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THE WISDOM OF LAOTSE

[ A new hook is soon to be published by the famous Chinese scholar, Lin

Yutang.

The folluwing article, rececived through the courtesy of the Iater-

national Literary Dool, Unesco, forms part of its introduction and our readers
will not only enjoy but appreciate what this great and Incid thinker says on an

important theme,—En, |

If compelled to indicate my re-
ligion on an immigration blank, I
might be tempted to put down the
word *‘ Taoist, ’’ to the amazement
of the customs ofticer who probably
has never heard of it.  The thought
has been constantly on my mind to
find a religion that is acceptable to
a scientist.  For this is the central
problem of the age. The Tuoof the
Taoist is the divine intelligence of
the universe, the source of things,
the lifc-giving principle; it informs
and transforms all things; it s
impersonal, impartial, and has little
regard for individuals., It is imma-
nent, [ormless, invisible, and eter-
nal. Dest of all, the Taoist does not
presume to tell us about God; he
insists to the point of repetitious-
ness that Tae cannot be named and
the Tao which is named is not Tuo.
Alove all, the one important mes-
sage of Taoism is the oneness and
spirituality of the material universe.

I have been watching the progress
ol scientific thought, and have reason
to believe that the period of crass
materialism of the nineteenth cen-
tury is fast tottering, becausc it is
no ionger tenable in the light of
modern physics. While Karl Marx

was developing his materialistic dia-
lectic in the {lush of mechanistic
science, a New England sage wrote,
uncannily :—

Fear not the new generalization.
Duoes the fuct look crass and material,
threatening to degrade thy theory of
spirit 7 Resist 1t not ; it goes to refine
and raise thy theory of matter just as
tmuch.

This was published in 1847, Meun-
while, the physicists have been dig-
ging from under the foundations of
matter itself. As Eddington summa-
rizes the century of research, * \We
have chiased the solid substance
from the continuous liquid to the
atom, from the atom to the clectron,
and there we have lost it. "' What
the clectron is doing inside the atom
1s summarized in the following line,
“ Swmething unknown {5 deing we
dow't fnow what.”’
the quantum of light, the corpus-
cular and the non-corpuscular meet

Somewhere In

and confuse and exasperate the in-
vestigator of truth. A century has
passed now since Emerson wrote,
and a cycle has been completed.
Eddington wrote :—

It will perhaps be said that the

conclusion to be drawn from these

' A. S. Eddington, The Nature of the Physical World.
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arguments from modern science is that
religion first Decame possible for a
reasonable scicntific about the
year 1927. If we must consider that
tiresome person, the cousstently rea-
sonable man, we may point outl that
not merely religion, but most of the
ordinary aspects of lile first became
possible for him in that year.  Certain
commaont activities { e. g, falling in love)
are, T fancy, still forbidden him. 1l
our expectation should prove
founded, that 1g27 has seen the final
overthrow of strict causality by Heisen-
berg, Bolir, Born and others, the year
will certainly rank as one of the great-
est epochs in the development of
scientific philosophy.

man

well

Mysticistn usually frightens the
people of a rational temper, chiefly
because of the extravagances ol some
of its devotcees.
of Laotse, Whitman, and liddington
need not.  Mathematics, the tool of
science, works with cquations and
has yiclded us nothing but eyuations,
plus the new knowledge of the essen-
tial emptiness of matter. Wlhen
Laotse and Chuangtse spoke in mys-
tic phrascology of the ** elusiveness ™
of Tao, it must be remembered that
they were not being mystic, but
merely good obscrvers of life,
it must be remembered that it is
exactly this quahty of “ clusiveness ™
of life processes that confronts the
thinking scientist in Lis laboratory,
The scientist knocks and the door
refuses to open; at the moment he
is about to discover the secret of life,
life shutsup completely.  He hunted
matter and lost it in the clectron :
he hunted life and lost it in the pro-

But the mysticism

IFor
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toplasm ; he hunted consciousness
and lost it in electric brain waves,
Over and against his mathematical
cqitations stood out clear, resistant,
unbreakable, the sphere of meaning,
beauty, love and consciousness, for
which there are no tools for scientific
exploration.  Intuitive knowledge
and mathematical knowledge never
mecet, for they abviously lie on dii-
forent planes.  Mathematics is a tool
of the buman mind and a way of
expressing what the mind can see
and reason about physical phenom-
cna, and nothing more.  Intuilive
knowledge is different from, and is
not subordinate to, mathematical or
symbolic knowledge, as expressed in
cquations, Professor F. 5. C. North-
rop of Yale calls attention to the
importance of recognizing the place
of intuitive knowledge of *“the ws-
thetic undifferentiated continuum, ™
and the right to existence of that
kind of knowledge, which is in all
probability closer to reality than the
differentiated knowledge of the rea-
soning mind, and which is exactly
what Laotse meant when he warned
against the danger of  cutting up, ”
Chuangtse is especially specific @

The disadvantage of regarding things
in scparate parts 1s that when one
begins te ent up and analyze, each one
tries to be exhaustive. The disadvant-
ape of trying to be exbauostive is that
it is consciously (mechanically ) ex-
haustive. Oue govs on deeper and
deeper, forgetting to return, and sees a
ghost ( the externals of things only ),
Or one goes on and imagines be has
got it, and what he has got is only a
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part to the best of our ability that
makes us godlike,

It scems that (he great truths of
the world have been seen by the
wise men of all ages, regardless of
country and period.  Dr. Millikan,
Einstein, Eddington, limerson,
Laotse and Chuangtse, with different
backgrounds and possessing different
tools of knowledge, come buck to
nearly the same thing.  The preced-

ing statement of beliel is, T believe,
acceptable to most thinking modern
men. But the ideas are charaeteris-
tically Taoist : ** It is eatongh for me
to contemplate,” cte., " the infefli-
gence manifested Dr watwre,” " which

THE FLAG

The fascinating  lecture the
“ Significance of the Wheel of Asoka
m the Flag of Iree India,” delivered
at the Indian Institute of Culture,
Basavangudi, Bangalore, on July 22nd,
1948, by the 1%ali scholar Shri G, T%
Rajaratnam, ».A., has been published
by the Institnte as its Trunsaction
No. 2, available from it at Re. 1/-,

Shri Rajaratnam dealt tn general
with the symbolism of the Indian Flay
adopted Ly the Constituent Assembly
exactly a year before, and with Sarnath
and its famous Lion Capital, the wleel
on the abacus of which has [urnished
the design for the wheel on the Na-
tional Flag. The wheel symbol long
antedated Asoka; it antedated even
Buddhism, whose foremost protagonist
among rulers was the great Ascka. It

on

OF INDIA

and “that
s,

we can dimly perceive,”
part of Ilim that becam:
Emerson, too, says, he was a part of
“God in nature, "’

