





THE ARYAN PATH

Point out the

" Way "—however dimly,

and fost among the host—as does the evening
star to those who tread their path in darkness.
—The Voice of the Silence

Vor..

APRIL 1949

“THUS HAVE I HEARD ”—

“Inowledge by suﬂ'cring entereth
And fifv is perfected by death.”

“ e who holds the Keys to the secrets %Deuth is;possessed of the Keys of I&fe

5
I

The Phasacad-Gite advises  “a ¥ rience, so we are affected by events for
cmuch the same reason us children are

meditation npon birth, death, deeay,
People consider
such meditation  inanspicious and
morbid. [eath is dreaded, like any-
thing clse not understood,

The recent death of Sarojind Naidu
hould awaken some minds {o the
ontemplation of Death, its mean-
ff, ils purpose, amd the process
wolved.  Where 1s Sarojini now ?

ould s Tve withered and hecome
othing, she who asserted —

vy, shall [hieed dull presages of doom

stckness and ervor.”

rolread the mipmonced loneliness aned g lows,

m: miate amd mythes terear of dhe Lomh ?
Sarojind corlainly was never afraid
f Deatl. Many people have claim-
d that death Las no terror for them
mt self-analysis has soon revealed
hat the claim was not true,  Jpie-
etus quotes =ocrates and describes
he fear of death as a bogey —
For just as masks scem fearful and
terrible to children from want of expe-

aflected by * bogies.” For what malds
achild? Want of knowledge.  What
makes a child ? Want of instructiond.,
.« What is death? A bogey. Turn it
round and sce what 1L is: you sce it
does not bite. The stufl of the hody
was bound to be parted from s airy

-clement, cither now or heroidter, as it

existed apart from it before. Why they
are you vexed If they are parted now ?
IFor if not parted now, they will he
hereafter. Why so? That the revolu-
tion of the universe may be aceom-
Plished, i af
present, things foture, and things past
aied done with,

Implicit in this are the purpose
and the procegs of death. Reflection
on the will lend to
Thousands avold solving

for s need 1hinrs

above frosh
CHIIITY.
the mystery of Deatl by plunging
into a round of life which leads to
death, They do not like to think

that they are going to be overtaken






THE WAY OF PEACE FOR MANKIND

[ Mr. Horace Alexander, well-known as a Pacifist, a member of the
Society of Friends and a staunch friend of long standing of India and Indian
freedom, writes here on the timeliest al*egg,.n_lost' urgent of themes. Gandhiji’s
great key of Non-Violence is not much iﬁff'ﬁlﬁg in the offices of organised govern-
ments, including those of India. But sorn'e: ?fgiend‘égare uniting to give a:turn to
that key so as to unlock some possibilities; nowyying hidden and fallap, for
building a World at Peace. The writer ;mthls, artiéh is a prominent member
of the gtoup which is assuming the respongwm convening an international
peace conference in India at the end of-Tg49. :

In his contribution to Chandra- in the West need to be wnited with
shanker's book of Recollections of | those of the East. '
Gandhijt, Fenner Brockway records  There are some who doubt whether
that Gandhiji told some war resist- . India is yet ready to try to apply
ers who met him in London in 1935 non-vielence to the world of nations.

that when India was free he would¥
like to take part in a world-widé
movement for non-violence. Free-
dom was delayed, and he has not
lived to fulfil that hope ; but he has
left a very clear testament to his
friends that they must try to carry
on his unfinished work. One of the
practical steps that he himself. was
?templating before his death was

meeting in which he could discuss -

w::lﬂci?hns with men and women
¥ utside India who were trying
to witness to the way of non-vielence
in a viclent world, They cannot
wesfw meet him but they can meet
his faithful followers, they can see
some of the work he started and
they can study some of the cultural,
eeducational, social and economic
/‘ experiments which he and other
friends of peace have started in
India. ' Unity is strength,” we
are told ; if the movement for non-
-violence is to be strong, its adherents

Gandhiji, it is recalled, always in-
sisted that he could _not expect to
convert the world to non-violence
until he had converted India. And
just how far he waé from converting
India we can all see now. Violence
1s threatened, indeed more than
threatened, from one quarter after
another. Militarisation of schools
and colleges is urged, sad to say, even
by some who ‘delude themselves that
they are still A@ering to Gandhiji's
principles. Itimay well seem that
India must first look to her own in-
ternal peace before trying to crusade
for world peace. But surely this
argument is based on a misapprehen-
sion.. Western visitors do not come
to India expecting to find all India
living in a marvellous, idyllic condi-
tion of peace and love and mutual
respect and tolerance. They come to
India because, when all is said and
done, India did produce Mahatma
Gandhi ; and because they know that
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Gandhiji's spirit is not dead, even
though it may seem to be almost
suffocated. Perhaps their visit will
itself help to revivify the true prin-
ciples of safya and ahimsa.
Moreover, what they are saying
to India is really this: “ We are a
poor despised minority in the West.
We see the world in danger of
perishing from violence. We try to
persuade our fellow Westerners to
turn their minds into the way of
peace—to banish fear and hate out
of their hearts. But they do not
listen to us: or they listen, and go
sadly away saying: *Yes, but——."
You too in the East are, we rec-
ognise, only a small minority. You
too have not been able to banish fear
and hate from the hearts of your
people, But you may have learnt
some things we have not learnt ; we,
on our side, may have learnt through
our harsh experiences certain things
that you have not learnt. Let us
sit down together and with God's
help we may be given insight that
will strengthen us to be truer, purer,
more effective witnesses among men
to what we believe is in fact God’s

truth. ™
Ancther iine of doubt and hesita-
tion is this: Gandhiji, we are

reminded, strove to convert men
and women to non-violence ; yet, in
spite of the fact that for a genera-
tion he has been the mightiest
influence in India and one of the
greatest men of the twentieth cen-
tury, we see now that he has failed
to convert more than a handful.
Many use his name, but how few

accept his principles! If, then, he
who was so amazingly true to his
own principles even in the details of
his daily life, could not succeed, how
can we; who by comparison fail so
miserably to live up to what we
advocate, expect to succeed? To
this surely the answer is that we
cannot judge of success or failuTe.
Did Buddha succeed ? Di4 Christ
succeed ?  Yes, they succeeded in
implanting imperishable truths in
the hearts of men. Most men have
failed to hve by those truths, but
we all know from their example that
men can live like that. We know
that it is the good life. Gandhiji
has shown us again in this genera-
tion that man can live by those
exalted principles. We shall not
“ succeed ”’ where even Gandhiji has
failed. But to retire out of the battle
because the forces of untruth, of
stupidity and selfishness and inertia
seem to be too strong would be the
most despicable behaviour. No man
who claims to be a man will tgn
and run away simply because th

battle of life is seen to haw;iiy
end in victory or because he s

‘himself to be weak.

