


:l'hl Aryan Path is the Noble Path of all times.

The Aryan Path stands for all that is ncble in East and
West alike, from the ancient times to modern days. It
stands for the Ancient Way of spiritoal development and
growth in holiness, rooted in knowledge, and it can be
walked by Bralunanas and Mlecchas, by Jews and Gentiles
and by philunthropists of any political schoal,

—t
Bombay, May 1950 b8 Vol XXI No. §
CONTENTS
Pace
" Tuus Have | Huarn "' —

Tue Seirsr oF GOODWILL—By Shravaks .. = o BG4

Eowann Beriasy—By Marion Bellomy Forashae .. o 165

Ixtrials i o o . - " o Lo GG

Tae Patu oF e Ivsan Live —Hy Sramaneva Sangharakshila 206

haieNCE, Rupowism anp Tamss—gy M. [ [ Winter L4 Hob
Tre Wuersr or Tur Law—B8y Gurdigl Mallik . . ") .. 204

Tag Semroar Srruamon 15 Mowocgo — Ry Rom Lawdaw .. 210
Tuw Emencrycn or 4 New Cuprogn—By Nolph £ Twner.. 214
Mopatizy axp MaTERIALISM at i a5 - o 28
Muste—" Tre Umivensar Laxcuage oF MaNkiyp "

AN InTErview wire Mes Lavea Bouvmmon - vy BEL
SCIENCE AND SOCIETY ‘s o ‘v - . oo B2
New Books awp OLp— S

Berxerey's Poace v Prnosorny—By A, R. Wadia ., 225
Reviews—By M. R. Jambunathan, E, M. H.. Richard K.
Ullmann, Kamaia 0. Nasr, A de L, P, K. Gode,
D. Kirkbride, P. N. Chary, S. K. Jhaveri, P. Nagarajo

Raa and G. M. e an T S o .. D09
Exps & Savivgs ., e . - P i = n%;l

» Aryasangha,” Malabar E} B bk, s
17, Great Gumherlnnﬂ#g“, s el




THE ARYAN PATH

Point out the

* Way "—however dimly,

and lost among the host—as does the evening
star to those who tread their path in darknegs.
—The Voice of the Silence

Vou. XXI

“THUS HAVE 1 HEARD ”—

Never will I seek nor receive private individual salvation.

MAY 1950 No. 5

Never will

I enter into final peace alone; but forever and everywhere will I live and strive
for the redemption of every creature throughout the world.

The world aspires to establish
peace while many of its leaders pre-
pare for war. This is a gigantic
shadow of what is taking place in
the heart of almost every person,
Man wishes and prays for tranquil-
lity of mind while he engages in the
struggle to possess power, longs for
lucre, and allows that very mind to
be exploited by the senses and the
passions.

There is a great deal of talk and
effort, often sincere, to render ser-
vice to our neighbour and our next
of kin. The desire to be friendly
and kindly is wide-spread and that
concretizes in a variety of organiza-
tions for the service of men. Thus
individuals project organizations on
the screen of civilization.

Personal service is darkened by
ambition and by egotism and brings
on frustration. Selfishness, ambition,
competition, also vitiate the service

—TPLEDGE of Kwan YIN

when it is organized; and salaried
workers overlook sacrifice with gaze
fixed on salartes. Service and sac-
rifice are a necessity of soul-progress.
They create the future Helper and
Master, the DBodhisattva and Nir-
manakaya. Present-day organized
service deprives the individual of
that mystical experience of interde-
pendence implicit in the metaphys-
ical doctrine of Causation, as the
individual contacts in sacrifice others
and all, in an ever-widening sphere.
The summation of this mystical
experience is in the snblime Pledge
of Kwan-Yin quoted at the begin-
ning of this contribution.

The point of good neighbourliness
1s missed by many a person and by
most of the nations because the
doctrines of psychology and philoso-
phy underlying these aspirations and
endeavours are false. In the modern
world, governed by modern knowl-
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edge, the real origin and nature of
human mind and human morals are
not known, The roots of egotism
and pride, of passion and prejudice,
arc hidden alike from the physicist,
the physiologist, the chemist, the
biologist and the psychologist.
Often neighbourliness, goodwill,
friendliness, are shadowy feelings,
leading people astray, to frustration
and failure. The League of Nations
failed because its legislators and
administrators tried to fashion good-
will out of false concepts; co-oper-
ative actions do not arise from
competitive thoughts, howsoever hu-
man ingenuity plan to create and
implement handsome blue prints.

This simple truth, missed by our
modern politicians and priests, has
ever been emphasized by seers and
sages, from Krishna to Christ, from
Gautama to Gandhiji.

In this month of May a few will
honour the memory of the Great
Enlightened One and once again
derive inspiration from that fact,
The whole world ocught to honour
that memory. One true way to do
this is to reflect npon the Master's
words on Me#la, for which an ade-
quate English term is almost im-
possible to coin. It implies good-
will, friendliness, neighbourliness,
kindliness, generosity, sagacily etc.

The Mettasutta praises a peaceful
mind and goodwill towards all crea-
tures. Listen:—

Do you desire tranquillity of mind
and a peaceful heart? Then you
know what is good for yourself.

The marks of one who has acquir-
ed that tranquillity and peace are
these: he is able, upright and
straight ; he has right speech ; he has
no vain conceit of Self; he has few
wants ; he is of frugal appetites; his
senses remain composed; he is not
greedy after gifts; he is not mean.

And how does he pray 7 —

* May every living thing, feeble or
strong, tall or short, subtle or gross
of form, seen or unseen, those dwell-
ing near or far away, those who are
born and those still to be born—may
every living thing be full of bliss.”

Thus he becomes even as a mother,
who, as long as she doth live,
watches over her only child. His is
the all-embracing mind whose good-
will flows unhampered by any ill-

feeling, above, below, across, in
every way.

He has no enemy.

He is the Friend of all.

Q Bhikkhus, cultivate Metta,
therefore. Standing or moving, sit-

ting or lying down, free from sloth,

establish this mindfulness of good-

will, Thus enter Brahma-Vihara.
SHRAVARA



EDWARD BELLAMY
26TH MARCH 1850-—22ND MAY 1898

[ This year marks the centénary of the birth of the eminent American
thinker and lover of justice and of humankind, Edward Bellumy. The centenary
has been observed in more than one country. The Internationale Vereeniging
Bellamy at Ede, Holland, has brought out a memorial issue of their monthly
paper, with contributions by Mr. Bellamy’s wife, son and daughter and by Dr.
Arthur E. Morgan, his appreciative biographer. libraries have
arranged memorial exhibits and in Los Angeles a centenary dinner was arranged,
with a tableau of Mr. Bellamy's famous * ’arable of the Water Tank, ” and the
launching on the same occasion of a Bellumy Foundation for the propagation
of his gospel of Equality. A film of Locking Backward is reported to be planned.
It is hopeful that many today are reading his message and constdering sympa-
thetically the scheme of economic and secial organization which he worked out
with so much earnest and self-sacrificing zeal; because its implementation
would be a long step towards the full realization of universal brotherliood. We
are privileged to publish here the essay on her great father which Mrs. Marion
Bellamy Earnshaw has kindly written for us, We take the occasion to express
our own high appreciation of the nobility of the ideals and life of Edward
Bellamy.—ED. ]

American

When a man makes for himself a
place in the sun as IEdward Bellamy
did, it is natural that the world
should be curious as to his back-
ground and the forces which moulded
his life and set him apart from other
men,

Edward Bellamy sprang from rebel
ancestry. One of his forebears signed
the Magna Charta. Later, in 1630,
others fled England and sought sanc-
tuary in the New World. Later they
fought in the Revolution and work-
ed in the councils that wrought the
Declaration of Independence and the
Bili of Rights. The almost unbroken
line of scholars and clergymen in his
family was no doubt partly respon-
sible for his thoughtful and spiritual

nature, which was the very main-
spring of his life and of the philos-
ophy which took shape in Looking
Bachward and Equalily.

Almost from the time he could
write he began to jot down his ideas
in journals and diaries, and from
these scattered entries, even in his
early teens, we find that he began
to be keenly aware of his kinship
with mankind and his duty to God
and his brothers.

He attempted to follow the formal
education provided by his parents
but a year of college proved enough
for him. After another yecar of study
and travel in Europe, where, he
writes, he was first really aware of
the vast differences in the material
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states of men, he came back, to
““find, ” as he put it, ** his place at the
work bench of the world. ”

His new awareness of the social
problem, however, never left him;
and there are many evidences of his
state of mind at this period. Notably
three talks which he delivered at a
local youth lyceum would seem to
indicate that he was destined far
sooner to plunge into the Causc
which  later c¢laimed him. He
writes '—

Let no one falsely suppose that I am
dreaming of happiness without toil, of
abundance without labour. Labour is
the nccessary condition, not only of
abundance, but of cxistence upon carth.
1 ask only that none labour beyond
measure that others may be idle, that
there be no more masters and ne more
slaves among men,

In considering the fields in which
he could best serve the world, he
was attracted to the law. But after
having been admitted to the bar he
never practised, for, during his years
of preparation, he had come to the
sad conclusion that law was a sham
service, nothing more than * the
business of a blood-hound.”

Journalism next appealed to him
as a profession in which one might
worthily use his pen to advance the
precepts of justice and of human
welfare.  Af the age of 20 he found
himself an outside editorial writer
for The New York Post. But he soon
discovered ““the wvulgar temper of
journalism,” as he puts it. He
writes in his note-book :—

I am a bit weary tonight. Were the
ambition which spurs me on one for

pelf or fame, ¥ fancy I should be con-
fent to let it go and earn my daily
Lread in some plodding business, such
as men ply about me. But I cannot
turn my heart from the great work
which awaits,

In 1872, we find him back at home
again, Assistant Editorof The Spring-
Jfield Union, for which he also wrote
book reviews, Here again, there
runs constantly through what came
from his pen a keen sensitivity to
injustice and inequality, which Jater
finds full expression in Logking
Backward and Lgualily.

In 1876 his health, ncver of the
best, gave way. Alier a six months’
vacation to the Sandwich Islands,
he came back and devoted himself
to the writing of short stories, in
which field he soon found distinction.
From the short story he ventured
into the novel, of which he published
four before he wrote Looking Back-
ward. In one of these, The Duke
of Stockbridge { 1879}, he takes up
the cudgels for the destitute victims
of greedy landlordism with a vigour
worthy of the future author of Look-
ing Backward.

In 1882, he started a newspaper
in partnership with his brother
Charles, in the fond hope of being
able, as the owner, to satisfy his own
standards of honesty and to cham-
pion the cause of the inarticulate
under dog, But to no avail.

During this ycar he married and
by 1886 was the father of two chil-
dren. It was this, Edward Bellamy
declared, that finally forced him to
give himself seriously to the solving
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of the social problem. He writes:— access to and control of material
things,

Some mysterious tie that binds me
to my children makes me one with the
race of men. For we are bodies one of
another. Iess stupid men would not
have needed the clild to teach them,
but now I have learned, once and for
all, that seliishness is snicide, the only
true suicide. All these ages has man
been mangling his own body, olfending
its members,

When he had arrived at the point
in his deliberations where he realized
that “ however high, however nich,
however wise you are, the only way
you can safeguard your child {rom
bunger, cold and wretchedness, is by
a plan that will equally safeguard
all men’s children,” he felt that
the solution was not fur away.

Thomas Jefferson says, * Stick to
principle and the knot unties itself.
Edward Bellamy's yardstick was
equality. The justicc and security
of life in the year 2000 are made
possible by regulating the national
system of production and distribu-
tion by the democratic principle of
the equal rights of all, determined
by the equal voice of all. And what
is the essential difference between
the ways of life now and then ? To-
day we conform men to things; in
the year 2000 we shall have learned
to conform things to men.

In John Dewey’s words,

The system starts from the sound
principle that things have no right as
against human beings. LEdward Bel-
lamy's ethical principle always takes
cognizance of the dependence of human
life and its supreme values upon equal

Edward Bellamy was an evolu-
tionist, not a revolutionist, He was
content to leave the building of this
true democracy to the people who
would benefit from it. He had
supreme respect for the dignity of
men ; he had faith in their essential
goodness and common-sense. He
knew that they would use the splen-
did foundations which underlie our
form of government to build upon,
not removing one stone from the
superstructure until a stronger one
had been made ready to put in its
place, turning all their unexcelled
technique and efficiency of organiza-
tion to the mighty task.

He did not condemn the rich in
the supposed interests of the poor.
He atlacked the system instead, not
the individuals, whose condition,
whether of riches or of poverty,
simply illustrates its results. He
insists +—

We make no war apainst classes.
Instead, we advocate a citizens' move-
ment, representing peculiarly neither
man nor woman, black nor white, poor
nor rtich, educated nor ignorant, em-
ployer nor employed, bot all equally:
Lolding that all of us are victims in
body, soul, or mind of the present
barbarous industrial arrangements and
are all equally interested, if not for
our physical, yet for our moral advant-
age, in breaking the meshes which
eutangle us and struggling together to
a nobler, happier life,

Although Looking Backward al-
most immediately became the book
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of the day, it was almost 3 years
after its appearance before the pub-
lic as a whole became aware of its
social significance and of the prac-
ticability of the plan it offered for the
redemption of mankind. Then the
book claimed its millions of readers
and converts. The author was hailed
as a Messiah. Looking Baclkward
was translated into many languages,
and groups of Bellamy disciples the
world over acclaimed Edward Bel-
lamy and organized to spread its
message.

Men of all stations in life, then as
today, from Bernard Shaw, Louis
Brandeis, the great Benes, Clemen-
ceau, Ramsay MacDonald and Mark
Twain, philosophers, ministers, doc-
tors, lawyers, artists and business
men to bricklayers and blacksmiths,
all joined in praise and attempted to
pay tribute. But in vain. Edward
Bellamy refused to be lionized. He
also refnused to capitalize his literary
success and turned down indiscrim-
inately lecture engagements which
would have brought a quick fortune
and requests and inducements from
editors and publishers on every hand
to write articles and to publish his
short stories.

Indeed, the poor man spent the
summer {cllowing his burst into fame
on the back porch of his cottage at
the seashore to escape the prying
eyes of tourists who used to pass by,
hoping to catch a glimpse of the
fameus man.

Such modesty was inexplicable to
the outsider, but to those who knew
his philesophy, it was completely

understandable. How could a person
who could write this have reacted
differently to the world's applause ?

We are but words. Not Christ alone
was the Logos. The innumerable men
who have lived have been but so many
words, so many expressions of the
universal, of which all life is the
language. What matter the words?
It is their animating spirit alone that
is of importance.

And again :—

The only greatness a man ever enter-
tains is, when becoming conscious of
the infinitesimal and accidental nature
of his personality, he rises far above it
and becomes sensible of the God who
is his soul. No man is great who is
not greater than himself and does not
realize the pettiness and absurd limita-
tions of his own perscnality.

Moved by popular demand to
accept at least the nominal leader-
ship of the movement which was
rapidly growing out of the ideas for
a new nation, as set forth in Looking
Bachward, he began the publication
of a magazine in Boston to further
the cause. But it was never a finan-
cial success and, after having con-
tinued it for 3 years at a loss, he
gave it up.

Thereafter, he retired from the
small public life he had accepted
and gave the remaining years of his
short life to the finishing of a book
which he bad beenr planning and
working on in a desultory way ever
since he had written Looking Back-
ward. It was pure economics, a blue
print of the new world of which
Looking Backward was the picture.
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He called it *“ Equality ”” and referred
to it jocularly as ¢ the pill without
the sugar coating. ”

For some time before the publica-
tion of the book, he had been in
failing health. He knew well enough
what was wrong with him, but he
was determined to finish FEquality
and stuck doggedly at the task until
it was done, continuing to work long
after his temperature rose regularly
every afternoon and a racking cough
tore him to pieces. Only when he
had finished reading the last proof
would he consent to see a doctor,
It was too late. A trip to the Rocky
Mountains failed to arrest the disease.
After nine months he came back

and died in the home he had always
loved so well. This was in May,
1898.

