents and abilities,
* their know-how, "' and, we might add,
their good-will, He was sure that
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their possible initial reluctance could
be overcome by the pressure of public
opinton, backed by peacelul non-co-
eperation, withont appeal to viclence,

Trusteeship, under a formuia approv-
ed by Gandhiji, "' is based on the faith
that human nature is never bevond
redemption.”  Buot, whiie it ‘"gives
the present owning class a chance of
reforming itself,” it does not exclude
“legishutive regulution of the owner-
ship and use of wealth, " the fixing of
@ maximum ineome allowable and the
basing of the character ol production
(PON ECORBMIC NECESHILY,

It is not surprising that the success
of Shri Vinoba Bliave's appead for wili-
ing gifts of land for the landless poor
showld be hailed as the beginning of
the "' thorongh social awakening "' pro-
phesied by Gandhiji. It may well
prove indeed, as Shri Pyarelal believes,
the " spearhead of a non-violent revolu-
tion whose implications reach far and
wide. "

It seems hopeful, (rom the reflections
in The Times Weekly Review ( London)
of 25th September on the ' Christian
Attitude to Money, "' that other fields
too may be ready to receive the seed
of Gandhiji's Trusteeship doctrine, once
the example is convincingly set. TFor
these bring out how little the Bible
makes of worldly gain as compared
with spiritual progress, to which trust
in riches represents a handicap. The
very idlea of money being a trust is
presented in the article. It is certainly
imoplicit in Christ’s calling on the rich
young mian to sell what he had and
give to the poor befure coming and
lollowing him.

Plato’s attitude to art in the Repub-
tic, as analyzed by Mr. D. R, Grey of
the University of Otago, New Zealand,
in the October Philosophy's leading
article, offers a corrective to the dec»
adent and erotic eléements in modern
art. His relegation of art to a sub-
ordinate place in his ideal State, which
has puzzled many, is ascribed by Mr,
Grey to no lack of ®sthetic sympathy,
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but rather to his reecognition that,
whereas the artist’s fuction was to
portray the good life, the philosopher’s
was 1o live it; and the latter's own life
was the work of art par excellence.

Plato subscribed to realtsm in so far
as he regarded art as imitative and its
products as metaphysically “at threc
removes from reality,”  But true art
would imitate only what was morally
uplilting. It was indiscriminate and
vicious imitation of the wrong sort of
things that degraded art,

True art must be like a " health giving
breeze from happy places ™', it must lead men
** from childlv:od unawares, to love, resemble
and beip harmony with the beavty of reason.*’

Plato maintained that his “ Guard-
lans '’ would not be properly educated
{ by art, among other things) till they
could apprehiend the ideas”” of noble
qualities in image as weil as in their
own right. To this, westhetic pleasure
was but ancillary.

For him, the beautiful and the moral-
ly good were not separable, though
they might be developed in ditierent
degrees, Harmony or order was basic
and it .found expression not only
in westhetics and in ethics, but also n
metaphysics, logic, mathematics aud
the law of Nature.

Plato impiied that all art would be
educative, if only the artist had the
philosopler’s knowledge.

Few things scem better calculated
to keep the Indian Nation on an cven
keel than preventing the memory of
Gandbiji and what he stood for from
fading gradually from the people’s
minds and hearts. Would that every
university in India might emulate the
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University of Agra's wise provision for
an annual series of lectures bearing on
his life and teachings, at one or anether
of its atfiliated colleges.

The third of these series was deliver-
ed last winter at the D. A. V. College,
Kanpur, by Shri Pyarelal, a trosted
co-worker of Gandhiji of many years’
standing,  His three lectures, " The
Practical Idealist,” ' His Technique
and Achievements ' and ‘At the
Crossroads,” under the geueral title
‘A Nation Builder at Work, " have
now been bronght out at Re. 1/- by
the Navajivan Publishing House,
Almedabad.

Shri Pyarelal sounded a clear warn-
ing, the more impressive for its unemo-
tional presentation, of the dangers,
already adumbrtated, of deviation from
the principles by which India’s freedom
had been won, It is not hard to see
part of the reason for the present frus-
tration in the contrast between Gan-
dbiji's unlesitating sqnaring of outer
action with inner conviction and the
fact that tuday *“we want to overthrow
evil but are not prepared to renounce
personal benefits that acerue to us from
i’

The philosophy and disciplines of
Grandhiji, bouth rooted in his passion for
truth, are convincingly presented, in-
cluding his spectacular success in forg-
ing an irresistible non-violent sanctien
through the constructive programme
that he advocated. Shri Pyarelal’s
defence of Gandhian methods and
Gandhian economics is as cogent as his
appreciation of their underlying prin-
ciples is patently sincere. These lec-
tures should be thoughtliully read by
all those with the country’s good at
heart.
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