There is another thing that must
be said in answer to those who safwm
*First end strife and violence and
exploitation in your own hearts; then
in the towns and villages of India
and then begin to think of ending
violence in international affairs, "
In this age, that is unrealistic. Long
before the people of India have all
become saints, or the villages af
India little paradises, at the present
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rate of ** progress ' they will all have
been democlished by atom bombs
and other devilish perversions of
the physicist's discoveries, India is
one of those more fortunate coun-
tries that has not seen for herself
what modern war can do. It is true
that millions starved in Bengal as a
résults of the last world war; but
millione have starved again and
again through the history of man-
kind ; famine is one of the least of
the horrors that modern war inflicts
on the human race. The fiendish
effects of modern war on the whole
of man’s life, not alone on his body,
or his possessions, but above all on
his mind and soul, indeed on the
whole structure of human society,
defy all description in language. It
is literally true today that either we
control this monster, the Power-
State, that man in his fumbling
progress has created, or all human
life, including the villages of India,
will perish off the globe. 5o there is
ng time to wait. It cannot be: end
economic exploitation in this gen-
eration: then end the international
amamily; both must be tackled
now, Some may be called to the
one task, some to the other, some
®erhaps to both. And each must
remember that the worker in the
other sphere is a friend and col-
league. IFdr both alike are striving
to realise peace on earth. And both,
if they work well, will in the course
of their labour find peace expanding
in their own hearts.

Again, it may be said by some:
“Why emphasise non-violence or

pacifism so much ? Is it not enough
to create a world government to keep
lawless men and nations in order, to
restrain the aggressor, to prevent
future Hitlers from their careers of
destruction? Why not concentrate
on that ?” To which I would reply :
It is not a case of either this or
that. The creation of a world govern-
ment is a desirable political reform
to advocate. World pacifism is rec-
ommended as a reform in human
morals. '’ It is true, no doubt, that
the formation of Government in large
areas is a most potent means of pre-
venting outbreaks of open war, The
English and the Scots fought each
other for centuries : then they came
under one Government and the fight-
ing was stopped. Similar instances
could be cited in other parts of the
world. So the formation of a world
government, provided it was not a
world tyranny, would be a decisive
step towards the abolition of war.
But the nations of the world will not
be ready for world government till
their minds are changed. Today,
the inhabitants of foreign nations,
still more the governments of foreign
States, are regarded by the wvast
majority of mankind with suspicion,
dislike or fear ; and too often the
newspapers foster this attitude of
mind day by day. Most men, even
those who think they are educated,
have little idea how much their
thoughts on world politics are
moulded by the daily dose from
their daily paper. The newspapers
generally both reflect and continue
to foster the meodern disease of
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or perhaps wise, to attempt to stem
this process of unconscious infiltra-
tion or conscious and discriminating
adoption or interchange of culture
from West to East and vice versa.

It is difficult exactly to determine
the lines of demarcation between

jppt and Occident even from the
geogrphic or regional stand-point;
and cértainly much more difficult

from the stand-point of the contents
of culture and of civilisation or of
emotional and intellectual attitudes
to ways of individual and group
behaviour. But for our purposes we
may identify the West with the peo-
ples of Western ILurope and with
those who have descended from
them such as the peoples of the
U.S.A,, Canada or Australia. We
may then be in a practical position
to speak on what we, the people of
Oriental countries, can learn from
the West. This we may do, not be-
cause of any inherent Lereditary
superiority of Westerners ¢n masse,
or because of any over-all advantage
that the Westerner possesses, but
becatnse wa fcel that man has a
mulei-faceted mind and that his
genius expresses itself in multi-
coloured activities, some of which le
Tinds more helpful than others In
organising his individual and social
life and in the aftaining of progress
and happiness which is man’s con-
stant preoccupation.

Thus if any group in any part of
the world develops factors of culture,
values of civilisation, types of soctal
structure and human relationships
beneficial to the progress of society

as a whole, it would be worth
their while for other groups to
study and adapt or assimilate them
so far as permissible under their
different climatic, economic, social
and traditional circomstances. Such
adaptation or assimilation of cul-
tural traits and social and ethical
values from another group, need not
be considered in any way destruc-
tive of, or derogatory and inimical
to one’s own peculiar heritage if it is
done consciously, intelligently and
with due discrimination and not
merely in the childlike manner of
imitating the overpowering and
pratecting elder,

In this spirit of a humble approach
to see the finer characteristics of
Western society and civilisation, the
Easterner comes across many traits
that the former have been develop-
ing over the last hundred years of
conscious social growth. In contrast
to the East, the Lasterner does not
notice in the West the wvast gulf
between the economic status of the
different income groups, or such a
widely stratified society. There is
relatively greater socio-economic
equality between members of the
same society, making for a friendlier
and more democratic relationship
between man and man, employer
and employee, the officer and the
rank and file.

Although in the U.5 A, there is a
great hiatus between the richest and
the poorest, in countries like Great
Britain and more especially the
Scandinavian Group and Switzer-
land, even Holland and Belgium,
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the contrasts of wealth are not so
great.
squalor and human degradation ‘at
one end as one does in such a large
measure in almost all the Oriental
countries. The West seems to have
realised, not without long struggle
and suffering, that poverty is de-
structive of human dignity and
persenality and is not a virtue to be
preached by the rich and practised
by the poor. Society in the West
looks more homogencous and people
seem to have a more upright bearing
because they are better fed, better
dressed, better educated and treated
like human beings, .

This relative equz;&y of status
has not come about in a decade or
for the asking. The struggle of the
political movement amd upheavals
from the French Revolution onwards
has been a struggle to improve the
all-round condition of the common
man. The better economic, social
and political status of the average
member of Western society today is
the result of great sacrifices, of steady
education, the humanising force of
progressive thought and literature,
the effort of social thinkers and
reformers, It is a feature of Western
society that certainly makes it much
richer in the expression and enjoy-
ment of life, a feature that the
average Easterner pines for when he
looks at his own society with groups,
sects and factions engaged in a
ruthless struggle for animal existence
and survival, wherein higher values
are disregarded and integrity of
public behaviour is continuously

One does not see poverty,

forgotten.

It would not be far from true to
say that most of the finer aspects of
Western society arise from this better
economic status of its individual
members and most of the defectsand
drawbacks of the people of the Orient
spring from the poverty of its m_gses.
The common basis of Westerrlfée?y
in the Christian religion amtl code
of morals further lends it greater
homogeneity and an easier assimila-
tion of evolving cultural traits and
moral values, than is rendered
possible by the economic disparities
and further intensified by the diff-
erences in religion, custom, costume,
tradition and language between
various groups in most Oriental
countries. The male and female
garbs are almost uniform for the
entire Western society, In the East
the sartorial fashion changes bewil-
deringly, creating the first instinctive
impression of strangeness or personal
difference and subsequent false con-
clusions of the difference being real
even as regards feelings, desires,
beliefs and behaviour.

When we delve a little deeplwinto
the causes that have Jed to the
steadily improving lot of the common
man in Western society, we come to=
the fact that the Western family is
not so prolific as the Eastern. To-
day there is a vast conscious family
limitation practised beth by the
higher and lower income groups in
Western countries. Large families
are rare and almost every Govern-
ment has enacted legislation for
giving compensation, concessions
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and reduction in taxes for every
child in the family over one or two,

There is a universal man-power
shortage, though there is no racial
snicide. Consequently life is rated
high and human wastage is greatly
checked and controlled. Whereas an

i -mortality rate of zco to 300
per Qoo children born alive is a
commoh feature in almost all Eastern

countries, the European and Amer-
ican rate has been brought down
from similar high figures about forty
years ago o 23 to 35 per mille now,
We die off eight to ten times as fast
in infancy and very few of our
children grow to be old men and
women, old enough to be useful or
wise, Can we achieve great things
as a nation, can we even improve our
economic standards and enhance
production if we persist in dying at
the age of 27, i.e., exactly when we
reach our physical and intellectual
maturity ?  Western peoples have
steadily improved their average life
expectation from similar low figures
about 50 years ago to 65 and 67 to-
day.