What Emerson wrote @ hundred
years ago is still true today. *We
have the same need to command a
view of the religion of the world.
We can never see Chiristianity {rom
the catechism—-from the pastures,
from o boat in the pond, from amidst
the songs of wood-birds we possibly
may."  That about where we
stand today, possibly all we need.
And Laotse adds, " He who does
not think sa—his door of divine
intelligence is shut,”’

is

iy Yuranc

OF INDIA

was Lhe Wheel as THarma that the
Bucdha set otice more 18 motion, with
his universal teachings of Duty, of
Ahimsa, and of Love. ¥or it was,
Shri Rajaratnam declared, the Dharma
of Love which the Buddha bLuilt his
Sangha to propagate, urgzing His monks
thus:--

Ger forth on yvour wanderings, O Ithikshus,
for the welfare of e ordinary [olk, for the
bappiness of the onlinary folk, ont of com-
Pissivn for the whole world,

Gaabaut like those who bave the Self as a

Lamup. Cullivate this with wakefulness,

The National Flag of India gains in
siucredness from the high antecedents
of the model chosen for the symbol of
its Charkha, associated as that model
wis with ancient India and with the
Buddha, India's greatest son,
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INDJA AND WORLD CULTURE

[ Below we print a condensed version of u most interesting lecture deliver-

ed by Sir C. P. Ramaswami Aiyar, who Lius been serving the cause of culture

with power, charm and dignity,

of the Indian Institote of Culture, DBungalore.

The lecture was delivered under the auspices

The complementary one on

« World Culture and India ”* will appear next month.—ED. )

Before we consider what India
has meant to world culture let us,
for a moment, dwell on the underly-
ing idea of culture itself. As I under-
stand the term, culture 1s a way of
life, an interpretation given by cach
mind and scul to the environment,
India’s influence upon the world has
been profound, but not always rec-
ognised. What, to us Indians, do
this civilisation and this culture of
India represent ? Taking the history
of India in relation to the things of
the mind and the spirit, what are
the essential ideas or ideals that
Lhave Dbeen cnergising this country
through the millennia ?

The first specific contribution of
India to the world is what I have
always called fearlessness, abhaya in
the lJanguage of the Upanishads.
Very few items of speculation,
whether directed towards the exist-
ence or the qualities and attributes
of Divinity, or the mind and the
soul of man, have escaped the in-
vestigation and analysis of the Indian
thinker. Many theories, apparcently
foreign to what is usually associated
with Indian thought, have been put
forward frem as early as the jooo-
4000 or the 5000-6000 years ago,
which our Vedic chronology gives,

down to this day. Vorcigners who
are our friends, and many more
who are un-friends, are anxious to
empliasise the heterogeneity, the
luck of unity of Indian life, and
that is correct as far as it concerns
the mental and spiritual attention
bestowed throughout our history on
the most apparently incongruous
speculations.  The country of the
Buddha whose philosophy did not
demand the existence of a Supreme
Being, as we understand it, the
philosophy of the Vedanta, which
does not postulate the existence of
a Personal God, as many religions
do, the philosopliy of the devotee
which culminated in the complete
submission of the self to a Supreme
embodied in a personal form—ull
these varietics of thoughit, however
contradictory perhaps, analyse the
Ultimate. This habit has kept alive
in man in India what T call fearless-
ness, the boldoness of the Indian
approach to the problems of both
the here and the hereafter.

The second idea is that of rhythm,
called dharma in some of our books,
what the Vedas called 7fa, the sci-
ence of harmony and of supreme
order. The idea that things take
place not according to accidental
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these ideas only to the extent to
which we are true to them. My

plea to you teday is that you should
be true to those ideals,

C. P, Ramaswadr AIYAR

SYNTHESISING KNOWLEDGE

The change that has come over hu-
man relations in the last fifty years
does not receive its due of attention
from human beings preoccupied with
political and economic problems, Is it
true, as Alex Comfort arrestingly avers
in ' The Cultural Unity of Science and
Philesophy * in the October World
Review that our society * has progress-
¢d so far beyond the pattern of sociaul
living, and so far iuto a state of {rag-
mentation held  together only Dby
power ” that we may call it " an aso-
cial society 7 ¥

There is at least enough of obvious
truth in the statement to underline the
necessity he urges for the recognition
of the complementary nature of science
and of art. Every branch of knowl-
edge, he writes, deliberately abstricts
that part of any given experience
which is relevant to his particular
interest, but both scientist and artist
fail to sce that the parts which lie in
their particular fields are not hostile,
though different. They are comple-
mentary, and bound together by
community of interest, science being
no less threatened by a fully materi-

alised or tyranuical order than is ar-
tistic integrily, as he brings out.

It is not necessary to agree with
Mr. Comfort that art represents today
“the only effective relic of mutual
aidd” to accept his comparison that,
against the attempt of science to
achieve complete objectivity, art is
synthetic, ' the communication of total
experience.” He believes that *tie
practice of art tends in itself to o high
degree of human respousibility,” but
so should that of science, given the
reverence for life which a synthetic
concept of the universe would give its
votaries in every field. Tt is that
synthesis that is lost, to which hoth
scientists and artists and the rest of us
must find the way back. Mr, Comfort
puts his finger on the crux of the issue
and of much of the world's present
malaise when he writes: —

Toduy, in spite of the interest of writers
and painters in some aspects of naturai sei-
ence, we miss the cultural unity which exist-
cd once, when a man of cducation tried to
embrace the theory ol nature and the theory
of msthetics in one ceherent whole, which
he called philosophy.
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The first and most urgent ques-
tion that confronts us is the funda-
mental one, can man really be {ree?
There have been times when the
possibility of freedom would not
have Deen called in question, but
this is not so teday. In many subtle
ways doubts arise and this belief is
challenged often in the name of man
himself and with the promise of
happiness if he will surrender some
part of Dhis freedom. You and I
must live in that hostile environ-
ment. This is due partly to the
magnitude and complexity of mod-
ern life and the confusion of a period
of very rapid social change,
must be on guard against encroach-
ment upon fundamental freedoms.