Today, fifty-two years after his
death, a whole new generation has
grown up tc do him reverence, and
his ideas, many of which seemed
fantastic in the 1gth century, are
accepted facts today. No one could
be happier than he would be to see
the steady trends toward saner
thinking and acting which are dis-
cernible in all parts of the world to-
day. Yet he would be the first to
say, as he said so long ago, “ This is
only the beginaing. There is a whole
infinity beyond. ”

MarioN BELLAMY EARNSHAW

INITIALS

Today every country is bilingual.
It has its own tongue and that weird,
parentless, language composed of ab-
breviations, synthetic terms and strings
of initials, One may feel competent
to deal with ULNESC.0., FR.CS,
and so on, but one might quite well
meet with D,.BS.T., D.OT., M.IA.-
MA,LAUK, CAD., c&fc&sc:
and so a reference-book becomes essen-
tial. The Dictionary of Abbreviations
and Symbols by EDWARD FRANK ALLEXN.
{ Cassell and Co. Ltd,, London. 210 pp.
1949. 7s5. 64.) ranges over literature,
science, art, politics, business, etc.,
giving also the symbols of proof-read-
ing, meteorology, pharmacy, etc. Qune

cannot find such a work completely up-
to-date, because of rapid accretions to
the language, e.g., it omits F.R.I.T.A.
L.U.X, (the union of France, Italy
and the Benelux countries,—Belgium,
the Netherlands and Luxemburg) and
other recent terms ; and one would still
require a certain discrimination be-
tween different meanings of the same
set of initials—whether D. C, refers to
death certificate, Dental Corps, Diplo-
matic Corps or District of Columbia,
etc. But for the English-speaking
husiness firms, organisations and in-
dividuals, whose contacts extend be-
yond a purely specialized field, it would
be most useful.
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THE PATH OF THE INNER LIFE

{ An English Buddhist monk who has been living in India for severaj
years, Sramanera Sangharakshita, contributes here a perspicuous and
inspiring study of the One Goal of human life and of the means by which the
spiritual aspirant progresses on the Inner Path, the Middle Way, which, as he
shows, is at once the Way of Emptiness and the Way of Compassion for all
sentient beings, the Esoteric Path, on which the separative personality yieids

piace at last to Oneness realized,

It is an enlightening commentary on The

Voice of the Silence, translated by H. P. Blavatsky from that gem of the
Mahayana Buddhist tradition, ** The Book of the Golden Precepts. "—Ep. ]

Religion is not a matter for blind
belief or intellectual assent, but for
living faith and energetic practice. 1t
consists ndt in the acceptance of any
creed or dogma but in the achieve-
ment of an experience, or rather in
the achievement of a number of expe-
riences. These experiences link up
into a sertes.  This continuous series
of experiences forms a Path or Way.
When we consider it with regard to
its direction it appears as an inward-
going as opposed to an outward-
going Way, as a Path of the Inner
rather than of the Outer Life. Since
it is a matter of immediate personal
experience within the heart-depths
of the individual devotee, and since
such experience is by its very nature
incommunicable, it is spoken of as
an Esoteric as opposed to an Exoteric
Path, as a Doctrine of the Heart
rather than as a Doctrine of the Eye,
When we realize that those expe-
riences are not simply aggregated
round any unchanging ego-entity or
permanent core of sepatative self-
hood, but that they are, on the
contrary, processes of progressive
self-impoverishment, self-annihila-

tion, the Path appears as a Way of
Emptiness; but, since the ‘' seeming
void ™' is in reality ““ full,” it also
appears as a Way of Compassion.
Finaily, when we regard it as a Path
which runs not only between but
also above all mind-made dualities,
it is seen as a Middle Way.

When speaking of the Path of the
Inner Life we automatically contra-
distinguish it from the Path of the
Outer Life. The distinction consists
not so much in a difference of posi-
tion asin a difference of direction.
That is to say, it is to be understood
not statically but dynamically. The
Path of the Inner Life is also known
as the Nirvritti Marga or inward-
circling path and that of the OQuter
Life as the Pravriiti Marga or out-
ward-circling path. That which *“ cir-
cles " either inwards or outwards is
the mind. The natural tendency of
the mind is to spread itself out fan-
wise, as it were, over the five objects
of the senses, This outward-circling
or fan-wise-spreading movement of
the average human mind 1is natural-
ly accompanied by a corresponding
disturbance of the psychic harmony
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of the subject and a :iiminution of
the sum tota! of his psychic energy.
Just as the brilliance of a beam of
light diminishes as it is spread out
over a wider and wider area, so the
power of the mind decreases as it is
scattered over a larger and larger
number of objects. The more con-
centrated the mind becomes, the
more powerful it grows and the more
deeply it is able to penetrate into the
fathomless abyss of Truth. The
mind which is engrossed n the
pleasures of the five senscs is un-
concentrated ang thercfore impotent,
It is unable to sce things as they
really are, The DBuddha and Jis
enlightened disciples of all ages and
climes proclaim as though with one
voice that Prajna or transcendental
wisdom arises only in the concentrat-
ed mind, and that the mind becomes
concentrated enly when it is purified
of all taint of earthly desires,

The first step along the Path of
the Inner Life, without which no
other step can be taken, is to become
“indifferent to objects of percep-
tion. " Such indifference is never the
result of satiety, but is, on the con-
traty, the slowly-ripening fruit of
constant perseverance in stern re-
nunciation. Do net believe that
lust can ever be killed out if gratified
or satiated, for this is an abomina-
tion inspired by Mara,” warns The
Voice of the Stlence. The early stages
of the career of a spiritual aspirant
are a period of unceasing struggle
between the lower and higher im-
pulses of his nature. On the outcome
of this struggle depends the success

or failure of his vocation, If he is
able to resist the solicitations of the
objects of perception and turn his
senses as it were inside out, like the
five fingers of a glove, thus reversing
their dircction, they will merge into
a single ianer sense, and with this
subtle inner sense he will be able to
perceive spiritual realities. Mystical
religion has therefore ever stressed,
as indispensable preliminaries to any
attempt to know the Truth that wili
make us free, the killing out of all
desire for sensc-pleasures and the
withdrawal of the scatfered forces of
the mind into o single unified focus
of attention. Only by becoming deaf
and blind to the ontward illusion can
we develop that subtle ““inner
touch” that will enable us to intuit
the Truth that sounds and shines
within.

But this purely spiritual percep-
tion of spiritual realitics by the inger
spiritual sense differs {rom that of
our other states of consciousness,
inasmuclr as it ddes not take place
within the framework of the subject-
obicct relation. The chasm which
ordinarily yawns between the experi-
ent subject and the object of his
experience becomes more and more
narrow until finally it disappears and
he knows the Truth by becoming one
with it. Therefore it is written:
“ Thou canst not travel on the Path
before theu hast become that Path
itself. ” In the vigorous words of
the Buddha? we have to ‘ make the
path become, '’ Thig path-becoming
is therefore also a self-becoming, a
process of seif-development, seli-
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transformation, sclf-realization, The
Goal of the Path, the Ultimate Ex-
perience in which the whole long
serics of experiences cventually cul-
minates, is the state designated as
Nirvana.

Since the Tath of the Inner Life
consists essentially in a series of ex-
pericnces, and since all experiences
arc by their very nature incffable, it
is also an Esoteric as opposed to an
Ilxoteric Path. Nothing in the re-
ligious lile is truly esoteric save
spiritual experience. The most pri-
vate ritual, the abstrusest philosoph-
ical doctrine, the most jealously
guarded scripture, the most sccret
society or organization, are all
exoteric. They belong to the domain
of *“ Head-learning ”’ rather than to
the domain of “ Soul-wisdom ' and,
as The Voice of the Silence so
emphatically admonishes us, it is
above all things necessary to learn to
separate the one from the other, to
learn to discriminate between ** The
Doctrine of the Eye' and ** The
Doctrine of the Heart, ”

Many, unfortunately, think that
the secret teaching consists of some
picce of information about the evolu-
tion of the universc or the constitu-
tion of man which has not bLeen
communicated to the world at large,
and that it is necessary to acquire
this information from certain mys-
terious personages supposcd to be
hiding themselves in inuccessible
corners of the earth.  Such * secret
teachings " or, for the matter of that,
whole libraries of secret scriptures
and orders of secret teachers, may

indeed exist, but they all belong to
the Exoteric Path, to the domain of
Head-learning, and are of little value
in the spiritual life. Indeed, they
are often in the highest degree harm-
ful to it, for those who believe that
they have learned the ‘' esoteric
doctrine” and become ‘' initiates ”
gencrally grow so proud of their
fancied superiority to the rest of
mankind that for them progress along
the true Esoteric Path is barred for
a long time to come. That is why
The Voice of the Silence is * Dedi-
cated to the Tew.” The Hridaya
Dharma or Heart-Doctrine which was
transmitted by the Lord Buddha to
His immediate disciples, and which
was handed on by thiem to their
disciples and their disciples’ disciples,
even down to the present day, does
not consist of any formulated doc-
trine, much less still any written
scripture, but was siwiply His own
ineffable experience of Nirvana,
The true Esoteric Path, the true
Secret Teaching, the true Doctrine
of the Heart, the true Master, is not
to be found in any book, or, indeed,
anywhere at all in the outside world,
but in the heart-depths of the spiri-
tual experience of the individual
devotee,

Although the Path of Inner Life,
the Esoteric Path, consists of a series
of experiences eventually culminat-
ing in the Supreme xperience des-
ignated Nirvana, these experiences
are not ** acquisitions ' of the subject
in the sense that material things
and even learning are acquisitions.
The one root-illusion which prevents
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us from seeing things as they really
are, and which it 13 the primary
business of spiritual practice to re-
move, is thie belief in ourselves as
separate, perduring individual selves
or ego-entities. [nseparably linked
with this belief is the feeling of
possession, the desire for acquisition.
The concepts of ““1" and “*mine™
are simply the two sides of a single
coin. As, therefore, the aspirant
progresses along the PPuth of the
Inner Life or, better still, as he more
and more becomes that Path, the
false sense of separative sclthood,
the feeling of possession and the
greed for acquisition are simul-
taneously attenuated and eventually
disappear together. The further,
therefore, the aspirunt progresses
along the Path, or the more truly
he becomes it, the harder it is for
him to dichotomize his experience
into a subject and an object and to
speak of the latter as thongh it was
a possession or acquisition ol the
former. In the Supreme Expericnce
of Nirvana such a claim would have
become a complete impossibility.
The Buddha therefore declared that
those wheo laid claim to any spiritual
attainment as though they had made
it their personal property thereby
only betrayed the hollowness of their
pretensions.

The decisive test of whether any
experience is truly spiritual or not
consists in ascertaining whether it
is possible to speak of it as “my”
experience or not. Il it is possible
truthfully to speak of it in this way
it is simply an addition to the mental
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or emotional furniture of the ego
and as sucl is merely mundane. This
is the mieaning of the choice which
the aspirant is called upon to make
between the * Open Path, 7 the Path
of the psendo-Arahant, and the
“ Seerct Path,” the Path of the
Bodhisattva. The Arahant is popu-
Jarly supposced to be one who is in-
dillerent to the miseries of sentient
Leings and therelore does not remain
on earth to help thew but disappears
into the private bliss of a purely
mdividual Nirvana; whereas the
Bodhisativa is supposed to be one
whose heart is so profoundly moved
by the woes of the world that he
decides to renounce the * sweet but
selfish rest’ of and o
devote himsell to the alleviation of
human miscry even to the end of
time. The cheice which the aspirant
has to make between these two Paths
constitutes his severest test and final
initiation.

Although the popular doctrine rep-
resents both the Open Path and
the Sccret Path as genuine alter-
natives, the Way to Nirvana is in
[act only one.  The Path of pseudo-
Arahantship, of individual libera-
tion, in fact represents the {empta-
tion to think of the Supreme Lxperi-
ence as something which can be
possessed privately by the individual
subject.  The renunciation of the
thought that Nirvanais semething to
be attained is the last condition
precedent {or the “attainment” of
Nirvana.  Where thereis the feeling
of possession, of ““ my-ness, ' thereis
also the sense of sepurative selfliood,

Nirvana
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of " I-ness, ” and so long as this sense
of scparative selfhood persists, libera-
tion is impossible, for liberation is
fundamentally nothing but libera-
tion from this same root-illusion of
scparative selfhood. Necither Ara-
hauntship  nor  Bodhisattvahood,
which arc simply the same realiza-
tion in predominantly intellectnal
and predominantly emotional per-
spectives, can be attained without
the complete renunciation of the
ideas of 1" and * mine, ”

The Yath of the Inner Lile is
spoken of as o Way of Emptiness
because it cousists in the progressive
atlenuation of the ego-sense, and the
gradual intensification of the realiza-
tion that everything is devoid of
scparative selfhood, that all is in-
trinsically pure and void. This void
is not, however, a zero or nothing-
ness.  Buddhists express this truth
by saying that the Void is itself void.
Just as the “seeming full” is void,
so also the ““seeming void " is full.
This fulness or rather overflowing-
ness of the seeming void is what we
call Compassion. Since Compassion
is not an inert principle or a static
somewhat but a purely transcenden-
tal activity, it is frequently personi-
fied as Amitabha Buddha, Avalokit-
eshwara, Kwan Yin ete. In the
magnificent but still inadequate
words of The Voice of the Silence,

Compassion is no attribute, It s the
Law of LAWS—cternal Harmony,
Alaya’s SELF; a shoreless universal
essence, the light of everlasting riglit,
and fitness of all things, the law of
Love eternal.

The more attenuated the ego-sense
becomes, the more abundantly will
selfless activities be manifested, for
the Way of Emptiness is alse the
Way of Compassien, and to become
one therefore means to become the
other Emptiness and Com-
passion, Wisdom and Love, are the
static and dynamic aspects, respec-
tively, of the one Supreme State of

also.

Nirvana. The Arahant ideal stresses
the former, the Bodhisattva ideal the
latter; but the goal is the same lor
both, and the eradication of the ego-
sense is indispensably necessary in
either path. Self-enlightenient and
compassionate activity for the sake
of all sentient beings are mutuoally
exclusive ulternatives only on the
level of the dichotomizing intellect.
In reality they are the intension and
cxtension, the depth and the breadth,
of a single realization which is at
once hoth emptiness and compassion.
The Arahant-ideal is unattainable
by him who imagines that he has an
individual self which is in bondage
and which must be liberated: the
self /s the bondage. The Bodhisativa-
ideal is unattainable Ly him who
imagines that there are separate in-
dividual beings for him 1o save.
Buddha said: ** Subhuti, ail the
Bodhisattva-Herces should discipline
their thoughts as follows: all living
creatures. , .are caused by Me to attain
Unbounded Liberation, Nirvana. Yet
when vast, uncountable, immeasurable
numbers of beings have thus been
liberated, verily no being has Dbeen
liberated. Why is this, Subhuti? It
is because no Bodhisattva whe is a
real Bodhisattva cherishes the idea of
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an ego-entity, a personality, a Dbeing,
or a separated individuality. ™ (The
Jewel of Transcendenial Wisdom, p. 20).