{f-we want to raise our standards
of physical fitness and stature and
improve our vital statistics to any-

"where near those of Western civilised

society, we shall have to cease to
multiply so fast and so indiscrim-
inately. We shall have to limit our
. births and improve our standards of
physical well-being, giving our
children a fair chance to live.
It is this conscious and consistent
improvement of health, life and
living here on earth that marks out

‘Western society and particularly

differentiates it {from Eastern.
During the last hundred years,

‘Western society has become progres-

sively more conscious of controlling
human destiny and has achieved
remarkable knowledge of and power
over natural forces and has utilized
them for a progressive control of life
and improvement of the lot of man.
While it has not completely ceased
to “think about the other world,
Western society has concerned itself
primarily, with zest'and success, with
the regtilation of the social structure
and amelioration of the lot of the

individual, hae and now. It is this
supf&_;mé'cm}iﬁn with life on earth
that Has led not only to the relative
equaliéation_‘ of the means of living
and the ameRities of life but which
has also been largely instrumental
in bringing about greater social
justice and establishing a vast net-
work of social services, not only
rendered voluntarily by socially
minded men and women but also
provided by the State and local
administration. Western society has
refused to leave the adjustment of
buman relations on the basis of social
justice to other than human hands.

Apart from the individual well-
being secured by a universally appli-
cable minimum living wage, the
average Westerner feels the zest of
life that comes to men and women
who live and work in the atmosphere
of social security rendered possible
by specific provision to meet the
contingencies arising from every
crisis of life.
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ipal Theatres, Dance and Concert
Halls, Libraries, etc., too numerous
to mention here. This artistic and
recreational side is more extensively
developed in Western society than
has yet been dreamed of in the East
except perhaps in pre-war Japan,

high not only largely followed the
Wut in some respects improved
upon ¥,

The above are only a few of the
social services that the West has
thought it profitable to provide for
the people. But they are a sufficient
testimony to its highly developed
social conscience. Human values
have been better recognised, democ-
racy is more real and broad-based
and human personality is more re-
spected. At least on the economic
and cultural plane, there is a remark-
able homogencity among the entire
population so that the ground is
prepared for the appreciation and
quicker assimilation of higher ethical
values by every section of society,
and spiritual life is rendered possible
in a congenial social milieu. On the
physical and economic plane West-
ern-society is much nearer the solu-
tion of the problem of equality of
opportunity than are most Oriental
countries.

We often hear glib talk about the
materialism of the West and the
spirituality of thie East, On a closer
investigation, one wonders whether
there is any substratum of truth in
this popular assertion. It rather
appears fo a close observer that,
being materially better satisfied, the
Westerner is in a stronger position

to appreciate the higher values of
life. The average Easterner is denied
this privilege because of his element-
ary physical wants remaining un-
satisfied to such an extenf that he is
occupied in the crude struggle and
search for the bare necessitics, leav-
ing him little leisure to inform his
mind, to mfster his emotions, to
cultivate his heart and to achieve
refinement of sentiments. A pre-
ponderantly large portion of the
prolific Oriental humanity, one has
to admit, lives still very much at a
level only a little higher than the
animal, and the tragedy seems to be
that the Oriental social conscience
has become inured to this human
degradation.

To illustrate the above, in the
day-to-day practice of lifs and the
fundamental social virtues of con-
siderateness for fellow-beings, truth-
ful dealings and respect for social
laws, the last war and its aftermath
have shown the strength of character
of the average individual member of
Western society and the equanimity
with which he bears the sufferings
which he inevitably sharcs, On the
whole, Western countries have expe-
rienced less inflation, less black-
marketing, less hoarding and much
less corruption than most countries
of the East, including our own. If
national character is to be judged
on these practical standards, we have
to admit, Oriental moral stamina,
poor as it was, has not been able to
bear the strain of the tests and
sufferings which war put upon it,
and with rare exceptions society has
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been found wanting in many respects
and reduced to an unprecedented
bankruptcy of moral values.

It therefore behoves us to:-_fﬁ%rn
inward to take proper stock of ‘the
strength of our individual character
and our social virtues and: weak-
nesses, to compare them with those
in Western society and to find out
wherein our defects and drawbacks
are rooted, so that we may be able
to take remedial measures. Great as
Mahatma Gandhi was and therefore
a pride of Eastern society, we as a
nation cannot claim his. virtues and
his unique greatness as- our own.
We see around us daily examples of
the weaknesses ofour individual and
national character. It is perhaps
the surest way'of being a victim of
self-deception ; very much as if
Western society should gloat in the
declaration that it follows the teach-
ings of the great peacemaker Jesus
Christ, and that the Christians are
therefore the fittest persons to in-
herit the earth. The fact unfortu-
nately is that the followers of Christ
have followed him the least in his
fundamental teaching of establishing
peace on earth, Western society hav-
ing been so far the most warlike and
Europe the cockpit of the world.

Superficially the West may seem
more warlike, Western society may
have enriched itself on the tears, toil
and sweat of the masses of the
Orient, Westerners may seem more
pleasure-loving and addicted to the
comforts and luxuries of life, but to
think that these superficial aspects
of their day-to-day living are all that

characterise Western society and its
achievements would be to wear
blinkers of self-delusion because they

““fnomentarily stimulate our sense of

pride and patriotism.

The East that is consciously and
unconsciously following the West in
many of its achievements in val§
fields must be humble enofh to
recognise the great contriButions
that the restless, vigorous, fast-
moving and younger Western society
has been making, especially during

the last 150 years, to the sum total
of human knowledge and to the

- gradual lightening of the burden of

man through its progressive mastery
over natural forces.

The contemplative Eastern mind
no doubt may haveits own contribu-
tion to make towards a proper under-
standing of life, as it did 3,000 years
ago through the introspective,
analytical insight of the Vedantic
and Upanishadic seers in India, and
later through the speculative and
worldly wise teachings of Chinese
thinkers like Lao Tse and Confucius
and the high moral precepts of
Zoroaster in Iran, Buot at present
we have to admit the significance of
the phenomenon .of hardly one
Western student coming east to the
five thousand going west, hundreds
of Western experts going east and
thousands of Western industrialists
and tradesmen trading in the East to
a handful doing so in the West.

The close interchange of goods and
ideas between the East and the West,
however, is symptomatic of a more
healthy partnership between the









QUO VADIS ?