Soowe

It is only a lew short years since
democracy was widely challenged by
Fascists who, as part of their drive
for power, ridiculed democracy as a
weak and helpless thing. But the
same spirit is abroad today wherever
totalitavian ideas have taken root.
These notions are by no means
contined behind some real or sup-
posed iron curtain, but have infected
the thinking of men In every con-
tinent. Thus disbelief in the achieve-
ment of true democracy is often
found in the bureaucratic mind
which perpetuates privilege without
consulting the people, which at
other times exercises  dominance
even over representatives chosen by
the people. The same distrust of
man is often associated with fear of
the possible loss of privilege or
prestige.  In even more subtle ways
private initiative and individualism

{ January

are suspect or challenged. This is
apparent in the continuing debate
over the future of capitalism as an
economic system. A similar distrast
of man and denial of his true nuture
as understood by high religion and
liberal education are found in all
anthoritarianism in religious matters,

The classic portrayal of this
fundamental issue is, I
familinr to all who rend these words.
It is found in Dostoevsky's latest
and greatest novel The Brothers
Karamazov in the chapter of Book
V called ““ The Grand Inquisitor.”
[t is a fantasy in which Dostoevsky
makes

in  sure,

his alfirmation  concerning
man's {reedom. e chose for the
theme of his story the time of the
Spanish Inquisition, but 1t would
have served his parpose equally well
to have pointed to other situntions
where a parly or a cluss or a group
has found freedom a hindrance or
an embarvassiment,  The particular
scene of the story is merely a vehicle
for an iden and an athrmation,

The story s simple. Jesus appears
among the prople of Seville and
is recoguized by them, They lail
Him and [ollow Him and then on
the steps of the cathedral e re-
peats the miracle of Gulilee in the
raising to life of a little girl whose
funeral about to  take
plice.  The Grand Inguisiter, com-
ing on the scene and understanding
all, orders His arrest, and in the
night visits Jesus in Iis prison cell.
The remainder of the siory is the
Inquisitor's delence of the necessity
and wisdom of curtailing the freedom

service s
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that Jesus would have given men.
He understands full well and speaks
with power of the meaning and
nobility of jesus’ belict in men and
in their possibilitics.  He points ont
that the pursuit of freedom would
not have brought happiness but
rather suffering and trouble, and
that therefore it is a greater thing
to deny men freedown, so as to assure
their happiness. In the end he opens
the prison door and orders Jesus to
leave and not create any further
trouble with His thought of freedom,
The story is told with great force
and its simple message is compelling.
Men and groups and classes have
again and again demed that man
could be {ree and have promised him
ssuperficial happiness in order that
they might gain power and inllucnce
through his slavery. To gain thew
way they have often had to discredit
and dismiss Jesus and all the great
prophets of the peoples of the world.
It would scom thut people are always
eastly persuaded that Lhappiiness will
come by less rigorous means and so
give everything nto the hands of
those who would lead them.  There
certain aboul
Dostoevsky’s affirmations and the
things of which he wrote are eusily
forgotten,

Similar affirmations of man’s true
nature might be sclected from the
writings of great secers, educators,
religious leaders of many thnes and
places. The truth is well known to
many leaders in our own time, men
of true insight and understanding.
Among these one would most cer-

is @ timelessness
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tainly include Mahatma Gandhi,
Jawaharial Nehru and Rajagopala-
chariar. AH men of good-will and
good faith may join in this affirma-
tion, “*The trath shall make you
free, "
every offorl to rob them of this true
nsight,

With clarity on the possibility of
freciiom the next urgent issue s,
how is freedom to be used? Is it
merely to be cherished and to be
celebrated * Is it to be exercised
with abandon and carcless disregard
of ethers’ freedom 7 Ratlier, {ree-
dom has another aspect which is re-
sponsibility and to find the meaning
of that fact is itself o continuing
obligation placed upon the educated
person, The responsibility born of
freedom begins with & commitment
like that of Thomas Jelferson in his
unmoertal words, T have sworn on
the altar of Almighty God cternal
hostility against every form of tyr-
anny over the mind of man. ” These
are words which might very well be
adopted by cveryone who uppre-
ciates the opportunity of liberal ed-
neation and the avenues of life that
it opens to one and to one’s fellows.

We may readily illustrate some of
thie possibilities in the exercise of re-
sponsibility in freedom by reference
to those freedoms whiclt symbolize
so many of the aspirations of men,
and it will be easier for the writer to
choose Hlustrations primarily related
to his own people and their relation
to other peoples.

There is first of all freedom from
wan{. Any one who is at all humane
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must be concerned with the dispell-
ing of want and hunger and I suppose
that history has no record of any
people more spontancously gencrous
in sending voluntary gifts of {ocd
to others than the people of this
country. Yet it is easy for us to
forget that people by nature and
cven when they are hungry, so Jong
as they are not actually at the deor
of starvation, arc always concerned
also with the things of the mind and
the spirit. One senses too {requently
in these days, and with amazement,
the apparent belief that food of and
by itself will solve fundamental prob-
lems. DPeople wunt courage and
faith to believe in the things of the
mind and the spirit and, more than
that, they want the confidence of
others and a sense of comradeship.
This has been made abundantly
plain by various spokesmen from the
countries in Europe where simple
want is greatest. We need to be
on our guard against the defect in
thought which considers food as a
political weapon and so forgets the
people whose life is always much
more than food.

Freedom from fear is
cause which decply moves everyonc
in these days. The problems it
poses for us are of two dimensions :
(1), the protection of freedoms and
free institutions which have already
been gained and (2), the winning
of such freedoms by and for those
who do not possess them, How will
the free mingd and free spirit of man
think about these problems? People
striving for freedom and for the op-

another

portunity to develop free institutions
arc scattered across the world and
we can gain some perspective by
contemplating their situation and
our relation to it as a people. These
problems are baffling and complex.
One wonders whether our foreign
policy in the recent past has not
been guided primarily by our own
inhcerent fear of Russia rather than
by any well considered judgment
concerning the welfare of the peoples
concerned. ]oes the fear of eastern
dominance justify the backing of
reaction and the continued exploita-
tion of men who might be free and
who might of themselves develop
free institutions ?

The case 1s much the same whether
we look IPast or West, In thesc
latter days some even of the most
loyal supporters of the Chinese
people scem to be guided almost
exclusively by fear of other en-
croachments upon China and so tend
to reduce the entire problem of her
Iuture merely to a military one, So
the people and their interest are
forgotten. Thus the essential nature
of men and their fundamental wants
are denied, So also the matter of
appropriate  development  of
institutions is disregarded.
justify support of a government
which has yet to demonstirate any
concrete, constructive efforts  to
improve the lot of the people and
to lead them in the devclopment of
genuinely free institutions. These
are some of the focal points chosen
from many at which the free mind
and the free spirit must inevitably

{rec
S0 we
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be troubled and perplexed and seck
to press far beyond the common
assumptions of our day. Only in so
doing can we lope to develop more
stability and to create more endur-
ing foundations for the future.

We may also inquire how the
free mind and the free spirit will
operate when confronted with the
challenge of frecdom of speech. This
is one of our most cherished posses-
sions.  We can gauge something of
its worth when we compare it with
the situation in those lands where
it is greatly restricted or practically
unknown. But reflection will surely
lead us to a re-examination of the
manner in whicl we use this freedom.
Doces it mean that we are free to say
everything, to publish anything, to
select and so to distort for limited
and sellish purposes 7 Is there no re-
straint and, if so, what is its source ?
Surely it is the restraint of inner
vision and clarity and confidence
born of knowledge of the truth. It
15 self-imposed.  The Tack of this
restraint and wisdom is &t chief source
of world-wide confusion, of inflamed
relations among peoples.  We have
to think more deeply of the elfect
of frec utterance and learn wisdom
from the responses of other peoples.
It is here that the liberally educated
person can help, directly or through
moulding public opinion, to guide
the various means of communication
on behalf of the better education
of our young, of more stable rcla-
tions at home and abroad and so
of a kindlier world.