Emptiness and Activity, Prajna
and Karuna, Wisdom and Compas-
sion, are in reality not two but one,
which is incffable Nirvana, and the
paths which lead thereto, the Path
of the Arahant, and the Path of the
Bodlusultva, also one, which
is the Oune Wuy {(Lhavana), the
Way of the Buddlia { Buddhavana),

Finally, since the Pathi ol the Tnner
Life avoids such extremes as fhose
of self-indulgence and self-torture,
Nihilism and Eternalism, sell-reli-
ance and other-reliance, ndividual-
ism and altrulsm, together with the
mutually exclusive deformations of
the * Arahant " and “* Bodhisattva ”’
ideals, it is spoken of as the Mujjhima
Palipada or Middle Way. [t should
not, however, be supposed that as
such it 1s simply a compromise be-
tween two antagonistic positions or
an effort to solve antinomics on the
same level of experience at which
they arise. The Middle Way lics not
so much befween extremes as above
them. 1t is not the lowest common
denominator of two contradictory
terms but the Higher Third wherein

are
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both find perfect mutual solution.
The numberless antinomies which
arise on the ordinary levels of human
experience can be resolved only by
attaining to a relatively higher level
of experience. Intellectual problens
are finally solved only by spiritual
realization. To follow the Middle
Path means to cultivate the practice
of solving the conflicts of life and
the contradictions of experience by
rising above the level at wlnch they
are possible. The Middle Way is there-
fore essentially a Way of Spiritual
Experience, and as such coineides
with the Path of the Inner Life.
Sinee all such conllicts and contradic-
tions are products of the ego-sense,
and can be solved only by rising
above it, it mlso coincides with the
Way of Emptiness, and therefore
with the Way of Compassion too.
When we sce that the Path of the
Ioner Life, the true Lsoteric Path,
the Way of Emptiness and the Way
of Compassion and the Middle Way,
are all aspects of the One Way, the
Way taught by the Buddha, we
begin to glimpse the profound truth
of the saying that “ The Path is one
for all, the means to reach the goal
must vary with the Pilgrims.”
SRAMANERA DANGHARAKSIITA



SCIENCE, BUDDHISM AND TAOISM
A POINT OF SIMILARITY AND DIVERGENCE

[ The convergence of Science, Tacism and Buddhism on the proposition of
“Order in Nature and its operation by the Law of Causation” is interestingly
brought out herc by Dr, H. J. J, Winter, Leclurer in LEducation { Scientific
Method and History of Science) at the University College of the South West,

Exeter,

This finding shows how fruitful a field is the research project he has

chosen in investigating the Oriental aspects of the history and philusophy of

science.

Truth, moreover, being necessarily one, the convergence of different

approaches is the hest proof that travellers on the diverse ways are moving

in the right direction and drawing nearer to their goal.—Ep. )

The 6th cenfury ©.c. was one of
the epoch-making periods of human
history. It gave birth to Greek
objective inquiry in the West, and
in the East to Buddhism and Jain-
ism, Taoism and Conlucianism. Men
were inspired to draw great new
gencralizations or inductions from
the totality of their experience.

Greek rationalism produced sci-
entific method, whereby nature can
be known in so far as men are prepar-
ed to investigate her manifestations
objectively and critically.  Scientific
method comprises alternate anal-
ysis {experiment) and synthesis
(theory ), the facts of the former
providing data from which general
laws may be derived. Using such a
general law as a basic axiom, dedue-
tions may be made within its frame-
work, and it was in this latter field
of knowledge that the Greeks, espec-
ially Luclid, excelled. The system
of Greek geometry, perpetuated by
Euclid, is the greatest monument of
deduction cver raised. But in the
formulation of their basic axioms or

general laws the Greeks were not so
successful, because they had limited
experimental means, and it is precise-
ly in this ficld of dudnction that the
value of the scientific method lies,
deduction Deing essentially the pro-
cess used by the muthematician,
Inductive or experimental inquiry is
the special tool by which nesw truths
are discovered in the ever-moving,
ever-changing world of nature,

What are these truths and upon
which bases does induction depend ?
In answering such questions we
shall find that Science, Buddhism
and Taoism have in their structure
certain common features, though in
all other respects they may be wholly
distinct. It is in these common
features that we find our immediate
interest.

Epistemology tells us that knowl-
edge is obtained in two ways,
through reason and through revela-
tion, ¢.e., in the way of scicnce and
in the way of direct communion with
the Deity. Scientific knowledge 1is
obtained by induction from sensory
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perceptions of the external world of
phenomena, and is the human .at-
tempt to sce unity in diversity and
permanence in change. Termanence
is expressed in scientific laws and
mathematical expressions  corre-
sponding to them, and may be
regarded as man's interpretation
of God's laws in nature. This
interpretation is never final, since it
depends upon cross-scctions (which
are static) taken transverscly
through thie main stream of creative
evolution with time as its essence,
and time iself is incapable of divi-
sion : thus a scientilic picture of the
external world is muade up of a series
of such cross-sections, and Is derived
by laboricus inwvestigation of pairs
of factors artificially isolated to give
relationships betwcen one another
(controlled laboratory experiment),
or of uncontrolled phenomena in
nature subjected to statistical or
probability analysis. Nor are the
answers exact ; limits of experimental
error are gradually reduced only by
the refinement of apparatus, i.e., of
methods of measurement.  So much
for scientific truth, which s not
absolute truth : behind the transicnt
world of phenomena, the flux of
events, there is a corresponding
world of absolute reality which we
can only dimly comprehend.

This absolute reality is reached
directly, according to the mystic, by
ecstatic meditation. He is immersed
in the One, the All-Pervading, the
Uliimate Reality : in those moments
of inspiration he knows nothing of
the transient world, which passes

SCIENCE, BUDDIIISM AND TAOISM

away. He is with God, and the
world of scientific investigation is
but a secondary manifestation, a
reflection.

Now duduction also presupposes
faith, a scientific faith, a faith in this
same ultimate rcality, Scientists
cxpress this by saying that there is
Order in Nature; and this Order
operates by the Law of Causation,
mecans that if an event B
an event A under certain
conditions, then a repetition of event
A on any further ocvcasion under
identical conditions will give rise
again to event 3. Whether we hold,
as Hume did in the 18th century,
that the causal nexus is provided by
man himself in his attempt to reduce
to order the Dbewildering flux of
transient phenomena, the plain fact
remains that science, which assumes
both Order in Nature and its opera-
tion by the Law of Causation, goes
from strength to strength and is
justified Dy its results. Now it is at
this point that we encounter both
Taoism and Buddhism: the Order
in Nature assumed by contemporary
scientists 3s strikingly akin to the
Way of the Taocist, and its operation
is that of Buddhist dhanima.

The philosophy of the Tae T¢
Cling attributed to Lac Tzu insists
upon the rhythm or order in nature
and the necessity of man's living
within it, his being an agent of the
universe working through him: to
the Taoist School we owe the ques-
tion : “ Am I now a butterfly dream-
ing that I am Chuang Tzu, or am I
Chuang Tzu waking from sleep hav-

which
follow
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ing dreamt that I was a butterfly 2"
The Taoists stood humbly and im-
partially before nature seeking to
understand her; they were on the
threshold of science and also of re-
ligion, and although they framed a
doctrine of evolution in animals, and
due to them alchemy first flourished
in the world, their hypotheses were
never submitted to systematic cx-
perimental testing. DBut their nat-
uralism pointed to the Way, the
Order of Nature.

For the operation of this Order
we may refer to the Pri' akas of Pali
tradition, where becoming and pass-
ing away are not referred to a prime
mover but are simply natural causa-
tion, a regularity in sequence, which
may be expressed in the terms fiyaya,
or system, and dAamma, or cause.
The Buddhist Doctrine of the Mean
regards existence as a becoming : it
is not concerned with a First Cause
or some remote future possibility,
or with what is, or is not. It accepts
the universe and its transitions aow,
knowing that they will have changed
but a second later through the inevit-
able process of causation, which has
become to Buddhism both " a point
of view and a method ™ : That being
present, this becomes; That being
absent, this does not become. Com-
ing to pass—passing away, they form
the efficient and final interpretation
symbolized by the Buddhist Wheel,
having neither beginning nor end.
The operation of cause is extended

to both living and non-living matter
in the generalization of Karmu : the
idea is briefly expressed in one of
those delightful cssays of Lafcadio
Hearn :—

The Ego is only a temporary aggre-
gate of countless illusions, a phantom-
shell, a bubble sure 1o break. [t is a
creation of Karma,—or rather, as
Buddhist friend insists, it s Woarma
To comprehiend the statement [ully,
the reader should know that, in this
Qriental plitlosophy, acts and thoughts
are forces Integrating themsclves into
material and mental phenomena, —-into
what we call objective and subjective
appearances.  The very eartiy we tread
upon-—the mountaing and forests, the
rivers and seas, the world and its moon,
the visible universe in shott,—7x fhe in-
fegration of acts and thonghts, s Karma,
or, at lcast, Being conditioned by
Karma, !

The intuition of Gautama, which
is an interpretation of the world
order through Causation, recalls also
the Greek rationalism of Leucip-
pus and Deamnocritus.  Whereas the
causation in the world of mechanism
envisiged by the latter was over-
shadowed by the philosophies of
PPlato and of Aristotle, and a First
Cause was incorporated into Western
thought (to which even Newton re-
fers }, Karma has become an integral
part of a world-religion, appealing
in no small measure through its sci-
entific outlook. It would be inter-
esting to find what influence it had
in the formative stage of Chinese
science and technology, for at a later
period medizeval China promised to
become the home of a technical civil-
ization. Why it did not is a ques-
tion we have still to answer. ?

H. J. J. WINTER

East,

! Nirvana (IL), in Gleanings in Buddha Fields : Studics of Hand and Soul in the Far

1 1 refer the reader to the writings of Dr. Joseph Needham, who is actively engaged on
this problem, one of the great problems of the histery of civilization.



THE WHEEL OF THE LAW

{ The mystic inttmation which Shri Gurdial Mallik, long of Santiniketan,
has recorded here, has its value for the intuitive reader. Oune of the objects
with which THE Arvan PaTi is pubiished is to keep alive in man his spiritual
intuitions. We arc therefore glad to publish from time to time such a con-
tribution as this, which, however shight its appeal to the ratiocinative mind,

yet seems to hold the possibility of quickening a deeper level of man’s con-

sciousness.

A level that in most individuals, caught in

‘ the mighty magic of

Prakriti, 7 or the sense world, now seems to lic asleep.—Lin, |

What is the Wheel of the Law,
which has been in motion cver since
the universe was created 7 1 asked
myself this question one evening as
I sat waiching the stars come out
one after another from behind the
curtain of blue in the heavens above.
Yor some time there was no answer,

Then I began to repeat rhyth-
mically the phrase ““ Wheel of the
Law ' in the hope that, where reason
failed to waft me on the wings of
vision, rhythm—that twin brother
of the divine facalty of imagination,
in spite of its hypnotic magic—might
succeed in lifting me to a region of
consciousness from which the mind
is exiled.

Presently, as I repeated the phrase,
I found that I had become absolute-
ly passive and that an inexplicable
air of expectancy was in the atmo-
sphere. I felt as if the bride was at
long last going to look at me from
under a corner of her veil !

Then therc was a pause, suffused
with that stillness and serenity which
precedes the walking forth of Dawn
with hLer unshod fect out of the tent
of Night.

In this silence, which held me

spell-bound, T waited breathlessly
for the whisper of the Spirit.  Soon
something scemed fo stir within me.
My erstwhile passivity put on the
armour of alertness.  And I pricked
up my ears, inner as well as outer,
to listen.

Once again therc was a period of
silence. 1 became dead to myself,
so much so that T was now bereit
cven of the animation of expectancy;
nay, even the consciousness of my
own individuality departed from me,
Jeaving me all alone like an orphan
in the storm.

Then a shaft of sunlight seemed
to fall on the spot where I sat. Anon
it became resonant like a verse sung
by an invisible choir in 2 cathedral
not built with human hands, And
this is how the verse impinged upon
my conscionsness, made, for the
moment, one with the consciousness
of the whole universe \—

Wheel of the Law !
Weat of the AR
Will of the Lord !
Wheel of the Law !

And I exclaimed in ecstasy, ** Vic-
tory to the Law! Victory to the
All'! Victory to the Lord |7

GUrDIAL MALLIK



THE SPIRITUAL SITUATION IN MOROCCO

[ It is a curious delusion, rooted in modern conceit, that the remaking of

cultural patterns to conform as closely as possible to our own is a bencficent

objective,

exploitation of the resources of a

traditional values thereby jeopardized or lust ?

Bat by how few is the cost of moderuization, industrialization,
“backward " country, counted in terms of

In this thoughtful article Mr,

Rom Landau, widely travelled auther, sculptor, thinker, examines what the

Moroccans may be called upon to sacrifice upon the altar of modern © progress,”

with the spiritunlly destructive temptations of materialisin for which, as he

well brings aut here, such specious progress usually stands.—1p. °

After the second German War
even countries outside France have
become aware of the growing im-
pertance of Morocco, that Western
outpost of Islam in North Africa.
Foremost among those countries is
the U.S. A, Not unnaturally, in
American eges Moroceo's importance
is first and foremost of a strate-
gic and economic character. In the
event of an armed conflict between
the Western democracies and Com-
munism Morocco would hecome a
strategic base and economic larder
of great importance. Amecrica’s rec-
ognition of Morocceo’s role in such a
conflict has already found a practical
expression in the establishincut ot
a large U.S. A, air-base at Purt
Lyvavtey near Rabat, the Moorish
capital, and in au increasing partic-
ipation in Moroccan economy. But
to derive full benefit from Merocew’s
rich mineral and agricultural poten-
tial means its thorough exploitation
and modernization.

The chief part of the Maghreb is
under a French Protectorate estab-
lished in 1yrz. Both the French
and the Moors are fully conscious of

the nced of a more comprehensive
modernization,  But only the most
thoughtful among them realize that
too rapid a modernization 1s bound
to create a spiritual problem that is
almost beyond solution.

Throughout the Maglveb Islam
has been preserved, not perhaps at
its purest in a doginatic sense, but
certainly at ils most vital.  For the
average Moor, religion is not inerely
a code of dogmas and conventions
but something ever-present that per-
meates his whole being. I know
practically all the Muslima countries
of North Africa and the Middle East,
but nowhere outside of Morocco
have I been equally impressed by
the living quality of the religious
spirit.  Morecco is not only the most
Western outpost of Islam but also
closer to Europc than any other
Arab country. Tor many centuries
it was exposed to assaults by Chris-
tian “infidels™ from across the
narrow Straits of Gibraltar, and the
Moors regarded themselves as in the
very front line of Islamic defence.
Inevitably their religious awareness
was sharpened. Morocco is alse ex-
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ceptionally secluded. On Northand
West it is separated from thie rest of
the world by the Mediterranean and
the Atlantic; on Soully and st by
Not
many of the sccularizing influences
that, ever since the days of the
Renaissance, IZurope has beon senid-

enormous stretelics of desert,

ing into the world penetrated into
the Maghrel, So for a long time the
religions spirit remained uncontam-
inated. This might casily have led
to spiritual sterility.  Buat it must be
remembered that long before the
Renaissance started in urupe, the
Moorish Empire had created a civil-
ization that surpassed most of the
achicvements of Lurope al  that
period.  Moorish thought, learning
and art became in fact the basisof a
great deal that Europe was to ac-
complish during the following cen-
turies. In the sphere of religion,
original thought kept revitalizing
dogma, and spiritual contemplation
in the shape of Sufic mysticism prob-
ed to the very cssence of religious
experience, At a time when, inmany
Muslim counntries and in wuch of
Europe, obscurantism reduced spir-
itual life to a blind acceptance of
dogma, religious comment, contem-
plation and interpretation flourished
in Morocco.