[ The plea for individuality in expression which Shri B. Sen of the
Lucknow School of Arts and Crafts makes here is timely, but his theme is of a
timeless validity. The imitators are very many and the original artists few.
Every man, as a ray of the Universal Spirit, has his own note to sound in the
great Symphony of Life. The sounding of it may today be faint because‘?@s
not yet gone through the training necessary to bring it out reverberaiit and
clear, and yet " it is better to do one's own duty, even though it be devoid of
excellence, than to perform another’s duty well. ” So long as it is one’s own
true note that one sounds and not that of another it does not disturb the
harmony of the Whole; and who knows with what regenerating power and

beauty it may ring forth tomoerrow-—or after many lives 2~—EDn. ]

‘ Summer is y-comen in and:loud-
ly sings the cuckoo.” So wrote
a medizval English poet centuries
ago. How does the bird know of
the coming advent of summer 7 It
cannot read the weather reports or
delve into the mysteries of the
Nautical Almanac, yet something
tells it that the rigours of winter are
over and gladsome days are ahead.
In the silken sheen of the nascent
leaves, in the embalmed air, some-
thing stirs, something that fills it
with joy and makes it pour forth its
heart in a piercing pzan of perfect
pleasure.

As with the bird, so with Man,
Man too {eels something and tries to
express and convey it in gestures,
words, form, sound or colours,
Whenever anything from outside
impresses itself on him deeply, he
always tries to translate his emo-
tional responses in some form or an-
other. This is his nature. For this
reason a human being is called a
=% in the ancient language of our

country. Etymologically, “ vyakti ”
means “ expression '’ and not Aomo
sapiens. Why then is man called
“uyyakti" ? Because a human in-
dividual is distinguished from others
by his particular form, by his partic-
ular voice, gait, manner, mode,
character and idiosyncrasies. We can
recognise an unseen individual by his
voice or even by his footsteps, by the
thousand and one ways in which his
inner self expresses and advertises
its presence in a world of name,
form and action. He i not simply
a Being, he is also a Becoming, a
“yyakti,” an expression. His partic-
ular expression distinguishes him
from millions of others similarly
constituted, each expressing himself
in his own individual fashion.

In a similar way, taking individ-
uals en masse we find that the genius
of a particular country expresses
itself in its own characteristic
manner. Our own country India is
different {rom others. Her climate,
physical character, outlook on life,
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various exhibitions held in India in
recent times. To see these fills one
with dismay. As I turn over the
pages, the significant lines of Words-
worth, used in another context, come
to my mind,—" As if their sole voca-
tion were endless imitation!”” One
sees 1mitafion Picassos, imitation
Dalis, Imitation Rouaults, imitation
pat-painters, imitation Sher-gils all
along the line. We either wear the
mask of the ancients or wear the
mask of the moderns. Journalists
hail these as examples of the modern
movements in Indian art, as new
experiments initiated by the new
generation. But most of it is spuri-
ous and imitative. An artist can
be unique only as himself. Re-
member, Picasso had no predecessor
to imitate, nor had Matisse any, nor
Paul Klee, nor Paul Nash, nor Paul
Gaugin. They are unique because
their artistic expression is a personal
expression, an individual mode which
had no earlier prototype to follow.
They are not the slavish followers of
an established school, but the found-
ers of a distinctive style, the pioncers
of a new type of self-expression, and
the leaders of a long line of vapid
and worthless imitators. Only those
who have not seen the originals
will be duped into acclaiming these
imitations to be genuine works
of art; to the cognoscenti they
will always remain ineffectual at-
tempts at make-believe and self-
deception,

Why does it happen so ? Why

do the artists remain satisfied in
choosing a style of expression which
is not their own ? A style which is
not individual and personal, but
follows in the wake of somebody
else's self-expression ? 1t is mainly
because the inner urge is not strong
enough to carve out a characteristic
channel of expressicn. Where the
artistic impulse is not sufficiently
intense, conscious or unconscicus
mimicry of somebody else’s style is
inevitable,. When we are deeply
moved, we forget our play-acting,
generally are ourselves and show
ourselves in our true colours. Depth
and intensity of emotion shake us
out of accustomed slavery of familiar
technique and compels us to adopt
unorthodox, unhackneyed, unimita-
tive and, hence, individual ways of
self-expression. When the artistic
impulse is sluggish or forced, the
mind naturally has recourse to ma-
nipulative jugglery or technical fire-
works in order to hide the lack
of emotional profundity; for tech-
nique, like words, was given to man
to hide his thoughts,—er rather his
lack of thoughts. Many people ask
me for advice as to how to get out
of thisrut. I confess Ido not know
of a panacea for all cvils that art is
heir to. But 1 somehow feel that
old Polonius’ advice to his son will
fairly meet the case:
To thine own self be true,

And it must follow, as the night the day,
Thou canst not then be false to any man.

3. SEN
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however, insisting upon a literal
sense to these stories, possessed no
argument with which to oppose
scientific pronouncements and so
was forced to abandon one position
after another until he was compelled
at Jast to admit that a large portion
of  God's Word "~—the Old Testa-
ment—was not inspired truth but
‘ Jewish history.” He still clung
tenaciously to the literal application
of the New Testament, however,
assuming it to give the historical
record of the life, teachings, miracles
and death upon the cross ' in atone-
ment for the sins of the world " of
a God-man named Jesus, a Jewish
carpenter, who—in some miraculous
fashion—was '“born of a virgin”
and was “ the only begotten Son of
God.”

Science had no pronouncement to
make upon the life of Jesus, which
did not come within its. province,
and so for a time the man of religion
was able to maintain this pesition
unchallenged by all but a few seekers
after truth who threw doubts upon
the autheaticity of the Gospel
stories. But as these attacks were
known only to a small circle of intel-
lectuals interested in such things,
they had small effect upon religion’s
final stand. With the spread of educa-
tion, however, the masses were less
inclined to accept without question,
what their ' pastors and masters”
told them, and then some rather
awkward questions were asked, deal-
ing with such things as Christ’s
miracles and his so-calied virgin
birth; when the man of religion,

still insisting upon literal transia-
tions of the spiritual truth in the
New Testament, was once again
forced to abandon one line of defence
after another, covering his final
position.

Was there ever such a historical
figure as Jesus of Nazareth, half-God
and half-man, who gave forth the
spiritual truth contained in the four
Gospels, and accompanied his teach-
ings with many miracles ? As a
symbolic figure, representing God
manifest in the flesh and the suffer-
ings which all who develop spiritual-
ity on earth must undergo in some
degree or other, including almost
daily **crucifixions” of the spirit,
the birth, life and death of “ the
Christ” is truer today than it could
have been some 2000 years ago.
And the habit of trying to find * the
anointed One " in a personal histor-
ical figure of the distant past is the
most fruitful way to miss the grand
reality of the living Christ who is
awaiting discovery in the mind and
heart of every man and woman born
into this world, because the living
Christ is that portion of the Divine
Spirit which is the core of all
humanity but is usually buried so
deep beneath' material layers of
personal thought that it is—to all
appearance-—lost, until spiritual
awakening occurs. And when this
does happen (and each Christmas
day *“ the Christ ”’ is born anew in
some mind and heart) the whole
allegory of Christ’s life and death is
repeated in one way or another.