These and other considerations

FREEDOM OF MIND

AND SPIRIT 17

lead us at last to a still more funda-
mental question, how 1s freedom,
genuine freedom, to be gatned ?  In
our time we have seen people both
gain and lose freedom. We have
seen it lost through abuse or neglect
or faithless pursuit of lesser things.
We have seen it won by toil, devo-
tion and diligent cultivation. Dosses-
sion of frecdom seems precarious
among powerful fiostile forces. \Ve
sce so much of history repeating
itself.  The old and oft-discredited
patterns of power politics, the an-
cient reliance upon foree and a cyn-
ical disregard of the nature of men
and of truly democratic instituztions,
a preference for monetary gain and
disregard of long-range implications
for the life of cntire peoples, a cyn-
ical pursuit of personal or group
advantage behind the cloak of self-
righteousness and the claim of in-
ability to do otherwisc are too much
followed in our time. It requires
increasing stcadfastness and devo-
tion to find significance and to sct
events in some long-range perspec-
tive. Dut this is simply to point out
the obligation and the opportunity
of the liberally educated person, for
freedom is ualso self-realization that
must be constantly won or regained,
today as every day, by nourishment
and cultivation,

The freedom that is self-rcaliza-
tion is nourished by those things
learned in college halls and all who
have tasted it know that everything
gained is the beginning of a new and
greater quest, That quest, like all
high adventure, requires discipline
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and unrelenting pursuit of high goals
for its fulfilment. Such discipline
is the common experience of all who
cross the trackless scas, who create
new works of art, who unlock the
secrets of nature, who delve more
deeply into an understanding of the
minds and hearts of men. It isto
be welcomed as a gateway to all the
things which we desire. I'reedom
of religion is probably the least
understood of the l"our Freedoms.
The term is badly misused both by
those who are hostile to religion and
by thosc who are over-concerncd
with its institutional expression.
Treedom of religion implies two
things of vast importance to you
and to me. On the one hand, it
is the freedom and responsibility
to cultivate a living faith within
ourselves, an experience of recogni-
tion and of response, a rclation to
the Author and Maker of all things.
And, on the other hand, the freedom
of religion requires of us a continu-
ing pursuit of a more enlightened
faith. Liberal education continuning
throughout life can strengthen one
in the pursuit of inner clarity and
ountward integrity. With such free-

dom life can be poised, calm and
unafraid, no matter what cross-
currents may prevail ; and each one
in his own place within the family,
the school, the town, and in any
other aspect of life which opens to
him, may turn others by example
toward the achievement of these
things.

The clearest and most penetrating
picture of the nature of freedom with
which I am familiar was penned by
Rabindranath Tagore. It was a
prayer for his people in which we
may join on behalf of ourselves, our
country and all men :—

Where the mind is without fear and the
head is held high,

Where knowledye is free,

Where the world has not been broken up
inte fragments by narrow domestic
walls,

Where words cone out from the depths
of truth,

Where tireless striving stretches its arms
toward perfection,

Where the clear strcam of reason has
nut lost its way into the dreary
desert sands of dead habit,

Where the mind is led forward by Thee
int ever widening thought and
awction,

Into that heaven of freedom, my Father,
let miy country awake.

PPave J. Braistep
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Funny thing is that I wasn’t
thinking about anything. Just walk-
ing along the Strand. That’s all.
Just walking along the Strand at
about half-past twelve on a misty-
mellow October morning—on my
way to a pub which T went to pretty
often. Very often. I know the
proprietor quite well. Decent chap.
It's a good class pub. No doubt
about that. Lot of successful people
go there. They're always telling
each other how well they are doing.
There are a few tables near the bar.
I always sit at onc in a corner.
Alone, of course.

So there I was, walking along the
Strand, thinking about nothing. Lot
of people about—naturally. Allin
a hurry, except me.

And then—heaven knows why—1
looked up. And that was very odd,
because I always stare at the pave-
ment. Why not ? T know I shan’t
see anything I haven't seen a
thousand times. DBesides, my sight
isn't what it was.  You know Low
it is-—when you’re getting on a bit.

Anyhow, I looked up.

And who do you think 1 saw fifty
yards ahead, coming towards me ¢

Mysclf —uwhen I was twenty,

There wasn't any doubt about it
Absolutely none! Myself—when [
was twenty! Walking towards me,
down the Strand, on a misly-mel-
low October morning.

I began to tremble. I tried to

shout. My heart beat a tattoo. My
eyes filled with heavy tears. And,
d’you know—this sounds queer—

PATH [ January
but I became a kind of prayer. A
strangled prayer.

I stood, reeling, staring at him.

He moved like a god among the
men and women hurrying along the
Strand. There was a heaven of
expectation in his eyes—and God’s
crest on his forehead.

He had come back.

I thought he was dead.

He had come back ! A tidal wave
of memory overwhelmed me. I
recled like a drunkard. I couldn't
think why the traffic didn't stop—
why everyone didn’t stand still. I
wanted to knecl—to stretch out
imploring arms. But I could only
wait, reeling like a drunkard.

le came nearcr—nearer,

He was almost level with me.

He cut me dead.

[ wanted to laugh—cry-—scream.
I nearly fell down. Teople kept
bumping into me,

I turned round. 1 couldn’t see
him. Only people, people— endlessly
coming, endlessly going.

I tried to run after him,

Someone helped me up. Someone
asked if I was all right, A girl—
quite a young girl. Very frightened,
but she helped me up.

“Did you see him ?  Just now !
not a minute ago! A poet! A stu-
dent of passionate midnights!”

She said she hadn’t seen anyone
like that.

I left her, then groped my way
towards the pub. T staggered to the
little table in the corner—collapsed

into a chair. There was no need to
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give an order.
want.

The waiter brought me a double.

I drank it while he waited. Then
he fetched another.

I don't know how long I stayed
there, [ was cxhausted. I rested
my head on the table. Later, much
later, someone came and said I'd
have to go. Closing time. I was
crying.

The waiter evidently saw that 1'd
had a shock, because he hiclped me
up. He said we all have our troubles.
I shouldn’t liave got home if he
hadn’t put his arm round me—and
hailed a taxi.

When I arrived at the sitting-room
of my flat, a very strange thing
happened. I stood in front of a
mirror, but it didn't reflect me as I
am. It reflected me as I used to be
when I was twenty, Then it sud-
denly altered to the me of today.

A time comes when you can’t
stand any more. Know what I
mean? You just can’t! It's too
much. That happened as 1 stood
in front of the mirror. I couldi’t
bear it. Not for another second!

So I did something I haven't doue
for years. Not for years.

I fell to my knces and prayed.

It's queer to pray—when you
haven’t prayed for years.

1 didn't usk for anything. It
wasn’t that kind of prayer. 1 emp-
tied the hell of my heart at the fect
of God, That’s all.