Morocco subscribes to the Maleki
form of Islaum, one of its four or-
thedox orders. But though or-
thodoxy was always safeguarded in
the still existing Karaouine Univer-
sity at Fez, onc of the decisive spir-
itual currents flowed through un-
orthodox channels, namely, through
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the many religious TFraternitics and
their Zawyias scattered all over the
country. These Iraternilies conlrib-
ute greatly to the safegnarding of
spiritual life against either stagna-
tion or secularization,  The history
of the Fraternities s o long and com-
plex one, What is of interest to us,
“enlightened 7 modern observers, is
not so mucl their listory as their
parpose, whicl is nothing less than
a faller realization of God and a
deepening  of spiritual awarcness.
Though Snufic mysticism played, and
stitl plays, its part in the Fraternities,
their aim s not merely hdividuanl
communion with the deity and the
subsequent acquisition of the inner
peace that has been the chief aim of
su many mystics of beth Iiast and
West.  Something more altruistic is
sought as well, namely, subordina-
tion to Gud suficiently comnlete to
Muwminate a man’s catire daily Tife.
This  predominantly ethical aim
would seem indeed the most marked
feature  of Moorishh mysticisin as
practised by the Fraternitics. And
it is undoubtedly due to the strong
emphasis laid upon the ethical as-
pects of religion that the Moor iy so
conspicuous for his integrity and
humanity, and his remarkably high
moral standards.

In a backward country that only
quite recenlly opened its gates to the
influx of progressive ideas, it is in-
evitable that the spiritual life should
also have a negative side.  DBerber
Murocco was conquered by the Arabs
Detween the 7th and 1oth centuries
A.n. Though by the 11th century
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under the Almoravids most of the
country had been converted to
Islam, large Berber minorities kept
clinging to their pagan past with its
superstitions, and its beliefs in magic,
medicine-men, talismans, taboos and
so forth. Some of these pagan beliefs
exist side by side with lslam to the
present day. Yet, on the whole,
those survivals affect only compar-
atively unimportant matters.

In the decisive ones, such as re-
liance upon God and belief in the
transience of all material values, even
the Berbers of the Atlas Mountains
and of the Sous share the high
standards of the Moorish majority.
And thouglh some of the Fraternities
have dabbled in politics and been
given to obscurantism and fanat-
icism, these never represented more
than a minority.

Religion is the mainspring of
Moorish ethics. At the same time
these are so strongly affected by
tribal, rural and feudal traditions
that often it is impossible to make a
clear distinction between the two in-
fluences. Now some thirty years ago
the, on the whole, very ecfficient
French administration initiated the
process of modernization. This
means not only higher economic,
hygienic and educational standards,
greater sccurity and better means of
transport but also work in industry
and the newly exploited mines. This
new work, in turn, leads to the
establishment of an entirely new
communal structure, to new medes
of living and housing, to new kinds
of entertainment and so forth.

The man whose inherited tradi-
tions have always been religious,
rural, tribal and distinctly commn-
nal, finds himscll uprooted overnight
and torn away from a community
that guarded fervently its various
moral and cultural standards. In
Lis new life he finds next to nothing
to compensate him for the old values
that formed the main contents and
supports of his existence, Of course
he is still a Muslim, and tries to abide
by the precepts of his faith.  DBut it
becomes iitcreasingly difficult for him
to retain his former loyalty to it. He
is practically forced to view his new
existence in terms of material re-
wards ; he finds himself often among
foreigners and non-belicvers, and, in
any case, among fellow-Moors as up-
rooted as himself: his former com-
munal background with all its signif-
icant folklore, its dances and music,
that have always Dbeen his chief
means of self-cxpression and enter-
tainment, all these are absent and
arc replaced by such passive and
sterile pleasures as radio aud cinema.
The loose and heterogeneous societly
in which he finds himself is berefl of
the high moral standards ta which
he was accustomed in his family,
village and tribe. Undiluted mate-
rialism takes the place of his former
philasophy of life.

The French may not be unaware
of the grave problem caused by this
sudden revolution in native forms of
life ; but they do not secem to pay
much attention to it. Moorish wri-
ters and infellectuals are preoccupied
with other themes. Some of the
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native leaders, such as Allal el TFassi,
founder of the Istiqlal {Independ-
ence } Party, are conscious of it, and,
to some extent, so is the Sultan. But
impatience for political independence
and equality along “ progressive”
lines tends to make the less far-
sighted nationalists indiffcrent to a
problem that aftects both the very
soul of the people and their future as
a nation. Yet Morocco’s pelitical
independence is merely a matter of
time. Whether the Moor is to retain
his spiritual poise and his high moral
standards or is to become a bastard,
living in a spiritual vacuum, is, how-
ever, & question to which time alone
cannot provide an answer.

This central problem in the Moor's
present spiritual situation would look
hopeless indeed if it were not for his
profound attachment to Islam, to
inherited modes of living, and, last
but not least, to natural inclination,
But even these favourable precondi-
tions do not warrant an casy opti-
mism. In many parts of the world
modern ' progress '’ hus proved that
the temptations of materialism—for
that is what such ** progress 7 usually
stands for—have a spiritually most
destructive power. Modern “ prog-
tess” has created a great deal of

supreme worth. But spiritually it is
wont to play the part that at one
time used to be enacted by paganism.
It worships the golden calf, all sorts
of symbols and inanimate objects,
and the blind forces generated by
the combustion engine or the electric
spark. Usually it leads to a negation
of tlic spirit. In the past the one
power that overcame paganism was
theism with all its spiritual, moral
and intellectual implications. In
whatever denomination that theism
might have been clothed, it meant
submission to a spiritually-conceived
deity, and saved man from identify-
ing himself with his lowest attribute,
namely, the material one.

For the moment, the Moor still
lives far more sincerely by the pre-
cepts of faith than do most forcign-
ers. Bt how long will it take
European influences to sap the living
quality of Islam in Morocco ?

The one hope is that, once the
country has achieved independence,
its leaders may turn away from pre-
occupation with politics, and devote
thiemselves to a problem that is far
more all-embracing, more important
and more complex than anything the
mere politician is faced with.

Roat Lanpavu



THE EMERGENCE OF A NEW CULTURE

[ Dr. Ralph E. Turner, Durfce Prolessor of History, Yale University,
and the author of several books on the history of civilization, whe has been
studying cultural trends throughout the East on a Rockieller Fonnd vtion grant,
delivered at the Indian Institute of Culture, Busavangudi, Bangalore, on 12ih
January 1930, the lecture on this important subject which we publish here in
the condensed form necessitated by our space limitations.  Dr. Turner’s pre-
sentation was stimulating as well as thought-provoking,  And e broughit out
well that the new culture now emerging belonged to all mankind,  To it, thea,

every people must coutribute of its best, as cach must with diserimination

accept the best from all.—LEb, ]

In America today an effort is he-
ing made to deternine the meanings
of words, Take the term © Social, ™’
found in the vocabulary of learncd
persons.  Primitive tribes have no
word for this aspuect of hutian nature.
And most of the great historic lang-
uages Jack precise terms by means
of which they can analyze and can
therefore develop thinking with re-
ference to it.

Now, in any communication be-
tween human beings, you have the
mechanical aspects of sound and
nerve transmission and the symbeolic
structure of meaning. A culture is
a total structure of meaning convey-
ed in symbaols by means of which
individuals understand one another
and, understanding one another, live
together.  If you talk of Indian cul-
ture, you are taiking about that
contintum of structure of meaning
that has been carried forward by
generations as they have been born,
lived and died. The most important
task of a historian is to give an
account of the ways in which these
structures of meaning built up by

the mind of man have organized
human life at particular times and
how and why they have changed.
The cmergence of a new culture
means that new meanings are organ-
izing life, giving it new encryles, new

directions and new purposes.  Now,
is such a thing happening? Your

historical writings have been mainly
concerned with tradition, {e., the
enduring character of your structures
of meaning.  We in the West have
been confronted with the decline and
fall of IZmpires and our scholars have
thourlit casily about the decay of a
culture,

The emergence of a new culture
means simply the coming of « larger
Lody of mezaning, so that the new
structure gives rise to a general re-
organization of purposes. Not all
that comes from the past disappears;
it is reoriented. Look at present-
day life, which presents many new
ways, so that old cultures are dis-
integrating. Is this a matter of
simple decay or of emergence ! New
words and combinations are coming
into existence—phrases like public



[ May 1950

health, social welfare and the like—
which did not exist in the English
language 100 vears ago,

Throughout the IFar Fast T have
found happening exactly what s
happening in Tudin,  An effort is
being made to " modernize”  the
National language. They are trying
to add words necessary for the
understanding ol science and the
new social movements. Until very
recently the Japanese had no word
for * Community.” And the Siam-
ese had no word for “ Service.” In
Burmese there were no words for
“ social " The
Welfure State” s a4 new phrase in
the U.S.A., though not new in the
political picture.  All the world is
changing in terms of some bLody of
meaning and changing on the same
line, but we Lave not been intellect-
ually acute enough to analyze the

interdepzudence, ™

particular process by means of which
our life is organized and changed.

I have gone f{rom country to
country with a list of words, asking
the scliolars of cach country: “ Do
you have a word for this? If so,
how long have you had it? What
is its root and, il borrowed, from
which country was it borrowed ? 7
For example, T should like to know
from you whether you have, in Famil
or Hindi, or Telugu or Sanskrit, a
word for *' Precision 2 If so, how
long have you had it ; and, if you got
it recently, how did you getit 7 e
in the West do not have to modernize
the language; but we do have to
modernize the relationships that
arise in the society based upon

THE EMERGENCE OF A NEW CULTURE

sclence,

Another significant factor is the
structure of social control—that
total complex of means by which
people are compelled to do thingsin
conformity with their society. The
Indlian joint family is a structure of
social control—an inflexible system.
I was told that something had
happened to it, that people in the
villages had started coming to the
citics: and cities create new social
controls. Now, the structure of social
controls in all the societies of the
world is changing. There is a con-
troversy over the kind of administra-
tion under which individuals shall
co-operile with one another in the
social  structure—the Democratic
system on the one side and Com-
munisin on the other. An mdividual
cannot be completely free to say I
will do this or that ™" without taking
into consideration the effect of his
actions. There is social interdepend-
ence,

Communism takes the class in-
terest as the basis of the organization
of control. In the totalitarian view,
everything is pressed into the service
of one interest and the independence
of certain functional groups is de-
stroyed. Organized social control on
the class basis is just as reactionary
as organization on the individuoal
basis. The new society raised on
science has not such a high degree of
social independence. It requires a
kind of social control which is rec-
ognized to De in the interest of all
individuals and groups. Everywhere
I find a tendency toreorganize social
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control on the basis of this funda-
mental social interdependence, which
1s today entirely different from that
which existed in the past. The
Indian caste system has ceased to
exist ideologically because it no
longer conforms to the modern func-
tional groups. In the United States
we have found 20,000 sub-professions
and occupations,

A third important factor is reori-
entation. What are the new purposes,
the new goals ? And what is happen-
ing today to the religions—Buddh-
ism, Hinduism, Islam, Roman Catho-
lic and Protestant Christianity ? In
each case, thereis an effort at reinter-
pretation in terms of the original
statement of these Religions. ILach
of them is trying to make room for
democracy, for a higher degrec of
intellectual freedom, for knowledge
of the world, for new social services
in terms of scientific knowledge,
Languages are bound up with the
religions. They provide the link
with the past to make the people
believe that what they are doing in
the present is right according to the
things they understaud. But there
are changes in the body of meaning.
So they have to find new ways of
expressing meanings.

And now I Ioock at the force
bringing about all this change; I call
it the creative force. That is the
point in human experience when
men’s minds are at work finding new
meaning and formulating new ex-
pressions, setting new goals for them-
selves and inventing new purposes.
We find an enormous number of

THE ARYAN PATH

[May

changes, new formulations and new
ideas of a purposeful kind, and new
intellectual processes. Modern Atom-
ic Physics has given us the Atom
Bomb which alone has created
modern problems on an cutirely new
level. It is a moral as well as an
intellectual problem. You have to
decide whether this s right or wrong.

Look at somatic medicine, found-
ed on the direct relation between
physical and mental states and wice
versa. It emphasized the unity be-
tween psychology and bodily condi-
tion,

Look at semantics, a vast subject,
which deals with words and the
person who understands their mean-
ing as symbels. And this is a very
subtle matter: because words are
much more than they seem to be.
They are intellectual and emoticnal
symbols.  If you use these symbols
you have to understand them at the
receiving end as the transmitter used
them.

Then you come to linguistics, a
most intricate and much-discussed
subject. It makes it possible for
these who understand it, by taking
all the simple sounds of a language,
to work out from these simple sounds
ali that they know about the gram-
mar and the vocabulary.

Then in philesophy, you have
symbolic logic, which is related to
physics. T'rom that symbolic logic
you get your philosophy of logical
relationship and proceed to find
whether nature coincides with man.
So, symbolic logic about man and
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nature provides a new logical rela-
tionship.

The next thing is the ways ol
society ; iow society is organized at
the moment.  We live in a socicty
of high and increasing social inter-
dependence. Now, that kind of a
society, by its very cmphasis on
social interdependence, tends to em-
phasize every idea affecting (he re-
lationship of one person to another.
The idea of brotherhood and the idea
of service are old ideas; but itisa
new society that brings them inlo
force and we have totalitarianism,
Communism, which is the end-prod-
uct of this interdependence, where
everything is done to preserve the
interdependence.

Then we have other things in
literature. We have the novels,
meodern classics in which the conduct
of personalitics exhibits at the same
time social objectives. The emphasis
on conscious and emotional drives is
due largely to psycho-analysis.

Then we have, not the old con-
ception of faculties, but a concepticn
of aptitude and of analyzable in-
dividval differences, which organize
in a different structure,

Thus you will see that we have
new conceptions in the biological
world, in logic, in psychology and in
art. We have the " stream of con-
sciousness ~’ writers.  We have reul-
ism and abstract and symbolic art
and other new forms of expression.
In other words, human minds all
over the world are working in terms
of new formulations of meanings.

I have said nothing about the

.controls is changing.

pursuit of scientific research in every
country. Thisisan activity creating
new knowledge and new instruments
of human life.  What is matter ac-
cording to atomic physics?  The
atom docs not exist as an objective
particle. It is a combination of
points of energy in relationship with
each other, It is the close relation-
ship of the particle and energy, one
to another, that makes the atom. Tt
is this interrelationship that has to
be understood.  Similarly, according
to psycho-analysis, your personality
becomes a product of a psycholog-
ical relationship developed through
your life history. 5o, there is a
movement at present to recognize
that the human mentality and nature
are interrelated. In other words,
the human mind depends on the in-
terdependence of identifiable factors
and the way they work together
produces situations.

Now, I have tried to sketch a
possible way of looking at what is
happening in the present-day world
—louking at the world in terms of
changing structures of meaning,
transmuting organized human life.
If there is a change in the world it
ariscs because these structures of
meaning are changing. And they
are changing because human minds
are at work. What are these minds
doing?  You have the symbols by
which meanings are transmitted, T
look at these symbols and find them
changing. Societies owe theirstabil-
ity, their enduring quality, to social
controls. The general trend in social
So are the
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structure of valuesand religion ; and,
in the process of reorientation, we
bave a new democracy, social
services, the pursuit of knowledge,
freedom and human dignity.

Then I ask finally, on what lines is
the human mind working? I find
new forms of art and thought and,
analyzing them, I discover the essen-
tial fact of relationship. The human
mind wants to find the principle or
the object identifiable as part of
nature, and how these parts work
together to create a situation. That
conception seems to me to be finding
expression not only in science, but
also in our social controls and even
in our moral considerations—perhaps
most highly in moral considerations.