Some authorities claim that this
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allegory is based on astrological
mythology. In the northern hemi-
sphere the 21st December is th‘?
shortest day ; and the 22nd, 23rd and
24th show no appreciable lengthen-
ing. But on the 25th December the
day begins to grow, so the ancient
mythological conception was that the
sun was born—or reborn—and began
to grow in power and glory on that
day. Now December is in the
Zodiacal sign of Capricornus, the
stable of the goat. The brightest
star, Virgo (the Virgin) is in the
ascendant. The cluster of stars
known as Bootes, the shepherds, are
there in the background. -And the
three brilliant stars in the belj of
Orion are to be seen coming from the
East....

Whether this is correct or notis a
matter of little moment. The spir-
itual truth thus presented in narra-
tive form is true of all time, and such
mysteries as the supposed miracles
which Christ performed in the course
of his ministry to mankind—and
which are used now, as were the dis-
coveries of science, by the opponents
of religion, to ridicule the whole
stary—can be readily explained by
Swedenborg’s science of corre-
spondences, and shown to be occur-
ring constantly in our own day and
times, as in the case of the Old
Testament allegories.

Take, for instance, the marriage
feast, when Christ turned the water
into wine. Marriage is the correspon-
dence to spiritual union between
those two-expressions of the Infinite
Life called here Wisdom and Love,

THE ARYAN PATH
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and water corresponds to the vital
stream of the Divine Life as it
reaches the circumference formed by
material worlds such as this earth,
whilst wine corresponds te this
stream in its more spiritual aspect,
Before this spiritual union can take
place, the personality which is kept
in being by the action of the
“ water ” must yield up its life to the
Spiritual Individuality, sustained in
being by the *“ wine. " This giving
up of the life of the personality
{which is not lost thereby, but
merely expands to cover what corre-
sponds to a much vaster area ) occurs
when ' the Christ ” is born in the
mind and heart, and so Christ must
attend this ‘“ marriage " between the
personality and the Individuality
and turn the *“ water *’ into “ wine. "

All the other so-called ““ miracles
in the New Testament can be ex-
plained in the same way and shown
to be occurtring in our own day and
times, and not records of supposed
miraculous happenings of some 2,000
years ago.

It has been supposed #hat Biblical
prophecies of the second coming of
Christ relate to some miraculous
event in the distant future history
af the world. But, in actual fact,
there is no ** second coming '’ because
when the Christ { ur Spirit of Truth)
comes to any man or woman, He-—
and it may be added, She—never
departs but gradually absorbs the
shadow which the light of Truth had
cast upon the screen of matter. In
a similar manner, such supposed
events of a problematical future as
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energy, which process-is simply put
as Realization.

Modern physics offers a similar
hypothesis. Matter was supposed to
be composed of molecules, molecules
agam composed of atoms, and the
atom also was taken to be a partic-
ular combination of protons and
electrons. Now the atomic bomb
has proved that the energy in the
atom is enormous beyond human
¢omprehension. Thus the idea of
eternal energy latent in the forms of
matter cannot be wholly discredited.
" With similar ideas the Hindu
mystics worked out that the flow of
-Universal Energy was always putting
itself in different states with various
names and manifold appearances,
thereby getting confined and stag-
-nant.

In the light of such views the
Universal Soul is taken to be the
fountain-head of Eternal Energy;
and individual existence {form and
appearance in Time ), the manifesta-
tion of individual soul (a part of the
whole ) guided by the life-impulse.
This Universal Soul is identified as
the Eternal, the Infinite Bliss under
the name of Krishna. The individ-
ual soul guided by the life-impulse
expands in concentric ever-growing
circles. In a word, worldly existence
involves moving outwards, away
from the centre. The individual
soul guided by this propensity of
evolution feels constrained so long as
it fails to realize its own identity. The
irresistible fascination of the centre,
i.e., Krishpa, prevails from the mo-
ment the individual soul regains its

{ April

consciousness. Then and then alone
the flow of Energy gets reversed—

When that which drew from out the

boundless deep

Turns again home,

Thus the songs of the Vaishnava
poets elucidate the separation, the
yearning for reunion, and the Su-
preme bliss in consummation be-
tween the individual and the Un-
iversal Soul.

A proper study of the Vaishnava
poet reveals a poetic sensibility
drenched deep in mysticism. Poetic
mysticism can be interpreted as that
tendency to bore deep into the
world of Infinitude, a disposition to
prostrate the Mind before the
Eternal Will and to bring the mys-
teries of faith close to the simplest
facts of daily life. Inseparable from
this was the creed of longing and of
{oss, which sought to spring from
earth and to create its own heaven.
The longing to have this swect

_pulsation of feeling ever coursing

through the human nature, consti-
tutes the #* lyrical cry. " Again, as
in Shelley, an intellectuglised aspect
of that desire shaped an eclectic
idealissn which recoils from every-
thing unattractive—a love of beauty
which excludes the attribute of
strength. 3o it was possible for the
Vaishnava mind to conceive of Brin-
daban, an ideal world where “ music
and moonlight and feeling are one. ”

Now about the most inimitable
loveliness of verse-music. Some of
these poets at least, by instinct of
verbal selection and charm of sound,
come nearest to expressing the hali-
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inexpressible—the secret harmonies
of beauty. We may define poetry
as ' the most intense expression of
the dominant emotions and the
higher ideals of an age™; yet we
fail to convey any idea of the
msthetic bliss associated with the
rnemories of the Vaishnava lyrics,
These were actually sung. Their
ineffable charm lies in the changing
intonations and only awakes in the
style of music which is wonderfuily
~soft and melodious. And they were
for the heart ; so their exquisite lyric
¢harm and musical appeal filter
down to the masses. Herein lies the
secret of their popularity. Through
the centuries they lLave claimed the
sympathies and thrilled the imagina-
tion ; they awaken a spirit of joyous
abandon and tender sympathies in
the masses wholly unconscious of
the higher ideals of the age. Yet
this is not all. In these lyrics the
‘thinker penetrates to knowledge
through the reciter. At every instant,
‘u calculated word which seems
involuntary, opens up, beyond the
veils of tragition, glimpses of phi-
losophy.

Natural rays of feeling are re-
fracted the moment they enter the
poet’s imagination. We bhave to
note that it is not the theme acting
on the poetic mind, but the poetic
mind acting upon the theme, It is
a symbol of illimitable passion drink-
ing in illimitable sweetness—an im-
age of that rapture which no man
can ever reach, because it soars so
far from earth, because it is ever
rising with an unflagging intensity,

despising old delights—thus purging
the heart of carnal appetite and
softening the gleam of desire in the
wistful eye. The theme is, in short,
the love of abstract beanty, of a
lofty ideal at some time or other to
be realised, rather than love between
men and women as they were and
are—that love which rises into su-
preme and divine charity. It is
exactly herein that the genius of the
Vaishnava poet attained the sublime
height of a seer. Associations of
human love were woven into the
exquisite texture of a grand poetic
imagery of the highest truth—the
eternal relation Détween Man and
God. All types of human love were
conceived to be only the faint images
of the different phases of Divine love
and the different attitudes of the
devotee towards the Supreme Being.
This devotienal strain, which runs
through all the poems, redeems
them far above the ordinary love-
lyrics and amorous literature, and
infuses an irresistible charm of
human interest.