Then I must have gone to sleep,
on the floor. It was dark when |
woke, The radio was on in the flat

They know what I

WHO MET IIIMSELF 21

above and I heard the nine o’clock
news.

That was the first time I mct
myseli.

Never thought I'd see him again.

I was terribly unhappy because
he'd eut me dead. Or—worse—nper-
haps he didn't recognise me. 1
brooded over that—day and night.

Surely he must have known that
T am hischild! Yes, yes, his child!
He is my Past—and I am his Future,
The Future is the child of the Past.
So he is mine—and I am his. I
knew him—why didn’t he know me ¢

Then I met him again. In the
Strand—same  place—same  time,
Aund the odd thing is I wasn’t think-
ing about him. Just shuffling along
the Strand—staring at the pave-
ment. 1 heard a shout—looked
up—and there he was, quite near me,

I stopped-—held out my arms to
bar his way—then  clutched his
shoulder.

“Look at me! Look at me!” ]
shouted.  “You won't get away
this time. You can’t deny me.
You're the last person on earth who
can deny e,

“AWho are you 77

“Look closer....No, don’t step
buack ! You can’t dodge me.
stride you take leads to me. ”

“ But who are you 7 "

“ Can you imagine being me ?

“Yout"

No contempt in his tone.
surprise.

“ 5o you can’t imagine being like
me. "’

" No.

Every

Ouly

Why should I7”
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“ I can imagine being like you. ”

I stared into his eyes. Stared into
them so deeply that I began to see
what they saw. And I couldn't bear
that. Not now !

“Comeon!” Ishouted. ' You've
got to have a talk to me. It's a
terrible time since we met. "

“I can’t stay long. I've no end
to do.”’

“ You'll have to get used to me.’

“Why?"

“ One day vou'll always be with
me—but I shan't be with you. "’

He stared into my eyes, Stared
into them so deeply that I was
afraid he would see what they saw,
And he wouldn’t be able to stand
that. Not yet!

“1 can't waste time, " he said.
** You'd better go your way—and
I'll po mine. ”

* Your way leads to me—but my
way doesn’t lead to you. Come on'!
You're going to drink with me. Yes,
you are ! You'll drink to the Future
—and I'll drink to the Past. ”

I Jed him towards the pub. Not
that it was necessary. Nothing the
matter with his eagle eyes.

Ah, how proud I was to be with
him ! Everyone looked at us. Every-

one !

I wanted to laugh—to dance—to
sing ! I turned to the staring crowd
and shouted :

“ You thought he was dead, dida’t
you? So did I. But he's come
back, d'you hear ? He'scome back 1

We went into the pub and I led
him to the small table in the corner,
The place was full. Directly they

saw us, they began to talk excitediy.
They were amazed. They thought
I was just a man who came there
every day to drink doubles. And
they saw me with a poct-—a maker
of worlds !

‘The waiter came—with only one
drink on hLis tray.

*Can’'t you see there are two of
us? "’

Then [ waved him away. He was
right. Only one of us needed a
double,

“ Why do you come here and
drink 7 7

“ I've never told anyone that. I
drink te remember you.

“ To remember me /"

“Yes. You'll understand one
day—when the magic light flickers
out. You look round. It's flickered
cut-—gone! You don’t believe it
You daren't believe it. It goes
awfully suddenly, you know. You're
alone—and it's dark—and you're
afraid. "

He leaned nearer, then exclaimed ;

“You looked different !
second, vou looked different !

“Pm the grave of a dream....
You caught a glimpse of a ghost. ”

1 banged on the table for another
drink.

Then I said

" Why did you cut me the other
day ? I've been in hell ever since. ”

“1 didn’t see you.”

Then he added:

“I'm frightened of you.”

“I'"m afraid of you, too.”

Then I asked.

For a



“Will you meet me here to-
morrow ? "’

“Yes,"

1 met him the next day, and the
next, and the next. I showed him
how I'd gradually become this thing
that shuffles along the Strand, star-
ing at the pavement. This thing—
haunted by a ghost.

He got very excited. He shouted:
* I'li never become like you ! Never!
Never. Tl dic first !

“* Yes—you'll die first.”

Then I told him how casy it is to
die. So easy, that you don’t know
you're dying a little death—every
day.

He said he was sorry for me.

And, d'you know, I couldn't bear
that. 1 just couldn’t bear it.

I fell across the table and sobbed
—as only a chikd can sob.

Then 1 felt a Land on my shoul-
der. I looked up. There was the
man who runs the pub. (uite a
decent chap. He sat down—lit a
cigarette—then said :

“ Look, old man, you can’t go on
iike this. No, listen! We're good
pals, aren’t we ? ™'

“Yes, yes 't

“You see, 've others to consider,
You know—regular customers.”

‘" Aren’t 1 a regular customer 2"

“ Course you are! But there arc
others. And they’re beginning to
gossip—seeing you here alone every
day, talking to yourself.”

‘* But he's here with me. He's—"

“I know—1 know! But they
don’t. They think you're talking to
yourseif. Now, I tell you what.
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There’s a doctor here—friend of
mine. Decent bloke. Let me send
him over to you-—and you tell him
all about it.”

“All right—if you think that's
best. I want another drink.”

“0.K. I'll send him over. ”

Well, the doctor came to my
tabic. Calm sensible man. T told
him everything.

When I finished, he said he knew
a man who was much cleverer than
he was. Much cleverer. And he
wanted me to see him—and tefl him
all about myself.

I said I would, I didn't care, you
sec. I didn't care,

‘The next day, he came to my flatg,
then we went to see the man who
was much cleverer than the doctor.

A sad-faced man—in a panelled
room—in Harley Street. He had a
genius for listening, Just listened—
and watched me with deep profound
eyes.

I told him how I'd met myself
when I was twenty—and how he'd
cut me dead. I told him everything,

When [ finished he said :

* You're tired. You drink because
you're tired of it all. Why not have
a rest—a long rest in a country
house ¥  You'il hear the breeze in
the day—and the sca at night.”

 Ah, the waves at night! I lived
near the sea when I was a child.”

..... That's how 1 came to this
country house. I remember so well
my first sight of the monumental
gates, and the lodge, and the long
aisle of the leafy drive. I remember
so well my first glimpse of the great
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I ran downstairs—hurried to the

recess near the drawing-room-—then
winked at the poet.

I {elt better after that.

And now, at night, listening to

the changeless sound of the sea, 1
seem to he a child again. A child,

THE MIDDLE EAST INSTITUTE
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in a white bedroom, in an old gabled
house,

And, every night, I dream that
I've altered. Every night I dream
that, when I meet him again, he'll
know me! He'll Arow me.

CravpE HougHTON

THE MIDDLE EAST INSTITUTE

The increasingly felt nced for under-
standing each other is the motive be-
hind the formation of organisations
for making the culture and the prob-
lems of other countries come alive for
those who live elsewhere. One fairly
new organisation working in this field
is the Middle Iast Institute of
Washington, {1900 Ilorida Avenue,
N. W., Washington g, D. C.) which,
while concentrating on what it calls in
its prospectus ' the heart of the area,”
the countries usually inciuded in what
we have been accustomed to hearing
called ** the Near East,” includes India
among the *' closely peripheral areas.”