Now we are facing the fact of
world interdependence. We are
striving through the United Nations
to meet these problems with greater
success than we ever had before,
We have the emergence of a new
culture; you must realize that.
Facing these new things, many minds
fall back on the old, lacking the
measure by which they can tell where
the line of change is. So the period
of emergence is a period of confusion,
In order to move cut of this con-
fusion, you have a great line of
further movement. That being the
case, we can expect relatively rapid
development in terms of these
tendencies, of this new cultural situa-
tion, in the next half century.

It is the nature of a new cultural
trend emerging in this way to burst
forth at a certain point and fall into
rapid expression. We know this in

terms of the Renaissance. You know
this in terms of the Golden Age. It
came only after a certain emergence,
The present-day world is undergoing
that type of development in which
human life is going to move in the
same direction. That does not mean
Indian culture or European culture
as such ; it does not mean even the
integration about this original cul-
ture of a common structure of world
life organized on a principle of inter-
dependence and interrclationship.
The new culture thal is emerging be-
longs to all mankind. It 1s notl a
regional culture, or an isolated culture.
It has provided to man communica-
tion and transport which go to form
a common psychological structure.
And science raises a common body
of meaning.

In this interpretation or analysis,
I am setting before you the possibil-
ity of mankind's arriving, functional-
ly at least, at the state about which
many of its greatest prophets have
thought and spoken. But the funda-
mental aim of realizing that fact is
in itself significant and is part of the
realization of the 20th century that
ideals, merely as ideals, are not
realized. Ideals, to be realized, must
be projected into the life of man and
that projection can occur, not be-
cause there is an ideal, but because
there is knowledge by means of
which the ideal can be put into effect.
You must have the knowledge by
means of which it can be organized
in human life. We today, for the
first time in the history of man, stand
in the presence of a body of knowl-
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edge, which promises to make it
possible to realize the greatest ideals
that the human race has ever had of
human brotherhoed, spiritual service
and common aspiration towards the
general well-being. This is, in other

words, the opening of one of the
greatest creative ages in the history
of man. Creative, because it offers
man the opportunity to realize that
which he has ever thought of him-
self or for himself.

Ravrex E. TURNER

MORALITY AND MATERIALISM

It is a dismal commentary on the
extent to which the universal ethics
preached by all the world’s great
teachers—the love of one’s neighbour
and of truth, self-forgetting service,
non-violence and peace—is recognized
in practice that an American Assistant
Professor of Economics, Mr. Klgin
Williams, should declare that “in a
real sense capitalist morality, . .is still
the only morality we have.” He is
writing on “The Morality of the
Machine” in the February Scienfific
Monthly, and the "' inspiring alternative
morality ”’ which he offers us is based
upon ‘' the internal requirements and
interrelated conditions requisite to
carrying on the industrial order,

Truly the writer of the fictitious
“Book of the Maclines,” which
Samuel Butler gquotes at length in
Erewhon, seems almost justified in
retrospect in his apprehensions of the
machines, preying upon ' man’s grovel-
ing preference for his material over his
spiritual interests, "’ usurping one day
the supremacy of the earth. For ac-
ceptance of the machine “* as the truly
valuable part of society’ is seriously
proposed and Mr. Williams urges the
blessings inherent in logically applied

industrial morality., For social ar-
rangements are included in the internal
mechanical requirements of industrial-
ism. Full production calling for [ull
consumption, Mr, Williams believes
that planning to insure the former will
invalve reduction of income equality;
the housing, employment and educa-
tion of all the people. ‘ The idea of
having machines,” he declares, " in-
cludes the idea of having peace, full
and creative employment, pleasant
jobs and cities, the four freedoms,”’
just as it excludes the opposite
evils,

Granting all that he urges against
the abuses under the free price system
ol capitalism, and even the material
promises of machine morality, can we
rely on his assurance that, accepting
the industrial ethic, ' mankind will be
on the way to a life in which those
finest achievements of the human
spirit, art and culture, will become the
ordinary, accustomed, and uninter-
ropted dedication of the community ' ?
Is that not to reverse the injunction
of Jesus, making it wrongly read:
“Seek ye first all these things; and
the kingdom of God, and his righteous-
ness, shall be added unto you™?
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MUSIC—«<THE UNIVERSAL LANGUAGE
OF MANKIND”
AN INTERVIEW WITH MRS. LAURA BOULTON

i Mrs, Laura Boulton, American musicologist and ethnologist, in l3ombay
for a few days early in March, was interviewed by a member of our stall, who

sought hier views on the importance of felk music and its role in promoting

cthuological knowledge and vnderstanding between peoples.—121. ]

I had lieard Mrs, Laura Boulton’s
delightful talk on American Tolk
Musie, given under the anspices of the
United States Information Service,
and it wis with keen anticipation
that I went to interview her in her
Taj Mahal Hotel voom. At first sight,
she secrus an astonishing persen to
liave participated in ¢iglit major ex-
peditions and a larger number of
mincr ones before the present Asiatic
Ixpedition, which will have taken
her around the werld before she
returns to the United States. A very
feminine type, with fair hair and blue
eycs, poised and ehiic, it is difficult
to picture her in the African jungle
or ameng the Iskimos above the
Arctic Circle. She is gathering ethno-
logical material for the American
Museum of Natural History and the
RBuffalo Muscum of Natural History,
as well as musical material for the
University of California. Her quest
for unrccorded and unknown folk
nusic, in connection with which she
is also filming thie lives and customs
of the people, has already taken her
on this expedition to the Philippines
and Indonesia, She was planning
before the end of July 1o cover India
from the Nilgiris to the Assam Hills

and hoped to wvisit also Ceylon,
Pakistan, Afghanistan and Tibet.

I asked her how she had come to
take up this type of rescarch,  Her
mother had been a musician of talent
and Mrs. Boulton had read music
before she could read words ; music
came naturally to her. It had heen
in rgzg that she had been asked by
the American Muscum ol Natural
History to accompany as musicolog-
ist the one-and-a-half-year Strauss
Central African Ixpedition, from
Cairg to Cape Town, and she had
gone, abandoning the concert career
on which she was just launched,

She had been fascinated by the
beauty and variety of African music
and by the many rhythm patterns.
The whole life of the African tribes-
men, she declared, was intimately
bound up with the rhythm of music,
They did everything to it. “ Af-
ricans lave forgotten more about
rhythm than most of us will cver
know. " Her first book, RhAvthi in
the Jungle, had recorded her African
impressions ; it had been reprinted
again and again,

There was a great variety of Af-
rican musical instruments. She had
recorded the astonishing drum talk
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of the African bush; and also the
sounds of the royal flutes and of the
sacred trumpets that were kept in
their own special houses and treated
with the greatest reverence.  There
was, she said, no definite Aflrncan
scale, but the Kora, a Wesl Afcican
instrument with 21 strings, produced
music that she declared sounded like
Mozart. She mentioned incidentally
the tremendous cliectiveness of the
claborate  healing i
Africa, in which music played its
part.

~Curiously enough, she Lad found

ceremonies i

in the " Spirituals " and work-songs
of the transplanted Ameciican Ne-
groes less resemblance to the music of
Africa than to the carly Kuropcan
folk-songs, though tlie singing tech-
nique of their African forebears had
been handed down [rom generation
to generalion, the vagueness of pitch
characteristic of African music, cte,

There was a greaut wvariety in
America, as she had brought out
her lecture, of spoutancous, indigen-
ous songs as well as the national
songs of all the groups that had gone
over to the New World.  Ispecially
interesting were the songs of the
Amcrican Indians, whose aboriginal
culture had been 1o o lurge extent
preserved in the South-West United
States, as also in Mexico. They were
of many types, noble laments and
wake songs, songs of worship and
propitiation, songs to bring rain and
to give healing, war songs and cradle
songs.

The Pucblo Indians, whose numer-
ous groups include the Zunis and
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Hopis, have a remarkable singing
technique, which she described as
singing willk taut throat, with the
voice placed on the vocal cords. One
would expect them singing in this
way to tire very soon, Lut they can
keep it up for hours. The Hopi
Hymn to the Sun-God, sung in a
deep bass, was very impressive.
There arve many tenors among the
Navajos and the Apaches, who have
many healing songs and riding songs.
There more war-songs  among
the Plains Indians than among the
TPueblo Indians.

The Awmerican Indian songs are
sung to the accompaniment of drum,
flute and ratiles. The accompani-
ment of the popular Appalachian
Mountain songs is sometimes a dulci-
mer, more commonly a guitar or a
banjo. ‘There are besides numerous
work-songs —cotton-picking  songs ;
lumbermen’s songs; sea-chanteys, a
relic of the days of sailing vessels;
miners’ songs ; cowboys’ songs, some-

are

{imes amusing, somclimes plaintive
—and ballads.  The recent establish-
went in Colorade of a Schiool of
Minstrelsy speaks of the wide-spread
interest in folk-songs and scems to
promise the revival of a medixval
prolession.

Mrs. Beulton must obviously have
been quite young when she went on
her first expedition, to the African
jungle, and I asked her if she had
felt no fear, if tliere had been no
incidents to frighten her. She did
not know the mcaning of fear, when
danger was present, she declared,
obviously an important qualification
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for her task ! *“ Things happen so fast
you don’t have time to be afraid.
You have to act quickly. I am not
rash; I always take all due precau-
tions ; and then leopards in my tent,
or charges by elephants or rhinoc-
eroses in the bush, are just part of
life.” DBut she confessed to having
sometiines shivered in bed after tle
danger was past; for which the
bravest of women might be excused,

She has had no difficulty in get-
ting on with people, though she has
often been in hostile territory. Her
technique, when dealing with people
whose language she does not speak,
is simple. She herscif sings, making
a record of her song, and then plays
it back. Then the people enter into
the spirit of the game and wiliingly
sing their own songs for her. It is
as simple as that! When she went
to the Hopi tribe to get their songs,
she was assured that she would be
wasting her time ; pcople had stayed
there 8 months without getting a
single song, as they would not sing
them Jor outsiders. Inside of 24
bours she had been recording and
the Hopis had allowed her to record,
before she left, their snake danceand
flute dance and had admitted her to
the underground ceremonial lodge,
where rehearsals were conducted of
the traditional sengs and new ones
were practised in anticipation of
coming ceremonies.

One has a feeling, however, that
her spontaneous and unaffected
friendliness has even more to do
with her winning of co-operation
than the technique described. For,
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after all, whether in wigwam, kraal
or igloo, charm is charm! [ had
abundant opportunity to observe her
tact in handling overlapping ap-
pointments in the short time I was
with her, and felt that the Diplomat-
ic Service had missed something
through her devetion te music and
ethnology !

Asked about the Soviet effort to
rule out " bourgeois” music, Mrs.
Boulton was emphatic. ** Control is
fatal for all artistic development.
You cannot regiment creative work.
The moment anything is channelled,
it no longer is the instinctive thing
which creation has to be.” She
was, she said, in favour of tolerating
maost forms of expression for a periad,
to see what they developed into.

" Even ‘crooning ' ?”

“LEven ‘crooning’! Itisa phase
which we have to live through. It
may develop into something interest-
ing, given time and patience.

My asking whether she would
subscribe to the saying of a great
German poct that one could settle
down peacefully where one heard
people singing ; * bad pcople have no
songs,” brought an interesting
answer.

“ I have a quarrel with the state-
ment from the beginning, I do not
think any people are fundamentally
bad. There is something of good in
all of thern. Whois to judge who is
bad?”

The tribesmen in Africa, she add-
ed, did many things that white
people did not approve. They had
their own customs and social usages
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and it was not fair to judge them by
another standard. * Shall war-songs
be condemned where tribal warfare
is a matter of self-preservation?"”
Besides, she added, the purpose of
many of these songs was changing
now, to meet changed conditions.
On one Pacific Island she had found
a war-song doing serviceasa ** pep -
song at a baseball match, that game
having become popular during the
recent American occupation. Among
the American Indians also, war-songs
today were sometimes sung by parti-
sans of opposing teams.

She had mentioned in her lecture
the case of ** Leadbelly, ” the Amer-
ican Negro ex-convict, and she told
me more about him now. Hewasa
rebel against the prevailing code of
laws—never very fair to Negroes in
the South—and had been involved
in various fracases. He had spent
most of his life in prison before he
was discovered as a singer with an
inexhaustible repertoire of folk-
songs, a repertoire as amazing in its
variety as in its size. He had dem-
onstrated in her classes at the Uni-
versity of California and had sung in
folk concerts all over the country.
He owed his sobriquet, by which he
was known throughout the United
States, to the number of bullets he
was supposed to have stopped. He
would ordinarily be considered, by
the respectable citizens of New
Orleans, a bad man, but when you
reached him through his music he
was a different person,

Do you think music can contrib-
ute to World Peace 7’ [ asked.

MUSIC—*' THE UNIVERSAL LANGUAGE OF MANKIND "'
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'“ Everything can contribute to
peace that can contribute to better
understanding, Music can do that
because through music we get a
more fundamental understanding of
people. Pcople everywhere sing
for the same reasons. Music is a
universal language, nceding no
translation because it has a universal
quality ; no people in the world is
without music. T think that music
not only was the first but also will
be the last language of the world.
It is the one thing that knows no
borders and with it we can reach
people of every area of the earth.”

One memorable experience on a
moonlight night in South-west Africa
had been tuning her radio in to
European music and seceing tribes-
men of the Ovambo Tribe slip out
from the shadows to dance in perfect
rhythm to the strains of Beethoven’s
Seventh Symphony !

To illustrate the value of musical
recordings to ethnology, she had
recounted in her lecture a song from
Angola in Portuguese West Africa,
a woman's song, with meagre text
and a simple, repetitive phrase. She
was returning to her village with all
the goods and chattels she had
brought upon her marriage, because
her husband had not given her a
child. That song threw a light on
divorce customs in that part of the
country which much questioning
could hardly have elicited.

And the fact that the Eskimos,
racially of the same stock as the
American Indians, still have hunt-
ing songs brought over from Siberia,
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brings interesting confirmation to
cthnological theory.

Songs passed on from one genera-
tion to another, and with them
passed the beliefs and traditions of
the whole tribe. The complete bedy
of songs of a people represented their
whole life of work and play and wor-
ship and all their other life activities,

There was danger today, Mrs.
Boulton felt, that much of the
world’s folk music might be lost and
forgotten unless caught before it
disappeared altogether. This wasg
illustrated by one all-night vecal
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concert in Bechuanaland, where out
of the 43 songs sung only 0 were
true African folk music, the rest
having been poor imitations of
American songs ! She is apprehensive
lest, especially in Tibet, whose an-
cient and traditional seclusion is now
threatened, the ancient culture will
be altered by the impact of the out-
side world ; if scientific and political
influences may, as seems likely, drive
vut the folk culture, it is naturally
of great importance to world culture
that its songs be recorded before it
is too late.

SCIENCE AND SOCIETY

* Human naturecannot be changed.”
Such is the oft-repeated but illusory
argument of those who believe in war
as an instrument for preserving  near-
peace.” On the contrary, as Walter
H. C. Laves, Deputy Director-General
of Unesco, said in his recent lecture at
the University of London Institute of
LEducation,

Human natore has changed and continucsy
to change. The problem is to understand
how to change it in the right direction, War
is inevitable only in so far as we do not rec-
ognize the possibilities that lie in our hands
for influencing human nature and social
relations.