Traditions of Indian philesophy
identify Divinity with Supreme
Bliss, the nature of which, however,
remains everinexpressible, But, for
conveying some idea to the masses,
it can be best expressed by analogy
in the highest form of human bliss
that is associated with love between
a girl and her lover. Against the
ever-alluring vision of Brindaban
bathed in gleams of moonlight—
where ““ sweet is the gathering, the
sport, the laugh ; sweet, very sweet,
is the sportiveness of bliss,” the
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ecstatic thrill of love as felt by Sri
Radha enraptures the heart of the
poet. Sentiments of yearning in sep-
aration from the beloved Krishna,
seem to take a gentle rise at first,
when, even Jike a dream of bliss,
through the aching mind flashes the
memory, sorrow-entwined. When
the pangs intensify, the poet makes
the love-lorn Radha cry out in ang-
uish, “0O my Lord who art even
compassionate to the wretched,
when shall I have a sight of thee ?
My heart, pining without a sight of
thee, is wandering ; what shall I do,
O my beloved?” ' Just as the
fragrance of the best kind of sandal-
wood increases with rubbing, so are
the beauties of the verse revealed
afresh with fresh discussion.” Vid-
- yapati sang of the ecstasy of re-
union after the torments of separa-
tion in the following lines :—
How shall 1 describe, O my friend! the
extreme joyfulnesa of this day?
After an age Madhav has come to my house.
To our poets again, In the aban-
don of joy, a transformation en-
trances the soul and sensual feelings
are sublimated into ecstatic adora-
tion of the ideal. The (faithful
delineation of a lover’s psychology
in some of the poems presents a
beautiful picture silhouetted against
the romance of Brindaban ;—* It is
an autumnal meon, a soft wind is
blowing, the woodland is saturated
with the perfume of flowers, The
Gopis forget their home, they forget
their bodies....”” The inner signif-
icance and the poetic creed become
thus palpable at last. It is nothing

but the creed of renunciation in the
garb of romance. The Vaishnava
poets revelled in ecstasy under the
dominance of soul; their souls were
wedded to the cult of Bhakti, And
Bhakti was the expression in terms
of emotion of the age-old ideals of
India—that of renunciation, pre-
sented so often in other terms,
those of asceticism.

Eternality, latent in the mind of
man, within the narrow confines of
space and time, is in every instant
manifesting itself in new thriils of
bliss at the consciousness of its
majesty ; so, ever and anon, it sends
out a call to humanity. Through
the ears, it passes straight to the
heart and enthrals the soul. Man,
too, listens to this call and tries to
express it,—despising all the shackles
of the objective world. The ecstasy
catches the imagination, the sense
of sublirity sanctifies the human
heart into a citadel for the Divinity.
In moments like these, the wsthetic
significance of life is discovered;
“ Beauty is truth, truth beauty.”
In the poet’s effort to approach the
deeper spirituality of the universe
through self-confidence, language has
to transform itself into assonance—
to make itself totally independent of
the subject-matter. It is an attempt
to spiritualise literature from the old
bondage of rhetoric, of exteriority.
Like Browning’s poems, all Vaish-
nava poetry is an attempt to put the
infinite into the finite. So Vaish-
nava poets cannot despise the joys
of life ; to them the finite is not the
rival or the antithesis but the very
language of the Infinite. And it is
love that makes the two one by
endearing the Deity and deifying
Love. Through love man approach-
es the divine, and life acquires
significance,

LALMOHAN MOOKER]JEA
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development of the individual, the
group, the society, and that each of
these depends in turn on the next.
Hence the culture of society is the basic
term of reference. As something to be
achieved by deliberate effort, culture is
easy to understand when wé are con-
cerned with the self-cultivation of the
individual against the background of
group and society and similarly of the
group in contrast to the mass of so-
ciety. The difference between the three
uses is best understood by asking how
far, in relation to individual, group and
society, the conscious aim to achieve
culture has any meaning. A considera-
tion of certain cultural activities leads
to the conclusion that we find culture
not in any individual or greup bat in
the pattern of society asa whole. The
culture of individual or group cannot
be abstracted from society as a whole.
The full view subsumes all three senses
at once. This leads to the generalisa-
tion that culture is simply that which
makes life worth living so that we can
say in respect of some vanished civil-
isation that it was worth while for it
to have cxisted,

In regard to the thesis that no cul-
ture can appear or develop except in
relation to a religion, Eliot stresses
that relation may lead to error. Be-
cause culture and religion are different
aspects of the same thing, the word
" refationship ' is not really suitable.
Nor must we say that religion and
culture are identical because culture
includes all the characteristic activ-
ities and interests of the society. For
example, and here I translate Eliot's
terms from England to India, it in-
cludes Sivaratri, the Test Match, rick-
shaw wallahs playing cards by the road-
side, massala dosai, Srirangam, Bharata

Natya, the cinema, etc., etc. Each can
make his own list because no culture
is perfectly unified. The point is that
we can speak neither of relationship
between culture and religion nor of
the identification of culture and re-
ligion. Perhaps the only way to break
the dilemima is to say that the culture
of a people is the incarnation of its
religion.
- In a consideration of the class and
the élite, to which I believe an interest-
ing footnote on caste might be addced,
Eliot justifies the existence of a graded
society. On the presuppositions that
the primary vehicle for the transmis-
sion of culture is the family and that in
a highly civilised scciety there must
be different levels of culture, it follows
that the transmission of these levels
requires groups of families persisting
in the same way of life. And this leads
on to a theme, cropping up in several
contexts, that a people should be
neither too united nor too divided if
its culture is to flourish. The unity
with which Eliot is concerned cannot
be expressed as common enthusiasm
or comtnon purpose, but must be mainly
unconscious. It can therefore be best
approached by a consid®ration of the
useful diversities and indeed Eliot does
not hesitate to speak of the vital im-
portance for a saciety of friction between
its parts. Men are not machines so
that friction means waste of energy !
In the course of an examination
of several types of culture relation
between the nation and different kinds
of foreign area, Eliot has a paragraph
on India which may annoy some but
which mature reflection will probably
convince of having no little degree of
truth, Indeed all ihrough this most
impressive argument one comes across
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ideas which, whether by agreement or
by antagonism, relate very closely to
the problems of our present circum-
stances. At the same time a good deal
of mental translation work is required
inasmuch as Eliot is writing from a
particular background.

This is especially apparent in the
chapter on sect and cult. He states
that his ideas have particular interest
for Christians concerned with Christian
reugion and vyet these should be of
concern to everybody except those who
would advocate a kind of society whiclh
would break with the Christian tradi-
tion. Here, then, though in ancther
context, we find discussed the kind of
problem connected with the idea of a

Whitehead's Philosophy of Time,
By Wirtam W. HAMMERSCHMIDT.
( King's Crown Press, New York;
Geoffrey Cumberlege, London. 108 pp.
1947. $z.00 and 115, 64.)

The above work, which is probably
the doctoral thesis of the author and
has been published “ without the usualk
editorial attention of the Columbia
University Press " of which the King’s
Crawn Press is a division, is not meant
for laymen who wish to have a read-
able account of Whitehead’s conception
of Time. It deals with a difficult
subject of contemporary science and
philosophy, and as the exposition is
couched mostly in the words of White-
head himself, whose terseness and
neologisms are well known, it makes
heavy reading. Those who are not
thoroughly  conversant with the
thoughts and terminology of Whitehead
will find it difficult, if not boring. It
is a pity that before there are com-
mentaries on Whitehead's writings
there should be criticisms of his

secular nation. He concludes that
without a common faith all attempts
to draw nations closer together in
culture will produce only an illusion of
unity.