Established in the spring of 1946,
‘the Institute has published since Janu-

ary Ig47 a quarterly journal called
The Middle East Journal, and has
coursces developed in co-operation with
the School of Advanced International
Studies, Hindustani being one of the
Janguages taugh! when required. Two
conferences have been held at Wash-
ington, dealing witl: economic, political
and cultural aspects of the Middle East,
There is already a sizable specialised
library. Iellowships are offered to
graduates for advanced training, prep-
aratory to a business, government or
professional career.

“ One must study 1o know, know to
understand, understand to judge,”
declared the ancient Hindu philosopher
Narada.”
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Tantrik have formed a strand in the
web of Hinduism no less important
than the Vedic. Perhaps present-
day Hinduism is really more Tantrik
in texture than Vaidik. Through-
out the ages, there has been 2
certain  colluboration, as well as
occasional antagonism between these
two elements which has led to a
remarkable interfusion. More of
this later. But it would be of in-
terest here to note that tlie Buddhist
faith, which in many respects was a
protest against the Drahmanical
Vedic ritual, was unacceptable to
India in its original form, but that
after it had been worked upon for
centuries by the indigenous Tantrik
leaven, it took the form of the
Mahayina. DBetween the Malidyina
Tantras and the orthodox Hindu
Tantras there is o fundamental
agreement both in ontlook and in
detail.
Hinduism and DBuddhism

It wos in the Tantras that
found o
common ground where they got
reconciled to each other.

The spiritual history of Kushmir
bears testimony to the truth of this
hypothesis.  Much of it can be read
between the lines of
famous chronicle of the Kings of
Kashmir, known us the Rdjafa-
rangini. In India, which with all
the wealth and wvaricd range of its
literature shown a marked
deficiency on the historical side, this
unique work stands out as a land-
mark. Although much of the matter
is legendary, the historical frame-
wotk is not without value. Kalhana
was an avowed Saiva but his partial-

Kalhana's

his

ity for the Buddhist faith is only teo
obvious. What strikes a modern
rcader is the catholicity of taste und
the broad-minded tolerance of those
ages, present o refreshing
contrast to the fanaticisms and
Iigotries of the present day : political
and religious. We read with pleasure

which

in Kalhana that those princes and
who  endowed  Buddhist
Stupas and Vilharas endowed with

others

equal zeal shrites of Siva as well as
of Vistinu,

Buddhism  was introduced into
Kashmir in the reign of Asoka { z73-
232 ey DBut, so wise was the way
in which Buddhism was spread, so
non-interfering the
policy and so judicious was the dis-
tribution of royal patronage that
there was no marked hostility at first
to the advent of the new faith. Only
later on alliance with the political
power and the introduction of what
might be described as exclusive and

wus religions

rise
when

totalitarian  conditions, gave
to antagonisms, especially

Kaniska (125-100 a. ¢.) made a gift
of Kuslunir to the Boddhist Church.
It was at that time that the celebrat-
ed monk and scholar—Nagarjuna- -
made use of organised propaganda
to convert the country.
scetns to have ensued in wiinch, how-
ever, the final victory did not rest
with Buddhism. There was a revival
of the local religious traditions and a
systematisation of {lonting beliefs,
With this renascence is prominently
assoclated the name of a plous
Brahman ascetic, Candradeva. This
is symbolically depicted in the

A struggle
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ed to him through a dream. These
Siitras form the bedrock, as it were,
of the system. There are several
commentaries on the Satras, of which
the most valuable are those by
Ksemaraja and Bhatta Bhiskera
Anocther important work the
Spanda Kartha, an exposition and
amplification in verse of the main
teaching of the Sivasafras. This is
also attributed to Vasugupta, and is
sometimes referred to as the Spanda
Sdatra. Tt is commented on in the
Spanda Sarvasva by Bhatta Nalluta,
a disciple of Vasugupta. This great
scholar was o contemiporary  of
Avantivarman, King of Kashmir,
who reigned between 835 and 883
A. ¢, and is referred to in the Raja-
tarangini as a great Siddha,

In the next generation Somi-
nanda, claiming {o be nincteenth in
direct descent from Tryambaka him-
self, wrote the Sivadrishii, the first
attempt to present the doctrine ina
reasoned philosophic form as con-
trasted with the dogmatic presenta-
tion in the and  the
Spanda Karika. Somananda, too, is
said to have received inspiration in
adream. The Sivadrishti comprises
7voo verses distributed over seven
chapters. Somananda’s son and
discipie Uipaladeva carried on the
scholarly tradition. He wrote the
famous [évara Pralvabhijng Karika
and a vriiti or commentary thercon.
It is from this that the Kashmir
school of Saivism has come to be
popularly known as the Pratyabhijna
system, a name older than the
Sarvadarsana Samgraha of Madhavi-

s

Nivasatras

carya, Utpaladeva also wrote a
work in three parts known as the
Siddhitrayi, and a vritil or comment-
ary on his father’s work, Sivadrishis,

Utpaladeva’s son and disciple was
Lakshmanagupta. e was a great
scholur and Tintrika and the author
of an authoritative work on Mantra
Sastra called Sarada Tilaka, No
work of his directly dealing with the
Saiva system has come down to us,
but he was undoubtedly the tcacher
of the celebrated Abhinava Gupta
whiose position and status in the
Kashmir Saiva system is comparable
to that of the great Sankaracirya in
the Advaita Vedianta., Some detail-
ed notice of this great scholar will,
therefore, be of interest. Ilis ver-
satility und genius have to be better
known and appreciated in this land
of whiclh he is one of the major
glories, It is a teli-tale commentary
on onr educational system that {ew
“educated ”’ men seem even to have
Licard his name.  He was descended
from Atri Gupta, a great Saiva
scholar of the eighth century A, ¢,
who lived in Antarvedi, probably
the region between the Guanga and
the Yamuuna Lulitaditya,
King of Kaslimir, and a munificent
patron of learning { 700-730 A. C.)
heard of his fune and invited hin
to scitie down in Kashmir, which
he did. Abhinava Gupta was bornin
this family which produced gencra-
tion alter generation of reputed
scholars and Sadhakas. He was
born sometime between g30 and goo
a.c. His love for learning was
insatiable and he studied systemat-

rivers,
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Ksemaraja, but the stream thinned
rapidly and at present there are
perhaps in Kashmir not even three
or four competent pandits who can
understand and expound the Saiva
system. So it has been very little
studied in recent times and its
valuable teachings are shrouded in
a vell of obscurity. A corner of the
veil was lifted when the Kashmir
Government, not very nuny years
ago, undertook the publication of
the ancient texts pertaining to this
system, Sceveral have already been
brought out and constitute an in-
valuable contribution to the world's
stock of philosophical material. A
good Dbut somewhat incomplete ac-
count of the system in English is
given in J. C. Chatterji's Kashmnir
Saieisimn in the sume series. I have
already rcferred to Dr. K. C.
Pandey's cxcellent monograph on
the life and work of Abhinavagupta
which i1s a mine of information for
all those interested in the subject.
There are also scrappy references to
the system in the histories of Indian
philosophy,  With this historical
and textunl background, we may
now proceed to examine the basic
ideas of the school.