Hence the need for social scientists
for promoting peace and security

through education, sctence and culture.
For, as he also observed,

from
having new instrmments of destruaction with-
out adeunate knowledge to coutrol their ure
ar even to understand what realiy produces
current The social scientizt and
cspecially  the psyehologiat provide
valuable analysis of how we got wliere we arce
and the conditions of returning to peace.

the increasing danger of war comes

tensions.
coulid

The studics of the social scientists
would only testify once again to the
truth that it is ‘" instruments of co-
operation and socizl control,..bound
by the archaic traditions that have
governed human relations since earliest
times, "’
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BERKELEY’S PLACE IN PHILOSOPHY *

Bishop Berkeley's name will always
remain enshrined in the history of
European philosophy. Though his
works have been studied for over 200
years, it has remained for Professor
Luce to bring out a full dress hiog-
raphy of the great philosopher and
along with Professor Jessop to edit
Bishop Berkeley's complete works in 8
or g volumes, of which this first one con-
tains ** Philosophical Commentaries, ™
« An Essay Towards a New Theory of
Vision, " and © The Theory of Vision
Vindicated, "’ Students of philosophy
will laok forward with avidity to the
publication of succeeding volumes. The
editors will doubtless Lizive doue their
work remarkably well, as the work of
Professor Luce can be said to have laid
down the required standard.

In a review of so old a thinker it
weuld not be out of place to bring out
his importance in the development of
thought. Born in a family of position,
loyal to the King and the Church,
young George Berkeley was brought up
in a Christian atmosphere. That later
in life he became a Bishop is not of so
much importance as that his religious
upbringing made him take up the
challenge of atheism and develop a
system which, he thought, would make
atheism impossible. He found the
required impetus in the ecmpiricist
theory of John Locke that all knowl-
edge is rooted in sensations and ideas.
Locke started a train of thought which

out the subjective
character of the secondary qualities
like colour while he emphasized the
primary qualities as rooted in things
or as embedded in Substance which he
could speak of only as **I know not
what. "’

The penius of Berkeley saw that the
same line of argument would bring out
the mind-dependent character of pri-
mary qualities as well, and he did it
with consaummate success in his New
Theory of Vision, where he showed
how the size of things varies with the
distance from which we see them,
From this he took the next step, that
nothing can exist except as au idea in
the mind. He altached so much im-
portunce to this dizcovery that he
thought he bad made atheism im-
possible, for if nothing exists outside
mind, mind alone can be said to exist.
Matter exists only as an idea and this
thesis he developed more fully in his
famous Principles of Human Knowl-
edge.  His epigram esse est percipi (to
be is to be perceived) has passed into
history. On the one hand it has come
to be looked upon as the basis of all
idealism, and on the othier it has been
poohi-poched as absurd. Tle great Dr.
Julingon thought of disproving Berke-
ley by merely stamping on the ground,
but phlilosophical ideas cannot be so
easily disposed of. I’erhaps Dr. Joln-
son himself did not take his own re-
futation very seriously for he had an

made him bring

* Tke Works of George Berkeley, Bishop of Cloyne. Vol. I. Edited by A. A. Luce, (279
pp- 1948. 305 ) The Life of Geovge Bevheley, Bishop of Cloyne. By A. A, LUCE, p.n,, LITT. D.

{abo pp. 1949. 25s. ).

{ Thomas Nelson and Sons, Ltd., Londob, etc. )
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admiration for the Bishop and was
anxious to write his biography, But
his request was unceremoniously turn-
ed down by the Bishop's son, perhaps
becanse of the doctor’s facile refuta-
tion, It is a pity that Dr. Johnson
was denied his wish, for he would
undoubtedly have produced a fine
literary work, full of prejudices perhaps
but also full of wvitality. That Dr.
Johnson was not the only one to have
a gibe at esse est percipi is brought out
by Professor Luce’s relerence to an in-
cident which brings cut the pepular
attitude te Berkeley. Like the absent-
minded philosopher that he
Berkeley one day ran his nose against
a post, and a passer-by endowed with
a sensc of humour remarked : ' Never
mind it, Doctor, there’s no matter in
it.”

was,

That Berkeley's position was really
logical and even irrefutable on his own
premises cannct be denied. He did
not suggest that everything exists only
in the human idea, for that would have
led to pure subjective idealism. Truan-
scetding the human mind there is the
mind of God and everything exists as
an idea in the mind of God. It cer-
tainly introduces sanity into a view
which prima facieis utterly without any
common-sense. That he was not one
of the “vulgar herd of idealists " so
derided by Kant is shown by Berke-
ley’s living interest in all the jovs of
life : painting and music, the bliss of
domestic life, to which his wife pays
an eloquent tribute :—

Hlumility, tenderness, patience, generos-
ity, charity to men's sonls and bodies, was
the sole end of all his projects, and Lhe busi-
ness of his life. In particular I never saw
so tender and amiable a {ather, or so patient

and industricus a omne....Exactoess and
care {in which consists economy ) was the
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treasury on which he drew for charity,

generosity, munificence.

Even the failure of his I3ermuda
project cannot obscure the practicality
of his ideas, If it fuiled, so have many
other good schemes.

If Berkeley took a step beyond
Locke, hLe was soon overtaken by a
greater genins, David Hume, who,
starting on the premises formulated by
Locke aud accepted by Berkeley, suc-
cessfully reduced all empiricism to
scepticism and brought out its phil-
osophic bankruptcy. A new start had
to be made to make idealism respect-
able and it wasleft to Kant and Hegel
to restate idealism in new terms.
Thinkers like Dr. G. E. Moore still
persist in taking Berkeley at bis face
value, for in his famous essay on " The
Refutation of Idealism ™ he seeks to
reduce all idealism to Berkeley's esse
est percipi aud then proceeds to demol-
ish it. But modern idealism has sur-
vived such attacks, as Berkeley's own
idealism survived Dr. Johnson's refuta-
tion.

It is questionable wlhicther today any
one in the philosophical world wiil
accept Berkeley’s premises or his con-
clusions, But even today his books

set a standard for philosophical think-
ing and the novice in philosophy will
find an exhilarating stimulus in his
Principles of Human Knowledge,
Professor Luce of Trinity College,
Dublin, and his colleague, Professor
T. E. Jessap of University College,
Hull, have earned the thanks of all
students of philosophy by the schoiarly
editorial work they have undertaken.
They bear witness to the freshness
and stimulating nature of Berkeley's
thought. Their volumes will be the
maost up-to-date on the subject and
will rank as the final authority in all
that concerns the Bishop of Cloyne,

A. R. Wapia

—
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Tirukkural of Tirwvalluvar. (In  who came to South India in the early
Roman Transliteration with ¥nglish  18th century, learnt from the Tiruk-
Translation ) Tirukkural of Tiruval- kural and recommended it to Euro-
luvar. (In Tamil with English Translu-  peans. “ Nothing, " it has been claim-
tion). By V. R. Ramacuanpra ed, “in the whole compass of human
DIKSHITAR, M.A. (Adyar Library, language can equal the force and wis-
Madras. Each volume: 271 pp. 194g. dom of the sententious distichs of the
Hs. 3/-). Kuyal.”” The bovk has been translat-

Nearly 2,000 years ago an outcast ed into Latin, German, Englisk, Hindi

found an abandoned child on a highway and Marathi. The Rev. U. G. Pope's
of Mylapore at Madras. He took him  and Shri V. V. 5. Iyer’s English ver-
heome and adopted him as his own son.  sions are well-known,
The boy, who was cilled Tiruvalluvar, At the suggestion of Sir A. Rama-
grew in intelligence and manual skill,  swamiMudaliar, who writes a foreword,
keeping the woll from the door by Shri V. R, Rumachandra Dikshitar has
bartering the cloth he wove for bread.  prepared these twin volumes differing
To him is ascribed the immortal book, in the script of the text. Iis transla-
the Tirukkural. tion is in simple, chaste English.

“What is revealed in the Vedas is The Adyar Library and the Vasantha
brouglht out clearly in the Kural ™ said ress deserve praise for their beautiful
the great poet Arisirkizhar at the production but one or two suggestions
Madurai Sangham—the Tuxila of the may be offered for the second edition.
South—when the book was submitted In Verse 12 (p. 65), beginning ** It is
by the writer for examination. Nalla-  the nature of the stainless,” “not to
dar praised it as * the only book which  return evil for evil” would be a better
harmonises with all the religions of  translation than ""net to resist evil.”
the world without condemuing any of An Index and a bibliography would
them.” Several poets in the course improve the book and, as it isintended
of the last centuries have taken himas  for foreign circulation, an introduction
their beacon light. Ifather Beschi, is cssential,

M. R. JAMBUNATHAN

Cultural Stute in Bharatvarsha, By has, morcover, given rise ta many
Guru Dutt, msc,  {Bharati Sabitya  abuses: animal sacrifice, the devadasi
Sadan, Connaught Circus, New Delli.  iustitution, the treatment of widows,
181 pp. Rs. 4/-) and uuntouchalnlity, so the inherent
A piece of special pleading for a  superiority of Hindu customs will not
privileged status in India for the appear to all as indubitable as it does
Hindu way of life, which the author to Mr. Dutt. His assurance of full
seeks unconvincingly to differentiate religious freedom and political and

.. - w0, Social equality would be more convine-
from Hinduism as a religion. Noble ;i ho did hot defend the driving of

ethics have been laid down by the RBuddhism out of Indin, His brief
great Teachers to which Hinduistn instead strengthens the case for a Secu-
lays claim, but those ethics are uni- Jar, f.e., religiously impartial, State,

versal. Aggressive Hindu orthodoxy E. M H.
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Lssays on Goethe. By BARKER FAIR-
LEY, RonNain Pracock ef al. edited
by Winiiam Rose,  {Cassell and Co.,
Ltd, London. 234 pp. Ilostrated. 1949.
165, }; The Goethe-Year. An Interna-
tional Bilingual Commemorative Pub-
hoationin Twelve Parts, Part 1. Edited
by Witpris Uxcer.  ( The Orpheus
Pubilcatious Co., Lid., London. &g pp.
1949, Complete 45s.; single copics
3s. 6d.)

The volutne of Lssays on Goethe,
beautiful in its lay-ount, print and bind-
ing, belongs to the more enjoyable
productions of the Goethe Year 1g49.
The symposium is well planned. Only
the last contribution by Mr. Percy
Muir, on *Goethe and the Book Collec-
tor,” however inleresting in details,
seems ont of place. Professor Fairley's
penetrating introduction on ‘' Goethe
and the World of To-day, ™ shows that
since Goethe's days no German writer
ol distinction has escaped Goethe's
challenge, be his response rejection,
admiration, scif-defence or imitation,
Gocthie is still a live factor in all spheres
of life and thought, and not only in
Germany.

The four following essays, dealing
with Goethe's literary work, are not
aiways very original, but they are
scber, knowledgeable and clear. Mr.
Stuhil’s analysis of Werther is very good,
and Drofessor Pascal's of Faust not
without lucidity and refreshing vistas,
In the zoth cenlury it needs stressing
that Faust remaios to the last the
recklessly active individualist who, in
the social spliere, destroys while he
creates; the prototype of the liberal
entreprenenr. Professor Peacock deals
with Goethe's poetry, Professor Broford
with '“ Goethe and the Theatre. ”

In my view, Mr. Humphry Trevel-

yan's essay, ' Gocthe as Thinker” is
the most stimulating and chullenging
contribution. While agreeing with him
that Gocethe was ' not capable of creat-
ing a logical philosophic system " and
that " e was all for the vital apergu,
the creative half-truth, which suggests
ever new and wider combinations, ™ 1
would add that al human effort feads
at best to such creative half-truth, Mr,
Trevelyan tries repeatedly to trace
Nazism back to Gocethe, or from Goetlie
forward to Hitler, without—it must be
admitted—-"" blaming " Goethe for it.
Still, this scems as lop-sided as Thomas
Mann's attempt at making Goethe a
prophet of modern American political
doctrine, ot the Eust Germaon tendency
of claimiug him for Marxism, incident-
ally not without some support from
Mr. Trevelyan. No doubt, Goethe's
all-round penius may be adduced for
almost any philosophy or theory, aud
tt would be possible, and indeed not
cven absurd, to write on Goethe and
Atomic Encrgy or Goethe and ihe
East-West Tension,

Mr. Trevelyan scems to have slipped
here because he treated Goethe as
merely a2 German phencomenon.  But
Goethe has lelt his mark, H not on all
peoples of the globe, certainly on those
of the Western, the ** Faustian " civil-
ization. If the '* Diemonic ™ reappears
in Hitlerism, is it not equally apparent
in the British Empire builders, of whom
the aging Faust is such a lively image ?
And what about the Ku Klux Klan
which, according to Professor Zeydet
(p. 213} was inspired by a chapter of
Walter Scott’s Aune of Geierstein, writ-
ten under the influence of ** the Vehmic
tribunals ” in Goethe's Goefz von
Berlichingen 7

But, with all this criticism, I consider
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Mr, Trevelyan's essay worth careful  articles simple and pompous, essays
reading, and his appreciation of the scholarly and amateurish. The first
Elective Afiniiies is the finest analysis  part, called Homage to Goethe (with
of this great novel T have ever come contributions by G. P. Gooch, Hermon
across, Quld, Hermann Hesse and  Albert
Mr. Rose, Mr. Bruford and Professor  Schweitzer, among others) is followed
Zeydel pive very informative accounts by selecled sayings of Goetlie’s on
of the obstacles with which Goethe's  Personality.  This is the main theme
reputation met in the Anglo-Saxon  of the present issue, which concludes
- world, beth in his lifetime and later.  with several essays on this subject by
One may wonder whethier Jast year's  writers as dilferent as Rudolf Steiner,
Larrage of Goethe in the B.B.C. and  Oscar Kollerstrém and L. L. Whyte,
elsewhere has broken down some of the Two facsimiles are thrown i and a
Euoglish resistance, cansed partly by good English version of Prometheus.
poor translations or the impossibility  Buot many Goethe quotations are very
of making good ones, badly translated. A fine contribution
The first of twelve issues of The by Professor Willoughby deals with the
Goethe-Year, a publication in English  difficulties of Goethe’s reception in
and German, is not very satisfacltory.  LEnglund. T doubt whether the present
In spite of valuable contributions, it publication will do much to overcome

makes a mixed bagof old stuff and new,  them.
Ricitarn K. ULLMaxN

Schiller. By 1. B. GArLaAND. { George  yet brilliaut life. The young man who
G. Harrap and Co. Ltd., London. 280 with JMe Rauber saw a new world open
PP 1044, 155, }; Schiller. By WiLniaM  Dbefore him, the rising dramutist whose
WiTtTE. ( Modern Language Series VI, meeting with Goethe kindled his ambi-
Basil Blackwell, Oxford. 211 pp. 1g46.  tion afresh, the lover whose passion
125. 6d.) poured itself into  poetry—Garland

These two books en Scliller make  weaves thewn all into the pattern of Lis
an attraclive combination, Garland’s  narration. It is only eccasionally that
approach is biographical, Witte's is e stops to take Schiller’s work to anal-
analytic, and together they give us a  yze it : “ Happiness he { Schiller ) found
full and comprehensive study of a  was a mental narcotic, and under its
much-neglected poet and dramatist. influence Liis creative powers seetned to

Garland's Dbook flings into relicf  be waning.” 'This, in his opinion, was
against a background of stern and iron  one of the reasons why Schiller turned
discipline the lonely scrious figure of  to historical themes in search of fresh
the youth whose poetic genius no dramatic material. The book sweeps
discipline could stifle. Schiller’s early  on through a life full of vicissitudes
childheod, the school he went to at the and occasional happiness to the quiet
insistence of the Duke of Wiirtembery,, yet tragic close, where the puet suc.
his final escape from tyranny—from cumbs to the illness which he had so
these and other earlier accounts, Gar- long struggled to overcome,
land takes us through Schiller's brief If Garland's book tells us about the
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author, Witte presents us with analytic
criticism of his work. We are shown
not Schiller the poet or the playwright
merely, but Schiller the critic. The
constant ‘" cross-fertilization ™’ of
Schiller's critical and creative faculties
is adinirably revealed in this analysis
of his work. At no time is Witte guilty
of careless or superiicial praise.