Here this review, mainly descriptive,
and incomplete at that, must end. Yet
even the most cursory study is enough
to demenstrate the importance of this
book, less perhaps for its conclusions—
and the reader who likes to have every-
thing taped, and red-taped, wil be
disappointed—than for the tremendous
issues raised, There is material here
for a whole series of discussion groups
—not least among the activities of an
Institute of Culture!

A, Marcus WarD

theories. The reviewer only hopes that
Dr. Hammerschmidt will turn his
attention now to a clear and com-
prehensive exposition of Whitehead’s
philosophy in intelligible English in
his own words before taking up some
other aspects of that philosophy for
criticism.

This small book of five chapters, an
introduction, a glossary, a selective
bibliography and notes, is admirably
conceived as it makes very little un-
necessary digression from the main
theme and clustersits discussions round
the central problem of Time. In the
first chapter the author brings out the
presuppositions upon which White-
head’s theory of time depends and also
the successive stages of his thought to-
gether with the problems that engaged
his attention most in each stage. His
treatment of Nature comes in for
special consideration here,

The next chapter is devoted to
Whitehead’s conception of temporal
transition and atomic events—here the
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His account of his sojourn in each
makes interesting reading, though his
more significant experiences would
stand out better, shorn of some of the
irrelevant and personal material. One
must decidedly dissent from certain of

Mahatma Gandhi: An Inlerpretation.
By E. StanLEy Jones. ( Hodder and
Stoughton, London. 208 pp. 1648.
75, 6d. )

The author is an evangelist of 1uter-
national fame who lere has essayed
an interpretation-cum-appreciation of
Gandliji. He has come to the con-
clusion that the subject of his study
“made the Cross a deed,’ whercas
many Christians have made of it a
mere ' doctrine. ” In Gandhiji antith-
eses are strongly marked and mould-
ed into amosaic of * the terrible meek. ™
His philosophy of Satyagrahe and the
place of fasting in it are adequately
explained; so is the symbolisin of
Sevagram, the spirit of which, inasmuch
as it enshrines the soul of India, the
author would very much wish to see
leavening the policy and programme of
New Delhi. In the modern atomic age,
with its stress on, and'show of, physical
force, Gandhiji is a beacon pointing to
the puissance of the Soul,

1f the atomic bomb was militarisin’s trump
card thrown down on the table of human

his obiler dicla, for all the assurance
with which they are delivered, but Mr.
Humphreys may be forgiven much for
the sake of his justly high tribute to
Mme. Blavatsky and her writings.

E. M H.

events, then Mahatma Gandhiis God's trump
card which He throws down on tlie table of
cvents now -—a table trembling with destiny.

Thus, Gandbiji represents not only
the LEast hot also the West, because
the Soul of Man knows neither caste
nor clime. The author’s appeal, there-
fore, to the designers of the New India
of Gandhiji's dreams is to take speclal
care of Character.

If the character the confdence
breaks, and il the confidence bircaks the

country breaks.

Iyreaks,

There is, however, one aspect of his
argument on which the Indian rcader
particulurly would have desired the
author to be a little more ' charitable ™ ;
namely, in his reading of the implica-
tions of the Law of Kagma, and in-
cidentally in  his cxplanation of
Gandhiji's stand-point on the matter of
conversion, true and false.

The style is as delightful as it is
disarming. And there is no doubt that
the book will serve as a bridge belween
India and the Western world.

G, M,
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TheN was proposed to legislate
against blood sports, and once again
the pecple gave tongue. This time
they prepared a protest which I re-
produce below :—

We the undersigned believe that the ol
established country pursuits of hunting, fish!
ing, shooting, and other field sports, are an
essential part of the rural life of our country,
and that they provide health-giving recrea-
tioa for those who live and make their liveli-
hood {rom the land, also for a great and
increasing number of townspeople,

We deeply resent the attacks which are
now being made on country sports and the
attempts which are being made to legisiate
against them.

We pledge ourselves Lo defend our tradi-
tional country sports and to oppose by every
means in our power such hostile legislation.

It hunting, fishing and shooting are
essential constituents of our country
life then it is time that we forfeited
our countryside. If countryfolk and
townspeople are incapable of finding
health-giving recreation otherwise than
in the pursuit of helpless animals, then
indeed they command our pity. Al-
though I do not believe this to be so,
it is sad that so many, by giving their
signature to the above ** Countryman’s
Pledge " should condone the view that
these sports are an integral part of our
make-up.

There is one other unfortunate trend
which should be mentioned. In novels
and films, two of the greatest educa-
tional factors in the West today, there
is an increasing tendency to sacrifice
“rightness’ on the altar of justice.
Thus a hero is created, he is made good
and commands our respect, he is made
to commit a misdeed ( therefore becom-
ing human ), and whether justified or
not he is relentlessly pursued by the
Jaw, and our hero vanishes—on the
gallows, over a cliff edge, orinto gloomy

dockside waters, with the ship which
would have brought him to safety and
{appiness, hooting its way forlornly

ut of the harbour. The author and
the audience { or the readers) then pat
themselves on the back for baving
upheld justice, and remain unaware
that they have destroyed something
far more important.

I am not suggesting that we should
be without law and order, or that each
of us should be allowed to take thie law
into his own hands if he thinks fit. I
merely submit that there is a judgment
greater than * justice,” a divine will
more powerful than law, and that a
mat's actions are answerable in the
first instance to this higher authority,
Righteousness, or better, rightness,
often lies outside our legal codes. How
many of our great men and saints have
not been condemned at one time or
another ?  The enforcement of justice
may give a greater proportionate result
of rightness than tolerance of injystice ;
but it can never be identified with
rightness. The tendency in the West
today is to do this, and it is a dangerous
tendency. We easily become autom-
atons conforming to a book of rules or
ceasing to exist, The belief that there is
a higher justice, a higher law, is scorned
if not forgotten; a self which is not
answerable to mortal laws and cannot
be judged according to the behaviour
of the majority is ignored or denied.

These three aspects of Western life,
blood-sports, the insistence on the
death penalty and sordid interest in
trials and executions ; and the crucific-
tion of innate goodness and rightness
for the sake of the letter of the law,
have been taken because they armthree
evident branches of the same Joot-wp
rotten one which must be dug quf-™
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At the base of this root lies fear,
which comes not far short of lack of
spiritual  conviction. The chasing,
maiming and slaughter of animals; the
delight in the sight of a fox being torn
limb from limb, or in feeling a fish

wrenching its mouth on a hook n a.

prolonged struggle to escape, or in
seeing a stag rend its heart in the
fruitless attempt to elude its pursuers;
and, for those less sadistically inclined,
the excitement of the chase; these are
all attempts to prove to ourselves our
superiority-——our mastery over other
animals.

The insistence on the death penalty
is enused by a mixture of fear of what
the criminal will do if loosed, and a
tack of belief in any justification for
his being allowed to live. :

The triumph of law and order over
the subtler and infinitely greater qual-
ities acts as a further sedative. Perhaps
we see the hero die, with a sigh of relief
because we fear him, fear his greater
sense of right and wrong which upsets
our petty little apple cart.