We may first deal with some gen-
eral characteristics, The system, al-
though often referred to as the
Pratyabhijni or Spanda—names
which we have had occasion to men-
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tion—is designated by its own fol-
lowers as the Trika. The word means
triune or threefold and obviously
points to the various triads of cat-
cgories described in the system. Tor
example, we have the threelold cluss-
ification of Pati or the Supreme Lord,
Pasu or the bound Jiva, and I"asa or
the bond which forms a sort of link
between them or rather a nexus the
existence of which perpetuates the
separateness of the two but whosc
disappearance leads to the recogni-
tion of their essential identity. It
is this recognition which is tech-
nically termed Pratyabhijnd. This
recognition 1s not of a passive and
static reality, like the Veduantic
Absolute { Tatastha Brahma)., Tt is
an active and dynamic perception
ever renewing itsclf and is described
as Camatkara. Derception (Drik)
in this system is indissolubly bound
up with activity ( Kriva). Far from
being in perpetual opposition, and
continually excluding and contra-
dicting each other, as in other sys-
tems, they form a couple { Yamala or
Mithuna) whose mutual interaction
( Samghatia) is the basis of all expe-
rience, up to the very highest. This
dynamism is also known as Spanda,
the literal meaning of which is vibra-
tion or energy, a notion which fits
in very well with modern scientific
concepts.

K. Gunu Dutr
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was a Socialist—a Marxist by anticipa-
tion! Such an inquiry is an entertain-
ing exercise rather than a sober crit-
ical statement. Dr. Barrell’s learned
memoeir, on the other hand, is a con-
scientious and meritorious piece of work

Friar's Lantern. . By G. G. CouLTON.
(C. A, Watts and Co., Ltd., London.
232 pp. 1948, 35. 64.)

This is a strange book. Its material,
drawn from autheutic history after
years of reseurch in church records and
other documients, has been shaped as a
vivid narrative. The twe main char-
acters, clericals nostalgic for the Middle
Ages which please their escapist fancy,
find themscives transported into that
period by magic. They retain their
modern minds and outlook. In their
own country they are travellers, as it
were, from a far-off land, Aund their
experiences make painful reading,

The astounding intolerance of the
clergy of those days, the frantic heresy-
hunting, is of course common kuowl-
edge. But cold fucts gain power when
they are translated into human terms.
We feel sore contempt for a class of
people who let trifles grow tremendous
in their distorted vision; we are re-
volted by their stark crudity, their lack
of humanity, their bestial capacity for
inflicting physical pain. It might De
said that the picture in this bock is
lop-sided. %o it is. But the author
does not pretend to draw a complete
image of life. He is concerned with

NEW BOOKS AND OLD 39

which convincingly relates Shelley’s
thought to his poetry, revealing in the
process the Platonic idealist behind
the anarchist revolutionary, and the
incipient prophet behind the inspired
poet.

K. R. SriNtvasa TYENGAR

a narrow section. In a subtle way he
is 2 propagandist. Does it matter,
however, so long as the material is
historically authentic ?

The author's conclusions are briefly
as follows: (1) Clerical morals in the
Middle Ages were such as no civilized
country today would tolerate. (2) The
so-calted Ages of Faith were too often
ages of doubt and despair. {3 ) Barely
a century after St, Francis’'s death,
Franciscans were tortured and burned
by their brethren for their otd, arthodox
beliefs. {4) The medieval Inquisition
committed incredible barbarities in the
name of God. And the author draws
a moral:*The true lesson which their
history has for us is that of content
with the age in which ocur own lot is
cast,”

Indian readers nostalgic for their own
golden ages would reflect with pleasure
how free our ancestors were from re-
ligious fanaticism and how our olden
times were rounded with humane reac-
tions, Or, will someone produce out
of untapped sources (unlikely, I feel
sure) a work in the mould of Friar's
Lantern, with which to smite our fond
illusion ?

BHABANI BHATTACHARYA
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Adventures of King Vikrama. By
Hansa MenTA, ( Geoffrey Cumberlege,
Oxford University Press, Londen, 151
pp- 1948. Rs. 6/-)

More than two years ago all India
paid homage to King Vikrama and
celebrated his millennium with great
éclat, Al thehistorians of India directly
or indirectly participated in the cele-
brations in remembrance of a great
and mighty hero who had wen for
India her independence by upronting
the cnemies of freedom from the land,
especially the Sakas., Hansa Mehta
has now brought out a short but illum-
inating book for children entitled A4-
ventures of King Vikrama. In the
introduction she says that Vikrama
was undoubtedly a king of flesh and
blood, thougl the historians have not
agreed on his exact identity.

There has been of course some con-
fusion among scholars regarding the
identity of King Vikrama and the
Gupta King Chandragupta IT Vikrama-
ditya. Varicus traditions which have
grown up around them attribute the
exploits of one king to the other and
vice versa.  These cycles of conflicting
traditions have puzzled historians and
the real exploits of King Vikrama have
been thrown into the shade. There
was once a king called Vikrama who
ruted from Malwa in about the middle
of the 1st century B.c. Apparently
this king did not belong to the imperial
line which had its capital in Magadha.
After the Sungus, who disappeared
ahout 73 B.C., came the Kanvas who
ruled for 45 years. They gave way to
the Andhras who succceded in captur-
ing the Magadha throne, The dynasty
to which King Vikrama belonged was
indeed a local one. It is all the more

PATH [ January

interesting that a local chieftain hold-
ing a smaller status was able to achieve
many wonderful things among which
was the expelling of the foreigners from
the soil on account of which all India
owns her allegiance to him even today.
He justiy earned the title Sakua-ar:.

In this hoak Hansa Mehta has select-
ed eight adventures of King Vikrama
to whom certain miracles have been
attributed by later authors. The stories
presented in the book are themselves
interesting and the author writes with
ease and charm. The adventures of
Vikrama have a stimulative effect on
the patriotic minds of young children,
who are thrilled with the accounts.
The stories are narrated to King Bhoja
who is anxious to sit on Vikrama's
throne.  Every story praises Ning
Vikrama for his learning, for his cour-
age and for his piety and devotion to
the local goddess Maha-Kaleswari. One
or two stories throw some histotical
light which may be utilised in the
matter of identification. There is the
story of Gardhabasen:x which narrates
that Vikrama was originally the son of
God Indra who was cursed to live on
earth as a donkey. But in the story
befure us Gardhabasena who was also
known as Vikrama is presented as the
grandson of Lord Indra, Perhaps the
Gardhabila of the Puranas which make
out King Vikrama as his son, was a
confusion of names and Gardhabila
was really the founder of this dynasty.
In the last story the name of Vikrama's
son is mentioned and his exploits are
described.