He lacks the gift of song that delights the
reader in Burns and Eichendorf, nor does he
know the sccret of those haunting and mys-
terious overtones whicli vibrate in some of
Goethe's and Waordsworth's grealest poems,
Yet no liberal critic, capable of appreciating
or at least recoguising the distinctive char-
acter of Schiller’s poetic style, will blame the
poet because, being what he is, he lacks cer-
tain qualitics that adorn the work of other
P[)Ct‘:i,

Yew Dbooks on Schiller can compare
with Witte's masterly analysis. Whetli-
er he is dealing with Schiller as a
letter-writer or as a reflective poet,
whether he shows us the delicate art of
Maria Stuart, or the robust portrayal
of Wallenstein, Witte’s handling of his
theme is interesting. The chapters
on Schiller as a dramatist are an in-
valuable help to the student. To the

An Outline of Chinese Painiing. By
ALaN HougHTON BRODRICK, { Avalon
Press, London, with 50 plates in colour
and monochrome. 1949, 125. 6d.);
Tradition in Sculpture. By ALEC
MiLLer. {The S5tudio Publications,
London and New York. 173 pp. Illus-
trated. 1949. 30s.); Hamlel's Father,
By Ricuarp Frarrer, ( William
Heinemann, Ltd., Lendon. 207 pp.
1949. 15s.); The Meaning of Ast. By
HerpERT READ, (Penguin Books in
Association with Faber and Faber, 101
pp- lllustrated. First Pelican Edition,
1949. 25. 0d.); The Penmguin New

lay reader they are thought-provok-
ing and stimulating—they help him to
discover fresh beauty in the poet's
work. Maria Stuart, Jeanne .d’Arc,
Wilhelm Tell—under Schiller’s touch
they step forth once more from the
pages of history, their very vitality
proof of his genius.

It would be a mistake, however, to
suppose that Witte has laid
emphasis on Schiller as a dramatist.
In the Preface he makes that ¢clear ;—

more

While I have endeavoured to take my
stand firmly on this side Tdolatey, the reader
of Part ITT of the present volume will agree,
I think, that the author is not lacking in
adiniration for Schiller the playvweight, But
it seems to me that many an account of
Schiller's wotks is rendered somewhat top-
licavy by an excessive presccupation with
his drama, and that it would help right the
balance if more space were piven to his let-
ters and poems.

In maintaining this balince, Witte
succeeds admirably. If in recent years
Schiller has been neglected, this book,
together with Garland’s  biography,
should do much to bring him once
more into his own.

Kaxara D. Nair

Writing. EDITED BY Jouy LEHMANN.
( Penguin  Books, Harmondsworth,
Middlesex. 128 pp. 1g4y. Is. 6d.)

These review copies have been kindly
sent by the Representative of the
British Council at Agra, which is doing
excellent work in this country in the
interests of a cause to which THE
ARvaN PATH too is dedicated, namely,
the promotion of international under-
standing by means of cultural exchange.

The outline of the chief trends of
Chinese Painting will be most valuable
to all who are interested in the subject
but have always felt that the field is
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too vast for lay study. Here the reader
wil] find not only excellent reproduoe-
tions of the worlk of Chinese artists,
but also a concise history and com-
ments for his guidance. Furthermore,
he will be able to bring some order into
his know{edge of Chinese painting as a
whole by the aid of a chronological
list of painters mentioned in the text
and a table of Chinese dynasties—
familiar names which he would find it
difficult to place historieally., The
poem-inscriptions specially translated
for this volume supply interesting side-
lights. For instance, ¢ The Toilct
Scene ” in Coloured Plate z, attributed
to the 5th century Ku Kaichih, bears
the inscription in Chinese characters :(—
All know how to adorn their faces but not
how to adorn their characters,  DBut if people
do not adorn their characters they will do
ill. So you must polish your character and
always think of great and virtuous persons.
The experience and studies of the
author of Tradition in Sculpture has
been wholly with Europcan and Amer-
icun art. He says: *“In the wide
field of Oriental Sculpture I recognize
that there is much that is beautiful
and some that is almost overpoweringly
so—but it is outside the range and
scale of this book and T could add
nothing on this subject other than at
second hand.” Mr. Miller has been a
practising seulptor for a lifetime and,
within the limits he has set, speaks
with conviction and authority, His
book, he says, “ is neither a manual of
technique nor a history, but only an
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approach to sculpture from the angle
of a working craftsman.”” From the
study of representative works and oot-
standing individualitics, he has tried
“to deduce the characteristics and
trace the animating spirit of the time, ™
beginning with primitive sculpture and
ending with zoth-century actions and
reactions.

In his note to the reader the writer
of Hamlet's Father admits that his
volume is “yet another book on
Hamizf, yet another attemnt to solve
tlie enigma that has puzzled so many
befare.'” The central figure, so far as
he is concerned, is Hamlet’s father,
whose ghost it is that sets the action
going and finally achieves victory. All
lovers of Shakespeare’s plays will find
the book interesting but it will appeal
chiefly to those who wish to make a
careful study of certain much discussed
but never yet solved problems,

The Meaning of Avl comprises pas-
sages from a series of articles first
published in The Listener, with some
additional matter, illustrated with
nearly 70 plates, The essays are in-
formative and thought-provoking. Mr,
Read favours Croce’s theory that art
is iutuition.

This issue—no, 37—of the Penguin
New Wrifing contains an unusually
large number of steries and poems
about the sea, or with the sea as a
background. Several new contributors
are introduced.

A.del.
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Lakasitn:  Pyij {Garlic: Onion).
With a Foreword by G. P. Majumdar,
M, 8C., PH, D, {Second LEdition, revised
and enlarged. 197 pp. 194¢. Rs. 2/8);
Tulasi ( Holy Basil). With a Foreword
by P. K. Gode, M.A. ( Second Edition,
revised and enlarged. 178 pp. 194¢.
Rs, 2/-}; Sowmith {Ginger). With a
Foreword by Prof. Rimaraksa Pathak.
{ Third Ldition, revised and enlarged.
146 pp.  1049. Re. 1/8): Dehali Haj
{ Village Remedies). With a Foreword
by Pandit Siva Sarmd, (Second Edi-
tion. 82 pp. 1948. Re. 1/-); Sakad:
Mom (Honey: Beeswax). (220 pp.
1gz0. Rs. 3/-). (Bbhiaratiya Dravya-
guna Granthamdla (Indian Materia
Medica Series). By RaMmiss Bepi,
Ayurvedalarhkidra. {( Himalaya Herbal
Institute, P.O. Gurukula Kangri, Han-
dwar, U. P.)

The ilimalaya Herbal Institute was
founded at Lahore many years ago by
Shri Ramesh Bedi for the study of
Indian Materia Medica in a very
comprehensive perspective—historical,
economic and medical. On behalfl of
this Institute Shri Bedi published some
monographs in Hindi, pertaining to
specific plants and drugs. Duoring the
Pakistan troubles Shri Bedi lost all his
belonugings, including his stock of these
monographs and other books. Under
the most depressing circumstances he
transferred his leadquarters to the
Gurukula University, his alma maler,
wlich sheltered him and encouraged
himi to continuve Lis academic work. As
a result of this praiseworthy encourage-
ment he has been able to bring out
these books in his series.

Of these five books only the last is

published for the first time. These
five togethier with his previousty pub-
lished excellent monographs on Anjira
(Fig) and Triphala ( The Three Myro-
balans} show how hard he has Deen
working, single-handed, on his project-
ed Indian Materia Medica Series, every
book in which contuins comprehensive
and encyclopedic mformation on the
Dravya { plant, dvug or fvod-studf } dealt
with by its anthor.  Each is written in
a simple but scientific manner with full
documentation, which augments the
reference value of the book. Each study
contains the names of the Dravya in
different languages; its history, chem-
ical compesition, medicinal properties,
preparations, natural order, varieties,
botanical description; culture, collec-
tion and storage; medicinal, household
and commercial uses all over the world ;
economic value and importance in
national commerce ete. Shri Bedi hopes
to publish more than 500 monographs
in this series but for the expeditious
completion and publication of these
monographs it is necessary to organize
a regular department working under the
auspices of the Gurukula University or
another learned body, aided by Govern-
ment and all lovers of Ayurveda. As
the series is indispensable to the general
public, doctors, research workers,
pharmacologists ete., we feel conlident
that Shri Bedi will be able to get
adequate financial support from all
concerned to enable him to execute his
plan for this series witheut relaxing his
present sustained but single-handed
effort. The popularity of the series is
vouched for by the new editions of his
monographs,

P. K. Gobe
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The Splendour Thal Was Egypt. A
General Survey of Egyplian Culinre
and Civilisalion. By MARGARET A.
MuRrraY., ». LITT. (Sidgwick and
Jackson Ltd., Londen. 354 pp. 1940.
30s.)

Dr. Murray surveys the whole vast
feld of the civilization of the ancient
Egyptians, and successfully condenses
her great knowledge of the subject uito
a single volume that is immenscly
readable and stimulating. It isabook
for the genecral reader as well as for
the specialist, and the well-chosen
photographs, some of which I believe
are hitherto unpublished, illustrate
points in the text with great clarity.

The chapter headings aloue give an
idea of the range of this excellent
book ; these include Drehistory, His-
tory, Social Conditions, Religion, Art
and Science, Language and Literature.
Of necessity Dr. Murray gives only the
briefest outline of the history of the
nation, but she successfully devotes a
comparatively large portion of space to
making the Egyptian religion intelli-
gible to the general reader. Not every-
one will agree with the theory of the
Divine Victim, although the Sed fes-
tival, which was celebrated one or more
times in the course of a reign, had as
its object the renewal and strengthen-

The Art of Thought. By Granam
Warras. ( Thinker’s Library No. 136,
C. A, Watts and Co., Ltd.,, London.
162 pp. Ig49. 3s.6d.)

This popular book—now published,
somewhat abridged, in the Thinker’s
Library—is a challenge to an age of
largely vicarions thinking. It is based
on the possibility of acquiring and
applying *“ a conscious art of thought ™
most necessary today for the control of

ing of the power of the divine king in
his relationship with the gods, nature
and his subjects, for, as Dr, Murray
has stressed, the king was a god and
through him flowed all fertility, and
the welfare of his people; bat neither
here, nor in the Pyramid Texts quoted,
can I see any preof that the king or a
substitute was sacrificed. Space will
not permit comment on the other
chapters. It must suffice to say that,
broadly speaking, they cover every
subject, from Law and Agriculture to
TFood and Dress, from Astronomy and
Architecture to Magic and Literature,
and each section is full of authoritative
information. For the benelit of the
general reader, it should, however, be
pointed out that throughout the book
Dr. Murray uses what is known as the
Long Chronology which is no longer
tenable ; that whiclh is now in use is
referred to by Dr. Murray as ** Breast-
cd's Chronology ™ ; it is to be found
on page 330,

The final chapter is devoled to a
short account of the contribution to
archaology by Sir Fiinders Detrie;
indeced the whole book is a graceful and
wortity tribute to that great man
whose genius founded the science of
Egyptian archeology.

D. KIRKBRIDE

man’s new powers over Nature. The
late author's successful eiforts, as
Professor of Political Science in the
University of London, to make his
students think for themselves and
express what they had to say of their
own should inspire even the adult
reader to take his mental processes
in hand.

He gives the stages in the formation
of a new thought as DPreparation,
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Incubation, Ilumination and finally, mental habit, quoted here, is stimulat-
the Verification which, * with her lame  inpg :(—

foot and painful step, must follow Illu- never accepting hall-solutions of difficulties
mination.” When preliminary prep- as complete; never abandoning a purzle, but
aration is succeeded by bodily and again and again returning to it until it was
mental relaxation, it sometimes hap- cleare.d up, never allowing vbscure corpers of
pens that, as in the case of Helmholtz, a subject to remain unexplored because they
“happy ideas come unexpectedly, did not upp(\?{tr important; r?(:vcr thinking

: ; that T perfectly understuod any part of a

without effort, like an inspiration, ” subject until I understood 1he whole,
But Mr, Wallas emphasizes the differ-
ence between *‘a passive waiting for
thought ” and *intense expectant
energy '’ ready to welcome * the elusive
phantom of a hovering idea.”

The first step in Illnmination he calls This little book can make a valuable
Intimation, the vague knocking, as it contribution to what the author terms
were, of an idea at the threshold of in his synopsis of one of the omitted
consciousness. He stresses the import- chapters ** a new standard of intellect-
ance of catching and recording * fringe- ual energy " and ““ a new moral stand-
thoughts * for later thinking through, ard in the conduct of the mind.”
John Stuart Mill’s description of his E. M. H.

The effort required declines, Mr.
Wallas writes, as mental activities be-
come habitual, bLut there must not be
an accompanying decline in energy.

Hindu-Muslim Culiural Accord. By our, over-emphasis on mere politics
Dr. Syep Maamup. (Vora and Co., has represented the period as a witness
Publishers, Ltd., Bombay 2. 87 pp. to petty dynastic squabbles. In every
1949. Rs. 2/8; $1.00; 55.) field, in religion, social life, art and

Dr. Syed Mahmud had contributed architecture, the impact of the two
a series of articles to The Statesman on  peoples produced a richer culture.
this problem ; these articles are now ) o .

The Sufiidea of Fana is distinctly derived

pUhhShed_ m b.OOk form, ens“““g f?r from the Nirvana of Buddhism. The Anal-
them a wider circle of readers. Within hagwe {1 am the Truth) of Mansoor is the

87 pages and against the historical echo of the Vedantic Seham (I am That ).
background an attempt js made to in-
dicate the path of unity and reconcilia-
tion between the country’s two major
communities, ‘“Our historians have
tended to stur over the common achieve-
ments of both, " says the author, with
the result that the cultural synthesis
of the medieval centurics has been
ignored. While truly these centuries
constituted a period of creative endeav- P. N, CHARY

And the resurgent Bhakti Cult owed
no little of its inspiration to Muslim
Monotheism.

Not that the facts presented in the
book are new. But by their timely
presentation a service has been render-
ed to the promotion of mutual under-
standing.
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The ' Dharmopadesamdla-Vivarana'
of Shri Jayasimha Suri. Fdited by
LALCHANDRA BuaGgwanDAs GANDHL
{240 pp. 1049. Rs. g9f12): The ** Lila-
vai "' of Kouhala. Edited by ADiNaTHi
NeMINATH UranHYE, (382 pp. T040.
Rs. 15/-). (Singhi Jain Sastra
Sikshapith, Bharatiya Vidya Bhavan,
Bombay 7.)

Written in the Prakrit languape by
a Jain Acharya who flourished in the
1oth century of the Samvat era,
Dharmopadesamala-Vivarana will be of
great use to students and lovers of
Prakrit literature, This book, charm-
ing in style and full of information,
contains powerful peetry cqual to the
Sanskrit Kadambars of Bana. It con-
tains treatises on various subjects such
as Character, Penance, Non-violence,
Truth, Restraint, etc., and illustrates
them with beautiful stocics glorifying
these virtues and denouncing vices.
An admirable compilation {or expound-
ing before any type of audience, this
work of great literary value offers sure
guidance to those who have lost their
way.

Rich in descriptions and dealing with
topics ranging from heroes and heroines
to natural beauty spots and various
arts, this selection of instructive stories
will be very popular. The lives of
great saints are interestingly narrated
and the author has shown his wide
knowledge of the scriptures of other
creeds by frequent references to them,
That action in accordance with the
precepts of these greut persons leads to
liberation from worldly fetters is the
gist of this learned work.