We are afraid because we are aware
of the shaking foundations upon which
our life is built. If it was at one time
built upon truth, that truth has become
obscured from the general view, We
dare not look back for fear of the giddi-
ness that will surely send us crashing
to the bottom—giddiness cansed by
‘the sight of the gaping chasm of empti-
ness which we, in the West, call life.
What greater fear is possible ?

It is just this terrible emptiness that
distorts our life, and if only we can
break down the dam of pride and
prejudice, there is a wealth of fullness
of llfc,ancl wisdom wlich will flow in
or: “the East and fill up that empti-
nes:,‘g' at we may again live,

The tragic death of Gandhijp#bunded
a note i the minds of many Westerners
—it directed their eyes towards the
East, plunged suddenly into darkness—
yet how bright was that darkness com-
pared to their own blackness of spiritual
stagnation !

I was present at a meeting addressed
by Professor Radhakrishnan on the
day after the assassination. It was
attended by Indians and Europeans in
equal numbers; the hall originally
planned for the use of the meeling
proved to be too small, and another
Lad to be found to admit those waiting
outside. It was a most moving ex-
perience—the full force of the tragedy
was upon us—I do not hesitate to say
that at the end it was the European
section of the gathering which felt
the greatest pain. In India the light
had been, and would continue to be—
in the West the light had been, but no
longer was: how much greater is our
darkness, for it has become permanent.

I fear that this has been written
with my heart rather thian my head,
and may therefore suffer from lack of
cohesion, though it is hoped that it
will carry the voice of sincerity. India
hus a great foture, and, a great re-
sponsibility, IHer responsibility is not
only to herseif, but to the world.  The
world, on the edge of chaos and ruin, is

sorely in need of spiritual guidance and
knowledge—it isin need of the spirit of
tolerance which springs from the very
bosom of India. It isin need of many
of the qualities of the soul which India
has to offer. Therefore may the cry of
“ Jai Hind ” be heard loud and long,
that the world, as well as India, may
be made whole.

C. M. TurxngULL
Misbrooks Cotlage,
Capel, near Dorking,
Surrey, England.



ENDS AND SAYINGS

Prot. 0dd Hagen of the Union School
of Theology, Gottenborg, Sweden, wrote
arrestingly in the Autumn 1948 Per-
sonalist on ** The Fear of Metaphysics.”
Indifference to any profound philoso-
phy of life and the universe, he writes,
characterised the generation at the
turn of the century. For two genera-
tions the exact sciences and even
philosophy 1tself have looked askance
at wmetaphysics, with the result that
philosophy has *“led a rather langzuish-
ing existence since one ceased to be
interested in the characteristic and
profoundest essence of reality. ™

Specialisation had been the trend, in
medicine, in the other sciences, and in
the other branches of knowledge, the
maodern attitude towards it appearing
as ““an attempt to explain life and
existence from below, while meta-
physics tricd to understand everything
from above. "

Happily, Professor Hagen sees signs
that ©* the wintertime of metaphysics
has passed. There are several signs
showing that its springtime will soon
be here.”” More and more people, he
writes, have realised ‘“ that life cannot
be supported by analysis and specialis-
ed knowledge alone. The children of
our time are longing for entirety and
coherence. "’

This i1s a change in the mental
climate which will be welcomed by all
who feel, with us, that, as Professor
Hagen puts it, ** philosophy withont
metaphysics is something like psy-
chology without the belief in a soul. ”

“ ends of verse
And sayings of philosophers.’

»

Something of the felt need of metaphys-
ical thinking, he suggests, may be
“ behind the problem of the unity of
the sciences with which they have now
begun to occupy themselves. ”

An article by George Fischer on
" The New Scoviet Emigration " pub-
lished in the January Russian Review
{ New York ), brings out that a valuable
new source of infarmation on conditions
and outlook in Russia at the present
day isavatlable in the tens of thousands
who have * escaped from the Soviet
Union. " Disaffected citizens there
doubtless are in all countries and Mr.
Fischer's warning is important that
American analysts of the émigrés’ evi-
dence must be unwilling * to accept
too readily whatever anti-Soviet evi-
dence some may expect or hope to
hear. "

Those interviewed by the writer of
the article seem to have been in agree-
ment, however, as to widespread dis-
affection against the Soviet Govern-
ment, found in every layer of the
population, though its expression is,
prevented by the “ ever-present and
ever-feared system of arrests.” One
gets an Insight into the possible reason
for the rigid control of expression by
writers and artists, lest subversive ideas
gain currency. A totalitarian régime
has to sit on the lid very firmly or risk
ils own overthrow.

But the fear of Commuuistgm
in the West does not besp €



192

THE ARYAN PATH

{ April 1949]

confidence in the obvious superiority
of the democratic pattern, as the
democracies generally are unable to
“come before the court with clean
hands, " Tt is the sense of one’s ogh
inadequacy or one’s own shortcomings
that makes competition or comparison
feared.

But it is a grievous mistake to look
with apprehension and resentment at
the people of any country, above all a
totalitarian country, for the sins of
omission or comrission of its ruling
caste. The Russians, like the Indians,
like the Americans or the French or
the English, are people, a mixture of
good and bad, wisdom and folly, self-
ishness and readiness to sacrifice oneself,
and the sooner people generally learn
this and so rise above national no less
than creedal or racial labels, the better
for mutual understanding and peace
and for triumph of the universal broth-
erhood of man,

One of the hopeful signs for the
viability of modern Indian culture is
the research with which such regional
bodics as the Gujarat Rescarch Society
are quietly and steadily proceeding,
Its report for the year 148 shows that
side by side with its sclentific surveys
—an anthropological, serological and
health survey® a bird survey and
a linguistic survey of the border-lands
of Maha Gujarat—research has been
carried on on anawia among Gujaratis
and free family-health centres have

been . genducted on linguistic Mit ne
sectﬁggn lines, However helpful thuse
majgave been to the beneficiaries, and
agiilmodel which other bodies have
t4@%n up, one cannot help feeling that
ﬂg;_&@-operative health society whose
members will share the expense of

service offers a better pattern for
the solution of the country’s health
problem.

The Gujarat Research Society pub-
lishes, besides its quarterly journal, a
series of monographs, and pamphlets
interpreting research results to the
masses.  About 12,000 copies of pam-
phlets have been distributed, A pam-
pllet on * Diet in Health and Disease ™
is reported in press,

The Society is also sponsoring, to-
gether with the Forbes Gujarati Sabha,
the preparation of a * Dictionary of
Scientific Terms " under the able guid-
ance of Shri P, G. Shah. Judging from
his broad, common-sense approach as
it comes out in the Preface to his forth-
coming Scientific Terminology in India,
balancing regional limitations and
needs against * the great desirability
of the maintenance of the lnternational
contact, ”* this Gujarati Dictionary
should give a valuable lead to those
who are working at this vexed problemn
in other language areas.

Amid all the clamour for lnguislic
Provinces which has threatened the
unity of India, it is refreshing to find
one society on a linguistic basis which
does not favour them.
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