The book is richly illustrated and is
sure to eveke interest and a patriotic
spirit in the readers, who we hope will
be in thousands,

V. R, R. DiksHITAR
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Modern Trends in Islam. By HA R,
Gieg, Luudian Professoor of Arabic,
University of Oxford. (The Haskell
Lectures tn Comparalive Religion, de-
livered in the University of Chicago in
1945 University of Chicage Pressand
Cambridge University Press, 1047. 141

pp. 14s.)

The key-note of this stimulating
work ison p. 123 :—

" Three facts lend colour tu the acensiations
of those critics, both Western and 1astern,
who describe orthadox [slam as o petrified
religion.  But the accusation is false.
is a living and vital religion, appealing to the
hearts, minds and consciences of tens and
hundreds of millions, setting them a standard
Ly which to dive honest, sober, and god-fear-
ing lives.
but its orthodox (orculations, its systematic
theology, its social apologetic. It is here that
the dislocation lies, that the dissatisfaction is
felt among a large proportion of its rost
educated and intelligent adherents and that
the danger for its future is mast evident,
No religion can ultimately resist disiniegra-
tion if there is a perpetual gulf between its
demands upon the will und its appeal to the
intellect of its followers, That for the vast
majority of Muslims the problem of disloca-

Islam

Ft is not Islam that 15 petriticed,

tionn has not yet ansen jogtifies the ulema in
refusing to be rushed inte the basty measures
which the modernists prescribe; buat the
spread of moderoism is a warniog that re-
formulation cannot be indefinitely shelved,
The world of Islam is in flux; the
unchanging Orient is clhianging before
our very cyes, if only we have the eyes
to sce. Turkey has done away with
the Skari'a laws ; Egypt, Palestine and
Persia are governed by codes buscd
upon the Iely Writ, but with the
fullest use made of the modern mach-
inery ol codification.
Turks hiave come under the influence
of Soviet Communistu, 1o India, the
largest Muslim state—Pakistau—has
been created by the endeavours of

Central Asjan
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an  extraordinary  lawyer—Jinnah.
Iudonesia is fAghting for a modern
secular Republic, and so the story may
go on interminably.

Prolessor Gibb's work is timely and
is written in the spirit of seientific
oljectivity to be expected from the
Livider of one of the two most important
chairs of Arabic in Lngland., Modern
Trends in Islam explains the hack-
ground, the causes, the nature and the
prospects of the modernist movement.
Indians will find i it a thorough
discussion of the views of Amcer Alj
and Igbal; and Lgyptians, of those of
Muhammad  Abduh.  The reviewer
greatly appreciates—and in the main
agrecs—with the thesis that Muslims
must find their own solution to the
problem of re-stating the principles of
their faith in the changing values of
the twentieth centery, and he also
ugrees—risking anathema at the hands
of those who profess to have direct
aceess to the vox Dei—that the intel-
lectual confusions and the parulyz-
ing reomanticism  of the so-called
modernists must disappear before any-
thing can be achieved. I would offer
only ocne criticism- —apart from some
details in which ** diflerence is a Mercy
trom God 7 (!}—that it is a pity that
Prolessor Gibh, who is so well qualified
for the task, both by training and by
temperament, and who is free from the
bias exlibited by those who call them-
gelves Christians, does not know at
first hand the work of sucli modernists
as Abul Kalaim Azid,  Obaidullah
Sindhi, Abu'l-a’li Mawdiudi and some
others, With that regret we recommentl
the book te all who are interested in
the intellectual rennissance of the
Islamic worid.

A A A Fyzee
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work. When one saw ancient churches,
mosques, temples and cathedrals, he
declared, one saw that those responsible
for their erection had been not only
good engineers but also men of faith,
And Pandit Nehru affirmed his own
faitly, without which, he said, he conld
not o his work, that, in the conflict
going ont hetween the forees of construe-
tion and destruction, ** ultimately the
constructive forces wonll win.

Deploring, in his address at the first
Convocation of the Rajputana Univer-
sity, the recent distressing deteriora-
tton in moral values in India az ¢lsc-
where, the IPro-Vice Chancellor, Sir V.
T, Krishnamachari, Dewan of Jaipur,
urged  the graduates at  Jaipur on
Decetnber gth to fight for the tnghest
standards of rectitude in public life
and to work unceasingly against com-
munalistn and provincialisnr. Empha-
sising strongly the need for snpporting
the United Nations and its ideals, he
also stressed the duty of educated men
in o Free India to assist i cousolidat-
ing the newly won independence and
in ecreating conditions  affording  the
larprest measure of socal justice to
Tndia’s millions. This duty, he declared,
could be discharged only i cerlain

fendamenial ideas were borne i mnd,
for the rediscovery of
[adia has

shouid worlk

the sporitual

You
values fur which
alwiavs stoud. Yor eentaries, the wdeal of the
huten personaiity atiaining perfection by
actient done in o spirit of dedication anl
without attachment to results has been the
contral dominatnig message lo us in India
awd the main article of faith with us. It is
jndeed the muest valuable part of our hentage
aud it sustained us during lony perinds of
pelitieal subjection. It will be nothing short
of a tragedy if, when we have won freedumn,

we should forget this message.

- January 1949 ]

While the decizion of the Indian
Constituent Assembly that untouch-
ability must zo furnishes a legitimate
cause for rejoicing by all men of good-
will, the lesson of this moral victory
will be lost on other countries unless
their rejoicing witlt India is accompa-
nied by heart searching. It is good to
learn from a release of the United
States Infarmation Service of the in-
terest in that country in thisx victory
tor Gandhiji's ideals, Tt would have
bheen well il the application had been
macle to the United States” own problem
of untouchubility, of which the Negroes,
especially in the South, are the victims,
But a moral victory anywhere strength-
ens everywhere {he forces that work
for rizhteousness.

A= goe Iimp Hghts another, nor grows less,

Sornobleness cokindleth nobleness.

But the abolition of untouchalility
by law i= one thing: its abolition in
practice ts anather. The frasco of the
prohibition experiment in the United
Stites some twenty yvears apnproved
how difficult it is to legislate people
into morality against their will or to
force the pace of reform aliead of that
af general conviction of its necessity,
The history of the experiment might
have been different il 10 had not be-
come fashionable to Qont the Liw ; the
respunsibility ot the failure of profali-
tion in the United Statd lies in no
small part on &he upper classes whose
example wias but too readily copied, Tt
is to be hoped that the natural leaders
of the people throughout India will
risc to the chilenge of this great for-
ward-looking legislation and make
their contribution to the expiation of
the injustice of centuries, now that that
which was always morally wrpny, bring
a sin against brotherhood, has been
also legally condemned.
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