Pandit Lalchandra Gandhi has taken
great pains in his critical editing of
this ancient text, which required much
careful study of widely scattered manu-

scripts, rather difficult of access.

The Lilavai of Kouhala is a romantic
Kavya in Maharashtri Prakrit with a
Sanskrit commentary by a Jain monk,
who composed it about 8oo A.b. The
engrossing story shows the effect of
destiny and chance on human relations,
and presents devotion as a potent
remedy against all ills.

The winning of Lilavati, a Simhala
Princess, by the illustrious ruler Sita-
vihana is the chief theme, It isa
Katha and is one continucus poem in
gathas with no pauses or sections; the
story is narrated not by the hero but
by othiers, The structure is complex;
sub.plots contribute te the poem's
main purpose.

The editor mentions his difficulties
in obtaining the authentic text from
old scripts. There are many works
entitled * Lilivati, '" but this one i{s a
waork of art, subordinating its religious
or morial purpose, presenting more
lovely poctry than preaching and fol-
lowing the clussic form. Among Prakrit
poems, it occupies a distinctive position
on account of its racy narration and
its style.

Professor Upadhye, an eminent
Prakrit scholar, has dealt ably and
fully with all aspects of the text in his
English introduction. He has presented
a complete and authoritative text-book
with all necessary notes and readings
ol this ancient manuscript,

The respective editoars, botlt mature
scholars, have produced these ancient
texts under the inspiration and with
the co-operation of Shri Jinavijayaji,
the General Editor of the Singhi Jain
Series, an instance of valuable team
work by seasoned workers,

5. K. JHAVER]

R Ea———————



236

How Greek Science Passed to the Arabs.
By DeLacy O'LEary, ,D. (Routledge
and Iegan Paul, Ltd., London. 196 pp.
1949. 15s.)

. This is a masterly and detailed ac-
count by an acknowledged authority
on the subject, well known for his
Avabie Thought and s Place in Hislory.
Early in the gth century the direct
transmissionr of Greck thought to the
Arabs was complete, Greek scientific
thought reached the Arabs by more
than one route, They received it first
frem Syriac scholars and sclentists.
The Arabs applicd themselves to the
study of the original Greek sources, and
thus corrected and verified the knowl-
edpe they obtained. Another powerful
chaunnel of transmission of the Greek
mathematical and astronomical lore
was through India. India obtained it
from Alexandria by the sea route which
connects Egypt with North-West India,
There was anotlier line of passage
through India beginning in Greek
Buictria, a land route long kept open
between the Greek world and Central
Asia. Welearn that in this period social
intercourse hetwecn East and West was
kept up by Buddhism. The Arabs had
by that time reached Central Asia. For
a time Baghdad was the distributing
centre of the Greek scientific heritage
derived {rom Syria, Bactria, India and

Personalia. By Rom Laxpau, (Fa-
ber and Faber, Ltd,, London, W. C, 1.
26¢ pp. Ilustrated. 2z1s.)

The author of God Is My Adventure
miglt as well have called his present
work ‘' Authorship Is My Adventure.”
For, it is, in the main, the story of his
literary centacts and conquests.  In it
arlists, writers, philosophers, whom he
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Persia.

Political  disturbances prevented
Baghdad from pursuing its work, which
passed on to Aleppo, Damascus, Cairo,
Cordova and Samarkand. Greek sci-
entific thought stimulated o new and
independent life in the Arabic atmo-
sphere. In astronomy and mathematics
a real advance was made. Algebra and
plane and spherical trigonometry are
Arab contributions, In the medical
sciences, the Arabs added much to what
they learnt ; they invented new instru-
ments and made good clinical records.
They did nothing in surgery,

All these rescarches were carried on
under the patronage of the courts and
of wealthy and powerful persons. The
average man held that scientific and
philosephical speculation tended; ta
irreligion and freethinking and so was
not interested in it. Some ¢f the
scientists were looked upon as heretics.
The view was adopted by some philos-
ophers " that the inspired Qus'an was
well adapted for the spiritual life of the
unlettered and simple, but the illu-
minated saw heneath the written word
and grasped an inner truth which it was
not expedient lo disclose lo the simple.

The volume is theroughly document-
ed with good notes at the end of the
bock. Tt has a valuable and complete
Bibliography and a useful index,

P. Nagaraja Raa

met by design or who affected him
directly or indirectly—Paderewski, Ste-
fan George, Keyserling, Charlotte
Shaw, Younghusband, Esther and
Alfred Sutro—rub shoulders with one
another and constitute a kind of col-
tural caravan, bent on seeking the
beauty of Truth and the trath of
Beauty. The book has, however, some
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chapters somewhat alien tc the spirit
of the principal purposc; for examnple,
those whiclh make up Part Two, deal-
ing with his friends, the Arabs, though,
in a way, they help the reader to
understand hetter the versatile char-
acter and varied iuterests of the anthor
—thanks to the gripping quality of his
style.

- Landau sums up Lis credo as an
autlior in these words:

However much [ am devated to my pro-
fession as an author, [ have never regarded
writing as being an end, but only a means; a
handmaiden rather than a mistress. . to use
the medium of literature for passing on to
others whalever understanding of life 1 may
have gained mysclt.  Sioce in my conerption
of human life its {two poles are man and Gol,
almost everything I wrote became sumetiving
of a confession ; for it reflected a personal
search rathier than a more impersonal desire
for spinning fales.. .. The * confessional * wri-
ter....is, as it were, a screen or o fMter:
through  self-questioning sell-secking
combined with the closest study of human
behaviour and predicaments, Lie tries to probe
the man-and-God relationship and to find
therein some pattern of universgl validity.
The discipiine of the pen cowpels him to

and

Mother, By Baramant Amma. 2nd
Edition. { International Book House,

Ltd., Bombay 1. 27 pp. 1950. Re. 1/8)

This slender sheaf of translations
from Shrimati Balamani Amma’s Mala-
yalam poems is charming. They have
a lightness of touch and an overtone of
spiritual intimations that raise their
treatment of home and family, and
simple things of every day, to moving
beanty. We should like these poems
to spread their fragrance far, fur
theirs is tlie authentic voice not only

slaugh away the personal and to give such a
pattern a universal {ormulation.

Buat if the writer answering to the
above description looks to lis writing
for economic stability or security, then
‘““he might as well give up writing and
beconie a postman or an income-tax
collector instead,” adds
with pathos.

the author

The chapters on “* Esther and Alfred
Sutro” and ** Some Georgian Hostess-
es’ are ol unusual intercst. They
have attractive thumb-nail sketches of
Lytton Strachey, Miss Sitwell, ¥irginia
Woolf, Clive Beil, Charles Morgan,
Somerset Maugham and several other
well-known figures in the realins of
coutemporary art and literature be-
tween the twe wars. Therc is towards
the end a chapter headed * Letters
from Readers, " which provides a fairly
good index of readers’ varied reactions
to the author’s particunlar approach to
life. Fourteen assorted illustrations
adorn the bovk. The price, however,
is probiibitive,

G. M.

of traditional Indian womanhood but
also of the questing human soul, ever
secking the deeper meaning which the
outer symbol hides. The quality of the
author's own translations, of the last
three poems, is as high as those by
Shri Moorkoth Kunhappa which form-
ed the first edition, * Mother's Heart"”
is particularly charming, But one
wants more of them ; and, for the next
edition, & simple but beautiful format
that shall present these gemsto the out-
side world in the setting they deserve,

E. M. H.
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A striking address was delivered at
New Delhi on April gth by India’s
Prime Minister, Pandit Jawaharlal
Nehru, inaugurating the Indian Council
of Cultural Relations, with aims and
objects comparable with those of the
British Council of Cultural Relations.
Distinctive cultures, like nationalism,
like religion, he brought out, were
good, but exaggerated nationalism,
becoming aggressive, represented an
internaticnal danger ; “ religions, in the
measure that they have made the mind
of man static, dogmatic and bigoted,
have had an evil effect ' ; likewise
culture that was essentially good, looked at
fromn a wrong point of view, became essen-
tially not only static but aggressive and
something breeding conflict and hatred.

The desire, especially, to impose
one's culture on others aroused appre-
hension of the overwhelming of the
weaker culture—an appreliension, we
may add, which the history of the
impact of the Western upon *‘prim-
itive”” cultures in various places has
abundantly justified. A friendly ap-
proach was necessary, and more, keep-
ing minds and bearts open to whatever
there was of good in cther cultures.
Probably no culture was completely
unaffected by others, but cultural ag-
gressiveness had to be abjured under
penalty of the “isolation of the mind,
as well as the danger of conflict.

Pandit Nehiru recognized also, be-
hind the economic and other preblems
which pressed for solution, theapparent

ends of verse
And sayings of philosophers ’
Hupisras

v

existence of " a tremendous conflict in
the spirit of wan, soine search for
something which he could not find. ™
Would it be possible in later times to
combine “‘all this knowledge and sci-
entific growth and betterment of the
human species with truth and wis-
dom " ? He confessed that he did not
know, but he suggested that

maybe some people who did not have all the
advantages of a modern life and modern

science were wiser in the essentials than most
of us are.

A salutary and chastening reflection
for the modern world.

A striking instance of the infiltra-
tion of Gandhian ideals and of Gandhi-
ji's own method into the ideation and
the practice of widely separated in-
dividuals is furnished by the Rev,
L. M. Charles-Edwards, Vicar at 5t.
Martin in the Ficlds, London, who
conducted on March 22nd a special
Intercession Service. It was India and
Pakistan which were felt to be ' stand-
ing in the need of prayer,” and the
Minister prayed for guidance for their
leaders ** in all their words and actions
that the spirit of suspicion and fear
might be done away with, " and invok-
ed mercy and compassion f{or the
refugees of both countries.

He further gave thanks for the life
and example of Mahatma Gandhi and
prayed ‘‘ that the same spirit which
inspired him may inspire the hearts of
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his {riends now responsible for the
Government of India,”

But, aside from the brotherly spirit
evidenced in these prayers and the
recognition of the spiritual greatness
of India’s martyred leader, the Rev.
Charles-Edwards paid Ganchiji the
highest tribute of emulation in his
public heart-searching on behalf of his
own country; in one prayer on the
occasion he said :—

Let us first of all ucknowledge, with shame,
all that has been evil in our history, and all
that even now makes us unworthy to be called
a Christian nation : cur respousibility for much
that has been wrong in the past history of
India, our errors, and the difhcullies which
we leit behind on oor withdrawal.

It is not for India and Pakistan to
take refuge [rom blame in this honest
confession. Whatever contribution the
policy of the British may have made
to the present situation, it could not
have done so without our vwn betrayal
of brotherhood and unity and tolerance.
Let us rather be fired by this example
to the heart-searching that Gandhiji
would engage in on our behalf if he
were still amongst us, grateful for the
light which a distant torch that he had
kindled can give us for the task !

And, speaking of Gandhiji’s method
and programme, it seems neccessary to
distinguish between two factors: one
aspect of the work is implementing the
programme which Gandhiji outlined for
social, eduocational, and economic re-
forms ; the other factor is the mental
attitude of individuals, in their per-
sonal or official capacities—their effort
to see and evaluate problems in the
light of the principles of Trath, Justice
and Love.

Physical action achievements such
as total prohibition in Bombay are
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examples of the former. But without
a correct mental perception of what
Prohibition implies for the health,
bodily and moral, of society, it will not
succeed as it should. Thinking means
not only method but also motive and
to think in terms of equity and ghimsa
is the soul necessary to vitalize the
practice of Truth and Harmlessness.

“Whose is the Future?' asks
A. Powell Davies, author of America’s
Real Religion in an article under the
former title in Freedom and Union for
February. The answer, he implies,
depends upon the West's transcending
the moral and spiritual weakness of its
culture, so recently esteemed a stage
in the path of incvitable progress. Its
tvpical ideals, he declares, have becn
negative, producing pacifists not of
faith but of fear. ' We thought that
peace could be bought by cendening
injustice and by closing our eyes to
tyranny. '

He secs the struggle of faith and of
morals as bound up with the struggle
of events. Even strength, he declares,
is not only external,

Streagth is of the heart, of the conscience,
as well as of arms and armeour....Is it not
truc that honest conviction and the right-
eousness of a just cause increase the might
of those who hold such convictions and are
dedicated to such a cause?

He calls for complete vielding, with-
out the old excuses and hypacrisies,
to the law of God that makes us, each of us,
his brother's keeper, and tells us that we are
neighbours, [rom one pote of the earth to the
other, and that we mast love cur neighbours
as ourselves

And this not as the affirmation of a
pious sentimeut but as social and
political action, The idea of draw-
ing politics and morality together he
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ascribes to Morley, but it remained for
Gandhiji to add the electric spark of
religion—not sectarianism—which is
necessary to make these, so to say,
fuse. Mr. Davies calls for strength and
justice, but he does well to recognize
also that ' we must carry sympathy
and compassion in aur hearts,” These
are the gifts pre-eminently of the con-
viction of spiritual unity which is the
core of the religious experience, as it
was also central to the Satyagraha
preached by Gandhiji. The difficuity
is going to come in reconciling these
with ‘‘arms and armour,” to say
nothing of atom-and hydrogen-bombs.

The proposition that * freedom of
information is central to all our free-
doms and that a people which has
freedom of information, or a measur-
able degree of it, has the possibility of
getting all its freedoms back ™ was put
forward by Mr. Erwin D. Canham, ed-
itor of the Christian Science Monilor, in
the University of Chicago Round Table
Discussion No. 620 on February 5th.

Ignorance, whether or not wilfully
preserved, when wilfully exploited by
misinformation is of course the fertile
soil for fear, suspicion, hatred. But
hearing both sides of the case will not
necessarily mean a balanced verdict,
unless there is an open mind, which is
just what the exploiters of ignorance
have tried to insure against. It is not
counter-prepaganda that is needed,
‘but honest facts, and Prof. Harold D.
Lasswell did well to insist on facts be-
ing presented as facts and opinions as
opinions.

What concerned the group especially
was getting the other side of the case
to the Russian people, but the gem of
the discussion was contributed by Mr.

Canham, a reminder most salutary for
many publicists and some who are not
publicists to take to heart ;—

The megaphione will not be any goad unless

we Dave anidea in our mind to shout through
the megaphone.

The great Danish writer of fairy-
tales loved by children all over the
world emerges rather tlie worse per-
sonally from the character analysis of
Mr. Elias Bredsdorff, Lecturer in
Danish to Cambridge University, pre-
sented in his * Hans Christian Ander-
sen, a Revaluation.” This lecture was
presented early in March before the
London P.E.N. Centre and a few days
later at the Indian Institute of Cul-
ture, Basavangudi, Bangalore,

Tracing all the personal touches in
an author’s literary output and relating
what he writes to what he is, doubtless
brings out nuances that the uncritical
would miss. It is the penalty of fame
not to be allowed to keep one's skele-
tons in decent retirement in the closet,
and the unlovely in Hans Andersen,
his hypersensitiveness, his snobbish-
ness, his-ambition, are alt displayed
by Mr. Bredsdorff, Who strips al} the
reticences fromi  Andersen’s idyllic
“ Story of My Life,” showing us the
pitiful sordidness of his background,
his not undeserved contempt for some
of his relatives, his morbid craving for
admiration. It isnot an attractive pic-
ture, but there must have been some-
thing fine in the man who could rise so
far above his antecedents, who had
devoted friends in spite of his defects
of character, sincere admirers in spite
of his unpromising exterior, and who
wiil ever be the friend of all children,
whose lives his timeless fairy-tales have
brightened.
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